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EDITOR’'S PREFACE.

My colleague, Dr. S8ampson, at his lamented death, left
in manuscript 8 Commentary on the Greek text of the Epis-
tle to the Hebrews, the fruit of many years’ careful study.
It was prepared at first as notes for his lectures to his classes,
in the routine of his duties as a professor. Having received
the successive additions of his studies and reviews for twelve
or fifteen years, and having been for the third time re-written
with unusual care and accuracy by his own hand, it had
reached such size and completeness that it was his purpose
to prepare it for the press and commit it to the public the
summer of the year in which he died. Many things con-
curred to make the friends of his reputation and of Zion
unwilling that this, the only fruit of his eminent talents,
industry, and learning, which was mature enough for the
prees, should die with him. It was known that he had ex-
pended his critical abilities and industry peculiarly on this
Epistle. The second time he re-wrote his notes, thirty hours
of research and stndy were expended on each of the short
portions (of twelve to twenty verses), which he gave his
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class for a lesson. But the copy which was left at his death
was the still more perfect result of & third review. The uni-
form testimony of his pupils has been, that these notes, as ex-
plained by him orally, formed a more judicious and instruc-
tive commentary on ‘the Hebrews’ than any which were
accessible to them; and they have concurred in urgently
requesting their publication. While several able and learned
commentaries on this Epistle exist in the Latin and German,
and even in the English languages, it is the common remark
that there is no one which meets the views and wants of
Presbyterian scholars, in its orthodoxy, critical ability, learn-
ing, and good judgment. Moved by these reasons, I have
yielded to the requests of Dr. Sampson’s friends and of many
others, and have undertaken to prepare for publication the
waterials which he left.

Justice to the reader, to Dr. Sampson’s memory, and to
myself, requires that I shall state with entire candour the
condition of those materials, and the nature of my agency in
their publication. The notes left by the author are in part
a fully written commentary, and in part a full and accurate
syllabus, together occupying two hundred and forty-five
manuscript pages. The whole Jntroduction, all the Analy-
ses of sections, and many of the more interesting and impor-
tant discussions of the Commentary itself, such as that on
chap. 6: 46, were written out fully. All of these I have
copied verbatim ; so that the reader is certain of possessing,
in those parts, the author’s meaning in his own words. The
remainder, which bears rather the character of a full sylladus
than of a regular composition, I have expanded in my own
words, but always with the ruling purpose of simply unfold-
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ing the intent of the author as he designed it to be appre-
hended. Not only are the notes which indicate the train of
thoughts faithfully followed, but the references given by
Dr. Sampeon along with those notes, are employed in the
manner indicated by him. So that in those passages where
the words are my own, the discussion is strictly the author’s.
In addition to this, I have endeavoured to conform all sach
passages in style, and in spirit and temper, to his. Any thing
whioh has scemed to me an omission, I have not presumed to
supply, any farther than to give so much of amplification to
the meaning which I found distinctly indicated in the notes
and references, as was necessary to make it intelligible to
the reader. This is an assurance which the critical scholar
will perhaps feel more conducive to his satisfaction in read-
ing the work, than any other which I could give him. If
any one should desire any other warrant that he is truly
reading Dr. Sampson’s work and not mine, I can only give
it by saying, that I foel sure I have, in every case, appre-
hended and stated the author’s meaning, not indeed as weXZ,
but substantially such as he would have unfolded it, had he
lived to edit his own book. The'grounds of this assurance
are, first, the fulness, excellence, accuracy, and perspicuity
of his notes, even in their briefest and minutest passages and
citations, and the steady guidance derived from the Analyses,
which, as I have said, are all wholly of his own composition;
and next, my long and intimate acquaintance with the be-
loved suthor, and with his modes of thought and exegetical
opinions ; the opportunity which I enjoyed, as his pupil, of
hearing tAess notes expounded by him orally with the great-
est fulnees, in a course of critical lectures on the Epistle,
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and my habitude of using similar notes as the guides to my
own lectures. With this assurance as to the substance of the
discussions, the reader must judge for himself how far the
value of the work has been diminished by the style I have

used in those parts which were not sufficiently unfolded by

the author.

But whatever may be the injury which this work has
sustained from the premature death of its author, it gains
this small advantage, that I am permitted to assert his emi-
nent fitness for such a task, in terms which his modesty
would forbid to himself and friends, if he were yet alive.
His general education at the University of Virginia was ex-
tensive, long continued, and thorough; and was pursued
with admirable diligence and method in study. It is the
concurrent testimony of those who knew him at the Univer-
gity and elsewhere, that there was no better educated man in
our commonwealth. The last sixteen years of his life were
devoted with equal zeal and perseverance to the study of the
various departments of Biblical literature ; and during nearly
the whole of this time he studied and expounded the Epistle
to the Hebrews, along with other parts of the Old and New
Testaments. His knowledge of both the Greek and Hebrew
languages was accurate and profound, had been extended by
study in Europe, and had set him in the front rank of in-
structors in these departments. The extensive research and
laborious study which he expended for many years on the
Epistle explained in the present work, have been already
indicated. His Commentary has had a longer suppreesion,
and more frequent revisals, than were enjoined by Horace
on hig brother poets, in his well-known rules. Not only his
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learning and diligence, but the qualities of his mind, emi-
nently qualified him to be a profound and reliable expositor
of Scripture. “Dr. Sampson could not be called a genius.
He was what is far better, a man of high talent. His mind
- presented nothing that was salient or astonishing. But this
was not so much because there was not power, as because it
was power symmetrically developed. His was just one of
those excellent minds which grow most and longest by good
cultivation. In wide and adventurous range, his speculative
powers were not equal to those of some other men; but in
power of correct analysis, in soundness of judgment and
logical perspicuity, he was superior. to all we have ever
known except a very few. Indeed, when a speculative sub-
ject was fully spread out before his mind for consideration,
his conclusions seemed to be guided by a penetration and
justness of thought almost infallible. This consideration
was deliberate, and his decision was very rarely expressed
with haste, or even with promptitude. Hence, his writings
and conversation never exhibited any of that paradox, or
that bold novelty and dangerous originality, which are too
often mistaken for greatness. His talents, if they had less
to awaken empty astonishment, were more reliable and more
useful. It was hard for any thing sophistical or unsatisfac-
tory to escape detection under his steady gaze. He was
particularly free from that common fault of many minds of
large grasp; the adopting of major propositions so large that
they will contain the conclusion which the reasoner desires
to derive from them ; but at the same time so shadowy, that
they contain he knows not how much more. In his powers
of arrangement he was superior to any man I have ever
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known. In his mind, the elements of thonght seemed to
group themselves always, and spontaneously, into the most
philosophieal order possible, with a regularity like that of

the atoms of limpid water, when they crystallize into trans- -

parent ice.”

Several peculiarities in the following work demand a
word of remark. The first of these which will strike the
learned reader, is the brevity and simplicity of the Jnsroduc-
tion. It has become fashionable with modern critical com-
mentators to begin their labours by submitting the inspired
author of whom they propose to treat, to a process of learned
torture which fills, in some cases, a large part of their vol-
umes. Dr. Sampson has, in his Introduction, gathered for
his readers all the best fruits of wide research and mature
deliberation, on those points which are necessary to be un-
derstood in order to approach intelligently the study of the
Epistle, and has expressed them without parade of learning.
His opinion was, that when an intelligent view of those
points was gained, for the rest, the best introduction to the
Epistle would be the study of the Epistle itself. The relia-
ble data for the settlement of the questions usually discussed
in these compositions are to be chiefly found in the inspired
text itself; so that their discussion in advance often involves
both an inconvenient anticipation and repetition.

* It may be remarked concerning the whole work, that the
design, both of the author and editor, has been to give the
results, rather than the processes, of learned inquiry. The
page will be found encumbered with comparatively few
learned names. The opinions advocated or opposed are not
usually accompanied by a long array of supporters from
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among previons commentators. The conclusions reached are
often stated with little argument, because it is supposed that
they will be seen to be just in their own light, or that the
obvious reasons for their support will suggest themselves
to the thoughtful reader. The design has been to save
words, and to study directness, simplicity, and a suggestive
brevity.

The Analyses of the sections have been the reeult of
careful, protracted, and intense consideration on the part of
the author. Every.thing pertaining to the order and con-
nexion of the ideas in them, every word used to express
them, is intentional, and has been maturely weighed. The
reader who would correctly apprehend the author’s meaning
ghould study them intently; and to such a one they will
prove by themselves a valuable commentary, when coupled
with a careful consideration of the text.

It was a peculiarity of the aunthor’s teaching in the Scrip-
tures, that he always attached great importance to those
logical connectives, or conjunctions, which the Apostle Paul
especially uses s0 frequently. Dr. Sampson endeavoured
continually to induce his pupils to weigh and appreciate
their meaning, as indicating the connexion and dependence
of the thoughts in the mind of the inspired writer, instead of
regarding them, with many, as but little more than aimless
expletives, or interpreting them upon loose and fickle gram-
matical principles. In his view, the only honest and sensi-
ble theory for the expositor was to assume that the inspired
writer meant something by all that he said ; and that it is
our business to endeavour to understand the whole of that
meaning. If these connectives had not been intended to
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convey a valuable meaning, they would not have been intro-
duced. The reader will find, therefore, that they receive
great attention throughout this Epistle. The succeesful study
of their meaning has contributed not a little to the luminous
view which the author has given of the Apostle’s discussion.
Dr. Sampeon’s criticism is throughout characterized by this,
that it is founded on an acourate and honest application
of grammatical principles. His effort is to arrive at the
author’s meaning by a faithful but enlightened observance
of those principles ; and when it is thus geached, to accept it
submissively, and to seek to understand it just as the lan-
guage of the sacred author givesit. Itis this spirit which
has made Winer his favourite among all the modern critics
of the language of the New Testament, together with his
high estimate of the learning and accuracy of that scholar’s
work on the New Testament Idioms. The rigid grammatical
principles, the honest and Saxon good sense, and critical
fidelity of this learned German, commended themselves ex-
actly to his tastes and mental habitudes. The reader will
consequently find that Winer is referred to more frequently
than any other authority. The edition of his Idioms of the
New Testament used in this work, is the English transla-
tion of Agnew and Ebbeke, published by Robert Carter
and Brothers, New York. But the references are so given,
as to be available for any edition.

I have judged it an improvement to introduce into the
Commentary the Greek text of the Epistle, in the manner in
which Calvin inserts his Latin translation. The edition fol-
lowed is that of Vater, the one always used by Dr. Sampeon,
and made by him the basis of this Commentary. The addi-
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tion thus made to the size, and consequently to the expense
of the book, is trivial ; and I am convinced that every reader
will be pleased to gain, at so small a cost, the advantage of
having the text under discussion in convenient proximity to
the Commentary, and of dispensing with the labour of hand-
ling several books constantly in connexion with the reading
of one. It may be here stated, that I have not attempted to
give a new translation of the text into English, as is common
in modern critical commentaries. Dr. Sampson has given
no continuous version in his notes; and ‘although I might
have attempted to construct one in strict conformity to his
exposition, it would not have been go truly his, as to possess
any value in the reader’s eyes, when he, as well as I, had
that exposition in his hands.

I have also usually inserted the passages cited for illus-
tration, so fully as to enable the reader to understand their
bearing and use, without the fatigue of hunting them wup.
Such fatigue is often evaded by many readers, to the injury
of their apprehension of the subject. The bulk of the vol-
ume is sgomewhat swelled by this means; but I am persnaded
that the pleasure with which it will be read is more than
proportionably increased.

I need scarcely remark, that as I have not taken the lib-
erty to modify or to add to the views which Dr. Sampson
has expressed in his notes, I am not willing, and am not
justly liable, to be held responsible for all of his opinions,
nor for his omissions. While I candidly prefer these notes
to any other commentary on the Epistle to the Hebrews, for
their accuracy, sound judgment, taste, orthodoxy, and pro-
found insight into the mind of the sacred writer, my agency
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about them should not be understood as indicating whether
I do or do not assert their completeness and the accuracy of
their views in every particular.

Had their lamented author published them himself, it is
possible that, notwithstanding the maturity and completeness
to which he had brought his work, he would have supplied
much which is left wanting, and would have reconsidered
some views. Doubtless he woald have given to the work
a perfection of detail, and, in many respects, a value, which
it cannot receive from others. It is not asserted that the
work is as good as if it had gone to the press from his hand.

- It is frankly confessed that, in the loss of his editorial super-

vigion, there has been a subtraction from its value which
is irreparable. But it is made as perfect as my utmost
fidelity and most diligent care could make it, under the
circumstances.

My labours in this undertaking have been attended with
the consciousness that whatever of merit this work may be
found to possess, will be attributed, as it should be, to its
author ; while whatever blemishes may be found in the
mode of its execution, will be imputed to me. If this be so,
I shall not complain.

No one could have a friend more worthy to receive such
disinterested and self-sacrificing service from those who loved
him, than the dear brother whose posthumous work I have
given to the world. And no one can be more magnani-
mous than he would have been, to render similar labours
joyfully in behalf of his friend. My laborious agency upon
this work cannot win for me from the public any other re-
ward than that of seeing my friend known and appreciated
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by the Church more as he deserved to be, and, above all, of
making & contribution, which would otherwise have been
lost, to the means of understanding and loving the word of
God, and the theory of redemption. If these objects are

secured, it will be enough.

Union THxoLocICAL SEMINARY, Prince }
Epwarp, Va., January, 1856
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2 INTRODUCTORY ESSAY.

the name of Jesus Christ, a vicar for himself, and found a
human and formal substitute for every divine dootrine and for
every Christian virtue. He took away from the people the
word of God, and gave, in its place, the decrees of councils
and of popes ; he destroyed the spirit and simplicity of Chris-
tian worship, and substituted the more imposing but lifeless
ceremonies of man’s invention in their stead. He seemed to
bave gained the victory. But the reformers, like good sol-
diers of Jesus Christ, with the word of God, which is the
sword of the Spirit, burst his bands, gave him battle, and
broke his power. True, spiritual Christianity, almost dead,
revived and flourished.

Satan saw himself foiled, and again resolved to marshal
his forces from without. Free from the shackles of blind
devotion and ignorant superstition, it was easy to run men
into the opposite extreme of infidelity. The wily skeptic
and bold blasphemer thought to reason or shame religion from
the earth. The God of retributive justice was mocked. His
word a forgery ; His ministers deceivers; and His people
hypocrites. Revelation was & dream, and reason was God.
Christian logicians, mighty men of God, and mighty in the
Scriptures, joined issue, and the enemy was defeated. Infi-
delity ran mad, and Christisnity prevailed.

But the arch enemy, though cast down, was not destroyed.
His next stratagem was a master-stroke. In the dark ages,
paganism had served his purpose well : in an age of light, he
saw the need of something more subtile. Paganism had fallen
when opposed to the Church, but had well nigh prevailed,
when embraced in her bosom ; so infidelity, though defeated
without, yet when intrenched within her pale, mightprove her
ruin. He baptized paganism then ; now he resolves to bap-
tize infidelity. The great agents by whom he would vex and
destroy the Church, arc infidel theologians and commentators
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on the Scriptures. In the former case he took away the
Word of God : now he wonld mangle and pervert it. The
worst enemies of the truth and of the church, are professed
friends within her own pale ;—theological professors and
preachers, at heart infidels, doing what they can to under-
mine the foundations of faith,—to unsettle the canon of
. Beripture and the interpretation thereof. The critioal inter-

preter of the Scriptures, therefore, under the great Head of
the Church, who has always given the victory, must sustain
the brunt of the present conflict.

I bave deemed it not unsuitable to discuss briefly here the
proper qualifications of the critical interpreters of the Sacred
Scriptures. In pursuance of this subject,—

L The first qualification which I shall mention is, that
he have a thorough conviction that the Scriptures are indeed
the Word of God : in other words, that he be a firm believer
in the plenary inspiration of the Sacred Scriptures.

By this I do not mean that it is to be maintained that
every word of the text is now just what it was, as the text
came from the hands of inspired prophets and apostles; but
that the text, as it came from them originally, contained the
very matter, and in the very words which God designed to
constitute the Revelation, and rule of our faith and duty.
We may, indeed, admit different kinds or degrees of in-
spiration ; but, impossible as it is to determine, in any par-
ticular case, what degree of supernatural aid and control
may have been needed to lead the writer to record just what
he did, and in the very words that he did, and to guard him
against all error, either of doctrine or of fact, we must hold
firmly to the result that, in every case, such supernatural aid
and control was vouchsafed, as was requisite to secure against
error, and to make the Revelation, both as to matter and
form, just what God designed it to be; and that, since ite
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completion, no sach corruption has crept into the text, as to
invalidate its claim to be an authentic and, of course, author-
itative revelation of God’s will to man.

‘We know, indeed, that since the sacred Scriptures were
written, through the unavoidable casualties of transmission by
frequent transcription, manifold trifling variations and dis-
crepancies are to be found in the documents which farnish us
the text. But, making full allowance for these, no man ac-
quainted with the subject will, at this day, dare affirm, that
the text has by this means so far lost its original purity as to
invalidate, in the slightest degree, the authority which origi-

_ nally pertained to its teachings. To question the original in-
tegrity of the text, would be to suppose that God would give
to man a rule of faith and practice, originally imperfect and
faulty ; that here there was a departure from what was true
in regard to all else that came from his hands,—* Behold it
was very good !’ It is, indeed, sometimes said, that since
Grod has not seen fit, by a perpetual miracle, to preserve the
original text free from all corruption, accidental or designed,
we cannot assert, that in its original composition he preserved
the writers of the sacred Scriptures absolutely free from all
error. But, to say nothing of the claims of the sacred writers
themselves, it violates our natural ideas of the perfections of
God to say, that he would inspire men at all to write a reve-
lation, and yet leave them liable to write down errors or
untruths for our instruction, It is consistent with the per-
fections of God to form the fair fabric of the world, and
create perfect moral creatures to occupy and enjoy it ; and
yet, to allow these rational and moral creatures to sin, and
incapacitate themselves for such occupation and enjoyment.
Bat it would be utterly inconsistent with his perfections, to
create a world originally marred with deformities and dis-
arders, and still more to people it with rational and moral
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creatures, corrupt and perverted in their rational and moral
natures. If God create a moral being at all, he must, by the
very necessity or law of his own holy, wise, and beneficent
character, create him a holy and happy being, free from all
taint or corruption, perfect in his kind. And so in regard to
a revelation. He may devolve on man the responsibility of
its preservation, or he may withhold one altogether. But if,
in divine compassion, he condescend to give one to man for
his instruction and guidance, he must give him one com-
porting, in all respects, with the perfections of its glorious
Author, and adapted to meet the wants, and command the
confidence, of him for whom it was intended.

These conditions are by no means fulfilled, if we hold
merely to the substance of the Scriptures as inspired of God,
while we admit that the words, either through lack of original
inspiration, or through careless’and irreverent transmission,
are without authority. The substance of the Scriptures is
contained in their words ; except by the latter we had not
known the former ; and we receive the substance because we
believe the words which contain it came from God. Destroy
reverence for the authority of the text, and you soon destroy
all due regard for the authority of the matter. Admit that
the text was originally mixed with error ; that the writers
were sometimes so far left to themselves that they recorded
what was not true ; or that, sinc the Scriptures were written,
corruption has come in to such an extent as to affect the doc-
trines and duties inculcated, or to invalidate the proper
integrity of the text; and we not only admit a derogation
from the Scriptures, which is incapable of proof, and opposed
by many valid arguments, but we at once allow a liberty
which man has never yet known how to use. Where inspi-
ration stands, and where inspiration fails; in other words,
where we have the teaching of God, and where the teaching
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of man ; or, stronger still, where we have truth, and where
we have falsehood, we can have no certain means of ascertain-
ing. Every man must be allowed to separate for himself ;
and the prevailing rule will be, to receive that as from God
which is agreeable to human philosophy and caprice, and
to reject all which conflicts with them. Nothing short of in-
spiration itself could make the proper separation.

It may not be said that, inasmuch as the text, as we now
have it, is, by admission, in manifold, though generally exceed-
ingly trivial instances, corrupt, therefore the very liberty
whickk we fear to allow has to be continually exercised.
There is a wide difference between the stand-point of the
mind which holds, in any particular case of various readings,
the surrounding text to be all firm, and, from amongst the
various readings, endeavors to select that which, like it, pro~
ceeded from the pen of inspiration, and that of the mind
which is altogether at sea as to the metes and bounds of sur-
rounding inspiration, and which feels at liberty to question
the inspiration of the whole. In the one case, we are en-
deavoring to restore to inspiration what the want of it has
lost or taken away ; in the other, we question whether there
be any inspiration, and, if th¢re be, where it is. In the one
case, we hold to the body, and seek to restore a lost or
wounded member, however small ; in the other, we not only
question which is the proper member, but we doubt if there
be any body at all.

The belief of the plenary inspiration of the Scriptures,
in the sense which I have defined, is necessary, to inspire the
interpreter with a proper regard for the word of God as such ;
to restrain him from handling it deceitfully, or with presump-
tion and lightness ; to stimulate to due diligence and care,
and dependence on God in eliciting the true meaning of its
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words, and to induce a ready submission to its authorita-
tive teachings.

~ On this important subject, the history of Biblical inter-
pretation in modern Germany furnishes most instructive
lessons. Here we have the disastrous effects of the rejection
of the plenary inspiration of the Scriptures exhibited on a
scale which is appalling to the devout mind. We know,
indeed, that the great apostacy in Germany began in the
heart. The long barren discussions which succeeded the re-
formation terminated, in the eighteenth century, in the utter
prostration of vital piety. But the first outward demonstra-
tions were against the authority of the sacred Scriptures,
against the canon and the text. The discussions of the
previous century had disclosed the fact, that the Scripture
text had been subjected to the same casualties of transmission
as the text of other books. But when further investigation
had demonstrated that the changes which had crept in from
this source could never invalidate its claims as an authentic
text, it only remained to question the authority of its
teachings ; and this could be done only by denying its plenary
inspiration. This done, and philosophy had full sweep, and
boldly asserted her assumed prerogatives. Miracles and pro-
phecies were pronounced to be impossible things; and of
course full liberty was felt to explain away the account of
them in the Scriptures. The former were put on the same
level as Grecian and Roman myths ; the latter were mere
shrewd conjectures of near events, or histories post eventum, or
dim and uncertain visions of the remote future. The wildest
and most forced interpretations were put upon words, in order
to sustain foregone conclusions of philosophy and science,
falsely so called ; and when the plain grammatical interpre-
tation forced out the true meaning, that meaning ceased to
be binding, because not inspired of God, and not equal to the
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preeent advanced state of human thought and human in-
quiry.

It need scarcely be added, that the ground occupied by
such interpreters is essentially infidel. From them we are
not to expect fair dealing with the text, or reverential exposi-
tions of its meaning. And yet it seems not to be understood
by some, that there is no firm middle ground between the
opinions of those who regard the very words of the Scriptures
as originally sanctioned, where not dictated by the Spirit, and
consequently free from all errors, and of those who regard the
whole as of human origin, and consequently from the begin-
ning more or less mixed with error. The Bible is of God, or
of man ; all of God, or all of man ; consequently all suthori-
tative as from God, or none demonstrably so. A mixed
revelation (so to call it) would, as we have already intimated,
require another purely divine one to enable us to determine
what in the former was from God, and what from man.

II. The next essential qualification of the interpreter of
the sacred Scriptures which I shall mention is, that ke be truly
enlightened and regenerated by the Spirit which gave them.

The necessity for this qualification lies in the deep-rooted
depravity of the human heart, and its consequent natural in-
sensibility and aversion to the spiritual truths of the sacred
Scriptures. All history testifies to this enmity of the heart to
the truth of God. Unsanctified minds seldom treat of the
word of God, except to pervert or to ridicule it. “ The
natural man,” say the Scriptures themselves, ““ receiveth not
the things of the Spirit of God, for they are foolishness unto
him ; neither can he know them, because they are spiritually
discerned.”

It is not to be expected, or believed, that a man, who is
prejudiced at heart against any system of truths, shall be able
fully to understand them, or fairly to expound them. 8till
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less can this be expected in the present case, where the truths
are of such a character as to aim directly at the correction of
the whole man. Pride of intellect, as well as of heart, must
be subdued ; wicked paessions must be restrained and mor-
tified ; and the whole current of feeling, and thought, and
action, run in a direction which has no congeniality with the
selfish and carnal desires of the natural heart. 'Where such is
the conflict between the interpreter and the sacred writings
which he undertakes to expound, there must often be gross
misconceptions, as well as gross perversions, of their meaning.
The temptations to this may even be all the stronger, accord-
ing to the respect which the interpreter has for the binding
authority of the Scriptures, The necessity of an adjustment
of the conflict is felt to be the more urgent ; and it is far
easier for corrupt and blinded man to relinquish and pervert
the truth, than it is for him to give up his own views, and
principles, and practices. In such a case, error hus greatly
the advantage over the truth. The whole strength of our
natural opposition to the truth is enlisted on its side ; and
precisely because the Scriptures are acknowledged to be an
authoritative rule, the desire is felt so to expound the rule as
to make it easy and acceptable to unhumbled reason and
unsanctified affections. Where lower views are entertained
of the binding authority of the Scriptures, the interpreter may
feel no such strong temptation wilfully to pervert :their
meaning. He may feel free to exhibit the doctrines, and
duties, and facts of the Scriptures, and yet be equally free to
maintain his own views and practices. 8till, in either case,
the interpreter’s subjective intapacity for the truth, his
natural want of spiritual apprehension of it as light and life to
the soul, must often exclude correct and luminous views, and
spread darkness over the sacred page.

The exposition of the Scriptures, therefore, is safe and
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edifying only in the hands of him who, to a profound rever-
ence for their divine authority, unites a heart and understand-
ing in unison, by virtue of the operations of the Bpirit, with the
spiritual truths which they inculcate. In him only is found
the spiritual discernment and love for the truth which places
the mind in the proper attitude for the right apprehension
and exhibition of it.

Here dgain Germany furnishes instructive lessons for our
admonition. It was the decline of piety, as we have already
stated, which prepared the way for those loose views of the
authority of the sacred Scriptures which have, in that country,
been so destructive of a correct and reverential treatment of
them. The men there, and their followers in other countries,
who deny the possibility of miracles and prophecies, and who
treat the word of Gtod scarcely as they would the word of
man, are not the men, whatever may be their private amia-
bility and worth, who set the highest value on the power of
inward godliness and outward piety, and who do the most to
promote them ; and when this power of an inward life, gene-
rated by the Spirit of God, has taken possession of the heart,
it has been followed generally by & more or less total renun-
ciation of former philosophical difficulties. 'We have, indeed,
in entire accordance with what we have already said, some
quite remarkable instances of expositorial tact in minds of
skeptical views and of doubtful piety. But even the best of
such commentators do much to unsettle the foundations, and
do little for the advancement, of true religion. Happily the
course of theological controversy and scriptural exposition in
that distracted country, gives us much hope that the victory
will ultimately decide for those who have hid the word of
Grod most deeply in their hearts, and who bow with most rev-
erence and obedience to its authoritative teachings.

III. The third qualification, which I mention as essential
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to the critical interpreter of the Boriptures, is a thorough
browledge of the original languages tn which they are written,
as well as a good knowledge, at least, of their cognates, ‘

1t is well known that the original languages of the Scriptures
are the Hebrew, Chaldee, and Greek; and that these are
properly now all dead languages. The immediate cognates
of these, a knowledge of which may be regarded as indispen-
sable to the accomplished interpreter of the Scriptures, are
Arabic, Syriac, and Ethiopic for the first two, and the Latin
for the last. '

That a thorough knowledge of the original languages of
the sacred Scriptures is absolutely necessary to the interpreter,
will hardly be denied at the present day, by any one who is
competent to judge. All allow that our best translations are
imperfect ; and were these as perfect as they could be made,
it would, in a multitude of cases, be impossible for the student
of these merely to investigate the possible interpretations of
the original, or to ascertain the full meaning of the true one.
The truth is, that whilst the great doctrines and duties
taught in the Scriptures are taught in a variety of form and
oconnection, which ought to Ieave no dispute as to what they
are ; yet, in respect to the doctrines, at least, saving a few—
bappily the most fundamental—there is, amongst Christian
interpreters and theologians, a wide diversity ; and in the
minuter details of interpretation, particularly, there is a di-
versity, and often a contrariety, which is to be ascribed, not
merely do dogmatic prejudices and to deficient knowledge in
general, but especially to a defective knowledge of the original
languages of the Scriptures. Whoever considers the ease
and certainty with which we understand those who speak and
write our own vernacular tongue, must be sensible of what we
lose in the interpretation of the Scriptures, by the want of a
thorough acquaintance with the languages in which they are
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written. We make full allowance for the influence of dog-
matic prejudices, where these may operate, for the embarrass-
ments of an imperfect knowledge of antiquity generally, and
for the imperfection and ambiguity of language, even when
best known and correctly written : and yet we hesitate not
to say, that the diversities that we meet with in the minutise
of interpretation are such and so numerous, as to prove incon-
testably that the prolific source from which they spring is the
want of a thorough acquaintance with the original languages
themselves ; such an acquaintance as those who thought and
spake in them possessed. It is the want of easy familiarity
with the original languages of the Scriptures, indeed, which
has always constituted the greatest difficulty in the way of
interpreters, and has most powerfully tempted to the easier
and more seductive methods of allegorizing, so common with
the fathers, and catenating and compiling, so much practised
by their successors down to the present day.

In order to this thorough acquaintance with the original
languages of the Scriptures, so indispensable, it is all-impor-
tant to the interpreter, that he be well acquainted with their
nearer cognates. In these he finds the usages which so often
fail bim, by reason of insufficient remains, in the case of the
Hebrew especially ; and the most useful helps for the inter-
pretation of both the Old Testament and the New. Itis only
by the diligent study of all these, both the original and the
cognate languages of the Scriptures, that the interpreter can
- so appropriate and appreciate the forms of thought, the idiom,
force, and spirit of the sacred writers, as to feel independent
and at home in his work. I may be allowed to introduce
here, the testimony of & veteran in Oriental literature, taken
from the preface of the latest edition of his famous Hebrew
grammar. *‘ There are two ways,” says he, “to pursue the
Hebrew. The one is to consult the Hebrew grammars and

\
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Lexicons that are at hand ; by way of supererogation to spell
a little Arabic and Syriac ; to take in hand some other helps
that lie in a couple of bye-ways; to compare a half ora
whole dozen of commentaries ; and then believe that one
understands Hebrew, and can, as a learned man, expose the
true sense of the Old Testament. This attractive way have
thousands marched, and never will it cease to be the most
admired ; but upon what sandbanks and cliffs it conducts, we
should at last universally perceive. The other is first to lay
the Hebrew entirely aside, and, with true toil and devotion,
appropriate a hundred talents, in regions which lie quite far
from the Old Testament, and which, in Germany, yield no
bread ; for example, become in all Shemitic literature first
perfectly at home, and then perhaps return again to the old
Hebrew, in order to recall it for ourselves, piece by “piece, from
death to life, and so apprehend what it really says to us and
teaches ws”” This extract, certainly savours of Germany ;
more than is here meant is indispensable to the devont and
successful interpreter : but what piety and a sacred regard for
the authority of the text can do, and will do, without the
knowledge of the original languages of the Scriptures, we
may learn from the almost universal allegorizing of the fath-
ers and dogmatism of the dark ages, and from the many com-
mentators of later times, who have done little more than
collect and digest the statements and criticiems of others who
have preceded them, and sometimes have done this in a very
superficial and unscholarlike way.

The qualification of which I am speaking is so obvious and
so generally admitted, that I deem it unnecessary to enlarge.
I must add, however, before dismissing it, that the church
has need at the present day of Scripture interpreters, who

possess this knowledge of the original languages, and of the
helps to the right understanding of them, in a very high
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degree. Never was this department of sacred literature more
sedulously and more successfully cultivated ; and never were
the fruits of lingual investigations applied with more zeal to
the unsettling of the canon and perverting the meaning of the
Scriptures. Their authority is attacked with an'array of
erudition and learned authority, that must confound the
simple; and to be maintained, they call for men of at least
equal and less sophisticated lore.

IV. But not only is a thorough knowledge of the original
and cognate languages of the Scriptures necessary to the inter-
preter ; he has need, in the fourth place, of a very extensive
and often minute acquaintance with various collateral know-
ledge.

There is no department of real knowledge that does not
help to thé better understanding and illustration of the
Scriptures. There are expressions in them which have for
ages been misunderstood, or correctly apprehended only since
the clear discoveries of modern science. It is, to give a simple
example, familiar to every reader of the Scriptures that the
rising and setting of the sun, so frequently mentioned in them
are, a8 in our own language, only & conformity to the ordinary
usages of language to express an ordinary phenomenon as it
appears in nature, without teaching any thing as to the real
manner of its occurrence, although they may at first have
originated in oonceptions of a mode conformed to the appear-
ance.

But far more important than all modern science, strictly
so called, to the right interpretation of the Scriptures, is
a good knowledge of history, and an intimate and correct
knowledge of antiquity. The Scriptures contain a long suc-
cession of revelations and records, made originally for the
benefit of a particular chosen people, but intended ultimately
for the benefit of all the nations of the earth. They contain
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throughont innumerable allnsions to the geographical, histor-
ical, political, social, moral, philosophical, and religious rela-
tions of the chosen people, and the country which they inhab-
ited, as well as of all the surrounding nations and countries
with which they were in various ways connected. Here a
wide field is thrown open for the biblical student ; and many
rich results have been afforded by the diligent researches of
modern inquirers. The more our knowledge advances of
Jewish, Roman, Grecian, Egyptian,—indeed, ancient and
oriental antiquities generally, the more thoroughly are the
Scriptures understood in all their varied and multiplied allu-
- sions ; and their coincidence with ancient facts and relations,
thus ascertained from other sources, constitutes an increasingly
powerful and conclusive argument for their genuineness and
anthenticity. Difficulties, indeed, which, in some cases,
seemed to be glaring discrepancies, and constituted for the
infidel strong objections to the credibility, and of course to
the genuineness and. inspiration of the Scriptures, or of par-
ticular parts thereof, have been completely solved, and "added
to the general mass of archmological coincidences which serve
so triumphantly to maintain and verify the inspired record.
We are far from believing that this source of knowledge
for the confirmation and better understanding of the Scrip-
tures is completely exhausted. We believe, on the contrary,
that the most valuable results are to flow from the persevering
and thorough investigation of the original languages of the
Sariptures, and the antiquities with which they stand con-
nected. The facilities and inducements to such investigations
were never greater than at the present time, nor the promise -
greater to religion and science.
The Bible challenges investigation. It professes to give
knowledge which shall make men wise unto salvation, and
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demands to be studied and understood. It courts the light,
and never avoids it. It stimulates to mental activity, and
never stifles lawful inquiry. It shines brightest in the midst
of surrounding light, and has always gained by every advance
in real knowledge. It claims science as its handmaid, and
wages eternal war upon all darkness in the soul. We doubt
not that, in the end, all real knowledge and all true science
will pay it due homage and render it good service. It is a
striking and significant fact, that while the boasted theories
and alleged discoveries of modern science are boldly set up as
conflicting with the Scriptures, the facts of antiquity that are
almost daily brought to light are clearly demonstrating their
truth, and illustrating their meaning. It is precisely the
newest of the sciences which, like untutored children, show
the most undevout hostility to the Scriptures; the motre
established our knowledge, the more it accords with and con-
firms them. The whole past history of the progress of true
science authorizes the unwavering belief, that the more thor-
ough and accurate our knowledge is of all things, ancient and
modern, the more clearly will the truth of the sacred Scrip-
tures appear, and the more accurately and thoroughly will they
be understood and appreciated. At a day like this, when
infidels in disguise are doing all to subvert and pervert the
Scriptures, the critical interpreter may not neglect any of
their defences, but should give diligent heed to them all

V. The next requisite to the interpreter of the sacred
Scriptures which I shall mention is, a thorough and compre-
hensive acquaintance with the Scriptures themselves.

Scripture truths are not given systematically. They were
not written by one man in one age, but by many men during
a long succession of ages. The facts, doctrines, and duties
_ which they contain are taught in almost every variety of form
and connection. But the writers, however diverse or widely
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separated in time and space, were animated and directed by
one and the same umerring Spirit. They were the inspired
religious teachers and rulers of the ages in which they lived,
who spake as they were moved by the Holy Ghost, and taught
the trauth in the measure and forms in which it was commu-
nicated to them. The revelation at any given period of its
progress, though not yet finished, possessed a certain com-
pleteness, At every period it might be said, ¢ The law of
the Lord is perfect, converting (or restoring) the soul” The
seeds of the whole system, so to speak, were there ; the first
and great germs of saving truth were clearly diseernible ; and
in every age the humble believer knew enough for the life of
his soul. The word as it then existed was suited to his wants,
The very first part, that which Moses wrote, contained the
history of facts’ which were fundamental in their character,
and above all the philosophy of the ancients ; and, besides the
moral law, numerous significant types which shadowed forth
good things to come, and many exceeding great and precious
promises and prophecies, which addressed themselves to the
faith, and attracted the study and meditation, of all the devout
worshippers of Jehovah. It was precisely because this perfec-
tion characterized the Scriptures at every period, that, far up
on the stream of revelation, we hear their praises chanted in
the most enraptured strains: and Old Testament saints, in
respect to zeal and love for the word of God, lose nothing by
comparison with the New.

It follows from these remarks that the Scriptures, as we
have them, constitute a complete and finished whole ; and
that every part, as it derives light from all the remaining
parts, in its tarn sheds light upon them. There is throughout
a harmony and unity of design which can only be discerned
and felt by him who thoroughly studies the whole ; which
unity and harmouny undiscerned and unfelt by the interpreter,
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he can scarcely fail not only to misunderstand, but to do vio-
lence to, holy writ. What sad havoc has been made, in
modern Geermany, of the Old Testament types and prophecies,
by severing the two grand divisions of the Scriptures, and in-
terpreting them separately, as though they were not indited
and composed by one and the game Spirit, is known to all
who have attended at all to the course of scripture interpre-
tation, Like disastrous results attend the separation of one
book from another, and interpreting each part as though it
sustained no common relation to all the rest. This mischiev-
ous error is most injurious in the hands of those who, like
too many interpreters of the present day, entertain low views
of the inspiration of the sacred writers. To them, indeed, it
ought to be confined. Those who regard the Scriptures as
proceeding from men who spake as they were. moved by the
Holy Ghost, must, if they will be consistent, interpret every
part of the whole volume by the light of all the rest. 8o we
interpret the product of any other, though it be but a man’s
spirit : how much more, when we believe that we are inter-
preting words given or sanctioned by the infallible Spirit of
God, the spirit of light and the spirit of truth ?

The truth is, that the Old and New Testaments are the
counterparts and complements of each other. 'We may com-
pare them to the morning dawn and to the splendor of mid-
day. The morning dawns and the mid-day shines, only be-
cause of the approach and presence of the great monarch of
light. And as we would catch his earliest rays, if we would
bear the heat and brightness of his meridian glory ; so if we
would fully corprehend the sublime and saving light of the
New Testament, we should come to it through the obscure
dawn of the Old. Either shines at all only because of the
approach or the presence of the great Sun of Righteousness.
The light which they shed is one and the same, only differ-




IRTRODUUIORY ESSAY. 19

ing in degree. They come from the same source, and they
direct to the same end. It is ever the same Spirit speaking
in them ; and whether the subject-matter be history, or type,
or precept, or promise, or prophecy, whatever it be, the great
object of the Spirit speaking in the Old Testament is, to
meet the spiritual necessities of that generation of the cove-
nsat people of God, and chigfly by pointing them to, and pre-
paring them for, the coming and redemption of the great Son
of God and man, so clearly set forth in the New Testament.
The necessities of God’s people in every age are essentially the’
same ; the great remedial system the same ; the experience
of his people and the principles of his providential dealings
with them the same. 'Where such is the unity of design and
harmony in the subject-matter of revelation, it must needs be
that all the parts stand intimately and mutually related, and
confirm and illustrate one another. He best understands the
Old Testament, who has learned the New aright ; and he
best interprets the New, who has most thoroughly studied the
institntions and weighed the very expressions of the Old. 8o
true is this, that we may say, had the New Testament never
existed, the Old had remained an unintelligible enigma ; and
had the Old Testament never existed, the world had scarcely
furnished the language that could have accurately and cer-
tainly conveyed the glorious revelations of the New. The
interpreter therefore needs not only an acquaintance with the
general scope of the Sacred Volume, but a minute acquaint-
ance with the whole Scriptures ; so that in the consideration
of any passage or phrase that needs elucidation, he may be
able at once to collect the light that streams from various other
parts of the harmounious whole.

VL The last qualification of the interpreter of the sa-
cred Scriptures which I shall mention, is, that ke possess cor-
rect principles of interpretation, and have the skill and judg-
ment to apply them.
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The proper object of all language is to express the opers-
tions of the mind. Whether used by Glod or man, it is in-
tended to communicate to others his thoughts, and feelings,
and will ; and of course is properly designed to be understood.
For this end it is obviously necessary, that, as far as possible,
it be used in the ordinary acceptation of its words and phrases.
No system of interpretation therefore can, in general, be just,
which does not aim to get at the meaning which the words
fairly and legitimately convey, when construed aecordmg to
the ordinary usages of language.

These general remarks apply in full force to the Scriptures,
They are professedly a revelation of the will of God to man.
As such, they were intended not only for the learned ; but
for the common people, They demand no recondite system
of rules, known only to the initiated, in order to be under-
stood ; their object is to make men, learned and unlearned,
wige unto salvation, by communicating the saving truths of
God, so that all who will may understand. For the accom-
plishment of this object, they must conform to the ordi-
nary and legitimate usages of langnage. A revelation in unin-
telligible language is, in this regard, no revelation at all ; and
language is never surer to be misunderstood, or not understood
at all, than when it is employed contrary to its established
meaning and laws. Such a revelation, to be understood,
must carefully reveal the method of its right interpretation.

The Scriptures contain for themselves no such peculiar or
special method of interpretation. They demand to be
searched ; but by the help of no special light, save that of
the Great Spirit of truth. They do, indeed, teach us that
there are types, and parables, and prophecies, and, as I be-
lieve, cases of double sense ; but we contend, that here there
is no violation of the nature or the legitimate use of lan-
guage, 8o long as we follow the sure guidance of Revelation
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itself, and proceed not arbitrarily in the interpretation. We
have already contended that the Scriptures are a complete
whole, and that one pa'rt is to be interpreted by the help of
the rest ; this cornmon-sense rule we apply in the interpreta-
tion of all other instruments. What we further contend for
here is, that allowing whatever may be fairly due to the
nature of inspiration, and to the nature of the subject of the
revelation, we must adhere to the principle, that the lan-
guage employed teaches us, respecting that subject, whether
past, present, or future, whether common or miraculous,
above us or below us, and whether in figurative, typical,
parabolic, or allegorical form, what, when interpreted by the
ordinary laws and usages of language, it naturally and
plainly means. It is in this sense that I would understand
the famous maxim of the judicious Hooker:—“1I hold for a
most infallible rule in expositions of the sacred Scriptures,
that where a literal construction will stand, the furthest from
the letter is commonly the worst.”

What is commonly known, therefore, as the historico-
grammatical system of interpretation is, we believe, the only
just system, always allowing what the very nature of a
revelation from God and the subject of which it speaks may
fairly demand. In this last qualification, we only allow
what, in strict accordance with the true nature of lan-
guage, is allowed to all writings,—that they be interpreted
according to themselves and according to the nature of the
subjects of which they treat.

Every period of the church has furnished abundant illus-
trations of the prime importance of the possession of correct
principles of interpretation, by those who undertake to ex-
pound the Scriptures. Before the reformation, first the al-
legorical, and then the dogmatical, prevailed. Since that
period, & purer and more fruitful method of investigation
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has been vigorously prosecuted; but often upon principles
contrary to all sound and rational criticism, however pre-
tending to both characteristics, and, of course, derogatory to
the true dignity of the Scriptures as a revelation from God,
and subversive of their true meaning. Itis a common fault
of all these systems, that they exalt the human and depress
the divine. The dogmas of the church, the prolific fancies
of exuberant minds, the prejudgments of human reason,
the dicta of human philosophy, the analogies of false re-
ligions and heathen mythologies, and the pretensions of
modern science, have all prevailed to pervert the Scriptures,
and to add to and abstract from them. It is thus, that
even in protestant churches, since the reformation, we have
had interpreters, who could expound the sacred Scriptures,
manifestly controlled by the church symbols which they had
embraced ; who could see in the histories and prophecies of
the Scriptures types and adumbrations of all the great po-
litical and ecclesiastical events of subsequent times ; who could
treat as trivial all that was not, in the judgment of reason,
directly conducive to the moral amendment of mankind ; who
could add to the sacred narratives, or take from them, so
much as was necessary to make them credible to their phi-
losophy or conformable with it ; who could explain the doc-
trines of Christ and His Apostles as mere accommodations
to Jewish prejudices and the opinions of the age in which
they lived ; who could find in all that was miraculous and
prophetical absolute impossibilities, except so far as sheer
jugglery or shrewd conjecture might attain ; who could
resolve plain and sober history into sublime poetical and my-
thical epics; in fine, who could every where subject the
supra-natural to the natural or the rational, thus reducing
the whole of Revelation and of religion into the powerless
abstractions of deism and pentheism : and where this could
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not be done, oould groundlessly impugn the integrity of the
text, or flatly deny the truth of the record.

These astounding results we ascribe in part to the systems
of interpretation adopted, because, though in general they have
proceeded from the subjective views and feelings of their
authors, they have been adopted by acknmowledged teachers
of theology and expounders of the Scriptures in different
churches and universities of the world, but especially of
Germany, and have been the guiding principles in the ap-
plication of the critical apparatus employed to explain away
what was offensive and to elicit what was desired. It is
gratifying to know, that there is a gradual return from these
monstrous excesses to more sober and correct views of the
office of the interpreter of the sacred Scriptures. Whilst
eome still run mad in their license, others, who have done
large havoc to the Scriptures, have had their eyes opened in
a measure to the reckless and ruinous results of their prin-
ciples ; and the necessity is beginning to be felt of coming
back to a devout application of those common-gense princi-
ples of interpretation, which men ordinarly employ to ascer-
tain the meaning of written language. Where these have
been combined with learning and tact at exposition, we have
had valuable contributions to the right interpretation of the
Scriptures, even from men whose philosophic views allowed
them to reject or oppose the doctrines which they inculcate.

The time is fully come when the church of Christ has
need of men in this department, who thoroughly understand
their business. The great enemy was never wider awake nor
harder at work. Vast erudition is arrayed against her very
foundations and surest bulwarks. The great champions of
damning delusions at the present day are in the church, and
hold high places and occupy strong holds. Error has on its
side all the corruptions of man and all the powers of hell.
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Already we hear, from different quarters, some stifled sounds
of jubilation. But on the side of truth is He that is greater
than all. The Spirit of the Lord has set up His standard
against them ; and if we will not be recreant to His cause,
we will prepare ourselves for the conflict. The heat of the
battle has called forth even in Germany noble champions for
the truth, who contend with mighty skill for the faith of the
saints. We have already said that there we see some signs
of giving way in the ranks of the enemy. America, the
refuge of all nations and the protector of all creeds, may yet
be the scene of a heavier conflict. The truth will doubtless
prevail. The time will come when philosophy and science
shall act their parts as the handmaids of religion, and not her
mistresses. But let it be remembered, that her triumphs will
not be achieved by the power of ignorance and supineness.




COMMENTARY

ON THR

EPISTLE TO THE HEBREWS,

INTRODUCTION.

Six questions present themselves preliminary to
the exposition of this Epistle.

1. To whom was it addressed

2. By whom was it written ¢

8. In what langunage ?

4. When was it written?

5. To what danger were the Christians peculiarly
exposed, who are here addressed ; and why %

6. What then was the author’s design; and how
does he aim to accomplish it ?

The introductory matter will then be concluded by
giving, in the 7th place, a General Analysis of the

Epistle.

I Various opinions have been entertained as to the
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persons addressed in this Epistle. Its epistolary char-
acter has even been doubted; but this point will be
fully established by the passages which we adduce to
show its particular destination. It does not need, there-
fore, a separate investigation.

The Epistle was manifestly addressed originally to
Jewish Christians. 8o all ancient testimony, and the
whole scope of the Epistle prove. For particular pas-
sages, the reader may consult chap. 2: 1, which, with
its context, shows that the persons addressed were
Christians, and implies that they were also Jews. In
3: 1, they are addressed as “holy brethren, partakers
of the heavenly calling;” by which words their Chris-
tian profession is plainly described. And the invita-
tion to “consider the Apostle and High Priest of our
profession, Christ Jesus, who was faithful to him that
appointed him, as also Moses was faéthful in all his
house;” implies in them a familiarity with Mosaic insti-
tutions. In 3: 6, the writer says: “But Christ as a
son over his own house; whose house are we,” &c.
They were, therefore, members of the Christian family,
In 8: 12, the writer calls them “ brethren.” In5: 12,
it is said: “When for the time ye ought to be
teachers, ye have need that one teach you again
which be the first principles of the oracles of God;”
where the time which had elapsed since their profession
of Christianity, is plainly intended. The whole of the
well known passage in 6: 1-10, evidently applies
to Christians by profession. In 10:19, it is said:
“Having therefore, brethren, boldness to enter into
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the holiest by the blood of Jesus,” &c. Here believers
in Christ only can be described. And in 10: 23, “ Let
us hold fast the profession of our faith without waver-
ing.” The evidence that Jewish Christians are address-
ed rather than Gentile, is to be further sought in all
those numerous places, where a familiar acquaintance
with, and attachment to Mosaic institutions, are pre-
sumed in them by the author. Instances need not be
cited.

But to what Jewish Christians was the Epistle writ-
ten? Some say, to Jewish Christians in general. But
this is refuted by sundry passages, which cannot be
understood of Jewish Christians in general. Chap. 5:
12, “For, when for the time ye ought to be teachers,
ye have need that one teach you again which be the first
principles of the oracles of God.” 10: 82 to 84, “But
call to remembrance the former days, in which, after
ye were illuminated, ys endured a great fight of afftio-
tions; partly whilst ye were made a gazing stock, both
by reproaches and afflictions; and partly whilst ye de-
came companions of them that were so used. For ye
had compassion of me in my bonds, and took joyfully
the spoiling of your goods, knowing in yourselves that
ye have in heaven a better and an enduring substance.”
18: 18, 19, “Pray for us: for we trust, &c. ... But 1
beseech you the rather to do this, #ha¢ I may be restored
bo you the sooner.” 18: 28, “ Know ye that our broth-
er Timothy is set at liberty, with whom, if he come
shortly, 7 will ses you.”

Hence most critics assign a locality to the persons
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addressed ; and Asia Minor, Galatia, Corinth, Thessa-
lonica, Spain, Rome, Antioch, Alexandria, Palestine,
have been designated by different writers.

Of these, the most ancient and the most generally
recetved opinion <8 that they lved in Palestine. Inter-
nal evidence favours this opinion. Only Jewish Chris-
tians are addressed. No allusion is made to their being
in contact with, or in danger from heathenism; but
they are addressed as in great danger from Judaism, and
as intimately acquainted with the Jewish ritual. These
circumstances are more particularly applicable to Jew-
ish Christians residing in Palestine. The reference too,
in chap. 10: 25 and 387, to the destruction of the Jew-
ish polity (for which the reader may consult the com-
ment on those passages), is the most applicable to

them: “Not forsaking the assembling of ourselves -

together, as the manner of some is; but exhorting one
another: and so much the more, as ys 866 the day ap-
proaching.” “For yet a little while, and ke that shall
oome will come, and will not tarry.” From chap. 6: 10
(“For God is not unrighteous to forget your work and
labour of love, in that ye have ministered to the saints,
and do minister ™), it appears that they were able to
do works of charity ; and from 12: 4 (“Ys kave not
yet resisted unto blood, striving against sin”), that they
had not suffered fatal persecution. It has been hence
inferred that not Jerusalem Christians, but those in
Csearea Palestina, are primarily addressed. But this
is a very doubtful inference, as will appear from the
commentary on the passage.
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II. The authorship of the Epistle has been much
disputed. Some refer it to Barnabas, as Tertullian,
Some attribute it, in part at least, to Luks, aa Clement
of Alexandria; who thinks Paul the author and Zuke
the translator. Some ascribe it to Clement of Rome
(Origen refers the matter to Paul, but mentions that
some ascribed the writing of it to Luks, and some to
Clement of Rome). Bome refer it to Sylvanus, as a
few moderns; others to Apollos, among whom are
Luther and others. 7'he most ancient and generally
received opinion asoribed i to Paul, at least in its
matter.

It was certainly received as Paul’s, for substance,
by the celebrated Alexandrian school. First, Pante
nus seems to be clearly indicated as stating so much,
by Clement of Alexandria, as quoted by Eusebius
(Eccles. Hist. B. VL c. 14): “A little after this he
(Clement) observes: ‘But now, as the blessed Presby-
ter used to say: since the Lord, who was the Apostle
of the Almighty, was sent to the Hebrews, Paul, by
reason of his inferiority, as if sent to the Gentiles,
did not subecribe himself an apostle of the Hebrews;
both out of reverence for the Lord, and because he
wrote of his abundance to the Hebrews, as a herald
and Apostle of the Gentiles.” After him, C'lement of
Alexandria thought that Paul wrote it in Hebrew to
the Hebrews, and that Luke translated it into Greek.
(8ee Euseb. Eccles. Hist. B. VL c. 14.) After him
Origen, the next master of this school, says, Ef zig ot
dxxAnoic Exec vavsny vy éxiorodny a; Maviov, atry
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svdoxcpsive xal éx) vovre. OV yap sixy of doyaioc
avdods ¢ Iaviov atrny mapadsdwxas:. This testi-
mony runs back very near to apostolic times. He also
habitually quotes it as Paul’s, and includes it in his
catalogue of Paul’s fourtaen Epistles. (See Euseb. Ec-
cles. Hist. B. VL c. 25.) Similar testimony is borne
by their successors.

The Eastern Church universally received the Epis-
tle as Paul's. No reputable author has been cited to
the contrary. Justin Martyr and Ephrem Syms re-
ceived it as Paul's. Eusebius ascribes fourteen epistles
to Paul (Eccles. Hist. B. IIL ¢. 8, Tov 2 Hevdov
%00dnoc xal oaeis ai dexarécoapes éniorodae, x.1.).)
and places this Epistle to the Hebrews among the
ouodoyovusvoe, in common with the Epistles of Paul
(see Eccles. Hist. B. IIL c. 25; compare B. VL c. 13),
although he says that some, after the example of the
Romans, rejected Hebrews, cvry dvridéyssdac gprioar-
zeg.  He also habitually quotes it as Paul’s, in his Com-
mentaries and other writings.

In the Latin Church, it was generally received till
the close of the second century, as appears from the
extensive quotations of Clement of Rome, and from its
having a place in the old Latin versions. Clement,
however, after his usual manner, never mentions the
author when he quotes it. Its canonical authority was
doubted from the time of Tertullian and Caius, A. D.
200, to that of Jerome and Augustine. But all the
Latins did not concur in these doubts, as appears from
the statements of Jerome. After his time it was again
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universally received. Its rejection during this period
is ascribed to the use which the Montanists and Nova-
tians made of chap. 6: 4 to 8, and chap. 10: 26 to 81,
to justify their severe and unpopular rules as to the
perpetual exclusion of certain classes of backsliders
from the church. Thus the Revelation was rejected
by some through opposition to the Chiliasts, who per-
verted its concluding chapters to their support.

It deserves also to be noted, that in some of the
catalogues and most ancient MSS. (as the Codex Alex-
andrin. Vatican, Ephremi. Coislinian, &c.), this Epis-
tle ocours immediately after 2d Thessalonians, in the
very midst of the Pauline Epistles. Such is the state
of the external evidence. ,

Different critics estimate very differently the inter- .
nal evidences of a Pauline original. Origen says: ‘O
xaoaxtig Tis AéEsws vis moos Efoaiovs éncysyoapps-
wng ExeGToAMe oUx ExsL 7O &v Aoyw IBcarixor Tou dmo-
ozodov ; xx.k. 'AMAa forlv 7 émiorody cuvderes Tic
MEeas EAApvixcirspa, mag 6 éniorausvos xpuweiv @oa-
céav Beugopas opoloynoeay. .. . . . elmoryl av ore Ta
udv vojuara Tov dxocrodov E63iv ; i 08 @eao xal
7 ovvde0Ls dROuUVIUOVEUGaVTOS TIVOS TG GROCTOMXGE,
xal domegel Gyohoypagioavros v slonuéve Um0 ToU
d:8acxarov. “The character of the diction of the
Epistle written to the Hebrews, does not possess the
verbal peculiarity of the Apostle,” &c. “But the
Bpistle is to0o Greek in the composition of its diction.
Every one who knows how to distinguish styles, would
acknowledge the differences . . .. I would say that the
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thoughts are the Apostle’s; but the style and composi-
tion are the work of some one who has narrated from
recollection apostolic (doctrines); and, as it were, has
written scholia upon what was told him by his teach-
er.” (See Euseb. Eccles. Hist. B. VL c. 25.) Imita-
ting him, the most part admit that the style is more
easy, flowing, and rhetorical, and even classical, than
that of Paul generally; though some profess to find a
resemblance to it in his speeches before Felix, Festus,
and Agrippa. (These, however, are reported by Luke.)
"It is also said that Paul’s mode of thinking and reason-
ing are absent from the Epistle. But good critics
have ventured to question the accuracy and taste of
Origen in the Greek style and idiom. Bloomfield says:
- “The feeling of my own mind as to the composition
now in question, after repeated and most attentive ex-
aminations of its contents, is, that none but St. Paul
could have written it, and consequently, that none but
St. Paul diéd write it. In it, in short, we have all the
peculiar and prominent features of St. Paul’s style and
manner,” &c. The labours of Stuart in answer to Ber-
tholdt, Schultz Seyffarth, De Wette, Boehm, and Bliik,
go far to show that, if we settle this question by an
appeal to the anal Asyouéva, the anal sipnuéve, and
the &mal Aoyclouéva which may be found in it, to the
hebraizing or classical expressions which it contains, or
to such like arguments, we shall do it upon grounds
which some of the objectors themselves have relin-
quished, and which will either determine that this is &
production of Paul, or that there are none such in the
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sacred -Canon. It may be remarked, too, that such is
the Pauline cast, that if we may infer any thing from
the signal failures of many early attempts at imitation
of this and other apostles, we may believe with Origen,
“that not without reason did the ancients hand it
down as Paul's” One thing is certain; that so many
are the circumstances which serve to modify style and
thought, that nothing in the present case can be in-
ferred from this source, against the positive external
testimony which has been adduced. Let it be remem-
bered in this connexion, that the Apostle was inspired,
that the subject was unique, that this was among the
last of his Epistles, that he was writing to his own
countrymen, that he was subject to like passions with
ourselves. All these circumstances might well modify
here his diction and modes of thought.

III. All to the original language of the Epistle, two
opinions have been entertained : first, that it was writ-

ten or dictated in Hebrew and translated into the
Greek; and second, that it was originally written in
the Greek as we have it. The ancients inclined to the
former opinion ; the later commentators adopt the lat-
ter. Though addressed to Hebrews, it was best adapt-
ed to common use in Greek ; as the Apostle manifestly
judged in the case of the Epistle to the Romans, which
was addressed to Latins. It has the air of an original,
and nothing of the stiffness of a translation. It quotes
from the Septuagint: a thing very unlikely, if it had
been written in Hebrew; and it translates Hebrew
. 8
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words; (though here we should judge cautioualy.)
There is no evidence that a Hebrew original was ever
in existence ; but one has only been inferred to account
for supposed departures from Paul's style in other
epistles. And in conclusion, the Greek Epistle was in
early and universal circulation.

IV. The Epistle was written before the destruction
of Jerusalem; for the Apostle did not live so long.
And it appears from chap. 9: 9, and 18: 10, not to say
from the whole scope of the Epistle, that the temple
was still standing, and its worship maintained. (7res
naxpaBoAn-els OV xaigov TOv EvesTnxota, xad Ov dipd
76 xal Jvoiar mpoogégovras, x.x.A., which should be
translated : “ Which ¢¢ a figure for the approaching
time, for which both gifts and sacrifices ar¢ offered.” And
"Exousy Jvoiaiwrijgiov, & ov gayeiv ovx Exovaey éEov-
aiav o Tjj oxnvj Aargevovreg.) But it could not have
been written very many years before that destruction,
since we learn from a passage already quoted (chap. 5:
12), that they had long been Christians. The words
of chap. 18: 7, “ Remember them which have the rule
over you, who have spoken unto you the word of God ;
whose faith follow, considering the end (éxBuaev) of
their conversation,” seem to show that their first teachers
were already dead. A comparison of chap. 10: 25 with
10: 87, will also discover an allusion to the near approach
of the catastrophe: “ Not forsaking the assembling of
ourselves together, as the manner of some is, but ex-
horting one another, and so much the more as ye ses the
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day approacking.” “For yet a little while, and he
that shall come will come, and will not tarry.” '

After all that has been said, the canonical anthority
of the Epistle cannot be doubted; and there can be
little doubt that Paul was the author. It is found in
the old Syriac or Peschito version, in the old Latin ver-
sions, and in fwelve out of the fourteen ancient cata-
logues ; and is quoted, as we have seen, by the Fathers

generally.

V. The Jewish Christians addressed, were peculiarly
exposed to apostacy from Christianity to Judaism, for
several reasons. 1. From old prejudices and early
education ; Judaism had been the religion of their fath-
ers from immemorial generations. 2. From the splen-
dour of the Temple and templeservice, which appealed
continually to their senses, and which would be asserted
by their enemies to stand in splendid contrast with the-
bald simplicity of the Christian worship. 3. From the
influence of social relationships; their relatives, neigh-
bours, friends, countrymen, were Jews. 4. From the
odium attached to the cross, than which there was, to
a Jew, no greater stumbling block. 5. From persecu-
tions, which, though not yet unto death, were severe.

VI The author aimed, therefore, first and mainly, to
confirm them in the Christian faith against apostacy to
Judaism. To this design the first twelve chapters are
devoted. In chapter thirteen he exhorts them to va-
rious Christian duties. He seems, however, never to
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lose sight of his great design, while, of course, other col-
lateral ends are subserved.

VIL To comprehend the analysis of the Apostle’s
argument, it should be noted, that the claims of the
Jewish system were rested on these grounds: 1. Its
introduction by the ministry of Angels. 2. Its having
Moses, the greatest of Prophets, for its divinely appoint-
ed Head. 3. Its divinely instituted Ritual and Priest-
hood. The author therefore argues:

L Christ’s superiority to Angels, chaps. 1 and 2,
proving Him to be divine in chap. 1, and explaining the
reasons of his becoming man in chap. 2, v. 5 to end.

. II. His superiority to Moses, chap. 8, v. 1-6.

III. The superiority of his Priesthood to the Leviti-
cal, in all respects, chap. 5, v. 1-10, and 7-10: 18.

Each of these arguments is followed or interrupted
by exhortations, the scope of which is generally against
apostacy ; as in chap. 2: 1-4; 8: 7 through 4: 5: 11-6.
10: 19 through 12.

The biblical student is referred for fuller details on
the Introduction, to Horne’s Introduction, Vol. II, pp.
~ 849-35%7. Stuart’s Commentary on Hebrews, Vol L.
Bloomfield on the Epistle, in his New Test. Lardner,
Hug, Kuinoel, Michslis, &c., and to Whitby’s preface
to the Epistle in his Commentary.

For Commenitariss, the following may be consulted.
Stuart, Bloomfield (in his Recensio Synoptica, or Crit-
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ical Digest, and New Test.), Jas. Pierce, Hammond,
Owen, Whitby, McKnight, Clark, Barnes.

Calvin, Kuinoel, Rosenmiiller, Mathzi, Poli Synop-
sis, Wetstein, I. A. Ernesti (Lectiones in Ep. ad He-
braeos). '

From these sources the materials of this work have
been chiefly drawn.



CAAPTER 1.
ANALYSIS.

TeE author commences with a comparison of the
revelation made to the Fathers, and that made to them-
selves, in v. 1. He does this with an evident view $o
the application of his argument in chap. 2:1-4. He
then appropriately introduces his subject by declaring
the exalted character of Christ, vv. 2, 8, concluding
with the assertion of his superiority to angels, v. 4.
This is the first proposition to be proved, as at once
laying a solid foundation for his own argument, and
undermining a pillar in the Jewish faith. This superi-
ority he argues,

1. From the titls bestowed on him. He is called
Son in a sense in which that term is never bestowed
on angels, v. 5.

2. The angels are commanded to worship him, v. 6.

8. The angels are represented as servants, like the
winds and lightning, v. 7, but the Son is addressed as
God, seated on an everlasting throne, swaying a sceptre
of righteousness, the Founder of the earth, and Maker
of the heavens, who, after creation itself had waxed old
and changed, should remain forever and unchangeably
the same, vv. 8-12. The whole argument is, of course,
from the Jewish Scriptures.
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A supplement to this last argument, establishing
the main proposition, adduces a passage which repre-
sents Christ as exalted till all enemies are subdued;
whereas the angels are sent forth to minister to his
people. vv. 13, 14.

Title of the Epistle: ‘H xpo; ‘Efpaiovs’Excorols.
These words are possibly not Paul's. They are not in
the Apostle’s manner, nor like the introductions of his
epistles generally, as will be seen by a reference to
their commencements. But it may be urged, on the
other hand, that an epistle would hardly be sent with-
out any direction or address; and as the Apostle has
omitted the uvsual introductory address, for some un-
known reason, he may have prefixed this direction.
Eusebius (in his Eccles. Hist. B. VL. c. 14), quotes
Clement of Alexandria as saying: “It is probable the
title, ¢ Paul the Apostle,’ was not prefixed to it. For
as he wrote to the Hebrews, who had imbibed preju-
dices against him and suspected him, he wisely guards
against diverting them from the perusal, by giving his
name.” He also represents Clement as saying after
Pantenus, that the omission of an introduction as
¢ Apostle of the Hebrews, was out of reverence to our
Lord, and because, being the Apostle of the Gentiles,
he wrote out of his abundance to the Hebrews. It is
easier for us to account for Paul’s prefixing such a title,
than for his dispensing with the usual introduction.
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The title is certainly very ancient; it is found in all the
MSS. which contain the Epistle (with some variations,
which may be seen in Scholz’ New Test.) ; it is found in
the Syriac, and the Latin versions before Jerome; and
the Fathers of the second and third centuries constant-
ly refer to the Epistle as that to the Hebrews. Exam-
ples may be seen in Ensebius’ Eccles. Hist. B. IIL c. 38.
VL c. 14. 25.

But who are particularly defined by the term
EBpuioc? We find it in the New Test. only in Acts
6:1. 2 Cor. 11: 22. Philip. 3:5. In the first of
these we read: &yévero yoyyvouos rév ‘EXAnveisraw
m@og rovs EBpuiovs. Here Eldnviorav and ‘ESpaiovs
are manifestly opposed; and whatever difference of
opinion may exist as to the former, the critics almost
all agree that the latter, in this passage at least, means
Hebrews residing in Palestine proper, and speaking
the vernacular language of that country. Thus say the
Lexicons, as Bretschneider, Wahl, Robinson; and the
~ commentators on that passage of Acts. In the second
place cited we read : Efopaioi sioe; xgyw: ‘lopcnri-
vai tloe; xgyw* omépue 'ABpacu sioe; xgye: xxh
And in the third: msgerousi dxvanuspos. éx yévous
Iooun, puiijs Beveauiv, ‘ESpcio; €& ESpaiow, x.x.A
In each place it is plain that the Apostle means to
affirm himself a Hebrew, or an Israelite in the strong-
est sense of that term. Yet we see, from his case, that
an actual birth in Palestine was not required for this
distinction. Further, the words ‘Efpaixois, in Luke 28:
88, ‘Efpaid. in Acts 21: 40, 22: 2, and 26: 14, and
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‘EBoaisre,in John 5: 2, 19:18, 17: 20, and Rev. 9:
11, 16: 16, all denote the Hebrew-Aramsan or Syro-
Chaldaic, which was the proper tongue of the Jews in
Palestine at that time. In Josephus, Bell. Judaic. B.
VL c. 2. §1, ‘EBpaitov means ‘speaking in Hebrew,
i e. in Syro-Chaldaic. Many of the Fathers, under-
standing this Epistle, and also Matthew’s Gospel, to
have been written to Jews in Palestine, designate in
the same way both them, and the language in which
they suppose that the Apostle wrote. The persons in-
tended by this title seem plainly, therefore, to be He-
brews then residing in Palestine, or, if foreigners by
birth, educated in Palestine in the religion and customs
of their fathers, and speaking their vernacular tongue.
And if so, the title, if Paul’s, certainly determines the
persons addressed ; or if early prefixed by other hands,
it shows the opinion of the early church on this point.
See Stuart’s Com. on Hebr. 2nd ed. pp. 35-38.
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OOMMENTARY.

1 ITodvusgos xcl modlvrgomes mahae 6 Osoc Aadscas
rol; marpacey €v rois moogpiracs, &X' EGydrov TGV

2 rjuep6v rovrwy éAddnoey fuiv év Vg, ov Ednxs 2l
eovouoy mavrav, 8l ov xwl tovs alovas émoincey,

8 05 &v anavyacua i O8ofns xai yugaxrige TS
UROGTAOEWS CUTOU, PEQWY TE TG BEVIQ T (rjUaTe
Tijs Ouvausa; avrov, O¢ éavrov xadagiouov moun-
Oauevos TOV Guagriov v, dxadiosy &v JeluE

4 i ,u.syahaddwyg &y z?t,w]loig 7000VTQ xgu’naw
7evo,uwo, TGV ay;velwv, 06w 3mgoopwrsgov noQ
wvTovs xExAnQOVOUTXEY OVOUC.

V. 1. IMolvuepds xci modvrporws, means literally:
“In many parts, and in many ways:" referring to the
various revelations at different times, and the various
modes in which they were given. So, in substance, are
the words rendered by Calvin, Stuart, and Whitby.
De Wette renders them, “ Vor zeiten vielfittiz und
auf vielerlei Weise.” Others regard them as mere
euphonic synonymes, to denote the variety of doctrines
and matters revealed through the prophets. So Gro-
tius, Kuino&l, Dindorf, Bloomfield, understand them.
But where then is the antithesis between these revela-
tions, and those of “these last times?” If, with the
New Test. Lexicons, we translate, “in diverse manners”
‘(in multis modis) merely, whence do we rightfully
derive such a sense for moAvuepas ? wépos has properly
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no such meaning. The ancient interpreters were in
like manner divided. Both words occur in the New .
Test. only here. It seems to us best, therefore, to ad-
here to the meaning first announced.

wpogprnrasg literally means in Greek, “a foretel-
ler.” In the Septuagint and New Test. it is used not
in its etymological sense, but in that of the Hebrew
#33; one who speaks under divine authority and in-
spiration, it might be to exhort, instruct, or rebuke, as
well as foretell. Here the reader may compare Gen.
20: 7, where God informs Abimelech, king of Gerar,
that Abraham is a prophet, i. e. an inspired man;
Exod. 7: 1, where Moses, when sent on his mission to
Egypt, is told that he “shall be as a God to Pharaoh,
and Aaron his brother shall be his prophet,” it e. his
messenger; and Psalm 105: 15, in which the Israelites
are called God’s prophets, in the sense of his anointed,
holy, and chosen people. See also Alexander on Isaiah,
Introduc. pp. ix—xii.

V. 2. &7’ éoyarov (Textus Receptus gives various
reading, soyarav) rov juspwv. Either reading gives
the same sense. Both occur in the Septuagint for
oyl ok, Literally, it denoted the future, and for
the most part, the remote future; as in Gen. 49: 1
(where Jacob foretells his sons what shall befall their
descendants “in the last days”), Numbers 24: 14, and
Dan. 10: 14. But the phrase came technically to des-
ignate messianic times as opposed to ancient times
(nadec). In this sense Isaiah (2:2) says: “It shall
come to pass in the last days, that the mountain of the
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Lord’s house shall be established in the top of the
' mountains,” &c. Hosea (8: 5), distinctly describing a
time after the end of the ceremonial dispensation, says:
“The children of Israel . . . shall fear the Lord and his
goodness in the latter days.” Micah (4: 1) repeats the
words of Isaiah, and in the same sense. In the New
Test. the phrase is frequent under different forms of
equivalent meaning, in all .of them designating messi-
anic times, but referring more particularly to different
periods of it. Thus, in Acts 2: 17, Hebr. 1: 1, and
1 Peter 1: 20, it refers to apostolic times; and in 2
Tim. 8: 1, James 5: 8, 2 Peter 8: 3, to later times
near Christ’s second coming. See Robinson’s Lexicon
of New Test.

év vig. The article is omitted before this word, as
also in 5: 8 and 7:28 below. This is not unusual
with proper names. It is worthy of remark that the
name Xpcoros is almost uniformly preceded by the
article in the Gospels, and is most usually without it in
Paul’s and Peter’s Epistles. So Kvgcog often wants the
article, especially after prepositions. (See Winer’s
Idioms New Test. §17. 8, p. 98. §17. 4.)

- The manifest antithesis between the several mem-
bers of this verse should be noticed. But we are not
to strain it so far as to infer that Christ was not the
Divine Person manifested “to the fathers” For we
gee in John 12: 41, that Isaiah “saw his glory, and
spake of him.” Compare Isaiah 6: 1, 10; and 1 Cor.
10: 4, 9, assures us that the old Israelites “drank of
that spiritnal Rock which followed them, and that Rock
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was Christ;” and forewarns us, “ Neither let us tempt
Christ, as some of them also tempted.”

xAngovouor. Christ is thus called because he is a
Son, exalted by his Father to the mediatorial throne,
with all the power and judgment in his hands, and the
promise of universal dominion as his inheritance. The
meaning is well illustrated by the 2nd Psalm, through-
out, but. especially by vv. 6-9. It is worthy of note
that the Latins used A@rus in the sense of dominus.
An illustration of the author’s idea may also be found
in Gal 4: 1, 'Ep’ Goov yoovov 6 xAngovouos vimeos
dorev, ovddy deagépee dovlov, xvgeog muvrav v. The
word mayreov, annexed in the text, certainly gives to
xAngovouos the meaning of universal dominion. In
the same sense, doubtless, Acts 2: 36 says: “God hath
made that same Jesus ... both Lord and Christ.”
Acts 10: 36 asserts that “He is Lord of all” (xvesos
maevrov). And Eph. 1: 22 says that God “gave
(#3wxs) him to be Head over all things to the Church.”

3¢ ov. Grotius renders these words (which in our
version are translated, “Jy whom also he made the
worlds™) “on account of whom.” This is contrary to
the general usage of the preposition d.z with the geni-
tive (see Winer’s Idioms New Test. §51, i; p. 304.
Compare §53, ¢; p. 308); and' it is peculiarly contrary
to its usage in this Epistle. Let the reader turn, for
instance, to the examples nearest at hand ; vv. 3, 9, 14
of the first, and 2, 8, 9, 10, 11, 14, &c., of the second
chapters, and he will see that d:z is uniformly employ-
ed with the accusative to mean “on aocount of)” and
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that when placed before the genitive, it signifies instru-
mentality or agency. The sense given by Grotius is
equally opposed to the parallel sentiments of 1 Cor. 8: -
6, “ One Lord Jesus Christ, 82 o0 ra mdvre;” of Col
1: 16, 8v avrd éxviodn ra navra, xx.h . . . v0: ZAVTR
0¢ avrov xai el avrov Exriorac; and of John 1: 8,
xavre O avrov éyévero. The meaning therefore is
plain ; that the Son was the agent in this work.

rovg aicvag. This word here signifies “the world,”
“the universe.” This is the sense in which it is used in
chap. 11: 8 infra, and in 1 Tim. 1: 17. Its usage may
be illustrated by that of ovbiy in Chaldee and in the
later Hebrew. This word is often used in the singular,
respecting both the present world (mm obV, 6 aicy
ovros), and the future (Mgn 82N, 6 aldy wéldav vel
goxouevog). Instances of such use may be seen in Matt.
12: 82 ; Mark 10: 30; Luke 18: 80; Wisdom 4: 2;
Matt. 13: 22, 40, 49; 28:20; Eph. 1: 21. Its uses
may also be compared in 1 Cor.10:11; Eph. 2: 7; -
Hebr. 9: 26, and perhaps 6: 5. These passages plainly
reveal two senses as attaching to the words eliv, aée-
veg in New Test. usage. In the one class of citations,
it is “ the universe,” in the other, the later dispensation
as contrasted with a previous. The former sense is
most appropriate to this’text. It is worthy of notice
that Hebr. 2: 5, when speaking of our world as not
put in subjection to the angels, employs the word oi-
xovuévny, the word usually employed to describe the
habitable globe.

V. 8. 65 o axavyacua tijc dofns avrov. “The
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shining forth of his glory.” De Wette renders these
words, Ein abglanz seiner Herrlichkeit: “A reflaction
of his glory.” The glory of God here can only mean
the divine perfections, and not his declarative glory
merely ; as is sufficiently evident from the connected
and parallel clanse, which is translated by the English
version, “the express image of his person.” For if it -
is only meant by the former clause, that Christ or his
work manifest the declarative glory of God, it may be
answered, so does the humblest saint; yea, sinners
and devils. There would be a glaring incoherency be-
tween the poverty of the first, and the strength of the
latter clause. And we have illustrative usages of this
word in other places. In Romans 1: 23, the heathen
changed “ the glory of the incorruptible God (z7v d0-
Eav rov apdagrov Bsov) into an image made like to
corruptible man,” &c. Aects 7: 2, “ The God of glory
(6 Beog 1ijc dosns) appeared to our father Abraham.”
Eph. 1: 17, “That the God of our Lord Jesus Christ,
the Father of glory (6 mazno wijc dofng), may give
unto you the spirit of wisdom,” &c. In the first of
these passages the meaning evidently is, “the divine
perfections or attributes;” in the second and third it
is, “ the God, the Father, who is possessed of divine
perfections.” The text then asserts that Christ was a
bright exhibition to men of the divine perfections. In
2 Cor. 4: 4, he i8 called ¢ixwv rov BGsov. In Col 1:
15, elxav rov Bsov dogparov. InIsaiah 63: 9, ™p T8by,
‘the Angel of his (God's) presence” In John 1: 1, he
i8 6 Aoyog, at the same time @:og, and in v. 14 it is
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«

said gaef syévero; and thenm, v. 18, “No man hath
seen God at any time; #he only degotien Som,he hath
revealed him, ¢ &v &i; vov x0Azov rov marpos.” John
12: 45, Christ says of himself, “ He that seeth me
seeth Him that sent me;” and in 14: 9, “ He that hath
seen me hath seen the Father.” The assertion, especially
when taken in its connexion, is exceedingly strong, as
will be seen by reading from vv. 8-11. Hence in 2 Cor.
4: 6 we read: “Og (8¢. Ococ) EAauyey 8v rais xapdia
NGV, BYOS POTLoWOY THS YY@osas Th¢ 005ng ToU
Ozov év mpocwne Incov Xoeorov. All these
seripture parallelisms abundantly prove that this pas-
sage designates Christ as, in his own person and nature,
the splendid representation to men of divine perfec-
tions. The attempts made by those of the Fathers
tinctured with Neo-Platonism, to find in this expression
a proof for their doctrine of emanation, will need no an-
swer after the illustrations of its meaning given above.

xek yapaxrig tijs vaosracsw; avrov. These words
we may translate, “ The image, or impression of his being,
or substance.” De Wette translates, “ Abdruck seines
Wesens—the impression of his being.” ywpaxrig,
which occurs only here in the New Test. must have
here the secondary sense given to it, for its first sense of
mark is inapplicable; and the parallelism requires it.
The other word Jmosracews only occurs in four places
besides this; in 2 Cor. 9: 4, 11: 17, and Hebr. 8: 14,
11: 1, in all which it may mean confidéncs. (But for
the last two the reader is referred to the commentary
on the passages.) Here it can only have the meaning
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of “being,” “substance,” in which all the Lexicons
agree, as do the old Syriac and Vulgate versions. The
former of these writes it n2323, and the latter, *figura
substantiee ejus’ The meaning “person” it cannot
bear; as it does not occur in this sense till the fourth
century, when Athanasius used it in distinction from
ovoia; affirming of the Trinity one ods/c, three smo-
oracerg. 'The phrase then teaches that Ohrist was the
representation of very God, so to speak; and finds its
best parallel and illustration in Col. 1: 15, which has
been already adduced, sixwv rov Oeov rov copccrov.
géoov te ra mavra, x.v.». The original significa
tion of the participle here is that of “bearing;” indeed,
we see in the English word the cognate consonants b, r,
showing its kindred. From this sense gépwr naturally

comes to mean “ upholding and governing,” both which

ideas are included here. “God’s works of providence
are, his most holy, wise and powerful preserving and
governing all his creatures, and all their actions.”
(Shorter Cat.) In Numb. 11: 14, and Deut. 1: 9, the
Septuagint translates ®®; by g@épw, in both which
places, Moses' whole work, as the ruler and guardian
of Israel, is meant by it: “I am not able ¢ dear this
people alone.” In later Greek writers it occurs in the
sense of ‘to govern or rule Thus, Plutarch’s Lucul. 6,
Kédnyov avdovra 7y doky tore, xal wépovra iy mo-
Acv. So say Wahl and Robinson, following - Passow.
The reader may also compare Col. 1: 17, za sdvra &v
avrg ovvésrnxe.

7§ gruare tijg Suvapews avrov we will render:

4



50 ‘ HEBREWS, OHAP. I. V. 8.

“by his omnipotent word.” So that the rendering of
the English version, “ upholding all things by the word
of his power,” may be adopted as entirely good, if we
give to upholding the ideas of sustaining and governing.

‘xadagwouov...vav duapriiy judy. This expresses
the “purification,” not only of the moral pollution, but
also of the guilt of sin. This double work is every where
through this Epistle ascribed to Christ, and the under-
standing of it is the key to the meaning of many pas-
sages. Chap. 9: 14, “The blood of Christ ... shall
purge your conscience from dead works to serve the liv-
ing God. v. 26, “He hath appeared to put away sin
by the sacrifice of himself.” 10: 10, “ By the which will
we aré sanctified by the offering of the body of Jesus
Christ once for all.” v. 14, “For by one offering he hath
perfacted forever them that are sanctified.” All these
and many more passages are made luminous by the
idea that the author has ever before his mind the doun-
ble consequence of Christ’s sacrifice, pardon of guilt,
and deliverance from the power of sin. That the word
xadapespos will bear the sense of  atonement,” is man-
ifest from the Septuagint use of it as a translation for
o 1mon in Exodus 29: 36 and 30: 10. And in Job 7:
21, "y P 29O oD XN Moy is translated decers
ovx émoujoe Tijs dvouias pov Apdny, xal xadwgisuov
tijs duagriag pov ; The propriety of the same transla-
tion is also proved by the use of the verb xa«pilw in
this sense in 1 John 1: 7, xal 70 wluc Ingov Xoiorov
70U viov avrol xadagilse uds dxd madng ducprius,

% cleanseth us from all sin.” See also a similar use of
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the verb in Hebr. 9 : 22, 28, xa? ayedov év aipare meev-
ra xadapilevac xura Tov vouoy . .. Avayxn ovv ra
18y Umodslypara Tév v Toig ovgavols, Tovrow xadu-
oibeadac, avra 02 énovgaviw xgsirrade Svdias waga
ravrag: where the purifications alluded to are the well
known sprinklings and sacrifices of afonement so fully
described in the Levitical law. That a true, vicarious
expiation of gquilt is the leading idea in the text under
discussion, is plain from the adjunct d.' éxvrow; which
is abundantly shown to be equivalent to “by the sac-
rifice of himself,” from a comparison with the parallel
expressions in Hebr. 9: 12, 14, and 26. Thus, v. 12,
“ Not by the blood of goats and calves, but by his own
blood (dccx 8¢ w00 diov aipcros, blood offered in a sac-
rificial sense corresponding to that of its‘types), he en-
tered in once into the holy place, having obtained
eternal redemption for us;” v. 13, 14, “For if the
blood of bulls and of goats, and the ashes of a heifer
sprinkling the unclean, sanctifieth to the purifying
(xaPagornra) of the flesh ; how much more shall the
blood of Christ . . . purge your conscience” (xadageei),
&c.; v. 26, “But now once in the end of the world,
hath he appeared to put away sin, by the sacrifice of
hemself” (8ca tii¢ Jvoiag avrov). This putting away
of sin i8 the xatarpiouos of the text, and the dz =7
Jvelag avrov is but a fuller expression of its phrase
8¢ éavrov. The meaning may also be illustrated by
1 Peter 2: 24, 6¢ rag duaprias fuey avros dviveyxey
& 16 dwpare avrov éxl 1o Lvlov, ive tals duagriay
a@xoyevouevoe, 7y duxacoovvy (nowusv. Here we have
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the clearest possible expression of the idea of a vicari-
ous atonement (“He bare away our sins, in his own
body on the tree”) ; and at the same time, a clear ref-
erence to the second part of Christ’'s double work, de-
liverance from the power of sin. That we are correct
in rendering xadagcouov by atonement (in its true
vicarious sense), i8 also evident from the fundamental
nature of this work, as it is described in all the Serip-
tures, and especially in this Epistle. The passages
above referred to, are sufficient specimens of this, and
especially the last cited. In accordance with this are
the best Biblical Lexicons. 'Wahl's Clavis gives to the
- word under discussion, a8 its fourth leading sense, Z&-
piatio, and cites 2 Peter 1:9, Hebr. 1: 8. Bretach-
neider'’s Lex. Manuale, N. T. gives: D¢ purgations a
pecoato, et iberations ab efus culpa per sanguinem facta,
and cites in support the same texts. We sum up this
discussion, then, by saying: we claim the meaning of @
proper atonement for xwdwgesuov, and its kindred
words, on the ground, first, of its clear Septuagint
usage in this sense ; second, of the force given to it by
its adjuncts and contexts in the passages cited ; third,
of the fandamental nature of the work, which is thus
defined by the whole tenour of Scripture ; and fourth,
of the testimony of the Lexicons. 'We have thus care-
fully settled the proper meaning of this, which is a
leading word throughout this Epistle, at this its first
occurrence, in order that we may be able to assame
our conclusion without further discussion, whenever it
recurs. In conclusion, the author manifestly uses it
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here, in the comprehensive introduction of his treatise,
as embodying the sum and substance of Christ’s re-
demption. It includes all that work, which, when
finished, left him nothing more to do, but to “sit down
at the right hand of the majesty on high.”

In the words &v deieg rijc peyadawovvng, &c., we
have an instance of the frequent substitution of the
abstract for the concrete. Nearly the same words oc-
cur in chap. 8:1, “He hath set down on the right
hand of Him who is majestic.” To illustrate the pro-
per force of this expression we may cite Ps. 110: 1,
“8it thou on my right hand, till I make thine enemies
thy footstool ;” Hebr. 10: 12, “But this man, after he
had offered one sacrifice for sins, forever sat down on
the right hand of God, from henceforth expecting till
his enemies be made his footstool;” and Hebr. 12: 2,
“Js set down at the right hand of the throne of God.”
To sit on the right hand of a throne denotes, in Bible
usage, honour, approbation, and reward, conferred by
the monarch. Thus Bathsheba was seated by her son
king Solomon ; and in this sense the saints are elevated
to Christ's throne. But in a higher sense it signifies
participation in authority and dignity. This is its
meaning here. It should be borne in mind, that the
- Scriptures always attribute this exaltation to Christ in-
carnate, the Mediator, never to the .46y0;, in his original
nature. It is not his original divine authority; but a
conferred exaltation and authority, the reward of his
humiliation. (See Stuart on Hebr. Excursus 4.) In
his divine nature simply considered, the Son cannot be
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exalted. He was already infinite in majesty. And had
our Mediator been a mere creature, he could not have
shared thus in the divine glory and government. If
further confirmation is desired, of the meaning claimed,
the reader may consult Acts 2 : 83, 36, Eph. 1: 20, 22,
Phil. 2: 6-11, 1 Peter 3: 22. He is made head over
all things; and all powers, principalities, authorities,
are subject to him. These places settle the meaning in
others, where the context is not so strong.

V. 4. xpeirrov may be best rendered “superior.”
This superiority of Christ over angels is both in nature
and dignity; as appears from the Apostle’s previous
words, and subsequent arguments. He has already
declared Christ to be the bright manifestation of very
God, the heir, creator, upholder, and governor of all
things ; and the son of God. He is about to prove him
superior to angels, not only in his nature but his func-
tions. The translation of xgeirrov by “ superior ” may
be justified by a reference to Hebr. 7: 7, “ Beyond all
contradiction the less (0 #larrov) is blessed of the
better” (xpeérrovoc), where the sense, and the antith-
esis to #Aarrov plainly require it to be translated “ the
superior.” 9: 28, “It was therefore necessary that
the patterns of things in the heavens should be purified
with these; but the heavenly things themselves with -
 better sacrifices than these” (xpeirvooe Jvoia muga
Tavrag)—" superior sacrifices.” 10: 84, “Knowing
that ye have in heaven a better (xgsirrove, superior)
and an enduring substance.”

yevouevog. “ Being superior ¢n his mediatorial
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character ;" for in this He is considered throughout this
Epistle, and the passages which the author now pro-
oceeds to quote, were all applied originally to Him as
Mediator. The divine nature, however, is not excluded
from consideration, for it is at the foundation of his
mediatorial work, and of all these passages.

Here, then, is the first point to be proved: Christ's
superiority to amgels in his mediatorial work. The
first argument for this proposition is, that he has in-
herited or received a more excellent name than they.

saga is often used with the accusative in the sense
of comparison, as in this clause. Similar examples may
be seenin v. 9, chap. 2: 7, 9, 9: 23, 11: 4,12: 24, and
in Luke 3: 13, 13: 2, Rom. 1: 25,14: 5. The usage
is fully recognised both by classic and New Test. gram-
marians. (Winer's Idioms New Test. §53, z. p. 321.)

xexhngovounxey we will simply translate “re-
ceived;” for so the application of the name, in the pas-
sages which the author cites, requires us to understand
it. Yet we conceive there is a reference in the term to
the relationship existing between the Father and the
Son. This relationship is recognised in Ps. 2: 7, as
the basis, so to speak, of the formal deed or covenant
announced in the succeeding verse. Since he is God's
Son, he will give him ¢ the heathen for his inheritance,
and the uttermost parts of the earth for his possession.’
The verb xsxAngovounxev seems to be used here in
allusion to xAngovouov in v. 2, and may receive a simi-
lar illustration. And the first citation of the author,
which is from Ps. 2: 7, confirms our correctness in ex-
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plaining from that passage the reception of the superior
name by Christ.

The word 6rvouc is by some rendered “title;” and
by some, “dignity.” The former is the more correct;
for the argument is plainly from the title to the dignity.
The title conferred shows the dignity imparted. But
yet the latter is implied, of course; for the Apostle
would not argue from an empty title. It is a Scxpopw
7600y Ovouc; different in its nature and excellence.
Compare Hebr. 8: 6.

5 Tive yap einé move v6v dyyéhav' “ Yiog uov &l ov,
&y onuegov yeyévvnxa o¢;" xal maly: “’Eye
doopar avrg sl marépa, xal avros E6vus poc &g

8 viov;” “Orav 02 maliv tisaydyy ©ov mparoro-
xov &g v oixovuévny, Aéyset  “ Kead mog-

T xvvnodrwoay «vrd mavres adyythor Feov.” Kai
w03 mév Tovg dyyéhovs Aéyeet  “‘0  mowsv
ToUs dyyélovs avrov mvevuara, xal Tovs Asc-

8 rovgyovs «vrov mvgds @hoya'” meos 02 wov
viov: “‘0 deovos dov, 6 Peog, ¢z Tov aldve
Tov aiovos* gafBdos svdvrnros 7 afdog wig

9 Bacidsias cov. Hydwnous dwxacoovvny, xal Eui-
onoag avouiav' Odwx rovro &ygeoé ce, 6 Jeog, 0
Pe0g Gov fAaiov dyudleccso; mapa TOUS uEro-

10 yovs dov.” Kai* “Zv xar dgyus, xvoes, Ty
yiv édeushwoas, xal oya Tev yipav cov sioly
11 of ovgpavoi. Avrol amodovvrae, ov 02 dicxuévees*
xal mavres o5 fuarwov melawwdncovrue, xal
12 dosl mepefodacov EMiksts avrovs, xal aldayioov-
tact ov 02 0 avrog &, xal va &n oov ovx
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18 éxAeiyovor” Ilgog vivee 88 tav ayyéhwv slonxé
more: “Kadov éx 8siov pov, &g &v 96 rovg

14 éydpove dov vmonddov Tév modov cov;” Ouyd
mavrss &lol Ascrovpyixa mvevuara, sl dwxxoviay
anooreAdousve dia vovg pédldovrag xinpovousiv
cwrngiay ;

V. 5. The first quotation by which the writer sus-
tains his position is from Ps. 2: 7. The Father there
acknowledges the relationship between himself and the
Son, and accordingly desds to him an inheritance, the
authority over all nations and all things. The transac-
tion was one ab éterno,; and therefore the relation is as
eternal. It was not first constituted by his incarnation ;
nor by his subsequent exaltation. Not by the former,
for his mediatorial power conferred in virtue of his son-
ship began to be exercised long before his incarnation.
The voice from heaven, saying, “This is my beloved
Son, in whom I am well pleased” (Matt. 8: 17), was
but an acknowledgment before men of the Son, now
incarnate, and thus visibly manifested to them as the
Son of God by the miraculous conception of his human
nature by the power of the Holy Ghost. And this
meaning we may properly give to Luke 1: 85, “The
Holy Ghost shall come upon thee, and the power of the
Highest shall overshadow thee ; therefore also that holy
thing which shall be born of thee shall be called the
Son of God.” The miraculous birth of his human part
did not constitate him the Son of God, but evinced him
to be such. Nor was the sonship constituted by his
exaltation; for the apostles conjointly apply the cir-
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cumstances of this Psalm to the persecutions which
. Christ suffered prior to his resurrection (and therefore
to his exaltation), beginning with the attempts of He-
rod the Great to destroy him, and ending with his suf-
ferings under Pilate. See Acts 4:24-28. Nor may
any thing be inferred to the contrary from the use
which Paul makes of this passage from the second
Psalmin Acts13: 33, “ God hath fulfilled the same unto
us their children, in that he hath raised up Jesus again;
as it is also written in the second Psalm, Thou art
my Son, this day have I begotten thee;” for a care-
ful examination of the Apostle’s speech on that pccasion,
will show that he used the passage to prove the fulfil-
ment of the promise made to the fathers. Compare
vv. 23 and 32. And this was a promise not of Christ's
resurrection; but that he should be raised up as a
saviour to Israel. Our translators have there rendered
a@vaorioas — “raised up again,” gratuitously; for the
meaning of the promise is, that God would 7 a
saviour for Israel. In proof of this, the Apostle after
wards proceeds, in v. 34, to raise his resurrection as a
separate point ("Orc & avéornosy avrov éx vsxpéw,
».7.2.), and to support it, quotes a passage altogether
different, but appropriate. 'When thus explained, Paul
makes the same primary and special application of the
second Psalm, in Acts 13: 83, which the other apostles
do in Acts 4: 24-28, viz.: to the period of the Son’s in-
carnation ; and the passage quoted proves the sonship
of Christ not only in, but previous o his incarnation.

The phrase oyusgov ysyévvnxa s, confirms that
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interpretation which understands here an. allusion to
the eternal sonship of Christ. The explanation: “This
day I have constituted thee king,” is inadmissible, be-
cause, first, it is by no means established that the kings,
even Jewish ones, are ever as such, called “sons of God.”
Certainly there is no instance where one is addressed
as “son of God.” Gesenius refers us to Ps. 2: 7, which
we have already repeated; to Ps. 82: 6, “I have said,
ye are gods, and all of you children of the Most High ;”
to Ps. 89: 27, “ Also I will make him my first-born,
higher than_the kings of the earth;” and to 2 Sam. 7:
14, “I will be his father, and he shall be my son,” &o.
See the places in their context. The first and last of
these passages are here applied to Christ, by our Epis-
tle; and this excludes them from the argument. In
1 Chron. 28: 6, the last sentence quoted by Gesenius
is indeed applied to Solomon: “Solomon thy son, he
shall build my house and my courts; for I have chosen
him to be my son, and I will be his father;” but it is
in a different sense from that in which the Apostle here
applies it to Christ, or his argument is vain. And a8
applied to Solomon, it does not mean, “I will make
him king,” but, “ when he is king, I will be his patron.”
The passage in Ps. 82: 6, is addressed to the theocra-
tic judges collectively, not individually. And Ps. 89:
27, is manifestly, from the context, to be referred to
David's greater Antitype, the Messiah. Let the read-
er consult vv. 28, 29, 86, 37. Second: the phrase, “I
have begotten thee,” is nowhere else applied by God
to any king, in any sense, certainly not in the sense of
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mah'nghimaking; and such language as God’s beget-
ting, wherever employed in the Scriptures, means more
than a mere moral relationship between the persons
concerned. In Jer. 2: 27, “They, their kings, their
princes, and their priests and their prophets, say to a
stock, Thou art my father; and to a stone, Thou hast
brought me forth.” But this is only an idolatrous
ascription of creative attributes to a stock or a stone;
and is made equally by idolatrous Jews of royal and
of lower rank. In 1 Cor. 4: 15, the Apostle professes
himself instrumentally the author of the spiritual exist-
ence of the Corinthian Christians: ’Ev Xgworov Incod
Oee Tov svayyeriov §ya vuds éyévvnoa; that is, Christ
had, through the Gospel, spiritually regenerated them,
by his instrumentality. The phrase expresses a rela-
tionship much more than moral between them and
Christ; and this the Apostle designs to express, as the
means of magnifying his own claims upon them, as the
instrument of bringing it about. Third: if the lan-
guage, “This day have I begotten thee,” expresses only
the making of the person referred to a king, why the
boundless inheritance promised ? “I will give thee the
heathen for thine inheritance, and the uttermost parts
of the earth for thy possession.” This question applies
with especial force to those who understand only a tem-
poral monarchy to be meant. If all this effort to lower
the sense of the passage is designed to make it applica-
ble to a David or a Solomon, then they are but tem-
poral, local monarchs; and the application of the next
clause becomes impracticable.
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Tive ycp elné more viv dyyéhwv. No angel was
ever thus called, “the Son of God,” “the begotten of
God.” They are called “sons of God,” as in Job
1:6,2:1,88:7. With these may be compared Pa.
29: 1, and 89: 7, in the original (&>% %3). Butsois
Adam called in Luke 3: 88, “ Which was the son of
God,” and in the same sense. And God’s people are
often called “sons or children of God.” Gen. 6: 2,
“The sons of God saw the daughters of men that they
were fair.” 1 John 8: 1, “ Behold what manner of love
the Father hath bestowed upon us, that we should be
called the sons of God!” And the passage has already
been cited from 1 Cor. 4: 15, where the Apostle rep-
resents his converts as the spiritual progeny of God,
through his instrumentality. While the title of sons
has thus been given to angels, our first father, and
saints, the argument of this fifth verse compels us to
oconclude that it is in a sense entirely distinct from that
in which it is given to Christ. They are God’s offspring,
as they are his creatures, or regenerated by him ; Christ,
as he is only-begotten, and of the same nature.

x0d malev' ‘Eye foopce avre sic marépa, xx.h
This quotation is from 2 Sam. 7: 14. (The reader is
requested to consider carefully the context from vv.
12-16.) The promises there made were to the seed of
David, viewed as a unit: hence the singular number is
used. V. 12, “I will set up #hy seed after thee ...
and I will establish As¢ kingdom. He shall build a
house for my name,” &c. This collective promise was
to be fulfilled partly in one, and partly in another of
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his posterity. Some parts, as the Apostle’s quotation
now under discussion, were designed to apply, in an in-
ferior sense, to Solomon as the type. “He shall build
a house for my name,” was directly true of Solomon.
A reference to the parallel passage in 1 Chron. 28: 6,
7, makes this equally manifest. But even these parts
apply in a fuller and higher sense to Christ as the An-
titype. So we find David, in 1 Chron. 22: 9, 10, reci-
ting this promise, and in v. 11, applying it to Solomon.
And Solomon also is seen, in 1 Kings 5: 5, and 8: 19,
applying it to himself. But while a part of the pro-
mise can be applied in a lower sense to Solomon, vv.
18, 14 (first clause), and also 16, evidently look much
farther than to him: “I will establish the throme of
his kingdom forever.” “I will be his father, and he
ghall be my son.” ¢ And thy house and thy kingdom
shall be established forever bgfors thes : thy throne shall
e established forever.” David manifestly understood
that a part of the promise was to be extended much
farther; for he says in v. 19, “But thou (Jehovah)
hast spoken also of thy servant’s house for a great whels
to coms” Nor can the expressions of duration here,
ob¥ 7, &ec., be degraded, as Grotius does, to mean
only a comparatively long duration. For their meaning
is fixed by the parallel pasages in Ps. 89, where the
promise is repeated, and the expression is explained, v.
30, by ov9 "»"> and "¥b; and in Ps. 72, where there
is a reference to these promises, and in v. 17, the dura-
tion of the kingdom of this seed of David is said to be
oY %eb. It is very frequently the case that in pro-
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phecies a whole family or race is viewed as an individ-
ual; and then whatever belongs to the different mem-
bers is ascribed to him. Examples may be seen in the
promise to Abraham’s seed, as explained by Gal. 8: 16,
and the blessing of Jacob, Gen. 49.

If, therefore, the Apostle seems to any to have mis-
applied this quotation to the Messiah, it is only because
he had a deeper and truer insight into the messianic
meaning of the passage than superficial readers. While
there are parts of the prophecy which terminate on
Solomon, or other human descendants of David, there
are others which can only have their proper. applica-
tion to his Divine seed, the “root and offspring of
David” Among these is the passage quoted. In the
light of the seventy-second Psalm, whose pious raptures
seem to have been inspired by these very promises, it
becomes most manifest that the throne, kingdom, and
sonship are, in their full sense, only those of Christ ; and
to him were the praises of the Psalmist directed by the
Holy Ghost, perhaps unconsciously to himself. “A
greater than Solomon was there.”

V. 6. “Osav 02 xahev, x.3.A. mahev may here mean
“alio tempore,” “on another occasion.” So Bretsch-
neider (whom Btuart follows), supporting his defini-
tion by reference to John 1: 85, “ Again the next day
after John stood,” &ec. (7% énavoeoy mctdiv); John 8:
12, “Then spake Jesus again unto them,” &e. (ITaAy
ovy 6 Ingoi; avroi éAaAnaee), &c. Or, more probably,
it may mean “again,” not as qualifying the verb sio-
ayayy, but a8 connecting what the writer proceeds to
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add relating to the same snbject: “ Again, I would add
another consideration, viz,” &c. Thus it is used in
Matt. 13: 44, 18: 19, Luke 18: 20, to introduce addi-
tional illustration by parable: “ Again, the kingdom
of heaven is like unto treasure hid in a field ;” ITaAw
Ouoix éoriv, x.x.h, &c., &c. In like manner it is used
in Hebr. 2: 13, 10: 80, to add farther quotations. And
accordingly, it may be used to introduce an additional
argument (for the ratio ustis is the same), which is
its sense here. De Wette renders, “Und abermal,
wernm er,” &c.

edoayayy is 2 aor. subjunctive. The aorists subjune-
tive are currently used with &» in the New Test. for a
gimple future. See Mark 8: 88, 6rav #Ady, “ when he
shall come.” Rom. 11: 27, orav agpédwuc:, “when 1
shall take away their sins.” So Winer, §48, 5. But it
must be confessed that some indefiniteness of time is
expressed in all these instances. Here we are compel-
led to translate the phrase as substantially indicative ;
and to confess that, as such, it is not strictly classic.
The nominative to be supplied is Gzos.

But the question now arises: What introduction of
Christ is here intended? Whitby, Grotius, Wetstein,
Tholuck, answer: “ His re-introduction at his resarrec-
tion and exaltation.” Stnart urges against this view,
that no fire¢ introduction had been spoken of before;
an objection which is not in iteelf decisive, because the
text does not lay the stress upon the fact that this was
a second introduction, even if understood as Whitby,
&c.,do. But there lies the further objection, that such a
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phrase is a very unique and unnatural mode of express-
ing the fact of Christ's resurrection and exaltation. And
this is an event very often mentioned by the sacred
writers, and especially by Paul, but always in different °
phraseology. Others, as Calvin and Kuinoél, say, the
words signify Christ's introduction at his birth ; and to
support this, refer to the chorus of angels (Luke 1:
28-35, 2: 8-14) which celebrated that event. But
there is no evidence that the injunction to worship the
first-begotten, was given on that occasion. And fur-.
thermore, the conditions of the argument in Hebrews
require the apostle to argue only from Old Test. Scrip-
tures, as he does in all the rest of his citations. The
common interpretation regards these words as a refer-
ence to some passage in the Old Test. which represents
the succeeding command to worship the Messiah as ad-
dressed to the angels, on his introduction into the world.
And such a reference may receive some illustration
from the fact that it is a current usage of the Old Test.
to represent the prophet as doing that which he only
predicts. See Isaiah 6: 10, Jer. 1: 10, Micah 2: 12.
- 8o the introduction of Christ here may be taken, possi-
bly, to mean the prediction of his introduction. But,
merely saying that the common interpretation looks
in the right direction, we will proceed to explain the
next word, before undertaking the more definite settle-
ment of the reference.

T0¥ mewroroxov 18 a title of honour, obviously des-
ignating Christ (and bestowed, perhaps, not without
reference to his being the only-begotten Son of his

5
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Father). It is given to him also Col. 1: 15, as before,
and at the head of, all creation: mpwroroxo; mdans
xriceac; V. 16, 6vc &y avrg éxriodn ra mavra, x.t.A
" O avrov xai ei¢ avrov éxriorar. The meaning is
fully defined by v. 17, “ And he is before all things;
and by him all things consist.” Not that Christ was
produced in time, as creatures were; only he was the
first production. But the phrase asserts his simple and
absolute preéxistence. In like sense he is called, Rev.
8: 14, doyn wijc xvicews vov Ocov, “the chief” &e.
In Rom. 8: 29 he is called mpwroroxov & modiois
a@dedgoig. It is true, that in Hebr. 12:-28 the same
distinction is extended to his believing and glorified
people, éxxAnoig mewroroxawv. In Col. 1: 18, and
Rev. 1: 5, Christ receives this title, as the first to rise
from the dead, #pwroroxog éx vav vexgav. By weigh-
ing all these instances, we shall be convinced that the
priority expressed in the mpdro¢ is as much one of
dignity in the nature of his birth, as of time of its
occurrence. Not only is he the first of God’s offspring
in time, but the chief, the preéminent one, of God’s be-
gotten, in the dignity of the relation. Used absolutely,.
as in this passage, it must be so understood. In Ps.
89: 27, it is applied to the Messiah, and is the transla-
tion for the Hebr. term 7i33. The Rabbins, according
. to Michselis, called God himself “the first-born of the
world.”

But whence has the Apostle taken his quotation?
‘The Septuagint translation of Deut. 82: 43 gives the
very words. But all the copies of the Septuagint do
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not concur in this, for a few omit, and one varies the
reading. It is also wanting in the Hebrew, and all the
ancient versions. Nor does it suit the context. And
if it is properly a part of the text, it refers not to the
Messiah, but to God ; and there is no reference to any
introduction of the object of the worship at that time.
In Ps. 97: 7 weread oobn-b» S-mn@h, which the Sep-
tuagint renders IMgosxvvisars avrd mavrsg &yyehoc
avrov. Thence it is now generally conceded the Apos-
tle quoted ; and the differences between this transla-
tion, and the words as they stand in our text, xci 7gos-
xVnodTOORY aUTG mavres dyyehoe Ocov, are not too
great to admit the probability of such a quotation,
when we remember that the New Test. writers often
do not quote the Septuagint verbatim. Kimchi says
that the Rabbins expounded this Psalm, as well as all
from Ps. 98-101, of what should come to pass in the
days of the Messiah. Although there may not be
enough in the Psalm to compel us by internal evidence
to regard it as messianic, certainly there is nothing to
forbid it. 'We may refer it, as it seems probable the
Jews of Paul's day did, to the regal inauguration of the
Messiah in the world ; and then the citation is appro-
priate. And whatever the critics may say, the trans.
lation of ©i>% by é&yyedos, here made by the Septua-
gint and Paul, can be abundantly sustained by the ex-
amples of Ps. 8: 5 and 138: 1.

The Apostle’s argument then is, that Christ is supe-
rior to angels, because God has ordained that they shall
be worshippers, He the object of their worship.
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V. 7 contains an antithesis, indicated by its mpos
w8, to the mgog 82 of v. 8. The preposition may here
be best rendered, “concerning” the angels; Aéys,
“gaith” i. e, the Scripture, or rather, God speaking in
them. The following words, ‘O mowiv rovs a@yyédoug
avrov mvsvuara, x.v.h., are evidently from the Ps. 104 :
4, omd o PNy ninT Menbo Ty, The sentiment evi-
dently is, “ He maketh the angels as the winds (viz.
his servants), and his ministers as the flaming fire,” i. e.
the lightnings. So the Apostle’s argument requires.
This meaning the parallelism favours; and such is the
natural meaning of the Hebrew, as may be evinced by
a comparison with the words 9317 oy ol in v. 3:
“who maketh the clouds as his chariot.” Nor is there
any thing in the context to forbid this meaning. It is
indeed objected, by Hengstenberg and Alexander, that
since the context refers wholly to inanimate objects, it
forbids the introduction here of the spiritual or intelli-
gent. DBut referring to Ps. 18: 10 (in the Hebr. 11),
we read, in a similar connexion with the inanimate ele-
ments, “ He rode upon a cherub and did fly; yea, he
did fly upon the wings of the wind.” And in Ps. 148:
1, 2, 8, &ec., all the angels and hosts of God are associa-
ted with sun and moon, stars, heavens, waters, dragons,
deeps, &c., &c., in the duty of praising God. Besides,
the interpretation, “ He maketh the winds his messen-
gers, and the flaming fires his ministers,” makes the first
clause of this verse substantially a repetition of the last
clause of the preceding one, “ who walketh upon the
wings of the wind.” As to the idea which has been
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urged, that the sense we have above given would be
inapposite to the Apostle’s argument, it is founded on a
misapprehension of his scope. He does not intend a
comparison of angels and Christ, in respect to their-
faithfulness, but a contrast between the manner in
which they are spoken of (viz., as being God'’s servile
ministers, like the winds and lightnings), and that in
which He is addressed as a divine monarch, seated on
an eternal throne. When the Apostle’s argument is
properly apprehended, it is seen at once that our sense
is by far the more apposite.

Vv. 8, 9, present a quotation from Ps. 45: 7, 8.
The first 6 G0 in v. 9, is in the vocative, as is owiby,
in the original. So it is rendered by all the ancient
versions. The reader may here consult with advantage,
Hengstenberg’s Christol. p. 91, on Ps. 45, to which he
i8 referred for a solid proof of the messianic character
of this Psalm. His argument here leaves no doubt as
to the Apostle’s understanding of the original: sxo»
a7 by o, &c. De Wette, who in the Psalms
translates, Dein Thron Gottes stehet immer und ewig,
&c., darum salbte dich Gott, dein Gott mit Freuden-
del, &c., in his commentary on the Epistle translates:
Dein Thron o Gott stehet, &c. &c., darum hat dich, o
Gott, dein Gott, &c. &c. Here we see operating the
strongest dogmatism.

In the passage, the Messiah is addressed as a divine
being, in his mediatorial capacity—God manifest in the
flesh, elevated to the highest dignity above all princi-
pality and power. The proper and full description of
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this dignity may be seen in Eph. 1: 20, 21, “ And set
him at his own right hand in heavenly places, far above
all principality, and power, and might,-and dominion,
. and every name that is named, ov uovov é&v 76 aiiéve
ToUrw, dAda xal év v¢ pédiovre” “ He is superior to,
and has authority over, all in the lower creation, and
in heaven.” Stuart needlessly concedes that, in these
passages, the term O«og is applied to Christ in his kingly,
not in his divine nature. (See Stuart in loco.) Indeed,
this i8 a concession ruinous to the argument for Christ’s
divinity, if his difficulties be carried out. For these
difficulties would apply to almost all, if not every pas-
sage which affirms divinity of Christ. They are all
removed by the obvious remark, that the two natures
were united in one person; so that in the same context,
or even the same clause, the attributes of both may be
mentioned. Thus are the attributes of the divine and
human mentioned in the same breath, in Zech. 13: 7,
“ Awake, O sword, against my shepherd ; and against
the mam that is my fellow.” See also Isaiah 9: 6. We
could not have expected otherwise, unless, in his media-
torial character, he had been only human or only divine.
In Isaiah 7: 14, he is born of a virgin ; and at the same
time he is properly named “ God with uws.” In Isaiah
9: 6, 7, he is a “child born,” a “son given,” “upon the
throne of David;” but at the same time he is the
“mighty God, the everlasting Father.” Zech. 13:7,
he is “a man,” God’s “shepherd,” and yet, his “fellow.”
In John 1: 1, 14, he is God made flesh, and dwelling
among us. In Rom. 9: 5, he is “of the fathers, as con-
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cerning the flesh;” and at the same time, “he is over
all, God blessed forever.” See also Rom. 1: 3, 4.

V. 9. fAawv cyaddecosws. The quotation is still
ocontinued from Ps. 45: 8. These words are a transla-
tion of 7\t 7@. This is not an anointing of conse-
cration to kingly office, as is supposed by Stuart. For
it is the consequence of the righteousness and benevo-
lence of his rule, not the introduction to that rule; and
the scope of the Psalm shows that the occasion of it is
rather a nuptial than a coronation solemnity. The
anointing is, therefore, one of festive honour and enjoy-
ment. Such anointings with medicated oil were a spe-
cial part of Israelitish hospitalities and honours. Thus
David, Ps. 23: 5, representing himself as God’s guest,
says: “Thou preparest a table before me in the pre-
sence of mine enemies; thou anointest my head with
oil” In Luke 7: 46, our Saviour says, “ My head with
oil thou didst not anoint ; but this woman hath anoint-
od my feet with ointment.” Consult Jahn's Archasol.
§148. As a reward for his mediatotial work, Christ
has been endued by his Father with spiritual honours
and joys above his fellows.

mage Tovg perdyovs dov.  Literally, “ Beyond thy
sharers” Perhaps the best comment on these words is
that which we have already seen in Eph. 1: 20, 21, or
that which we may find in Rev. 19: 16, “ And he hath
on his vesture and on his thigh a name written, Kive
or Kmvas, axp Lorp oF Lorps.”

Vv. 10-12, are obviously quoted from Ps. 102:
26-28. With a slight difference in order, they are an
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exact quotation of the Septuagint. Since the Apostle
here so clearly applies the words to Christ, we must sup-
.pose the Psalm to be messianic, or run into infidelity.
Having established the inspiration of the writers of the
New Testament, we are absolutely bound by their in-
terpretations of the Old Test. Scriptures; and we can-
not stop to discuss with German infidels the character
of a Psalm which they apply to Christ. The Spirit
speaking by the apostles has a right to be his own in-
terpreter of what he has said by the prophets. But
laying this aside, it would be a position not a little
arrogant for us to assume, to say that a passage eannot
with propriety admit of an application to Christ, be-
cause it seems to us to contain no decisive reference to
him, while at the same time it contains nothing incom-
patible with such a reference; when Jews, with all
their superior knowledge of Jewish modes of thought
and language, and current interpretations, so apply it.
Baut let the reader of the Bible study thoroughly those
passages of the Old Test. whose application to the Mes-
siah is easily demonstrable from their own internal evi-
dences, irrespective of the inspired expositions of the
New Test. Let him thus learn how familiar messianic
ideas were to the writers. Let him then pass on to those
passages where the internal evidence of a messianic
meaning is less, though still satisfactory. And let him
thus see the manner in which Jewish Christians intro-
duced and expressed those ideas. He will then have
no difficulty in believing that those ideas are to be found
in passages where the marks are not sufficiently strong
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to enable us certainly to prove, or even to discern them,
‘without the guidance of New Test. inspiration. That
guidance we must implicitly follow. But we may pro-
perly claim that there are at least plausible internal evi-
dences in the Psalm 102, of its messianic character. It
is not unnatural to suppose that the complaint of vv.
1-11, i3 addresged to the mercy seat, through that “Days-
man,” with whose offices and divinity Old Test. saints
are known to have been familiar. And if we also sup-
pose that the prayer and hope of the petitioner looked
forward particularly to that era and work, in the fulness
of time, which are the source of all the help and re-
demption of God’s people, we shall easily believe that
“ the set time to favour Zion,” v. 18, is the era of the
Messiah’s ministry. The Jehovah who would then
arise, and have mercy on her, would therefore be Je-
hovah Christ. And to this well agree the predictions
of the conversion of the Gentiles, in vv. 15, 18, 22.
‘When was this glorious access of heathens expected
by the prophets to occur? Indisputably, after the
coming of Christ. And the close resemblance, if not
intentional allusion of Isaiah 61: 1, 2, &ec., to vv. 19,
20, gives a still stronger argument. For Christ, in
Luke 4: 21, expressly ascribes that passage to himself.
We cannot make, with Stuart, the admission that the
Apostle’s use of the passage is appropriate, even though
all messianic meaning be denied to the Psalm.
' The words and phrases of the quotation need little
explanation. éAiscs avrovs, xal aAdayroovra are the
Septuagint translations for the verbs mémm and w5,
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the one Hiphil and the other Kal from 551} — ‘to pass
away.! The Apostle simply follows the Septuagint. The
translation of the former verb conveys a stronger figure
than is fairly expressed in the original (to 7ol togeth-
er, like a garment which is to be henceforth disused,
ipstead of simply %o change). But the general sense is
the same. The whole quotation clearly asserts for its
subjects, the work of creation of both heavens and earth,
and the attributes of immutability and immortality.
And since the Apostle applies them to the Son, he must
be truly divine. The work of creation, parti%ularly, is
the highest evidence of divinity which the Scriptures
can present. See Hebr. 3: 4, “But he that built all
things is God.” Here, then, the Apostle offers the cli-
max of his arguments, and asserts for Christ that infi-
nite exaltation which he had briefly intimated in v. 2.

V. 18. The quotation of this verse is from Ps. 110:
1. The rendering of the Septuagint is exactly followed.
That the Messiah is the subject of this Psalm, is clearly
demonstrated by Hengstenberg, Christology (pp. 107—
117, Keith's transl.), and the critical reader is referred
to his discussion. While it is unnecessary to consume
space by reciting his arguments, we will add, for the
benefit of those who may not have access to such works,

‘that there is no Psalm whose messianic character is so

abundantly proved by the New Test. In Matt. 22:
41-46, Christ expressly applies it (and indeed applies
the verse here quoted) to the Messiah ; and the Phari-
sees do not dare to dispute the application. In the
parallel place of Mark (12: 36), we find the same
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. statement, with the addition that David then spoke by
the Holy Ghost. Peter, in Acts 2: 85, 36, applies it to
Christ; and Paul, in 1 Cor. 15: 25, 28. The Apostle’s
argument here is elliptical: “To which of the angels
hath God ever said this # But he hath said it to Christ;
witness Ps. 110: 1. Therefore, Christ is superior to
angels.”

V. 14. Ovp ndvreg siod Ascrovpyixe mveduara,
»7.A. 'This does not seem to be a direct quotation, but
the foundation for the assertion is laid in many Serip-
tares of the Old Test. Ps. 91: 11, for instance, may be
cited (“ For he shall give his angels charge over thee,
" to keep thee in all thy ways”), and Ps. 103: 21
(“Bless the Lord, all ye his hosts; ye ministers of his
that do his pleasure”). In the Sept. Asérovoyor avrov,
mocovvrss, &c. It is to this passage that the Apostle
most probably alludes. The terms sufficiently prove
the correctness of our interpretation of v. 7 above.

% Are they not all ministering spirits, sent forth to a
service,” dux rovg péAAovrag, x.x.A.% This we render,
in accordance with the regular usage, “on account of
those who are to inherit salvation.” Christians, in vir-
tue of their union with Christ, are sons of God, and
joint-heirs with Jesus Christ. See Rom. 8: 17, Gal. 4:
7. This verse carries on the Apostle’s demonstration.
‘While Christ is a triumphant king, and the saints not
only his subjects, but his Father’s heirs, sharers of his
glory, and assessors on his throne, angels are minis-
ters to the welfare of those saints. How inferior are
they then to Him? This truth also gives a most con-
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soling and awakening view of the privileges of believers
as enjoying the unseen protection of these pure, loving,
and powerful spirits.

The Apostle thus triumphantly demonstrates his
point. But he also gives us an irresistible argument for
the proper divinity of Christ. If he whom the Serip-
tures represent as being in Himself a bright exhibition
of divine perfections, and the exact image of very (and
invisible) God, whom they call Son of God in a sense
proving him higher than the angels; if He whom they
further represent as worshipped by angels, and as (pro-
perly) called God, who sitteth upon an everlasting
throne, swaying a sceptre of righteousness, creating, up-
holding, governing all; and subsisting amidst all the
revolutions of nature unchangeably and forever the
same; if He is not the true God, whom then can they
teach to be such ¢



CHAPTER II.

ANALYSBIS.

Tur Apostle interrupts his argument for a moment,
in order to apply the truth he has now established, to
the confirmation of his readers, vv. 1-4; and then re-
suming the argument, after briefly showing that Christ’s
humanity argued no inferiority, vv. 5-9, he exhibits
the reasons of his becoming man, vv. 10-18.

To be more particular: on account of what he had
said and proven (4ea rovro), they ought more care-
fully to attend to the things which they had heard of
Christ, v. 1. For if transgressors of a covenant minis
tered by angels were certainly and justly punished,
those who neglected the dispensation of Christ, which
effected so great a salvation, and was wonderfully con-
firmed by divine seals, could not escape, vv. 2—4.

The resumption of his argument is logical. How
shall we escape the punishment due to such neglect?
For (yap) not to the angels has God committed this
dispensation, v. 5, but to one whom David foresaw and
foretold, as human it is true (vv. 6-8), but in terms
which teach his infinite exaltation (vv. 6-8); an exal-
tation, of course, above angels. For (y2p) universal
subjection is promised, the fulfilment of which is seen
only in Christ. (Of course, more than the supremacy
of man merely over the lower creatures in this world
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is meant, v. 8, for we see, in process of fulfilment, a
higher and more literal accomplishment in Christ.) He
having been made a little lower than the angels on ac-
count of the suffering of death, has been crowned with
glory, that he may extend the benefits of his death to
all his people, v. 9.

The rationale (yap) of all this ensues. It became
God, in saving his people, to perfect the author of
their salvation, i. e. to bring him to his glorious end
(reAscoac) through sufferings; for in the nature of the
case, the Redeemer and the redeemed are (or must be)
in all proper respects one: hence he condescends to call
them brethren ; like them he puts his trust in God,
and he claims them as the children whom God had
given him, vv. 10-13. Since, then, the children par-
teok of flesh and blood, He took part of the same:
first, that by his own death he might frustrate and des-
troy the power of Satan, whose captives they were by
nature, and deliver those who, in fear of deserved death,
were all their lives in bondage, vv. 14, 15. For (yap)
He did not undertake for the angels (then, indeed
[877ov], he might have appeared in a different nature
or form), but for the seed of Abraham (i e. in the
faith), who were flesh and blood: wherefore, second,
He must, in all proper respects, be like them, in order
that He may be a compassionate and faithful High-
Priest for them in matters pertaining to God, to make
propitiation of their sins. (Such a High-Priest he is;)
for having been tried to the extreme, he can succour
those that are tempted, vv. 16-18.
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OOMMENTARY.

1 dwa rovro Osi megusoorégws nuds moogéysy Tolg

2 axovodsise, unmors magagiveusv. Ei yap 6 OF
ayyédav Iadnpdels Aoyog Eyévero Lifacws, xal
néoe mnapafacis xawl magaxon Edafev Evdixov we-

8 cdanodociuyv: nG; nusis Exgeviousde rTnhxav-
e aushiouvres darngias; nres dexnv Aefovca
Aaksicdac O 10U xvpiov, VIO TGV dxovouvrwy

4 ¢ic quac éBsBawdn, ovvemiuaprvgovvros Tov deoi
onuslos e xal tépaoe xal mowxidaw Ovvausde
X0 AVEUUQRTOS GYIOVU MEQLOMOLS, XUTQ TNV AUTOD
FéAnecy.

V. 1. 4ia 7rovro looks back to chap.1: v. 1, and
the argument which follows. “Seeing that God hath
spoken to us by so exalted an Internuntius,” we ought
to give the more earnest heed to the things which have
been heard. Toi; @xovodeioe represents all that the
Christians of Palestine had heard, whether from the
Lord at first hand, or from the eye-witnesses of his min-
istry, concerning Christ and his kingdom, his nature,
work, offices, and doctrine. The obligation drawn from
the majesty of this divine messenger does not limit
itself to those who were personal spectators and objects
of his ministry, but embraces all who have suffitient
evidence that such a Prophet has spoken to them.

marpefguiuey has been interpreted in three differ-
ent ways: 1. Chrysostom and Theophylact render it
by @rosusde, éxnéowpuey, and appeal in justification
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to Prov. 8: 21, which the Septuagint renders, iz, uzy
magagvis; our version, “ My son, let them not depart
from thine eyes.” Consult Wolfii cur® Philolog. This
sense of the verb wants the confirmation of sufficient
usage. 2. From the primary sense of the verb, “to
flow by,” Stuart (as also Robinson in his Lexicon),
gets thd meaning, “to pass by,” “to neglect” “to
transgress,” and appeals also to Prov. 3: 21. But the.
Hebr. there is mgm mom T2y Pwe 7H58 w3, Ge-
senius gives for the verb, ™, the meanings, “to turn
away,” “to depart.” The Septuagint have omitted:
«TWws, but by rendering mwpagéuis, “to let pass”
“depart,” or “slip,” as our translators have done in the
passage before us, the sense of the original is pretty
well expressed. Besides, many critics sappose the
true reading of the Sept. is mapaggrs; so that this
passage hardly proves the sense of Stuart rather than
that of our translators. (The translation which Sym-
machus gives of Prov. 3: 21, 7ya Wb 5, uj vega-
déveurwoay é§ o@pdalucy dov, i8 certainly not more
favourable to Stuart'sinterpretation.) The word under
discussion does not elsewhere occur in the Septuagint
or the New Test. 3. The verb is often used to ex-
press the passing of things out of the mind, and by a
natural transition, it may mean “to let pass out.” Thus,
for illustration, we find Terence saying: “Plenus rima-
rum sum, hac et illac perfluo:” a mode of speaking
common to all languages. 'Wahl translates the word,
“ preeterlabi, vel elabi patior.” Bretschneider: “ne
preeterferamur, ne in oblivionem demus promissa.” Cal-
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vin well remarks, “ Potius consideranda est antithesis
inter attentionem et profusionem. Nam attenta mens
similis est vasi bene obstructo: vaga autem et ignava,
perforato.” The following context furnishes little help,
u8 a ready antithesis is found for either of the senses.
The one last stated seems to us preferable

V. 2. 6 8/ ayyédav rudydels ).oyoc ‘What word
was this? In Acts 7: 53, Stephen says: oizeves édu-
Bere Tov vouov & Owerayas dyyéhov. In Gal 8:
19, Paul says: 6 vouos ... mpogezrédn ... Siaraysls
Oc ayyéhav, év yecpi peairov. In Psalm 68:18 we
read : TpR "R DI M WY P oY oW 33).
Rosenmiiller may be consulted ¢n loco. In Deut 83: 2,
... D7 nA3p MONY ... 23 0R NINY, on which the
same commentator may be consulted. Jewish tradi-
tion uniformly asserts the presence of the angels at the
giving of the law from Sinai. Thus Josephus, Jewish
Antiquities, B. xv. c. v. 3, Tor uév ‘Eddpav itgovg
xai dovAovs sivar Tovs xfguxas @ausvev, nucy 88
ra xéu.wta TGy doyucrav, xal v Octwrare TEY
& 10i5 vouois 00 dyyidwv mage tov Osov pudovrow.
The ministry exercised by the angels in this case is not
understood, nor is their presence at Sinai mentioned in
the accounts of the giving of the law in Exodus ch.
19 anid 20. Butthese traditions and testimonies make
it certain that they were present, and were in some
sense the assistants or instruments of the revelations
given there to Moses, and that his system was the
Aoyog 80 ayyédaov rudndelg. These institutions of
Moses were firm, inexorable; and their violation was

6
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visited with certain fixed and inevitable temporal
penalties. )

V. 8. whhwxavrns ... owrnpics. Here seems to
be a metonymy of the effect for the cause: not intro-
-duced, however, without design; but to express the
greater guilt of refusing a system which was so fruitful
of good to themselves. To reject Christ, or neglect
what had been preached concerning Him, was to add
ingratitude to rebellion, and insensibility to insult.
The particular sense in which the Apostle uses the
'word cwrrnpiavy may be illustrated by Aects 13: 26,
Suiv 6 Adyos Tijs darngias tavens dxeoray. One of
the elements of superior authority in this gospel sys-
tem is, that it began (under the new dispensation) to
be spoken by the Lord in person.

Um0 TGV dxoveavrwy &g uas E0sBacerdny. Many
have hence argued that Paul was not the aunthor of this
Epistle, by comparing it with Gal. 1: 12, Qvd¢ yap
&ya naga dvdoonov xapédalov avro ovre é0cdayIny,
a@le O¢ dmoxalvwews Inoov Xecorov. But it might
with just as much fairness be argued that the expres-
sion of Hebr. 1: 1, éAeAnoey sjuiv év vig, i8 in contra-
diction to this text, as that Paul could not consistently
be the author both of this text and of Gal. 1:12.
And it might be argued also that ch. 1: 1 proves that
both the author of the Epistle and the persons ad-
dressed, had been eye-witnesses of Christ’s ministry.
But in truth, there is nothing here but a common
xowviioe; and the Apostle is not necessarily included
among his hearers. Thus, Eph. 4: 14, iva unxére ouev
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vineoe. Does the Apostle imply that he also was still
but a spiritual infant? 1 Thess. 4: 17, éxecra sjuels oé
L@ovres of mepihsimopevor, Gua 6vv wUroly dmaynGo-
puedu v vegihaes tis dnavinow rov Kvgiov. Does
the Apostle here signify that he expects to be himself
living on the earth at the final resurrection? Or did
he expect that any of his immediate readers would be ¢
This none but infidels will believe. In the passage be-
fore us there is the less difficulty, because in the whole
context the first person plural is used.

V. 4. ovveniuaprvgovvros vov Feov onusio ¥e
xa} tépade xcl mowxidues Owvauese. These last three
terms are often employed to denote the various mira-
cles and wonderful signs wrought for the confirmation
of religion. All three are used in Acts 2: 22, in refer-
ence to the proofs of the Saviour’s mission : c&vdpa dwo
rov 500 amodsdeecyuivov sis vuds Suvausee xai vé-
oaoe xal onueiow, ol; éxoinos O avrov 6 Jeos. In
2 Cor. 12 : 12 the same words are used to describe the
gimilar proofs of Paul’s apostleship: Te uédv onusic
r0U anodrolov xarewpyucdn v vuiy év maoy vmo-+
povy, év onusiors xal tégade xal duvausoe. They are
used in 2 Thees. 2: 9 of the lying proofs offered by the
Man of Sin for his pretensions: oJ éorev 7 mapovoia,
xar évégyscav vov Zaravd, év mady Ovvduse xal
onueiow xad vépade wevdovs, &c. In the two passages
from Acts 2: 22 and 2 Cor. 12: 12, the parallel words
seem to be accumulated in order to construct a more
comprehensive expression. But in our text, as perhaps
in the case of mwoy with the singular in the third
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citation, the use and position of mowxidass militates
against such a construction ; because, in itself, it gives
sufficient extent to the meaning. It would seem, there-
fore, that the words onusios xcit vépaoe fulfil this pur-
pose of amplification (as in John 4: 48, Acts 6% 8§,
7: 36, and in the Septuagint for minpiey nink). Then
dvvauso. may mean “miraculous powers,” as in Rom.
15: 19,  Christ wrought by me ... & Svvause onusiov
xal vepavavy, év duvause wvevparog (Feov); Acts 10:
88, &yocaev avrov (Inoovv) 6 Fso¢ avevucese cyip xad
dvvause; 1 Cor. 2: 4, 6 Adyog pov ... (8yévero) év
anodsilse avevuaros xal dvvausws. And, in connex-
ion with mvevuuroc dyiov pspeouois, it may designate
the powers connected with the various distributions or
gifts of the Spirit—a connexion sanctioned by the pas-
sages just quoted. We find the verb weoilw used for
the different distributing or apportioning of spiritual
gifts in Rom. 12: 3 ; compare Hebr. 7:2. An illus-
tration of what the Apostle means by these  varieties”
and “dividings” of gifts may be seen in 1 Cor. 12:
4-11. It should be noted, however, that in this sense
of miraculous power, the singular only is used (Svra-
pst, Suvausog) in the passages cited; and the plural
is frequently used for miraculous acts, though in Mark
9: 89 the singular is used in this sense.

5 O0 yap cyyélows vaérake wny olxovuévny wiy uék-
8 Aovoav, asQl Ns Aedovusv. Aispugrvearo 3¢ mov
rlg, Myov* “Ti éorev éavdowmog, ovc pepvioxy .
avrov* 7 viog avdewmov, ore Emwoxémry wvTov;
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7 Hidrraoas avsov Spayv te mag dyyéhovs® dokp
xal Tepy éorepavadas avrov [xal xaréornoas av-

8 7ov éxl ra {pya TGV yepov dov]” savra vnérafag
Umoxcrw rov modey avrov.” 'Ev yap ré voralac
avre ra mavra, ovdiv dyixev wvTe dvumRoTGXTOV.
Nov 02 ovmw Opouev avrd ta ®aVIe UROTETG-

9 yusva® rov 02 Bpayy te mag dyyélovs nharvwué-
vov Bhémouev ‘Incovv, duce v6 madnua rov Savarov
dokn xal Teuj éoregavouévov, 6aws yapere Feov
Undp mavrog yevonrae Savarov.

V. 5. The practical exhortation being concluded,
the Apostle now resumes his argument. As was stated
in the Analysis, this resumption not only carries us
back into the main line of his discussion (to prove the
superiority of Christ as a mediator), but aims particu-
larly to refute just here a possible objection from his
humanity. The logical connexion of the yap is there-
fore with vv. 2, 3, and not with 7z coyny AaBovsa,
x.1.A., 88 Kuinoél supposes. “If the word spoken by
angels was steadfast, how much more this new word ¢
For (yag) not to angels has God committed this dis-
pensation” (but to one greater than angels). As
above, in ch. 1: 4, 5, the yap introduces the ground of
the proposition to which it refers. And throughout
the Epistle we shall observe the same, in passing from
argument to exhortation, and from exhortation to
argument.

oy oixovuévny iy péirdovocey. The classic usage
of olxovuivny gives it the sense of “the inhabited
earth,” especially as settled by Greeks. By people of
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the Roman empire, it was currently used to express
that empire (as in Luke 2: 1, @noypagecdar nacav
v oixovuévny), by asort of arrogant exaggeration,
as though the empire embraced the whole world. In
later usage we find the word meaning “the world,” in
the sense of all the inhabitants of the world (as in
Acts 17: 81, xpiveey mapy oixovuévny év dwxarosuvy).
And hence, it is used tropologically as equivalent to
wiGv. Buxtorf’s Lexicon Chald. Talmud, Rabbin.
1620, says: “ Mundum futurum, sive ®373 odiy; qui-
dam intelligunt mundum qui futurus est post destruc-
tum hunc mundum inferiorem, et post resurrectionem
hominum mortuorum, quando anim@ cum corporibus
guis rursum conjungentur. Quidam per 837 B intel-
ligunt Y53 hin) dies Messia, quibus scil. venturus
Messias, quem Judwi adhuc expectant, quod in hac
mundo temporaliter regnaturus sit.” It is very evi
dent that the words z5» oixovuévyy =iy uéddovoar
are here used in the latter sense, as equivalent to aiGver
éAdovre, and mean “the gospel dispensation.” The
succeeding words, s} 7s Acdoduev, compel us to this
opinion; for what else except the Christian or new
dispensation can be understood as the subject of the
Apostle’s discourse? The reader may compare re
7éAn ¥6v alwvev (1 Cor. 10: 11), meaning gospel times,
péddovros aiivos (Hebr. 6:5), and ovvredsiae tav
alovoy (9: 26).

V. 6. The particle 32 is here plainly adversative.
“Not to the angels, but to Christ” The Psalmist
(“But one in a certain place testified”) had taught
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that it was to a greater man, this' world was put in
subjection. The periphrastic mode of expressing the
antithesis by this quotation suggested the difficulty
which seemed to arise against the Apostle’s argument
from the humanity and humiliation of Christ; but it
- at the same time furnished the means of obviating it.
For the quotation represents human nature, which at
first, as exhibited in Adam unfallen and afterwards in
Christ, was little inferior to angels, exalted in Him to
infinite dignity. The quotation, extending from v. 6
thropgh the first sentence of v. 8, is from Psalm 8: 5-7,

V. 1. mag ayyédovs. “In comparison of angels.”

Compare this usage of wszpx with 1: 4 supra. That

the original o> will bear this translation of angels,
i8 clear from the Septuagint rendering of the passage,
and of Ps. 97: 7, quoted above in 1: 6. It is also clear
from the use which the Apostle makes of the passages.
The Chaldee Targum also so renders it in Ps. 8: 6.
The Septuagint so translates it in Ps. 138: 1, and in
Job 20: 15 gives the same rendering to 5.

V. 8. yap here introduces the reason for the im-
plied application of the passage to the man Christ
Jesus; or perhaps the connexion of thought may be
more accurately stated thus: yap adduces this fact,
that the passage quoted ascribes to the subject of it
universal dominion, as the ground of the declaration
that this dispensation was not committed to the an-
gels: “This later dispensation whereof we speak, was
not put in subjection to the angels; for,in that he put
all in subjection under Him (this man infinitely ex-
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alted), he left nothing that is not put under him.”
But if aZl is under Him, without exception, a part
cannot be under the angels. Consult Winer’s Idioms
N. Test. p. 852.

We have passed over this quotation without more
exposition than is necessary to show its adaptation to
the Apostle’s purpose in' this place. It requires but
little stretch of faith to believe that a passage which
8o eosily admits of the application here made, is so
applied, not by accommodation merely, but in consis-
tency with its proper original meaning.

Nov dé. Here 6¢ is again adversative. “Such was
the declaration of universal dominion. But now we
see not yet all things put under him.” The fulfilment
of this promise is not seen as yet, except in its lowest
and most imperfect form, in the dominion of man over
the lower creatures in this world ; a thing which by
no means satisfies the high and universal terms of the
passage. But its fulfilment will be seen in the crown-
ing of Jesus with glory and honour.

avre ra mevea ... vaorstayuéva, scil. to Him
who is the ¢r»Ppwmos of the quotation.

V. 9. zov 02 Boayv 1c aag ayyéhovs ndarrous-
vov. The Hebrew for Spayv 7¢is ©y9. Both words
admit of the rendering, “a little while.” The original
most naturally requires the meaning given in our Eng-
lish version, “a little lower,” “somewhat lower;” and
nothing in the context forbids it. Christ incarnate on
the earth was a perfect man (as Adam was made by
his Creator), and therefore, in his human nature, little
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inferior to angels; but yet he was in condition some-
what inferior. This is proved by the fact that they
" ministered to his necessities, Matt. 4: 11, and in the
garden of Gethsemane strengthened him in his anguish.

dect 76 ndSnue rov Savirov. Ttis very difficult
to determine whether these words were intended by
the author to depend on jAcrrwuévor, or éorspaveué-
vov below. The position of the words would admit
either construction, but perhaps rather favours the lat-
ter, and the sentiment on either construction is com-
mon in the Scriptures: Christ condescended into the
human condition in order to suffer death for man. See
this sentiment expressed below, vv. 14, 17. And again,
Christ’s exaltation has been bestowed on him on ac-
ocount of the sufferings and humiliation he freely under- |
went. This is fully expressed in Phil. 2: 8-11; be-
cause “he humbled himself, and became obedient unto
death ... God also hath highly exalted him.” It
must be said that the latter construction gives to the
preposition (duz) a sense somewhat more accurately
consonant to its usage with the accusative;* and it is
also favoured by the preceding context, which is still
evidently in the thought of the author. The exalta-

* The usual force of dia with accus. is to express ground or reason
(ratio) ; seldom, if ever, design. Winer (Id. N, Test. §58. c. p. 818) says
never. But see John 12: 87, di& toito §160v els 1y Spar vaveyr. To
see how closely the two senses border on each other, compare Jobn 1:
81,1Cor. 7: 2,1 Tim. 1: 16, Hebr. 9: 15. Upon the other construction,
too, even for the purposes of emphasis, the more natural position of
’Inasot» would be after dia 1o #dSnpua.
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tion of the God-man foretold in the Psalm, is still his
topic; and this somewhat favours the opinion that the
dependent clause is in his mind connected with this.
But the succeeding context strongly favours its con-
nexion with 7Aerrouévoy; for the “fitness” referred
to in the next verse seems to reproduce a kindred idea
to that, which would be thus obtained: émgsms yap ...
“It was fit to make the captain of our salvation per-
fect through sufferings.” The matter may perhaps be
best summed up by saying that either sense is admis-
gible and good.

onwe; must have the sense “that,” “in order that.”
It cannot be properly translated “when,” as Stuart.
And we may make orxw¢ depend on 7Aazrrwuévor, put-
ting the middle clause into a parenthesis, as is prefer-
red by Carpzow, Boehm, Cramer. Or, dispensing with
the parenthesis, we may more naturally connect 63wg
with éorepavouévov. The sense which the passage
would bear, with the former construction, is obvious:
“ We see Jesus made a little lower than the angels . . .
in order that he might, by the grace of God, taste
death for every man.” With the latter construction,
the meaning would be: “ We see Him exalted, that
he may secure for all his people the benefits of his
death.” 'We are unable to sympathize with the diffi-
culty which Stuart experiences in this interpretation.
It finds its illustration in Phil. 2: 9-11. For the sense
of oneg, see Winer's Idioms New Test. §57 end.

vnép mavrog. “That He may taste death for every
man.” Inall such expressions, and they are numerous,
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we must fix limitations by other passages which serve
to define them. Thus we ascertain the persons thus
indicated to be ¢all of every age and nation who should
believe on him.’ Compare the use of mewres, 8: 16
below. :

yevonrae Savarov. 'This figure may be illustrated
by the Rabbin. expression #n™a oyv. In Matt. 16: 28,
Mark 9: 1, Luke 9: 27, John 8: 52, the phrase is used
to mean simply dying—*“may die for all.” The evi-
dence for the vicarious nature of Christ’s death, which
i8 contained in the force of the preposition Jadp (“in
the room of,” equivalent to c¢»z¢), should not be over-
looked. See Winer’s Id. New Test. §51. 9, p. 294.

10 "Exgens yap avra, OC ov ra advia xwl O ol ra
aavre, moAovs viovs &l; dofuv dyayovre, Tov
aoxnyov TS Gwrnpics avrev Owr madnuarev

11 redecoue. 0, te yap dywalowv xal of dyialous-
vou §§ &vos mavrsg 00 iy aiviay ovx éxaioyvverar

12 @dedgovs uvrovs xalsiv, Aéyov: “Amayyedi o
ovoua oov toig cdedpois pov, év uéce ExxAnciug

18 vuwvnow oe.” Kol madev: “’Eyw é6ouce memocdas
& avred.” Kai zadev: “’Idov yw, xal e madic,

14 & pow Edwxsv 6 Je05” Enel ovv va maudia xsxos-
VY@VNXE 6aQx0s xal cipcrog, xck avros RAQATFAn-
olwg peréye TGy avrav, iva die rov Javdrov
xuTaQynon Tov o xpdros yovia vou Favdrov,

15 707’ &ore ov dwefolrov, xal amaldaly rovrovs,
o000t poBe Pavarov O mavrog Tov Ljv Evoyoe

16 noav ovhsicg. O yap dnmov Gyyédwy émchapSa-
vevae, ddha onéouaro; Afpacu émxidaufSuveras.
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17 ‘08¢ Gpeide xarc necrvva rols ddehpois opowdi-
vae, iva EAenpuav pévirar xal mGTOS doLeQEYs va
[y Y ’ > \ ea ? \ 3 ’
%pog tov Feov, s 10 iAaoxicdac vos auegriug
18 z00 Axov. ’Ev 6 yap mézovidev avros mecgaodes,
dvvarae vois mepalopévoe; Sondijoce.

V. 10. "Emgeas yag wvrd, ».v.A. These words are
thus paraphrased by Stuart: “ As all men are, by the
universal arrangement of a wise and overruling Provi-
dence, subjected to trial, so it was proper or becoming
in God, that Jesus should be subjected to trial in our
nature, before he was advanced to glory in it.” This
seems to us to give a sense too superficial. The Apos-
tle looks deeper. It was a transaction which concerned
Him “on account of whom, and by whom, are all
things.” In it the glory and majesty of God were in-
volved. The “fitness” which must be consulted in the
mode of redeeming rebellious men, was that which
concerned His attributes, rights, and honour. This
the author afterwards developes.

yap introduces the ground or reason of what he
had just said concerning Christ. He received this
humiliation and this exaltation, because God’s own
nature and rights required Him to make the captain
of his people’s salvation perfect through sufferings.

c¢yayovre i8 by many construed with dgynyor.
But evidently the sense is far better, not to say neces-
gary, which refers it to «vré (God), and constraes it
as the accusative before redecGioac. Stuart unreason-’
ably objects that such anacolutha of the participle (as
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he considers this would be) are not to be found, all
the cases of such irregularities which are produced by
the critics being in the nominative ; and this nicety he
thinks Kuinoél, who agrees with us, has overlooked.
But the case is hardly to be considered as an anacolu-
thon. It is a construction that frequently oocurs. See
Kiihner, §307. 1. 2, especially Rem. 2. 3, Pp- 458, 454,
where just such constructions as we have supposed this
to be, are declared to be very frequent; and among
athers the following instances of it are given. Herod.
8. 86, éversiduro roioe Fspanovee Aafovras ulv dmo-
xreivae.  Xenoph. Anab. 1. 2. 1, Zevig fixeov mapry-
yeeds Aafovra rovs avdpas. In the New Test., Luke
1: 74, zo0 Odovwae nuiv ... éx yspos tév Sydedy
nuey guodévrag, Aargevery avrg, x.r.Ah.  Acts 15: 22,
Tore £3o&s voi; dmoorodows xal voi; moeoSBurégocs . . .
&xdeEapsvovs dvdoas 8E avrav mépwar sl Avrio-
xeav, x4 Consult also v. 25. Acts 26: 20, rois
& Adapacxe ... xad l:gododvuos . . . xad voig {dvs-
o dnnyyeddov usravosiv xal EXGTQiQEY EX) TOV
Osov, atea tiic psravoias Epya moaddovrag. 1 Peter
4: 8, ‘Aoxszoc yag fuiv 6 mugasdvdac ypovos rob
Biov 50 Fédnua tév édvey xartpyasacd e, xsmopsv-
ubvovs év doedysiaws, x.v.A. Compare also Kithner’s
Gr. Gram. §310. 3, Rem. 2, p. 460. Winer's Id. New
Test. §63. 8 (b), p. 896. We are therefore abundantly
justified in construing @yayovr« with the subject of
redewioae (God). The fitness to be consulted was
then what became Grod in the great work of ¢ bringing
many sons to glory.’
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doynyov is used here, and in 12 : 2 below (vor i
®iorea agynyov), and most probably in Acts 8: 15
(vov 82 doynyov vijs Lwijc drexteivare),in the sense of
author. In Acts 5: 81, rovrov 6 Seog doynyov xad
owrijpe vywdes 15 Otsug avrov, and perhaps in the
passage quoted from Acts 3 : 15,it means prince. But
even there the sense is included, that he is one who
dispenses the benefits of -his redemption. Thus, in
Acts 5: 31, it is added, Jywoe . . . dovvae ueravocay
56 Topand, xad cpeoww duapresv. And so in our pas-
sage it may not be amiss to attribute to the word the
combined sense of leader and dispenser: Christ leads
‘our way; he protects, he governs, he originates our
graces, and bestows justification.

redecioae 18 used frequently in this Epistle, and
throughout, it bears the original sense of “ bringing to
a full end, perfecting,” though modified in different
connexions to suit the subject. It is used of the work
of the law (denying its ability to give perfection) in
Hebr. 7:19, ovdév yap éreheiwsev 6 wvomog; 9:9,
d6ea ve xai Svoiae, un Svvauevac xasa cuveidnowy
redsciiour Tov Aavpevovra; 10: 1, 6 vouog . . . ovds-
more dvvarae ¥ovg mEOsEQrousvovs Fedecioae. It is
used affirmatively of the work of Christ in 10: 14,
Mg yap meoogopg terehtioxsy &ls To Ounrexds Tovg
aywaouévovs. 'The noun redecwoes is used in a similar
sense in 7: 11, Ei udy ovy redsiworg dea tijs Asvivesig
éspwovvng nv. The verb is used of Christ as exalted
and glorified, in the passive voice, 5 : 9, xai redscandels

~ - ’ -~ »
8yévero RAGL TOIS URUXOVOUOLY QUTH Qitios ORTNLas
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wiaviov; and 7T: 28, 6 Aoyog 38 rijc Spxwuocics TS
psra 1ov vouov (xadiornoey doyispée) veov &ic vov
aicve teredscopévov. Once more it is used, in the
passive, of the saints glorified and perfected in heaven,
in 11: 40, ivee un ywic fucy redecwrdaoe, and 12 : 23,
avevuace dwxaiov terelawuévov.  The idea in all
these cases is evidently that of something which is
brought to the completeness of its proposed condition ;
whether a condition of complete justification, as in the
cases of the Levitical and New Test. sacrifices, or of
eomplete sanctification, as in the case of the saints, or
oomplete glory and exaltation, as in Christ’s. The
meaning here, therefore, may be safely taken as this:
“to complete the mediatorial work and glorification of
the captain of our salvation, through sufferings.”

V. 11. yap introduces the ground or reason of the
fitness asserted in fwpewme above. It should not be
made to refer to v. 5, as Stuart does; for the Apostle’s
scope i8 not to show that “ Christ had a Awman instead
of an angelic nature.” The objection already answered
supposed this, as the answer also concedes it. The
Apostle does not argue in the 5th verse that “ this dis-
pensation was committed not to angels, but to man.”
But he argues that “it was committed to onme who,,
though the Son of Man, was above all, angels included.”
It gives to the Apostle’s scope an exceeding triviality
to suppose that he is thus formally reasoning out what
needed no proof, because it was fully conceded and un-
derstood on all hands. “There was a fitness arising
out of the nature of God, which required that our Re-



96 HEBREWS, CVHAP. II. V. 11,

deemer should receive his complete mediatorial func-
tions and glory through sufferings. For (the ground
of that proposition is:) there is a necessary oneness
between redeemer and redeemed.”

cyuwelo, dywlousvor, we will translate redeemer
and redeemed. On the proper rendering of this word,
which is so frequent and important throughout this
Epistle, the reader is referred to what was said in the
Commentary on 1: 8, under the term xadagisuov.
The sense we have given to.aywlw is fully sustained
by its use in 10: 10, 14, and 13: 12 below, By & Je-
Aquure yytacuivor Eoudv Owe tiig WQOGFOQES TOU
oapcros ‘Inoov Xogiorov épunci. Mg yap w@oo-
Popg teredsioxey ¢is TO Oeqvexss Tovs ayealopsvovs.
4o xal 'Inoovs, iva aywoy O vov idiov aiucrog
Tov Aaov, e tijs avAns Exadev. In these places the
adjuncts mgoopopds rov swuaros Insov, and dwe rov
idiov aiuarog, plainly determine that the work ex-
pressed by cywelw was one of redemption. Its other
current sense, that of sanctification, is here out of place,
according to the uniform sense of Scripture. The Holy
Spirit sanctifies ; the sufferings of Christ atone, and thus
redeem. Wahl thus defines the word (8), “Purum
reddo a culpa peocati, i. e. expio, Deum propitium
reddo alicui; and farther refers to 1 Cor. 1: 2, 6: 11,
Eph. 5: 26, Jude 1. But in these passages this sense
i8 less manifest. The word is also used in the Septua-
gint as the translation of =83, where it has the sense
. of expiating. The context here further demands this
sense. The two ideas, of atonement and sanctification
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or consecration, are so closely associated, that it is nat-
ural that words which primarily denoted one or the
other, should come to be used of either, or to carry a
sense combined of both. To the mind of a Hebrew,
the two ideas of redemption from condemnation, and
sanctification, would be associated with peculiar near
ness; because in the o, the thing consecrated to de-
struction, the loathsomeness and uncleanness, both
moral and ceremonial, were as prominent as the con-
demnation. Its dedication to destruction was a dedi-
cation to a use unclean and abhorrent: hence, its re-
demption from that condemnation was a true setting
apart to a sacred use. In order to bring many sons to
glory, God must both secure their justification and
sanctification. “ By the oneoffering he hath perfected ”
this work “forever.” (Hebr. 10:14.) And this, we
conceive, is the ¢yoovvy of the Epistle to the Hebrews
—complets redemption. '

The ellipsis after & évog has been variously sup-
plied by different critics, so as to read &£ évog omépua-
703, aiparog, ysvovs, gueéws, marpos, &e. scil. Adam,
Abraham, God, &c. But the objection to all these
suppositions is that they supply, and thus make defi-
nite, what the Apostle purposely left general. His
object was to include all the respects in which it be-
hooved that the Redeemer should be one with his peo-
ple. Perfectly consistent with this is all the following
context. The Apostle there proceeds to show that it
was a oneness not only in race, but in sufferings, and
temptations, and sympathies: “on account of which

7
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oneness, he is not ashamed to call the redeemed his
brethren.” The Apostle then proceeds, in

V. 12, to support this, by a quotation from the Ps.
22: 22 (in Hebr. and Septuagint v. 23). The words
of the Septuagint are used, except that the Apostle
substitutes ¢daeayyeid for denynoouce. For the messi-
anic character of this Psalm, see Hengstenberg’s Chris-
tol. vol. i pp. 130-148, where it is clearly proved
that the Messiah is the speaker in the passage quoted,
and throughout the Psalm; and therefore the Apos-
tle’s application of it is legitimate, and so distinct as
to need no exposition. For the reader of less research,
it may be sufficient to point out, that Christ on the
cross used the very words with which this Psalm be-
gins: “My God, my God, why hast thou forsaken
me!” (Matt. 27: 46.) Verses 7, 8 of the Psalm were
accurately verified in the conduct of the Jewish nobles
towards the dying Messiah, Matt. 27: 4143. V. 16,
“They pierced my hands and my feet,” a mode of tor-
ture unknown among Hebrews before, was wonder-
fully fulfilled in Christ. See Luke 24:39. And
above all, v. 18 is by the Evangelist John (19: 24)
expressly applied to Christ. So that we have abun-
dant inspired exposition, independent of the text un-
der consideration, to prove that the speaker in this
Psalm is the Redeemer.

V. 18 contains two quotations. The first, Eye
foopue memordas €8 avre, is doubtless taken from
Isaiah 8: 17, where % ") is translated by the Sep-
tuagint into these very words, as the same phrase is
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also in 2 Sam. 22: 3. Some have attempted to find
the quotation in Ps. 18: 8, éA#xcé avrg, or in 2 Sam.
22: 8, but incorrectly. The second quotation, Idov
&ya, xai e waldia & poc Edwxsy 6 Feog, 18 from Isaiah
8: 18, where these words occur exactly in the Septua-
gint, and unlike the Engl. version, have a full stop after
J:s0g, making the sentence end there, as the Apostle
does in our passage. In this reference the critics gen-
erally agree. It is nothing to the contrary that the
words xci ndAcv intervene. They do not necessarily
imply that the Apostle was citing a different place.
Compare the quotations from Deut. 32: 35, 36, n
Hebr. 10: 30 below, and from Habak. 2: 8, 4, in Hebr.
10: 88, where the Commentary may be consulted for
explanation.

To see proofs: that the whole context from which
these quotations are taken, has a reference to thg Mes-
sish, the reader may read Hengstenberg’s Christol.
(vol i particularly p. 348, compared with pp. 319,
820); Stuart’s Excursus X, and Alexander on Isaiah,
ch. 8. vv. 16-18. (The last, like many others, under
stands the Messiah to be the speaker, and thus avoids
an unnecessary double sense. The strongest marks
that there is a messianic reference in the whole passage,
are undoubtedly to be found in the two passages of
the context, 9: 1, 2, and 9: 6, the former of which is
explicitly applied to the Messiah in Matt. 4: 15, 16,
and the latter is restricted to him by many indisputa-
ble gigns. If we do not adopt the higher interpreta-
tion, with Alexander, we will not, with Stuart, suppose
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here an argumentum ad hominem or an argumentum
& concessis (a8 in Luke 11:19). The author of the

Epistle evidently uses the words, as in some proper
sense the words of the Messiah. Isaiah and his sons,
whose names were significant, were signs of deliverance
for Israel from their enemies; and represented, in a
typical manner, the Redeemer and his children.

The two quotations are evidently designed to illus-
trate, and consequently confirm from the Old Test.
Scriptures, the assertion made in the former part of
v. 11, as expressing a great truth necessarily belonging
to the divine scheme for the redemption of the race.
Hence the Apostle had already intimated, in v. 10,
that the redeemed were ovg, sons. The oneness of
condition between Christ and his people is now farther
indicated in this: that He, like them, professes trust
in his heavenly Father. (So Calvin, Stuart.) Trust
implies dependence, and this again a nature inferior to
God ; for the Infinite is sufficient to himself. So that
the glorious Messiah of the Old Test. is found using
the language of humiliation. :Again, having called his
redeemed, brethren, he now, in accordance with the
figure of Isaiah 53: 10, calls them children. God hath
given them to him. (See John 6: 37, 39, 10: 29.)
The father and the son share a common nature—a one-
ness is implied in the relationship.

V. 14. ’Enel ovv introduces an illation from the
preceding statements and facts: ‘it was necessary for
the Redeemer to suffer; He must be one with his re-
deemed people. This He acknowledges in the Old
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Test. calling them brethren and children, and acknow-
ledging in himself a dependence on God similar to
theirs. Since, then, they were flesh and blood, He
mudst appear in the same nature’ The object of his
assumption of them is now stated.

tva xavagynoy Tov 1o xparos {yoviea, x.x.A. The
verb xaragynoy is seldorh used in the classics, but often
in the New Test. It finds its best illustration here, or
in Rom. 6: 6, “Our old man is crucified with Christ,
iva xaragynoy t0 oduc TN cupagries, ToU punxére
dovAsvey yuds ty cuaprig;” or in 1 Cor. 15: 24,
speaking of Christ's winding up his mediatorial reign,
the author says, oruv xaragyion maseyv doyny, xal
xaoay €Sovdiay xal Ovvauewv, x.r.h; orin 2 Tim. 1:
10, “ Our SBaviour Jesus Christ, xccrcpynoarros pdv rov
Seavarov, puricavros 08 Sony xal apdagsiey,” x.x.A.
Hence we infer for this place the meaning, “to make
of no effect,” “to nullify,” “to subdue, or destroy.”

10 xparog Eyovra tov Javdrov, rovr Eore, Tov
dwrfSolov. In John 8: 44 Satan is called the father
of unbelievers (Jusic éx rov margos vuev, x.r.A.),
whose will they do. He is “a murderer from the be-
ginning ;7 an expression which may be explained by
Gen. th. 8, where we read that he was the procurer of
gpiritual and bodily death to our race, from its origin.
In John 12: 31 he is called 6 ccgywv rov x0ouov rov-
rov, where it i8 also said, vov éxBAndncerac €5w. Thus
also, in Luke 10: 19, he is called “the enemy,” scil. of
Christ’s canse and Church. In John 14: 30 he is “ the
prince of this world,” and in 2 Cor. 4: 4 “the god of
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this world,” who blinds the minds of them that believe
not (6 Feoc 70U aidvos rovrov). In Eph.2: 2 he is
called ¢ sov agyovse i, éfovoias Tov aégog, who now
worketh in the children of disobedience.’ Compare
also Eph. 6:12, Ovx &orev suiv 1 makn meds aiua
xal copxa, aAle wEOS Tas doyds, meOs Tag EEoveiag,
TQOG TOUS X00UOXQATOQUS DU GXOTOVS TOUTOV, X.T.A.
In 2 Tim. 2: 26 the impenitent are said to be in the
snares of the devil, flwypnuévor o7 avrov ig vo éxsi-
vov FéAnua. In 1 Peter 5: 8 he is represented as one
who mepinarei, {nrav rivae xaraniy. Hence there is
a parallel to our passage in 1 John 3: 8, 6 mowav =iy
cguapriav, & vov Owxfolov éotiv, x.r.h &l Tovro
spavepwdn 6 vids Tov Seov, iva Avoy ra fpya Tov
dwaxfBorov. Compare with this John 12: 81, which has
been already cited. In Acts 26: 18, Paul was called
into the work of the ministry ros éncoroéwar dno . . .
t7j¢ ESovoias o Zarave éxl tov Jeov. From a com-
parison of these passages, we learn that Satan is ‘the
prince of darkness and spiritual death, wielding im- -
mense and destructive power over the ungodly, who
are his children and servants. The clause under dis-
cussion simply asserts that Christ, by his death, struck
the deadly blow at his power. He became man in
order that he might die, and thus lay the foundation
for the destruction of Satan’s power and kingdom.
Here, again, the full benefits of redemption are in-
cluded in the Apostle’s meaning.

V. 15. xat cdnaddeln rovrovs. This verb evi-
dently expresses a deliverance from bondage—a bond-
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age to Satan, sin, and guilt. This is shown by what
" precedes and what follows. For illustration, compare
John 8: 81-36, ndg 6 mowv Ty duagriav dovhos éots
s Guaprias ... Edv otv 6 vids Duds shevdsoaon,
ovras §hevidegoe Eosode.

600 @ofw Favirov. Here Favarov must denote,
as so often in the Scriptures, ‘the penalty due to sin,
including of course temporal death, and every other
penal evil. As instances in which the word must have
this general meaning, see Genesis 2: 17, “ In the day
that thou eatest thereof, thou shalt surely die.” That
which occurred on the day of Adam’s transgression
was not actual bodily death, but his spiritual death,
with his subjection to bodily death, and all the sorrows
of life. In Ezek. 18: 4 it is said, “The soul that sin-
ngth, it shall die” In Rom. 5: 12, diz 775 cuapricg
6 Javarog; 6:28, Ta yap Jywwie wis cucgrias,
duvarog. In this passage it is set in antithesis to fwy
aidgveos, which “is the gift of God by Jesus Christ.”
The fear of death, therefore, from which believers are
delivered through Christ’s death, is something much
more extensive than the mere animal fear of the disso-
lution of the body. It includes that sense of guilt,
and dread of divine wrath, which the natural con-
science inspires in all, and which spiritual convictions
produce, in the most pungent degree, in these who are
brought to Christ.

&voyoe OdovAsieg. 'This conmstruétion is common
either with the genitive or dative. The bondage may
be, as Calvin and others say, to guilty and dreadful
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fears. But if we understand it thus, there is a repeti-
tion of sense which we cannot impute to the Apostle:
¢ Those who, through fear of the consequences of guilt,
are all their lifetime subject to the bondage of guilty
fears” Such would be the tautology. The words
seem rather to mean the bondage in which sinners are
held by Satan, which is a bondage of sin, and conse-
quently of just exposure to punishment by God. So
the antithesis of the members of the sentence seems to
demand. Fearful and guilty anticipations are a strong
element in the bondage of the sinner; and this is ex-
pressed by the words gof8w Favdrov.

The verse then strongly expresses the full benefits
of redemption; the undoing of Satan’s kingdom and
power, and the doing away of guilt, with the dreadful
sense of it. According to prophecy, it is a redemption
from captivity.

V.16. The verb émcdecpuBaverac would most nat-
urally mean, ‘to take hold of) for any purpose. In
Matt. 14: 81 (Evdéwg 02 6 Incovs éxreivag tny peipa,
éxedafero uvrov), it means to take hold of, in order
to help. In Luke 14: 4 (xai émcdaBousvos iaoaro
avrov, xal dxaédve), it signifies to take hold of, to
heal. These passages sufficiently illustrate the mean-
ing here: “For he does not take hold of angels (for
the purpose of redemption), but he takes hold of the
seed of Abraham.” Calvin is not here to be imitated
in his rendering, ‘Nusquam enim Angelos assumit’
The present here can hardly be rendered for the
precterite tense; it is rather to be understood as an
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instance of the narrative present for the past; a usage
so common in Greek. Winer’s Id. §41. 2. c.

yap. The reference of this particle in' the 16th
verse may be compared to that which it has in the
5th. There, its force, as was explained, is this: “How
shall we escape if we neglect this salvation, spoken by
one greater than angels; (yap) for, not unto angels
did he subject the coming dispensation of which we
speak.” Here its force is, “ He partook with the chil-
dren of flesh and blood (v. 14), (yap) for, he doesnot
take hold of the angels, but of the seed of Abraham.”
At the same time, the 16th verse is prospective in its
connexion, and prepares the way for the next reason,
v.17. Hence that verse is introduced by the illative
particle o¢».

onéouaros 'ABpaay must signify Abraham’s spir-
itual seed, believers; for Christ’s help was not con-
fined to his lineal descendants, the Jews, nor did all
of them share it. This use of the expression is most
distinctly established by the definitions of the Apostle
himself. See Gal. 8: 7-9, I'vwoxere dpa, orc of éx
#éoTEag, 0Uroi slowy viol "ABpaciu, x.7.. Rom. 4:11,
xai onusiov Edafs meperouis . . . ti T0 svar avrov
sarépa mavrav Tov meorevoviav OF dxgofvoriag . . .
V. 12, xad mavéga meirouiis, TOig oUx Ex WEQLTOMTS
povov, dlla xal Toig OrocyovUce Tols iyvese Tig &
axgoBuorig nicrews vov narpos fjuav 'ABpacu. Rom,
9:6,7, Ov yap mcvres ol §& 'Iopani, ovroc Togunh
oud’ Ore siod omépua "ABpadu, xavres téxva, diia,

x.5.. Still, while the words indicate Abraham’s spir-
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itual children, the argument shows that the idea of
their humanity, of their participation da()xog xal
aipcarog (V. 14), is prominent.

V. 11. 6%¢v may be rendered “ wherefore.” Since
he undertook for the seed of Abraham, it became him
to be made, in all (suitable) respects, like them. We
now have a more definite amplification of that one-
ness between Him and His people which was asserted
in v. 11.

jva expresses the purpose for which He must be-
come like his people, i. e. must become a man, under
law, and liable to all human temptations and suffer-
ings: on order to be a suitable priest.

éAenuav xad meoros doyesoevs. A high-priest
fully fitted for his work, able to sympathize, and
faithful to mediate in behalf of his people. Such he
could not be, without becoming man. While we must
believe that the divine omniscience, without an incar-
nation of the Son in human nature, would see and
fully appreciate all the trials of the saints, and while
we must believe that the divine mercy and pity are
not less tender than those of a perfect man, since the
divine is the source and pattern of the human; yet
every believer feels how much more familiar and con-
soling is the sympathy of a Redeemer who is both
God and our brother. The Daysman lays his hands
upon both parties. He must be not only adapted to
reconcile a justly offended God to man, but to allure
man, full of guilty fears and doubts, to God. And in
the atoning part of his priesthood it was equally neces-
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sary that Christ should partake of human nature, both.
in order to suffer, and in order to ground a proper im-
putation by which his sufferings might avail for us.

&lg 10 iAaoxsoFac expresses the purpose for which
Christ became éAerjuwv xai mwrog doyesoevs. This
is a well known and frequent usage of this preposition
with the infinitive. See the Lexicons. Winer's Id.
New Test. §45. 6, p. 259. Examples of the same use
of i with infin. may be seen in 1 Cor. 10: 6, Taire
02 zumoc. iy Eyeviidnoay, eis to i sivac nuds éne-
Svunras xaxiv, xadeo; xgxsivoe. 2 Cor.T: 8, mosi-
onxa yag, Ove &v raiy xapdiaw Tudv éove &l TO
ovvanodaveiv xad ovtjv. In 2 Cor. 8: 5 we have
an instance of the same construction, carrying the
sense of result; one kindred to the former, ZAX
éavrodg {dwxav meirov TG xvpip xal fuiv du Fe-
Miuarog Ssov* sl 10 mapaxaricac nuac Tirov,
x.1.h, “ Insomuch that we urged Titus” &c. iActoxe-
6d«c is in the middle voice, and may be translated
“to appease,” “propitiate.” Itis used in this sense,
connected with 7o *sou, in Josephus, Antiquities,
6. 6. 5, and Xenophon, Oec. 5. 20 (rovg Fso0vg).
Thence it naturally obtained the meaning, “propiti-
ate,” as to sin; that is, “to make propitiation for
gins,” because .in Scripture view the divine anger is
only caused by sins. In Psalm 65: 4, 022 g 2yts
is rendered in the Septuagint, rag dosBsiag fjudv ov
iddoy: “Our transgressions, thou shalt purge them
away,” i. e. forgive them. The compound verb used
by the Septuagint in 1 Sam. 8: 14 is far better adapt-
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ed to express the exact sense of our passage: duoce
©6 oixe ‘HAL, &l cdaoInoerar ddwxie oixo “HAL év
Svpauare, xai &v Svdla, €og aidvog; where the
Hebrew is, 5y 3 1ag "2t o8, &c. Both the sense
and construction of the text are well illustrated by
Dan. 9: 24, a part of the well known prophecy of
seventy weeks, in which the atoning work of Christ is
foretold: “Seventy weeks are determined upon,” &e.:
100 éfidaoacFar ddixias; in the Hebrew, 11y wwaba.

V.18. ’Ev ¢. Hebrew, "ta3; English, “ In that?
A similar use of the phrase may be seen in 1 Peter 2:
12 and Rom. 2:1, 8:8. yap gives the ground or
reason for the propriety asserted in the 17th verse,
suggesting at the same time the rationale of the mat-
ter. The same idea is illustrated more fully in 4: 15,
16. It is true that almighty power and infinite wis-
dom would be, in themselves considered, adequate to
our succour, without an incarnation ; but the adapta-
tion of Christ to our help depended, in the economy
of God’s government, on his partaking in our suffer-
ings and temptations.

Thus the Apostle shows that the incarnation and
humiliation of Christ, which the Jews used as an argu-
ment of his inferiority, were foretold in their own
Scriptures, and were the necessary grounds of his re-
deeming functions, and of our comfort in believing.



CHAPTER IlI.

ANALYSIS.

Frou the views of Christ just presented, the author
takes occasion again to commend Him to the diligent
attention of the Hebrew Christians, v. 1; claiming for
Him the faithfulness in his commission, which he con-
cedes to Moses in the station he occupied, v. 2 ; and
thus he introduces a comparison between the two
(which is the second main topic of the Epistle), vv.
2+6. In this comparison, with a view to sustain his
exhortation (yap), and to secure the great object of
his writing the Epistle, he demonstrates the superior-
ity of Christ over Moses ; declaring, 1st, that the com-
parative honour due to Moses was to that due to Christ,
as the honour due a house is to the builder or founder
of it ; for (yap) Christ was the divine Disposer of all
things (see, in proof of this, ch. 1), including the cere-
monial dispensation in which Moses was a minister (s»
0Ae 76 oixw avrov), Vv. 8,4; and declaring, 2nd, that
Moses was merely a steward, or minister (Jspamav)
¢n the economy (év 0Aw ¢ oix@) to which he be-
longed, while Christ was a Son (véo;) over (éas), or at
the head of His dispensation, vv. 5, 6; in which dis-
pensation both the aunthor and his readers had saving
interest, if they held firm to the end, v. 6.

(dc0.) Hence he again exhorts them against apos-
tacy, vv. 7-19 ; reminding them, by a quotation from
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the 95th Psalm, of the conduct and end of their fathers,
when in the wilderness they tried the goodness and
forbearance of God, by disaffection and distrust, till
they provoked the curse of exclusion from his rest,
vv. 7-11; he admonishes them against like unbelief
and apostacy, and to exhort one another daily against
a like hardening by the deceitful workings of sin;
telling them again, for their incitement (y«p), that
perseverance in the faith was the proof of an interest
in Christ; and urging them by no means to tread in
the footsteps of their fathers, vv. 12-15; for (yap)
they all, with few exceptions, grieved God, and per-
ished in the wilderness, and thus were cut off from #he
promised rest, by sin and unbelief, vv. 16-19.
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OOMMENTARY. :

1 03¢, adedpol ayeoe, xAncswg éxovpaviov uéroyoc,
xaravondare TOV dnOGTOAOY xcid dQyiEQéa TR Opo-
Aoyias ruav, [Xoeorov] Insovw: meorov ovre v

2 mowjoavre avrov, &g xwt Maoiiois év 0o TG 0ixg

8 avrov. Illsiovos yap dofns ovros mape Mwiciy
> 14 ) e ’ Al » -~ v (3
nEiorac, xa¥ 00ov nheiove veuny Eyse ToU oixov 6

4 xaracxsvacag avrov. (Ildg yap oixos xuracxiva-
Levae Um0 Tevogt 6 02 ra mavre xaracxsvacas,

5 Jeoc.) Kai Moiois udv meozos §v 6dp 16 olxg

3 -~ 3 r 2 4 -~
avrov, ws Jepanawv, sl pagrvocov vav Aalninoo-

6 uévav: Xowros 0%, og vids €xl Tov oixov avrov*
0y 0ix0g ousv fuei, édvaep TNy magnsiav xai
10 xayynua tig é\midoc wéyee védovs Psfaiav
xeTUCY O pEY.

V. 1. The introductory particle, 63s», evidently
refers to the scope of the previous chapter, especially
of its conclusion; in which Christ is represented as
having come in our nature, in order to make atone-
ment for our sins, and sympathizing with us in all our
trials, to deliver us from bondage, and bring us back
to God.

adehgor cycoe. 'The use of the word adsAgol to
denote church members, or fellow professors of Chris-
tianity, by the primitive Christians, is too well known
to need remark. The Apostle applies the term eyzoc
to them, 1st, as consecrated, or set apart to the service
of God. In this sense it is common in the Old Test.
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(Hebr. o1, translated by the Septuagint ayroc) as
well as in the New Test.; and is applied to persons
(not spiritually holy), places, days, and material and
inanimate things. Instances in great numbers will
suggest themselves to every diligent Bible reader;
and any of the New Test. Lexicons will give a suffi-
ciently accurate definition of this sense. An interest-
ing example may be seen in 1 Cor. 7: 14, where the
children, either of whose parents is a believer, are said
to be holy, i e. consecrated to God, as subjects of his
visible kingdom. But, 2nd, the term is applied to
Christians as sanctified by the Holy Spirit, of which
they are made partakers. In this sense of moral holi-
ness, it is more commonly to be understood, when we
find it in the New Test. applied to persons. In Mark
6:20, John is called crvdpa dixccov xal ceyeov. A
good. definition of these senses may be seen in Hodge
on Rom. 11:16. Of course, when such terms are
applied generally to a class of persons, by a sacred
writer, they do not assert moral purity of each indi-
vidual. They are to be taken ds proving no more on
this point, than that such holiness ought to be the
usual trait of Christians. Neither does the application
of the term determine the degree of sanctification ; all
are aycwoe, in whom the Holy Spirit works savingly,
though they be but babes in Christ.

xAjoews éxovpaviov uéroyor. xAjoe in the New
Test. always means the Christian call (except perhaps
in 1 Cor. 7: 20); often the effectual call by the Spirit;
sometimes merely the outward by the word (see Matt.



HEBREWS, OHAP, III, V. 1. 118

20: 16, moAdol yap ¢loc xAnvoi, Ohiyor 02 éxhe-
xvoi). Compare with the passage under discussion,
Eph. 4: 1, “Walk worthy of the vocation wherewith
ye are called” (afcoc ijc xAjoews). It is called x»27-
6ews émovgaviov, both because it is a call that comes
from heaven, and because it summons us heavenward.
Kindred is the expression of Paul in Phil. 3: 14, to
this. latter idea, “I press towards the mark for the
prize of the high calling of God in Christ Jesus” (&l
¥0 Boafeiov tijg avw xMiotws tov Seov &v Xoeorg
*Inoov, “the call upward”). And these ideas recur
twice in our Epistle below. Thus 11: 14 and 16, Of
yag rocavra Myovres Eupavilovoey, ove margide éxe-
Lnrovee . . . vuvi 88 xgeirrovog (marpedog) dpéyovrac,
rour {rey, éxovpaviov. And 12: 25, He who claims
the service of Christians is one Axddv an’ ovgavev.
The idea of separation from the world and consecra-
tion to God is prominent in the New Test. x2sjoc.
The called are called out from the world ; hence &x-
xAnoia. Hence also the Apostle twice (Rom. 1:7,
1 Cor. 1: 2) connects with it the word &yco5, xAnroic
ayioeg, which the Engl. version renders, ¢called to be
saints.’

anoorolov. In the great majority of cases, this
word is used definitely to describe “the Twelve.” In
Acts 14: 14 it is used of Paul and Barnabas, on the
occasion of the proposed idolatrous sacrifice to them
by the people of Lystra: 'Axoveavrss 2 of @ndsroloe
" BagvaBas zct Ilavlos, x.v.)., where two interpreta-
tions present themselves; either to render it * missiona-

. 8
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ries’ (sent by the Antiocheian Church, Acts 13: 3, 4),
or to regard it as applied in its proper official sense to
Barnabas, making him equal with the Twelve. When
found connected with adjuncts other than the names
of our Lord (88 of v6v éxxAnoiwv droorolor), it means
simply the “ messengers,” conveyers of the alms of the
Churches. This is undoubtedly the sense in Phil. 2:
25, where it is applied to Esageodirov—vucy 83
a@noorodov, and 2 Cor. 8: 23, a¢ndcrodoc ExxAnoeiv.
The passage in Rom. 16: 7 (oirevés claev émionuoc év
roig ¢mocrolocw), 18 most probably not to be under-
stood as saying that Andronicus and Junia (the latter
most likely a woman) were ¢ndorodoc in any sense;
but as meaning that they were highly esteemed by the
apostles. See Hodge ¢n loco. The expression in John
138: 16 is instructive, as showing the transition from
‘the general to the particular signification: Remember
that the persons here addressed are the Twelve, ¢ ovx
&ore dovAos usilwv Tou xvpiov avrov, ovdé drocrolog
ueilov tov aéuwavros avrov) The passage under
discussion presents the only instance where it is used
of Christ, although the references are very frequent to
that ‘mission’ by the Father, which is the ground of
the application of this term to Him. John 20: 21,
xadag anéoralxé us 6 marip, xgyed vuds, & In
John 8 : 84 He is 6y ¢néorsidsy 6 Jeog. John 10: 86,
Ov 6 marip fyiacs, xad dxidredhev &l ¥OV x00u0v.
As here applied to Christ, the term ¢sdorolog seems
to have reference to the comparison with Moses which
immediately ensues, and is grounded upon the fore-

/
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going exhibition of Christ, as the one to whom was
committed the second dispensation (see 2:5), who
first preached the goipel to us (2: 3), who took our
nature (2:10-18), who died for our sins (2:9, 14,
17), and who was exalted over all to extend the bene-
fits of his redemption to all believers (2: 9, 18). The
use of the word @wosrodog for Christ, hints, therefore,
at the same reference which is contained in the intro-
ductory word of the sentence, 63ev. Stuart illustrates
it by regarding it as an imitation of the w27 MY of
the Jewish synagogues; but this seems to us unnatu-
ral and not plausible. Moses was the @mdsroiog of
the first dispensation (see how often his “mission”
is spoken of in Exod. 3:10 seqq.); Christ of the
second.

dgyespéa seems in like manner to be introduced by
the author, to connect the foregoing context with the
other great view of Christ (scil. as a Priest) which
remained to be taken, from ch. 4: 14 to 10:18. In
calling Christ a priest, there is g manifest reference to
2: 17, 18, where his priestly character and atoning
work had been stated. And the prominent statement
of this function here, is no doubt intended to suggest
that comparison which is run in the subsequent con-
text, between Christ and the Aaronic priesthood.
And thus, as the author had passed easily and natu-
rally from argument to exhortation, he now slides,
in like manner, from exhortation back to argument.
The character of Christ which is here properly intro-
duced in the exhortation, as that of dndorodos xad
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doyespevs combined, is not again stated in the ensuing
comparison. Calvin well observes, on the 2nd verse,
« Omissa paulisper sacerdotii mentione, de Apostolatu
hic disserit.” The foundation for the statement of
both these in the exhortation is laid in the previous
chapter. In the ensuing argument, they are properly
treated separately.

ouoloyiag occurs thrice in the New Test. out of
the Epistle to Hebrews, and thrice in it. In 2 Cor.
9: 18 we have, énl jj Umorayj vijs opuoloyias vudy
sic 10 svayyéhov rov Xpwrov, Engl. version, “For
your professed subjection to the Gospel of Christ.”
1 Tim. 6:12, ouodoyndas tiv xcadyy oJuoloyiay,
“ Having professed a good profession;” and 1 Tim.
6:18, Xowrov Inoov vov pagrvgnoavros éxt Ilov-
viov ITiddrov =iy xalijpy Spoloyicv, “ Witnessed a
good confession.” In Hebrews, it occurs in the verse
under consideration, in 4: 14, and 10: 23 ; xpardusy
zijg ouoloyias, “Let us hold fast our profession,” and
xaréyousy Ty ouoloyiay tijs ehmidog, “Let us hold
fast the profession of our faith.” The verd ouoloys
often occurs in the sense of confessing Christ (though
sometimes applied to other things), as may be seen by
consulting . the common New Test. Lexicons. This
sense of “confession” or “profession” of something
evidently suits all the passages cited; and applying it
here, directly and literally, we have about this mean-
ing: ‘The Apostle and High-Priest whom we have
professed.” This is nearest the exact umsage of the
word in 4: 14 below. Or else, if we suppose a
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very natural metonymy, substituting for the profes-
gion the thing professed, we have the meaning, ‘The
Apostle and High-Priest of Christianity,” or the new
dispensation.

We may therefore represent the Apostle’s mean-
ing in this introductory verse as substantially this:
“Such, holy brethren, being the character and funec-
tions of the Messiah (as in ch. 2), let us farther con-
template Him ; and since the proselyting boast of the
Jews is in the dignity of Moses, the God-appointed
apostle of their economy, and the venerable sanctity
of the Aaronic priesthood, the officers of its sacrifices,
let us especially consider Jesus Christ in the same
aspects, as the Apostle and High-Priest of our econ-
omy; in the first character superior to Moses, and in
the second, to the Aaronic family.”

V. 2. 76 mowoevre. This must be rendered here,
“To Him that appointed him” (Engl. version). A
gimilar use of the verb may be found most clearly in
Mark 8: 14, x«i évoince dwdexa, “ And he appointed
twelve” (apostles), &c. Compare also 1 Sam. 12: 6,
Moy N gy nine (M), which the Septuagint ren-
ders, “The Lord (is witness) 6 mowjoac rov Mwiony
xcd Tov ‘Aapwv;” Engl. version, “ Who advanced Mo-
ses and Aardn,” i e. to their offices. The correspond-
ing word is used in the sense of appointing in all
languages. Thus we say, one is “made” a judge,
a general, &e.

ws xal Mwieijc év 0A 16 oixw avrov. The ori-

gin of this expression is to be found in Numb. 12: 7,
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i TRRY MN3SP3 NP 73y 0. In this passage, as
in our Epistle, the word “house” is used figuratively
for the dispensation or economy of the Church of God
committed to Moses, as in v. 6 below the new was
committed to Christ.” Calvin connects év 6Aw 76 oixa,
not with Moses, but Christ. But to do this is to over-
look the distinction of the Apostle in vv. 5, 6, where
Christ’s “house” is most clearly set in antithesis to
Moses’ house. Besides, the position of the words
favours the ordinary construction. While the com-
mission of the first dispensation to Moses is so spoken
of, in v. 2, as to point the reader forward to the com
mission of the second to Christ, in v. 6, the figure is
extended by anticipation as it were, in v. 4, in virtue
of the force of the argument, to embrace “all things”
ta navra; for such is the true extent of Christ’s stew-
ardship. Still, there is special reference to the dispen-
sations, as will be seen below, on v. 4—To return:
the word oixoc is often used elsewhere in the Scrip-
tures, for the Church, without reference to different
dispensations. 1 Tim. 3: 15, év oixp Peob ... qreg
éorlv éxxdnoia Feov {wvrog. Thus; Eph. 2: 19, 20,
22, believers are spoken of as oixsioc rov Jeov, “and
built on the foundation of the apostles,” &c. éxowxo-
doundévseg. 2 Tim. 2:20, 21, the Church is com-
pared to “a great house,” wusyady oixig; and in 1 Pet.
2: 5, to a spiritual building, oixo¢ avevuarixss. Cal-
vin, losing sight of the foundation for the usage here,
which is to be seen in Numb. 12: 7, and in the con-
text, understands by oixw in our text, simply “the
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Church of God.” Stuart renders it, “ family,” “ house-
hold.” As to the sense, we may render it “house” or
“household,” for either is figurative. If we take the
former, the latter must be included, as is clear from
vv. 5, 6, for, of course, the little community inhabiting
the house, and not the building, is the subject of its
master’s instruction. and government. For this sense
of “household,” compare Luke 10: 5, sigrvy 76 oixa
rovre (Engl. version, “house”), and Acts 10: 2, 11:
14,16:15, 1 Cor. 1: 16, 2 Tim. 4: 19. The word is
used figuratively for the Church, in 1 Tim. 3: 15,
1 Peter 4: 17, Hebr. 10: 21, in addition to the pas-
sages cited above. But in our context two houses are
spoken of, Moses’ and Christ’s. God has had but one
Church. Hence, and out of regard to Numb. 12: 7%,
we here clearly prefer to render the word as signifying
_ the *two economies.”

The comparison between the apostles of the two
economies is' quietly introduced in v. 2, in a form the
least odious to Jewish prejudices, by conceding to
Moses fidelity to his stewardship, while it is directly
asserted for Christ also. But in the next point of com-
parison, Christ rises infinitely superior.

V. 8. yap cannot be well referred to the proposi-
tion immediately before it. It rather refers to the
exhortation of v. 1, xarwvonoare, »z.h. “He is
worthy of consideration in comparison of his type,
Moses, (yap) for he is more glorious than Moses.”
The sense of the passage extending from v. 3 to
6 is well conceived by Calvin: “Admonet quanto
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(Christus) sit (Mose) excellentior: idque duobus argu-
mentis probat: Quia Moses sic preefuit Ecclesis, ut
tamen pars ejus et membrum esset: Christus verd
architectus est, toto sdificio superior. Ille, alios re-
gendo, simul regebatur, quia servus: hic tamen, quia
Filius est, principatum obtinet.”

It should be observed, on the rendering of this
passage, that oixog primarily means “house,” “ dwell- .
ing ;” that the terms of the original (e. g. xurasxsvu-
oag, v. 4) are throughout selected with reference to this
primary sense; and that, therefore, whether we under-
stand the conception to be of a house, or a household,
we should, as faithful ¢ranslators, render by the former.
In like manner our Engl. version uses “house” for
“household.” Acts 10:1, 2, “Cornelius ... feared
God with all his house.” Acts 11: 14, “ words where-
by thou and all thy house shall be saved.” .

Vv. 8,4 From the context, xarwoxsvacas may
be most naturally taken in the sense of building, of
course figuratively. In Hebr. 9: 2 the same verb is
used in a literal sense of constructing the tabernacle,
in 11: 7 of constructing the ark, and in 1 Peter 3: 20
of the same subject. In v. 4 the idea of the verb is
enlarged naturally, and the figure extended to the uni-
verse; and here the act of constructing is less a figura-
tive one than in v. 8.

In these verses, as in the two following, the Apos-
tle is evidently setting forth the superiority of Christ
to Moses. Here we have the first argument, or we
would rather say, statement, to this effect. (For the

.
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apostles were inspired, and could teach authoritatively,
although there might be nothing in Scriptures previ-
ously given, which would evince to our view the truth
of their teachings ; and commentators sometimes give
themselves causeless trouble, by leaving this out of
view, and hunting for arguments where the apostles
only meant to give authoritative assertions.) “He is
more honourable than Moses, as the builder is than
the house; for (yap) every house is built by some
one: but he who built all things, i. e. Christ, is God ;
of course, infinitely above Moses.” It is here assumed
by the Apostle, as is proved by the Old Test. Secrip-
tures, cited in ch. 1, that Christ created all things;
and he virtually affirms that Christ and Moses were
related as creator and creature. The comparison of
v. 8 illustrates this idea, and it is logically developed
inv. 4. The author does not here aim to prove at all
that Christ made all things, or that He established
both dispensations, or that He was God. All these
are directly asserted or implied in what he says, and
are designed to illustrate what he does aim to teach,
viz, that Christ is more honourable than Moses, as the
builder is than the house (v. 8). The very mode of
statement in v. 2 (Mwioijs §¥ 6Aw 76 oixw avrod)
had put Moses ¢n the house, and of course under the
xvpeos or son of it. And it was natural, in clearing
up or expounding the statement of v. 8, to add that of
v. 4: “Every house is built by some one; the dispen-
sation to which Moses belonged (in what capacity the
author will show directly) had a xvgcog who estab-
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lished it ; He, i. e. Christ, who established all things*
the old and new economies as well, and all the other
arrangements of the universe, is God.” If any thing
is assumed, it is this postulate of what had already
been shown in ch. 1, that “Christ is the framer and
disposer of all things.” And if to any the argument
seems flaf, we would remind them thaf it was suited to
the obtuseness which exalted Moses above Christ; not
to say that it is virtually the one which is. employed
in ch. 1 to show Christ’s superiority to the angels.
Baut this difference must be admitted, that there, as we
have already intimated, the author really argues from
Old Test. Scriptures, while here he rather seems author-
itatively to teach.

V.5. xal introduces the second argument. We
find it thus used, in the additive sense (“again” “in
addition”), in ch. 1: 7 and 10, and 10: 88.

8v 0Aw 76 oixw. The preposition év is manifestly
antithetical to é7z2 in v. 6. Moses belonged to the
house, though the sabordinate ruler of it.

avrov. It is difficult here, as well as in v. 6 and
v. 2, to settle the particular personal reference of this
pronoun. The manuscripts vary greatly (as is com-

. mon in such cases) as to the breathing. According to

* If any one should prefer to understand za #drra of the two dispen-
sations impliedly referred to, we should have no contention with him.
Instances are not wanting where the word ndg is used in a sense not uni-
versal, but to be limited by the context; so as to mean * the whole” of
the matters in hand. See 1 Cor. 12: 6, Phil. 8: 7, 8, Col. 8: 8,
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the stricter usage of the pronouns, the reflexive pro-
noun avrov would -signify, in v. 5, Moses’ house, and
in v. 6, Christs. The pronoun with the smooth ac-
cent, evrov, a8 it is in the text, would indicate, in v. 5,
the house of some one else than Moses, and in v. 6, of
some one else than Christ. But this usage is not
authoritative; for, consulting Kiihner’s Gr. Gram.
§802. 5, and Winer’s Id. New Test. §22. 5, the reader
will discover that avroc is often used in place of the
reflexive pronoun éavros (contracted awvrov); and
always where the member of the sentence containing
the pronoun is regarded as proceeding from the mind
of the speaker or author, and not from that of the
subject. So that even if we were certain that the
Apostle, in his protograph, wrote «vrov (with the
smooth breathing), we should still be at sea as to its

reference. Nor will Numb. 12 : 7 enable us to decide, *

though God there says, “ My house ;” since the author,
inasmuch as he is not directly quoting, but only allud-
ing to the passage, might still refer, by avros, to the
immediate sabjects, Mwioijs, Xocoroc. The argument
i8 not materially affected by either reading. We have
above employed the one last indicated, as entirely ad-
missible, not as evident.

Jepanwv. Thus the Septuagint render ™13y, in
Numb. 12: 7; and this is the word usually employed
by them for Moses, when he is called = 93y, and
for the ministers of Pharaoh, in Exod. 7: 10, 20, 8: 29,
81, &c. The Fspamwv is not dovidog, for he might be,
and generally was, édsvdepos. The word is in the
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Old Test. opposed to xvpeos, Basclevs, as here to vidg,
who i8 also, in v. 6, xvpeos. Compare chs. 1, 2. The
Engl. version here renders well by “servant,” i e.
minister, and not by “slave,” which is every where the
proper rendering of dozidoc.

&l pagrvowov tav Awhndnoouévav. These words
may be best understood as expressing the object of
Moses’ being a Jspenav, i e. to make known what
God should declare to the people. Others, with less
judgment, explain zé» AaAydnoouévev of the future
things of the second dmpensatlon.

V. 86. Xowrog &%, o¢ viog éni, x.7.A Tlns clause
is evidently opposed to Fepeczwv &v, of v. 5. In this
light, the argument of these two verses is plain: Mo-
ses, whatever his dignity and fidelity as an dzdorodog,
was but a servant ¢» his house, a part himself of the
subject body. Christ is Lord over his economy. (See
Analysis.)

. 0V 0ix0g éousv fusi;, only expresses, suitably to
the prevailing figure, the sentiment that they, the
author and his readers, had an interest in this gospel
economy, if they held it fast unto the end. The car
rying out of the figure in this manner is not unusual
to the New Test. writers. Thus, Paul says to the
Corinthians, 1 Cor. 3: 9, 500 yswpyiov, Fcov oixodo-
un éore; and the idea is strikingly amplified in the
succeeding verses. 1 Pet. 2: 5, xal avrol (Jue) ¢
ASoc Livres olxodousiode, oixos mvevuarxos, x.t.h

muggnoiuy i8 from mag-gnoes, meaning, most liter-
ally, “fresspokenness,” and hence “Bdoldness;” and
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hence again, “ confidencs.” The word occurs thrice in
our Epistle besides here. In 4: 16 we have, ITpoc-
soropsda ovv psra maddnoias 16 Feove Tig yage-
rog, x.7.A., “ Let us come boldly.” 1In 10: 19, "Eyorres
ovv, adelpoi, magddnoiav tis Ty sisodov T&v dyiay
& ©6 uipare ‘Inoov, x.7..; and in 10: 835, My ano-
Badyze ovv Ty magnciav vudév, xs.A. These in-
stances sufficiently show that the word is used sub-
stantially in the meaning of the deliever’s confidence,
founded on his faith in Christ. : '

éAmidos seems to depend both on meddnsicey and
xavynue; and the meaning, “confidence and exulta
tion of hope,” is equivalent to “ confident and exulting
hope.” Or it may, without violence, be made to de-
pend on xayynue only, and the meaning would then
be, “ Our confidence and exulting hope.” The three
ideas of confidence, joy, and hope, are here intimately
associated: of the several possible internal relation-
ships between them, we cannot certainly determine
which the Apostle designed. But the meaning is
obvious, and is little varied on either supposition. We
now return to the conditional particle which intro-
duces the phrase, éxvasp, “If indeed we hold firm”
&c. Perseverance in faith and hope unto the end
is the test of a true membership in the “house” of
Christ. Compare v. 14 below, wéroyoc yap yeyova-
pev vou Xowrov, xvaeg Ty doyiv Tii; UROOTACEWS
péxoe véhovs Befuiav xavacywusv; and more espe-
cially, 1 John 2: 19, “They went out from us,” &e.
&l yao noav & Nucy, ususvixsioay v psd udv,
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xv.A A fature of continued perseverance in faith is
the necessary test of our present interest in Christ.
Notice that the primary tenses are used: o¢ olxog
dopev, “Whose house we (now) are provided we
hold firm,” &e.; wéroyoe yap yeyovausv, “We have
becoms sharers, provided we hold fast unto the end,”
&c. If this root of infallible future perseverance is
not in us, then we are not now members of Christ.
Such is the plain inference from the Apostle’s state-
ments. It may be objected, if a future of perseverance
is the evidence of a present interest in Christ, then the
believer can never enjoy a present assurance of hope;
for he cannot foreknow. The answer is, that his pres-
ent assurance of hope is not founded on his foreknow-
ledge of his own stability (if it were, it would be an
assurance of apostacy), but on his confidence in the
faithful and omnipotent grace of God, covenanted to
him.

N Aw, xadas Ayse 10 Bvevua to aywv,  onusgoy,
8 éav tijc Quvis aUToU dxovdnTe, [y CxAnEUYNTS Tag
xaQdiag VuGv, O3 v TG RaAQAMAQUOUG, XATG
9 v fjuboav ToU mepaduov &v i onuw, ov émei-
eaodav us oi marépes Uudy: Edoxipacav us, xal
&ldov ta oya pov, veGoagaxovia &y’ 00 mEOS-
10 aydwoe i yeveg Exeivy, xal simov' asl wha-
vovrue T xa@dig® avrol 02 ovx Eyvwcav vag
11 68ovs pov* &; dpoca év i doyii pov - & sigehev-
12 covrac eic Ty xardmavely pov”: Srémere, ddel-
goi, pnzors Eoraw &v Tve VuGv xagdia movnga
anwriag, év 76 daosrivac dnxo Peov L{evwos*
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18 dide napaxalure éavrovs xa¥ éxaarmf nuéoay,

&you oY To o’ry,aegw xaluta&, ive un 6xlqomn971
7 88 Uuy dnary vi duaprivs.

V. 7. With this verse the Apostle again passes
from argument to exhortation. Ao, “In view of
which truths,” “ Wherefore.” The exhortation is drawn,
as usual, from the doctrine, “ Since Christ is such, and
we partake of his benefits only by persevering, there-
fore ... (v.12), see to it, brethren, lest there be in
any of you an evil heart of unbelief,” &e. Accordmg
to the view of one class of interpreters, among whom
is Bloomfield, the Apostle adopts the exhortation of
the Psalmist as his own (v. 8, w5 exAnovvnre), and
J: then connects with this verb. But there is a
strong objection to this: the Apostle introduces the
passage with a formality unusual for him (xedas 24-
ye&r 10 mvevua o cyeov), a8 not his own words, but
those of the Old Test. inspiration. He obviously sus-
pends, by the xada¢, the sense which he was about to
introduce by the dc0. And since v. 8 is as much a
part of the quotation as v. 7, it is a violent construc-
tion to suppose that he makes its words A¢s own in
any different sense from the whole quotation. It
seems every way fair and natural to suppose that the
suspension of sense made by the parenthesis (xedac
Aéyee 70 nmvevua, x.r.A) continues during the whole
quotation introduced by that parenthesis. The Apos-
tle’'s own exhortation, therefore, is resumed where the
quotation ends, at v. 12. He quotes for confirmation
and admonition.
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The words (v. 7-11) extracted, are evidently from
Psalm 95 : 7-11, whence they are taken, in the exact
phrase of the Septuagint (Ps. 74: vv. 8-11), with
a few trivial exceptions. The Holy Ghost, by the
Psalmist, solemnly admonished zkas generation not to
harden their hearts after the example of their fathers
in the wilderness, who perished by their obduracy and
unbelief. The Apostle now brings this admonition to
apply again to God's people of his day; just as its ex-
ample applies to every age of the Church, because
God is the same, in his forbearance, mercy, justice,
and jealousy, in his government of the Church in all
ages.

V. 8. mapumixpacud is the Septuagint translation
for n3™m. The word is not found in classic Greek.
‘We are, more than in usual cases, therefore, justified
in passing wholly over into the Hebrew, to seek for
the proper sense in which the Apostle understood it
here. This sense is obviously that of “strife,” “ con-
tention” (verbal), not unaptly rendered in the Engl.
version, “provocation.” The remark may be made
here, as also applicable to all the other quotations of
our author from the Scriptures of the Old Test., that
his manner of referring to them implies a tribute to -
the familiar knowledge of the word of God possessed
by the Jews, which we would do well to emulate.
He seems to assume that it is unnecessary to refer to
chapter and verse; but wherever he introduces Old
Test. words, with any indicative phrase, as “It is writ-
ten,” his readers will recognise them without dispute,



HEBREWS, OHAP. IIL. V. 9. 129

and will be able to refer to them. It is worthy of
remark that the same method prevails throughout
the New Testament.

Some introduce a colon after ép7uw, the end of the
8th verse in the Hebrew. Others, with more reason,
place it after of marépes vuiv, corresponding with
o>nian in the Hebrew. ¢ The trial in the wilderness”
(r00 mespaeopov &v jj Spnuw), is clearly defined by the
succeeding clause (ov éwvelpuscv ue) to mean, the trial
made of God’s patience by the unbelief of Israel.

V.9. xat sdov re épye pov. (“They tested
me), although they saw my works.” The conjunction
~ corresponds with the Hebr. B3 (see Gesenius, Hebr.
Lex. sub vocs §4). From the simple additive sense
“and,” grow other related senses; as an addition of a
consequence, or inference. Thus, in v. 19 below, »ai
Bhémousv, x.t.h, “ And so, we see, they could not
enter in because of unbelief” In this place it signifies
an addition of contrast and aggravation: “ And ye,
they saw my works.”

te66apaxovra &rn are joined in the Hebr. with
what follows (vp8). (Note that the particle dco, im-
mediately following, is not in the Neptuagint, nor is
there any word in the Hebrew corresponding to it.)
And when the Apostle quotes the same clause again,
in v. 17, he connects the forty years with the succeed-
ing verb likewise (T%oc 02 agocwydeas sedoapaxovra
&n;). Bo they are connected in the Septuagint. The
colon introduced in our Greek text after &7z, should
therefore be removed.

9
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V. 10. ndavivrac v xapdig (Hebr. 235 “oh).
“ A people that turn away their hearts” from God.
This is not ill expressed by the Greek: they ‘rove,
‘wander deviously’ in their heart.

ovx Syvacar rag odovg wov. They disliked his
dealings—considered them not with that reverential
approbation proper for God’s people.

V.11. & Guooe. “So that I swore.” The parti-
cle here has the sense of 7ssul¢ and not of likeness, or
comparison. See Winer’s Id. New Test. §57. 6, p. 859.

& elgeAsvgovrae presents us with the abridged form
of the Hebrew oath, the imprecation being omitted ;
which gives to the condition of it the sense of a strong
negation. “If they shall enter,” is then equivalent to
“They shall not enter” The full form of the oath
may be seen in 1 Sam. 3:17, or 2 Sam. 8: 85, or
2 Kings 6: 31, tin Toyrow seh nd) ooy Sripgmd
y§on. Gesenius, Hebr. Lex. may be consulted, art.
o, c. 1. This usage of the text may be illustrated by
Mark 8: 12, duny Ay vuiv, e dodnqoerac ©ij yeve@ -
ravey onusiov, and by the Latin form, “ Moriar, &
habeo.”

tiy xavanavoiv pov. “They shall not enter into
sy rest,” i e. God’s. This is a higher and spiritual
rest, of which the rest in Canaan was but a type, as
will appear more fully in our examination of ch. 4.
But by the language here, we learn that the curse
which excluded the unbelieving Hebrews in the wil-
derness from Canaan, also excluded them from God’s
true rest. The dark and stubborn state of heart which
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unfitted them for the lower, much more disqualified
them for the higher rest. But yet, we would fain
hope that while this sentence was passed upon their
unbelief, and was inexorable as to the earthly penalty,
the gate of repentance, which is ever open, was not
shut against their souls. It is evident that the transac-
tion referred to in all this quotation was that recorded
m Ex. 7:%7. The same names, ™e% and N3™, recur.
V. 12. Here the Apostle, having strengthened his
grounds by this solemn admonition, begins his own
- direct exhortation: A¢ ... BAénere, adedgol, unmore
dorace &v Teve DGy xagdic movnga dmesrieg. Winer
(in his Idioms New Test. §30. 4, p. 157) renders these
words, “a heart wicked (in respect to) unbelief” or
“of unbelief.” Their meaning seems to be about this:
“a wicked, viz. unbelieving heart.” The truth is most
manifest in the words, that unbelief is a guilty state
of the heart. “Man is responsible for his belief.”
Feov Levrog. God is often so called, in both Old
and New Testaments, as in our Epistle, 9: 14, 10: 31,
12: 22, to distinguish him from dead idols. In Acts
14: 15, which contains the remonstrance of Paul and
Barnabas against the superstition of the Lystrans, this
opposition is distinctly expressed: “that ye should
turn from these vanities (uaraiov) to serve the living
God.” The phrase also doubtless contains a reference
to God’s self-existence and eternity. Some suppose
that in this place it refers specifically to Christ. Some
countenance for such an application may be found in
John 5:21, 26, “For as the Father raiseth up the
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dead and quickeneth them, even so the Son quicken-
eth whom he will” And again, “For as the Father
hath life in himself, so hath he given to the Son to
have life in himself” If this sense were adopted here,
it would seem somewhat more apt to the Apostle’s ob-
ject, which is, to prevent apostacy from Christianity.
But if God commissioned Christ, and sanctioned the
new dispensation, apostacy from it is desertion of God.
Such an apostacy would be an exhibition of a wicked,
unbelieving heart, similar to that exhibited by the
ancient Israelites ; because God had given to believers
of gospel times evidences of Christ's mission more
illustrious than those given by Moses.

V.18, iva un oxnouvvdy ves €& Dudv dmary wijg
c¢uogriag. 'This refers not merely to seductions from
Judaism, but to sin working within and without.
There is an evident allusion to the exhortation of the
Psalmist, “ To-day if ye will hear his voice, harden not
your hearts;” and the words of the Apostle are an
unfolding of the sense of the Psalm. That from which
God’s voice recalls us, is sin. If we refuse his voice,
and indulge in the sin, its deceitfulness will harden
our hearts. It is to the perverted understanding that
the treacherousness of sin addresses itself, steeling the
heart against the impressions of right, through the
instrumentality of erroneous opinion. And thus mind
and heart, when apostate from the fear of God, act
and react to their mutual depravation. This passage
is full of matter for the practical expounder of the
Scriptures.
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14 (uéroyoc yap yeyovausy zov Xoworov, fuvmso
Ty doyny tiic vmosTadsws puiyoc tédovs BiBaiay
15 xardoyouev,) v 16 Aéysodas ““ onusgov, éav
TS Quvic «UTOU dxovente, pi OxAnguvnrs Tag
16 xapdias vudv, w; &v 76 maganxpacud.” Tive
yep dxovoavres magemixgavay; AAMN ov mavieg
17 of &&edSovrss éE Aiyvarov e Mavicéag; Tioe
02 mposaydice tegougaxovra Ern; Quyi toig
GuapTicacy; ov ta xohe Execev év Ti fonug.
18 Tioe 82 Guwoe un sisedevosodac sis Ty xara-
19 mavowy avrov, & uy rois dneednoace; Kl BAs-
wousv, 0te ovx ndvvndnoay eiseddeiv OC dacoviay.

V. 14. puéroyoe yetp, x.z.A. The reference of the
conjunction yae is in this place to the admonition of
v. 12: “Guard against apostacy ; for perseverance in
the Christian profession is the condition of our interest
in Christ” The proposition introduced by yep is
here evidently intended to support the exhortation, as"
in v. 6 the same truth was designed to prepare the
way more effectually for it. The whole sentiment, in
its connexion, is this: “We are interested savingly
in Christ, if we persevere in our first faith even to the
end ; otherwise, we are, of course, excluded from all
saving interest. Let us, then, not be seduced from
Christ ; for (yap) He profits us nothing, we have no
saving interest in Him, unless we hold to our faith.”
Calvin well states the connexion of thought thus:
‘Verum si fide possidetur (Christus), in ea perstan-
dum est, ut nobis perpetua maneat possessio. Ergo
hac lege se nobis fruendum dedit Christus, ut eadem,
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qua in ejus participationem admissi sumus, fide tantum
bonum conservemus usque ad mortem.’

uévoyos vov Xoecorov means literally, “sharers of
Christ.” It expresses such union with Christ as se-
cures to us the benefits of His redemption. Believers
are often said to be “in Christ.” Rom. 8:1, Oudéy
Goa vov xaraxgiua vois év Xowre Insov. 2 Cor.5:
17, ¢ rec év Xouord, xceevn xvioes. In John 17: 21, 22,
believers are said to be one in Him, and He in them.
There is here a metonymy of Christ for His benefita.

v doynv i vmosractws. “ The beginning of
our confidence,” for “our first confidence.” The phrase
may be compared with z7» mewrny misrev, in 1 Tim.
5:12. We here give the meaning of “confidence,
well-founded trust,” to vmosraces, as that which is
our sustaining foundation (Ygicrnue, to place under,
sustain). This sense it has also in 2 Cor. 9: 4, xerae-
oyvvdousy nueic ... v T vmooracse ravry, and,
if the marginal rendering of our English version be
adopted, in the well known passage, Heb. 11: 1, néoreg
éAnelopévav vmooraoe. Giving to it this semse of
‘confidence’ in the text under discussion, we find a
parallel expression below in 10: 85, where the same
grace is called magénoiay.

V. 15. év ©6 Aéysodar, onusgov, xx.h év i8
often found with the infinitive as a dative, in a tempo-
ral sense, “ while.” Thus, in Luke 2 : 6, we read, é»
76 tivae uvtovs éxei, ““ whilst they were there.” The
same construction may be found in Luke 5: 1, 17: 11,
and Matt. 18:25. In Luke 24: 51 it seems to be
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wed in & temporal sense, looking somewhat towards
the completion of the time and action expressed by
the dependent verb: Kai éyéwero év re svdoysiv
avroy avrovs, diéorn am avrav, xad avepépero elg
7ov ovpuvov, “ When he blessed them,” &c. In Luke
1: 21 the same construction is expressive not only of
the time in which, but the ground for which, an
action occurs: “ And the people waited for Zacharias,
xal édavualov év 16 yoovilew avrov év 16 vai.
They wondered while he tarried, and they wondered
in that he tarried, in the temple. So here, év 76 Aéye-
6dcc may be rendered, “while it is said, or as it is
said.” Bloomfield interposes a period or a colon at
the end of v. 14, Bsfaicv xcwracyouev: and he, as
well as Stuart, Kuinoél, and others, limit the quotation
to the following words, gquspov, éav zijs puvic avrov
@xovonre, and understand the remainder, uy oxAngv-
vve Tas xapdias Vuav, ; &v 56 mapanxpadud, to
be an exhortation of the author in the words of the
Psalmist. An analogous instance of the curtailment of
a longer passage previously quoted, into the mention
of its initial words, is supposed to be found in Hebr.
8: 18, Ey 16 Myeey xaeviy, mexclaioxe tny moorny.
But this severance is certainly harsh; and it seems
wholly unwarrantable to decide that all the words
quoted, after a certain word, are adopted by the author
in a sense different from that in which he adopts the
previous words, when there is nothing in the passage
iteelf to indicate such a “break.” If, with Theophy-
lact, we could feel authorized to translate & & Aéye-
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o69ac 88 equivalent to xara 70 Asyousvov, then the
whole of the quotation might be taken as the accom-
modated words of the Apostle, who availed himself of
the Psalmist’s language to repeat the ground of his
exhortation. Calvin remarks on the phrase, Ev 7o
Aéysodae, “ perinde valet acsi dixisset: Quandoquidem
loquendi finem nunquam Deus facit, non satis fuerit
prompto animo fuisse amplexus ejus doctrinam, nisi
eadem docilitate cras et perendie illi nos obsequentes
prmbeamus.” Bretschneider (in his Lexicon, sub voes, 2,
which the reader may consult) adopts a connexion not
unlike that of Calvin, referring the words év 76 Asye-
oFac to uéyoe tédovg in v. 14: “. .. if we hold our
first confidence steadfast unto the end, whilst it is
said ” (i. e. while the exhortation still repeats, as it will
repeat to all, to the end of their course), “To-day if
ye will hear his voice, harden not your hearts,” &c.
This seems to us, upon the whole, the best construc-
tion, and most natural sense to place upon the passage.

V.16. yap connects what follows with the pre-
ceding exhortation, as an additional ground or reason.
For this purpose the attention of the reader is called
to the mournful extent of the destruction in the wil-
derness, and its cause. The pronoun is not the indefi-
nite Tevéc, but the interrogative TUvss. So say Chry-
sostom and the Syriac version. The clause then will
be rendered, as an interrogation, “For who (how
many), when they heard, provoked God?” The con-
junction @A, then, is equivalent to the Latin imo,
vero, “nay.” 8o Stuart construes and translates. But
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if, like the English version, we read the first two
clauses without interrogation, then @Az will have its
common adversative and corrective meaning of ¢ but,’
‘yet) “Some, when they heard provoked, yet, not
all” &c. But the sense is more animated, as well as
more suitable to the context, and to the facts of the
history, with the interrogative meaning. And even
adopting this interrogative form, the common and
proper adversative meaning may be retained in ¢Ade;
~ for still there is at bottom an antithesis, corrective of
an imagined erroneous answer to the question of the
first clause, “ Who provoked ? (a few only?) But was
it not all that came out of Egypt?” A similar use of
@A may be seen in Luke 17 : 8, “ Which of you hav-
ing a servant ploughing, or feeding cattle, will say unto
him by and by, when he is come from the field, ‘Go
- and sit down to meat ¢’ ZAX oyl fosi wvrs * évoiua-
dov 7d decavijow, and will not rather say, make ready
that I may sup,” &c. See Winer’s Id. N. T. §57, p. 346.

mavreg.  This word we are not obliged to translate
as absolutely universal. We may except Caleb and
Joshua. Let the reader compare John 8: 26, mdvres
goyovrac npo¢ avrov (Incovy). John 12: 82, mavrag
$Axvow meos uavrov. Matt. 2: 8, adoa Tepocorvpce
per’ avrov Erapaydn. Matt. 8: 5, maca 5 Tovdaic,
xad m@oa 7 meeiyogos ¥ov "lopdavov (é8unmtilovro).
In none of these places can universality be understood.
This use of the word may be seen well illustrated by
Hodge on Romans 5: 18. Examples were also cited
by us above, on ch. 2:9. The passage in Exod. 17: 7,
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to which the 95th Psalm seems to refer, contains no
statement that God then swore none of the murmurers
should enter Canaan. That terrible sentence is first
recorded at a subsequent provocation, when the peo-
ple at Kadesh-Barnea refused to go up and conquer
their inheritance, in obedience to the divine command.
See Numb. 14: 23. But the Holy Ghost, in the 95th
Psalm, begins by referring to the first noted instance
of their rebellions, and then points to the doom in
which their course of provocations ended. The actual
extent of this doom may be seen by referring to
Numb. 14: 24, 80, 26: 65, 82: 11, 12, and Joshua 14:
6-8. Caleb and Joshua are there alone excepted.
And here we see how unnaturally feeble is the read-
ing which would put the indefinite 7%vés, “some”
(“for some, when they had heard, did provoke,” Engl.
version), for the whole of a nation of several millions
except two individuals. Calvin, on v. 17, remarks as
follows: “Porro quseritur an Moses et Aaron ac similes
in hoc numero comprehendantur. Respondeo ; Apos-
tolum de universo magis corpore, quam de singulis
membris loqui. Certum est, complures fuisse pios, qui
vel communi impietate non fuerunt impliciti, vel mox
resipuerunt. Mosis quidem semel tantum concusea fuit
fides, idque ad momentum. Quare in verbis Apostoii
est synecdoche, cujus satis frequens est usus, quoties de
aliqua multitudine aut corpore populi habeter sermo.”
‘We present this as, upon the whole, the obvious
connexion of thought in this v. 16. In the preceding
context, the general idea is, “Beware, brethren, of
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apostacy, in view of the dreadful doom of the ancient
rebels in the wilderness. (And (v. 16) the extent of
that doom makes this admonition more startling ;) for
(ydp), who were they, who, when they heard God,
provoked him? nay, was it not a¥ that came out of
Egypt through the instramentality of Moses? If un-
belief and disobedience wrought so wide a ruin then,
beware of them now.”

Vv. 17, 18. In these two verses we have the two
expressions, Ovy} roly duagrnoed:, and roiy amscdy
oaoe, used as parallel. The latter word is currently
used in the New Test. in the sense of undélievers. Its
primary sense, indeed, is “to be unpersuadable,” and
hence “disobedient;” but hence it derives the sense
of unbelief, which it doubtless bears here. Though
cucgrioace and @xscdrnoac: are not synonymous, the
one being general, and the other specific, the reason-
ing implies that unbelief was the essence of all their
sin. We have here another instance of the teaching
of the Scriptures concerning the wickedness of unbe-
Lief. Compare v. 12.

x6Ax. Whose “limbs” fell in the desert. This is
the translation given by the Septuagint for =, “car
cass,” in Numb. 14: 29, 82; an instance of a common
synecdoche.

xaranavoy avrov. When we refer to the his-
tory of this divine oath, for instance in Numb. 14: 23
and Deut. 1: 85, we find mention made only of the
. promised land, as that from which Israel excluded
himself by unbelief: “Surely they shall not see the
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land which I sware unto their fathers.” “The Lord
was wroth, and sware, saying, Surely there shall not
one of these men of this evil generation see that good
land, which I sware to give unto your fathers, save
Caleb the son of Jephunneh.” But upon adding to
these passages the inspired construction of them in Ps,
95: 11, and considering the view developed by the
Apostle in ch. 4 below (to the Commentary on which
the reader is referred), we gather that the heavenly as
well as the earthly rest was included in the promise
and in the curse.

V. 19 contains the Apostle’s closing deduction from
the narrative: Kai BAémousv, “And so, we see, that,
on account of their unbelief, they could not enter in.”
Ke is, in almost all its usages, parallel to the Hebr. 3,
and in its primary sense is strictly copulative. But
thence other senses arise, out of the nature of the con-
nected clauses; hence, in this place, the idea of con-
nected result, “ And so.” Consult Winer’s Id. New
Test. §57. 1, 2. Analogons uses of the word may be
seen in Acts 7: 43, Rom. 11: 35, Hebr. 12: 9, and (if
the reading were genuine) in 1 Cor. 5: 13. In these
places the logical dependence of the added clauses is
easily seen.



CHAPTER 1IV.

ANALYSIS.

(1—18.)

THE author exhorts his readers against like failure
of the rest, v. 1, which he proves is promised to be-
lievers of every age—a true spiritual rest, vv. 2-10;
and then resumes the exhortation, vv. 11-18. - More
particularly :

"In view of the example of our fathers (osv), we
should fear lest we come short of the promised rest,
v. 1; for (yap), the promise is to us as well as to
them, though from want of faith they were not profit-
ed, for (ydp), believers do enter into rest (that is, God’s
spiritual rest promised also to the fathers, who came
short of it as they did of the type). This is manifest,
1st, from the oath as expressed through David, Psalm
95:11 (compared with- Numb. 32: 11, 12, Deut. 1:
85), in which God declares that unddliovers are ex-
eluded, calls the rest from which he had excluded their
unbelieving fathers His rest, and speaks for the in-
struction of tkat (David’s) generation, to whom by im-
plication the promise was still held forth, and to whom
it was of course only a spiritual promise, since they
were already in possession of the types, vv. 2, 8.
These points, which are clear from the terms and cir-
cumstances of the oath, are elucidated in the following
verses. This oath we have (as announced through
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David, still holding out God’s rest to believers),
although His works (xairoc) were finished from the
foundation of the world ; for (yetp), we read concern-
ing the seventh day (Gen. 2: 2,) that on it God rested
from all his works; and then here, in the oath, we
have God’s rest represented as forfeited by the fathers
through unbelief, and still offered to believers through
David. God’s rest, therefore, after the creation, was
not one which had no relationship to men, but one
into which God intended to admit believers, vv. 8-5.
And thus we see the explanation of the exhortation
by David. (Compare Numb, 82: 11,12, Deut. 1: 85.)

The leading truth of the passage is manifest, 2nd,
from the following view. Hence (ov»), seeing that
(érei) some must enjoy God’s rest, and they to whom
it was first offered, did not, through unbelief; again, &
long time after, speaking by David to a generation
then enjoying the type, He straightly charges them
‘to-day to hear his voice, and not to harden their
hearts’ as their fathers did, and thus exclude them-
selves from it; which plainly supposes a spiritual rest
still remaining for believers, vv. 6, 7. For if (E yap)
the earthly Canaan of which Joshua had instrumen-
tally given them possession, had been all the rest that
was promised, God would not, after that, have given
an exhortation which implied a rest not yet possessed,
and liable still to be forfeited, v. 8. There remains,
therefore (&pc), for the people of God a rest, of which
the earthly are but types, a true spiritual rest with
God; for (yap) he that hath entered upon it hath
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ceased from his labours, as God did from his, vv. 9, 10.
Hence (o2v), he continues his exhortation to zealous
endeavours to enter into this rest, lest (iva u7) we
perish after the example of the unbelieving in the wil-
derness; for (yap) the word of God by which we are
to be tried is living, powerful truth, probing the very
heart, searching out its sins, analyzing its thoughts,
and motives, and desires; nor is there any thing
concealed from the view of Him to whom we must
account, vv. 11-18.

As a summary. There are two steps in the
argument. 1. From the oath, v. 8, confirmed and
illustrated in vv. 8-5. 2. From the accompanying
admonition, vv. 6, 7, confirmed in v. 8. Conclusion,
v. 9, farther illustrated, v. 10. The particular inter-
nal logical connexion of the thoughts must be sought
in the particles.
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OOMMENTARY.

1 PofBndéusy ovv, unrore, xaralsxouivng énayys-
-~ 4 ~ -~
Alug eicedFeiv el Ty xaranavewy avrov, dox) tes
2 & duav vorsonxévar. Kad yup éousv sunyyshe-
’ ’ » -~ 3 A > 4 P
ouévor, xadaneg xgxeivoc® (alk ovx opédnoev 6
’ ~ . » -~ 3y r \ 14 ~
Aoyos Tijs dxolig éxeivovs, pij Ovyxexoapévos
’ - b A
8 miorec roic dxovoaoey ") elgegyoueda yag s Ty
xardravoLy of alreveavrss, xadag sipnxsy * “ og
Gpoda év i ey pov' &l slosdsvoovrue i Ty
xarazavoly pov” " xairoc T6v foywv dao xara-
4 Bolijs x0cuov yevndéviwy® tignxe yep moU meQL
tijs EBdouns ovrw* “xal xavémuvoey 0 Peog Ev
i nuéog i é8doun &m0 mavrav Tav fgyev av-
<" . 2 ’ ’ . & N ’
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\ > - > y 7 . ¢ ’ >
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’ hJ o\
00ilee nuépav, onuspov,” év Aavid AMyov usra
Tosovrov ypovov (xadag meosionrac) “ onuspov,
éav i Qevii auToU dxovonts, iy GxAnouvyze
8 rag xapdias vuwv.” Eiyap avrovs Incovs xaré-
Awvoey * ovux av mepl aAAng Edadec pste ravra
3 14 134 » ’ ) ~ -~
9 nuépas* cpce a:fo).emtrm‘ aaﬂﬂaz:m;tog 6 rag
~ - €
10 700 Jeov. O yap eigeddav el iy xuramavow
avTov, xal GUTO; XATERAUGEV GRO TGV Loyav ab-
TOU, GsnEQ GW0 TGV idiwy 6 Fedg.

[543

V.1. @oB8ydeusv. On this word Calvin re-
marks: “Hic nobis commendatur timor, non qui fidei
certitudinem excutiat, sed tantam incutiat sollicitudi-
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nem ne securi torpeamus.” It is ever the teaching of
the Scriptures, that while we exercise an implicit and
triumphing confidence in the fidelity of God, we should
exercise a jealous watch over the treachery of our own
hearts. These ideas are here also by implication:
“The promise abides (firm),” xareAscvousvng éxayys-
Alag; it is we who may “seem to come short.”

ovv. The illation expressed by this particle, as
was stated in the Analysis is from the example of
their fathers’ unbelief, ch. 8: 19, ovx Rdv¥Inoay
slgeddetv O ameoriev. Calvin remarks: “Illativa
particula significat aliornm lapsu nos ad humilitatem
et vigilantiam erudiri: quemadmodum et Paulus loqui
tar Rom. 11: 20, ‘Isti per incredulitatem corruerunt:
tu ergo noli superbire, sed time.’”

xavadsmouévne.  Some translate this participle,
“neglected,” which is nearly the sense of Calvin, who
renders it by ‘derdlicta’ The sense of the verse would
then be, “ Let us therefore fear lest any of you seem
to come short, because the promise of entering into
his rest is neglected.” It is allowable to attach such a
meaning to a participial construction; but the whole
following context requires for xaradeimouévng the
other sense, “being left,” or “remaining” to us. In-
deed, vv. 2, 6, 7, 9, below, assert distinctly such a re-
maining or abiding of the promise, and make it the
leading idea. The author would imply that the
earthly Canaan was not all the promised rest.

doxjj some represent as pleonastic; and they cite,
in illustration, Mark 10: 42, 6rc of doxovvres agyecy

’ 10
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s6y §0viy xaraxvgewovory avrev; Luke 22: 24,
Eyéviro 02 xal qpedovexia v avrolg, 1o, ¥is avrew
doxsi elvae peibov; 1 Cor. 11: 16, Ei 3¢ w5 Soxsi
gidoveixos elvae. But Winer (in his Id. New Test.
Append. §67. 4. c. p. 451), rightly repudiates the idea
of the regular pleonastic use of any class of verbs, and
shows that, in all the supposed cases, there is a real
addition to the accuracy and fulness of the sense, which
we may see if we look with sufficient care. Thus, in
the passage first cited, the meaning is, “ Those who are
regarded, or admitted to be masters of the gentiles,
exercise lordship,” &c. In the second, “There was
dispute which of them is acknowledged to be great-
est.” In the third, “If any person has the reputation
of being disputatious,” &c. Most commentators say
that Joxj; is used here, in a sense adopted in some
passages by Robinson (in his Lexicon New Test. sud
vocs, b), to soften the assertion, in conformity with the
urbanity of the Greek manner. They refer for illus-
tration to 1 Cor. 7: 40, doxs 3¢ x»gyw mvevuc Feov
&yerv. But it seems to us more proper to take it as
expressing a constituent part of the Apostle’s idea,
‘lest any of you be judged to have come short,’ i e. in
the verdict of God. Compare, for instance, the ques-
tion of Christ to the lawyer, at the close of the parable
of the wounded man and Samaritan: T ooy rovrwry
s&v ey doxsk 6ot wAnolov yeyovévar voU Eumsdoy-
%og &l vovs Aporag; Here the sense is obviously that
of a deliberate judgment: “ Which of these three do
you conclude was a neighbour,” &c.? Luke 10: 86.
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vorsonxévas i8 translated by Bretschneider and
‘Wahl, “to have come too late;” with reference to oy-
psgov of the previous exhortation. But the word is
found with this sense nowhere else in the New Test.
It is better to give it its customary tropical signification,
“to have come short,” “ to have failed.” We can hardly
believe that the sense i8 not substantially the same
with that of iva uz5 ric aéop, in v. 11, where the same
admonition is repeated. The verb vorepée oocurs in
our Epistle in 11: 87, “the saints wandered about in
sheepeking” &e. ... vorspovuevor, FAeLousvoe, xe-
xovyyovusvor, “ destitute,” &e.; and in 12 : 15, éauoxo-
WOUVTES p1] TS UOTEQRY ARO THG yagevos Tou Jeov,
“Jlooking diligently, lest there be any one who comes
short of the grace of God.” In the former place the
meaning is, “ to be behindhand,” in the sense of “lack-
ing ;” and in the latter, “to come short of” In the
text it is, very obviously, to have come short (scil. of
the offered rest). '

V. 2. yag here evidently refers to the proposition
implied in xarcdscmouévng émayysdics, and presents
the ground of confirmation for that assertion. And
here we find additional evidence for the correctness of
the meaning which we gave to these words, on v. 1;
for if we rendered them “because the promise was
neglected,” the connexion of the propositions would
by no means be so lucid and natural.

sunyyeleouévoe is here used in its general and also
classical sense, of “having good tidings preached,”
though there is doubtless an allusion to the gospel.
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Theologically considered, every promise comes through
Christ; and especially this one of a share in the spirit-
ual rest of God. In Matt. 11: 5, and the parallel pas-
sage in Luke 7: 22, we read, nrwyol sdayysAilovra,
“The poor have the gospel preached to them.” In
the active voice, it i8 construed with the dative or ac-
cusative of the persons who are the objects of the
good news. See, for instance, Rev. 14: 6. In Rev.
10: 7 the various readings give both the dative and
accusative. The meaning of the sentence is now obvi-
ous: “God’s gracious promise of a spiritual rest is
extended to believers now, as well as to them” (be-
lievers of Moses’ and David's time).

6 Adyos wijc dxoijc may be best translated, “the
word heard.” The genitive often serves as the quali-
fying or defining adjunct. This was seen in the expo-
sition offered, on 8: 1 above, of the words dgyspéu
Thig Opoloyics Nuaw.

Guyxexpauévos presents a various reading. Some,
a8 Vater, prefer ovyxsxpauévovs, in the accus. plural,
and there is some Ms. authority for its support. It
must then be construed with &xsivovs; and the words
r0ic axovoaosry must be taken in the sense of Jxaxov-
oacey, which they are asserted sometimes to bear.
The sense of the sentence would then be, “ But the
word heard did not profit them, inasmuch as they
were not mingled (associated) by faith with the obe-
dient.” The accus. plural is certainly the more diffi-
cult reading, and has therefore the support of that
canon of the critics which enacts, that, when we are
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compelled to choose between two readings, we must
conclude that the one which is more plausible and nat-
ural was invented or introduced by transcribers. But,
by taking the reading of the Textus Receptus, the
nominative, the sense is better and more natural. An
analogous use of the verb may be found in Isaiah 19:
14, which is rendered by the Septuagint, xvgcos yap
éxépacey avroiy mvevua mhavicews. Calvin renders
our text thus: “Non cum fide conjunctus in iis qui
audierant ;” a rendering which we adopt.

V. 8. The author now proceeds to offer the
ground of his last assertion: “Unbelief prevented
the offer of God’s rest from profiting them ; for (yp),
it is we who delieved that enter into the rest.” And
this assertion, again, is plainly implied in the language
of God. .

xadaog sipnxev, “ According as He (God) said,”
&ec. Calvin correctly apprehends the nature of this
inferential argument: “ Argumentum est a contrariis.
Sola incredulitas arcet; ergo fide patet ingressus.”
The oath excluding unbelievers implies the free ad-
mission of believers. The circumstances and terms of
the oath, indeed, prove all that is contained in the
proposition : ¢ A spiritual rest remains to believers of all
ages.’ 'The rest is called, for instance, God’s rest. The
offer of it is renewed to believers of David’s day, who
were already in possession of the earthly rest. It was
that spiritual rest, ‘zyy xaranavow, the rest, into
which God entered after the six days’ work of crea-
tion, and which he offered first to the fathers, then to
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believers of a later day, and, consequently, to believ-
ers of every age. But the true nature of the Apostle’s
point is determined by v. 9; for there he states it ex-
plicitly in the form of a conclusion, at the end of this
branch of his discussion: “There remaineth therefore
a rest to the people of God.” This therefore is what
he purposes to argue. '

xairoe 18 translated by Stuart, Bloomfield, Kuinoél,
and others, ‘nempe, ‘ to wit;’ and this meaning would
seem possible from a consideration of the elements of
the word, though the examples given by Stuart after
the aunthority of Hoogeveen do not prove it. The
sense derived by such a translation would also be
easier. The word occurs only here in the New Test. ;
but with ys annexed (xeirocys), which only increases
its force, it occurs in John 4: 2, Acts 14: 17, and Acts
17: 2%, and in all of the three places it manifestly has
the sense of “although,” “ though in fact.” This is un-
doubtedly its common signification; to which we ad-
here in the passage before us. For, according to the
rareness of a given sense is the strength of the improb-
ability that the writer has departed from the common
one, unless the context manifestly compels us to sup-
pose such a departure. Such is not the context here.
xairoc limits, or qualifies by a concession, the forego-
ing sentiment, xadag sipnxev, x.z.A. (which is the
force of the word in the other examples cited), and is
here designed to call attention to a fact which makes
the proof contained in the oath, for the spiritual and
perpetual nature of the rest, more manifest. Calvin
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remarks thus on the sentence: “ Tametst operibus, doc.
Ut definiat qualis sit nostra requies, revocat nos ad id
quod refert Moses, Deum statim a creatione mundi
requievisse ab operibus suis.” The Apostle’s drift is
this: to direct our close attention to the fact that God
uses in his oath the very significant language, “if they
shall enter into my rest.” And the significance of the
words appears the more in this, that God thus ‘speaks
of believers sharing His rest, although (xairoc) His
was & rest from works finished from the foundation of
the world. Of course, then, it was a rest different
from that of Canaan, enjoyed by God before Canaan
was ever selected and promised to the patriarchs as
the holy land, and therefore still held out to believers
after Canaan was possessed, as well as to the fathers
journeying to Canaan. A (spiritual) rest remains
therefore for believers.

Vv. 4,5 sipnxe yap mov megi tiyg £800ung, ».x.h
These verses are designed to illustrate and confirm
what was just stated : “ And this is so; that God did
rest on the seventh day, and offers this rest long after
to believers, impliedly, in the oath excluding unbe-
lievers” Calvin thus explains: “Hoc probat quia
Deus, qui requievisse dicitur, longo post tempore in-
credulis requiem suam negat, quod frustra faceret, nisi
exemplo suo fideles vellet quiescere. Ideo dicit, rels-
quum fiors ut quidam tingrediantwr. Nam si non
intrare poena est incredulitatis, ut jam dictum est, cre-
dentibus ingressus patet.” The comparison of the two
quotations, which the Apostle wishes his readers to
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view side by side, evinces this fact, that God’s rest
(concerning which the implied offer is made through
David to believers), is the same with the rest of the
seventh day, which immediately sacceeded creation;
and from this fact it is plain that the rest offered to
believers is like that which God enjoyed—perpetual
and spiritual.

V. 6. énel oy makes an illation from what goes
before (ov»), together with what is now to be added
(énef) ; this addition itself being generally involved in
what preceded. A similar arrangement of proposi-
tions and use of particles may be seen in 2: 14 above,
where also the apodosis is first in the sentence. The
illation here is, accdev revee Opilec rjuépuy, x.7v.2. The
ellipsis here made by Stuart seems to us very harsh,
making the illation an implied one; viz. “Since there-
fore it remains, &ec. . . . it follows that a rest remains
for believers” It would be hard to conceive how a
writer could seem to express his own illation more
certainly than the Apostle does here; and if the sup-
posed exigencies of the sense and context authdrize us
here to understand an ellipsis, where there is nothing
in the arrangement of the words to indicate it, we
do not see where an interpreter may not intrude an
ellipsis.

anodsinezae, x.v.A “It remains that some enter
into it :” because the oath making unbelief the ground
of exclusion, revealed his will that some should enjoy
his rest. The reasoning is well unfolded by Calvin’s
exposition of vv. 4, 5, already cited.
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V. 1. ndhev veve opilec fuéoav. Again He lim-
stath a certasn day, i. e. in the exhortation addressed to
believers through David, when he said, “ Zoday if ye
will hear his voice,” &c. The Apostle, by this partic-
ularity, directs attention to the strictness of the divine
admonition, which showed that God’s mercies might
not be forever abused, and his promises rejected with
impunity. It was also designed to prepare the way
for the explanatory argument in v. 8, ovx av megd
aldng Ehalsc psra ravra nuépas.

‘We are now prepared to understand the full scope
and meaning of vv. 6, 7. It having been shown, in
vv. 3-5, that believers are admitted into God’s spirit-
ual rest, the design of these verses is, by means of the
exhortation which accompanies the oath, still further
to confirm what had been argued from the oath itself;
that there was a spiritual rest for believers in every
age. This appears from v. 8, where the deduction is
strengthened, and further grounded. Thus Calvin:
“Si nobis nihil promitteretur, an locum haberet
haec admonitio? ¢videte ne vobis idem quod patribus
contingat.’”

V. 8. yap, as has been already indicated, here in-
troduces what strengthens and illustrates the argument
in vv. 6, 7. That argument is, “Since some must en-
ter God’s rest, and those to whom the offer was first
made did not, a long time after we find Him by David
offering it to others; a spiritual rest, therefore, and
not the earthly Canaan: for (yap), if Joshua had
given them (the Israelites first evangelized) the rest,
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God would not have spoken concerning another day
after these transactions.” If the rest promised had
been Canaan and nothing more, then, under Joshua
the promise would have been fulfilled, and the whole
transaction would have been a completed one; but in-
asmuch as the Holy Ghost speaks of the promise as
still open, and the transaction still smspended, to the
believers of a later day, there is something more than
Canaan implied in it. The rest of Canaan was not in-
deed excluded; as Calvin well remarks, “ Non vult
negare quin per requiem David terram Canaan intelli-
gat, in quem Joshua populum induxit; sed hanc fuisse
ultimam requiem negat, ad quam aspirant fideles, quae
illius etiam saeculi fidelibus nobiscum fuit communis.”
The translation we have given above is in strict accord-
ance with the usage for past tenses of the indicative in
conditional sentences. The aAdng 7juépag is obviously
the gruspov of David.

V.9. o6aBBuresuos. This word only occurs here
in the New Test., and the only instance of its use in
classic Greek which has been noticed, is in Plutarch
de Super. V. c. 8. It evidently means here “a sabba-
tizing,” a “keeping of rest or sabbath.” Perhaps, as
Stuart suggests, the word was coined by the author,
for this place, from the Hebrew word ry®, with a
Greek termination. It contains an evident allusion to
God’s rest, Gen. 2: 2, to a participation in which the
Apostle’'s whole argument proves that the faithful
are invited. This reference to God’s rest is distinctly
avowed in v. 10: “ He that is entered into his rest, he
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also hath ceased from his own works, as God from
kis;® and alluded to in vv. 8-5. V. 9 obviously con
cludes the argument, and states its result. But the
conclusion, after it is drawn, yet receives in v. 10 one
more touch from the author’s hand, in the form of an
additional confirmation and illustration.

V. 10. yae introduces this confirmation: ‘He
who hath entered into His (God’s) rest, hath ceased
from his own works, as God also ceased from His)
when, at the end of the six days’ creation, he reposed
in divine and holy complacency, in the contemplation
of the perfect world which he had built. The “ works”
from which the glorified believer rests, are those la-
bours and sufferings which make up the toils of his
militant state ; including, doubtless, the great labour
of self-denial, or mortification of self, and self-righteous-
ness, but not limited to it, as Calvin indicates: for
such a sense would suit much better to a description
of the believer’s regeneration, than to his glorification.
When he embraces Christ, then he ceases from the
labour of selfrighteousness. There is peculiar appro-
Priateness in the verse, as we have explained it, to
the persecuted condition of the Hebrew Christians.
Doubtless the prospect of such a repose would be most
soothing to the true Christian of that day, oppressed
with constant dangers and exertions in the mainte-
nance of a good confession. The believer’s rest is
‘ God’s rest,’ in that it is like God’s. Glorious as is the
exaltation, in comparison with the believer's person
and deserts, he need not fear to embrace and triumph
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in its vastness. In like manner he is said to share the
peace of God (Phil. 4: 7), or of Christ (John 14 : 27,
“My peace I give unto you”).

Some readers may perhaps feel that they need the
solution of one more question, in order to a satisfac-
tory apprehension of the Apostle’s scope in this dis-
cussion. Why does he %ere so labour a point which
all Hebrews, except Sadducees, might be supposed to
admit most fully and unhesitatingly? What is the
relevancy of so laborious a discussion of this point, to
the great object of his Epistle, which was to prevent
apostacy from Christianity to Judaism? The answer
is to be found in the peculiar and exclusive construc-
tion which the Jew put upon God’s national covenant
with Israel. The more scriptural and intelligent Jew,
the Pharisee, for instance, by no means limited the
privileges of his nation to temporal things. He ex-
pected a future state of spiritual blessedness and im-
mortality in heaven: but he tied the type, which was
Canaan, too strictly to the antitype, heaven. He
taught that the only way to enter the spiritual cove-
nant, was to become a member of the national cove-
nant; that none but the Jews, heirs of the earthly
Canaan, were to share the heavenly; and therefore
the only path to salvation was to become a proselyte
to Judaism. Against this exclusive view, the Apos-
tle’s discussion seems tacitly directed: “ We which
have believed do enter into rest” (v. 3), not we who
are Jews. It is unbelief which excludes from the
spiritual rest (8:19), not uncircumecision. A whole
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generation of circumcised people failed of it, because
of the single obstacle of unbelief. Another whole
generation of circumcised people (in David’s reign),
who were in the actual possession of the earthly rest, -
and whose membership in the national covenant was
most prosperous and indisputable, are addressed as
being in danger of coming short of the spiritual rest,
through similar unbelief. It is to the peopls of God,
therefore, that the divine sabbatism remains (v. 9),
not to Jews; for the Apostle had long and clearly
taught that all are not Israel who are of Israel; and
that they who have Abraham’s faith, though uncir-
cumcised, are the seed of Abraham.

11 Zrovdccwuey ovv tigeddeiv sls Exsiviy iy xava-
mavoey, iva un év 16 avre T vmodeiypare méoy

12 zijs aneedeiag. Zav yap 6 Aoyos rov Peov, xad
Evspyis, xal TOuGTEQOS VR maday pdyaipav Si-
orouov, xal OuxvoUuusvos Gyec MEQUOMOD Yuyis
[z¢e] xai mvevuaros, doudy v& xar pvediv, xai

18 xpuzexog évdvuncswv xal évvowsv xapdias* xal
ovx £6te xrioes dgavis Eveomov avrov, mavia 08
yvuve xai verouynhoutva rois Spdaluols ov-
T0U, gO¢ Ov Nuiv 6 Aoyog.

V. 11. Zrovdecwouev ovv, x.r.A. The exhorta-
tion, as usual, is logically resumed: “Since there is
such a prize before us, and that prize may be forfeited
by unbelief, let us labour to enter in.” Both hope
and fear are enlisted.
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va wj . . . néop, “Lest any fall” in the dense of
“perish.” Thus, in Rom. 11: 11, we read the follow-
ing question: My éaracway ive méowoc; “ Have they
. stumbled that they should fall#” where the sense is,
obviously, a final fall—a perdition. Calvin, referring
to the words 76 avrg Umodeiyuare, says, ‘Ergo, ca
dere pro perire accipitur, vel, ut clarius dicam, non pro
peccato sed pro peena.’

a@nscdeio 18 obviously dependent on vmodsiyuare:
“ Lest any one perish by the same pattern of unbelief,”
or, “perish by unbelief of the same pattern.” The
separation of the genitive from its governing word, by
an interposed word or phrase, is by no means unusaal
in the New Test.” Examples exactly similar to this
may be seen in Phil. 2: 10, 1 Tim. 8: 6, Hebr. 8: 5.

V.12. ¢ Adyos 705 Jeov is here understood, by
most of the recent commentators, of only the minatory
portions of God’s word. But there is, to say the least,
no necessity for such limitation. The word of God
promising and threatening (as in the preceding con-
text), the law and gospel, may well be thus described,
and be held up ¢n terrorem to apostatizers, or to guard
against apostacy. God’s word, the rule of our life and
future trial, may not be contemned. It brings every
thing into judgment, and in that day promises no
less than threats will aggravate the condemnation of
unbelievers.

V. 12. Zév ypap 6 Adyo;. 'This attribute is
aseribed to éAmide, 1 Pet. 1: 3; it is ascribed to Jv-
otev, Rom. 12: 1, and to Aidor, 1 Pet. 2: 4. In these
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places, “living ” must be understood from the subject
and context. Peter, by a “living hope,” evidently
means an enduring hope, one that does not pass away.
In the other two places, the participle has its proper
sense, “possessing’ animate, intelligent life.” In John
6:51 we have agproc 6 {a», in the sense of “life-giving
bread® In 1 Pet. 1: 283, believers are “born of an
incorruptible seed, dcc A0yov LGvrog Feov xad pévov-
rog,” where, if we construe (Gvrog with Acyov, after
the example of our Engl. version, it will have the
sense of abiding, or “ enduring word,” that which does
not cease its efficacy. This is probably the sense in
our text: “For the word of God is enduring, and
effective ; and trenchant above every double-mouthed
sword (rouwregos). The word of God is often com-
pared to a sword, as in Eph. 6: 17, 73y ucyacpav rov
Xyevuarog, 0 éore gruc Feov.

wuyis xat avevuarog. ‘'The distinction made
by these two words is not to be pressed. Compare
1 Thess. 5: 23, “I pray God your whole spirit and
soul and body be preserved,” &c. The words are
obviously used, in accordance with the usual classifi-
cation of the day, to express the whole man. Here
they seem related to each other more as anima and
antmus. The Pythagorean and Platonic philosophy
distinguished between the animal and the rational
soul, the yuy5; and the vovg, with which latter the
mvevue i8 by many supposed to be the same. The
former embraced the senses, appetites, desires, &c., the
latter, the higher and intellectual faculties which dis-
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tinguish man from the brutes. The Scripture philo-
sophy puts all these in the one soul, avevue, wurs,
or antmus. And if here there is an allusion to the
heathen philosophy, it is only popularly, in order to
express the scrutinizing power of the Word after sin.
Among the numerous instances in which yuy7 is used
obviously in the general sense of “soul,” man’s spiritual
part, the reader may consult Hebr. 6: 19, 10: 39, and
18: 17, “Hope . .. gy ayyveay zijs wuyis;” “ We
are of them that believe, ¢l =cpimoinsey wyyic;”
Church officers “watch for souls, @ypunvovser vmép
Tav yyyov vuav, a8 they that must give account.”
In these places the sense of the Platonic wuys, the
animal life, as distinguished from the rational spirit,
would be preposterous. Both wyys; and wxv:vua are
often used of the animus and anima, as well as in
other senses. In the text under discussion it seems
necessary to distinguish them. Calvin well remarks:
“ Nomen anime sepe idem valet quod spiritus, sed
quum simul junguntur, prius comprehendit sub se,
affectus omnes: posterius facultatem quam vocant in-
tellectualem significat. Ita Paulus: 1 Thess. 5: 23,
nihil aliud sibi vult, quam ut intellectn et voluntati
externisque actionibus, puri et casti maneant.” Calvin
then cites Isaiah 26: 9, “ With my soul (*@®?) have I
desired thee in the night; yea, with my spirit within
me (") will I seek thee early;” and adds, “Scio
alios sccus interpretari: sed mihi facile omnes sani, ut
spero, assentientur.” '

xourexos. This adjective is connected, by the reg-
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nlar structure of the sentence, with Aoyog. The first
natural breach or change of structure is at the words
xal ovx &ore, &c. of v.18. The reference to God in
the words évwacov avrov, v. 13, can scarcely necessi-
tate the supposition of a change of structure, in order
to introduce God as the subject (as Stuart argues),
when we have God named expressly at the beginning
of the sentence, in connexion with its leading subject,
6 Aoyo; tov J:0v, and that subject continues the prom-
inent one before the reader’s mind to the close of the
construction at xagdiezs. What structure can be more
fair and easy than this? “ Glod’s word is enduring,
and effective, and trenchant, . . . and piercing, . . . and
discriminative of the passions and thoughts; and in
his (God’s) sight there is no creature that is not mani-
fest.” The classes of mental states distinguished by
&vdvuncewv xal vvoui, refer obviously to the Juuog
(emotive principle) and »ov¢ (rational power), i e. the
passions and purposes, or intents.

V. 18. évwmecov avrov. The reference is to God,
as is evident from the sentiment, “ A% things are na-
ked and opened,” and from the phrase, dpdaduois av-
Tov. Terguynieousve contains the idea, “laid bare,”
like the neck of the sacrifice for the knife.

®pos Ov nuiv 6 Adyos. The simplest rendering is,
“To whom is our account,” “reckoning” In Luke
16: 2 we have, ¢xodog rov Aoyov tijc oixovouiag dov,
“Give the account, reckoning, of thy stewardship.”
Rom. 14: 12, fxacrog 5jucv ael éavrov Aoyov daces
16 J:6. 1 Pet. 4: 5, o' amodaoovec Adyov v6 éroiuawg

11
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Yyovee xpivae {Gvvas xal vexgovs. And 18: 17 be-
low, “They watch for your souls, as they that must
give account” (¢ Aoyov @modwoovres). Others have
translated the word, ‘negotium or “commercium,”
quoting in support the Septuagint translation of
Judges 18: 7, waxpdv elsi (the people of Laish or
Dan) Zdaveisv xal Aoyov ovx Eyovee mpos avidowmov.
And again, v. 28, xa? Adyoc ovx ovc uvroly usre
avpwnov. Here the Hebrew is oy onb-ra 237,
Engl. “They have no business with any man.” De
Wette says, “nichts zu thun.” To this translation the
English version seems to lean, in the text under con-
gideration, “ Him with whom we have to do.” De
Wette renders, “mit dem zu thun haben.” Either
sense is allowable, and consistent with the context.



CHAPTER IV. 14—V. 10.

ANALYSIB.

Tee Apostle here takes occasion to exhort his
hearers to a persevering and confiding adherence to
Christ as our great High-Priest, vv. 14-16, thus intro-
dacing the third leading topic of the Epistle, viz. His
priesthood in comparison with that of the Old Testa-
ment dispensation; upon the discussion of which he
now enters, 5: 1-10; which discussion he continues,
with a single appropriate interraption (from 5: 11 to
6:), to 10:18. Or, more particularly, he proceeds
thus:
Having then (oJ») a most exalted High-Priest,
Jesus the Son of God, let us hold fast, for (yap) He
can sympathize with us in our infirmities, having been
tried as we are, but without sin. Let us therefore
(otv) come with holy boldness to God through Him
for mercy and seasonable grace, 4 : 14-16.

These exhortations he sustains (yz¢) by the devel-
opment of Christ's priestly character which he pro-
ceeds to make. He commences by laying down the
leading characteristics of the high-priest of the old
dispensation : 1st, He was appointed to minister be-
tween God and man, at the altar, to offer gifts and
sacrifices for sin, v. 1; 2d, He is able, by reason of
his own infirmities, to compassionate those of the peo-
ple; and for the same reason, must offer sacrifices for
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himself as well as for them, vv. 2, 8; 8d, He receives
his appointment from God, as Aaron did, v. 4. Com-
paring Christ, in the inverse order, the anthor shows,
1st, That He assumed not the office to himself, but re-
ceived his appointment from the Father, vv. 5, 6;
2d, That, by reason of the frailties and trials to
which His human nature exposed Him while on earth,
He had learned by experience the sufferings incident
to obedience, though he was the Son of God, vv. 7, 8;
and 3d, That, having been perfected in heaven, He
became the author of salvation to all who obey him,
being, by the appointment of God, a High-Priest after
the order of Melchizedek, vv. 9, 10.

This third and last statement involved several im-
portant points: as the dignity of the priest and the
priesthood, the sanctuary in which he officiates, the
nature and efficacy of his services, which the Apostle
purposes more fully to unfold ; but he here stops, to
reprove the dulness of his readers, and to exhort them
to higher attainments. This exhortation occupies 5:
11-14 and 6: 1-20.
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COMMENTARY.

14 "Eyovrsg ovv doyupéa péyav, duinivdora vovs
ovpavovs, Incovv tov viov vov Feov, xparciusy

15 #5jc Suodoyias. Qv yap Eyousv agyesgéc u
Svvausvoy cvumadijcac raly dodeveiaes nucv,
wemepacuévoy 028 xara mavra xad ouowrnra,

18 ywgic duaprics. ITpogsgywusdea ovv usra mug-

" Qnoias 16 Feove tijs yoperos, ive AaBousy Edsov,
xad yagey sUpauey, ¢ig tvxacpov Bondecay.

V. 14. "Eyovrec ovv, x.r.A. While this sentence
introduces a new topic, the priesthood of Christ, it is
yet of the nature of a conclusion from the general
scope of what has been said. Hence the writer intro-
duces it by ov». He has led his readers, now, over
the following train of thoughts: Christ is higher than
angels (ch. I); He became man in order to sympa-
thize with and suffer for us, as our High-Priest (ch. IL
compared with ch. ITL. 1); He is greater than Moses,
even when the latter is viewed as the internuntius of
God (ch. IIL), while God by Him still o<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>