AN INTRODUCTION TO

, THE PHILOSOPHY OF

RAMALINGA SWAMI

L)
b

- - A A4,
e

et
ok o

e o

o

A

e
ey b
o

e

- r. C. SRINIVASAN



e esearmellu Qurgs ser 2 Mww ( CCO 1.0 )

@s L gy 2 flivgslen smEshd L HGW. (PP 2wl
https://creativecommons.org/publicdomain/zero/1.0/legalcode erémp wpseaufufen

STEUTETLD.

uduyfeno SiHPE
@QBF AEHSFIL_6T QFTLTL e WelfEeT, 2 serredlu Qumgit Lwerum (Hé@ erer ugliflannd
FLL5815@ 2 UL (), shsET amarsgl udliLflawsamerun el (hellsgerareat.

f}réJa;dT @eueunsssmsL LigGwhissond; GubuBgseonbd; Ludlyomd; Geun $me 6llqalldTs THMHETLD;
auanflsls LweTs @R el werd. @eupmse Briser liLsd aggib Carrs Coameauuidame.

* % %

Q&) 2 wss 0D 168w, &8 sapsapbd ( Nttps://ta.wikisource.org ), slp Qeoarwus soels
swspwb ( http://tamilvu.org ) gearss sl Oepundde, uHGaupdlu rosei eermy.
Qs Hupwupdews upd, https://ta.wiki rce.or 4kX erémm pseuufer elfeurss

STEUTEITLD.

el OEAMSns

Universal (CCo 1.0) Public Domain Dedication

This is a human-readable summary of the legal code found at
https://creativecommons.or li main/zero/1.0/l |

No Copyright

The person who associated a work with this deed has dedicated the work to the public domain by waiving
all of his or her rights to the work worldwide under copyright law, including all related and neighboring rights,
to the extent allowed by law.

You can copy, modify, distribute and perform the work, even for commercial purposes, all without asking
permission.

* % %

This book is uploaded as part of the collaboration between Global Tamil Wikimedia Community
( https://ta.wikisource.org ) and Tamil Virtual Academy ( http://tamilvu.org ). More details about this

collaboration can be found at https://ta wikisource org/s/4kx.



https://creativecommons.org/publicdomain/zero/1.0/legalcode
https://ta.wikisource.org/
https://ta.wikisource.org/s/4kx
http://tamilvu.org/
https://ta.wikisource.org/s/4kx
http://tamilvu.org/
https://ta.wikisource.org/
https://creativecommons.org/publicdomain/zero/1.0/legalcode

First Edition 1968
©

Jothi Printers, Tiruchirapalli-2 (Phone : 5416)



HoCQumetgr
&5 afl (1 @l L g e i (1 B,

Hreface

surdl wenT&@®D WATELOT LD &S
Mo SUTRTE WD DIOT WMTES S
HrilibenT &5 wriem PPy WT &S5
STweurswd G sredfy waréss
STilioeeT &Gnin & mdsor i@ or 6T
slowsTEGnS SN55p0 &PO&6T
il wewr & S5Faw pafo @&HHGard
@g'rrmrﬁlrﬁls 1D floaurwsd GHHEarDd,

Saint Ramalinga Swami has passed on to posterity
about 40000 lines of devotional songs and a few dis-
courses in prose as the true path — Sanmargam— for the
attainment of Godhood. He has made it clear that his
path aims at deathlessness and complete union with God.
Thirumoolar, an earlier saint of the Tamil country has
indicated that the followers of Sanmargam will not only
visualize the supreme light of God but conquer death.
Though historical evidences of the life of some saints are
ample proof that they not only did not taste death but
enjoyed eternal Bliss and Godhood, there is no philosophy
cogently setting forth the secret of immortality.

Modern science while proclaiming success in creating
life, has also founded that “death is alien to the nature of
man ”’. According to Kuprevich of the Byelorussian
Academy of Sciences aeging is due to damage caused to
D.N. A and R. N. A structures. He argues that *““if
aeging is a disease of the genetic mechanism it must be
cured and the cure, the elixir of life is readily available
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in nature”. This elixir of life, * ypyswrer s
ararsst s HySHImAsTyd g pPardr’’ (Hmeur.) has
been referred to by saint Manikkavasagar as replacing the
marrow of his bones. Saint Ramalinga Swami while des-
cribing the transforming human body, narrates that an
elixir of life overflows and fills the human frame “‘gap s
o L@Qoward 2mPpAp®Ss sy Brode ™t of the divine
aspirant. The ideas of this discipline lie scattered in his
divine contribution.

It appears that only the Grace of God and the sacred
acquaintance with a few followers of the Swami, made it
possible to disentangle the skein of thought imbedded in
the divine song of grace—#maumiur ~— and to venture
to pen this wonderful philosophy as an introduction. My
first thought in writing this booklet in English was to
make his philosophy known to all the nations. Great
thinkers of the world should be aware of the existence of
such a philosophy of deathless life. As the Swami has
predicted ‘‘great men of far north will learn this
philosophy and come down to preach unto you”, there
may come a day when the unique ideals of Sanmargam
might be realised in its true perspective. It is therefore,
with this motive that I humbly put forward the main theme
of this great universal doctrine.

In fact, this was written about five years ago but my
Tamil book—Suddha Sanmarga Vilakkam—which is but
an elaborate translation of the present treatise, found the

light of publication earlier.

Now, but for the financial assistance of my loving
friends of Kualalumpur to whom this booklet is most
affectionately dedicated, the publication would have been
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dclayed further. 1 thank them all most cordially for their
timely help.

| am much thankful to Rao Sahib K. Kothandapani
Pillai and Dr. Devasenapathi for giving foreword to this
booklct. My thanksare due in a large measure to Thiru
V. Natarajan M. A., Lecturer in English, National College,
Tiruchi for ecritically going through the script and for
correcling the proof. I am greatly indebted to the
Publishers Ilakkia Nilayam and the Jothi printers for their
devoted service.

Let me invoke the grace of the Swami and God
Supreme to bless us all in our spiritual endeavour.

Annamalainagar, }

24—3—"069 C. SRINIVASAN.
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by

Dr. V. DEVASENAPATHI, M. A., Ph. D.,
Professor of Philosophy,

University of Madras, Madras.

Ramalinga Swami describes God as the Joy that
graciously grants joy alike to the unlettered and lettered.
We can borrow these words to describe his own Tiru-
arutpa. The hymns of the Tiruarutpa have a wide range of
appeal. From the devout unacquainted with mystic
experience to those conversant with various stages of such
an experience, everyone draws inspiration and guidance

from the Tiruarutpa.

The Tiruarutpa is in Tamil. Hence to reach those
who do not know Tamil, Dr. C. Srinivasan has given in the
present work a gist of his earlier work in Tamil, Suddha-
sanmargavilakkam. Within a hundred and twelve pages
he has succeeded in giving a biographical sketch and
an account of the great achievements of the Swami in
spiritual evolution. Hs has devoted considerable space
to an exposition of the Swami’s teaching about the trans-
formation of our corporal body into a celestial body.
Not all, evem among those who believe in the survival of
personality at release, subscribe to its survival in a trans-
formed condition. Hence the Swami’s teaching may
appear contrary to tradition. However, one does come
across expressions in mystic writings which seem to demand
a literal—not merely a figurative—interpretation. One is
reminded of the lines in Manikkavasagar’s Tiruvandap-
pahudi which speak of a body of love, a body that melts



i
Vil

in love. Aguin, one is struck by Sekkilar’s statement
about Candesvarn :

*With that very body he became the son of Aranar.
Who is there who knows this state ?’

It looks ns if only rare souls like Ramalinga Swami
know such a state. What is more, Ramalinga Swami has
for the first time, so far as one knows, given us valuable
Innights about such a transformation.

Dr. Srinivasan is a Botanist, professionally engaged in
sclentific research. He is fascinated by the evolution he
sces in the plant world extending its scope 10 superhuman
lovels as described by Ramalinga Swami. He is persuaded
that it is not a mere flight of fancy but a solid achievement
in the life of Ramalinga Swami. He describes the physio-
logical and biochemical make-up of the corporal body
and quotes Ramalinga Swami’s verses to indicate how
divine light transforms this body into a celestial one.
Dr. Srinivasan’s devotion to the Swami is strengthened
by his scientific training.

I welcome this work and thank Dr. Srinivasan for
making a valuable addition to the all-too—meagre literature
~— especially in English — available on the Philosophy of

Ramalinga Swami.

Unlversity of Madras V. A. DEVASENAPATHI
16th Junuary, 1969
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by
Rao Saheb. K. KOTHANDAPANI PILLAI, B. A.,

Retd. Controller of Emigration.
and
Member, Railway Service Commission

The philosophy of Swami Ramalinga to which this
book is an introduction is a welcome addition to the
philosophic lore of India and to that of Tamil Nadu in
particular. The Swami came in the line of the great
thinkers and saints of Tamil Nadu with a distinct individua-
lity of his own. He was a great philosopher and
spiritualist. He demonstrated by his life that philosophy
is not a dream or fantasy of unpractical thinkers or idlers.
His very life was a record of his philosophy and spiritual
experiences. He was a living embodiment of love,
sincerity, purity, spirituality and godliness. His spotless
character, the indescribable glow of blessedness with
which he was endowed by His grace, the divine wisdom
he displayed, his unabating universal compassion for all
suffering creatpres, his all-absorbing love of God, had
bestowed on him an unique position among the saints and
philosophers of the Land. In addition to these, he was a
profound scholar in Tamil. The numerous verses and
songs poured out of his molten heart which wept for the
attainment of spiritual eminence are remarkable for their
literary excellence, melting rhythm, entrancing melody and
great lucidity of expression. They inspired and moved
not only the literate but even illiterate masses into tears.
The wealth of his thought, his basic approach to spiritua-
lity which was not far from common human comprehension,
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and the lucidity with which he expounded the great mystic
heolghts of spiritunl experiences, have offered solace and
guldance to many u secker after truth and true spirituality.
His approach was simple and direct not baffling even a
person of common understanding. The Swami had thus,
by hix thoughts und verses, conduct and spiritual achieve-
mentn, lound a sacred niche in the heart of almost
every Tumllinn who aspires to ascend the glorious heights
of splritual attainment. Without any propaganda, the
fume and popularity of the Swami had been growing year
by year spontancously in intensity all these hundred years,
ufter the Swami had bodily melted into the divine arms
of the Lord supreme. He is now worshipped as the chosen
one of the lord, sent into the world to guide humanity
to the attainment of eternal bliss.

I'he advent of the Swami was marked by a wake of
spivitual revival all over the world. He was born in the
19th century, when mankind all over the world tired of
mauterialism were eager to turn their gaze towards the
ultimate truth and the goal of human existence. Madam
Bluvatsky, Col. Olcot, Leadbeater and Annie Besant led
the spiritual renaissance in the west. Saint Ramakrishna
and his disciple Vivekananda and others led this revival
in North India. The Swami was the sole representative
of the spiritual movement in Tamil Nadu. He was the first
to proclaim the universality and equality of all religious
truth und the equality of all men in spiritual unity.
(wapodr 0GB peowdaur®) He was thus the fore-runner of
theosophical movement and this was admitted by Madam
H. . Bluvatsky herself in The Theosophist, July 1882.

It will be interesting to note that the Swami evolved
no new pet theory of his own. He realised the spiritual
basis of thc ancient ideals of life of the Tamil land and
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was well acquainted with the ancient thoughts on philo-
sophy and spirituality and their practical aspects.

The Swami himself calls his philosophy srér wri&sib
@ouCurflégh sarwriésn ; Qupmss Csrar@muuri
FaTwTi&sn ; YpHs Fwres sFserwirssd. The ancient
philosophic thoughts and practices of his land were thus
received by the Swami and elucidated in terms and methods
suitable to his times. The very name of his philosophy
‘““ Sanmarga ~’ the good path was adopted from Thirumular
of Thirumandram fame.

The basic approach of the Swami to spirituality was
not laid in any remote spiritual conduct or practice or in
any mystic yogic modes but lay in the active universal lovc
and compassion for all creatures of the world, men, beasts,

birds and all that had life.

To understand the full significance of this active
universal love, preached by the Swami, it is necessary to
comprehend the nature and scope of the concept of love
advocated by Jainism and Buddhism the two great philo-
sophic systems of the world which had exploited the
philosophic and spiritual value of love.

It was the negative aspect of love which these two
systems emphasized. Jainism adopted ahimsa, not to kill
or not to harm any living creatures as its basic doctrine.
Ahimsa means renunciation of the mind to kill or harm
any thing. This is different from the feeling of active
love or active compassion. Ahimsa arises from the idea
of keeping unattached to the world. Active love implies
activity in the world and brings in attachment to those
who suffer himsa, misery or harm. Jainism which aimed
at non-activity and non-attachment rejected active love
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and adopted nhimsa us its important doctrine. This
Ahimsa thus keeps itself within the limits of non-activity
and ncglects the helpful activity to relieve the distressed.

Buddhism wadvocated compassion and this was also
within the limits of non-activity and non-attachment.
According to Buddhism suffering could be ended only
by its Lilght-fold principles, right knowledge etc. Unless
the Lightfold path is followed and release from the world
in obtained thereby, the suffering continued and recurred
even if relicved. The suffering and misery could never
be relieved or wiped out without renouncing the world
und the attachment to it which were the root cause of the
suffering and misery in the world. Buddhist philosophy
therefore did not preach active compassion as it will bring
man to the bond of attachment with the persons suffering.
The compassion developed in Buddhism was thus an
ethic of thought not of action. What Buddha advocated
was the cthical activity of the mind and spirit in the
cthical aspect of love and compassion. This aspect of
love or compassion has its own importance. It generates
u spiritual power which goes out to transform the persons
who come under its sway. This was the secret of the
powerful personality of the great Buddha. The radiation
of kindness issuing from him is said to have affected
not only human beings but also animals. (‘A wild
elephant which his hostile cousion Devadatta let loose
on him in a narrow lane stopped in its course, so the
story relates, struck by the force of his kindness, and
lowered the trunk it had already raised to strike.’”) Similar
incidents happened, we are told, in the life of the
Swami as well.

The love of mankind which Swami Ramalinga
developed and adopted was active universal love which
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not only comprised ahimsa and the mental love of
Buddhism but went far beyond them and reached a stage
far higher and nobler and more beneficial to humanity.

Even this basic approach was nothing new introduced
by the Swami. From time immemorial the Tamil land
had been the home of this universal compassion and
active help. They believed that the world exists because
of men who live for others and are ready to sacrifice
anything for the cause of humanity. ‘‘2 erLmroiw (G
ajsv&h.”” (ympib—182).

- Their love was an universal love which knew no
bounds or the limitation of caste creed colour or country.
wrgib oGy, wraumbGsaflt ; all countries are yours and
all men are your kith and kin declared sswiwsr
weGar meyi. He exemplified this selfless devotion and
service to humanity by the simile of a raft put into a ferry
‘.. Bioulfl u@o_bydowr Cured gymuEd ape panfdu®n...”
y&wr = raft; @Sdeufl = water way. (ypw 192),

The raft is of no use to itself. It has lost its self and
is there only to serve humanity without any discrimination
of castle, creed, colour or country. The raft cannot escape,
from the responsibility into which it has been pushed into.
-Similarly man cannot escape from the responsibility into
which he has been wushered into this world and should
serve the humanity even as the raft does. The ancient
Tamilians explored the value and meaning of human
existence. They found that active universal compassion
and active help for all the creatures of the world in
distress had the greatest ethical and spiritual value.

Their compassion did not stop with selfless devotion
fo humanity and active help to men, beasts and birds b?ut
extended even to the vegetable kingdom.
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Nearly two thousand years ago long before Jagadish
Chandrn Bone the great son of Bengal demonstrated the
unseen ngonien of the vegetable kingdom which thrilled
the Buropean world, Chieftain Pary of the Tamil land
folt the ngonles of the Mullai Creeper Jasminum indicum
tossed mbout by unruly wind and tortured by careless
pansers by for want of a prop to lean on and entwine to
nvcond and spread over so as to withstand the ravages of
nature and the plunder of thoughtless men. Pary had the
oulture to visualise its distress which the creeper could not
spenk out. He was deeply moved by its wretched
condition, left the chariot in which he rode, to the creeper
to spread on and walked home. This is no mythology
nor poctic exaggeration but a plainhistorical fact. Authors
after nuthors have spoken and praised the tenderness and

nobllity of Pary’s heart. It was a glorious day in the
history of human thought to be recorded in golden letters

that for the first time in the history of the world a human
being notorious for his selfishness, rose to the level of
being disturbed in heart by the distress of a mute plant
and went to the length of sacrificing his own comfort and
e¢onvenience for the sake of a trivial plant life.

The Swami was the inheritor of this noble heritage of
boundless compassion and active help. How much of
this unique culture was in [the blood of the Swami! Let
the Swami himself speak out:

mebadnt & Hregd srar gyl G arGa
o7 65T awofl ped AT D& QeFwe|id
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s PPHCw ydsfd Lab
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The Swami knew the spiritual value of this unbounded
compassion and insisted on it as the first step to be taken
even before the love of God and placed his 2fsusrewTw
@apa&si as the first rung in the Ladder of spirituality.

The Swami introduced a new angle of vision and a
novel technique in the practical realisation of Godhood
not hitherto known to the philosophic or religious thought
of the word. This relates to the great transformations
which come over the body of the aspirant &35 G535
Sysbew g GUT ST DIHUD DV L I ATLBAULD ; JHEHHULD
and (G srLBeuLb,

These transformations, occur in the body of the
aspirant according to the intensity of spiritual warmth
produced in him. The Swami by a process of alchemy
perfected a marvellous ball called Kuligai to test the
spiritual heat in the human body. If a person who had
generated no spiritual heat holds the ball in his hands
he will feel an unbearable intense heat but if a real
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spiritualistit holds it he can keep it and that too for such
a time as the spiritual elevation will permit. This marvellous
test ball had been in the possession of one of his disciples
and had been tested by many an aspirant. It is always
kept immersed in the holy ashes. '

[ should like to point out that even these transforma-
tions hnve been alluded to by the Saint Poet Nakirar.
His Tirumurukatrupadai of Sangam fame is well known in
Tamil Nadu. Commentaries, criticisms and research have
not yet explored the rich store of philosophic wisdom
Iimbedded therein. Let me draw the attention of the
readers to the very first simile of the poem.

o owath 2 auliu suwGardy Hfls0H
ot Yap spridg SL D SoTLTIRG
poup @Awwimhd Ceamalarii@ aii gafl
— HHAPHST H PO L

Nakirar was the first author to describe the divine rays of
the Almighty and call them the light which unfolds His
Grace 9aii gafl The light that unfolds the divine grace.
Compare the o Qumes Cxmr#d of the Swami. When
I pointed this out to the author of this book he told me
that Arunachalam Pillai a great savant who came in the
line of the disciples of the Swami had also held this view
and his manuscript remains unpublished. The interpreta-
tion given above thus gets confirmation from a valid

NOUrce,

[.et us now look into the simile. The unfolding rays
of the Absolute are compared to the rays of the sun which
fall on the sea (sprim s passor_r&g). The rays of the
sun undoubtedly drive away the darkness but that
happens whether the sun rises on the earth, hill or dale
or sea, The simile is only for the sun on the sea, We may
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note when the sun shines on the sea, the sea water is
purified (2. sud Q&® 5 5 o_ovr o i g &8w s ). The salt or
the impurity is dropped down. The water becomes
purified and fit for human consumption. Does this nto
resemble the &535 Gssw of the Swami? The body is
deprived of all its dross or impurities and made pure, fit
for divine absorption. The sun’s rays pierce into the sea
water which glitters and bestows a golden hue and radiate
a mellowed glow of light. Does this not correspond
to the Qursraymeurdw seafl o by of the Swami and the
g menmautd which radiates the mellowed light offdivinity ?
It is this divine light which the Swami hid from the gaze
of the curious by always covering his entire body even his
head except his face with long piece of cloth wound
around.

Another great transformation is yet to happen in the
sea water, The sea water is transformed, the very material
structure of the liquid is altered. From the state of liquidity
it passess into a gaseous state and is lifted to heaven as
vapour. The water is not dead or buried. It has been
lifted to heaven in another form which the sun’s rays had
bestowed wupon it. Does this not correspond to the
@ s yepoub with which the Swami melted into the hands of
the Lord in Heaven ? These transformations are no
speculative factors or inferential deductions. These are
the practical transformations which came over the body
of the Swami stage by stage on the way to union with the
Absolute. This is borne out by the statements of the
Swami and by the evidence of the disciples who had secn
the transformations occurring in the body of the Swami.

The author refers to three kinds of rays such as
s Hi pood, usrGQumreaf, omsr gofl as explained by the
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Swamt as activiting the transformations. It is astounding
to note that these three kinds of divine rays respectively
correspond to the three attributes of light referred to by
Nackecrar, They are @eowssn gafl, ofsrm@Egd gsfl,
copud i el OF these gpofi spafl may mean the light that
untolded i all distant ages (s93d 55 e@sfl) that unfolds
at the present moment (ysdddlsdrm spafl) and that will
untold Tor all eternity to come (afmd pafl — gafi —
bt hdmronam),  Therfore this light corresponds to the
clernal hight (msir spefl) that unfolds the divine Grace
to all humanity of all ages and all climes.

These philosophic thoughts are met with in no
philosophy of the world east or west. It is a novel
approach to philosophy and divinity peculiar to Tamil Nad
and a unique achievement of the Tamil genius. No better
analogy can be thought of to prove the mystic heights of
these  philosophic thoughts and transformations. This
analogy is more than the ‘“divine photosynthesis”’ of the
author. The simile applies on all forms to the body
transformations which occur in the aspirant and are
referred to by the Swami.

There have also been other saints in the Tamil Nad
who undcrwent these transformations whose bodies could
not be photographed as they became translucent with the
divine light of his grace but they never recorded these
happenings.  This remained a spiritual secret until the
swant came into the field. It was he who declared that
these spiritual benefits are not meant for any one individual
or siunt.  I'o make it a secret was nothing short of utter
scllishness and he made known these processes by which
these transformations come over and in his clarion voice
invited the whole humanity to come and share the bliss.
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The concluding portion of this ancient poem of Nakirar
mentions the greatest blessing which God can bestow
on the aspirant and the state of his soul so blessed.

It states “@msit Ao appbFi udrBw 2 w0& 55, pmburds
Carearp, safglluw Cupsd gmb uffsd Bd@GWLLH "
— HAmapmeT Hmidiusm

The poem does not state that the greatest blessing God
could bestow on the devotee is to make him one wlith
himself i. e. to unite with the Lord in aninscparable union
which almost every system of Indian Philosophy cxcept
atheistic ones aspire for. It is strange that this pocm
asserts the greatest and the unattainable reward which
the Lord can bestow is to make the devotee one with the
whole world. The last utterance of the Swami before he
vanished was more or less to the same effect. “ mrib
@UCurg Hsiablds HmefACmbd, Hafl edor 2 L iby
asaflgib 15 ba Garsi Courd” [ am now in this body ?
hereafter we will be in all the bodies (of the world).
It appears to be that the final state actually disclosed by
the Swami is the same as that described in the poem.

am £ means to become one. The Swami himself uses
this word in the same sense in describing the union of God
with souls.

2 G rewrd s F HmpL o Liflujib
@ HpuGursQaurar 9N HCsar — VI: 132: 75

Another great contribution of the Swami to world
thought is that it is possible to attain a state of dcath-
lessness and attain a perpetual life~-Not only did he preach
this &g&gearoridsnd the science of deathlessness but
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actually attained this deathless state. Is it possible to be-
come deathless and live for ever? It has been a puzzling
problem for ages. Modern Science has not advanced to
that condition either to assent to or dissent from this view.

The simile in Thirumurukatrupadai has been already
referred to in which the water is not dead or buried but is
transformed and lifted into the ether. This corresponds

to the absorption of the spiritualist bodily into divinity
without death.

There are also other passages in Sangam literature the
literature of the middle ages. to show that there were
persons who attempted to secure it and also those who
actually secured the state of deathlessness.

SHouh GQFlior&asst $b 2 L by QLT 9 5l
9] ST LIWGT 6T W S |6 UL T 5T
Gur@gsrrpoiuen. — 81 - 92

e v 2 &S5 2 uii Cur@ Gur 50 5 MH
yoweusmy GAp 5Csrir Curg@se GurGper
— flovibe] — @) G % raulg & sir

@) s» pousit GlFTsd sTMID (3) 6T B VR ) [ Far i wm L
(psn pudsd Hleir Hsod ap b o misafudo appd
Mo pujis QBerAam. 2 sumasGurdl wudd ol By
R o pujo slleremr s 2 L Gewr®ib o1 il Heard s & st
— seui ! Cwrgd: wiArdun - 74

The quotations will show that the poets of the land
knew that a deathless state was possible and was also

attained. Evidently the Tamilians knew the secret of
this science.
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To bury a saint in the earth and call it a Videhamukthi
(:9Gs5aps4H) is a misnomer. When a saint dies and is
buried or burnt, call it Samadhi or anything else, it i1s
nothing but a common death. None of the four great
saints of Tamil Nad dropped their bodies on the earth
nor was buried or burnt. They bodily vanished into the
ether or into the Lord Divine. Tirugnanasambandar
vanished into the divine light which shone forth at the
time of his marriage. Appar merged bodily with the
Lord absolute at Pugalur. Sundarar merged with the
Lord of Mt. Kailas and Manickavasagar vanished into
ether of Siva Veli at Thillai. This secret of attaining
deathlessness was evidently kept as a secret and it was
left to the Swami to preach it openly to the public to
invite the whole humanity to share the bliss.

B 5 51 Bonr b iowrit g oot i CEED s G BH DS D
o &aT G
B b 5 oo p 5 51 21 HO P& evor ol i 9| HEsD 2 L-1bY
Bt g5 BTHES 2wmmypGs BarBHFHCw ehrar
B $570e erei muflmw prusGer orar
udar b g1 ot sl F $ SIS BT o ber 2w duwsli
wi swr Beor & Queseuripadsd aurpbHlsorm &ewried
% b sy Cuer QuriysGear &g Flwepblers &lsi1 G peir
Qurpeaudp Apsoudp U hswHeor lgGar.
,@{I’j; 6:110: 1

We are traditionally accustomed to view the mental
consciousness into four different states as &r&dyrn,
Qericuartd, s, siflwid  They are waking, dreaming,
sleeping and intuitional consciousness. The Mandukya
upanishad also divides these mental states in the same
way. But the Swami divides each of these states into
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further subdivisions as %45, ur, @m s Asu, This
is indeed a novel classification not dreamt of before.
The spiritual experiences of the Swami are unique, not
met with in any spiritual or philosophic literature. We
are accustomed to guage everything according to our pet
standards. Anything that does not measure up to that
standard is condemned as fantastic or impossible. Unless
one attains that state of perfection and elevation of
spiritual experience which the Swami attained one is not
competent to comment on these supra-mental mystic
heights. We may however be rest assured that the Swami
indulges in no inferences or hypothetical statements.
He would have made no subdivisions of these states
unless he was sure they were each separate states and had

special characteristics to be treated as separate and
distinct.

There has been a lot of literature about the Swami and
his works. So far there has been no work presenting a
coherent view of his philosophy and spiritual experience
in their order of sequence. The Swami did not write out
a thesis of his philosophy. The philosophic thoughts and
spiritual experiences are scattered all over his 6000 verses
(40000 lines) and his discourses with his disciples aud
comments. Itis no easy task to collectthem into a cogent
system. The author should be congratulated for his
labour in presenting in English the philosophy of the
Swami as a coherent whole in the order of sequence and
his book fulfils a long-felt need.

May the Lord Supreme bless his work to spread
all over the world to share the bliss which the Swami
cagerly longed for and ardently prayed for.

Thirucherai
20—3—09 K. KOTHANDAPANI
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The simultaneous progress of the modern world in all
spheres of knowledge is remarkable. The seeds for this
progress in the field of philosophy were sown by Sri
Ramalinga Swamigal by the end of the nineteenth century.
By judging and verifying earlier philosophic thoughts on
the basis of his own personal experience or Arul Anubavam,
he presented the Doctrine of Samarasae Sudda Sanmergam
to the world. Sanmarzam mcans the right path, the path
which leads to the Ultimate Reality. With astonishing
precision, the Swami has laid down the course and destina-
tion of this path and the various transformations and
experiences of body and soul during the jourmey. The
soul which successfully completes this journey becomes
one with Almighty God, capable of performing all His
actions and becomes immanent in all things.

Hence Sanmarga is a faith and a way of life. The
Swami’s description of it, however, is not to be found in
any compact form in his works. It is found scattered
through the length and breadth of thousands of his Divine
songs called Arutpa or songs of grace. It requires a great
deal of patient and minute study, an analytical brain and
critical acumen, to discover the key and put together the
scattered hints and evolve out of them a carefully built-up
system of philosophy on the most scientific lines. And
that is what the present author has achieved. By virtue of
his association with scholars and philosophical experts and
his scientific outlook, Dr. Srinivasan hasrightly interpreted
the Swami’s doctrines in a Tamil book entitled Sudda
Sanmarga Vilakkam, published about five years ago,
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As the Sanmarga Neri is not the prerogative of the
Tamil-speaking world alone and as it is bound to benefit
mankind in its entirety, a condensed version of that book
in English is now published under the present caption.

The publishers whose motto has always been the
encourngement and production of outstanding and useful

bookn, tuko legitimate pride in commending this volume
to the reading public.

C. THIRUMENI,
10th April, 1969 Ilakkiya Nilayam,
Tiruchirapalli.
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Introduction

The Philosophy of Ramalinga Swami is known as
SAMARASA SUDDHA SANMARGAM. He lived to
the very letter of his philosophy in the 19th century near
Chidambaram in South India. The saint of eternity with
his rapturous lyrics takes after none of the saints of his
age in his pursuit of Godhead and reverence for Life.
His poetry is that of a mystic who cannot be easily under-
stood but at once moves all with his melting strain. Itis one
of real experience, sung in ecstasy, of his exalted melting
mood. The whole collection of his work, the sacred
THIRUVARUTPA - Divine Song of Grace-consists of
about 6000 devotional verses and some random religious
discourses in prose. His God is ARUTPERUNJOTHI—
the Supreme Grace Light; his faith is SANMARGAM.
His preceptor is God Himself. His Sanctum Sanctorum is
at Vadalur. His chosen MANTRAM-the divine words—is
ARUTPERUNJOTHI THANIPPERUMKARUNAI —
Supreme Grace-Light: Supreme Universal Compassion.
His society is Sanmarga Society which has no distinction
of caste, creed, colour or country. His watchword is
JEEVAKARUNYAM—absolute compassion towards all
living things. His mission seems to have been to bring
down Supreme Grace on earth and to see that his
sociely consists of human angels enjoying the bliss of
immortality. His message is SANMARGAM wherein
love, alfection and compassion for one’s fellow-beings
and perfection in every thing reign supreme. These human
feelings unadulterated and absolute pervade through all
his works. His definition of SANMARGAM is that it is
the path which lcads to the realisation of The One
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The Supreme Reality and merging with Him. He has ex-
plained his philosophy as that which exists as the ultimate
end of the six paths for the attainment of Godhead—such
as VEDANTHAM, SIDDANTHAM. NADANTHAM,
BHODANTHAM, KALANTHAM and YOGANTHAM.
Conquest of death by imbibing Supreme Grace is the
quintessence of his philosophy. Transformation of
mortal human body into the perfect divine body or the
body of the Divine is the basis of his spiritual discovery.
The incessant love for the Supreme Lord, the ardent
panting for the descent of Divinity in him, the fretting and
funning desire and the spontaneous devotion for the God
Supreme and the unsaturated satiety in the attainment of
Godhead breathe through all his rapturous lyrics.

e e ——
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1. The Life-History ¢f Ramalinga Swami

HIDAMDBARAM 18 a very holy town in South India. It
Is snid that the perpetual cosmic dance of Siva, the
Clod Supreme, was for the first time visible to the great
Baints Pathanchali and Viyagrabadha through their medita-
tlon at this place. The earlier name of the town is
Thillai, the Tamil name of the plant, Fxcoecaria agalocha
which probably abounded in the place. At the temple
of worship in this town there is a delightful image of the
nll-pervading Absolute by whose will every atom moves
In space and who is commanding every minute detail of
the world-play through His conscious force. The sacred
Image uccording to the Swami is the symbolic representa-
tion of that which 1s realised within and worshipped as
the spaceless, timeless and wunconditioned beatific
Splendour at this Heaven of wisdom. Such invisible form
of God is conceived of and named here as Nataraja.

It was in the vicinity of the temple of Nataraja, in
the village of Marudur about ten miles north of Chidam-
baram that our seer Ramalinga Swami was born on
Sunday the fifth of October, 1823. The parentage of the
8wami is interesting, The father Ramiah Pillai was
known for his piety. He belonged to an orthodox vege—
tarian family. He had to marry half a dozen times when
onoafter another his first five wives passed away soon
after the marriage. The sixth wife was called Chin-
nammai from whose sacred womb our Swami saw the light
of day as the fifth child.



Consecration

There is an autobiographical note in the divine song
of Grace, the Thiruvarulpa which the Swami has sung,
about his sanctification even when he was a babe in the
arms of his mother. When the child was five months old,
the parents made a pilgrimage to the temple of Nataraja
at Chidambaram. It is said that when the curtain was
lifted and the camphor flame incensed before the idol of
Nataraja, the heavenly child burst into laughter and an
unusual feeling of reverence and sanctity prevailed. The
devoted priest Appaiya Deekshathar noticed the secret
communion of the sacred child with the God Supreme
and at once ran towards the parents. Embracing the
child with all humility and respects the priest announc-
ed that it was the child of God. The happy incident
is referred to by the Swami later in one of his verses that
the God was so benevolent as to disclose to him everything
without any reservation even in his childhood.

sriiapsGor Crr@Ap umusHd Hvdvs
swSFoLCu HAmrarédss shAss Curs

CatiusnsBu P sriLrls Quar pars&Gs sTsdsOTLd
Qeusflwrsd srilgubeasT Guwiiymeurd GurmGer.

(Thiru Arulpa : Canto 6 : Ch. 38 : Verse 44)

Ramiah Pillai passed away about a month Ilater
and the family moved to Madras. Responsibility fell on
the shoulders of the elder brother of the Swami, Saba-
pathi Pillai to look after the family. - He used to carna
little by giving religious discourses to the public. When
the young Swami was five years of age Sabapathi Pillai
-admitted the young prodigee to learn the letters under the
ferule of his own teacher, the famous Mahavidwan
Sabapathi Mudaliar of Kancheepuram. Just after a few
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«iayw of his nchooling the young Swami was found reciting
eapturous lyries of his own at the temple of Kanthakottam
dn Madrax. This had become a regular and usual feature
Wwf the young Swami. He says in one of his early verses:

“What a wonder it is, O ‘God’ you have educated
me In nll knowledge; you have inculcated in me an
ardent love for you; you have persuasively taught me that
the whole world is nothing but a mirage; O My benevo-
lent Belng! You are in me and are showering your Grace ;

g have |condescended to be my spiritual master and

eseed me, the insignificant creature with a status above
wants without being driven to the necessity of begging
otheors."

ebafQuerd s S5a5rd Barursd Cpuwid
srenrenou & s Wsiawsd srar GwarGp

phgdaums o falssrd 2 srGor BHarGpsr

poLwurCar BHETar®Hapd 2 g6 &lear o,
V:40: 4
Observing the extra-ordinary spiritual development
and hearing the spontaneous and ecstatic verses of the
MBwami, the school master whiled away the time, not
.daring to give him any tuition. Sabapathi Pillai was
‘wory much vexed to sec his brother wasting his time
vithout going to the school. When all remonstrations
'alled, the angry brother severely ordered his wife, the
Neutuous Pappammal not to feed his brother in the house
and expelled him. The young Swami used to go to the
house stealthily whénever he felt hungry and the sympa-
thetlc ludy used to feed her brother-in-law. The annual
geromony of their father came off. Sabapathi Pillai
" grandly (casted a number of friends and relatives. He
. folt the ubsence of his shy brother. The hospitable house=-
wwife was waiting for the young Swami by the back door.
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“Late in the evening stole in our Ramalingam. The lady
kindly treated him with the cold remmnant of the feast,
As he was gulping the stale food at that late hour
the motherly sister-in-law of the Swami burst into
tears. He asked her why she was weeping. The kind
lady entreated him to take to his studies earnestly
as demanded by his brother so that he need not be driven
to the necessity of eating the cold dishes and that too

stealthily. Young Ramalingam was moved by her
words of love, sympathy, affection and compassion.
These stirring words roused a feeling of resolve in the:
mind of the Swami. The moment for his consecration
was, perhaps, approaching fast. He said “Mother,
kindly vacate a room in the upstairs and give me a mirror
and a lamp. I will study.”” Whatever the promising
prodigee asked for was granted at once and he shut him-
self into the room. It is said that he was melting into
psalms and hymns. The supreme Grace-Light dawned
‘through the mirror and poured the abundance of His Grace:
into the golden vessel of spiritual aspiration. Thus un-
taught by man, he got omniscience from the Omniscient.
This happend at No. 39 Veeraswami Pillai Street, Madras.

This is the turning point in the life of Ramalinga
Swami. Every drop of tear shed by the sacred Pappammal
out of unstinted love and motherly affection for her
brother-in-law, was returned several thousand times by
the Swami for the achievement of his unique Samarasa
Suddha Sanmarga Monism. The Swami 'himself has
given vent to his sanctification in his ninth year itself.

&, IOTL_IT I (1p ST @3 6907 19.5D Y, 00T (B & wovor L. (L& Cov
11:87:3

......... 2 Q@ ® — apsit morr aSBev
(p 6T G T 63T 2T ), 6VoT LT i) Y257
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Further, he explains how the God Supreme was
pleased to inscribe in his mind all unwritten wisdom:

gLedlp TypsTs mmpsmms‘ﬁmn’ﬁh &l G 5
udrpr 8s T B Ss eTar gl uHGw
Vi:53:8

You have infused all knowledge in me without my
undergolng the ordeal of learning to such an extent that
the most learned come to me to learn more. O’ God!
Mablliser! You have endowed that light with which

ﬂuuld realise all knowledge and all wisdom and every-
€hingelse without being taught.

pi o owrt Fsa Qresord erdTECE S

srdwr g preir psTCGo 2 swri b5

Q_ooor i sur (1 aypFGIFW uypGau

paT STt AL peafluaflgs O gsarsGs

B STr wrdlu mIGumes Gmrdl,
Vi:1:23-24

The Swami has expatiated categorically how by
Mis Grace he was educated. ‘I have learnt only from
you ; I have heard only from you; I have seen all in you;
I have been infused all only from you; I have obtained
&ll only from you ; I have enjoyed all only in you; O’ my
Lord dancing in the effulgent arena decked with millions
Of Suns! Great are my penances, wonderful is my

fortune.”

e TAT @I L w HorCGuprar Barsme W  DHaTTsd
AP pmfdr ol 5Cs908r CaslL sl ol 5Cs

antrL g feir ofi_ 5852 1" Gasrawre s fsr o 5Gs
GuppgBir oG sb6r UppsBir el G5

Quiiwsand YA HCs0ardr QupPud swCw. IV:1:16
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During the later days his disciplined disciple
Thozhuvoor Velayudha Mudaliar, while singing in praise:
of his master’s education says :

Barar$ swiusiafl Coaubamwp mard@ 67w S6ir
Cuwsranaull usiraflsimip b $Hafl DA DGT Dien T 1L S ousiT
ST sTmwRusdorid 2 swri $H1d 2 HEuaflmwwsGer
PSTCW 2 swri f5QsSTUrT 2 swor i Heord paHafwaGur

— Smaumlur sursrmg -2 0

It is no wonder that the Swami learnt everything
though he was not subjected to schooling. He is the virtual
and visible form of the space in the universe. He can, not
only disclose and infuse into all of us all knowledge in a
moment, but can lift us to the sublime and inconceivable
higher spiritual plane of Meethanam (graeri). There
is no gainsay in the fact that he learnt everything by
intuition.

Just after this happy incident, the Swami was seew
regularly going to the temple at Thiruwotriur in Madras,
pouring forth spontaneous hymns before the deity. His
teacher himself heard the verses and was wonder-struck at
the gift of his disciple. He felt too small to give any tuition
to this self-taught prodigee and informed his elder brother
about his wisdom.

The Brother Sabapathi Pillai used to give religious
discourses to the devoted at the house of one
philanthropist Somu Chettiar and earn his livelihood
in those days. When he found that his assistant in
reading the script from the palm leaves was not
doing the job satisfactorily, he consulted his wife
whether it would be feasible to take the help of his
brother. The lady asked her brother-in-law to take up
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the Job, The young Swami yielded to the desire of his
brother und used to read the script. The people were
touched by the meaningful reading of the younger
brother, One day Sabapathi Pillai was indisposed and
requented hin brother to go to the congregation and to
oaplnin to the people after prayer how his brother was dis-
abled to ledture on that day. The Swami went alone, prayed
to Uod and when he told the people that the lecture was
poatponed, all of them requested the young Swami to
inke the place of his brother and explain as much as he
eould, The Swami felt that it was the will of the Supreme
Clod to initiate his mission in the world at this gathering.
It was his lot on that day to comment on the life of
Thirugnnnasambandar, one of the four great saints of
the Tamil country. He went on explaining the different
napocts of philosophy as the underlying meaning of the
- verse in continuation. Tt was very late in the night. But
Mill he had not explained even that single verse fully-
The devotees were simply amazed at the miraculous
pouring of the younger brother and expressed their desire
thut he should complete those series of lectures. He

agreed to do so. Gradually many people even the much

learned, thronged to hear him. This was sometime in
1835. One of the devotees asked the elder brother to

hear the Swami and then assess his intellectual and

spiritual capacities. Without being seen by his brother,
Babapathi Pillai himself heard him and felt that his

brother was an incarnation of sheer Wisdom. From that
dny onwards the young Swami was treated with awe and

roverence for his inner awakening which the young Swami
desisted. But their discovery paved the way to the Swami
for the gradual loosening of the intimacy and the worldly
bondage of the household.
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From the ninth year till he was about twenty-one
there seems to be no evidence of his history. Where he
was, what he was doing, who were his associates and how
he spent these twelve years are not known. However, it
appears that he was panting and pining for the flow of
Grace and that he was mad after the descent of Divinity in
him. The Swami shudders to recollect the ordeal that
he underwent in those twelve years. ‘“Why should I
narrate the painful yearnings when You are the witness
of all my sufferings all along and when You are pervading
within and outside my mind both internally and
externally? ”’ |

LT oofly swor L meswr (B G sr mid vl Hen pl ussHET susnyuGuo
vigul pul i urC e 5w &E ST wihvwm &y oG -
VI:139:78
FRm@pssor () G srimd udPen pl LseOsaT susnyuyCio
o1 Gt Ll uriee. Bl sdar Gmueyn s ryGo

VI:139:79

udaTeilysoor Lrenr(® Qg rindsr ofl Do ol
LSO T DL [bHMa 676060 T LD

2 _siT ol BT mismF S HTe0 DO 5 %E5)sd
PHFAD 2 7T S sHar Cearafland

61 63T WIS $& 5 Gitb DS HapL LS Hith
Qusby o L& Hmib o

warafiu Cmrd wreayd wpbs
susvor ot Go suGUILG sar florsGs

VI:21:122

_ The Swami recalls that in his young days when he was
inarticulate, the Grace of God turned him poetic and
‘he was able to adore the God Supreme by profuse lyrics
and hymns. The Swami mentions that in those days of

childhood, when he used to play freely in the streets
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without any care, the formless God shaped in the void
taught him to sing His glory.

AmmAdd QA Qued wssd Qersrpulesr Hs
Pannpd Owhg srdeld wry & Qaerpasbs
AR Qg whusl s Cso Zors urL #Q&disri
Wb Qowym aurBod flsr sawrarafl wrié@aCs
I1:6:49
ur@dwme wayn s Hi%wrynw ufl bsPurd Hdw
U ACs ool bsenfih s ur@ooums yfl b s
IV :1:41

It I8 not known what the period of twelve years
which the Swami has mentioned actually refers to. Is it
after his Initintion at his ninth year ? Or did he recollect
All hin miserics after his twelfth year?

Hin dinciplo

The next historical date in the life of the Swami is
1849, Onc day a youth of seventeen by name Velayutham
of Thozhuvoor approached the Swami and showed him
& fow of his own verses saying that they were from the
@nelent classical Tamil literature, rarely obtained. The
#wami after a perusal, smilingly said that the Sangam
veorses would not contain so many mistakes and that they
Were evidently of upstart origin. Velayutham surrendered
himself to him and tendered his apology for his falsehood.
The Swami took him from that day as his disciple saying.
**My son has come to me.” ,

Thozhuvoor Velayutha Mudaliar was a great scholar
and poet of repute. He was proficient in Sanskrit also.
Ho learnt a lot of religious and spiritual philosophy at the
Yoot of his chosen master. He is the author of ten books
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in Tamil prose including Sankara Vijayam, Peria Puranam
and even a drama on the life of Mahaveera. His poetical
contribution exceeds thirty five booklets mostly religious.
His excellent treatises on Ramalinga Swami especially
the Method of worship of Ramalinga Swami(#®maumL Qrsr
gy &5 K S p) and the History of the Song of Grace
(Fwaugsur sursorml) are worth mentioning. The former
book contains several kinds of traditional versification,
His prayers invoking the grace of the Saint, adoring the
greatness of his unique cult and philosophy and extolling
his supreme love, affection and compassion for all live
creatures are enrapturing. The latter booklet of 63
verses, it is said, was perused by the Swami himself and
he exclaimed that each verse contained sixty three
verses. The Swami had a very high opinion of his
disciple and one day even styled him as the great
master of the twain languages (Tamil and Sanskrit) (2-uw
soor HF0 Qumbysvari) in the presence of many great
savants and scholarly disciples. He was with his master
for about twenty-five years almost till the disappearance
of the Swami. I was informed by Sengalvaraya Mudaliar
the second son of Velayutha Mudaliar that one Yyear
prior to his disappearance the Swami asked his disciple
to return to Madras as fame and name were likely to
spoil his spiritual career. Accordingly Velayutha Mudaliay
went away to Madras. He was employed as the Second
Tamil Pandit in the Presidency College, Madras, had his:
second marriage and begot Sengalvaraya Mudaliar as his
second son. Later on the 22nd February 1889 he passed
away as painfully narrated by his first son Thirunageswara

Mudaliar who has edited his father’s book on “the

Method of Worship of Ramalinga Swami” in 1912.
Many of the followers of Ramalinga Swami criticise rather
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vehemently why the Swami did not infuse his tremendous:
aplritunl power even in this most disciplined disciple.
Mo de suld that he felt diffident to follow his master in
tioe and the S8wami having known his bent of mind
Infully prayed it away. His son told me that the Swami
It very muoh for the strength of fate and conviction of"
hin disviple. Was his fate so powerful as not to fade away
even In the Immediate presence of such a divine persona-~
Wiy as the Bwami? How is it that the disciple having lived
th the Swami for twenty five full years, could hold
Beh an strong conviction that his body could not be
trammformed as that of his master ? Then how is it that
he apenks so highly of the achievements of his master
Isn It that his mind was only after material life and not:
After wapiritual bliss? If so, why did not the Swami per-
aunde nt least the one who was dear and near to him,
while he was praying all along for the benefit of all
living things and that too for the eternal happiness and
eostatic delight of his fellowmen? In his history of the-
Bong of Grace (Fmaumlur sursvrmy) however, he des-
oribes the Swami as the alchemist who could trans-
form our body into the divine golden body though he
modestly points out that some sinners like him passed the-
8wami for an ordinary man. Therefore, he was not un-
gonscious of his master’s capacity to be raised to the
supreme transcendent stage if only he had asked for it.

The Mother Feeds

Now the Swami was pouring forth fervent appeals.
and poems to the God Supreme. He used to frequent the
tomple at Thiruvotriyur. Blazing fire of spiritual yearning
onught hold of him. The verses are awe-inspiring, heart-
melting and soul-thrilling; they are exhilarating and
Hllyminating in their influence upon the mental and morak
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feelings. They pave the way for the comunion of the
human soul with God Supreme. Like a bereaved calf he
cries out ‘“Canst thou not deign to annihilate the
miserable obstacles in the way of my life and lead
me on to the province of Bliss? 1 take refuge in
thee. This is the occasion to show thy mercy.” While
thus praying at the temple late in the evening, he forgot
to go home in time- When he went there he found
the doors closed. The Swami did not want to disturb
his sister at that midnight although he was feeling
hungry very much. He laid himself outside and was
fast asleep. The Supreme Mother the Goddess or
according to the Swami, the sublime incarnation of the
‘Supreme power of God Supreme, appeared in the form
of his own sister, offered delicious rice (@ nswr GLirhissd)
in a lotus leaf and disappeared. The Swami ate it fully
and threw the leaf outside and entered into his usual
trance. His own sister woke up suddenly and came out
with anxiety. When she saw him lying in the verandah
she woke him up and asked him why he should sleep
without food and why he did not awake her. Saying
thus, she called him inside to have his food. The Swami
was perplexed and told her “Just now you have given me
(rice) food. I have eaten. Look, there the leaf is also
lying yonder.”” Surprisingly the sister exclaimed, “No!
1 have opened the door only just now and am coming
out to call you in. I have not given you any food.” The
Swami understood the miracle of the Supreme Mother.
This happy incident is referred to by the Swami thus :

<o) 61 G (03 (B [5 T 61T pludsearr(® nHECsr! sAur g

sarPyalp GFrpaflss boo; &y T
1:3:176



13

PpH PR posiruA S S0 u® S H%T 5 F HHeT b
AoywpBart Hméar 585 Hspmsrars 0s505Cs
PABAD B il LA S 5% Cwr ClousiTQp&or wHIGlS O

wanppdar®@s seanulast ondisdoflsrs srGw
b PuRudr uPpPZw Ssid SETETROUD S
vl hpoell Quisrdsrp userymLCuw b srGw
W pPueret &0 Hler g Gur D possstlu Qur H163 6
WUMpL-ch@ sl wrBsQuesr Gspypus S®Car
VI:38:43

It waus about this time that the Swami was compelled

f0 marry though he detested the very idea and resisted
to0 his utmost. His mother, brothers and sisters pulled
him to the yoke of wedlock. They caught hold of an
old aseetic who was an intimate friend of the Swami. He
persunded the young Swami to marry and this has been
reforred to in the Song of Grace.

ppidrinenr AP & Esyenr paToumeip GlET e L HiGLTed
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Bo he was forced to marry Thanammal, daughter of
one of his sisters. 1t is said that he was completely
engrossed in reading the sacred hymns of Thiruvachagam
In the nuptial room. The bride was paralysed by his
powerful aura. All the attempts of his kith and kin
persuading him to the worldly life were in vain. Hence
hix wile remained a virgin throughout her life and she
pusvod away before the disappearance of the Swami.

In 1855 he visited Chidambaram and all along he had
been pouring forth spontaneously hundreds of verses.
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He condescended to the affectionate request of onc
pious Venkada Reddiar to be his guest of honour at his

residence at Karunkuzhi, a hamlet about three miles
-:south-east of Vadalur. Here the Swami was living for a
.considerable time composing and reading verses even
during the whole night.

‘The Water Lamp

The hostess Muthial Ammal used to keep in his room
a wide oil lamp and an earthern vessel full of lamp-oil.
“One day as the vessel was broken, the pious lady got one
brand new mud vessel and had it filled with water for
rendering it fit for future use. That same day she had
to attend a social call of her relative. She in her hurry,

inadvertently kept the vessel of water and forgot to keep
oil for the lamp.

The Swami, who as usual was absorbed in his search
for the Supreme Light, without examining the contents of
the new vessel, was making use of it to keep the light
‘burning throughout the night without experiencing the
Jeast hindrance to his work. The next morning the lady
of the house returned and realized her folly but was
‘wonder—struck at the miracle. To this incident the Swami
‘has drawn pointed attention in one of his verses.

GEFuisiar& @G s w 6 &F ST ar i
mevor it &Csir Qeiusg CGsafm
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st b5 S5 & 5B Hdsr 1parGer
IT:101 :1
The same miraculous event has also been referred to
by a contemporary celebrity Sii Chidambaraswamy in his

-eulogy for the sacred Song of Grace of the Swami,
Thiruarulpa.
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Day In und day out he was praying in frantic ecstasy.
The perennial stream of inspiring verses kept on flowing
townrds the ocean of Supreme Grace.

()' Oc¢enn of Compassion, nectar of my soul, cure of
my llls, how shall I mouth Thy glory; Thy grace readily
showers upon true and loving devotees. My supreme
manter, nt Thy feet do I take refuge. I fully surrender
unto Thee. O Father, Mother, my All, O Vastness of
mervy, All-knowing, accept me and save me. Could I
forget Thee? 1f it so happens, I will die instantaneously.
| wdjure. Would you forget me ? Then, O Father what
shall 1 d0? Where shall 1 go? To whom shall I speak?
Lord, kinder to me than a mother, I am rejoicing in the
thought that Thy benevolent Grace that sustains the
whole universe shall not forget me if you wouldst. Forget
me not my Lord but favour me with Thy gracious Light

expeditiously.
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The Swami betook himself to Vadalur to perpe-
funte his spiritual mission. He was inspired to choose
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this obscure little village. It is almost at the centre of an
equilateral triangle of three great temples of Chidam-
baram in the south and Vridhachalam in the west and
Thiruppathirupuliyur in the north-east. The passion of
his devotion went on yearning day and night with a flood
of emotional songs.

O God! Shall I, the meek self be able to get the
acquaintance of your loving sages and saints who being
free from egoism remain replete with the nectar of your
Grace ? Shall I be able to dispense with the paining heat
of the worldly life and to get my mind cooled by feasting
on their words? Shall T be able to get into the abode
of Absolute Knowledge where I may rest for all times
without any feeling of day or night on the bed of silence
and peace that gives me all the best? Shalll be able to
enjoy that state of transcendant divine bliss in this very
life itself ?
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I3 195
Athmic Benefit

The Swami repeatedly preached that the aim of
human life on earth is to hasten to acquire the Supreme
Grace for the attainment of the benediction of the soul
(Anmalabam). The achievement will lead one to the
vltimate realization of God Supreme. He was explain-
ing that the atoms of the human body of impure elements
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will be converted into pure atoms of pure elements. It
will be a body of light with a golden hue and it will
never perish. This is possible by the true identification
of his doctrine Suddha Sanmargam with the Grace of

God.

The pre-requisite for this identification is devotion
to (Qod. The Swami appealed to the masses that the
ronl form of worship of God is to be kind and compas-
slonute towards all living creatures (i. e.) the manifesta-
tlons of God and thereby develop the love of God.
The Swami explained that God Almighty is in the form
of supreme Truth called Arutperumjothi—The supreme
Grace Light. Hce is the universal Dancer. The purpose
of hisx cosmic dance is to redeem the souls from bondage
and to shower His Grace for their cternal Bliss. The
place of hiv dunce is the hecart of those who regard
without any kind of refraction of mind, all living beings
s equul to them and who feel that it is their foremost
duty to see them all live in happiness.

o1  iboooruph Guigppmp s sTounuios b
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As He is dancing in all live creatures in the miniature
form of Grace-Light, Love and Compassion shown
towards them become well nigh recoiled as love of God.

In showing love to fellow-beings there should be no
2



18

discrimination of caste, colour, creed, custom, country
and even of sex. He condemned the orthodox system
of caste and community. He denounced the superstitious
faith and false notions of the people.

The saint pointed out that the souls of all the human
beings are equal. One should realize that the God who
is manifest in one’s ownsoul and spirit is equally manifest
in others also. When the universality of all the fellow—
beings is clearly understood, love and affection for others
and the feeling of reverence for life in general, will
develop spontaneously. This will result in the universal
spiritual communion. (geTWCHu poowliur®) By this
unique but natural principle, the saint contemplated at
the integration of the entire human society. He aimed
at a world union. In other words he visualized one God
and one world in the universal communion of souls.
Many a hundred joined the saint as followers.

The Charity House

On the 23rd May 1867 he founded The Samarasa
Suddha Sanmarga Sathya Dharmasalai to extend hospitality
with unstinted bhand to many a weary traveller and
indigent old persons. The inauguration ceremony was
celebrated with due pomp and solemnity and it is said
that about 10,000 people were fed on a lavish scale for
three consecutive days. Under the aegis of this poor-
feeding centre and within its own precincts, the Swami
got out the first part of his venerable and impressive
treatise on compassion towards all living beings. (Jeeva-
karunya Ozhukkam) — (Zousr@soTw p1pé&sid)

Birth in this world as human beings is ordained only
'to earn the Grace of God. By all efforts we must strive to
‘attain His Grace. It is obtained by the exercise of kind-
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ponn o il live ereatures and incessant love of God. His
(e shall surely flow in such souls. By His Grace
W enn attan Frernal Bliss even in this birth. For attain-
b thin Bl the Swami ordained his Sanmargam or path
ol vlphteausiess. He preached thatinhis path no one shall
fnte o death, (s edr wrd &b G oOLGurds G FaTwri&sm
mittwi) 1 can be called the true path common to all
feligions and is true for all times. Immortality will lead
for Bupneme  Bliss which is styled as the benefit of the
sl g e wan i),

Ihe life breath of Sanmargam is compassion to all
living things., Kindness to living things is inherent in
gvery human being. This feeling must grow more and
g e to ehicit the Grace of God. As God 18 manifest in
wll living beings, kindness and compassion shown to the
Wyt things s kindness and love shown to God. Hence
(e love of God or God’s Grace shall flow into the very
{orm of the compassionate being. The aim of this com-
passionate life is to transform and embody oneself as
hindness 1tsell and receive the Grace of God. To be the
foviptent ol the Grace of God one should become
kindness incarnate. The feelings of fellowship and unity
dmong all beings should be firmly established. What is
(hin compassion about? The best form of compassion 1s
giving lood to persons who are unable to work and earn
ihelr food and to those who are deaf, blind and infirm
without gquestioning as to their caste, community, creed,
colour, conduet or country. It 1s also to relieve the hunger
ol heasts, birds, insects and plants realising that God 18
[rreneni in every being.

1'he Swumi was residing here at Vadalur and used
{0 ive claborate discourses to his disciples. Many visitors
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thronged to Vadalur not to hear and follow him but to
witness his miracles. The hungry people were fed and
‘the sickly cured of their diseases. Great scholars of
different philosophic and religious schools visited him.
Many got their doubts clarified and a few got snubbed
when they tried to show off their skill.

The Swami detested the very thought of non-vegeta-
rianism. It is said that the soothing and kind look of the
Swami itself was enough for several hundreds of non-vege-
tarians to undergo immediate conversion to vegetarianism.
He vehemently condemned killing of animals of all kinds
and eating them. He swears that one even capable of
transforming the male into female and vice versa in a
moment, and of providing life to the dead, cannot be
called a saint, if he is bent upon’killing and eating the

live creatures.
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While preaching his philosophic doctrine of Sanmargam
the Swami was verily the incarnation of compassion. Hec
declared most emphatically in one of his verses thal
there was no difference between compassion and himscll
and that if he had to part with compassion he would be no
more. His reverence for life cannot be better statcd
than in the following verse. It is a unique song of lifc.
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My Lord, whenever I saw crops withering for want of
wilter my heart too did wither. When I happened to see
‘poor exhausted due to starvation even after begging
‘@ every door with their hunger never quenched, my heart

robbed. When I came across people suffering from
whronlo divonses [ was overwhelmed with grief. When
I met spotlossly honourable men but totally depressed

On avoount of poverty, I too got depressed.
wrgw uldsrs samLGur Glgsbawrd
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It looks as though a society under the mname of
Namarasn Veda Sanmarga Sangam was founded at about
thin time. Later the Swami re-named it as Samarasa
Buddha Sanmarga Sathya Sangam. The accomplishment
of the members of this society seems to have been very
high and supernatural. The Swami sings that no one
except the divine members of this society (VI: 110 : 24)
OAn prevent the inevitable death of mortals. He has
roclaimed that he was ordained by the will of God to
¢ born in this world in the present era just to correct
the soclety which is darkened and to enlist all human
belngw In the society of universal spiritual communion
(V1 :93:9) in order to enjoy eternal Bliss in this world
Itnelf,

" Members of the spiritual commune. I bow to Thy
feot. Enlist me as one among you. Worship only our
Almighty, the Divine Lord.”
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wautiy) It appeared with the authorship of Thiagesa
Mudaliar of Mavandoor but it did not escape severe
criticism by the Swami’s party. Pamphlets on either side
accumulated. Arumuga Navalar sought the aid of the
court of law to put down the title of the book. His
contention was that the verses of the Swami should not
be called the song of Grace as the attributes assigned
here would be applicable only to the verses of the four
great earlier saints of the Tamil country and not to the
verses of this up-start.

It is said that summons were i1ssued by the then High
court of Manjakuppam. (Cuddalore N. T.) It seems that
the swami appeared at the thereshold of the court hall
only at the strike of the hour eleven, when all the persons
of both the parties including Arumuga Navalar had
already assembled. The judge was keenly watching the
reverential feelings of all those assembled for the hearing
and especially of Arumuga Navalar when he too rose up
from his secat as a token of respect for the Swami. It is
said that the Swami went straight to his seat, paid his
respects to the court and walked out. All except the
English judge stood up in reverence for the Swami. When
the plaintiff was questioned as to the propriety of his
showing respect even to his respondent, the scholarly
Navalar explained that 1t was a custom of the country to
show respect to a Saint. The judge immediately attribut-
ed that saintliness which demanded involuntary reve-
rence by the opponent to the greatness and sanctity
of his hymns and set aside the suit in question.

Thus the slings of calumny and condemnation werc
ably met. However, the orthodox revoltis still clinging
in certain corners where wanton ignorance and traditional
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supeistition  prevail.  The religious fanatics feel even
i 196K that their traditional convention of castes
gl thelr communal supremacy have been shattered by
the revolutionary doctrine ot Sanmargam.

I he sncred Thiru Arul Pa (Divine song of Grace) is
v ol the greatest master-pieces in Tamil. In expound-
fng Npdettual Bliss it 1s next to none. T. V. G. Chetty
Aiuys that inits clegance of expression and chaste poetic
divtion, melodious and mellifluous composition it may be
siull to be as good as the great Thiruvachagam of Saint
Muantckavasagar and even greater than it. The distinguish-
(i teature hies in the wonderful display of lofty and noble
ilenls and erudite exposition of the greatest Truths and the
idden mysteries of Nature. The saint has actually unfold-
el the heavenly secrets of God-hood 1n his verses for the
henehit of all the souls in the universe. The profundity of
(houpht, the cogency of narration and simple and out-
standing principles of the philosophy such as the nature
il nttributes of the scoul, the nature and attributes of
Clod, the symphony of human life with the divine life are
worthy ol note. The tremendous transformations of the
mortal human frame into the body of Love, into the body
il Cirnce and ultimately into the body of Bliss (Suddha-
dehinm, Pranava deham and Gnana deham yarys,
Momemy, @sriymm) and the great experiences in these
fonpective  bodies (2-uly @iuaub, pjmer i, Four )
tiwih) have been marveliously treated perhaps for the
it thime 1in the Swami’s verses.

A Mirnele

While he was thus preaching and vpractising his
philosophy at Vadalur, there was a devoted disciple
Vedanayagam Pillai of Cuddalore. His son Ayyaswamy
wian  very seriously laid wup at. his house and he
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was actually struggling for life. The father weeping
and brooding mentally, prayed ardently to his master to
save his son. The saint was at Vadalur preaching to his
devotees. But, anon, he appeared at the threshold of
the house of his$ disciple and tapped at the door. Veda-
nayagam Pillai was surprised. He led him to his dying
son. The Swami smeared sacred ash all over the body
of Ayvaswamy. In a moment he was completely cured
and he rose up. Advising the wonder-struck household
to pray to God, the Swami started out at that dead of
night. Subsequently Vedanayagam Pillai set out to Vadalur
with his son in a country cart. The Swami came out of
his dwelling, offered sacred ash and requested them not
to reveal his trip to Cuddalore. Both of them were
stunned to hear that the Swami had been preaching through-
out that whole night at Vadalur! Thus he wrought many
miracles not for the pleassure of it but out of necessity.
But at every time he hushed them up.

It is written that he was a straight slender figure of
moderate height. He had a long sharp nose and broad
soothing eyes sparkling with spiritual fire. He looked
emaciated by hard fasting. He took food once in two
or three days and that too in a very limited quantity.
He always put up a countenance of sorrow. He never
liked people to hail him as Swami. He could very easily
read the mind of others. He used to disappear for
many days and none could guess his whereabouts. He
was in short, meek and humble, loving and gentle, simple
and plain. His disciple Velayuda Mudaliar later sang
his glory as the God Himself :—
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Me han exclaimed that his mortal body became resplen-~

dent with a golden hue (Qursrsaymsun) and transformed

Into a body of love (mydrymsud). The changes that take

place during this transformation have been exquisitely
Wrrated by the Swami. There is no myth nor concoction.
Werything is stated with scientific accuracy.

The saint was not satisfied with this divine stage. He
has sung in his ecstatic delight for the flow of Grace
more and more. His body of love has been further
transformed into an effulgent body known as the body
of Grace (2imsmmand). Unlike the previous one this
body cannot be perceived by the sense of touch. It
{8 the Grace that is experienced in this body. This is
known as the body of light and also Pranava deham.
It will never perish and will not be susceptible to the
great elements of Nature. The aspiration of the saint to
embrace and merge with the God Supreme was fulfilled

at this stage.

*“ My entire body sends forth an aroma of camphor
which is ipse facto a proof of my being at-One-with my
Lover, the Almighty.”

S8PLLT worGAGT D & FAT IL_1DL] (PP Hith
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VI: 82: 10

This is the actual acid test of those who have really
enjoyed the Supreme God in themselves.
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It was perhaps at this time that his disciples tried to
photograph the Swami. The famous photographer of
‘the day, one Masilamany Mudaliar of Madras was
brought. He tried eight times but all the plates showed
only his clothing and no part of his body was photo-
graphed. An explanation is offered by one of his
disciples Kandaswamy Pillai who has sung the life of the
saint verbatim. The body of the saint had been already
converted into a body of light and hence no shadow of his
frame was cast on the plate.
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Cossmzsd STLIQL g §F&aIL &
QafpH_m suma e
@ & ot door worfsomwswil UL Q& TeTm &
Caymwsd srewr S eror PF Gl F ) HI6T 6T .ou.es
—@rrwedlms saurdsea sflsdlres &7s5sdr

However much the Swami was kind and loving, many
«did mot pay heed to his words. But look at the magnani-
mous disposition of his heart! *““O ye, My people, you
make bundles of bad acts. What are you goingto tell
before the judgement of Death? O worldly mad ones,
you do evils horrible to do. You speak hard words
horrible to utter. You adhere to bad things horrible to
approach. You lead a conduct horribe to lead. Alas! you
know not how to think with raining eyes upon the
Master who guards you even like the eyes. Fie upon
your pretensions.” (VI:107:10)

He used to advise the people not to burn but to bury
the dead. He pointed out that burning the dead is tant-
.amount to killing. His contention is that some at any
rate will come to life if only they are buried. Those few
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who had gone ahead in the pursuit of the Divine and had:
_ ned u fairly higher stage of spiritual experience and
9! dled would come to life again.

""Yo, my people, you do not know who has evolved
spiritunlly and who has not.Alas! Really enlightened persons
will tremble to take shelter and sleep under your care lest
you should burn them alive.” (VI:111:5;7) Thus he
pounds & note of caution and adds, “O people of the
world, ye simply give yourselves up to wild expressions of”
of at the time of removal of your own dear and near
ones who have become dead. Where is the obstacle for
you to attain the great boon of Immortality ? Perhaps
It never struck you. Are you prepared to undergo
slokness and old age? PEven the good and the holy
when they recall these, quake with fear. It is the
splondld Sanmarga path only that can conquer sickness_
old age and death ; wherefore, hearken wupto this and
¢ome hither; vye can in this very birth enter into the true:
everlusting life and enjoy eternal happiness at once.
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1 prayed for an effulgent body that body that endures
for over against wind, earth, sky, fire, water, sun, moon,
doeuth, disease, weapons of killing, planets, injuries of evil
deeds or anythingelse. He granted me anon and I have
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such a body. Think it not a mean gift. O people, seek
refuge in my Father who is the lord of the Beatific
Splendour that immortalises even the material body.

ST HMBM.coicliiviisermsessrarssisassanssea FTTHR Y 1
VI:132:59

“0, ye people of the world! It is true and abso-
lutely true indeed that this transient nest of worms
engulfed by shackles (human body) shall be transformed
into an eternal entity of effulgence by the acquisiton and
identification of Suddha Sanmargam.”
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The Temple of Wisdom

In 1870 the Swami retreated to a hamlet, Mettu-
kuppam about three miles south of Vadalur and lived there
in a hut. This is now known as (Siddhi Valaga Thiru-
maligai #gHasrrass Fworaflms) the sacred mansion of
miracle. He used to frequent Vadalur and meet his
disciples. One day he disclosed to them that he desired
to construct a temple of wisdom (epreresu) or a temple
of humanity as T. V. G. Chetty would put it. The
Swami had visualised this temple within himself and he
requested his disciples to have it built in six months as he
designed. By about the middle of 1871 the foundation
was laid and the construction was over within the stipu-
lated time in 1872. The Swami called it Samarasa
‘Suddha Sanmarga Sathya Gnana Sabai (swreF &55
sarwrids #5Hu gyrargsmu). This temple which stands
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N AN octagonal masonry cellar-terrace resembling a full-
Mown lotus lower, is surmounted by a lofty cone-shaped
foofing overlaid with thick plates of brass more or less
After the Gothic fashion and crowned with a stupi at the
fop. I'he whole structure exhibiting as it does, a
ponception and style quite of his own is a peculiar
ind quaint specimen of architectural beauty. It looks
much like n chariot when seen at a distance, impresses
the mind of the beholder in a manner never to be
forgotten and commands reverence and devotion from
him. Detailed description of this Sabai and its significance
may be found later in the chapter, Space and Light.

The Inauguration was held on 25-1-1872. The curtains

wore removed one by one and the glowing lamp within
slgnifying the light of Grace was worshipped by thousands
of devotees. The spiritual light of human beings is
hidden from view until the seven curtains (the Devil
Power) that hang flat and intercept it are removed one
after another. That is to say one cannot identify one-
pelf and realize his own spiritual light unless all the
shackles and lust of the individual which conceal the light
are thoroughly purged of. How rational and universally
ncceptable is his exposition of the spiritual laws in relation
to the individual soul! Hence this temple of wisdom
graphically explains the momentous facts of life. The
Swami has pointed out that the Gnana Sabai has been
founded only at His will and He—The Universal Grace
Light—has enshrined in it in the form of light. Therefore
'‘when the human beings strive hard to remove the first
three thick veils of lust which hide their souls, the rest
of the four curtains of shackles will be automatically
removed by the Grace of God. Then the spiritual light
or the light of the soul will be visible or the real self-
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realisation will result. When one is able to see his own
spiritual light he is sure by his penance and meditation,
by his reverence for His creations and by ardent prayer
and introspection to merge in the universal Grace Light-
the Supreme God or to evolve into Immanence.

The Swami wrote out on 18-7-1872 how the Gunana
Sabai should be maintained and how the worship should
be conducted. He has stipulated that there should be no
ritual except the burning of camphor. People should
silently pray with love of God and enter into ecstacy.

The Marvel of the Age

Ever since the foundation stone was laid for the
Gnana Sabai, the Swami was in the habit of shutting
himself up in his hermitage for a few days and then
emerging from his self-imposed privacy to engage thimsell
in his lecturing campaign. This went on for some time.
About the later half of 1873 the Swami, for the first
time at his residence, hoisted his Sanmarga flag as a
token of achievement of Supreme Grace Light. It appears
that he explained the significance of the flag and preached
to them to pray to God for eternal happiness. He gave
thrilling lectures on universal spiritual communion.

“O my people! Waste not your precious life in
falsehood and vain gossip. The light is in you. Would
you fall into the dark well even when your own light in
hand is burning bright ? Meditate upon the Lord of Light
seated in your heart.” The Swami entreated the
entire humanity to pray to the Supreme Grace Light so
that they may also achieve the Athmic benefit. Towards
the end of 1873 he kept out his oil lamp which he had
been using and asked his disciples to worship the light of
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the lamp and keep it burning for ever. He explained
that they should imagine that the Supreme Grace Light is
manifested in it and pray to Him for Grace.

The Saint was a bit vexed when his spiritual mission
dld not take as deep a root as it should. He said ““ We
diseloved the treasure but no one was willing to have it.
We close down.” (smrow aA5CsTd Gamsiraurfledd ;
ami.mwd s 9aQsrerGomn). It appears that he

arked at an earlier date *“ You my dear ones! You
F\ to have decided not to hear me. You may not hear
Mme now. There are some enlightened persons in the far
north, They will be going over here. They will learn
this philosophy and preach unto you. Then perhaps, you
may listen.”

When he found that his direct appeal to the masses
fell on deaf ears, he resorted to appealing to God.
Most painfully he asks, ““O Lord of Light. What is the
ve of repcating my humble desires when you know my
mind? When will all the world realising the universal
aplritunl communion enjoy eternal happiness dovoid of

miseries and death? When shall I, on seeing their joy,
b. hur‘py ?u
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‘The Disappearance

Friday the Thirtieth January, 1874 was an auspicious
day. The star Punarpoosam was in ascendancy before
the middle of night. The star Poosam was approaching.
He wrote out and released a bulletin of wonder (2] Dy
u g Hfms) in which he has drawn the attention of human
society to his sublime realisation, his greatest achieve-
ments and his eternal happiness in the kingdom of God
Supreme.

After a lapse of 50 years, 3 months and 24 days
of humane life, the Swami laid himself on a wooden plank
in his hut and spoke out “My beloved ones! I have to
be out of your sight for a time. Don’t worry. Keep the
light of the lamp (Gnana Deepam—osrer @uib) burning
for ever. Imagine that God is there and worship the
‘light. You will be amply rewarded. Iamin this body
now and after a while I shall enter into all the bodies of
His creation. . Close the door and lock it outside. The
room if ordered to be opened will only be void.”
Trembling disciples could not bear the parting and thrill-
‘ing message of their loving master. Nor did they darc
to lock the room outside. They simply closed the door
for the moment although they locked the door on the
third day out of sheer fear of disobedience of the order.
Wondering mystery still hangs upon this marvel of the

age.
The Sequel :

The disappearance of the Swami did cast a gloom
all over the place. It is said that after a few days of the
occurrence and on receipt of the police report, the Collec-
tor of South Arcot Mr. J.H. Garstin, 1.C.s., and Mr. George
‘Banbury, I. C. S., the then member of the Board ol
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Wavenue (Some say that the officer who came with the
$ ullevtor was the then District Medical Officer) with the
Mien Tashildar Mr. Venkatarama Iyer hastened on horses
i Mettukuppam. They launched an elaborate enquiry.

The peaple of the village along with the disciples of the
Noniml were unable to express or suppress their painful
feelings. T'he officers went round and round the hut into

which the Swami had vanished. Finding nothing to lend
e loust support for any sort of suspicion, they conclud-
gil thit he must be a Great Soul. The Collector asked
the throbbing disciples what the Swami had asked themto
fiv, They said that they were to feed the poor. Both the
gificinly contributed twenty rupees and rode their way
TR,

Fater in 1878 the Manual of South Arcot was
prubilishied,  T'here are references in it to the Swami  and
lin dlispnppearance written by the then Collector Mr.
|1l Chistin, He has stated that in 1874 Ramalinga
Hwami entered into a room at Mettukuppam and asked
his devotees to lock it outside. He did not come out at
all. 1w disciples believe that he has merged with God.

It in snid that for one full year that is, till the next
Poosaim day on January 1875 the door was not opened
il that when it was opened it was only void. The o1l lamp
whiteh the Swami wished to be kept burning for ever is
still burming.  This light of wisdom (Gnana deepam) is
fosihedd nlter with fostering care at the Divine Mansion
i Mirncles (4648 ouarmrs 5 Smwraflens),

I huw we lind that the Swami, while spreading and per-
petunting his path of light (@afl @p) started with the
Huhit ol Love ( gserey silerdg) at the charity house (sBwé&
w0y, T'he second was the light of Grace (@ sirefor & @)
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which he installed at the temple of Wisdom (shrar ).
The third and the unique one was the light of Wisdom
(eprarafsrd@) which would ultimately shape the devout
aspirant to merge in the light of Bliss (@@ruaiswé@) (i. e.)
The Supreme Grace-Light (@ymLlGuipesGmm Hl).




2. The Great Achievements

Abntract

Rumalinga Swami is a saint of God. According to
him the aim of life is to attain eternal Blissin this world by
rlgorously following four different disciplines pertainine
to the senses, the mind, the life and the soul. Just likg
Suint Manickavasagar, one should convert one’s mortal
body into the body of love, the body of Grace and finally
into the body of Bliss. The experiences in these divine
bodies are the greatest achievements of human life. The
huppiness experienced in the body of love is known as the
fchievement of the soul. The enjoyment in the body of
Grace is the experience of the Supreme Grace of God.
The realization of the Supreme God is possible only in
the ultimately evolved body of Bliss. The experience at
this transcendent stage is described as the benediction
of the human soul, which the Swami achieved and
ovolved into Immanence. That is called the experience
of the Supreme Auspicious Being—Siva. The Swami
oxplains that the secret of these divine experiences and
achlevements has been disclosed to him by the Saint
Thirugnanasambandar.
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The Objectives

India is famous for the richness of her philosophic
thought. It is a matter of common belief, at any rate,
in this country, that the will of the Supreme Lord
Almighty is carried out at all times and at every moment.
The greatest thinkers of the world have come to realize
that it is only at the will of God, that saints and philo-
sophers appear on the soil here and there in human
form as divine messengers to redeem the distress and
monotony of the material life of the mortals. Ramalinga
Swami is one such saint of God. He has evolved a
unique philosophy of his own and he lived up to its
maxims.

Apart from his eclectic poems of about 6000 verses,
the Swami, by way of oral religious discourses to his
disciples, has passed down to posterity, his prose works
some of which explain the intricacies of spiritual experi-
ences and the ultimate goal. The ultimate aim of man
in the material world within the short span of his life
should be, according to the Swami, the happy attainment
of ANMALABAM (ay@rw eomunb) which he defines as
the divine life which one leads, uninterrupted by space
and time, and undisturbed by any force or anything
even to the minutest extent, after attaining eternal bliss
of that Being which is manifested in itself by absclute
reality and truth, by complete radiance and light and
by abounding perfection and sweetness. This benediction
of soul (Anmalabam) has four different phases such as
(Tl 548, srarésdal, sssa Bédrsmd, sLesT B
w51 oybwwnr o) perfection in the art of converting
base metal into gold, education in immortality, control of
the senses and their accessories, the realization of God-
head and merging with the God Supreme.
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Four different disciplines help one to attain the
uhove mentioned four phases and they are described In
detail by the Swami. The first of the four disciplines is
isell n prelude to the other three disciplines and is called
{he discipline of the five senses (@) sHfw pupdsod). The
Swinmi pives 2 code of twenty-one rules of spiritual
discipline to be rigorously observed by the thirsting
pupliants.  The second is (srewr spapssd) the discipline
ol the four aspects of the mind (viz., Manam, Buddhi,
Siddham, Ahangaram). In this, the aspirant should
voncentrate on the centre of the forehead (1 ®suwngH)
(n little above the joint of the nasal bone and the frontal
hone (i. ¢.) in between the eyebrows). He should not
(cel inquisitive about the failings of others. The third
i« the discipline of the life (2fsu pepésib) in which the
anpirunt should break the shackles of caste, creed,
community, colour, faith, religion or country and should
conduct himself so nobly as to be one with all human
beinpgs irrespective of sex. The fourth is the morale of
the soul (.gpeirm peési) in which the aspirant should
discern the divinity in all living things from the elephant
down to the smallest fly. The spiritual aspirant following
these four codes of conduct steadily and ardently must
necessarily gain and attain the four great objectives of
human life on earth such as (1) Emasiddhi (srwdlg %)
(2) Sahakalvi (Frasréssda?) (3) Thatvanikragam (&5 sieu
BaRrsn) and (4) Realization of the Supreme God by
becoming one with Him (sway6r BZvow 3 § 51 ojbwowinr gsb).

The realization of the four objectives is accomplished
in three successive achievements at three different stages
of evolution of the soul. It is gratifying to note that all
these three stages which have been perfectly enjoyed by
the Swami himself (which will be dealt with elaborately
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later) had been fully realised by one of the four great
saints of the Tamil country namely, Saint Manickavasagar.
While singing in praise of the four saints and invoking
t heir blessings according to the tradition the Swami makes

a happy reference to the attainment of Godhead by
Manickavasagar (wreawflésurFsr).

war y®o pH e SOT warbLm 555 6 6EH MRS TwD
sT@I L (houTi) & HsughGl Flleur Glyebsom@hd s
DSTLhoutdh Gu D PSaTISGT YWHEBHULD SDL b HNIET ar i
@i poutd guider B eriflsbeurs o il pGw
IV:12:3
The substance of the verse is as follows :—

““While disappointed are those who have been medi-
dating for ages by fixing their mind at the centre of the
forehead and who thereby have become apparently
skeletal beings, you, the Lord of Vadavur have attained
the three successive stages of (Anburuvam, Aruluruvam
and Inburuvam) body of Love, body of Grace, and body
of Bliss, one by one’”. The experiences that are enjoyed
and realised in these three supreme stages of attainment
of Godhead are respectively known as (2-uiysgiusub)
experience or realisation of divine Life, (y@®smauusun)
experience or realisation of divine Grace and (Hsurg
usuth) experience or realisation of God Supreme.

The actual technique of the Sanmarga Philosophy
has been dealt with by the Swami only in the invocations
of Saint Thirugnanasambandar, another of the four great
saints of Tamil land. These verses may be said to be
the key to this philosophic doctrine. In one of them
Ramalinga Swami indicates that the only power which can
dispense with the inseparable illusion and lust which
have fastened themselves to the soul from its inception,
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is the realization and experience of the Supreme Grace.
The prerequisite of this realization is the state of achieve-
merntt of the divine life (2—udy susuis).

Coleam gy o Epsummﬂﬁmﬁ ST G (b
(ol LUIT (IR 6TT DJ(TH 617 5T LIGULD 0] B DK
a2 a@ syivisued  5)) hebar
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ol 01l agmyin oy Canot lurads 1o o0 (3 611 68T
(ap gy Hur gy Aloilana e g 0, mair (o) b Mlu'd6d¥
pnovt dlur e ayreny L.

IV:9:6

Ln another verse  the  Swami says  as  explained to
Lo by s saint, Phirapnanasambandar, that in the event
ol one attntning the state ol achievement of the divine
Lite (o il spiomnh) the state of experience of the Grace
Supreme  ( epmsrapieand)  will dawn upon one, and in this
supertine state ol transcendency the most superior and
sublime  state  of  experience and realization of God
Supreme (alanrspaenn) will blossom.

o dly s wsugpH Pigsd 9y ail GG 5
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Lirsbwdp b e ®Nwd B G5 Hlwrd
LT B b Hipmeu s  SeHsHlw EhHTeT

L HEsCardr CumuaigGed GmpGal.
1V 392

In the subsequent verses while paying homage to
(his Saint, the Swami defines in detail the three
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great achievements such as (1) the achievement of the
divine Life (2) the experience of the Supreme Grace and
(3) the complete realization of and merging with the God
Supreme in his Divine path of Samarasa Monism (%535
Carii s Fwyerssaisnm—1:5:5.)

The Achievement of the Divine Life (2-uiyguusuib)

This is the preliminary state in which the soul is
to enjoy in full the real and natural happiness it is
entitled to without any restraint. A human being
of this world from the moment of successful fertilization
in his mother’s womb suffers from some thing or other.
In fact the sufferings which he has to undergo are also
born along with him. The Swami has narrated the miseries
of the foetus before birth and those of the child after birth
in one of his great petitions to God. For those who take
the sufferings of life seriously, life is monotonous. All seers
of knowledge, ascetics of various ages and saints of
different creeds and countries have been worrying about
the miseries of life in this world. No living organism
on earth or elsewhere will be happy to part with its
own life. Life is sweet to all living things and death is
always painful even to the highly enlightened souls. All
the great saints and sages who have discovered solutions,
ways and means to avoid the miseries of life, death, re-
birth and so on preached only devotion to God. The
Swami also, like others before him in the line of descent
of saints, stated that one should get out of the bondage
for being bound to the boundless God Supreme.

upppmer upHaTGw upPudt.sd Geusvr (Hio gy

LuPpDmsd T PO usbwur Hred—u DD Hped
1:3:624
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he bondages of human beings are according to the
Nwimi, with regard to the body, to the soul and to the
enjoyment which one expects in these (Cassdupm, aSsull
tibme  domsiiapar).  These bondages are thirty six in
number. The moment the bondages and shackles are
temoved, there is the dawn of Grace of God in the
idividunl which alone can put down once and for all the
mseries ol hife.

m b i w2er & s1h FaIT 5 e Breavr soflss
bhewr S HD HAw &5 Casrar GoarGCasir
VIt 5l: &

T'he achievement of the soul therefore rests upon the
conguest of the shackles one by one. There are three
steps to reach this state. The first step is to remove the
bonds one by one. They are estimated to be ninety six
although they are generally known to be briefly thirty six.
It 15 said that the Lord Supreme brought down all the
honds under the control of the Swami and consoled him
by granting the boon of deathlessness.

& 0 Hiou GosUSOTIDET T SATous wr&d 4
FwEmey §Eo 5B 5h06 58w E5 G5 m ¥E 3% &8

The Swami has indicated that as the Supreme Love
infused itself in him all the bonds disintegrated once and
for all and quietism (F$sauk) alone manifested itself
in him.

HHBIU WIT &SI B STibphE Garih hH &
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Now what are these shackles? According to the Swami
they are :
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Brahma Thathvam (wsoBrnsr $4 s1mib)

1. Space ]

2. Air |

3. Fire - 5 elements
4. Water !

5. Earth b

6. Body )

7. Tongue i

8. Eyes 5 organs
9. Nose -

10. Ears

11. Sensitivity i

12. Taste |

13. Sight »~ 5 senses
14. Smell !

15. Hearing J

16. Mouth h

17. Feet |

18. Hands - 5

19. Anus ;

20. Sex organ )

21. Manam (werib)

22. Buddh1 (yss) ;ﬂ Different aspects of mind :
23. Sitham (&5 5ib)

24. Ahangaram (wsmhisryib)

*It appears that the Thatvas 21 to 24 have not been included
‘by the Swami in the verse quoted above.
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Vishou Thatvam  (wrGseorer &35 sHiaub)

M, Kalat (s4w)

M., Viddhai  (adgoms)
Moo Avapam (7 r&h)
W, Niyathi  (Hwd)
', Time  (swevid)

W, Mohini  (Gurdlsil)
. Purusha  (ymagssr)

Nuddhin Thatvam (5535 %5 isuih)

12, Suddha Viddhai (s59 aigms)
1. Pswaram  (#e4yd)

. Sadakkiyam (Fgréfwib)

15, Vindu (o &au)

‘0. Nadam (mrg)

All these steps have to be trodden one by one and
conguered with the help of Grace. After passing all
these steps the Soul 1s said to reach the stage of Para-
natham (g srsw) where it realizes the Supreme Grace. At
this very high spiritual plane, the soul is freed from the
shackles and no longer are they able to bind and stupify
the soul. Now the soul losing the self and individuality,
inbibes the Divine Grace. In other words the soul has
hecome divine and dwells in the Grace of the Supreme
Giod at this state of spiritual experience called (2 uiyay
pann) Lthe achievement of the soul.

Mmoo Evmeir geofl & soflsy bl 4 seflduy Brswrh 0565
80 oyt o) 6T wowromds JBlsir Zar 5 uleir 2. p b 2 udF miuaub
IV:9:3

By now the human body of the five elements has trans-
formed itsell into Suddha deham (#8556 ss0) or puriified
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body or golden body composed of pure atoms of purificd
elements. The change over has been dealt with more
briefly under the heading *‘Transformation’ where the
body of the aspirant is an incarnation of all compassion,
all mercy and all love (.sysiTLjBaud).

The Experience of the Supreme Grace ( o@marsyusutd)

The Swami explains that i1f one attains this planc,
the accomplishment of the next higher state of Divine
experience is fructified.

o iy i/ usup B Puds ol 565
6 RIS (K 6T D) BILISY (1p DILD B &
Qeudifsarsd s Biu sushHCw &5
Flouey Kl LIes@p MILD 6T 6T (17 )
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Now what is this state of divine experience ? This is
called (wmyenaguusud) the experience of the Supreme
Grace. The soul of this plane of Paranatham dwelling
in the Supreme Light of Grace in a blissful state and
enjoying the sublime achievement and experience of the
soul (e_udysgyuand)— Uiranubavam - and having been
endowed with the sanctified golden body, is subjected
further more to the hold of the Supreme Grace fully and
completely for the evolution of the next higher plane.
This transcendent plane of experience of the Grace
(Bimen spyyusub) is achieved by divine pursuit. The soul
is to enjoy the Supreme Grace.
sefituy Brg Qeasafluiar Guwed Blar i
ST LoWD Her wid om S Al
usnSsor QEsirm apsitear G allsrm $l0
LUFD UF &5 2 L yp wrd
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65555 GTDI Lsud
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The divine soul 1s entertained bodily as a part and parcel
ol the Supreme Grace and is permeated through and
through, 1t s enshrined in the divine Grace as an ever-
existing and omnipresent object. It is to be found within
the plane ol Parambaram (ugriburid). The profundity of
the Ciaee Supreme is inconceivably pleasant. It exists
peividing the universe as an inexplicable entity. This
expetience of the divine aspirant is known as the
experionce ol the Supreme Grace (ergiusub). Words
fuil toexplain the different aspects of this blissful stage.

Lhe body of the divine aspirant transforms itself into an
ineanrnntion of Grace.

Faperience of the God Supreme (foursyiaub)

Ihe third and the ultimate state of the aspirant is the
complete realization of the God Supreme (HAour gpiiauid),

lvin state is explained by the Swami in the following
Hines,

TR TR TR T Eﬂ&'ﬂiﬁlglﬁ Eaju';FU@ G et @ 1o s
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This is the most sublime and the highest plane of the
A05L anspicious Godhead (&4 sAaub), This is the all-
pervading, all-knowing, all-embracing Super-Being. It is
only at this plane that complete realization and com-
plete merping with God is accomplished.

b e) M ET BT @B Bir I b ST S)ILDT (@) 6T
VIi:124:1
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Here and here alone the great realization *‘He thou art,
thou art He, Ye enjoy in Him” is achieved. The
Supreme combustion results in the inseparable monism o [
the highest order. This plane of transcendency soars
higher and higher into the most superior Godhead. Itis
inconceivable, uninferable and unimaginable even by

the heavenly powers and divine beings and deities ol
high order.

T ST STy W DETEY 1wy mer &meyer
THSTEHYET 2 (HhSHTHaT whs HE srEYaT
I1:5:49
This sublime achievement of the aspirant culminates in
the complete union with the Lord Supreme for the eternal
enjoyment of Supreme Bliss for ever and ever after. The
experiences of the Swami at this plane have spontaneously

and profusely overflown into many of his melting verses
sung in ecstasy.
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On the day of this unique realization of the God
Supreme the Swami has left the following words :

"I wm poing to close this door from to-day onwards.
I win now in this body. - I shall be in all the bodies in a
few moments hence. Open not this door. If you do so,
it will be only void”. The disappearance of the Swami
from human vision on the 30th of January 1874 at his
festdence at Mettukuppam will explain the truth and
splendour of his wonderful philosophy. Thus the Swami
achieved the greatest perfection of the soul in the mortal
hody under the Sun and on this Earth. This 1s the
Supreme aim and  blissful benefit (@ @rwsorum) contem-
plated o lis Sanmarga philosophy. He is, in his own
words of song divine, in the body of the Supreme
Wisdom (sprer Ggaid) the body of the Supreme Auspicious

Bemg (4o oganb) enjoying the perpetual and eternal
and most sublime and most Supreme Bliss.




3. The Transformations
Abstract

Ramalinga Swami explains that the mortal human
body must be transformed first into Suddha deham—perfect
body. He has described in detail the transmutation of
his body by the Grace of God, which can be achieved
by the universal spiritual communion and devotion to
God. Three kinds of rays of light fall on the body of
the devout aspirant during his melting mood. The atoms
of the impure elements which constitute the body are
alchemised into pure and perfect atoms resulting in a
body of love. In short matter is converted into energy.
Then the Suddha deham will again be transformed into
Pranava deham or body of Grace and Light. By further
concentration this body of Grace and Light will be trans-
formed into the body of Wisdom (i.e.) evolve into the
body of the God Supreme or Immanence.
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Suddhn Deham

s topic is of great significance in the philosophy

of our Swann. It requires a very strong conviction for
underntanding this change-over. The material body the
himnn frame of the aspiring individual wundergoes a
wonderul transformation into an  imperishable and

tinortal body. It is not any other body such as the
Dovadelhn or Sukshimadeha referred to in some other
phitlowophic doctrines, that undergoes this metamorphosis.
L hin human body of normal but perfect existence and
prorkeverance can be — or will be - nay— must be converted
vdo Suddha deham — purified body.

I'hie feasibility of the first stage of transformation as
contemplated in this philosophy is evident from the body-
chinnpe ol the Swami himseif. He has narrated in a
plcturesque manner the transformation of the body of
Saint Nanickavasagar who  bodily disappeared at the
Sanctim Sanctorum  of Chidambaram Temple beyond
himun viston in the 7th century A. D. Though this
historical event has been already alluded to, it has to be
stressed that the Swami says that Saint Manickavasagar
hid achieved the transformation in the human frame first
imto Anburuvam (myarymennd) body of love, then into
Aruluruvam  ( mepeir 2_pane) body of grace and then
nnlly into Inburuvam (@@rymeun) body of ecstacy, that
iv, the body of the God Supreme. All the three states
ol the body are also referred to as (wsuieurCs s ; Gursir
wimantk) eolden bt}d}’.

1 his s evident from the words of the Swami when he
declares that he was transformed into all the three forms
one after another by the Grace of the God Supreme.
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Now the explanation of the Swami with regard to the
transformation is very clear. The human body is madc
~up of the five elements. There is no doubt about this.
In the clear cut words of the Swami the body 1s composed
of several millions of minute particles, the atoms
of unpurified elements (.9&53% wpssTAW BTNESEHLD,
S DOET STyl misarrdu eSS Ardlmd o andsenih
apdw w550 %sm.) This impure body of impure elc-
ments can be and will be converted into a pure body ol
pure elements. The impure elements of the impure body
are merely the means of composition amalgamated with
the causative and impure particles of primordial mattes



53

1'rakrithi). This will be converted into pure body of pure
dlemonts (whs 1pssrin enésarrordu &5535%0).
Ihin body is also called (Swarna deham) golden body
{amil o (Egmii ) of immeasurable carats. The Swami
peteeives the descent of Divinity in him for this trans-
formation in these lines:
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o sweirs that by the observance of this Divine Path
af Muddha Sanmargam (%835 sarwriésn) the most
impure body susceptible to the natural bonds and to
putreluction shall become an everlasting and imperish-
ahile body,
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It is a well-known fact that the human body as any
allier body of a living organism, is made up of innumer-
ahle cells uand that each cell includes depending upon the
{lwsies which they constitute, the cytoplasm, the nucleus
and the other substances. The protoplasm includes the
nucleus, the vital part of the cell. It is composed of
ighly complicated substances such as the phosphopro-
felns and nucleoproteins. There are many minute sub-
siances in the form of amino acids, D. N. A., R. N. A,,
enizymes and catalysts for doing certain functions. These
will ultimately be resolved into certain chemical elements
wich as Oxygen 65 parts, carbon 18 parts, hydrogen 10
party, nitrogen 3 parts, calcium 2 parts, phosphorus 1°1
pirts and others in small proportions. They are again
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in the form of molecular particles. These particles forms
the fundamental basic substances of the human body—
matter and life.  The metabolic activity of the cell
releases the required energy for the various physiological
functions of the body. Modern science tells us that the
same matter and energy synthesised in the same propor-
tions fail to become a living cell. Prcbably the (prakrithi)
particles of primordial matter, those which are responsi-
bie for bringing in the life of the cell, are lacking in the
artificial assemblage of matter and energy. Now, sup-
posing that these particles of the elements and those of
the primordial matter which are causative for the syn-
thesis of the human body are by a sudden and miraculous
power metamorphosed into the so called perfected and
pure particles, the transformation is quite possible. The
power that is involved in this is the power which the
aspirant has gradually attained by the descent of Divinity
in him. 1 mean that the Supreme Grace of the Lord has
manifested itself in him for this transformation. There
18 an oft-quoted verse among hundreds of similar others,
which explains pointedly and clearly about the special
body which the Swami desired and got by the Grace of
the Lord Supreme.

He desired to be blessed with a body which should
not be destroyed by the five great elements of Nature
such as wind, earth, space, fire and water, the firmament
headed by the sun, the god of death, the diseases, the
murdering weapons, the planets, the evil deeds resorted
to for killing, or by any other means and it was at once
sanctioned to him. Having been endowed with this divine
body, the Swami proclaims that his begging the Lord for
such a body is not mean and entreats the whole world
to go to the Lord Supreme.
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This is the body which the Swami contemplated and
uchicved. Now let us consider the explanation offered by
the Swami for this transformation. In a word it could be
stated that it was the Grace of Love Supreme which
nlchemised him.
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To translate these lines (in not so perfect a manner)
the Swami says: ‘O God-the Eternal Love, just to
bestow upon me the golden body, you, the Universal Love
have merged with my heart. Allowing Yourself to be
infused in me, O Supreme Love, You with the light of
CGirace have alchemised my body.”

What is this light which converts this mortal body
into a body of light? [Itisonly the Light of Grace
Supreme which can transform this human body into the
purified body of light.

Here the Swami establishes the fundamental principle
of his philosophy. He says that God Supreme granted
him an elixir of wisdom to convert the mortal body into
n body of light.
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This is called the principle of Light (eR255) which
alone can save this body from decay. There are two
important aspects of this principle: One is universal
reverence for life—PAROPAKARAM (uGrrusryri) and
the other 1s devetional meditation — SATVICHARAM
(egsiegryit). The Swami repeatedly points out that if one
is able to get at the more important first aspect of the
principle of Light, Grace will be immanent in him easily.

All living things are the manifestations of God. He
1s present in the form of life in them. In other words the

life in the animate is a fraction of the light of Grace
Supreme.
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‘God is present in all living things and they are all in
God. Understanding this one should do good to all living
beings. This will lead one to the discipline of the soul
(T papssd), where life of all creatures from the huge
elephant down to a small fly is the temple of God. The
Divine is the inner light or life in them. By developing love,
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¢ompassion and mercy for all these live creatures an univer-
sal spiritual communion can be obtained. In this privilege
of universal love and universal spiritual communion (&7 w
Upw gponenintinir 3B 2_flsmw) the Grace of the God Supreme
will dawn in the form of the light of Grace (y®3srrafl).
The saturntion of this universal love and the manifesta-
tlon ol universal spiritual communion are, according to the
Swuml the real form of worship (fusr@mamu puési).
Clruco In the mercy of God. It is manifested in God. Com-
passlon is the mercy of the soul which is found in the
human beings. By developing the mercy of the soul in
which God is present, the mercy of God can be realized.
By extending the simile it may be inferred that from a
spark of light a greater radiant light can be obtained.

The other aspect of the principle of light is the
nrdent devotion to God. Here again love of God should
enhance and enlarge. The perpetual thinking of God

and praying for his Grace, gradually enriches the aspirant
with the sparks of Grace Supreme. VI:21:90

There is a delightful verse sung in ecstacy calling the
fellow-beings to enter into immortality. This is one of

the swectest songs of the Swami to illustrate the concate-
nation of spiritual development.
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One has to think and think incessantly, till he
feels and feels, till he melts and melts, till love for
God fills in him. As love fills and fills, the aspirant
of the melting mood bursts into tears. As the tear glands
pour out profusely the body becomes wet by the overflow.
When this is uninterruptedly repeated and repeated, the
heart throbs and the mouth sobs the praise of the God
Supreme. This is the type of emotional spiritualism which
is needed for the prayer at the moment. When this is
achieved the Grace of God is sure to descend. Not only
does the Light of Grace dawn on the aspirant but sets
aside the inevitable death. In other words conquest of
death is realized (as the mortal body will be converted
into immortal body). Hence the Swami proclaims to all
mankind that this is the most propitious moment to enter
into the life Divine. He adds that he 1s neither exaggerat-
ing nor uttering falsechood and swears that this is true
and cent per cent true.

The aspirant thinks of the greatness of God and the
smallness of his being. He thinks of the transient nature
of the world and worldly objects and of the truth of God
and the Soul. He is aware of the bounteous Grace and
its benevolent flow in the loving individual. The pangs
of hunger, disease and poverty of the majority of man-
kind and fear of death harrow out his very life. He trem-
bles at the forces of lust and the shackles which not only
cover and conceal the greatness of the soul but impel him
into the ocean of desires. The sufferings of the poor and
the horror of the mighty touch his very nerves. There-
fore, he thinks of God Supreme to redeem the miseries
of life and in his prayers he finds solace and solution.
Hence universal, compassion and spontaneous service to
fellow-beings and intuitive love for God are the best
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methods to imbibe the mercy of God who isnothing but
love,

The secret satisfaction of serving God by serving the
multitude of living organisms in which God is manifested
and urdent prayers for the mercy of God lead the
uuplrant into universal spiritual communion. This practice
of thinking of God always and incessantly and praying
for 1lls Grace assiduously and affectionately kindles a
soothing warmth in the body of the aspirant. Without
knowing this secret, sages and seers of lore underwent
pevere penance and meditated for hundreds of years just
to guin this warmth (2-u@s#ib). This pure warmth (%53
b efpeom1b) which is ndt yet measured by the clinical
thermometer, gradually develops. Now when the uni-
vorsil spiritual communion and the sacred warmth grow
more and more, the body as well as the soul of the aspi-
runt are well nigh prepared to receive the Grace of God.
In the melting mood and in the emotional feeling of love
for Ciod, the grace of God Supreme descends in the form

of light.

0.6l in GENIBHEMTHL 2 (5T HHSH arbL
o hQnfl geflariy Gasflyb e sraph gr@darn auesHLGr

1z 592
B.mdNwap sTHEAPRSCsaT 2. L byudlByr® 2 araptb
paflowlw wrsagpQuoll wyert&Rum arrGur

Vi:19:1
pofniart Gy 2 Wi susni gaflGuw
pale it susmit s5d 2 svor i Gou

VI:iSe2
QRuyrd e litEGesmibd 2 Wlrrdl 2 swrdsurd
R.oor ooy ourd) o ewTT @6

updBugis gellur® spafldsrast wrd VI: 100 : 15



60
‘Grace in Melting-mood

There are three different forms of descent of Divine light
in the aspirant (dealt with in detail in the Chapter on
Spiritual Experience).
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The Divine rays of Grace penetrate into the eyes, the
mind and the intellect of the lovable individual and ignite
not only with his melting compassionate feeling which has
reached the saturation point but with the tremendous
warmth developed out of his love for God. As a result
of this combination evidently chemical change does take
place. The material body of impure atoms is transformed
into a body of pure light atoms emitting a golden hue.
This converted body is known as purified body or body
of love. (&#5%5Csah, gyarymeud). Great savants of
this philosophy like Sri Chidambaraswami of Porayar and
Sr1 Arunachalam of Nagapattinam at whose exalted feet,
I learnt a little of this doctrine, hold that there is an inter-
mediate stage before this transformation. They are of
the opinion that there is a preparatory body known as a
sanctified body (Hmwe Lwby) before the attainment of the

purified body (# $5CGs5sw). In support of this view there
is a reference in the divine Song of Grace.
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Notwithstanding this deviation the purified body is.
Imperishable. It has become immortal and it is a body of
E'ht (pofle_iby) having been converted by the light of

race emitting a golden hue.
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''he properties of this pure and perfected body are
depleted very clearly. As the name indicates this golden
body of perfected elements appears to be of about 12
years of age. The feelings are with regard to the Divine
and Divinity. No more are there the physiological acti-
vitles of the body. There is no question of food, diges-
tlon, excretion, growth and ageing. The external symptom
of this transformed human frame is that it appears grace-
fully beautiful without casting a shadow. This is an impor-
tant aspcct which we might explain in the light of the
historical event in the life of the Swami.

In about 1867 some of the disciplined disciples of the
Swiaml wished to photograph him. The best professional
photographer Mr. Masilamony Mudaliar of Madras was
requested on special invitation to photograph the Swami.
According to the reference (A5 flré &i $5%r) available,
the body of the Swami could not be photographed. It is.
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also stated that the photographer tried again and again
eight times with the best plates and obtained nega-
tives which showed only the clothing of the Swami. Neither
the face nor any part of his body which was exposed
could be photographed. The fact that the clothing of
the Swami was photographed explains that there was
nothing wrong with the plates. Evidently light passed
through the exposed pait of his body without casting any
shadow. Hence the body of the Swami could not be
photographed. There are other evidences for this fact
-also, The Swami was completely clad in pure white
cloth. He in one of the verses speaks out that he fzlt so
much awkward to expose his body that he was constrained
to cover it fully. The fact is that he did not wish any
pomp and publicity about his transparent body lest he
should be overcome by ego. There are several instances
in which the Swami hushed up some miraculous events
and pointedly requested his disciples who could not help
knowing them, not to disclose those secrets and he never
hesitated to say that it was the Will of the Lord Supreme.

The transformation of the material body of impure
elements into the perfected body of perfect elements has
several stages. They are categorically narrated by the
‘Swami in the following lines :
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T'he changes that take place in the human body exter-
nilly and internally illustrate the gradual conversion. They
indicate the symptoms on the human body at every stage.
Thore is no myth nor concoction. Every thing is stated with
selentific accuracy though it is a puzzle and a problem
even to the highly advanced scientific mind of the present
(iny. The Swami says that the skin-the dermis and the epi-
dermin has become extremely soft. All the nerves and
the tendons have become gradually loosened. All the bones
membranous and cartilaginous have become automati-
vally plinble.  All the muscles aud the muscular tissues
hiuve become loosened.  All the blood has become inter-
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nally coagulated. The semen has become not only
hardened but concentrated in a unit. The brain and all
its parts the cerebrum, the cerebellum and the medualla
oblongata have loosened as an opening blossom.

Throughout the body an elixer oozes out and flows and
fills up all the parts.

Externally the forehead perspires. The face becomes
brilliant. There is a delicacy, soft and mild, sweet and
hormonious in the tender and cool breathing. The
internal beauty is evident outside. The hair splits.
The tear glands are so profusely pouring in the
eyes thatit flows through the feet. The mouth gasps
with a trembling note. The ears and their delicate
parts are filled with melody. The entire body has
become cool. The chest and the heart are throbbing.
The palms are folded. The legs are staggering. The four
different aspects of the mind have respectively attained a
melting mood, have the sparkling filled, have harmo-
niously heartened and have then and there, the repur-
cussions put down. The heart swells with anxiety to see
the whole world (of love). All the visible parts of the
body are blooming with ecstacy. The life-bound ego
which spurts out through the senses has vanished. All the
blemishes that surround the heart and the mind have
extinguished. The tender and soft, loving and affectio-
nate, mercy and compassionate quietism stands out. All
the world and the wordly affairs are hidden. The ardent
desire for receiving the Supreme Grace is increasing and
overflowing. Now the God Supreme in the form of
Supreme love fills up the body fully enshrining divine life.

All these characteristics of the transforming body
are exquisitely narrated. These are the personal
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éxpetiences of the Swami during the attainment of this
pure or perfect body.

*Apart from his own experiences of the transforma-
tlon the Swami has given a detailed account of the
p‘rnpcrties and capacities of the divine individuals who
are blessed with this (Suddha deham) perfected body.
They will not be affected either directly or indirectly,
Internally or externally by the five great elements. Hence
the Swami says that earth or stone in any form afflicted

finst them will not strike on them. The coolness of water
Wil not affect them nor can they be subjected to immerse
In water. The heat of the fire both internally and externally
will not . affect them. Not even a scar will be formed on
their body. Air in any form will not impinge on them.
Space will not have any effect on them. They may move
nbout in space without any base of support or even a
sputnick.

Similarly all their senses can perceive of the respec-
tive feelings without being barred by distance and obstruc-
tlon. Hence their eyes can see anything of the universe
though generally they are not bent upon seeing things of
the world. They can hear any sound produced anywhere
In the universe. They can smell anything from being in
their own place and their body can feel anything of the
universe at will. Their limbs can give anything to
anybody irrespective of distance. They may walk
anywhere with out any regard for space. They may
spoak to anybody at any place in the universe and
boyond. Their knoweldge is universal and omniscient.
All the bonds of nature such as space, time and the
llke and even the natural order and regularity of the
universe will not bind theni. As already pointed out,

5
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food, sleep, and sex are no longer necessary for them.
There would not be any perspiration, shadow, ageing or
death for their body (gfausrmerw puésn). It is not
necessary to point out repeatedly as the Swami does, that
their body cannot be disturbed by the great elements,
devils, weapons of any kind, animals including human
and superhuman beings in any place at any time. With
regard to their power, it is said that they are capable of
any creation or destruction at will. They can bring the
dead to life; they can change or convert the old into
young. In short, their knowledge, their action and their
experience and every thing about them will be Godly,
They are all-powerful, eternal and omni-potent.

Pranava Deham or Body of Grace

The purified and perfected body may undergo a
metamorphosis further into the body of Grace known as
Pranavadeham (9yswreauCssib—9menand). This Divine
body can be seen but cannot be felt. It has an appear-
ance of a heavenly child of about 5 to 8 years of age. The
capacities are inassessable. He can command all the
Siddhis at will. The Swami says that he was blessed

enough to accomplish this transmutation and evolve still
further.
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The Grace Supreme is fully manifested in this divine
body. The godly aspirant enjoys the most celestial Bliss.
He imbibes the real ‘ambrosia in his body. The Swami
says that God Supreme declared that he had reached the
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drnnneendent state of the Grace Supreme and that he had
pguined the body of Grace. Further He blessed him to
felpn the divine kingdom of Grace Supreme.
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Cnnnn Delimm or Body of Bliss

I he Swami was not satisfied with this sublime state of

dinnnvadeham 13y s su@ s55i0) though he was wedded to
the Supreme Grace.
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[ hie next higher transformation i1s the greatest and the
ultimnte evolution of the human body ever comtemplated.
Fhe Swami realized this transformation also. This is the
highest transmutation into Godhead. It is known as
merging with the body of Supreme Wisdom—Gnanadeham
R lﬂﬂ:ﬁ[’.ﬂ—-ﬁht{gﬂmlﬁ). It 1s the bﬂd}‘ of God

Supreme,
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Fhin supremely high state is inconceivable. The body is
omnipresent but 1s neither perceived nor felt nor even
ween,  Itis all-powerful and all-graceful. God supreme
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has actually exchanged His body for the body of the
supremely Divine Aspirant namely, the Swami.
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The God Supreme was gracious enough not only to
merge in the divine and sublime body of the Swami at
this plane but equated him with the most Supreme Grace
and Godhead namely Suddhasivam (& &5 #eaui).

S 60T ST U[1D & 65T @T (KT & & Hulsdr suig.smsuujib
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All these three transformations of the human body
1nto Suddhadeham, Pranavadeham, and Gnanadeham have
been respectively achieved, accomplished and realised
by the Swami in this world.




4. 'The Spiritual Experiences
Abutract

| e woul of the aspiring individual undergoes different
stupen of experiences. The waking, dreaming, sleeping
aiid Intultional consciousness are gradually becoming more
and more perfect. The lust and the shackles which fasten
the soul are loosened and lost sight of in the higher stages
of experience. At Parathuriyam—Supra—mental conscious-
news or perfection, self-realization is achieved. At the
stupe ol Sivasakram the aspirant visualizes the Supreme
(iince, e becomes eligible to enter Sanmargam. His
by ol love becomes converted 1nto the de}’ of Grace.
1y enjoys God Supreme now and then and sings His glory
in costatic delight for etertnal Bliss.
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The Spiritual Experiences

For the proper understanding of UIRANUBAVAM
(27 oyusud) the achievement of the soul in the human
body, one has to know the various stages of spiritual
experiences. Human beings leading a mundane life, with-
out even a thougt of its transient nature, are said to be in
the normal wakefulness JEEVASAKRAM (efsusrsdlyw).
They are alert only for trivial things; they are cautious
for the aquisition of wealth, gold or land, of women and
wine and of name and fame by all means indiscriminate.
There are two more stages in this kind of imperfect indul-
gence such as JEEVASORPANAM (2fsuGe&ridiuerid)
normal dreaming and JEEVA SUZHUTHI (27 s 6 4)
normal ignorance at sleep. I am afraid that most of the
people of the present day world do not cross this border.

The domain of the spiritualist is SUDDHASAKRAM
(#55 osrsflrw) perfect wakefulness. He is conscious of
the real and the unreal and the transitory nature of the
world. The wordly things, be it the kingdom of the
world at his feet, be it the most beautiful ¢ Miss World *
at his beck and call or be it even the most precious
diamond of the purest ray serene at his disposal, are
nothing to him. He is really aware of the momentary
nature of life and of the ever existing supreme deity. When
this perfect wakefulness is saturated in him he is able to
visualize the existence of the Lord Supreme. The next stage
in the perfected line of ascent is SUDDHASORPANAM
(%8s Geridusrid) perfect dream. The aspirant of this
experience will be in his dreamland of God and Godly
things. No longer has he an iota of sexual desire in his
dream. He will be dreaming to see the lotus feet of the
Lord and feeling an inseparable union with His feet in
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his untiring search for him. Gradually he enters into the
stage of SUDDHASUZHUTHI (=535 syp34) perfect and
eonsclous ignorance. At this stage the aspirant is not
aware of anything except God. The Swami explains that
At this stage the irresistible lust-love of gold-does not
oling to his heart. The mnext stage is SUDDHA-
THURIAM (& gssfwd) perfect experience of dawn of
spurks, The lust and the veil which have been covering
the soul hitherto for generations by the influence of the
Impure devil power, ASUDDHAMAYA (3% 38 swrauw)
Ar0 shed one after another and the soul is gradually
oleansed by the sparks emanating from the Supreme Light
of Grace. The soul is bound by the shackles of Purusha.
However, the melting mood and the spontaneous impulse
of love for God, overwhelm the aspirant.

L&y & BlZo apap g Qgri BC smib 1:5:64

The next stage of higher wakefulness, PARASAK-
RAM (1 erddlyd) is supposed to pave the way for the
sphere of heavenly experiences always in the ladder of
ascent in the pursuit of the Divine. It has been clearly
dopicted by the Swami that the authors of the great
Upanishads, the cultural heritage of India, have trodden
this path. They convey the message that they have been
successful in attaining this stage, the next stage of higher
droam, PARASORPANAM (ur@eridusrid), the next
further stage of higher ignorance, PARASUZHUTHI
(urays ), the still higher consciousness and further

higher stages.
Qaredr puy srédly o sarCLrn 9 bs5F
Qerduarpd samCLaiCup «wsH sarCmib
& Or pur siflwBldw sarGLmrd Blumrsd
S HiSwr GLrid HULITOTLD B HIsYd &svor Gi_mib
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It is also said that they, the Upanishads, were wonder-
struck when they were not able to see Him who is
manifested beyond these supra-mental stages.

Mandukya Upanishad analyses the various spiritual
stages of experience of the soul. *‘ They are waking,
dreaming, sleeping and intuitional consciousness. The
first condition is that of wakefulness where the self is
conscious of the common world of external objects.
It enjoys the gross things. Here the dependence on the
body is predominant. The second condition is that of
dreaming where the self enjoys subtle things and fashions
for itself a new world of forms with the materials of its
waking experience. The spirit is said to roam freely
unfettered by the bonds of the body. The third is the
condition of sound sleep where we have neither dreams
nor desires. It is called SUZHUPTI. The soul is
said to become temporarily one with BRAHMAM
and enjoys bliss. In deep sleep we are lifted above all
desires and freed from the vexations of the spirit. The
oppositions are so to say lost in this pure objectless
knowing subject condition. But there is the likelihood of
its being confused with sheer unconsciousness. So the
Mandukya Upanishad points out that the highest 1s not
this dreamless sleep but another, a fourth state of the
soul, a pure intuitional consciousness where there 1s no
knowledge of objects internal or external. In deep sleep

* Indian Philosophy: Volume=-II
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the spirit dwells in a region far above the changeful life
ol sense  in absolute union with BRAHMAM. The
THURIYA condition brings out the positive aspect of the
negative emphasised in the condition of deep sleep. This
I8 not that which is conscious of the subjective nor that
which is conscious of the objective, nor that which is
conscious ol both, nor that which is simple consciousness,
nhor that which is an all sentient mass, nor that which is
il darkness. It is unseen, transcendent, inapprehensible,
uninferable, unthinkable, indescribable, the sole essence
0l the consciousness of self, the completion of the world,

the ever peaceful, all blissful, the one unit. This indeed
i the Atman. ™

Ihe mind and its four different aspects at the stage
ol PARASAKRAM (urerédflyid) supra—mental awareness
wre nlert and conscious of only the Supreme God and His
Cirace. At this moment the aspirant does not know
whether he is conscious of anythingelse other than his
ivine pursuit. The next stage of PARASORPANAM
(1o Glami dusrib) supra-mental dream, places the aspirant
in the dream of enjoying the Grace of the ULord.
Ihis feeling of ecstacy leads him to the next stage of
PARASUZHUTI (ursws4) supramental unknowing
where the majority of the shackles are removed by the
Cirnce of the Lord.

This stage may either lead him to the next higher stage
o PARATHURIYAM (urgflwid) supra-mental perfec-
tion where he visualizes the sparks of the Divine Grace
Or as In certain cases may revert him back to PARA-
SAKRAM (uyer&dyod) where he will be searching for
something which he has tentatively lost. The experience
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of Parathuriyam is by itself the tasting of God albeit it is
not ultimate.

ur siflw o aueh @hSifw ugsLh ()8 A o7

The entelechy of the soul at this stage depends not only
upon the extent of penance, devotion, and incessant love
for the Lord but also upon the level of compassion, sacri-
fice and scrupulous service to all the living organisms
indiscriminately, human or non-human.

The soul is charged with Divine Grace and it is.
conscious of nothing but the glory of the Supreme Grace.
God is so merciful as to remove the shackles of the
aspirant in order to exhibit the real nature of His Sublime
Grace. When the aspirant is able to visualize the inesti-
mable magnitude of His Grace, he is naturally able to
realise his smallness. The Swami explains that whenever
he 1s able to perceive of, he is conscious of the Divine
and whenever he is unable to perceive of, he becomes
one with the Divine extricating the egoistic self.

Bl & 5Cumr G ssdeomd Bear dorCGu Bl &G FHeir
Bdurup Bear pGur G $sbevrid
1%t & sofl g, &8 HarsBewr HlarGper...... VI:23: 2,

Since the veil of the diabolic power which has so far
concealed the virtual greatness of the soul, has begun to
disintegrate, the soul is able to see for itself its own true
colour and lustre. This is spoken of as self-realization
(g dirin sflForid). Now the soul besides being immersed
in an unprecedented ecstatic delight, realizes its own true
nature. In the words of the Swami the soul is in the form
of an atomic particle several million times brilliant as.

the Sun.
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The next higher stage of SIVASAKRAM (fusrsdlro)
or GURUSAKRAM (@maeradlyib) and subsequent stages
wre governed by the Grace of the Lord Supreme. The
possibility of enjoying these divine stages depends upon
the extent of the descent of Grace in the soul. Although
every thing big or small, trivial or indispensable concerning
the matter or mind, is by and due to the Supreme Grace
of the Lord Almighty, it is more so at this stage.

O LEISOT & D IIRYLD BN & b KT 3 )60
D(HEIT BoVID L ST T 4 99 D b 56wl F Asulio

V1 1.2 97,

There are thousands of verses yearning for the Grace
to pervade in him. The sanction is not so simple as it
appears. It was perhaps miraculously easy for the Swami
(o be blessed with all these experiences. Many souls of
this world have attained this stage and only a few could
ascend further. Most of them were either overpowered
hy the extra-ordinary brilliance of the soul and mistook
it for the brilliance of the Supreme Grace or were dis-
nppointed by their inability to proceed further. At this
wtnge o SIVASAKRAM also known as GURUSAKRAM

the aspirant is able to perceive the Supreme Grace in
the form of light. This is the secret of this philosophy.
The descent of divinity in the individual is gradually
profuse. There are three forms of Supreme Light which
will beneficially act upon the human body of the purified
soul  for the infusion of Grace. The tremendous
power of the Sun is offered to fill in through the eyes of
the enabling aspirant to do all wonders at will. The
supreme Light of Grace dawns in the sanctified intellect
ol the aspirant empowering him to disseminate the sooth-
ing principles of Grace. The illumination of a higher
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power called PARAI (uey) is disbursed in the mind of
the aspirant enriching him to gain supremacy in the
domain of the Supreme Grace.

sHT B0 Quareafl®n sarsaiip CsrGsls
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These three different kinds of rays supply the
necessary energy for a divine photosynthesis in
alchemizing the fundamental eclements of the human
frame in which the perfected soul is enshrined.
‘The actual experiences of the soul as evidenced on the
body have been elaborately dealt with under another
heading. The soul is saturated with compassion and the
body appears to be an incarnation of immeasurable love
for the living—not to speak of human beings. This
transcendent body of the aspirant is supposed to
experience real divine life UIRANUBAVAM (2-uly s
wsup) and it is called SUDDHADEHAM (&535G3s%1b)
purified body or golden body or body of love. It may
be clearly understood that the experience of divine life in
the purified body (%#55%ssw) is known as UIRANU-
BAVAM (e2-@drspiusud). This experience is realized 1n
the highly elevated sphere of the soul at this esteemed
stage of SIVASAKRAM, in the supernatural purified
body. The achievements of the soul at this stage are
many. The foremost is the transformation of the impure
body, into a pure body. The experience of the soul in this
body makes the aspirant love incarnate. In other words
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fhe awpirant visualizes the universality of love in all fellow
Ings. He realizes the oneness of life in all living
ganisms; heis able to see'a fraction of Divinity in all
llve creatures in the form of a spark of light, that is, life
'n them.

p WiGreord amE SHosb yfluw
pHIH®MU Quir g dausr P HCser. VI 132:75

K'lltli:: harm done to any living organism of the universe
Imﬁunds him very much. He is pained to see even the
withering of a plant for want of water. As by now, all
his scnses are capable of perceiving every thing regardless
of spuce and time he is worried all the more. Since he
Is realizing his own self, he becomes eligible to visualize
his smallness and the greatness of the Lord Supreme.
Unless one sees within himself his true nature, he cannot
—nuy—will not understand the reality and greatness of
the omnipotent and omnipresent God- As he has by
now conquered all the elements and their influences, his
own mind, space, time and the like, he is above all the
thatvas and sees the reality of his soul.
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The more he realizes his smallness the more he sees the
greatness of God in him as a result of which he is
delighted. The aspirant is able to feel the inestimable
love of God, the spotaneous flow of Grace for him, if
only he prepares the ground for Him to descend. The
love of the individual for God and the manifestation of
God in all living things, is automatically reciprocated and
sublimated as Supreme Grace and Mercy, as God Htmselt‘
Is absolute love.
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In fact the Swami goes a step further to point out
that 1t 1s only the love of God that has alchemised his body
and brought him all bliss and eternal happiness. Love of
‘God 1s not only the means for the realization of God but
is an end in itself as God is love. Above all, at this
stage of SIVASAKRAM, the aspirant is able to see with
his own eyes the Lord Supreme in such a form for which
he has become eligible to receive and bear. The brilliance
of the Lord is so inexplicably intense and powerful that
the aspirant should have made his body and senses so
perfect as to receive Him. Unless there is such a divine
perfection of the individual there cannot be the seeing
or descent of God in him. The argument is very simple
for those who wish to see God. Unless one has seen one’s
self one can never see God and unless one has become
perfect in every thing one is ineligible even to bear the
presence of God. What will happen to the sensual body
and the vicious eye even before an incandescent arc lamp
of several million watts power? To move in such a
tremendous speed in a sputnick, man has to put on protec-
tive armour lest he should be blown to pieces. In the
words of the Swami, the brightness of God Supreme is
measured in terms of several million times and more the

brilliance of the sun, the moon and the universal fire put
together.
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We are concerned with the experiences of the Swami
.at this level and he says that he was tempted - to embrace
the Supreme God and such a stage is SIVASAKRAM. He
proclaims that this stage need not be confused with
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PARASAKRAM. The external embrace is possiblé only
at this stage. Tt is only here that the aspirant is enjoy-

ing Bupreme Grace (imsTiusnib).
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At this and subsequent higher stages we transcend
and enter into ecstatic delight. These stages are beyond
human perception as we are attempting to conceive the
inconceivable, to realise the unrealisable and apprehend
the inapprehensible. The aspirant is already endowed with
such a purified mind and body that the Grace of the Lord
Supreme is incessantly filling in his mortal frame. He,
therefore, with infusing power and cosmic strength is able
not only to visualize but pierce through his onward march
to and into the Supreme God and Godhood.

aoirBLar gm Cumes; Cumrdmws &sursafl ® & svor (Hseh
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Now | am afraid, that I am exceeding my limits and
daring to tread on the Divine path which can by no means
be imagined. The sacred book of the divine song of
Grace, Tiruvarutpa and the very strong conviction that I

[
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am led by the Will of the God Supreme, strengthen my
nerves to proceed in this endeavour. The stages of
spiritual experiences enlisted so far are of one kind. Still
higher stages are heavenly. Here the mind fails to
conceive and all the senses cease to function. Austerity
and penance of the highest order are needed for the
ascent of the soul not only to get at the descent of the

Divine Grace but for its accumulation further and further
in the gnostic pursuit.

At the mnext stage of SIVASORPANAM (#su
Qeriusartd) or GURUSORPANAM-Supreme dream-the

aspirant dreams of the divine embrace if at all he poses
to sleep.
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The next is SIVASUZHUTHI (dAsusqpsd) supreme
tranquillity where the soul is neither conscious of its own
self nor ignorant of it. Here the Supreme Grace flows
into the body of the aspirant more and more and the

enlightened body prepares itself for the next higher
sublime stage of SIVATHURIAM (#lsugifluiib).




5. The Divine Experiences

Abstract

I'he plane of experiences becomes transcendent. The
Swami discloses that his body has by then been transformed
into Pranavadeham or body of Grace. The stages of
experiences are divine. At the stage of SIVATHURIYAM
he could visualize the God Supreme fully and merge with
the Supreme-Grace-Light. He feels diffident to express
his feelings of ecstatic delight of this and still higher
stupes.  He has been benevolent enough to explain the
splendour and glory of the extremely effulgent stages as
SUDDIHASIVASAKRAM and so on. These extra-
ordinarily supreme stages have been explained for the first
time only by the Swami. He has emphatically narrated
the Supreme Bliss of his being in the kingdom of God

Supreme.

§
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The Divine Experience

The enjoyment of the Supreme Light is the experiences
of this stage known as SIVATHURIAM (fsugfiub).
This is also known as GURUTHURIAM (&msiflub), This
effulgent stage is again'very high. It is beyond the reach
of most of the so called great saints and seers. The
Swami himself points out that this stage was attained by a
few great souls like Muthuthandavar (@ 3 & & s soorL_sur),
~ Thathuvarayar (s$sayrwi) and the like. The irresis-
tible bliss of this stage had engulfed the seers and they
were perhaps, satisfied with the excessive happiness of
this stage and even felt it to be the consummation of their
goal. I am afraid that the Grace of the Lord Supreme
was so sapctimonious that they could not evolve
further.

2559 b PlOESTT WrAPhTLD 2_6wT T AYLD

QHEGDE smF b HCur Ward Yir&: 7
But their consecration was exceedingly high and they were
permitted to enjoy the ultimate and eternal happiness of
all the six divine paths such as SUDDHA SIDDHAN-
THAM, SUDDHA VEDANTHAM, SUDDHA NADAN-
THAM, SUDDHA KALANTHAM and SUDDHA
BHODANTHAM. It is only at this level the divine
aspirant gets SAMARASA SUDDHA SANMARGAM—
the divine objective of the Swami. The realisation of this
gnostic stage permits the aspirant into the threshhold of
SANMARGAM where alone the conquest of death is
possible. The Swami has set forth the truth of experienc-
ing the exuberent bliss at this stage of Sivathuriam as

Sanmargam.

fue aos flsau gyflw e Bl UsILTaT
Quilbmwluw FarwTid Swrb, VI:100:19
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The bencdiction of this sacred stage and the preliminary
@ohlevements which consummated in the accomplishment
©f this divine experience have been exquisitely narrated
in one of the verses by the Swami :
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He says that he has tasted the bliss of all the sixteen
‘stngen contemplated by the Vedas by the permutation and
combination of the four paths such as (1) Devotion (&#flaw),
(2) Action(@femw), (3) Meditation (Guwrs) and (4) Wisdom
(en1erib) one after another and attained higher and truer
perfection with the aid of the Supreme Grace, besides the
ultimate goal of all the six heavenly avenues such as Vedan-
thum, Siddhantham andso on, leading to Divinity. He has
further given an exposition of his admittance into
Sanmargam by the bounteous and boundless descent of the
auspicious Supreme Being in him which has resulted in his
dmmortality.

Me han specifically defined and repeatedly sworn that
hin path Js SANMARGAM in which the aspirant becomes
dmmortal

oedwetdad RoriGurflssn sawrisst gréear
VI:110:26
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In the opinion of the Swami, the Supreme Being visualized
by all the Divine paths can easily be realised by getting
into this route of his SANMARGAM, of course, only with,
the benevolent flow of the Supreme Grace.
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The outwitting accomplishment of this supramental
and transcendent stage, a stage which cannot be conceived
of by human intellect and endeavour unless with a tinge
of Divine Grace, a stage which is beyond the reach of
many seekers due to either subjective or objective short-
comings, a stage which has to be attained by the devout
aspirant but with the sublime sanction of the Supreme
Grace, is the Divine embrace of the Lord Supreme.
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This holy embrace is characterised by the Swami as
external merger of the Divine (ypdyswrigdl), The
experience and enjoyment of this Divine embrace have
been picturesquely depicted in the following lines :
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Al this juncture I shall explain very briefly the
trachitional cult of classical Tamil literature especially in
expounding the love of God. Unless we understand this
it in not possible to follow the Swami since he has sung
his philosophy in the traditional manner of Tamil poets.
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There is a specific treatise in the age old Tholkappiam which
relates the science of Love which is called Agapporul-that
which is enjoyed from within. Usually a youth of
princely qualities chances to meet a young lady of equal
attainments and they fall in love with each other at first
sight. He i1s deeply desirous of meeting her as often as
possible. Generally there are obstacles in their way, of
several kinds. He painfully narrates his story to his
chosen companion. Similarly she laments over her
woeful parting from him and pants and throbs not only
for her impulsive love for him but also for the unbearable
torture he might undergo in not having her hand. She
also secretly discloses her immense love for him to her
bosom friend in an indirect manner. Permission of
parents for the marriage is sought, failing which elopement
may take place. The same code of conduct has been
followed by several saints and seers in their pursuit
of God. Generally they used to assume themselves.
to be the lady love and the Lord Supreme to be the
consort or the lover. The Swami has followed this
method to reveal his immense love of the God Supreme.
His mind is often treated as the chosen companion. His
soul, in the higher stages, is the maiden seeking relen-
tlessly the Divine embrace of the Lord. At this
very high stage the Swami speaks about the merging of
his divine soul (the beloved) with the Divinity (the
consort), in hundreds of verses. The most exalted bliss
experienced in the embrace, the transcendent happiness
enjoyed at the merging of the Divine husband, the un-
‘quenchable and unsatiated desire to enjoy Him again and
again and incessantly-nay, perpetually-the unbearable pain
and passion even at the momentary separation, all these are
explicity expressed by way of conversation with one’s bosom
friend. At this external merger of the Divine, the Swami
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oould see superfine brilliance everywhere and feel exceed-
ingly happy with a unique thrill which he had never
expericnced before. He also felt that he was with the
lLord Supreme in the most sacred Sanmarga Society.

In this philosophy the achievement of each and every
sage can be verified by external symptoms and therefore
thero is absolutely no myth nor imaginative inference.
Weo huve noted already that, before entering this stage,
the body of the aspirant along with his soul has been
fully charged with the Grace and has become superb and
perfect gradually absorbing the Divinity in him. Now at
this level, the Swami sings that the merging of the Lord
hun permanently left in his body, an aroma of camphor.
This pervasive fragrance of camphor was emanating from
his body throughout his later period. It was ever-lasting
and never fading, In fact even the disciplined disciples
ol the Swami mistook that he was always carrying camphor
with him., But the Swami speaks it out very beautifully in
these sweel lines:

apLpy wowr&ddrp GSaT P by PUPHID
soorout £ CuwafluldGs @6 b Hoswr b g ST
VI:82:10

The ultimate objective of this stage of Sivathuriam is the
perfect realization of the Supreme Grace by the aspirant.
It {s» known as the accomplishment of the Grace (Si®sn sy
panh) to be achieved at about the level of PARANATHAM
(017 i gid),
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It has been repeatedly explained thatthe Grace of
the Lord Supreme personified as His sacred feet can only
be perceived at the spiritual level of PARANATHAM
in the form of exceedingly brilliant light.

uDL,s HdvsL bo Brsfibuég slumrsd
uy prs Hiuw ser Gusd slsrni@Gherp s0H 5
| VI:82:135
sifw@euef] gafipurw srsgéer BHGM
SFuWEhELAD meon@GEH T n &H%wTwig&sr
V.2 :19

Swmsfppd vwgddarug FJnoynatlarar LGsTT b
SmpLehblel smendarp Smaug ey er Bid
ImEFE@Gn Cuysarul oNaiar s oHaurd
sy falsd eidw Gsfeur «f hbsauty srd
0 MEAEGL LTSS SUVMSL HSL UTDHS
sIHsLE SnsGower ajamitCsri@srod Gy
Vi:83:7

Uy Brs 55301 ES50 F&&F SHlFard (N

It has to be inferred that beyond the spiritual level of
PARANATHAM wherefrom the Supreme Grace 1is
pervading the Universe the aspirant attains the stage of
SIVATHURIAM in which the Divine Godly embrace is
sanctioned. It is so because MEETHANAM - higher
stage is considered to be SIVATHURIAM.

Berarss oQarraiurds ofmdidwblar orgser
1V:22 31
Barearsg gefiddrp admdés wrd
Lt 2

And it is said that the Supreme Graue, the sacred feet of
God is to be realized in the form of brilliance that
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emanates from this higher stage of MEETHANAM. It
s alno said that the feet of the Supreme Lord is to be
perceived just above the level of PARANATHAM.
Hence above the spiritual level of PARANATHAM, the
divine experience of SIVATHURIUM is held possible.

At the happy realization of this resplendent stage of
BIVATHURIAM (Asugiflwb) in which the aspirant has been
tranaformed into a Godly being with concentrated Divine
Crace, his body is known as PRANAVADEHAM (87 swr e
@pad) body of Grace — a stage in which the God Supreme
has found a perfect place to dance or rather a body
wherein the Supreme Grace has flowed. At this stage a
vomplete union of the aspirant with the Supreme God in
and out is fructified. The Swami feels diffident to
express the tremendous feeling of ecstatic delight of this
sale,
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But he has given expression to this stage that it is the
Bupremo bliss throughout and the Supreme Lord harmo-
nlously Integrates with the aspirant. Only the chosen
gifted wouls enter into this realm of this really eternal
bliss, Many could not reach this stage and hence have
bocomo stugnant then and there at different levels of
attainments. Many are lost in the Bliss. However, a few
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being overpowered by the Bliss imbibing the Grace
remain here itself, Fewer still enjoying the Bliss more
and. more and being charged with saturated Supreme
Grace evolve further and further. The next higher stage
of this Godhood is spoken of as Suddhasivasakram—
Absolute Supreme Consciousness (&Ssflausradlyb).

The most celestial subsequent stages are SUDDHA
SIVA SORPANAM, SUDDHA SIVA SUZHUTHI,
SUDDHA SIVA THURIAM and SUDDHA SIVA THU
RIADEETHAM — Absolutely Supreme Brilliance and
Sweetness (& $3fou Qerduarib. & 55dm Q@ s5H, &55H0
Sflwib, & 5 sfeu gHflwrd sid),

All these absolutely supreme stages are explained by
the Swami for the first time as enjoyed by him. In all of
them the merging of the Supreme Godhead is explicitly
declared. The highest stage in this Sanmarga philosophy is
the most sublime and most supreme where the Swami unites
with the Supreme Godhead. The most superior Divinity
merges in him fully and completely. The ecstatic bliss
overwhelms him perpetually. The supreme delight has
been depicted as the elixir of honey happily blended with
supreme fragrance with supreme brightness of the
Supreme auspicious Being. |

There are several verses explaining the eternal union
and communion of the Supreme God.

““The Lord Supreme who has established a fondling
abode in me got Himself not only merged in me but got
me merged in Him. He became one with me. He became
Himself realized in me. The supremely sweet Lord
dancing in the arena of pure knowledge and wisdom is
in me in a state of blissful ambrosia™.
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It can be seen from these verses that the merging of
the Swami with the Supreme Divinity in these higher and
highest stages is subjective. The Swami proclaims in an
ecstatic delight *“Blaze with the drum that I have become
one with the Supreme Blaze of Grace; Blaze that I have
acquired the kingdom of Grace Supreme’’.
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Apart from the foregoing declarations of his accom-
plishment and realization of the Supreme Godhead, there
are several references with regard to his achievements of
the three eternal forms of SUDDHA DEHAM, PRANAVA
DEHAM, and GNANADEHAM.
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All these absolutely supreme stages of Godhead such
s SUDDHA SIVA SAKRAM, SUDDHA SIVA SORPA-
NAM, SUDDHA SIVA SUZHUTHI, SUDDHA SIVA
THURIYAM and SUDDHA SIVA THURIYADEETHAM
(adhpNoarddrh, w53l Qerausrd, ssHsdm asqsd,
whom gifwd, &35 gfwrdsd) have been pro-
nounced for the first time and that too only by the Swami.
Ho proclaims that he was endowed with that eternal Bliss.
of the Supreme Godhead which even those who are
reputed to be the Divine and Blessed Sages of lore could
not achieve. The Swami even questions whether there is.
anybody in any world who has been blessed with immor-
tality in the manner in which he was sanctified and to the
extent to which the Grace Supreme was saturated in him.

Aprounr g CprarQueriCured Cprdpau B Glweh sh T T Hib.
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Here the Swami expatiates on his greatest achieve-
ment so much because it is very difficult even for great
geers to conceive of this extremely great state of God-
head. He says very vividly that God Supreme alone knows
what he accomplished in His Divine presence.

Quyrgy whaursnd Quiwlrers Aplursd Gus BHarGmi
AITEd Qupovilu Hurssderl Clumiad S sredr
: YL213:%7

ep Bl ApQearg srardupp Cup s
Fril wheuryig
VI: 164 : 32



094

BrCar guaurd FHCWHGS sallschrar IWpsefss
STCW a16LOTHF &FSHBTAP S H5bS SmHbwr e bsrGw
o8 Gar slarms 2aarilsor Geursfldu® G psvsvr 60 apGl weir
D s L_smid WT & Gl&TsvorT L_(HsswilZsv (G insd @.{ﬂfj?;ﬂ@uaﬁfm EM@EITETfEm
aurGar ndHésd Frars aure Qusbernd el 5G 5
QIS & O ILL. &606 g1 ola e GL6ir 6@ Gs@ 5TB60 (1 F %o G
wrGar yfAdar Cparyfls oG BCGwr Bror HGwsr
praf GusTtmin CuslBlor pehed s®&ur prusGeor
VI:58:3

Further, the Swami points out very gracefully his
actual state of affairs in the kingdom of God at the
moment. To enable us to infer his personality and his
final attainment in his pursuit of Divinity the Swami
himself has clarified that the loving sages ultimately found
the Swami who sought to realise God Supreme, to be the
same as the Supreme Auspicious Being, ARUTPERUN-
JOTHI (21 CumesGrard)
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G. Space and Light

Abstract

Sunmarga Philosophy may be said to be the path of
vight. The soul is veiled by several kinds of lust and
shiackles,  They have to be removed and conquered one
nlter nnother. Then the brilliant light of the soul will
be renlized. To explain the greatness and the brilliance
of the human soul and to show how God condescended
i hiv own soul, the Swami constructed the temple of
windom,

I e Swami has very vividly explained the structural
bheauty of the universe. He has pointed out the dove-
tiled nature of the spaces of the universe. The idea is
(o visualize the similar spaces and light in the human body
in the course of realizing the God Supreme. The nature
and definition of the Supreme God as per the finding of
the Swami are narrated here. He is blossoming in the
form of formless Supreme Light in all embracing and
mipremely effulgent space at the most auspicious supreme
plane,
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Space and Light

The philosophy of Saint Ramalingaswami can
safely be said to be that of achieving the Light of Grace.
He has pointed out that it is a progressive evolution of
the speck of light manifested in the human-being into
the greatest light—the Supreme Grace Light. (@G U 65
Gmmr4). The analogy of the Swami is that of developing
the greatest fire from the smallest spark of a flame. In
expounding this theory he has explained his own experi-
ences, how he was picked up by God, how he was tried,
how he stood the test, how the Light of Grace was
infused in him and finally how he became blazed with
the Supreme Grace Light. The contention of the Swami
is that the spiritual light of the human beings should be
gradually developed into the most effulgent light and
ultimately merged with the Supreme Grace Light. The
lust and the shackles of various kinds (Devil Power) not
only have been preventing but have been concealing the
real brilliance and the natural power of the spiritual light
of the human beings. To understand that the human
soul is several million times radiant as the sun and that
it has been veiled for generations together, is by itself
an enlightenment in this theory of light (ef@s®). This
realization is achieved by constant thinking, ‘“What we
are, and what we are about”. Sincere devotion to God,
persistent austerity, enduring penance, real love and
affection for all the fellow beings and a kind and
compassionate attitude to all live creatures, will certainly
demand the flow of God’s Grace in the human beings.
By this descent of Divinity, the curtains veiling the great-

ness and power of the spiritual light in the human indi-
‘vidual gradually begin to fall. With the aid of this
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unlversal compassion and ardent meditation, the aspirant
I8 able to visualize the beatific brilliance of his soul.

Out of nbsolute mercy and sheer love for the fellow
bolngn, the Swami wished to construct the great Temple
of Windom (eprersssu) at Vadalur, It is only an external
symbolice representation of what the Swami visualized
within himself.

The Swami has not followed any religious appellation
or oult in the construction of this gnostic auditorium.
The entirc superstructure was sketched out by the Swami
himwsell, He desired that the construction should be
completed in six months. His disciples undertook the
tunk nnd meticulously carried it out. On the 25th January
IR72 when the star, Poosam (wp&) was in its
uncendancy, the opening ceremony was held. The
ourtuins in the hall were unveiled one by one and the
sublime light of Grace glowing therein was witnessed by
soveral million devotees.

The date and time synchronise with those of the
transmutation and disappearance of the Swami later. Every
year on this day the great festival is celebrated with al]
grandeur and several millions of people throng to worship
the glow of Light when the raising of the curtains follo-
wed by the incense of the camphor flame is ceremoniously
lifted. The thundering noise of the devotees produced
by the pronouncement of the sacred words, °‘ Supreme
CGrace Light, Supreme Universal Compassion” (wymL
@Qummes Py sofld@umiismur ) fills the air with a sensa-
tional thrill. The greatness of this temple hall wherein
the perpetual cosmic dance of the Lord Supreme is indi-

cnted by the light, has been extolled in a few verses,
7
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While describing the various curtains, the Swami
points out that they have been concealing certain divine
spaces in the Universe.

This is not a temple similar to those that abound in
the Tamil country. It signifies the real nature of the
human soul and its relative position in God. There is
no sectarianism of any kind; nor has any code of
religious fanaticism crept in. This is an external symbol
of what a perfected soul of a human individual actually
realizes within.

There is a vast space at Vadalur sanctified with an
air of Grace. An iron chain runs around this majestic
octagonal hall. Three pathways surround the hall that
is facing south. There are three main entrances apart
from two on the sides which lead into a large Hall. Here
there are five steps leading to the door of the temple hall.
There are seven curtains which conceal the light within.
The first curtain is nothing but the veil which surrounds
the individual. This is not only supposed to prevent him
from having the inner awakening but it drives him into
the materialistic worldly affairs. When this is removed by
the opening of the door, there is found a blue curtain
representing the veil that hides the very life itself. When
this is also removed a green curtain is seen. This is made
up of two parts, the inner golden green and the outer
darkish green. All these three curtains are so strong that
they are directing the human beings into the worldly
affairs. The next inner curtain is red which hides *‘the
space of miracles”. The curtain behind this is of the
golden hue. This conceals the space of reality. There
is another inner white curtain hiding the space of the
Lord Supreme. The innermost multi-coloured curtain
is preventing the experience of the desired enjoyment.
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The Inner four when lifted will lead onc to divine
#rperiences.
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Apart from these, there are also other curtains preventing
the stages of spiritual experiences.
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When all these curtains are unveiled there is found a thick
glass slab of about 5 feet in height inside which there is a
bright lamp. The light illustrates the human soul in its real
and natural lustre. The glass slab indicates the purity of the
soul. It is said that the Swami was keeping the glass slab
and the lamp in his prayer room at his residence for about
48 days prior to their installation. That is the light of the
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The vast outer space of the universe known as Paguthi
Van Veli (ugd sursir Qeuafl) encircles the space of the
great elements known as Booda Veli (L5 Gsuafl). The
former is in turn inclosed by Uyir Veli (2 «8F Gsuafl) the
space of life; which is again and again inclosed by diffe-
rent spheres or spaces sach as Kalai Veli (s2%v Geuafl),
Suddha Alar Veli (%535 o Qauafl), Para Veli (ur@susfl),
Parambara Veli (ugibur Qswsfl), Parabara Veli (ugruy
Glewsifl), Peru Vell (Glup Glauafl), Perum Suga Veli (Qumehas
Glsuafl). The last one Space of Bliss is also known as Siva
Veli (HAsu Qsuafl). Each one of them is radiant with brilliant
light named after the different regions of the space. For
example the outer space (w5 Gsusifl) of our universe is
lighted by the sun, moon and the stars. Similarly the
last and the outer-most Siva Veli is gracefully effulgent
by the Supreme Light. Just as all these spaces are found
in the universe they are also to be realised within.

According to the Sanmarga Philosophy there are
nine regions in the human body, which are supposed to
be the domains of nine different divine powers. The
Grace of the God Supreme is manifested in them in
ascending series namely,

the domain of Bhraman, the abdomen

the domain of Vishnu, the navel

the domain of Rudhran, the heart

the domain of Mahesan, the neck

the domain of Sadasivan, the pharynx

the domain of Vindu, the ethmoid air sinus
the domain of Nadam, the forehead

the domain of Paravindu, the forehead

© P NN AL

the domain of Paranatham, the frontal air sinus
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The soul becomes concentrated off and on in these
epions according to the spiritual development of the
ndividual. Higher experiences of this philosophy are
sinid to be realized from the fourth region onwards. The
sixth is severally known by different philosophic doctrines
ns Laladam, Akgnapeedam, Mahameru, Chitsabai and so
on. It is situated in between the eye-brows on the fore-
head.  Anatomically in a vertical section of the human
skull passing through the centre of the nasal bone there
iv an clongated triangular socket at the base of the frontal
bone where it is articulated with the nasal bone. This is
known as ethmoid air sinus. Perhaps this represents the
divine Chitsabai and Vindu stage of Sanmargam. A little
above this socket there is a similar but more vertically
clongated socket 1n the frontal bone known as the frontal
air sinus.  This may perhaps represent the PonSabai
(W asmur) and the divine Paranatham stage. It is said
that the great saints visualized the most brilliant spark of
the Supreme Light at this domain of Vindu and Para-
niatham. The mortal body of those who have seen this
wilulgent light will never perish.

Gephas Crlr Bophbs 5eflereutlsr
ap mm wifwr g by,
— fPETSm A [HPsT
&0 & Fonld BHI6M & 6ur L )svor (B
Al HFmuuisd 2 6T L HIAPSIOT L_1q BT 6T
VI:82:12

st T Lyapeu BRI b srar 19ary &evor G eflsh v
I1: 88:10

dl e smun)d GurpFouysh Gl&rbsGwar T s
Vi:168:2




7. God in Sanmarga Philosophy

Abstract

According to the Sanmarga Philosophy only one
God, the God Supreme is manifest in all things of the
universe. He is present in three forms such as a form-
lesss Being, as a form without form and as a form of
Light. The last state of His form has been visualized
as the Supreme Grace Light (9w Gumes3#rd) which
is also known as the most auspicious supreme Godhead
Suddhasivam (s&s #sub). He is visualized by means
of spiritual speculations though He pervades still further
and beyond them. Such a God has not only been
manifested fully and completely in the Swami but has
granted the beatific splendour of His kingdom. The
Swami therefore entreats the whole world to pray to the
one God for eternal Bliss,
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ol e Nanmarga Philosophy

Nanmnipa philosophy expatiates on the glory of the
Hupreme Clod-head—Suddasivam. It conceives of the most
superior God as Arutperumjothi (s Gumber@gr$l) the
siipreme Girnee Light. God is in the form of the most
perlected  Absolute knowledge dancing eternally and
peipotually the most Supreme Bliss of Action-for the
boenelit of the universe in the divine manifestation of
Nulire (mhyaoor  sideodr soor b ),

'hiese words ol the Swami depict his true realisation
ol God and dehine His form, function and place. It looks
an thoupeh s o ready-made answer for the usual question-
abie ol the commoners,  God is the Absolute Reality of
the Wighest wisdom, pervading the sublime bliss of His
commbe dance i the pertected arena of divine souls. 1t 1s
Wonnpremely gl In'm;t ol absolote truth of Hlllllr{:; it 1s
aowupremely preat state of absolute grace ol Nature; it 18
wonupremely preat bliss of absolute happiness ol Nature.

e iy s upoohr smin gy nooll Gl a1 Qi ghermufib,  But Do s
sl dom 3, OG0y L s ufio,  Glw Dsns @) ETU S Sl
Gl ngtd o oo wpei, 1 ilodd sir Iﬂfﬂ .qi}]wj.rj].rj;.e_r)..._“..,.“.:ﬂ,ﬂh L aull,

In all particles of matter, in all senses, for all doings,
i all fruits of actions, in all experiences and in everything-
¢lve, e is there in all respects both internally and
¢xternally, both intensely and superficially but not bound
by any of these. There is no bit of matter or energy in
which He is not manifested nor is there any particle which
nlone represents Him solely. He is not an object, though
ull objects are for Him and in Him. He is not a thought
but all thoughts are for Him. He is not a thing normally
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seen but is the principle of all seeing. He is in all living
things and in Him all the living are found. Realizing this
principle one should do good to all.
o Wmsirwmid sTbapsir 2 07 Gy 2 swrd B0 5
2 uli povih UFHETATH 2 @y SHLwlEF FHuGuw
VI:1:973-974.

He possesses nothing but all things possess Him.
He is not anything but He is all in all in every thing. Such
a unique and only God is resplendent in the universal
arena of Nature.
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In this philosophy the Swami has perceived of a cult
of Light. From the meek and insignificant creatures to the
highly evolved human beings and super-human beings, all
living things are simply manifestations of the light of
God. The Light of God supreme is present in every thing
and more so in the human beings. The human being is
embellished with a higher sixth sense with which the
fraction of light in him should be developed more and
more for the complete realization of the God Supreme.
Supreme Grace Light is referred to as (Suddhasivam-& 5%
Aamb) the perfect auspicious Being. This is the most
sublime and transcendent plane of Suddha siva thuriya-
adeetham (5585 Aaugiflur g sio) where alone the divine
souls can merge with the Supreme God. The Swami has
explained how he evolved into this supremely beatific
plane.
&55 Augfur £55C5 Aawwwrid Bew p 5C Far
VI:83:96.
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1 here s only one God in the philosophy of the Swami.
Ahat s the most Supreme Being and referred to as the
gient Clodhend, The Swami gently refutes the idea of
phirality of Giods by questioning whether there can be two
i thewe lives in the body of a living organism. He
prochaiims that there exists only one God supreme. He
iy he in three different states. They are a form, a
formless and a form without form. (The last mentioned
I8 the form ol the container of the thing contained. To
he more precise, water has no form but the form of the
witter in o cup or ajaris the form of the cup or the jar.)
When this is so, there is no need to quarrel whether there

wre twao, three or hive pods.
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The three dilerent states of Godhood are generally -
referred to by the Swami and all of them are pervaded
by the Supreme Grace and are visualized in the most
auspicious and sublime plane of superfine space.

0 (HOUAPID H(KEUIPID D_LIWAPID By Hlul
ojmeit Hsv Ggfgs o p CQuipes Cord
vVi:1:317-318.
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This space is known as that of Siva, the most
auspicious Being. (fsu3suafl) There are many explanations
about this space that it is the place where universal Grace
Light 1s effulgent and that it is the unique and the most

superior plane where the supreme auspicious Being is
ubiquitous.

EwB20g soflQeaafl Saudsual GQuwayGwri
26T Glsusily uhousri L Glumes Comrd
VI:1:27-28
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V1 :1:949-950

He can be realized only by that divine experience stretch-
ing beyond even the supra-mental consciousness.

Susy edlsn srm& b SH4Cwon T
& Bivoutd g dw g Cumey GComua B
VI:1:117-1138

The Swami has spared no pains in narrating the
greatness of the Lord Supreme and has tried his best to
describe Him as clearly, cogently and exquisitely as
possible. He has left us an excellent stanza of maximum
number of syllables, perhaps the only one of its kind in the
whole of Tamil Literaturejin which the first one-fourth of
the verse is composed of Sanskrit outand out. That alone
consists of 32 lines of 192 syllables. The entire verse 1s
an invocation praising the sublime features of the feet of
Lord Supreme. The first quarter of the verse 1s fully dedi-
cated to the unique description of the supreme auspicious
Being. The grandeur of the divine aspects of the supreme
God has been majestically brought out in a thrilling
strain. The melodious harmony of the verse, thc choice
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wotds pregnant with meaning and the simplicity of its
waiiation, bind now and then the prankish and peevish
st just at least for a moment.
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Apart from this verse, the Swami has been gracious
renough to pass on to posterity another wonderful verse
i Agaval metre. This is also unique and unsurpassed In
Tamil Literature, running to 1596 lines, known as Arut-
perumjothi Agaval (L GQupesSmrd oseausd) — verse of
the Supreme Grace Light. The Swami has genuinely
altempted to define Supreme-Grace-Light since he has
nt his wits end equated Supreme Grace Light with Supreme
Cirace Light only. 1t is the real treasure house where many
ol the subtle points, abstract ideas and abstruse thoughts
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have been skilfully explained. It may safely be said that
it is the perfect essence, the all-told gist and the pure
quintessence of his song of Grace. God is manifested in,
‘he’, ‘she’, ‘it’, and is apart from all these three. It has
to be pointed out that there is no plurality of Gods in
this philosophy. In fact he has graded the various powers
that are personified as different deities endowed with
certain divine powers. They are known as the Heads of
different stages (us 4 sZvsuissir), To understand these
powers and to distinguish them from one another some
symbolic names have been assigned in religious litera-
ture. He has made it clear that the God Supreme is
Supreme-Grace-Light (9w @Qumes Sz dl). 1In this philo-
sophy Arutjothi (s Gxnrd), Arulam Perumjothi (2@
srrd GlumesCGmrdl) and Arum Perumjothi (@ymb Gumes
Gmrdl), all indicate only the Supreme Grace of the
Supreme God and not the Supreme-Grace-Light. He calls
him as the Supreme Father who has equated him on a
par with the Supreme Grace, the divine embodiment of
His power (Sakti) and the Supreme God himself.

STHTWY F SATAT(HL & & HUIST 6ulg &m sulLd
STGI dnTujh RETRpar Quphdu &k sCuw.
IV :1:1145- 1146

Likewise he has called Him by several names such as even
Buddha, Narayana, Sudda Sivam and so on. The Swami
enumerates many different names as befitting the name of
God and establishes the cosmopolitan outlook of his
philosophy. He explains that names of all the individuals
of the universe are also His name as He is manifest in all.

The Swami points out that the God Supreme who is
realized beyond all human efforts and endeavour is not
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Wit wuny to visualize. He is perceived in gross things not
i uny specific object.

Wi gimgosor il syssorgps Gur gewrp 13ASC 5
Ml B G g sit oy Quises Cmrd. VI:1:121-122

e cannot be subjected to any unit of measurement
wiless serupulously comprehended by spiritual means.

il oo gl & Fim Qevmflurie ® mars £
opar ol swarsur sypQuesesy Cmrd. VI 1 :123 - 124

The Saint has not spared even the intricate means to
unfuthom His reality. He exquisitely narrates the most
subtle and abstract truth of his finding. Though appa-
tently the God Supreme appears to have been bound
by his skilful and spontaneous speculation, He is not at
all encountered even to the smallest extent. He is virtually
visunhzed by means of his spiritual specifications and
pervades still further and beyond them.

jprorm &G B Carmpwsd GooHCurd arily
priigqunisr Q@mADN s werafaym Srd b
Mot &Ho gameudlBew wigsublsards Carmms
DU DTMOY B &L HBSUILITs e o ferm QurmmGsn
VI 38: 58
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dmili@d gdypepw st Hon CQurmgGer
Vi:38:86

The sage has been so kind as to unfold the real
niature of the Supreme God. He is blossoming in the
form of formless but all embracing and supremely
eflulgent space at the most auspicious supreme place.
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B hsur AuRauaflulsd QasPuymerrds srsbevrid
o Auw sar ofwsdelan &8 weor b HAHLCu QroralBw.
VI: 38 : 38

Such a God, the Supreme Grace Light has not only
manifested fully and completely in our Swami but has
granted him the beatific splendour of His Kingdom.

DB Gumesn Gmrhiwsar aribsmwid Cem @l sursT G Swmrd
ymQumes GmmAQuer eariuldearsr e smerd H0in56I 6 Eya
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