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SKETCHES OF SERMONS.

I. ORIGINAL SIN.

GEN. iii. 18.

** The serpent beguiled me, and 1 did eat.””

Tae origin of things is frequently involved in darkness;
and the more remote the period of their commencement,
the greater mysteriousnese envelopes their origin. Things
seen at a distance, are usually seen indistinctly ; and facts
are often related without the pomp of circumstance. This
is exemplified in the subject before us. The text is a brief
narration of one of the most awfully portentous acts which
was ever perpetrated upon earth; to this source we may
trace back all the crimes, in their endlessly diversified
circumstances, which have inundated the world; and here
we see the germination of a seed, which has taken deep
root, and filled the earth with poisonous fruit. Had the
fact recorded in the text been merely of a speculative
character, it might even then have excited curiosity, and
elicited inquiry ; but as we have all reaped a harvest of ills,
from the seed sown on that fatal occasion, it cannot be an
unprofitable exercise to spend a few moments in recalling
to mind what we know of this transaction. Two things
claim our attention,

I. Tue act or THE sErPENT. He *“ beguiled me.”

II. THE AcT oF THE woMaN. “ I did eat.”

But who, or what was the serpent? In the first verse
of this chapter, the serpent is represented as a ** beast of
the field:” but to suppose that any beast of the field,
would of his own accord, and at his own instigation,

voL, 11, B
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beguile the woman, and seduce her to sin, would be an
absurdity too palpable to be admitted; as it would imply,
that the serpent was superior to the woman in intellectual
endowments ; and that he meditated her ruin by carrying
into effect a most mischievous design. But as God made
every thing very good, and as all animals were inferior to
the human pair, we must refer to some other cause for the
existence of this act.

The most common opinion is, that the devil animated
the body of the serpent, and spoke to Eve through his
organs. In reference to this, he is called the ** old serpent,”
Rev. xii. 9. And St. Paul said to the Corinthians, I fear
as the serpent beguiled Eve,” 2 Cor. xi. 3; but he could
not fear that that * beast of the field,” described by Moses,
would corrupt the Christians at Corinth., That the devil
can so far possess human, or animal bodies, as to act upon
them and speak through them, is most satisfactorily proved
from the legion who possessed the poor demoniac, and said
to Jesus, “ What have we to do with thee ?”” &c., Matt.
viii. 29; and then cntering into the bodies of the swine,
&c. And this enemy possessed every qualification for
managing the deep-laid plot which he had so artfully
devised. He was endowed with extensive knowledge.
Angels possess amazing powers of intellect, and though
fallen angels lost all moral excellency by their full, yet they
most probably retained much of their original vigour of
understanding. Satan knew in what part of the universe
to find the original pair; he knew their circumstances—
the law they were under—the misery that would ensue on
the violation of that law—and probably the mischievous
results in reference to posterity. He also possessed the
most consummate wickedness. He is called the * wicked
one,” and “an evil spirit.” The devil is a being replete
with wickedness: and this was the most wicked scheme
that was ever devised. What wickedness to mar such
beauty, and blight so much excellence, as creation presented
when adorned in all its pristine glory! What wickedness
to involve innocent and holy beings in guilt and misery!
beings who deserved no such treatment, and merited no
such conduct! Oh how many are there in the world who
too successfully imitate this arch fiend! who are wise to do
mischief : who employ their exalted powers of mind in
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imposing on the credulous, and ruining the innocent!
But how did the serpent beguile the woman ?

1. By attacking her when alone. I infer this, not only
on the ground of a commonly received opinion, but from
the narrative itself. Here we see the whole of the conver-
sation carried on between the serpent and the woman;
Adam had no share in it. The devil must have known
that Adam was the superior, from the circumstance of his
being first formed, and Eve being made a ‘* helpmeet for
him.” Had Adam been present, they would most probably
have taken sweet counsel together, on a subject of so much
consequence. How wise is 1t in affairs of great moment to
pause, and hesitate, and deliberate, and take advice of our
superiors.

2. By directing her attention to the prohibited object.
There was much in the garden of Eden to admire, and much
to enjoy; one tree only was prohibited : to this object the
serpent directed the attention of the woman, and induced
her to look at it, talk of it, and desire it. We have many
prohibited objects. These we should fly from ; never trust
our eyes to gaze on objects which are likely to excite desires
of an unholy nature in our hearts. ‘* Abstain from the
appearance of evil.” Oh had Eve done this, how effectually
would she have broken the snare of the devil !

8. By a prospect of advantage on eating the forbidden fruit.
Nothing weighs so much with a human being as profit.
What will not a man sacrifice for the distant prospect of
gain? Eve expected to be like the gods, that is, as the
angels. Eve must have known that there were such beings
as angels. Who can doubt but that they made their
appearance to our primitive parents in paradise, as they
appeared in after times to Abraham, Lot, &c.? And it is not
improbable, but that they assumed a glorious appearance ;
the idea of being like them, produced a most fascinating
effect on the mind of Eve. But this was all mere artifice
with the tempter, who knew that instead of being as Gods,
they would be more like fiends, by partaking of the forbid-
den fruit. How many of the sons and daughters of Eve
have been lured by the tempting bait of ambition, and who
by aping their superiors have plunged themselves into an
abyss of misery !

4. By plausibly reasoning with her on the subject. He knew

B2
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that nothing could be done by open attack ; that every thing
must appear plausible and imposing; he therefore began by
questioning Eve, * Hath God said, ye shall not eat of every
tree of the garden?” Here was just enough to excite
curiosity. Hath God said such a thing ? Is this reasonable ?
‘What could such fair fruit be created for, but to be eaten ?
It is highly probable, that more conversation ensued, than
is here recorded. How forcibly does thiz teach us to resist
the first temptations to evil, to hold no parley with the
enemy !

5. By confidently asserting, that it was a mistake, under
whick Eve was labouring. ** Ye shall not surely die.”” He
first tempted her to doubt, by an awful insinuating question;
and then to disbelieve, by a bold, daring, mischievous lie,—
the first lie that ever was uttered upon earth. This is the
usual process by which he carries on his dark designs, ex-
citing men to question the truth of establiched opinions, &c.
Confident assertions have often great weight with innocent
and unsuspecting minds. ‘ Goodness thinks no ill, where
no ill seems.” Here was not only a bold contradiction to
the truth of God, but an artful and base insinuation, that
he had prohibited this fruit through some sinister design.
“ For God doth know,” &ec., Gen. iii. 5.

II. Tue act or THE woMaN. * I did eat.” This was
the original transgression. Here sin entered into the
world, and we learn,

1. That the sin of Eve was a personal act. I did eat.”
‘Whatever blame might be imputed to the serpent, still the
act of eating was all her own. The sin of the tempter was
a totally distinct thing from her sin. Here was no force,
no constraint, nor over-ruling power to compel her to eat;
the concurrence of her will—the taking of the fruit—and
the eating of it, were personal acts for which Eve only was
accountable. Our sins also arc personal. Temptations we
all have, and innate tendencies to evil; but these are not
imputed to us as sin, till we give them the concurrence of
our wills, and sanction them by indulgence.

2. The sin of Eve was a carnal act. * I did eat.” Here
was the sin, it was in eating. The temptation was presented
to the senses. ¢ The woman saw that the tree was good
for food.” It is difficult to say, how she could see this,
unless we admit with Milton, that she had seen the serpent
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eat of it. 'What if it were good for food ? she needed not
food; there were trees in abundance all around her, laden
with fruit as fair and good as that which she coveted.
* And that it was pleasant to the eyes;”’ but must every
thing be eaten that is pleasant to the eye? And “a tree
to be desired to make one wise;” here * lust conceived,
and brought forth sin.”” Most of our temptations come to
us through the medium of our senses, and sin is chiefly
gratifying as it affects the animal part of a man. Sinners
are nominated carnal men, that is, literally, fleshly men ;
men who are in the flesh, who live after the flesh, and who
sow to the flesh: and though sin ie deeply seated in the
mind, yet the members of the body become its instruments.

3. The sin of Eve was a prohibited act. It was a direct
violation of a plain, known, positive law. The law was as
plain as language could make it : it was known ; for though
God gave it to Adam, prior to the formation of Eve, yet
God, or her husband, had revealed it to her; her whole
conversation with the serpent evinced that she knew it:
and it was positive, *“ Thou shalt not eat of it.”” All our
sins are of a similar character. as they are transgressions of
laws, plain, known, and positive.

4. The sin of Eve was a presumptuous act. In eating of
the fruit, she must have presumed that God was insincere
in what he said: that his words were not the words of
truth ; that the death with which she was threatened would
not be inflicted; that she would escape the punishment
though she ventured on the sin. Such is the presumption
of sinners generally : they do not dare to give the lie to
God, by any verbal protestation, but they act as if they
believed that God was insincere in what he has said, and
many of them are given up to strong delusions to believe a lie.

5. The sin of Eve was a ruinous act. She no sooner
became a sinner than she became a tempter; she gave
unto her husband, and he did eat also; and thus ruin was
entailed on their posterity. Whether Adam would have
eaten without the seduction of Eve, is uncertain. Adam
was not deceived, he knew better : but such is the force of
bad example, that Adam, intelligent and holy as he was,
plunged himself into sin and misery, to follow the example
of his wife. Sinners are not satistied with standing alone ;
they press others into the snares by which they themselves
are entangled.
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From this subject we learn,

First, The true character of original sin. Man was cre-
ated holy, but not immutable. How far immutability can
be an attribute of any created being, I must leave. God
gave our first parents a law, plain, positive, and easy to be
kept. Could any thing be more reasonable? A being
subject to no law, is subject to no government, and ac-
countable to no superior; and to suppose that God should
make a being capable of obeying him, and yet give him no
law as the test of his obedience, is absurd.

Secondly, How much ought we to be on our guard against
the attacks of ememies! If Eve in paradise met with an
insidious foe, who beguiled her, how can we hope to escape
temptations ? * We should suspect some danger nigh
where we possess delight.” ¢ Watch and pray.”

Thirdly, That God will call us to an account for our con-
duct. Eve little suspected, while feasting on the inter-
dicted fruit, that God was near to judge her. Let us live
with eternity in view, and bring every thing to bear on the
day of reckoning.

Fourthly, To adore the mercy of God. Man was spared,
a Saviour was promised, and the designs of the devil were
frustrated.

BETA.

II. THE EXCELLENCY OF ISRAEL’S
ROCK.

DruT. xxxii. 31,

¢¢ For their rock is not as our Rock, even our ies th lves being judges.’”’

GRrATITUDE, Which is in itself a happy temper of mind, is at
once the duty and the privilege of pious souls. A recollec-
tion of past mercies, while it may support us under present
trials, may also fortify us against coming temptations, and
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preserve us unhurt, when the enemy would seduce us from
our duty, and rob us of our peace. It will, moreover, serve
as a powerful stimulus to holy and praiseworthy exercises,
and make devotion to our highest Benefactor, not only easy
but delightful.

From these and similar considerations, God taught Moses,
and Moses the Israelites, the song contained in this chapter.
Here the Israclites were reminded of the unceasing kindness
of Jehovah towards them ; a kindness to which their conduct
gave them no manner of claim. And in our text, Moses
strikingly exposes their folly, in going after heathen vanities,
and departing from the God of Israel, by saying, in the
language of challenge and of triumph, ‘¢ For their rock is
not as our Rock, even our enemies themselves being judges.”
This passage may teach us. that,

I. JEHOVAH 18 SUPKREMELY WORTHY OF OUR CONFIDENCE
AND pEvOTION. He is our best and most valuable friend
and benefactor; ** our Rock,” whom we should esteem, and
on whom we shouiu rely. The word tsoor, generally trans-
lated rock, has had two different, though not opposite ideas
attached to it; the first, that ascribed to it by the Jewish
critic, Maimonides, who says that it means, * origin, foun-
tain, first cause.” This sense seems to be supported by ver.
4 and 18; where God is spoken of as an originator, or
producing cause. The second, that of firmness, strength, or
stability, affording protection, &c., as a rock has often been
used as a place of defence. Thus the Psalmist, ‘“ The Lord
is my rock and my fortress,” &c. Ps. xviii. 2. Perhaps this
idea may be countenanced in ver. 15; by *“ the Rock of his
salvation.”  In both senses, therefore, the word applies to
the Divine Being; in opposition to the gods of idolaters,
“ their rock in whom they trusted,” ver. 37. To the
Israelites he was, and to us he is, the source of being and of
blessing ; and therefore deserves our confidence, &c.

1. The source of being. * The Rock that begat thee,”
ver. 18. To this purpose the Psalmist’s observation, It
is he that hath made us,” &c.; and that of the apostle,
*“ We are the offspring of God,” Ps. c. 3, Acts xvii. 29.
‘Whence it follows that he is the supporting as well as the
producing cause of created existencc. None of his creatures
are independent, or equal to their own support. But “in
him we live, and move, and have our being,” Acta xvii. 28:
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2. The source of blessing. As to the Israelites, so to
ourselves : to them of deliverance from the Egyptian bond-
age, by the hand of Moses;—to us, of redemption from a
worse slavery, by the hand of Jesus, Matt. i. 21; Luke i.
74. TFor them he provided continual sustenance; * the
increase of the fields—honey out of the rock,” &c., Deut.
xxxii. 13, 14. For us he causcs * rain and fruitful seasons;”
a3 well as the richer supplies of his grace. ¢ All our bless-
ings are divine.” To them he imparts all needful instruction,
v. 10—12; to us also, * the inspiration of the Almighty
giveth understanding.” For the Bible—and for a faithful
ministry—and for ability to read, and hear, and understand,
we are indebted to Him. To Israel he was the source of
safety; ‘“ He kept him as the apple of his eye.” So he
preserves our souls from death, by disease, accidents, or
enemies, Ps. cxvi. 8. And, finally, as he had provided for
their future welfare, *“in the land which they went to
possess,” (v. 47) so for us has he provided *“ a better
country,” with an able leader, and grace to prepare for
everlasting glory, Heb. iv. 8—16. From all these con-
siderations it will appear, that,

3. God deserves our most humble and hearty respect and
confidence. He is “ our Rock,” in whom we may trust.
This chapter exhibits the forbearance and unchangeableness
of him who deigned to be a “ father” to Israel. Moses
records his past kindness, ver. 6—9; his present concern
for them, ver. 29, 30; and his gracious purposes for the
future, ver. 36—43. And even now, * his hand is not
shortened,” &c., and, ‘“ he is without variableness,” &ec.
Therefore, Trust in the Lord at all times.— God is a
refuge for us.’

II. JEHOVAH’S GRACIOUS DEALINGS FURNISH A PROPER
THEME FOR HIS SERVANTS’ PRAISE. This language of exul-
tation, * For their rock is not as our Rock,” is part of a
song, in which the Lorp intended that his goodness should
be celebrated from generation to generation. To this
purpose he commanded, ‘* Write ye this song for you, and
teach it to the children of Israel,” chap. xxxi. 19. And
accordingly, Moses wrote it, and taught them, ver. 22 and
30. And how much reason for grateful praise God’s peopla
have, will appear if we consider, that,
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1. Their benefit only is intended, not God’s, in his
dispensations towards them. This is the case in respect of
his choice of Israel, ver. 8, 29, 30. ‘ Because the Lord
loved you,” &c. chap. vii. 7, 8. So in respect of us, his
intention in his greatest gift is, ‘* that the world through
him might be saved,” John iii. 17.

2. They only are benefited, not God; who, absolutely
perfect and happy, needs nothing ; and who can receive no
favour from them. On this ground, Eliphaz justly asks,
¢ Can a man be profitable unto God ?”” &c. “* Is it gain to
him that thou makest thy ways perfect?”” Job xxii. 2, 3.
And our Lord pronounces us to be ** unprofitable servants.”

8. They deserve not such benefits, either in whole, or in
part. On the contrary, thcy have merited the heaviest
censure and punishment; and are, therefore, indebted to
the full amount to Him, who ** passeth by the transgression
of the remnant of his heritage,” &c. Mic. vii. 18, 19.

4. They can make no adequate return to cancel cven the
smallest part of their obligation; but are becoming daily
more and more indebted; and are spared, and blessed, and
saved by grace only. Therefore,

5. Gratitude is their proper feeling; and praise the
proper expression of that fecling. Such the sentiments
of Ps. c. See also Ps. xxxiii. 1—4, and 1 Thess. v.
16—18.

III. JEHOVAH’S EXCELLENCE EXTORTS, AND SHALL EX-
TORT, THE HOMAGE AND ACKNOWLEDGMENT OF EVEN HIS
ENeMIES. * Our enemics themselves being judges.” In
point of fact, the gods of the heathen arc *“ dumb idols,”
And we know that an idol is nothing in the world. Our
Rock is ‘“ the living God.” Theirs are “new gods, that
are come newly up,” ver. 17. Ours is * the eternal God,”
chap. xxxiii. 27. And whereas their idols have neither
wisdom nor power, the God of Israel is omaiscient and
almighty. There can be no doubt, that apostate spirits
have exerted all their craft and influence to support idolatry,
and to set up and establish imaginary tutelary deities, in
opposition to the Most High. But the votaries of those
divinities have often been brought to confess that * there
is none like unto the God of Jeshurun,” chap. xxxiii. 26.
Hear what is recorded in the case of the Egyptian magi-
cians, Exod. viii. 18, 19, and ix. 11; of Pharaoh, Exod.

B3
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ix. 27, 28, and x. 16, 17; of Pharach’s host, Exod. xiv.
25; of Balaam, Numb. xxiii. 7, 8, 18—24; of the Philis-
tines, 1 Sam. iv. 8; of Baal’s worshippers, 1 Kings, xviii,
39; of Nebuchadnezzar, Dan. iii. 29, and iv. 28—37; of
Darius, Dan. vi. 26, 27.

Additional evidence on this subject is furnished by
avowed infidels, when, in danger or in death, (as in the
cases of Volney and Voltaire,) their principles fail them ;
and by wicked or careless worldly professors of Christianity,
whose lives have contradicted their profession. To such,
amidst the wreck of worldly hopes, death is often ** the
king of terrors;” and their fears and agony serve, by way
of contrast, to shew the value of the true believer’s found-
ation, laid of God in Zion, and which supports in death as
well as in life, 2 Cor. v. 1, 2 Tim. i. 12.

And such shall be the confession of all impenitent
sinners in that awful day when they shall behold ‘ a God
in grandeur, and a world on fire;’ and wish that rocks and
mountains could cover them ‘ from the presence of him
that sitteth upon the throne,” &c. Rev. vi. 16, 17. ** For
thus saith the Lorp, Because ye have said, We have made
a covenant with death, &c.; your covenant with death shall
be disannulled,” &c. Isa. xxviii. 15—18.

IMPROVEMENT.

1. The subject suggests serious inquiry. 1s the Rock of
ages our Rock? Do we esteem him, trust him, devote
ourselves to him? &c. It is of importance to be right
here. For,

2. The subject offers serious admonition. ** He is a God
of truth and without iniquity,” &c. ver. 4. Not like the
cruel, unrightcous, unchaste divinities of heathenism. He
says, “ Be ye holy, for I am holy.” Hence,

3. The subject gives us a solemn warning,—against re-
bellion, ver. 32—35; against indifference, ver. 46, 47;
against apostacy, ver. 15—25.

4. The subject encourages humble confidence and invigo-
rating hope. *‘ Rejoice O ye nations with his people,” &c.
ver. 43. and chap. xxxiii, 25—29,

ZgTa,
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III. PREPARATION FOR DEATH ESSENTIALLY
NECESSARY.

2 KiINGs, xx. 1.

“ Thus saith the Lord, Set thine house in order; for thon shalt die, and
not live.”’

Suce was the message brought by Isaiah the prophet to
Hezekiah, king of Judah; a message of such solemn and
awful import, as could not fail to make a most deep and
serious impression. To us, indeed, no prophet has been
sent to announce the time of our dissolution, yet, without
such a messenger, we know that that event rapidly ap-
proacheth.

Death is an enemy, and one which we must mect. We
may meet him with confidence or with terror. The latter is
generally the state of those who have lived without God in
the world; and the former, of those who have renounced
the pomps and vanities of the world, with all the sinful lusts
of the flesh. To the one, death is the gate of heaven; to
the other, the avenue to eternal perdition.

But though we must all die, and though death stands so
intimately connected with our eternal state, yet it is a fact
that few subjects occupy so small a portion of the attention
of the generality of mankind. Such conduct is not only
neither wise nor proper, but highly censurable. Let us in
future avoid it; and to assist us in doing so, let us devote
this evening to a few meditations on death, and the pre-
paration necessary thereto.

I. WE MusT ALL DIE.

1. We must all die. The decree is gone forth. * Dust
thou art, and unto dust shalt thou return,” Gen. iii. 19 ;—
a decree which has been executed upon all our predecessors,
with the exception of Enoch and Eljjah, who were trans-
lated, and which will continue to be executed upon the
whole human race, whether princes or peasants, philoso-
phers or idiots. He will “ bring us to death, and to the
house appointed for all living,” Job xxx. 23. When, how,
and where we shall die, are wisely concealed. A state of
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uncertainty as to the time of death is best suited to those
who owe duties to both worlds. Were the time known,
and were that time distant, it would furnish a strong temp-
tation to neglect all preparation for eternity, and induce us
to become the mere creatures of appetite and passion, Mat.
xxiv. 48. Were that timc near, it would utterly incapa-
citate for all attention to the necessary concerns of this life,
for in its immediate prospect every thing temporal would
appear perfectly insignificant. But the thing being certain,
and time uncertain, we are at once preserved from the
destructive influences of the prescnt evil world, and the
overwhelming realities of cternity.

2. WeMay die soon. Some must, according to the ordinary
course of things, die soon. Such are the aged, who have
arrived at, or gone beyond, their threescore years and ten.
And such also are the subjects of those discases which
usually baffle the ckill of the physician, and bid defiance to
the healing art.

But whilst these must, all may die soon. No age exempt
Jrom death, whether infancy, childhood, youth, or manhood.
No situation erempt, whether scated on a thronc or grind-
ing in the mill, dwelling in a palace or in a garret. No de-
scription of person or character erempt, whether strong or
weak, beautiful or ugly, wise or foolish, witty or dull,
Christian or infidel. All exposed to death both from
disease and accident; for

¢ Dangers stand thick through all the ground,
To push us to the tomb;

And fierce diseases wait around,
To hurry mortals home.’

8. Death terminates all our present joys and sorrows. The
pleasures of the present life are derived from various
sources; from rickes, the miser’s God ; from the unlimited
indulgence of appctite and passion, the paradise of the
sensualist ; from Aonowr, the heaven of the ambitious; and
from friendship, that

¢ Mysterious cement of the soul,
Sweetener of life, and solder of socicty.’

Reverse the medal, and you have the chief sources of
present sorrows. But death terminates them all: it alike
puts a period to the joys of health, and opulence, and
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power; and to the sorrows of affliction, and poverty, and
captivity, Job iii. 18, 19.

4. Death ends our probation for eternity. The present
life stands intimately related to the life to come. Here we
are candidates for heaven or hell. This is our only seed
time; eternity is the harvest, where we shall reap both in
kind and quantity according to that which we have sown,
Gal. vi. 8; 2 Cor. ix. 6. Here we are stewards; there we
must give an account of our stewardship. Here we are
required to run a race, and to war a good warfare; there,
if we have run the Christian race, and fought the Christian
fight, we shall be crowned with glory, honour, immortality,
cternal life; but if not, we shull be doomed to endure the
vengeance of eternal fire. Our character after death cannot
undergo any alteration. He that is holy, shall be holy
still ; and he that is filthy, shall be filthy still, Rev. xxii. 11.
Time is the mould in which we receive an impression
for eternity; and that impression, whether of sin or holi-
ness, we shall bear for ever.

II. To BE PREPARED FOR DEATH IS A DUTY SOLEMNLY IN-
CUMBENT ON EAcH or vs. This preparation respects both
worlds.

1. It respects the present world. 'We should always have
our affairs so set in order, that were we to be suddenly
taken away, they might not occasion any thing embarrass-
ing or painful to our successors. For want of this, and
through persons dying intestate, the peace and harmony of
many families have been destroyed; and that property
which would have made them all comfortable, has been
squandered in law. In this sense it is the duty of every
one possessed of property to set his house in order.

2. 1It respects the world to come. To be happy there im-
plies previous preparation. This is comprised in two things:

(1.) In pardon. If unpardoned, God will not receive us
to glory. The necessity of pardon is founded in personal
guilt; but we are personally guilty. We cannot blot out
our own sins, nor the sins of others. Time will not efface
our transgressions; for though we may forget them, God
does not. But though we cannot pardon our own sins, the
Lord can pardon them all, through Him whom he * hath

-set forth to be a propitiation through faith in his blood,”
&c. Rom. iii, 25,



14

(2.) In holiness. This consists in a separation from sin,
and a dedication of ourselves to God; in the total destruc-
tion of the rebellious principle, and the having the soul
filled with love to God; in the divine illumination of the
mind, the purification and elevation of the affections, the
rectitude and complete subjection of the will, and the entire
consecration of all our powers to the Lord. Such is
*¢ holiness, without which no man shall see the Lord,”
Heb. xii. 14. Such a preparation commends itself to the
reason of every man; for in order to happiness, in any
situation, there must be a fitness Letween the taste of the
individual, and the place, society, and employments. Such
a fitness is there between the subjects of holiness and
heaven, with all its inhabitants and employments, and with
the great object of their ceaseless worship.

CONCLUSION.

Remember, 1.That whether prepared or not, you must die.
2. That however unprepared at present, you may yet
obtain a preparation ;—a wedding garment is provided.
3. That should you suffer life to pass away without a
preparation, you will be undone for ever.
OmEqa.

IV. THE CHARACTER AND I'RAYER OF JABEZ.

1 Caxon. iv. 9, 10.
‘“ And Jabez was morc honourable than his brethren: and his mother called his
name Jabez, saying, because I bare him with sorrow,’’ &c.
In all the book of God, nothing is recorded of Jabez but
what we find in these two verses. The account thus given
of him, however, though short, is full, and sufficient to pre-
serve him in everlasting remembrance.

It appears that he was one of Judah’s tribe—a son of
sorrow—a man of conflicts—a favourite of Hecaven—and
a subject of honour. In a word, that he was a true son of
Israel; one that had power with God, and with men, and
prevailed. ‘“ And Jabez was more honourable than his
brethren,”” &c. In improving these words, let us consider,
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1. SOME PARTICULARS RESPECTING JABEZ HIMSELF. As
1. His name ;—Jabez ;—which signifies sorrow, or sadness.
«« His mother called him Jabez, saying, because I bare him
with sorrow.” By the example and experience of this
good woman we are taught—the propriety of recording
our past sorrows—and that our best enjoyments may and
do sometimes result from our greatest afflictions. We
should, like her, commemorate our former sorrows. To
deepen our humility, by recollecting the desert of sin, Lam.
iii. 19—22. To cherish hope of support under future
trials, Lam. iii. 21, 24; Psalm Ixxvii. 9—11. To inspire
us with gratitude, for God’s past mercies, Lam. iii. 22—25.
To perfect our patience, by teaching us to wait for God,
Lam. iii. 26. And to qualify us for acting as advocates
for God; by enabling us to shew the kind design of God
in all the afflictions which he appoints to mankind, Lam.
iii. 32, 33. Thus acting like her, we shall find, like her,—
That our best enjoyments may, and do sometimes, result from
our greatest afflictions. Jabez, whom she bare with sorrow,
was the son by whom she was most highly honoured.
This is frequently the case with pious characters; ‘* Unto
the righteous ariseth a light in the darkness.” They can
sing both of mercy and judgment; knowing that all God’s
judgments are right, and that in faithfulness he afBicts
them. Holiness, a capacity for usefulness, and eternal
glory, are certainly the best enjoyments of pious characters;
and their sanctified afflictions render them more holy, Heb.
xii. 10, 11; more useful to others, 2 Cor. i. 4, 6; and
more glorious in the heavenly world, 2 Cor. iv. 17. Re-
specting Jabez, let us proceed to observe,

2. His character ;—** he was more honourable than his bre-
thren.” This he certainly wa', because he was more pious;
for he called on the God of Israel. This teaches us that
piety is honourable ; for *“ by humility and the fear of the
Lord are riches, and honour, and life,” Prov. xxii. 4.—
Picty is honourable, as it engages us in the most glorious
employments. It leads us to glorify God, by the consecra-
tion of our persons to him, 1 Cor. vi. 19, 20; and to serve
our generation by his will, Acts xiii. 36; Gal. vi. 10.
These employments render us like God himself; in mercy,
and universal benevolence, Ps. cxlv. 9; Acts x. 38.—Piety
is honourable, as it interests us in the most glorious privi-
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leges: as the ministry of angels, Heb. i. 14; Ps. xxxiv, 7;
and the favour and friendship of God, cxlvi. 8; John xv.
14.—Piety is honourable, as it interests us in the most glo-
rious rewards: in a throne, Rev. iii. 21; a crown, Rev. ii.
10; and a kingdom, Luke xii. 32; Mat. xxv. 34. There
is great goodncss both wrought for the pious in this world,
and laid up for them in the next, Ps. xxxi. 19. Of this
Jabez was fully assured ; and encouraged himsclf in the Lord
his God, by confidently asking all that his various cxigencies
required. Hence let uz consider,

I1. His PRAYER ;—*“ AND JABEZ cALLED oN Tug Gop or
IsrakL,” &c. In this prayer it may be profitable to notice,

1. The object of his worship ;—the God of Israel. The
God of Israel, and no other; he was not an idolater. That
God who had cver been the friend of Isracl;—he was
grateful. That God who proved himself able to redeem Israel
from all evil, Deut. xxxiii. 29;—he confided in God’s all-
sufficiency. That God who was his God by covenant
engagcement, Gen. xvii. 7;—he was faithful in rendering
him due worship and service. Hence learn the properties
of acceptable devotion. Like that of Jabez, it must be
voluntary. God must be deliberately chosen by us: as our
Portion, Deut. xxx. 19, 20; lam. iii. 24; as our Guide, Ps.
xlviii. 14 ; as our Strength and our Redeemer, Ps. xix. 14.
It must be sincere. We must worship God alone; renounce
ing all sin, all subjection to Satan; and all self-confidence,
Matt. iv. 10. It must be grateful : attended with recollection
of God’s past favours, Ps. 1. 14, 15. And it must be
fiducial ; attended with confidence in God; in the media-
tion of Christ, as the only way to God, John xiv. 6; in
God’s almighty power, cnabling him to save us, Isa. xxvi.
4; and in his inviolable truth, engaging him to save us,
Isa. xxv. 9; IHeb. vi. 18. For our further instruction, let
us observe,

2. The contents of his prayer; or what ke asked. He im-
plored God’s biessing : * O that thou wouldest bless me in-
deed!”—the cnlargement of his territory ; * and enlarge
my coasts : ”’—the hand of God with him; * and that thine
hand may be with me :"'—and God's protection ; ** and that
thou wouldest keep me from evil, that it may not grieve
me.” Such also should be our requests, with respect to
our spiritual concerns :—Implore God’s covenant blessings:
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those which he engages in the gospel covenant to bestow ;
even the pardon of sin, and conformity of heart and life to
God’s laws, Heb. viii. 10, 12. These are blessings indeed!
for they are ever productive of true blessedness, or solid
happiness, Ps. xxxii. 1, 2, and Ixxxix. 15, 16; James i.
25.—Implore enlargement of heart, by the entire subjuga-
tion and utter destruction of every evil propensity, Deut.
xxxiii. 27; Ps. cxix. 32.—Implore God’s hand with you,
to direct and lead you in all your difficulties, Job xxvii. 11;
Heb. viii. 9; Ps. cxxiii. 2; to supply all your wants, Ps.
cxlv. 16; to support you under all your trials, Ps. xxxvii.
23, 24; and to keep you in all your cxercises, Isa. xli. 10,
—Implore protection from all evil, Matt. vi. 13; and from
the evil of malignant assaults, Ps. xvii. 7; and from the evil
of all afflictive events, Ps. cxxi. 7; Prov. xix. 23. That
we may be encouraged in our addresses to the throne of
grace, let us observe,

3. The success of his prayer.—** And God granted him
that which he requested.” The success of Jabez teaches
us—That prayer is necessary to our salvation. God bestows
on mankind only that which they ask. His promizes are
made only to evangelical suppliants, John xiv. 13; Luke
xi. 9; Ezek. xxxvi. 37.—That our prayers should be
copious and unlimited. Ask all that God promises, Ps.
Ixxxi. 10. Even his choicest Llessings, Rom. viii. 32 ; the
most complete enlargement, Eph. . 16—20; the most
ample supplies, Phil. iv. 19; and the most secure protection,
Deut. xxxiii. 3; for God gives his people all that they
request, Ps. cxlv. 18, 19.—That pious supplicants may
expect gracious favours; from God’s never-failing kindness
to others, Luke xi. 10; and from his faithful promises to
us, Rom. x. 12, 13; 1 Pet. v. 10.

ALPHA,
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V. AN EXAMPLE OF EXCELLENT PIETY.

Ngx=. vii. 3.
¢ He was a faithful man, and feared God above many."’

In the epistle to the Hebrews, we are exhorted not to be
slothful, but to be followers, or imitators, of them who
through faith and patience inherit the promises. The
promises here mentioned, are the promises of glorious rest
and happiness, which are made by God to his approved
servants. These promises are inherited by all who have
died in the l.ord; and it was in the way of faith and
patience that they were brought to enjoy this inheritance.
The examples thus left us are both instructive and en-
couraging : they instruct us respecting what we must
believe, and seek, and do, that we may glorify and enjoy
God; and they encourage us, as they were set by persons
who laboured under all the disadvantages to which we can
be subject, and who were favoured with no means of grace,
but what we also most abundantly enjoy.

Among those characters, whose memories God declares
shall be blessed, and whose examples are recorded for our
imitation, Hananiah, the person mentioned in our text, is
certainly included. That he was an honourable man, is
evident from the offices which he sustained, being the ruler
of the palace, and governor of Jerusalem; and that his
honours were justly merited by him, is incontestible, for
* He was a faithful man, and feared God above many.”

I. Hr was a rartHruL MaN.  This teaches us that in
order to our fearing God, and serving himn acceptably, we
must be faithful. We must be faithful,

1. By believing what God has revealed, on his testimony,
2 Chron. xx. 20.—Without this faith, we shall never come
to God for salvation; through ignorance of what we ought
to seek; and through want of encouragement in seeking
God, Heb. xi. 6.—To the exercises of this faith we are
urged by the best example; as that of Abraham, Gal.
ili. 9, Rom. iv. 20; and that of Barnabas, Acts xi. 24.—
Under the influence of this faith, we shall be led to seek
God in the way he prescribes. Thus believe, and you will
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seek the blessings which God calls you in his gospel to
enjoy; even his pardoning mercy and restoring grace, Hos.
xiv. 1, 2. Thaus believe, and you will seek God’s favours,
as he wills and commands you to seek them. You will
seek them, not in the course of licentiousness, superstition,
self - confidence, nor luke - warmness; but by seasonable
repentance, Acts iii. 19; by entire affiance in the merit
and mediation of Christ, John xiv. 6; Eph. ii. 13; by
fervent persevering prayer, Heb. iv. 16; by confident
expectation, Heb. x. 22; and by unwearied application,
till you are crowned with glory, Rom. ii. 7. We must be
faithful,

2. By conscientiously performing those duties which arise
Jfrom our relations to God; as his servants, stewards, and
soldiers. As his covenant-servants, we must devote our-
selves to his service, Jer.i. 5; 1 Cor. iv. 19, 20.—As his
stewards, we must employ his gifts for his glory, 1 Pet. iv.
10, 11. This faithfulness is required in stewards, 1 Cor.
iv. 2.—As his soldiers, we must be valiant for his revealed
truth, Jer. ix. 3; by courageously defending it against all
hostile attacks, Eph. vi. 16; by carefully guarding it from
all erroneous corruptions, Jude 4; and by zealously endea-
vouring to extend the knowledge of it in the world, Ps.
Ixvii. 1, 2; Mark xvi. 15. We must be faithful,

3. By steadfast adherence to the required worship and
service of God.—Like the church at Pergamos, we must not
deny Christ through fear of suffering for righteousness’
sake, Rev. ii 13, and xvii. 14.—Like Moses, we must not
suffer the allurements of this world to entice us from our
allegiance to God, Heb. xi. 24—26.— Like Job, we must
remain unwearied in God’s service, and patiently wait for
the recompense of reward, Job xiv. 14; Heb. x. 35, 36;
Gal. vi. 9. We must be faithful,

4. By seriously realizing the invisible things of God, Heb.
xi. 1.—We should realize God’s presence with us, as our
Master, Helper, and Observer, Ps. xvi. 8; xlvi. 1; Heb.
xi. 27.—We should realize the general judgment, when we
must all appear before Christ, 2 Cor. x. 7, 9, 10. —We
thould realize the glory promised to all the faithful followers
of Christ; comprising a glorious rest, Heb. iv. 9; Rev. xiv.
13; a glorious inheritance, 1 Pet. i. 3—5; a glorious
throne, Rev. iii. 21; a glorious crown, Rev. ii. 10; and
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glorious happiness, Matt. xxv. 21. Of Hananiah, who
thus instructs us by the example of his faithfulness, it is
also said,

II. AND HE FEARED GOD ABOVE MANY.

1. By the fear of God, in this place, is meant the whole
of personal religion; including the principles and practice,
the dispositions and the conduct of its subject or possessor.
In this extensive sense, it is frequently spoken of in the
oracles of God. See Ps. xxxiv. 11, and cxi. 10; Prov.
xix. 23; Eccl. viii. 12.

2. He feared God above many. This implies that there
are different degrees of piety, among those who truly fear
God.—This difference in pious attainments is evident from
God’s word. It is supposed by Solomon, in his description
of a good wife, Prov. xxxi. 29. It is intimated by our
Lord, in his parable of the sower, Matt. xiii. 8. It is
admitted by St. Paul, in his doctrine of future rewards,
2 Cor. ix. 6.—This difference in pious attainments is also
evident from the present state of the religious world. Of
some eminent Christians, who are now the =alt of the earth,
and the lights of the world, it may be said with great trath,
that they fear God above many. This is manifest in their
habitual deportment ; for they are more conscientious than
many, in the improvement of their time, Eph. v. 15, 16;
they abound more than many in secret religious duties;
they search the Scriptures, pray, meditate, and examine
themselves, more than many, Ps. i. 1, 2, and cix. 4; they
acknowledge God more than many in their secular concerns,
Prov. iii. 6; Phil. iv. 6; they are more careful than many
to allow themselves in those recreations only which are
consistent with, and favourable to, their advancement in
holiness, 1 Cor. x. 31; they converse more spiritually and
profitably than many, Eph. iv. 29; and they are more
zealous than many, in employing all their talents for God's
glory, and the benefit of mankind, Acts xiii. 36.— This
difference in religious attainments may generally account
for the various distinctions which are observable among
different religious professors.—With respect to steadfast-
ness: some never disgrace their profession by any visible
deviation from rectitude; and may with propriety say with
the Apostle, Phil. iv. 9, *“ The things,” &c.; while others,
through instability, too often exemplificd the same Apostle’s
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caution to the Hebrews, Heb. xii. 15. * Looking diligently,
lest any man fail,” &c.—With respect to reputation; some
have a good report from them that are without the church;
while the good that is in others, is evil spoken of, through
their indiscretions.—With respect to usefulness; some are
general blessings to their respective connections; while
others are not visibly instrumental in bringing scarcely
any souls with them to Christ and heaven.—And very
frequently with respect to divine consolations: some living
near the fountain head of blessedness, are found almost
always rejoicing in the Lord; while others, following Christ
with unequal steps, are almost always complaining that the
consolations of the Lord are small with them.

8. The honourable mention of Hananiak’s distinguished
piety should excite us to imitate him, by endeavouring to excel
in piety also.—To excel in piety is our privilege: for the
most exalted religious enjoyments are certainly attainable
by us. This is incontestible, from the prayers which the
Holy Spirit has dictated for our adoption. See Ephes. iii.
14—21; 1 Thess. v. 23, 24; Heb. xiii. 20, 21.—To excel
in piety is our interest; for this will be conducive to our
greater happiness, Isa. xlviii. 18;—to our greater safety,
2 Pet. i. 10; and to our greater glory in the eternal world,
2 Pet. i. 11; 1 Cor. xv. 58.—To excel in piety is our duty;
for God calls us to this, 1 Pet. i. 15, 16. God will hereby
be glorified, John xv. 8; and he will herewith be pleased,
Ps. xxxv. 27,

ALPHA.

V1. DELIGHT IN THE LORD.

Jos xxii. 26, 27.

nto God. - Thow shalt ke (hy prayor wnee kin, s R shall beat thes o] oo
shalt pay thy vows."’

Tuar religion secures the best interests of mankind, is a
manifest and consoling truth. This is equally evident,
from the dignity of its origin—the purity of its character—
and the efficiency of its influence. It is eminently * the
kingdom of God” in the soul, producing all the gracious
fruits of * righteousness, and peace, and joy in the Holy
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Ghost.” It discovers the utter incompetency of the creature
as the source of happiness; and leads its participants to
grasp the all-sufficiency of the Creator, as ** the fountain of
living waters.” It saves from the guilt and ruin of sin, and
is ‘“ profitable unto all things, having promise of the life
that now is, and of that which is to come.” And hence
Eliphaz assures Job in this chapter, that by returning and
acquainting himeself with God, he would infallibly secure
every necessary blessing, both temporal and spiritual. And
though he was greatly mistaken in his views of the cha-
racter and case of this deeply afflicted saint; yet many of
his sentiments and observations are highly important and
interesting in their general application. This is particularly
the case in the text and context, in which he exhorts the
pious sufferer to trust in the Lord Jehovah, as the only way
to be delivered from all his calamities, and restored to the
abundant and permanent consolations of religion; * For
then thou shalt have thy delight in the Almighty,” &c.
These words describe the sacred pleasures of piety, or,
delight in the Lord, as it regards—the sublimity of its
nature—the divinity of its origin—and tendency of its
influence.—Observe,

I. Tue svBLiMITY OF ITS NATURE ;—* Then shalt thou
have thy delight in the Almighty.” As a complex being,
man is capable of enjoying difterent kinds f pleasure,
which, according to its respective objects, may be denomin-
ated scnsitive, rational, and religious; or the pleasures of
sense, reason, and faith. The last is by far the most
excellent and desirable. In the text, it is called * delight
in the Almighty,” in whom all the suints supremely rejoice
as the object of their adoration, and the ** donor of every
good and perfect gift.”” They delight,

1. In the saving knowledge of God. They are taught by
his word and Spirit, and made wise unto salvation. They
know him as ** the only true God, and Jesus Christ whom
he has sent” as their Saviour, John vi. 45. Their know-
ledge is not mere mental speculation, in the theory of
religion; but is personally embodied in the enjoyment of
salvation, and practically displayed in its hallowing influence,
2 Cor. iii. 18; 1Johnii 3,4. It is invariably accompanied
with unspeakable joy in the devout and habitual contempla-
tion of the perfections, works, word, and will of the Lord,
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| Ps. iii. 8; Jer. ix. 23, 24. This knowledge is inestimable
| in its value, and affords the most sublime, substantial, and
| perpetual delight, Phil. iii. 7, 8. To cultivate it, is there-
: fore both the duty and felicity of rational beings. ‘‘Acquaint
i now thyself with him, and be at peace ; thereby good shall
{ come unto thee.”

9. In the present enjoyment of God. He does “in very
“deed, dwell with man on the earth;”” and makes his special
' abode with * the humble and contrite ones,” Isa. lvii. 15.
{ They are not only intimately acquainted with him as their

God; but they also actually enjoy him as their portion.
They are the happy subjects of his approving favour—moral
likeness—indwelling Spirit—and abiding presence, Isa. xii.
1; John xiv. 23; Eph. ii. 22; chap. iv. 24. They richly
participate spiritual union and fellowship with the Father,
Son, and Holy Ghost; in all the sacred privileges and
duties of pure and undefiled religion. They are blessed
with all blessings in Christ, and filled with all the fruits of
the Spirit, to the praise and glory of God. They enjoy a
lively interest in the divine perfections and promises, and
greatly rejoice in his grace, mercy, and peace. Their
religious enjoyments inspire ineffable delight in the Al-
mighty, who declares, “ I will dwell in them, and walk in
them; and I will be their God, and they shall be my
people.”

8. In the future anticipation of God. The present con-
solations of religion, are only imperfect foretastes and
pledges of its more glorious and endless felicities in the
world to come. Now we know only in part, and see
through a glass darkly; but hereafter we shall know as
we are known, for ‘“ we shall be like him, and see him as
he is.” And though now the believer has to pass through
tribulation, as a stranger and pilgrim on the carth; yet by
faith he looks beyond this vale of tears, and rejoices in hope
of the glory of God, 1 Pet. i. 8. The cheering prospect of
o blissful immortality in the presence of the Lord is pro-
ductive of those sacred pleasures which no language can
describe ; and which can only be enjoyed by the truly pious.
Like Moses, they ‘* endure as seeing Him who is invisible,”
having a believing and joyous “ respect unto the recom-
pense of reward,” Heb. xi. 24—27. The superiority of this
hallowed, spiritual, and immortal delight, is evident from,
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II. Tag pviNiTy OF ITs ORIGIN ;—* Then shalt thou
have delight in the Almighty.” Happiness is the universal
object of desire and pursuit. It is, however, by no means
generally possessed, because it is chiefly sought in the riches,
honours, and pleasures of the world, in which it can never
be realized, 1 John ii. 15—17. The essential requisites of
true felicity are suitability, sufficiency, and perpetuity ; and
these can only be found m ““ the God of all grace.”

1. The Almighty is suited to our capacities. Nothing finite
can satiate the immortal soul. It cannot feed on the empty
husks and vanities of this world. Its nature is too noble,
and its powers too cxalted, to be satisfied with the perishing
trifles of time and sense. As the immediate offspring and
image of the Divine immortality, it can find rest only in its
original Source, for whom it was made. Misguided by sin
and Satan, it ransacks all the resources of nature; but
finding no suitable resting-place, it incessantly wanders
from one object to another, defiled and dissatisfied, without
centre or portion, Isa. lvii. 20, 21. The eternal Jehovah,
as an infinitely wise, holy, and gracious Spirit, is the only
central point of bliss to the soul, in whom his people enjoy
«« perfect peace, which passeth all understanding,” Ps. cxvi,
7, cxix. 165.

2. The Almighty is adequate to our necessities. He is both
a suitable and satisfactory portion. The world is not only
totally unsuited to our moral capacitics, but also utterly
defective and insufficient in its supplies. This is a truth
solemnly taught in the Scripturcs, and universally confirmed
by experience, Eccl. i. 2. But the Almighty, whose sacred
name signifies God all-sufficient, possesses all possible good,
as a Being of infinite glory and perfection. In him all
fulness dwells, which is infinitely more than sufficient to
supply the innumerable necessities of all his creatures. We
can feel no want but what he can satisfy, nor any desire but
he can fulfil; for * all our sufficicncy is of God,” who is the
inexhaustible ** fountain of light and life,” Ps. lxxxiv. 11 ;
Phil. iv. 19.

3. The Almighty is durable as our existence. All terrestrial
objects are finite and perishing, and therefore can only be en-
joyed for a very limited and uncertain period. And hence they
can afford no real happiness to man as a responsible and per-
spective being, destined to exist forever, either in consummate
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misery or ineffable bliss, Matt. xvi. 26; Luke xvi. 25.
But God is immutable, and is able to administer every
needful supply, in every stage and mode of our being; for
He is neither enriched by withholding, nor impoverished
by giving. Our dependence upon him is absolute and
invariable ; and whatever is not parallel with our immortal
existence, can never be a perfect source of happmess to
man; for only ‘a perpetuity of bliss is bliss.” Now this
can only be found in the Almighty, who is evidently the
appointed, infinite, and eternal portion of the saints, who
supremely delight and ““ rejoice in the Lord, and joy in the
God of their salvation,” Ps. xlviii. 14. The text also
represents delight in the Almighty, as it respects,

III. THE TENDENCY OF 1TS INFLUENCE ; — ‘‘ Then shalt
thou lift up thy face unto God,” &c. The effects which
accompany spiritual joy, distinguish it from mere enthusi-
astic delusion; and demonstrate both the genuineness and
efficacy of experimental religion in them that believe. Ac-
cording to the text,

1. They exercise confidence in God ;—** Then shalt thou lift
up thy face unto God.” This mode of expression is peculiarly
appropriate and significant. Contrition for sin wounds the
spirit, saddens the countenance, and deeply humbles the
soul, Ps. xl. 12; Luke xviii. 13; but a lively sense of par-
doning mercy cheers the mind, and emboldens the believer
to « Iift up his face to the Almighty” with joy, and con-
fidently exclaim, ‘“ My Lord and my God,” Rom. viii. 15,
16. When the Most High thus ‘ lifts up the light of his
countenance upon us, and puts gladness into our hearts,”
we are encouraged to look to him with filial affection and
confidence, and ‘‘ trust in his name for ever: for in the
Lord Jehovah is everlasting strength,” Ps. xlii. 11.

2. They enjoy communion with God ;— * Thou shalt make
thy prayer unto him, and he shall hear thee.” They feel
their entire dependence upon him, and expect every bless-
ing from him. They have received ‘‘ the spirit of grace
and supplication,” and live in habits of spiritual devotion,
Ephes. vi. 18. They have daily ‘ fellowship with the
Father, and with his Son Jesus Christ,” by the intercession
of the Holy Ghost, Rom. viii. 26, 27. In this sacred
exercise, the saints find unutterable pleasure and profit, Ps.
vii. 17; Ps.xl. 3. Their prayers are not in vain, for the
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Lord will hear and answer them according to his word,
Matt. vii. 7, 8; 1 John v. 14, 15; we are divinely en-
couraged to ““ ask and receive, that our joy may be full.”

8. They maintain obedience to God;—* And thou shalt
pay thy vows.” They not only readily acknowledge that
* the vows of the Lord are upon them;” but they also, by
divine grace, fully surrender themselves to his service,
Psalm cxvi. 12—14. Their solemn professions and en-
gagements to the Almighty are secretly kept in mind; and
practically fulfilled, “*in all holy conversation and godli-
ness.” All intelligent beings are under innumerable ob-
ligations to * the Father of mercies;” who justly demands
our entire obedience, both of heart and life, Prov. xxiii. 26.
Let us, therefore, as professing Christians, supremely de-
light and confide in his name; and faithfully pay our vows
and present our sacrifices on * the altar that sanctificth the
gift and the giver.” From these observations we may
infer, 1. The vanity and unsatisfying nature of worldly
objects; 2. The supreme source and donor of present and
eternal happiness; and, 3. Sacred consolations and felicity
of genuine religion, whose ¢ ways are ways of pleasantness,
and all her paths are peace.”

Exa.

VII. THE RESTORATION OF THE SOUL, BY
MEANS OF SCRIPTURE DOCTRINE.

PsaLm xix, 7.

“ The law of the Lord is perfect, converting the soul.”

TuEe word conversion is much used in the Christian world,
and applied in a variety of cascs; but not always with
judgment and propricty. What passes for conversion
among somc men, will not be admitted by the all-seeing
God, it being only the adoption of rcligious opinions, con-
formity to forms of devotions, attendance at the places of
public worship, assuming a name, as contradistinguished
from others among the professors of religion, zecal in de-
fending and propagating crceds, or some peculiarity of
sentiment, Having thrown out these hints concerning
spurious conversions, let us,

I. INQUIRE WHAT 18 MEANT BY CONVERSION IN THE
TEXT.
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In the margin we meet with a deviation from the trans-
lation, and instead of converting, read restoring the soul;
which we shall adopt as the true reading. This restoring
the soul, is from its fall in Adam, to its salvation by Christ.

1. From the darkness of ignorance, to the light of divine
knowledge.  Ignorance is general where the means of
knowledge are not realized. Reason left to itself is a lamp
without light. 'We have ample proof of this truth among
the heathen nations. The labours of missionaries of the
present day have given a development of the mental con-
dition of the heathen, superior to any thing we ever heard
of at any former period. The light of divine knowledge,
employing and enriching the understanding, is essential to
the restoration of the soul. The first Christians were
brought out of darkness into the marvellous light of the
gospel, 1 Pet. ii. 9. God, who commanded the light to
shine out of darkness, shined into their hearts, to give the
light of the knowledge of the glory of God in the face of
Jesus Christ, 2 Cor. iv. 6.

2. From the oppressive weight of contracted guilt, to a
state of conscious acceptance with God. This transition is
wonderful. The moral incumbrance is thrown off, and the
soul rises into liberty. Its slavish fears are instantly
banished, and it enters into a state of joyful assurance of
the divine favour. ‘‘ Being justified by faith, we have peace
with God through our Lord Jesus Christ,” Rom. v. 1.

3. From inward depravity, derived from our first parents,
to a conformity to the moral image of God. The removal of
guilt from the conscience, and the being * sanctified wholly,”
(1 Thess. v. 23,) are distinct attainments in the Christian
life, and the latter is posterior to the former. * But ye
are washed, but ye are sanctified, but ye are justified in the
name of the Lord Jesus, and (sanctiied) by the Spirit of
our God,” 1 Cor. vi. 11.

4. From a state of misery, o the possession of real happi-
ness. ‘“ The wicked are like the troubled sea, when it
cannot rest, whose waters cast up mire and dirt. There is
no peace, saith my God, to the wicked,” Isaiah lvii.
20, 21. How can men but be miserable in sin? A
broken law, a reproving conscicnce, a sting in death, a
fear of fiery indignation beyond the grave, are so many
dreadful cataracts, pouring wrath and misery upon them.
But knowledge, peace, purity, and love, are so many
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celestial fountains, communicating streams of divine con-
solation to restored souls. *The work of righteousness
shall be peace; and the effect of righteousness, quietness
and assurance for ever,” Isaiah xxxii. 17.

II. TuE MEANS BY WHICH THIS RESTORATION OF THE
80UL 1S EFFECTED :—by the perfect law of the Lord.

In the margin for law we read doctrine; by which is
meant, the whole revealed system of evangelical truth, as
contained in the sacred Scriptures relative to the redemp-
tion and salvation of mankind by Jesus Christ. This
doctrine is perfect.

1. It is divine in its origin. 1t did not proceed from the
courts of princes, the authority of legislators, the wisdom
of sages, or from the remotest antiquity; but from God
himself. The Bible is his own book, stamped with his
own signature, and containing doctrinc which only himself
could reveal.

2. It is pure in the means of its communication. Though
the sacred writers were fallible men, yet they were under
an infallible inspiration in writing the sacred pages. * Pro-
phecy came not at any time by the will of man : but holy
men of God spake as they were moved by the Holy Ghost,”
2 Peter i. 21. Thus * all Scripture is given by inspiration
of God, and is profitable for doctrine, for reproof, for correc-
tion, for instruction in righteousness,” 2 Tim. iii. 16.

3. It is harmonious, and well adapted to the condition of
man, in all its parts. Though written at different periods,
and by persons residing in different parts of the earth, yet
it does not furnish one single instance of contradiction.
And it is exactly suited to the condition of fallen man,
presenting an effectual remedy for all his physical and
moral discases; it comforts and supports him amidst priva-
tions and sufferings in this world, and cheers him by the
prospect of glory and felicity in the eternal state.

4. It is energetic in its operations; penetrating into all
the inmost secrets of the mind, being attended by the
Holy Spirit. St. Paul says, * Our gospel came not unto
you in word only, but also in power, and in the Holy
Ghost, and in much assurance,” 1 Thess. i. 5. St. Peter
says, ““ Ye have purified your souls in obeying the truth
through the Spirit :—being born again, not of corruptible
seed, but of incorruptible, by the word of God which liveth
and abideth for ever,” 1 Peter i. 22, 23.
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IMPROVEMENT.

1. Ministers must understand the doctrine of the Lord,
before they can make it known to others. ‘ If the blind
lead the blind, both shall fall into the ditch,” Matt. xv. 14.

2. Ministers must be restored by it themselves, before
they can feel a lively interest in propagating it in the
world. St. Paul says, ““ The love of Christ constraineth us,
because we thus judge, that if one died for all, then were all
dead; and that he died for all, that they which live, should
noi henceforth live unto themselves, but unto him which
died for them, and rose again,” 2 Cor. v. 14, 135.

3. When ministers know, enjoy, and preach the truth
as it is in Christ, then the Holy Spirit will set to it his seal,
and the effect produced will be—the secrets of the hearts
of the hearers will be made manifest, and so, falling down
on their face, they will worship God, and report that God
i8 in his ministers of a truth, 1 Cor. xiv. 25.

4. By such ministers, God has in all ages been carrying
on his own work of restoring souls, especially in the
present time, at home and abroad. ‘ The Lord has given
the word, and great is the company of those that publish
it,” Psalm lxviil. 11. Still there is need to attend to the
words of our Saviour, *“ The harvest truly is plenteous, but
the labourers are few; pray ye therefore the Lord of the
harvest, that he will send forth labourers into his harvest,”
Matt. ix. 37, 38.

5. The doctrine of the Scripture being a perfect means of
restoring souls, we see the necessity and utility of counte-
nancing and assisting Bible Associations and Missionary
Societies, according to the extent of our ability and influ-
ence; that ‘the word of the Lord may run and be
glorified,” 2 Thess. iii. 1.

THETA.

VIII. ENCOURAGEMENT FOR THE PIOUS IN
THE DAY OF TRIAL.

PsaLm 1. 15,

““ And call upon me in the day of trouble: I will deliver thee, and thou shalt
glonfy me.”

Tris Psalm is descriptive of the majesty of God in his
church, v. 1—6; of his displeasure at mere ceremonial per-
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formances, 7, 13; and his high approbation of praise and
prayer, 14, 15; hence the words of our text are calculated
to encourage the pious in the time of trouble: let us there-
fore notice, the speaker, the persons addressed, the duty
suggested, the declaration made, and, the grateful returns
required.

I. Tue Speaker. ¢ The mighty God, even the Lord,”
ver. 1. The God of gods, Jehovah ; the supreme governor
of heaven and earth, the lawgiver and judge of men and
angels; possessing,

1. Boundless knowledge. ‘¢ All things are naked and open
unto the eyes of him with whom we have to do,” Heb. iv.
13. He knows your persons, abode, and circumstances,
Acts x. 5, 6. “ The very hairs of your head are all num-
bered,” Matt. x. 30.

2. Infinite goodness. Heis * good unto all,” Ps. cxlv. 9 ;
but especially to those who fear and love him, Ps. ciii. 13 ;
cxlv. 19; cxlvii. 11. His goodness is unlimited as the
eternal mind.

3. Omnipotent power. He has only to speak, and it is
done, Ps. cxlviii. 6. What his wisdom contrives, and his
goodness wills, his power can perform. He is never at a
loss for means to execute his designs : let us therefore notice,

II. THE PERsONs aDDREsSED. These words apply,

1. To those who fear and love God. Our text is not an
appeal to one estranged from God, neither does it apply
immediately to one under condemnation, though seeking
mercy, but it evidently alludes to those who are in cove-
nant with God ; who under the influence of the Spirit have
repented of sin, and believed to the salvation of the soul—
who fear God and work righteousness, of whom the apostle
says, “ all things are yours,” &c. 1 Cor. iii. 21—23.

2. Who are subjects of trial. * In the day of trouble.”
Piety does not exempt its possessors from suffering. ‘““Whom
the Lord loveth he chasteneth,” Heb. xii. 6; neither does
religion blunt the feelings, or metamorphose man into a
Stoic. The godly are subject to the same casualties as the
other members of the human family; in some sense one
event happeneth to all, Eccles. ii. 14. But as the all-wise
God not unfrequently tries, or permits the trial of that
grace which his own hand has planted; the pious have
troubles peculiar to themselves, so that in addition to pain
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of body, losses in business, fluctuations in trade, and the
bereavement of friends, they have temptations, persecutions,
&c. Suffering is perfectly consistent with a state of proba-
tion; and the Lord afficts, or suffers his people to be
afflicted : not for his pleasure, but for their profit, Heb. xii.
10. The Scriptures invariably design man as the subject of
trial; and the period of conflict is here designated, “ a day.”
This may be short, or protracted; hence we may notice,

III. Tue pury svgeestep. “ Call upon me,” &ec.
‘When trouble comes, do not endeavour to avoid, or extri-
cate yourselves by any sinful contrivance; neither depend
on the creature; but ¢ call upon God in the day of trouble.”
This appeal to God, however, must bear the character of,

1. Humility. Instance the case of Job i. 20, 21; xlii. 6.
‘When he heard of his sufferings, he fell down upon the
ground and humbled himself before God. If in affliction
we say unto God, Why hast thou done this? instead of
humbling ourselves, prayer will be unavailing.

2. Sincerity. If i trouble we are more concerned for
our own comfort than the glory of God, and are more
desirous for a deliverance from trial, than a sanctified use
of affliction, it shows that we are not sincerely seeking the
will of God.

3. Confidence. *“ Who is among you that feareth the
Lord,” &c. Isa. 1. 10. In calling upon God you must
exercise confidence in his wisdom, goodness, and power,—
in his promises and declarations, Isa. xli. 10; xliii. 1, 2.

4. Consistency. If you seek deliverance from temptation,
keep out of the way of it ;—if from persecution, take care
you do not elicit it, but demean yourselves towards friends
and foes, as prudence and piety direct. If you are in
poverty, be diligent, active, and frugal. You cannot expect
the end without the means; if any one would reap, he
must sow.

5. Importunity. The Most High suffers himself to be
importuned with. Cease not to call on the name of the
Lord: imitate the example of the widow with the unjust
judge, Luke xviii. 1-—8; and the Syrophenician woman,
Matt. xv. 21—28; and forget not,

IV. TrE pECLARATION MADE. “I will deliver thee.”
He speaks who cannot lie, Ais word is sure. He will deliver,

1. At what time he sees best, You must not impatiently
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spurn the cup from you, nor, like Jonah, be angry, ch. iv.
9; but rather say with Job, xxxiii. 10, “ He knoweth the
way that I take,” &c. Your heavenly Father ¢ will not
suffer you to be tempted above that ye are able; but will
with the temptation also make a way to escape, that ye
may be able to bear it,” 1 Cor. x. 13. Leave your case in
his hands; this is your day of trouble, and you shall not
have one trial more, or one moment’s exercise longer, than
is needful.

2. In what way he sees best. ** His ways are not as our
ways,” Isa. Iv. 8. And though God may not grant an
immediate deliverance, yet he always gives seasonable
support under trials; instance the case of Paul: he had a
thorn in the flesh, the messenger of Satan to buffet him;
for this he besought the Lord thrice, that it might depart
frsom him ; the Lord answered, “ My grace is sufficient for
thee,” &c.; the apostle said, *“ Most gladly, therefore, will
I rather glory in my infirmity,” &c. 2 Cor. xii. 7—10.
At other times he delivers by removing the cause of trials.
See Job, last chapter.

3. By what means he sees best. A rod was the instrument
in the hands of Moses, Exod. xiv. 16; ravens in the case
of the prophet Elijah, 1 Kings xvii. 6. The immediate
interposition of Providence in the rescue of Daniel and the
Hebrew worthies, Dan. vi. 18—22; iii. 21—25. ““The
Lord knoweth %ow to deliver the godly out of temptations,”
2 Pet. ii. 9; * He will deliver.” “ He cannot deny him-
self.”” 2 Tim. ii. 13; it remains therefore,

V. To NOTICE THE GRATEFUL RETURNS REQUIRED,

*“ And thou shalt glorify me.”

1. By a devout acknowledgment of the divine goodness.
Ps. xxxiv. 1—4. We should be careful not to ascribe that
to human agency, which is immediately the work of God.

2. By unreserved devotedness to him, Rom. xii. 1. Give
up yourselves to his service, and glorify him with body and
spirit, which are his, 1 Cor. vi. 20.

3. By promoting his interests. Let your time, your
talents, your influence, be employed for God. Think of
the mighty debt you owe; your best returns are small.
Present them through the merits of our Lord Jesus Christ.
They can only be acceptable while you do all in the name
of the Lord Jesus, and ta the glory of the Father.
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IMPROVEMENT.

1. To those who love and fear God. How blessed is your
state! you have a friend in need. The Lord is your God,
call upon him.

2. To those who are humbly seeking God. Though this
text does not immediately apply to you, take encourage-
ment; Jesus says, ¢ Come unto me,” &c. Matt. xi. 28.

3. To those who are living without God. How awful
your state! The blackness of darkness awaits you. 'What
are your present sufferings, compared with that tribulation
and wrath which you have treasured up; Rom. ii. 5.
< Awake to righteousness, and sin not,” 1 Cor. xv. 34.

Karra.

IX. THE GOOD MAN GRATEFUL FOR
DELIVERANCES.

PsaLm Ixvi, 16.

‘‘Come and hear, all ye that fear God, and I will declare what he hath done for
my soul.”
Tue translators of the Bible have ascribed this psalm to
David; but in an earlier English version it is found with-
out any such denomination; nor does there appear to be
any particular reason why it should be attributed to him.
Some eminent modern critics suppose it to be a celebration
of the deliverance of the Jewish people from their captivity
in Babylon, and date it from the return of that people to
Jerusalem. This opinion is probably correct, as no de-
liverance ever given to that nation, after its first and great
deliverance from Egypt, was so likely to revive in them the
recollection of that event, or by them to be compared with
it. Animated by a consideration of the magnitude of this
mercy, the psalmist calls on his countrymen to unite with
him in praising God for kolding or preserving, or, as the
original word imports, putting their soul, as it were, into a
new life, ver. 8, 9. 'With a view to excite in them the
most lively feelings of the mercy vouchsafed to them, the
pious author employs a strain of highly metaphorical lan-
guage (see ver. 10—12,) when speaking of this great
‘ c3
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interposition of Jehovah. And that he might the more
readily prevail on them to join him in celebrating the
praises of their deliverer, he mvites all the godly to meet
him, most probably in the temple, (now rebuilding,) and
promises them an exposition of his own views and feelings
on the occasion, ver. 13—16. Observe,

I. EVERY DELIVERANCE OF OUR LIFE OUGHT TO BE AT-
TRIBUTED TO GoD.

It may be necessary to remark, that the word rendered
 soul,” in the text, signifies our breath, or rather that life
which results from the union of the soul and body. There
is surely no one but will ascribe the original grant of his
animal life to God. We have indeed heard of some who
have attributed their being to chance, to fate, and to such
like thinge; but we may well doubt whether that person
ever yet existed, who did not ascribe his existence to an
intelligent First Cause: for even those who talk most of
fate, chance, &c., do, in fact, admit of such a cause. And
having once admitted that our existence is derived from
God, it will be difficult to deny, or even to doubt, whether
or not its preservation should be ascribed to him. Unbe-
lieving and worldly men usually trace their deliverances no
higher than second causes: but we would ask such, ‘Is
there any thing unnatural in asserting, that so long as the
Divine Being can consistently prolong our animal life, he is
more concerned for its preservation than we can possibly
be ?” So much do we love life, and such is our concern to
perpetuate it, that were we possessed of a sufficiency of
foresight to discern, and of power to resist every assault
made on it, we certainly should preserve it inviolate. Such
perfection, however, belongs to God alone. Since, there-
fore, he is more concerned for its preservation than we are,
and as he alone possesses the power to preserve it, is it
not most reasonable, and an evident duty, to ascribe its
preservation to him at all times? Nor is this doctrine in
the least invalidated by the intervention of second causes,
seeing all their fitness to produce these effects is entirely of
God. And this doctrine receives the most ample support
from the oracles of God. In them we find Joseph un-
hesitatingly ascribing the preservation of man’s life to
God; see Gen. xlv. 5; the psalmist ascribing the pre-
servation of man and beast to him, Ps. xxxvi. 6; Job



35

tracing up the preservation of his own life in particular to
him, Job xxix. 2; and the author of this psalm giving him
the glory of his own preservation and deliverance, as well
as that of his nation, in and from the captivity of Babylon;
see verses 9, 16.

And if none but Jehovah can communicate animal life
and preserve it in existence, certainly he only can put us in
possession of the divine life, and preserve that life in us
when given. Here the work immediately points to its
Author. It is true, there are those who deny God’s agency
in the soul of man; but such would do well to consider
man as the descendant of a fallen head. They ought also
to consider the very limited influence of all human opera-
tions on such a creature, in reference to his salvation. We
may ‘ teach the young idea how to shoot;” we can with
certainty give him the knowledge of scientific truth; we
can also place before him a system of ethical truth. And
perhaps we can do all this independent of the revelation of
God; but certainly we cannot bless him with one solitary
ray of evangelical truth, independent of that revelation.
And now that truth is imparted, we can neither give eyes
to see, nor ears to hear, nor a heart to feel and to repent.
This is all of God, who teacheth men to profit, Isa. xlviii.
16, 17; who gives men repentance, Acts v. 31; and who
gives them salvation from first to last by Christ, 1 Cor. i.
30. And as Jehovah alone can give this life, so he alone
preserves it. 'This may be inferred from the directions
given to us for our safety, Eph. vi. 10—13. It may also
be inferred from the praise ascribed to him, Jude 24. As
also from the prayers addressed to him, Eph. iii. 14—21;
1 Thess. v. 23; 1 Pet. v. 10, &ec.

Since, therefore, it is God alone who can preserve our
animal and divine life, not to give him the glory of our
preservation, would be to give his glory to another. We
observe therefore,

II. THAT EVERY DELIVERANCE FROM TEMPORAL, STILL
MORE FROM SPIRITUAL TROUBLE AND DANGER, WILL S0 AF-
FECT THE GOOD MAN’S MIND AS TO EXCITE HIS GRATEFUL
ACKNOWLEDGMENT OF IT.

The language of the whole psalm demonstrates the mind
of the psalmist to have been deeply affected with the
deliverance afforded to himself and his countrymen. No
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wonder that such events make a deep impression ; for who
is there that can think he has made so good a use of life as
to merit its prolongation ; and who among us does not see
so many imperfections cleaving to the best expressions of
his piety, as to shrink down into nothing when he thinks of
God’s mercy and condescension to him? And the deeper
the impression is, which such expressions of the Divine
goodness make on us, the more strongly shall we be im-
pelled to acknowledge them, ver. 13, 14. And the same
feelings which prompt us to acknowledge the goodness of
God at all, will urge us to do it in the most public and
effectual manner: see ver. 5 and 16. Nor are there any
consequences following such an acknowledgment, that can
check or damp our ardour in making it; as, the more open
it is, the greater scope will be given to our gratitude, and
the greater the revenue of glory brought to God. Nor is
there any reason which should cause us to prefer the
making a declaration of his goodness in one place, or to
one person, rather than another, except that of a greater
prospect of doing good : and this should influence us. For
observe,

III. THAT WHILE THE DEVOUT MAN WAS ANXIOUS TO
STIR UP THE WHOLE NATION TO ACKNOWLEDGE THE DELIVER-
ANCE GOD HAD GIVEN TO IT, HE WAS MOST DESIROUS TO
ADDRESS HIMSELF TO THOSE WHO POSSESSED THE FEAR OF
Gop. ‘Come and hear,” &c.

But there is no evidence that he desired to confine it
wholly to them. Nor did he prefer making it to these,
thinking they would scrutinize it less, or that it contained
nothing calculated to be of service to the ungodly. But as
the wicked, for the most part, are unwilling to be per-
suaded to what is good, and thereforc proportiun the
resistance which they make to all persuasion to the light and
force which accompany it;—hence, if declaring to them
what God hath done for us, is not casting pearls before
swine, it is, to say the least, sowing seed by the way-side.
On the contrary, all that fear God, because of the rever-
ence they have for God’s work, the pleasure they derive
from a declaration of it, and the use they make of such
declarations, ought to have his work made known to them;
as hereby the more ignorant among them will be instructed,
the doubting will be established, and the more confident
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and cheerful will be led to triumph in the God of their
salvation. But although the man of God will be most
desirous to declare the work of God in his soul, where he
can do it to the greatest advantage; yet will he not despise
neither leave unimproved any opportunity that may present
itself of doing this with any prospect of success, however
small.

To conclude : — '

1. 'What has God done for our souls P—any thing? Oh
yes! he has given us a distinguished mode of being, and
has often put us, as it were, into new life, after dreadful
sicknesses, dangers, &c. He has also given to some of us
a better, even a divine life, and has often renewed it to us.
—Surely gratitude should actuate us.

2. But in what manner have these expressions of God’s
goodness affected us? Have we acknowledged them openly,
ingenuously, and piously ? or have we in an ungrateful and
cowardly manner kept silent for fear of man ?

3. So far as any of us have walked wunworthy of the
divine goodness of God, in not having published it to
others; and so far as we have trampled on thiz goodness,
in neither having sought nor suffered ourselves to be put in
possession of the divine life; so far ought we to be
ashamed and abased before God, to pray to him, &c. And,

Lastly, It is our mercy that a due improvement of the
present opportunity may yet lead to the most glorious
results, as Jehovah will not turn away the prayer of the
penitent, nor yet hide his mercy from him, ver. 20.

Tora.

X. A CORRECT ESTIMATE OF HUMAN LIFE.

PsALM xc. 12.

‘¢ So teach us to number our days, that we may apply our hearts unto wisdom.”

Or all the blessings which the adorable Author of our being
has conferred upon man, there are fe_w more important thax}



38

that inestimable boon which we denominate time; because
it is that on the continuance of which infinite wisdom has
rendered every other good in some measure dependent.
Yet, alas! notwithstanding the vast importance of our
fleeting moments, how few are there who attach to them
a proper estimate, and improve them according to their
value. This lamentable abuse of time appears to have been
commensurate with the existence of moral pravity, for the
apostle Paul, in two of his epistles, reminds the churches of
the importance of *“ redeeming the time,” Eph. v. 16; Col.
iv. 5. And the devout author of the psalm before us,
evidently conscious of the proneness of man to neglect and
abuse time, raises his pious ejaculation to heaven, and
prays, * So teach us to number our days, that we may apply
our hearts unto wisdom.” As the same disposition in the
human heart is still in operation, let us endeavour to
counteract its influence by considering,

I. THE MEANS OF ASCERTAINING A CORRECT ESTIMATE OF

HUMAN LIFE,
II. THE PARTICULARS OF WHICH THIS ESTIMATE CON-
SISTS.
III. THE IMPORTANT EFFECT WHICH IT TENDS TO PRO-
DUCE.

I. THE MEANS OF ASCERTAINING A CORRECT ESTIMATE OF
HUMAN LIFE.

The pious psalmist was deeply sensible of his dependence
upon God, and hence he ““gave himself unto prayer.”
Prayer was the means which he used; and this powerful
instrument is universally necessary, and universally appli-
cable. This will appear if we proceed to notice,

1. The natural indisposition of man to improve the fleeting
moments of life. This humbling and lamentable truth forces
itself upon us, supported by all that weight of evidence
which personal experience and daily observation regularly
furnish. Moultitudes of our unhappy fellow creatures are
devoting their passing hours to purposes decidedly hostile
to those for which time was originally designed; whilst
others, in some degree persuaded of the vast importance of
time, are nevertheless deferring its proper occupation and
use to some uncertain future period; and thus year after
year steals into eternity unimproved, charged with an awful
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report to the throne of the final judge, Luke xii. 16—20;
Acts xxiv. 25. Even the Christian, acting in some measure
under the influence of that estimate of life which the volume
of inspiration furnishes, has reason to mourn over many
blanks and vacancies which occur on the pages of his history.
Hence, all have need to pray, ** So teach us to number our
days,” &c.

2. The sovereignty of Jehovah over the human heart. That
omnipotent Being who is the sole object of prayer, has the
entire control of man ; for he reigneth in the armies above,
and on the earth beneath. He can instruct the most
ignorant mind ; subdue the most turbulent passions; and
conquer the most obdurate heart. By a thousand means,
unknown to erring man, he can effectually impress a true
estimate of time upon the human mind. The boisterous
winds—the tumultuous ocean—and the hearts of the chil-
dren of men, are equally subject to his almighty dominion, 1
Chron. xxix. 11, 12, 17—19.

3. The direct appointment of infinite wisdom. **The Fa-
ther of lights,” from whom proceedeth * every good gift,”
has in his infinitude of wisdom appointed and sanctioned
prayer as the medium between heaven and earth ; and what-
ever blessings we may need at the hands of our beneficent
Creator, we are taught to expect them only through the
lively exercise of fervent prayer. This momentous truth is
supported by the testimony of the sacred Scriptures, and
by the experience ‘of the truly pious in every age of the
church, Ezek. xxxvi. 37 ; Matt. vii. 7, 8; James i. 5, 6,
iv. 2, 3.

4. The tried efficacy of prayer. If prayer were an untried
experiment, then we might entertain some doubts respect-
ing its influence, and should have a plausible reason for
hesitancy in resorting to it; but doubt is precluded, and
hesitation superseded, by that overpowering strength of
evidence with which the efficacy of prayer is supported.
Myriads of witnesses of its power encircle the throne of
Jehovah in the regions of immortality ; and myriads more,
still on earth, are daily feasting on the bounty of their God,
through this admirable medium of divine intercourse. But
we need not ascend up to heaven for evidence in support of
this truth; nor need we wander to distant parts of the
carth to collect convincing proofs : our researches need not
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exceed the limits of the present congregation ; here doubt-
less we have many witnesses that

¢ Prayer ardent opens heaven, lets down a stream
Of glory on the consecrated hour
Of man in audience with the Deity.’

Exod. xxxiii. 18—23, xxxiv. 5—7 ; James v. 16—18.

II. THE PARTICULARS OF WHICH THIS ESTIMATE CONSISTS.

By ‘ numbering our days” we are not to understand the
psalmist to mean that it is the duty of man to ascertain the
period of his mortal existence ; this is one of those ““ secret
things which (exclusively) belong to the Lord.” That
estimate of human life referred to in our text doubtless
includes a correct idea of its importance, together with a
conscientious improvement of its parts. In thus ‘“ number-
ing our days,” it will be necessary to consider,

L. The smaliness of their number. The life of man is cir-
cumscribed in its limit; and though we may mark its
progress by certain periods, and thus divide it into small
portions, yet, generally, threescore years and ten will ter-
minate our mortal story, and consign the most athletic to
the “ house appointed for all living.” This is a very
narrow limit, compared with its antediluvian extent, and
with the important work which ought to be effected, viz.
the gloom of ignorance dispelled—the oppressive load of
guilt removed—and the deep-fixed stain of moral pollution
washed away, Ps. xxxix. 5; James iv. 4.

2. The rapidity of their flight. Human life is not only
limited in its duration, but also fleeting in its progress.
The several portions of which it is composed steal away in
rapid succession ; and all the boasted power and wisdom of
man are insufficient either to impede their progress, or to
recal them when they have passed away. The Holy Ghost
has made choice of the most fleeting objects in nature, in
order to impress the human mind with a correct idea of the
rapid course of time, and excite the sons of Adam to the
proper occupation and improvement of their fleeting mo-
ments, Job vii. 6; ix, 25; Ps. xc. 10.

8. The uncertainty of their continuance. Although man is
capable of understanding an extensive variety of interesting
subjects, yet the termination of his mortal existence is a
point which he can never expect to ascertain. This solemn
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period infinite wisdom has concealed from the most prying
curiosity. This is one of those prerogatives which Jehovah
has exclusively reserved to himself. The mouldering moss-
grown annals of the dead in our grave-yards, together with
the daily occurrence of human mortality, sufficiently estab-
lish this humbling truth, Job xxi. 21, 23 ; Luke xii. 19, 20.
4. Their influence on our eternal destiny. The present
state of man is probationary in its nature, and decisive in
its influence upon his eternal condition, It is in time that
the character is formed for eternity. Earth alone is the
scene of operation for that mercy which is exercised
through the amazing provisions of the gospel of Christ, and
which is of essential importance as a preparation for parti-
cipating the felicities of the heavenly world. The unhappy
being who, ‘“ driven away in his wickedness,” quits the
stage of life without this gospel meetness for the skies, has

‘ No patron ! intercessor none! Now past

The sweet, the clement, mediatorial hour !

For guilt no plea! to pain no pause ! no bound!
Inexorable all! and all extreme !’

Dan. xii. 2, 3; Matt. xxv. 31—46; 2 Thess. i. 7—10.

III. THE IMPORTANT EFFECT WHICH IT TENDS TO PRODUCE ;
—** That we may apply our hearts unto wisdom.” * Wis-
dom” is a term very frequently used, and variously applied
in the sacred scriptures; viz. to mechanical genius, Exod.
xxxi. 2, 3;—genetal literature, Acts vii. 22 ;— natural
instinct, Job xxix. 17,—that prudence which enables a man
to discern what is proper to be done, Eccles. x. 10 ;—and
to true religion, Psalm cxi. 10; James iii. 17. To the last
two ideas or senses alone our text seems to direct our atten-
tion. 1. The term * wisdom ” sometimes describes that
prudence which enables a man to discern and perform those
actions which accord with the fitness of things. If the days
of man be so few, so fleeting, so uncertain, and so momen-
tous, it certainly is highly proper to seize the passing
moments as they fly, and conscientiously devote them to
those purposes which will produce the greatest possible
benefit. Preserving them with a miser’s care, from being
associated with unprofitable, unnecessary, and (much less
with) ungodly actions. It is the distinguished prerogative
of man,
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¢ To raise
A royal tribute from the poorest hours ;
Immense revenue ! every moment pays.’

Much time may be saved by guarding against unnecessary
sleep—useless commixion with ungodly men—unprofitable
reading—and, in short, every exercise and pursuit which
cannot be engaged in to the «“ glory of God,” 1 Cor. x. 31.
The advice of an eminent divine of the last century on this
point, is worthy of being engraven upon our hearts:
* Never be unemployed a moment. Never be triflingly
employed. Never while away time.” 2. * Wisdom " is
sometimes applied to true religion. The application of the
heart to this, is the great end of life ; and no man has his
heart properly influenced with the shortness, uncertainty,
and importance of time, who does not make this the grand
business of his life. It is very possible to apply the kead
without having the keart influenced. The man who, under
the influence of a proper estimate of time, is the subject of
this important application, has experienced a general reno-
vation of his moral nature ; he is “ renewed in the spirit of
his mind ;" he experiences a lively union with God through
faith in Jesus Christ; and he is solicitous to * comprehend
with all saints what is the breadth, and length, and depth,
and height, and to know the love of Christ, and be filled
with all the fulness of God.” Influenced by a spiritual
principle, he is the subject of a spiritual enjoyment, and
gives proof of the whole by holineSs of practice, Gal.
v. 2225,

This subject tends,

1. To detach our affections from earthly objects.

2. To excite us to diligence in our Christian calling.

3. To alarm the trifler, and awaken in him a lively sensi-
bility of his awful condition.

Omicron,
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XI. PRAYER FOR THE CHURCH OF GOD
RECOMMENDED.

PsaLm cxxii. 6.

¢ Pray for the peace of Jerusalem.”

GENUINE piety, under every dispensation of grace, has
uniformly been characterized by a fervent attachment to
the church of God, and a corresponding solicitude for its
prosperity. And this pious zeal has generally presented an
interesting variety in its operation; the heaving sigh; the
streaming tear, Psalm cxix. 136; Jer. ix. 1; the solemn
appeal, Psalm cxxxvii. 6, 7; and the importunate pleadings
of intercession, have usually been associated with the more
active and laborious exercises of holy affection. And not
unfrequently this pious solicitude has assumed the powerful
language of earnest entreaty; and thus endeavoured to
stimulate the energies of those who were less alive to the
interests of Zion: hence in the Scripture before us the
pious psalmist exhorted the men of his generation to
fervent prayer in behalf of the Jewish church. If the
devoted author of our text, in the dim twilight of an
inferior dispensation, was so zcalously concerned to pro-
mote the interests of Zion, surely we, upon whom the
“ Sun of Righteousness (has arisen) with healing in his
wings,” ought to be doubly alive to the important interests
of our vastly superior economy. In order to promote this
desirable object, let us proceed,

I. To pIsCUSS THE DUTY HERE INCULCATED.

II. ASSIGN A FEW REASONS FOR ITS PROMPT PERFORM-
ANCE.

I. IN DISCUSSING THE DUTY HERE INCULCATED, we shall
have to notice—the pious exercise enjoined—the subject to
which it is directed, and the interesting object which it proposes.

1. The pious exercise which is enjoined. A more interest-
ing exércise than the one here recommended cannot be
addressed to the attention of man. Prayer is the inter-
course which man holds with his Maker, the converse of a
worm with his God; and may be considered divine in its
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institution, Ezek. xxxvi. 37; Matt. vii. 7, 8; universal in
its adaptation; suited to all the widely varying situations,
circumstances, conditions, and necessities of the great family
of man, Psalm xxxiv. 4, 5, 6; Dan. vi. 10; Mark x. 47 ;
efficacious in its operation, 2 Kings xx. 2—6; James v. 16
—18. The kind of prayer enjoined in our text has some-
times been denominated intercession; and its practice is
supported by the examples of antiquity, Gen. xviii. 23—
32; Exod. xxxii. 10—14, 31—38; the express appoint-
ment of Jehovah, Job xlii. 7, 8; and the success with
which it has been crowned, 1 Kings xvii. 21—23; 2 Kings
iv. 33—35.

2. The subject to which it is directed ; —‘ Jerusalem.”
Jerusalem is a term which was originally and literally used
to designate the metropolis of Judea, long the seat of
government for the nation of Israel. This city was pecu-
liarly favoured of God, being the residence of his glory,
1 Kings vi. 13; Psalm xlviii. 1—3; the depositary of his
testimonies, 1 Kings viii. 4—9; and the distinguished
scene of Jewish festivals, Luke ii. 41; John vii. 2—14.
The term Jerusalem has not only a literal but a figurative
acceptation, and is thus impressed into the service of
Christianity. Hence the apostle Paul designates the church
of Christ by this term, Gal. iv. 26; Heb. xii. 22; and the
faithful and true Witness himself has used it in a similar
manner, Rev. iii. 12. Therefore the exhortation in our
text may very properly be applied to the Christian church.

3. The interesting object whick is proposed ;—** Peace.”
This refers to erternal quiet. Notwithstanding the cha-
racter of the church of Christ is of such transcendent
excellence, that it ought to elicit the approving testimony
of every beholder, yet, alas! such is the depravity of the
human heart, that opposition, violence, and blood have
marked its progress, and deeply stained the pages of its
history : * Kings and rulers have taken counsel against the
Lord, and against his anointed ;” and satanical malevolence
has exerted all its influence in order to augment and diver-
sify the sufferings of the magnanimous followers of the
Redeemer. As the personal happiness of the Christian,
and the general prosperity of the cause of God, are in-
volved in a freedom from persecution, it is the duty of
every friend of Christian truth to pray for the external



45

quiet of the church, Matt. x. 16—40. Internal union.
A diversity of principles, constitutional, educational, and
habitual, conspire to impede that union which ought to
characterize the church of Christ; hence lamentable divi-
sions present themselves on the pages of its history.
Against these the zealous Christian prays, watches, and
labours, knowing that discord in the church is the triumph
of devils, but the affliction of saints; by which the Holy
Spirit is grieved, ministerial efforts enervated, and the pro-
gress of divine truth in the earth retarded, John xiii. 84,
85; 1 John iii. 14. General happiness. This is an idea
which we are accustomed to associate with peace, and one
which, in reference to the Christian church, is supported
by facts of daily occurrence ; the favour of God is enjoyed,
personal holiness is promoted, numerous trials are averted,
and the felicity of heaven is anticipated, Acts ix. 31.
Increasing prosperity. 'This is usually the pleasing result of
public tranquillity, and implies the illumination and con-
version of the ungodly, the arousing the lukewarm from
their supine state, the reclaiming of the wandering back-
slider from the path of error, and general extension of the
boundaries of Immanuel’s kingdom, Ps. cxviii. 25; Heb.
iii. 2.

II. AsSIGN A FEW REASONS FOR THE PROMPT PERFORM-
ANCE OF THIS DUTY. Reasons in support of this highly
important duty may be deduced from principles of gratitude,
obligation, consistency of character, and personal interest.

1. Of gratitude. All the enjoyments of the Christian
flow through the channel of mercy: the exalted character
of these enjoyments, together with the freeness of their
communication, suggests the propriety of some grateful re-
turn being attempted. The glory of God is connected with
the prosperity of his church: therefore, to promote this
prosperity, is (at least) to attempt some feeble return for the
inestimable favours which have been received, Ps. cxvi, 12,
13, 17—189.

2. Of obligation. The omnipotent Creator of the universe
is no dependent upon feeble erring mortals for the accom-
plishment of his purposes in the earth; but he has con-
descended to use human agency for the execution of the
grand designs of mercy in the gospel of his Son. This
divine appointment renders it our duty as ministers, as
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minor officers in the Christian church, and as private mem-
bers of religious society, to labour, by prayers and pious
exertion, to accomplish those objects for which we are the
duly authorized agents ; and we cannot neglect them without
being unfaithful to that trust which is reposed in us, 1 Cor.
i, 26—30.

8. Of consistency of character. As Christians, we profess
to love God, to be united to Christ, the “ living vine,” to
be concerned for the salvation of man, and zealous for the
universal diffusion of the gospel of the Redeemer. To
maintain consistency in these professions, we must * pray
for the peace of Jerusalem,” Jam. ii. 14—20; 1 John ii1,
16—18.

4. Of personal interest. Infinite wisdom has inseparably
associated the duty of man with his privilege. Our own
peace is involved in the harmony and tranquillity of the
Christian church ; therefore, to promote the one is to ad-
vance the other. Prayer, whether offered up for ourselves,
for our fellow-creatures, or in behalf of the cause of God,
tends to increase our faith, strengthen our union with
Christ, and augment our personal felicity ; this is strikingly
evident from the latter part of the verse before us.

This subject,

1. Stimulates to examination with regard to the past; and,

2. Excites to diligence in reference to the future.

OMICcRON.

XII. LOVE TO THE CHURCH OF GOD.

PsALM cxxii. 6.
¢ They shall prosper that love thee.”

TrE gospel of Jesus Christ, with its amazing amplitude of
provision, is unquestionably the offspring of Divine mercy.
Yet such is the wonderful condescension of Jehovah, and
such his regard to man, that he has uniformly associated
the ideas of reward and punishment with his overtures of
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mercy; and our moral obligations are very frequently
enforced by a reference to their bearing upon our personal
interests. In the psalm before us, the author urges the
duty of fervent attachment to the church of God, by assert-
ing the advantage which infinite Wisdom has connected
with this pious disposition. In this portion of Scripture
our attention is directed to,

I. THE SPECIFIED OBJECT OF PIOUS AFFECTION.

II. THE DISTINGUISHING EVIDENCES OF ITS EXISTENCE.

III. THE DECLARED ADVANTAGE RESULTING FROM IT.

I. THE SPECIFIED OBJECT OF PIOUS AFFECTION. The
preceding part of this verse distinctly specifies the object of
pious affection to be the church of God. Here we include
the whole body of believers, united under Christ their
common head, together with the ministers, officers, laws,
regulations, immunities, and designs of the Messiah’s king-
dom, Ephes. iv. 11—16. This holy attachment is founded
on the most reasonable basis.

1. Uniformity of character. The learned Dante has
somewhere said, ¢ Conformity of character is the bond of
friendship.” Whatever may be thought of this maxim in
its gencral application to human nature, it certainly is
strictly true when applied to the Christian, in reference to
his affectionate attachment to the cause of truth. The
church of God is holy in its constitution—progressive in its
prosperity—and extensive in its benevolent designs, This
is all in exact accordance with the general cast of the
Christian’s character; he is “ renewed in the spirit of his
mind”’—holiness is the constant object of his emulation—
and the promotion of human happiness is the distinguished
object of his ardent desire, Acts 1. 42—47.

2. The exhibition of the divine perfections. The church
of Christ presents to our view a luminous display of the
attributes of Jehovah; his wisdom in its origin, organiza-
tion, and means of extension, Rom. xi. 32, 33; 1 Cor. i.
20—29 ; his power in its formation, defence, and amazing
prosperity, 2 Cor. iii. 5; iv. 7; Rom. i. 16, 17; his good-
ness and mercy in its privileges and beneficent effects,
Acts iv. 32—35; and his faithfulness and truth in his
unwearied care over it, Isa. x1. 11; xlii. 1—7.

3. The invulnerable security of the church. *No weapon
formed against it shall prosper,” for the ¢ Lord God omni-
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potent is King of Zion.” He will preserve it from the effect
of Satanic malevolence, Matt. xvi. 18; and from the com-
bined energies of all its enemies, Ps. ii. 1—4 ; Isa. x1. 25, 26.

4. Its encreasing prosperily and final glory. Notwith-
standing the opposing cavils of scepticism, and the be-
wildering sophisms of infidelity, together with the various
grosser operations of human pravity, the church of Jesus
Christ steadily continucs its course of prosperity; and its
final glory will infinitely transcend the most ardent wishes
and enlarged anticipations of its warmest friends, Ps. xxii. 27
—381; Isa.lx. 15—22, Ixvi. 10—13, 22; Rev. xxi. 10—27.

II. THE DISTINGUISHING EVIDENCES OF ITS EXISTENCE.
Wherever a warm affection to any object is experienced,
there generally are manifestations and evidences of a cor-
responding character displayed. So in reference to the
Christian church.

1. Sorrow in the time of calamity bears testimony of the
sincere affection of the friends of Zion. Various calamitous
periods have occurred in the history of the Christian church;
persecution from her enemies— divisions among her mem-
bers—the supineness of professed friends—and the treachery
of hypocritical adherents, have been so many prolific sources
of calamity and distress, Ps. cxix. 136; Jer. ix. 1; Lam.
i. 2, 16; Phil. iii. 18.

2. Pious exultation in the day of prosperity. When the
breaches in the church are repaired—her wounds healed —
her enemies confounded—her interests extended—and her
children multiplied, the righteous rejoice, and are glad;
and thus they evince their love to God, and their zeal for
his glory, Isa. Li. 3; li. 9, 10; Acts xi. 18—23.

3. Zealous effort to promote the interests of the church.
Those who are sincerely attached to the church of God, are
not satisfied with weeping over her calamitics, and exulting
in her prosperity, but they also labour to extend her bound-
aries, in the earth, by the diffusion of gospel light—the
administration of affectionate reproof —the repetition of
earnest entreaty—the breathing of fervent intercession—
and the communication of pecuniary assistance, supported
by a due consistency of character. These are so many
additional proofs of pious affection, Jer. xxvi. 12, 15;
1 Cor. ix. 19—23; Exod. xxxvi. 4—7; Neh. iv. 15—28,

III. THE DECLARED ADVANTAGE RESULTING FROM IT ;—
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* They shall prosper.” This interesting assertion requires
qualifying and ezplaining.

1. Qualification. By this prosperity we certainly are not
to understand the accumulation of wealth, the acquisition
of worldly honour, nor the proud possession of titled splen-
dour. Nor yet does it imply an exemption from the
common physical evils of life, nor a freedom from those
trials, temptations, and various painful exercises which are
inseparably associated with our present probationary state,
Psalm xxxiv. 19; 2 Cor. xi. 23—27; Heb. xi. 36—40.

2. Euzplanation. * They shall prosper” in their reputa-
tion. Their ardency of affection—their deep humility—
their unwearied patience—their unbending integrity—and
the general consistency of their character, procure for them
the esteem of all who are like-minded, and very frequently
even the approbation and confidence of unconverted men,
Acts xxvi. 28; xxvii. 43. In their spiritual enjoyments:
their capacities are enlarged—their faith increased—their
union with Christ strengthened—and their anticipations of
heavenly felicity multiplied, 1 Tim. vi. 6—8. In their
benevolent enterprises: their children and households in-
structed and regenerated —the harmony of the church
promoted—the progress of impiety and profaneness im-
peded—and their ungodly neighbours and friends converted
from the error of their ways, Psalm i. 3. In their temporal
pursuits : although the religion of Jesus Christ does not
warrant the expectation of opulence and grandeur, yet it
secures to its adherents a regular supply of necessary things,
Ps. xxxvii. 25; Luke xii. 31.

This subject teaches,

1. That our professions of religion are of a very suspi-
cious character, if unaccompanied with a corresponding zeal
for the cause of God.

2. The folly of lukewarmness in matters of a religious
nature, Rev. iii. 16.

3. That genuine piety tends to promote the general wel-
fare of its possessor, 1 Tim. iv. 8.

Owmicron.
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XIII. A SKETCH FOR CHRIST'S NATIVITY.

ISAIAH ix. 6.

““ For unto us a child is born, unto us a son is given: and the government shall
be upon his shoulder: and his name shall be called Wonderful, Counsellor, the
mighty God, the everlasting Father, the Prince of peace.’’

Our text is an ancient prediction of Christ’s nativity, and a
comprehensive outline of his glorious character, both in his
humanity and in his divinity. After the lapse of many
years, this prophecy was accomplished at Bethlehem in
Judea. There the Messiah appeared as a child, and as the
mighty God; for while he was laid in a manger, angels
came down from heaven to adore him, Heb. i. 6. Let us
join the Christian church in a cheerful and pious com-
memoration of that astonishing event; let us, on this glad
day, call to mind the condescension of our blessed Saviour,
and examine, with modesty and humility, his character and
designs. This fine passage of Scripture will furnish our
thoughts with rich materials: let us consider it in the
order it stands before us.

I. UNTO US A CHILD IS BORN.

1. The prophet had an eye to the child Jesus, whose
birth, in many points of view, was an exact accomplishment
of ancient prophecy. It had been foretold that he should be
born of a virgin, and he was born of the virgin Mary, Isa.
vii. 14; Matt. i. 22, 23; that he should come forth out of
Bethlehem, and there he was born, Mic. v. 2; Matt. ii. 1;
that he should appear in low and mean circumstances, or
““as a root out of dry ground,” and he was born in a stable,
because there was no room for Joseph and Mary in the inn,
Isa. liii. 2; Luke ii. 7.

2. Remarkable circumstances attended his birth, He was
made known by an angel, to poor shepherds, who were
watching their flocks by night, Luke ii. 11 ;—his birth was
celebrated by a song of angels, chap. ii. 13, 14 ;—and the
world, when the Prince of Peace came into it, was in a
peaceful, tranquil state.

8. But the most important consideration is, ke was born
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wnlto us, and for our salvation; for though this was spoken
by a Jewish prophet to the Jewish nation, yet we are as-
sured, that in him all the families of the earth should be
blessed, Gen. xii. 3. * He took not on him the nature of
angels, but the seed of Abraham,” Heb. ii. 16. Good
angels did not need his mediation, and bad ones were not
allowed to share the benefits of his redeeming love; but he
became man, that he might redeem and save sinners of the
human race, 1 Tim. i. 15.

II. UNTO US A BON IS GIVEN.

1. Our blessed Saviour was the Son of God. He is called
the Son of God in reference to his miraculous conception in
the womb of Mary, Luke i. 35 ;—he was the Son of God by
commission, being sent of God, John x. 36 ;—he was de-
clared to be the Son of God, by his resurrection from the
dead, Rom. i. 4;—and he is the only begotten Son of God
in his divine nature, John iii. 16; Heb. i. 1—3.

2. Unto us this Son was given; and he was the greatest
gift that heaven could bestow on man, Rom. viii. 32. He
was given to enlighten the world, John viii. 12;—to be a
propitiation for sin, 1 John ii. 2;—to make reconciliation
for iniquity, Dan. ix. 24 ;—to save the world, John iii. 17;
—and to bring many sons unto glory, Heb. ii. 10.

III. THE GOVERNMENT SHALL BE UPON HIS SHOULDER.

1. This does not refer to the political government of the
Jews. In their depraved state, they expected worldly gran-
deur, and in their pride and vanity they desired a great tem-
poral king ; but the kingdom of Jesus, which had been fore-
told by the prophets, was not of this world, John xviii. 36.

2. The spiritual government of the church, in all its vast
and weighty concerns, was laid upon his shoulder; he is
the head of the church, Eph. iv. 15; Col. i. 18: and his
faithful followers dare not acknowledge any other Lord or
master, Matt. xxiii. 8.

3. He is able to bear the weight of government, having all
power both in heaven and in earth, Matt. xxviii. 18; he is
sufficiently wise to manage and direct all the affairs of this
spiritual kingdom, for in him are hid ““all the treasures of
wisdom and knowledge,” Col. ii. 3; and he now rules, and
ever will rule, in righteousness, Heb. i. 8.

IV. AND HIS NAME SHALL BE CALLED WONDERFUL.

1. He shall be what his names import. The Hebrews

D 2
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gave names which expressed the qualities of things, and the
characters and offices of persons. Thus Jesus was called
* Immanuel, which, being interpreted, is, God with us;”
and for this plain reason, he was God with men, Matt.
i. 21.

2. He was wonderful in his person : a child born, and yet
the mighty God; the offepring of David as man, and the
root of David as God, Rev. xxii. 16.; the son of David in
his human nature, but the Lord in the divine nature, Matt.
xxii. 45. He was wonderful in his love, 1 John iu. 16;
and wonderful in all his undertakings. 'Who can compre-
hend his nature? 'Who can fully understand his great and
merciful designs? Why do we ask after his name, and at-
tempt to pry into inconceivable mysteries ! Gen. xxxii. 9;
Judges xiii. 18. Oh let us stand, and wonder, and adore !

V. CouUNSELLOR.

1. A revealer of secrets. He revcaled the gospel which
is called the counsel of God, Acts xx. 27 ; the hidden wis-
dom, 1 Cor. ii. 7; but is now made manifest to all nations
for the obedience of faith, Rom. xvi. 26; ‘* even the mys-
tery which hath been hid from ages and gencrations, but
now is made manifest to his saints,” Col. i. 26. He is
called the Worp or Gob, because God speaks by him to
the sons of men, Heb. i. 1.

2. Onre who gives counsel, Rev. iii. 18. Jesus gave coun-
sel to men in the days of his flesh; and he now gives coun-
sel by his Holy Spirit, by his written word, and by his faith-
ful ministers. His counsel is safe; may be had on easy
terms; James i. 5; and, if followed, will guide us to glory,
Ps. 1xxiii. 24.

VI. TuE micHTY Gop.

1. The titles of God are given to Jesus. He is called
God, John i. 1; the great God, Tit. ii. 13; the true God,
1 Jobn v. 20; and Lord, or Jehovah, Isa. x1. 3.

2. The attributes of God are ascribed to him. Eternity,
Micah v. 2; omnipotence, Rev. i. 8; omnipresence, Matt.
xviii, 20; and immortality, Heb. xiii. 8.

3. He created all things. The visible world, John i. 8;
the invisible world, including thrones, dominions, princi-
palities, and powers, Col. i. 16.

4. Divine worship has been paid to him : by angels at his
birth, Heb. i. 6; by Stephen, the first martyr, Acts vii. 59;
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by baptizing in his name, Matt. xxviii. 19; and by heaven-
ly hosts, Rev. v. 13.

VII. THE EVERLASTING FATHER.

1. This clause in the Septuagint is, the Father of the age,
or world to come ; and in allusion to this, the gospel dispen-
sation, under the reign of the Messiah, is called the world
to come, Heb. ii. 5.

2. Jesus is a Father to his people. As a father, he loves
them, protects them, and supplies their wants. He is the
author of salvation to all who obey him, Heb. v. 9; he
was the founder of the new and eternal age ; he is the Fa-
ther of a new race, the head of a new family which will
never be extinct; and all believers are his seed, or children,
Isa. liii. 10; for by his obedience to the law, the atonement
which he made, and the influences of his Holy Spirit, they
are brought into life, and into a new state, Gal. ii. 20.

3. And he will be the everlasting Father of his people.
Earthly fathers die; but Jesus says, I am alive for ever-
more,”” Rev. i. 18; and he will be as a Father to them,
and they will be as sons and daughters to him in the eter-
nal world, Rev. xxi. 7.

VIII. Tue PRINCE OF PEACE.

1. Our Lord is a Prince. He is the Prince of the kings
of the earth, surpassing them in all that is great and ex-
cellent, Rev. i. 5; and by him * kings reign, and princes
decree justice,” Prov. viii. 15. He is the Prince of life, or
the author of all life, whether temporal, spiritual, or eternal,
Acts iii. 15; for he created us at first, is the Author of our
new creation, and conducts us safely to eternal life, Eph.
ii. 9; ii. 10; John x. 27, 28.

2. But here he is called the ‘* Prince of peace.”” By
him all who believe have peace with God, Isa. xii. 1; Rom.
v. 1; he plants peaceable dispositions in the hearts of his
subjects, James iii. 17 ; his government promotes peace in
the world, Heb. xii. 14; and when the nations of the earth
bow down to him, and acknowledge him as their Sovereign,
they shall learn war no more, Isa. ii. 4.

INFERENCES.

. 1. Admire and adore the Saviour of the world; and
instead of prying into the profound mysteries of his nature,
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bow the knee to him, and pay him homage, Ps. ii. 12;
Phil. ii. 10.

2. Trust in him with an unshaken confidence for pardon,
peace, holiness, and heaven, Matt. xii. 21.

3. Look to him in all difficulties and dangers for counsel
and support ; and ever give him the glory that is due to his
holy name, Isa. xliii. 2, 3; John v. 23.

4. Honour him, especially on this festival, by temperance
and sobriety, by praise and thanksgiving, and by acts of
charity to his suffering saints, Gal. vi. 10.

5. And lastly, commit to his care your bodies and souls,
your families and friends, and all your affairs; that he may
have you and yours in his holy keeping against that day,
when he will * judge the world with righteousness, and the
people with equity,” Ps. xcviii. 9.

Siama.

XIV. GLORYING IN THE LORD.

Isa. xlv. 24, 25,

¢ Surely, shall one say, in the Lorp have I right and strength ; even to
him shall men come: and all that are incensed against him shall be ashamed. In
the Loz shall all the seed of Israel be justified, and shall glory.>’

ConcerNING the scriptures of the Old Testament, as well
as those of the New, it may be said that, *“ Holy men
wrote as they were moved by the Holy Ghost.” And as
all scripture is from the same Author, so both the Old and
the New Testament were evidently given with the same
intent—to shew the weakness and the unworthiness of
man, and the kindness and love of God, and his willingness
to help hie needy creatures. The humble Christian, there-
fore, is authorized to gather encouragement, not only from
that part of divine revelation which speaks of Jesus as
* having suffered for sins, the just for the unjust, that he
might bring us unto God,” but also from that in which the
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prophets, through the Spirit that was in them, * testified
beforehand the sufferings of Christ, and the glory that should
follow.” And it is matter of thankfulness, that even from
the gospel of the Old Testament we may derive an answer
to the interesting inquiry, *“ How can a man be just with
God ?”” for (not to mention other passages) our text de-
clares, ‘“ Surely, shall one say,” &c., and thus directs us at
once to the believer’s source of salvation and happiness,
and his humble and becoming acknowledgment.

I. THE BELIEVER'S SOURCE OF SALVATION, &c.;—‘In
the Lord have I righteousness,” &c. This text contem-
plates man as sinful, i. e. polluted, weak, and guilty; ac-
cordingly it describes the Lord as being,

1. The source of his * righteousness.” The word * right-
eousness” sometimes refers to an inward principle of up-
rightness, or rectitude; at others, to the practice which
results therefrom. Both the principle and practice originate
in the grace of God. In reference to the principle, David
seems to speak of ¢ sacrifices of righteousness;” compare
Ps. iv. 5, with xvii. 1. So Solomon tells us that ‘* the
righteousness of the perfect shall direct his way,” Prov. xi.
5. See also ver. 8 and 23 of the chapter in which our
text is found. Here survey the case of a sinner naturally
dark, (Eph. iv. 18.) dead, (Eph. ii. 1.) and careless, Deut.
xxxii. 29.) but who has been enlightened to see the turpi-
tude of sin, the beauty of holiness, &c. 2 Cor. iv. 6; Eph.
v. 8;—quickened to feel desires after excellence, Eph. ii. 4,
5; prompted to seek “a clean heart, and a right spirit,”
Ps. li. 10; to “hunger and thirst after righteousness,”
Rom. viii. 26; and, finally, receiving the blessings he seeks,
Ezek. xxxvi. 25, 26. And we perceive that in every stage
of the process, ¢ salvation is of the Lorp,” who ‘* worketh
in us to will and to do.” This view of the subject is sup-
ported by our Saviour’s representation, John xv. 1—6,—* I
am the vine,” &c. In this vital union with “ Taz Lorp
OUR RIGHTEOUSNESS,” (Jer. xxxiii. 16.) ‘‘ the new man is
after God created in righteousness and true holiness,” Eph.
iv. 24.  And hence, the fountain being purified by the
grace of God, he is to be regarded as the author of all the
purity which the streams possess.  As his operation makes
the tree good, “ the fruits of”’ practical ‘ righteousness”
which are produced, are *“ by Christ Jesus to the glory and
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praise of God,” Phil. i. 11. Agreeably to this, the prophet
confesses, *“ Thou hast wrought all our works in us,” Isa.
xxvi. 12. In this language the believer addresses the Lord
as being also,

2. The source of his ““ strength.” There is a wide differ-
ence between perceiving what is right, or even desiring to
act aright, and actually performing the will of God. And
man, with all his fancied and boasted mightineas of power,
is, when brought into contact with spiritual realities, a poor
« feeble thing of nought,’ unable to perform the duties, sus-
tain the burdens, or conflict with the foes, which he has to
encounter. But “in the Lorp JeEnovaH is everlasting
strength ; ” and he imparts the energy by which we do his
will, Phil. iv. 13; the fortitude by which we suffer his will,
Rom. v. 3—5; and the persevering and unconquerable
firmness with which we sustain the attacks of our enemies,
Rom. viii. 37. On these accounts we are exhorted to trust
in him, Isa. xxvi. 1—4. The exhortation is supported by
promises of strength, suited to our feebleness, ch. xl. 29 ;
and proportionate to our exigencies, Deut. xxxiii. 25 ; Isa.
xli. 10; and these promises are verified by the experience
of the faithful, 2 Sam. xxii. 40; 2 Cor. xii. 9, 10. Thus
the believer is * strengthened with might by Ais Spirit,”
who is moreover,

3. The source of his justification ;—** In the Lorp shall
all the seed of Israel be justified.” If by justification we
were to understand a proof of personal and perfect inno-
cence, then the thing would be impossible;  for all have
sinned,” &c. Rom. iii. 23. But in the New Tecstament
view of the case, those are said to be justified whose iniqui-
ties are forgiven, and whose sins are covered, Rom. iv. 2—
7. In this sense, therefore, justification is that state which
results from forgiveness or pardon of sin. And of this also
“the Lorp” must have the *“glory;” inasmuch as he,

inst whom our transgressions have been committed, and
who only has the power to forgive our offences, has pro-
vided the means of pardon, Isa. liii. 6; Rom. iii. 25. He
propounds the terms of pardor, Jobn iii. 16 ; Rom. iii. 26.
He bestows that grace by which we obtain pardon, Eph. ii.
8; Col. ii. 12. He grants the pardon desired, Rom. iii,
24; viii. 33; Col. iii. 13. He blesses with the sense of
pardon, Gal. iv, 4—6. And, finally, he will attest their
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pardon, in a public justification of his servants at the last
day, Rom. ii. 4—10. Then shall he even pronounce them
innocent of evil actions, and of evil motives, which may
have been laid to their charge by wicked men, or by the
¢« gccuser of the brethren;’’ and before assembled worlds
shall justify both their principles and their practice, Matt.
xxv. 34—40. Thus our text seems to express, in general,
that the Lorp shall support the pious, and vindicate them
and their “ righteous cause’ against all opposition, ver. 21,
22. Whence,

II. THE BELIEVER'S HUMBLE ACKNOWLEDGMENT.

*Surely, shall one say, In the Lorp have I righteousness,”
&c. This is the language of humble confession; of weak-
ness and inability. * In the Lord,” &c., ‘ of righteousness,
strength, &c. the source is not in myself. 1 cannot renew
myself, Job xiv. 4; cannot afone for myself, Rom. iii. 19,
20; cannot defend myself,” Eph. vi. 10—13. <« All my
springs are in thee.” Our text may refer to the past and the
present; and then this is the language of humble gratitude :
—of gratitude which should rise and prevail in proportion
to the value of the pardon, renovation, support, deliverance,
happiness experienced. Or the text may respect the future ;
and then, by way of anticipation, this is the language of
humble confidence: <My enemics are powerful, and my
weakness cannot withstand; but in him I have strength,
2 Cor. i. 10; temptations threaten, but he is faithful, 1
Cor. x. 13; 2 Pet. ii. 9; and although my nature is in-
clined to the wrong, yet he shall sit as a refiner and purifier
of silver, and shall perfect what he has begun.” This is
also the language of kumble but exulting triumph, and exhibits
the high privileges of the Lord’s redeemed, Isa. li. 9—11.
 In the Lord shall the seed of Israel glory,” as the author
of their salvation, the centre of their felicity, through life,
Rom. viii. 35—39; in death, Ps. xxiii. 4; 1 Cor. xv. 55;
in judgment, Rom. ii. 7——10; 2 Thess. i. 10; and for ever,
Prov. iii. 35; Rev.i. 5, 6; iv. 11; v. 12. This language
is rendered the more striking by contrast. * All that are in-
censed against him shall be askamed ;' shall be confounded
at their stupid infidelity, their rancorous opposition and
blasphemy, their presumptuous rejection of the methods
appointed by Infinite Wisdom for the recovery and happi-
ness of man, On account of their cause and their company,

3
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their folly, their wickedness, and their irreparable disgrace
and ruin, * shame shall be the promotion of fools.”

The text also furnishes the natural and obvious iMPrROVE-
MENT of the subject.

1. “ To him shall men come.” We must all stand before
his judgment-seat, Rom. xiv. 10—12. The wicked shall
there tremble with horror, and dismay, and confusion, Dan.
xii. 2; Rev. vi. 16. 'Wherefore,

2. To him should men come, in the way of humble
prayer, of suitable application for mercy, while mercy may
be found. Mark the necessity of the case, Acts iv. 12;
and the encouragement afforded, Isa. xxvii. 13; Matt. xi.
28; ‘ He will in no-wise cast out;” &c. * Behold, now
is the accepted time,” &c.; for ** the Spirit and the Bride
say, Come,” &c.

ZETA.

XV. GOD’'S CONDESCENSION IN DWELLING
‘WITH MEN.

IsAram lvii. 15.

‘¢ For thus saith the high and lofty One, that inhabiteth eternity, whose name
is Holy, I dwell in the high and lofty fplm:(:; with him also that 1s of a contrite
and humble sgmt, to revive the spirit of the humble, and to revive the heart of the
contrite ones.

It was asked by Solomon, when desirous to express his
admiration of the circumstance, ** But will God indeed
dwell on the earth ?” This is a question of great interest
to man, whose happiness or misery hangs entirely upon it.
The works of nature seem to say, their Maker is too great
in majesty to do this, Ps. viii. 3, 4. Some parts of revela-
tion apparently carry the impossibility of such condescension
still farther. Thus, how can the %igh and lofty One stoop
80 low? How can he who inhabits eternity connect himself
with a creature of a moment? How can he whose name is
Holy, and who dwells in the kigh and holy place, make
abode with polluted man? The more we reflect on the

tness of these contrarieties, the greater does the im-
possibility of his dwelling with man appear to be. And yet
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there are some scriptures, among which the text holds a
conspicuous place, which bring to men’s ears and hearts
the interesting intelligence that Jehovah can and will make
their hearts his residence. These words contain,

I. THIS CHEERING DECLARATION, THAT JEHOVAH WILL
DWELL WITH CONTRITE AND HUMBLE SOULS.

II. AN EXPOSITION OF HIS GRACIOUS PURPOSE IN MAK-
ING THEM HIS RESIDENCE.

I. THE CHEERING DECLARATION, THAT JEHOVAH WILL
DWELL WITH CONTRITE AND HUMBLE souLs. The word dwell
means tocontinue or remain in any place perpetually, in opposi-
tion to one’s passing through it without halting ; or to our
sojourning in it, which signifies a short stay ; or to our abiding
in it, which means a somewhat longer continuance. To dwell,
therefore, in any place, necessarily supposes that we have a
fixed habitation there. But dwelling implies locality ; hence,
whenever this term is applied to God, it is always to be
understood figuratively, as his presence is cssentially every
where, where creation is,Jer. xxiii. 23, 24. Yet by a figure of
speech, some sort of locality may be given to the presence
of the Divine Being. Thus we say that his glorious presence
(by which we mean the most illustrious and constant displays
of his perfection) is confined to that part of the universe
that forms the habitation of those intelligent beings who
have passed acceptably through their probationary states
into heaven. Thus again we say that his gracious presence
(those less constant and illustrious, nevertheless felicitating
and transforming manifestations of his excellence, that are
afforded the obedient and believing probationers,) is confined
to this earth which is their residence. 'Whenever therefore
we speak of the Most High as dwelling with men on earth,
we always refer to his gracious presence. Thus he dwelt
symbolically with the Israelites, by the pillar of cloud and
fire, see Exod. xiii. 21, 22. Afterwards he assumed an
habitation among them, first the tabernacle, then the temple,
and dwelt amidst his people in these, by the emblem of a
luminous cloud, see Lev. xvi. 2, compared with 1 Kings viii.
10—12. He now no longer dwells with men in a visible
habitation as among the Jews, but in the invisible church,
composed of all believers in Christ, Eph. ii. 21. Nor does
he any longer dwell among his people emblematically, but by
his Holy Spirit, Eph. ii. 22. And since it is by his Spirit
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that he now dwells in men on earth, hence those who have
not the Spirit, whatever else they have, enjoy nothing of his
presence. Nor can any justly pretend to have the Spirit,
who are strangers to the gracious qualities specified in
the text. As,

1. A contrite spirit. The word contrite denotes an object
broken to pieces, Ps. Ixxxix. 10; crushed, Isa. iii. 15; bruised
to a pulp, Isa. liii. 10. Hence by a figure of speech it is
used to signify a person who has been brought into distress
and anguish by the severer operations of grace, having been
made to see his corruption as great, his danger of punish-
ment as imminent, and all but unavoidable; by reason of
which, horror has seized his spirit and overwhelmed him.
But those who have the Spirit, have,

2. A humble spirit. The term we render humble denotes
any thing low in situation, condition, &c.; hence metaphori-
cally it signifies one who thinks meanly of himeelf, having
nothing of his own of which he can glory, but much of which
he ought to be askamed ;—who expects nothing from God,
but on the ground of mere mercy ;—and who is disposed to
submit to any terms on which God shall grant his favour.
Nor is this submission more from necessity than judgment
and gratitude. In a passage parallel to this, (Isa.lxvi. 1, 2,)
those in whom the Eternal dwells, are characterized by,

3. Trembling at God’s word. This feeling arises from a
conviction of the reasonableness of its requisitions, and a
perception of our danger of transgressing them. And the
more we reflect on the greatness of that authority which
supports and sanctions these requisitions, and on the strength
of those propensities which urge us to their violation, the
more will this feeling be heightened. Under the influence
of this we are ready to say with the disciples, *“* Who then
can be saved ?”” 'We repeat it, that no one can justly pre-
tend to have the Spirit who has not these qualities in him,
seeing that he is an enlightening, quickening, and purifying
Spirit. And wherever these qualities ezist, and especially
where they are increasing, they not only demonstrate the
Spirit to have been there, but that ke is there still; and as
he is there, God is there. But why does Jehovah dwell in
these? We reply,

II. IN EXPOSITION OF HIS GRACIOUS PURPOSE IN MAKING
THEM HIS RESIDENCE, ‘‘ To revive the spirit of the humble,
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and to revive the heart of the contrite ones.” The word
which is rendered revive, literally means to preserve alive,
to reanimate; and refers to the dejection which some of the
Jews felt at the prospect of their captivity, and which others
were to experience during that event. Aware of the dis-
honourable and mischievous tendency of this dejection, if
cherished to excess, the prophet is directed to give them
these assurances of the divine interposition, which might
serve to keep alive and to reanimate their hope of deliver-
ance. And to convince all to whom these words shall come,
how unwilling and how incapable he is of distressing his
creatures unnecessarily, and of the pleasure he has in re-
turning to a milder treatment of them after adopting a more
severe, he doubles the word revive. He cannot favour those
who presist in folly, Hab. i. 13; nor can he suffer them to
proceed with impunity, Ps. vii. 11, 12. But no sooner does
the sinner’s spirit bow under his stroke, and fear and faint-
ing seize his heart, than his relentings kindle and his hand
is stayed, Jer. xxxi. 18—20. Nay more; the repetition of
the term revive, is doubling the declaration of the most im-
portant and delightful truth that ever was uttered, to en-
courage us firmly and confidently to expect his interposition
and blessing. Had he assured us of his dwelling in contrite
souls, without saying anything about his reasons for so doing,
yet, even then we could not have construed his ultimate
design to be anything else than the good of the person in-
habited. But now that he hath informed us wherefore he
dwells in men, viz. to revive them, we cannot but look on
his dwelling in them, as a demonstration that their obliga-
tion to punishment is cancelled, and as a pledge that
he will communicate to them every good.

To conclude,

1. Are any of you impenitent, and under this rod? Oh
turn, or he will break you! Think of his great power,
think of his judgments, and tremble.

2. Are any of you penitent? Think of his declaration,
and take courage. Are these words of course? Or is he
unable to fulfil them? Can he then, and will he, verify
them? Oh then look for him to do this now!

3. But does he dwell in you? Oh then beware of every
thing that would deprive you of his presence. Rather seek
to abound in grace, that it may be secured to you ftl)r ever,

OTA.
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XVI. THE CHARACTER, EXCELLENCE, AND
ESTIMATE OF THE PIOUS.

Lay, iv. 2.

* The precious sons of Zion, comparable to fine gold, how are they esteemed as
earthen pitchers, the work of the hands of the potter.”

It was the lot of Jeremiah to live in times of great national
trouble. Jerusalem had been destroyed, the temple laid in
rains, and Israel carried captive into a land of strangers.
And in this book of ‘- Lamentations,” the prophet bewails
in an endless variety of affecting imagery, the degradation
and misery of his people, with their priests and prophets and
principal men, and more especially the overthrow of their
religious state and polity. ‘- How is the gold become dim !
how is the most fine gold changed! thc stones of the sanc-
tuary are poured out on the top of cvery street. The precious
sons of Zion,” &c. Our text leads us to notice the characters
described, their excellence, and the estimation in which
they are too generally held.

I. THE cHARACTERS DESCRIBED. “‘ The precious sons of
Zion.” The word “ Zion >’ was the name of a mountain hard
by the mount Moriah, on which the Jewish temple stood.
Its elevation and form recommended it to the Jebusites as a
proper place for a ““ strong hold,” 2 Sam. v. 7. And David
was so much pleased with its * beautiful situation,” that he
wrote in praise of it; and chose it for his residence, Psalm
xlviii. 2, 12, 13; 1 Kings viii. 1. From what is said in
this last cited verse of bringing ““ up "’ the ark of the cove-
nant, and again in verse 4, that the priests * brought up the
ark,” it would seem that the mount Moriah, with the temple
on its summit, was the highest elevation of the mountain
which went by the general name of ‘* Zion.” And hence
the term was very easily and naturally applied, by pious Jews,
to that which gave the mountain its greatest dignity and
excellence — the sacred house in which the living God
deigned to dwell. This place he had chosen, Psalm
cxxxii. 13. *“ He loved the gates of Zion,”” Psalm Ixxxvii. 2;
and here, in the devotions of the Old Testament church,
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« praise waited for him; and the vow was performed,”
Psalm Ixv. 1, and Ixxxiv. 7. Hence also, by an easy tran-
sition, the application of the term to the New Testament
church, Heb. xii. 22; Rev. xiv. 1. We might observe,
that a mountain is a fit emblem of the church, on account
of its stability, elevation, salubrity, &c. To this title true
believers had, and under the present dispensation true be-
lievers have, a claim : inasmuch as,

1. Zion is their spiritual birth-place. *“ Of Zion it shall
be said, This and that man was born in her,” Psa. 1xxxvii.
5. According to Peter, (1 Ep. i. 23,) they are *“ born again
—by the word of God,” &c. By this word they were con-
vinced of sin, and became ‘ mourners in Zion,” to whom
the ministers of the church are appointed to ‘* proclaim the
acceptable year of the Lord; to give them beauty for
ashes,” &c., Isaiah lxi. 2, 3. Being ‘“ begotten again,”
they have received the spirit of sons, Gal. iv. 6; and now
aspire after the ‘“ better country” to which the sons of Zion
are entitled, Isaiah xxxv. 10; Heb. xi. 16. Agreeably to
this, as grateful sons,

2. They acknowledge their great and growing obligations to
Zion. As children are indebted to their parents for nurture,
fostering care, discipline, instruction, &c., so they feel them-
selves indebted to the church—to its ministers, its members,
and its ordinances, for the needful information, caution, re-
proof, encouragement, and various assistances they have
received. And, consequently, they still respect that au-
thority, and value those instructions, by which they have
profited so much, Prov. xxxi. 1, 2; Mal. i. 6. Therefore,
as dutiful sons,

8. They are devoted to the interests of Zion. Gratitude,
piety, benevolence, prompt them to promote the prosperity
of the church, by persuasion, &c.; and by their example,
and their prayers, Psalm cxxii. 6—9; Isaiah Ixii. 1; Matt.
v. 14—16; Rom. xii. 1. Of course,

4. They are entitled to all the privileges and immunities of
Zion. They are ““ free,” Gal. iv. 31; * are fellow citizens
with the saints,” &c., Eph. ii. 19. And the unfailing word
of Zion’s King, secures to her protection, Isa. xxvi. 1; pro-
vieion, Psalm cxxxii. 15; support, Isa. xxxv. 3, 4; comfort,
Psalm cxxxii. 16; and eternal glory, Isa. Ix. 14—20.

II. TrE EXCELLENCE OF THE soNs oF ZioN. They are
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* precious —comparable to fine gold;” in respect of its
purity—value—utility—honour.

1. Inrespect of its purity ;—** comparable to fine gold ;
which is gold that has undergone a certain process of puri-
fication, to clear it from dross, and thus make it more fine,
solid, strong, and useful. So the saints have all experienced
~ the renewing of the Holy Ghost,” Tit. iii. 5; and their
hearts are purified by faith, Acts xv. 9. Sometimes they
are made to pass through ‘¢ the furnace of affiiction;”’ but,
’tis that they may be purified by the ‘* refiner’s fire,” Job
xxiii. 10; Isa.i. 25; Mal. iii. 2, 3.

2. In respect of its value. Gold is of ** the precious
metals’”’ the most precious, i. e. of highest price. The text
speaks of fine gold, of the best quality ; and therefore most
valuable. In this sense Zion’s sons are precious; possess-
ing intrinsic excellence. They arc partakers of precious
grace, 2 Pet. i. 1; which they exercise on precious pro-
mises, 2 Pet. i. iv; which promises have respect to a
precious Saviour, 1 Pet. ii. 5—7; by whose precious blood
they are redeemed, 1 Pet. i. 19.

3. In respect of its utility. By this the value of a thing
is to be cstimated. From early ages, gold, as an article of
commerce, and as a medium of communication between
man and man, and between one nation and another, has
promoted the general good of mankind. The true sons of
Zion are greatly useful, on account of their excellent prin-
ciples of philanthropy and social order, uniting the differ-
ent classes and members of society, and promoting the
welfare of the whole, 1 Tim. ii. 1—4. Whence results the
excellence of their practice; as rulers, 2 Sam. xxiii. 1—3;
parents, Eph. vi. 4; masters, Col. iv. 1; subjects, Rom.
xiii. 7; 1 Pet. ii. 17; children, Eph. vi. 1—3; servants,
Eph. vi, 5—7; doing evil to nohe, Rom. xii. 17; but good
to all. * If thine enemy hunger, feed him,” &c. And they
are valuable also, on account of their piety and their prayers.
For ten righteous men Sodom had been spared. * The
effectual fervent prayer of a righteous man availeth much.”

4. In respect of its honour. Gold has been employed in
presents to the most honourable persons, 1 Kings x. 2, 10;
Matt. ii. 11; and in the most honourable services; whether
civil, Ps. xlv. 9, 13; or sacred, Ex. xxv. 11—22; 2 Chron.
iti. 3—11. The pious are highly honourable in the estima-



65

tion of those who are proper judges of what constitutes an
honourable character. Though men may despise them, yet
angels esteem it a privilege to wait on them, Heb. i. 14.
And God himself honours them as members of his family,
Rom. viii. 14—16; and heirs to a crown, a kingdom, a
priesthood, which they shall possess for ever, Dan. vii. 18;
Luke xxii. 29; Rev. v. 10. They are his “ jewels,” and
* precious in his sight” is their death, as well as life, Psalm
cxvi. 15; Isa. xliii. 4. But very different from this is,

III. THE ESTIMATION IN WHICH THE SONS OF ZION ARE
T0O OFTEN HELD. ‘ How are they esteemed as earthen
pitchers,” &c.; as mean, worthless, despicable things! From
the prophet’s language here, one would suppose that he had
his eye on the golden vesscls, &c. of the sanctuary; with
which ke compares Zion’s sons; while their enemies re-
garded them only as ¢ comparable to” the vilest ** work of
the hands of the potter.” This false estimate of the pious
happens, because Satan employs all his craft and all his
agency, to obscure the excellence of truth and piety; and
to gild with a false and beguiling lustre, what is wrong and
wicked. Under his influence, men * put light for darkness,
and darkness for light,” &c. over-rating what concerns the
body and the present world, and under-rating what relates
to the soul and to eternity. Hence it comes to pass, that
when the precious sons of Zion are subjected to the opinion
of such persons, their character suffers; inasmuch as,

1. Their principles are misnamed. Their humility is
meanness ; their forbearance and meekness, pusillanimity,
weakness, &c. On the other hand, their zeal is rashness;
their firmness, obstinacy; their piety, enthusiasm, &ec.
Agreeably to this,

2. Their motives are suspected. Most persons are dis-
posed to measure others by their own standard. And as
the ungodly are themselves strangers to genuine piety, or
disinterested benevolence, they are reluctant to admit its
existence in the case of real Christians; and therefore
attribute to them motives which their souls would spurn
with abhorrence. Of the Redeemer himself it was said,
:lsHe is a bad man, and deceiveth the people.” Whence

0,

3. Their conduct is misrepresented. ** Prejudice has neither
eyes nor ears” to discover merit; but it whets the tongue
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of slander, to mangle, disfigure, and distort innocent ac-
tions; and then to inflict censure and condemnation. By
such means, apostles, confessors, and martyrs have been
esteemed pests of society, and treated as the filth and off-
scouring of all things. ¢ Their life was madness, and their
end without honour.”” 'Wherefore,

1. In our estimate of character, let us not judge from
common report; but from our own observation.

2. Nor by the maxims of the world; but by those of
God’s word. Many, ““ of whom the world was not worthy,”
have ‘¢ wandered in sheep skins,” &e.

3. Nor be solicitous of the honour that cometh from
men; but “the honour that cometh from God only,”
John v, 41—44.

ZETA.

XVII. INSTABILITY IN RELIGION DANGEROUS.

HoS8EA vi. 4.

¢ O Ephraim, what shall I do unto thee? O Judah, what shall 1 do unto thee ?
for your goodness is as a morning cloud, and as the early dew it goeth away.”

TrE Israelites were united in one state till the time of Jero-
boam, when two kingdoms were constituted, that of Judah,
and that of Israel. Jerusalem was the capital of the former,
and Samaria of the latter. By Judah and Ephraim, there-
fore, the prophet means the inhabitants of these two king-
doms, whose superficial piety and frequent departures from
God are often reproved. Had there been no such cha-
racters since the prophetic age, the selection of this text
would have been unnecessary; but alas! there are many,
very many, in our day in similar circumstances; let us
therefore,

I. PORTRAY THE CHARACTER OF THOSE WHOSE GOODNESS
IS AS A MORNING CLOUD.

II. NOTICE THEIR S8IN AND DANGER.

III. IMPROVE THE SUBJECT BY SUITABLE REFLECTIONS.

I. PorTRAY THE CHARACTERS, &c. In doing which we
may notice,

1. Unfruitful hearers. Such feel a pleasure in attending
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the ministry of the word; their passions are affected, the
understanding enlightened, and they form purposes for
amendment of life ; but the impression is momentary : such
are “like unto a man beholding his natural face in a glass ;
for he beholdeth himself, and goeth his way, and straight-
way forgetteth what manner of man he was,” James i. 23,
24. Or, though the effect may not be quite transient, yet
there is no decision of character; they hear the word, they
weep under it, they abandon certain vices, and their whole
conduct for a season gives birth to pleasing hope that they
will become distinguished for piety; but, alas! as the
morning cloud and early dew vanish at the appearance of
the sun, so their goodness passeth away !

2. Transient reformers, or those who under providential
visitations have determined to amend their ways and live to
God, but afterwards have relapsed into sin, These cha-
racters are numerous. Some in the season of imminent
danger have cried unto the Lord in their distress, and
solemnly vowed if he would deliver them they would serve
him; but no sooner has the sea become calm, the storm
subsided, the fever fled, and the danger passed away, than
they became wicked as ever. Or perhaps it was the loss
of a friend, a partner, a parent, or a child, which led them to
consider their latter end ; but no sooner had nature dried
her tears, than they assumed the character in our text.

3. Inconstant professors. Such go farther than the
former: for a season they make a public profession of the
Christian religion, attend regularly the ordinances of God’s
house, take up their cross to follow Christ, enrol themselves
with his disciples, profess to be saved through faith in his
blood, and zealously espouse the cause of God ; but through
unwatchfulness, and a neglect of Christian exercises, their
piety degenerates, their affections become cold, a lo