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TO

NATHANIEL SMITH, Efquire.

Banaris, 4th O&tober 1784.
SIR,

O you, as to the firft member of the firft commercial body,

not only of the prefent age, but of all the known genera-
tions of mankind, I prefume to offer, and to recommend through
you, for an offering to the public, a very curious {pecimen of the
Literature, the Mythology, and Morality of the ancient Hindoos.
It is an epifodical extraét from the ¢ Mihabharit,” a moft volu-
mindus poem, affirmed to have been written upwards of four
thoufand years ago, by Krééthni Dwypayen Veids, a lcarned Bra-
min ; to whom is alfo attributed the compilation of ¢¢ The Four
¢ Védes, or Bédes,” the only exifting original fcriptures of the
religion of Brahmi ; and the compofition of all the Poorins,
which are to this day taught in their fchools, and venerated as
voems of divine infpiration. Among thefe, and of fuperior efti-
mation to the reft, is ranked the M‘é‘libhir‘ét. But if the feveral
books here enumerated be really the produions of their reputed
author, which is greatly to be doubted, many arguments may be
adduced to afcribe to the fame fource the invention of thé religion
itfelf, as well as its promulgation : and he muft, at all events,

claim
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claim the merit of having firft reduced the grofs and feattered tenets
of their former faith into a fcientific and allegorical fyftem,

The Mihabhirit contains the genealogy and general hiftory
of the houfe of Bhaurut, fo called from Bhurrut its founder; the
epithet Mahi, or Great, being prefixed in token of diftin&ion : but
its more particular obje& is to relate the diffentions and wars of
the two great collateral branches of it, called Kooroos and Pan-
doos ; both lineally defcended in the fecond degree from Vegcheé-
triivecrya, their common anccftor, by their refpecive fathers Dree-
trarafhtra and Pandoo.

The Kooroos, which indeed is fometimes ufed as a term com-
prehending the whole family, but moft frequently applied as the
patronymic of the elder branch alone, are faid to have been one
hundred in number, of whom Dooryodun was cfteemed the head
and reprefentative even during the life of his father, who was in-
capacitated by blindnefs. The fons of Pandoo were five; Yood-
hithteer, Bheem, Arjddn, Nékool, and Sehadéo ; who, through the
artifices of Dooryddun, were banifhed, by their uncle dnd guardian
Dreetrarafhitra, from Haftcnapoor, at that time the feat of govern-

ment of Hindoftan.
The exiles, after a feries of adventurcs, worked up with a won-

derful fertility of genius and pomp of language into a thoufand
fublime defcriptions, returned with a powerful army to avenge
their wrongs, and affert their pretenfions to the empire in right of
their father; by whom, though the younger brother, it had been
held while he lived, on account of the difqualification already
mentioned of Dreetrarathtra. o

In this ftatc the epifode opens, and is called ‘* The Geéta of
¢¢ Bhigvit,” which is one of the names of Krééthni. Arjdon is
rcprefented as the favorite and pupil of Krééthni, here taken for
God himfelf, in his laft Ootér, or defcent to earth in a mortal

form.
The *
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" The Préfte of the Tranflator will render any further explana-
-tion of t Vork unneceflary.  Yet fomething it may be allowable
for me to add refpe&ing my own judgment of a Work which I have
thus informally obtruded on your .attention, as it is the only
ground on which I can defend the liberty which I have taken.

Might I, an unlettered man, venture to prefcribe bounds to
the latitude of criticifm, I fhould exclude, in eftimating the merit
of fuch a production, all rules drawn from the ancient or modern
literature of Europe, all references to fuch fentiments or manners
as are become the ftandards of propriety for opinion and action in
our own modes of life, and equally all appeals to our revealed
tenets of religion, and moral duty. I fhould exclude them, as by
no means applicable to the language, fentiments, manners, or mo-
rality appertaining to a fyftem of fociety with which we have been
for ages sunconneted, and of an antiquity preceding cven the
firft efforts of civilization in our own quarter of the globe, which,
in refpect to the general diffufion and common participation of arts
and fciences, may be now confidered as one community.

I would exa& from every reader the allowance of obfcurity, ab-
furdity, barbarous habits, and a perverted morality. Where the
reverfe appears, I would have him receive it (to ufe a familiar
phrafe) as fo much clear gain, and allow it a merit proportioned
to the difappointment of a different expectation.

In effe@, without befpeaking this kind of indulgence, I could
hardly venture to perfift in my recommendation of this production
for public notice.

Many paffages will be found obfcure, many will feem redun-
dant ; others will be found cloathed with ornaments of fancy un-
fuited to our tafte, and fome elevated to a track of fublimity into
which our habits of judgment will find it difficult to purfue them;
but few which will thock either our religious faith or moral fenti-
ments. Something too muft be allowed to the fubject itfelf, whir':
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is highly metaphyfical, to the extreme difficulty of rendering ab-
ftra& terms by others exactly correfponding with them in another
language, to the arbitrary combination of ideas, in words expref-
fing unfubftantial qualities, and more, to the errors of interpreta-
tion. The modefty of the Tranflator would induce him to defend
the credit of his work, by laying all its apparent defe@s to his own
charge, under the article laft enumerated; but neither does his
accuracy merit, nor the work itfelf require that conceflion.

It is alfo to be obferved, in illuftration of what I have premifed,
that the Brahmins are enjoined to perform a kind of fpiritual dif-
cipline, not, I believe, unknown to fome of the religious orders of
Chriftians in the Romifh Church. This confifts in devoting a
certain period of time to the contemplation of the Deity, his at-
tributes, and the moral dutics of this life. It is required of thofe
who prattife this exercife, not only that they diveft their minds of
all fenfual defire, but that their attention be abftrated froffx every
external obje&, and abforbed, with every fenfe, in the prefcribed
fubject of their meditation. I myfelf was once a witnefs of a man
employed in this fpecics of devotion, at the principal temple of
Banaris. His right hand and arm were enclofed in a loofe fleeve
or bag of red cloth, within which hec paffed the bcads of his ro-
fary, one after another, through his fingers, repeating with the
touch of each (as I was informed) one of the names of God,
while his mind laboured to catch and dwell on the idea of the
quality whigh appertainca to it, and fhewed the violence of its
exertion to attain this purpofe by the convulfive movements of all
his features, his eyes being at the fame time clofed, doubtlefs to
affift the gbftraction. The importance of this duty cannot be
better illuftrated, nor ftronger marked, than by the laft fentence
with which Krééfhnia clofes his inftruction to Arjoon, and which is
properly the conclufion of the Gecta: ‘¢ Hath what I have been
¢ fpeaking, O Arjddn, been heard wizh thy mind fixed to one-pomz 2

“Is
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«¢ Is the difiraction of thought, which arofe from thy ignorance, re-
“ moved ?”

To thofe who have never been accuftomed to this feparation of
the mind from the notices of the fenfes, it may not be eafy to con-
ceive by what means fuch a power is to be attained ; fince cven the
moft ftudious men of our hemifphere will find it difficult fo to re-
ftrain their attenticn but that it will wander to fome object of pre-
fent fenfe or recollection ; and cven the buzzing of a fly will fome-
times have the power to difturb it. But if we are told that there
have been men who were fuceeflively, for ages paft, in the daily ha-
bit of abftratted contemplation, begun in the earlieft period of
youth, and continued in many to the maturity of age, each adding
fome portion of knowledge to the ftore accumulated by his prede-
ceffors; it is not affuming too much to conclude, that, as the mind
ever gathers ftrength, like the body, by exercife, fo in fuch an ex-
‘éfcife it may in each have acquired the faculty to which they afpi-
red, and that their colle@ive ftudies may have led them to the dif~
covery of new tracks and combinations of fentiment, totally differ-
ent from the do&rines with which the learned of other nations are
acquainted : doctrines, which however f{peculative and fubtle, ftill,
as they poffefs the advantage of being derived from a fource fo free
from every adventitious mixture, may be equally founded in truth
with the moft fimple of our own. But as they muft differ, yet more
than the moft abftrufe of ours, from the common modes of think-
ing, fo they will require confonant modes of gxpreflion, which it
may be impofiible to render by any of the known terms of {cience
in our language, or even to make them intelligible by definition,
This is probably the cafe with fome of the Englith :‘_Ph,rafes, as.
thofe of *“Acion,” < Application,” ¢ Practice,” &c, which occur in’
Mr. Wilkins’s tranflation ; and others, for the reafons which I have
recited, he has left with the fame founds in which he found them.

When the text is rendered obf{cure from fuch caufes, cagdor requircs
B that
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that credit be given to it for fome accurate meaning, though we
may not be able to difcover it ; and that we afcribe their obfcurity
to the incompetency of our own perceptions, on fo novel an appli-
cation of them, rather than to the lefs probable want of perfpicuity
in the original compofition. '

With the deduétions, or rather qualifications, which I have thus
premifed, I hefitate not to pronounce the Géeta a performance of
great originality ; of a fublimity of conception, reafoning, and dic-
tion, almoft unequalled; and a fingle exception, among all the
known religions of mankind, of a theology accurately corrcfpond-
ing with that of the Chriftian difpenfation, and moft powerfully il-
luftrating its fundamental do&rines.

It will not be fair to try its relative worth by a comparifon with
the original text of the firft ftandards of European compofition ;
but let thefe be taken even in the moft efteemed of their profe tranf-
lations ; and in that equal fcale let their merits be weighed. I
fhould not fear to place, in oppofition to the beft French verfions of
the moft admired paflages of the Iliad or Odyfley, or of the 1t
and 6th Books of our own Milton, highly as I venerate the latter,
the Englifh tranflation of the Mihabharit.

One blemifth will be found in it, which will fcarcely fail to make
its own imprefflion on every correét mind ; and which for that rea-
fon I anticipate. I mean; the attempt to defcribe fpiritual exiftences
by terms and images which appertain to corporeal forms. Yet even
in this refpect it gwill appear lefs faulty than other works with
which I have placed it in competition ; and, defe@ive as it may at
firft appear, 1 kndw not whether a do&rine fo elevated above com-
mon perception did not sequire to be introduced by fuch ideas as
were familiar to the mind, to lead it by a gradual advance to the
pure and abftra@ comprehenfion of the fubje. This will feem to
have been, whether intentionally or accidentally, the order which is
followed by the avthor of the G¢&éta; and fo far at leaft he foars”

- far
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far beyond all competitors in this {pecies of compofition. Even
the frequent recurrence of the fame fentiment, in a variety of drefs,
may have been owing to the fame confideration of the extreme in-
tricacy of the fubje&, and the confequent neceflity of trying differ~
ent kinds of exemplification and argument, to imprefs it with due
convi&ion on the underftanding. Yet I believe it will appear, to an
attentive reader, neither deficient in method, nor in perfpicuity. On
the contrary, I thought it at the firft reading, and more fo at the fe-
cond, clear beyond what I could have reafonably expected, in a dif-
cuffion of points fo far removed beyond the reach of the fenfes, and
explained through fo foreign a medium.

It now remains to fay fomething of the Tran{lator, Mr. Charles
Wilkins. ‘This Gentleman, to whofe ingenuity, unaided by mo-
dels for imitation, and by artifts for his direction, your government
is indebted for its printing-office, and for many official purpofes to
which it has been profitably applied, with an extent unknown in
Europe, has united to an early and fuccefsful attainment of the Pcr-
fian and Bengal languages, the ftudy of the Sanfkréét. To this he
devoted himfelf with a perfeverance of which there are few exam-
ples, and with a fuccefs which encouraged him to undertake the
tranflation of the Mihabharit. This book is faid to confift of more
than one hundred thoufand metrical ftanzas, of which he has at this
time tranflated more than a third ; and, if I may truft to the imper-
fe&t tefts by which I myfelf have tried a very fmall portion of it,
through the medium of another language, he has rendcred it with
great accuracy and fidelity. Of its elegance, and the fkill with
which he has familiarized (if I may fo exprefs it) his own native
language to fo foreign an original, I may not fpeak, as from the
fpecimen herewith prefented, whoever reads it, will judge for

himfelf,
B 2 Mrc
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Mr. Wilkins’s health having fuffered a decline from the fatigues
of bufinefs, from which his gratuitous labors allowed him no relax-
ation, he was advifed to try a change of air for his recovery. I my-
felf recommended that of Banaris, for the fake of the additional
advantage which he might derive from a refidence in a place which
is confidered as the firft feminary of Hindoo learning; and I pro-
moted his application to the Board, for their permiffion to repair
thither, without forfeiting his official appointments during the term
of his abfence.

I have always regarded the encouragement of every fpecies of ufe-
ful diligence, in the fervants of the Company, as a duty appertaining
to my office ; and have feverely regretted that I have poffeffed fuch
fcanty means of exercifing it, efpecially to fuch as required an ex-
emption from official attendance ; there being few emoluments in
this fervice but fuch as are annexed to official employment, and few
offices without employment. Yet I believe I may take it upon me
to pronounce, that the fervice has at no period more abounded with
men of cultivated talents, of capacity for bufinefs, and liberal
knowledge ; qualities which refle&t the greater luftre on their pof-
feffors, by having been the fruit of long and laboured application, at
a feafon of life, and with"a licence of condué&, more apt to produce
diffipation than excite the defire of improvement.

Such ftudies, independently of their utility, tend, efpecially when
the purfuit of them is general, to diffufe a gencrofity of fentiment,
and a difdain of the meaner occupations of fuch minds as are left
nearer to the ftate of uncultivated nature ; and you, Sir, will be-
lieve me, when I affure you, that it is on the virtue, not the ability
of their fervants, that the Company muft rely for the permanency
of their dominion.

Nor is the cultivation of language and fcience, for fuch are the
ftudies to which I allude, ufeful only in forming the moral charac-

ter
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ter and habits of ..the fervice. Every accumulation of knowledge,
and efpecially fuch as is obtained by focial communication with
people over whom we exercife a dominion founded on the right of
conquett, is ufeful to the ftate : it is the gain of humanity : in the
fpecific inftance which I have ftated, it attracts and conciliates dif-
tant affeGions ; it leflens the weight of the chain by which the na-
tives are held in fubjeétion ; and it imprints on the hearts of our
own countrymen the fenfe and obligation of benevolence. Even in
England, this effe of it is greatly wanting. It is not very long
fince the inhabitants of India were confidered by many, as creatures
fcarce elevated above the degree of favage life; nor, I fear, is that
prejudice yet wholly eradicated, though furely abated. Every in-
ftance which brings their real charaGter home to obfervation will
imprefs us with a more generous fenfe of feeling for their natural
rights, and teach us to eftimate them by the meafure of our own.
But {uch inftances can only be obtained in their writings : and thefe
will furvive when the Britith dominion in India fhall have long
ceafed to exift, and when the fources which it once yiclded of
wealth and power are loft to remembrance.

If you, Sir, on the perufal of Mr. Wilkins’s performance, fhall
judge it worthy of fo honorable a patronage, may I take the fur-
ther liberty to requeft that you will be pleafed to prefent it to the
Court of Diretors, for publication by their authority, and to ufe
your intereft to obtain it ? Its public reception will be the teft of
its real merit, and determine Mr. Wilkins in the profecution or
ceflation of his prefent laborious ftudies. It may, in the firft event,
clear the way to a wide and unexplored field of fruitful knowledge ;
and fuggeft, to the generofity of his honorable employers, a defire
to encourage the firft perfevering adventurer in a fervice in which
his example will have few followers, and moft probably none, if

it is to be performed with the gratuitous labor of years loft to
the
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the provifion of future fubfiftence : for the ftudy of the Sinfkréét
cannot, like the Perfian language, be applied to official profit, and
improved with the official exercife of it. It can only derive its
reward, beyond the breath of fame, in a fixed endowment. Such
has been the fate of his predeceflor, Mr. Halhed, whofe labors
and incomparable genius, in two ufeful productions, have been
crowned with every fuccefs that the public eftimation could give
them; nor will it detra@ from the no lefs original merit of Mr.
Wilkins, that I afcribe to another the title of having led the way,
when I add, that this example held out to him no incitement to
emulate it, but the profpe@ of barren applaufe. To fay more,
would be difrefpe@ ; and I believe that I addre{s myfclf to a gen-
tleman who poflefles talents congenial with thofe which I am fo
anxious to encourage, and a mind too liberal to confine its be-
neficence to fuch arts alone as contribute to the immediate and
fubftantial advantages of the ftate.

I think it proper to aflure you, that the fubjet of this addrefs,
and its defign, were equally unknown to the perfon who is the
obje& of it; from whom I originally obtained the tranflation for
another purpofe, which on a fecond revifal of the work I changed,
from a belief that it merited a better deftination.

A mind rendered fufceptible by the daily experience of unmerited
reproach, may be excufed if it anticipates even unreafonable or im-
probable objections. This muft be my plea for any apparent futi-
lity in the following obfervation. I have feen an extract from a fo-
reign work of great literary credit, in which my name is mentioned,
with very undeferved applaufe, for an attempt to introducc the
knowledge of Hindoo literature into the European world, by for-
cing or corrupting the religious confciences of the Pundits, or pro-
feflors of their facred do&rines. This reflexion was produced by
the publication of Mr. Halhed’s tranflation of the Poottee, or code

of
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of Hindoo laws ; and is totally devoid of foundation. For myfelf
I can declare truly, that if the acquifition could not have been ob-
tained but by fuch means as have been fuppofed, I fhould never
have fought it. It was contributed both cheerfully and gratuitoufly,
by men of the moft refpecable characters for fan&ity and learning
in Bengal, who refufed to accept.more than the moderate daily
fubfitence of one rupee each, during the term that they were
employed on the compilation ; nor will it much redound to my
credit, when I add, that they have yet received no other reward for
their meritorious labors. Very natural caufes may be afcribed for
their relu@ance to communicate the myfteries of their learning to
ftrangers, as thofe to whom they have been for fome centuries in
fubjection, never enquired into them, but to turn their religion
into derifion, or deduce from them arguments to fupport the in-
tolerant principles of their own. From our nation they have re-
ceived a different treatment, and are no lefs eager to impart their
knowledge than we are to receive it. I could fay much more in
proof of this fa&, but that it might look too much like felf-
commendation.
I have the honor to be, with refpe,
SIR,
Your moft obedient, and

Moft humble Servant,
WARREN HASTINGS.

Calcutta, 3d Decr 1784.

P. S. Since the above was written, Mr. Wilkins has tranfmitted
to me a corrected copy of his Tranflation, with the Preface and Notes

much enlarged and improved. In the former, I meet with fome
complimentary
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complimentary paflages, which are certainly improper for a work
publifhed at my own folicitation. But he is at too great a diftance
to allow of their being fent back to him for corre&ion, without

lofing the opportunity, which I am unwilling to lofe, of the pre-
fent difpatch ; nor could they be omitted; if I thought myfelf
at liberty to expunge them, without requiring confiderable altera-
tions in the context. They muft therefore ftand ; and I hope that
this explanation will be admitted as a valid excufe for me in paffing

them.
W. H.

THE
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TO THE HONORABLE

WARREN HASTINGS, EsQ.

GOVERNOR GENERAL, &c. &c.

. HONORABLE SIR,

NCONSCIOUS of the liberal purpofe

for which you intended the Geeza,
when, at your requeft, I had the honor to
prefent you with a copy of the manufcript,
I was the lefs folicitous about its imperfec-

tions, becaufe I knew that your extenfive ac-

C 2 quaintance
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quaintance with the cuftoms and religious
tenets of the Hindoos would elucidate every
paffage that was obfcure, and I had fo often
experienced approbation from your partiality,
and correction from your pen: It was the
theme of a pupil to his preceptor and pa-
tron. But fince I received your commands
to prepare it for the public view, I feel all
that anxiety which muft be infeparable from
one who, for the firft time, is about to ap-
pear before that awful tribunal 5 and I thould
dread the event, were I not convinced that
the liberal fentiments exprefled in the letter
you have done me the honor to write, in re-

commendation of the work, to the Chairman

of the Direttion, if permitted to accompany

1t



[ 2 ]
it to the prefs, would fcreen me, under its
own intrinfic merit, from all cenfure.

The world, Sir, is fo well acquainted with
‘your boundlefs patronage in general, and of
the perfonal encouragement you have con-
ftantly given to my fellow-fervants in parti-
cular, to render themfelves more capable of
performing their duty in the various branches
of commerce, revenue, and policy, by the
ftudy of the languages, with the laws and
cuftoms of the natives, that it muft deem the
firft fruit of every genius you have raifed a
tribute juftly due to the fource from which
it fprang.  As that perfonal encouragement
alone firft excited emulation in my breaft,
and urged me to profecute my particular ftu-

dies,
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dies, even beyond the line of pecuniary re-
ward, I humbly requeft you will permit me,
in token of my gratitude, to lay the Geeta
publicly at your feet.

I have the honor to fubfcribe myfelf, with
great refpect,

Honorable Sir,
Your moft obedient, and

Moft humble Servant,

Banaris,
19th November, 1784,

CHA® WILKINS.

T HE



TRANSLATOR’s PREFACE.

HE following work, forming part of the Mzbabbarst, an
ancient Hindoo poem, is a dialogue fuppofed to have
pafled between Kréfhnd, an incarnation of the Deity, and his pu-
pil and favorite Arjién, one of the five fons of Pandés, who is
faid to have reigned about five thoufand years ago, juft before the
commencement of a famous battle fought on the plains of Kgords-
kfbetrd, near Debly, at the beginning of the Kd/ée-Yoog, or fourth
and prefent age of the world, for the empire of Bbarat-ver/b, which,
at that time, included all the countries that, in the prefent divi-
fion of the globe, are called India, extending from the borders of
Perfia to the extremity of China ; and from the fnowy mountains
to the fouthern promontory.

The Brabmins efteem this work to contain all the grand myfte~
ies of their religion ; and fo careful are they te conceal it from
te knowledge of thofe of a different perfuafion, and even the vul-
gar of their own, that the Tranflator might have fought in vain for
affiftance, had not the liberal treatment they have of late years ex-
perienced from the mildnefs of our government, the tolerating
principles of our faith, and, above all, the perfonal attention paid
to the learned men of their order by him under whofe aufpicious
adminiftration they J‘xave fo long enjoyed, in the midft of furround-

ing
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ing troubles, the bleflings of internal peacc, and his exemplary
encouragement, at length happily created in their breafts a confi-
dence in his countrymen fufficient to remove almoft every jealous
prejudice from their minds.

It feems as if the principal defign of thefe dialogues was to unite
all the prevailing modes of worfhip of thofe days; and, by fetting
up the doctrine of the unity of the Godhead, in oppofition to idola-
trous facrifices, and the worfhip of images,*to undermine the te-
nets inculcated by the Peds; for although the author dared not
make a dire& attack, either upon the prevailing prejudices of the
people, or the divine authority of thofe ancient books ; yet, by of-
fering eternal happinefs to fuch as worthip Brdbm, the Almighty,
whilft he declares the reward of fuch as follow other Gods fhall
be but a temporary enjoyment of an inferior heaven, for a period
meafured by the extent of their virtues, his defign was to bring
about the downfall of Polytheifm ; or, at leaft, to induce men to
believe God prefent in every image before which they bent, and
the obje@ of all their ceremonies and facrifices.

The moft learned Brabmdns of the prefent times are Unitarians
according to the doCtrines of Kréfbnd ; but, at the fame time that
they believe but in one God, an univerfal fpirit, they fo far comply
with the prejudices of the vulgar, as outwardly to perform all the
ceremonies inculcated by the Veds, fuch as facrifices, ablutions,
&c. They do this, probably, more for the fupport of their own
confequence, which could only arife from the great ignorance of
the people, than in compliance with the difates of Kré¥fbnd :
indeed, this ignorance, and thefe ceremonies, are as much the bréad
of the Brabmans, as the fuperttition of the vulgar is the fupport of
the pricfthood in many other countries.

The reader will have the liberality to excufe the obfcurity of
many paffages, and the confufion of fentiments which runs through
the whole, in its prefent form. It was the Tranflator’s bufinefs to
remove as much of this obfcurity and confuﬁog' as his knowledge

and
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and abilities would permit. This he hath attempted in his Notes ;
but as he is confcious they are ftill infufficient to remove the veil
of myftery, he begs leave to remark, in his own juftification, that
the text is but imperfectly underftood by the moft learned Brah-
mdns of the prefent times; and that, {fmall as the work may ap-
pear, it has had more comments than the Revelations. 'Thefe have
not been totally difregarded ; but, as they were frequently found
“more obfcure than the original they were intended to elucidate, it
was thought better to leave many of the moft difficult paffages for the
exercife of the reader’s own judgment, than to miflead him by fuch
wild opinions as no one fyllable of the text could authorize.

Some apology is alfo due for a few original words and proper
names that are left untranflated, and unexplained. The Tranflator
was frequently too diffident of his own abilities to hazard a term
that did but nearly approach the fenfe of the original, and too ig-
norant, at prefent, of the mythology of this ancient people, to ven-
ture any very particular account, in his Notes, of fuch Dcities, Saints,
and Heroes, whofe names are but barely mentioned in the text. But
fhould the fame Genius, whofe approbation firft kindled emulation
in his breaft, and who alone hath urged him to undertake, and fup-
ported him through the execution of far more laborious tafks than
this, find no caufe to withdraw his countenance, the Tranflator may
be encouraged to profecute the {tudy of the theology and mythology
of the Hindoos, for the future entertainment of the curious.

It is worthy to be noted, that Kré¥hud, throughout the whole,
mentions only three of the four books of the /s, thc moft an-
cient fcriptures of the Hindoos, and thofe the three firft, according
to the prefent order. This is a very curious circumftance, as it is
the prefent belief that the whole four were promulgated by Brébma
at the creation. The proof then of there having been but threc
before his time, is more than prefumptive, and that fo many actu-
ally exifted before his appearance ; and as the fourth mentions the

name of Kr#&fbnd, it is equally proved that it is a pofterior work.
D This
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This obfervation has efcaped all the commentators, and was received
with great aftonithment by the Pdndé¢t, who was confulted in the
tranflation.

The Tranflator has not as yet had leifure to read any part of thofe
ancient fcriptures. He is told, that a very few of the original num-
ber of chapters are now to be found, and that the ftudy of thefe is
fo difficult, that there are but few men in Banaris who underftand
any part of them. If we may believe the Mihabbardt, they were”
almoft loft five thoufand years ago ; when Pyas, fo named from ha-
ving fuperintended the compilation of them, collected the fcattered
leaves, and, by the afliftance of his difciples, collated and pre:sveu
them in four books.

As a regular mode hath been followed in the orthography of the
proper names, and other original words, the reader may be guided
in the pronunciation of them by the following explanation.

(g) has always the hard found of that letter in gun.

(j) the foft found of (g), or of (J) in Fames.

(y) is generally to be confidered as a confonant, and to be pro-

nounced as that letter before a vowel, as in the word yarz.

(h) preceded by another confonant, denotes it to be afpirated.

(3) is always to be pronounced fhort, like (u) in butzer.

(2) long, and broad, like (2) in a//, call.

(¢€) fhort, as (i) in #2.

(c€) long.

(88) fhort, as (0o) in_fost.

(60) long.

(€¢) open and long.

(1) as that letter is pronounced in our alphabet,

(o) long, like (8) in over.

(ow) long, like (ow) in bow.
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affembled at Kowros-Afbetrii refolved for war, have been
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SENjXv replied,

““ Disryodhin having feen the army of the Pandivs
drawn up for battle, went to his Preceptor, and addreflfed
him in the following words:”

¢ Behold! O matfter, faid he, the mighty army of the
fons of Pandss drawn forth by thy pupil, the experi-
enced fon of Dridpid. In it are heroes, fuch as Bhezm
or Arjion: there is Yodyoodhand, and Veéerar, and Drij-
pid, and Dbreé/btiketis, and Chekéétand, and the valiant
prince of Kaf#¢, and Pirogjées, and Kooneéebhaja, and
Sitvyd a mighty chief, and Yéidbaminyic-¥ ékranea,
and the daring Oétamowja; {o the fon of Sésbhidra, and
the fons of Kr##fbna the daughter of Dridpid, all of
them great in arms.  Be acquainted alfo with the names
of thofe of our party who are the moft diftinguithed. I
will mention a few of thofe who are amongft my generals,
by way of example. There is thyfelf, my Preceptor, and
Bhezfbmi, and KréZpd the conqueror in battle, and 4/~
watthama, and ¥ é’é’h‘z’rnﬁ', and the fon of Sama-dittd,
mth.thers in vaﬁ numbers who for my fervice have for-
fd.ké!’ t‘fxe }ove of life. *They are all of them pracifed in
the ufe of arms, and experienced in every mode of fight.
Our innumerable forces are commanded by Bheifbmd,

and the inconfiderable army of our foes is led by Bhzem.
- #f%_ Let
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Let all the generals, according to their refpective divifions,
ftand in their pofts, and one and all refolve Bhzz/bmi to
fupport.”

The ancient chief *, and brother of the grandfire of the
Kiirass, then, fhouting with a voice like a roaring lion,
blew his fhell * to raife the fpirits of the Kuris chief;
and inftantly innumerable fhells, and other warlike inftru-
ments, were ftruck up on all fides, fo that the clangour
was exceffive. At this time Kré&fbni * and drjion *
were ftanding in a fplendid chariot drawn by white
horfes. They alfo founded their fhells, which were of
celeftial form: the name of the one which was blown by
Krééfond, was Panchijinyd, and that of drjéon was call-
ed Deéva-dittd. Bbeem, of dreadful deeds, blew his ca-
pacious thell Powndrd, and Yoidhégfbeéér, the royal fon
of Kiontée, founded Aninti-Feéjiy. Nikisl and Sihi-
devi blew their fhells alfo; the one called Sétga/hd, the
other Mineépisfbpiki. The prince of Kafe# of the
mighty bow, S¢ékbindee, Dbhréébtidbismni, Veerata,
Satyiké of invincible arm, Drivpid and the fons of his
royal daughter Kré#fbna, with the fon of S&‘b’bbﬁdrﬁ:j’hnd |
fhells; fo that their fhrill founding voices pierced the

hearts
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hearts of the Kodrdss, and re-echoed with a dreadful
noife from heaven to earth.

In the mean time 4rjitm, perceiving that the fons of
Dhriitirafberi ftood ready to begin the fight, and that
the weapons began to fly abroad, having taken up his
bow, addrefled Kr¢¢/bni in the following words:

AR)JOON.

1 pray thee, Kr#¢fbnd, caufe my chariot to be driven
and placed between the two armies, that I may behold
who are the men that ftand ready, anxious to commence
the bloody fight; and with whom it is that I am to fight
in this ready field; and who they are that are here af-
{fembled to fupport the vindi&tive fon of Dbréétirafborri
in the battle.”

Kré&dfbnd being thus addrefled by Arjion, drove the
chariot; and, having caufed it to halt in the midft of the
{pace in front of the two armies, bad 4rjion caft his eyes
towards the ranks of the Kivris, and behold where ftood
the aged Bhegfbmd, and Dran, with all the chief nobles
ok thgir.pgsy  He looked at both the armies, and be-
fheld; on @ther fide, none but grandfires, uncles, coufins,
tutors, {dns, and brothers, near relations, or bofom friends;

and when he had gazed for a while, and beheld fuch

friends
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friends as thefe prepared for the fight, he was feized with
extreme pity and compunétion, and uttered his forrow in
the following words :

ARJS 6 N.

‘¢ Having beheld, O Kr&ifbni! my kindred thus ftand-
ing anxious for the fight, my members fail me, my coun-
tenance withereth, the hair ftandeth an end upon my
body, and all my frame trembleth with horror! Even
Gandeev my bow efcapeth from my hand, and my fkin is
parched and dried up. I am not able to ftand; for my
underftanding, as it were, turneth round, and I behold
inaufpicious omens on all fides, When I fhall have de-
ftroyed my kindred, fhall I longer look for happinefs? [
wifh not for vi&ory, Kr&fbni; 1 want not dominion ; I
want not pleafure; for what is dominion, and the enjoy--
ments of life, or even life itfelf, when thofe, for whom
dominion, pleafure, and cnjoyment were to be coveted,
have abandoned life and fortune, and ftand here in the
field ready for the battle? Tutors, fons gnd fathers,
grandfires and grandfons, uncles and nephews, couﬁ;xs,.
kindred, and friends! Although they would- kill mdy It
wifh not to fight them; no not even for the dominion of
the three regions of the univerfe, much lefs for this little -
carth | Having killed the fons of Dhrésrirafbers, what

pleafure,
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pleafure, O Kr&/bnd, can we enjoy? Should we deftroy
them, tyrants as they are, fin would take refuge with us.
1t therefore behoveth us not to kill fuch near relations as
thefe. How, O Kré¥fbnd, can we be happy hereafter,
when we have been the murderers of our race? What if
they, whofe minds are depraved by the luft of power, fee
no fin in the extirpation of their race, no crime in the
murder of their friends, is that a reafon why we fhould
not refolve to turn away from fuch a crime, we who ab-
hor the fin of extirpating the kindred of our blood ? In
the deftrution of a family, the ancient virtue of the fa-
mily is loft. Upon the lofs of virtue, vice and impiety
overwhelm the whole of a race. From the influence
of impiety the females of a family grow vicious; and
from women that are become vicious are born the {puri-
ous brood called 7 arni-finkir. The Sinkir provideth
Hell 5 both for thofe which are flain and thofe which
furvive; and their forefathers®, being deprived of the ce-
remonies of cakes and water offered to their manes, fink
into the infernal regions. By the crimes of thofe who
mutder their own relations, fore caufe of contamination
and birth of 7 drnd-[inkdrs, the family virtue, and the
virtue of a whole tribe is for ever done away; and we
have been told, O Kr#fbnd, that the habitation of thofe

mortals
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mortals whofe generation hath loft its virtue, fhall be in
Hell. Woe is me! what a great crime are we prepared
to commit! Alas! that for the luft of the enjoyments of
dominion we ftand here ready to murder the kindred of
our own blood! I would rather patiently fuffer that the
fons of Dhréétirafbtrd, with their weapons in their
hands, fhould come upon me, and, unoppofed, kill me

unguarded in the field.”
When Arjion had ceafed to {peak, he fat down in the

chariot between thc two armies; and having put away

his bow and arrows, his heart was overwhelmed with af-
ﬂi&iom

E T.LECTURE
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LECTURE IL

OF THE NATURE OF THE SOUL, AND
SPECULATIVE DOCTRINES.

REESHNA beholding him thus influenced by

compundtion, his eyes overflowing with a flood of

tears, and his heart opprefled with deep affli¢tion, ad-
drefled him in the following words :
KrREEsHNA.

“ Whence, O Arjéin, cometh unto thee, thus ftanding
in the ficld of battle, this folly and unmanly weaknefs ?
It is difgraceful, contrary to duty 7, and the foundation
of dithonour. Yield not thus to unmanlinefs, for it ill
becometh one like thee. Abandon this defpicable weak-
nefs of thy heart, and ftand up.”

ARJSON.

““ How, O Kré&Zfbnd, fhall I refolve to fight with my

arrows in the field againft fuch as Bbé¢fbmdi and Drin,
», "of A ‘men, are moft worthy of my refpe@? 1
rather beg my bread about the world, than be the
murderer of my preceptors, to whom fuch awful re-

werence is duc.  Should I deftroy fuch friends as thefe, I
N thould
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(hould partake of pofleflions, wealth, and pleafures, pol-
luted with their blood. We know not whether it would
be better that we fhould defeat them, or they us; for
thofe, whom having killed, I thould not with to live, are
even the fons and people of Dhrgétarafbiri who are here
drawn up before us. My compaflionate nature is over-
come by the dread of fin.

Tell me truly what may be beft for me to do. I am
thy difciple, wherefore inftru&t me in my duty, who am
under thy tuition ; for my underftanding is confounded
by the dicates of my duty®, and I {ee nothing that may
affuage the grief which drieth up my faculties, although
I were to obtain a kingdom without a rival upon earth,
or dominion over the hofts of heaven.”

Arjoon having thus fpoken to Kr#é/bni, and declared
that he would not fight, was filent. K7#/bni {miling,
addreffed the afflited prince, ftanding in the midft of
the two armies, in the following words:

KRrREESsHNA. o _
¢ Thou grieveft for thofe who are unworthy to be -
mented, whilft thy fentiments are thofe of the wifemen?,,
The wife neither grieve for the dead nor for the living,
I myfclf never was »ot, nor thou, nor all the princes of

the earth; nor fhall we ever hereafter ceafe 70 4e. As the
E 2 foul
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foul in this mortal frame findeth infancy, youth, and old
age; fo, in fome future frame, will it find the like. One
who is confirmed in this belief, is not difturbed by any
thing that may come to pafs. The fenfibility of the
faculties giveth heat and cold, pleafure and pain; which
come and go, and are tranfient and inconftant. Bear
them with patience, O fon of Bhirdt; for the wife man,
whom thefe difturb not, and to whom pain and pleafure
are the fame, is formed for immortality. A thing ima-
ginary hath no exiftence, whilft that which is true is a
ftranger to non-entity. By thofe who look into the prin-
ciples of things, the defign of each is feen. Learn that
he by whom all things were formed is incorruptible, and
that no onc is able to effect the deftru&ion of this thing
which is inexhauftible. Thefe bodies, which envelope
the fouls which inhabit them, which are eternal, incor-
ruptible, and furpaffing all conception, are declared to be
finite beings ; wherefore, O drjiin, refolve to fight. The
man who believeth that it is the foul which killeth, and
hetwho' thitikéth that the foul may be deftroyed, are both
auke deceived ; for it neither killeth, nor is it killed. It
is not a tl;me; of which a man may fay, it hath becn, it
is-about to u., or is to be hereafter ; for it is a thing
without birth; it is ancient, conftant, and eternal,
' and
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and is not to be deftroyed in this its mortal frame,
How can the man, who believeth that this thing is incor-
ruptible, eternal, inexhauftible, and without birth, think
that he can either kill or caufe it to be killed ? Asa man
throweth away old garments, and putteth on new, even
fo the foul, having quitted its old mortal frames, entereth
into others which are new. The weapon divideth it not,
the fire burneth it not, the water corrupteth it not, the
wind drieth it not away; for it is indivifible, inconfu-
mable, incorruptible, and is not to be dried away : it is
- eternal, univerfal, permanent, immoveable ; it is invifible,
inconceivable, and unalterable; therefore, believing it
to be thus, thou fhouldft not grieve. But whether thou
believeft it of eternal birth and duration, or that it dieth
with the body, ftill thou haft no caufe to lament it,
Death is certain to all things which are fubje& to birth,
and regeneration to all things which are mortal ; where-
fore it doth not bchove thee to grieve about that which
is inevitable. The former ftate of beings is unknown ;
the middle ftate is evident, and their future flate is not
to be difcovered. Why then fhouldft thou tr.oubge"thy-.-
felf about fuch things as thefe ? Some regard'the foul as
a wonder, whilft fome {peak, and others . - T%f it with

aftonithment ; but no one knoweth it, although he may
- have
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have heard it defcribed. This {pirit being never to be
deftroyed in the mortal frame which it inhabiteth, it is
unworthy for thee to be troubled for all thefe mortals.
Caft but thy eyes towards the duties of thy particular
tribc, and it will i1l become thee to tremble. A foldier
of the Kjhitres tribe hath no duty fuperior to fighting.
Juft to thy wifh the door of heaven is found open before
thee.  Such foldiers only as are the favorites of Heaven
obtain fuch a glorious fight as this. But, if thou wilt
not perform the duty of thy calling, and fight out the
ficld, thou wilt abandon thy duty and thy honor, and be
guilty of a crime. Mankind fpeak of thy renown as in-
finite and inexhauftible. The fame of one who hath
been refpected in the world is extended even beyond the
diffolution of the body. The generals of the armies will
think that thy retirement from the field arofe from fear,
and thou wilt become defpicable, even amongft thofe by
whom thou wert wont to be refpeted. Thy enemies will
fpeak of thee in wvords which are unworthy to be {poken,
and dépreciate thy courage and abilities: what can be
more dreadful than this! If thou art flain thou wilt
ebtain h.ea_v"én; if thou art vitorious thou wilt enjoy a
world for t,-; reward ; wherefore, fon of Kiontée, arife
and be determined for the battle. Make pleafure and

v pain,
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pain, gain and lofs, vi&tory and defeat, the fame, and then
prepare for battle; or if thou doft not, thou wilt be cri-
minal in a high degree. Let thy reafon be thus applied
in the field of battle.

This thy judgment is formed upon the {peculative doc-
trines of the Sankhyi [aftrd ; hear whatitisin the prac-
tical, with which being endued thou fhalt forfake the
bonds of a&ion®. A very fmall portion of this duty de-
livereth a man from great fear. In this there is but one
judgment; but that is of a definite nature, whilft the
judgments of thofe of indefinite principles are infinite
and of many branches. .

Men of confined notions, delighting in the controver-
fies of the Péds, tainted with worldly lufts, and preferring
a tranfient enjoyment of heaven to eternal abforption,
whilft they declare there is no other reward, pronounce,
for the attainment of worldly riches and enjoyments,
flowery fentences, ordaining innumerable and manifold
ceremonies, and promifing rewards for the actions of this
life. The determined judgment of fuch as-are attached
to riches and enjoyment, and whofe reafon ,Ls led W
by this do&rine, is not formed upon mature conﬁdemubn
and meditation. The objects of the »¢ds are of 2 three-

fold nature™. Be thou free from a threefold . " e 5 ; be
' tree
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tree from duplicity, and ftand firm in the path of truth;
be free from care and trouble, and turn thy mind to
things which are fpiritual. The knowing divine findeth
as many ufes in the whole /¢ds colle@ively, as in a re-
{ervoir full flowing with water.

Let the motive be in the deed, and not in the event.
" Be not one whofe motive for adion is the hope of re-
ward. Let not thy life be fpent in inadtion. Depend
upon application, perform thy duty, abandon all thought
of the confequence, and make the event equal, whether
it terminate in good or evil ; for fuch an equality is called
¥og ™. The a&ion ftands at a diftance inferior to the ap-
plication of wifdom. Seek an afylum then in wifdom *
alone ; for the miferable and-unhappy are fo on account
of the event of things. Men who are endued with true
wifdom are unmindful of good or evil in this world.
Study then to obtain this application of thy underftand-
ing, for fuch application in bufinefs is a precious art.

Wife men, who have abandoned all thought of the
fruit which is produced from their ations, are freed from
the chains of birth, and go to the regions of eternal hap-
pinefs. ”

Wheé thy reafon fhall get the better of the gloomy
weaknéis-of thy heart, then fhalt thou have attained all

knowledge
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knowledge which hath been, or is worthy to be taught,
When thy underftanding, by ftudy brought to maturity,
fhall be fixed immoveably in contemplation, then fhall it
obtain true wif{dom.”

ARJ3EN.

What, O Kr&éfbni, is the diftin@ion of that wife and
fteady man who is fixed in contemplation? What may
fuch a fage declare? Where may he dwell ? How may he
a&? ‘

KrEEsuNXK.

A man is faid to be confirmed in wifdom, when he
forfaketh every defire which entereth into his heart, and
of himfelf is happy, and contented in himfelf. His mind
1s undifturbed in adverfity, he is happy and contented
in profperity, and he is a ftranger to anxiety, fear, and
anger. Such a wife man is called a M8, The wifdom
of that man is eftablithed, who in all things is without
affection; and, having received good or evil, neither re-
joiceth at the one, nor is caft down by the other. His
wifdom is confirmed, when, like the tortoife, he can draw
in all his members, and reftrain them from their wonted
purpofes. The hungry man lofeth every other object
but the gratification of his appetite, and when he is be-

come acquainted with the Supreme, he lofeth even that,
F The
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The tumultuous fenfes hurry away, by force, the heart
even of the wife man who ftriveth to reftrain them. The
infpired man, trufting in me, may quell them and be
happy. The man who hath his paffions in fubje&ion, is
pofieffed of true wifdom.

The man who attendeth to the inclinations of the
fenfes, in them hath a concern; from this concern is
created paflion, from paflion anger, from anger is pro-
duced folly*, from folly a depravation- of the memory,
from the lofs of memory the lofs of reafon, and from the
lofs of reafon the lofs of alll A man of a governable
mind, enjoying the obje@s of his {fenfes, with all his fa-
culties rendered obedient to his will, and freed from pride
and malice, obtaineth happinefs fupreme. In this hap-
pinefs is born to him an exemption from all his troubles ;
and his mind being thus at eafe, wif{dom prefently floweth
to him from all fides. The man who attendeth not to
this, is without wifdom or the power of contemplation.
The man who is incapable of thinking, hath no reft.
What happinefs can he enjoy who hath no reft ? The
heart, which followeth the di@ates of the moving paffions,
carricth away his reafon, as the ftorm the bark in the
raging ocecan. The man, therefore, who can reftrain all his
paflions from their inordinate defires, is endued with true

wifdom.
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wifdom. Such a one walketh but in that night when all
things go to reft, the night of #ime. The contemplative
Miinsé {leepeth but in the day of ¢ime, when all things
wake.

The man whofe paflions enter his heart as waters run
‘into the unfwelling paflive ocean, obtaineth happinefs;
not he who lufteth in his lufts. The man who, having
abandoned all lufts of the flefh, walketh without inor-
dinate defires, unaffuming, and free from pride, obtaineth
happinefs. This is divine dependance. A man being
pofiefled of this confidence in the Supreme, goeth not
aftray : even at the hour of death, fhould he attain it, he

thall mix with the incorporeal nature of Brabm.

F 2 LECTURE
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LECTURE IIL

OF WORKS .

ARJOON.

IF, according to thy opinion, the ufe of the underftanding

be fuperior to the praétice of deeds 5, why then doft
thou urge me to engage in an undertaking fo dreadful as
this? Thou, as it were, confoundeft my reafon with a
mixture of fentiments; wherefore choofe one amongft
them, by which I may obtain happinefs, and explain it
unto me.

KREESHNA.

It hath before been obferved by me, that in this world
there are two inftitutes: That of thofe who follow the
Sankbyi, or {peculative {cience, which is the exercife of
reafon in contemplation ; and the pradtical, or exercife of
the moral and religious duties.

The man enjoyeth not freedom from adion, from the
non-commencement of that which he hath to'do; nor
doth he obtain happinefs from a total inacivity. No one
ever refteth a moment ina@&ive. Every man is involunta-

rily
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rily urged to a& by thofe principles which are inherent in
his nature. The man who reftraineth his a&ive faculties,
and fitteth down with his mind attentive to the obje&s of
his fenfes, is called one of an aftrayed foul, and the prac-
tifer of deceit. So the man is praifed, who, having fub-
dued all his paffions, performeth with his acive faculties
all the fun&ions of life, unconcerned about the event.
Perform the fettled funéions: acion is preferable to in-
acion. The journey of thy mortal frame may not fuc-
ceed from inaction. This bufy world is engaged from
other motives than the worfhip of the Deity. Abandon
then, O fon of Kiinzé?, all {felfith motives, and perform
thy duty for him alone.

When in ancient days Brahma *°, the lord of the cre-
ation, had formed mankind, and, at the fame time, ap-
pointed his worfhip, he {fpoke and faid: ¢ With this wor-
“ fhip pray for increafe, and let it be that on which ye
¢¢ thall depend for the accomplifhment of all your withes.
¢ With this remember the Gods, that the Gods may re-
““ member you. Remember one another, and ye fhall ob- e
¢ tain fupreme happinefs. The Gods being remm;bewé ‘
¢ in worthip, will grant you the enjoyment of your wigh
¢« He who enjoyeth what hath been given untg him by‘

¢ them, and offereth not a portion unto them, is even as
a thief.
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“¢ a thief. Thofe who eat not but what is left of the of-
“ ferings, fhall be purified of all their tranfgreflions.
¢ Thofe who drefs their meat but for themfelves, eat the
¢ bread of fin. All things which have life are generated
¢¢ from the brecad which they eat. Bread is generated from
“ rain; rain from divine worfhip, and divine worfhip
¢ from good works. Know-that good works come from
¢ Bridhm, whofe nature is incorruptible; wherefore the
¢“ omniprefent Brihm is prefent in the worfhip.”

The finful mortal, who delighteth in the gratification
of his paffions, and followeth not the wheel, thus re-
volving in the world, liveth but in vain.

But the man who may be fclf-delighted and felf-fatis-
fied, and who may be happy in his own {foul, hath no oc-
cafion””. He hath no intereft either in that which is
done, or that which is not done ; and there is not, in all
things which have been created, any obje& on which he
may place dependance. Wherefore, perform thou that
which thou haft to do, at all times, unmindful of the
Lent ; for the man who docth that which he hath to do,
withot affection, obtaincth the Supreme.

ﬁnaka and others have attained perfection ** even by
works. Thou fhouldft alfo obferve what is the pradtice
of mankind, and a& accordingly. The man of low de--

gree
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gree followeth the example of him who is above birc, and
docth that which he doeth. I myfelf, 4rjiin, have not, in
the three regions of the univerfe, any thing which is ne-
ceflary for me to perform, nor any thing to obtain which
is not obtained ; and yet I live in the exercife of the moral
duties, If I were not vigilantly to attend to thefe duties,
all men would prefently follow my example. If I were not
to perform the moral acions, this world would fail in their
duty; I thould be the caufe of fpurious births, and fhould
drive the people from the right way. As the ignorant
perform the duties of life from the hope of reward, fo
the wife man, out of refpe& to the opinions and preju-
dices of mankind, thould perform the fame without mo-
tives of intereft. He fhould not create a divifion in the
underftandings of the ignorant, who arc inclined to out-
ward works. The learned man, by induftrioufly perform-
ing all the duties of life, thould induce the vulgar to at-
tend to them.

The man whofe mind is led aftray by the pride of
felf-fufficiency, thinkcth that he himfelf is the cxecut@ o
of all thofe actions which are performed by the pnnmwﬁ‘ |
of his confitution. But the man who is acquainted

with the nature of the two diftin&ions of cau(e’"_and ef-
fe&,



[ 48 ]

fe, having confidered that principles will a& according
to their natures, giveth himfelf no trouble. Men who
are led aftray by the principles of their natures, are in-
terefted in the works of the faculties. The man who is
acquaintcd with the whole, fhould not drive thofe from
their works who are flow of comprehenfion, and lefs ex-
perienced than himfelf.

Throw every deed on me, and with a heart, over
which the foul prefideth, be free from hope, be unpre-
fuming, be free from trouble, and refolve to fight.

Thofe who with a firm belief, and without reproach,
fhall conftantly follow this my do@rine, fhall be faved
even by works ; and know that thofe who, holding it in
contempt, follow not this my counfel, are aftrayed from
all wifdom, deprived of reafon, and are loft.

But the wife man alfo feeketh for that which is homo-
geneous to his own nature.  All things a& according to
their natures, what then will reftraint cffe¢t ? In every
purpofe of the fenfes are fixed affedtion and diflike. A
wile man fhould not put himfelf in their power, for
both of them are his opponents. A man’s own re-
hglon, though contrary to, is better than the faith of
another, let it be ever {fo well followed. It is good

to
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to die in one’s own faith, for another’s faith beareth
fear.
ARJS 6N

By what, O Kr&/bnd, is man propelled to commit of-
fences ? He feems as if, contrary to his wifhes, he was
»impelled by fome fecret force.

KREESHNAX.

Know that it is the enemy luft, or paffion, offspring
of the carnal principle, infatiable and full of fin, by
which this world is covered as the flame by the fmoke,
as the mirror by ruft, or as the feetus by its membrane.
The underftanding of the wife man is obfcured by this
inveterate foe, in the fhape of defire’, who rageth like
fire, and is hard to be appeafed. It is faid that the
fenfes, the heart, and the underftanding are the places
where he delighteth moft to rule. By the affiftance of
thefe he overwhelmeth reafon, and ftupifieth the foul.
Thou fhouldft, therefore, firft fubdue thy paflions, and
get the better of this finful deftroyer of wifdom and
knowledge.

The organs are efteemed great, but the mind is greater
-than they. The refolution™ is greater than the mind,

and who is fuperior to the refolution is be *'. When thou
G haft
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haft refolved what is fuperior to the refolution, and fixed
thyfelf by thyfelf, determine to abandon the enemy in
the fhape of defire, whofe objedts are hard to be ac-
complifhed.

LECTURE



LECTURE 1V.

OF THE FORSAKING OF WORKS.

KREEsHNX.

THIS never-failing difcipline I formerly taught unto

Véevifwit, and Végvdfwdt communicated it to
Miinss, and Minss made it known unto Eskfbwakss ;
and being delivered down from one unto another, it was
ftudied by the Rajir/béés 5 until at length, in the courfe
of time, the mighty art was loft. It is even the fame
difcipline which I have this day communicated unto thee,
becaufe thou art my fervant and my friend. It is an
ancient and a fupreme myftery.

ARJOON.

Seeing thy birth is pofterior to the life of Esdfpwakiv,
how am I to underftand that thou hadft been formerly
the teacher of this doérine?

KRrREESHNA.

Both I and thou have paffed many births. Mine are
known unto me; but thou knoweft not of thine.

Although I am not in my nature fubje& to birth or

decay, and am the lord of all created beings; yet, having
G2 command
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command over my own nature, I am made evident by
my own power ; and as often as there is a decline of
virtue, and an infurre&tion of vice and injuftice, in the
world, I make myfelf evident; and thus I appear, from
age to age, for the prefervation of the juft, the deftruc-
tion of the wicked, and the eftablithment of virtue.

He, O rjéén, who, from convi@ion, acknowledgeth
my divine birth and actions to be even fo, doth not, upon
his quitting his mortal frame, enter into another, for he
entereth into me. Many who were free from affe@ion,
fear, and anger, and, filled with my {pirit, depended upon
me, having been purified by the power of wifdom, have
entered into me. I affift thofe men who in all things walk
in my path, even as they ferve me.

Thofe who wifh for fuccefs to their works in this life,
worfhip the Devitas*. That which is atchieved in this
life, from works, fpeedily cometh to pafs.

Mankind was created by me of four kinds, diftin& in
their principles, and in their duties. Know me then
to be the creator of mankind, uncreated, and without
decay.

Works affeét not me, nor have I any cxpectations from
the fruits of works. He who bclieveth me to be even fo,
is not bound by works. The ancients, who longed for

cternal
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eternal falvation, having difcovered this, ftill performed
works. Wherefore perform thou works, even as they were
performed by the ancients in former times. The learned
even are puzzled to determine what is work, and what
is not. I will tell thee what that work is, by knbwing
which thou wilt be delivered from misfortune. It may
be defined—adtion, improper action, and inacion. The
path of adion is full of darknefs.

He who may behold, as it were, 7740z in aétion, and
aftion in inadion, is wife amongft mankind. He is a per-
fect performer of all duty. |

Wife men call him a Piandé?t, whofe every undertaking
is free from the idea of defire, and whofe a&ions are con-
fumed by the fire of wifdom. He abandoneth the defire
of a reward of his a&ions; he is always contented and
independent ; and although he may be engaged in a work,
he, as it were, doeth nothing. He is unfolicitous, of a
fubdued mind and {pirit, and exempt from every percep-
tion ; and, as he doeth only the offices of the body, he
committeth no offence. He is pleafed with whatever he
may by chance obtain ; he hath gotten the better of du-
plicity, and he is free from envy. He is the fame in
profperity and adverfity; and although he ateth, he is

not confined in the a&ion. The work of him, who hath
loft
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loft all anxiety for the event, who is freed from the bonds
of adion, and ftandeth with his mind fubdued by {piri-
tual wifdom, and who performeth it for the fake of wor-
thip, cometh altogether unto nothing. God is the gift
of charity ; God is the offering; God is in the fire of the
altar ; by God is the facrifice performed; and God is ta
be obtained by him who maketh God alone the objeé of
his works.

Some of the devout attend to the worfhip of the De-
vaitas, or angels ; others, with offerings, dire& their wor-
fhip unto God in the fire ; others facrifice their ears, and
other organs, in the fire of conftraint ; whilft fome facri-
fice found, and the like, in the fire of their organs. Some
again facrifice the actions of all their organs and facul-
ties in the fire of {felf-conftraint, lighted up by the {park
of infpired wifdom. There are alfo the worfhippers with
offerings, and the worfhippers with mortifications ; and
again the worfhippers with enthufiaftic devotion ; fo there
are thofe, the wif{dom of whofe reading is their worfhip,
men of fubdued paflions and fevere manners. Some
there are who facrifice their breathing {pirit, and force it
downwards from its natural courfe ; whilft others force
the fpirit which is below back with the breath; and a
few, with whom thefc two faculties are held in great

efteem,
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efteem, clofe up the door of each; and there are fome,
who eat but by rule, who facrifice their lives in their
lives. All thefe different kinds of worfhippers are, by
their particular modes of worfhip, purified from their of-
fences. He who enjoyeth but the Amr&é2d which is left
of his offerings, obtaineth the eternal {pirit of Bribm,
the Supreme. This world is not for him who doth not
worthip ; and where, O 4r/éin, is there another ** ?

A great variety of modes of worfhip like thefe are
difplayed in the mouth of God. Learn that they are all
the offsprings of a&ion. Being convinced of this, thou
fhalt obtain an eternal releafe; for know that the worfhip
of {piritual wifdom is far better than the worfhip with
offerings of things. In wifdom is to be found every work
without exception. Seek then this wifdom with proftra-
tions, with queftions, and with attention, that thofe
learned men who fee its principles may inftruc thee in its
rules ; which having learnt, thou fhalt not again, O fon
of Pands, fall into folly; by which thou fhalt behold all
nature in the fpirit; that is, in me*. Although thou
wert the greateft of all offenders, thou fhalt be able to
crofs the gulf of fin with the bark of wifdom. As the
natural fire, O Arjéin, reduceth the wood to afhes, fo

may the fire of wifdom reduce all moral a&ions to athes.
There
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There is not any thing in this world to be compared with
wifdom for purity. He who is perfe&ed by pradice, in
due time findeth it in his own foul. He who hath faith
findeth wifdom ; and, above all, he who hath gotten the
better of his paflions; and having obtained this {piritual
wifdom, he fhortly enjoyeth fuperior happinefs; whilfk
the ignorant, and the man without faith, whofe {pirit is
full of doubt, is loft. Neither this world, nor that which
is above, nor happinefs, can be enjoyed by the man of a
doubting mind. The human acions have no power to
confine * the {piritual mind, which, by ftudy, hath for-
faken works, and which, by wifdom, hath cut afunder
the bonds of doubt. Wherefore, O fon of Bhdraz, re-
folve to cut afunder this doubt, offspring of ignorance,
which hath taken pofleffion of thy mind, with the edge
of the wifdom of thy own foul, and arife and attach thy-
felf to the difcipline.

LECTURE
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LECTURE V.

OF FORSAKING THE FRUITS OF WORKS.

ARJOSN,
HOU now fpeakeft, O Kré/bna, of the forfaking of
works, and now again of performing them. Tell
me pofitively which of the two is beft.
KrREEsSHNA.

Both the defertion and the praice of works are equally
the means of extreme happinefs ; but of the two the prac-
tice of works is to be diftinguifhed above the defertion.
The perpetual reclufe, who neither longeth nor complain-
eth, is worthy to be known. Such a one is free from du-
plicity, and is happily freed from the bond of a&ion.
Children only, and not the learned, fpeak of the fpe-
culative and the pracical do&rines as two. They are but
one, for both obtain the {felf-fame end, and the place
which is gained by the followers of the one, is gained
by the followers of the other. That man feeth, who
feeth that the fpeculative do&rines and the practical are
but onc. To be a Sdnnyasee, or reclufe, without appli-
cation, is to obtain pain and trouble; whilft the AMitne,

H who
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who is employed in the pradice of his duty, prefently
obtaineth Brdhsm, the Almighty. The man who, employed
in the praéice of works, is of a purified foul, a fubdued
{pirit, and reftrained paflions, and whofe foul is the uni-
verfal foul, is not affe@ed by fo being. The attentive
man, who is acquainted with the principles of things, i
feeing, hearing, touching, {melling, cating, moving, fleep-
ing, breathing, talking, quitting, taking, opening and
clofing his eyes, thinketh that he doeth nothing ; but
that the faculties are only employed in their feveral ob-
je&ts. The man who, performing the duties of life, and
quitting all intereft in them, placeth them upon Bribm,
the Supreme, is not tainted by fin ; but remaineth like
the leaf of the lotus unaffeted by the waters. Pra@ical
men, who perform the offices of life but with their bo-
dies, their minds, their underftandings, and their fenfes,
and forfake the confequence for the purification of their
fouls ; and, although employed, forfake the fruit of ac-
tion, obtain infinite happinefs ; whilft the man who is
unemployed, being attached to the fruit by the agent de-
fire, is in the bonds of confinement. The man who hath
his paffions in fubjection, and with his mind forfaketh all
works, his foul fitteth at reft in the nine-gate city of its

abode **, neither acting nor caufing to a&.
The
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The Almighty createth neither the powers nor the
deeds of mankind *, nor the application of the fruits of
adtion : nature prevaileth. The Almighty receiveth nei-
ther the vices nor the virtues of any one. Mankind are
led aftray by their reafons being obfcured by ignorance ;
but when that ignorance of their {ouls is deftroyed by the
force of reafon, their wifdom fhineth forth again with the
glory of the fun, and caufeth the Deity to appear. Thofe
whofe underftandings are in him, whofe {ouls are in him,
whofe confidence is in him, and whofe afylum is in him,
are by wifdom purified from all their offences, and go
from.whence they fhall never return.

The learned behold him alike in the reverend Brah-
min perfe@ed in knowledge, in the ox, and in the ele-
phant ; in the dog, and in him who eateth of the fleth of
dogs. Thofe whofe minds are fixed on this equality, gain
eternity even in this world. They put their truft in
Brihbm, the Eternal, becaufe he is every where alike, free
from fault.

The man who knoweth Brihm, and confideth in
Bribm, and whofe mind is fteady and free from folly,
fhould neither rejoice in profperity, nor complain in ad-
verfity.  He whofe foul is unaffe@ed by the impreffions

H: w made
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made upon the outward feelings, obtaineth what is plea-
fure in his own mind. Such an one, whofe foul is thus
fixed upon the ftudy of Bribm, enjoyeth pleafure without
decline. The enjoyments which proceed from the feel-
ings are as the wombs of future pain. The wife man, who
1s acquainted with the beginning and the end of thingy,
delighteth not in thefe. He who can bear up againft the
violence which is produced from luft and anger in this
mortal life, is properly employed and a happy man. The
man who is happy in his heart, at reft in his mind, and
enlightened within, is a ¥5gzz, or one devoted to God,
and of a godly fpirit; and obtaineth the immaterial na-
ture of Brahm, the Supreme. Such Ré¥/bézs as are puri-
fied from their offences, freed from doubt, of fubdued
minds, and interefted in the good of all mankind, obtain
the incorporeal Brdhm. The incorporeal Brihm is pre-
pared, from the beginning, for fuch as are free from luft
and anger, of humble minds and fubdued fpirits, and
who are acquainted with their own fouls.

The man who keepeth the outward accidents from
entering his mind, and his eyes fixed in contemplation
between his brows; who maketh the breath to pafs
through both his noftrils alike in expiration and infpira-

® tion ;
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tion; who is of fubdued faculties, mind, and under-
ftanding, and hath fet his heart upon falvation ; and who
is free from luft, fear, and anger, is for ever blefled in
this lifc ; and, being convinced that I am the cherither of
religious zeal, the lord of all worlds, and the friend of all

“nature, he fhall obtain me and be blefled.

LECTURE



LECTURE VL

OF THE EXERCISE OF SOUL.

KRrREESHNA.
E is both a Yogez and a Sinnyaseé who performeth
that which he hath to do independent of the fruit
thereof ; not he who liveth without the facrificial fire and
without a&ion. Learn, O fon of Pandid, that what
they call Sénnyas, or a forfaking of the world, is the fame
with ¥og or the practice of devotion. He cannot be a
Yogee, who, in his actions, hath not abandoned all inten-
tions. Works are faid to be the means by which a man
who wifheth, may attain devotion ; fo reft is called the
means for him who hath attained devotion. When the all-
contemplative Sdnnyasze is not engaged in the objeés of
the fenfes, nor in works, then he is called one who hath
attained devotion. He fhould raife himfelf by himfelf :
he fhould not fuffer his foul to be depreflfed. Self is the
friend of felf ; and, in like manner, felf is its own enemy.
Self is the friend of him by whom the {pirit is fubdued
with the fpirit ; {o felf, like a foe, delighteth in the en-
mity
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mity of him who hath no foul. The foul of the placid
conquered {pirit is the fame colle@ed in heat and cold, in
pain and pleafure, in honor and difgrace. The man whofe
mind is replete with divine wifdom and learning, who
ftandeth upon the pinnacle, and hath fubdued his paffions,
is faid to be devout. To the ¥7gze, gold, iron, and ftones,
are the fame. The man is diftinguithed whofe refolu-
tions, whether amongft his companions and friends ; in
the midft of enemies, or thofe who ftand aloof or go be-
tween ; with thofe who love and thofe who hate ; in the
company of faints or finners, is the fame.

The Yogze conflantly exercifeth the {pirit in private.
He is reclufe, of a fubdued mind and fpirit ; free from
hope, and free from perception. He planteth his own feat
firmly on a fpot that is undefiled, neither too high nor
too low, and fitteth upon the facred grafs which is called
Kivs, covered with a fkin and a cloth. There he, whofe
bufinefs is the reftraining of his paffions, thould fit, with
his mind fixed on one obje& alone, in the exercife of his
devotion for the purification of his foul, keeping his hewd"
his neck, and body, fteady without motion, his eyes fiked
on the point of his nofe, looking at no other place around.
. The peaceful foul, releafed from fear, who would keep in
the path of one who followeth God, fhould reftrain the

mind,
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mind, and, fixing it on me, depend on me alone. The
Yogee of an humbled mind, who thus conftantly exer-
cifeth his foul, obtaineth happinefs incorporeal and fu-
preme in me.

This divine difcipline, 47jéon, is not to be attained by
him who eateth more than enough, or lefs than enough ;
neither by him who hath a habit of {leeping much, nor by
him who fleepeth not at all. The difcipline which deftroy-
eth pain belongeth to him who is moderate in eating and in
recreation, whofe inclinations are moderate in a&ion, and
who is moderate in fleep. A man is called devout when his
mind remaineth thus regulated within himfelf, and he is
exempt from every luft and inordinate defire. The Y5gze
of a fubdued mind, thus employed in the exercife of his
devotion, is compared to a lamp, ftanding in a place with-
out wind, which waveth not. He delighteth in his own
foul, where the mind, regulated by the fervice of devo-
tion, is pleafed to dwell, and where, by the affiftance of

: ;holdeth the foul. He becometh ac-

in i N “boundlefs pleafure which is far more
'\imrthy ;ﬂie‘underﬂ:andmg than that which arifeth from
the fenfes ; depending upon which, the mind moveth not

from its principles; which having obtained, he refpe@etb
no other acquifition fo great as it ; in which depending,

he
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he is not moved by the fevereft pain. This difunion from
the conjunétion of pain may be diftinguifhed by the ap-
pellation ¥%g, {piritual union or devotion. It is to be at-
tained by refolution, by the man who knoweth his own
mind. When he hath abandoned every defire that arifeth
from the imagination, and fubdued with his mind every
inclination of the fenfes, he may, by degrees, find reft ;
and having, by a fteady refolution, fixed his mind within
himfelf, he fhould think of nothing elfe. ~Wherefoever
the unfteady mind roameth, he fhould {ubdue it, bring it
back, and place it in his own breaft. Supreme happinefs
attendeth the man whofe mind is thus at peace; whofe
carnal affe@ions and paflions are thus fubdued ; who is
thus in God, and free from fin. The man who is thus
conftantly in the exercife of the foul, and free from fin,
enjoyeth eternal happinefs, united with Bribm the Su-
preme. The man whofe mind is endued with this devo-
tion, and looketh on all things alike, beholdeth the fu-
preme foul in all things, and all things in’ % fupreme
foul. He who beholdeth me in all things, and bchold,,'f_: v
all things in me, I forfake not him, and he forfaketh notﬁ(’
me. The Y%gzz who believeth in unity, and worfhippeth

‘mie prefent in all things, dwelleth in me in all refpeés,

even whilft he liveth. The man, O 4%, who, from
I what
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what paflfeth in his own breaft, whether it be pain or
pleafure, beholdeth the fame in others, is efteemed a fu-
preme Yogee.

ARJOON.

From the reftleflnefs of our natures, I conceive not the
permanent duration of this dorine of equality which
thou haft told me. The mind, O Kré&Zfbnd, is naturally
unfteady, turbulent, ftrong, and ftubborn. I efteem it as
difficult to reftrain as the wind.

KREESHN X

The mind, O valiant youth, is undoubtedly unfteady,
and difficult to be confined ; yet, I think it may be re-
ftrained by practice and temperance. In my opinion, this
divine difcipline which is called 27g is hard to be attained
by him who hath not his foul in fubje&ion; but it may
be acquired by him who taketh pains, and hath his foul
in his own power.

' ‘: AR)SON.
% W‘&'ﬂlﬂ, O Krééfbni, doth the man go after death,
' , although he Be endued with faith, hath not obtained
 perfedtion in his devotion, becaufe his unfubdued mind
wandered from the difcipline ? Doth not the fool who is
found not ftanding in the path of Br#hm, and is thus, as
it were, fallen between gcod and evil, like a broken cloud,

come
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come to nothing ? Thou, Kr&Zfbnd, canft entirely clear
up thefe my doubts; and there is no other perfon to be
found able to remove thefe difficulties.
KrREESHNA.

His deftru&ion is found neither here nor in the world
above. No man who hath done good goeth unto an evil
place. A man whofe devotions have been broken off by
death, having enjoyed for an immenfity of years the re-
wards of his virtues in the regions above, at length is
born again in fome holy and refpe@able family ; or per-
haps in the houfe of fome learned Y7gze. But fuch a re-
generation into this life is the moft difficult to attain. Be-
ing thus born again, he is endued with the fame degree
of application and advancement of his underftanding that
he held in his former body; and here he begins again to
labour for perfe&tion in devotion. The man** who is de-
firous of learning this devotion, this {piritual application
of the foul, exceedeth even the word of Brdhkm. The
Yogez who, labouring with all his might, is purified of
his offences, and, after many bn'ths, made perfe&, at*ﬁ

length goeth to the fupreme abode. The Y3gzz is
exalted than Tdpdfwees, thofe zealots who harrafs thcm-
felves in performing penances, refpc&ed above the learned
in {cience, and fuperior to thofe who are attached to mo-
I2 ral
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ral works ; wherefore, O Arjion, refolve thou to become

a Yogee. Of all Yigees, I refpe& him as the moft devout,

who hath faith in me, and who ferveth me with a {oul
poflefled of my fpirit.

LECTURE
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LECTURE VIL

OF THE PRINCIPLES OF NATURE,
AND THE VITAL SPIRIT.

KRrREEsHNA.

HEAR, O rjoon, how having thy mind attached to

me, being in the exercife of devotion, and making
me alone thy afylum, thou wilt, at once, and without
doubt, become acquainted with me. T will inftru& thee
in this wifdom and learning without referve; which ha-
ving learnt, there is not in this lifc any othcr that is
taught worthy to be known.

A few amongft ten thoufand mortals ftrive for perfec-
tion ; and but a few of thofe who ftrive and become per-
fe&, know me according to my nature. My principle is
divided into eight diftin&ions : earth, water, fire, air, and"
mther (Khing) ; together with mind, underflanding, s 4
Ahing-kar, (felf-confcioufnefs) : but befides tlns,#‘ oW
that I have another principle diftin& from this, and fupe-

rior, which is of a vital nature *’, and by which_this world
is fupported. Learn that thefe two are the womb of all

nature.
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nature. Iam the creation and the diffolution of the whole
univerfe. There is not any thing greater than I; and all
things hang on me, even as precious gems upon a ftring,
I am moifture in the water, light in the fun and moon,
invocation in the Zeds, found in the firmament, human
nature in mankind, fweet-fmelling favor in the earth, glory
in the fource of light; in all things I am life, and I am
zeal in the zealous; and know, O 47557, that I am the
eternal feed of all nature. I am the underftanding of the
wife, the glory of the proud, the firength of the ftrong,
free from luft and anger ; and in animals I am defire re-
gulated by moral fitnefs. But know that I am not in
thofe natures which are of the three ql:la]itics called
Sérwd, Rajd, and 7dmd *, although they proceed from
me: yet they are in me. The whole of this world being
bewildered by the influence of thefe three-fold qualities,
knoweth not that I am diftin& from thefe and without
decline. This my divine and fupernatural power, endued
with thefe principles and properties, is.hard to beovercome.
‘They who come unto me get the better of this fuperna-
tural influence. The wicked, the foolith, and the low-
minded come not unto me, becaufe their underftandings,
being bewildered by the fupernatural power, they truft in
the principles of evil {pirits.

Tam,
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I am, O Arjéon, ferved by four kinds of people who
are good : the diftreffed, the inquifitive, the wifhers after
wealth ¥, and the wife. But of all thefe the wife man,
who is conftantly engaged in my fervice, and is a fervant
but of one, is the moft diftinguifhed. I am extremely
dear to the wife man, and he is dear unto me. All thefe
are exalted; but I efteem the wife man even as myf{elf,
becaufe his devout {pirit dependeth upon me alone as his
ultimate refource. The wife man proceedeth not unto
me until after many births ; for the exalted mind, who
believeth that the fon of Fisosdev is all, is hard to be
found. Thofe whofe underftandings are drawn away by
this and that purfuit, go unto other Dévdzas. They de-
pend upon this and that rule of condu@, and are governed
by their own principles *. Whatever image any fuppli-
cant is defirous of worfhipping in faith, it is I alone who
infpire him with that fteady faith; with which being en-
dued, he endeavourcth to render that image propitious,
and at length he obtaineth the obje@ of his wifhes as it
is appointed by me. But the reward of fuch ﬂlort-f
men is finite. Thofe who worfhip the Dévdizas gé nto

them, and thofe who worfhip me alone go unto me.
The ignorant, being unacquainted with my fupreme na-
ture, which is fuperior to all things, and exempt from

decay,
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decay, believe me, who am invifible, to exift in the viftble
form under which they fee me. I am not vifible to all,
becaufe I am conccaled by the fupernatural power that
is in me. The ignorant world do not difcover this, that
I am not fubje& to birth or decay. I know, O Arjiin,
all the beings that have pafled, all that are prefent, and
all that fhall hereafter be; but there is not one amongft
them who knoweth me. All beings in birth find their
reafon fafcinated and perplexed by the wiles of contrary
fenfations, arifing from love and hatred. Thofe men of
regular lives, whofe fins are done away, being freed from
the falcination arifing from thofe contending paffions,
enjoy me. They who put their truft in me, and labour
for a deliverance from decay and death, know Brabm,
the whole Adhéé-atmi, and every Kdrmd. 'The devout
fouls who know me to be the ddhez-bhoot, the Adhsi-
divd, and the 4dbéé-ydgni, know me alfo in the time of
their departure:

LECTURE
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LECTURE VIII.
OF POOROOSH.

ARjOON.

WHAT is that Brahm ® What is Adbés-atmi @

What is Kdrmd, O firft of men? What alfo is
Adbéé-bhaot called ? What 4dbéé-divi @ How is Adhéz-
ydgnd, and who is here in this body ? How art thou to
be known in the hour of departure by men of {fubdued
minds ?

KRrREESHNA.

- Bribm is that which is fupreme and without corrup-
tion; Adbhéé-atma » is Swi-bbab or particular confti-
tution, difpofition, quality, or nature; Kdrmi is that
emanation from which proceedeth the generation of na-
tural beings ; 4dhéé-bhoor is the deftroying nature ;
Adbéé-divi is Povriofb ; and ddbee-;yagna,,
dant of worthip, is myfelf in this body. A
time, he, who having abandoned his mortal 8
parteth thinking only of me, without doul gocth unto

me ; or elfe, whatever other nature he fhall call upon, at
K the
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the end of life, when he fhall quit his mortal fhape, he
fhall ever go unto it. Wherefore at all times think of
me alone and fight. Let thy mind and underftanding be
placed in me alone, and thou fhalt, without doubt, go
unto me. The man who longeth after the Divine and
Supreme Being, with his mind intent upon the pradice of
devotion, goeth unto him. The man who fhall in the
laft hour call up the ancient Prophet, the prime dire&or,
the moft minute atom, the preferver of all things, whofe
countenance is like the fun, and who is diftin& from
darknefs, with a fteady mind attached to his fervice, with
the force of devotion, and his whole foul fixed between
his brows, goeth unto that divine Supreme Being, who is
called Pdirdm-Piiriifh.

I will now fummarily make thee acquainted with that
path which the do&ors of the »eds call never-failing ;
which the men of fubdued minds and conquered paffions
enter; and which, defirous of knowing, they live the
lives of Brdhmdi-charees or godly pilgrims. He who,
‘having clofed up all the doors of his faculties, locked up
“his mind in his own breaft, and fixed his {pirit in his
headr ﬁandmg ﬁrm in the exercife of devotion, repeating
in filence 3% : Om* ! the myftic fign of Brdhm, thence
called Ekak_/bz‘ir,” fhall, on his quitting this mortal

frame
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frame calling upon me, without doubt go the journey of
{upreme happinefs, He who thinketh conftantly of me,
his mind undiverted by another obje&, I will at all times
be eafily found by that conftant adherent to devotion ;
and thofe elevated fouls, who have thus attained fupreme
perfetion, come unto me, and are no more born in the
finite manfion of pain and forrow. Know, O Ar;iin,
that all the regions between this and the abode of Brdhm
afford but a tranfient refidence ; but he who findeth me,
returneth not again to mortal birth.

They who are acquainted with day and night, know
that the day of Brdhmaisas a thoufand revolutions of the
Yéogs, and that his night extendeth for a thoufand more.
On the coming of that day, all things proceed from in-
vifibility to vifibility ; fo, on the approach of night, thcy
are all diffolved away in that which is called invifible.
The univerfe, even, having exifted, is again diffolved ;
and now again, on the approach of day, by divine necef-
fity, it is reproduced.  That which, upon the diffolution
of all things elfe, is not deftroyed, is fupetior and“. of,
another nature from that vifibility : it is invifible+; """.'A*"' “

eternal. He who is thus called invifible and mcorruwp‘tlble,
is even he who is called the Supreme Abode ; which men
K 2 having
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having, once obtained, they never more return to earth :
that is my 1iarfion.  That Supreme Being is to be ob-
tained by him who worfhippeth no other Gods. In him
is included all nature; by him all things are {pread
abroad.

I will now {peak to thee of that time in which,
thould a devout man die, he will never return; and of
that time, in which dying, he fhall return again upon
the carth.

Thofe holy men who are acquainted with Brahm, de-
parting this life in the fiery light of day, in the bright
feafon of the moon, within the {ix months of the fun’s
northern courfe, go unto him ; but thofe who depart in
the gloomy night of the moon’s dark feafon, and whilft
the fun is yet within the fouthern path of his journey,
afcend for a while into the regions of the moon, and again
return to mortal birth. Thefe two, /ight and darknefs,
are efteemed the world’s eternal ways : he who walketh
in the former path returneth not ; whilft he who walketh
ih the latter cometh back again upon the earth. A Yogez,
‘who is acquainted with thefe two paths of actien, will
never be perplexed ; wherefore, O rjiin, be thou at all
times employeci in devotion. The fruit of this furpafleth

all
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all the rewards of virtue pointed out in the Pz, in
worfhippings, in mortifications, and even 1n the gifts of
charity. The devout ¥5gze, who knoweth all this, fhall
obtain a fupreme and prior place.

LECTURE
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LECTURE IX.

OF THE CHIEF OF SECRETS AND
PRINCE OF SCIENCE.

KREESHNA.

WILL now make known unto thee, who findeft no

fault, a moft myfterious fecret, accompanied by pro-
found learning, which having ftudied thou fhalt be de-
livered from misfortune. It is a fovereign art, a fove-
reign myftery, {fublime and immaculate; clear unto the
fight, virtuous, inexhauftible, and eafy to be performed.
Thofe who are infidels to this faith, not finding me, re-
turn again into this world, the manfion of death.

This whole world was {pread abroad by me in my in-
vifible form. All things are dependent on me, and I am
not dependent on them; and all things are not dependent
oh me*. Behold my divine connection! My creative
fpirit is the keeper of all things, not the dependent.
Underftand that‘all things reft in me, as the mighty air,
which paffethfevery where, refteth for ever in the wtherial
fpace. At ;Hc end of the period Ki/p ¥ all things, O

' fon
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fon of Kiintez, return into my primordial fource, and at
the beginning of another Kilp I create them all again, I
plant myfelf on my own nature, and create, again and
again, this aflemblage of beings, the whole, from the
power of nature, without power **. Thofe works con-
fine not me, becaufe I am like one who fitteth aloof un-
interefted in thofe works. By my fupervifion zarure
produceth both the moveable and the immoveable. It
is from this fource ¥, O Arjiin, that the univerfe re-
folveth.

The foolifh, being unacquainted with my fupreme and
divine nature, as lord of all things, defpife me in this
human form, trufting to the evil, diabolic, and deceitful
principle within them. They are of vain hope, of vain
endeavours, of vain wifdom, and void of reafon ; whilft
men of great minds, trufting to their divine natures, dif-
cover that I am before all things and incorruptible,
and ferve me with their hearts undiverted by other
Gods *°.

Men of rigid and laborious lives come before me®
humbly bowing down, for ever glorifying my name; and -
they are conftantly employed in my fervice; but athers
ferve me, worfhipping me, whofc face is tumed on all

fides, with the worfhip of wifdom, umtedly, {eparately,
in



[ 8 ]

in various thapes. I am the facrifice ; I am the worthip ;
I am the {pices ; I am the invocation; I am the ceremony
to the manes of the anceftors; I am the provifions ; I
am the fire, and I am the vi&tim: I am the father and
the mother of this world, the grandfire, and the preferver.
I am the holy one wor-hy to be known ; the myftic figure
Owm ; the Résk, the Sam, and Yajosr Veds+. 1 am the
journey of the good ; the comforter; the creator; the
witnefs ; the refting-place ; the afylum, and the friend. I
am generation and diflolution ; the place where all things
are repofited, and the inexhauftible feed of all nature. I
am funfhine, and I am rain ; I now draw in, and now let
forth. Tam death and immortality: I am entity and
non-entity.

The followers of the three 7¢ds, who drink of the juice
of the Sdm **, being purified of their offences, addrefs me
in facrifices, and petition for heaven. Thefe obtain the
regions of EZndri*, the prince of celeftial beings, in
which heaven they feaft upon celeftial food and divine
“enjoyments ; and when they have partaken of that {pa-
cious hgaven for a while, in proportion to their virtues,
they fink agaj A into this mortal life, as foon as their ftock
of virtue is:&pended. In this manner thofe, who, longing
for the accomplifhment of their withes, follow the reli-

N gion



81

gion pointed out by the three 7¢ds, obtain a tranfient re-
ward. But thofe who, thinking of no other, ferve me
alone, I bear the burthen of the devotion of thofe who
are thus conftantly engaged in my {crvice. They alfo
who ferve other Gods with a firm belief, in doing fo, in-
voluntarily worfhip even me. I am hc who partaketh of
all worfhip, and I am their reward. Becaufe mankind
are unacquainted with my nature, they fall again from
heaven. Thofe who worthip the Dévizas go unto the
Devizas 3 the worfhippers of the P&gréés, or patriarchs,
go unto the Pgétréés; the fervants of the Bbhaots, or
{pirits, go unto the Bhgots ; and they who worfhip me go
unto me.

I accept and enjoy the holy offerings of the humble
foul, who in his worfhip prefenteth leaves and flowers,
and fruit and water unto me. Whatever thou doeft, O
Arjoon, whatever thou eateft, whatever thoW®facrificett,
whatever thou giveft, whatever thou fhalt be zcalous
about, make each an offering unto me. Thou fhalt thus
be delivered with good and evil fruits, and with the
bonds of works. Thy mind being joined in the practice
of a Sannyasez **, thou fhalt come unto x?n\. am the
fame to all mankind : there is not one who?{s worthy of
my love or hatred. They who ferve me with adoration,

I. Iam



[ 82 ]
I am in thera, and they in me.  If one, whofe ways are
ever {o evil, ferve me alone, he is as refpe@able as the juft
man ; he is altogether well employed ; he foon becometh
of a virtuous {pirit, and obtaineth eternal happinefs. Re-
colle&, O fon of Kéntez, that my fervant doth not perifh.
Thofe even who may be of the womb of fin; women *5;
the tribes of Zifyd and Soédri ; fhall go the fupreme
journey, if they take fan&uary with me; how much
more my holy fervants the Brahmdins and the Rajir-
fhéés** | Confider this world as a finite and joylefs place,
and ferve me. Be of my mind, my fervant, my adorer,
and bow down before me. Unite thy foul, as it were,
unto me, make me thy afylum, and thou fhalt go unto

mc.

LECTURE
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LECTURE X

OF THE DIVERSITY OF THE DIVINE
NATURE.

KREESHNA.
EAR again, O valiant youth, my fupreme words,
which I will fpeak unto thee, who art well pleafed,
becaufe I am anxious for thy welfare.

Neither the hofts of Sirs*’, nor the Mahdar[hegs*,
know of my birth ; becaufe I am before all the Devizas
and Mihirfhéés. Wholo, free from folly, knoweth me
to be without birth, before all things, and the mighty
ruler of the univerfe, he fhall, amongft mortals, be faved
with all his tranfgreflions. The various qualities incident
to natural beings, fuch as reafon, knowledge, unembar-
raffled judgment, patience, truth, humility, meecknefs,
pleafure and pain ; birth and death, fear and courage ;
mercy, equality, gladnefs, charity, zeal, 'i;eno\ov;g-ami‘i:"f?nz-,-
famy, all diftin&ly come from me. So 'tigﬁ‘.,fdme‘r days
the feven Mihdr/héds and the four Méﬂb’b@j" who are of
my nature, were born of my mind, of whom are de-

L 2 fcended
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{cended all the inhabitants of the earth. He who knoweth
this my diftin&tion and my conne&ion, according 1o their
principles, is without doubt endued with an unerring de-
votion. I am the creator of all things, and all things
proceed from me. Thofe who are endued with {piritual
wifdom, believe this and worfhip me : their very hearts
and minds are in me; they rejoice amongft themfelves,
and delight in fpcaking of my name, and teaching onc
another my do&rine. I gladly infpire thofe, who are con-
ftantly employed in my fervice, with that ufe of reafon,
by which they come unto me ; and, in compaflion, I ftand
in my own nature, and diffipate the darknefs of their ig-
norance with the light of the lamp of wifdom.

. ARJESN.

All the R&fbéés *°, the Devdrjbéés ', and the prophet
Nardd*, call thee the fupreme Brdhm; the fupreme
abode ; the moft holy; the moft high God ; the eternal
Péird3fb, the divine being before all other Gods, without
birth, the mighty Lord ! Thus fay Aséézd, Devili, Vyas,
and thou thyfelf hatt told me fo; and I firmly believe,
O Kisivdg, all thou telleft me. Neither the Dzws nor
the Dﬁjz;‘%&s{a‘rc acquainted, O Lord, with thy appearance.
Thou alone, O firft of men ! knoweft thy own {pirit ;
thou, who art the produdion of all nature, the ruler of

all
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all things, the God of Gods, and the univerfal Lord |
Thou act now able to make me acquainted with thofe
divine portions of thyfelf, by which thou poffefieft and
dwelleft in this world. How fhall I, although I con-
ftantly think of thee, be able to know thee ? In what
particular natures art thou to be found ? Tell me again
in full what is thy conneion, and what thy diftin&ion ;
for T am not yet fatisfied with drinking of the living
watcr of thy words.
KRrREESHNA.

Bleflings be upon thee! I will make thee acquainted
with the chief of my divine diftin&ions, as the extent of
my nature is infinite.

I am the foul which ftandeth in the bodies of all
beings. I am the beginning, the middle, and the end of
all things. Amongft the 4dé¢zyds s 1 am Veéfbnis *°, and
the radiant Rdvee 7 amongft the ftars ; Tam Marezchsz 5°
amongft the Mdrizs , and Sdsee * amongft the /Vik/bi-
trds  ; amongft the Véds I am the Sam *, and I am /4-
sdvd ® amongft the Déws. Amongft the faculties I
am the mind, and amongft animals I am reafon, Lam
Scinkdir “ amongft the RiGdrds *, and V¢ eett;;a “‘&mongﬁ
the Y@kfbds and the Rikfbis. 1 am Pavik ‘1 amongft the
Vasois ® and Merds ® amongft the afpmno mountains.

Amongft
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Amongft teachers know that I am their chief Vréthi/~
paréé° ; amongft warriors 1 am Skinda ™ and amongft
floods I am the ocean. Iam Bhr&Zgés” amongft the M-
hirfbéis, and I am the monofyllable 7 amongft words. 1
am amongft worfhips the Y7%p ™ or filent worfhip, and
amongft immoveables the mountain He¥maliy’s. Of all
the trees of the foreft I am the Afwdz¢hi 7, and of all the
Devirfbéés 1 am Nardd. 1 am Chéétrd-rdrh amongft
Gindbirvs 77 and the Moonsé Kapeél amongft the faints.
Know that amongft horfes I am Odchifrivi, who arofe
with the 4mr&itd from out the ocean . Amongft cle-
phants I am Irgovdr, and the fovereign amongft men.
Amongft weapons I am the Zijrid or thunderbolt, and
amongft cattle the cow Kamdi-dhiok . 1am the prolific
Kindirp the God of love; and amongft ferpents I am
Vasiske? their chief. I am Andntd amongft the Vags *,
and Virson® amongft the inhabitants of the waters. 1
am Aryima amongft the P&tréss, and I am Yim™
amongft all thofe who rule. Amongft the Dityds (evil
fpirits) ¥ am Priblsd ™, and Kl (time) amongft compu-
‘tations. _Ambngﬁ beafts I am the king of bcafls, and
Vi :’m‘itéﬁf*‘"ﬁgknongﬁ the feathered tribe. Amongft puri-
fiers 1 am Pﬁfviz'n the air, and Ram amongft thofc who
carry, arms. Amongft fithes I am the Makir*s, and

amongft
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amongft rivers I am Ginga* the daughter of Yahnis.
Of thing#tranfient I am the beginning, the middle, and
the end. Of all fcience I am the knowledge of the ruling
{pirit, and of all fpeaking I am the oration. Amongft
letters I am the vowel a, and of all compound words I am
the Dwindwi¥. 1 am alfo never-failing time ; the pre-
ferver, whofe face is turned on all fides. I am all-grafping
death ; and I am the refurre@ion of thofe who are about
to be. Amongft feeminines I am fame, fortune, elo-
quence, memory, underftanding, fortitude, patience.
Amongft harmonious meafures I am the Gayarree, and
amongft Sams 1 am the Préehdr Sam. Amongft the
months I am the month Margd-seer/bi **, and amongft
feafons the feafon Kiisosmakird ¥, (fpring.) Amongft
frauds I am gaming ; and of all things glorious I am the
glory. I am vi&ory, I am induftry, and I am the effence
of all qualities. Of the race of Vréfbnee I am the fon
of Vasivdéev *°, and amongft the Pandiss Arjoin-Dhindin-
jdy. T am Pyas® amongft the Mionsés, and amongft the
Bards®* 1 am the prophet Oofaznz **.  Amongft zulers I

am the rod, and amongft thofe who feck for conqueffT:

am policy. Amongft the fecret I am filence, MGﬁéﬁ
the wife I am wifdom. I am, in like manner, O 4r/%,
“that which is the feed of all things in nature ; and there

18



[ 88 ]

is not any thing, whether animate or inanimate,. that is
without me. My divine diftin&ions are withouwend, and
the many which I have mentioned are by way of example.
And learn, O drsiin, that every being which is worthy of
diftinétion and pre-eminence, is the produce of the por-
tion of my glory. But what, O 4rjién, haft thou to do
with this manifold wifdom ? I planted this whole uni-
verfe with a fingle portion and ftood ftill.

LECTURE
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LECTURE XL

DISPLAY OF THE DIVINE NATURE IN THE
FORM OF THE UNIVERSE.

ARjSON.

THIS fupreme myftery, diftinguithed by the name of

the Adhéé-atmi or ruling {pirit, which, out of loving-
kindnefs, thou haft made known unto me, hath diffipated
my ignorance and perplexity. I have heard from thee a
full account of the creation and deftruion of all things,
and alfo of the mightinefs of thy inexhauftible {pirit. It
is even as thou haft defcribed thyfelf, O mighty Lord ! I
am now, O moft clevated of men, anxious to behold thy
divine countenance ; wherefore, if thou thinkeft it may
be beheld by me, thew me thy never-failing {pirit.

KrREEsHuNX.

Behold, O 4rjiin, my million forms divine, of various
fpecies, and diverfe fthapes and colours. Behold the Ad¢é-
tyds, and the Visids, and the Rivdrds, and the m&#::,
and the twins Afwéén and Kiomar**. Behold things

‘wonderful, never feen before. Behold, in this my body,
M . the
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the whole world animate and inanimate, and all things
elfe thou haft a mind to fee. But as thou art*inable to
fee with thefe thy natural eyes, I will give thee a heavenly
eye, with which behold my divine connecion.
SANjAvY.
The mighty compound and divine being Héré?, having,
O Raja, thus {poken, made evident unto Arjdoz his fu-
preme and heavenly form ; of many a mouth and eye;
many a wondrous fight; many a heavenly ornament ;
many an up-raifed weapon ; adorned with celeftial robes
and chaplets ; anointed with heavenly eflence ; covered
with every marvellous thing ; the eternal God, whofe
countenance is turned on every fide! The glory and
amazing {plendour of this mighty being may be likened
to the fun rifing at once into the heavens, with a thou-
fand times more than ufual brightnefs. The fon of Pan-
dis then beheld within the body of the God of Gods,
ftanding together, the whole univerfe divided forth into
its vaft variety. He was overwhelmed with wonder, and
%' ‘everyhair was raifed an end. He bowed down his head be-
" fore the God, and thus addrefled him with joined hands.
gEa ARjSEN.
I behold; ‘'O God! within thy breaft, the Dews af-
fernbl ', and evety fpecific tribe of beings. I fee Brihma,
. that



that Deity ﬁtténg on his lotus-throne ; all the R&¥fbsss
and heav®nly Odrdgas®. 1 fee thyfelf, on ail fides, of
infinite fhape, formed with abundant arms, and bellics,
and mouths, and eyes; but I can ncither difcover thy
beginning, thy middle, nor again thy end, O univerful
Lord, form of the univerfc! I fee thec with a crown,
and armed with club and Chdkri **, a mafs of glory,
darting refulgent beams around. I fce thee, difficult to
be {een, fhining on all fides with light immeafurable, like
the ardent fire or glorious fun. Thou art thc Supreme
Being, incorruptible, worthy to be known! Thou art
- prime {upporter of the univerfal orb! Thou art the never-
failing and eternal guardian of religion! Thou art from
all beginning, and I efteem thee Piorog/h”. 1 fee thee
without beginning, without middle, and without end ;

of valour infinite; of arms innumerable; the fun and

moon thy eyes 3 thy mouth a flaming fire, and the whole
world thining with thy refle&ted glory! The fpace be-
tween the heavens and the earth is poflefled by thee.

: . &
alone, and every point around : the three regions of thd

'

- afraid, with joined hands fing forth thy praife. The Afi-
M 2 LK,
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hirfbés, holy bands, hail thee, and glorify thy name with
adorating praifes. The Rivdrds, the Adsétyis, * the 74-
sédsy and all thofe beings the world efteemeth good ; 4/~
wéén and Koomar, the Marests and the Oofbmdipas ; the
Gindbirvs and the Yakfbis, with the holy tribes of
Soors, all ftand gazing on thee, and all alike amazed !
The worlds, alike with me, are terrified to behold thy
wondrous form gigantic; with many mouths and eyes ;
with many arms, and legs, and breafts; with many bel-
lies, and with rows of dreadful tecth ! Thus as I fee thee,
touching the heavens, and fhining with fuch glory; of
fuch various hues, with widely-opened mouths, and bright
expanded eyes, I am difturbed within me; my refolution
faileth me, O Z2/hnos / and I find no reft! Having be-
holden thy dreadful teeth, and gazed on thy counte-
nance, emblem of Time’s laft fire, I know not which way
Iturn! I find no peace! Have mercy then, O God of
Gods ! thou manfion of the univerfe! The {fons of
Dhréstirafbtrd, now, with all thofe rulers of the land,
Bbhezfbma, Drin, the fon of Séor, and even the fronts of
our army, feem to be precipitating themfelves haftily into
thy mouths, difcovering fuch frightful rows of teeth !
whilft fome appear to ftick between thy tceth with their

bodxes forely mangled. As the rapid ftreams of full-
flowing
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flowing riv:rs roll on to meet the ocean’s bed ; even fo
thefe heroes of the human race ruth on towards thy
flaming mouths. As troops of infe@s, with increafing
fpeed, feck their own deftru&ion in the flaming fire ;
even fo thefe people, with {welling fury, feek their own
deftru&ion. Thou involveft and fwalloweft them alto-
gether, even unto the laft, with thy flaming mouths;
whilft the whole world is filled with thy glory, as thy
awful beams, O Z&2/bnov, fhine forth on all fides! Reve-
rence be unto thee, thou moft exalted! Deign to make
known unto me who is this God of awful figure! I am
anxious to learn thy fource, and ignorant of what thy
prefence here portendeth.
KRrREESHNX.

I am Time, the deftroyer of mankind, matured, come
hither to feize at once all thefe who ftand before us.
Except thyfelf ** not one of all thefe warriors, deftined
againft us in thefe numerous ranks, fhall live. Where-
fore, arife! feek honor and renown ! defeat the foe, and
cnjoy the full-grown kingdom ! They are already, as it
were, deftroyed by me. Be thou alone the 1mmed§mé
agent %, Be not difturbed ! Kill Drin, and BhéziBm

and Fayddrith, and Kirnd, and all the other heroes of
' the -
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the war already killed by me. Fight! and thou fhalt de-
feat thy rivals in the field. ot
SANJAY.

When the trembling Arjéon heard thefe words from
the mouth of Kr&/bndi, he faluted him with joined hands,
and addreffed him in broken accents, and bowed down
terrified before him.

ARJOON.

Ozzré¢fbeckzs ! the univerfe rejoiceth becaufe of thy
renown, and is filled with zeal for thy fervice. The evil
{pirits are terrified and flee on all fides; whilft the holy
tribes bow down in adoration before thee. And where-
fore fhould they not, O mighty Being! bow down before
thee, who, greater than Brdbma, art the prime Creator !
eternal God of Gods ! the world’s manfion | Thou art the
incorruptible Being, diftin& from all things tranfient!
Thou art before all Gods, the ancient Pisrog/b, and the
fupreme fupporter of the univerfe! Thou knoweft all
things, and art worthy to be known ; thou art the fu-
preme_manfion, and by thee, O infinite form! the uni-

‘verfe: was fpread abroad. Thou art 7ays the God of
wind} AgnéZ the God of fire, Pirdin the God of oceans,
Sdsankd the moon, Prajapatéé the God of nations, and

Prr?pZé’tc?mﬁb[i
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Prapsétamibda the mighty anceftor. Reverence! Reve-
rence be uffto thee a thoufand times repeated ! Again and
again Reverence | Reverence be unto thee | Reverence be
unto thee before and behind ! Reverence be unto thee
on all fides, O thou who art all in all! Infinite is thy
power and thy glory! Thou includeft all things, where-
fore thou art all things | Having regarded thee as my
friend, I forcibly called thee K7&¥/bni, ¥idivi, Friend !
but, alas! I was ignorant of this thy greatnefs, becaufe I
was blinded by my affection and prefumption. Thou haft,
at times, alfo in {port been treated ill by me; in thy re-
creations, in thy bed, on thy chair, and at thy meals; in
private and in public; for which, O Being inconceivable !
I humbly crave thy forgivenefs.

Thou art the father of all things animate and inani-
mate ; thou art the fage inftru&or of the whole, worthy
to be adored ! There is none like unto thee ; where then,
in the three worlds, is there one above thee ? Wherefore
I bow down; and, with my body proftratc upon the
ground, crave thy mercy, Lord ! worthy to be agored ;
for thou fhouldft bear with me, cven as a father with hiﬁf
fon, a friend with his friend, a lover with his belov8d. T
am well pleafed with having beheld things before never
feen; yet my mind is overwhelmed with awful fear.

Have.
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Have mercy, then, O heavenly Lord ! O manfion of the
univerfe! And fhew me thy celeftial form. Imwifh to be-
hold thee with the diadem on thy head, and thy hands
armed with club and Chgkri ; affume then, O God of a
thoufand arms, image of the univerfe! thy four-armed

100

form *°,
KrREEsHNAZ.

Well pleafed, O Arjisn, I have thewn thee, by my di-
vine power, this my fupreme form the univerfe in all its
glory, infinite and eternal, which was never feen by any
one except thyfelf ; for no one, O valiant Koor00 / in the
three worlds, except thyfelf, can fuch a fight of me ob-
tain ; nor by the Z¢ds, nor facrifices, nor profound ftudy;
nor by charitable gifts, nor by deeds, nor by the moft
fevere mortifications of the fleth. Having beholden my
form, thus awful, be not difturbed, nor let thy faculties
be confounded. When thou art relieved from thy fears,
and thy mind is reftored to peace, then behold this my
wondrous form again.

SANJAVY.

The. fon of Visosdev having thus {poken unto Arjéin,
fhewed him again his natural form ; and having re-affumed
his milder fhape, he prefently affwaged the fears of the
affrighted drjéin.

ARJOON.
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ARjOInN.

Having beheld thy placid human fhape, I am again
colleted ; my mind is no more difturbed, and I am once
more returned to my natural ftate.

KrREEsHNAXA.

Thou haft beholden this my marvellous thape, {o very
difficult to be feen, which even the Dews are conftantly
anxious to behold. But I am not to be feen, as thou haft
feen me, even by the afliftance of the #eds, by mortifica-
tions, by facrifices, by charitable gifts; but I am to be
feen, to be known in truth, and to be obtained by means
of that worfhip which is offered up to me alone; and he
goeth unto mc whofe works are done for me; who
efteemeth me fupreme ; who is my fervant only; who
hath abandoned all confequences, and who liveth amongft

all men without hatred.

N LECTURE
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LECTURE XII,

OF SERVING THE DEITY IN HIS VISIBLE
AND INVISIBLE FORMS.

ARjSEN.
O F thofe thy fervants who are always thus employed,
which know their duty beft? thofe who worfhip
thee as thou now art ; or thofe who ferve thee in thy invi-
fible and incorruptible nature ?
KRrREESHNA,

Thofe who having placed their minds in me, ferve me
with conftant zeal, and are endued with fteady faith, are
efteemed the beft devoted. They too who, delighting in
the welfare of all nature, ferve me in my incorruptible,
ineffable, and invifible form ; omniprefent, incomprehen-
fible, ftanding on high fixed and immoveable, with fub-
dued paffions and underftandings, the fame in all things,

" fhall alfo come unto me. Thofe whofe minds are attached

to my invifible nature have the greater labour to encoun-
ter 5 becaufe an invifible path is difhicult to be found by
corporeal beings. They alfo who, preferring me, leave

all
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all works for me, and, free from the worfhip of all others,
contemplate and ferve me alone, I prefently raife them
up from the ocean of this region of mortality, whofe
minds are thus attached to me. Place then thy heart on
me, and penetrate me with thy underftanding, and thou
{halt, without doubt, hereaftcr enter unto me. But if
thou fhouldft be unable, at once, ftedfaftly to fix thy
mind on me, endeavour to find me by means of conftant
pradice. If after practice thou art ftill unable, follow me
in my works fupreme ; for by performing works for me,
thou fhalt attain perfeGion. But {houldft thou find thy-
{elf unequal to this tafk, put thy truft in me alone, be of
humble fpirit, and forfake the fruit of every action.
Knowledge is better than practice, meditation is diftin-
guifhed from knowledge, forfaking the fruit of aion
from meditation, for happinefs hereafter is derived from
fuch forfaking.

He my fervant is dear unto me, who is frce from en-
mity, the friend- of all nature, merciful, exempt from
pridc and felfithnefs, the fame in pain and pleafure, pa-
tient of wrongs, contented, conftantly devout, of fub-
dued paffions, and firm refolves, and whofe mind and
underftanding arc fixed on me alone. He alfo is my be-
loved of whom mankind are not afraid, and who of man-

N 2 kind



[ 100 ]

kind is not afraid ; and who is free from the influence of
oy, impatience, and the dread of harm. He my fervant
is dear unto me who is unexpeéting, juft and pure, im-
partial, free from diftraction of mind, and who hath for-
faken every enterprize. He alfo is worthy of my love,
who neither rejoiceth nor findeth fault ; who neither la-
menteth nor coveteth, and, being my fervant, hath for-
faken both good and evil fortune. He alfo is my beloved
fervant, who is the fame in friendfhip and in hatred, in
honor and in difhonor, in cold and in heat, in pain and
pleafure ; who is unfolicitous about the event of things ;
to whom praife and blame are as one; who is of little
{peech, and pleafed with whatever cometh to pafs ; who
owneth no particular home, and who is of a fteady mind.
They who feek this Amrééta ™ of religion even as I have
faid, and ferve me faithfully before all others, are, more-

over, my deareft friends.

LECTURE
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LECTURE XIIL

EXPLANATION OF THE TERMS KSHETRA
AND KSHETRA-GNA.

ARJSGN.

N OW am anxious to be informed, O Késos/ what

is Prikrééeéé, who is Poorisfb ; what is meant by the
words Kybetri and Kfbetri-gnd, and what by Gzan and
Gneya. '

KRrREESHNA,

Learn that by the word Kfberrd is implied this
body, and that he who is acquainted with it is called
Kifbetrd-gni. Know that I am that Kjbetrd-gni in
every mortal frame. The knowledge of the Kfbezrd and
the Kfbetri-gni is by me efteemed Gran or wifdom.

Now hear what that Kfbesri or body is, what it re-
fembleth, what are its different parts, what it proceedeth
from, who he is who knoweth it, and what are its pro-
dudions. Each hath been manifoldly fung by the RZ-

fbéés in various meafures, and in verfes containing divine

precepts, including arguments and proofs.
This
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This Kfbetri or body, then, is made up of the five
Mihabhaot (elements), Abinkar (felf-con{cioufnefs), Biid-
b&¢ (underftanding), Avyiksdm (invifible {pirit), the eleven
Eéndrsdyi (organs), and the five Eéndrééyi-gochir (facul-
tics of the five fenfes) ; with Eechz and Dwe/bi (love and
hatred), Sookh and Dookh (pleafure and pain), Cherini
(fenfibility), and Dhréses¢ (firmnefs).

Thus have I made known unto thee what that K/be-
tré or body is, and what are its component parts.

Gnan, or wifdom, is freedom from felf-efteem, hypo-
crify and injury ; patience, recitude, refpect for mafters
and tcachers, chaftity, fteadinefs, {clf-conftraint, difaffec-
tion for the obje&s of the fenfes, freedom from pride, and
a conftant attention ' to birth, death, decay, ficknefs,
pain and defects; exemption from attachments and af-
fe@ion ** for children, wife, and home ; a conftant even-
nefs of temper upon the arrival of every event, whether
longed for or not ; a conftant and invariable worfhip paid
to me alone ; worfhipping in a private place, and a diflike
to the fociety of man ; a conftant ftudy of the fuperior {pi-
rit ***; and the infpe@ion of the advantage to be derived
from a knowledge of the Zzizrwd or firft principle.

This is what is diftinguifhed by the name of Gnan, or
wifdom. _dgnan, or ignorance, is the reverfe of this.

I will



[ 103 ]

{ wiil now tell thee what is G#ea, or the obje& of wif-
dom, from Pnderﬁanding which thou wilt enjoy immorta-
lity. It is that which hath no beginning, and is fupreme,
even Brdhm, who can neither be called Si# (ens) nor Asiz
(non ens) 5. It is all hands and feet; it is all faces,
heads, and eyes ; and, all ear, it fitteth in the midft of the
world poffefling the vaft whole. Itfelf exempt from every
organ, it is the refle@ed light of every faculty of the or-
gans. Unattached, it containeth all things ; and without
quality it partaketh of everyﬂuality. It is the infide and
the outfide, and it is the moveable and immoveable of all
nature. From the minutenefs of its parts it is inconceiv-
able. It ftandeth at a diftance, yet is it prefent. It is un-
divided, yet in all things it ftandeth divided. It is the
ruler of all thing: it is that which now deftroyeth, and
now produceth. It is the light of lights, and it is de-
clared to be free from darknefs. It is wifdom, that which
is the obje@ of wifdom, and that which is to be obtained
by wifdom ; and it prefideth in every breaft.

Thus hath been defcribed together what is X //.u,tm or
body, what is G#an or wifdom, and what is Gnéyi or the
obje& of wifdom. He my fervant who thus conceiveth

me obtaineth my nature.
Learn
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Learn that both Prakréstéé and Pigrisfb are without
beginning. Know alfo that the various component parts
of matter and their qualities are co-exiftent with Prak-
rectee.

Prikrége? is that principle which operateth in the
agency of the inftrumental caufe of action. .

Pisrgfb is that Herds or principle which operateth in
the fenfation of pain and pleafure. The Péoricfh refideth
in the Prikreét##, and partaketh of thofe qualities which
proceed from the Prikrééré¢, The confequences arifing
from thofe qualities, are the caufe which operateth in the
birth of the Povrdofb *°¢, and determineth whether it fhall
be in a good or evil body. Pairésb is that fuperior be-
ing, who is called Mibefwar, the great God, the moft
high fpirit, who in this body is the obferger, the diretor,
the proteétor, the partaker.

He who conceiveth the Pisrosfb and the Prakrérée,
together with the Gdon or qualities, to be even fo as I
have defcribed them, whatever mode of life he may lead,
he is not again fubject to mortal birth.

Some men, by meditation, behold, with the mind, the
fpirit within themfelves ; others, according to the difci-
pline of the Sankhyi (contemplative dodrines), and the

difcipline



Aifipline which is called Kdrmi-yog (pradtical doc-
trines) ; others again, who are not acquainted with this,
but have heard it from others, attend to it. But even
thefe, who a& but from the report of others, pafs be-

yond the gulf of dcath.
Know, O chief of the race of Bhdrdt, that every thing

which is produced in nature, whether animate or inani-
mate, is produced from the union of Kbzzri and Kjbetri-
gnd, matter and {pirit. He who beholdeth the Supreme
Being alike in all things, whilft corrupting, itfelf uncor-
rupting ; and conceiving that God in all things is the
fame, doth not of himfelf injure his own foul, goeth the
journey of immortality. He who beholdeth all his ac-
tions performed by Prakréétéé, nature, at the fame time
perceiveth that the A¢md or {oul is inadive in them.
When he beholdeth all the different fpecies in nature
comprehended in one alore, and fo from it fpread forth
into their vaft variety, he then conceiveth Brabm, the
Supreme Being. This {fupreme {pirit and incorruptible
Being, even when it is in the body, neither a&eth, nor is
it affected, becaufe its nature is without beginning and
without quality. As the all-moving 4kas, or ether, from
the minutenefs of its parts, paffeth every where unaf-
fe@ted, even fo the omniprefent {pirit remaineth in the

0o body
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body unaffe@ted. As a fingle fun illuminateth the whole
world, even fo doth the fpirit enlighten every body. They
who, with the eye of wifdom, perceive the body and the
{pirit to be thus diftin&, and that there is a final releafe
from the animal nature, go to the Supreme.

LECTURE
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A LECTURE XIV.

OF THE THREE GOON OR QUALITIES.

KrREESHNA

WILL now reveal unto thee a moft fublime know-

ledge, fuperior to all others, which having learnt, all
the Mionés have paffed from it to fupreme perfection.
They take fan@uary under this wifdom, and, being arrived
to that virtue which is fimilar to my own, they are not
difturbed on the day of the confufion of all things, nor
born again on their renovation.

The great Brihm is my womb. In it I place my
feetus 3 and from it is the produétion of all nature. The
great Bribm is the womb of all thofe various forms
which are conceived in every natural womb, and I am the
father who foweth the feed. |

There are three Gion or qualities arifing from Prdik-
r&515% or nature : Sirwd truth, Rijs paflion, and Tamd
darknefs ; and each of them confineth the incorruptible
fpirit in the body. The Sirwi-Gdin, becaufe of its pu-
rity, is clear and free from defect, and intwineth the foul

(O with
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with fweet and pleafant confequences, and the fruit of

wifdom. The Réji-Gosn is of a paflionate nature, arifing
from the cfle@s of worldly thirft, and imprifoneth the

foul with the confequences produced from a&ion. The
Timi-Goon is the offspring of ignorance, and the con-
founder of all the faculties of the mind ; and it impri-
foneth the foul with intoxication, floth, and idlenefs. The
Sitwd-Géon prevaileth in felicity, the Rdjé in acion, and
the Z4md, having poflefled the foul, prevaileth in intoxi-
cation. When the 7¢mdi and the Rdji have been over-
come, then the Sdrwd appeareth ; when the Rdjd and the
Sitwd, the Tama 3 and when the Tdma and the Sdrwd,
the Rdjé. When Gnan, or wifdom, fhall become evi-
dent in this body at all its gates, then fhall it be known
that the Sarwi-Goon is prevalent within, The love of
gain, induftry, and the commencement of works ; in-
temperance, and inordinate defire, are produced from
the prevalency of the Rdji-Goin; whilft the tokens of
the Tdmi-Goon are gloominefs, idlencfs, fottithnefs, and
diftraction of thought. When the body is diffolved whilft
the Sdrwd-Govn prevaileth, the foul proceedeth to the
regions of thofe immaculate beings who are acquainted
with the Moft High. When the body findeth diffolution
whilft the Rdji-Gitn is predominate, the foul is born

agair
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again amongft thofe who are attached to the fruits of
their actions.  So, in like manner, fhould the body be
diffolved whilft the Za@mdi-Gosn is prevalent, the fpirit is
conceived again in the wombs of irrational beings. The
fruit of good works is called pure and holy ; the fruit of
the Rdja-Goon is pain ; and the fruit of the Tami-Gion
is ignorance. From the Sdrwd is produced wifdom,
from the Réijé covetoufnefs, and from the 7dmdi madnefs,
diftrattion, and ignorance. Thofe of the S&twi-Goin
mount on high, thofe of the Riji ftay in the middle,
whilft thofe abje&t followers of the Timdi-Gioon fink
below.

When he who beholdeth perceiveth no other agent
than thefe qualities, and difcovereth that there is a being
fuperior to them, he at length findeth my nature; and
when the foul hath furpaffed thefe three qualities, which
are co-exiftent with the body, it is delivered from birth
and death, old-age and pain, and drinketh of the water
of immortality.

ARJSON.

By what tokens is it known that a man hath furpaffed
thefe three qualities ? What is his practice ? What are the
means by which he overcometh them.

KREESHN A,
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KREESsHNA.

He, O fon of Pindss, who depifeth not the light of
wifdom, the attention to worldly things, and the diftrac-
tion of thought when they come upon him, nor longeth
for them when they difappear ; who, like one who is of
no party, fitteth unagitated by the three qualities ; who,
whilft the qualities arc prefent, ftandeth ftill and moveth
not ; who is fclf-dependent and the fame in eafe and pain,
and to whom iron, ftone, and gold are as one; firm
alike in love and diflike, and the fame whether praifed or
blamed ; the fame in honor and difgrace; the fame on
the part of the friend and the foe, and who forfaketh all
enterprize ; fuch a one hath furmounted the influence of
the qualities. And he, my fervant, who ferveth me alone
with due attention, having overcome the influence of the
qualities, is formed to be abforbed in Bribm, the Su-
preme. Iam the emblem of the immortal, and of the
incorruptible ; of the eternal, of juftice, and of endlefs
blifs.

LECTURE
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KRrREESHNX.

THE incorruptible being is likened unto the tree /-
" ", whofe root is above and whofe branches are
below, and whofe leaves are the 7¢ds. He who knoweth
that, is acquainted with the Zeds. Its branches growing
from the three Gioz or qualities, whofe lefler {hoots are
the obje&s of the organs of fenfe, fpread forth fome high
and fome low. The roots which are {pread abroad below,
in the regions of mankind, are reftrained by a&ion. Its
form is not to be found here, neither its beginning, nor
its end, nor its likenefs. When a man hath cut down this
Afwarthd, whofe root is {fo firmly fixed, with the ftrong
ax of difintereft, from that time that placc is to be fought
from whence there is no return for thofe who find it
and I make manifeft that firft Péri/b from whom is pro-

duced the ancient progreflion of all things.
Thofe who are free from pride and ignorance, have
prevailed over thofe faults which arife from the confe-

quences
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quences of a&ion, have their minds conftantly employed
in watching over and reftraining the inordinate defires,
and are freed from contrary caufes, whofe confequences
bring both pleafurc and pain, are no longer confounded
in their minds, and afcend to that place which endureth
for ever. Neither the fun, nor the moon, nor the fire en-
lighteneth that place from whence there is no return,
and which is the fupreme manfion of my abode.

It is even a portion of myfelf that in this animal world
is the univerfal {pirit of all things. It draweth together
the five organs and the mind, which is the fixth, that it
may obtain a body, and that it may leave it again ; and
Eéfwir, having taken them under his charge, accompa-
nieth them from his own abode as the breeze the fra-
grance from the flower. He prefideth over the organs
of hearing, fecing, feeling, tafting, and fmelling, toge-
ther with the mind, and attendeth to their obje&s. The
foolith fee it not, attended by the Géoz or qualities, in
expiring, in being, or in enjoying ; but thofe who are en-
dued with the eye of wifdom behold it. Thofe alfo
who induftrioufly apply their minds in meditation may
perceive it planted in their own breafts, whilft thofe
of unformed minds and weak judgments, labouring, find
it not.

Know
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Know that the light which proceedeth from the fun
and illuminateth the whole world, and the light which is
in the moon, and in the fire, are mine. I pervade all
things in nature, and guard them with my beams. I am
the moon, whofc nature it is to give the quality of tafte
and relifh, and to cherifh the herbs and plants of the
field. I am the fire refiding in the bodies of all things
which have life, where, joined with the two {pirits which
arc called Pran and Opan*, 1 digeft the food which
they eat, which is of four kinds ™. I penetrate into the
hearts of all men ; and from me proceed memory, know-
ledge, and the lofs of both. I am to be known by all the
Véds or books of divine knowledge : I am he who formed
the Pedant**, and I am he who knoweth the /¢4,

There are two kinds of Pisrogfb in the world, the one
corruptible, the other incorruptible. The corruptible
Picrévfh is the body of all things in nature; the incorrup-
tible is called Koothdfti, or he who ftandeth on the pin-
nacle "™, There is another Pogrifh *** moft high, the Pa-
ramarma or fupreme foul, who inhabiteth the three re-
gions of the world, even the incorruptible Egfwdr. Be-
caufe I am above corruption, fo alfo am I fuperior to in-
corruption; wherefore in this world, and in the 745, 1

am called Péorddfbottimd. The man of a found judgment,
P who
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who conceiveth me thus to be the Pisrogfbottdmi, know-
eth all things, and ferveth me in every principle.

Thus, O Arjéin, have I made known unto thee this
moft myfterious Sa/fré *** ; and he who underftandeth it
fhall be a wife man, and the performer of all that is fit
to be done.

LECTURE
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LECTURE XVIL

OF GOOD AND EVIL DESTINY.

KRrREESsHNAX.

HE man who is born with divine deftiny is endued
with the following qualities: exemption from fear,

a purity of heart, a conftant attention to the difcipline
of his underftanding; charity, fclf-reftraint, religion,
ftudy, penance, reditude, freedom from doing wrong,
veracity, freedom from anger, refignation, temperance,
freedom from {lander, univerfal compaflion, exemption
from the defire of flaughter, mildnefs, modefty, difcre-
tion, dignity, patience, fortitude, chaftity, unrevenge-
fulnefs, and a freedom from vain-glory : whilft thofe who
come into life under the influence of the evil deftiny are
diftinguifhed by hypocrify, pride, prefumption, anger,
harfhnefs of {peech, and ignorance. The divine deftiny
is for Mok/b, or eternal abforption in the divine nature ;
and the evil deftiny confineth the foul to mortal birth.
Fear not, Arjion, for thou art born with the divine
deftiny before thee. Thus there are two kinds of deftiny
P2 prevailing
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prevailing in the world. The nature of the good deftiny

hath been fully explaincd. Hear what is the nature of
the evil.
Thofe who are born under the influence of the evil

deftiny know not what it is to proceed in virtue, or re-
cede from vice ; nor is purity, veracity, or the pracice of
morality to be found in them. They fay the world is
without beginning, and without end, and without an
Eifwir ; that all things are conceived by the jun@ion of
the fexes ; and that love is the only caufe. Thefe loft
fouls, and men of little underftandings, having fixed upon
this vifion, are born of dreadful and inhuman deeds for
the deftru&ion of the world. They truft to their carnal
appetites, which are hard to be fatisfied ; are hypocrites,
and overwhelmed with madnefs and intoxication. Be-

caufe of their folly they adopt falfe dodrines, and con-
tinue to live the life of impurity. They abide by their

inconceivable opinions, even unto the day of confufion,
and determine within their own minds that the gratifica-
tion of the fenfual appetites is the fupreme good. Faft
bound by the hundred cords of hope, and placing all
their truft in luft and anger, they feek by injuftice the ac-
cumulation of wealth, for the gratification of their inor-
dinate defires. ‘¢ This, to-day, hath been acquired by

‘“ me.
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“ me. I fhall obtain this obje& of my heart. This wealth
¢ T have, and this fhall I have alfo. This foe have 1 al-
¢ ready flain, and others will I forthwith vanquifh. Iam
““ Léfwir, and I enjoy ; I am confummate, I am power-
“ful,and I am happy; I am rich, and T am endued
¢ with precedence amongft men; and where is there
¢¢ another like unto me ? I will make prefents at the feafts
““ and be merry.” In this manner do thofe ignorant men
talk, whofe minds are thus gone aftray. Confounded with
various thoughts and defigns, they are entangled in the
net of folly ; and being firmly attached to the gratifica-
tion of their lufts, they fink at length into the NVirdk of
impurity. Being felf-conceited, ftubborn, and ever in
purfuit of wealth and pride, they worthip with the namc
of worfhip and hypocrify, and not according to divine or-
dination ; and, placing all their truft in pride, power,
oftentation, luft, and anger, they are overwhelmed with
calumny and detracion, and hate me in themfelves and
others : wherefore I caft down upon the earth thofe fu-
rious abje& wretches, thofe evil beings who thus defpife
me, into the wombs of evil {pirits and unclean beafts.
Being doomed to the wombs of Asigrs from birth to birth,
at length not finding me, they go unto the moft infer-

nal regions. There are thefe three paffages to NVarak (or
the
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the infernal regions) ; luft, anger, and avarice, which are
the deftroyers of the foul ; wherefore a man fhould avoid
them ; for, being frecd from thefe gates of fin, which
arife from the influence of the 7dmi-Goon, he advanceth
his own happinefs ; and at length he goeth the journey
of the Moft High. He who abandoneth the dicates of
the Saftri to follow the dictates of his lufts, attaineth
neither perfection, happinefs, nor the regions of the Moft
High. Wherefore, O Arjion, having made thyfelf ac-
quainted with the precepts of the §3/r4, in the eftablifh-
ment of what is fit and unfit to be done, thou fhouldft
perform thofe works which are declared by the com-

mandments of the Sa/ra.

LECTURE
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LECTURE XVIL

OF FAITH DIVIDED INTO THREE SPECIES.

ARJ3ON.
HAT is the guide of thofe men, who, although
they negle& the precepts of the Safrd, yet wor-
thip with faith ? Is it the Sirwd, the Réja, or the Tdma-
Goon 2
KrREEsHNAX.

The faith of mortals is of three kinds, and is produced
from the conftitution. It is denominated after the three
Goon, Sarwikee, Rajisee, or Tamdsee. Hear what thefe
are. The faith of every one is a copy of that which is
produced from the Sitwd-Goin. The mortal Pisras
being formed with faith, of whatever nature he may be,
with that kind of faith is he endued. Thofe who are
of the difpofition which arifeth from the Sirwd-Géin
worthip the Déws; thofc of the Rijd-Giin the Yikfbis,
and the Rdikfbds ; and thofe of the 7dmi-Giin worthip
the departed {pirits and the tribe of BbiGzs. Thofe men

who perform fevere mortifications of the flefh, not au-
thorized
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thorized by the Saftrd, are poffefled of hypocrify and

pride, and overwhelmed with luft, paffion, and tyrannic
firength. Thofe fools torment the {pirit that is in the
body, and myfelf alfo who am in them. Know what are
the refolutions of thofe who are born under the influence
of the evil fpirit.

There are three kinds of food which are dear unto all
men. Worthip, zeal '3, and charity are each of them
alfo divided into three {pecies. Hear what are their dif-
tin&ions. '

The food that is dear unto thofe of the SFrwi-Gdon is
fuch as increafes their length of days, their power and
their ftrength, and keeps them free from ficknefs, happy
and contented. It is pleafing to the palate, nourifhing,
permanent, and congenial to the body. It is neither too
bitter, too four, too falt, too hot, too pungent, too aftrin-
gent, nor too inflammable. The food that is coveted by
thofe of the Riji-Goon giveth nothing but pain and mi-
fery : and the delight of thofe in whom the Témdi-Gain
prevaileth, is fuch as was drefled the day before, and is out
of feafon ; hath loft its tafte, and is grown putrid; the
leavings of others, and all things that are impure.

That worfhip which is dire&ed by divine precept, and
is performed without the defire of reward, as neceflary

to
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to be done, and with an attentive mind, is of the S¥rws-
Goon.
The worfhip which is performed with a view to the
fruit, and with hypocrify, is of the Zamdi-Goon.

The worfhip which is performed without regard to
the precepts of the law, without the diftribution of
bread, without the ufual invocations, without gifts to the
Brahmins at the conclufion, and without faith, is of the
Rija-Gaon.

Refpe& to the Dews, to Brabmins, maﬁers, and
learned men; chaftity, re@itude, the worfhip of the
Deity, and a freedom from injury, are called dodily
=eal.

Gentlenefs, juftnefs, kindnefs, and benignity of fpeech,
and attention to one’s particular ftudies, are called veréa/
=eal.

Content of mind, mildnefs of temper, devotion, re-
ftraint of the paffions, and a purity of {oul, are called men-
tal zeal.

This threefold zeal being warmed with fupreme faith,
and performed by men who long not for the fruit of ac-
tion, is of the Sazwi-Gion. ‘

The zeal which is fhewn by hypocrify, for the fake of
the reputation of fandity, honor, and refped, is faid to

QU
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be of the R#jd-Géon; and it is inconftant and uncer-
tain.

The zeal which is exhibited with felf-torture, by the
fool, without examination, or for the purpofe of injuring
another, is of the Tama-Gain.

That charity which is beftowed by the difinterefted,
becaufe it is proper to be given, in due place and feafon,
and to proper objeds, is of the Sdrwi-Gion.

That which is given in expecation of a return, or for
the fake of the fruit of the action, and with relucancy,
is of the Raja-Gdin.

That which is given out of place and feafon, and to
unworthy objeés, and, at the fame time, ungracioufly and
{cornfully, is pronounced to be of the Zimi-Géon.

3% Om, dd_ 7at, and QA Siz, are the three myftic
charaéters ufed to denote the Deity.

By him in the beginning were appointed the Brih-
miins, the Veds, and religion : hence the facrificial, cha-
ritable, and zealous ceremonies of the expounders of the
word of God, as they are ordained by the law, conftantly
proceed after they have pronounced O /

Zit having been pronounced by thofe who long for
1mmortahty, without any inclination for a temporary re-

ward



[ 123 ]

ward of their actions, then are performed the ceremonies
of worfhip and zeal, and the various deeds of charity.

The word Sét is ufed for qualities which are true, and
for qualities that are holy. The word Sé is alfo applied
to deeds which are praifeworthy. Attention in worfhip,
zeal, and deeds of charity, are alfo called Si#z. Deeds
which are performed for 74t are alfo to be efteemed
Séiz.

Whatever is performed without faith, whether it be
facrifices, deeds of charity, or mortifications of the flefh,
is called Asiz; and is not for this world or that which

1s above.

ILECTURE
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LECTURE XVIIIL

OF FORSAKING THE FRUITS OF ACTION
FOR OBTAINING ETERNAL SALVATION,

ARjBEN.
I WISH much to comprehend the principle of Sannyas,
and alfo of Tyag, each feparately.
KRrREESHNAX.

The bards conceive "'+ that the word S@zzyas implieth
the forfaking of all actions which are defirable ; and they
call 7yig, the forfaking of the fruits of every aion.
Certain philofophers have declared that works are as much
to be avoided as crimes ; whilft others fay that deeds of
worfhip, mortifications, and charity thould not be for-
faken. Hear what is my decree upon the term Zyag.

Tyag, or forfaking, is pronounced to be of three
natures. But deeds of worfhip, mortification, and cha-
rity are not to be forfaken: they are proper to be per-
formed. Sacrifices, charity, and mortifications are puri-
fiers of the philofopher. It is my ultimate opinion and
decree, that fuch works are abfolutely to be performed,

with
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with a forfaking of their confequences and the profpe&
of their fruits. The retirement from works, which are
appointed to be performed, is irﬁproper.

The forfaking of them through folly and diftraction of
mind, arifeth from the influence of the Tdmi-Géin.

. The forfaking of a work becaufe it is painful, and
from the dread of bodily affliction, arifeth from the Raji-
Gi#n 3 and he who thus leaveth undone what he ought
to do, fhall not obtain the fruit of forfaking.

The work which is performed becaufe it is appointed
and efteemed neceffary to be done, and with a forfaking
of the confequences and the hope of a reward, is, with
fuch a forfaking, declared to be of the SZrwi-Gion.

The man who is poflefled of the Sdrwid-Goon is thus a
Tyagee, or one who forfaketh the fruit of a&ion. He is
of a found judgment, and exempt from all doubt; he
complaineth not in adverfity, nor exulteth in the fuccefs
of his undertakings.

No corporeal being is able totally to refrain from
works. He is properly dcnominated a Zyagéz who is a
forfaker of the fruit of acticn.

The fruit of a&ion is threefold: that which is co-
veted, that which is not coveted, and that which is nei-

ther one nor the other. Thofe who do not abandon works
obtain
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obtain a final releafe ; not thofe who withdraw from ac-
tion, and are denominated Sénnyasees.

Learn, O Arjion, that for the accomplifhment of every
work five agents **f are neceflary, asis further declared in
the Sankbyi and Vedant-Saftras :—attention and fuper-
vifion, the a&or, the implements of various forts, diftiné
and manifold contrivances, and laftly the favor of Provi-
dence. The work which a man undertaketh, either with
his body, his {peech, or his mind, whether it be lawful
or unlawful, hath thefe five agents engaged in the per-
formance. He then who after this, becaufe of the im-
perfe&tion of his judgment, beholdeth no other agent
than himfelf, is an evil-thinker and feeth not at all. He
who hath no pride in his difpofition, and whofe judgment

is not affected, although he thould deftroy a whole world,
neither killeth, nor is he bound thereby ™.

In the dire¢tion of a work are three things: Gnan,
Gneyd, and Piréégnati*”. The accomplithment of a
work is alfo threefold : the implement, the action, and
the agent. The Gnan, the ation, and the agent are
each diftinguifhed by the influence of the three Gion.
Hear in what manner they are declared to be after the
order of the three Gggn.

That
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That Gnan, or wifdom, by which one principle alone
is feen prevalent in all nature, incorruptible and infinite
in all things finite; is of the Sdrwi-Géon.

That Gnan, or wifdom, is of the Rijé-Goén, by which
a man believeth that there are various and manifold prin-
ciples prevailing in the natural world of created beings.

That Gnan, or wifdom, which is mean, interefted in
one fingle obje& alone as if it were the whole, without
any juft motive or defign, and without principle or pro-
fit, is pronounced to be of the Tdmda-Géin.

The a&ion which is appointed by divine precept, is
performed free from the thought of its confequences and
without paffion or defpite, by one who hath no regard for
the fruit thereof, is of the Sarwi-Géon.

The action which is performed by one who is fond of
the gratification of his lufts, or by the proud and felfifh,
and is attended with unremitted pains, is of the Rajd-
Gaon.

The a&ion which is undertaken through ignorance and
folly, and without any forefight of its fatal and injurious
confequences, is pronounced to be of the Tdma-Gain.

The agent who is regardlefs of the confequences, is
free from pride and arrogance, is endued with fortitude

and



[ 128 ]

and refolution, and is ynaffeted whether his work fuc-
ceed or not, is faid to be of the SFrwdi-Gion.

- That agent is pronounced to be of the R#jid-Gosn who
is a flave to his paffions, who longeth for the fruit of ac-
tion, who is avaricious, of a cruel difpofition, of impure
principles, and a flave to joy and grief.

The agent who is unattentive, indifcreet, ftubborn,
difftmbling, mifchicvous, indolent, melancholy, and dila-
tory, is of the Tama-Goon.

Hear alfo what are the threefold divifions of under-
ftanding and firmnefs, according to the influence of the
three Géon, which are about to be explained to thee dif-
tin&ly and without referve.

The underftanding which can determine what it is to
proceed in a bufinefs, and what it is to recede ; what is
neceflary and what is unneceffary ; what is fear and what
is not ; what is liberty and what is confinement, is of the
Satwa-Goon.

The underftanding which doth not conceive juftice and
injuftice ; what is proper and what is improper ; as they
truly are, is of the Riji-Géin.

The underftanding which, being overwhelmed in dark-
nefs, miftaketh injuftice for juftice, and all things con-

trary
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trary to their true intent and meaning, is of the Tdmd-
Gaon.

That fteady firmnefs, with which a man, by devotion,
reftraineth every a&ion of the mind and organs, is of the
Satwi-Goon.

That interefted firmnefs by which a man, from views
of profit, perfifteth in the duties of his calling, in the
gratification of his lufts, and the acquifition of wealth,
is declared to be of the Riji-Giim.

That ftubborn firmnefs, by which a man of low capa-
city departeth not from floth, fear, grief, melancholy, and
intoxication, is of the Tdma-Gion.

Now hear what is the threefold divifion of pleafure.

That pleafure which a man enjoyeth from his labour,
and wherein he findeth the end of his pains; and that
which, in the beginning, is as poifon, and in the end as
the water of life, is declared to be of the Si#rwdi-Giin,
and to arife from the confent of the underﬁanding.

That pleafure which arifeth’ from the conjunéion of
the organs with their objeéts, which in the beginning is
as {weet as the water of life, and in the end as a poifon,
is of the Raja-Goin.

That pleafure which in the beginning and the end

R tendeth
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tendeth to ftupify the foul, and arifeth from drowfi-
nefs, idlenefs, and intoxication, is pronounced to be of
the Zimi-Gaon.

There is not any thing either in heaven or earth, or
amongft the hofts of heaven, which is free from the in-
fluence of thefe three Gz or qualities, which arife from

the firft principles of nature.
The refpective duties of the four tribes of Brahmdin™,

Kjberréd ', Vifyd, and Soodrd ™, are alfo determined by
the qualities which are in their conftitutions.

The natural duty of the Brabmin is peace, felf-re-
ftraint, zeal, purity, patience, re&itude, wifdom, learn-
ing, and theology.

The natural duties of the Kbesréé are bravery, glory,
fortitude, reditude, not to flee from the field, generofity,
and princely condué.

The natural duty of the 77/yd is to cultivate the land,
tend the céttle, and buy and fell.

The natural duty of a Swdri is fervitude.

A man being contented with his own particular lot
and duty obtaineth perfetion. Hear how that perfec-
tion is to be accomplifhed. i

The man who maketh an offering of his own works

to
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to that being from whom the principles of all beings:
proceed, and by whom the whole univerfe was fpread
forth, by that means obtaineth perfe@ion.

The duties of a man’s own particular calling, although
not free from faults, is far preferable to the duty of ano-
ther, let it be ever fo well purfued. A man by follow-
fng the duties which are appointed by his birth, doeth
no wrong. A man’s own calling, with all its faults,
oﬁght not to be forfaken. Every undertaking is involved
in its faults, as the fire in its fmoke. A difinterefted mind
and conquered {pirit, who, in all things, is free from in-
ordinate defires, obtaineth a perfection unconneéted with
works, by that refignation and retirement which is called
Sinnyas ; and having attained that perfeéion, learn from
me, in brief, in what manner he obtaineth Brghsm, and
what is the foundation of wifdom.

A man being endued with a purified underftanding,
having humbled his fpirit by refolution, and abandoned
the objeés of the organs; who hath freed himfelf from
paflion and diflike; who worthippeth with difcrimina-
tion, eateth with moderation, and is humble of {peech,
of body, and of mind ; who preferreth the devotion of
meditation, and who conftantly placeth his confidence in
difpaflion; who is freed from oftentation, tyrannic

R 2 ftrength,
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ftrength, vain-glory, luft, anger, and avarice ; and who
is exempt from felfithnefs, and in all things temperate, is
formed for being Brdhm. And thus being as Brabm, his
mind is at eafe, and he neither longeth nor lamenteth. He
is the fame in all things, and obtaineth my fupreme af-
fiftance ; and by my divine aid he knoweth, fundameq-
tally, who I am, and what is the extent of my exiftence;
and having thus dilcovered who I am, he at length is ab-
forbed in my nature.

A man alfo being engaged in every work, if he put
his truft in me alone, fhall, by my divine pleafure, obtain
the eternal and incorruptible manfions of my abode.

With thy heart place all thy works on me ; prefer me
to all things elfe; depend upon the ufe of thy under-
ftanding, and think conftantly of me; for by doing fo
thou fhalt, by my divine favor, furmount every difficulty
which furroundeth thee. But if, through pride, thou wilt
not liften unto my words, thou fhalt undoubtedly be loft.
From a confidence in thy own felf-fufhciency thou mayft
think that thou wilt not fight. Such is a fallacious de-
termination, for the principles of thy nature will impcl
thee. Being confined to action by the duties of thy na-
tural calling, thou wilt involuntarily do that from necef-

fity, which thou wanteft, through ignorance, to avoid.
Eéfwar
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E¢fwir refideth in the breaft of every mortal being,
revolving with his fupernatural power all things which are
mounted upon the univerfal wheel of time. Take fanc-
tuary then, upon all occafions, with him alone, O offspring
of Bhdrdt ; for by his divine pleafure thou fhalt obtain
fupreme happinefs and an eternal abode.

Thus have I made known unto thee a knowledge which
is a {fuperior myftery. Ponder it well in thy mind, and
then a& as it {feemeth beft unto thee.

Attend now to thefe my fupreme and moft myfterious
words, which I will now for thy good reveal unto thee,
becaufe thou art dearly beloved of me. Be of my mind,
be my fervant, offer unto me alone and bow down humbly
before me, and thou fhalt verily come unto me ; for I ap-
prove thee, and thou art dear unto me. Forfake every
other religion, and fly to me alone. Grieve not then, for
I will deliver thee from all thy tranfgreffions.

This is ncver to be revealed by thee to any one who
hath not fubje&ed his body by devotion, who is not my
fervant, who is not anxious to learn ; nor unto him who
defpifeth me.

He who fhall teach this fupreme myftery unto my
fervant, dire¢ting his fervice unto me, fhall undoubtedly
go unto me; and there fhall not be one amongft man-

kind
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kind who doeth me a greater kindnefs; nor {hall there
be in all the earth one more dear unto me.

. He alfo who fhall read thefe our religious dialogues, by
him I may be fought with the devotion of wifdom. This
is my refolve.

The man too who may only hear it without doubt,
and with due faith, may alfo be faved, and obtain the
regions of happinefs provided for thofe whofe deeds are
virtuous.

Hath what I have been fpeaking, O 4rjion, been heard
with thy mind fixed to one point? Is the diftracion of
thought, which arofe from thy ignorance, removed ?

ARJOON.

By thy divine favor, my confufion of mind is loft, and
I have found underftanding. Iam now fixed in my prin-
ciples, and am freed from all doubt; and I will hence-
forth a& according to thy words.

SANjXvY.

In this manner have I been an ear-witnefs of the afto-
nifhing and miraculous converfation that hath pafied be-
tween the fon of Zdsiidév, and the magnanimous fon of
Pindiv; and 1 was enabled to hear this fupreme and mi-
raculous dodrine, even as revealed from the mouth of
Krégfbnd himfelf, who is the God of religion, by the fa-

vor



[ r35 1

vor of Vyas™. As, O mighty Prince! I recollect again
and again this holy and wonderful dialogue of Kr#¢/bni
and Arjoin, I continue more and more to rejoice ; and as
I recall to my memory the more than miraculous form
of Hiré¢ ', my aftonifhment is great, and I marvel and
rejoice again and again! Wherever Kr#é/bni the God of
devotion may be, wherever Adr/iin the mighty bowman
may be, there too, without doubt, are fortune, riches,
victory, and good condu&. This is my firm belief.

THE END OF THE GEETA.

NOTES.
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Page. N°.

29 ' JHE ancient chief.—Bbee/bmi, brother of Vééchéétri-vétryd, grand-

father of the Kdirids and the Pandiis.

— * §hell.—The conch or chank.

— ' Kr#fbni.—An incarnation of the Deity.

— *+ Arjéin~The third fon of Pandé, and the favorite of Kréfbni.

311.9 Gandeev my bow.—The gift of Virdin the God of the Ocean.

32 5 Hell.—In the original Nirk. The infernal regions, fuppofed to be
fituated at the bottom of the earth, where thofe whofe virtues are
lefs than their vices are doomed to dwell for a period proportioned
to their crimes, after which they rife again to inhabit the bodies of
unclean beafts.

— ¢ Forefathers, &c.—The Hindoos are enjoincd by the /2ds to offer a
cake, which is called Péndi, to the ghofts of their anceftors, as far
back as the third generation. This ceremony is performed on the
day of the new moon in every month. The offering of water is
in like manner commanded to be performed daily, and this cere-
mony is called Térpén, to fatisfy, appeafe.—The fouls of fuch men
as have left children to continue their generation, are fuppofed to
be tranfported, immediately upon quitting their bodies, into a
certain region called the Péétréé-log, where they may continue in-
proportion to their former virtues, provided thefe ceremonies be

not negle@ted ; otherwife they are precipitated into Nirk, and
S doomed
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doomed to be born again in the bodies of unclean beafts; and
until, by repeated regenerations, all their fins are done away, and
they attain fuch a degree of perfe@tion as will entitle them to what
is called Miikté¢, eternal falvation, by which is underftood a re-
leafe from future tranfmigration, and an abforption in the nature
of the Godhead, who is called Bribm. Thefe ceremonies, which
are called §ridb, were not unknown to the Greeks and Romans,
and are ftill practifed by the followers of Mahommed.

34 7 Contrary to duty.—Contrary to the duty of a foldier.
35 ° By the diftates of my duty.—The duty of a foldier, in oppofition to the

diftates of the general moral duties.

9 The wife men.—Pindééts, or expounders of the law; or in a more ge-

neral fenfe, fuch as by meditation have attained that degree of per-
fe@ion which is called Gnan, or infpired wifdom.

39 ' Tbe bonds of altion~The Hindoos believe that every action of the

body, whether good or evil, confineth the foul to mortal birth;
and that an eternal releafe, which they call Migk#é¢, is only to be at-
tained by a total negle& of all fublunary things, or, which is the
fame thing according to the doftrine of Kréfbni, the abandonment
of all hopes of the reward of our actions; for fuch reward, they
fay, can only be a fhort enjoyment of a place in heaven, which
they call Swirg; becaufe no man can, merely by his actions, attain
perfection, owing to the mixture of good and evil which is im-

planted in his conftitution.

w— ' The objeils of the Veds are of a threefold nature.~The commentators

do not agree with refpeét to the fignification of this paffage; but, as
the Veds teach three diftinét fyftems of religion, it is probable that

it refers to this circumitance.

40 ™ Yog.—There is no word in the Sinjkréét language that will bear fo

many interpretations as this. Its firft fignification is junfFion or
union. It is alfo ufed for bodily or mental application; but in
this work it is generally ufed as a theological term, to exprefs the
application of the mind in fpiritual things, and the performance of
religious ceremonies. The word ¥7gee, a devout man, is one of
its derivatives. If the word devotion be confined to the perform-

ance of religious duties, and a contemplation of the Deity, it will
generally
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generally ferve to exprefs the fenfe of the original; as will devous

and devoted for its derivatives,

' Wifdom. -~ Wherever the word wi/dom is ufed in this Tranflation, is
to be underftood infpired wifdom, or a knowledge of the Divine
Nature. The original word is Gnan, or as it is written Fnan.

“ Folly.—In the original Mbohd, which fignifies an embarrafiment of
the faculties, arifing from the attendant qualities of the principles
of organized matter.

Y The praftice of deeds.—The performance of religious ceremonies and
moral duties, called Kérma-2dg.

6 Bribma.—The Deity in his creative quality.

"7 Hath no occafion.—Hath no occafion to perform the ceremonial parts

of religion.
8 Attained perfeition—That degree of perfection which is neceffary to

falvation.
¥ Defire.—~The will, as prefiding over the organs, the heart and the un-

derftanding.

** The refolution.~In this place refolution means the power of diftin-
guithing the truth of a propofition : the underftanding.

' He.—The foul, or univerfal fpirit, of which the vital foul is fuppofed
to be a portion.

* Worfbip the Devitas.—~The word Dzvit is fynonymous with Dév,
Déw or Déb, as it is fometimes pronounced. The Angels, or fub-
ordinate celeftial beings ; all the attributes of the Deity; and every
thing in Heaven and Earth which has been perfonified by the ima-
gination of the Poets.

3 And where, O Irjb‘é‘n, is there another 2—fit for bim is underftood. The
fentence would perhaps read better in this form: « He who
« neglefteth the duties of life is not for this world, much lefs
<« for that which is above.” But the other tranflation is literally
correct. ‘

* In me.—In the Deity, who is the univerfal fpirit.

*s Have no power to confine.—Have no power to confine the foul to mor-
tal birth.

*6 In the nine-gate city of its abode.—The body, as furnifhed with nine
paffages for the action of the faculties : the eyes, nofe, mouth, &c.

1 The powers nor the deeds of mankind.—~To underftand this, and many
' fimilar
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fitilar paffages, it is neceffary to be apprized that the Hindoos be-
lieve that all our ations, whether good or evil, arife from the in-
herent qualities of the principles of our conttitutions.

6% ** The man, &c.—i.e. That the defire of becoming a devout man is
equal tot he ftudy of the »zds.

69 * Of a vital nature.—The vital foul.

—1. ult. Learn that thefe two.—Matter and fpirit.

no 3 Sdrwd, Rijd, Timd.~—~Truth, paffion, darknefs; or, as the words are
fometimes ufed, white, red, black.

=1 3" The wifbers after wealth.—Such as pray for worldly endowments.

— * And are governed by their own principles~By the three ruling quali-
ties already explained.

73 3 Adbéé-atmé, EFco—As Kré#fbni’s anfwer to the feveral queftions of Ar-
jén has fomething myfterious in it, I will endeavour to render it
more comprehenfible :

idbé’!—&'tmﬁ—literally fignifies the over-ruling Jpirit, by which is im-
plied the divine nature.

Karmié—fignifies afZion, whereby is to be underftood his creative
quality.

Adbéé-bbost—fignifies be who ruleth over created beings : the power of
the Deity to deftroy.

Adb#-divi—literally means fuperior to fate; and is explained by the
word Pudrigfb, which, in vulgar language, means no more than man;
but in this work it is a term in theology ufed to exprefs the vital
{foul, or portion of the univerfal fpirit of Brébm inhabiting a body.
So by the word Maba-Pisrdifb is implied the Deity as the primor-
dial fource. 'Thefe terms are ufed in a metaphyfical work called Pa-
tinjal, wherein God is reprefented under the figure of Miba-Pii-
rddfb, the great man or prime progenitor ; in conjunétion with Prék-
réété¥, nature or firft principle, under the emblem of a female en-
gendering the world with his Maya or fupernatural power.

74 3 Om!—This myftic emblem of the Deity is forbidden to be pronounced
but in filence. Itis a fyllable formed of the letters R 4, T &,
which in compofition coalefce, and make 3 0, and the nafal
confonant ¥ _m. The firft letter ftands for the Creator, the fecond
for the Preferver, and the third for the Deftroyer.

75 3% A thoufand revolutions of the Yiigs.~1s equal to 4320,000,000 years.

An

Page. Ne.
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78

79

8o

81

82

An ingenious mathematician, who is now in India, fuppofes that
thefe 29gs are nothing more than aftronomical periods formed from
the coincidence of certain cycles, of which thofe of the preceffion
of the equinoxes and the moon are two. The word 27jg, which
fignifies a junffure or joining, gives good grounds for fuch an hypo-
thefis. _

S And all things are not dependent on me.—This ambiguity is removed

by the following fimile of the air in the ather.

7 Kilp.—~—The fame as the day of Bribma, a thoufand revolutions of the

2¥gs. The word literally fignifies formation.

. The whole, fram the power of nature, without power.—This paffage is
agreeable to the doérine of the influence of the three Giin, or qua-
lities, over all our actions.

¥ It is from this fource.—Becaufe of the fupervifion of the Supreme
Being.

4° Other Gods.~Wherever the word Gods is ufed in this Tranflation, the
fubordinate fupernatural beings are implied.

4 Veds.—The word Ved fignifies learning. The facred volumes of the
Hindoos, of which there are four, fuppofed to have been revealed
from the four mouths of Brébma. It is remarkable that Krééfbni
mentions only the three firft; it may therefore be prefumed that
no more exifted in his time.

4 Som—is the name of a creeper, the juice of which is commanded to
be drank at the conclufion of a facrifice, by the perfon for whom
and at whofe expence it is performed, and by the Brabmins who
officiate at the altar.

4 Eéndrd—is a perfonification of the vifible heavens, or the power of
the Almighty over the elements. He is the fprinkler of the rain,
the roller of the thunder, and director of the winds. .He is repre-
fented with a thoufand eyes, grafping the thunderbolt.

4 Sinnyasee—one who totally forfaketh all worldly actions ; but Kreéyb-
né, in order to unite the various religious opinions which prevailed
in thofe days, confines the word Sénnyas to a forfaking of the hope
of reward.

4 Women.—In the V7ds it is declared, that the fouls of women, and of
the inferior tribes, are doomed to tranfmigration till they can be re-
generated in the body of a Brabmin,

-

82 4 Rajirfbés.
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% Rajbrfbéés—from Raja and R#¥b#, Prince and Saint.

47 Sb¥rs.~Good angels.

® Mihir/btés.—Great faints, of whom there are reckoned feven, who
were at the creation produced from the mind of Brébma.

49 Miind¥s—Four other beings produced at the creation from the mind
of Bribma.

5° Rééfbéés.— Saints.

' Devdrfbéés.—Deified faints.

$* Nardd.—One of the Dzvdr/b¥s, and a great Prophet, who is fuppofed
to be ftill wandering about the world. Naré fignifies a thread or
clew, a precept; and Dé Giver.—Wherever he appears he is con-
ftantly employed in giving good counfel.

53 Dandés.—Evil fpirits, or fallen angels, the offsprings of Déndé (fem).

s¢ O firft of men |— Arjsim makes ufe of this expreffion as addrefling the
Deity in human fhape.

55 Adéétyds.—The offsprings of Adé## (f.) (that may not be cut off.)
There are reckoned twelve, and are nothing more than em-
blems of the fun for each month of the year. Their nafM® are
Virdon, Soorys, Vedang, Bbanié, Eéndrs, Rivéé, Gabhbifteé, Vam,
Swirnd-réta, Dédvakir, Meétrd, Vésfbnss.

¢ Pé¢nds.—He who filleth or poflefleth all fpace. One of the twelve
funs, and the name of the Deity in his preferving quality.

$7 Révee.—The rifer—one of the names of the fun.

8 Mireechéé—One of the eight points of the heavens.

9 Miréits.— The winds.

% Sisee—The moon.
¢ Nikfbitras—Difpellers of darknefs. The 18 conftellations through

which the moon paffes in its monthly courfe. Contftellations in

-

general.
& Sam.—The firft of the four books of the #2ds, compofed to be chanted
or fung.

 Vasévi.~—~One of the names of Eéndré.

S Sinksr.—One of the names of §&v, or Fate.

% Ribdrés.— Eleven diftin@ions of Sé¢v, or Fate.

 Vetesi.—The God of riches, otherwife called Ké$vér. He is faid 1o
prefide over the regions of the north, and to be the chief of the

Yikfbis and the Rikfbis, two fpecies of good and evil Genii.
85 7 Pavik.
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85

86

¢ P3vik.~The God of fire. He is fuppofed to prefide over the fouth-
caft quarter.

8 Pistls.—~Eight of the firft created Beings of Bribma.

% Mezrs.—The north pole of the terreftrial globe, fabled by the poets
to be the higheft mountain in the world. It is fometimes, by way
of pre-eminence, called §#-méréd. It is remarkable that the word
Merds fignifies a centre or axis.

™ Prébifpiséé—The preceptor of the Déws or Déws, the planet Jupi-
ter and Dies Fovis.

7 Skind4s.—Otherwife called Kart#ék, the general of the celeftial armies,

7 Bbrésgtf.—~—One of the firft created beings produced from the mind of
Brébma. ‘

7 The monofyllable~The myftic word or monofyllable # Om! already
explained.

™ Yip.~A filent repetition of the name of God.

75 Hé¥maldy.—~The chain of fnowy mountains which divide India from
Tartary, and which, from the immenfe diftance they may be feen,
are fuppofed to be as high as any upon the face of the globe.

7 Afwétths.—The Pétpil tree.

M Ché¥tré-rith amongft Gindbérvs.—The title of chief of the Gind-
bérvs or celeftial choirs : the Gindbirv of the painted chariot.

In the Mibabbarit is to be found a very entertaining ftory of a
combat between him and i)j&’b’n, wherein he is defeated ; and, his
painted chariot being deftroyed by a fiery arrow thot from the bow
of his opponent, he refolves to change his name to Dégdbé-ritbh, or
the Géndbérv of the burnt chariot. ‘

™ Qbchifrdvd, who arofe with the Amré4i, or the water of life, from the
ocean.~—The ftory of churning the ocean for what are called the
Lhowdé Réttin, or fourteen jewels, is of fuch a curious nature, and,
in fome parts, bears fuch a wondertul affinity to Milton’s defcription
of the war in heaven, that the Tranflator thinks it will afford the
reader an agreeable contraft to the fubje& of this work, and ferve
as a further fpecimen of his verfion of the Mibgbbarit, from which
both’are extracted.
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AN EPISODE FROM THE MA/HAiBHARAT,
Boox I. CHap. 13.

-« THERE is a fair and ftately mountain, and its name is' A@r#), a moft
exalted mafs of glory, refleting the funny rays from the fplendid furface of
its gilded horns. It is cloathed in gold, and is the refpe&ed haunt of Déws
and Géndbdrvs. It is inconceivable, and not to be encompaffed by finful
man; and it is guarded by dreadful ferpents. Many celeftial medicinal plants
adorn its fides, and it ftands, piercing the heavens with its afpiring fummit, a
mighty hill inacceflible even by the human mind ! It is adorned with trees and
pleafant ftreams, and refoundeth with the delightful fongs of various birds.

The S#rs, and all the glorious hofts of heaven, having afcended to the
fummit of this lofty mountain, fparkling with precious gems, and for eternal
ages raifed, were fitting, in folemn fynod, meditating the difcovery of the fm-
r¥étd, or water of immortality. The D#w Narayén being alfo there,. fpoke
unto Bribma, whilft the §#rs were thus confulting together, and faid, « Let
« the ocean, as 2 pot of milk, be churned by the united labour of the
« Sitrs and Assdrs; and when the mighty waters have been ftirred up, the
« Amristi thall be found. Let them colle& together every medicinal herb,
« and every precious thing, and let them ftir the ocean, and they fhall dif-
« cover the Amr¥¥ts.”

There is alfo another mighty mountain whofe name is Mindir, and its
rocky fummits are like towering clouds. It is cloathed in a net of the en-
tangled tendrils of the twining creeper, and refoundeth with the harmony of
various birds. Innumerable favage beafts infeft its borders, and it is the
refpected haunt of K¥énndrs, Dews, and Apsérs. It fandeth eleven thoufand
Z5jin above the earth, and eleven thoufand more below its furface.

As the united bands of Dzws were unable to remove this mountain, they
went before Vé¢fbnds, who was fitting with Bribma, and addrefled them in
thefe words : * Exert, O mafters, your moft fuperior wifdom to remove the
¢ mountain Miéndir, and employ your utmoft power for our good.”

Vééfbnss and Bribma having faid, « It fhall be according to your with,” he
with the lotus eye dire&ted the King of Serpents to appear ; and .#ndnti arofe,
and was inftru®ted in that work by Briébma, and commanded by Nariyin to

perform it. Then Aniinii, by his povwer, took up that king of mountains, to-
gether
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gether with all its forefts and every inhabitant thereof ; and the Sifrs accom-
panied him into the prefence of the Occan, whom they addreffed, faying,
« We will ftir up thy waters to obtain the Amr##4.” And the Lord of the
waters replied—* Let me alfo have a fhare, feeing I am to bear the violent
¢ agitations that will be caufed by the whirling of the mountain.” Then
the Stérs and the Asthrs fpoke unto Koarmé-raj, the King of the® Tortoifes,
upon the ftrand of the ocean, and faid—¢ My Lord is able to be the fup-
¢ porter of this mountain.” The Tortoife replied, « Be it fo:” and it was
placed upon his back.

So the mountain being fet upon the back of the Tortoife, E¥rdr# began to
whirl it about as it were a machine. -The mountain Mindir ferved as a

churn, and the ferpent ¥asbiké¥ for the rope ; and thus in former days did the
Déws, the Asbirs, and the Danils, begin to ftir up the waters of the ocean
for the difcovery of the Amrééts.

The mighty Asdirs were employed on the fide of the ferpent’s head, whilft
all the Skirs affembled about his tail. Awdmtd, that fovereign Dew, ftood
near Narayin.

They now pull forth the ferpent’s head repeatedly, and as often let it go;
whilft there iffued from his mouth, thus violently drawing to and fro by the
S#¥rs and Assérs, a continual ftream of fire, and fmoke, and wind ; which af-
cending in" thick clouds replete with lightning, it began to rain down upon
the heavenly bands, who were already fatigued with their labour; whilft a
fhower of flowers was fhaken from the top of the mountain, covering the
heads of all, both S##rs and Asdérs. In the mean time the roaring of the
ocean, whilft violently agitated with the whirling of the mountain Mindér by
the Sttrs and Asdtrs, was like the bellowing of a mighty cloud.—Thoufands
of the various productions of the waters were torn to pieces by the mountain,
and confounded with the briny flood; and every fpecific being of the deep,
and all the inhabitants of the great abyfs which-is below the earth, were anni-
hilated ; whilft, from the violent agitation of the mountain, the foreft trees
were dathed againft each other, and precipitated from its utmoft height, with
all the birds thereon ; from whofe violent confrication a raging fire was pro-
duced, involving the whole mountain with fmoke and flame, as with a dark
blue cloud, and the lightning’s vivid flath. The lion and the retreating
elephant are overtaken by the devouring flames, and every vital being, and
every fpecific thing, are confumed in the general conflagration.

T 2 The
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The raging flames, thus {preading deftruétion on all fides, were at length
quenched by a fhower of cloud-borne water poured down by the immortal
Etndrs. And now a heterogeneous ftream of the concocted juices of various
trees and plants ran dawn into the briny flood.

It was from this milk-like ftream of juices produced from thofe trees and
plants, and a mixture of melted gold, that the S&#frs obtained their immorta-
liey.

The waters of the ocean now being affimilated with thofe juices, were con-
verted into milk, and from that milk a kind of butter was prefently prg-
duced ; when the heavenly bands went again into the prefence of Bribma, the
granter of boons, and addrefled him, faying—< Except Narayin, every other
« S84y and At is fatigued with his labour, and ftill the Amré#f4 doth not
« appear ; wherefore the churning of the ocean is at a ftand.” Then Brébma
faid unto Nardyin—¢ Endue them with recruited ftrength, for thou art their
« fupport.”” And Nardyln anfwered and faid—< I will give frefh vigour to
« fuch as co-operate in the work. Let Mindir be whirled about, and the
« bed of the ocean be kept fteady.”

When they heard the words of Narayin, they all returned again to the
work, and began to ftir about with great force that butter of the ocean; when
there prefently arofe from out the troubled deep—firft the moon, with a
pleafing countenance, fhining with ten thoufand beams of gentle light ; next
followed Sréz, the Goddefs of fortune, whofe feat is the white lily of the wa-
ters ; then S#ra-Dévéz, the Goddefs of wine, and the white horfe called
Oochifrévé. And after thefe there was produced, from the un&uous mafs, the

jewel Kowf#ibh, that glorious fparkling gem worn by Narayén on his breaft ;
fo Partiat, the tree of plenty, and Stbrabb¥, the cow that granted -every
heart’s defire.

The moon, S#ra-Dévée, the Goddefs Sriz, and the horfe as fwift as
thought, inftantly marched away towards the Déws, keeping in the path of
the fun.

Then the D7w Dhénwintir#, in human fhape, came forth, holding in his
hand a white veffel filled with the immortal juice Amré#¥3. When the Astbrs
beheld thefe wondrous things appear, they raifed their tumultuous. voices for
the Amréiti, and each of them clamoroufly exclaimed—¢ This of right is
« mine !”

In the mean time Jravit, a mighty elephant, arofe, now kept by the God

of
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of thunder; and as they continued to churn the ocean moré than enough,
that deadly poifon iffued from its bed, burning like a raging fire, whofe
dreadful fumes in a moment fpread throughout the world, confounding the
three regions of the univerfe with its mortal ftench ; until Seev, at the word
of Bribma, fwallowed the fatal drug to fave mankind; which remaining in
the throat of that fovereign Déw of magic form, from that time he hath been
called N¥2/-Ként, becaufe his throat was ftained blue.

When the As##rs beheld this miraculous deed, they became defperate, and
the Amr¥4ts and the Goddefs Sré¢ became the fource of endlefs hatred.

Then Narayin affumed the charaéter and perfon of Mobéénee Maya, the
power of inchantment, in a female form of wonderful beauty, and ftood
before the Assrs ; whofe minds being fafcinated by her prefence, and deprived
of reafon, they feized the Amr¥étd, and gave it unto her.

The As#trs now cloath themfelves in coftly armour, and, feizing their va-
rious weapons, rufh on together to attack the Sirs. In the mean time Na-
r3yén, in the female form, having obtained the Amr##ts from the hands of
their leader, the hofts of $¥irs, during the tumult and confufion of the Aséérs,
drank of the living water.

And it fo fell out, that whilft the §é¥rs were quenching their thirft for im-
mortality, Rabds, an Aswr, affumed the form of a Sir, and began to drink
alfo. And the water had but reached his throat, when the fun and moon, in
friendfhip to the §dirs, difcovered the deceit ; and inftantly Narayin cut off
his head, as he was drinking, with his fplendid weapon Chékré. And the
gigantic head of the Asdtr, emblem of a mountain’s fummit, being thus fepa-
rated from his body by the Chikr4’s edge, bounded into the heavens with a
dreadful cry, whilft his ponderous trunk fell cleaving the ground afunder,
and fhaking the whole earth unto its foundation, with all its iflands, rocks,
and forefts. And from that time the head of Rab#¥ refolved an eternal en-
mity, and continueth, even unto this day, at times to feize upon the fun and
moon. . :

Now Narayin, having quitted the female figure he had affumed, began to
difturb the Asdérs with fundry celeftial weapons; and from that inftant a
dreadful battle was commenced, on the ocean’s briny ftrand, between the
Assérs and the S¥ors. Innumerable tharp and miffile weapons were hurled,
and thoufands of piercing darts and bartle-axes fell on all fides. The Asdirs

vomit blood from the wounds of the Chékré, and fall upon the ground
' pierced
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pierced by the fword, the fpear, and fpiked club.—~Heads, glittering with pos
lifhed gold, divided by the Pész¥s’ blade, drop inceffantly ; and mangled bo-
dies, wallowing in their gore, lay like fragments of mighty rocks fparkling’
with gems and precious ores. Millions of fighs and groans arife on every
fide; and the fun is overcaft with blood, as they clath their arms, and wound
cach other with their dreadful inftruments of deftru&ion.

Now the battle’s fought with the iron-fpiked club, and, as they clofe, with
clenched fift; and the din of war afcendeth to the heavens! They cry—
« Purfue ! ftrike ! fell to the gronnd I” fo that a horrid and tumultuous nojfe
is heard on all fides.

In the midft of this dreadful hurry and confufion of the fight, Nir and
Nuriyén entered the field together. Narzydn beholding a celeftial bow in
the hand of Nir, it reminded him of his Chékrd, the deftroyer of the Asidrs.
The faithful weapon, by name §83ddrsdn, ready at the mind’s call, flew down
from heaven with diret and refulgent fpeed, beautiful, yet terrible to be-
hold. And being arrived, glowing like the facrificial flame, and fpreading
terror around, Narayin, with his right arm formed like the elephantine trunk,
hurled forth the ponderous orb, the fpeedy meflenger, and glorious ruin of
hoftile towns ; who, raging like the final all-deftroying fire, thot bounding
with defolating force, killing thoufands of the Aittrs in his rapid flight,
burning and involving, like the lambent flame, and cutting down all that
would oppofe him. Anon he climbeth the heavens, and now again darteth
jnto the field like a P¥ésach to feaft in blood.

Now the dauntlefs Aséérs ftrive, with repeated ftrength, to crufth the Sidrs
with rocks and mountains, which, hurled in vaft numbers into the heavens,
appeared like fcattered clouds, and fell, with all the trees thereon, in millions
of fear-exciting torrents, ftriking violently againft each other with a mighty
noife; and in their fall the earth, with all its ficlds and forefts, is driven from
its foundation : they thunder furioufly at each other as they roll along the
field, and fpend their ftrength in mutual conflict.

Now Nir, feeing the S#rs overwhelmed with fear, filled up the path to
heaven with fhowers of golden-headed arrows, and fplit the mountain fum-
mits with his unerring fhafts ; and the Addrs, finding themfelves again fore
prefled by the Sibrs, precipitately flee: fome ruth headlong into the briny
waters of the ocean; and others hide themfelves within the bowels of the
earth, '

The
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'The rage of the glorious Chdkrs, S¥ddrsin, which for a while burnt like
hthe ofl-fed fire, now grew cool, and he retired into the heavens from whence
he came. And the Sirs having obtained the victory, the mountain Mindsr
was carried back to its former ftation with great refpect; whilft the waters

alfo

retired, filling the firmament and the heavens with their dreadful

roarings.

The S8rs guarded the Amri¥ts with great care, and rejoiced exceedingly
becaufe of their fuccefs ; and E¥ndrs, with all his immortal bands, gave the
water of life unto Narzyén, to keep it for their ufe.”

. Page.
86
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" Kami-dbétk.—~One of the names of the Cow of Plenty, produced in
churmng the ocean.

o fuinti amongft the Nags.—~The Nags are ferpents fabled with many
heads. Anints fignifies eternal, and may be an emblem of eternity.
There are fome very wonderful ftories told of thefe ferpents in the
original from which thefe Dialogues are taken.

' Virétn—The God of the Ocean.

8 24m.~The judge of hell.

®s Priblad.—An evil fpirit who was converted by Kréé/bns.

% Vindtzyé.—A bird fabled to be of wonderful fize, and the vehicle of
Veé¥fmss, the Deity in his preferving quality, and who is otherwife
called Gardir.

% Mikér.— A fifh reprefented with a long fnout fomething like the pro-
bofcis of an elephant ; and the fign Capricornus.

% Génga.~The Ganges. When the river was firft conduéted from its
fource, by a Prince whofe name was Bbigzerith, towards the ocean,
it fo fell out that ¥4bn#s was at his devotions at the mouth of the
Mabanadee, at a place now called Navobgunge.—The Goddefs in
pafling fwept away the utenfils for his ablutions, which fo enraged
him, that he drank up her ftream ; but after a while his anger was
appeafed, and he let her efcape from an incifion made in his thigh;
and from this circumftance of her fecond birth, fhe was afterwards
called Fabnivee, or the offspring of Fabni.

¥ Dwindwd.—~A term in grammar, ufed where many nouns are put to-

] gether
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gether without a copulative, and the cafe fubjoined to the laft
only, which is a mode of compofition much admired by the
Poets. .
¢ Margé-stérfod.—The month beginning with the middle of O&ober,
when the periodical rains have fubfided, and the exceflive heats
are abated.
¥ Kobssbmakérd.—The feafon of flowers, otherwife called Vésént. The
two months between the middle of March and May.—The Hin-
doos divide the year into fix Ré#1%, or feafons, of two months cach
which are thus denominated :
S¥sér.—Dewy feafon.
Heémint.—Cold feafon.
Visant.—Mild (fpring).
Gréefbmi.— Hot feafon.
Virsa.—Rainy feafon.
Sérét.—Breaking (up of the rains).
% YY§stddev.—The father of Kr#éfbné in his incarnation.
9" Vyas.—The reputed author or compiler of the Mababbarit.

— 9 Bards.—The Poets of India, like the Bards of Britain, were re-

89

91

93

-l

100

vered as Saints and Prophets.

9 QOlsing.— Otherwife called Sitkrs, efteemed the preceptor of the evil
fpirits ; the planet Venus, and dies Veneris.

s Afw¥n and Koomar.—Reputed the twin offsprings of the Sun, and
phyficians of the Gods.

% Qrigas.—Who crawl upon their breafts : -fcrpents

%. Chikri.— A kind of difeus with a fharp edge, hurled in battle from
the point of the fore-finger, for which there is a hole in the centre.
—See the ftory of the churning of the ecean, p. 146.

97 Piritfb.— Already explained.

9 Except thyfelf.—Thyfelf thould include his brothers, who were alfo
faved.

% The immediate agent—The inftrument to execute the decree of Fate.

' Thy four-armed form.—1In which the Deity is ufually reprefented in
his incarnations, the images of which i had been accuftomed
to behold without emotion.

"t _fmrétts.—The water of immortality, the 4mbrofia of the Hindoo

Gods.—See the ftory of churning the ocean, p. 146. o
102 " And
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5 And a confrant attention to birth, &9¢.—T'o look upen them as evils.

3 Exemption from attacbments and affeition, €9c.—i.e. That no at-
tachments or affections fhould draw a man from the exercife of
his devotion ; or that all worldly cares muft be abandoned for the
attainment of that wifdom which is to free the foul from future
birth.

o+ The fuperior fpirit—~God, the univerfal foul.

15 Sat (ens) nor Asit (mom ens).—The oppofite meanings of thefe
two words render this paffage peculiarly myfterious; and even
the commentators differ about their true fignification. The moft
rational interpretation of them is, .that the Deity in his works is a
fubftance, or a material Being, and in his effence immaterial; but
as he is but one, he cannot pofitively be denominated either one
or the other.

16 dre the caufe which operateth in the birth of the P8irifb, €c.—That
is, The influence of the three Gi#n, or qualities, over the human
mind, not only determines the future birth of the foul, but into
what rank of beings it fhall tranfmigrate; for to tranfmigrate it
is doomed, until it hath attained a degree of wifdom more pow-
erful than the influence of thofe qualities.

7 Pran and Opan.—The breathing fpirit, and the fpmt which acteth
in the bowels to expel the faces.

% Which is of four kinds.—Either to be mafticated with the teeth,
lapped in with the tongue, fucked in by the lips, or imbibed by
the throat.

9 The Vedant.—A metaphyfical treatife on the nature of God, which
teacheth that matter is a mere delufion, the fuppofed author of
which is Pyas.

ne Kesthifs, or ke who Jandeth on the pinnacle.~The divine effence,
which, according to the opinion of fome of their philofophers, is
without quality, and fitteth aloof inactive.

™t There is another PSritfb, €c. &c.—This, and the following period,
are fo. full of myftery, that the Traaflator defpairs of revealing it
to the fatisfaion of the reader. Perhaps Kré#/bné only means to
collect i into one view the feveral appellations Kudtbdfs, Pidritfh,

Pﬁrﬁmatma, E{/war, and Pétritfhartsmi, by which che Deity is
L U defcribed
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are performed for the accomplithment of a with, fuch works as .
are bound with the cord of defire. The Péndééts know, that
is, they underftand, Sinmyas to imply alfo a forfaking of all

works, together with all their fruits. The difquifitors, that is,

fuch as expound or make clear, call 7yag a forfaking of the |
fruit only of every work that is defirable, whether fuch as are |
ordained to be performed conftantly, or only at ftated periods ;

and not a forfaking of the work itfelf. But how can there be
a forfaking of the fruit of fuch conftant and ftated works as’
have no particular fruit or reward annexed to them ? The for-

faking of a barren woman’s child cannot be conceived.—It is

faid—< Although one who longeth for heaven, or for a ftore of
cattle, &c. fhould all his life perform the ceremonies which
are called Sdndya, or feed the fire upon the altar, and in thefe

and the like ceremonies, no particular reward has ever been heard

of;; yet whilft the law is unable to engage a provident and wary

man in a work where no human advantage is to be fcen, at
the fame time it ordaineth that even he who hath conquered

the univerfe, &c. fhall perform facrifices; ftill for thefe, and

the like religious duties, it hath appointed fome general re-

ward.”—But it is the opinion of Gd#rid, that the law intended

thefe works merely for its own accomplifhment. Such a tenet

is unworthy of notice, becaufe of the difficulty of obligpg men

to pay attention to thofe works.—It is alfo faid, that there is a
reward annexed to the general and particular duties; that

they who perform_them fhall become inhabitants of the Pésnyi-

lok ; that by works the P#tréé-lok is to be attained ; that by

good works crimes are done away, &c. &c. Wherefore it is

properly faid,—that they call Tyag a forfaking of the fruits of

every altion.”

126 ¢ Five agents, &c.—The five agents here implied, are probably the
foul, as fupervifor; the mind, as actor or director; the organs,
. as implements, &c.
we 18 Nor is be bound thereby.—He is not confined to mortal birth.
27 Gnin, Gniyd, and Pér¥égnata.~Wifdom, the obje& of wifdom, and

 tiithe fuperintendipg fpirit.

130, Brabmin.
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" @efcribed by as many ' different theologifts, in order to expofe
- their varioys opinions rcfpc&mg his aamrcQ und unite them in
one,

AT4 '™ Safirk.—Any book of Divine authority. :

120 " Zeal, in the vulgar acceptation of the word, fignifies the volun-
tary infliction of pain, the modes of doing which; as pradifed
to this day by the zealots.of India, are as various as they are hor-
rible and aftonithing. Kr#/bns, by pointing out what true zeal is,
tacitly condemns thofe extravagant mortifications of the fefh.

124 ' The Bards conceive, E9¢c.—The meaning of this period is too eviy.
dent to tequire a note. But, in arder to thew that the commen-
tators of India are not lefs fond of fearching for myftery, #hd
wandering from the fimple path of their author into a laby-
rinth of {cholaftic jargon, than fome of thofe of more enlightened
nations, who for ages have been.labouring to entangle the plain
unerring clew of our holy religion, the Tranflator, in this place,
will intrude the following' literal verfion of the comment written
upon it by one Sréz-dbiir Swim#é, whofe notes upon the whole are
held in as much efteem as the text, which at this day, they fay,
is unintelligible without them. It can feldom happen that a com-
mentator is infpired with the fame train .of thought and arrange-
mént of ideas as the author whofe fentiments he prefumes to ex-

pound, efpecially in metaphyfical works. The Tranflator hat!f.

feen a comment, by a zealous Perfian, upon the' wanton odes.of
their favorite Poet Hafiz, wherein-every obfcene alufion is fub-

« limbted .into a divine myftery, and the hoft and the tavern are
as ingenioufly metamorphofed into their Prophet and his holy
temple. ‘

Page. N‘°.
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NOTE BY SREE-DHAR swiMEE,
TO THE PASSAGE ABOVE ALLUDED TO.
& The Bards, Ec.~The Vads fay—c Let him who longeth for
"« children maks offerings.  Let him who longeth for heaven

“ make offerings, &c. &c.’ The Bards underftand Simmyas to
, ¥ be a forfaking, that is, atotal abandonfnent, of fuch works as
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‘130 MV 3r51m£n—-xs a derivative from the word Brébm, the Dexty, and ﬁ&A

‘ nifies a Theologift or Divine.

" Kfbetréé—is derived from the word Kpbétrd, land.

> Visyé and Soodri—are of doubtful origin.

Y By the favor of Vyis—who had endued Sénjéy with an omnifcient
and prophetic fpirit, by which he might be enabled to recount
all the circumftances of the war to the blind Dbrietarajbtrd

— 1 Iirté.~One of the names of the Deity. st
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