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PRAYER
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Bhagavad Gita (11-40)

Salutation to You before, Salutation to You belind,
Salutation te You evaryside, O All !

Infinite in might and immeasurable in strength, You
pervade all and therefore you are all.
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EDITORIAL

3-7-1983  was the [97th birth anniversary of
Shri Gurudeva R. D. Ranade His birth date being 3-7-1886.
i @. Ashadha Suddha Dwitiya of Shake year 1808 at

1C-00 A. M,

Gurudeo Ranade was a cevolee of God right from his
childhood. His mother Smt. Parvatibii was a very religious
and pious lady and she made a deep impression on the mind
of Guiudao by her religious behaviour.

Gurudeo had unflinching faith in God. He never missed
his daily nrayer and meditation. lllhealth, finanzial worries,
difficulties and sorrows did not detor him from his faith in
Allmighty, but rather increased his devotion towards Him.
Western education did not make him hate Hindu religion
and its ritua's He was simple in his habits and dress. He
was destined to be a great spiritual master. This was
predicted by Shri Mahalingayya Swamiji of Nandikeshwar
temple when he was an infant boy.

Though Guiudeo is not physically present with us,
h's life, his teachings and his message are eternal. Those
who follow his teachinys, may be rest assured that God

Himself is by their side to take care ol them.

Gurudeo always used to chant the following Marathj
Abhanga.
ALZiET AT A=A A70A0 1 FIAT A ATT T 277770 101
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" For crossing the ccean of i5ie, give us O Lord the
boat of Thy Graca. When such a boat is available there is no
fear of anything in life ne‘ther of crowning nor of deztrut:ion,
O God, Your Name is the sure boat to cross the dreadful
ocean of life happily. -

Gurudeo ssid proloenged Sadhune is not at all neces-
sary for Ged-realisation. God-realisation requires a tendern-
ess of heart and an intense hunger for it, Where these are
prasent, 3od is near, But maere Name-japa for 25 crores times
or more by one of a wicked mind. by one who is immorale
cannot expect vision of God, God abhores hypocrisy, Mere
actions withcut a pure heart cannot take one near God.

Gurudeo practised Sadhana for over fifty years and
showed to us that meditation alone is the easiest and surest
way of attainment of God-realisation and spiritual happiness,
But the essential prerequisite is cultivation of moral virtues
and elimination of vices, coupled with God-.devotion and

Setsang (Good company)

Meditation on the name of God is the simplest and
yet the surest way of God-realisaticn for the rich and the
poor, for the high and the low, for anybody and everybody
in the present world ot stress and strain, Meditaiion being
concentration in the name of God costs no money, requires
no material of any kind and can be practised anywhere and
any time. How simple| Hew easy | Let us follow Gurudeo.

gfe 7@ vzom gfc qa g
qoqis. AIAT FIOT CFAT .



CAN SCIENCE AND SPIRITUALITY BE
SYNTHESIZED 7

Dr. Smt. Chandrakala A. Hate
MAPh.D S EM.

IEARE t is well known that the term science includes
all the bas:c and life sciences whiie th:ir application to man’s
probiems is technology. The field of science is search for the
properties of matter and energy. It is an organised body of
knowledge, which is universal and it is being continuously
expanded by research. Man is endowed with a sense of curio-
sity, faculty of analysis and reasoning He is faced with many
a problem, theoretical and practical. If the search for solu.
tions is without it is science, if it is within, it is spiritual-
ity. So both cenverge in man. ‘' The gregarious nstinct
that makes for social organisatiocn, the gift for experiment
and analysis, innovation and inventioa that is the basis for
all science and technology, and the sense of wonder and
reverence that reaches for the Ultimate Principle- all these
are complementary aspacts of the Complete Maa.* This is
how the leading physicist of India, Dr. Raja Ramanna puts
it. h

The advance in science and technology during the
|atter part of this century is so tremendous that it not only
dazzles the common man, but has affected the very core of
his life. He can chalk out his daily schedule as per weather
forecasts. Within seconds he ean. communicate any person
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at the o:her end of the globe. Standard of life has improved
More comforts nay even luxuries are at his feet Epidemics
ke small-pox and plague are eradicated. Life span is leng-
thened with the result, explosion of population. Man has
soared to the space to find out the limits of the universe,
Ne weonder science is worshipped as if it is a deity to solve
all the problems of man.

Herein again, average persen is at times disillusioned.
Apart from world wars, there have been 30 major or minor
wars, eventhough U.N O, for peace was establishad. Groups
have been fighting with each other for survival and supre-
macy since the birth of Homo Sapien on this earth, History
amply testifies this statement. Violence and cruelty were
there. dut therr intensity and expansion is witnessed only in
the present times. Hitler’s gas chambers and atom bombs
wou.d not have been possible but for scientific discoveries.
Tne highest number of goods that are exchanged between
natiens are war materials, Humarity with nuclear weapons,
b.ological warfare is facing the problem of genocide. These
duovelopments led the historian Dr. Toynbee remark., *’ In
1971, the world is much less humane than it was in 1913.
We have te face the pessibility that world will become
still mere i1nhumane by the end of the present century.-
(A. T. - Surviving the Future, P 207). It is the staggering
power of man over man through scientific discoveries as an
instrument which is the crux of the present crisis. How to
mould human nature for beiter ?

India though indspendsnt and non-aligned, cannot
escape the impact of wor'd trends. Conquered twice but not
annihilated Indians are comparatively tolerent peop'e. After
indepencence, India accepted econcmic planning with aids
frem science and technology. During last 35 years, there
has been Green Revolution, rise in GNP and per capita
income But poverty and unemployment have not been
lessened. On the contrary, tha gap between the rich and the
peor is increasing with rapid growth in population Apart
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from these st~k realities, what ;shakes the intelligensia is
growing lawlessness and disorder, corruption and nepotism,
violence and intolerence, The tield of education has not
escaped. The rising generaticn is bewildered. They do not
desire to spell the word value, but to enjoy the present as
best as they can. How to channel then energies to constr-
uctive roles?

The scientists, as already stated, form a world body
with national limitations no doubt. Otherwise, their discove-
ries would not have been misused by the powers that be
Scientific method and scientific temper are acknowledged by
them all, Scientific methed consists of classification of
repeated objects or situations, en a probability basis for
theoretical speculation which must stand the test of experi-
ment for the consensus of the observer. Those who follow
tnis method develop scientitic temper or disposition. For
such dispcsition some premises are taken for granted,
One of them as stated in the document issued by 27 sclen-
tists of India is ‘‘that human problems can be understood
and solved in terms ot knowledge gained through f{the
application of t.e methad of science.”

Accepting the genuinzness of scientific method as
the method for understanding and solving human prablems,
why this method and the knowledge gained through its use
has boiled down te such a mess in human relations and
affairs as briefly described above? Parhaps, the answer lies
in psychology of man. This biological science is expanding
recently but still not able to understand the complex
working of the brain structure. This much can be stated
that man is born with certain instincts not only for survival
and reproduction but also something more, with humane
instinct. First two are common with other animals. If they
predominate man with his superior intellect is more beastly
than other animals If humane or fraternal feeling dominates,
he geve.ops tolerance, sympathetic attitude. Which of these
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to be effective depends on tha interaction of heredity and
environment. Of cour:e, man makes continuous selection
and choice. Much depends on those who lead the community
That is why Plalo desired the philosopher [ kings to rule.
(Republic).

The above psychological analysis if accepted, leads
to the conclusion that within limits it is possible to cha-
nnel the attitude and energies of man to healthy, construc-
tive and humane behaviour Scientific method and knowled-
ge are taken for granted. No one can reverse the clock of
scientific advance. One Frof. of Chemistry remarks ‘'Science
as it stands now, knows the answers to many "hows’ butg
it is yet to find answers to ‘whys’ (p.194). Thatis why
Albert Einstein, perhaps the greatest scientist of this century
made the statement, ¢ Science without religion is lame,
reliziion without science is blind ~ By religion Eienstein did
net mean any particular faith but covered a very broad
range inciuding spintuality - the topic of this article.

In an opinion survey covering 115 scientists doing
original research in their respective fields, a questiom was
asked ‘* How far and in what manner the misuse of scienti-
tic inventions can be prevented? ‘649, of the respondents
definitely assert that the other way in addition to science iIs
to follow the path of God.” A physicist answsars. ’* By deve-
- loping or by synthesising science and spirituality". A Profe-
sscr of Pharmacoloygy says ‘* Science and spirituality meet
when one reaches higher levels of science, say. cell bielogy
or astrophysics or'astronom/." A Professor of epidemiology
from Calcutta, remarks “'The way of living should e based
on Science, in addition spiritual way of life should be follo-
wed - derending on the Almighty God through the path of
truth,*

This is how the majority of the responding scientists
feel that science and spirituality can be integrated barring
dogmatism and superstition, tome have afirmed tnatitis a
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'‘must’. Then why few intelligensia become averse to the
very word spirituality? It is because so called gurus exploit
common man when they are in distrss. There are others who
insist that particular religion only knows the truth. Under the
name of God, they get hold of political power which still
more debases them. So the necessity of applying scientific
method to religion or spirtuality. Tillich explains, ‘‘that
religion is a search for the relationship between us and God
and between us and our fellow human bsings” (P.T. - What
is Religion? *P 18). The Director of Fisheries says, ‘* Spread
the love for God. It is this universal love which will drive
away fear ,and hatred which are the causes of misuse of
science * (p 74). The other respondents have supported this
statement in different words. ‘* One God, one Religion, one
World", that is the teaching of Bhagawadgita, according to
Prof. R. D. Ranade.

To inculcate th's love of God and universal brother-
hood ‘*Gad centred education and not man-centered educa-
tion should be chalked out", so says Evelyn Underhill in
Mysticism. Readers may object to the word mysticism, It
is more or less science of the Real. The prophets and saints
irrespective of time and place have the same experiences of
the Reality. Though subjective, they are universal. This is
clearly shown by Underhill and Gurudev Ranade. ‘‘Mysticism
tends to create new men and in the measure that the solutionS
of different worlds and social crises depend on a change of
heart of the present generation, mysticism in Its milder forms
seems called to play an important part in the establishment
of a better and more harmonious world order.”

( J. De Marquette, Intioduction to Comparative Mysticism,
p. 208%). ‘*In the twentieth century ..... wee... We in Ind a
stand face to face with a very difficult problem, namely,
that of reconciling mysticism with intellectualism in such g3
way that any thought-construction that we might put forth
on the basis of eternal truths of Atmanic experience might
harmonieusly synthesise the claims of Science and Philosophy

and Religion . ........." R. D. Ranade
CRROEC



ON SEEING ONE'S OWN EYE

Dr, Arvind Sharma
Dept. of Religious Studies
University of Sydney

he purpose of this article is to examine the implicati-

ons of the statement ** Nothing. it is said, can be the subject
as well as the object of one and the same actjon. The eye
can see other things but not itself. The f.nger’s end can
touch other objects, but not itself.” As is well-known, it
represents a sitandard Advaitic position.

I

Let us Degin by assuming that one’'s eye cannat see
itself. But one's eye can see another eye One particular eye
can see another particular eye-.nd one particular eye, in
seeing other eyes, can also perceive ‘‘eyeness » This involves
us in the issue of universals on which three basic positivns
are met with in Indian chilosophy. These have bean called
(1) the nominalistic, (2) the realistic, and (3) the conce-
ptualistic. According to the first, the universals are not
real. This is the view of the Buddhists. According to the
second view, the universals are real. This represents the
Nyaya-Vaisesika view. But ‘‘ the Jainas and the Advaita
Vedantins adopt the conceptualistic view of the universal.
According to them, the universal does not stand for any
independent entity over and above the individuals, On the
other hand, it is constituted by the essential common attributes
of all the individuals. So the universal is not separate from
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the individuals, but is identical with them in point of existenca:
The universal and the irdividual are related by way Of
identity. The universal has existence, notin our mind only,
but also in the particular objects of experience. It doss not,

however, come to them from outside and is _not anything
lixe a separate ‘esserice,’ but is only their common nature.”

Al

Thus according to Advaita Vedanta the particulars and
the universal co-exist. In perceiving another eye, therefore,
we perceive both that particular eye and the universal of
‘’eyeness,"” '

In not being able to see one’'s eye, then, what have
we not been able to see? We have been able te see particulal
eves and we have been able to see the universal of eyeness.
What we have not been able to see is a particular eye,
our own.

[1

Yet is this entirely true? If we stand in front of a
mirror we are able to sea our own eye. Our own eye sees our
own eye. Similarly one tip of our fing2ar can touch th3 tip of
another finger If it be argued that in this case one tipis
touching aiother, thea one finges-up can touch itself as
reflected in a mirror,

Now it could be argued that what our eye is seeing is
not itse|f but °’ its reflection in the mirror » - so the eye is
seeing itself not as eye but as a reflected eye. It can be said
that wnat one is seeing is not the eya but tha reflection of
the eye. This can be established by the consideration -
though our eye can see the eye reflested in the mirror, can
the ruflected eye in the mirror see jhe original eye?
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It is clear, then, that we can see eyes in particular or
eyeness in general-what we cannot see is the particular
seeing eye. We can even see the seeing eye, as in a8 mirrer,
as a seeing eye, but we cannot see its seeing This is what
seems to be really meant when it is asserted that - the eye
can see eother things but not itself - It is not the eye but its
seeing which cannot be seen. Another way of saying the
same thing would be that it is sight rather than the eye
which cannot be seen or sighted.

-

Goal of Humun Life :-

‘* Knowledge has taken immense strides with the
growth of time. Scientific inventions have enormously
enriched the patrimony of man. The old order has changed.
and a new one has taken its place. Nevertheless, ths goal
of human life as well as the means for its attainment have
remained the same, Unguestionably, the search after God
remains the even highest problem today, and a philosophical
justification of our spiritual life is as necessary today as
it was hundreds of years ago,”(C.S,P. 17)

Gurudeo Ranade



THE HIDDEN STRUCTURE OF
PHILOSOPHICAL THEORIES

Dr. (Miss) S. H, DIVATIA
Reader and IHead Dept. of Philosophy
M. §, University of Baroda

gghe obduracy of phi'osophical proeblems have been a
scandal of [ong standing. Only a clear eyed analysis can
solve the problems. Philosophical problems, like that of a
neurotic evoke fierce resistance !

Man has been a self-congratulatory animal from the
beginning. Three blows given have besn to mankind since
19th ~entry. The cosmological blow was delivered byC oper-
Nicus the biological blow by Darwin. The psychological blow
by Freud. The last was perhaps the most damaging te ene’S
pride. [ne irrationality of it 1s well known,

Philosophical puzzles and their neurotic idealist solu-
- tions come fiom our primitive uncensciou..

Consider the folloawing typical philosophiosal Utter-
ances :-

] alone exist
Time is unreal

A negessary being exists which is the ultimate cause
of contingent things.
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It is impoessible to know that physical things such as
chairs and mountains exist.

These assartions claim to be factual but they are
“verbal ejaculations" (strong thesis) or rather illuminating
through paradexical ¢'statements» (weaker thesis).

That way scierice too makes to bizarre statements e.g.
** Matter is composed of electrical particles’’. ** The cbserved
motion of the sun is only apparent~ £

The last two senlences can be verified but the former
list of sentences are not checkable. Science too has surpri-
ses but thev do not cause a mental whirl as - phil(:o:sophicaI
utterances do.

Philosophical theories have layers as Fr:uds, theory
of the unconscious has layer (or ratheras it was formerly
belived, The layer theory is cnticised nowadays in psycho-
analysis It smacks of now exploded facul:y hypothesis).
The unitary theory of consciousness as i Vedanta, is
maintainred now a days.

Lazerowitz says in studies in Meta-philosophy ‘A phi-
losophical theory is not a theory and a philosophycal theory
consists, for ons thing of the statem:nts of an unheralded
concealed alteration of terminr ologs ( an unconsciaus
revision of our language) for another thing, of the delusive
appearance presentad to ou: conscious awareness that the
words state a deap thsary about the existence of nature
of reality and lastly of an unconscious fantasy or cluster
of fantasies of impcrtance to our motional welfare.

As is well known, the mind according to psycho
analytic geography consists of three main regions, the
unconscicus tha sub conscious and the super conscious
and we may say that a philosophical theory is a bridge
with three piers one in each region of the mind.
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At the prc-conscious level a piece of altered termino”
logy is introduced, accepted, or rejected at the conscious
level, this creates the intellectual illusion that a thecry
about the world, either true or false is being pronounced,
and for the least accessible part of cur minds the uncons-
cious the philosophical words actually do express a numbey
of thoughts which play a role, in the determination of our
inner stability At the border line between unconscious and
the pre-conscious, we get Adhyasa, we are half aware of
being deluded (we are deluded and at the same time Wwe
know we are being dcluded. Even after we know Maya
theory of Vedanta the illusion persists) ‘* Semantic inven-
tiveness (ambiguity of the word illusion) at the pre-consci-
cus level makes us the dupes of ocur own handiwork at the
conscious level and it does important work for the uncons-
cious part of our mind. We are both blind and intellectually
ingenious when we do philosophy ( This is best revealed in
vedanta tehory). We are unable to penetrate a thin illusion
and at the same time we are ingenious in discovering reasons
which enhance the illusion that philosophy is a kind of
science _indeed a priori science of the Ultimate aspects of
reality,

What we want as prof. Wisdom says is revelation of
l.kenesses and differences in the functioning of expressions,
In vedanta philosophies the anal.gies require to be carefully
examined they are as much uncenscious fantasies as their
pre-conscious delusians. Maya s such a universal phenome~
non that it penetrates philosophical theories also The only
solution is nor-empirical theory of the self but that is not
verifiable as there is no such thing as ‘drcamless sieep’s
Also ‘schools of Vedanta' a.e due to influence of Maya.

Philosophical problems are verbal but not merely
vetbal. ** The feeling that philosophy is mere verbal play,
is undoubtedly partly responsible for the contemporary
tetreat  into obscurantism ( vide Wisdom's ‘* Paradox and
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Discovery~ where he recognizes partly factual aspect of philo.
sophical theories).

The philosopher is decsived and half knows he is
deceived when he says ‘Motion is unreal’ and ‘Reality isa
single continuous undifferentiated whole® for he half believes
and halt rejects motion, time, space, cause and above all
distinction of part and whole. The fluctuating criteria and
answers based on them about ‘part and the whole’ are refle
cted in ‘schcols of Philosophy’ and the quarrel is not about
facts but about interpretation of facts,

. Lazerowitz concludes - ‘The nucleus of a philosophical
theory is @ hidden verbal innovation which does one kind of
work at the uncenscious level. and another kind at the
conscigus level.

Misuse of language in philosophical thzories, is reflec-
ted in startling assertions. It is true that dreams only show
us the dreamer in so far as he is not asleep giving rise to the
question * Is a person who is dieaming really asleep while
he dreams or not."

In fact we can easily think of Freud himself taking
opposite positions on this question, at one time maintaining
that the dreamer is not really asleep and at another time as
when he discusses the function of dreams in relation to sleep
maintaining that of course the dreamer is asleep, that in tact
the dream enables the dreamer to or on sleeping.

f ¢

What is the question, ‘s a person who is dreaming
really asleep or not abuut? Is it about tha psychological
facts with regard to a person who is dreaming ?, !s it like the
question, is Jones really asleep or is he only shamming?

The point is that dieaming is not a montal state.
Questions about dreams are persuasive stataments and not
factual assertions. ls areaming a state ot csleep? 1t 1s ro
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sleep if we are dreaming ( for it means we ara half awvake .
It all depends on what you mean by sleep.

Sushupti is unverifiable as we can naver say ‘1 have
had dreamless sle2p! Thereis always some dream or the
other but it does not rise to consciousness due to censor.

So philosophical theories have three layers like that of
consciousness 1) a cdelvsive impression at the conscious
level of cur mind, 2) a revised piece of language at the pre-
conscious level, and a drama which the words express for
our unconscious * (Lazerowitz), Onre perlinent criticism 18
that the ‘Layer theory’' of consciousness is maintained pragm-
aticaly, vedanta might be re-asserted from this but whe:her
that itself is a delusive activity, I frankly confess [ do not
know.’. (One hint ;- The ‘sattas’ have no clear cut bounda-

ries They are fluctuating. The vital human spirit asserts
itoF‘r}-
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ISHOPANISHAD

Sadashiv Junardan Kodolikar

B.A. (Hons),LL.B, Advocate,
MIRAJ.

¢}

R he Ishopanishad is the 40 th Chapt!er of the Shukla
Yajurveda. The Shukia Yajurveda is compiled by Sage Yajna-
valkya, who lived after the famous battle of Kaurave->andav
that took place in the year 3102 B. C, Yajnavalkya was the
pupil of Vaisempayana, who was the pupil of Veda Vyasa.

Therefore, the date of Yajnavalkya is about 3000 B. C.

Some commentators believe that the 40th Chapter of
the Shukla Yajurveda is an appendix. Urata, the first Bhas-
hyakara (Commentator) is a Kashmirian of about 11C0 A.D.
The Sarvanukrumani and the Bhashya give the Rishis of
Suktas or rather Adhyayas™ as also the metres and ceities as
usual. The Rishi names are f{oten conjecturalor fictitious,
for example the first Adhyaya or Sukta is attnibuted to Praja-
pati. The last Achyaya which is the [savasya Ubpnanishad,

Urata Bhashya attributes to Dadhyan Atharvana ( ET&
AAFT ) while the Sarvanukrama gives Brahman as its

Rishi. The Ajamer edition gives Dirghatamas as the Rishi of
this Sukta.

Even thocugh Urata was the tirst Bhashyakara (Comm-
entator) of the Sukla Yajurveda, Shri Sharkaracharya( A. D.
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632-664) was the first commentator oi the Ishavasyapanis-
had. When we read the commazantary of Shri Shankar we come
to know that Shri Shankar has given quite different interpre”
tations of the verses,

ISHCPANISH.ID 3

There are only 18 verses in this Ishopanishad. In these
verses the Seer of the Upanishad has given his metaphysics,
ethics, theory of kncwledge and devotion. ** The text seems
to contain scattered reflections on varicus tapics, the centrz]
theme being thz attemp! to effect a compromise batween
the older ritualism and newer metaphysics. The contents of
this Upanishad in brief, ar2 as follows,” &ll this whatsoe-
ver in this universe is pervaded, or enveloped or clothed
by the Lord, You enjoy with what is given by the Lord. Do
not cocvet anybaody’s wealth. Only by doing wo:ks one should
desire to live here for an equal hundred years. For a man
such as you there is no way other than this, whereby Karma
may not cling to your. [n thess first two verses the Seer of
the Upanishad is telling his scn or pupil *“ the spiritual way

of Action” JEUTIEHH HHRIT). In the third verse ths Seer
tells the aifect of pleasure seeking as,” And those human
beings who are soul deniers, who are hedosnists, pleasure-
ceekers, epicureans (?ﬂfa'aﬁ ﬁ@'ﬂ‘l’é’f 2 ?ﬂ'\'f%TaFﬁab') after
death head for region named a‘iﬁZﬁ joyless, demonic region
wh ch was enveloped in pitchy darkness. The mystical
description of the Atman is given in verses 4 and 5, with
contradictory attributions. The Upariskad tells us that He
does not move and vyet is fast«r than even mind, that none
of the senses is able to reach Him, that even though He is

statiorary, He moves beyornd anything, that has any motion
whatccever.

The ideal of human life {®I&Y WNAFIZT) is descri-
bedin the Verses G, 7, and 8, The Seer of the Upanishad
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gives his theory of knowledge in verses 9 to 11. as ‘‘ only
a combination of knowledge and works, combination cf

philosophy  (HeaTERfa@T) and science (Wi{aw faa™)
is essential for the realisation of the highest end of human
life, thatis ?ﬂfﬂﬁ q¥aeh and {7 A8¥{ Those who go

after Avidya (Wi{gH f?fsﬂﬁ') enter into blind darkness but

those who betake themselves to Vidya (31'01.'5[ HAigan -

philosophy) enter into greater darkness but these who be-
lake themselves to Vidya and Avidya together that conguer

death by means of Avidya and attain immortality by means
of Vidva.

taat atfeais aeaddivd |3
wfagar a4 diat faaar § agazad nqq.

Again in verses 12 to 14, the Seer tells regarding
waafa (;afaqad) and d@afa(aafszad) in the samo
manner as Vidya and Avidya. He tells thar only a combin
etion of FAN(F (=afaq ad) and |AN7q (gafczad)
is essential for the realisation of the highest end of human
life, Those who go after Asambhuti (qu&faaﬁ'l enter inio
blind darkness, but those who betake themselves to
Sambhuti .uqﬁszaﬁ] enter into greater darkness still. It

is only those who know both Sambhuti and Asambhut!
together that conquer death by means of Asambhuti and
attain immortality by means of Sambhuti. The Seer of Upa-
nishad prays his favourite deity the sun ceily in the last
four verses. These are 15 to 18 verses.

Some Difficult Words In The Ishopanishad ¢

There are some difficult words in tha Ishopanishad,
such as JeAg, fear-afaar, dafa-saufa, % =a,
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etc. The commentators had given idiffarent meanings of
these words There is no unanimitly as regards the meaning
of these words. The context given by Shri Shankar regarding
the last two verses as ‘* a prayer of a dying man on his
Jzath bed » is also not proper as the context of the first
two verses is altogether different. In the first two verses,
we see thit the writer or the Seer of Ishopanishad is
instructing his son or pupil. Shri Uvatacharya +has given

rightly the context of the Upanishad as &‘E)&Tjgﬁ‘:ﬂl‘aﬁﬂr Bf{fUT:
| fasd ga ay watwrfel @emie qepa QTN
diasaqeaties gd aatawmgakss  agand faeig
anfagn FERi@EgaEdiaiscad agaagad foaa-
wrg-2miat eainy adiwia

The words ** Y=g’ “wue:” “alg ay’’
in first two vers:s, clearly show that this Upanishad is
instructed by the Szer to his son or pupil. The context given
by Shr: Shankar is, obviously not proper, The commen-
tators have given diiferent meanings and different interpreta-
ucn regarding the [shopanisad. 1 was puzzliled by these
mezni~gs and interpretations. Then [ decided to lollow the
method given by Shri Lokamanya Tilask. I read and thought
abou’ the original text only. When I read the original text so
many times, | came to know the reference of the verses, the
relation between the verses, and original meanings of the
words. With tihe help of the dictionary and grammer, [ came
© 1o wnow the original meanings of tne diificult words.

With the help of the dictionary and tha commentators,
| ha.e fixed the meaning of ATFAZT, faar-ufaat Fl"?f‘{\fa-
KA but I am not able to fix the meaning of ‘ 3% =AY "’
in u?e last but oie verse thatis 17th verse. 1 began to
search the word " g " {rom Vedic lierature.

In figveda I fcund tt.e word ‘' EF; '’ in the following
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Mantras, (q) 3 AY Wgt: %8dqY a7g fFzaay (1,89,1)
(R) gufwg =d fag: (1.42,7109) In these mantras
meaning of Eﬁg is * thought - ar ~ Knowledgs » In Brahada-
ranyaka Upanishad the word - %J occurs in AAT @earg
FAAT T IR 37 1 & v wrAr waly aewdafq,
TFIEAIT TOCEHH T, Tend T qdfadqad g 4-4-5
Here ‘ AT ’’ means resolve, mental resolutlon(HTQW)
In Katha Upanishad the word El?g occursin 1. 2 20

FONforarHgat AATARAT s T & alﬁrfﬁa‘t TEIATH |
AAFG: TIRT NIMF AFIMIEAGRIAATRHT: 11301
Here dg: means deisre (HIHAT) and 3. means
desireless man. Again in Katha Upanishad, the word %q
occurs in I. 2. 1l
Fealea qna: Afqesi savacaawaTy O |

@d‘tqqag‘ﬁma afaesi gear gear o S faFal s
ea=TEl:

Here "aﬁ@. means meditation or sacrifice. In Mandukopanishad
the word 3q occurs in 2.1,6.

qEAFH: TR U (€ et a1 a9 vaar gfaaone= |
AL TFRTATR SIS, QA O gqa TF ga: 16
Here ﬂig means J{ with qq. In Bhagavatgita the word
%q occurs in the following verse in 9th Chapter.

Hg FYLE TN Eamgmﬁqau a

wrdl § gAgHaITHAgAiiATg gad 116 1

Here #7 means resolve, mental resolution (H.?-ﬁ“("?)-

All these meanings of the word 'v‘p"'g and meanings of
§t§ given in the dictonary and given by the commentators
are not suitable to the meaning of qq in the Ishopnishad.
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The commentatars have qiven the meaning of Eﬁg as
d@Feqtend, aq, K.unaa gfw, sftwnaq faenq and
FTATY Shri Aurobindo gives the meaning of L as *'Will”
The dictonary meanings of E'vtg are 1) A Sacrifice JqHA
2) An epithet of Vishnu 3) One of the ten gAT{d
4) One of the seven sfq@ 5) Resolution. determination

(Gwea) (THIIA, 6) Desire, will (FIHAT, FTBT), etc.

In Ishopani.had the word< ¢ E | '’ occurs in the

verse, where the Seer of the Upanishad is making prayers
to the God Sun. 3% Eﬁtﬂ' is vocative singular of "3’6('1'\1 It sug-

ges's that it is addressea to some deity. Here the deity is
the Sun. Therefore, it is addressed to the sun deity,

In Shatapatha (4.1.1.1 to 6) fAE and AT are des-
cribed as FJ (FT1A = ®HET) and &8 (FH) This
means ﬁ:{a is Eﬂg and ﬁ=ra' means the sun (f‘nazgﬁ')
so in the Ishopanishad Ef'{@ means QE\‘ a-d 3% Q'{Eﬂ’
means 3% !1!:[", In this reference and context the meaning of
3% GAl is thesun or the Mitra (f&&@) W'&wWUAT in his
§:}T[ﬁﬁ&"ﬂﬁ$t suggjests this meaninng in
“ 3% 3 g fagamtw rrAfaw #wat gwsaRATEAT,
Al @IAEE® WY, FA AAsAMBA A €4 7 W
TqETA | aXA Alleear A aFearend |

1 am. satisfied with this meaning of 3{'{@ as “ the Sun®

* I am pu:ting this meaning of ¥ before the readers of the
Ishoparishad for their 1l.ougnt and opinions.

~RRGTP -



UPAMANA : As a Distinct Pramana in

Nyaya System

Bascvaraj Siddhashrama
Assistant Professor
Dept. of Philosophy
Bangalore University,
Bangalore.

aiyayikas accept four Pramanas as valid sourcss

or knowledge, out of them Upamana is one. Upamana has
been defined as the °*Knowledge of the relation between

word and its dernotation.» (Samjnasmjmsammbandhajnanam
Upamitih,)

Upamana has four stages

1) ATIDESAVAKYA 1 Atihis stage a person hears from

his friend (apta) that Gavayais a wila animal which
resembles the Cow., This statement is called Atide-
savakya.

SADRISYADIII; On hearirg a statement the hearer
understands that there is resemblence batween the ‘Cow’
and the *Gavaya’. This knowledg= or the resr—mbience is
called Sacdnsyadhi.

VAKYARTHA SMRITI : Afterwords the hearer goes to
the forest, he sees there an animal, which is nota cow
but which recembles the cow. On this occasion he
remembers the meanings of the statement which he heard

from his friend, this remembering is called Vakyartha
smriti.
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4 UPAMITI : As a result, the hearer identifies the animal
in the forest as ‘Gavaya’, i e, he acquires the knowledge
or the relation between the word ‘Gavaya' and the actual
anima! Gavaya, This knowledge in called Upamiti.

About the special cause (karana) or Upamana the older
and the modern Naiyiyikas say Atidesavakyarma Jnana is
the unique cause and Sadrisya, Jnanais Sahakari, while the
modern Naiyayikas say. Sadrisyadni is the karana and Atide
savakyajnana is Sahakari,

Naiyayikas generally recognize three kinds of Upamana,
(i) Sadharmya - Upamana ( a similanty ) (ii) Vaidharmya-
Upamana ( a dissimilarity ) and (i1i) Dharmamatra-Upamana
(a peculiar property), Gavaya is similar to cow is an
example of the first kind, a camel does not possess a level
back and a short neck like a horse is an example of the
second k:nd, and a rhinoeceros has one horn adorning its ness,
is the example of the third kind.

Viswanatha recognizes another kind of Upamana which
is slightly different from the above three. This special kind
of Upamana mentioned by Viswanatha is the identification of
an objact from a given descripiion.

The Naiyayikas firmly believe that Upamana is a
distinct source of knowledyge, but some schools of Indian
philosophy try to reduce itto other sources of knowledge.
The Buddhist tries te reduce it either to perception or to
testimony., The Sanikhya and Vaisesika try to reduce it to in
ference. But Naiyavikas reject these positions on the basis of
the following grounds, (i) Upamana cannot be reduced to
Pratyaksa because the recognition of gavaya as gavaya is no,
a case of mere perception, since it is dependent upon the
three preceding stages such as Atidesavakya, Sadrisyadhij
and Vakyarthasmriti, (ii) Upamana cannot be reduced to
inference because there is no Vyapti in Upamara, the cows
and the gavaya are not perceived together a number of times
by the ..carer. just as smoke and fire are perceived together
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by a man a numbe: >f times. Therefore the knowledge which
arises thrcugh Upamara is not based upon vyapti relatio?
between the cow ani the gavaya. It is only based upon a3
certain other process which includes his hearing the state-
ment about the resemblance between the cow and the gava-
ya. his understanding the meaning of it and his memory of
the same. (iii) Upamana cannot be reduced to sabda’
because in sabda no verification is pessible and necessary,
But in Upamana the heard statement is rnot regarded by itself
as authoritative but is subject to verification,

Furmer Naiyayikas have attacked the Jainas attampt
to reduce Upamana to Pratyabhijna. Upamana cannot be
reduced to Pratyabhijna or recognition because, primarily
pratyabhijna itself is not a sourcé of knowledge and hence
it cannot work without either perception or memory. Second-
dly, just because it (upamana) invaluss perception one
eannot refuse to regard it as an independent Pramana.

On the basis of above arguments Naiyayikas think
that Upamana is a separate scurce of knowledge.

While concluding we should bear in mind that
Upamana should not be compared with western Aralagy,
becauze the differences between them are findamental.
Firstly-in western Analogy-on the basis of partial resem
blance we try to conclude fuller resemblance between the
two entities. But this is not so in Upamana. In Upamana
we only get the knowldge of tha relation between a word
and the objsct denoted by it, Secondly the conclusion of
Anzlogy is always probable and it is not certain, where as
the conclusion of Upamana is always certain.
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Mystic Experiences, Psychoses and
Pyschoneuroses

by. Dr, V. V. Athalye, A.V. P-, Satara.

E:ui he sabject of this article is irteresting and impor-
tant though it may be fcund intricate and taxing by some of
the readers. Scieniifically- minded persons, especially medi-
cal men, hava been raising the gues:ion whether the various
mystic experiences are genuine or they partake of the nature
of diseased conditions. And they do so rightly, for the
abnormal hearing, seeing, touching, tasting and smelling
which the mystics and yogis consider to be mystical or divine
can b2 sometimes experienced as a consequence af certain
ciseases or due to influence of certain drugs. Obviously
effects of such diseases and drugs replace or pervert the nor-
ma! sensations. For instance, normal taste is found at times
~ perverted in epilepsy as an aura to its fits, orin insanity, or
in hysteria or in middle-ear disease. Such a perversion is
called paragusis. Similarly taste of almonds. apple wine, of
grapes and of honeybeer 1Is sometimes experienced by a per-
son during tha action of drugs like Croton Tiglium, Cahinca,
Coca and Muriatic acid respectively when in fact the person
concerncd has not takea any of these articles in his food and
beverages.

A nerson may have the sensation of music in ears
under the inflvence of Pulsatilla, that of sounds coming from
anotaer worid during the action of Carbo animalis and a
sensaticn as it a reirbcw has spread be‘ore his eyes when he
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is acted upon by Stramonium. Like the sensations of taste-
hearing and seeing, those of touching and smelling are also
affected sometimes by drugs and disease..

Drugs and disaases may act not only on the five senses
of man but on his mind tco. He may then imagine that he
possesses two wills, has dual personality, his body and soul
are separated, he is hovering in air | ke a spirit and he exists
in another person due to the influence of drugs like Anacar-
dium, Cannabis indica, Nitric acid, Opium and Pyrogen. A
person suffering from a certain mental disease may hear imagi-
nary voices which are sometimes so vivid that he answers
their remarks, He may imagine that he is seeing objects and
events which the bodily eyes cannot see. And drugs like
Nux moschata and Phosphorus give rise in certain persons to
an imaginary acquisition of the power of clairvoyance.

The istances prcvided above are those of mental dis-
orders caused by drugs and diseases. And yet there are cer-
tain mental disorders which ar2 supposed to be of a purely
psychic origin, such as hysteria and schizophrenia. Howevef
in view of the faet that the current of life has a psychophysi-
cal parallelism, it is difficult to define a disease eithar of this
kind or any other as purely psychic or purely physical. though
relatively one may be more psychic or the other more physical.
A complete comprehension of the bodymind relationship has
baffled the understanding of physicians and philosophse:s for

a long time in the past and may do so for many years in the
future,

In schizophrenia we find various hallucinations pertain-
ing to different senses and origirating irom dissociation of
personality, But sometimes we come across some hallucina-
tions associated with even increased intracranial pressure due
to a tumour. We meet hallucinations (visual and auditory)
i n delirium tremens also.

In hysteria there is a tendency in the hysterical perso-
nality to mental disseciation, and in certain cases of hysteria
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the dissociated part of the mental life is so extensive that the
person may seem to possess multiple personality as is found
in certain mystical experiences, But it is worth noting that
certain organic nervous diseases appear to predispose toO
hysteria, especially disseminated selerosis., and hysterical
symptems may be found in patients with a focal abnorma-
lity in the temporal lobe, suggesting thereby that mental
dissociation leading to multiple persenality may sometimes
have an organic basis and that .iys.eria 1s not a purely psy-
chic phenomenon,

It would not be out of place, if we, before proceeding
fur.her, take into consideration briefly the innate behaviour
patterns of man and the structural ones which have an
essential bearing on the normaj and abnormal conditions of
his life. It may help a better understanding of the subject
of this article,

Human being is net an isolated individual. Man reacts
te and is acted upon by his family, the society of which he
is a part and the general environment to which he is exposed.
Abnormal mentzl conditions frequently result from the
inharmonious interaction between the individual and the soci-
ety and between the indiviac.al and his environment.

As regards the structural patterns of man ( the anate-
mice-physiological), it is worth noting that the structural
patterns within the nervous system are fixed, that it has
taken eons to lay down those patterns and that the patterns
of behaviour which depend upon these structures are not
easily influenced by outside factors operating after birth and
during early development.

The medical science has now come to know that
there are mental processes outside of conscious intelligence
and that personality, as at prasent understood, is something
more than an aggregate of smoothly functioning tissues and
organs which go to make up the individual. And the medical
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science is ccnvinced that diseases do not exist as independ-
ent entitics and that it1s tke patient (the individual) who
suffers from the disease, who is real and wh ) shows a per-
sonal and individual reaction to it, The pattern of his illness
depends upon many factors, for the pathological process is
influenced by his genetic constitution, by the condition of
organs of his bo 1y apart from that which is primarily atfected.
and by his stata of mind.

There ate on the conlrary, certain physical disorders
which regularly produce a consistent series of symptoms and
physical signs independent of the parsonality and constitutien
of the individual. For instance the clinical syndrome resul-
ting from division of one median nervs is not significantly
modified by the mental state of the patient. :But in general
it may be stated that the course of a disease ‘s greatly infl-
uenced by the personality and constitution of the individual
and by his state of mind, and that individual e¢emotional and
constitutional make-up can al<o influence his susceptibility to
cedtain infectious or neurcological disorders.

The study of the intimate relationship between body.
mind and personality leads to terms like physiological psych-
ology (including rellexology), psychopathology, behaviouri-
stic psychelogy, psychology of motivation, psychoneurosis.
etc. A scientific estimation oi the whole subject has been
recently aimed at and an attempt is being made to under-
stand the role which the emotions and instincts play in the
gennsis of neuroses Hitherto a great emphasis had been
laid on the study of intelligence or what Is called intelligent
cortical behav our., but now it is becoming increasingly
evident that the study of instinctive or emotional behaviour of
the more [ixed subcortical patterns is equally important if not

more Unprejudiced scientific investigations by psychologists
| neurologists and sociologists wzll-versed in anthropology
4re now receiving great prominence in medical studies.

Some of the conclusions arrivad at by psychopathology
which are worth being remembered are that abnormal mental
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mechanisms di‘fer very little frcm tke normal, that there is
a law of psychic determinism according to which there is
nothing haphazard in the mental processes any more than
there 1s in the physicil i, e., the law of causalny helds
good in the psychic sphere as in the physical one, that ajl
behaviour is psychically motivated; and that even what
appaars queer, itrelevant or contradictory is found upon
analysis to be deiinitely motivated ( for example, slips of

toengue, 1. ses of memery, apparently meaningless efforts,
etc.)

Now, we may move forward in our consideration of
the problem whether mystic experiences are something
dif’erent from the effects of certain drugs and diseases on the
body, mind and personality, mentioned before. In this deli-
beration we may try first to understand the object of the
mystics, in puisuing which some of them get the supernat-
ural auditory, visual, olfactory, gustatory, tactile and other
kincds of ex eriences, '

Mysticism is a science of transcending the phenomenal
world and attaining to the reality behind the phenomena. It
is a metaphysical thirst, The search for the ultimatc reality
is its objuct, and csntemplation the main instrument of the
search. Contemplation is to the mystic a psychic door
through which to reach the reality; it is a process of going
from one state of consciousness to another, During the period
of contemplation the mystic tries to empty his mind of the
images and impressions provided by the intellect and thus
aims at wiping out the experiences of the world obtained
through senses. This, according to his belief, helps him to
transcend the marely intellectual planes of consciousness
and perceive the reality. To be free from the world of sense
and to transcend it is to be reborn to a higher level of con-
sciousness, [he process of this transcendence leads to or is
accompanied by introversion, raptures and ecstasies.
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The mystic claims that in his ecsasy he changes the
condition of consciousness which ordinarily rests on intellact-
a specialised aspect of the self- and that the basis of the new
mystic or spiritual consciousness is intuition as intellect is
that of the material one. Contemplation, meditation and
passionate concentration usually bring about the ecstatic con-
dition in mystics. But certain persons utilize also the acts of
dancing. music and such other things as are capable of inten-
sifying the natural rhythm of life, and of rushirg them in-
to transcend the normal state of consciousness.

To summarise, it may be notad that mysticism is a hig-
. hly specialised attempt for the search of reality, which is a
constant characteristic of human consciousness,

The mystic life consists essentially in remaking of per-
sonal.ty or remaking of the soul’s substance in consonance
with the principles of Truth, Geodness and Beauty, It is 8
purposeful life and a voluntarily accepted one, and it does In
no way partake of the nature of morbid conditions of bocy,
mind or peronality. It is however a fact that when not pio-
perly guided, A mystic’s life may wurn into one of insanity and
hallucinations. On the contrary if it is well directed, the nat-
ural rhythm of life is changed into a supernatural one instead
of into a morbid ene, The energy of the mystics, the trans-
cendental selves, is found tremendously incresed. Mysticism
has given to the world exceptionally virile types of religious,
social. political and spiritual workers like Gandhi, Ramkrishina
and Christ to mention only a few. Frcm the deep levels of
their new life, they draw amazing strength and a power of
dealing with odd circumstances. Their experiences can not
b3 dismissed as a morbidity of body, mind or personality.
There is always a diffeience between a tiue and healthy mys-
tic and its morbid perversion.

There are certain persons who have both morbii and
genuine mystic experiences. [ know one p~rson who has
tinnitus in the form of the sound of ringing bells which is a
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morbid condition of one of his ears and can he located in the
ear, and he also experiences when he sits in solitude and
empties his mind of all normal experiences, a n-elcdious
music which cannot be located in any of his ears. He can
clearly differentiate the morbid experience from the genuine
mystic one. 'The first causes uneasiness and annoyance
while the second unusual ease and exaltation. :

Remembering this differenca, we shall now attempt,
with an unprejudiced mind, to understand and interpret some
of the mystic experiences. Almost everyone of us hasin
his lite known at some moment or the other the indescriba-
ble exnileration resulting from his having gone in contact
_with realiiy, just as great poets, musicians and philosophers
have in the moments which inspire them with the conception
of their masterpieces. In these moments we transcend,
according to mysticism, our normal consciousness and
enter the higher or supernormal one. This process of trans-
cendence is a healthy one and is accompanied in some of
those who have progressed ‘i1n their mystic life by auditions,
visicns, and sirrilar experiences ot other senses, as also by
dialogues, automatic writings and clairvoyancas, These events
are obviously supernatural. Yet there is nothing in them of
the nature ol a disease of any kind as long as the persons
concerned are sound in health and not vict.ns of any drug
or ill vess that can cause such conditions.

But it is asked. how does a mystic hear a sweet song in
the ‘absence of any singer or instrument singing it, see a
beauuful scenery whera there is no scene before his eyes,
taste deliciousness in the absence of any article to taste, enter
into a diaslogue when there is no one to speak to and have
other expeariences without the presence of things that are
Tequired to prcduce them ?

Reality, with which th2 mystics assert that they go
in a momentary contact, must be a definite thing though
they cannot describe it in a manner in which they can aes-
cribe things concerned with the normal life, But every person
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who has the slightest experience of such a contact, does say
with certainty that he has experienced 1it. Reality, the divine
principle or whatever name one may give It. is the heart or
the core or the innermost end of man‘’s personality. It is in
relation to the field of higher or supernormal consciousness
and intuition what conscience is in relation to the field of
ordinary or normal consciousness and intellects It is the
divine nucleus of man and the preserver of his being or self,
It is the source as well as the reservoir of all human energy
and the keeper of the quintessence of all human knowledge
and experiences obtained through the various senses and of
the workings, decisions and judgments of human mind, It is
the origin of all these becomings of the self, If the process
of becoming of the self may be compared to flooding of the
water of the ocean, its going back to being can b- compared
to ebbing of the water, Flooding and ebbing or bcunding and
rebounding is the law of the universe and therefore of, every-
thing that exists.

-

When a mystic goes back to reality during the momentg
of eecstasy. he goes close to the treasures of human krowle-
dge experiences and judgments which have bzen stored
therein from time to time and are now presented to him by
reality in their finest forms such as weonderful auditions,
surprising visions etc., the process of this retining having
been incessantly taking place in the recesses of the divine
refinery in his own divine nucleus. the plane of his subliminal
life, just as hand-spun coarse threads of cotton, after they
reach the weaving machine, are returned as a fine fabric.
There is thus nothing unreal in the experiences that are some-
times obtained during the ecstatic siate. They are as real as
the ordinary experiences just as 1l e fabric 1s as reai as tne
threads from which it i, woven.

The going backward up the ladder of reality is a
gigantic ascent, and a carsful study of mysticism shows
clearly that the awareness of the mystic exists undimmed
during this uphill journey. The expsriences that ha gets on
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his wav constitute a foretaste of the process of his divinisa-
tion. Such an occurrence must be considered quite natural
and logical. In reviving his relation with reality and in
entering the land of divinity, the mystic is overjoyed just as
a traveller is, when returining homeward. at the sight of the
neighbourhoods and surroundings of his home and when
ultimate y resting in it with a sense of fulfilment..

There is also an evidence of an indirect or circumsta-
ntial nacire 10 prove that the mystic experien ;ss are redl,

(1) Highly developed mystics are found to accept
pain and suffering eagerly and willingly, whick physically or
mentally ill persons do not, The sacrifices made by the
mystics for the attainment of their object are obviously ncrt
signs of any morbidity.

(2) The real mystics can fast for days, weeks and
months without any deterioration of theit activities. Mystic
life leads to illumination of mind and self and not to their
degeneration The sublimity of the purpose of the mystics
enables them to triumph over their physical needs as they
draw the requisi.e energy from the depths of their inmost
being.

(3) Mystic experiences remain deeply engraven (such
as auditions and visions) upon those who get them, and these
persons feel certain of reality and of the joy of their experi-
ence This would not be the case if the experiences were
simply empty and void of meaning. And the mystics‘ feeling
of certainty about reality and the joy of experience is not to
be found in persons suffering from hallucinations and other
menial aberrations.

(4) Unlike diseased persons, mystics cease to be their
own ecentres and circumferences, they become unselfish and
partuicipate in thc geeat li,c of the universe,

Lastly. one’s own experience is the greatest evicence
above all other evidences. | may humbly- humbl  because
1 have ne vast experience of this kind- say that there is noth-
ing to be_considered as morbid even ina mystic’s hearing
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distinct messages of his subliminal mind literally as voices,
I shall refer here to my only one exoeri.-nce of this kind. It
was a fine morning (on 12th Febr.1960) when I had it, I was
reading a- booK namad ‘A Brief Study of Life Divine"ina
quiet roem which had a calm surrounding and in which I was
3lone. The morning time was naturally r2freshing and my
health was perfectly sounrd. ln.one of the pages of the book
a prcblem was found discussed as to what th2 science consi-
dered the status of life and mind to be and how it was unable
to solve the problem. [ closed the book and was dwelling
thoughtfully upon the problem in my mind, and [ was com-
pletely immersed with a mystic’s concentration in the process
of pondering when 1 clearly heard within myself a voice say-
ing ~Oh, the problem has been already solved: by Walter who
was a scientist or a philosopher or a thinker of this type. But
to my great atonishment, after an ardent search through cor-
respondence of some months with friends in India and abroad
for a person bearing this name and dealing with such problem$
I found at last one Dr Walter Russell of U S A. who had
attempted .to solve the problem lucidly and interestingly In
ene of his worthy books, namély. ** The Message of The
Divine 1liad.» This episode, as Dr. Walter wrote to me in his
letter, was a miracle 10 him.

I have certain mystical experiences of both auditory
and visual types and I have accepted them for the time being
as real after having dispassionately gone through pros and
cons of matter. But it is needless to add them here.

As for clairvoyance I had a small experience, analogou$
to it though not identical with it, when [ was a child of six
or seven years. A grown up scn of our maid-servant was
engaged as a soldier in some war on the Indian fion-
tisis. She was naturally anxious about him and she asked
me (with the faith that a child possesses a divining power)
when he would return. And | answered immediately that he
had died on the batilefield and that she would very soon
get an official letter to that effect., Untortunately for her
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she did get it ¢cnlvy &fter two or three days! At that time [
did not know and did not care to know how | could have
a mental picturg of an event that had occurred at a distance
of more or less one thousand miles from the place where
we had been living. It may be called an intuitive prediction
if [ may coin such a phrase. In any case it was a kind of
crypteesthesia.

As for levitation (rising in the air without any material
support) we do'not meet honest persons who claim 1o have
had a genuine experience of it.

Mystic life, which is sometimes attended by various
experinces alluded to before, has as its aim the attainment
of higher life of the suprems good No one will deny the fact
that every man possesses a craving th-oughout his life for
acquisition of some supreme good of which he has no de-
finite concept or has at the most a dim one. It seems to be
an inborn longing with him.

Pursuance of truth and altruism, and of the life of
love and religion which we find in the lives of certain
thinking and awakened persons all over the world is nothing
but a craving for the higher life leading to a blissful state,
In that higher life. it is hoped. all things that are true, geod
and bezautiful commingle into one state which some desc-
ribe as summum bonum. :

The pursuit of summum bonum by a mystic or any
person is accompanied by the process of deification of his
own self and of others. All genuine experiences of the
mystics speak of their deification. In may opinion, it would
therefore be illogical and unfair to brush aside their super-
natural or superrncimal experiences as neuroses, psychoses
or psy:honeuroses. In view of the advanced physiological
and psychological knowledge, it would not go very difficult
to distinguish between the real expericnces oi the mystics

and the perverted ones of the sick,
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SCIENCE AND SPIRITUALITY.

* ‘ Pr. S. G, NIGAL

. Bept. of Philosephy
£ B.N.N. College, -
Bniwandi (Dist. Thane)

}, \ VA4
HYE! e are living in the age of science and technology.
In fact our society is called ¢ Technologicai society’. Tech-
nology is science put to practical use. Hence it is essential
to know the natwure of science and the extent of scientific

knowledge. "

Any science is an empirical knowledge. Each one deals
with some particular aspect of the tangible universe, No
science, as science, is concerned with the universe as a
whole. - Physics for instance, deals with the material and
quantitative aspects of the visible universe. Different Stien-
ces are 'scientific’ because they employ scieftific methods
and techniques to collect facts and gain knowldge about
their subject-matters. Thus scientific knowledge is fact-
based and objective. But it is not a mere collection of facts
It is systematised knowledge. In this sense physics is a
systematized body ef factual knowledge about the material

aspects of the world. |

Each science is supreme in its sphere, Neo science
can and should claim supremacy in cther fields of knowledge.
How, for instance, can physics claim supremacy in the sph-
ere of Biology or Psychology? Can we reduce Biology to
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physics 7 We experience at [east three z;spects of the world
They are the physical the biological and the psycheleigal.

Physica] sciences deal with the physical aspects of the
world, But the concept of mattar itself has undergone a3
great change. The concept of matter in 18th ceniury is no
more valid in 20th century physics. Teday the physicists
talk about matter in terms of energy and dynamism. It has
ceased to be a dead (inert) matter. .

When a physicist transcends the limits of his methods
and the sphere of his knowledge,” he ceases, for the time
being, to be a physicist & becomes a philosopher, But as a
physicist, he can claim supremacy in other fields of knowle-
dge. In this connection Julian Huxley, an eminent biologist,
warns : In its sphere each science is supreme, but in other
spheres it i> only a n.ethod or atoel. (Science & Religion
P 18) )

Besides, there is ne single method of knowled je about
the world as a whole or about all the aspects of the
universe. Genuine scientists accept the limits of science arnd
seientific methodolagy..

P
It is only the popularisers of science who fzil to grasp

this truth, The propagandists of science shculd pay heed
to what J A. Thomson has to say : He writes - Science is
not concerned with anything ultimate, with the question of
the begining or ending. with the purpose or mzaning of it al|
(Science and Religien. P, 25). Further he writes, Science is
indispensable, yet partial and abstract kind of knowldge. It
is partial and abstract because it nust restrict irself if it is
true to itself. to certain methods. To change the metaphor,
science fishes in the sea of reality with particular kiad of nal
called scientific methods and there may be much in the un-
fathomed sea which the meshes ot tne Scientiiic net can not
reach. (Ibid, 25)
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Tha cnrtroversy arices when “ scientism' is advanced
in. the name of science or when ‘materialism’ as an ontologi-
cal theory of roulity is insisted upon in the name of physical
science, When there is a trespass on either side- on the
side of science and spirituality,this controversy becomes acute
discord between science and spirituality, between science and
religion.

Each religion contains certain beliefs, ways of worship
and rituals,” Science may be opposed to certain dogmas.
rituals and even certain theologies Hence rcli posity and his,
torical religions must be distinquished from genuine spiritua-
lity which is not opposed to pure science and scientific tem-
per. Hence the man of reason and spirituality must avoid
both the scientific imperialism as well as theological 1meri-
alism. '

Sprituality is a sincere concern for one’'s ‘truz self’.
‘Who am ['? is the key question of spirituality. Whence am
1? What can be the moster purpose of my life ? Does life
end in death ?, Such questions are ‘existential’ in the sense
that tney stem from man’‘s existence as such. Man, Leing
.Self-conscious, looks within and tries to get at his inner-mo-
st core. Spiritualityi thus, is a persistent and sustained atte-
mpt'to explare the inner dimensions of one’s self, [tis
genuine search for self-knowledge. Thus understood, ‘sell’
itself becomes an intrinsic en-dvalue which the aspirant wants
to actualise. There is no question of.perceiving it by means
of tha sense-organs. ¢ ) :

But spiritual temper like scientific attitude and frame of
mind. ought 1o be unbiased and censequently open to new
insights, It must, therefore, be self-axplorative. as well as
self-critical. '

Spirituality also is a de~p concarn for moral and spiri-
tual values, Self itself is a value which cannot be measured
In terms of secular values like power and pelf, pleasure and
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po-ition. Science itis urged, is emotionally neutral in its
investigations. But science can not remain indifferent to
human values. Science as science can not claim to set up a
scale of values. But it cannot deny values which as Brow-
navski says make up the sense of human dignity

(science and human vi.lues P, 9) .

And of ° materialism ’ is accepted as a theory ot reality
as well as a doctrine of values then the sense of dignity
suffers a lot. Hence the popularisers of science should pay
heed to the well considered & well-known statement of
T. H. Huxley. He avers - Physical sclence is a little atheistic

as it is materialistic i

Thus understood science and spirituality are not
opposed to each other. They'can not also remain indifferent
to each other. Both seek the truth in their jown ways. In
this sense beth should be considered as valid approaches in
the pursuit of truth.

. _ _ _
Genuine men ef spiritual’ty have developed certain
methods of self-exploration. These methods are popularly
known as techniques of concentration or n.editation. Mind is,
usually and habitually outward. oriented. Hence the need to
inwardise it. Besides this, spiritual life involves the practice
of ethical life and strenuous intellectual inquiry. Considered
in this perspective spiritual temper and sciantific temper are
far from contrary to each other, They-are an indispensable
framework of human life. The former is a necessary condition
of self-understanding and the latter of the understandmg of

the world in its. varied aepects. l

Let us not confuse science with technology and its,
comfertable or otherwise products; likewise spirituailily
should not be confused with miracle-mongering. hypnotism
and other mystery cults, But a man of spirituality must be a
man of sterling moral character. He must be free, frank and
f earless in his approeach te tiuth,
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Spirituality is an attempt at Gcd-realication enly in the
sense that God is the self of sur selves, the Benig of our
being. Freedom, truth, honesty and integrity are both scien-
tific as well as human values. The practice of these values
is @ must for leading a spiritual life. Hence the Gita insists
on the life of self-less activism as an important aspect of
spiritual journey, It helps the seeker to control to purify and
to inwardise the mind. Such a mind is anessential in self-
explorative meditation which graiuz|ly results in_ hs realisa-
tion of the ever blissful self-the self of our selves.



THE EVANESCENT SELF :
+ BUDDHA AND HUME

BIRAJA KUMAR ZTIRIPATHY.

A

@ lot of discussion has been carried on the protlem
of self by many thinkers, both traditional and modern, but
no unanimity has been achieved yet, - ‘Self’ continues to be a
mysterious problem even now, so much so that thinkers
either believe it to be the ultimate reality beside which there -
is nothing else or reduce it to a mere nathing,. a -name only
standing for the colletion of fleeting sensations, and thou-
ghts. This brief discussion proposes to focuss the*views of
two such thinkers, one from the east and the other fiom the
west-Buddha and Hume- who inspite of their different orien-
tation., education, and profession could think almost alike
on the problem under review. We shall start from the east,
and by and by switch over to the west and finally see how
the two have met. -

-
-

Unlike a majority of Indian rhinkers Buddha never
thought ot a parmanent or eternal self. Nothing, human or
devine, can exist eternally, nothing is imperishable for
Buddha, Eternalism is notr acceptable to him because Law
of Cansation which he calls Pratitya Samutpada operates
universally iwithcut any exception, According tc this law
the origin of everything is dependent on some prior cause
(Dependant Origination) The cause being present, the effect
arises, Everything is subject to birth and so subject to
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" death,, Where there is birth there is death also. ‘‘Know that
whatever exists arises from causes and conditions and is
in every respact impermanent.~ This is the ultimate dictum
of Buddha. Every thing, according to him, is subject to
Utpaza (Origination), Sthiti (staying), Jara (growth), and
Nirodha (destruction). The concept of permanent self thus
falls a prey to the inexorable law of causation, Everything
is redupcd to a passing phase,, Sarvam Ksanikam.

Man, for Buddha, is only an organization, a synthe-
sis or a complex, comnposed of five skandhas, namely Rupa
(physical body). Nama (feelings), Samjna (perception) Sam-
skars (dispositions), and Vijnana ( consciousness ). This
aggregate or sanghat is man and he survives as long as the
aggregate survives but as soon as the aggregate disintegra-
tes. man ceases to be. None of these gonstituents last for
ever., instead, it perishes sometime or other even more rapi-
dly than one can imagine. According to Hinayana Abhidhar-
mamahaviba sastira a day which consists of twenty four hours
is equivalent to six thousand four hundred millions ninety
nine thousand nine hundred and eighty Ksanas ar moments.
The five skandhas as stated above are repeatedly produced
and destroyed in every moment. Individuality, for Buddha,
is thus a growing and everchanging prccess which does not
remain the same in any two moment's, Ceaseless change or
constant flux and not permanence is the mark of individua-
lity., Buddha compares life with the flame of a candle.
Actuatly speaking it is not the same or one identical flame
that we see although, but so many tlanss, a series of flames
each succeeding the other in quick succession. The flame
of the liast mom:nt causes the flame of the present and
the flame at present causes the future and so on, Likewise
life is a flow of consciousness , an unbroken series of suc-
cessive states each succeeding the other and of which the
first is said to be the cause of tha second., The continuity
" of life span is thus explained by causal link among the diffe-
rent states, ‘' Buddnism believes in transitive causation,
where one state transmits its paccayasatti or causal energy
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lo some newly conceived germ, Cecusal relations are of the
type of ths seed giowing into the tree, where the one is
nece-sa:y for the other.” There is, therefore, no being in the
world only becoming Th2 whole universe is reduced to a
ceaseless dynamic process balanced on the whzel of causa-
lity, The law of change ( and not permanence ) which is
the inevitable consequence of the law of causality is the
ultimate reality for Buddha.

Hume also is very emphatic while denying the idea of

an imperishable selfor mind. ‘* The idea of substance is
meaningless » to hume ‘“‘Whether applied to matter or mind.”

Before we concentrate on Humes’ refutation of self it is ne-

cessary that we should understand his main thesis. ‘, No
ideas without impressions. ** To take a concrete instance -

when we see an object directly we have the impression of
that object but whem we close our eyes and try to thirk or

imagine that every object, we have only the idea of that
-object. So an idea is a taint copy of the impression. Impress-
ions are onginal, ideas are not so. It follows thatja born

blind man -who has never seen ‘red’ (or des not have the

red impression) cannot have the idea of red’. Similarly, if

you have never tasted sweet, you cannot have the idea of

sweetness. Hume, therefore, concludes that the periphery

of our knowledge is confined to impressions only and that

is to say we cannet know anything beyond the limited range

of impressions. All our knowledge is deduced from to impre-

ss'ons It is therefore naturel for Hume to ask- what may

be the impression from which the idea of a permanent self

is derived ¢ In fact none of us can locate this impression.

For, actually .we do not have any permanent or invariable

impression corresponding to the icea cf permanenc self. If

any impression is responsible for the 1dea of permanent

self that impression must also be permanent throughout the

entire life span because the idva of self if supposed 10 be

1, Indian Phiiosophy, Vol [, Dr, Radha Krist.na, P. 372
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permanent. But Hume claims that we have no such parman-
ent impression at all. Hume himself has mace an attempt
to find out this impression but without any result. *“When-
ever | intimately enter irto what I call myself, 1 always
stumhle on some particular perception or other .. .........
I never eatch myself at any time without a perception and
never can observe anything but the perception. ‘° Self, for"
Hume. is only a collection or heap of passing sensations and
the flow of these several perceptions is se rapid and quick
that they give rise to the idea of one permanent self Butin
reality it has no identity, only similarity of several percept-
ions, They pass and repass so quickly that their similariiy is
mistaken for constancy. So what actually constitutes self
is only quick succession of several perceptions. Self is
compared 10 a stream that flows uninterruptedly. But what
is a stream after all? When several drops of water flow rapi-

dly one after another, we call it a stream. So stream is only
a name that stands for the quick succession of several drops
of water. Stream is nothing but collection of several drops
of water and the similarity of several water drops is mistaken
for one continuous stream. Similarly there is no single iden-
tical self althrough; self is only a synthesisor organization
of several passing sensations, quick successive per..puons.
There is therefore no permanent self. ** The mind or self"
for Hume is only a bundle or collection of different percep-
tions which succeed one another with inconceivable rapidity
and are in a perpetual flux or movement". Personal identity,
for Hume is certainly not dus to any self that exists urn-in.
terruptedly but due to quick succession of perceptions only’
Nothing is identical throughcut the whole course of its
existence Changes occur constantly but these chkanges are
so subtle and feeble that they invariably go unnoticed and
therefore 1things appear identical, same or permanent. Sg
the permanence or eternity of self as supposed by many
thinkers is only an unintelligible chimera, an idle fiction of
imagination and not a reality for Hume.

Thus both Buddha and Hume repudiated the concept cf
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seli as a changeless eternal principle, both have reduced
self to a ceaseless changing process., a continuous series.
In spite of all their efforts they could not catch their
. “myself * and herein the two have met. But while for
Buddha causality is the basis of continuity of the life saries’
for Hume, it is due to frequent repetition of similar types
of ideas, Buddha could not go beyond the iron grills oi h's
causality nor Hume beyond the domain of his impiessions,
Their phencmenal mechanism failed to reveal the transcern-
dental reality. Pratitya Samutpada of Buddha lands us in
regressus ad infinitum. We cannot reach a final cause. The
whole universe is reduced to a series only where things and
events pass, repass and glide away in a strict patiern but
** without maker, witheut known beginning, continuously to
exist by nature of concatenation, of cause and effect~ 1
But everyth ng cannot be reduced to a mere system of
relations because the dquestion that automatiza!ly arises is
who ielates them ? “* The vital question is that of the
original cause which set the wheel in motion. Who gave
the impe:us ?» 2 asks Radhakrishnan. The world of beco-
ming is incomplete without a Being, the deed alone is not
sufficient as 1t always implies a doer. There must, there-
fore, be an underlying r2ality bshind the world of becomirg,
a changeless entity amidst the ceaseless series of changes.
The wheel of causation does not allow Buddha to-transcend
the flux of the world and artive at a higher level where all
scquences, events, movements or forces merge into one
eternal principle, into one immutable and imperishable real-
ity. And Hume, it seems, is groping in darkness, is searching
self where it can never be founa. What may be the imprec-
sion from which the idea of self is derived ? This is his fun-
damental question, But self cannot be found in the ‘ impre-
ssions’ of Hume, for it is the self which is the pre-condi-
tion of all the impressions and as such impressions are
impessible without self. So Hume in his search of se!f in

-

-

1. Buddhaghosa - Visuddhimagga, X'VII
2. Indian ®Philosephy, Vol | Dr. Radhakrishaan P, 375
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the impressions is rather putting the cart before the horse-
The dialogue between the father and the son as found in
the Chandogya. clearly tells us what the self in @ssence is.
It is stated thus :-

** Fetch me from therce a fiuit of the
Nyagrodha tree Here is one, Sir,

Break it. Jt is broken, Sir. What do

you see there ? These seeds, almost
infinitesimal. Bieak one of them.

It is broken, Sir; What do you see there?

Not anything, Sir.”

My son, that subtle essence which you

do not perceive there, of that very essence
this great Nyagrodha tree exists. Believe it,
my son, that which is the subtle essence, In
it all that exists has its self, It 1s the True.
It is the self, and thou, O Sve aketu, artit,” 1

1. Chand:gya Upanishad, VI. 10 ft
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Eleutherious - The Liberator by DA Free John - Pub -
The Dawn Horse Press - Clearlake, California.

This book throws °’ Kindly Light » on the fundamen-
tals of gradual progress on God Realisation, DA Free John
says God is consciousness and ‘‘ to know God as Consciou-
SNeSS ............-. iS to transcend both the world and self by
means of Tiuth.”

According to the famous gifted author consciousness
when fully realized sets free the devetees from all the bcun-
dage. He draws the attention of the readers on the importance
of Consciousness. In (chapter 1) Elentherias and (in chapter
[11) the perfect practice ne advises,

‘ Be Consciousness
Contemplate Consciousness
transcend everything in Consciousness.’
and affirms ‘* This is the Epitome of the way of Tiuth.

He says ‘ This beok is the Epitome of all that [ am
here to say to you about the Realization of Truth and Happi-
ness.”

Awakening of Consciousness is of vital importance no
doubt, but perfect Practice does not at all play a small part.
He gives laymen as well as untrained and inexperienced
devotees valuable guidance for Perfect Practice which helps
to develop and enhance consiousness of Spirit,

This book is a must tor spiritual aspirants. This is not
at all a book to be read lightly, if one wishes to follow the -
author. It 1s a book which demandsgreat concentration whila

reading.

I think this book will prove to be an unfailing guide te
all the true and sincere aspiring devoteces,
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Evil, Suffering & Salvation - A Comparative Perspec-
tive in - Religion - By. Dr. Nitin Vyas, M.A.Ph.D. Published
by Vishvamanav Sanskar Sikshan Trust: Baroda - 5.

Pages - VIII + 238 Price Rs. 80/- US. 15

Evil is a reality that no one can run away from or -
escape. For the believer, non-believer and agnostic evil once
it is faced, becomes & problem. To a theist believing in a
goed and omnipotent God the problem of evil becomes more
acute. This is perhaps the reason why the problem has
engaged the attemntion of serious - minded thinkers through
the ages. Various religions have dealt with the p_;oblam of
evil. Each religion discusses the problem in its own way,
Every religion has to say something of importance on the
origin and nature of evil and the solution of the problem of
evil, Each - religion has its metaphysics and in consistency
with that metaphysical standpoint it discusses the problem,

The present work under review by Dr, Nitin Vyas is an
a'tempt at understanding the problem of evil as dealt with
in different religions. The religions he has taken into account
are those of Indian origin namely, Hinduism, Buddhism and
Sikhism, and Christianity, Islam and Zoroastrianism, The
author introduces to the readers the basic tenets of the
different major religious traditions in a condensed form and

in a clear language, This is an advantage for the students
of comparative religicn.

The book exhibits extensive scholarship of the author
and his insight inte the problem under study. The author is
of the opinion that the evil has to be faced squarely. has
to be entered into, and an attitude of compassion and conte-
mplation has to be developed so that we can overcome fata-
lity by creative growth, through responsible choices in an
atmosphere of freedom.
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The whrle issue of evil and suffering is of perennial
significance The consideration of the problem of evii deser-
ves acute and urgent attention in the modern times. The
conflict is greater to-day than ever before. For in spite of the .
unbelievable and unprecedeted material riches. man suffers .
from an agonizing spiritual malady. Until man involves in-
wardly by keeping away from self-centredness to spiritual
search there can be no end to his suiferings. The task of
religion is anpropriately aimed at bringing out the potential
perfection inherent within man -as the means ot overcoming
the evil, The author is right in giving these observaticns of -
his. He is of the opinion that though apparently there 1s no -
final concrete solution to the problem, vyet religions make -
hopeful in the rezlizatle possibility cf a birth of a new man
who is ah/e to transcend his ordinary life pei.aadvd witha -
sense of dualism and finitude, and thus reach a siage of °
experience beyond categories of his ordinaty hived tife.

The author after a careful study of the problem of evil .
as dealt with in different religions gives his preferences as
to the analysis of evil and solution offered by Indian religious
traditions. He does this by giving his reasons. All mav not
accept his value-judgement.

The author shows a real quest and sympathetically .
goes through the sources and resources of the different
re ligions traditions. and carefully notes dewn what these
religions have to say on the problem under study. Thus the
book has turned out to be highly informative and useful. The
bibliography given at the end is very useful to the students
of comparative religion. The title of the book is significant in
that it suggests that evil necessarily implies suffering and
salvation is the only solution to the p-oblem of evil.

The book deserves careful and attentive reading. The
author deterves congratulations for the pains he has taken:
n preparing the book.
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Devi Bagalamuikhi (Kannada) By. Shri S, B. Hoegar,

B A. (Hons) LL,B. Principal Civil Judga Dharwad "publisher
Sew. Nanaa S. Hugar. Nanda Prakashana, Dharwad.
Pages 99 Price Rs. 6/-

Goddess Bagalamba is Adishakti. the great Mother of
the Universe. There is a long tiadition of worship of Adish«
akti in country The eminent mystic Sri Chidananda Avadhoota

is a yvell-known warshipper of Shakti. Among his works
* Devi Mahaime’ and ‘ Bagalamba Shataka ’ are very impo-

rtanrt and popular. They are considered to be authentic works

by the worshippers of Shakti. The latter. ‘Bagalamba Shataka’
wds composed for the ordinary masses who can read it

witnout much difficulty.
The author Shri Hoogar has undeittaken the difficult

task of publishing this book in response to the suggestion
made by his spriritual Guru, Sri Hurakadli Ajja of Navalgund,
The book inciudes a summary of * Bagalamba Shataka ° and

Bagala Brahmaikya Stotra’ as also ths two original texts

with their translations in easy Kannada. At the end, Bagala
Sahastranama is given. The book is dedicatea to Paramg

Poojya Sri Hurskdli Ajja who is both the spiritual guide and

a source of Inspi-ation to the author, The author has taken
great pains in preparing the book by correcting the mistakes
found in the original texts and giving explanatory notes and

meanings of difficult terms. To help the devotees, the authos

has given the special technique to be followed before one
tgkes to the * parayana ‘' of the Shataka The good rezults of

‘* parayana ‘ are also explained in clear terms. The portrait of
Devi Bagalamba printed on the front cover page and the
‘Bagalamukhi Stambhana Yantra as well as the Bagalamukhi
Poojuna Yantra printed inside have added to the value of
the book The photographs of Sri Nagalinga Ajja and Sri
Hurakadli Ajja of Navalgund given in the book express
the author’s reverence and obligation tc them.

The author who is himself a Sadhaka has obliged by
this publication the otner fellow Sadhakas who are sure to

welcome the book. The author's efforts are praiseworthy,
For his noble sarvice and the guidance he has given to the

worshippers and devotees of Devi Bagalamba, he deserves
congratulations,

K. D. Tangod






DAS OF VITHOBA

Freng A Jifge Tgan
ATAEr TS qraEa ol oo
Al HIOT G HIT IIEAT
TeT Fronfa Fgara o 2 1
fx Zitazgr 7@ gifagear s@r
a3 &1 IEIT FOr AT 003 1
JFT *T ALY [q3MEA17 I |
Fwia 351 IF FgwzEr 1 40

Desires and anger dedicated to you
And clasped in love Your feet.

Vithoba, no looking bzck now,
Eody awareness no more felt.

Ridhi Sidhi merrily kicked away,
Then what de I care these trifles.

we, Vithcba’s slavas does Tuka say
the universe just a morsel for us.

Fennia faata g7 #4 FBa
qar 7ar FAnT agrn o



(52)

a0 AE00 NET NI |
HIATANT FF TI73a7 11 2 1
TNFEN ZA, HEIT AIC(
g g1 TN q@Aar 13 1
qAFT ¥ 07 AT A fF=T o
FIT ZEr WA osfag w4 0

Sitting in silence, make your mind p'ire
That bliss is without an end

Gopal will enter and stay there
Fruit of labour would be easily gained

Ramkrishna Hari, Mukund Murari, repeat
As often as you can find time.

Tuka assures you glimpse of Divine Light
If all the emotions are centred fine.

Free Translation by

Dada Shikhare
~ Ratraglri.



SEVEN
&4 GOOD-THOUGHTS A’

Co!leeted By

Shri D. G. PHATAK
KOLHAPUR

Whether a persen is truly religious er not is-evident
from his dealings in daily life. A truly religious man is
advised to maintain internal and external purity,

(Swami Vivekanand)

The able man is one. who is able to decide rightly
and promptly on the proper course of action in matters
demanding immediate attention. .
' ~ (St.ree Shankaracharya)

It is not erough to have a good mind,
The main thing is to use it well. .
(Deascartes)

What you practice is more imgertant, than what you
profess.
(Swami Vivekanand)



(5.4;

‘* Yesterday - i8 but a Dream and ‘* Tomoriow = is
only a Vision ! | Hence utilize your ** To Day * to the best
advantage.

-

If a thing can be done at any time, then that is just
the thing that never can be done. .

The fealth ofthe people is really the foundation upon
which, all their Happiness. depends.
| (Benjamin Disracli)

( Eight Best Things to GIVE)

1) TO ENEMY - Forgiveness
2) TO OPPONENT - Tolerance

3) TO A FRIEND - Your Heart

4) ;- TO YOUR CHILD - Goed Example
5) TO YOUR FATHER - DEFERENCE

8) "TO YOUR MOTHER - Conduct that will make her
preud of you.

7) TO YOUR SELF - Respect
8) TO0 ALL MEN - Charity

(Swami Vivekanand)



Visit of H. E. Shri N, A. Banerji
Governor of Karnataka to Gurudeo Mandir
(19-8-1983)







Academy of Comparative Philosophy
& Religion, Belgaum.
Report for the quarter ending 30-9-1983.

His Excellency Shri A, N. Banerji, Governor of Karnata-
ka paid a visit 1o Gurudeo Mandir on 19-8-1983 During the
course of discussion he said that the Philosephy ef Gurudeo
Ranade is vedantic and based on knowledge of conscience.
It emphasizes on meditatien and Gurudeo’s book Survey of
Upanishad is a valuable additien to the literature of world
The purpose of my visit is to seek his blessings.

All the trustees were present to receive the Governor,
The Divisional Commissioner and Charity Commissionar also
accompan:sd the overnor,

Shri C. S, Varde, Chairman, Saraswat Co-op, Bank had
paid a visit to Gurudeo Mandir in January 1983 and expre-
ssed satisfaction over tha work done by the Trust. We have.
received a donation of Rs. 2000/- from the Saraswat Co-op.
Bank Ltd., Bombay in last month, We are grateful to Saras-
wat Co-op. Bank fer this generous donation.

Shri A. V, Damle of Tilakwadi delivered pravachan in
the evening on Dasabodha for 7 days fiom 24-8-1983, In
the morning from 9 A. M. to 11-30 A, M. he used to read
Dasabodha.

Shri Gajananrao Gokhale of Bombay delivered a talk
on 13-9-1983 in the everuny on °* Spiritual Party of Indi,, ~

Donations were received from

1. Param Poojya Siddheshwar Swamiji, Bijapur
RS. 505/"

2. Shri M. A.Nidgundi, Bangalore Rs. 400/-

Articles, on Culture. Education, Mystjcism,
Psychology, Morality and Social Education are
welcome from readers and subscribers for pub-
lication jn Pathway to God.
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