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TRANELATOR'S INTRODUCTION
1. Onet of the gr=at Books of the World.

X EE D &

This 1= the title of one of the most important books
in the world. A Japanese scholar has translated it
The Awakenize of Fath., 1t might also be rendered
The Mahayana Failthr o The Faith of the New Buddhism.
Its importance i1s apparent when we consider the fact
that of the 26,000 Buddist monks and nuns in Japan no
less than 17,000 of them belong to the Pure Land Schoo!
and the ‘I'rue Schoo!l. which regard this book as their
fountain and orign.

Its importance s stil more apparent when we
congider thart its doctrines are the fundamental ones of
the Mahayana Faith, which 1s by far the chief school of
Buddhizm, not onlvin Japan, but algo in China, where are
the great majority of tiwe Buddhists of the world.  If we
estimate the value of books by the number of adherents
to their doctrines, then, after the Bible. the Koran, the
Confucian Classics, and the Vedas, this volume, about
the size of the Gospe! of Mark. ranks next, or fifth,
among the sacred books of the world.

The great value of the book is also apparent when
we remember that the Lastern world had been driven to
general despair by the atheistic doctrines of primitive
Buddhism, called the IHinavana School, and that it was
by the doctrines of this book, which gave rise to the
Mahayana School of New Buddhism, that a gospel of great
hope was preached to the greater part of the Eastern
Asiatic continent. Jts new doctrines were that of the
One Soul immanent for good in all the universe, that of
a Divine Helper of men, of individual immortality and
growth in the likeness of God, of the importance of faith
in God to produce good works and that of the willingness
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of the best spirils to make sacrifices 1o save others—the
very subjects which in these modera days still occupy
the attention of the most thoughtr:! men of the world.

The book is Brahminisuc oo Huddhistic, Indian
and Western in some aspe:ts of ph.. osophic thought, It
is profoundly philosophic, reminding one strongly ol
Hegel, Berkeley and G. Gore in ti.e earlier part, and is as
hard to understand as Bishop Batler’'s famons Analogy ;
yet very practical in the latter part. therefore it has great
importance arising from its hich an extensive range of
view.

[f it be, as it is miore an! more believed that
the Mahayana Faith is ot Zuddhizm, properlv
so-called, but an Asiatic form o7 the same Gospel
of our Lord and Saviour lesys Christ. in Buddhistic
nomenclature, differing from th- o) Buddhism just
as the new Testament Adiflers iro:n the old, then it
commands a world-wide interest, ior in it we find an
adaptation of Christianity to ancient thonght n Asia,
and the deepest bond of union Letween the different
races of the East and the Wes iz, the bond of a
common religion, Botlh Christianity and the New
Buddhism hold to the transcendent and the immanent
forms of God; but the Hast emphasises more of
the immanent form while the West emphasises more of
Lhe transcendent.  The almoast ur versal reception of the
doctrines contained in this book Ly hoth the East and
the West constitutes to my mind its highest claim to
our attention ; for thereby we are brought face to face
with a solution of the stupendous jractical problem of
uniting all races in one bond of r¢lirious charity !

II. The Evolution and Devolatien of Buddhism.

The evolution of Buddhism ¢ seen in the nev; Budd-
hism superseding the old, and the devolution in the
attempt by later writers to combine the primitive with
the advanced, an absured anachronisw and impossibility.
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This will be apparess teom the study of the different
schools of Buddhi=n:.

The most commnon division of Buddlitsm 15 that into
the smaller (Miwavanz), or Drimitive Buddhism, and the
vreater ( Mahavane) or Advanced Buddhism.

During Gautame buddba’s 1ife there were no books
of his teaching written, but according to a Japanese
ook on Buddhism called Pe.chung-kang-yao, J\5H8 2
published in A. D. 131%, tradition says that during the
first 400 vears after Gautama Buddha's death (B. C. 543)
the JZfioovane school flourished greatly  while the
Mahayar was not knowr.  But 500 vears after Buddha's
death, Maming (Ashvagosha) wrote the hook on 7lhr
Mahayena Farti. The Mo oyana school then began to
flourisl: everywhere, while the finayana went under o
cloud., This makes. the rise of the Mahavana school
contemporaneous with the rise of Christianity.

Pesidés this Dbroadl division into the MHirvavana and
the Mahayvana schools, there are other divisions of
Buddhism which are interesting to know, as they indicate
the development and growth of religious ideas in the
Buddhist religion, just as in the Christian and in cvery
other religion, and .lso their decav when DBuddhist
learning was negiected. Tor example, in China the
Tientai school of Buddbism, with its headquarters in the
mountains of Chékiane province, divides Buddhism into
four schools, riz:—

| =The 7sane oo BEL. Primitive Buddhism (/..
the Hrnavana).

2—Tung Chico %, 2uddhism in a transition state.

3=pPich Chico ¥ && New Buddhism (.. the
[linayana).

4—Yuan Cheae [ ¥ the complete religion of all
Lhe schools,

‘i'he Hsien Shiou BLIT School of Buddhism—founded
by followers of Fa Tsang, called also Hsien Shou, the third
Patriareet after Wi =%+ Puasa, the great Buddhist saint
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of Wutai, vorth of the province of Shansi who died A. D.
627 and is specially worshipped bv the Mongols—divides
Buddhism into five schools, 72—

1.—The Siao Chico 7 &, or Primitive Buddlhism
(the /Hinayana).

2.—Shilh Chiao %f; #, o the Beginning of True
Religion (transition siaie).

3.—The Ciung Chiao # %, or the Final Devilop-
ment of the True Religion (the M ahayana).

4, —~The Tun Chiao BB, or tire School of Meditation,
founded by the last Buddhist patriaich Ta Mo, not men-
tioned separately in the Tientai ciassfication, Ta Mo,
A. D. 529,

5.—The Yuan Chizo [i#t. or the Complete Religion
of all the schools.

Generally speaking the classifications of hoth
agree. But the Tientai school, south of the province
of Chekiang, regard the Ziwhua-bing K 35 #%
or the Lotus (lassic as their chief seripture, whiic the
Hsien Shou school on the north regards the /fea-yen - Sing
HE % X as their chief scripture.  But both these chief
scriptures are said to have their origin in the Che-lesot-Zun
y i {& &, the book which we now translate under the
name of the New RBuddihist Faith, called in Sanskrit the
Mahayana sradahoipada saséra. These classifications are
rather ancient. There is a great dearth of books an the
subject of modern schools of Buddhism showinu: the
decline of Buddhism in China during the Jast two
dvnasties, but there are writers now at work to give the
later historv of Buddhism in China and to bring it
Pown to date.

In Japan while Buddhism ¥ divided into the two
great schools—the 7rue School, by which one seeks sal-
vation by reliance on self, and the Pwye Land Scheo!,
by which one seeks salvation by the help of God—
all Buddhists are now sub-divided into twelve sects.  As
outline of each of these was giver by one of the leading
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men in each school, and Bunyiu Nanjio, M.A. (Oxon),
the ablest Sanskrit scholar in Japan, translated them

into English and published them in 1886 under the name
of A Shevt Tlalory of Ywae Twelor Yapanese Duddnis) Seds.

Most of these sects, like the Romanists, forbid their
priests to marry: but others, like the Protestants, give
their priests prefect liberty to marrv or not as they
please.  Some sects expect to work out their own salva-
ton with fear and trembling, sayiny that whatsoever a
man sows that shall be also reaz—that Karma of the old
Buddhism=-while other sects say that repentance and
faith in God can far outstrip all independent efforts at
salvation. Some of the sects insist on incessant study
and like the Positivists expect their followers to be
encyclopedias of all knowledge, while others again are
only experted to repeat O-mi-to-Fo, like ourselves in our
Western religions, who think the “'Hail Mary" or ""Only
Eelieve” suflicient doctrines equally absurd or profound
according to our standpoint of obeer.i::z them or of using
them. Thus we see a siriking jarallelism in the
levelopment of religion in the West 2nd in the East—
gns ol life a« well as of decav.

Il.-How | came ta translate this book.

The story 15 of no small interest.  In 1884 I visited
Nanking in company with :nv revered friend, David
Hill, to see the Vieerov, and tried to persuade him to
mterest himeell in  securing  religious freedom for
Christtans and mmunity from persecution. Whilst there.
! sought for some Buddhist hooks which I could not
procure in the North of China. 1 learnt that a Buddhist
Book Society has heen started in Nanking, Soochow,
and Hangchow, three of the leading cities in Central
Lhina, 1n order 1o replace those destroyed during the
Tai Ping Rebellion.  Of the three societies, the most im-
portant was that ut Nanking, and the prime mover of the
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anthoritics abont Ashvagosha.  But as he approachies the
subject from the nonChristian pointof view, the lightw hick
comes from a.comparigon between it and Christianity 13
denied him. He dwells more on his philosophical “'such.
ness'' or on his psyvchological theory of “triple personai-
itv'" and only en one religious characteristic ''faith,”
apparently unconscious of ils incalculable hmportance as
a religions eirenicon between the Fast and the West
Though I have had no time to revise this translation of
mine, I publish it because I believe 1t is capable of pro-
ducing brotherhood amonygst men, and mutual respect
amony religious teachers, when it is properly interpreted
in the light of Christianity.

1V. Unity in Diversity.

(n the Diamond Sutra, whicl is one of the most
popular of all the Duddbist Sturas and most widelv used
throughout China, there is a very remarkable passage
attributed to Gautama Buddha in the Sixth chap-
ter. It is to this effect; “‘Five hundred vears after
myv death there will arisc a religious prophet who will
lav the foundation of his teaching, not on onc, two
three, four, or five Buddhas, nor even on ten thousand
Buddhas, but on the Fountain of all the Buddhas . when
that one comes, have faith in Tim, and you will receive
incalculable blessings.”” Now since it is well known
that Jesus Christ and Ashvagosha did appear some 500
years after Buddha, this is one of the most remarkable
prophecies in the whole range of Sacred Iiterature,
But to return to the . Jlwulbemmg o Faith. 1L 1s o
immense interest and importance to find in this book
along the following striking contrasts between the old
Buddhism and the new Buddhism.

1.—The Old Buddhism was atheistic: the New 15
theistic.

2.~The Ol4 Buddhism trusted in salvation by one':
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own efforts (Karma): the New trusted in the help of

3.—The Old Buddhism belicved in retirement from
the evil world ; the New believed in livine in the world
and in saving others as the hichest virtue

4.~—~The OIld Bu{]t"ll‘ﬂtl believed in  countless
transmigrations before the many conld be delivered ; the
New believed in passing into Paradise at once without
any rounds of transmigration.

No one who is acquainted with the characteristics of
Christianity can read these things without being struck
with the remarkable similarity «of these five points of the
new Buddhism with it] nav. thev are exactly the same
so far as they go. Buddhism and Christianity at first
contact in modern days were mutually hostile to one
another., But when the earnest students of loth
religions penpetrated through the different forms and
nomenclature into the deep internal meaning of all, thev
found not only that they aimied at the same thing, the
salvation of the world, but that manv of their chiet
teachings were common to both. Thev no longer
teared each other as foes, but helped each other as
friends.

V.—Common origin in Bahylon

It s getting clearer each vear now, that these
common doctrines of Neu Buddhism and Christianity
were not borrowed from one another. but that both came
from a common source, Babyvlonia, where some of the
Jewish  prophets wrote their glorious visions of the
kingdom of God that was to come. Babylon then had
much intercourse with Western India and Persia, as well
as with Judeea, Fgypt and Greece. From this centre
these great life-giving inspiring truths were carried like
seeds into both the East and West where they were some-
what modiflied under different conditions,
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It is also getting clearer each vear that different
truths, whercver found, cannot be antagonistic.  They o
not neutralise, but complement each other; they do not
destroy, but fulfil one another.

V1.—Ashvagosha

The various accounts of the life of Ashvagosha are
so contradictory and many, so full of impossible legends,
that it is difficult to kvow how to separate the false from
the true. But all are agreed :~~

that he was a Brahman who was converted to
Buddhism ;

that he travelled extensively in Central India and
later in Nortliern India and that he largelv describes
things of Western India in his Dook of Great Glory,

that he was contemporary with, if not adviser of King
Kanishka of North-\Vestern India, who lived in the first
centurv of the Christian era, ard probably attended the
third great council of Buddhism held in Kashmir ;

that he was the founder of the New DBuddhism,
often called the Mahavana Schoo!, or the Northern Budd-
hism ;

that seven other works of his have becn translated

into Chinese, one of which is a celebrated life of Buddha
translated by Beal.

ITis conversion as given by Suzuki is almost as
striking as that which Yang related to me about his
own conversion. ‘The day had come for a public
discussion of religion, as was common in India at that
time, and Ashvagosha and Pareva were to be the debaters.
Ashvagosha said, ""The one unable to answer shall have
his tongue cut out.” The other replhied, ""No, he shall
become a disciple of the winner.”” Then he asked
Ashvagosha, '“\What shall we have to do in order to
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keep the kingdom in perfect peace, to have the king
live long, to let the people enjov abundance and pros-
perity, all free from evils and catastrophies?’’ Notbeing
able to answer this, Ashvagosha become the other's
disciple.

How to bring down high dogma to practical life for
the permanent good of all classes remains still the great
problem of life, philosophy, and religion.

VIIL.—The Text

This book on the Awakening of Faith is mentioned
in an old catalogue of Buddhist Scriptures in the T'ang
dynasty. | asked a friend in India to try and procure
me the copy of the original in Sanskrit, but he has not
succeded., This Chinese version of it was made by the
Buddhist missionary, Paramartha (Chen ti }T %) whoe
lived in China in the Liang dynasty. A. . 502-555.

VIIl.—Translation

It is a common error of translators to translate the
same word always by the same word. As the same word
in different connections often has different meanings and
the translated word, however literal, does nol alwavs
cover exactlv the same amonnt of meaning as the
original, T have endeavoured to give the true meaning of
the orginal, although the English rendering may be by
ditferent words in different places. That 1s why [ have
rendered the term JL %1 by True Form, True Model,
True Reality, Archetype, and other terms, rather than by
any unfamiliar term, as likely to give a more correct
idea of the original to the beginner in the siudy of
Buddhism.

IX.—Conclusion

The reader who is acquained with the low state of
Duddkism in China to-day may naturally ask, since the
New Buddhism was so full of such high teaching on some
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of the greatest problems of life and since it was so
flourishing for manyv centuries, why isits glory departed ?
The answer is, besides what is given in Section II,
that it is largely for want of proper education in its
religion. The same is true of Taoism. It is only the
Confucianists who liave a grand system of education,
and with that all power and influence is theirs, while the
other religions have only reaped weakness and shame in
consequence of their ignorance. The term Julaj, instead
of being rendered by Tathagata, another foreign term, is
best rendered by Messial in 12nglish, as it literally means
the “Maode! Come."" i e the Time Moded becone Incarnate.



TRANSLATOR'S SYNOPSIS

Caarreg.—1

Reasons jor writing this book—

QUEsTION 1.~\Why write the book ?

ANswrn:

A.~~XNot to get fame, bhut to give happiness to a
world of sorrow.

f.—~-To lead men to the right through Tu lai the
Incarnate Transcendent One.

(.—To lead the best men to the Mahavana Faith
or the New Buddhism.

/). —T0o lead less noble men to have some {aith.
/2.—To show how to get rid ol all error.

/.—To rid worldly men and those of the two lower
schools (the Hinavana and middle schools)
of error.

(s.~—To show men how to see God (Buddha),
/{.—To show the benefits of this Faith.

QuEsTioN 2.—As the Satras explain all this, why
write a new book ?

Axswiumr 2.—To give a comprehensive view of the
whole to mtelligent men.

Crrarrie.—I1

The fundamental doctrine of the Mahavana Faith :

4 .~—]ts nature—the Sou! of all.
5.—Is attributes—all pervading.,

-l
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Cuarrern.~IIl

I'xposition of the Faith —

~A.~—By Deflinitions.

£7—By correcting heresies.

Co— By showing the steps of progress.

[7.~—By Definitions. The One Soul has two
aspects.

1.-—~The Eternal transcendént onme—bhevond all
language.

QuesrioN J.—How then can any follow it?

AxsweErR. Though beyond Ilanguage vet cox
ceivable.

~A.—It is not like ordinary realities. .

/. —It is nevertheless the most real of all.

2 ¥ As the Temporary Immanent One—in all living
beings,

1. —The Mahavana Faith has some infinite o-
divine knowledge

fn the original state,

In the various states of acquired Y nowledoe,

Pehind thought and intermixed with the experience.

(1.} In this Original or Divine light there is
(a.) Pure Wisdom,
(5.) Wonderful Goodness.
(2.) The attributes of this Original or Divine lizht
are
(x.) Infinite recreation of tie Iternal Unit:
as extensive as space and like a bright
reflecting mirror.

(4,) Infinite revelation of the Fternal Fuers:
-2 reflector of the real influences.
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(c.) Infinite Revelation of Righteous Law—
a reflector of that which is without

sorrow or hindrance,
(¢.) Infinite Revelation of Love—reflector
which shines on all living beings.
1. The Mahayana Faith has acquired knowledgé.

(1.) Producing three states of acquired knowledge. 16
(¢.) Sensation,
(4.) Consciousness,
(¢.) Perception.
Corresponding to a classification into six stages of
(a.) Consciousness,
(6.) Sensation,
(c.} Perception.
(.) Differentiation.
(o) Will,
( /.) Reflection.
(2.1 Showing two different conditions— 11

The Eternal and Acquired.

(a.) The same nature just as a fragment of
pottery and all the pottery are of clay.

(6.) But different forms just as the clav is
made into different vessels.

{3.) Producing the five kinds of thouzhts—

(4.) Faculty of sensation, 10
U‘}.) o yy CONSCIOUSHIESS,

(c.) - » perceplion,

(d.) w e cOnCeption.

() ., will

(1.) Producing the opinions of imperfect knowledge.

Those ways which lead the sou! astrav are six, viz.—
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(a.) Through false perception,
(4.) Through false affections,
(¢.) Through analogy of various kdowled ze,
(<.} Through analogy of objective forms,
(e.) Through innacurate perception,
( 7.) Throngh innacurate sensation.

{5.) Having two states, the rough and the fine.

QUESTION 4.—I1f the soul ends, how does it con-
tinue? If it continues, how does it end?

AnswrER.  What ends 15 only the state of the soul,
not the soul itself.

{6.) Having four influences incessantly at work—
the true, the untrue, the confused, the false

ohjective.

{a.) The misleading influence—
a.a. of the false world,
b.4. of false opinions,
¢.¢. of 1gnorance,

rﬁ.z The constant puriving influences——
a.a@. of the maperfect good opinions,
h.6. of the transcendent,
(1) Directly by its own nature.

QuestTioN 5.-—As all have the transcendent, what
need of faith and practice?

ANSWER. It is because imperfect knowledge differs

(11) Indirectly by the powers of other heings
(g.a.a.) Throngh different motives,
(6.6.6.) Through the same transcendent
motives.
‘111) By coutrast and by example.
{¢.) One ends, the other never ends.

16
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{(7.) Having the Transcendentl's own nature and
state.

QUESTION 6.—As the transcendent is independent
of all states, how do vou speak of all kiuds of
blessings and possibilities?

Answer.  Although it has these ®essings, it is
independent of any state.

(3.) Having the transcendeut in action—DBuddha’s
vows begin here.

(a.) Has the faculty of distinguishing between
good and evil—the Regenerated Spirit
(Ying Shen ).

(4) Has the faenlty of conscious indwelling=—
the Inspired Spirit ( Pao Shen ).

(¢) Has the faculty of knowing suffering.

(/) Has the facuity of perceiving the Divine
Spirit ( Fa Shén). .

(¢) Has finally the facultv beyond human
experience—the Buddha experience.

Qursriox 7.—I1f the Buddhas are independent of
all visible states, how can thev manifest
themselves?

ANsweERr. The spiritual state is the Soul of all
the wvisible, therefore can manifest itself in
the invisible,

(9.) Being shown in leaving the immanent for
the transcendent.

£.~—By correcting heresies

1. About terms such as

a. That Julai is space,

6. That Nirvana and the transcendent are
intagible,

¢. That Julai embraces matter and spirt,
therefore these cannot be cured,

23
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«. That as Julat embraces evervtlung, there-
fore it embraces 1ife and death,

¢. That the jovs of Nirvana come to an end
when Julai comes from heaven to save
men.

2. Abont the relation of the transcendent to the
immanent being inmical,

3. About purity and defilement being absolute
not relative,

C.—DBy showing the different steps of progress—

1. Growth of faith depends on men and character.

a. Faith is not mere goodness which may fail.

6. Faith is threefold—is based on the tran-
scendent, rejoices in all good, and helps
to save.

QursTioN 8.—As men and the tradscendent are the
same, what need ig there for practice?

AxswER. Like a precious stone from a quarry, it
must be polished

¢. Taith emplovs [our means of progress,

(1.) Cultivates the study of the root of all things,
(2.) DPrevents evil.

(3.) Grows in goodness,

(4.) Grows in the desire of thesalvation of all bei ngs.

.  Faith-fruits manifested in self.sacrifices—
the Regenerated Spirit ( Ving-Shen. )
¢, Faith descends to save others,
/. Faith never fails because of difficnities,
2, Growth in intelligent proctice of the five
Paramitas (Great Virtues )—
a. Paramita of Chanty,
4. Paramita of Discipline ( Ilolv Life).

LY
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<. DPParamita of I’'ndarance,
. Paramita of Perseverance,
¢. Paramita of Unchangeableness,

7. Paramita of Wisdom in discerning what is
vood and evil.

i, Growth in attainments—

g. The Pusa disciple ( Saint) becomes able to
reach all places to support the eniightened.

. This Growth of the Pusa is threefold—the
transcendent 1deal, the means used and the
perfection attained. 33

. This perfection is Buddhahood (Divinity).

QuesTioN 9.—To comprehend all beings in all the
worlds, how can any get this seed of wisdom?

ANSWER. By obtaming the ommscience that i1s
independent of the senses and is in all minds. 34

Qvestion 10,—If the Buddhas ( Divine Emanations)
are incarnate evervwhere to save mankind, why
do vou say that most people cannot sce them?

ANSWER. Only those pure like a bright mirror
are able to reflect and see such.

Citarrgr.—IV

The practice of the Faith— 35
~. llow to practise Charity,
A. tlow to practise complete Ithics, 36

. How to practise enduring wrong,
/). How to practise perseverance,
/5. THow to practise checking vain thought and
getting soumd reflection. 37
1. Preventing vain thought—sitting in quietness
and then.
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d. Think of the means of checking wvain

thoughts till vou get transcendent peace,

A, T.earn that the peace of all in heaven and

earth 1s the same,

. Think when tempted of the One I terval Soul.

. I'ind ont the ten advantages of peace in
this hife.

2. Refect
ad. That nothing created lasts long,
&, That life is full sorrow.

¢. "I'hat the present self is not the real! self,
the past i1s a dream, the present a lightning
Hash, the future smoke.

o/ That all iving beings are stained,
¢. “T'hat existence down all ages is marred L«
sorrow and therefore to be pitied,

/. That a great vow should be made to save
others,

¢ That the vow should be carried out in
praclice,

3. Check vain thoughts and reflect at the same
time and at all times.

1, Reflect on Amitabha (God) so as not to lose
faith.,

Ciarmen.~—\

Advantages of the l‘aith—
A, Generally it will obtain the wvery highest

doctrine.
/2. Will attain to Hudc& 1 fthe Divine state).
(. An hour of [aith . universe of

aood works.

L), The advantages are incalenlable, for eternity
is not long enough to calculate them.

' -
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.. Unbelievers and revilers have no hope of
salvation,

. Tt is by meaus ol lhis Faith the Buddhas
and the Pusas of the past and present have
attained and are altaining their pure faith,
therefore follow it’ 45

The closing hvmo.



Opening Hymn

I yield my hie to the All,

To the ALIL SOUIL, full of good,
In wisdom all complete,

In power all divine,

In pitv-wonld save all.

To LAW which does embody
The Archetvpe of all.

To CHURCH which does contain
The Archetype in Seed,

That men may be delivered
From doubt and evil ways,
Get Faith in thie great School
Perpetuating God !



CIIATTER —~]
Reasons for Writing the book.

Quesrion 1T—What are the reasons for wriling

ANswER 1.—The rcasons for it are eight.

A ~—Generally speaking, it is to induce all living
beings o depart from the way ol all sorrow and to obtain
the highest happiness, instead of seeking the glitter of
fame and wealth of this world.

£ =1t is to make clear the fundamental idea of the
incarnate good (Ju Lai) in man, and to lead all beings in
the night way avoiding error,

C.—It is to lead those vipe in goodness to continue
‘n the Mahavana Faith without failing.

/). —1t is to cnable those in whom the root of
~ooduess is very small to cultivate faith more and more.

A .~It 15 to siow how to remove evil hindrances
and to strengthen wel! the mind, to keep far from mad
pride and to sce through the deceits of vice.

F—It 15 to show how to study and correct the
errors of ordinary men and the errors of the two inferior
schools {the Iinavana or elementary schioo! and the
Madhyi-mayna or middie School of Buddhism. )} ™

(:.—IL 15 to show the means by which one mav

ascend to the abode of God (Buddha) and never lose
faith.

/l~Il 1s to show the benefits of this Faith and to
exhort men to practise it.

These are the main reasons for writing this book.

QursTioN 2.—As the Sutras, or classic Buddhist
Scriptures, explain these things fully, what need is there
of repeating them?
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Axswne 2.—Althoush the Sutras have discussed
these things, vet as men's abilities and attainments are
different, the reception of instruction is necessarily
different. When the Incarnate God (Ju Lai) was on
earth, all men were able to understand Him. His
body and mind far excelled those of all other men.
When Le delivered Ns perfect words all living beings,
though different in kind, understood him alike, and
theref:zre there was no need of explanation.

But after Ju Lai's death v @ find that some men,
after widely reading the Sacred Scriptures. have the
power unaided to understand them: we find that others
after only hearing a little of the Sacred Scriptures have
the power unaided to understand much: we #so find
that some have not suflicient intelligence to understand
the Scrictures unassisted by extensive explanations,
whilst we find that others dislike voluminous wrntings
and prefer a terse style which embraces many principles
and which they are able to understand.

Thus this book is written for the last cluss of men
which desire to know the reuneral principles of the Zreat
and profound Law of Ju Lai with ils infinite applications.



CHAPTER.—II
The Fundamental Doctrine of the Mahayana Faith.

Having explained tic object of writing this book we
now procced to cousider the fundamental doctrine of the
Mabayana Faith. TLe zreat school (Mahayana) speaks
of the Lternal Soul of thie uuiverse, His nature and His
attnbutes.

A —Bv His nature is meant the Soul of all living
beings,  The soul embraces that 0‘ saved and of unsaved
beings and it 1s this universal Soul that characterises the
great school. For it « the Archetype's True Eternal
Form which is the natnre of the Mahavana Faith: and
the Archetyvpe's temgporary form in life which is able to
make manifest the natvre, form and use of the Mahavana
Faith.

. ~—As to the att-butes of this Sou! they are three.
The nrst is the vastness of its nature.  All things are
wiginally one and the some and an eternally fixed quantity
in the True Form. Tl sccond covers its vast manifest-
ations. In the persor of ju Lai, the True Form, there
are infinite possibilities stored up as in a womb., The
third 15 its_vast power. It is able to produce all good
among all classes of liviey beings saved and unsaved.

All the enlightgned Buddhas follow this Mahavana
Faith and all the _nie! Apostles (I'usas) attain to the

perfection of Ju Lai by the methols of this Faith of the
New Buddhism,



CHAPTER.—1I1
Expositions of the Mahayana Faith.

These expositions are of three kinds,
A ~Those about the meaning.

. —Those aboul the corrcetion of ertoneons con-
ceptions.

(=" hose about the diffcrent steps of progress.

As to the meéaning of the One Soul there are two
aspects.

Lo==0One is the eternal transcendent Soul.

2.—The other i1s the temporary immaneut Soul.

These two aspects embrace evervihing for thev are
really one,

1.—~The elernal state of the Sonl.

The Soul or mind of the True Form is the great
essence ol the iuvisible and -the visible worlds. As to
the naturce of this Oue soul it 15 the same 1u all forms.
To think it is different in different forms is only a false
notien of the world.  Once we penetrate hevond forms it
.5 discovercd that all the different forms of the universe
are not real differences of soul at all, but different mani-
festations of one real power, henceit has alwavs been
impossible to speak adequately, to name correctly or
to think correctly of this One Soul, the real essence of
things, which is unchangeable and indestructible.  We
therefore name it the Tror Esskncr or Tie Trog
LIKENESS or TurE Trvux Forym on Mopren. “But all
nomenclature of these matters is imperfect and if one
follows superficial thought, the true meaning cannot
be Jound out. Even though we call it the True Model.
it has no form. Tt is because language in its extremity
ialls us that we coin a new term to avoid ordinary ideas,
But the nature of the Archetype is a reality that cannot
be destroyed, for all things are true though they cannot
be truly pointed out to the senses, and all forms are really
only different manifestations of the one True Model, 1t
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should be remembered that this is bevond ordinarv
language and beyond ordinarv thought, therefore we
name it the True Form.

QuEsTiIoON 3. ~—How then are men to follow and
obey and find the way to this True Model of things?

ANSWER  3.~One must know that although one
cannot speak of this adequately, asitis bevond all expres-
ston, and although one cannot, think of this adequately,
as it is bevond all thought, vet we call this state the
seeking after; and that when we leave ordinary thought
of these things we arc entering into the gate of
knowledge. Noxt when usiygg words to discuss the
True Model it mav be spoken of in two wavs. viz., first as
the unreal as comiared with ordinary realities. in order
eventnally to show ite reality ! secondly as the onlv real
as compared with ordinary realities, because it has a
nature of its own full of nfinite possibilities.

. —-First then the Unreal.

When we speak of the unreal we mean that which
has never been defiled. whiclh is separate from all existing
forms and which common men cannot understand.

\We shonld know the nnture of this T'rue Mode!, Tt
has no form, yet it iz not formless.  This is not saving
that it is witheut any form. bhut that it is not the ordinary
form. It is composcd of puither ordinary, existing nor
non-existing forms, It s neitlier one definite forin nor
15 1t the many differcnt forms,  This is not saving that it
has no Jdefinite formand that itis not in the manv different
forms. It is ngither one nor manv different forms.
Generallv speaking, as the world has manv different
notions, all false, we call this the Unreal Fmpty Form.
But if false notionsare ziven up, thisisthen the most Real.

. —secondly the Real.

When we spealk of the Real we have alreadv ex-
plained that the True Form is apparently Unreal but
true; in other words that it is the true mind, eternal, and
unchanged, full of purityv., therefore we call the Real
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Onpe. But it has no form. W ihau the mperfect notions
of things are given up, then loe can we verify this
truth.

2.—The Eternal Sonl junmazent in Lthe temporary.

The temporary arises from the forces of the Lternal
ju Lai, the uniting of the etern.d with the temporary.
It is neither the same nor Jdifierent, but we call it the
Natura! state of wan. This sataral state has two
meanings, viz., that which embraces all things and that
which prodnees all things: the nrst 1s called the Infinite
enlightenment, the second the Fiaite enlightenment.

A ~=Infinite Enlightengnent.

By infinite enlightenment i meant that which bas
no false notions and is infinite like space, one which the
True Form as in instinct and intuition. This 18 the
natural state of the Incarnate True Model (Ju ILai) and
is called the original state of enlightenment.  This is to
distinguish it froms acquired  enlightenment which
cultivates that infinite enlightenment, for the two have
the seme thing in common though it is only in parl.
Where there is the original infinite enlightenment there
exists finite enlightemment in those who seek after it
Where there exists tinite enlightenment, there is more
en]ighteument to he -'lt‘gnirtfi].

Again, when one attains to the original enlighten-
ment it is called the perfect enlizbtenment. When one
has not attained to the original ealightenment it is not
perfect enlightenment,

For example, when an ordinary man  discovers
that his former ideas were wrong and is able to prevent
such ideas arising any more, such knowledge on Ius part,
though it might be calied a kind of enlightenment s
only Anite.

Or when those learned in the sdom of the two lower
Schools! the Primary and Secondar, or smalier and middle)
or such Pusa Saints as are hezinners in the Alahavana
school are enlizhtened so 2: 0 know that there is in
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one sense a difference and in another no difference between
these two classes of 1deas, we call their knowledge partial
enhghtenment.

Or when those, such as the Musas who have armived
at different stages of attainment, are enlightened to know
that there 1s 1n one sense a resting place and in another
sense no rest, in order to distingwish things more clearly
their knowledge is called partial enlightenment.

Or when the Tusas have arrived at the highest
altainment with all the means of deliverance completed
and their thoughts exactly in accordance with the Original
Enlightenment, and are enlightened to know that when
the false notions began, these had no real beginning, vet
in order to escape far [rom microscopic anxious thought of
things, they are able to see the true nature of the One
Mind. This state is the eternal. one which we call the
perfect enlightenment. Therefore the Sutra says that
when one can apprehend that which 1s behind thought,
one 1s on the wav to Buddhist wisdom!

Again, as to the beginning of imperfect notions in
the mind of men, these have no besinning,  But when
we speak of their beginming, we mean that they arise
without thought, therefore are not called enlightened,
as they have not exercised thought.  As each thought
has been transmitted without interruption from the
beginning and men's minds have not been able to free
themselves from this, the mnperfect notions have been
said to be without beginning and to be finite enlighten-
ment. If we meet a man without these thoughts, we
shall then know the diflerent stages in the development
of the mund, such as beginning, resting satisfied, consider-
mg ending because without thouzht he knows that there
i1s reallv no difference in kind betwesn the enlightened
neophyvte's enlightenment and the original enlighteament.
For the four states are co-cxistent and not independent,
but are originally all alike—different stages of one and
the same enlightenment.
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(1.) Next, original enlichtenment in men appears
according to the different degrees of confusion in two
different states, but not separate from the original
enlightenment. These different states are the state of
pure wisdom and the state of unspeakable hlessing where
things are incomprensible.

(a.) The state of pure wisdom is that which exists
when under the transforming influence of the True
Form one cultivates one’s nature according to the True
Form till all departments ol deliverance are completed,
when one reaches the state where the temporary gives
way to the eternal and is grafted on to the eternal Mind,
manifesting itself in the three spiritual institutions—of
Buddha (Godhead,) of Law, and of Priesthood, hence
called the perfect and pure wisdom, because all who are
dependent on the senses alone are unenlightened. Those
in the? unenlightened state do not depart [rom the
nature of enlightenment; they are neither destructible
so longz as they depend on the Original Enlichtenment
nor indestructible when independent of that. Just as
the water in the ocean, on account of wind, forms itsel!
into waves, wind and waves being inseparable, and vet
motion is not an attribute of water, (for il the wind
ceases the waves also cease) but the fluid nature of
water remains indestructible: <o the true nature of men
is clear pure mind. Though on account of the rise of
the wind of finite enlizhtenment the pure mind 15 moved,
the pure mind and the finite knowledze in man’s heart
are unseenr and inseparable but this mind’s nature 12 not
finite enlightenment. If the finite enlightenment ceases
then the imperfect notions will cease. and the wise
nature remains indestructible,

(6.) The state of unspeakable Dblessing is the
practical, when it follows pure wisdom and i< able to do
all sorts of wonderful things, being called the state of
infinite blessings, unceasing and natural,  In proportion
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to the natural coodness it abounds in all kinds of
blessings according to the need of all.

(2.) Nexl consider the attributes of this Enlighten-
ment. They are four great ones, infinite as space and
clear as a mirror.

(a.) Infinite light of the Eternal ( Real Emptiness. )
It is very different from all thought and form. Tt
cannot be made apparent and enlightenment cannot
reveal it to the unenlightened,

(4.) Infinite light of energy which influences
things and which is called the unseen forces ( not Real
Emptiness. ) Ali appearances in the world are bronght
about by this, Thex are without appearing and dis.
appearing, without loss or destriuction, eternal in the
Orie Mind. All existence is but the true nature of this
Mind. Moreover all kinds of defilement cannot defile
this. Its nature of wisdom is unchanged, full of perfect
energy, influencing all men.

(¢.) Imfinite light of the law of deliverance called
the invariable law of Salvation (not unreal Law,) which
sets aside the hindrances of pessimism and the hindrances
to ordinary wisdom and leads one ont of the state where
the mortal and the fmmortal are combined so as to get
into the perfect free light of life.

(4.) Theinfinite light of practice, called deliverance
according to the law. sliining on the minds of all living
beings, leading them to practise voodness by methods
suitable to their needs,

fl.—Finite Enlightenment or acquired knowledwe.

This 15 not like the knowledoe of the Eternal that
there is only ope wav: lience {inite enlightenment shows
iself in manv forms of existence. These fortus have
no independent existence separated from the original
enlightenment.  Just as with & wan who has lost his
way, his Josing of the wayv depends on his original
knowledge of his course (for if he had no idea of the
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way at first, he could not be said to have lost it) so with
men, it is because they have the idea of enlightenment
that they know they are unenlightened. Ii they had no
idea of enlightenment in the abstract they could not b
said to be altogether unenlightened. From imperfect
ideas of unenlightenment men are able to understamd
the meaning of words and true enlightenment,  If we
dispense with finite enlightenment, we cannot conceive
of true enlightenment.

(1.) First, finite enlichtenment may be viewed in
three ways always inseparable from if.

(a.) Sensation. When the unenlightened mind ix
excited we call it sensation. When there is enlightenment
there i1s no excitement; if there is excitement there is
pain, as effect follows cause.

(2.) Consciousness. ‘I'his occurs when following
any excitement one becomes conscious of something,
Without sensation thefe is no consciousness.

(c.) Perception. This is formed when following
consciousness the external becomes real.  Without con-
sciousness there are no perceptions of outside objects.

Since there is an objective world, there arise again
six aspects of it according to another classification, viz:i—

(a.) Consciousness, which arises from outward
objects which the mind distingnishes between one and
another—Dbetween whal it likes and what it dislikes.

(4.) Emotion. This follows consciousness and
produces joy and sorrow. These false ideas arise from
constant partial enlightenment,

(c.) Attention. This follows emotion, reaching
after evervthing, seizing on joy and sorrow and cleaving
to them with the whole mind.

() Conception. This follows perception, dis-
tinguishing it by giving it a name.
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(e.) Will. This follows the giving of names to
tnings in all sorts of action.

(#.) Discrimination. ‘TI'his is the result of different
action and is imevitable. We should know that un-
enlightenment can produce all kinds of false methods.
because they are within the states of unenlightenment.,

(2.) Next, inlinite enlightenment and finite enlighten-
ment may be viewed together in two wavs, viz.,, where
they are the same and where thev are different,

(a.} As to where they are the same. Take for
example the various kinds of pottery: they are all made
of one clay. In the same wayv finite enlightenments are
manifestations of the One True l'orm, and the Sutras
according to this doctrine say that all things are eternal
and divine. TPerfect Enlightenment cannot be eultivated
or made, can never be added to and has no form which
can be seen. Thatwhich has form to be seen accompanies
useful transformations. It is not the nature of real
Wisdom, for this Wisdom is invisible.

(5.) As to where enlightenment and unenlighten.
ment differ, it is like speaking of the different kinds of
pots made. Infinite enlightenment and finite enlighten-
ment differ according to their useful transformations,
and the infinite naturc appears different in the trans-
formations.

(3.) Next, the finite force which control human
nature, such as the changes of mind and consciousness.
arise from ignorance and unenlightenment. They may
be seen manifested in our feelings and spoken of as mental
powers. These mental powers have five names. One is
the laculty exercised wheun in the midst of ignorance
finite consciousness begins. The second is the faculty
used when the mind takes note of something, The
third 1s the faculty wused when all phenomena
are put in the objective. Just as outward things are
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reflected in a mirror, so does this faculty reflect what the
five senses show instantaneously at all times. The fourth
is the faculty used when distinguishing between the pure
and impure. The fifth is the faculty used when it reflects
impressions from one object to the other incessantly, It
retains the past infinite manifestations of one's own
existence with all their good and cvil ; it ripens into the
knowledge of the causes of present and future jov and
sorrow which are the unfailing results of our deeds : it is
able to call up the past, lay it instantly before our mind
and to call up our finite knowledge of the future.
Therefore the phenomena of the three worlds | of desire,
of form and of no-form) are mind-made. Without mind
then, there is practically no objective existence. Thus
all existence arises from imperfect notions of our mind.
All differences are differences of the mind. But the
mind cannot see itself, for it has no form. We should
know that all phenomena are created by the imperfect
notions of the finite mind, therefore all existence is like
a reflection in a mirror, without substance, only a
phantom of the mind. When the finite mind acts, then
all kinds of things arise : when the fnite mind ceases to
act, then all kinds of things cense

Next, the facultv of thought. This comes out of
the fifth as above. In common men this is verv strong.
The conscionsness of self and of environment and all the
imperfect ideas arisine from these, trving to distingnish
between all the objects of the senses, is called thought,
and is also called the independent faculty, as well as the
faculty of distinguishing things. ‘This increases with
the senses, with desires, and with their sorrows.

(1,) As to the origin of imperfect knowledgze
working in the finile, common men cannot nnderstand
this: nor can the wisdom of the two lower schools
understand 1t: only the Pusas, when they begin to get
right faith. and when they can examine things properly



Awakening of Faith 13

and test the nature of the True Model, can nnderstand it.
Spiritual men can get a small insight into this; even the
Pusas when they have attained to their perfect state cannot
understand the whole of it.  Only BDuddha understands all.
The mind from the beginning is of a pure nature, but since
there is the finite aspect of it which is sullied by Anite
views, there 1s the sullied aspect of it.  Although there
is this defilement, yet the original pure nature is eternally
anchanged.  This mystery only Buddha understands.

When we speak of the original nature of the mind,
eternally without thought, we call it eternally unchanged.
As the human mind originally does not know the Arche-
type (the Absolute Reality) the mind does not correspond
with the outward wuniverse. Then thought suddenly
begins and is called the finite thought.

Confusion from correspondence with the objective.
One can be delivered [rom the confusion by the two lower
schools and be kept far from it in the station of fuli faith
of the great school. Confusion arises through leeling
corresponding with the objective. One can gradually
avoid this by the cultivation of the means of deliverance
in the full faith of the great scliool; by the cultivation to
the First station in the pure state of the mind, all the
confusion will be gone. {To understand these and the
stations below, see Guide fo Ruddhahood.)

Confusion through knowledge of differences by cor-
respondence with the objective. By means of the second
stage of separateness from the world and by means of
deliverance in the Seventh station, confusion will be gone.

Confusion throngh ohbjective forms not corresponding
with one another. By means of the Eighth station of
irecdom from form (or the immovable) all the confusion
will be gone.

Confusion through subjeclive perception not cor-
responding with the objective. Dy means of the Ninth
station, when the mind is free (in holy wisdom) the
confusion can be got rid of.
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Confusion through subjective sensation not corre-
sponding with the objective. By means of the complete
ten stations of the Pusas onc mav enter the state of Ju
Lai, Buddhahood, and be delivered from this last of the
confusions. As the finite mind does not comprehend the
universal Soul it begins by the correspondence of faith
to examine into things and to rid itself of confusion. In
its progress towards purity of mind, it step by step gets
rid of confusion and when it arrives at the state of Ju
Lai, it is able to be free from it altogether,

The meaning of correspondence is that the linite
mind's ideas of the universal True Form differ according
to its stages of confusion or enlightenment, and that the
perfected finite kuowledge and the outside universe are
exactly the same. The meaning of want of correspondence
is that the finite mind is unenlightened and has never
known these differences, and that its knowledge and the
cutside universe are not the sawme,

Again the confused mind is a hindrance to thought
and darkens the original wisdom of the True Model.
[gnorance is called the hindrance of wisdom, and darkens
the natural wisdom of the world. What does this mean?
[t means that, owing to the confused mind, its perceptions,
its objects, and thoughts are not in accordance with the
eternal nature. It meansthat owing to the true universal
True form being eterpally at rest, without being finite
or temporary, ignorance and unenlightenment differ from
the eternal, therefore they are unable to follow the perfect
wisdom of all the universe,

(5.) Next the finite state.  This is of two kinds,
First, the rough ordinary state when it corresponds with
the finite mind. Second, the fine extraordinary state
when it does not correspond with the finite mind. There
is also the lowest of the ordinarv, such as the state of
cominon men, and the highest of the ordinary. There
is, too, the lowest of the extraordinary such as the state
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ot the Pusas: and the highest of the extraordinary, such
as the state of Buddha. These two kinds of the finite
state arise fromi the different extent of the influence
of ignorance. As to cause and effect, the cause is
nnenlightenment. the effect is the manufacture of a false
imperfect world. If the cause is removed, then the effect
1= removed. if the imperfect causc ceases, then the
imperfect mind which does not correspond with the real
unmiverse also ceases. If the resnlt ceases to be erroneous,
then the mind which corresponds with the real universe
also ceases to be erroncous.

QuesTiOoN 4.—If the [linite mind ceases, how can
there be continuation’ If there be continuation, how
then do vou speak of fnaily ceasing altogelher?

ANSWER. —Whiit is destroved is onlyv the finite state
oi the mind, not the mind's being, just as wind in relation
to water is a moving power. [If there be no water
the effect of the wird is not apparent : there is nothing to
show it.  If the water remains, the state of the wind is
made apparent only when the wind ceases does the
moving of the water cease. [t is not the water that
ceases to exist., S0 ignoratce in relation to the True
real nature 1s made apparent.

If there were no True Real nature of the mind, then
all existence would not exist; there would be nothing
to show it. If the True Real Nature of the mind
remains, then fnmite mind continuwes. Only when the
madness of finite m'nd ceases will the finite mind cease.
[t is not the wisdom of the True Reality that ceases.

(6.) Influences.—There are four influences—the
confused and the pure—inccssantlv at work. The first
s a pure influence called the Trne Real One. The
second is the cause of all confusion, called ignorance.
The third is the confused mind, called sensation. The
fourth 15 the false world as known to the senses and
ralled the objective, o
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Influences may be thus illustrated. Clothes have
no scent, but if any one smoked them with incense, the
clothes wonld then be perfumed jike the incense. So it
15 with influences. The True Reality is pure and has
really no confusion colouring it, but ignorance in man
colours his views so that there is a confused state. ‘The
confusion caused by ignorance has really no true purity,
but the True Reality iuﬂucn}*e:-; e mind so that there 15
an effort after the true puritv.

(r.) IHow is it that <omfused influences are acting
incessantly 2 It is in relation to the True Model that
there 15 ignorance as a cause of the confusion. This
ignorance colours the True Model in the finite mind.
As there 15 an influence at work, there arise false im-
perfect ideas, and these colowr the True Medel again
so that one does not understand it.  Unenlighteament
then arises bringing a new world of false conceptions on
account of this resnlt, These.false 1deas 1n durn colour
other false conceptions again, chusing the mind to be
ixed on these and to desire to do all sorts of things,
incurring thus all kinds of trouble of both uind and
bHady.

g.a. The influences of the false objective world are
of two kinds, viz: those whicli arise from increased
thought, and those which arisc from increased action.

h.h,  The influences of the [alse imperfection of
faculties are of two kinds, viz: those which arise
voluntarily from faculties producing the highest saints
of the Lower school (the Hinavana) the highest saints
(i.e. Titsz Buddhas,) [See Guide to Buddhahood] of
the Middle School and the highest saints but one (the
Pusas ) of the advanced school (the Mahayana) causing
them to sufier the sorrows of life and change ; and those
which arise involuntarily f{rom faculties producing
ordinary men and causing them to suffer the sorrows of
successive transmigrations,
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... The nfluences of ignorance are of two kinds.
arst, those which arise from the very root of things—
imtuiion—which give rise to imperfect sensation. and
second, those which arise from senses and desires and
which give rise to imperfect impressions.

(6.) How 1is it that pure influences are acting
wcessantly? It is because there is a True Model able
to influence the ignorant, a power at work causing man's
misguided mind to dislike the sorrows of transmigration
and to seek the joys of divine rest (nirvana). As this
ignorant mind is moved to dislike transmigration and
love nirvana, this fact influences the finite mind to
belicve that its mature is finite and to know that its
anite mind is full of false ideas, and further. that there
1 no true objective world before men and that therefors
they are to caltivate some wav of deliverance. As from
the True Model man knows that there is no objective
world, then the various means of following and
obeving this True Model arise spontaneously ( without
thought and withoul action) and when influenced by
this power for a long time, ignorance disappears. As
ignorance disappears. then f[alse ideas cease to arise
As these false ideas do not arise the former objective
world also ends. As the forces cease to exist, then the
false powers of the finite mind cease to exist, and this is
called NIRVANA, when the natural forces of the True
Model alone work.

a.a. The influence of the imperfect mind is of two
kinds, wviz: that which arises from positiveness and
Jiteralness, as in common men and in those of the
two Iower schools, causing them to dislike the rounds
of transmigration and according to their strenzth to
gradually move towards the unsurpassed way of Buddhism;
aud that which arises from the five faculties of the miad
where the Pusas start to cultivate the True Model to
reach nirvana gquickly,
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6.6. The influence of the True Model which is of
two kinds, viz: that which arises from subjective in-
fluences of the True Model element itself, and that which
ariges from outward conditions.

a.a. The imfluence of the True Model itself is [rom
elernal ages, bhaving infinite resources and being also
complete with benefits bevond all thought. It 1s also
the underlving nature of all phenomena.

On account of this two-fold aspect the power of
thece influences is unceasing, causing all men to dislike
the sorrows of transmigration and seek the joys of
nirvana, believing that in their own persons there is the
power of the True Model and that therefore theyv have &«
mind to cultivate 1L,

QuESTION 5.—If this be so, that all living beings
have the True Model in them and that all will be equally
influenced, why should there be the infinite distinction
of believing and unbelieving, some first and others later ”
Should not all at the same time know the power of the
True Model, causing them to diligently cultivate the
ineans of deliverance and enabling all to entér nirvana’ -

ANSWER.~—The True Model 1s originaily onlyv one
but the depgrees of ignorance are infinite, therefore the
natures of men difler in character accordingly. Ther=
are unruly thoughts more numerous than the sands o!
the Ganges, some arising from ignorant conceptions and
others arising from ignorance of senses and desires.
Thus all kinds of wild thoughts arise from ignorance
and have first and last inbGinite difflerences which Ju Lat
alone knows.

Again in the method of all the Buddhas there are
means of utilising their forces. The nature and the means
must be at work to be complete. Just as wood, though it
has fire latent in it (this fire being the real force) cannot
burn unless men know this and use means to call 1t
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forth, so with men, although there is the power of the
influence of the True Model in them, if it does not meet
with the noble forces of the Buddhas and Pusas as a means
to call it forth, there would be no means of preventing
wild thoughts and of entering nirvana. And although
there would be the force of outward conditions, yet with-
out the force of the pure Reality there would not be
~ the power of this Real influence and one could never
discard the sorrows of transmigration and seek the joys
of nirvana.

I the forces and the means of utilizing them
are complete, such as the force of the influences of
the True Model and also of the loving vows of the
Buddhas and of the Pusas to save the world, there
arises a dislike to sorrow and a belief in nirvana and
the cultivation of a good character. When the good
character 1s attained, such people find the Buddhas
and Pusas teaching them directly the benefits and the
jovs of the doctrine and thev are able to enter into the
way ol nirvana.

b.6. The influence of outward conditions. This
is the power of outward forces and these outward
conditions are incalculable. We indicate two kinds,
viz; those of different methods and those of the
same spirit.

¢.6.6. As to the influences of different methods, they
are those which operate when men follow the Buddhas
and the Pusas from the beginning of their desire
to seek truth till thev themselves become Buddhas,
and which influence them all through their course, be it
in what they see or think, whether through their own
family, parents or relatives, or through servants, or dear
friends, or through enemies, or by means of the four
attractions (such as those caused by alms, kind words,
help and sharing in toil) even including all sorts of
incalculable meang, in order to set in action the power of
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the loving influences of the Buddhas and Pusas, so as to
induce all beings to increase in goodness and beneft
by what they see or hear. These means are also of two
kinds, viz, the direct, which enables one to get saved
quickly, and the indirect, which enables one lo get saved
after a longer time. The direct and indirect means ar®
again of two kinds, viz. the progressive practice and the
final attainment.

b.6.6. As to influences of the same spint, all the
Buddhas and Pusas (who are only one stage lower than
the Buddhas) desire to deliver all men from sorrow, and
these spirits influence men constantly without ceasing aad
they are of the same nature and wisdom and power
therefore manifest the same spirit in all their experience.
This is experienced when men in their ecstasy are able to
see the Buddhas.

c.c. The difference hetween the influences of the
True Model isof two kinds. The first is the uncorrespoad.-
ing. It is that of the common man or of the two lower
schools and first stages of the Great School of the Pusas.
These are influenced by their consciousness and impres.
sion, but are able to improve by means of the power
of faith. ‘They have not attained to that correspondence
of mind with the Absolute whereby they are one with the
nature of the True Model, and have not attained that
experience which is natural and perfectly corresponding
to the work of the Absolulte.

The second is the corresponding. It is that of the
perfected Buddhas who have attained to the state when
their mind is not different from that of the True Model,
but corresponding to the nature and work of all the
Buddhas. In this state men are able to act naturally by
means of the power of the Absolute Spirituality. and
by the influence of the Absolute to put an end to
ignorance.
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(¢.) Next note the confused state.

The influence of this confused state has been going
¢n from eternity without ceasing, but when one reaches
the state of Buddhahood this ceases. But the influence
of the pure state has no end ; it has for ever a future !
It 18 the influence of the Absolute Reality. The
confused 1dea i1s ended and the spiritual is manifested
'm the influence it exerts on work and bas no end.

(7.) As to the nature and state of the Absolute, that
of all common men, that of the lower school, (the
Traditional), that of the middle school, that of the Pusas
and that of the Buddhas are without a difference, only
bhaving more or less of it. It is neither that which had an
origin-some time, nor that which will end at some time :
't is really eternal. In its nature it is always full of all
possibitities, and is described as of great light and wisdom,
giving light to all things, real and knowing. Its true
rature is that of a pure mind, eternally joyful, the true
soul of things, pure, quiet, unchanged, therefore free
with fulness of virtues and attributes of Buddha
more numerous than the sands of the Ganges, divine,
vnending, unchanged and unspeakable. Most complete,
without Jacking anything, it is called the treasury or
womb of Ju Lai,(the Model Come )and also the spiritual
bodv of Ju Lai.

QUESTION. 6—~Now you have said above that the
vature of the Absolute is the same in all beings and is
apart from all forms, how is it that you speak of its
nature as having all these different possibilities?

ANSWER.—~Although real and possessing these
possibilities, vet they are not different qualities ; they the
of one kind only, one Absolute Reality; there is a like-
vess in all the different manifestations, therefore they
caunot be different. Again, how do we say that there is
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a difference? It isirc relation to consciousness and the
finite that this difference appears. And how does it
appear? As regards the origin of all things there is but
One Mind, not an unenlightened Mind conjecturing
at things, for in the finite there are imperfect ideas.
The unenlightened mind begins to think of the world
around and this we call ignorapnce., If this HAnite
thought conjecturing at things had not arisen, there would
have been great wisdom and light. When the human
wind begins to see that there exists the unseen beyond
where the mind nature isindependent of this seeing, then
it finds that this unseen shines throughout the universe. If
the mind is excited or prejudiced, the knowledge is not
true knowledge. When it has not found its true nature,
it is not eternal, not joviul, not the true soul of things,
not pure, but is busy and decaying and therefore not free
and thus full of confusion more numerous than the sands
of the Ganges. On the other hand, if the mind is not
excited or prejudiced by imperfect ideas, all sorts of pure
possibilities more numerous than the sandsof the Ganges
are open to it. If in the human mind there arises an
idea to be followed, it is because there is something lack-
ing in the mind. Thus the incalculable possibilites of
the pure Absolute Nature is that of the One Mind.
There is no need to think out any new idea . it is

complete and is called the divine state, the treasury or
storehouse or womb of Ju Lai.

(8.) As to the work of the True Model—it is that
which is in all the Buddhas and Ju Lai from that frst
moment of great love and desire to cultivate their own
salvation and then to save others, to the time of their
great vow to save all beings throughout all future endless
kalpas. They regard all living beings as their own selves
though they are mot the same in form, for in reality
all living beings and themselves are manifestations of the
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Absolute Reality without any difference; then with the
aid of this great wisdom of the True Model they put an
end to ignorance, they see the divine and there arise
naturally all sorts of unimaginable service like that of
the Absolute Reality reaching everywhere. Yet these
beings are not ordinary forms, for the Buddhas and
Ju Lai are perfect embodiments of the divine. The
chief thought is that thev are not the ordinary ideas of
the world; they are not ordinarv workers, but such
workers as influence or 1inspire people in their experiences,
hence we say they are the work of the True Model.

(a.) This spiritual work of the True Model is of two
kinds. The first is dependent on the senses ( positive
and literal) and on what the mind of the ordinary man
and those of the two lower schools understand by them,
nence this kind is called the common stage, as these people
do not know that their work is the manifestation of their
sensation, so regard it outwardly by colour and size, but
do not fullv know.

(6.) The second is dependent on the faculties. It
¢ what all the Pusas from the time they reach the first
station till they reach the highest station have expern
enced, and is called the inspired stage (Pao Shen.) This
stage has incalculable manifestations; tliese manifestations
have incalculable states and these stales have incalculable
blessings. '

The resnits of this stage have also all kinds of
rncalculable glories according to their manifestations.
They are endless and infinite, without measure, ever
present in their reactions, indestructible and never lost.
These blessings are the results of the perfect influences
of the six means of salvation (Paramita or Wisdoms) and
of the transcendent influences of the Absolute Reality.
Thus the Pusas are full of immeasurable joy, bence they
are called the inspired spirits.
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(c.) As to what common men see, it is only the
rough outline. These men according to their observations
cee all sorts of different living creatures in the six kinds
of beings (gods, men, ashuras, devils, hungry ghosts
beasts); they have not attained the state of jov, herce
they are called common spirits,

(4.) As to what the Pusas know from the beginnine
of their free ideas, and what begins to appear to them by
full faith in the Absolute Reality, they know some of its
characteristics and glory that they are ever present,
immeasurable, only manifest in the mind, and inseparable
from the Absolute Reality. But these Pusas still have
some imperfect nolions remaining, as they have not
reached the full Divine State. If they reach a purer state
of mind and if they progress till they have reached the
utmost state, the inspired is seen to perfection.

(¢.) When they pass beyond tlie sense and faculties.
there is no visible state, for the divine sounl of all the
Buddbas bas po outward form bhv which they are o
be seen.

QUESTION 7.—If the divine spint of all the Buddkas
is separated from form, how can it manifest any forms

ANSWER.—This Divine Soul is the essence of z!l
form, therefore it can manifest itzelf in form. This is
why we say mind and matter are eternally the same. As
the essence of matter is WISDOM, the essence of matter
1s without form and ig called the embodiment of wisdom.
As the manifested essence of wisdom is matter, it is called
the all-pervading embodiment of wisdom. The unmanifest-
ed matter 1s without magnitude; according to the wili
it can showl itself throughout all the universe as the
immeasurable Pusas, immeasurable inspired spirits,
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immeasurablie glories, all difierent without magnitude and
without interference with one another. This is what
ordinary semses cannot comprehend, as it is the work of
the True Mode! (Absolute Reality.)

(9.) Now we show how to proceed from the finite to
the infinite. This is called avalysing all experience matter
to mind. Im all the six objects of sense there does not
exist false conjectures as men's thoughts are. Asthe mind
has no form we seek for it at all points of space in vain.
Just as a man having Jlost his way calls the east, west,
although the east and west have not really changed, so is
mankind Jost in ignorance calling the mind of the
universe his thoughts' But the Mind is what it ever was,
all unchanged by men’s thought. When men consider
and realise that the Absolute Mind has no need of
thoughts like men, they are then following the right way
to reach the Infinite.

£ —~The rectification of erroneous conceptions.
All kinds of erromecus concepticns arise from our own
conceptions of things. 1f we could put away these personal
conceptions, there would then be no false ones. These
personal conceptions are of two kinds, viz: false concep-
tions of the person (selfish anthropology) as the self,
and false conceptions of that which regards as the sell.

1. That which regards personal being as self.

According to common language it is of five kinds.

@. Hearing the Sutras saying that the eternal
nature of Ju Lai is in the end only vacuity like space,
some men, not knowing that this expression was used
in order to destroy belief in phenomena as real,
say that Space or Emptiness itself is Ju Lai. How is
this to be rectified? Men are to understand that space
is nothing. It has no existence and is not a reality. It
j8 a term in opposition to rezlity. We only say this or
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that is visible in order that we might distinguish between
things. All phenomena are originally in the Mind and
have really no outward fortn therefore as there is no form
it is a mistake to thmk there 15 anything there. All
phenomena only arise from false notions of the Mind.
If the Mind is independent of these false ideas, then all
phenomena disappear. This is called the true glorious
nature and wisdom of Ju Lai the Model Come ( manifested )

and not mere emply Space.

6. Hearing the Sutras saving that the nature of all
things in the world is unreal. even the final nature
of nirvana and of the True Mode!l (the Absolute Reality )
therefore they are also intangible and eternally independ-
ent of all forms, some men, not knowing that it was for
the purpose of destroving belief in phenomena that these
expressions were used, say the nature of the True Model
and nirvana is nothing but unreality. How is this to be
rectified? They are to understand that the divine nature
of the True Model is not uareal. It is full of infinite
possibilities.

¢. Hearing the Sutras saving that the treasures of
Ju Lai, the Manifested Model, are eternally fixed without
addition or subtraction and are potentially full of all
possibilities, some men, not uaderstanding it, say the
treasures of Ju Lai contain both the distinctions of mind
and matter. How is this to be rectified? According to the
True Model there is no distinction between mind aad
matter, it is on account of the defilemenc of the fnite a
the round of life and death that these distinctions appear.

d. Hearing the Sutras saying that all the defilements
of life and death exist because thev are in the treasury
of Ju Lai, as nothing is independent of the True Model
some men not understanding it sav the attributes ol
Ju Lai originally contain everything that there is in the
world pertaining to life and death. How is this to be
rectified? As the attributes of Ju Lai from eternity oaly
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contain pure possibilities more numerous than the sands
of the Ganges, theyv are not independent of the True
Model. They never fail and are not different from the
True Model. As to the defilements of the world,
thev are all false; theyv have no reality behind them.
From eternitv they have had nothing in them correspond-
ing to Ju Lai. If there had been defilement in the
nature of Ju Lai's attributes, to get rid of defilement by
causing men to unite with ju Lai would be an absurdity.

¢. Hearing the Sutras saying that life and death
depend on the treasures of Ju Lai and that nirvana also
depends on the treasures of Ju Lal, some men not under-
standing it say that all beings have a beginning and as they
have a beginning theyv then say that the joys of nirvana
which Ju Lai has obtained have an end when he comes again
incarnate. How is this to be rectified? Asthe treasuresol
Ju Lai are without a beginning, so is the state of ignorance
without a beginning. If it be said that beyond the three
worlds—earth, heaven and hell, or form, desire, and
no-form—there are other beiugs, this is but the talk of
non-Buddhist Scriptures. Moreover as the treasures of
Ju Lai are without an end, so is nirvana, which all the
Buddhas obtain, without end.

2. To meet the intelligent of the two lower schools,
ju Lai only spoke to them of the True Model as not like
men (not anthropomorphic). As he had not spoken fully to
them of the temporary nature of experience, they feared the
rounds of life and death and sought a false nirvana. How
is this to be rectified? As the nature behind all experience
has no berinning, so it has no end—this is the true nirvana.

3. Finally, to leave false conceptions, one should
know that purity and defilement are both relative terms
and have noindependent existence. Although all things
from eternity are neither matter nor mind, neither infinite
wisdom nor finite knowledge, neither existing nor non-
existing, but are after all inexpressible, we nevertheless use
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words, yet should know that ju Lai's skilful use </ words
to lead men aright lay in this—to get men to cease con-
jecturing and to return to the Absolute Reality, for the
best human thought of all things is only temporary and
is not Absolute truth.

C.—Different steps of progress. These are the paths
which all the Buddhas have passed through and the
goals reached by the Pusas when they have made up their
minds to practise religion. Eriefly speaking, religious
growth or progress involves having three things: first,
growth of perfect faith, second, growth in intelhgent
practice, third, growth 1n attainmenlts,

1. The progress of perfect faith. 1t depends on the
kind of man and the kind of character he has, whethery
he gets a perfect faith worthy of progress. This again
depends on uncertainty of character whether tending to
good or evil. If influenced by goodness, believing that
good and evil have their respective recompense, if able
to abound in all sorts of good works, if tired with the
sorrows of life and death, 1f desining to obtain the highest
wisdom by meeting all the Buddhas and by worshipping
and supporting them in person and practising faith long
under all conditions, then faith is perfect and the Buddhas
and Pusas teach such how to progress. Some moved by
great pity are able to progress of themselves, others on
seeing the nright doctrine about to be attacked are
moved to defend it. Such persons are able 1o progress.
Thus when faith is perfect and the religious aim is fixed,
they enter the ranks of the upright and true fixed ones.
They never go back and are reckoned among the seed of
the children of Ju lai, being one with the right eternal
Cause of things.

a. If the root of goodress in man be small, in the
long run worldly affairs are like thick weeds choking it,
Although these people shonld begin worshipping and
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Supporting the Buddias tzeyv onily become the seed to be
born in a belter state umony men or in the abode of the
lower gods, or may become the seed of the two lower
schools of Buddhism or may cultivate the great school.
But goodness is uncertain—it may have taken root or may
not. Or il men serve the Buddhas, though they have
not served them verv long, vet on account of going
through special circumstances they also may strike root
and grow. This will only be if they regard the Buddhas
in a special manner, or, if they also learn from the fol-
lowers of the two lower schools, they also may grow. On
account of following the example of others they also may
grow. Those progressing for these latter reasons are all
uncertain. When theyv meet adverse circumstances they
fall back from the higheat Faith to the two lower ones.

f. Next, what 15 the progress of perfect faith? Briefly
speaking it is three-fold. First. it is upright, having
right thoughts of the eternal. Second, it is profound,
rejoicing to study everythiog that is good and to practise
it. Third, it is greatiy pitiful. anxious to deliver all
living beings from their sorrow.

QUESTION 8.—Formeriy vou said that all the universe
was but one state and that the natures of the gods were
not different from: that of men, so how is it that it is not
only by the study of the Eternal and by practice of all
kinds of goodness that one reaches that state’

ANSWER. —Man's nature is like a great precious
stone. It is bright and pure, but there is the dross of
the quarry on it, [f men think only of its precious
nature and do not use various means to cleanse it, it will
never be pure. Thus s it with mankind. The nature
of the eternal in them is absolute purity but it is de-
filed with infinite dross. I! men only think of the eternal
and do not use varions means to improve their nature
thev aiso will never get mura, hecause there is infinite dross
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pervading evervthing. The practice of all sorts of good
is in order to purge away the drose. I men practise all
sorts of good, they will naturally fall in with the eternal
way.

¢. Briefly speaking, the means are of four kinds.

(1.) Cultivate the root of things, by looking on
the true nature of all things as €ternal, without beginning,
independent of man’s conception of things and not per
manent in temporary life, by looking on all things linked
together by a never failing law of deeds and their con-
sequences, by nourishing a great pity and cultivating
virtue joyfully, by seecking to save all men, not resting
in the nirvana of the two Jower schools, as that which
does nothing for the Eternal Archetype never rests.

(2.) Cease from evil. !t is by contrition and
repentance that one 1s enabled to cease irom all evil and
prevent its increase. As one follows the eternal zature
he departs from all evil,

(3.) Grow in gooduess. It is hy diligently
honouring and supporting the Three Precious Ones,
praising them, rejoicing :in ther good deeds and by
seeking instructions of the Fnlightened, Asthere is love
and respect for the holy character of the Three Precious
Ones, faith grows and one desires to get the Orst doctrine.

Besides the influence of God, there is that of His
law throughout the universe, and that of the priest.
hood, the teachers of this law, bv which one is able to
remove the hindrances to goodress and be firmly rooted
in it, for one follows and obeys eternal law and leaves
mad hindrances far behind.

(4.) Seek the Eternal's wisk. Itisan ever growing
desire to save all living beings without exception, so that
all may reach the Supreme Nirvana (Rest) of the Higher
Faith where one follows znd obevs the nature of the
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Eternal for ever. The Eternal nature is vast and pervad-
ing all living beings without distinction of this, that, or
the other and 1s the final rest of all.

d. As an intelligent saint (Pusa) thus progresses
in religion, he begins to comprehend a little of the
Fternal state. As he comprehends the Eternal he
discovers that the Eterpal has made eight kinds of sacri-
fices for men. He descends from his heaven of ease
(the Tow Swai). He becomes incarnatz and mingles with
his less fortunate fellow-beings. He grows in the womb
of obscurity. He becomes well-known. He sacrifices
all other interests, even his home, and becomes a priest
devoted to the Eternal. He discovers true religion. lie
preaches the law of the Eternal. He enters the true

Nirvana of perfect peace.

But this intelligent saint (Pusa) is unot called the
divine eternal embodiment., As in the innumerable ages
of the past there still remain some deeds which he has
not been able to free entirely from defilement, so there
are sufferings corresponding to them in his circum.
stances, but he is pot bound by these imperfections anv
longer.

Since he 1s free by the power of the Great Eternal
to save men, the Sutra says if we speak of the Pusa
going down to some evil place he 1s not really degraded
thereby. It is only in the beginning that it appears so
and therefore he descends to strengthen some who are
hesitating 1o fear.

7. Moreover the Pu<a from the beginning of his
perfect faith is far from having any weakness and never
bas any fear of falling back to the state of the two lower
¢cbhools. Ewven if he hear that nmirvana cannot be ob-
tained till after patient toil through troubles lasting for
immeasurable and endless kalpas of longest durations
«t11] ke faints not, as by faith he knows that behind all
exietence there is naturally the Supreme Nirvana (Rest).
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2. Growth 1n inteiligent practice. One must know
that there must be growth, When the Pusas who from
the first follow the correct faith are about to complete
the first term of long kalpas, they then fully comprehend
the Etermal. [t is in a state of complete indepeadence
of all form and they practise those Sve divine exercises
(Paramitas) by means of which thev pass into the
Supreme Nirvana. (1) As they learn that the Eternal
has no selfishpess, thev then f(ollow obedientiv the
practice of the divine charitv. (2) As thev leara that
the Eternal is undefiled, free from the sins arising from
the longings of the five senses, thev thea follow
obediently the practice of the divine perseverance. (3)
As they learn that the Eternal 15 all-enduring. they
obediently practise divine endurancs. (4) As they
learn that the Eternal is ever clear, without confusion,
they obedient!ly practise unchangeableness. (5! As
they learn that the Eternal s all iatellipence, free from
ignorauce, they obediently practize divine wisdom or
judgments.

3. Growth in attainments. This covers the grouad
from the beginning of the holy pure state up to the
highest attainments of sainthood {Pusaship.) What
attainments are these? Thev are those of the Eternal.
According to the perception of the senses this would be
called the objective world, but in our present attainment

there 1s nothing outward but the eternal wisdom which
is called the Divine body.

a. These Pusas in an iastaat are able to reach all
space throughout ali the universe, adoring all the en
lightened gods (Buddhas ) and requesting them to explain
the Eternal law for the sole purpose of teaching and
benefiting all living beings, so as to get the spirit of the
law and not mere fine words. These Pusas sometimes
hurry over various stages of progress so as to get right
enlightenment speedily in order o help the weak, some
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times after a term of countless long kalpas they may
become Buddhas in order to encourage the weary omes.
and thus show by countless ways how to attain Buddha-
ship. In reality as the root of the nature of the seed of
Pusaship i1s the same, the growth is the same and the
attainment is the same viz: through the Eternal way.
There is no such thing as omitting any term, as all the
Pusas must go through the three terms; though they
follow different wavs with different men. As men's
nature, desires, and dispositions are different, the Pusas
show different methods for their salvation.

6. Here the growth of this state of Pusa 1s threefold
and 18 verv necessarv. The first is that of the true soul
which in no way differs from the Eternal. The
second is that of the different means employed to meet
the needs of all beings. The third is that of his concep
tions of things where still linger a few false notions
disturbing him.

¢. Then comes the Pusas' perfection in all virtues at
the head of the world of form, showing themselves as the
greatest of mortals. In a moment they correspond exactly
to the eternal wisdom, and all ignorance being entirely
gone, this correspondence is called the root seed of all
wisdom. These Pusas naturally possess powers beyond
all thought, able to manifest themselves throughout all
points of space for the good of all beings.

QUESTION 9.—As space is infinite, worlds are
mfinite.  As worlds are infinite, living beings are
mhnite.  As living beings are infinite, the differences
of thought in them are infinite and in such a state their
respective magnitudes cannot be determined, none can
know or explain them. If ignorance is removed then
no vain guesses will exist. How can we understand
that which is called the seed of wisdom ?
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ANSWER,~—All the universe originally was only
Cne Sowl needing not to conjecture at things. As living
beings only imperfectly see the world outside them, their
minds are limited and they begin to make idle conjectures
different from the reality thus preventing a right under-
standing of things. All the Buddhas and Ju Lai are
independent of the senses and omniscient. The real
soul is the nature of things. This soul shines forth on
all minds. It has great wisdom in innumerable ways
according to the different needs of men so as to instruct
them in all kinds of ways. Oun this account it has been
named the seed of all wisdom.

QuesTION 10.~If the Buddhas have a natural
power to manifest themselves evervwhere for the good
cf all living beings, and if all beings see their manifested
bodies, then men observe their various modifications and
if they hear their words which are good, how do vou say
that most people cannot see them.

ANnswER.—The divine nature of the Buddhas and
cf ju Lai is one pervading all space without any effort of
the mind, therefore we say 1t 1s natural yet depending
cn men for its manifestation. The soul of living beings
is just like a mirror. If it is not clear it cannot reflect.
So if the soul of living beings is not pure, the divine
cature cannot be properly reflected.
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CHAPTER 1V,
The Practice of the Mahayana Faith.

Having illustrated the principles we now discuss
the practice of them. This is on account of those who
Lave not entered the ranks of the upright ones and so
we explain the practice of Faith. What [aith? what
practice’? Briefly speaking, faith is of four kinds.
First, beliel in the root of all things, that is, rejoicing
to think of the Absolute Reality (True Form). Second,
belief in the infinite merits of Divinity ( Buddhahood )
ever thinking of it, drawing near to it, supporting and
adoring it, growing in goodness and secking all wisdom
irom it.  Third, belief in the great benefit of the law,
alwave thinking how to practise all the different means
of salvation. Fourth, belief in the priesthood's ability
to cultivate the night doctrine; having themselves found
good, they help others to cbtain it: ever rejoicing to
approach all the Pusas and seeking to learn and practise
the truth as it is in the Eternal.

To realize the faith, practice consists of five sfages.
These five are:

1—The stage of chanty.

2—The stage of holiness.

3—The stage of enduring wrong.

4——The stage ol perseverance.

5—The stage of preventing vain thoughts and the
practice of divine wisdom or judgments.

A.~—How to practise the state of charity. If one
cees any coming to beg in their need, wmonev should be
given them according to one's ability in order to prevent
covetousness in"oneself and to make the poor glad. If
one sees men 1n trouble, fear and danger, the fear should
be relieved according to one’'s power. If men come to
mqguire about religion; one should explain the various
means according toone’s ability.  In all things one should
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not seek the honours of fame or wealth, but, simply
feeling that having received benefit oneself, one should
impart the same benefit to others so that they may return
to true wisdom.

B.—How to practise the state of holiness. This 1s
to ohserve the 7en commandmenlts.

1—Thou shalt not kill anything.

2-—Thou shalt not steal.

3=—Thou shalt not commit adultery.

4—Thou snalt not be doublefaced.

5 —Thou shalt not curse.

6—Thou shalt not lie.

7—Thou shalt not speak vanity.

8—Thou shalt keep far from coveting.

9—"Thou shalt not insult, deceive, flatter or trick.
10—=Thou shalt be free from anger and heresy.

As for the priests, in order to overcome the tempta-
tions of the world they should keep far from the stir of
the world and ever live in quietness, cultivating few
desires and satisfaction with their lot. while mortifications
should take place after committing the smallest sin.
Their hearts must be moved with fear and most sincere
repentance and in no way must they regard the pro-
hibitions of Ju Lai lightly. They should also guard
against appearances of evil, lest men should commit the
sin of speaking evil against the priests.

C.—How to practise the state of bearing the cross
(enduring wrong ). This is what is called the duty of
enduring the aspersions of others without a feeling of
revenge through the eight storms of life. That is, to be
the same in prosperity, in adversity, in homour and
dishonour, in good and evil report, in trouble and in joy.

D.—How to practise the state ol perseverance,

The heart must be never weary in well doing
of all sorts, having a purpose firm and strong. far
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from any weakness. Thinking of having passed in vain
through all the great sorrows of mind and body down
through past ages without doing any good, to advance
in the scale of being ooe should diligently practise
all sorts of good. [laving obtained good oneself one
should make this known to other: so as to speedily
leave all sorrow.

Next, although some men practise faith, yet, as from
formier generations they bhad many grave sins and
delusions, they are troubled by all sorts of evil spirits, or
are bound by all sorts of afiairs of the world, or are
troubied with sicknesses or with many similar trials;
they must therefore have courage and diligence and
worship God (Buddha) night and day at all the
appointed times, repent with all sincerity, seek light from
Buddha, rejoice with others' good so as to return towards
true wisdom. This should be done constantly without
intermission so as to escape from all delusions and to
grow in all goodness,

/.. —How to practise the state of checking idle
thought and of cultivating sound reflection. To check
idle thought is to cease from being misled by impressions
and to follow and obey the rules. To reflect is to
differentiate between the diflerent laws of temporary
existence and to obey the rules of reflection. How are
these to be followed? These two states are to be
gradually cultivated, wnot iudependently, but simul-
tancously.

1.—As to the practice of checking vain thoughts, it
should be done in a quiet place, properly seated and in a
proper spirit. It is not the practice of breathing air in a
special manper into the body, as is the custom of some
religions thinking thereby to get the vital spirit of
nature into the body, nor the use of anything that has form
or colour, whetber of empty space or of the four elements
carth, water, fire and wind, or even of the knowledge
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gained by any experience ot the senses, for all kinds of
ideas as soon as thought of must be putaway, even the idea
of banishing them must also be put away. As all
existence orginally came to be without any idea of its
own, it ceases to be also without any idea of its own, anv
thoughts arising therefore must be from being absoluteiy
passive, Nor must one follow the mind in its excursions
to everything outside itself and then chase that thought
awav. If the mind wanders far awayv it must be
brought back into its proper state. ne should know
that the proper state is that of tl:/S?:rul alone without
anything outside of it. Again, even this soul has no
form and no thought by which we can conceive of it
properly.

a.~Having risen from the sitting posture whether
in going out or coming in, or in any work, at all times
one should think of the means of checking vain thoughts
and should examine whether he succeeds in it or whether
he follows them. In time one gets perfect in the practice
and the mind is at rest. As the mind is at rest it gradually
gets courage to proceed; in this way it reaches the
peace of the Eternal far beyond all trouble with faith
increasing so that it will soon be so perfect as
never to fail any more. But doubters, unbelievers,
blasphemers, great sinners, those who are conceited, who
will not persevere, and such-like people cannot obtain

this peace of the Eternal.

6.—~Note next that by this peace one knows that in
the spiritual world the peace of the spiritual bodies of all
the Buddhas and of all living bodies are one and the
same and is called Divine peace. Know that the rot
of this peace is in the Etermal. If this is continued
there gradually arises in the mind au iafinite peace.
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¢.~—II there should be some men without the
strength which comes from good deeds who are troubled
with evil spirits and the gods and demons of outside
religions, appearing sometimes in ugly forms causing
fear to them whilst sitting in contemplation; at other
times appearing in lovely forms to tempt them, they
should think of the One Eternal Soul, then these appear-
ances will vanish and give no more trouble. These
evil spirits, whether taking the formn of the heavenly
beings, of Pusas (Earthly Saints) or of Ju Lai, all full
of perfection, or using magic formulae. or  preaching
charity, morality, endurance of wrong, perseverance, con-
templation,,wisdom, or discussing the one unseen reality,
the formless realitv, the passionless reality, without
enmity and without love, without cause and without
effect—nothing but pure emptiness—say that this is the
true Nirvana! They also teach men how to know the
past and to know the future and how to know what
18 in the mind of others and how to have unfailing gifts
of speech, causing men to covet the fame and wealth
of this world.

Or again these evil spirits cause men to be fre.
quently violently angry or verv happy, without anvthing
to steady them, sometimes to have great compassion, or
to be sleepy or ill or to be without perseverance, or they
cause men to persevere for a time and then to fall back
worse than ever, to lose faith, to have manv doubts and
fears, or give up their practice of checking vain thoughts
and make them follow miscellaneous matters and be
chained by the many affairs of the world, so as to give
men a certain kind ol peace, somewhat similar to the
true peace, but which i1s the product of outside religions
and not the true peace of the Fternal.

Or again, these evil spirits cause men for one, two.
three, or even seven davs to remain in contemplation
as if enjoying delicious food; they are most happy in
mind and body without any hunger or thirst, or they
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may be led to eat without any control, sometimes much
and sometimes little, so that the countenance changes
and exhibits gladness or sorrow accordinglv.

As there are such things, religious people should
always wisely examine themselves lest their minds should
fall into the nets of heresy. They should carefulls
rectify their thoughts and neither adopt nor be attached
fo them, but keep themselves far from all delusions.

One should kpnow that the peace of outside
religicns is of the senses, of the affections to gratifs
celf, desiring the honours of fame and the wealth of the
world.

Eut the true peace 15 pot in the realms of the
senses or in possessions and even after contemplation
there 1s neither the feeling of having attained perfection
with no furtheér effort nor conceit for what has been
accomplished. All trials gradually diminish.

]If men do not cultivate this peace there is no
other way to get the seed of Ju lai (the Divine Incarnate
Lord).

As the peace of this world mostly arises from the
pleasure which is given to the senses, it 18 bound to the
three worlds of form, of desire, and of no-form, like that
of the cutside religions.  Once men leave the guidance
of sonnd wisdom, there arise at once false doctrines.

@. Neat note that those who diligently set their
minds on securing this peace should in the present
generation obtain ten advantages:

(1.) All the Buddhas and Pusas (Saints) throughout
all space always protect them.

(2.) None of the evil spirits can cause them anv
fear.

(3.) They cannot be deceived by any of the ninets-
five kinds of outside religions.
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(4.) They are far beyond questioning the deep
things of the Buddhist religion. and great sins gradually
diminish.

(5.) There is an e¢nd to all doubt and all kinds
ol heresies.

(6.) Faith in the world of Ju Lai grows.

(7.) They leave sorrow far behind in the minds of
mortals, while they themselves have no fear.

(8.) Their spirits become gentle and peaceable,
they put off pride and conceit and are not tronbled by
other people's opinions,

(9.) Although they have not obtained full peace at
all times and in every place, they are able to lessen their
trials and do not covet the world’s pleasures.

(10.) When their peace is secured they are un-
moved by any seductions of outside attractions.

2 —Now if men practise only contemplation. the
mind is damped, or gets weary, and does not rejoice in
21l goodness ¥ it is far from pity, therefore it is necessary
to cultivate reasoning or reflection,

a. One should reflect that nothing made through-

out the universe can last long: in a moment it way
be destroved.

4. One should reflect that all thought rises and
vapnishes again like a wave znd is therefore a sorrow,

¢. One should reflect that all the past 1s misty like
a dream, that all the present is like lightning, that all
the future rises suddenly like a cloud in the sky.

d. One should reflect that the bodies of all living

beings are unclean, full of all kinds of unclganness, and
therefore not to be rejoiced in.
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e. Thus one should reflect that all living beings.
from eternity down the ages, being influenced by
ignorance, live and die and endure all the great sorrows
of mind and body, and reflect on the endless trials of the
present and on the immeasurable sorrows of the future
which cannot be got rid of and which men are scarcely
aware of. When all men’'s lives are so full of sorrow
they are greatly to be pitied.

/. Having thought of these tHings one should stir
oneself up to make a great vow to lead one’'s owa soul
to leave the finite and gain the infinite, cultivate every
means of grace to deliver all men for ever {rom their
sorrows and obtain the highest jovs of nirvana

g. Having made this great vow one must not give
up practising it or be weary in it, but at all times and
all places engage in every good that is in one’s powe:r.

3. Whilst sitting in meditation one's mind should
be bent on checking vain thoughts. At other times one
should reflect carefully 12 recard to everything whether
it should or should not be done. Whether walking or
resting, lying down of rising up, both reflecting and
checking wvain thogyghts should go together. This 13
what is meant by the saving that although we practise
all these things, our perfection is not really produced by
ourselves, but by the pzture of the Eternal working
through us.

Again thinking of the never-falling law of cause
and effect and jov and sorrow as thereward of good aud
evil, when we think of law we must also think of this

goal so difficult to attain.

The practice of checking vain thoughts 15 to sever
the attachments of ordinary men to the world and to put
away the fears and weaknessas of the two lower school;

of Buddhism.
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The practice of reflection is to deliver from the narrow
sin of the two lower schools who do not have the vow of
great pity for, others and who do not keep far from
ordinary men who do not practise goodness.

In this way the two methods of reflection and
vain thoughts are mutually helpful to one another and
inseparable. [f both are not practised one cannot then
enter on the wayv of wisdom.

4. Next consider those who begin to learn the five
methods of this Chapter and desire to get right faith but
are timid and weak. As they live in this world of extreme
suffering, they‘iear they cannot constantly approach God
(Buddha) and personally contribute to His service. Thus
they fear they cannot attain to this'perfect faith and have
a mind to renounce their search after it.

These should kpnow that Ju Lai has most excellent
means to strengthen their faith. It is by having the
mind set only on the things of Buddha and by desiring
that one may be born in another world of Buddha
and be constantly with Him for ever far from all evil
that one may attain this end. As the Sutra savs, if a
man sets his mind to think only on Amitabha Buddha
who is in the happiest realm of the west (Paradise).
and if his good deeds are in the right direction and if he
desires to be born in that happy Paradise, he will then
be born there, and as he is always in the presence of
Buddha he will never fall back.

[f we reflect on the eternal nature of Amitabha
Buddha and constantly practise this method, one will in
the end reach the place of true wisdom.
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CHAPTER V.

The Advantages of the Practice
of the Mahayana Faith.

Having discussed the practice of these principles, we
will now discuss the advantages of practising them. We
have already given a general idea of the mysterions
resources of the Buddhas of the Mahavana School.

A.~If any one desires to get a right faith in the
deep things of Ju Lai, and desires to be far from errox
which brings religion into disrepute, and to get
the Mahayvana Faith, be should lay hold of this book,
study it and practise it. In the end he will attain to
the very highest doctrine.

B.—1f a man listens to this doctrine and has neither
fear nor weakness, such a man is certain to succeed to
the rank of Buddha and to be enrolled as such b¥ all the
Buddhas.

C.—1f a man should be able to reform all living
beings throughout all the systems in the universe, in
order to make them good, he would not be equal to a man
who for only the time he takes to a meal studies this way
of deliverance. The two methods are incomparable.

. —Next if a man takes this book, studies and
practises it only for a day arnd a night, the blessing re-
ceived would be incalculable. Even if all the Buddhas
of the universe were each to speak of these blessings for
incalculably and immeasureably long kalpas, they could
not exhaust them, for the blessings of the Eternal Nature
are endless and the blessings to this man would be also
in like manner boundless.

E.—But if there should be any who speak evil and
do not believe in this book, the recompense of their sin
will be to suffer immense pain for measureless ages. On
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this account all men should respectiully believe and not
speak evil of it thereby injuring themselves more and
more and others too, destroving every hope of deliverance
by destroying the Eternal soul of the Three Precious
Ones originally in man (the soul of the universe, the
body of laws pervading the universe, the body of men
teaching these laws) for all the Buddhas (Ju Lai) attain
to nirvana by this means and all the Pusas attain
Buddha-wisdom by the same practice.

F.—Know that it is by this means that the Pusas of
the past obtained pure faith, and that it is by this means
that the Pusas of the preseat obtain pure faith, therefore
it is by this means that the Pusas of the future must
obtain pure faith. Thus all men should diligently
study and practise it

The closing Hymn,

Deep and wide 13 Buddhist law,
This in brief I have declared
God-ward are eternal stores,
Biessings give to countless worlds.

THR END.






