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“« One God, One World:; One Humanity.*?

Vol IX ) | November 1974 ( No 1

An Ideal Nation.
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That nation I consider as excellent where spiritual power and
temporal power move together in harmony; there also move gods and
Agni,
-Yaj. Vaj XX, 25
¥ &l SR
T FIGT T 7A: |
7 Arfga fmfagta
a T @ @il g
In my kingdom there is no thief, no miser, no drunkard, no man
without sacrificial fire no ignorant person, no adulterer, and where is
the adultress? B
- Ch. Upa.V.IL5-



Editorials

Prayer :
FIAT TEETR
HYTERL g AT |
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st anfy Arg

Thou art an Ocean, O Lord !

Of Superb Light, Sound and Nectar,

Of Superb Wisdom and Power,

Of Superb Mercy and Peace : -
Pray Lead Thou Me on !

May the gracious Sri Gurudeva make this Journal of IHis, a prog-
ressive success! May He grant us proper light and strength to steadily
pursue the Spiritual Pilgrimage and enable us to convey His message to
an ever-widening circle of genuine aspirants, through this Journal, which
is now entering through His grace, the ninth year of its publication.

- Our Pathway to God has, by now, received proper appreciation
and encouragement from our contributors, subscribers and advertisers
for which we are highly grateful to all of them. We would, however,
earnestly request them to come forward with additional help during this
financial crisis due to the abnormal rise in the cost, both of paper and
printing. We would highly appreciate their loving help if they would
try to enlist a few more subscribers each, for the Journal, so that we may
be able to maintain and enhance the quality and get up of the Journal.

Noteworthy Events :

The principal events of the current year fall under two heads viz.
Explosions and Celebrations. There are three great explosions: 1) The
Nuclear Explosion, ii) The Popular Exlposion and 1iii) The Misa
Fxplosions. Likewise, there were five Centenary Celebrations := three
of Great Saints and two of Great National Heroes and Heroines. We
propose to deal with them seriatim.

~
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Nuclear Explosion :

Last May our eminent scientists have successfully carried out the
first nuclear explosion, to discover ways and means for the use of nuclear
energy for peaceful purposes. It is one of the most outstanding events of
the current year, for which our great scientists eminently deserve our
warm felicitations. This explosion has clearly demonstrated that our
scientists are not lagging behind the world scientists, even in the Atomic
field. This has, as well, created an explosion in the political field of
different nations of the world. Barring a few exceptions, all the nations
have expressed their strong resentment at this explosion. Some of them
" have even gone to the length of threatening to stop all aid to our nation.
We should welcome it as a salulary warning to us that we should try to be

progressively self-reliant, in all fields and never depend upon the tender
mercies of other nations.

One special feature of this explosion is the utmost secracy main-
tained by all those in charge of this project. We, as a nation, are reputed
for our open secrets. Even our most important secrets are known to other

nationals before they are known to us. Hence this feat of secracy is highly
commendable.

Another aspect which is of special importance to Karnatak is tha:t
Dr. Rajaramanna has played an important role in the execution of this
project. Dr. Rajanna is one of the brilliant sons of Karnatak who, by
their remarkable achievements iu different fields of life, have p}aced
Karnatak on the map of Bharat-nay of the world. We should be rightly
proud of these harbingers of the bright future of Karnatak. We wou.ld
earnestly exhort our budding youth to emulate their examples, even risc
superior to them and spread the glory of Bharat throughout the world.

Popular Explosion : .

Our nation 1is facing a grave financial crisis this year, the causes of-
which are both natural and artificial-both God-made and man-made.
Of these the man-made causes are highly dangerous. Our people have now
lost all respect for moral and spiritual values and have hence, fallen an
easy prey. to the strong allurements of corrupt practices for amassing money.
Corruption, has, thus, assumed enormous proportions and has penetrated
the whole body-politic, from top to bottom. It is practically ruling the
destiny of our nation. Less work and more pay has brought down produc-
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tion; and hoarding and bribery have disturbed proper distribution. The
powerful subtle network of snugglers, hoarders and blackmarketeers, has
virtually created an artificial famine. Essential commodities have
become scarce. They occassionally even disappear from the open market.

Spiralling prices of all articles have risen sky -high bringing misery
untold to common millions.

When the people found to their dismay that the Government could
not effectively cope with this dire situation, their proverbial patience
was sorely tried and their mounting resentment suddenly expressed itself

in a terrible explosion. It took a violent turn in Gujarat and pullqd
down the Ministry as well as the Assembly. It is out to do the same 1n

Bihar as well. Fortunately the movement in Bihar has got a good leader
in Sri-Jaya-Prakash Narayan who has succeeded in giving ita non-violent
turn. Still the resentment of the people there is not less intense. The
very fact that such a level-headed Sarvodaya leader should find it necess—

ary to espouse this popular cause, shows the extreme seriousness of ll_le
situation. e hope that our Rulers would take immediate steps to miti-

gate the misery of the people, by adopting adequate measures to set things
right before this explosion spreads to other States as well. The promul-

gation of President’s rule has given some relief to Gujarat. Will it not
do the same in Bihar also ?

Misa Explosion :

The recent Misa Explosion carried out by our Government shows that
it is fully alive to the gravity of the sitvation and that it is moving in the
right direction. It hastaken strong cudgels against smugglers, hoarders
and black-marketeers who have been primarily responsible for this misery-
It has already arrested hundreds of king-pins ,and mini-pins and
unearthed huge quantities of gold, ornaments and jewelry as well as crores
of black money. It has declared itsfirm intention of smashing their strong
ring and free the nation from their death-grip.As a first step,thisaction on
the part of our Government is really commendable. We hope that it would
summon sufficient strength of will and adequate efficient machinery to
book all these fellows and give them exemplary punishment so that they
should never raise their heads again and carry on this nefarious trade.
We wish our Government all success in this laudable venture.

Effective Remedy :

But as this Monster of Corruption has spread its tempting tentacles
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deep and wide, the present measure alone does not appear adequate to
root out this evil completely. Strict execution of the laws for a sufficiently
long period, exemplary punishment to the offenders, without fear and
favour and effective education regarding the importance of moral and
spiritual values in life, both to the young and old alike-these are likely to

bring about salutary changes in the outlook of the people and put a check
to this nasty business.

However, here as elsewhere, it is example of those who occupy high
positions in all spheres of life-especially of the Administrators and
Teachers, thatwould produce lasting results. Mere words not backed
by deeds would become an object of mockery. No dirty rag can ever
wash the floor clean. It must first wash itself before it is out to clean the
floor. Hence persons in high positions should try to set a good example
by leading a simple, pure, god-fearing life and become ideal models for _
others to copy. The Lord has declared fn the Gita:-

Yadyadacarati $resthas tat tadevetaro janah
Sa yat pramanam kurute lokas tad anuvartate.

“ Whatever a great man does is followed by others. People imitate
the example he sets up. ”  The total absence of such lofty ideals in life
has landed this great nation .in such a miserable plight. May the Lord

grant us all proper light and strength to see clearly and move in the right
direction.

Centenary Celebrations:

The first Centenary. of Swami Ramatirth, one of the great Saints
of modern Bharat, was duly celebrated in some of the great cities of
Bharat, Warm tributes were paid to the inspiring memory of this reno-
wned Saint, who carried the lofty Message of Vedanta to the West and

like Swami Vivekanand created genuine love and reverence for it, among
the aspirants there, by his noble life and captivating eloquence.

The third Centenary Celebration of Sarvajna, the great popular
Poet-Saint of Karnatak has begun this month and will continue during
the next year throughout the length and breadth of Karnatak. Both the
State Government. as well as the Kannada Sahitya Parishat, have drawn a
comprehensive plan to celebrate the same in a {itting manner, in all the
district and taluka places A book of selections of his Vachanas has been
published in Kannada and will be published in English as well. Lectures
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by scholars on different aspects of his message as well as recitation-
competitions of his Vachanas will be arranged. Thus the all-round mess-

age of the Poet-Saint is being broad-cast among all the sections of people
in Karnatak.

The 25th Nirvana Centenary of Bhagavan Mahavir has also begun
to be celebrated this month and will continue to be celebrated on a grand
scale, throughout Bharat for one year. A National Celebration Commi-
ttee presided over by the Prime—Minister has been formed with the
President as its patron. The programme formulated by the Executive
Committee includes the coostruction of a Monument at Vaishali, the
birthplace of the Bhagavan, and the development of a Vanasthali in South
Delhi with an Art Museum to be named after him. There would be publi-
cations on the life and teachings of Bhagavan Mahavir in Hindi and
English. All the different media of communication would be used for
spreading his message ‘for the benefit of war-torn and strife-ridden man.

Seminars, exhibitions and lectures would be arranged in different cities
of Bharat.

The third Centenary of the unique Coronation of Chhatrapati
Shivaji Maharaj, was celebrated with great enthusiasm in June last, on a
national Jevel. It was celebrated in New Delhi as well as in all the
Capital and other great towns of the States. Its celebration at Raigad,
the actual venue of Coronation, by the Covernment of Maharastra was
particularly marked by great pomp and splendour. The whole nation paid
its respectful homage to this illustrious National Hero. It was through
the heroic statesianship of Chhatrapati Shivaji Maharaj that our nation
has regained its lost Cultural Heritage and Dignity. Statues of hls
Coronation have been installed in various towns. A wave of national
consciousness was set in motion through this celebration.

Chhatrapati Shivaji Maharaj was probably the last Hindu King
to be coronated strictly according to the Hindu rites. He was an ideal
Hindu Monarch. His deep devotion to the Lord, to his Guru and
Dharma, his breadth of outlook, his farsighted statesmanship, his unpara-
lleled valour, his administrative skill and discipline and above all his
proverbial tolerance for all faiths, mark him out asa fine model even for
our democratic rulers. He was in the fullest sense of the term a National
Hero. The following Sanskrit verse engraved on his Royal Seal will
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clearly show that it was meant for the ‘whole nation and not for
. Maharashtra alone. , ,
Pratipat candralekheva vardhisnur vidva vandita.
Shahu-suinoh shivasyesa mudra bhadraya rajate.
“ This Royal seal of Siva, the son of Sahu, shines with growing
brilliance for the common welfare, adored by the world, like the waxing
digit of the Moon in the bright fortnight. -

Rani Channamma of Kittur was reputed.as a Laxmi in her
kingdom, and as Durga on the battlefield. She raised a standard of revolt
against the alien British rulersin 1824, fought a heroic battle and achieved
a brilliant victory. 150 years have passed since then and this historic
event has been commemorated this year, on 23rd October, in Kittur,
Dharwar and Belgaum with great enthusiasm and grandeur.The Rani has
virtually created a splendid record of female heroism on par with that
of the Rani of Zasi in later.times. Her heroism has become a source of
inspiration to many a freedom fighter in the Revolution for Inde-
pendence in 1857 and even in 1947 and would continue to be so in future
as well. '

These celebrations are expected to give a fillip to the ‘drooping
spirit of our people and creats fresh enthusiasm in them for leading a higher
life-thus to raise the moral, cultural and spiritual level of our nation.

Hindi Section :

The addition of a Hindi section toour Journal is an innovation
from this year There was a steady demand from our readers for the
inclusion of articles in Hindi, as it is the present national link language
of Bharat. We would, hence, welcome such articles from Hindi scholars
about the life and teachings of Sri Gurudev Ranade, as well as on educa-
tional, moral, cultural and spiritual topics. We hope that there would be
a ready response to our appeal.

_.__0.......__.
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. Nama - Yoga
(Yoga of Divine Name)

( Extracts from the letters of Sri Bhausaheb Maharaj,
selected, classified and translated )

Gy
Sni M. S. ﬂ)shhpandt‘- M.A.
[ Continued ]

(29) .
Need of Constant Vigilance
( Addressed to his sons )

Officials are very forgetful. Such persons are likely to forget
their spiritual duty. Hence they should be very vigilant. Very often
they are required to face delusive attractions. They thereby lose their
awareness of the past and the future. They begin to think about the
sense objects only and thus forget their merits as a result of which they
are required to suffer from misery. Therefore, you should ever be en-
gaged in meditation ( on Name Divine). Youshould feel satisfied with
what God has granted to you and adopt the path of merit. That would
ward off difficulties both in worldly and spiritual life and invest them
with great delight. Hence you should meditate with sincerity, satis—
faction and joy. You should not waste your time in worthless chat with
the friends. You may, however, spend some time in the company of
higher officials. That would enhance your status. In short, be intelligent
and cautious in your behaviour. It is true, that you alone are required
to reap the bitter fruits of your friendship with idlers. Still, your rela-
tives are required to hear and witness the misery you suffer from. They
will feel worried and sorrowful therby. Hence you should not create
such situations for them. You should ever remember that Saints instantly
realise your secret thoughts and feelings, even though they are hidden
deep down in your heart.
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You shculd be cautious in your dealings with the Government.
You cannot anticipate the impending attack on you from that quarter.
Hence you must be very vigilant and just, in such matters. You should
not entertain any grudge against anybody. You should not be malicious
towards your servants. You should use sweet words but should always be
internally vigilant. Never should you accept any bribe. You will have
to account for it in future. Never touch woman and wealth belonging to
others. You should even take an oath about it. You should be extremely
carcful about them.

In fine, you should be disciplined, truthful and impartial in your
conduct. Act in such a manner that fragrant news about your behaviour
should ever be heard. Then alone will you be fit for the Path of
Devotion. : (Pp. 27-28 & 267-268)

(30)

Skill in Worldly Life conducive to Spirifﬁal Life.
( Addressed to his Sons)

Obey your parents. It will fulfil your aspirations and enhance
your fame. Regularly carry on meditation on the Name Divine. Perform
your worldly duties with shrewdness and skill. You should lead both
worldly duties with shrewdness and skill. You should lead both worldly
life as well as spiritual life and live joyfully. (P. 53)

Don’t do anything that entails mental doubt. You should enjoy
mental peace and satisfaction and not feel worried on any account. You
should try to accomplish your object so as to give satisfaction both to
yourself as well as to others  Still since the Lord is the real doer and
director, you should consider everything that takes place, to be beneficial
toyou. (P.13)

Never waste your time in indolence. Distribute all the duties
among yourselves. One should look after the office work. The second sho-
uld always move about and supervise the work in the Paragana.The third
should attend to agriculture, both irrigated and non-irrigated. And the
fourth should take care of the home-management. If all of you while away
‘your time by simply sitting in one place, you will have to suffer from
penury. Various difficulties will have, then, to be endured by you in
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your life thereby. Not to speak of the internal, mutual bickerings at
home, that would ensue therefrom.

All of you should attend to your business regularly, with diligence,
and intelligence, and maintain your dignity. You should introspect every
morning and evening and try to ascertain the nature of the business done
duriog the 12 hours as well as the gain and loss resulting from it. You
should constantly be engaged in such introspective reflection. If you fail
to do this you will miss happiness; you will have to face poverty, dispute
and delusion; you will lose your dignified status. And chus you will have
to lead the life of a worthless person and be a mere burden to the earth,
Therefore, if you are fully engaged in carrying on your business regularly
and sincerely, you will have no time for any other affair; you will not be
tempted to do wicked deeds, to keep bad company, which would result in
the welfare of all of you. '

You may make friends with all. But your friendship should vary
with the nature of each individual. Your behaviour should be suitable to
the status of each person.You should employ sweet words in your talk with
all. But you should try to keep up your dignity. You should never dis-
close your innermost secret to anybody. But you should not, at the same
time, let them know that yvou have not disclosed it. Such should be your
tactful way of behaviour.

" You should always try for the welfare of your dependents. You
should render all possible help to them and should not leave them to
their fate. You should regard them as your own kith and kin and always
treat them with sympathy and compassion. To be brief : you should be
_ sincere and truthful in all your actions, conduct and transactions You
should never fail to keep your word. There should be no disparity bet-
ween your words and deeds. Your condict should be free from this
blemish. Your word should not precede your deed. Try to keep your
counsel till the deed is accomplished.

Don’t maintain undue intimacy with persons of low status. Even
if you happen to develop intimacy, don’t trust them. Even when you
trust them, don't disclose family feuds to them. Even though, at times,
you are required to disclose them, don’t be guided by their advice.
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Because they will sow seeds of dissension among the family members.
These crafty fellows will make a show of your well-wisher and accomplish
their own, selfish interst. Their knavery will be revealed at last, no
doubt, but till then the family feuds will lower your prestige and destroy
your dignity. Hence you should be very cautious from the start.

Along with the business in your worldly life, you should not fail to
meditate on the Name Divine, as much’ as possible, according to your
capacity, at least-in the morning, at noon and in the evening. You
should regularly read Pothi ( Sacred Book ) as mush as possible. You
should wave camphor before God if you can afford to do so. Thereafter,
you should worship Him in accordance with your respective practice.
You will thus attain fulfilment, both in worldly as well as spiritual life.
God will grant constant happiness and peace to such people. They will
pever be unhappy. You should behave with tact, intelligence and shrewd-
ness. You should surrender your mlnd and intellect to the Lord and act

up to His Will. . ( PP.9to 11)
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(5) Process of Meditation.

1. It is Meditation alone which may enable one to attain to Reality.
Meditate in silence.

2. Let your Meditation be continuous. You must not leave a single
breath.

3. Combine breath with love, in the light of God’s Presence.
4. Intense concentration is the very life-blood of meditational process.

5. Refuse to admit in your mind any idea except that of God. Then
alone will spiritual concentration become fruitful.

6. Make an active search for God; no inaction would do, no indiffe-
rence, no complacency to allow thingsto come their own way and in

their own time.
7. Don’t care for the derision of the world.

8. The crowning piece of performance is the passionate longing of the
aspirant for the realisation of God. The devotee must pant for God,
like fish out of waters. "o

9. What is wanted is the quality and intensity of the heart. il
10. Meditate on God in His Presence. i
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Religioh and Ethics :

By .
Dn. K. Qunu. Dutt

" An influential and growing body of opinion holds that the days
of religion are over, and that secular ethics is fully adequate to the regu-
lation of life. By and large, Nehru seems to have shared this view. Thus -
Andre Malraux, the noted French intellectual in his book Anti-Memoirs,
quotes Nehru as saying, ** Humanity lacks something essential. What ?
A sort of spiritual element which holds in check the scientific power of
modern man. It is now clear that science is incapable of regulating Life.
Life is regulated by virtues”.

Such identification of spirituality with ethics is altogether too
naive. It ignores the extraordinary complexity of the workings of the
human mind. The objection to it comes not so much from the side of
religion, as from science, especially from recent psychology. ILong before
Freud, William James has stressed the part played by the subconscious
mind in human experience and behaviour; and sought to explain how a
large part of religion lay in techniques for coming to tegms with the sub-
conscious. Subsequently the idea was developed from various angles by
Freud and Jung and a host of other investigators. Although they differ
greatly in regard to the mode of approach. as well as their conclusions,
they are all agreed about the dynamic function of the unconscious in our
lives. Hence they are all clubbed together as “depth” psychologies.

Our problems, personal and social, are thus seen as having their
roots in the unconscious, and as being the outcome of a conflict between
the conscious and the unconscious. The solution -of these problems
obviously depends on a resolution of such conflictis. Human drives have
their origin in the unconscious. and conscious professions.are in the
main “rationalizations” or justifications of unconscious motivation. It
is the dream life rather than surface awareness that offers a glimpse

-
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into the depths of being. During the waking life, contact with the
unconscioys cannot be established directly or “consciously,” but only
indirectly through myths and symbols: they are the language of the uncon-
scious. This realization is leading to a wholly new evaluation of their
role and importance. Such being the case, we can imagine that conscious
and wilful ethics is but a poor barrier against the over-powering upsurges
from the unconscious regions. The will is essential but far from sufficient.

Here then we are up against the great dilemma: the knowledge and
the practice of virtue are wholly different things. That is the gist of
evil-minded Duryodhana’s lament, “Alas, I know the good, yet 1 am
unable to follow it; I know what is evil, yet I cannot desist from it.” But
even Arjuna’ s problem is no other. He asks in the Gita (I11.36) “What
is it that compels a man against his own will to do evil?” The answer
is that when a man feels acutely confronted with the limits of his will,
he instinctively craves the support of something which is not a creature
of his will. It matters little whether this “Other” is named God, or the
Law, or anything else. The immemorial experience of mankind is that
sach a buttressing power lies at the back of appearances. It does not
thrust itself on us, but is accessible if we attune-ourselves to it. In the
words of the Bible: “Ask, and it shall be given you; seek, and ye shall
find; knock and it shall be opened unto you.”

The secret of Mahatma Gandhi’s power lay in his co~ordination of
religion and ethics. Our mistake is fondly to imagine that the two can
be divorced, and that we can retain a secular ethics while at the same
time discarding God. Gandhiji’s strength consisted in the rhythm of the
exertion of will and its surrender, each reinforcing the other. Pride of
will is the greatest obstacle to its own efficacy, paradoxical though this
may appear. That will is unconquerable which is capable of saying
“Thy will be done”! '

The process is not so difficult as it may look at first sight; and it
can be divested of all the paraphernalia of conventional religion. Not
faith but a willingness of the heart is all that is needed. If one assumes
and cultivates a “presence’” which watches every thought and deed, the
mood will grow stronger with each affirmation. It will act asa check as
well as a stimulant capable of experimental verification. We know to
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what an extent behaviour can be affected by the feeling that we are being
secretly spied on; or how guarded we shall be in our talk if e believe
that a concealed microphone is recording it. But a posited inner “pre-
sence” can censor our thoughts also. The point is that even mere suspicion
can prove as effective as actuality. It is so with the notion of God,
conceived as the Inner Ruler (4ntaryamin). It is a tacit “presence’” which
is there all the time, even when we are not aware of it. To become aware
of it is the core of all religion. We may say, ‘“Take care of the presence’’
and the ‘presence’ will take care of our ethics”,

Jesus was referring to the ioss of such awareness when he asked,
“What shall it profit a man, if he shall gain the whole world and lose his
own soul?” No doubt this has been understood as meaning that one has
to make a choice as between the world and the soul, and that he cannot
have both. And it is trus enough that men have sought in religion a way
of escape from the world. But the great dictum is worded conditionally, .
and is capable of another interpretation: “It would indeed be an irrepa-
rable loss if man in his greed for the things of the world should pay for
them with the integrity of his soul” This alternative, which is the
converse of the other, is no less valid, and makes out a case for the co-
existence of the world and the soul.

This awareness does not inhibit activity, but eliminates egoism.
The question here is not one of the “existence” or “non-existence’ of God
in the objective sense. But the awareness makes one perceive a “presence’”
in which, in Gandhiji’s words, the Law and the Law-giver are one.
Merging in this “presence” one reaches into the depthsof being, and
experiences what has been variously described as “cosmic consciousness”

(Whitmanp), as “the oceanic feellnfr" (Freud,, or the sense of the “I—Ioly"
( Rudolf Otto).

There are many varieties of such experience; but ethics has no
place for any of them. On the other hand, religion includes ethics as an
integral part of itself. "An ethics which excludes religious experience is
self-stultifying; and is no match for science which plumes itself on. its
“ethical neutrality”.

Gandhiji used to say that the opening lines of the Isha Upanishad
embodied all the religion and ethics we need: “Realizing that everything
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is pervaded by God, eschew greed, and let all enjoyment be tempered by
renunciation. This is the sole key to a sane and active life ”. The Gita
also stresses the same idea : Yoga is skill in action; and such skill lies in
a balance between effort and renunciation. Popular wisdom in ancient

India had its maxim: Excess (greed) is to be avoided in everything-
Ati Sarvatra varjayet.

The foundation of such an ethics is a sense of limit. Thus the
DBuddha advocated the Middle Path; and the ancient Greeks prized
“moderation”. Till recently Europe too cherished this value. Thus
Montaigue asked, “Can there be excess in virtues?”” and himself answered:
“No, if there is excess, it ceases to be virtue”. A faint echo of this sense
is discernible in our word “economy’’.

But modern civilization has “cast prudence (economy) to the
winds”. Ours is an econogics of waste. It is a record-breaking process
which wants more and ever more of whatever it be. What is urgently
needed is an ethics which will keep this extravagant greed in check. What
will set a limit to the actions undertaken by the partisan of the good?
What independent principle is there to control the excesses of the upward
and onward drive of “progressive’” determination? A purely pragmatic
account of the good leads necessarily to unmeasured conduct. As Dr. G.P.
Grant has said, “The idea of limit is unavoidably the idea of good”.

Summing up, the equating of religion with ethics is detrimental to
both. Essential elements of religion find no place in ethics, e.g., a sense
of the sacred (numinous), the perception of a Law which links up the
numinous with everyday life, an I-Thou relationship (to use Martin
Buber’s phrase) with a Centre glimpsed through similar relationships
with human beings and even with the cosmic objects, a cosmogony ac-
commodating such experiences; symbolic techniques based on a psycho-
logy of depths as well as heights linking the conscious with the unconsci-
ous, and finally a scheme of morality in line with total human experience
and activity. Otherwise, we shall be cooped up in a sterile ethics which,
in Tagore’s words, “dances precariously on the single hope of humanity”.

-
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Intensionality and Perfeétibi!ity

By .
Dn. N. V. Joshi, M.A., D.Litt.

I

Of the three main disciplines of philosophy, viz. epistemology,
axiolcgy and ontology the first two are radically different from the third.
The basis of difference lies in the circumstance that while both epistemo-
logy and axiology are governed by the principles of logic, ontology allows
the least scope to it. The non-logical character of ontology, which has
bzen affirmed by us quite complacently just now, has been a matter of
grave and interminable controversy right from the times of Plato on-
wards. Vigorous efforts were made to fit ontology into the rigid frame-
work of logical understanding. Thus, while the realists have sought to
subject it to those logical criteria which are usually applicable to the
objective experience, the idealists on the contrary have condemned such
a procedure. They do so not because they are opposed to logic as such.
But as a matter of fact they show a hostile attitude towards the empirical
logic favoured by the realists and positively show a predilection for
Transcendental Logic through which they seek to determine the nature of
subjectivity. Having succeeded in this they quietly subordinate ontology
to it in order to enhance their prestige. We can assert it with confidence
that the age-long feud between the realists and idealists is more of a
prestige issue than a natural one. For there is no fundamental antago-
nism between the empirical and transcendental logical doctrines. They
can even be treated as mutually complementary provided they are
dissociated from ontology. IBut the ontological obsession common to
both the realists and idealists has proved to be so 1insistent that hardly
any philosopher even with best critical acumen could disengage his mind

from it until Husserl laid the foundations of phenomenolooma science at
the beginning of our century.

Here we are referring to Hussert with certain reservations: We
are neither concerned with him when at the opening of his career he
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confused the scope of logic with psychology, particularly, in his Philosophy
of Arithmetic. Nor are we interested in him when towards the close of his
career he relapsed into some sort of Idealism, especially, in his Ideas.
At present our cynosure is Husserl who wrote the Logical Investigations. It is

in this epoch-making work that Husserl has made a determined bid to
dissociate logic from ontology.

According to Husserl, the main aim of the cognitive function is
only to discover the meaning or the intensionality of the phenomena as they
are actually presented to us in our experience. This can be done by
referring a particular phenomenon to its conceptual essence. For example,
when something is presented to me having a certrin colour, size, .shape,
etc., I call it a table. Having found out this meaning what I wanted to
know about the phenomenon is accomplished. It is likely that I might
go on establishing a hierarchical gradation in the various concepts formed
by me in the past experience. This might enable me to develop an orga-
nic unity in the totality of the phenomenal world presented to me objec—
tively. Perhaps, it is through such a process that the intensionality of a
phenomenon which might not be very obvious at the first impression
might be gradually developed. DBut all this keeps us within the realm of
intensionality itself. In Husserl’s terminolegy the entire process of fin-
ding intensionality of a phenomenon is called eidetic reduction, that is to
say, in the cognitive process a particular fact is required to be reduced
to its essence or essential structure.

"The eidetic reduction is, however, followed by the transcendental
reduction, according to which the process of discovering - intensionality of
a phenomenon has absolutely no concern with its existence or being.
When we know an object we neither create not modify its being. Inten-
sionality is throughout controlled by the logical criteria and as such it
has no ontological import. This is expressed by saying that in knowledge
the existence of a phenomenon is simply bracketed or eliminated. What
this implies is that although a phenomenon might actually exist, its exis-
tence is not all a matter of importance for the cognitive function. For
the sake of knowledge a phenomenon is absolutely transparent. It cannot
recognize anything opaque to itself as was the case with the Kantian
conception of the transcendental object as something_unknown and un-
khowahle =X. In maintaining this Husserl has struck at the very roots
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of all realism whatsoever. Husserl has absolutely nosympathy for those
who invest an ontological character into objectivity.

One of the major implications of such a stand taken by Husserl is
that it cannot give quarter to any idealistic tendency which invests an
ontological character into subjectivity. Such a procedure migcht stultify
the logical process of discovering intensionality by depriving it of its
autonomy. Husserl did not realize such a momentous implication of his
stand. For in his Ideas he gives evidence of having embraced a kind of
absolute idealism. —

Here we do not intend to pursue the ramifications of Husserl’s
ideology in detail. It is eneugh for us to have drawn attention to
Husserl’s achievement in depriving logic of all its ontological pretensions-
To Husserl also goes the credit of putting an absolute stop to the recurrent
vicious alternation of realism and idealism which constitutes almost an
inveterate feature of the philosophical thinking of the past two millenia.
The way is now clear to grant a perfect autonomy to ontology, which was
totally denied to it owing to its abject subordination to logic.

i

The term ‘intensionality’ has more profound implications than
whit could be at first imagined. Undoubtedly, it can cover the entire
sphere of epistemology in so far as it has to deal with the theoretical
character of the cognitive activity in which we pass from the particu—
larity of a phenomenon to its universal conceptual essence. But the same
term would also be quite appropriate to cover the sphere of axiology as
well. Axiology is not fundamentally opposed to epistemology. KFor both
of them are governed solely by the logical criteria. Indeed, axiology
presupposes epistemology.. The difference between them consists in the
sense of direction of the spiritual activity. While in epistemology we
pass from the particular to the universal, in axiology we make a transi-
tion from the universal to the particular. Axiology has a direct bearing
on our praciical dealings with the objects: Such an activity is immensély
benefited according as we develop a deeper insight into the conceptual
organization which isrevealed to us through the epistemological inves—
tications. For example, the art of engineering is progressively refin2d
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according as we develop our understanding of the sciences of physics,
chemistry, mthematics, etc. Similarly, the medical art shows improve—
ment by our developed understanding of physiology, bio-chemistry,
microbiology, etc. Axiology accepts whatever scientific knowledge is
available at a particular time and proceeds in its light to mould the -
objectivity in such a way as to bring itin conformity with such an
advanced knowledge. Axiology thus exploits the theoretical knowledge
for the fulfilment of our practical needs. It, therefore, leads us from the
universal conceptual essence to its actual embodiment in and through the
best objective media available at a particular time.

With certain modifications even the criteria for the evaluation of
the axiological practices are ultimately logical. An axiological practice
which reveals more internal systemisation and comprehensiveness is
certainly deemed much better than the one which shows deficiency
in these respects. We thus find that while epistemology is inteusionality
oriented towards the subjectivity, axiology is nothing but the same now
inclined towards objectivity.

It is also important to note that the general character of intensiona-
lity which can be said to cover the total sphere of intelligibility remains
throughout the same. In the first place, it is bipolar, its two poles being
subject and object No meaning is possible unless something is objectively
presented as a datum. But in order to find its meaning it has to be
referred to its essence, which constitutes its subjectivity, the intelligible
or the conceptual whole of which a given datum may be treated as an
element. The relation between the two is one of intensionality and
hence it is not mechanical but organic. Following Kant we can maintain
that the objects without the subject are bli.n'd and the subject without the
objects is empty.

Another important feature of intensionality is that it has no
reference to anything which could be said to be personal or individual.
This follows from what Husserl has sxid about it, viz. that it has no exi-
stential import. The main function of intensionality is to reveal the
internal structure or- constitution of the world cf experience, which is
quite independent of the individuals which seek to represent it. For

example,Newton discovered the law of gravitation,which helped in reveal-
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Ing the salient feature cf the world of physical existence. Although
Newton was its sponsor, there was nothing specific in it which might be
regarded as Newton’s own. The same applies to any output of science
and technology, which do not directly subserve any purpose or interest of
any specific individual. Not only this, but they can also sometimes
prove detrinmiental] to the very existence of humanity, as, for example, the
atom bomb. The benefits derived from science-and technology are only
indirect and depend on the will of a person to make use of them in his
own way. Although a piece of research in science and technology “may
" be hailed as an astounding feat of ingenuity revealing the hitherto hidden
structure of the universe, its impact on the destiny of man may neverthe—
less be extremely precarious. Perhaps this might be the reason why those
who were more interested in the welfare of individual looked askance at
science and technology as parts of mercenary rather than liberal educa-
tion. Their cultivation might lead one to develop certiin skills which
may be useful in earning money. But in so far as the realization of the
highest possibility of which an individual is capable, in other words,

his perfectibility is concerned neither science nor technology can
contribute much.

11T

This naturally leads us to consider the significance of -perfectibility,
which is typically the characteristic of an individual existence.

Here it seems necessary to eradicate a wrong notion. Individua-
lity is not the same as particularity. An individual is more than
particular inasmuch as it represents an actual synthesis of a particular
with the universal. For example, Lokamanya Tilak had a remarkable
individuality as a great Indian patriot. This was so, because the parti—
cular man named Bal Tilak sought to realize within ~him the universal
ideal of patriotism.

This immediately brings into light the dynamic character of
individuality. Individuality is never static, but ever creative inasmuch
as it seeks to unfold the infinite potentialities of one’s own existence.
Such a dynamism of individuality puts us straight at the heart of the
ontological being. Contemporary existentialists, especially, Heidegger,
have shown us how such a being can be approached. According to
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Heidegger, even if the universe consists of several beings ( Seiende ) the
human existence called Das.in has certain advantages. It is possible for
us to have a close internal look at it over and above its external view,
which is possible for us to have along with the other existents. What
does the internal look at the Dasein reveal to us? Firstly, it gives evidence
of temporality, that is to say, it conserves the past in its present and goes
on moulding its future in view.of its present achievements. Secondly, it
can be said to have historicity, that is to say, it constantly moves in the
direction of the highest possibility of which it is capable. Thirdly, it
shows, what Heidegger calls, the 4ngst or anxiety. Anunxiety is not the
same as fear which is invariably associated with certain objects, usually,
-dangerous agents, such as snakes, lions, etc. But anxiety is never associa-
ted with anything which can be called objective. It springs from the
very bottom of one’s own being constantly goading one to unfold the
infinite potentialities of one’s own existence and thus to attain the perfec-
tion of one’s individuality. It refers to the creative force of one's own
being.

The ontological being is creative in the sense that it is not at all
synthetic- Intensionality, which comprehends the cognitive and conative
functions of our self, is purely synthetic. It aims at effecting a unity of
two given logical elements. Such a synthetic unity is not creative,
because it requires the two elements to be copresent. Not only this, but
such a synthetic unity also ultimately depends on the creative force of
being itself. In his Kant and the Problem of Metaphysics Heidegger tries to
point out that Kant in his doctrine of transcendental schematism had
come within an ace of such a view. Accordiug to Kant, every proposition
involves a real synthesis of a percept with a concept, that is to say, of a
particular with the universal. Now such a possibility can be realized
only if the particular is raised tothe level of the universal, while the
universal is brought down to the level of a particular. Neither perception
alone nor conception alone is in a position to accomplish this feat.
Kant, therefore, maintains that every proposition in so far as it
effects a real synthesis of subject and object is ultimately determined by
the transcendental faculty of imagination, which constitutes the creative
force behind any proposition. Now what Kant actually had in his mind
when he maintained this is shrouded in mystery. DBut Kant is quite
categorical in sharply distinguishing the transcendental faculty of
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imagination from either perception or conception. According to Kant,
it Is some third thing, meaning thereby that in so far as it is creative and
not synthetic, it is radically different from all the elements which - enter
into any logical experience. This might be definitely taken to imply
that the transcendental faculty of imagination is an ontological princi-
ple very much similar to what Heidegger understands by his Angst.

Secondly, Kant’s doctrine of schematism throws a pregnant hint
with regard to the circumstance that all logic is ultimately dependent on
ontology. - It is the ontological feeling of imagination that creates its
own subject and object. What intensionality an object could have is
dependent on the interest or the point of view of the individual that seeks
to unfold its own potentialities.Thus although the ontological being, which
is creative and dynamic, is inaccessible to any mode of logical under—
standing on account of its being abstract and infinite, it nevertheless
creates all that is concrete, in fact, - everything that logic is capable of
understanding. Unfortunately, no light is cast on the issue, viz. how the
world of intelligibility is ultimately created by the ontological being
either by Kant or Heidegger. The philcsophy of Individuation, as
propounded by us, however, seeks to clinch this very knotty problem.

The philosophy of Individuation starts .with the fundamental
article of faith that no philosophical problem could be ever satisfactorily
solved nnless logic is subordinated to ontology. Ontology deals with the
basic principle of being which is the creative force of all finite existence.
Such a principle per se cannot be finite; hence, it must be infinite, absolute
and abstract. Moreover, the same must be creative and dynamic. Now,
that which is creative must pass from the abstract to the concrete. Such
a concreteness admits of various degrees according as the creativity of
the ontological principle is manifested in a more or less degree of its

_intensity. We can demarcate at least three stages of concreteness:
(1) matter; (2) biological life; and (3) mind. In the first stage, that is,
at the level of matter, the ontological principle manifests itself at the
lowest degree of its intensity, while the same manifests itself at its highest
dezgree in the mind. The biological life constitutes a stage intermediate
between the matter and mind. As we pass from matter to mind our
experience goes on becoming more and more systematic and comprehen—
sive. It passes from the stage of imperfection to its highest perfection.
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What is less perfect is to that extent objective or a part of what is more
perfect and subjective. Thus the ontological principle, which is in and
by itself abstract, passes from the objectivity to subjectivity as it goes on
intensifying its degree of dynamism. To put the same in other words, it
passes from the lesser degree of individuation to its highest one. It is
thus possible for us to say that the ontological principlc® is the one of

individuation and in its process of sclf-realization it goes on subor-—
dinating logic to itsclf.

1V

It may now be pertinently asked : What after all is the purpose of
distinguishing betwecen intensionality and perfectibilit};? In the light of
the discussion we have had so far it can be affirmed that while inten-
sionality touches human existence at a tangent, perfectibility constitutes
its very quintessence. We can further maintain that intensionality has
no autonomous value except that it subserves the purpose of perfectibility.
The craze for scicace and technology which started after the industrial
revolution in England in the eighteenth century has reached its climax
in our times. It has totally eclipsed the .very notion of perfectibility.
. Conscquently, almost all the cultural values have -been shelved aside
turning men merely into robots and money-making machines. The terrible
exploitation -of man by man, which followed in the wake of the capita-
listic organization of social life and the wanton destruction of humanity
in the two world wars were only the natural consequences of the apotheo-
sis of science and technology. We know no other mode of thinking except
what [Heidegaer calls the calculative thinking. We treat human beings
sheerly as a means to produce wealth and money. This is bound to spell
utter destruction of human values. Itcan never bring peace and well-.
being to humanity. It is only when we start thinking, again to borrow
the phrase from Heideager, originatively that we can make headway to-
wards the glorious destiny, of which every human being is the rightful
heir. The originative thinking requires us to be interested in perfecting
our selves, to unfold the immense and infinite potentialities of our indi-
vidual being. Such a point of view 1is not opposed to science and
technology. It simply requires their subordination to the basic
ontological impulses of human perfectibility. This alone can unlock the
pent-up resplendent treasures of universal friendship and brotherhood by
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quickening and kindling in the human heart the noble and authentic
aspiration to ameliorate the lot of man by leaving no trace of mean and
selfish motives in it. When every one assumes common rights moulded
on the possession of uniform ontological potentialities, his destiny is also
common. Such a spirit of bold adventure to build up the universal well-
being is implied by granting supreme autonomy to the standpoint of
- perfectibility. The Upanisads speak of such a state and call it ananda, the
bliss. 'We quote below a stanza from the fsa Upauisad which unmistakably

reflects the point of view of perfectibility leading one to ‘the attainment
of bliss: :

“7. When to one who knows all beings have, verily, become one

with his own self, then what delusion and what sorrow can be to him who
has seen the oneness ? ”
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.Christiaﬁ Mysticism

By
S Moti Lal Pandit

Interpretations of Mystical Experience

The modern interpreters of mysticism,® under the influence of
Kant, thought of mystical experiences as a mode of religious experience "
emotionally and subjectively conceived. Such a tendency sacrificed
Loth religious and mystical concepts to a vague intuition, and thus
debarred the intellect from its proper function. It was believed that
reason and metaphysical principles, religious dogmas and revelation, had
nothing to do in the apprechension of reality. Thus all human thinking
was given no scope by making it a substitute for emotion and sensibility.
This form of romantic immanentism was taken up by Schleiermacher
by giving it an attribute of mystical experience.

Schleiermacher did not allow, -in his scheme of things, any role or
function to the metaphysical principles or moral laws or revelation to play
in religion. The essence of religion, for him, “is neither thought nor
action, but intuitive contemplation and feeling”, “sense and taste of the

infinite”.? -This is nothing but a pure aestheticism.

1. The best modern literature on mysticism are the following: (i) William James, The
Varieties of Religious Experience; (ii) Dean Inge, Christian Mysticism; (iii) Evelyn
Underhill, Mysticism; (iv) F.Von Hugel, The Mystical Element of Religion as
Studied in St. Catherine of Genoa and her Friends; and (v) Pere Poulain, Des Graces
d’Oraijson. Traite de theologie mystique.

2. Discours sur la religion, pp. 151, 152. “A fact known to us, not through revelation
but through experience”- J. de Guibert, Une decfinition theologque des graces

mystiques.
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This intuition, according to Schleiermacher, is the heart and core
of religion. It is the impress of the infinite in the operation of the soul.
The cbject cf intuition or contemplation is not the nature of objects, but
their impression or influence upon the soul. These impressions are
nothing but the representations of the infinite. In a word, all the modes of
the universe are the manifestation of the infinite.! Religious experience,

therefore, consists of a “direct experience of the existence and activities
> universe”.®
of the un e | >
The manifestation of the infinite in the finite makes us emotion-
ally aware of the infinite. This intuition of the infinite is, therefore,
bound up with feeling, for it is the deep stirring of the emotion which
makes our perception capable of apprehending the Eternal and Divine.?

We find all modern liberal theology under the influence of this
thcory of immanentism. Sabtier is the best example. His contribution is

nothing new or original, but added only more poetical and ecmmotionally
charged expressions.*

This kind of mysticism of Schleiermacher and of his followers -
the mysticism of sense and taste- is referred to as psychologism. The
first Protestant theologian, who rejected this theory of mysticism on the
ground that it failed to understand the authentic Christian mysticisms
which was bound up with the revelation, the dogmas and doctrines, the
Church and the Redeemer, was Albert Ritschel. Ritschel is not ready
to accept such a type of mysticism, because it destroys the very source of
religion, which is faith and revelation. Such a kind of mysticism,
according to him, is not at all religious because of the fact that it depen-
ds completely on human emotions rather than on Christ, the incarnate
Word. Religious experience, which is born of faith, is not a passive
union with God, but a confidence in God which is active, communica-

1. Ibid., p. 154. 2. Ibid., p. 156.

3. W. B. Selbie, Schleiermacher: A Critical and Historical Study, p. 37.

4. “Not only can religious knowledge never be freed from its subjective character, but ir
reality it is nothing else but this same subjectivity of piety, considered in its legitimate
action and development” Esquisse d’une philosophie de la religion d’apres la
psychologie et I'histoire, p 381- '
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tive and infinite. It is the active confidence in God which motions all
the faculties of our being. We can never approach God, who is infi-
nitely Holy and transcendent, directly: only through revelation and - the
Church, which is representative of Christ on edrth, can we, in our
weakness and creatureliness, approach God in fear and trembling. If we
do not accept these mediations we run the risk of plunging into the deep
pits of hallucinations.?

William James, on other hand. blends the subjectivism of Schleier-
macher with the pragmatism of Ritschl. Religious life, says William
James, is a total reaction towards life. This reaction is of indeterminate
character. It is the calling forth of the divine to which an individval
responds. This reaction needs an end to pursue; and the end for actions
is provided by beliefs. The metaphysical concept of God hasno real rela-
tion to man. On the contrary, it is the moral attributes of God which
affcct the conduct of man, since they have a pragmatic significance.”

Mystical e::-periences, according to James, are nothing but special
psychological modes whose nature is indeterminate. These states have
four characteristics. The first characteristic is ineffability. It is a state
which is beyond description and communication. In it there is very little
intelligence but more feeling. It, however, possesses a noetic significance
in the sense that these intuitive states of knowledge explain to us some
truth which is hidden from the  intellect. The states are transitory in the
sense that the essense of the states cannot be brought easily to memory.
Finally, passivity can be brought either through the exercise of the will or
by bodily exercise. In this state of passivity consciousness is not its master,
but is taken possession of by some power*

According to Dean Inge, there is no conflict between mysticism and
revealed religion. Mystical intuition, says Inge, is “ reason applied to a
sphere above rationalism ”,* or ‘‘ the attempt to realize in thought and

1. A. E. Garvie, The Ritschlean Theology, Critical pnél Constructive, an Exposition and
an Estimate, pp. 133-6, 141-2.

2. William James, Varieties of Religious Experience; Lect; XVI.

3. 1Ibid., Lect. XVII.

4, W. R. Inge, Christian Mysticism, p. 21. .
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fecling the immanence of the eternal in the temporal, and of the temporal
in the eternal.”!

Dean Inge believes that mysticism is embedded in the Bible.Chris-
tian mysticism is nothing but the re-interpretation of the mysticism of
St. Paul and St John. The theology of Love, Light, Spirit and Baptism,
in the Gospel of St. John, is nothing but mysticism.? St. Paul’s
experisnce on the road to Damascus is itself a mystical experience.

Christian mysticism as such cannot be separated from the dogmas,
the doctrines and the Church. The mysticism of St. Augustine, of Bona-
venture, of St. Bernard, of St. John of the Cruss, and so on, find their
nourishment in the doctrines of the Church. They never, like Schleier—
macher and his followers, gave much impcrtance to mystical intuition or
speculation over faith. It is faith in the God of revelation which guides
them in their spiritual itinerariess Thus we find in Christian mysii-
cism faith and intuition wedded to each other =~ The Christian mystics
never claim that they experienced the Unconditioned One of neo-Plato-
nism. Thus we find that St. Teresa was ‘““to actualize in her own
experience, and apprehend in the ‘ ground of her soul ’ by means of her
extraordinarily developed trascendental perceptions, the three distinct

and personal aspects of the God-head which are acknowledged by the
Christian religion ".*

Or,again,lake the example of St.John of the Cross. All his mystical
expericnces are animated by the Bible. His theological formulations of
his experiences are supplied by the tradition, the Church and the Scrip—
ture- His mystical experiences show “ a theology of grace....in complete
harmony with the analysis of contemplative life”.* The mystical

1. Ibid., p. 22

2. 1bid, pp. 44-5.

3. E. Underhill, Mysticism, p. 109. Cf. “ One will always find, in the case of Catholic
mysticism, this particular and essential difficulty, namely, that its fundamental jdeas
are ‘ Catholic ’; one will always find here a common and universal foundation of ideas

that is almost unalterable”. P. Groult, Les mystiques des Fays-Bas et la litréture
espegnole du XVle Siécle, p. 6-

4, M. Baruzi, Saint Jean de la Croix, in Hist. genér des religions, Vol. 1V, 1947, p. 192,
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experiences of St. John of the Cross are not interior discoveries of the
soul, but the comprehension of the knowledge of the concrete religion.?

Now the question before us arises: Did the Biblical personages
undergo mystical experiences themselves? And how far did they, express
them in their writings?? M. Baruzi thinks that the mystical experience
of St. Paul is authentic; and he explains that his theology was influenced
by this experience. He believes that the Pauline anthropology of soma
and pneuma have a mystical origin. Thus he concludes that all later
Christian mysticism has its source in the mysticism of the New Testa—
ment  He does not, like Albert Schweitzer,® find any dialectical

%olarization between the “ mystique of Christ’”’ and the ‘‘mystique of
od .

But there «arec many outstanding thinkers who deny this thesis of
Baruzi. For these thinkers the New Testament is not a book of mysticism
but of revelation. They do not agrce on the ground that there will then
be no revelation, because mysticism is basically subjective and experi-

mental and which destroys the objectivity of God. All of these thinkers
are Protestants.

Soderblom rejects mysticism on the ground that the idea of inter-
vention in history loses its meaning.*  Christianity cau never be iden-
tified with mysticism. If we do so, then revelation loses its meaning. It

js the historicity of Christianity which is the demarcating line between
Christianity and mysticism.

Heiler rejects mysticism on the ground that he finds polarization
. between mystical piety and the prophetic piety : the former is universal
whereas the latter is not. The prophetical piety comes from the Biblical
patriarchs, and which finds its uitimate expression in Jesus. This piety
is continued by the Apostles and renewed by the Reformers.” ° Thus he
concludes that mysticism is not Christian in essence.

.- Ibid, p. 197, .

2. Vide Jean-Vilnet, Bible et myst:que chez Saint Jean de la Croix ( les Etudes
Carmelitains ).

3. Albert Schweitzer, Die Mystik des Apostels Paulus.
N. Soderblem, The Living God. Basal Forms of Personal Religion, p. 348-
5° F. Heiler, la priére, p. 262 f
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Karl Barth believes that all mysticism must be abolished by faith
(Rom. 3, 5.24). Mysticisim, says Barth, always takes us away from the
divine intervention.! A mystic may, therefore, be termed a sceptical
philoscpher, for hé believes in experimental knowledge rather than in
revelation. The mystic claims that he reaches the profoundities of the
soul. But do these profoundities resemble the profoundity of God??
The mystic and the prophet are irreconcilable: the former bas no idea
of history, of time, of revelation, and of salvation as a blessing, whereas

the latter is established in faith and revelation, a revelation revealed,
through divine intervention, in time.

In mysticism man believes in his
effort and to

satisfy his need for revelation and deliverance man can

have recourse only to a mysticism which contains no element of time, and
which is expressed by means of spatial concepts ”.?

But there are theologians who accept mystical experiences, if
genuine, as an extraordinary grace. These theologians are of the opinion
that the character of true mystical experience is charismatic. Thus my-
sticism finds place not only in the extension of the supernatural organism
of the Christian, but in all aspects of Christian mystery. Mystical ex-
perience, therefore, is “an experience of the divine”.* DBut it must
transcend the domain of experience in the sense that it must not be merely

a psychological transformation.” It must go beyond the realm of psycho-
logy-

True mystical experience is always trans—psychological, because
it exists in ontological continuity with supernatural reality. This does
not mean that the psychological mode of apprehending the reality is
debarred; it means that if the ontological experience is real, the mystical
intuition will add nothing new to the depositum of faith. Christian
mysticism, as a whole, cannot be studied apart from the dogmas' and
doctrines of the Church. Christian mysticism is bound up with her

-

“Our experience is that which is not our experience”. ROmerbricf, p. 84.
““What has this self- discovered profoundity, drawn into one’s own sphere of influence,

in common with the profoundlty of God? Naught but the name” Die I\erhllChe
Dogmatik, Vol. 1, p. 839.

3 . Cullmann, Christ et le temps, p. 38.

Dom A. Stolz, Théologie de la mystique, p. 178.
5. Ibid., p- 192-96.

<ol
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institutions: the Church, the revelation, the incarnate Word and the
sacraments.! The Christian mystic always experiences the Christian
faith in a new dimension.

Mysticism and the New Testament

If Christian mysticism is thought of as an expression of faith and
charity, then it is simply the -New Testament spirituality. But the
difficulty arises when we think of mystical knowledge as an experimental
knowledge of God. It is then that we have to see whether Christian my-
sticism follows the footsteps of revelation faithfully.

The main aim of Christian mysticism is not a direct intuition of
‘God. The distinguishing characteristic of Christian mysticism is the
selfless love of God, which means non-conscious striving towards mysti-
cal experiences; * that is, a Christian mystic, knowiag his creatureliness,
does not intentionally strive for the knowledge of God. Then comes
charity: a new mode of aspiration. Charity is_the expression of love for
one’s neighbour. Tt means to descend into the suffering world in order
to share the pain of humanity. A Christian mystic never believes in
quietism, indifference, for suffering is not something unreal, but real.
Sufferings are the wages of sin, of disobedience to the commands of God.
Christ, the incarnate Word, became flesh and suffered for the sins of
humanity. The word used for the Christian love is agaps and not erds.”
Finally, for a Christian mystic moral holiness is very imortaut. In other
mysticisms we find that stress is laid on the fact that morality is to be

transcended in order to be delivered from the cosmic evil.*
s
It seems to us that there is no opposition between genuine mysti-
cism and the New Testament revelation; but there is certainly opposition
between certain typesof mysticisms and the New Testament. That

Christian mysticism is ingrained in the New Testament cannot be

—
.

J. Maréchal, Etudes sur la pasychanalyse des mystiques, Vol. IL. p. 415.
2. “If the fundamental mystical state is defined as the ‘intuition of the presence of God’
" we may say that the Christian religion, at least ca earth, does not aim essentially at
reaching this state: it aims essentially at the growth of charity.” “‘Peré Festugiére,
Mystique paienne et charité, in Lenfant d’Agrigente, p. 128.
3. See A. Nygren, FEros et Agapé. La notion chrétienne de 'amour et ses .transformations.

3.. R. A. Knox, Enthusiasm, pp. 581 et scq.
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denied, because, firstly, a Christian mystic never desires the mystical
states conscicusly. Mystical experience isa free gift of Ged. This is
what St. Teresa writes: “Know that for having received many favours of
this kind, vou will not merit more glory, but will be the more stringently
obliged to serve preciscly because you have received more.... There are
many saints who never knew what it meant to receive one such favour,
while others who have received them are not saints at all... Indeed, for
one favour that is granted, the soul bears many a cross.”* Thusa
Christian mystic is completely dependent on the mercy of God. Secon-
dly, the mystic is always established in agap¢, which means that even at

the cost of his own life, he suffers for others. He must really become a
servant of the people rather than master. Thirdly, he must strive for

holiness, which means he has to be pure of héart, humble and meek, full

of love and charity. Kinally, he must be Christocenteric; that is, he

must dwell al\n}s on the Passion of Christ,and try to become Chnst—
like. -

Now let us revert to the central problem: Is there myst1c1sm in thc
New Testament? If so, what is its nature?

There is, no doubt, mysticism in the New Testament. St. Paul, in
1 Corinth. 2, 6-7, says that the “perfect’” receive wisdom from God in the
continuation of faith. This seems to be ‘‘the first theological expression
of all true Christian mysticism * So far as the rapture (2 Corinth.12,1-5)
of St. Paul is concerned, it is not the normal Christian mystical
experience.®

In Pauline theology, as we know, the central place is given to
agapé - the love flowing from God - over gnosis. This does not, however,
mean that gnosis is extricated from the mystical intuition. Not at all!
St. Paul asserts that those who are divinely inspired receive wisdom
(sophia) from God (1 Cor.2,14-15). It is a knowledge which adds growth
to charity and faith.* The central theme of Christian mysticism is the

1. The Interior Castle, sixth mansion, chap.9. '

2. Jére Allo, II me Epitre aux Corinthiens, p. 307.

3. See St. Gregory of Nyssa, In Cantic. Homil. 5, P. G., 44, 860 B.

4. the idea of growth in knowledge by no means implies a mystical notion of the latter.
Knowledge being religious union, it grows accordingly as our union takes on reality
in our life and conduct. What is true of knowledge of the will is proved equally true
cf knowledze of God; its growth is realised in moral progress.” J. Dupont, Gnosis, p-43.
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Naw Testamzat;' that is, Christian mysticism is only “ a mystiquz of
Christ, through which man enters into relation with God”.? The Christ-
mystique means participation in the death and resurrection of Christ,
» which is accomplished through baptism, the sacraments and the Lord’s
Supper. In this way Christian mystical intuition and the sacramental
mysticism become identical.

The mystical knowledge of the New Testament is part and parcel
of the whole ensemble of Christian experience. The teachings of the
Bible become the guideline principles to all the mystics. Behold St.
Bernard: how beautifully he brings about a synthesis between his own
cxperiences and the First Epistle of St. John!? What is the central theme
of the mystical experiences of St. Catherine of- Genoa? It is: “God is
love”. This is the re-echo of St. Paul and St. John.* The éxperiences
of St. John of the Cross are nothing but the representations of the themes
of the Bible. He writes: “So, to tell you something about the dark night,
I shall rely neither on science nor on experience, for both of these may
fail and lead astray. DBut, although 1 shall take care to use these as much

1. ““I'he dominating tendencies of Catholic mysticism are the same originally, in the
M:ddie Ages, and in modern times: the genecral direction has never varied.” H.:
Delacroix, Les grands mystiques chrétiens. p.3. '

2.  Albert Schweitzer, Die Mystik des Apo-tels Paulus, p.3.

3. E. Gilscn writes: “In fact it is as if St. Bernard had set himself a personal problem,
but also as if he had wagered that he would resolve this problem with aid only of data
'n harmony with Scriptural and Patristic traditicn. We must add at once that be won
his wager- Perhaps we have there one of the secrets of ‘the perpetual flowering of
Christian thought, and of its inexhaustible vitality. Every time a saint asks a new
question of it, or an old question ina new form, Christian tradition furnishes the
clements of the answer; but the saint must be there to ask the question. St. Bernard’s
question was: how may the Benedictine life be used to realise this life ¢f union with
God in love, for which he yearned and strove with all his strength? The tradition
supplied the elements for the reply, as it would have done in answer to any other
question concerning the means or the end of Chriscian living; but he alone could set
them in a synthesis which was to be that of his cwn spiritual life, for his life is but th?
concrete realisation of his doctrine, and his doctrine the abstract formula of his life.
Before all else, one must place at the basis of his thought the foundation stone, the
b'ock of Scriptural texts borrowed from the first Eoistle of St. John, Chapter 1V.” La
théologie mystique de Saint Bernard, p. 35. Trans: A.-H. C. Downes, The Mystical
‘I'heology of St Bernard. |

4. F. Von Hugel, Mystical Element, Vol. LI, Chapter X, pp. 62-90.
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as possible, I shall seek the divinely granted aid of Holy Scripture, at

lcast in all that is most important and most difficult to understand. When
we follow that light we cannot be deceived, for he who speaks is the

Holy Spirit himself.”' Christian mysticism is not an autonomous and
speculative dialectic, although it has a noetic significance. It consists of
an, immediate experience of a presence perceived. It is an experience of
reality achieved by a union of love. It is not knowledge of an objéct
but participation with the subject Mystical experience does not give us
a new truth; it only confirms the truths of faith and revelation.

The Subject Of Christian Mysticism ‘

Do Chrictian mystics, in order to apprchend the unconditioned
one, transcend Christ? At first sight it seems so. We find Christian
mystics using such phrases which ceem to indicate an experience of an
indeterminate and modeless reality. For Denisthe Aréopagite God is
apprehended as “ darkness”, “ non-being”. What do these phrases
express? They express the infinite transcendence of God which frail
human faculties can never dare to réach. God’s transcendence surpasses
all human conceptions and expressions. Tauler beautifully explains the
meaning of this state. in which the mystics *‘ discern all things in joy

and perfection, as no one else can do; this discernment is born of the
simple Unity; it is thus that they discern with clearness and faith all the

articles of pure faith; they discern how it is that the Father, the Son and
the Holy Spirit are one God,and also all other truths of faith.No one under-
stands true discernment better than those who have arrived at the Unity.
This is called, and truly so, ineffable darkness, and yet it is essential
light; and it is also called wilderness, desolate beyond all description; no
one can find there any path, or any determinate: it is above all modes”.?

The second characteristic of Christian mysticism is passivity. It
is not a nullity of an active life. In this state all the active faculties are
integrated. When the soul is in ecstasy, the mystic remains in full
consciousness.” He does not become the victim of an unccnscious state.
Passivity is “ neither a swoon nor a sort of syncope ...”* ~ In this state, as

—

1. The Living Flame, p. 5.

2. Tauler, Sermons, Vol. I, pp. 266-7.
3. H. Delacroix, op. cit., p. 385, ~

4. lbid-, 226-9.



(]

Christian Mysticism 33

. . B e e e

far as the Christian mystic is concerned, there is no fusion between God
and the soul.! It is a slate in which the nothingness of the creature and
the greatness of God is experienced.® The mystic transcends all psycho-
logical modes and phenomena. It is a state in which * the soul, keeping
its creaturely nature, receives sanctifying grace and charity in exuberance
as also because the ardent love of God transforms it morally unto Him;

and furthermore it gives rise to an alter ego, i. e.we come closer to God
In our intimacy and relationship ”.”

The state of passivity is not achiéved through voluntary effort, it
is the free gift of God. In other words, it is a supernatural grace.* No
Christian mystic desires this state intentionally and consciously. It
comes to him as a gift. . His techniques consist of nothing more than those
an ordinary Christian 1is supposed to practise : contemplation over the
mysteries of faith, prayer, practice of moral virtues, which consist of
humility, charity and purity. The mystic apprehends God in his expe-
rience only if God chooses to manifest himself. Mystical intuition is,
therefore, a free gift of God. The mystic does not desire trascendental
knowledge of God, but the perfection of charity. No mystic can afford to
suspend the memory of the humanity of Christ.” As Maria of Incarnation
puts is beautifully : “ I thought of Jesus, but not in his humanity, our Lord
living, as I have said, bereft me of this way of prayer, but in his divi-
nity 7. From the testimonies of the mystics it is clear that no Christian

mystic can transcend Jesus in his humanity or in his divinity. The
mystic contemplates either the humanity or divinity ef Christ.

* Mystical experience, by its very nature, is ineffable and, therefore,
not a source of knowledge.- It has a noetic significance only when the

1. &t John of the Cross, T"he Spiriiual Canticle, strophc 38. St. T'eresa of Avila, Interior
Castle, 7th Mansion; Chapter II. .

2. Cf. Maria of the Incarnation : “I have always believed and scen, during these same
impressions, the nothingness of the creature.” Dom Albert Jamet, La temoignge de
Marie de 1' Incarnation, p. 70.

3. St. John of the Cress, The Living Flame, bk. II, Chapter, 29,

4.  St. Teresa of Avila, Relations, Vol. I11, pp, 60, 63, 67.

5. Cf.-* If you wish to sece me (i.e. Christ) in my divin;ty, that has ncither beginning nor
end, then you must learn to know and love me in my suffering humanity, because this
the surest road to eterna! bliss ”’, Susox,

6. Ecrits, Vol. I, p. 160.
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prophetic element is fused in it. Mystical experience is nothing more nor
less, than the union of love. Mystical intuition is not self-sufficient in
itself, nor is it the ouly source of religious knowledge.! Mystical langu-—
age adds nothing new to the language of faith, but only continues and
reproduces the doctrinal tradition .? Mystical expression cannot be

interpreted apart from the doctrinal tradition. If we do so, we distort
the whole vision of the mystic.

Speculation and Mysticism-

Any mysticism which lends its support to any form of pantheism or
to any form of philosophy which advocates all-Godism cannot be recon-—
ciled with Christian mysticism on the ground that Christian mysticism
is ingrained in revelation. ‘ Wherever there is”, writes E. Gilson,
“the slightest trace of pantheism there is no Tonger the problem of Chris—
tian mysticism "”.® It is the absolute holiness of God and utter nothing—
ness of the creature which characterizes Christian mysticiem. It depends

1. Cf. " As for mystical knowledge, if there is such a thing, even if it is extraordinarily

rich fer them, it is extraordinarily inadequate for those of us who can only guess at it

by what they reveal to us ”. J. Baruzj, Introduction a des recherches sur,le langage
mystique, in Recherches Philosophiques, p. 68.

ko

Cf. " As for the mystical language, it has been well shown that it must differ from
- philosophical language; hyperbole is used,not as a rhetorical ornament; but as a Vvery
necessary means of expression in order to describe the things with precision, fer it is
truly a question of trving tc explain to the senses the experience itself, and what an
experience ! ‘The most indescribable of all! Philosophical language proposes ‘prima—
rily 1o speak of reality withcut touching it; mystical language seeks to enable one to
divine it, as if touching it without seeing it.” J. Maritain, The Degrees of Knowledge
p. 648. '
E. Gilscn, op. cit., p. 143-  Cf. “ The drama of Christian mysticism is that a_creature
needs his creator much more absolutely than any being needs his God in any other
metaphysical economy, and that, for the same reason, a creator is much less accessible
to his creature than any God is to beings who depend less radically upon him. What
the Christian mystic is constantly asking himself is how he can become re-united to the
Being, when he himself is nothing. If, for one instant only at this point, you lower the
barrier of this conting ncy of being between man and God you deprive the Christian
mystic of his God, you thus deprive him of his mysticism : he can do without any God
who is not inaccessible; the only God who is of h's very nature inaccessible is also the
only Cod he cannot do without ” Gilson, op. cit, pp. 142-43.
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on grace completely.? Take off the very word ‘“‘grace”, and there is no
Christian mysticism. It differs from speculative mysticism in that it
does not give “metaphysics precedence over contemplation-and this in
the very field of sacred mysteries—an error which consists in considering’
the Trinity of Persons as an esoteric knowledse of God, with reference
to creatures, while the knowledge of the One, and the Urgrund, is siid,
instead, to penetrate the heart of the deity.”?

Christian mysticism, in no way, is, therefore, concerned with the
metaphysical exploits, nor does it concern itself with achieving the
deliverance from the cosmic wheel. The problem of Christian mysticism
is a religious problem. It does not attach any importance to the divine
eternal. What is of importance to it is the role of the redemptive suffering.
The mystics, in their own lives, suffer the Passion and bear witness to
this mystery. There is no attempt, on the part of the mystic, to transc-
end history, time and the divine intervention of God. It is the katharsis
produced by the Passion, which becomes the source of holiness and, there-
fore the mystic says with St. Paul: “I now rejoice in my suffering for you,
and fill up those things that are wanting of the suffering of Christ, in my
flesh for his body, which is the Church (Col.1,24), always ,bearing about,
in our body the mortification of Jesus, that the life also of Jesus may be
made manifest in our bodies (2 Cor 2, 19); they that arée Christs have
crucified their flesh, with the vices and concupiscences (Gal. 5, 24); God
forbid that I should glory: save in the Cross of our Lord Jesus Christ;
by whom the world is crucified to me, and I to the world” {Gal. 6,14).

- The mystic joy is never free from pain, and is sometimes the ful-
filment of it. The experience of the divine presence brings forth suffe-

1. Itis in the very nodon of grace that “the Oriental and Christian mystics differ in
spite of certain resemblances— ... They do not set out on the same plane. Orjenta!
mystical experience is provoked experience; its progress is determ‘necd like that of a
laboratory experiment. Well conducted, with all its requirements satisfied, it is
bound to succeed. Doctrine, except in modern India, comprises neither grace nor free
gift. Man succeeds through ascetic effort in abolishing the screen which comes
between him and the sun. He is then inevitably illumined by ‘t, whether the sun
wills it or knows it, or not”. J. Bagot, Preface, in S. Lemaitre, Le mystétre de Ja mori
dans les religions de 1'Asie, pp vii-viii.

2. J. Maritain, op. cit, p- 755, No, 2.
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ring and pain. When the soul is in the pit of dark night, when it is on
the edge of despair, even then the presence of God is experienced. This
pain of the dark night is the pain of purification and of holiness. It is
the awareness of a ‘ double abyss ”, as St. Angela of Foligno put it. In
this dark night “ one does not lose sight of the sacred Incarnate \Word,
but he who has, until now, appeared only as Love and has consumed the
soul in his divine embraccs, is the same who now crucifies the soul, and
penetrating it entirely, separates it from its spirit, except in its deepest

part, where are the dwelling and throne of God, which in this state seems
like an abyss and a place apart ”." g

The true Christian mysticism is to be found in the Passion, that
is, in the identification with the crucified Christ. In order to be united
with God, the mystic has to take up the Cross upon the shoulders of his
soul. To purify oneself from rust and dross of sin, the fire of suffering is
needed. A Christian mystic never identifies himself with some uncondi-
tioned being, or with some universal soul, for he knows his creatureliness
and imperfection. He knows, in the depths of his soul, that no techni-
ques® or intentional desires can enable him to reach Gcd. He always
depends on the supernatural gifts. It is in the dark night of Passion that
he finds blissful night: an experience which transcends all ordinary
consciousness.

Epilogue _

The union with God is the culmination of the mystic’s journcy
on this earth. It is the summit from where the soul holds an uninterrupted
dialogue with God. Before reaching this summit of spiritual union in
love, the soul has to pass'through many a tribulation and trial. God thus
prepares the soul for the final meeting, which is the revelation of Himself
to the soul. Inorder to receive divine touches, the soul has to wage a
constant battle against the temptations of earthly things. It is through
charity, holiness and the practice of virtues that the soul receives the
divine touches of love.?

1. Dom A. Jamet, op. cit, pp 227-28.

2. For example, “The texts about the ‘yoga’ tell us of its conception of experience, which
is of the psycho-physiological order and mysfied order at the same time, and in which
constructive and conscious technique plays a great part.” O Lacombe, review of L.
Renou’s Anthologie Sanskrite, in Etudes, 1948, Vol. CCLVI, No,2,pp.265-6.

3. St. John of the Cross, The Living Flame, st. 2,v,J.
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This love of God produces the wound in the centre of the soul
which St. John of the Cross expresses in these words :

O Living Flame of Love

That woundest tenderly

My soul in its inmost depth!

As thou art no longer grievous,

Perfect thy work, if it be thy will,

Break the web of this sweet encounter.?
The Living Flame, which is the Holy Spirit, ignites the fire of love in
the depths of the soul. The experience of the burning love is spoken of
by the Blessed Tauler in these words:

“When they plunge into this bottomless sea, no lonfrer do

they have definite words or thoughts.... At this time man
buries himself so deeply in his unfathomable nothingness

that he retains absolutely nothing for himself....and gives

back all that he has received from God... And yet this man
becomes so profoundly human .. so good toall, that no

defect can be found in him ...It is not to be believed that

such may never be separated from God. May this be the
portir n of all of us! May God help to attain iil Amen!?
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The Ghost of Communalism

Gy
Shni. R. T. Vaikunthe
M. A., LL. B.

In 1954, 1 was astonished to hear a story of a reputed Swamiji
(Shridharswami of Sagar). My friend, Shri. Choudhary, an Advocate
of Sirsi, told me that he in company with the other disciples of that
Swamiji wanted to acquire 40 acres of land and found an Ashrama in
the name of the Swamiji at Sirsj; but the idea was dropped when it was
learnt that the said Swamiji was communal. It was said that as per
rules of the Ashrama, only the Brahmins should first sit and take food
and then the rest ~One Daivadnya Brahmin (goldsmith) was about to
take his morsel of food by sitting in the Brahmins’ row, when the Swa-
miji came to him personally and ousted him from the row, saying that he
was not a ‘Havyak’ Brahmin. What a contrast with our Nimbal
Ashram rules? At Nimbal, even a Sudra or a Chandala is allowed 1o sit
along with all others including Brahmins and have his food in common.
Whether the Swamiji was right or not in ousting the goldsmith is not at

issue, because it is his personal view. But such an action is bound to lct
loose a chain of reactions harmful to the society in general.

From the midale ages and downwards in our Indian History, we
notice that there has been a wrong notien of superiority amongst certain
classes in the higher castes, who look down upon the other castes as infe-

rior. How harmful the effects of such notions can be may be gathered
from a few examples :

1) In 1648, when Gandhiji was murdered, thousands of innocent
Brahmins had to suffer inhuman treatment at the hands of the Nop-

brahmins in the various parts of the country, only because it was said that
a Brahmin had committed the said offence.

2) In Kolhapur District, the then Ruler, Shri. Shahu Maharaj,
started and shaped a certain class and called it “priests among Marathas”
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and all the people of the community were exhorted to shun the Brahmins
on the occassion of Pooja and other religious ceremonies. /It is said
that the personal priest who was a Brahmin had insulted the Maharaja by
uttering wrong mantras at Benares and when questioned as to why he
did so, he repiied insoléntly that the Maharaja being a Sudra, wrong

mantras would do. (Shahu Maharajanchi Athavani, edited in 1951 in
Marathi).

3) It is well-known that Shri Basaveshwar, founder of the Linga-
vat religion, who was himself born in the Brabmin community, was
himself ill-treated at the hands of the Brahmins and he while striving to
build all communities into one,actually added another score or soof castes
and intercastes in a country which was already heavily caste ridden.

A number of examples might be cited to point out that ill-treat-
ment is being given by the higher castes to lower castes. DBut the main
theme of this discourse is to see how best the ghost of Communalism can
be set at rest. A reference to Prof. R. D. Ranade’s internationally famous
treatise “ A Constructive Survey of Upanishadic Philosophy” would shed
light on this topic (pp. 41-44) and give us a new dimension of thought
on the topic. While discussing the social conditions of the Upanishadic
period, he says: “ It seems the castes did evidently exist at the time of
the Upanishads We have the formulation of the “caste system so far
back as af the time of Purush—sukta which must be, in any case, consider-
ed anterior to the Upanishads.... We are told in the Brihadaranyak that
Brahman was the first to exist.; but because it was alone, it did not fare
well and therefore it produced a better form namely Kshatriyahood. It
was thus that {rom the original Brahman were created such heavenly
deities as Indra, Varuna, Soma, Rudra, Parjanya, Yama, Mrityu and Isa.
These constitute the warrior caste in the heavenly kingdom. Furthermore
after having created even Kshatriyahood, Brahman did not fare well;and
therefore it created Vaishyahood in the heavenly kingdom namely the
Vasus, the Rudras, the Adityas, the Maruts and the Vishwadevas. DBut
even then it thought it was deficient and therefore it created the Sudra
order represented in the heavenly kingdom by the God Pushan. In order
to give itsclf completeness again Brahman created Dharma or Law which
probably binds all these castes together. Finally Brahman assumed the
form of Agni who was the Brahmin of the Gods and then we are told that
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the castes on the earth were created after the pattern of the castes in
heaven

“ As regards the relation of the Brahmins and the Kshatriyas—a
Brahmin ought to take his seat below a kshatriya at the Rajasuya
sacrifice, thus giving him the honour he descrves.—

“ All these passages indicate buth the earthly and spiritual supre-
macy of the kshatriyahood to braHminhopd—It must be remembered
however that occassionally, a Kshatriya and occassionally a Brahmin
would be intellectual and spiritual head of his age according to his abi-
lities and powers and that no charter was given either to Brahminhood
or Kshatriyahood that it alone should be the repository of this intellectual
and spiritual wisdom and that therefore it would be ridiculous to argue
on the one hand that the Brahmins alone or on the other, the Kshatriyas
alone were the custodians of the spiritual culture and thus as in modern
times even a man belonging to the lowest order of the society cculd, if

he possessed the necessary ability and means, b2 in the vanguard of those
who knew.” '

The above illuminating discourse goes to show that birth in a
particular caste alone did ot and should not confer a special right of
superiority over the other castes. In the famous temples of South India, I
saw in 1938 big placards saying“Dogs and Europeans not allowed inside”.
I wonder how the British people who were the rulers then, could put up
with that insult of being equated with dogs when in fact they too could
have enacted the role of Gazani Mahmood. It was again funny to learn
from the priests who said to the pilgrims, “ If you are a Brahmin, be fed
free of cost or if you are nct a Brahmin, please pay for the feeding of the
Brahmins and go "parhaps to dogs). Gurudev Ranade has rightly struck
at the root of communalism and its nasty repercussions by allowing one
and all irrespective of their castes and creeds to live on an equal footing
in the Nimbal Ashram, to dine as equals in common and be served with
common food of the Ashram. They all join in common prayers without
any feeling of superiority or inferiority. The spiritual atmosphere of the
Asharam wipes out all such feeling of castes and creeds and unites one
and all in one humanity. Let us all tread the path set out by our Great
Master and shun casteism and free ourselves from the. wrong notions of
superiority or inferiority.

X




Gita, Kant and Bradley

By
Dn. S. N. L. Shnivastava M,A.,D.Litt:

The Gita idea of niskama karma is often compared to Kant’s ethical
doctrine of the Categorical Imperative and F. H. Bradley’s “My Station
and its Duties” to the svadharma doctrine of the Bhagwad-Gita. A com-
parative study of the teachings of the Gita and the Western parallels
mentioned above would be both instructive and interesting. We shall
first take up the comparative study of the Gita teaching with that of Kant
and then subsequent to it with that of Bradley. We shall point out
wherein the two parallel teachings agree and also wherein they differ.

The Gita ideal of niskdma karma and the Kantian ethics
of the Categorical Imperative.

I shall first give a brief resume of the principles of Kantian ethics
and then point out how far the Gita teaching does actually agree with it
and wherein comes the difference.

Kant, as is well known, elaborated his entire ethical philosophy
from the rationalistic standpoint, that is, from the point of viewthat man
is essentially a rational being and that all the experience possible to him
‘is rationally intelligible and capable of being rationally articulated.
Reason is supreme in man and above all desires and appetites. What
is ratiounally valid is eo ipso, universally valid, that is, valid for all
human beings qua rational. The desires and appetites of men are the
products of their individual natures. They can never claim universal
validity. If the deliverances of pure reason are allowed to be influenced
by them, they cannot escape being inquinated with the defects and limi-
tations of the latter and will forfeit their claim to universal validity. So
desires and appetites and all natural inclinations must be kept off and
never allowed to influence the moral judgments springing from pure reason,
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Our will which is nothing but reason in its practical aspect is.a ‘good
will’ when it is wholly uninfluenced by anything other than itself, un-
influenced by anything other than itself, untarnished by auny thought of

the consequences of the action it wills. In The Metaphysic of Morality, Kant
writes:

_“Nothing in the whole world, or ‘even outside of the world, can
possibly be regarded as ‘good without limitation except a good will.... A
man’s will is good, not because the consequences which follow from it are
good, nor because it is capable of attaining the end which it seeks, but
it is good 1in itself, or because it wills the good. By a good will is not
meant mere well-wishing; it consists in a resolute employment of all the
means within one’s reach, and its intrinsic value is in no way increased
by success or lessened by failure........ The true object of reason then, in
so far as it is practical, or capable of influencing the will, must be to

produce a will which is good in itself, and not merely good as a means 10
something else.”

The reader will not fail to see that there is an obvious agreeinent
between what Kant has said above and the Gita teachings— ma karmaphala-
heturbhith (Let not the fruits of actions be your motive) and jahi shatrum

mahabaho kamaripam durasadam (XKill, O mahabahu, this enemy in the
form of Desire, so difficult to be subjugated).

On this point there is a consensus between the Gita and Kant that
one must perform his duty without regard to the consequences and without
being influenced by one’s passions and selfish desires. But that is all
the agreement that there is between them. On the vital question of what
constitutes a duty and what its determinants are, there isa -considerable
difference. Kant defines duty as “‘the obligation to act from reverence for law”
and regarding its determinants says that “if an action which is done out
of regard for duty sets aside entirely the influence of natural inclination
and along with it every object of the will, nothing is left by which the
will can be determined but objectively the law itself, and subjectively

pure reverence for the law as a principle of action.” (The Metaphysic of
Morality.

Herein comes the contrast between Kant’s extremely formalistic
and abstract formulation of the content and determinants of duty and
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the Gita conception of duty as a svakarma or svadharma which is rooted in
an objective social® order and is determined objectively by the context of
circumstances in which one is placed in the social setting and subjectively
by one’s svabhava or psychophysical make-up formed by the superordi-
nation and subordination of guras in his being. The obligation to act
from reverence for the moral law must, of course, be there. That is the
very essence of the moral consciousness, the spring of all moral activity,
the raison de’tre of being moral atall. But that in itself does not give any
concrete shape to a particular duty. It may also be conceded that the
obligation to act from reverence for the moral law should not be allowed
to be contaminated by personal desires and passions. That would be the
destruction of its moral quality. But this does not mean that duties in
their particular determinate forms are determined wholly a priori. We can
agree with Kant that the sense of duty, reverence for the moral .Jaw, is
innate in man as a rational being or is organic to the rational nature of
man and is not derived from anything outside. In that sense it may be
said to be apriori. But the concrete, determinate forms of duty are not
laid down entirely a priori by pure reason as Kant held. They originate
and assume their particular forms and shapes in the concrete situations
in life, in the social circumstances and the demands of the common social
good which is realized in a variety of ways by different individuals
according to their different capacities and abilities. The Gita provides
for all these by its theories of sadharma, chaturvarnya and lokasamgraha.
[f aman like. Kant serves his society by being a philosopher, another
man with a different grain in his being serves it by being a military
general. Each individual, says the Giwa, has his svabhavaniyatam karma
which is his svakarma or svadharma.

In the ethics of Bradley we have a closer approach to the Gita
ideas of svadharma, chaturvarnya in its essential spirit and lokasamgraha.
“We have found ourselves” says Bradley, “‘when we have found our sta-
tion and its duties, our function as an organ in the social organism.”
(Ethical Studies, P. 163). A man’s function as an organ in the social
organism is his svadharma 1in the language of the Gita. The duties of an
individual accrue to him in virtue of his station in the social whole.
Bradley cuts the very roots of that individualism according to which the
individual is an isolated, self-complete unit. He is simply a focalised
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point of the whole and therefore the moral ideal which he realizes is as
much his own moral ideal as that of the whole from which he is inalie-
nable. “He has found his life in the life of the ivhole, he lives that in
, himself, ‘he is a pulse-beat of the whole system, and hlmself the whole
system.”  (Ethical Studies, P. 172)

The following passage expresses Bradley’s ethical standpoint very
clearly:

“We have seen that I am myself by sharing with others, by inclu-
"ding in my essence relations to them, the relations of the social state. If
I wish to realize my true being, I must therefore realize something be-
yond my being as a mere this or that; for my true being has in it a life
which is not the life of a mere particular, and so must be called a univer-
sal life.

What is it then that [ am to realize? We have said it in ‘my sta-
tion and its duties’ To know what a man is (as we have seen) you
must not take him in isolation. He is one of a people, he was born ina
family, he lives in a certain society, in a certain state. What-he has to
do depends on what his place is, what his function 1is, and all that’ comes
from his station in the organism.” (Ethical Studies, P.173). The Gita
and Bradley, as opposed to Kant’s derivation of them from the purely
formal aud abstract principle or law, are agreed that the individual’s
duties arise from his placement “in the social order and are nothing

if they are not conducive to the welfare of the social whole, the
lokasamgraha.

The concrete universalism of Bradley’s ethical philosophy as
expressed in his doctrine of ‘My station and its duties’ is in piquant
contrast to Kant’s most formalistic, rigoristic and abstract universalism.
The abstractionism of Kant is unmatched in the whole history of ethical
philosophy. “Pure reason” said Kant, “is practical purely of itself, and
gives to man a universal law which is called the moral law.” 1In order to
save the immaculate purity of the moral law from any defilement from
anything empirical and the autonomy of the pure will, Kant insists on its
utter independence “of all matter of the law” and “‘of all that is empiri-
cal”, *“The single principle of morality” he tells us pointedly, *‘thus
consists in independence of all matter of the law, that is, of every object

’
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of desire, and in the determination of the will through the mere universal
form of law, of which a maxim must be capable........ pure reason is prac—
tical, or, in other words, is capable of determining the will independently
of all that is empirical.” ( Watson’s Selections from Kant, pp. 269 & 272)

What is ‘law’ itself, we may ask, but a theoretic explanation in a
unifying formula of the diversity of facts given in empirical experience?
To speak of a law wholly independent of empirical facts is to speak of a
chimera. The concept of ‘pure reason’ itself, if it means something
wholly independent of and unrelated to empirical experience, is a pure
myth. All reasoning, so called, is organization, systematization, dis—
. crimination, comparison etc, of the facts of empirical experience.
There indeed is a trans-empirical reality but that, in the very nature of
the case, is above reason'and above law.

The extreme formalism of Iantian ethics is its greatest weakness.
Kant washes the child of morality in the bath-water of his pure autono-
mous will, independent of all emplrlcﬂ content, so clean that the child
disappears altogether. Bradley is quite right in observing that if a man
were to follow the Kantian principle, “he cannot realize the moral law at
all, because it is defined as that which has no particular ccntent, and
therefore no reality;. or, if he gives it a content, then it is not the law he
realizes, since the content is not got frcmn the law, but from elsewhere.”
( Ethical Studies, P.176).

In opposition to the abstract universalism of Kant,7 we have the
concrete universalism of Bradley. In his ethicsthe ideal is related to
the actual world and is yet saved from individual caprice. Every man
has a station with duties pertaining to it. These duties do not spring
from his individual caprice or liking. They are called for by the
circumstances in which he is placed. The ideal is not merely the subje—
ctive set over against the objective, the bare form separated from the
content, but the unity of the subjective and the objective, the moral will
realized in the moral institutions, the family, the society, the nation etc.
The moral ideal,is universal not as being independent of all matter and
empirical content but as pervading all particular organs of the entire
social organism where “ the organs are always at work for the whole, the -
whole is at work in the organs . ( Eth. Stud,, ).
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According to the Gita teaching the individual is an organ of the
social organism, the lokasamgraha, to whose maintenence and welfare he is
committed by the performance of his duties, his svadharma which follows
from his belonging to one or other of the four basic types of humanity
comprising the social whole. Further, according to the Gita God Himself
has a stake in the maintenence of the moral order and one’s performance
of his sradharma is not simply the realization of the moral law but also at
the same time the worship of God, abhyarchana and a means of God-

realization svakarmana tamabhyarchya siddhim vindati manavah. Morality and
religion coalesce into one.

For Kant morality is its own end; for Bradley ¢ morality’ issues
in ‘religion’ and the moral consciousness is transcended in the religious
consciousness. For him relicion is going beyond morality. What is
ever “to be” in moral life becomes “1is” in religion. For the Gita
morality and religion go hand in hand; svadharma becomes a worship of
the Divine; all work becomes God’s work ( matkarma ) and the whole of life
with all its activities becomes one continuous act of sacramental offering

to the Divine ( yajnaydcharatah karma ). Its Karma-Yoga is the transforma-
tion of all karma into yoga. ’

The Problem of Freedom.

It would be worthwhile noticing how the Gita, Kant and Bradley
have tackled the problem of the freedom of man. It may be pointed out
at.the very outset that Indian philosophical thought in general understands
freedom to mean the freedom of the soul or spirit, the freedom of the
Atman which alone is free in the true sense of the word, and not the

‘ freedom of the will ’ which is what Western thinkers in general usually
mean by the word.

According to Kant, man realizes his freedom in the self-determi-
nation of his will, that is, in the will functioning independently of all
extra-rational influences. Will, as Kant understands it, is reason in its
practical aspect In that aspect it becomes the faculty of choice which
can choose either way. If may choose either that which reason, independ-
. ently of all natural inclination, declares to be practically necessary or
good, or, that which it may choose under the influence of feelings.desires,
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passions etc. In the former choice alone it is ‘free’ and that is the choice
of a rational being qua rational.

According to Bradley realization of freedom means the realization
of the true self. Freedom, Bradley points out, can be understood either
In a wholly negative sense in which sense it takes us nowhere or in a
positive sense which alone is significant. Negative]y; freedom means
‘freedom from’. To be completely free would mean being free from every—
thing, “free from other men, free from Jaw, from morality, from thought,
from sense, from-Is there anything we are not to be free from? To be free
from everything is to be ——nothing”. This is the position we are reduced
to if we take freedom entirely in the negative sense.

The negative conception has to be supplemented by a positive
conception. Self-assertion is the positive element in freedom. “I am to
assert myself and nothing else, and this is freedom”. When I assert my
true self, I am really free. ‘Realize your true self’ means for Bradley
‘Realize yourself as an infinite whole’ which again means: Realize your-
self as a particular organ of the social organism, as one with the whole
and not as an isolated individual. '

’

Though conceived differently, freedom as conceived both by Kant
and Bradley is freedom solely in the moral context,.the freedom of the
will, which in the language of the Gita functions within the realm of the -
three guras Man, according to the Gita, is truly free on the spiritual
plane beyond the sphere of the three guuas; there he does not realize his
freedom in the sense of an attainment of something wanting. His freedom
is a disclosure, a recovery, of the fact that he is frece ecternally, iminortal
and above the accidents of birth and death and all the miseries.

“When the scer perceives that there is no doer other than the gunas

and knoweth that which is beyond the gunas, he attaineth the nature of
My being. Having transcended the three gunas born of the body, he is
released from birth, death,old age and miseries and attains immortality”.

- G. X1V - 19-20.

—_—X——
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‘Paradox’

My back towards Humanity,
My face towards you,

My mind with majority,
My heart, with your Hue,

My Reason towards Rationality,
My Instinct with your Dew,

My Steps towards Actuality,

But motion towards you.

_———

11
‘In This Theatre’

In this theatre where....

Love sympathy, laughter,
Step the stage, and after
These feelings few and softer,
With ‘Hate’ as common-factor,
Steps villainous actor,
Tragic, comic, victor,

Each plays his chapter,

In courting Life, main actor.
And I, enforced spectator,
Confined to selected sector,
At times get bored in theatre,
Though He remains Director.

‘Wli-u qéoqini ‘Vl.i.th&ken.
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Gurudev Ranade’s Influence on
 my Life and Career.

By
Pandhaninath Hani Prabhu

After graduating with honours in Philosophy from the University
of Bombay I was appointed a University Research Scholar in 1933 in the
University School of Economics and Sociology in its Sociology Depzuft—
mznt. Dr. G. A. Thoothi- D. Phil. (Oxon.), then Reader in Sociology
was my guide. . | registered under his guidance for the M-A. and planned-
to work in the area of social psychology.

Dr. John McKenzie, who was then Principal of Wilson College
and my Professor in psychology and ethics in the philosophy group in the
College, advised me to join the University School and work with Pro-
fessor Thoothi who was a past Wilsonian and later an Honorary Pro -
fessor in Wilson Collcge. He sent me with his note of recommendation
to Dr. Thoothi.

Dr. Thoothi left it to me to select my topic for the M.A. research.
I had already had a vague idea that our original Sanskrit ‘literature had
enormcus resources and potential for preparing a systematic work: on
social science principles. I was a fairly good student of Sanskrit and
had read many of the Sanskrit dramas, poetry and a few other philosophi-
cal & literary works. Among the works in English that had profound
influence on me in those days were Professor R. D. Ranade’s A Construc-
tive Survey of the Upanishadic Philosophy and Professor S. Radhakrishnan’s
Indian Philosophy and Hindu View of Life, I had also. read Dasgupta’s
book on Philosophy. I had a lurking but strong urge to write on a
constructive survey of Indian social science-or behavioral science,
which is the more appropriate title as used in modern times-along the



-

>0 Pathway to God

—~—— —

o~ o .

lines of Gurudev Ranade’s constructive survey of Upanishadic philo-
sophy, based on the original and authentic sources and not on trans—
lations Gurudev Ranade’s book thus had a profound, fundamental and
formative influence on my initiation into research vidyarthi (scholar)
stage, a samshodanashrama, so to speak, which transcends the brahma -
charyashrama and into which I was initiated for life - call it maunji ban-
dhana of a sort, for which, I can say, my gurus were Gurudev Ranade and
Dr. Thoothi. 1 had heard most interesting and most thrilling anecdotes
from my professors and other philesophy scholars about Gurudev Ranade
when I was a first year college student in Sangli and in Bombay and
Poona in the very late twenties and early thirties. I finally graduated
from Wilson College, Bombay.

After some preliminary explorations I decided that the ideological
and psychological foundations of Hindu Social institutions as gleaned
from the early Sanskrit literature was going to be the theme of my M.A.
research After working for about a year-and-a-half on my research project
I submitted a shert preliminary draft of systematically collected and
organized material to my guide, Dr. Thoothi. He went through it, and
suggested that although I was initially registered for M.A , looking to
my progress so far he would recommend me straightaway for Ph. D.
registration without appearing for the M.A., if [ were willing to put in
some more effort in the same direction. The University of Bombay had
just then instituted the degree of Ph.D. [ was, of course, going to do more
work anyway because I had not thought that I had covered all that I
wanted to in that first short draft and I wanted to take more time to fill a
few gaps, amplify the work and also rewrite it more systematically. And
so Dr. Thoothi's suggestion suited me admirably. I wasa University
Research Scholar in 1923-26; while I was still working on the thesis I
was promoted to the position of University Research Fellow in 1936-37.
I was permitted by the University, on the recommendation of Dr. Thoothi, to
change my registration direct for the Ph. D. degrec. For completing the
thesis for the Ph D., 1 took about four years.

After working for over three -and-a-half years exploring the rele-
vant materials through vastly scattered original Sanskrit literature from
the Vedic down to the latest period, and also modern works in the
social sciences, and collecting, organizing, integrating and interpreting



Gurudev Ranade’s Influence on my Life & Career. * gl

e e e e e

i .

the same, I submitted my thesis for the Ph.D. early in 1937, It scems
Dr. Thoothi had proposed the names of Professor S. Radhakrishnan and
one or two other DBritish psychologists who had also some familiarity
with Indian conditions as alternative referees for the thesis. Apparently,
in the University there were certain interested ‘academicians’ who wanted
to discredit Dr. Thoothi, if possible, and saw their opportunity here.
They voted out Dr. Thoothi’s suggestions and voted by a majority to refer
my thesis to Professor R. D. Ranade in the hope that, being a profound
scholar of Sanskrit and of Indian literature on the subject, he would
expose the theésis writer’s lack of knowledge of Sanskritand also other
weaknesses in the thesis, thereby not only leading to the rejection of the
thesis for the degree but also devaluation of Professor Thoothi as a
Uriversity teacher and guide.

As soon as Dr. Thoothi and mysell came to know of this develop-
ment, the immediaie effect on both of us naturally was of apprehension
about my success in getting the thesis accepted for the Ph.D. Although,
on my part I had perfect confidence in my explorations of the Sanskrit
literature and its understanding, yet, being a young student who had to
face a renowned scholar like Gurudev Ranade as an examiner, [ did feel
a little shaken about the referee’s possible report on the thesis.

After the thesis was submitted and sent to Profcssor Ranade, two
months passed by without any response from him to the University. So
both my guide and myself began to harbour anxious thoughts. When I
inquired with the Registrar of the University, he assured me that he
would send an “express delivery’ letter to Professor Ranade for an urgent
reply. About two weeks after this I aguin inquired with the Registrar,
who advised me to wait for about a week more for the referee’s response.
Two weeks after this I saw the Registrar again, who then assured me
that he was going to send a telegram to Professor Ranade requesting him
to expedite his report. When I saw the Registrar two weeks after this, he
showed me Professor Ranade’s reply to the telegramsaying that a thesis
of the kind that he was examining could not be examined carefully in
less than three months. He had added that his report was being prepared
and would follow within a week or a fortnight. All thisupset me further
and I now became much more apprehensive about the result of the exa--
mination of the thesis. Yet, something in Professor Ranadc’s reply to
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the Registrar’s telegram seemed also to tell me that the report was not
likely to turn cut to bz unfavourable, because with that possibility in
mind Professor Ranade weuld not have said that such a thesis cannot be
examined within less than three months. But I wasalso feeling that this

may have been my own wishful thinking and I was paturally -becoming
increasingly apprehensive of the possible report by him.

At long last, Professor Ranade’s report came to the Registrar over
three-and-a-half months aiter the thesis was sent to the Professor. The
period of waiting anxiously for the report was more. than worth it.
Professor Thoothi immediately sent for me and, beaming with great
delight, informed me that my referee was exceedingly pleased with my
thesis. Dr. Thoothi then requested Professor Ranade to give me a per—
sonal testimonial bised on his evalnation of the thesis. The testimonial
given by Gurudev Rapade reads, in part, as follows:

“I have great pleasure in bearing testimony to the Scholar—
ship and academic abilities of Dr. P 1. Valavalkar,” whose
Ph.D. thesis on “Hindu Social Institutions” I have read
with satisfaction and great interest in the capacity of the
sole Referee appointed by the University of Bombay- [ have
gone through the thesis with great satisfaction and delight;
it evinces a just sense of sympathy and tolerar ce, so nece—
ssary for the richt comprehension and interpretation of the
higher things of human life, tradition, and culture. This is
due, in my opinion, to the great qualities of head and
heart which Dr. Valavalkar possesses; for, his work reveals

a wide and sympathetic reading in the principles of Socio-
logy and Social Psyctology, as also « gocd acquaintance

with Western as well as Indian Philosophy. Moreover, it
gives evidence of a first-hand knowledge of the original
Sanskrit sources of Hindu law, culture, and social insti-
tutions. I would also Jike to say that in the pursuit of his

inquiry concerning the Hindu Social Institutions Dr Vala-
valkar has made a judicious use of modern developments

* I changed my surname ‘n 1949 from “VALAVALKAR” to “FRABHU" by legal noti-
ficaiion PRABHU has been our family surname for many generations; VALAVALKAR
refers to the village VALAVAL which was the family’s ancestral hcme town, and mcans
“of or belonging to VALAVAL.”
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in psychology, ethics, metaphy<ics und.education. In sifting
the evidence for the interprctation and conclusions of his
inquiry, he had shown great insight and acute judgement.
The very attractive style of his thesis, coupled with a
lucid presentation of facts, keeps one intensely absorbed
while one is reading through the work......."”

This testimonial was sent to me with a covering letter wishing me
" . i -
a very happy and prosperous cureer and with best regards”, in his
beautiful and characteristic signature in violet ink.

The reader can understand the immense joy and deep personal
satisfaction that both my guide the late Professor Thoothi and I derived
from Gurudev Ranade’s highly appreciative report of personal apprecia-
tion of my humble effort and of my Professor’s guidance.

Subsequently I revised the thesis for publication as a book, for
which the University sanctioned financial assistance. Dr. Thoothi and
I decided to request Professor S.Radhakrishnan to writea “Foreword”
to the thesis. ITis response to our request was favourable. Gurudev Ranade’s
testimony and Dr. Thoothi’s recommendation must have had much to do
with his consent.

It is interesting to note that the book was appreciated by moder-

nists and reformers like Jayakar and the Indian Social Reformer for its
progressive outlook on solid cultural foundations.

This book has now gone into five editions. It has received appre-
ciation and compliments from authorities in the East and West, in
Indian lore and in psychology and sociology.

[ am immencely grateful to Gurudev whose works had been a
constant source of juspiration in my research studies. My feeling has
always been that my success in the academic field is mainly due to his
"kind blessings and encouraging words in the testimonial issued to me  in
appreciation of my thesis. Other scholars in the field who were Gurudev’s
contemporaries endorsed his opinion. This, I believe, indicates the
anique position he held then in the academic world. I consider myself
fortunate enough to have been blessed by such a distinguished scholar
and saint. ’

X
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Glimpses of Shri Bhausaheb Maharaj and'
Shri Gurudev Ranade

’ -

How I received the Nama from Shri Bhausahéb'Maljaraj*’

It was in the middle of December 1913 that Shri Bhausaheb on
his way from Terdal to Inchgeri stayed at Athani with Balappa Gudod-

agi. I was siudying in the High School then. My cousin informed me -

that the Maharaj had come. . When I went- to see him, .I got:a strong .
desire to receive Nama from him.. Accordingly I requested the Maharaj. .

He asked me to wait till the evening. . I sat near the door.

In the evening Shri Bhausaheb gave Nama to two orthree persons. .

At about 6 p.m. he enquired who was sitting at the door. Hé called me

In and asked.me to squat before him He asked.me to choose -one of the

two Names he proncunced. I chose one.. He advised me how to repeat
the Nama and directed me to do the. Namasmarana for:about fifteen
minutes. Then I placed my head on his feet and came out. That day
was Monday. He asked me to stay there that day and on Tuesday also.
Early in the morning the next day, he asked me to sit for meditation .and
enquired whether I could meditate as -directed by him.. I answered :1in

the affirmative. . [ was happy that 1 was blessed with the Name by the -

Sadguru.who directed me on the spiritual path. Within a few months -
thereafter Shri Bhausaheb ‘Maharaj left - his “mortal coil.. My heart is-

filled up with reverence and gratitude when I remember the Maharaj.
Shnipad K..Joshi .

-___.0_.___.
IT
. A'sudden visit by Gurudeva Ranade,".

It was in November 1951 that Shri Gurudeva was to -go by carr
from Nimbal to Belgaum.. I waited on his way at Shedbal. . When Shri i

¥ ‘Original in Marathi : Translation in English by Dr. B. R. M. .
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Gurudeva saw me, he asked the driver to halt. I went forward, bowed
down to his feet and requested him to come to my place on his return
journey from Belgaum., Shri Gurudeva looked at me steadily for a
moment and said that he would come. The other persons accompanying

him asked me, however, not to be sure about it and not to make any
arrangeiments.

]
Ou his return journey when the car came to Kagwad, Shri Guru-

deva asked how far shedbal was fromn there. Being told that it was two
miles away, he asked the driver to take the car to Shedbal. It was about
6-30 p.m, when he reached my house. I had not made any preparations.
I ran to him and brought him into my house. He sat in the varandah
where I had kept the photo of Shri Bhausaheb Maharaj. Smt. [Kakusaheb
had accompanied him. Shri Gurudeva was happy to see the room where-
in Shri Anburao had sat-for meditacion in 1926, when he had come to
Shedbal. Shri Gurudeva asked others to start Bhajan. Then he prepared
tea and gave it to all there. The importance of repeating God’s name
given by Sadguru for spiritual advancement was explained and Shri.
Gurudeva blessed my family with a kind glance.

Shnipad K. Joshi (Shedbal)

..___O.......__._.

I11
Gurudeva - a Sthitaprajiia

The first annual gathering of the P. B- High School, Jamkhandi
was to take place in 1915-16. Guradeva Ranade was invited to deliver a
talk on that occasion. He was staying in Poona then. When I went to
him he said, “A tclegram is received that Venkatesh is serious.” (Ven-
katesh was his son from the first wife. She was then in Kolhapur . We
went to Jamkhandi. On the day of the annual gathering when 1 appro-
ached Gurudeva, I saw his nephew lamenting. Gurudeva told me,
‘Ganapatrao, a telegram has been received from Kolhapur. Venlkatesh
passed away. Lord hath given him, and Lord hath taken him away;
blessed be the name of Lord.” We were amazed to see that he then
quietly proceeded to his work. He went to the High School and spoke

-
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in the gathering for about an hour. Gurudeva was such a sthita-prajiia !
Later [ asked him why he did not go to Kolhapur. He said, “I felt that

it was no use going to Kolhapur. Hence I came straight-way to Jam-—
1 s N ‘
handi. *

Shri. Gurudeva once told me his experience as follows=“When I
was progressing in my Sadhana, a stage arrived when I was able to see
the past and future of the person sitting in front of me. I grew restless
thereby and requested the Maharaj that [ did not wart any of such rddhi
and  siddhi. 1 told him that I wanted nothing but Bhdkti and prayed to
him to stop all that. After this prayer of me those¢ visions came to an
end”. All such events happened in the life of Shri. Gurudeva prior to
19I5.. He lived thereafter for about 42 years. He did not waste even a
single breath as he always engaged it in Nama-smarana. So one can

easily imagine how much spiritual power he must have attained during
that long period.

[ participated in the national independence movement in Novemn-
ber-December 1922 when I was the chief of the Svavalambana Rashtriya
Pathashala at Chinchawad (Poona). I was sentenced to rigorous im-—
prisonment for four months. Before I went to the jail, I wrote a few
letters one of which was for Gurudeva. He used to stay then in the
house of Shri Bhaurao Nadagouda at the village Nimbal. After my
sentencewas over, I went to Alandi, had the dariana of the samadhi of Shri
Jiianedvara and proceeded to Bijapur. On my way I got down at Nimbal
and went to see Shri Gurudeva Ranade. He told me that even before
he received my letter he knew that I was in trouble, and that he had
informed Prof. Krishnarao Gajendragadkar and Shri Jagannatha I.ele
accordingly. I asked hinmr, “How did you know that?”. He replied,
“When I was in meditation, I heard the words ‘Ganapatrao, Ganapatrao’.
So I thought that you must be in some difficulty. This was confirmed
. later by your letter that you were sentenced to jail for a period of four
months.”

(Courtesy : Satsang - March 1970)
~ Shni Kaka Kankhanta (Bijapur)

_.__0___
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Powers of Initiation, received by Shri Gurudev

The incident I am relating relates to year 1920. We four—Shri
Baba (Amburao Maharaj), Gurudev, Jagannath Lele and -I-were then at
Inchageri. One day, I was in my room (Tukaram Sutar’s room), when
Gurudev came to me. He told me that a sound of mingled, indistinct
words was buzzing near his ears and asked me what it could be. I said,

“What can I tell you? Maharaj (Shri Bhausaheb Maharaj) may tell you.”
\What else could I say?

After about 7 or 8 days, Gurudev again came to my room and told
me that the buzzing, indistinct sound had become clear. It was the
sound of the Namas of different religious faiths (Sampradayas).

It was usual in Inchageri at that time to assemble in Baba’s room
after the night bhajan. On that day also, we went there. Gurudev then told
Shri Baba about the Namas he had heard. Shri Baba was overjoyed. He
said “®3 mﬁaiﬁ D) &I’ aF, P i@:%@ii ©e QA N aﬁ% ¢ oD T
8230, 00N et ®INFEH ? (Namas have sprouted to your Nama.
Now you are empowered to initiate. At present there are some who are

giving initiation. Have they any namas sprouted to their namas like
this ?).

The namas thus received are sabeej mamas : They have thg potency
to sprout (in spiritual experiences) and are received from heaven.

Gurudev, however, did not give initiation till about 3-4 years

after Shri Baba’s departure. He started initiating after 17-18 years after
he was thus empowered to initiate. ‘

Padmashnee
Kaka Kankhania

_.._.0___..
A
The Last Initiation in Nama
During the period of his last illness Gurudeo had become very

weak. He could not even talk. It was Monday, one of the days of
initiations. I was then at Nimbal. Some doctors from Bombay had

-
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come to examine Gurudeo. They examined him and were stepping
out of Gurudeo’s residence. I was on the steps just to enter, when,
one of the doctors, Dr. Ajagaonkar siopped me and expressed his
desire to get initated. I asked him, *‘have you come to take am?”
““What ?”, he said “Do you think I have come to examine him ?
I have come to take am.” I got all information from him about the family
deity, his following etc. and went to Gurudeo. He was lying in the
verandah—frail and weak bodied- He was on his right side. He saw me
and asked me, by the sign of his hand, why I had come. I told him about
Dr. Ajgaonkar’s desire to get himself initiated. IHe had already given
initiation to two, three people on that day though he was too weak even to
talk. Inspite of that, he smiled-that was perhaps his last smile-and
showed his assent. All details about Dr. .Ajagaonkar were told by me.
He then wrote by the fore finger of his left hand the 7™ that was to be
given. I repeated it to him to make sure the correctness of that -aTa.
When he confirmed the correctness, I bowed to him as usual, went to Dr.
Ajagaonkar and he was thus initiated. Indced what a fortunate soul was
Dr. Ajagaonkar to get % under such circumstances! and what benevolence -
of the Great Saint of Nimbal to take trouble inspite of such weak health !

Saints live for others.
Padmashnee

Kaka Kankhania
/ _____C_____ )

VI

The spiritual side of Gurudeo Ranade is entirely unknown to me;
my-contact was merely personal.

As I was very ill at the age of ten (in 1900 ) and lost a year, my
father kept me at home and taught me English and Arithmetic personally.
Gurvdev said to me about that time “ Tatya, as I am your father’s favou-
rite student and you are his son, both of us get the benefits ’. My father
used to explain to us some portion from ‘ Mecaulay’s Essays. ’

About December 1902, we appeared for Matriculation Examination
of the Bombay University. Gurudev got the First Jagannath Shankarshet
Scholarship and also stood second in the list of successful candidates; the
first was one Nadkarni from Karwar, who was detained by his teachers

4
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in the Matriculation Class for three years in order that he should rise up.
He joined the Elphinstone College, but his subsequent career was not
bright.

I have heard Gurudev who used to say *“ there are sources of energy
other than calories. [ know them. You do not know them as yet AP |
have aleo heard that Amburao Maharaj, when he had been to the house of
Ramanna Anikhindi at Rabkavi, felt as full fed before lunch and asked
Yamanakka, Ramanna’s sister, whether he was not alrcady fed and that
she showed him the kitchen utensils in which food was prepared and the
pots were still hot. Shri Amburao explained to her that when a man
makes Sadhana ( @m59T) continuously for three hours, he feels as if he has
drunk half a seer of rich milk.

About March 1957, Narayanrao Gadgil and myself had been to
Gurudev at Nimbal He welcomed us both. Then Narayanrao requested
him to give him ¢ Initiation > (7) personally and said that this should
not be difficult as he was talking so much with us. But Gurudev d.d not
crant his request; he used to give Nama (ar#) approved by him through
G. V. Tulpule or Kaka Karkhanis

When I was in Fergusson College for M.A. in 1908 and 19C9,I used
to go sometimes at night to Gurudev’s house in Natu’s Chawl in Shaniwar
Peth, stay there during night and return in the morning. Once at about
10 p.m when [ was sleeping by the side of his mother, Ganu Karandikar
of Sangli was upstairs with Gurudev and asking him questions. His
mother said that he ought to have cut short the interview and gone to sleep;
I said that I fully agreed with her. She said that people flattered him
and he yielded to them and sacrificed his own comforts. (¥ =|gram, T
METIT HY TPUA AT GTAITAT ATSTAL A2(4aT & § Tz Aad. )

Gurudev once said to met “ Tatya, you should make Sadhana
(AmeaTor) at least for a few minutes everyday; do you do so ?-.“‘I said
that I sometimes did, but in fact every day I did not do even a little. He
asked, “Is it necessary to give you a thrashing (%) to compel you to do
so?” I smiled and kept gquiet. '

P. R. Khadifkan (Sangli)

_...__0___.... .
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Gurudev Ranade was Vice-chancellor of the Allahabad University,
when he retired from Sérvice in 1946. After his retirement he had come
to Nimbal for his stay. Shri Gopalrao Gajendragadkar came to know
that Gurudev Ranade was to receive substantial amount from the Univer-
sity on account of his provident fund etc. He told me of it and said that
we two should go to Nimbal and try to secure that amount as deposit in the
Belgaum Bank Ltd. We were then directors of the Bank. Accordingly,

we went to Nimbal. Shri Gajendragadkar was acquainted with shri
Gurudev Ranade and he opened the topic.

Gajendragadkar-You are to receive a good amount flOlll the UD]VCI‘S]t)
Is it not ?

Gurudev: Yes, The Umvcrsuy is to pay me some amount.

Gajendragadkar : Will you kindly deposit it in our Bank ? We sh:111
give a good rate of interest and we too shall be benefitted.

Gurudev : I shall consider, when I get the money.
Gajendragadkar : When do you expect to get it ?

Gurudev : I do not know. The University will pay when it will be conve-
nient for it to do so.

I thcn intervened in the talk and. suggested that the amount !
is due and if it is not paid soon, we can give a legal notice to |
compel the University to pay it soon. Gurudev became a little perturbed
to hear this and said “ The University is in financial difficulties and I
can not think of giving a notice to it for payment of my money. No, no.
I shall not even demand it at this time. It will pay me when it will be
possible for it to do so. I would forgo my clzum rather than give a notice
for payment ”

We were surprised to see this benevolent attitude, of shri Gurudev.
Whata great man ? IIow magnanimous ! A god- realized soul indeed.
¥ x g e e 4 4 7k

2 G. V Sanaf
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Rates of Interest on Deposits, raised with effect from 23-7-1974.
Invest in our Depcsit Special Scheme and earn Monthly Interest at the
following attractive rates.

For deposits for 1 Year and above.
but less than 3 Years .. 8=00 %p a.
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A Coorrect Understanding of the
Concept of Maya in Vedanta

By
Swami Bnahmandndendna Sanaswati

Holenarsipura

1) Shankara’s Conception of Maya : Maya as a shakti or Power
inhering in Reality

To Shankara, the unmanifest Cosmic name and Form (3=T1$d TIHET
dTFEaT) constitutes Maya, also called ¢ Shakti’, ¢ Prakrti’etc. His
introducing a power, Shakti as the original cause of the world pheno-
mena’, is only by way of a superimposition to enable the revelation of
the substrate Reality or differenceless consciousness, to be intuited as
immediate self of the aspirant. It is an adoptation of the language of the
questioner who has bound himself to the common view that no effect can
originate without a propelling power, shakti. It isa statement from the
relative standpoint. From the absolute, viz., the true standpoint however;
Shankara rejects any notion of a power, Shakti as the world-cause.? Any
Shakti or power interposed would itself be an effect and its cause would
again be inexplicable. Moreover, on the principle of non-difference
between power and the entity in which the power inheres (wff affadiee:),
it is superfluous to interpose a power as a causal principle between
Brahman, Reality and the world.

Any such power, Shakti that may be interposed as subsiding in
pure consciousness would itself have to be explained. That is to say, the
‘Shakti being an effect itself, its cause would have to be found, and the
cause of that cause, and so on, leading to infinite regress.

1. S.B.1.3.30, 2.1.9.
2. S.B.2.118 (‘‘GEATE FTLUIET AMHAA A : AT AeAGH F1a 1)
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Moreover, if a power which is extraneous to Brahman, the substrate
Reality, and which is not established by any means of valid knowledge,
could be a cause generating an effect, a hare’s horn could as well be the
cause of an effect.. Indeed shakti cannot have a reality apart from the
Shakta just as burmnor has no reality apart from fire, and fire which is the
same as burning has no reality apart from the idea of fire or burning. Of
eourse, for purposes of Upasana, meditation, a fervent belief that such
Shakti is real, great, glorious ete. will bring the desired benefits depend-
ing on the intensity of the supplication and surrender by the votary to
the deity meditated upon. It is not also necessary in his stage of
enquiry and for his purpose, that such shakti, power, should also havea
reality besides Brahman, Pure Consciousness. It is not within universal
experience that in dream, we pray, pour forth our hearts to our favourite
deity, chant and sing in full-throated fervour, and on waking, that

suffusion as a result of the dream experience transforms our life and we
are led to God- intoxication and God-knowledge ?

2) The Relation of the Cosmic Soul, Corporeal Soul and World
Phenomena ($m<siiasmegauniza)

The notion of Ruler or Cosmic Soul, ¢ Iswara ? is rclative to, and
contingent upon, the corresponding notion of subjection or ‘ being ruled’,
the “Jiva’ as the Corporcal Soul. In a dream scene of a sailing ship, the
notion of ‘Captain’ \Iswara) is relative to the corres'pondincr notions of
the passengers (Jivas) in the ship and the ship (the world) and to the
notion that the ship and the passengers in it are at the mercy of the captain
for their safe crossing of the turbulent seas ( birth, decay, death and-
transmigration accompanied by sorrow, lamentation, doubt and fear.).
With the sublation of ‘Ishitavyatva’, as a result of the negation, on
enquiry, of embodiedness, and so of its effects in Brahman, to be intuited
as the immediate self of the aspirant, pari passu, the notion of
‘Iswaratva’ (viz., Pure Consciousness imagined as conditioned by Maya)
loses all meaning like the notion of husband which rises or falls with the
notion of wife. Shankara illustrates this truth by the analogy of the pot—
space (Jivatva) in relation to Universal Space(Iswara),, as well as on the
. analogy of the reflection of an object, such as Sun, Moon etc. in a condi-

1. TEATAATEFANAZE ¢ 11 §.B.2.1.14

rd
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tioning medium suchas ‘water’.” The pot-space analogy sérves to emphasize
the non-difference of the world phenomena of name and form,from the subst-
rate consciousness, while the reflection analogy to emphasize the illusori-
ness and unreality of the world phenomena and further to bring home the
fact that the substrate Pure Consciousness, the cosmic Self is unaffected,
untajoted by the defects of the reflecting medium namely the mind, even
though such tainting may be imagined in It or attributed to It-due to
misapprehension of the Self or Cosmic Consciousness in suchways as'I am
man, householder, priest, am subject to birth, decay and death, sorrow and
lamentation, am ignorant who I am "and <0 on. Thus Shankara defines
Maya:~ “@d7eq $x930 qRATA TF AMATHIET AT AAFAATATAAIAT GETTITST
I qawed geaTed wat ofiR « wpfafifa 5 afrer@rfaead 1 7 ( Name and form
foisted due to misapprehension of Reality and appearing as if inherently
to belong to the nature of Reality of the nature of Cosmic Consciousness
( ®aa& ) and Freedom ( %% ) which~Name and Form cannot be
characterized either as redl,> and existing inherently in Reality or
unreal,” are variously called ‘Maya’, ‘Power’ or the primal nature of
Reality of the nature of Cosmic Consciousness and freedom.) S.B.2.1.14.

The entire world of effects conceived in spatio-temporal relations
by the space time coloured mind, and therefore differentiated as sentient
and insentient beings extending in space and persisting in time and
juxtaposed in relations such as far and near, heavy and light, big and
small etc., which relational set up is believed to be real and to engender
delusion, fear, pain, pleasure, transmigration etc. due to attachment to
such beings in relations of ‘me’ and ‘mine’ which in brief constitutes this
phantasmagoria, the universe internal as well as external, is labelled by
Shankara as ‘Maya’ or the Lord’s projecting power.

It is worthy of note that from the standpoint of superimposition
(e ), ‘Maya’ (Name and Form ; is said to be a power inherent in
Reality (f==r@@fqa:); but from the standpoint of rescission (#9a1z) ‘Maya’ is
said to appear a5 if belonging to the naiure of Reality (3zawa {AqA T,
the nature of Pure Consciousness, ever free from ‘Maya’, Name and Form;

1. i) @TWT® TF F 11 §,B.2.3 50 11) ¥ TF F1qAT FAFIEAA 11 5.8.3.2 18.

2. Since such name and form labelled as ‘Maya’ are inert and are sublated on enquiry.

3. 'Since until such sublation they do appear as if real for the time being like dream
scenes while they last
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Such is the view in the system of Shankara of the principle of
‘Maya’ represented as the conditioning medium for Brahman or Pure
Consciousness to appear as the universe of souls, and of the manifold of
world phenomena appearing to such souls. Such is the relation between
the Lord, the souls and the world ' §@z-sta-srreasa afm).

3) Gowdapada’s Representation of Maya : the Rationale of Maya:
Non-origination (¥fa) : Illusoriness of Jivatva (Corporeality)
and of the Jiva-foisted World Phenomena.

Though the descriptions of Maya as the Unmanifest Cosmic Name
and Form #=r@migewdnaeat) by Shankara and his followers is quite
appropriate, yet, the main point, namely, the Rationale or logical grounds
for holding such Maya or Name and Form to be illusory, unreal, are left
unexplained. The credit for providing us with such a Rationale for Maya,
such an unassailable armoury for vedanta, goes to Gowdapada, teacher par

excellence. Gowdapada brings out the implication of Maya in his Karikas
thus:-

" HATET: EeEcHd aramr faataar ;7
(All the embodied effects are foisted like dream scenes by Maya which
is non-different from the Self. (G. K. 3-10)

From this representation as ‘amewwiar’, two facts emerge, namely,
(i) Such Maya is non-different from the Substrate Reality and that
(ii) Such Maya is illusory like dream scenes, which eventually are
realized to have never existed, to be illusory. If Maya had an existence
different from and independent of, the Substrate Reality and equally Real
with It, then, intuition of the Substrate Reality, by means of sublation of
such realand independent Maya, would be impossible, because a real
entity cannot be got rid of any how, certainly not by mere knowledge of
the Substrate Reality But in fact we find persons who have got rid of the
embodied effects of Maya,and the revealed scriptures too declare the same
truth: “agae @9 wafa”’. Therefore it is obvious that such Maya is
illusory and unreal. Gowdapada Succinctly sums up his central teaching
of Non- origination (#=fd) thus:-

T FfE=samay Fa . §941550 A faay | gaazad qd = fFhaa saan”’
(No Soul originates (from Reality) nor is such origination conceivable.

That is the ubsolute Reality where there is no origination whatsoever)-
G. K. 4.71.
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The Lord in the Gita in similar strain describes Maya as synony-
mous with non—-origination :-

“ ASISTT FASTAT AT ATy a9 | w5iH e gRERTEEaT

(Even though I am non-originating by nature and changeless, and abso-
lutely free, yet by having recourse to Cosmic nature non-different from
Me, I ‘originate’ as the Universe by My own Maya (viz., by Superim-
position on the Substrate Reality intuited as the immediate self of the
aspirant.) (G.4.6)

The point to be grasped is that origination or ¢ becoming ’, from
Reality which by nature is changeless and non-originating, has got to be
Mayic, viz., a superimposition and not factual. The only way that Reality
which by nature is changeless (), can ‘become’ (€#aTf®) is by superim-
position of a ‘becoming’ on the self (smea@m@ar)and not factual. To talk of a

factual becommor in the sense of a generated effect would be an absurd
self- CODtI"ld]Ct]OD. ’

4) The Rationale establishing the Illusoriness of Jivatvaor Corpo-
reality, in Brahman, Reality

Firstly there is no origination of Jiva for the following reasons:-
Firstly, Jivatva or Corporeality can only arise relative to the body plexus
since Corporeality but means identification of the Atman, one’s true Self,
as ‘me ’ and mine. Now, the Atman’s relationship with the body is itself
not touched for by any means of knowledge. Such relation has to be
testified either by the body, or the Atman or by the - combination of the
Atman with the body. It cannot be testified by the body which is inert;
nor by the Atman who is changeless; nor by a combination of the Atman
with the body; since the Atman cannot have relationship with a body
whose reality is itself not vouched for.The body has to be brought to being
asa result of performance of good and bad works. But then for the per-
formance of good and bad works, you need a body beforehand; so the
reality of the body etc. is itself untouched. In the absenceof a body rela-
tion to the Atman, there is no Coryoreality or ]watva

_ SeCO?ldly, Brahman which by definition is the changeless Reality
cannot suffer change into Jivahood since the nature of anything 1s un-—
changeable like heat of fire, or cotton of cloth. Even granting for the
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nonce that Brahman has in fact suffered itself to undergo a change of
nature and has in fact become the embodied Jiva, then, in order that the
Jiva may again regain its Brahmic nature, has to shed its nature as Jiva
(just as it had shed its Brahmic nature in order to become ‘Jiva). That
would mean death of the Jiva, since there is no other way of changing
one's nature. Far be such freedom. DBondage were better !

Thus we see that there can be no origination of the Jivas or Souls.

Jivatva in Brahman is due to superimposition of embodiedness on Rea-
lity or Pure Consciousness.

Now we shall see whether there can be origination of the world.

S5) The Rationale establishing the illusoriness of the ( space-time
determined) World-Phenomenon.

The unwarranted and groundless assumption of the speculitive
philosophies that the Absolute has actually become the world of empirical
Phenomena by undergoing a constituent change in itself, and the search
for a ‘cause’ of such baselessly assumed-1o-be real, world phenomena
is characterized in vedanta as Maya (Illusion) having the embodied effects
such as sorrow, lamentation, fear, d:-ubt, in view; while having in view the
human tendency to so assume, to so s=arch for a ‘Cause’ it is characterized
as Avaidya (Nescience). In Vedanta, Brahman or Cosmic Conscious-
ness is the Sole secondless Reality, When' it is said that Brahman

is the ‘Cause’ of the manifold of World Phenomena, all that is meant

is that Brahman is the Reality of which the World is the Supenm—
posed Reality.

Hegels groundless objection to the Principle of Maya : clarification
thereof.

It is a gross misconception to suggest as some are wont to do, that
Maya is a device adopted to explain away, or to avoid the difficulty of
accounting the World Phenomeaa. Stace for instance observes : ““ Call it
illusion if you like. DBut this is not explaining it. It is simply calling
name. This is the defect too of Indian Philosophy in which the world is
said to be Maya’ ' This misconception has arisen bacause of the failure
to grasp the basic method of Vedanta. In Vedanta, the question is never

how, why or when Brahman, Reality should ever manifest iiself as the
world. The question is whether Brahman, Reality has changed or can

1. A Ciitical history of Greek Philcsophy by W.T. Stace (P.68)
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change as the Universe at all. Vedanta steers clear of the basic error of
assuming ab initio, that the World is a real generated effect, the cause of

. which has got to be explained. In Vedanta, the whole effort is to demon-
_strate rationally in conformity with universal experience, that the world
has no reality, rather than, as the speculative Systems do, to seek a ‘ cause ’
for the World Phenomenon. Hegel for instance postulates that the many,
the unit of Phenomena inheres in the Absolute just as the notion of a part
or parts inheres in (relation to the whole, that therefore the many-in-one
is the truth, and not eicher the many exclusively or the one, the whole,
exclusively. But this is avoiding the whole problem subtly. The question
for answer is how the many, that is to say, the unit of space Phenomena,
first originated from the Absolute which by definition is free from the
‘anit’ which is bat a spitial notion. Without explaining the origination
or becoming of the first unit of Phenomenon, how can you take it as
existing as a ‘part’ exists alang with the whole? Isit not only after the unit
or part has originated, viz., has been accounted for that the notion, albeit
mythical, of a ‘whole’ can ever arise?When the first unit or a ‘part’ alone
is there where is the whole ? In respect of the first unit of phenomenon,
how can you say that the part and the whole, the many and the one are
both real ? To connect the first unit with a ‘whole’ in a relation of part—
whole would be similar to connecting Adam to be related as an indivi-
dual to a conglomeration. of human beings; or more appropriately, it
would be similar to connecting a barren woman’s son in a relation of a
member of a joint family of barren woman’s sons.

7) Demonstration of the Unreality of the world of Name and Form
by Reference to the universal experience of the three States of
Consciousness—Waking, Dream and Dreamless Sleep.

1) Waking Experience

"That the realily of spatio-temporal world of multiplicity and
difference is not festifiable as realbyany means of perception, is obvious,
When did the world come into being? that is to say, at what point of time
did the being of the world come into being since origination hasgot to be
in time? The world cannot come into being in time because time is yet
unestablished as real, since it falls within the World Phenomenon, whose
reality is yet unestablished.
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Similarly, where that is tosay, at what point of space did the
world locate itself in space, since space was not there before the origi-
nation of the world in which space has yet to appear. Again your voucher
for the reality of the \World Phenomena of Name and Form is the attesta-
tion to that effect by the means of perception, viz., the senses of cognition
and mind. But by what méans of valid knowledge (¥719) do you vouch for
the reality of the senses and the mind, the means of perception? Not by
the self-same means of perception. I[t.would be like setting one thief to
catch another thief. \Will he testify that the other is a-thief? He will
certify the other to be valid and true just as he has,like an imposter wear-
ing the cloak of the true perceiver in his own right, certified his own
validity though in fact it is Pure Consciousness - which is the true percei-

ver as pure awareness, the prius of all experience, of self-certifying
validity. '

Thus we see that the reality of the World Phenomena of Name and
Form whose ‘cause’ you are busy seEking, is not established by any valid
means of knowledge. DBut yet the world stares us in the face as real, with
objects appearing in relationships as if they have been so existing from
time immemorial. The reason why the world looks so insistently real,
even though it is demonstrated to be unreal, is because of the mista-
ken transference or superimposition of the reality or being that

belongs to Brahman, Being, on to the mind-foisted space-time
characterized world Phenomena.

(2) Dream Experience

Moreover we find that in dream the waking Phenomenon, which is
normally meant by ‘Phenomenon’, is alienated, and during dream there is
absolutely no notion entertained by the dreamer that the waking world
may be existing somewhere to be rejoined after waking up. The dream
world totally cancels the waking world and looks in its reign in all
respects as itself waking.

(3) Sleep Experience

In dreamless sleep, of course, the world of Name and Form dis-
appears altogether and there is no sense of ego or non-ego. It is reviewed
on waking asan experience of absolute worldlessness and freedom.
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Now, how can such world phenomena which is not established as
real in the waking state, which is alienated in dream,and which is totally
obliterated in dreamless sleep, be called real and to have originated from
the Absolute Brahman? What is adventitious and alienable cannot be
real. Brahman, Reality is by definition what is non-adventitious, ever
revealed and intuited as the immediate Self of the aspirant, and inalien-

able. But even though the world, comprised of ego, non-ego, is adventi-
tious and alienable and therefore unreal, yet the witness Consciousness

the * I’ which witnesses the ego itself and its manifestations,which awares
and says, ‘I, who was awake, dreamt so and so dreams, and enjoyed
sound sleep where there was neither myself (the ego® nor the world (non-
ego), and now am back to waking, is the identical, changeless, unconditi-
oned awareness. That changeless awareness, the prius of all experience
which abides and awares changelessly the acquisition and alienation
of the entire world appearance of ego and non-ego, that Prajnana as

Vedanta calls it, is the sole Reality, referred to in the Upanishads inter-
changeably as Brahman or Auman. 5

It is only after such rational demonstration [with reference to in-
controvertible universal experience] of the illusoriness of the World
Phenomena of Name and Form, and not before, that Vedanta calls the
world illusion * Maya.® It is therefore a gross misconception to say as
Stace does that in Vedanta, the world is termed illusion, ¢ Maya ’ in order
to avoid the difficulty of explaining its origin, viz; of accounting for it,
of finding out its ‘cause.’

This search for the cause of the World-Phenomena is precisely
what is meant by ‘Maya’. Apprehension of the witness Consciousness, the
sole Reality, by refraining from such needless and futile search for the

cause or logical ground of the World Phenomenon,constitutes the riddance
from the effects of Maya.

.___0___.



72

Pathway to God

With Best Compliments From :

New Bemco Engineering
Product Limited. .

O. P. Udyambag, Belgaum-590008

Phcne : 20930 & 20980

Grams : Bemco-Belgaum
( 2 lines ) .

Manufacturers -

L]

Hydraulic Presses

of various types and capacities upte 3,000 tonnes
Hydraulic Pumps, Valvesand

Control Equipments. -
Hydraulic & Mechanical Jacks

Hydraulic upto 500 tonnes and Mechanical upto

100 tonnes capacuy for Railways, Industries and
Automob"'les

* Flour Mills
Vertical and Horizontal types

and Synthetic Emery Stones for Flour Mills.
Sheet Metal Components

For Oil Engines, Electric Motors and
Machine Tools. '

“etc. ' etc.




1st row:—

T
S |
ey

P e e e

’ PR

i o

pr—

) Shri G.D. Saraff 2) Mrs. Wasudha Modak

) Mrs. Dubhashi 4) Sri. P. R- Dubhashi Div. Commissioner.
)

)

W ==

Dr. B. R. Modak 6) Shri. G. V. Tulpule
Shri. K. D. Sangoram 8) Shri. G. S. Kulkarni.

=Jatn

Back row': 1) Shri M S. Deshpande 2) Prof. K. D. Tangod

3) Shri S. G. Bolishetty Mun. Engineer
4) Shri S. A. Patil Mun.Commissioner. 5) Shri G. S. Chhatre

6) Shri. K. R. Kulkarni 7) Shri. J. V. Parulekar
ONE OF THE DONORS

Shri. M. G- Herekar



SOME LIFE MEMBERS

Shri. H. G. Honnalli Shri.G. M. Shankaraih Shri. A.K. Akhatarkhan

B. Sc. IR EESY M. Se. ( Agr.)
R. F. O. Hospet Conservator of forests Seed farm Manager
Bellary Gangavati

Search for Light is
My Aim.

I can only pray God
to bestowa ray serene
for my this aim.

— Syed Safdar Hussain

P

—

Shri-K. G. Katwey Shri.Syed Safdar Hussain
Retd. Chief Engineer D. F. O., Raichur



Speelch by Shri P. R. Dubhashi, ; ,s.

( Divisional Commissoner, Belgaum )
Delivered in Gurudev Mandir, on 13-10-197+4

—— —

I am grateful to the trustees of this Academy for inviting me to
release two of its publications: One by Professor B. R. Kulkarni on the
Critical and Constructive Aspects of Professor R. D. Ranade’s philosophy,
and the other on Shri Gurudev Ranade by Professor Bhalchandra Modak
and Mrs. Vasudha Bhalchandra Modak. I have really very great pleasure
in releasing thess two publications, published under the auspices of the
‘Academy of Comparative Philosophy and Religion. It is expected that
1 would saya few words on the occasion.of the release of these
publications. This is not of course an occasion for me to give any lengthy
discourse. It is for me only to say how happy I am tobe amongst the

Sadhakas of Gurudev Ranade this evening, to release these two publi-
cations and to congratulate the Academy and the authors Professor

Kulkarni, Professor Modak and Mrs. Modak for this very valuable contri-
bution that they have made to the literature on philosophy and religion,
which was initiated by the inspiring personality of Professor Gurudev
Ranade.. This is the second occasion for me to be in the midst of you all.
In last April, I was here to inaugurate a seminar on the Summum Bonum
of life, and today this evening I am here to release these two publications.
IFor an ordinary person like me with little or no spiritual attainment,

it is a matter of spiritual elevation to be amidst you and to take part in
these spiritual pursuits. These two publications which have now been

released are extremely valuable in their own way. The one booklet on the
life and work of Gurudev Ranade gives a very brief thumbnail sketch of
the work and life of this great man. A book which gives a biography
of Professor Ranade by Dr. S. R. Sharma is available in English. But
for those whom English language would not be a proper medium
of understanding this little booklet will be of very great assistance. The
other publication deals with. the critical and constructive aspects of
Professor Ranade’s Philosophy. Professor Ranade's contribution to philo-
sophy and the spiritual thought was copious dnd comprchensive and is
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available in a large number of very erudite volumes. But this bock gives
us in a succinct form the essentials of the critical and constructive aspects
of the philosophy of Professor Ranade, and [ have every hope that-these

two publications would te widely read and that they would create interest
amongst a large number of people regarding the approach towards philo-
sophy and religion of Professor Ranade. Particularly it will reach the

younger generation which in these days of excessive hedonism has
become blind to the extremely valuable heritage of this ancient land of

ours, the heritage from the days of Vedas and Upanishadsof which
Professor Ranade through his life and work was the most outstanding

and authentic representative of the 20th century. He was an extra-
ordinary person in the sense that he was a unique amalgam of a Saviour

and a Saint, of a sort which makes one sometimes impossible to believe
that such a person ever existed, both as personality in the educational

world and as very active Sadhaka and the Preceptor. He was able to
combine in his life and work both philosophy and religion,both knowledge
and spiritual experience, both intellectual analysis and intuitive
perception. This combination may appear to be unique and impossible.
But it was in fact nothing but in the tradition of the great seers who gave

us the first stirring and beginnings of the churacteristic,philosoptical and
spiritual heritage of Indin, the tradition which has been handed down to

us from the Vedas and Upanishads, the Bhagwad-Gita and the subse-
quent writers, of many spiritual thinkers and many inspired devotees. It

is, therefore, necessary that this great and lofty tradition is continued and
1s enriched and it is possible for us to do so only by propagating this

seed of thought and experience amongst the younger generation.  The
work of Professor Ranade was great and thorough. Through his personal
efort he gave us immense contributions in the shape of his book on the

various aspects of Upanishadic philosophy, inthe shape of his unique
summing up of the devotional literature in Hindi, in Kannada and in
Marathi, all of which he had mastered and in the shape of numerous
speeches. His work by no means is completed, and what he left was an
outline of a comprehensive study of the History of Indian Philosophy

and a comparative appreciation of the Philosophy of the East and West
in terms of the ultimate objective of the identification of the individual
with the Ultimate Reality or the realisation of God .in one’s own life.
Professor B. R. Kulkarni in his volume has given us a list of this outline
scheme for the history of Indian Philosophy envisaged by Professor
Runade, by Gurudev Ranade, and it is,I think,the responsibility of all of -
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us who are privileged to belong to the tradition of Gurudev Ranade,
that this scheme dces not merely remain on the paper. The 16 Volume
scheme and other scheme giving an outline for the development of volu-
mes on the History of Indian Philosophy must not remain in the stage of
blue print. It is necessary that the younger people, students, of philosophy,
students and seekers of spiritual realisation take up the itemsin this
outline and it should be the objective of the institute or the Academy of

Ccmparative Philosophy and Religion to see that young men come forward
to take up individual items in the outline that has been worked out by

Gurudev himself, so that in only a period of the next quarter of the -
century the whole scheme s translated into practice interms of a series
of erudite and illuminating volumes on each of the aspects of religion and
philosophy as envisaged, ascontemplated and worked out in the shape of
outline by Professor Gurudev Ranade. I hope that these two publications
will reach the younger people, because the older people will not be able to
find now the time and the inspiration to follow up the items in thisoutline.
But the younger people will come forward and take it as spiritual mission
to complete this outline in terms cf a series of volumes on each of the aspe

cts that are contained in the outline given by Prof. Ranade on the Hist-
ory of Indian Philosophy and the comparative literature on philosophy in
the East and the West So on this particular occasion I once again congratu-

late the Academy and the authorsand leave this suggestion that it will be
possible for us to work out and organize the practical arrangement through
waich the outline that was enunciated by Professor Ranade takes concrete

shape in the form of a series of volumes on each of the aspects of the
cutline that was worked out by Professor Ranade. I hope that this work

will not be delayed notwithstanding the limitations of the cost of
paper and the non-availability of paper, and I hope also that the public
libraries and the libraries of Educational Institutions will come for—
ward to buy these two publications in large number and to secure their
widest possible dissemination. There is no doubt that in the current

crises of our times that some people describe as an economic crises, others
describe as crises of a moral character, in which we find ourselves, in

which the humanity finds itself, the message of spiritual God-realisation
given to us by Gurudev Ranade not only through his works but also
through his life will provide that inspiration which will enable us to

continue this great work.
Thank you very much.

—



Presidential Speech
By Shri G. V. Tulpule

( Extracts from the original Marathi address, translated by Shri M. S. Deshpande ).

Two books are published today by this Academy. Dr. B. R. Modak
and his learned wife, Mrs. Vasudha Modak undertook to write a short
life of Shri. Gurudev Ranade in Marathi and we have in our hands this
excellent book. The second book relating to the Philosophy of Professor
Ranade is written by Prof. B. R. Kulkarni, an authority on the subject.
These two books are released today by Shri. Dubhashi, an- officer with
high moral standards, with clean conscience and clean hands. Rarely
can we find such a person now a days. The Academy proposes to publish

the life of Gurudev Ranade in Kannad in the next year.
i -

Gurucie.ﬂ'.lianade was a God-realised Saint. Let me tell you what
he has stated regarding the mission of a realised Saint for the uplift of the
world. Says he :

“One has only to remember that it becomes the mission of such a
rcaliser to spread the Gospel of God whenever and wherever it becomes
possible for him to do so. One God, One world, One humanity should be
his maxim, theopolity his doctrine. Whosoever realises the unity or
presence of God, can never but direct his life in such a way that the
greatness of God becomes not merely understood but also achievable. ™

These words depicting the great mission of all Saints, throw a
flood of light on the life and mission of Shri. Gurudeva Ranade as welL
With this background we wish to deal with his life and philosophy-
After attaining superb spiritual experiences, the doctrines that were found
to be true through his personal experience, were expounded by him in
philosophical terms, for the supreme welfare of the world. This is the
special feature of his works. Like all the saints, “ he ifirst enjoyed the

Bliss and then shared it with others. " “He first experienced and then
explained it. ” |
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The extract mentioned above indicates the following doctrines of
Shri Gurudeva : 1) The realisation of god enables the devotee to attain
the glory of God. 2) There is a definite Pathway for God-realisation.
3) The supreme welfare of man-the fulfilment of his life-consists in
realising God through this Pathway and hence God-realisation is his
highest ideal and duty. 4) The real message of Philosophy and Mysti-
cism is the attainment of this ideal. Saints never recommend reading
and writing philosophical works merely for intellectual satisfaction and

pleasure. 5) A realised Saint-be he a follower of the Yoga of Action, of
Devotion or of Knowledge-is always engaged in social welfareaccording

'to his temperament. IHe cannot help doing it. Supreme fulfilment of
life consists in Atmanic Bliss resulting from God-realisation which is
otherwise called Liberation or Self attainment. This was the ideal of
Shri Gurudeva. He has also worked for the welfare of scciety in his
own way. lle believed that philosophy would gain dignity and value
only if it includes the doctrine mentioned above. As has been stated
by him, “ the veracity and virility of any metaphysical theory is to be
guaged by its capacity to make life more divine-more worth-while living.”
Itis only mysticism that can state such eternal principles. Moreover,
“as Mysticism is the culmination of all philosophy, it was the culmination

of Upanishadic Philosophy as well and the psychology, mataphysics and
ethics of the Upanishads are merely propaedeutic to their mystical

doctrine.” Mysticism is the practical appropriation of philosophy.
Hence those who want to live philosophy would gain satisfaction through
mysticism only.” ‘

“ Self-realisation means the Bliss of the Atman.” After stating
this basic doctrine, Sri Gurudeva has reiterated. in several places, that
Atmanic Bliss is the sole ideal, which alone lends fulfilment to life:
“Real happiness is the happiness that one enjoys in the vision of the
Infinite. Every other kind of happiness is only so called happiness-is no
happiness at all. There are two radically different kinds of happiness
viz. the Great and the Small. Great happiness consists in seeing, hearing
and meditating upon Atman. Little happiness consists in seeing, hearing
and meditating upon other things besides the Atman. Great happiness is
immortal Little happiness is perishable....Great happiness is experienced
when the Infinite is seen above and below, before and behind, to
the right and to the left and is regarded as identical with everything that
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exists . .... Such a pers-n loves his Self, - plays with his Self, enjoys the
- company of the Self, and revels in his Self.” This is the fulfilment-
the Liberation enjoyed by Sri Gurudeva. Such a Bliss lends perfection
to all the powers of man. It gives him perfect satisfaction. Hence this -

alone deserves to be of supreme value in his life- hlS supreme ideal.
This idea also is present in his statement.

Some Western scholars consider Indian philosophy to be pessimis-
tic and the Bliss, if there be any, to be negative. Shri. Gurudeva has
refuted this contention in these words. “There is great huge ocean of
blissful existence depicted in the Upanishadic philosophy....Moreover, we
cannot conceive of any bliss being negative for it would be contradiction

in terms.... This bliss is the same in all human beings. For the same
inteilect, feeling and will have been ordained to mankmd by God He

has also made provision for a like consumation (Bliss)in each case.”

Sri Gurudeva Ranade realised thrcugh his personal experience that
the realisation of the vision and bliss of the Atman alone is the supreme
Goal of human life and wrote his philosophical works for granting this
knowledge to the world. The above discussion would make this matter
clear. His faith in the reality of spiritual realisation is not the result of
reading books or reflection of the philosophical principles. His perso-
nal experience brought about this conviction. Thereafter, he studied

ph.ilosol hy profound_ly to expcund the doctrines in a logical manner. In
this way did-he expound his mysticism. “I studied philosophy,” he

writes, “to find the rational foundation of my faith.” He further elucidated
this statement in these words. My faith in spiritual life rested on Sell-
realisation. It did not require any logical support. But in order that the
philosophy of mysticism should command conviction from the modern
‘mind and be useful to it, it isnecessary to show that this faith is rational
from the philosophic point of view as well. Intuitional experience is
the supreme criterion of reality. The reality apprehended thereby, must
have the support of logical reason. How to express it in terms of philo-
sophy is the only thing to be thought of.”

“What we experience, what we feel, and what we realise, should
alone constitute our philosophy.” This opinion was very often voiced
by Gurudeva even in his talks. He literally observed this principle in
his works. Hence we should not look at his works simply as those of an
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accomplished scholar, endowed with profound reflection, keen critical
intellect and effective charm-style. DBut we should regard them as those
written by a Saint-philosopher, weiring the crown of Self-realisation,
for bringing home to mankind the glory of the ideal of Self-realisation
and showing them the pathway fot its attainment. They should be studied
as sacred works like Jnaneshwariand Dasabodha. As stated by Janesh-
wara, ‘‘ the well-qualified persons alone will relish the essence’’ no doubt.
Still *‘common people will as well derive delight through verbal skill-
clever words;” for, his works display the grandeur of beautiful style as

well.  This will show how very close and intimate is the relation
between his works and life.

God realisation brings about perfection in man-raises him to
God-hood. To attain this is his only supreme duty. To convince people
in a rational manner the reality of this doctrine and to show that there
is nothing irrational-illogical about it, and to explain the nature of the
Pathway to God to him is the real object of Sri Gurudeva’s writings.” The
goal of human life,” he writes, ““ as well as the means of its attainment
have remained the saime. Unquestionably, the search after God remains

.the highest problem even today and philosophical justification of our
spiritual life is necessary even today.” Moreover, “the Upanishadic philo-
sophy is alone truely religious. It demands from young India an intclle-
ctual justification of her faith in the light of modern thought.” “Rational
Mysticism which has been hitherto regarded as a contradiction in terms,
must now be a truism. The author shall feel his labour *amply rewarded
if he finds that his exposition makes a contribution, however small, to
the realisation of this ideal.”

The Upanishads have given the following characteristics of a
realised mystic. ‘““The entire abatement of bodily excitement, the resolu-
tion of all doubts and desires, the obtainment of infinite power, the
enjoyment of illimitable joy, the destruction of all fear and the fulfilment
of any end that may be contemplated by the Mystic.” The Bhagavatgita
also speaks of the characteristics of such realised souls as follows; “ Joy
and Peace, Disgust of Worldly Things, Sinlessness, Warding off of all
Perils, Solution of World-riddle.” These characteristics exhibit the
highest unified aspect of Truth, Goodness and Beauty. The resolution of
doubt and the solution of world-riddle is Truth (knowledge), the destruc—



€0 | _ Pathway to God

-

tion of sin and desire is Goodness, (Morality), Atmanic Bliss, which is
infinitely superior to aesthetic joy, is Beauty. We have seen already
that the Atmanic Blis is also Goodness. The extract referred to at the
outset, will sufficiently point out, how very eminently present are Uni- .
versal Brotherhcod and Social Service, in such a realised Saint. Sri
Gurudeva has emphatically stated that: “Kingdom of God or Theopolis
is the ideal of all religions and saints. It is God-centred. And their ideal
society consists of equal and ‘aspiring denizens, bound together by the
spiritual tie, who consider God as the Supreme Ruler, who are absorbed
in God-devotion, by considering it as the sole ideal of life.” In short
One God and One Religion will alone bring about One Humanity. There
is no other means of establishing Universal Brotherhood-

The identity of the experiences of the Shastras, Guru and Self is
the test of true knowledge- Sri Gurudeva tested his Mysticism on this
touch-stone before he handed it over to humanity. The books .referred
to by him exhibit the experience of the Shastras. He was fully acquainted
with the experience of his Guru- Moreover, his doctrine is also based

on his personal experience. In this way he hasexpounded his philosophy
of Mysticism with the unified support of these triple experiences.

Finally the following prayer casually arises in my heart. “May
Sri Gurudeva grant that readers should study his books with the object of -
attaining Supreme Liberation or Atmanic Bliss, for the welfare and

peace of all human beings.” This is the only prayer of all the saints as
well.  5ri Jnaneshwar prays:

“ Let Universal Friendship reign among all beings. Let the Sun
of True Religion rise in the world. Let all beings obtain what they

desire...May all beings be endowed with happiness and have incessant
devotion to the Primeval Being.”

] )
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Jain View

By
Dn. B S. Kulkanni, M.A. Ph.D.,

Karnatik University, Dharwar

Jain religion is one of the ancient religions of India. External
and internal evidences prove that the Jain or “Shramana” tradition has
a long history. “The “Yajurveda” mentions the names of three Tirthan-
karas-RRishabha, Ajita and Arishtanemi. The “Bhagavata Purana”
endorses the view that Rishabha was the founder of Jainism.” (Radha-
krishnan: Indian Philosphy Vol. I Page 287). Similarly the scholars have
tried to trace the existence of “Shramana’ tradition in the excavations

conducted in places like Harappi and ] \’Iohen]odam Budhlstlc literature
also mentions the existence of Jainism’in India.

As regards the internal evidences, the sacred books of the Jainas,
are the best sources. They mention not only 24 Tirthankaras of
the present times but also mention the Tirthankaras of the past. Out
.of the 24 Tirthankaras of the present times the first one is Adinath
:and the last that is the 24th one is Lord Mahavir. The 23rd
‘Tirthankar-Parshvanath lived about 250 years earlier than Mahavir.
‘These two last Tirthankaras are historical persons and as all know,
IMahavira lived in the sixth century B.C. He was regarded as the founder
of Jainism but recent research has proved that Jainism did exist earlier
tthan Mahavira and in this sense he is not founder but a propagator of Jai-
mism. One point may be mentioned here. Whether Mahavir is the
ffounder or propagator, the principles of Jainism have remained unchan-
ged right up from the st Tirthankara to the last. Great Jain Saints have
tiried to explain these principles only to the common man. These evi-

dlences prove that Jainism with its regular followers existed in India from
aincient times. ' ‘
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. The Jaina outlook has a logic of its own. Jainas believed and
confirmed their views only after crucial test. In other words it can be
said that Jaina outlook is based oOn scientific basis and reasoning. As
C. R. Jain puts it “ Jainism is science and not a code of arbitrary rules
and capricious Commandments. It does not claim to derive its autho-
rity from any non-human source,but is science like, founded on the know-
ledee of those great ones who have attained perfection with its aid”
( What is Jainism/C. R. Jain). Many philosophical schools, other than
Jainism. have viewed this visible world and had been wonderstruck at its
various features and manifestations. Consequently their feelings and
reverences were intensified towards the creator of such a wonderful uni-
verse. They firmly believed that the creator should be a Superman-
Omnipotent. Jaina thinkers were not satisfied with this mystic view.
They tried to probe into the origin of the creator.. Who was the creator of
the creator ? The quesmon had no answer. The question they faced was
reilly great as compared to the socalled answer, if any. The simple logic
of cause and effect failed to bring forth the truthful answer Here the’
Jainas began to differ with the'other Schools with their own reasonings.
The Jaina Acharyas held the view that the universe is ecternal and un-
created and it evolves and revolves, whithin its countless attributes and
modifications forever and that it" undergoes even radical, catastrophic
changes in space and time. (One point may be noted here. Denying the
existence of creator does not mean that the Jains are Atheists 1i.e.
“ Nastikas ” because they believe in heaven, hell, sin, merit.rebirths suffer-
ing and enjoyment according to one’s own “ Karma ", worship the Souls
who have attained Moksha and have become Paramatmas ).

The contents of the universe like earth, grass, tree, river, man,
animal, bird and their metamorphosis were subjected to the phenomenal
laws of nature which are governed by the six “Dravyas’-the fundamental”
substances of which the universe is composed. They did not believe in
the illusion of the world. Its existence they took for granted. They
faced two more questions: 1) When this universe came into existence?
2) \When will it be destroyed ? DBut their reply was pithy and straight.
The universe existed since the times immemorial or dim past, and it will
go on for centuries to come or infinity. DBut the visible things were.

categorised mto two divisions One is soul i.e., ]wa” and the others
are non-soul,”Ajiva.” The characteristic of the soul is conscious attentive-
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ness which is seen in the knowledge of the all-knowing, The non-soul

substances are five viz, Pudgala, Dharma, Adharma, Akasa and
Kala.

The soul and matter (non-soul) are two separate substances. They
both act and react upon each other, in the mundane phase of their
existence. Every substance is a combination of its own attributes. All
its attributes with all its modifications are inherent in that substance.
The common attribute of individuality keep each substance separate
from all the other substances. One substance can never become another.
But they experience mutual and auxilliary actions and interactions.

The Akasa—-the space-locates the remaining five substances. The
Akasa has two regions viz., “Lokakasa”, “Alokakasa.” That region
which locates the remaining five substances is known as the “Lokakasa”.
In the region above the “Lokakasa’ the functions, actions and reactions
(Sariiskaranam) of the mundane phase of the Dravyas is brought to stand-
still. This region is known as*Alokakasa.” Just at the top of the

Lokakasa there exists the Siddha Sila-abide of bliss where the souls
detached from all Karmic matter rest.

Souls are innumerable. Each sou] maintains its individuality for
ever. The soul in contact with matter exists in four gatis (forms) viz,
Deva, Manusha, Tiryak, and Naraki. The soul separated from Karmic
matter will ascend to the Siddha Sila, and from there it will never
descend to Lokakasa to be contaminated again with matter and start its

course anew in the four gatis. Thus the Jiva dissociating itself once for
all from the Karmic matter becomes “Paramatma” or God. The chara-

cteristics of the soul in this state are perfect knowledge i. e., capacity
to know all that is knowable, perfect conation, perfect bliss and
omnipotence.

Kala gives duration, newness, oldness, continuity, change and
permanence. Dharma helps the movements of soul and matter, and
Adharma the cessation of movements. Pudgala is the matter which
when broken, is reduced to a minutest particle. It is never stationary.
(Puryati and galayatiti pudgalah). It constantly integrates and dis-

integrates. Mighty matter invests the potentiality of the almighty soul
with the ‘I\am'ma, Taijasa, Aharika, Vaikriyaka and Audarika” bodies

with indriyas (senses) and thus makes the soul act the comedy and
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tragedy of endless cycles of earthly existence. The almighty scul itself

possesses the attribute of knowability (Jnana) and thereby masters all
other substances by His knowledge. ‘ )

The seven principles ( Sapta tattva = are Jiva, Ajiva, Asrava,
Bandha, Sanvara, Nirijara and Mokasa. Jiva, Ajiva have already been
explained in the foregoing paragraphs.

The great “Samsara” is really a drama of two principal actors=
Soul and matter. Matter is an auxiliary cause of producing impure
thought activity of attachment, hatred, pain, pleasure etc, while “Samsari
Jivas” thought activities throuch their senses become cause of modifica-
tion of matter ( Pudgala) into Karmic bondage. This is “Bandha’.
Freedom from this Karmic bondage is “Mokas-” This is the ultimate goal.
of “Sarhsari Jiva” and is only attainable by the threefold path from the
“Nishchaya” point of view of Right belief, Right knowledge, and Right
conduct- Right belief in the principles of Jiva and Ajiva etc., and Right
knowledge of these principles and Right cenduct i.e, pursuit of such
conduct by which one dissociates himself from the thought activities of
bondage, whish results in the freedom of the soul from the Karma.
Inflow of “Pudgal” into “Atmapradesh” is called “Asrava,” stopping the

inflow of new Karma is “Sanvar” and dissociating the already bound
Karma is “Nirjara”. | :

Finally the destruction of Karmas takes place only in those Saints
who entirely depend upon the highest object (Samayasar Vol. 163) i.e.
(Paramartha) and Right knowledge of the Dravyas (Substances) and
Tattvas i.e.,, Principles and laws which govern them. This, in short, is
the philosophy of cosmology of Jainism and its Karma Theory. |

Jainism teaches people living in this atomic age that it is logical
and based on scientific bases. However, the principles of philosophy and
religion have remained beyond the comprehension of common man. But
Jainism offers a threadbare analysis intelligible to the common man.
Juin Acharyas have not ignored such common souls. Knowing fully well
that the common man being under the influence of “pudgal” generally
believes the false things ie. “Mithya”; and moreover he has no time to
think about the highest philosophy, then ishe to be left alone to his
fate? No, the religion which preaches to show compassion on all living
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beings, how can it ignore the common man? It has made provision for
the common man to think, practise and come to the right path (Samyak)
by means of vows etc. _\

First of all the “Sravaka’” or house-holder is supposed to practise
five “Anuvrata” 1. Ahimsa, 2) Satya, 3) Asteya, 4) Brahma-
charya and 5) Aparigraha * These very vows are supposed to be “Maha-
vratas” in case of monks but as the house-holder is supposed to maintain
himself doing some work, he is shown concession in practising these vows.
That is why, these are called “Anuvratas”. The house-holder must follow
some profession such as Agriculture, business etc. He is not allowed to
beg. In-his profession, violence becomes, sometimes unavoidable. For
example, an agriculturist is bound to harm some beings: But he should
not harm them knowingly. Likewise anindividual or king can fight his
foe to protect himself or his kingdom respectively. One should speak

ruth, but for his selfish ends, one should not steal. The house-holder
should not be after pleasures. He should not indulge in excess. For him,
it is a restrained pleasure. The householder is permitted to own the prope-
rty movable or immovable, but not at the cost of others. He should amass

wealth, of course, with limitations. The excessive wealth should be spent
~ on proper alms(@@T Jespecially on monks in form of four kinds of alms,viz;
“Ahara”, ‘‘ Aushadha ”, “ Shastra ”, “ Abhaya ”. Monks in return
preach the house-holder philosophy-the path of salvation.

Secondly the house-holder is taught to bear in mind that the real
“He” is not this body but the “Atma” inside. This is called “Bhéda-

Vijfiana”.Constant contemplation or “f=aa1” of this iscalled“ Anuprekshe’’.
“Anuprekshas’ are twelve in number.

Thirdly the house-holder should follow here from the practical point.
of view, the three-fold path-“Ratnatraya”i.e. 1) * Samyakdarshana "
2 “Samyakjnana” 3) “Samyakcharitra. “Samyakdarshana” implies
right and firm faith in the doctrines of Tirthankaras. “ Samyakajnana "
means acquisition of the knowledge of those doctrines. ‘‘Samyakcharitra”
means to practiqe them scrupulously. It is discribed in the verse:

“Samyakdrashana Jnana Charitrani Mokshamargah.”

View on life and towards life as well as towards things, should be
complete in all perspective. Jain Acharyashave come to the conclusion
after studying the objects from different points of view, which they have
called “Syadvada’ or “Anekantavada or “Saptabhangi-naya’.
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The house-holder should imbibe the Orood qualities from any body
and try to practise them.

Taking the above narrated facts into consideration, one can say
that a house-holder is set on a right path. Once the soul realises the

difference between “Mithya” and “Samyak” it is on the way of progress
step by step- Inspite of the setbacks sometimes, the soul is on the move

towards salvation and ultimately, though after lacs of years and hundreds
of births and rebirths, achieves the goal i.e. salvation. The steps of
progress are du:crlbed as “ Chaturdasha Gunasthana ’ by the great
. Acharyas.

One important fact may be said here. The salvation is not the
moncpoly of a privileged few, but it is the right of each and every being

on the earth- Though it is the right of all the beings to achieve salvation,
to achieve this goal, each individual will have to try himself to be free

from the bondage of Karma. Nobody can helf him. Even the Atmas
who have become “Paramatmas” can not liberate the “Jivatmas” from
the bondoge of Karma and help them to achieve salvation. Each Atma

is responsible for his good or bad Iarma and must enjoy or suffer the
fruits accordingly. If some super Atma is to liberate the Jivatmas, then

there will be no me ining to the Karma acquired by these Atmas in their
previous birth.  So Jivatmas cannot blame any one for their state of
beings and on the other hand should think that only their own Karma is
responsible but not any one else. Two verses of “Amitagati’” Acharya

may be mentioned here in support of this statement. The verses are as
follows:

“Ehga wmargm, FATLNE FAA TATH |
Wﬂ afs @@ vgd, Hagd 1 frca® @ 1
“Sfrenisdad fagra feay, 7 sify senfa gerfa e

R AT, e fas aadi n

To conclude,in the words of a great Kannada poet Pampa“Daya(Compa”
ssion), Dama (Control), Dana (Giving alms), Tapa, (Penance) Shila
(Character’, form the sum total of * Dharma . Any person practising

this “Dharma ” is sure to achieve his goal i.e. \Ioksha—Salvatlon—tHe
Summum Bonum of life.
I like to end up my speech with a famous quotation from° All‘llt’l ati’
Acharya s “Samayikapatha’ which runs as follows:—
“geaq A&fx forg FATE 1 feedy SEg FaTaRdE 1)
HToAEd AT (O IS | SETAHCAT faeaTg 39 |
__0__..
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The Sikh View

The Sikh religion was founded by GURU NANAK born in 1469
A.D. (1530 AD)in a village called NANKANA SAHIB in PAKISTAN.
The way of life as preached and practised by GURU NANAK was
further fostered by his 9 successor GURUS. 1In all there were 10 human
GURUS. Tenth Guru=GURU GOBIND SINGH installed the Holy book
as the reigning GURU and discontinued the practice of GURU hood in
human form. The GURUS established SANGAT (Holy congregations in
all parts of the country. GURU "ARJAN, the 5th GURU compiled the
holy book the ADI GRANTH SAHIB now knownas GURU GRANTH
SAHIB. In my paper later I will read out certain Holy hymns of the
GURUS which convey their views on the relationship of GOD and
Human Beings. However since nohymns of GURU GOBIND SINGH
are incorporated in the ADI-GRANTH, I would like to give a homily
on the equality of man and upon the then prevailing Hindu and Moha=
madan forms of worship as viewed by GURU GOBIND SINGH. “One
man by shaving his head is accepted as a Sanyasi, another as a Jogi or
Brahmachari, a third as a Jati. Some men are Hindus and others
Musalmans; among the latter are Rafazis, Imams, and Shafais-know
that all men are of the same caste. Karta ( the Creator) and Karim ( the
Beneficent) are the same, Razak (the Provider ) and Rahim (the

Merciful) are the same; let no man even by m]stalxe suppose there is a
difference.”

“ Worship the one God who is the one divine Guru for all; know
that His form is one, and that He is the one light diffused in all”.

“ The temple and the mosque are the same; the Hindu worship and
the Musalman prayer are the same; all men are the same; it is through
error they appear different’”.

Deities, demons, Yakshas, heavenly singers, Musalmans and
Hindus adopt the customary dress of their different countries”.
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“ All men have the same eyes, the same ears, the same body, the
same build, a compound of earth, air, fire and water”.

“Allah and Abhekh are the same; the Purans and the Quran are the
same; they are all alike; it is the one God who created all”.

2, Thro’ughout the SIKH scriptures, importance has been given to
GURU for spiritual progress. Savs GURU NANAK “ None has released
GOD without the true Guru,without the True Guru None. God has placed
himself in the true GURU and has manifested and declared himself thro-

ugh him. Man is ever free when he meets the true Guru who' removes him
from all the false attachments”. (Guru Nanak in Asa Di War.)

Holy Guru Granth Sahib.

% Guru Granth Sahib the present Guru contains the compositions
of the first 5 GURUS and 9th GURU TEG BAHADUR and one sloka
of GURU GOBIND SINGH. Iun all there are 5894 hymns in 31 Ragas
written on 1430 pages and of size 147x11”. It also-includes hymns of
saints and sages of India written in their spoken language. As mny as
15 muslim and Hindu Saints’ compositions have been given an honoured
place in the holy book. Caste,Creed and race were no bar to the inclusion
of their sayingas long as the hymns propagated Father-hood of God
and Brotherhood of man. The Holy book contains slokas of JAIDEV
( author of GEET GOVIND ) from BENGAL, Sheik FARID of
PUNJAB, SADHANA of SIND, BENI, BHIKEN and RAMANAND
from U.P, NAMDEV, TARLOCHAN and PARMANAND of MAHA-
RASHTRA and DHANA of RAJASTHAN. PIPA, KABIR, SAINT
RAVI DASS and SUR DASS contributed 937 hymns. Thus culture
of different parts of the country was represented. 11 Bhats of PUN]JAD
also contributed their hymns in praise of GURUs. The selections cover
major dialects of Hindi. Words are freely borrowed from HINDI, -
ARABIC, SANSKRIT, PERSIAN, SINDHI and MARATHI. GURUs
employed SAINT BASHA (Saints’ language in PUNJABI Script). In
SIKH temples the Holy book is installed in a Durbar Fashion and the

temple is opened to all, irrespective of caste and creed. A proper temple
has 4 entrances for entry from all directions.

‘Men and Women all sit and pray together in the GURUDWARA.
Hymns out of GURU GRANTH SAHIB are chanted with musical
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instruments.  Divine services end with a prayer called ARDAS
"Finally a stanza is selected at random out of the holy book and read as
a token of GURU’s message followed by distribution of prasad.

How Shall one Acquire the life of Truth and how Shall the wall of

Falsehood Break? By Attuning to His will which is Inscribed in
the Soul.

-Guru Nanak in Japji.
This thounht of Guru Nanak has been taken by me as the Summum
Bonnum of life. GURU NANAK travelled in whole of India, went to
CHINA, BURMA, TIBET CEYLON, ARABIA, IRAN, TURKEY,
EGYPT and AFGHANISTHAN. During his missionary tours he
went to places of pligrimages of both Hindus and Muslims and met large
number of spiritual devotees / Yogis and during the last years of his life
came to PUNJAB and composed the hymns of JAPJI at KARTARPUR
~in 1521A:D. for the salvation of mankind. GURU NANAK gave
equal importance to all religions and did not condemn any other way of
worship. I will illustrate his thousht by quoting from one ,bhis hymns:
“True Yogi is he who recogniseth the way and who, by the Guru’s
Grace, knowerh the One along. A Qazi is one who turneth away from the
love of Maya and who, by the Guru’s grace, dieth to the self. A Brahmin
is he one who cherisheth the Brahma in his heart and,through Him,saveth
Himself and his lineage. A wise man is he who washeth away sin from
his heart- A Muslim is who cleanseth his impurities. An educated man
is he who acteth on what he readeth and, as a result thereof, beareth on his
forhcad God’s acceptance”.~ Guru Nanak in DHANASARI

For him no faith was unworthy of veneration. He would say “ All

religious practices have come from my Lord, the glory of the name, the
best practices is however the greatest”.

The World To-day and Man.

The modern world has made tremendous and astonishing progress
through the material achievements of science and technology. Distances
have been annihilated and mankind is integrated. Tremendous power has
come into man’s hands. Never before in the history of human race was
man in possession of physical and material power of so vast a magnitude
as at present. Man can make this earth a decent place to live in or can
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" blow it up altogether. Man could have pressed science into the service
inorder to free himself from the bondage of material care and then
devote himself to the things of the spirit. But this has not happened,
and the human race continues to be unhappy as before. It is dominated .
by greed of wealth, passion for power and pride in the things material.
A jeeva in the present days takes birth under such environments and as
soon as he gains awareness, hislove increases for his worldly circle and
he cultivates relations and friends and acquires necessities and Juxuries
of life. The visible world of names and forms, through illusory attract-
ions, appears as the only reality -and man gets circumscribed and his
outlook becomes narrow and clouded and he cannot see things in true
perspective; the result is pain and sufferings. Man 1is born, lives,
builds up karma, suffers, dies and is born again and this goes on. In this
cycle of ignorance he finds joy and sorrow in shadows and trivialities.
The man wishes to obtain happiness with pride of the caste, lineage,
learning, wealth, power, influence and charms of the body and becomes
an embodiment of the egoism. Man always asks for pleasures but gets
pain. Such state of mind is described by GURU NANAK “My mind
is blind and is shackled by Maya so each day the body weareth off. I
like to eat and eat and I hope to Iive long but Thou O, Lord takest into
account each breath and each feed”. (—Guru Nanak in Asa.:

And again: “One asks for pleasure but receiveth immense pain and
weaveth a garland of sins in the bargain- Without the one Lord all else is
false and without Him there is no deliverance.” (-Guru Nanak in Gauri)

Japji and Man.

Guru Nanak in his first stanza of the Japji posed the questions and

answers for discovering the reality of life.

“In the beginning was the Reality of Reality !

In all ages was that Reality !

The Reality is eternal- now !

Nanak, that Reality shall for ever be !

Not by discursive thought, |

Can He be known,

Though one may think

A hundred thousand times!-
Not by silence of the mouth !
Can one hold fast to Quietness,
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Though one may in silence long remain !

By gathering granaries of the world,

The cravings for individual life subsideth not !
Many though the contrivances,

Not one will prevail in the end.

How shall we discover the Reality?

How shall the veil of illusion be rent asunder?
Nanak, by voluntary submission to the will of God,
As engraven in the table of the heart at birth !

According to Guru Nanak when a man takes birth it is inscribed
in his soul to voluntarily submit to the will of God but man on seeing
the visible material world takes it as reality and deviates from the
directed path inscribed in his soul. Guru maintains that voluntary
submission to the will of GOD is the way to obtain union with him.
That Will is the sum of the univer<al form of nature or the eternal dec-
rees of GOD. The will of GOD is tobe found “engraven in the heart
of man’’ and “immanent in the universe.” Infinite is the will of GOD
which made the universe and guides eternally all things through time
and space. In the philosophy of the Guru the eternal decrees of God,
the universal laws of the nature and the will of God are one and same
Reality diversely phrased. Guru Nanakalso lays down “God by his will
had laid down the path of life. Forgetting God and devoting to sensuous
pleasure which results in pain and suffering is the bondage and attuning
to his will, willingly is the discovery of reality.”

I will also quote a similar thought of bondage and liberation of
Lord BUDDHA. \

Bondage
Upon Ignorance dependeth Karma;

Upon karma dependeth consciousness;

Upon consciousness dependeth name and form;

Upon name and form dependeth the six organs of sense;
Upon the six organs of sense dependeth contact,

Upon contact dependeth sensation;

Upon sensation dependeth desire;

Unon desire dependeth attachment;

Upon attachment dependeth existence;
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Upon existence dependeth birth;
Upon birth depend old age and death, sorrow, lamentation,

misery, grief, and despair. Thus doth thisentireaggregation
of misery arise.
Liberation. '
But upon the complete fading out and cessation of Ignorance
ceaseth karma; ‘

Upon the cessation of karma ceaseth consciousness;

Upon the cessation of consciousness ceaseth name and form;

Upon the cessation of name and form ceaseth the six organs of
sense;

/

Upon the cessation of six organs of sense ceaseth contact;
Upon the eessation of contact ceaseth sensation;

Upon the cessation of sensation eeaseth desire;

Upon the cessation of desire ceaseth attachiment;

Upon the cessation of Attachment ceaseth existence;
Upon the cessation of existence ceaseth birth;
Upon the cessation of birth cease old age and death, sorrow, lamen-

tation, misery, grief and despair. Thus doth this entire aggrega-—
tion of misery cease. ' :

Man’s Actions and its effect on Character/body.

When one considers wealth as the main means of life then with all
his mind and power he wishes to obtain it to the maximum whether he
acquires wealth by fair or unfair means or by exploiting other human
beings Every act, good or bad, has an effect on the mind and it affects
its character, personality and evolution. Thislaw of karma, the law of
cause and effect, is such that no one can escape from it." That what thou

doest is writ upon thy forehead. Wouldst thou hide anything from the
Lord who seeth all?”’-Guru Arjan in Asa.

The moral effects of what one does are worked in the character of
the self. Every action, thought or word enters into one’s inmost being
and makes one subject to the accumulated effect of each, the past karmas
influencing the present actions and the present actions influencing the
future actions. No external agency like DHARMA RA] CHITRA OR
GUPTA is deputed by God to record man’s actions good or bad, they are
perpetually being recorded in the character of the individual.CHITRA and
GUPTA are our own karmas recorded with us(Guru Arjan in BILAWAL)
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Thus the law of karma works uninterrupted and there is no escape
from the chain of cause of effect. There isnosuch thing as intercession
or forgiveness of sins. There can be no rewards without undergoing a
life of love and piety. The law of karma must run its own course un-
jnterrupted But the Guru says, this should not stretch to the extent that
man is entirely helpless and is doomed for all time. It is not true as some
people believe that God is only a Life force that carries us, whether we
like it or not, upon an irresistible tide. It is equally wrong to believe
that men are like vapours from the gas, born upon the earth to live and
then to evaporate into nothingness. Iun this age of progress and advance,
_ the world is not going to accept that man is a mere puppet in the hands of

Nature and its unmanaceable forces or that his destiny is entirely the gift
of Gods or that he is at the mercy of some arbitrary or capricious external
agency. The Guru believes that man is the maker of his destiny.
- Tt is true, he is not an entirely free agent. But he is also not a helpless
creature in the hands of the so-called Fate. Believing in the
All-powerful God does not mean that there isa powerful deity sitting in
the clouds and controlling the destiny of men. Good and ill fortunes
lie largely in men’s own hands and are not gifts from above. It is un-
manly to lay blame for failures in life on the anger of Gods Unless the
bondage of every superstition is broken no real progress is possible.
To seek guidance from the Mullas or Priests and then to adjust one’s life
in accordance with their commands, are signs of irreligion and back—
warduess. The law of karma propounded above does not deny human
freedom altogether. It gives man freedom to produce the future from the
present just as to link the present with the past, through one’s own actions.
The bonds of the past can be broken through prayer, love, repentance,
constant association of holy men and above all, by the love of the Name :
Here are some more quotations to stress this point: “The Guru hath
conferred to Nanak the treasure of His Love and so Nanak hath no
accounts to render now”. —Guru Arjan in SORATH.

Again— “ The saints have blest me with the capital of the name
and so I am rid of all lllusions. What can DHARAM RA]J do to me
now when all accouuts of my karma are torn off?”.~Guru Arjan in Sorath.

A wicked man might derive some pleasure or satisfaction for any
temporary advantage he might get from his misdeeds but, this pleasure
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Or satisfaction is not a boon but a curse. The reward for a virtuous life
should not be taken to mean a life of ease, comfort and sensual pleasures
here or hereafter nor was the punishment for a sinful life, a life of perpe-
tual pain and suffering in the physical sense. According to Guru his view
on -theory of karmas are given in a hymn in Rag Maru-It reads:“Mind is
the paper, actions are the ink. Good and bad (virtue and vice) are both
recorded therewith. Man’s life is as his accumulated acts constrain him
(Man is driven to act along lines determined by his past Karmas). There
is no limit to thy virtues, O Lord. By taking refuge in Him the embodi

ment of all virtues man comes to possess virtues and can save himself).
O mad man, why dost thou not keep God in mind? Thy virtues get dis- |
solved away in the forgetfulness of God. Night and Day have both become
nets for man. There are as many meshes in this net as there are ‘gharies’
in a day. (Every minute man is being ensnared). Thou art caught
every day while engaged in picking food at ihe bait. O fool, by what
qualification wilt though be saved? The body is the furvace, the mind,
the iron therein and the five fires (passions) are ever applied to consume
it. Sin is the charcoal added threto by which the mmind is burnt, anxiety
being the pincers. (Then how to end this suffering? . The mind, turned
into dross,can still become gold if it meeteth cuch-a Guru as w uld bestow
the nectar of the Name of God and then O Nuanak, the fires of the body

would be extinguished (and man shall have his fuifilment’’). =Guru Nanak
in Maru.

God is not only law but also Love. DPrayers, the Simarn of the
Name and the company of holymen are, as it were, counter—actions in the
field of karma, to neutralise the previous karmas. The Guru explains
this point of view in another way also He says that man originally had
emanated from a Pure Source and had no past karmas then : “ When
there was nothing, where were the karmas then ? By which karmas did

man come to the world ? It isall His Play and He watcheth His own
creation as He Willeth ”.

If then, it was God’s will that created karmas in the beginning
the same will could destroy the karmas if His Grace was secured and this
came about when one was in harmony with that Will. The way to
destroy karmas, therefore, is to enter the region of the spirit where the
Divine Nature of the soul itself nullifies the so-called destiny or the
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karmas. The Law of Karma really operates in the plane of Ego and
cannot affect the life of a man who is seated securely in the Divine Cen-
tre. The IKarmas had proceeded from God. When a man learns to live
in Ged and surrender to His Will,egoistic actions and motives are thrown
off and he rises above the Law of Karmas.” The soul is freed from the
life of sin and rests in God, the source of Life, Power, Light and Bliss :
“If by guod fortune, one meeteth the Lord all ills caused by separation

from Him come to an end Nanak Prayeth to the Deliverer of all for
His Protection .

NAM ( The Divine Name-SIMRAN )

To remove the darkness of mind and the wheel of ego Guru
NANAK prescribed the remembrance of the divine name (Nam) as the
cure. He says “ GOD has created his temple ( Body ) he resideth in
this temple " and again ““ The Lord is hidden inevery heart, his light
pervadeth all. The impregnable doors are open up‘to him but through
the Guru’s instructions, wh, meditateth on the fearless one.’ ~GuruNanak
in Sorath.

The soul must therefore be restored to its original natural condition and
must revert to its true self and live a life of truth, goodness and love
which are the real food for the self. This is the true life of the spirit.
The permanent life of the soul must be linked with the permanent being
in whom the soul has its roots and from which it had emanated. The
Permanent being is the source of all real happiness, When the soul
learns to turn inward it enters the realm of bliss. In the language of the
Guru, it is the Simran of the True Name that has the saving grace that
creates a condition in which this inward turning is brought about.
Infinite power then flows from it and providesa cure for all ailments.
It induces a state of mind in which the ups and downs of life cannot
ruffle. It is the state of perfect peace and equilibrium. It is the natural

condition of the soul in which it rediscovers itself in its original purity
and then there can be no pain.

By blessing from Guru it is possible to break the wall of falsehood
and it is by his grace only that the light can be obtained. Guru reveals
Lord’s boundless glory and his own limitations to others as: “ If 1 were
to live millions and millions of years and the air were my food and
drink. and if I were to shut myself in a cave ( for meditation ) where the
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sun or moon did not enter (to disturb me ) and if I were so absorbed
that I did not havesleep even in dream, I would still not be able to
measure Thy Greatness nor the Glory of Thy Name. The true, the
formless one is centred in Himself. There are hearsay descriptions of
Him, but if it pleaseth Him, e in His Grace revealeth Himself. If
I were cut into bits and ground like grain in a mill, if I were to burn
myself in fire and then mix with the ashes, I would still not be able to
measure Thy greatness nor the Glory of Thy Name If I were to fly forth
like a bird across a hundred skies and became invisibleand neither ate
nor drank, I would still not be able to measure Thy Greatness nor the
Glory of Thy Name. If I read millions of pages of books and interpreted
their meaning correctly if there be no end to the ink in my possession
and I could write with thespeed of winds, I would still not be able to
measure The Greatness nor the Glory of Thy Name.”

- Guru Nanak in Sri Rag.
But What is the cure?

Thy key is in the Guru’s hands. The soul must throw off ego,
through a complete surrender to the Guru which really is a surrender to
God, and learn to live in harmony with Him, the source of its being.
Then alone will it be liber.ted and reunited- Andthis can be brought
about by thelove and worship of the Name. But what is the Name?
Briefly put, it means the love of God which connotes remembering God
with devotion and faith, uttering His Name livingly, meditating on
Him through the Guru’s Word or otherwise, concentrating on His Divine
Attributes and surrendering to Him in His Love and Service. All this
has to be done with intense lcve, devotion and faith so as to equip the
mind with the necessary emotional and psychological experiences for
awakening it to the higher spiritual domains. God as person clothed with
Attributive Names fulfils its emotional needsand then the spiritual energy
is generated which enthuses the mind, fills it with joy, love and vitality
and inspires and lifts it to a higher plane of consciousness. This kind of
worship begins with a Personal God This God is first humanised and
then worshipped i.e. the object of prayer and meditation possesses moral
and spiritual human Attributes of the highest order- The struggling soul
needs something to lean upon, something to speak to, of its cares. So God
as Person is, for the soul, a fundamental necessity. This person is the
essence of all that the eye, the ear, the mind and the imagination hold as
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the highest, the noblest-and the best and thus provides infinity of delight
for the eye, the ear and the understanding. Anything that is possessed of
richness, beauty and majesty arises out of a fragment of His Glory. He
is the Source of all that is Good, True and Beautiful. He is the father,
the Mother, the Friend the Creator, the Giver, the Unborn and
the Unbegun and so on. The Name as expressed in this way or
through the Guru’s hymns is recommended to be sung lovingly and
further to produce the maximum emotional effect this singing is also
recommended to be done in accompaniment with musical instruments.
This is called kirtan (ie singing the praises of the Lord). Kirtan is
devotional music regarded as a way of stimulating meditation. It isan
exercise that makes the food provided to the soul more relishable. It does
not merely bring peace and refinement to the distracted soul but awakens
it to a state of higher consciousness, by touching its deepets chords and
generating thereby emotional energy, so nccessary for a glimpseof the
Spirit. The Gurusays : “Great pleasure and the peace of thestate of
Sehaj (equipoise)are attained through Kirtan (Singing His praises).Again:
“By singing the Praises of the Lord, the mind is stilled and thereby
the sins of ages depart. The love of the Name hath awakened the mind
to its true self and all sins have departed from the body. Meditating on
the Name bringeth the same benefit as the observing of auspicious days
is supposed to bring. 4t is like bathing in the sixty-eight pilgrim
stations. For me, the name is the pilgrimage and this is the quintessence
of wisdom which the Guru hath imparted to me. By the Simarn of the
Name, my pain hath departed. By uttering the Name even an ignorant
man becometh wise. Through the Name one acquireth name and is rid of
all involvements. By the love of the Name the Yama cometh not near and
one is blest at the Lord‘s Court with peace, for, He is pleased in this way.
The Name is one’s true capital <tock. The Guru hath instructed me in
the essence of true wisdom-the Praises of the Lord and the Love of the
Name are the real support for the mind. Nanak, only the Name hath the

power to redeem, this is the only act of expiation, all else is to please the
crowd”. Guru Arjan in BHAIRON.

Without the Name life is a waste because the mind and the five
senses controlled by it cannot function normally and naturally. “He who

uttereth not His Name will die in shame. How can one live in harmony
without the Name ? .- Guru ARJAN in BHAIRON,
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As gaipst this, the Name can bestow the highest state called the
Sehaj ( equipsise ) in which the soul comes back to its natural self and
becomes happy. - * By the Simran ( Love ) of the Lord, one mergeth in
the state of equipiose ”. = Guru Arjan in Gauri.

The Path

~ Living the life of a house holder, rising in the early hours of the
day and praying the praises of Lord in the holy sittings, adopting truth-
ful means of livlihood and out of such income to help the needy in 2
humble way, a method ie NAM JAPNA, KIRT KARNA and WAND
CHAKNA is the method by which the wall of falsehood can be broken.
Remember ‘ Name ’ while walking, sitting, sleeping and doing any
other work. Always endeavour to keep Name in heart. With this constant
remembrance Lord’s Name will get embedded in mind and it will
prevent Jeeva from evi] eruptionsfactions. Like this the evil sanskara
embedded in mind will remain dormant and good actions/sanskars will
redouble and Jeeva character will improve so much that the gap between
Jeevas-and God will disappear. Lo-this is the state of Bliss. Seha]
implies total freedom from evil actions. Jeeva who attains such a state of
mind will remove his personal identification aud,he will be one with God.
He will see God in all and everywhere. He will not and cannot indulge
in mortal sins even in hiding, Hide from whom? The MAN sees the

Lord in his heart. Pain or happiness such a Jeeva treats it as the Lord’s
“Will” and he likes/loves Lord’s will.

GURUS help a man to reach sucha state in the Journey through

sansar and guides Jeeva through GURBANI, and examples set during
_their life. Man meets GURU by GURU's grace only.

Thus in the above chartered way the wall o-f falsehood will break
and the devotee realises the unity of purpose and unity of personality.

State of mind of such e Jeev-Atma has been described by GURU
in RAG ASAas:

“God doth not die, nor do I fear death,
He doth not perish, nor do I grieve,
He 1is not poor, nor do I have hunger,
He hath no pain, nor have I any trouble,
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There is no destroyéer but God,

Who ismy life and Who gives me life,

He hath no bond, nor have I any,

He hath no entanglemerit, nor have I any care,
As He is stainless, so am I free from stain.
As He is happy, so am I always rejoicing,

He has no anxiety, nor have I any concern.

As He is not defiled, so am I not polluted.

As He hath no craving, so do I covet nothing.
He is pure, and I too match Him in this.

I am nothing:He alone is everything.

All around is the same He.

Nanak, the Guru hath dispelled and shattered my doubts,
“And I have become uniformly one with Him”.

_..._.O_........_
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‘ Yashachi Gurukilli > ( Master-key to success )
A Marathi book by Shri G. D. Saraff, Publisher-Vasantkumar Saraff.
E/5 Model House, Proctor Road, Bombay 4. Pages 184, price Rs 15

Here is a book containing useful suggestions for a successful life.
The book is divided into eighteen suitable chapters and deals with such
topics as life-ideal, confidence, habit, savings, inspiration, leadership,
co-operation, perseverence, imagination, enthusiasm, self-control, concen-
tration and attractive personality. The author points out that great
efforts are necessary for the attainment of success. One should consider
what one seeks and why, when as well as how to attain it ( pages 28,34 ).
Fearlessness, patience, perseverence, inspiration, hard work and mutual
help are necessary for success. The example of a person, who attained
great success on account of the advice contained in a greeting card
presented to him by his wife is given, thouzh the name of the person is
not mentioned ( 40). Confidence is contagious ( 41 ) and enthusiasm .

is like steam in an engine. It is necessary to translate one’s knowledge
into action.

The need of saving regularly is stressed and practical suggestions
for preparing a family budget are given ( 57-58 ). The qualitiesrequired
for good leadership are detailed and sound advice is given ( 65-73 )-
Black-marketeers may become rich within a short time, but their guilty -

conscience does not allow them to live happily. Hence honesty is the
best policy ( 148 ).

The speech of Antony in Shakespeare’s Julius Ceasar is quoted
with apt comments :- “Learn to speak with confidence. Your speech
should be polite, sweet, relevant, attractive and convincing. Do not
underrate your rival. Be factual in your statements.’”” ( 150-151). A
man should try to have an attractive personality., Goad moral conduct
isa part of human personality. A man should meet at least one good



Book Reviews 101

‘person every day and appreciate his virtues. Thereby he increcases his
own virtues. :

The author has some psychological suggestions to make. ‘‘ Watch
your mind and control your thoughts. Do not waste your mental power
in worry or hatred; put it to creative use. Firm thoughts are the apex
of the arch of success. Fix your ideal and concentrate your mind on it
so that it will percolate into your sub-conscious mind which will get
help from the ideas that exist around in the atmosphere. If your mind is
‘s‘oile.d by jealousy or selfishness, you will never receive help from the

Infinite. ”” The role of the sub-conscious mind as well as of auto-
suggestion and the importance of creative thinking is also pointed out

(159),

Other practical suggestions are:-“ Take an opportunity when it
wcomes and use it to your advantage. Work with zeal and without
. looking to the emoluments. The reward will come of itself. The more
| you work, the more your capacity increases. Thereby you work faster and

better. Help others selflessly. Do at least one good turn to others every

| day " ( 136-140). )

Money is not the only thing to be achieved in life. Knowledge is
equally valuable. Difficulties and failures bring to man invaluable expe-
rience. They teach a lesson for attaining success which is hard but not
impos<ible. Scientific inventionsare difficult;-but if one concentrates and
penetrates into the problem, the difficulty runs away. 170)

The book contains a number of pithy statements: For an expert,
thers is no dirth of work 34). If you wish to be happy, make others
happy (63). Planning and execution are equally necessary (84). A
common purpose is the seed and unity of minds is the soil in which it
grows and leads to the desired fruit (171). Concentration, noble thoughts,
confidence, peace of mind and proper efforts-these constitute the master

key to success (184).
It may not be proper to expect literary qualities in a book like this.

The book is interesting reading inspite of some grammatical mistakes.

A few defective statements may be pointed out here : A cracked music
record plays the same tune over and over again. This example which is
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given in connection with the formation of good habit is not apt (48)
Moreover ‘I’ is said to be mind. (75). This in incorrect. ‘I’ is the
Atman. Mind is only an inner sense ( antah-karana). Shankaracharya
is stated to have established the Arya Dharma (144). Historically
speakiug, this is not true. Shankaracharya only re-vitalised the
exsisting faith. While reading this book, one feels that more details
about how Birla attained success and prosperity should have been given.
This would have providgd some guideline to enterprising youths. There
are few misprints jn the book, but errata is not given.

In spite of these shortcomings, one cannot but say that Shri. G. D.
Saraff who is a successful businessman, has ably given expression to his
thoughts and experiences. It is certain that this is a book which is

practical in its outlook, useful due to its sound advice and inspring on
account of the ideaiism it puts forth.

R. R. Modak.

___O.._.._

A Short Report

Nva

The Academy of Comparative Philosophy and Religion,

Belgaum.
( 1-6-1974 to 25 '11-1974 )

— Q0 —

There was only one meeting of the Board of Trustees during this
period to consider a few routine subjects. The Editorial Committee also
met once for selecticn of articles for Pathway to God.

The ‘Punya-tithi’ of Sri Gurudev Ranade was celebrated for 5
days in Gurudev Mandir. Some Sadhaks took part in iwl‘
‘tation. “Onyaneshwari Parayana” (community reading of Dnyanesh-

wari) was observed from 30-5-1974 to 5-6 1974. In the evening, talks
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were delivered by Shri Namdevrao Bhave, Shri Shripadras Deshpande
of Poona and Shri Dandge Shastri. Shri Digambarpant Parulekar
delivered ‘Keertana’ on the 5th. On the Punya-tithi day-6th June,
there was Arati and Prasad was distributed to all the sadhakas present.
Shri Bhagwanbua Lolge, Patan Sangvikar delivered ‘pravachans’
for seven days in Marathi on “Shri Krishna Charitra & Dnyaneshwari.”

Shrhl G. V. Tulpule also gave talks on G]ta on two occassions for 3 days
eac

Dr. H. R. Divekar M. A. D. Litt. ( Paris), Poona had delivered
four talks on Karmayoga in Marathi. Manuscript of those talks was kind-

ly supplied by him for publication. We have publlshed those talks and
the book is available to the public for a small price of Rs. 2/-

On 13-10-1974, we published two books (1) Sri Gurudev Ranade
(Marathi) by Dr. B R. Modak and Mrs. Wasudha Modaks M A. and
(2) Critical & Constructive Aspects of Prof. R. D. Ranade's Philosophy
by Prof. B. R. Kulkarni. Shri P. R. Dubhashi, Divisional Commissioner,
Belgaum-a distinguished officer of saintly character-released these books,

.when Shri G. V. Tulpule Presided. The speeches of Shri Dubhashi and
Shri Tulpule are separately printed in this Number..

During this period, the following persons were enrolled as life-

subscribers of Pathway to God (Rs. 103/—), as life- members (Rs. 250/-)
and as donors (Rs. 500/ or more :)

Life-subscribers;
1. Shri N. V. Ambardekar, Belgaum. 2. ShriS. N. Dhruva, Sion,Bombay

Life-Members.

1. Shri C- Yadavrao, Gangavati. 2. Shri V. V. Dabade, Tahasildar Muddebihal.
3. Shri K. G. Katwey . retd Ch-ef '« 4, Prof. S. B. Deshpande, Dharwar.
Engineer, Bangalore. 5: Shri V. M. S, Talaulicar, Panaji.

6 Shri T. P. Pandit, Locnda -~ , 7 Shri G. M. Shankaraih, I. F.S.

8. Shri Syed Safdar Hussain, I-I.S, Conservator of Forests, Bcllary.

D. F. O. Raichur. 9. Shri A. K. Akhtarkhan, M Sc.
10. Shri I. J. Kamlani, Londa. Agricultural Officer, Gangavati.
_ 11. Shri R. K. Kulkarni, Engineer; 12. Shri H. G. Honalli, B. ~c.

R. F O, Hospet

14. Shri V. B. Ramdurgkar,
‘Tahasildar, Indi.

Wadarhatti.
13. Dr. S. N. Gogate, M. D.
Shahapur—Belgaum.

15. Shri K. R. Kulkarni,
R: F, O. Gangavati.
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Donors
1. Shri M. G. Herekar, Tilakwadi-Belgaum. .... Rs 501/-
2 Shri D. B. Parulekar, Camp Belgaum. Rs 1111/-
3 Sou. Saralatai G. Kulkarni, Tilawadi, Rs 500/~

The life members will get all our publications “including Pathwmy
to God, free and they will be invited to attend important functions in
the Mandir. The donors too will get these benefits and in addition, they
will also have a right to elect one Trustee on the board of trustees of this
Academy. We are grateful to all these persons for their kind help to
this Public Trust. 'We hope they will continue to give active coopera-
tion to us in the spread of the spiritual ideals, preached by Sri. Gurudev
Ranade.

Donatlons were received from the following persons durm“ this
Period.

1. Lt Col. B. Y Ghooi, Tilakwadi : Rs.100-00 bringing his total

to Rs 301 -
2. Shri R. Almeida, Syndicate Bank, Belgaum. 10-00
3. Shri S P. Garg, Jaipur. 20-00
4. Shri P. K. Gadgil, Shahapur 5-00
5 Dr. P. . Prabhu, Ph. D. LL.B,L. 1 T- Powai  50-00
6. Shri Hasabnis, Belgaum 20
7. Shri R. D Tendulkar, Dadar, Bombay 100-00
8. Smt. Kamalabai G. Kulkarni, Tilakwadi. 100 00

We place on record our gratitude to all these persons for their
active help to this Public Trust

We had appealed to the subscribers last time to help usby enrolling
a few subscribers each for Pathway to G6d. = We would like to repeat the
same appcal this time also. We would also welcome a few advertisements
for the journal for making it self-supporting, as far as possible. This time
we received substantial help from the following persons : .
1) Shri R. D. Tendulkar. Bombay 2 Shri K. D. Tendulkar, Bombay.
3) Shri K. R. Kulkarni, Gangavati. 4) Shri S. R. Narsapur, Dharwar
5) Shri Baburao G. Tabib, Hubli. 6) Shri S. D. Dabade, Bangalore.
- 7) Shri G. D. Saraff, Belgaum. 8) Shri L. C. Dandekar, Sangli.

We are thankful to them for enrolling new subscribers and for
securing advertisements for Pathway to God.
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The State Librarian, Bangalore (Shri.S. D. Bagari) has issued
instructions to all the libraries in the State to subscribe to our journal

‘Pathway to God. Hehas also advised the management of the Central
- Libraries to purchase our publications, We are extremely grateful to him
for his active cooparation in the spread of spiritual knowledge.

The management of the West Coast Paper Mills, Dandeli have
sanctioned sale of 24 reams of good paper to u< at the controlled rate
with discount. This.will reduce the cost on bringing out our journal.
We are grateful to the Management of the paper Mills for this substantial
help to us and hope that the Company will kindly continue to supply us
paper in this way from year to year to meet our minimum requirements,

Prof. N. G. Damle Poona has agreed to deliver Gurudev Ranade
Momorial lectures here in Belgaum in June next year.

We have an idea of publishing the life of Sri Gurudeva Ranade,
in English and Kannada as well” In the meanwhile, we have kept with
us for sale the life of Shri Gurudev written in Kannad by Shri M. S.
Deshpande (price Rs 6-50).Kannad readerswill find this book interesting.

We have added a few books to the Gurudev Granthalaya. The
number of persons taking advantage of this library is gradually
increasing: sl

To the Subsbribers : .
1) Subscription may be sent to “ Academy of Comparative Philo-
sophy and Religion : Belgaum : Tilakwadi East : Belgaum
—590006. .
2) Complaints about non-receipt of the journal should be sent
within 15 days of publication.
3) Any change of address should be intimated to us at the earliest
« possible opportunity.
4) Subscribers may kindly inform us before hand if they desire to
discontinue subscribing to the journal.

5) Regular subscribers of Pathway to God will get a commission of
25% on the price of our publications, if they want to buy them.

6) This public Trust will be happy if every subscriber tries to
enrol one or two of his friends as subscriber of this journal of
spiritual life. It will helps us in giving more pages of reading
material, -

7) The next Number will be out on Gurudev Punayatithi day-
6-6-1975.

8) Readers may write their opinion on the journal to the Chairman
of the Editorial Committee.
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Ready to serve you too

every day, in every way ...
MAHABANK

We call it our Total Banking Service, bringing you every
conceivable Saving Scheme, safety of your valuables,
financial aid to industry and trade, and economic
development of backward areas. %

Let us list what services we offer:—

*

¥

%*

i

Savings Bank Account. * Current Account.

Fixed Deposit Account. * TRecurring Deposit Account.

#

Travellers’ Cheque Annuity Deposit Scheme.

Cumulative Deposit Scheme. * Lokmangal Deposit Scheme.

Gift Cheque * Safe Deposit Lockers.

Aid to Small Industries, Agriculture,
Small Enterprises, Professionals etc.

Foreign Exchange Business. * Executor & Trustee Business.

This is MAHABANK . ......at your service.

BANK OF MAHARASHTRA
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Shri K. R. Kulkarni, a disciple of

Shri Gurudev Ranade, with Forest Department

Officers on the occasion of Wana Mahotsav:

Gangavati [1974]

Seated 1) Shri Syed Safdar Hussain : D.F.O. Raichur
2) Shri J. M. Shankaraih, Conservator of Forests, Bellary

3) Shri B. S. Mavinkurve, ChiefConservator of Forests,KarnatakState
4) Mrs. Mavinkurve 5) Shri K. R. Kulkarni

m@o o
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Five-year-old Seshu is doing well at school
and play. He’s proud too of his Janata Deposit
’ savings in the Corporation Bank.

Janata Deposit savings scheme is the easiest
way to save. Even 25 paise a day is enough.
You don‘t have to go to the Bank every day.
On the other hand, the Bank's authorised
representative calls on you regularly at your
home to collect your deposits.

Seshu’s Janata Deposits will keep g}owing as he grows.
He will have a big, fat bank balance
when he f:mshes school

Saving is an mstmct. and Seshu has
made it a habit.

h - : 2 ko
- - =W here friendliness is a tradition ESTD. 1906
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" Phone : 20447

\With best compliments from :

5

K. Manubhai & Co.

“ Tea " Merchants

905, Mensi Galli,
Raviwar Peth, Belgaum.

“ I’ Mark : Special Family
Mixture etc. Tea

Available at reasonable rates.

25 years service to the
people of Belgaum.

Phone Nc. :21576

With best compliments from :
¥t
Khashag Power Loom

Weavers Co-op.
ociety Lid,,

Khasbag, BELGAUM-4,

TR—GESIAT BT ATHIE 3 2033,

g7 : Ro4 i
q, gAFHIA =TT
FSHETT
visw/g, ETIT ¥5, Az,
Fq:-4 »¥, Farsy Ay, fFd

... fefezsaza ...

q. gard Au Ffuwea fe., wan
( dzwra, IWZITT T FFY TR )
¥, gyadl ARl #faweq fo., qag
( Fzmia @ wnfrd fegr )

M/s. Ramchandra
Mahadeo Murkumbi

GENERAL MERCHANTS,
Market, Belgaum,

Phone No. 22430

Grocery, Stationery, Patent Medicines,
Glassware, Colours and Paints etc.
IHousehold articles available at
) reasonable rates

Stockists : The Tata Oil Mijlls Ltd.
Jenson Nicolson India Ltd.

Agents : PARLE Products Private Ltd.

Distributors : The Tata Chemicals Ltd.
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Phone : 21583 Res. ®IT ATHE : 3049
22883 Fact : :
22922 Shop. el s “u‘?."

Manufacturers & Dealers in

- Bbhandare & Sons. [, . = - = N

SILK, ARTSILK qnd T OS q;i-gq
JARI SAREES
Shop Khade Bazar SHAHAPUR Belgaum. e
Factory:— aT;TEm}E qua‘
FI1EL Baswan Galli _ FETF$¥EE
KHASBAG -BELGAUM and =
Sapar Galli, M.Vadgaon-Belgaum weo A3, I,
| .

CAKARA BANK CAN HELP YOU TO BE SELF-EMPLOYED

Over the years, Canara Bank has built up a fine tradition of
helping experienced and enterprisng people who have a
desire to be self-employed or those who wish to expand

or improve their existing business.

We have schemes for Doctors, technically qualified Engineers,
artisans and other type of entrepreneurs who wish to set up
some enterprise of their own.

For details, please call on our Branch nearest to you.

CANARABANK

Head Office : DBangalore-2.

IN THE SERVICE OF THE PEOPLE

il
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With Best Cothﬁmenfs From :

Phone : 22791

il

C. S. T. No. 5055222-3 D
M. S.T. No. 5050363-7 D
Valid from 5- 5-1973

C. M. ENTERPRISE

P. V, C. Pipes and Plastic articles

Shed-B-6, Industrial Estate,
BELGAUM

Tele : SILKBANA Phone : 20264

Veerabhadrappa
-Danappa Magavi

CLOTH MERCHA\TS
Shahapur-Belgaum

Wholesale Saree Dealers

£\

fazwzar AT /AT
A9 Ay, MEIX-TZTE.

FiAT QI8 ITH AFATT.

Office ¢ 21283

Resi « 20691 }
22015

With Respects to ¢ Shri Gurudeo ’

)

¥

M/s. Surajmal Laxminarayan
Lanvar
Wholesale Art Silk Saree Merchants

P. O. Shahapur-Belgaum.

Phone No. :20629

ahri Ham Weaving
Mills
Khasbag-BELGAUM.
e '

Manufacturers of Best

QUALITY SAREES
AND ‘
WHOLESALE SAREES MERCHANTS

Prop: S. B. Katarki
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With fheat Compliments fnom

"

" Ginema Theate BELGAUT

. |
wltﬁ Best Comp“]nenfs grorn: 5 th year PhOne N_o.2]777(4Lines)
‘ HOTEL

$ rindavan

LODGING, BOARDING
and
RESTAURANT
- Maruti Gal.li_ BELGAUM.
Y Latest Luxury Lodging, Boarding

& Restaurant
Attached Bath- Rooms

Decent Furniture

Centrally Located
Airy and Comfortable Rooms

Air Condition Room
[ Lst in Belgaum ]
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The Belgaum District Industrial Co-operative
Bank Ltd. BELGAUM.

Head Office s 5 “ UDAYA ” Building, Shahapur Road, Belgaum
Branch Office : 2803, Guruwarpeth, Gokak and Yanampeth, Ramdurg.
AS ON 30-6-1974

MEMBERSHIP

(1) . Government 1
(2). Societies 359
(3) Individuals _1.@

’ 1823
Share Capital Rs. 8,77,950/-
Reserve Funds Rs. 2,48,241/-
Other Funds Rs. 2,95,163/-
Deposits Rs. 35,22,229/-
Working Caplt’ll Rs. 68,18,058/~
Profits Re. 1,06,303/-

(1)- The Bank"is the only organijsation which provides financial assistance 1o the
Industrial Co-operatives and Individuals Artisans of the District.

(2) Deposits of all kinds are accepted at the attractive rates of interest.

(3) Al sorts of Banking facilities offered.

(4) Thrift Deposit Scheme is the special feature.

BORRD OF DIRECTORS

1. Shri S. G. Badagavi, President 8. Shri D. R. Varude, V.President
2. ,, R.S. Yalagod, Director 9. ,, G.C. Bolmal, B. A. LL. B,,
3. ,, N.M. Kwalli, . - Director
4. ,, B. H. Malji, ’s 10. ,, I. G. Kyasti, ’
5. 5 P« K. Wagokar, - 11. ,, N.C. Sutakatti, i
6. ,, V.S. Yakkundi B.com.LL.B-12. ,, N. G. Tarale, -
7. ,, B.B. Hireraddi, ° ,, 13. ,, R.B. Amble, ”
Shri S. R. Ambadagatti, 14. The Deputy Registrar C. S.
B. Com., Belgoum "
Secretary 15, Thc Asstt.Director I & C. Bel"aum
Shri S. N. Vanahalli Shri N. G. Tilaganji,
Co-op- Dip. Co-op, Dip.

Sr. Bank Inspector Accountant. i
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Grams : MUJAWARCO. Puoxe No. 21785 & 22786

FOR REGULAR, QUICK & SAFEST

TRANSPORT SERVIOE
RELY

~ MUJAWAR AND CO.

BELGAUM,
FLEET OWNERS AND TRANSPORT CONTRACTORS.

REGULAR DAILY SERVICE TO
BOMBAV. GOA, BANGALORE, COIMBATORE, MADRAS,

Phone No. 22786

Muwwar Automobile Co.,
FORT ROAD, BELGAUM.

Genuine Parts For :
T. M. B, Dodge, Leyland and Tyres Tubes of all sizes, varities.

Pr.one No. 22788

Make Travelling a
Pleasure by t

MUJAWAR
TRAVELS

Fort Road,
BELGAUM.

“ ! -'\
,l’!”!:"f“'i'l o ld\ :_' ot

Daily—Sight Seeing. ]
BELGAUM TO BANGALORLE ) DeparTURE TiME :

BANGALORE TO-BELGAUM ) 8- 30 p. M.
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xvi
~ Best Wisfies from
Office : 20055
PHONE: Factory : 20808 Tele : “ LANGARSOAP
Resi : 20129 '

MAHARASHTRA SOAP FACTORY
Udyambag - Khanapur Road, BELGAUM.

Prop. Kantilal Manilal & Co.

Raviwar Peth, BELGAUM.

NAVAYUG SOAP FACTORY
Raviwar Peth, BELGAU\‘I
F. Phone : 21018 Office Phone 21573

KEMCO INDUSTRIES
Udyambag-Khanapur Road, BELGAUM.,
P. Phone : 208C8

With Best Compliments From :

Kobay Silk Mills Li’d

\IO];G]& "

Post : Balekundri, Dist Belgaum.

Manufacturers of Highgrade Silk and Rayon
Shirtings and attractive Sarees.

o JAl AMBE Phone * 22715
MODERN RELIABLE
OHIT. w  § % TS
UP-TO-DATE CLEAN
PUROHITIT SWHEHET MART
- Camp, BELGAUM.,
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12. FHanT ( Marathi )

Academy of Comparative Dfiilosopfiy & Religion
BELGAUM
PUBLICATIONS

Thus Spake Gurudeo ( revised & enlarged )
An Introduction to Vedic Study

M. S. Deshpande
.. Dr, Sampurnanand

Validity & Value of Religious Experience
( Seminar proceedings )

Problem of Evil ( Seminar Proceedings )
The Doctrine of God ( Seminar Proceedings)

The Need for Religion & the Predicament of Man Dr. P. Nagaraja Rao

God Realisation; Sadhana & Effects(Seminar Proceedings )
Dr. G. S. Shrinivasan

Prof : Aravind Basu
Critical & Constructive Aspects of Dr. R+ D. Ranade’s
Prof.. ; B. R. Kulkarni.

Haridasas of Karnatak

Bhagawata Purana

Philosophy «..ees
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0-75
1-50

3-00
3.-00
5-00
4-00
7-00
1-50
6-30

12-00

5. we2d T8 ( Marachi ) Dr. B. R. Modak and Mrs. Wasudha B. Modak M- A, 3-00

Dr. H. R. Divekar

For Commission to Book-Sellers, Educational Institutions etc con tact :—

Secretary, Gurudev Mandir, Tilakwadi East, Belgaum. 590006.

PATHWAY TO GOD
( JOURNAL )

iy

" ? published twice a year in June & November.

Annual Subscription

( Including Postage )

2-00

Foreigr s, 10

Bharat Rs. 5
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Registered with Registrar of News Papers for India under No R. N. 22624/72,

+

S. K. Kabbur Private Limited

3. Bastion Road, Fort BOMBAY

‘0@.

Telephone : 261627 Telegrams : DIAZO

I

Manufacturers of :
DYESTUFFS AND COLOURS

FOR
Cotton, Silk, Art Silk, Wool, Paper.

OIlL COLOURS

FOR
Paint, Varnish, Boot Poli;s,h and Waxes

Leather and Soaps

@

BASIC MAGENTA

{ Manufactured in colloboration with
Messrs L. DENNIS & CO., LT D... Manchester )

N I TR R AT A S RO DT NI

~

FOR

COIR, SILK, GULAL

Correspondents in England :
KABBUR and COMPANY LTD,

Radh; House, Higher Ardwik, Manchester 12. Telograms : “ RADHA » Manchester
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( Printed at Belgaum Samachar Printing Press, Belgaum )
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