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THE LETTERS

oF

S, AMBROSE

BISHOP OF MILAN.

LETTER OF GRATIAN TO AMBROSE.

Itis in answer to this that Letter 1 was written by S. Ambrose. It was
written by the Emperor Gratian in his 20th year, four years after his suc-
cession to the Empire in partnership with his Uncle Valens and his younger
brother Valentinian the 2nd, on the death of their father Valentinian the
first,875 A.D. Tillemont (Hist. des Emp. vol. v. p. 158.) calls it ¢ une lettre
toute pleine de piété et d’humilité, et d'ailleurs mesme écrite avec beaucoup

d’esprit et d’elegance.’

THE EMPEROR GRATIAN TO AMBROSE BISHOP OF
ALMIGHTY GOD.

1. GREAT is my desire that as I remember you though far away,
and in spirit am present with you, so I may be with you in bodily

Ppresence also.

Hasten then, holy Bish

2 of God; come and teach

me, who am already a sincere believer ; not that I am eager for con-

troversy, or_seek to apprehend God in words_rather than with m

mind, but that the revelation of His Go

into an enlj

ore dee

2. For He will teach me, He Whom I deny not, but confess to be
my God and my Lord, not cavilling at that created nature in Him, creatu-
which I see also in myself. That I can add nothing to Christ I ac- ram.
knowledge, but I am desirous by declaring the Son to commend my-

* The word in the original is Sacer-
dos. . It is constantly used by 8. Am-
brose and other writers of his time for
Bishops, though they sometimes add
a quuliglng epithet, ¢ Summus Sacer-
dos.’ But even alone it is used where
the writer is clearly speaking of
Bishops, and of Bishops qui Bishops.
Thus it occurs frequently in the Pro-
ceedings of the Council of Aquileia,

which is itself styled °Sacerdotale
Concilium.” See the Article ¢ Bishop’
by Mr. Haddan in Dict. of Chr. Ant.
\Z)l. 1 p. 210 b., who refers also to Bp.
Taylor, Episc. Assert. § 27. It has
therefore been rendered ¢Bishop’
throughout this volume, wherever it
is plain that thereference is to Bishops,
and ¢ Priest’ wherever it is used in a
more general way.

A.D.379.



2 i

Lerr. 1. self: to ¢the Father dljo; for-n God I can fear no jealousy; nor will
I suppose myself such an eulogist as that I can exalt His divinity by
my words. Weak and frail, I proclaim Him according to my power,
not according to His Majesty.

3. 1 beg you to bestow upon me the Treatise ® you gave me before,
adding to it an orthodox discussion on the Holy Spirit: prove, I be-
seech you, both by Scripture and reason, that He is God. God keep
you for many years, my father, servant of the eternal God, Whom we
worship, even Jesus Christ.

A.D.379. LETTER 1.

I~ this letter S. Ambrose replies to the preceding. He apologises for not
coming at once to Gratian, and, after praising his humility and faith, pro-
mises to come before long, and meanwhile sends him the two books
(duos libellos) of the Treatise De Fide, which he had before composed

at Gratian’s request, begging for time to write on the subject of the Holy
Spirit.

AMBROSE BISHOP TO THE BLESSED EMPEROR AND
MOST CHRISTIAN PRINCE, GRATIAN.

1. It was not lack of affection, most Christian Prince, (for
I can give you no title more true or more illustrious than
this,) it was not, I repeat, lack of affection, but modesty
which put a restraint upon that affection, and hindered my
coming to meet your Grace. Butif I did not meet you on
your return in person, I did so in spirit, and with my
prayers, wherein the duties of a priest more especially lie.
Meet, did I say? Nay, when was I absent? I who fol-
lowed you with an entire affection, who clung to you in
thought and heart; and surely it is by our souls that we
are present to one other most intimately. I studied your
route day by day; transported by my solicitude to your
camp by night and day, I shielded it with my watchful
prayers, prayers, if not of prevailing merit, yet of unre-
mitting affection.

b This forms the two first books of of Bk. iii, to maintain his statements
the ¢ De Fide’ still extant among the against the attacks of heretical teach-
works of 8. Ambrose. The other ers. The Treatise, ¢ De Spiritu Sanc-

three books were added afterwards,as to,’ in 3 books, was sent afterwards
S. Ambrose explains at the beginning in 381 A. D.



Gratian’s humility and faith. 3
2. And in offering these for your safety.

ourselves. This I say without flattery, which you require
not, and I deem unbefitting my office, but with the greatest

regard to the favour you have shewn me. Our Judge Him-

self, Whom you acknowledge and in Whom you devoutly
believe, knoweth that my heart is refreshed by your faith,
your safety, your glory, and that not only my public duty
but my personal affection leads me to offer these prayers.
For you have restored to me quiet in the Church, you have
stopped the mouths (would that you had stopped the hearts)
of the traitors, and this you have done not less by the au-
thority of your faith than of your power.

3. What shall I say of your late letter? the whole is writ-
ten with your own hand, so that the very characters tell
of your faith and devotion. Thus Abraham of old, when
ministering entertainment to his guests, slew a calf with
his own hand, and had not, in this sacred service, the as-
sistance of others. But he, a private man, ministered to
the Lord and His Angels, or to the Lord in His Angels,
you, the Emperor, honour with your royal condescension
the lowest of Bishops. And yet the Lord is served when
His minister is honoured ; for He hath said, Inasmuch as
ye have done it unto one of the least of these, ye have done
it unto Me.

g which 1 prase iu

th, which you have

i of your desert, or

aght you? For who

:avil at that created

nature in Him which you see in yourself? Nothing could

have been said more pious or more accurate; for to call

Christ a creature savours of a contemptuous cavil, not of a

reverent confession. Again, what could be more unworthy,

than to suppose Him to be like as we ourselves are? Thus

you have instructed me, from whom you profess your wish
to learn, for I never read nor heard anything better.

5. Again, how pious, how admirable that expression, that

you fear no jealousy in God! From the Father you anti-

cipate a recompense for your love of the Son, yet you ac-

knowledge that your praise of the Son can add nothing to
B2

TO
GRATIAN

S. Matt.
XXV. 40.



4 Ambrose promises a Treatise on the Holy Spirit.

Lzrr.1. Him, only you wish by praising the Son to commend your-

self to the Father also. This He alone hath taught you,
8.John Who hath said, He that loveth Me, shall be loved of My
xiv. 21. Father.

6. You go on to say that you, weak and frail as you are,
do not suppose yourself such an eulogist as that you can
exalt His divinity by your words, but that you preach Him
according to your power, not according to His Majesty.
This weakness is mighty in Christ, as the Apostle has said,
When I am weak, then I am strong. This humility ex-
cludes frailty.

7. Certainly I will come, and that speedily, as you com-
mand, that I may be present with you and hear and read
these things, as they are newly spoken by you. But I
have sent two small volumes, for which, approved as they
have been by your grace, I shall have no fears; I must
plead for time to write on the Spirit, knowing as I do what
a judge I shall have of my treatise.

8. Meanwhile however your sentiments and belief con-
cerning our Lord and Saviour, transferred from the Son,
form an abundant assertion to express our faith in the
everlasting Godhead of the Holy Spirit, in that you cavil
not at that created nature in Him which you find in your-
self, and suppose not that God, the Father of our Lord
Jesus Christ, can be jealous of His own Spirit. For that
which is separated from communion with the creature is
divine. .

9. If the Lord will, I will in this also comply with your
Majesty’s wishes; that as you have received the grace of
the Holy Spirit, so also you may know that He, holding so
high a place in the Divine glory, has in His own Name a
right to our veneration.

10. May Almighty God the Father of our Lord Jesus
Christ, vouchsafe, my Lord the Emperor, chosen by Divine
providence, most glorious Sovereign, may He vouchsafe to
keep your majesty in all happiness and prosperity to an
advanced age, and establish your kingdom in perfect glory
and in perpetual peace.



A Bishop the Pilot of the Church.

LETTER II.

WE gather from the letter itself that Constantius, to whom it is addressed
was a newly appointed Bishop, but of what see does not appear. In § 27
S. Ambrose commends to his care the see of Forum Cornelii, which was
vacant at the time, as being in his neighbourhood. The grounds on which
the Benedictine Editors fix the date seem rather vague. Its interest how-
ever is not historical : it is simply hortatory, urging on Coustantius the ful-
filment of the duties of his new office, and setting before him the chief sub-
Jjects to which his preaching should be addressed. From S. Ambrose calling
him ¢ my son’ (§ 27) it would seem that he was either one of his own clergy,
or had been in some way under his guidance. It is interesting as shewing
how a great Bishop of that age dwelt upon the relations of the Episcopate,
not merely to the Clergy under him as their superior, but to the laity of his
diocese as their chief teacher.

AMBROSE TO CONSTANTIUS.

1. You have undertaken the office of a Bishop, and now,
seated in the stern of the Church, you are steering it in the
teeth of the waves. Hold fast the rudder of faith, that you
may not be shaken by the heavy storms of this world. The
sea indeed is vast and deep, but fear not, for He hath
Jounded it upon the seas, and prepared it upon the floods.
Rightly then the Church of the Lord, amid all the seas
of the world, stands immoveable, built as it were, upon
the Apostolic rock ; and her foundation remains unshaken
by all the force of the raging surge. The waves lash but
do not shake it ; and although this world’s elements often
break against it with a mighty sound, still it offers a secure
harbour of safety to receive the distressed.

2. Yet although it is tossed on the sea, it rides upon the
floods; and perhaps chiefly on those floods of which it is
said, The floods have lift up their voice. For there are rivers,
which shall flow out of his belly, who has received to drink
from Christ, and partaken of the Spirit of God. These
rivers then, when they overflow with spiritual grace, lift up
their voice. There is a river too, which runs down upon
His saints like a torrent. And there are the rivers of the

A.D.379.

Ps. xxiv.
2.

Ps. xciii.
4.

S. John
vii. 38.

Isa, Ixvi.

Ps: xlvi.
4.



6 Should be filled with Scripture, that he may teach others.

Lerr. 2. flood, which make glad the peaceful and tranquil soul. He

Prov.xvi.
24,

Ps.
exlviii. 5.

Eccles.
xi. 3.

Ib.

Ib.xii. 11.

that receives, as did John the Evangelist, as did Peter and
Paul, the fulness of this stream, lifts up his voice ; and like
as the Apostles loudly heralded forth to the farthest limits
of the globe the Evangelic message, so he also begins to
preach the Lord Jesus. Receive to drink therefore of
Christ, that your sound may also go forth.

8. The Divine Scripture is a sea, containing in it deep
meanings, and an abyss of prophetic mysteries; and into
this sea enter many rivers. There are sweet and trans-
parent streams, cool * fountains too there are, springing
up into life eternal, and pleasant words as an honey-comb.
Agreeable sentences too there are, refreshing the minds
of the hearers, if I may say so, with spiritual drink, and
soothing them with the sweetness of their moral precepts.
Various then are the streams of the sacred Scriptures.
There is in them a first draught for you, a second, and a
last.

4. Gather the water of Christ, that which praises the
Lord. Gather from many sources that water which the
prophetic clouds pour forth. He that gathers water from
the hills and draws it to himself from the fountains, he
also drops down dew like the clouds. Fill then the bosom
of your mind, that your ground may be moistened and
watered by domestic springs. He who needs and appre-
hends much is filled, he who hath been filled waters others,
and therefore Scripture saith If the clouds be full of rain,
they empty themselves upon the earth.

5. Let your discourses then be flowing, let them be clear
and lucid; pour the sweetness of your moral arguments
into the ears of the people, and sooth them with the charm
of your words, that so they may willingly follow your
guidance. But if there be any contumacy or transgression
in the people or individuals, let your sermons be of such a
character as shall move your audience, and prick the evil
conscience, for the words of the wise are as goads. The
Lord Jesus too pricked Saul, when he was a persecutor.
And think how salutary the goad was which from a perse-

* Nivei. This is the reading all MSS. Ed. Rom. has *vivi,” which would
agree better with the text of S. John.



Should preach Purity, 7

cutor made him an Apostle, by simply saying, It is hard 1o
Jor thee to kick against the pricks. CORTAN-

6. There are discourses too like milk, such as Paul fed the 2y ix.
Corinthians with ; for they who cannot digest stronger food, 5
must have their infant minds nourished with the juice of g,
milk.

7. Let your addresses be full of understanding. As
Solomon says, Tke ® lips of the wise are the weapons of the I’rov xv.
understanding, and in another place, Let your lips be bound 7
up with sense, that is, let your discourses be clear and bright,
let them flash with intelligence like lightning: let not
your address or arguments stand in need of enforcement
from without, but let your discourse defend itself, so to
speak, with its own weapons, and let no vain or unmeaning
word issue out of your mouth.” For there is a bandage to
bind up the wounds of the soul, and if any one cast it aside,
he shews that his recovery is desperate. Wherefore to
those who are afflicted with a grievous ulcer administer the
oil of your discourse to soften the hardness of their heart,
apply an emollient, bind on the ligature of salutary pre-
cepts; beware lest by any means you suffer men who are
unstable and vacillating in faith or in the observance of
discipline, to perish with minds unbraced and vigour re-
laxed.

8. Wherefore admonish and entreat the people of God
that they abound in good works, that they renounce ini-
quity, that they kindle not the fires of lust, (I say not on
the Sabbath only, but never,) lest they set on fire their own
bodies; that there be no fornication or uncleanness in the Eph.v.3.
servants of God, for we serve the immaculate Son of God.
Let every man know himself, and possess his own vessel, 1 Thess.
that, having, so to say, broken up the fallow ground of his fv. 4
body, he may expect fruit in due season, and it may not
bring forth thorns and thistles, but he too may say, Our Gen 1il,
land hath gwen her increase; and on this once wild thicket 18 Ps Ixxxv.
of the passions a graft of virtue may flourish., 18.

9. Teach moreover and train the people to do what is

b The Benedictine reference for the In the second the Enflhh Vers. has
first of these texts is Prov. xiv. 3. The The lips of the wise disperse know-
lips of the wise shall preserve them, ledge. Here 8. Ambr. agrees with
with which the Sept.and Vulg. agree. the Sept.

Cor. iii.



LxrT. 2.

Gen., iv.
10.

Hab. ii.
9—12.

Ps. exxii.
3.

Prov. xv.
16.

Isa, xliii.
2.

8 Goodness, Contentment,

good and that no one fail to perform works which shall be
approved, whether he be seen of many, or be without wit-
ness, for the conscience is a witness abundantly sufficient
unto itself.

10. And let them avoid shameful deeds, even though
they believe they cannot be detected. For though a man
be shut up within walls, and covered with darkness, with-
out witness and without accomplice, still he has a Judge
of his acts, Whom nothing ever deceives, and to Whom
all things cry aloud. To Him the voice of dlood cried from
the ground. Every man has in himself and his own consci-
ence a strict judge, an avenger of his wickedness and of
his crimes. Cain wandered about in fear and trembling,
suffering the punishment of his unnatural deed; so that
death was to him a refuge, relieving the wandering outcast
from that terror of death which he felt at every moment.
Let no man then either alone or in company commit any
shameful or wicked act. Though he be alone, let him be
abashed before himself more than before others, for to him-
self is his greatest reverence due.

11. Nor let him covet many things, for even few things
are to him as many ; for poverty and wealth are words im-
plying want and sufficiency. He is not rich who needs
any thing, nor he poor who needs not. And let no man
despise a widow, circumvent a ward, defraud his neighbour.
Woe unto him, whose substance has been collected by guile,
and who buildeth a town, that is his own soul, witk blood.
For this it is, which is built as a city; and this city ava-
rice builds not but destroys, lust builds not but sets on
fire and consumes. Wouldest thou build this city well ?
Better is little with the fear of the Lord, than great trea-
sure without that fear. A man’s riches ought to avail to
the ransom of his soul, not to its destruction. And a trea-
sure is a ransom, if a man use it well; on the other hand
it is a snare, if a man know not how to use it. What is a
man’s moneyto him but a provision for his journey? Much
is a burthen, a little is useful. We are wayfarers in this
life; many walk, but it is needful that we walk aright, for
then is the Lord Jesus with us, as we read, Wken thou
passest through the waters I will be with thee, and through
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the rivers, they shall not overflow thee; when thou walkest zo
through the fire thou shalt not be burned. But if a man GO AN~
take fire in his bosom, the fire of lust, the fire of immoder- Prov. vi,
ate desire he walketh not through, but burns this clothing %’-
of his soul. A good name is rather to be chosen than great v, xxii.
riches, and loving favour than silver and gold! Faith is -
sufficient for itself, and in its own possession is rich enough.
And to the wise man nothing is foreign, but what is con-
trary to virtue; wherever he goes, he finds all things to be
his own. All the world is his possession, for he uses it all
as if it were his own.

12. Why then is our brother circumvented, why is our
hired servant defrauded? Little it is said, is gained by the Prov. vi.
wages of an harlot, that is to say, of frailty so delusive. ﬁgot(;,“
This harlot is not an individual, but something general ; ad ver-
not one woman, but every idle lust. All perfidy, all deceit
is this harlot; not she alone who offers her body to defile-
ment ; but every soul that barters away its hope, and seeks
a dishonourable profit, and an unworthy reward. And
we are hired servants, in that we labour for hire, and look
for the reward of this our work from our Lord and God.
- If any one would know how we are hired servants, let him
listen to the words, How many hired servants of my father S. Luke
have bread enough and to spare, and I perish with hunger, ™17
and again, Make me as one of thy hired servants. All are v.19.
hired servants, all are labourers; and let him, who looks
for the reward of his labour, remember that if he defraud
another of the wages due to him, he also will be defrauded
of his own. Such conduct offends Him Who has lent to
us, and He will repay it hereafter in more abundant mea-
sure. He therefore who could not lose what is eternal,
let him not deprive others of what is temporal.

13. And let no one speak deceitfully with his neigh-
bour. There is a snare in our mouths, and not seldom is it Prov vi.
that @ man is entangled rather than cleared by his words. *
The mouth of the evil-minded iz a deep pit : great is the 12 ge’dl
fall of innocence, but greater that of iniquity. The simple, 1p, iy
by giving too easy credit, quickly falls, but when fallen he 15-
rises again; but the evil-speaker is so cast down by his
own acts that he never can recover himself and escape.
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Therefore let every man weigh his words, not with deceit
and guile, for a false balance is abomination to the Lord.
I do not mean that balance which weighs the wares of
others, (though even in lesser matters deceit often costs
dear,) but that balance of words is hateful to the Lord,
which wears the mask of the weight of sober gravity, and
yet practises the artifices of cunning. Great is God’s an-
ger, if a man deceive his neighbour by flattering promises,
and by treacherous subtlety oppress his debtor, a craft
which will not benefit himself. For what is a man pro-
fited, if he shall gain the riches of the whole world, and
yet defraud his own soul of the wages of eternal life ?

14. There is another balance which pious minds ought
to consider, wherein the actions of individuals are weighed,
and wherein for the most part sin inclines the scale towards
judgement, or outweighs good deeds with crimes. Woe
unto me, if my offences go before, and with a fatal weight
incline to the judgement of death! More terrible will it
be if they follow after, though they all be manifest to God,
even before judgement ; neither can things good be secret,
nor things full of scandal be concealed.

15. How blessed is he who can extirpate avarice, the
root of all evil! he truly need not fear this balance. For
avarice is8 wont to deaden man’s senses, and pervert his
judgement, so that he counts godliness a source of gain,
and money the reward of prudence. But great is the re-
ward of piety, and the gain of sobriety to have enough for
use. For what do superfluous riches profit in this world,
when you find in them neither a succour in birth nor a de-
fence against death? For without a covering are we born
into the world, without provision we depart hence, and in
the grave we have no inheritance.

16. The deserts of each one of us are suspended in the
balance, which a little weight either of good works or of
degenerate conduct sways this way or that ; if the evil pre-
ponderate, woe is me! if the good, pardon is at hand. For
no man is free from sin; but where good preponderates,
the evil flies up, is overshadowed, and covered. Where-
fore in the Day of judgement our works will either suc-
cour us, or will sink us into the deep, weighed down as
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with a millstone. For iniquity is heavy, supported as by 7o
a talent of lead ; avarice is intolerable, and all pride is foul “*}pa
dishonesty. Wherefore exhort the people of God to trust Zech. v.
rather in the Lord, to abound in the riches of simplicity, 7-
wherein they may walk without snare and without hind-
rance.

17. For the sincerity of a pure speech is good, and rich
in the sight of God, although it walk among snares; yet,
because it is innocent of laying wait or enthralling others,
it escapes itself.

18. A great thing too it is if you can persuade them to
know how to be abased, to know the true garb and nature
of humility. Many possess the shew of humility, but not
its power ; many possess it abroad, but oppose it at home;
colourably they pretend it, but in truth they renounce it,
in regard of grace they deny it. For there is one that Ecclus.
humbleth himself wickedly and his inward parts are full of ;;"‘,2‘?"‘
deceit. And there is one that submitteth himself exceed-
ingly with a great lowliness. There is no true humility
then but such as is without colour and pretence. Such
humility is that which hath a pious sincerity of mind.
Great is its virtue. Finally by one man’s disobedience death Rom. v.
entered, and by the obedience of our Lord Jesus Christ !%
came the redemption of all.

19. Holy Joseph knew how to be abased, who, when he
was sold into bondage by his brethren, and purchased by
merchants, whose feet as the Scripture saith, ¢ they hurt in py, cv.
the stocks,’ learned the virtue of humility and laid aside all 18
weakness. For when he was bought by the royal servant,
officer of the household, the memory of his noble descent
as one of the seed of Abraham did not cause him to disdain
servile offices or scorn his mean condition. On the con-
trary he was diligent and faithful in his master’s service,
knowing in his prudence that it matters not in what sta-
tion a man renders himself approved, but that the object
of good men is to merit approbation in whatever station
they are placed ; and the point of importance is that their
character should dignify their station rather than their
station their character. In proportion as the station is
low the merit becomes illustrious. And such attention
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did Joseph exhibit that his lord entrusted to him his whole
house, and committed to him all that he had.

20. And so his wife cast her eyes upon Joseph, capti-
vated by the beauty of his form. Now we are not in fault,
if either our age or our beauty becomes an object of desire
to wanton eyes; let it be artless, and no blame attaches to
beauty ; if enticement be away, seemliness and grace of
form is innocent. But this woman, fired with love, ad-
dresses the youth, and at the instigation of lust, over-
powered by the force of passion confesses her crime. But
he rejects the crime, saying that to defile another man’s
bed was consonant neither with the customs nor the laws
of the Hebrews, whose care it was to protect modesty, and
to provide chaste spouses for chaste virgins, avoiding all
unlawful intercourse, And that it were an impious deed for
him, intoxicated by impure passion, and regardless of his
master’s kindness, to inflict a deadly injury on one to whom
he owed obedience.

21. Nor did he disdain to call the despised Egyptian his
master, and to confess himself his servant. And when the
woman courted him, urging him by the fear of betrayal,
or shedding passionate tears to force his compliance, nei-
ther was he moved by compassion to consent to iniquity,
nor constrained by fear, but he resisted her entreaties and
yielded not to her threats, preferring a perilous virtue to
rewards, and chastity to a disgraceful recompense. Again
she assailed him with greater temptations, yet she found
him inflexible, yea for the second time immoveable; yet
her furious and shameless passion gave her strength, and
she caught the youth by his robe and drew him to her
couch, offering to embrace him, nay, she would have done
80, had not Joseph put off his robe; he put it off, that he
might not put off the robe of humility, the covering of
modesty.

22. He then knew how to be abased, for he was degraded
even to the dungeon; and thus unjustly treated, he chose
rather to bear a false accusation than to bring the true
one. He knew how to be abased, I say, for he was abased
for virtue’s sake. He was abased as a type of Him Who
was to abase Himself even to death, the death of the cross,
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Who was to come to raise our life from sleep, and to teach
that our human life is but a dream: its vicissitudes reel
past us as it were, with nothing in them firm or stable,
but like men in a trance seeing we see not, hearing we hear
not, eating we are not filled, congratulating we joy not,
running we attain not. Vain are men’s hopes in this
world, idly pursuing the things that are not as though
they were; and so, as in a dream, the empty forms of things
come and go, appear and vanish; they hover around us,
and we seem to grasp yet grasp them not. But when a

TO
CONSTAN-
TIUS

man has heard Him that saith dwake, thou that sleepest, Eph. v.

and rises up from the sleep of this world, then he perceives !

that all these things are false; he is now awake, and the
dream is fled, and with it is fled ambition, and the care of
wealth, and beauty of form, and the pursuit of honours.
For these things are dreams which affect not those whose
hearts wake, but affect only them that slumber.

23. And holy Joseph certifies this my assertion, that
the things of this world are not perpetual or lasting, for
he, noble by birth and with a rich inheritance, suddenly
becomes a despised servant,and (what enhances the bitter-
ness of servitude) a slave bought for a price by an unworthy
master. For to serve the free is esteemed less disgraceful,
but to be the servant of servantsis a double slavery. Thus
from being nobly born he became a slave, from having a
wealthy father he became poor, from love he fell into hate,
from favour into punishment. Again, he is raised from
the prison to the court, from the bar to the judgement-
seat. But he is neither depressed by adversity nor elated
by prosperity.

24. The frequently changing condition of holy David
also testifies how fleeting are the vicissitudes of life. He,
overlooked by his father, but precious in the sight of God,
exalted by his success, thrust down by envy, summoned to
the service of the king and chosen to be his son-in-law,
then again disguised in face and appearance, banished from
the kingdom, flying from death at his own son’s hands,
weeping for his own offences, atoning for those of others,
nobler in winning back the affection of the heir to his
throne, than if he had disgraced him. Having thus tried
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every condition he says well, I is good for me that I have
been humtled.

25. This sentence however might well also be referred
to Him Who being in the form of God, and able to how
the heavens, yet came down, and taking upon Him the form
of a servant, bore our infirmities. He, foreseeing that His
saints would not think it a prize to claim the honour that
belonged to them, but would give place to their equals and
prefer others to themselves, said, It is good for me that I
have been humbled ; it is good for me that I have subjected
myself, that all things may be subject unto me, and God
may be all in all. Instil this humility into the minds of
all, and shew yourself an example to all saying, Be ye fol-
lowers of me, even as I am also of Christ.

26. Let them learn to seek the wealth of good wishes,
and to be rich in holiness; the beauty of wealth consists
not in the possession of money-bags, but in the mainten-
ance of the poor. It is in the sick and needy that riches
shine most. Wherefore let the wealthy learn to seek not
their own things, but the things of Jesus Christ, that Christ
also may seek them, and recompense to them what is their
own. He spent for them His blood, He pours forth on
them His Spirit, He offers to them His kingdom. What
more shall He give, Who gave Himself, or what shall not
the Father give, Who delivered up His Only Son to die for
our sakes? Admonish them therefore to serve the Lord
soberly and with grace, to lift their eyes with all diligence
to heaven, to count nothing gain but what appertains to
eternal life; for all this worldly gain is the loss of souls.
He who desired o win Christ, suffered the loss of all things,
which saying, marvellous as it is, falls short of what he had
received, for he speaks of external things only, whereas
Christ hath said, If any man will come after Me, let him
deny himself ; let him lose himself so that Christ be gained.
Fleeting are all things here, they bring loss and not gain;
that only is gain, where enjoyment is perpetual, where
eternal rest is our reward.

27. 1 commend to your care, my son, the Church which
is at Forum Cornelii¢; Being nigh thereunto, visit it fre-

¢ Forum Cornelii was on the Via ZEmilia, about 23 miles S.E. of Bononia.
It was at this time in the Province Zmilia. The modern name is Imola.
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quently until a Bishop for it be ordained ; I myself, engaged
with the approaching season of Lent, cannot go to such a
distance.

28. There you will find certain Illyrians imbued with the
false doctrines of Arius; take heed of their tares, let them
not come near the faithful, nor scatter their spurious seed.
Let them remember what their perfidy has brought upon

them9, let them be quiet and follow the true faith. Difficult

indeed it is for minds imbued with the poison of unbelief
to rid themselves of this impiety, for it cleaves to them;
and if the fatal venom has grown inveterate in them, you
must not readily give them credence. For the very sinews
and strength of wisdom lie in not giving credence too
readily, especially in the matter of faith, which in men is
seldom perfect.

29. Yet if any one, whose frailty is suspected and incli-
nation dubious, desire nevertheless to clear himself of sus-
picion ; suffer him to believe that he has made satisfaction,
show him some indulgence, for if a man be cut off from re-
conciliation his mind is estranged. Thus skilful physicians,
when they observe what they deem to be well-known dis-
eases, do not apply a remedy, but wait their time, attend-
ing upon the sick man, and. administering to him such
soothing appliance as they can, to the intent that the dis-
ease may neither be aggravated by neglect or despair, nor
may reject the medicine applied too early, for if an inexperi-
enced physician touch it prematurely, it will never come
to a head, just as even an apple, if shaken from the tree
while yet unripe, soon withers.

80. Enjoin them too (as I have borrowed a figure from
agriculture) to preserve inviolate the laws of common
boundary, and to guard those paternal landmarks which
the law protects. The affection of a neighbour often ex-
ceeds the love of a brother, for the one is often afar off, the
other nigh at hand; the witness of your whole life, and
judge of your conduct. Allow his cattle to stray at large
over the neighbouring bounds, and to rest securely on the
green herbage.

4 The Benedictine Editors refer 378 Itison this that they found the
this to the ravages of the Goths after date of the letter, but the reference is
Valens’ defeat at Hadrianople A.D. somewhat vague.

TO
CONSTAN-
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31. Let the master too temper with moderation his law-
ful rule over his servants, seeing that in soul they are bre-
thren. For he is called the father of the family, that he
may govern them as sons ; for he himself also is God’s ser-
vant, and calls the Lord of heaven, the Source of all power,
his Father.

Farewell ; continue to love me, as I do you.

LETTER III.

Tais graceful little letter, written in a tone of playful affectionateness, is ad-
dressed to Felix, who was, as the next letter shews, Bishop of Comum. It
tells its own story.

AMBROSE TO FELIX.

1. I HAVE received your present of mushrooms; they were
of an extraordinary size, so large as to excite admiration.
I did not like to keep them hidden, as the saying is, in my
bosom, but preferred shewing them to others also. There-
fore I gave part to my friends, part I reserved for myself.

2. An agreeable present, but not of weight enough to
repress my just complaint against you for never visiting
one who has 8o long loved you. And take heed lest you
hereafter have to bear yet heavier fungus-growths! of sor-
row ; for such things have a double signification; sent as
gifts they are agreeable, in the body or the mind they are
irksome. Prevail with yourself to cause me less sorrow
by your absence, for my longing for you is the cause of
my distress: make yourself, if you can, less necessary to
me.

3. I have made my statement, proved my case. I am
forced to assail you with that expression; no ordinary
weapon, but one which will hit home® You certainly

* Amentata illa non manipularis evibraturgue: hinc amentata senten-
sententia. Ed. Ben. refers to Junius, tia ea est que neutiquam trivialis est
Adagiorum Centuriae 3, 10, who says et pedanea, cujusmodi manipularis
‘Amentatam sententiam dixit D. Am- vocatur, velut a gregario milite pro-
brosius pro validi et haud vulgari fecta sed eximia et artificio vallata.’
firmisque argumentis roborati. Est uotes two passages from Cicero,
autem amentum lori genus quo hasta ?)nt 157, 242 Brut. 78 271, in
praeligata validius certiusque libratur both which places he uses ‘amentate
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TO

shewed alarm; but see now that I am not so much grieved
FELIX

but that I can be playful aboutit. Hereafter however you
must not excuse yourself, though your present excuse is to
be a profitable one to me. Yet it were an ill judgment of you,
and of me no better, to suppose that your absence is to be
compensated by presents, or that I am to be bought off by
them. Farewell: love me, as I do you.

LETTER 1IV. A.D. 380.

FeLix having replied to the preceding letter, S. Ambrose responds in the
same affectionate style, rejoicing in the prospect of their meeting, asking
meanwhile the prayers of Felix, and promising his own. He ends by prais-
ing Pelix for ¢ fighting the good fight of faith,’ and assures him of help and
blessing.

AMBROSE TO FELIX, HEALTH.

1. ALTHOUGH not in a good state of bodily health, I
derived no little alleviation from the perusal of words from
a heart so congenial to my own, being refreshed by your
discourse as by some soothing potion *; and also by your
announcement that the day memorable for us both was at
hand, that whereon you took on yourself the office of the
high-priesthood ; of which I was just then speaking with
my brother Bassianus®. For having begun to speak of the
dedication of the Church which he had built in the name
of the Apostles, we were led to the subject, for he said -
that he earnestly desired the company of your Holiness.

2. Wherefore I introduced the mention of your birth-
day*, as being on the first of November, and that it was (if I
mistook not) close at hand, and to be celebrated on the fol-
lowing day, so that after that it would yield you no excuse.
So I made a promise on your behalf ; for you too have liber-
ty to do the same as regards me ; I made a promise to him,

hastee’ of arguments, and also Tertull.
adv. Marc. iv. 33 where he says that
our Lord amentavit [Phariseis] hanc
sententiam, non potestis Deo servire
et mammonse, where it plainly means,
‘gave them this home-thrust.’

. l. puleium, lit. the herb penny roy-

al.
- b Bassianus is mentioned among the

Bishops who took part in the Conncil
of Aquileia, as Bishop of Laus Pom-
peia, now Lodi Vecchio, S. E. of Milan.
The modern town of Lodi is about §
miles from the site of the ancient one.

¢ He means the day of his consecra-
tion as Bishop. So S. Ambr. speaks
of his own consecration day as his
birthday, Comm. in Luc. vii. 78. .

C
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Lerr. 4. and exacted one for myself: for I feel assured you will he
present, because you ought to be. It will not therefore be
8o much my promise that will bind you, as your own pur-
pose, having resolved to do that which you ought. You see
then it was rather my knowledge of you, than any rash con-
fidence which induced me to give this pledge to my brother.
Come then, lest you put two bishops to shame; yourself
for not coming, me for having promised unadvisedly.

3. But we will remember your birthday in our prayers,
and do you not forget us in yours. Our spirit shall accom-
pany you; do you also, when you enter the second Taber-
nacle, which is called the Holy of Holies, do as we do, and
carry us also in with you.

When in spirit you burn incense on the golden censer,
forget us not; for it is the one which is in the second Ta-
bernacle, and from which your prayer, full of wisdom, is
directed to heaven as incense.

Heb.ix. 4. There is the Ark of the Covenant overlaid round about
4 with gold; that is, the doctrine of Christ, the doctrine of the
Wisdom of God. There is the golden pot that had manna,
the depository, namely, of spiritual nutriment, and the store-
place of divine knowledge. There is the rod of Aaron, the
symbol of priestly grace. Before, it had withered, but it bud-
ded again in Christ. There are the Cherubim over the tables
of the Covenant, that is, the knowledge of the sacred Les-
sons. There is the Mercy-seat, over which on high is God
Col. 1. 15. the Word, the Image of the invisible God, Who says to thee,
Exed. T will commune with thee from above the Mercy-seat, between
xxv- 22 the two Cherubim, for He speaks thus with us, that we may
understand His saying, or because He speaks things not
Ps. earthly but spiritual, as He saith, I will open My mouth in
bexvill, 2. parable. For where Christ is, there are all things, there
is His doctrine, there the remission of sins, there grace,
there the separation of the living and the dead.
Numb. 5. Aaron indeed once stood in the midst, interposing
xvi. 48. himself to prevent death passing over to the hosts of the
living from the carcases of the dead. But He, as the Word,
ever stands within each of us, although we see Him not, and
separates the faculties of our reason from the carcase of our
deadly passions and pestilential thoughts. He standeth as
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He Who came into the world to blunt the sting of death, o
to stop its devouring jaws, to give to the living an eternity "**'*
of grace, to the dead a resurrection.

6. In His service you are warring a good warfare, His

deposit you keep, His money you lend out at interest, as it
is written, Thou shalt lend unto many nations ; the good in- Deut. xv.
terest of spiritual grace, which the Lord when He comes
will exact with usury ; and when He finds that you have dis-
pensed it well, He will give you for few things, many things.
Then shall T reap most delightful fruit, in that my judg-
ment of you is approved; the ordination which you re-
ceived by the imposition of my hands and the benediction
in the Name of the Lord Jesus will not be blamed. Work
therefore a good work, that in that day you may receive a
reward, and we may rest together, I in you and you in me.

7. Plenteous is the harvest of Christ, but the labourers few, 8. Luke

and helpers are difficult to be found. So it was of old, but the * 2.
Lord is powerful, Who will send labourers into His harvest.
‘Without doubt among the ranks of the people of Comum ¢
very many have already begun to believe by your ministry,
and through your teaching have received the word of God.
But He Who gave those who believe will also give them that
will help : whereby all occasion will be removed for excusing
yourself for your postponed visit, and thus also the grace of
your presence will be more frequently shed around me.

Farewell: continue to love us, as you do.

LETTER V.

AMBROSE TO SYAGRIUS.

LETTER VI.

AMBROSE TO SYAGRIUS.

[To complete the character of S. Ambrose as shewn in
his Letters, these will be printed at the end of the volume,
but, on account of their subject, in the original Latin.]

4 Comum is the modern Como, at the southern extremity of the Lake which
-takes its name from it, o
c?

“



LeTT. 7.

before

381 A.D.

Prov.
xiii, 8.

20 The meaning of the half-skekel,

LETTER VIIL

Tux Justus to whom this letter and the following are addressed is in all pro-
bability S. Justus Bishop of Lyons, who is mentioned below as one of the
Bishops who took part in the Council of Aquileia: that he was a Bishop is
implied by S. Ambrose addressing him as ¢ brother.’ The letter contains a
mystical interpretation of the half-shekel of redemption, (Exodus xxx. 12.
8qq.) and of the didrachma and stater of our Lord’s miracle of the piece of
money in the fish’s mouth, and of the penny of the tribute money. The
date given in the margin depends on the truth of the hypothesis that Jus-
tus is the Bishop of Lyons. Of him it is recorded that he did not return to
his See after the Council of Aquileia, but became a monk in the deserts of
Egypt. See Newman’s Fleury vol. 1 p. 25.

AMBROSE TO JUSTUS, HEALTH.

Your question, my brother, as to the meaning of that
shekel, half of which the Hebrew is commanded to offer
for the redemption of the soul, is an excellent admonition
to us to direct our intercourse by letter and our converse
while at a distance to the interpretation of the heavenly

.oracles. For what can more unite us than to converse con-

cerning the things of God?

2. Now the half of the shekel is a piece of silver,and the
redemption of the soul is faith; faith therefore is that
piece of silver which the woman in the Gospel, as we read,

- having lost, diligently seeks for, lighting a candle and sweep-

ing the house; and when she finds it, she calls together her
Jriends and neighbours, bidding them rejoice with her for
that she has found the piece of silver which she had lost.
For great is the loss of the soul, if a man lose lis faith, or
that grace which by means of faith he had obtained to him-

. self. Do thou therefore light thy candle. Thy light is

thine eye; that is, the inward eye of the mind. Do thou
light this candle, which is fed by spiritual oil, and gives light

.to thy whole house. Seek that piece of silver, the redemp-

tion of thy soul, which he that loses is troubled, he that
finds rejoices.
8. Mercy too is the redemption of the soul; for the re-

_demption of a man’s soul are his riches, by which he shews

mercy, and expending them, relieves the poor. Wherefore
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faith, grace, and mercy, are the redemption of the soul, 7o
which is purchased by a piece of silver, that is, by the full ****"*
price of a larger sum. For thus it is written in the words
of the Lord to Moses: When thou takest the sum of the Exod.
children of Israel after their number, then shall they give 32
every man a ransom for his soul untethe Lord, when thou
numberest them ; that there be no plague among them when
thou numberest them. This they shall give, every one that
passeth among them that are numbered, half a shekel after
the shekel of the sanctuary : (a shekel is twenty gerahs:)
an half shekel shall be the offering of the Lord. Every one
that passeth among them that are numbered, from twenty
years old and above, shall give an offering unto the Lord.
The rich shall not give more, and the poor shall not give
less than half a shekel, when they give an offering unto the
Lord to make an atonement for your souls. .And thou shalt
take the atonement money of the children of Israel and thou
shalt appoint it for the service of the Tabernacle of the con-
gregation, that it may be a memorial unto the children of
Israel before the Lord, to make an atonement for your souls.

4. Did then both the rich man who offered more, and
the poor who had less, fail so much, if this half shekel con-
sisted in money and had not hidden excellencies? Whence
we are to understand that this half shekel is not material
but spiritual, having to be paid by all and rated equally.

5. Again as to heavenly food (for the food and delight of
heavenly nutriment is wisdom, whereon they feed in Para-
dise, the unfailing food of the soul, called in the Divine
Word manna) the distribution of this was, we read, so
made to each soul as to be equally divided. For they who Ib. xvi.
gathered most and they who gathered least, all gathered 17, 18.
according to the direction of Moses; and they made an
omer the measure, and it did not exceed to him who
gathered much nor fall short to him who gathered little.
For each man, according to the number of souls who were
with him in the tent, gathered for each an omer, that is,
being interpreted, a measure of wine.

6. Now this is the measure of wisdom, which if it be
above measure is hurtful, as it is written, Make not thyself Eccles.
over-wise. And Paul has taught that the division of grace ¥ 16-
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Lerr. 7. is according to measure, saying, The manifestation of the
;E‘"’"‘“- Spirit is given to every man to profit withal, to one is given
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15.

Prov. ix.
2,

S. Matt.
x. 30.

the word of wisdom, to another the word of knowledge, [to
another the faith of wisdom by the spirit of knowledge] !
by the same Spmt to another faith by the same Spirit, and
that this grace is given according to the will of the Spirit.
In that He divides, He shéws His equity, in that He di-
vides as He will, His power. Or He may will to bestow
that upon each which He knows will be profitable.

7. An omer then is a measure, and a measure of wine,
which maketh glad the heart of man. For what is the joy
of the heart but the draughts of wisdom? This is that
wine which Wisdom hath mingled in a cup, and given us to
drink, that we may receive to ourselves temperance and
prudence, that wine which should be so equally transfused
through all the senses and thoughts and all the emotions
which are within this our house, that we may know how to
abound to all and to be wanting to none.

8. More fully also it may be understood of the Blood of
Christ, to Whose grace nothing can be added nor taken
away. Whether you take little or drink much, to all the
measure of Redemption is perfect.

9. The Passover too of the Lord, that is, the lamb, the
fathers are ordered so to eat, that it might be according to
the number of their souls, neither more nor less; that
more should not be given to some, and less to others, but
that it should be according to the number of their souls,
lest the stronger should take more and the weaker less.
For the grace, the gift, the redemption is distributed equal-
ly to all. And there ought not to be too many, lest any
go away defrauded of his hope and redemption. Now there
are too many, when any are beyond the number, for the
saints are all numbered, and the hairs of their heads; for
the Lord knoweth them that are His. Neither can there
be too few, lest any be too weak to receive the greatness
of the grace.

10. Wherefore He hath commanded all to bring an equal
faith and devotion to the Pasch of the Lord, that is, to the
Passover. For it is the Pasch, when the mind lays down
its senseless passion, and puts on good compassion, that
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it may suffer together with Christ, and take His Passover 7o
into itself, so as that He may dwell in it, and walk in it, 2’21:”:“
and may become its God. Thus grace is equal in all, but 16.
virtue is diverse in each. Let each then take that portion
which fits his strength, that neither the stronger may lack
nor the weaker be burthened. ~
11. This you have in the Gospel; for the same wages S. 8. Mltt-
are paid to all the labourers in the vineyard ; but few at- " "
tain to the prize, to the reward ; few say, There is laid up 2Tim ive
Jor me a crown of rtghteouaneaa For the gift of bounty 8.
and of grace is one thing; another the wages of virtue, the
recompense of labour.
12. Therefore a shekel is our ransom, nay half a shekel.
He has redeemed us from death, redeemed from slavery,
that we may not be subJect to the world, which we have
renounced. Whence in the Gospel our Lord bids Peter go S. Matt.
to the sea, and cast an hook, and take the stater which he xvil. 27
will find in the fish’s mouth, and give it to them who re-
quired of the Lord and of him'self a shekel. This then is
that shekel which was exacted by the Law, nevertheless it.
was not due from the King’s Son, but from strangers. For
why should Christ ransom Himself from this world, when
He came to take away the sin of the world ? Why should S John
He redeem Himself from sin, Who came down that He "~
might remit to all their sins? Why should He redeem
Himself from servitude, Who emptied Himself that He ;’h“- i,
might give liberty to all? Why should He redeem Him-"*
self from death, Who took flesh, that by His Death He
might obtain for all a resurrection ?
13. Truly the Redeemer of all had no need of a redemp-
tion; but as He received circumcision that He might fulfil
the Law, and came to be baptized that He might fulfil right- 3 s Matt.
eousness, so also did He not refuse to pay those who re-
quired of Him the shekel, but straightway commanded the
stater to be given as the tribute for Himself and Peter.
For He chose rather to give beyond the Law than to deny
the Law’s due. At the same time He shews that the Jews
acted contrary to the Law, in exacting a shekel from one
person, whereas Moses had ordained that half a shekel
should be required. On this account He commanded as
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Lzrr. 7. it were single pieces to be paid both for Himself and for
, Peter in the stater. Good is the tribute of Christ, which
! statera. js paid by the stater, for justice is the balance?, and justice
:Wn- x. is above the Law. Again, Christ is the end of the law for
) righteousness to every one that believeth. This stater is

found in the fish’s mouth, of that fish which the fishers
:a. xii. of men take, of that fish who weighs his words that they
) may be tried by the fire before they are uttered.

14. This stater the Jews knew not, giving Him up to the
betrayer. But the Law exacts half a shekel for the re-
demption of a soul, and devotes it to God, for she cannot
claim the whole. For in the Jew scarcely a portion of de-
votion could be found. But he who is free indeed, a true
Hebrew, belongs wholly to God, all that he has savours
of liberty. He has nothing in common with him who re-

Exed. fuses liberty, saying, I love my master, my wife, and my
children, I will not go out free! Which refers not only to
his lord, but to the weakness of that man who shall have
subjected himself to the world, in that he loves the world
as his own soul, that is, his intelligence, the author of his
will. Nor does it refer only to Ais wife, but also to that
delight which cares for household not eternal things. This
man’s ear therefore his lord nails to his door or threshold,
that he may remember these words whereby he chose ser-
vitude.

15. This man therefore, O Christian, imitate not; for
S.Matt. thou art not commanded to offer half a shekel, but, if thou
xix- 21 opouldest be perfect, to sell all thou hast, and give to the poor.

Thou art not to reserve a part of thy service for the world,
but to deny thyself altogether, and to take up thy Lord’s
cross and follow Him.

16. Now we have learned that the half-shekel was re-
quired by the Law, because the other half was reserved for
the generation of this world, that is, for secular life, and
domestic use, and for posterity, to whom it was necessary
that a portion out of the original inheritance should be
transmitted. Wherefore our Lord answered the Pharisees,
when they tempted Him by the crafty question whether
He would advise that tribute should be paid to Cesar,

S 1:’“1';, Why tempt ye Me, ye hypocrites, shew Me the tribute money.

xxi
19
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And they brought Him a penny on which was Casar’s 1o
image. He saith to them, Render unto Cesar the things ***"°
which are Cesar’s, and unto God the things that are God’s;
shewing that they who thought themselves perfect were
imperfect in that they paid to Casar before God. They

with whom the world was their first care would first pay

that which appertained to the world; wherefore He says
Render, that is, render ye, the things which are Cesar’s—

ye, among whom the image and likeness of Ceesar is found.

17. Wherefore those Hebrew youths, Ananias, Azarias, Dan. iii.
Misael, and that wiser Daniel, who would not worship the; '8 "“‘
image of the king, who received it not, nor any thing from
the king’s table, were not bound to pay tribute. For they
possessed nothing that was under the power of an earthly
king. And so their followers, they whose portion is God,
pay no tribute. And so the Lord says, Render, that is,

Do ye render, who have brought forth the image of Cesar,

with whom it is found, but I owe nothing to Ceesar, be-
cause I have nothing in this world. The prince of this 8.John
world cometh, and hath nothing in Me. Peter owes nothing,

nor the Apostles, because they are not of this world though S. -'011"11
they are in this world. I have sent them into this world, | 14, 18.
but now they are not of this world, because with Me they

are above the world.

18. So that which belongs to the Divine Law, not to
Ceesar, is that which is commanded to be paid. Yet even
this He that was perfect, that is, the preacher of the Gospel,
no longer owed, for He had preached more. The Son of
God owed it not, nor did Peter who was by grace an adopted

son of the Father. Notwithstanding, says He, lest we should 8. Matt.
offend them, go thou to the sea, and cast a hook, and take xvil. 7.
up the fish that first cometh up, and when thou hast opened
his mouth, thou shalt find a piece of money, that take, and
give unto them for Me and thee. O great mystery! He
gives that half-shekel which the Law commanded, He re-
fuses not what is of the Law, for He was made of a woman, Gal. iv.
made under the Law. ¢Made,’ I say, as regards His in- 4
carnation; ¢ of a woman,’ as regards the sex ; woman is the
sex, virgin the species ; the sex relates to her nature, the
virgin to her integrity. For wherein He came under the
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Law, therein He was made of a woman, that is, in the body.
On this account He commands a shekel to be paid for Him
and Peter, for both were born under the Law. He com-
mands it to be paid then according to the Law, that He
might redeem those who are under the Law.

19. And yet He commands a stater to be paid that they
might have their mouths closed, and so not commit sin by
excess of talking. And He bids that to be given which
was found in the mouth of the fish, that they might ac-
knowledge the Word. For why was it that they who ex-
acted what was of the Law, knew not what was the Law?
For they ought not to have been ignorant of the Word of
God; for it is written, The Word is very nigh unto thee, in
thy mouth, and in thy heart. He therefore paid the whole
shekel to God, who reserved no part for the world. For
it is to God that righteousness, which is the moderation of
the mind, is paid; to God is paid the keeping of the
tongue, which is the moderation in speech. For with the
heart man believeth unto righteousness, and with the mouth
confession is made unto salvation.

20. The half-shekel may also be understood of the Old
Testament, the whole shekel for the price of both Testa-
ments, for according to the Law every one was redeemed
by the Law, but he who is redeemed according to the Gos-
pel, pays the half-shekel according to the Law, he is re-
deemed by the Blood of Christ according to grace, having
a double redemption both of devotion and of Blood. For
not even faith alone is sufficient for perfection, unless the
redeemed also obtain the grace of Baptism, and receive
the Blood of Christ. Good then is that half-shekel which
is paid to God.

21. The half-shekel is not a penny!, but is different.
Again, in the penny is the image of Ceesar, in the half-
shekel the image of God, for it is of one God, and formed
after God Himself. Beginning from One it is infinitely
diffused, and again, from the Infinite all things come back
to one, as their end, for God is both the beginning and the
end of all things. Wherefore arithmeticians have not
called ‘one’ a number, but an element of number. And
this we have said because it is written, I am Alpha and
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Omega, the beginning and the ending; and, Hear, O Israel: to

the Lord our God is One Lord. Dout. o1
22. Be thou then, after the likeness of God, one and thes.

same ; not sober to-day, drunken to-morrow ; to-day paci-

fic, to-morrow quarrelsome; to-day frugal, to-morrow im-

moderate; for each person is changed by diversity of man-

ners and becomes another man, in whom that which he

was is not recognized, while he begins to be that which he

was not, degenerate from himself. It is a grievous thing

to be changed for the worse. Be then as the image on the

half-shekel, immutable, keeping daily the same deportment.

Seeing the half-shekel, observe the image, that is, seeing

the Law, observe in the Law Christ the Image of God;

for He is the Image of the invisible and incorruptible God ;

let Him be displayed before thee as in the mirror of the

Law. Confess Him in the Law, that thou mayest know

Him again in the Gospel. If thou hast known Him in His

precepts, acknowledge Him in works. Farewell, and if

you do not think that this shekel has been committed to

me unprofitably, doubt not to commit to me a second

time whatever you may have to communicate.

LETTER VIII. A.D.381.

8. AMBROSE in this letter answers the objections raised against the Scriptures,
that they were not written according to the rules of art, and illustrates his

argument with various passages.

AMBROSE TO JUSTUS.

1. VErY many deny that the Sacred writers wrote ac-
cording to the rules of art. Nor do we contend for the
contrary ; for they wrote not according to art, but accord-
ing to grace, which is above all art; for they wrote that
which the Spirit gave them to speak. And yet they who Actsii. 4.
wrote on art made use of their writings from which to
frame their art, and to compose its comments and rules.

2. Again, in art there are principally required, a cause,
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a subject, and an end. When then we read that holy
Isaac said to his father, Behold the fire and the wood, but
where is the lamb for a burnt offering, which of these is
wanting? For he who asks, doubts, he who answers the
query pronounces and solves the doubt. Behold the fire,
that is the cause, and the wood, that is An, which in Latin
is ‘ materia,” what third thing remains but the end, which
the son asked for, saying, Where is the lamb for a burni-
offering, and the father replied, My son, God will provide
Himself a lamb for a burnt offering ?

3. Let us discuss for a little while the mystery. God
shewed a ram hanging by his horns. Now the ram is the
Word, full of tranquillity, moderation, and patience ; where-
by is shewn that Wisdom is a good sacrifice, and that He
was well skilled in the mode of meritorious propitiation.
Wherefore the Prophet also says, Offer the sacrifice of
righteousness. And so it is a sacrifice hoth of righteous-
ness and of wisdom.

4. Here then is a mind fervent and glowing as fire which
worketh ; here is the thing to be understood, that is the
subject-matter, where is the third, the understanding? Be-
hold the colour, where is the seeing? behold the object of
sense, where is the sense itself? For matter is not seen
by all, and therefore God gives the gift of understanding,
and feeling, and seeing.

5. The Word of God then is the end or completion;
that is, the determination and completion of the discussion,
which is communicated to the more prudent, and confirms
things doubtful. Well do even they who believed not in
the Coming of Christ refute themselves, so that they con-
fess what they think to deny. For they say that the ram
is the Word of God, and yet believe not the mystery of
the Passion, whereas in that mystery is the Word of God,
in Whom the Sacrifice was fulfilled. '

6. Wherefore let us first kindle within us the fire of the
mind, that it may work within us. Let us seek for the
subject-matter, what it is that nourishes the mind, as if we
were looking for it in darkness. For neither did the Fathers
know what manna was: they found manna, it is said, declar-
ing it to be the Discourse and word of God, from Whom
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all instruction as from a perennial fountain flows and is 1o
derived. foaTes
7. This is that heavenly food. And itis signified by the
Person of the Speaker, Behold I will rain bread from hea- Exod.
ven for you. The cause’ then we have in the operation X" 4
of God, Who waters our minds with the dew of wisdom ;
the ¢ subject-matter’ we have in that the minds which see
and taste it are delighted, and inquire whence comes this
which is brighter than light, sweeter than honey. They
have their answer from the text of Scripture: This is the Ib. 15.
bread which the Lord hath given you to eat; and this is
the Word of God, Which God appointed and ordained,
whereby the minds of the prudent are fed and comforted,
which is white and sweet, enlightening the minds of the
hearers with the splendour of truth, and soothing them
with the sweetness of virtue.
8. The Prophet had learned in himself what was the
¢cause’ of the thing to be completed. For when he was
sent to the king of Egypt to deliver the people of God, he
says, Who am I, that I should go unto Pharaoh, and deliver Ib. iii.
my people from the king’s power? the Lord answers,  will n—u.
be with thee. Moses asked again, What shall I say unto
them, if they ask, Who is the Lord that hath sent thee, and
what is His Name? The Lord said, I am that I am, thou
shalt say, 1 aM hath sent me unto you. This is the true Name
of God—Eternity. Wherefore the Apostle also says of
Christ, For the Son of God, Jesus Christ, Who was preached 2 Cor. i.
among you by us, by me and Silvanus and Timotheus, was 19.
not Yea and Nay, but in Him was Yea. Moses answered,
But behold they will not believe me, nor hearken unto my Exod.iv.
voice, for they will say, The Lord hath not appeared unto -
thee. Then He gave him power to work miracles, that it
might be believed that he was sent by God. A third time
Moses says, I am not eloquent, but I am slow of speech, and 1b. 10.
of a slow tongue; how shall Pharaoh hear me? the Lord
answers, (o, and I will be with thy mouth, and teach thee Ib. 12.
what thou shalt say.
9. These intermingled questions and answers contain the
seeds and science of wisdom. The ‘end’ or ¢ completion’
_too is good, for He says, I will be with thee ! And although
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Lzrr. 8. He had given him power to work miracles, yet as he was still
doubtful, that we might know that signs are for them that
believe not, but the promise for believers, the weakness of

Exod. iii. his deserts or of his purpose receives this answer, I will be

’ with thy mouth, and teach thee what thou shalt say ! Thus
a perfect ‘end’ is preserved.

8. Matt.  10. This you have also in the Gospel, 4sk, and it shall be

vik. 7. given you, seek, and ye shall find; knock, and it shall be
opened unto you. Ask from the ¢ cause,’ that is, from the
Author. You have as your subject-matter things spiri-
tual which cause you to seek; knock, and God the Word
opens to you. That which asks is the mind, which works
like fire; it is in things spiritual that the glow of the mind
works, as fire on wood; God the Word opens unto you,
this is the ‘end’ We have also in another part of the

Ib. x. 19, Gospel these words of our Lord, But when they deliver you

20. up, take no thought how or what ye shall speak, for it shall
be given you in that same hour what ye shall speak. For it
is not ye that speak, but the Spirit of your Father which
speaketh in you.

Gen. 11. These words too of Isaac you have in Genesis, How

xxvil-20. ;¢ it that thou hast Jfound it so quickly, my son? And he
said, Because the Lord thy God brought it to me. The Lord
is the end. He who seeks in the Lord finds. And thus

Ib. xxxi. Laban who sought not in the Lord, for he sought idols,

33. found not.

! Spon. 12. And he has well observed the rules! and distinctions

Ib. xxvii. as they are called. The first is Go and take me some

4 venison, that I may eat. He excites and inflames his mind
with the fire, as it were, of his exhortation, that he may
labour and seek. The second is, How is it that thou hast
Jound it so quickly ? This is in the form of a question; the
third is an answer, Because the Lord thy God brought it
to me. The ‘end” is God, Who concludes and perfects all
things, of Whom we are not to doubt.

13. And there is a ¢ distinction’ too as to spontaneous
things ; If you sow not, you shall not reap *; for although
culture calls forth seeds, yet nature by a certain spontaneous
impulse, worketh in them that they spring up.

s There is no text in Holy Scripture ex:ctr;{ corresponding to this. Lev.
xxv, 11 which is referred to by Ed. Ben. is hardly to the point.
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14. Wherefore the Apostle says, I have planted, Apollos ro

watered, but God gave the increase. So then neither is he 'L

that planteth any thing, neither ke that watereth, but God 6, 7.
That giveth the increase! God gives to you in the spirit,
and the Lord sows in your heart. Take care then that He
breathe life and sow in you, that you may reap; for if you
sow not, neither shall you reap. This is a sort of admo-
nition to you to sow. If you sow not you shall not reap,

is a proverb. The end agrees with the beginning; the
seed is the beginning, the harvest the end.

15. Learn, he says, of me; nature aids the learner, and
God is the Author of nature. It is of God too that we
learn well, for it is a natural gift to learn well; the hard
of heart learn not. Nature, which is preserved by the Di-
vine bounty, gives the increase. The final consummation
God giveth, that is, the most excellent and Divine Nature
and Essence of the Trinity.

Farewell : love us, as you do, for we love you.

THE PROCEEDINGS OF THE COUNCIL OF AQUILEIA A.D.381.
AGAINST THE HERETICS PALLADIUS AND SECUNDIANUS.

Tae official Record of the Proceedings of this Councii seems to be inserted
among S. Ambrose’s Letters, partly because S. Ambrose took the leading
part in them, and partly because they form the subject of the next series of
letters, directly of the four first, and more indirectly of the two next, all
of which, though written in the name of the Bishops of Italy, we may pre-
sume to have been S. Ambrose’s composition. The Council was held in the
year 381 A.D., the same year in which the Second General Council was held
at Constantinople. It will be remembered that that Council, being sum-
moned by Theodosius, then Emperor of the East, consisted of Eastern
Bishops only. At this time Arianism, though rife in the East, seems not to
have been prevalent in the West. 8. Ambrose says, (Letterxi.1) ‘as regards
the West, two individuals only have been found to dare to oppose the Coun-
cil with profane and impious words, men who had previously disturbed a
mere corner of Dacia Ripensis.” These two men were Palladius and Se-
cundianus. Palladius appears to have applied to Gratian to call a General
Council, on the plea that he was falsely accused of Arianism, in 379 A.D.
Gratian granted his request, but afterwards, as we learn from his letter
read at the Council, on the representation of 8. Ambrose that such a ques-
tion as the soundness or heresy of two Bishops might be settled by a Coun-
cil of the Bishops of the Diocese of Italy, he so far altered his original order
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32 The Council of Aquileia.
as to summon only these, giving permission for others to attend if they
pleased. This reconsideration, and perhaps also the troubles that prevailed
in the Empire at the time, (Tillemont Vie de S. Ambr. ch. xxiii.) caused
such delay that it was not till towards the end of 381 A.D. that the Coun-
cil assembled under the presidency of S. Valerian Bishop of Aquileia. The
Bishops of Italy, with deputies from Gaul, Africa, and Illyria, to the number
of thirty two or thirty three (see note r) met at Aquileia at the beginning
of September. The discussion recorded in the ¢ Gesta’ took place probably
on Septr. 3rd (see note a) but S. Ambrose’s words in § 2 imply that pre-
vious discussivns had been held of which no Record had been taken, (din
citra acta tractavimus.)

The proceedings commence by the reading of the Emperor’s Mandate. Pal-
ladius then raises objections on the ground of the absence of the Bishops
from the East, and charges S. Ambrose with having tricked the Emperor
into summoning only a small Council, and declines to take part in a Coun-
cil which is not General. After some discussion on this point S. Ambrose
proposes that Arius’ letter from Nicomedia to S. Alexander should be read
in detail, and Palladius called upon to condemn each heretical proposition.
Palladius argues upon each, but eventually returns to his refusal to answer
except in a General Council. In the endall the Bishops pronounce their de-
cisions one by one, all agreeing that Palladius’ doctrine was heretical and
that he should be deposed. Secundianus is then more briefly dcalt with in
the same way. It would seem that the Record is incomplete, as the num-
ber of Bishops who give their decision is only 25, and the account of Se-
cundianus’ case ends abruptly without recording any decision. It may be
from the same cause that the Record itself is in one or two places seemingly
defective, and the sense confused.

Secundianus is not mentioned again in History. Of Palladius it is said by
Vigilius, Bishop of Thapsus in Africa, who lived in the latter part of the 5th
Century, that after S. Ambrose’s death he wrote a reply to his writings
against Arianism, which Vigilius himself answered (Tillemont Vie de S.
Ambr. xxvi).

The genuineness of the Gesta has been disputed by Pere Chifflet, who main-
tained that they were a forgery of the Vigilius mentioned above : his argu-
ments however are satisfactorily refuted by Tillemont in an elaborate note.
(Vol. x. p. 738. note 15. on S. Ambr. Life.)

1. Ix the consulship of the illustrious Syaerius and
EvucHERIUS, on the 3rd day of September®, the under-
mentioned Bishops®, sitting in council in the church at

* There can be little doubt that the
true date is iii. Non. Sept. i. e. the
8rd of Sept., and not Nonis, the 5th.
For in 381 A. D. the 5th of Sept. was
on a Sunday, and it is hardly likely
that a Council would have sat from
daybreak till one o’ cloek (Ep. 10. 5)
in the Church on such a day, and
moreover it would not have been na-
tural for Palladius to say, as he does
in § 47. Non respondebo nisi auditores

veniant post Dominicam diem, if he
were speaking on a Sunday.

b The reading of Ed. Rom. has
been adopted, which omits the prepo-
sition ‘cum.’ If this were correct, it
would imply that the consuls were
themselves taking a leading part in
the Council ; whereas it is clear that
they are mentioned solely as the or-
dinary way of fixing the year; nor
had Ke consuls at this time any other
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Aquileia, namely, VALERIAN, Bishop of Aquileia, Am-
BROSE, EusEBIUus, LIMENIUS, ANEMIUS, SABINUS, ABUN-
DANTIUS, ARTEMIUS, CONSTANTIUS, JUSTUS, PHILASTER,
Cox~stranTtius, THEODORUS, ALMmAcHIUS, DoMmviNus,
AmanTius, Maximus, FeLix, Bassianus, Numipius,
JaNvarivs, ProcuLus, HEL1ODORUS, JovINUs, FELIX,
ExvuperanTius, DiogenNes, Maximus, MaceEpoxN1vs,
Cassianus, MarceLLus, and EvstaTH1us, Bishops:

Ambrose, Bishop, said ;

2. ‘We have long been dealing with the matter without
any Records®, and now, since our ears are assailed with such
sacrilegious words on the part of Palladius and Secundianus,
that one can scarce believe that they could have so openly
blasphemed, and that they may not attempt hereafter by
any subtlety to deny their own words, though the testi-
mony of such eminent Bishops does not admit of doubt,
still as it is the pleasure of all the Bishops, let Records be
made, that no one may be able to deny his own profession.
Do you therefore, holy men, declare what is your pleasure.’

All the Bishops said, ¢ It is our pleasure.’

Ambrose, Bishop, said, ‘Our discussions must be con-
firmed by the Emperor’s Letter, as the subject requires, so
that they may be quoted.’

3. The Letter is read by Sabinianus a Deacon;

“ Desirous to make our earliest efforts to prevent dissen-
sion among Bishops from uncertainty what doctrines they
should reverence, we had ordered the Bishops to come to-
gether into the city of Aquileia, out of the diocese? which

than such ornamental functions. See
Gibbon’s description, ch. xvii. vol. ii.
ed. Smith p. 206—208.

¢ By ‘acta’ here are meant for-
mal and official records taken down
and published by authority. Thus
Jul. Ceesar ordered the ¢ Acta’ of the
Senate to be regularly published. Suet.
Cees. 20.

d [t is to be remembered that ¢ dio-
cese’ was then a civil and not an
Ecclesiastical term. A ‘dicecesis’ was
an aggregate of provinces, under the
charge of a Vicarius, who was subor-
dinate to one of the four Preefecti
Praetorio, each Preefectus having un-
der him a number of dioceses. Thus
the Vicarius Italiz, who was sub-

ordinate to the Preefectus Preetorio
1taliae, had in his diocese fourteen
provinces, including both Liguria of
which Milan was the capital, and Ve-
netia in which Aquileia was situated.
It is to be remembered also that Italia
at this time meant only the north of
Italy, the rest of Italy being now in-
cluded in the Diocese of Rome, and
under the Vicarius Urbis Romae. See
the table given in Smith’s Gibbon,
vol. ii. p. 315. taken from Marquardt.
‘When the word diocese came into
Ecclesiastical use, it was applied, first
to “an aggregate not merely of se-
veral districts, governed each by its
own bishop, but of several provinces
(émapxlas) each presided over by a

oP
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councin has been confided to the merits of your Excellency. For
controversies of dubious import could not be better disen-
tangled than by our constituting the Bishops themselves
expounders of the dispute that has arisen, so that the same
persons from whom come forth the instructions of doctrine
may solve the contradictions of discordant teaching.

4. “ Nor is our present order different from our last: we
do not alter the tenour of our command, but we correct
the superfluous numbers that would have assembled. For
as Ambrose, Bishop of Milan, eminent both for the merits
of his life and the favour of God, suggests that there is no
occasion for numbers in a case in which the truth, though
in the hands of a few supporters, would not suffer from
many antagonists, and that he and the Bishops of the ad-
joining cities of Italy would be more than sufficient to meet
the assertions of the opposite party, we have judged it
right to refrain from troubling venerable men by bringing
into strange lands any one who was either loaded with
years, or disabled with bodily weakness, or in the slender
circumstances of honourable poverty;© etc.”

5. AMBROSE, Bishop, said; ¢This is what a Christian
Emperor has ordained. He has not thought fit to do an
injury to the Bishops: he has constituted the Bishops
themselves Judges. And therefore since we sit together in
a Council of Bishops, answer to what is proposed to you.
Arius’s letter has been read: it shall be recited now again,
if you think proper. It contains blasphemies from the
beginning; it says that the Father alone is eternal. If
you think that the Son of God is not everlasting, support
this doctrine in what manner you please: if you think it
is a doctrine to be condemned, condemn it. Here is the
Gospel, and the Apostlef: all the Scriptures are at hand.
Support it from what quarter you please, if you think
that the Son of God is not everlasting.’

metropolitan. The diocese itself was
under an Exarch or Patriarch.” Dict.
of Chr. Ant. sub voc. ¢ Credit8’ is here
read for ¢ creditam,’ as required by the
order of the words.

¢ Jt is not certain to whom the
Emperor’s letter was addressed. Some
have thought that it was addressed to
the Pretorian Prefect of Italy. Tille-

mont maintained that it was addressed
to Valerian, Bishop of Agquileia, in
whose see the Council was held.
The language, though not decisive,
seems in favour of the former suppo-
sition. In § 7. the Prefect of Italy is
spoken of as issuing letters in pursu-
ance of it.
! i.e. a copy of 8. Paul’s Epistles.
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6. PaLLaprus said: ¢ You have contrived, as appears by
the sacred document® which you have brought forward, that
this should not be a full and General Council: in the ab-
sence of our Colleagues we cannot answer.’

Ambrose, Bishop, said; ¢ Who are your colleagues?’

Palladius said ; ¢ The Eastern Bishops.’

7. AMBROSE, Bishop, said ;  Inasmuch as in former times
the usage of Councils has been that the Eastern Bishops

oF
AQUILEIA

should be appointed to hold them in the East, and the |

Western Bishops in the West, we, having our place in the
West, are come together to the city of Aquileia according
to the Emperor’s command. Moreover, the Prefect of
Italy has issued letters, that if the Eastern Bishops chose
to meet, they should be allowed to do so; but inasmuch
as they know that the custom is that the Council of the
Eastern Bishops should be in the East and of the Western
in the West, they have therefore thought fit not to come.’

8. ParLap1iussaid; ‘Our Emperor Gratian commanded
the Eastern Bishops to come: do you deny that he did
so? the Emperor himself told us that he had commanded
the Eastern Bishops to come.’

Ambrose, Bishop, said ; ¢ He certainly commanded them,
in that he did not forbid them to come hither.

Palladius said; ‘But your prayer has prevented their com-
ing: under a pretence of benevolence you have obtained
this, and so put the Council off’’

9. AMBROSE, Bishop, said; ‘There is no occasion to
wander any longer from the subject: answer now. Did
Arius say rightly that the Father alone is eternal ? and did
he say this in agreement with the Scriptures or not ?’

Palladius said; ‘I do not answer you.’

Constantius, Bishop, said; ‘Do not you answer when
you have so long blasphemed ?’

Eusebius, Bishop, said ; ‘But you are under an obligation
to express frankly the faith you claim the right to hold.
If a heathen were to ask of you in what way you believe in
Christ, you would be bound not to be ashamed to confess.”

10. SaBinvus, Bishop, said; ‘It was your own request
that we would answer: we are come together this day ac-

¢ 1. e. the Emperor’s letter.
D 2 .
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couxcit. cording to your wish, and upon your own solicitation, and
we have not waited for our other brethren, who might have
come. It is therefore not open to you to wander from the
subject. Do you say that Christ was created? or do you
say that the Son of God is everlasting ?’

Palladius said; ‘I have told you already: we said we
would come and prove that you have not done well to take
advantage of the Emperor.’

"Ambrose, Bishop, said; ‘Let Palladius’s letter be read
to shew whether he sent us this message, and it will appear
that even now he is deceiving.’

Palladius said; ‘Let it be read by all means.’

The Bishops said: ‘When you saw the Emperor at
Sirmium, did you address him, or was it he that pressed
you?’ And they added: ‘What do you answer to this ?’

Palladius answered ; ‘He said to me, “ Go.” We said:
““Are the Eastern Bishops summoned to attend?” He said,
“They are.” Should we have come if the Eastern Bishops
had not been summoned ?’

11. AMBROSE, Bishop, said ; ¢ Let the matter of the Eas-
tern Bishops stand over. 1 enquire at present into your
sentiments. Arius’s letter has been read to you: you are
in the habit of denying that you are an Arian. Either con-
demn Arius now, or defend him.’

Palladius said; It is not within the compass of your
authority to ask this of me.

Eusebius, Bishop, said;  We do not believe that the
religious Emperor said other than he wrote. He has
ordered the Bishops to meet: it is impossible that he said
to you and no one else contrary to his own letter, that the
case was not to be discussed without the presence of the
Eastern Bishops.’

Palladius said; ¢ He did, if the Italian Bishops alone
were ordered to assemble.’

Evagrius, Presbyter and deputy, said; b [It is plain] ‘that
he promised to appear within four and even within two
days. What then were you waiting for? was it, as you
say, that you considered the opinion of your colleagues, the

b The text here seems defective, nor at the meaning of the sentence. The
is there any thing to guide us to sup- general connection is however clear
ply the lacuna. What is given in the enough even if it be omitted.
translation is no more than a guess )
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Eastern Bishops was to be waited for? Then you ought to  or
have said so in your message, and not to have pledged your- AQUILEIA
self to discussion.’

Palladius said ; ¢ I had come, believing it to be a General
Council, but I saw that my colleagues had not assembled.

I decided however! to come, in accordance with the sum-
mons, to bid you to do nothing to the prejudice of a future
Council”

12. AMBROSE, Bishop, said; ‘You yourself required that
we should sit to-day, moreover, even this very day you
have said yourself ‘we come as Christians to Christians.
You have therefore acknowledged us for Christians. You
promised that you would engage in discussion: you pro-
mised that you would either assign your own reasons or
accept ours. We therefore willingly accepted your open-
ing, we wished that you should come as a Christian. I
offered you the letter of Arius, which that Arius wrote,
from whose name you say that you often suffer wrong.
You say that you do not follow Arius. To-day your sen-
timents must be made clear; either condemn him, or sup-
port him by whatever passage you will.’

He went on; ¢ Then according to Ariug’s letter Christ the
Son of God is not everlasting?’

Palladius said; ‘We said that we would prove ourselves
Christians, but in a full Council. We do not answer you
at all to the prejudice of a future Council.’

Eusebius, Bishop, said; ¢ You ought to state your pro-
fession of faith straightforwardly.’

Palladius said; ¢ And what do we reserve for the Council ?’

13. AMBROSE, Bishop, said; ¢ He has been unanimously
condemned who denies the Eternity of the Son of God.
Arius denied it, Palladius, who will not condemn Arius,
follows him. Consider then, whether his opinion is ap-
proved of ; it is easy to perceive whether he speaks accord-
ing to the Scriptures, or against the Scriptures. For we
read: God’s eternal Power and Godhead. Christ is the Rom. 1.
Power of God. If then the Power of God is everlasting, 20-
Christ surely is everlasting ; for Christ is the Power of God.’ | Cor. 1.

8.
! The reading of Ed. Rom. is here adopted, as alone furnishing a reasonable
sense. The Benedictine text is unintelligible.
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38 and lo confess that the Son of God

Eusebius, Bishop, said; ‘This is our faith: this is the
Catholic doctrine; who says not this, let him be anathema.’

All the Bishops said; ‘“Anathema.’

14. Eusksivus, Bishop, said; ¢ He says specifically that
the Father alone is everlasting, and that the Son at some
time began to be.’

Palladius said ; ‘I have neither seen Arius, nor do I know
who he is.”

Eusebius, Bishop, said; ¢ The blasphemy of Arius has
been produced, in which he denies that the Son of God is
everlasting. Do you condemn this wickedness and its
author, or do you support it ?’

Palladius said; ‘When there is not the authority of a
full Council, I do not speak.’

15. AMBROSE, Bishop, said; ‘Do you hesitate after the
divine judgements to condemn Arius, when he has burst
asunder in the midst 7> and he added; ‘Let the holy men
too, the deputies of the Gauls, speak.’

Constantius, Bishop and deputy of the Gauls, said ; ‘This
impiety of that man we always have condemned, and we
now condemn not only Arius, but also whoever does not
say that the Son of God is everlasting.’

Ambrose, Bishop, said; *What says also my Lord Justus?’

Justus, Bishop and deputy of the Gauls, said; ¢ He who
does not confess that the Son of God is co-eternal with
the Father, let him be accounted Anathema.’

All the Bishops said ; ¢ Anathema.’

16. AMBROSE, Bishop, said; ¢ Let the deputies of the
Africans speak too, who have brought hither the sentiments
of all their countrymen.’

Felix, Bishop and deputy, said ; ¢ If any man denies that
the Son of God is everlasting, and that He is co-eternal
with the Father, not only do I the deputy of the whole pro-
vince of Africa condemn him, but also the whole priestly
company, which sent me to this most holy assembly, has
itself also already condemned him.’

Anemius, Bishop, said ; ‘There is no capital of Illyricum §

i By Illyricum is here meant Illy- Gibbon, referred to in note d. p. 33)
ricum Occidentale, which at this time Sirmium, which in the following Cen-

was under the jurisdiction of the Vi- tury was entirely destroyed by the
carius Italiz. (See the Table inSmith’s Goths under Attila, was at this time
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but Sirmium: I am its Bishop. The person who does not or
confess the Son of God to be eternal and co-eternal with *?’'**'*
the Father, that is, everlasting, I call anathema ; and I also
say anathema to those who do not make the same confes-
sion.
17. AMBRoOSE, Bishop, said ; * Hear what follows.” Then
it wasread ; “Alone eternal, alone without beginning, alone
true, Who alone has immortality.”
Ambrose, Bishop, said; ‘In this also condemn him who
denies that the Son is very God. For since He Himself is
the Truth, how is He not very God?’ And he added;
¢ What say you to this?’
Palladius said; ‘Who denies that He is very Son ?’
Ambrose, Bishop, said; ¢ Arius denied it.’
Palladius said; ¢ When the Apostle says that Christ is
God over all, can any one deny that He is the very Son
of God?’
18. Ambrose, Bishop, said ; ¢ That you may see with how
much simplicity we seek the truth, lo, I say as you say:
but I have then only half the truth. For by speaking thus,
you appear to deny that He is very God; if however you
confess simply that the Son of God is very God, state it
in the order in which I propose it to you.’
Palladius said; ‘I speak to you according to the Scrip-
tures: I call the Lord the very Son of God.
Ambrose, Bishop, said; ‘Do you call the Son of God
very Lord?’
Palladius said;
is wanted ?’
Ambrose, Bishop, said; ‘I do not ask only that you

‘When I call Him very Son, what more

a place of great importance both civil
and ecclesiastical. 1t is spoken of by
Justinian as capital of Illyricum both
in civil and episcopal matters (Tille-
mont, note xv on the Life of S. Am-
brose "vol. x. P 7393 Its ecclesiasti-

cal importance is shewn by the con-
test in which S.Ambrose engaged
with Justina, two years before the
Council, 379 A.D. to bring about the
election of Anemius as Bishop, when
the Empress was using all her influ-
ence to cause an Arian Bishop to be

appointed. Arianism had been rife
there for some time, and Germinus a
rreviom Bishop had been one of the
eaders of that party. (Tillemont, S.
Ambr. ch. xx.) lliyricum had been
finally separated into two divisions,
Orientale and Occidentale, by Gratian,
in 379 A.D, who transferred the East-
ern Division to Theodosius when he
made him Emperor of the East, from
which time it formed part of the East-
ern Empire. (Tillemont, Hist. des
Emp. vol. v. p. 716.)
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covncr should call Him very Son, but that you should call the

S. John
xvii. 3.

18. John

v. 20.

Son of God very Lord.

19. Eusgsivs, Bishop, said; ¢Is Christ very God, accord-
ing to the faith of all and to the Catholic profession ?’

Palladius said; ‘He is the very Son of God’

Eusebius, Bishop, said ; ‘We also are by adoption sons;
He is Son according to the property of His Divine Gene-
ration.” And he added; ‘Do you confess that the very Son
of God is very Lord by His Birth and essentially?’

Palladius said; ‘I call Him the very Son of God, only-
begotten.’

Eusebius, Bishop, said; ‘Do you then think it is against
the Scriptures, for Christ to be called very God?’

20. PaLLapius being silent, Ambrose, Bishop, said;
¢ He who says only that He is the very Son of God, and will
not say that He is very Lord, appears to deny it. Let
Palladius then, if he does confess it, confess it in this order,
and let him say whether he calls the Son of God very
Lord.?

Palladius said; ¢ When the Son says, Tkat they might
know Thee the only true God and Jesus Christ Whom Thou
hast sent, is it by way of feeling only, or in truth?’

Ambrose, Bishop, said; ‘John said in his epistle; This
i3 the true God. Deny this.’

Palladius said ; € When I tell you that He is true Son, I
acknowledge also a true Godhead.’

Ambrose, Bishop, said; ‘In this also there is evasion;
for you art wont to speak of one only and true Godhead in
such manner as to say that it is the divinity of the Father
only, and not that of the Son also, which is one only and
true. If then you wish to speak plainly, as you refer me
to the Scriptures, say what the Evangelist John said;
This is the true God, or deny that he hath said it.’

Palladius said ; ¢ Besides the Son there is none other that
is begotten.’

21. EuseB1us, Bishop, said; ¢Is Christ very God, ac-
cording to the faith of all and to the Catholic profession,
or in your opinion is He not very God?’

Palladius said; ¢ He is the Power of our God.’

Ambrose, Bishop said ; ‘You do not speak frankly ; and
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so anathema to him who does not confess that the Son e
of God is very Lord.

All the Bishops said; ¢ Let him be accounted anathema,
who will not call Christ, the Son of God, very Lord.’

22. The reader continued; ¢ Alone true, Who alone hath
immortality.”

Ambrose, Bishop, said ; ¢ Has the Son of God immorta-
lity, or has He it not, in respect of His Godhead ?’

Palladius said; ‘Do you accept or no the words of the
Apostle, The King of kings Who alone hath immortality ?° 1 Tim.

Ambrose, Bishop, said; ¢ What say you of Christ the vi. 16.
Son of God ?’

Palladius said ; ‘Is Christ a divine Name or a human?’

23. EvuseB1us, Bishop, said ; ¢ He is called Christ indeed
according to the mystery of His Incarnation, but He is
both God and Man.’

Palladius said; ¢Christ is a name of the flesh: Christ is
a man’s name: do you answer me.’

Eusebius, Bishop, said ; *Why do you dwell upon useless
topics? When Arius’ impious words were read, who says
of the Father that He alone hath immortality, you cited a
testimony in confirmation of Arius’ impiety, quoting from
the Apostle, Who only hath immortality, dwelling in the
light which no man can approach unto. But if you under-
stand it, he has expressed by the Name of God the dignity
of the whole Nature, inasmuch as in the Name of God,
both Father and Son are signified.’

Palladius said ; You also have not chosen to answer what
I have asked.

24. AMBROSE, Bishop, said; ‘I ask you to give your
opinion plainly, has the Son of God immortality according
to His divine generation, or has He not?’

Palladius said ; “In respect of His divine generation He is
incorruptible ; and by means of His Incarnation He died.’

Ambrose, Bishop, said ; ¢ His divinity died not, but His
flesh died.’

Palladius said; ‘Do you answer me first.’

Ambrose, Bishop, said ; ¢ Has the Son of God immorta-
lity in respect of His Godhead or has He it not? But have
you not even now betrayed your fraudulent and insidious
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counci. meaning according to Arius’ profession?’ and he added;

Km
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‘He who denies that the Son of God has immortality, what
think you of him?’  All the Bishops said ; ¢ Let him be ac-
counted anathema.’

25. PaLLapius said; ¢ A divine offspring is immortal.’

Ambrose, Bishop, said; “This also have you said evasively,
to avoid expressing anything clearly about the Son of God.
I say to you, the Son hath immortality in respect of His
Godhead, or do you deny it and say that He has not.’

Palladius said ; ¢ Did Christ die or not?’

Ambrose, Bishop, said ; ‘In respect of the flesh He did :

. our soul does not die: for it is written, Fear not them who

kill the body, but are not able to kill the soul; seeing then
that our soul cannot die, do you think Christ died in re-
spect of His Godhead ?’

Palladius said ; € Why do you shrink from the name of
death?’

Ambrose, Bishop, said; ¢ Nay, I do not shrink from it,
but I confess it in respect of my flesh: for there is One by
Whom I am released from the chains of death.’

Palladius said; ‘Death is caused by separation of the
spirit (from the flesh), for Christ the Son of God took up-
on Him flesh, and by means of flesh he died.’

Ambrose, Bishop, said; ‘It is written that Christ suf-
fered : He suffered then in respect of His flesh : in respect
of His Godhead He has immortality. He who denies this,
is a devil” '

Palladius said; ‘I know not Arius.’

26. AMBROSE, Bishop, said; ‘Then Arius said ill, since
the Son of God also has immortality in respect of his
Godhead.” And he added, ‘Did he then say well or ill ??

Palladius said; ‘I do not agree.

Ambrose, Bishop, said; ‘With whom do not you agree ?
Anathema to him, who does not frankly unfold his faith.’

All the Bishops said; ‘¢ Anathema.’

Palladius said; ¢ Say what you please; His Godhead is
immortal.’

Ambrose, Bishop, said; ‘Whose? the Father’s or the
Son’s?’ And he added: ¢ Arius heaped together many im-
pieties. But let us pass to other points.’
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27. Then was recited ; * Alone wise.” or

Palladius said; ‘The Father is wise of himself, but the *¢"**'*
Son is not wise.’

Ambrose, Bishop said; ¢Is then the Son not wise, when
He Himself is Wisdom? For we also say that the Son is
begotten of the Father.’

Eusebius, Bishop, said; ¢Is there anything as impious
and profane as this which he said, that the Son of God is
not wise?’

Palladius said ; ‘He is called Wisdom, who can deny that
he is Wisdom ?’

Ambrose, Bishop said; ‘Is He wise or not?’

Palladius said ; ¢ He is Wisdom.’

Ambrose, Bishop, said ; ¢ Then He is wise, if He is Wis-
dom.

Palladius said ; ‘We answer you according to the Scrip-
tures.’

Ambrose, Bishop, said; ‘Palladius, as far as I can see,
has attempted to deny also that the Son of God is wise.’

Eusebius, Bishop, said; ‘He who denies that the Son
of God is wise, let him be anathema.’

All the Bishops said; ‘Anathema.

28. Euses1us, Bishop, said ; ‘Let Secundianus also an-
swer to this.’

Secundianus being silent,

Ambrose, Bishop, said ; ¢ He who is silent wishes to re-
serve his judgement.” And he added, ‘When he says that
the Father alone is good, did he confess the Son or deny
Him?’

Palladius said; ¢ Weread, I am the good Shepherd, and 8. John
do we deny it? Who would not say that the Son of God * '!*
is good ?’

Ambrose, Bishop, said; ‘Then is Christ good ?’

Palladius said; ¢ He is good.’

Ambrose, Bishop, said; ‘Arius then was wrong in as-
serting it of the Father alone, since the Son of God also is
a good* God.’

k The context requires the reading serts ¢ Deum’ in Eusebius’ next speech,

¢bonus’ for ‘ omnibus,’ which is that which Is required by the argument.
of one MS. The same MS, also in-
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couneit  Palladius said; ‘He who says that Christ is not good,
says ill.’

29. Eusesius, Bishop, said ; ‘Do you confess that Christ

is a good God? For I also am good. He has said to me ;
8. Luke Well done, thou good servant; and, A good man out of the
Ib. vi. 45. 9004 treasure of his heart bringeth forth that which is good.’

Palladius said ; I have already said, I do not answer you

until there is a full Council.’
8.John  Ambrose, Bishop, said ; ‘The Jews said He is a good man;
vi.13. 4nd Arius denies that the Son of God is good.’

Palladius said; ¢ Who can deny it ?’

Eusebius, Bishop, said; ‘Then the Son of God is a good
God’

Palladius said ; ¢ The good Father begat a good Son.’

30. AMBROSE, Bishop said; ¢ We also are begotten of
Him and are good, but not in respect of Godhead. Do you
call the Son of God a good God ?’

Palladius said; ¢ The Son of God is good.’

Ambrose, Bishop, said ; ‘You see then that you call hima
good Christ, a good Son, not a good God; which is what
is asked of you.” And he added; ‘He who does not confess
that the Son of God is a good God, Anathema to him.

All the Bishops said ; ‘Anathema.’

31. The reader likewise continued; * Alone mighty.”

Ambrose, Bishop, said; ‘Is the Son of God mighty or
not ?’

Palladius said; ‘ He Who made all things, is He not
mighty? He Who made all things, is He deficient in
might?’

Ambrose, Bishop, said: ‘Then Arius said ill.” And he
added; ¢ Do you even in this condemn Arius ?’

Palladius said; ¢ How do I know who he is? I answer
you for myself.’

Ambrose, Bishop, said ; ‘Is the Son of God the mighty
God?’

Palladius said ; ‘He is mighty.’

Ambrose, Bishop, said; ¢Is the Son of God the mighty
God?’

Palladius said ; ‘I have already said that the only-begot-
ten Son of God is mighty.’

Ambrose, Bishop, said ; ¢ The mighty Lord.’



The Judge of all, 45

Palladius said ; ¢ The mighty Son of God.’ or

32. AMBROSE, Bishop, said; * Men also are mighty; for *"'“*'*
it is written, Why boastest thou thyself in mischief, thou ps. 1. 1.
mighty man? and in another place, When I am weak, then 2 Cor.
am I strong. I ask you to confess that Christ the Son of . 10.
God is the mighty Lord; or if you deny it, support your
denial. For I speak of one Power of the Father and of
the Son, and I call the Son of God mighty in the same
way as the Father. Do you hesitate then to confess that
the Son of God is the mighty Lord?’

Palladius said; ‘I have already said, we answer you in
discussion as we can ; for you wish to be sole judges, and
at the same time parties to the case. We do not answer you
now, but we will answer you in a General and full Council.’

Ambrose, Bishop, said; ¢ Anathema to him who denies
that Christ is the mighty Lord.’

All the Bishops said ; ¢ Anathema.’

33. It was likewise recited; “Alone mighty, Judge of all.”

Palladius said ; ¢ the Son of God, the Judge of all. There
is Who gives, there is who receives.’

Ambrose, Bishop, said ; ‘Did He give by grace or nature?

Men also have judgement given them.’

Palladius said ; Do you call the Father greater or not ?’

Ambrose, Bishop, said; ‘I will answer you afterwards.’

Palladius said; ‘I do not answer you, if you do not an-
swer me.’

Eusebius, Bishop, said; ¢ Unless you condemn in order
the impiety of Arius, we will give you no power of asking
questions.’

Palladius said ; ‘I do not answer you.’

Ambrose, Bishop, said ; ‘Is the Son of God, as has been
read, Judge or not?’

Palladius said ; ‘If you do not answer me, I do not answer
you, as being an impious person.’

34. AMBROSE, Bishop said; ‘ You have my profession,
whereby I will answer you. In the mean time, let Arius’
letter be read through.” And he added : ‘In that letter you
will find that sacrilegious argument also which you are
endeavouring at.’

Palladius said; ¢ When I ask, do you not answer?’



46 Egqual to the Father

counci  Eusebius, Bishop, said; ‘We call the Son of God equal
God”’
Palladius said: ‘You are Judge: your note-takers are
here.
Ambrose, Bishop, said; ‘Let any of yours write, who
please.’
35. PaLLAD1US said ; ¢ Is the Father greater or not?’
Eusebius, Bishop, said; ¢In respect of His Godhead the
Son is equal to the Father. You have it in the Gospel that
S.John the Jews persecuted Him because He not only broke the sab-
v.18.  bath, but also called God His Father, making Himself equal
with God; what then impious men confessed while they
persecuted, we who believe cannot deny.’
Ambrose, Bishop, said; ‘And in another place you have :
Phil. ii. WWho being in the form of God thought it not robbery to be
m&e equal with God, but emptied himself' and took upon him the
Hfimelf Jorm of a servant, and was made in the likeness of men ;
:ua‘:i;f,' and became obedient unlo death. You see that in the form
ET.  of God Heis equal to God. And ke took, S. Paul says, the
Jorm of a servant. In what then is He less? In respect
surely of His form of a servant, not of the form of God ?’
Eusebius, Bishop, said; ‘Just as, being established in
the form of a servant, He was not less than a servant; so
being established in the form of God, He could not be less
than God.
36. AMBROSE, Bishop, said; ¢ Or say that in respect of
Godhead the Son of God is less.
Palladius said ; ¢ The Father is greater.’
Ambrose, Bishop, said; ¢ In respect of the flesh.’
S.John  Palladius said; ‘He who sen! me, is greater than I. Was
xiv.28.  the flesh sent by God or was the Son of God sent?’
Ambrose, Bishop, said; ¢We prove this day that the
holy Scriptures are falsely cited by you, for thus it is writ-
1b.27,28. ten : Peace I leave unto you, my peace I give unto you : not
as the world giveth, give I unto you. Let not your heart be
troubdled, neither let it be afraid: If ye loved me, ye would
rejoice, because I said, I go unto the Father, for my Father
is greater than I. He did not say, He Who sent me is
greater than I.
Palladius said; ‘The Father is greater.’



as touching His Godhead, 47

Ambrose, Bishop, said; ¢Anathema to him, who adds to
or takes from the holy Scriptures.’

All the Bishops said ; ‘Anathema.’

37. PaLrapius said; ‘The Father is greater than the
Son.’

Ambrose, Bishop, said; ¢ In respect of the flesh the Son
is less than the Father : in respect of Godhead He is equal
to the Father: I read therefore that the Son of God is
equal to the Father, as also the instances that have been
adduced testify. But why should you wonder that He is
less in respect of the flesh, when He has called Himself a
servant, a stone, a worm, when He has said that He is less
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than the angels, for it is written : Thou madest him a little Heb. ii.
7.

lower than the angels.’

Palladius said; ‘I see that you make impious assertions.
We do not answer you without arbiters.”

Sabinus, Bishop, said; ¢ Let no one ask for an opinion
from him who has blasphemed in such countless opinions.’

Palladius said; ¢ We do not answer you.’

38. Sapinus Bishop, said; ¢Palladius has now been
condemned by all. The blasphemies of Arius are much
lighter than those of Palladius.’

And when Palladius rose, as if he wished to go out, he
said ; ¢ Palladius has risen, because he sees that he is to be
convicted by manifest testimonies of the Scriptures, as in-
deed he has been already convicted: for thus it has been
read, that in respect of Godhead the Son is equal to the
Father. Let him admit that in respect of His Godhead the

Son of God has no greater: it is written: When God made Ib. vi. 13,

promise to Abraham, because He could swear by no greater,
he swear by himself. You see therefore the Scripture, that
He could swear by no greater. But it is the Son of Whom
this is said, since it was He Who appeared to Abraham,
whence also He says, He saw my day and was glad’

Palladius said ; ¢ The Father is greater.’

Eusebius, Bishop, said; ¢ When He spake as God, He had
no greater; when He spake as man, He had one greater.’

39. PaLLap1ivus said; ¢The Father begat the Son; the
Father sent the Son.’

Ambrose, Bishop, said; ‘Anathema to him, who denies

8. John
viil, 56.



48 Inferior only in His Incarnation.

councn. that in respect of His Godhead the Son is equal to the
Father.’

All the Bishops said; ‘Anathema.’

Palladius said; ‘The Son is subject to the Father; the
Son keeps the commands of the Father.”

Ambrose, Bishop, said ; ¢ He is subject in respect of His
Incarnation. But even you yourself remember that you

8. John have read ; No man can come unto me, except the Father
4 draw him.

Sabinus, Bishop, said ; ¢ Let him say whether the Son is
subject to the Father in respect of His Godhead, or in re-
spect of His Incarnation.’

40. PavLrapius said; ‘Then the Father is greater.’

Ambrose, Bishop, said ; ¢ In another place also it is writ-

1Cor. 1. ten; God is faithful, by Whom ye were called unto the fel-
lowship of His Son. 1 say that the Father is greater in re-
spect of the assumption of the flesh, which the Son of God
took upon Him, not in respect of the Son’s Godhead.

Palladius said ; € What then is the comparison of the Son
of God? And can flesh say, God is greater than I? Did
the flesh speak or the Godhead because the flesh was there?’

Ambrose, Bishop, said; ¢ The flesh does not speak with-
out the soul’ '

Eusebius, Bishop, said ; ¢ God in the flesh spoke accord-

8. Jobn ing to the flesh, when He said, Why do ye persecute® me,
7. 40. 4 man? Who said this 2’

Ie k'ue'el:e Palladius said; ¢ The Son of God.’

amanke, Ambrose, Bishop, said ;  Then the Son of God is God in
EX.  respect of His Godhead and is man in respect of His flesh.’

Palladius said ; ‘He took flesh upon Him.’

Eusebius, Bishop, said; ¢ Accordingly He made use of
human words.’

Palladius said ; ¢ He took man’s flesh upon Him.’

41. AMBROSE, Bishop, said; ¢ Let him say that the Apo-
stle did not call Him subject in respect of His Godhead,
but in respect of His flesh; for it is written, He humbled
himself and became obedient unto death. In what then did
He taste death ?’

Palladius said ; ¢ In that He humbled Himself."

Ambrose, Bishop, said ; * Not His Godhead but His flesh



Palladius recurs to his objections to the Council. 49

was humbled and subject.” And he added ; ¢ Did Arius well
or ill in calling him a perfect creature?’

Palladius said; ‘I do not answer you, for you have no
authority.’

Ambrose, Bishop, said ; ¢ Profess what you please.’

Palladius said ; ‘I do not answer you.’

42. SaBiNus, Bishop, said; ¢ Do you not answer on be-
balf of Arius? do you not answer to what has been asked ?*
Palladius said ; ‘I have not answered on behalf of Arius.’

Sabmus, Bishop, said; ¢ You have answered so far as to
deny that the Son of God is mighty, to deny that He is
true God.

Palladius said; ¢ I do not allow you to be my judge, whom
I convict of impiety.’

Sabinus, Bishop, said; ¢ You yourself forced us to sit.’

Palladius said; ‘I gave in a request that you might sit,
in order that I might convict you. Why have you prac-
tised upon the Emperor? You have gained by intrigue
that the Council should not be a plenary one.’

Ambrose, Bishop, said; ¢ When Arius’ impieties were
read, your impiety also, which harmonized with his, was
condemned equally. You have thought fit while the letter
was in the midst of being read, to bring forward whatever
passages you would : you were told in answer in what way
the Son has said that the Father is greater, because in re-
spect of His taking flesh upon Him, the Father is greater
than He. You have urged also that the Son of God is
subject ; and on this head you were answered that the Son
of God is subject in respect of His flesh, not in respect of
His divinity. You have our profession. Now hear the
rest. Since you have been answered, do you answer to
what is read.’

43. PaLLAD1US said; ‘I do not answer you, because what
1 have said has not been recorded ; only your words are
recorded. I do not answer you.

Ambrose, Bishop, said; ¢You see that every thing is re-
corded. Moreover, what has been written is abundant for
the proof of your impiety.” And he added; ‘Do you say
that Christ is a creature or do you deny it

Palladius said; ‘I do not answer you.’

E
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50 Attalus questioned.

Ambrose, Bishop, said; ¢ An hour ago, when it was read
that Arius called Christ a creature, you denied it : you had
an opportunity offered you of condemning his perfidy ; you
would not. Say now at last whether Christ was begotten
of the Father or created.’

Palladius said ; ¢ If you please, let my reporters come and
8o let the whole be taken down.’

Sabinus, Bishop, said ; ¢ Let him send for his reporters.’

Palladius said ; ¢ We will answer you in a full Council.’

44. AMBROSE, Bishop, said; ‘Attalus subscribed the
formula! of the Council of Niceea. Let him deny it, as he
has come to our Council. Let him say to-day, whether he
subscribed the formula of the Council of Nicea or no?’

Attalus remaining silent,

Ambrose, Bishop, said; ¢ Though the presbyter Attalus
is an Arian, yet we give him permission to speak : let him
frankly state whether he subscribed the formula of the
Council of Niceea under his Bishop Agrippinus, or no.’

Attalus said; ¢You have already said that I have been
scveral times condemned. I do not answer you.’

Ambrose, Bishop, said; ¢ Did you subscribe the formula
of the Council of Nicea or no?’

Attalus said; ¢I do not answer you.’

45, PaLLap1us said ; ¢ Do you now wish the formula to
be regarded as general or no?’

Chromatius, presbyter, said; ¢ You have not denied that
He is a creature, you have denied that He is mighty. You
have denied every thing which the Catholic Faith professes.’

Sabinus, Bishop, said; ¢ We are witnesses that Attalus
subscribed the Council of Nicea, and that he now refuses
to answer. What is the opinion of all 7’

As Attalus did not speak,

Ambrose, Bishop, said; ¢ Let him say whether he sub-
scribed the formula of the Council of Niceea or no.’

46. PaLLADIUS said; ¢ Let your reporter and ours stand
forward and write down every thing.’

! By * tractatus concilii Nicieni’ is media read at the Council, in reference
meant m]:jy the Nicene Creed. Tl_l_ls to the word dpaoﬁa:m, he. says, H.-:c
is established by 8. Ambr. De Fide iii. cum lecta esset epistola in Concilio

15. 125 (518 Ed. Ben.) where, speak- Niceno, hoc verbum in tractatu fides
ing of the letter of Eusebius of Nico- posuerunt Patres, etc.



Palladius still evades answering, 51

Valerian, Bishop, said; ¢ What you have said and what
you have denied is already all written.’

Palladius said; ¢ Say what you please.’

Ambrose, Bishop, said ; ¢ Since Palladius who has been
already many times condemned, wishes to be condemned
still oftener, I am reading the letter of Arius which he has
not chosen to condemn : do‘you state whether you approve
of my doing so.

All the Bishops said; ¢ Let it be read.

Then the words were read. “ But begotten not puta-
tively,” &ec.

- Ambrose, Bishop, said; ‘I have answered you on the
Father’s being greater: I have answered you also on the
Son’s being subject: do you yourself answer now.’

47. PaLLapivus said; ‘I will not answer unless arbiters
come after the Lord’s day.’

Ambrose, Bishop, said; ¢ You were come with a view to
discussion, but since I have charged you with its doctrines,
you have seen the letter of Arius which you have not chosen
to condemn and which you cannot support: you now there-
fore shrink back and cavil. I read it to you fully point by
point. Tell me whether you believe Christ to have been
created; whether there was a time when he was not; or
whether the only begotten Son of God has always existed.
When you have heard Arius’ letter, either condemn it or
approve of it

48. PaLLADp1uUs said; ¢ Since I convict you of impiety, I
will not have you for judge. You are a transgressor.’

Sabinus, Bishop, said ; ¢ Say, what impieties you object
to our brother and fellow-bishop Ambrose.’

Palladius said; ‘I have already told you, I will answer
in a full Council, and with arbiters present.’

Ambrose, Bishop, said ; ‘I desire to be confuted and con-
‘victed in the assembly of my brethren. Say then what I
have said impiously ; but I appear impious to you because
I support piety.

Sabinus, Bishop, said ; ¢ Does then he seem impious to
you, who censures the blasphemies of Arius?’

49. Parrapivus said; ‘I have not denied that the Son

of God is good.’
E 2
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52 and demands arbitrators, which is refused,

Ambrose, Bishop, said; ‘Do you say that Christ is a
good God?

Palladius said ; ‘I do not answer you.’

Valerian, Bishop, said; ¢ Do not press Palladius so much:
he cannot confess our truths with simplicity. For his con-
science is confused with a twofold blasphemy: he was or-
dained by the Photinians and was condemned with them,
and now he shall be condemned more fully.’

Palladius said ; € Prove it.’

- Sabinus, Bishop, said ; ¢ He would not have denied that
Christ is true if he were not following his own teachers.”

50. AMBROSE, Bishop, said; ¢ You have objected to me
that I am impious: prove it.’ '

Palladius said; ¢ We will bring forward our statement,
and when we have brought it, then the discussion shall be
held.’

Ambrose, Bishop, said; ‘Condemn the impiety of Arius.”

Palladius being silent,

Eusebius, Bishop, said ; ¢ He dwells upon useless subjects.
There are so many impieties of Arius, which Palladius has
not chosen to condemn, nay rather has confessed by sup-

porting. He who does not condemn Arius is like him, and _

is rightly to be called a heretic.’

All the Bishops said ; ‘On the part of us all let Palladius
be anathema.’ :

51. AMBROSE, Bishop, said ; ¢ Do you consent, Palladius,
that the other statements of Arius be read ?’

Palladius said ;  Give us arbiters: let reporters come on
both sides. You cannot be judges unless we have arbitra-
tors and unless persons come on both sides to arbitrate, we
do not answer you.’

Ambrose, Bishop, said; ¢ What arbitrators do you wish
for ? :

Palladius said ; ¢ There are here many men of high rank.”

Sabinus, Bishop, said; ‘After such a number of blasphe-
mies do you wish for arbitrators ?’

Ambrose, Bishop, said ; ¢ Bishops ought to judge of lay-
men : not laymen of Bishops. But tell me what judges
you wish for.’



as conlrary to the Emperor’s Mandate. 53

Palladius said ; ¢Let arbitrators attend.’ or °

Chromatius, the Presbyter, said ; ¢ Without prejudice to AQuILEA
condemnation by the Bishops, let those also who are of
Palladius’ party be heard at full length.’

52. PaLLApivus said; ‘They are not allowed to speak.
Let arbitrators attend and reporters on both sides, and then
they will answer you in a General Council.’

Ambrose, Bishop, said; ¢Though he has been convicted
of many impieties, yet we should blush that a person who
claims the priesthood for himself should seem to have been
condemned by laymen, and on this very ground and in
this very point he deserves condemnation because he looks
to the sentence of laymen, when priests ought rather to be
the judges of laymen. Looking to what we have this day
heard Palladius professing and to what he has refused to
condemn, I pronounce him unworthy of the priesthood,
and I judge that he should be deprived ™ thereof in order
that a Catholic may be ordained in his place.’

All the Bishops said ; ‘Anathema to Palladius.’

53. AMBROSE, Bishop, said; ‘The most gracious and
Christian Emperor has committed the cause to the judge-
ment of the Bishops and has constituted them arbitrators
of the dispute® Since therefore the decision appears to
have been made over to us, so that we are the interpreters
of the Scriptures, let us condemn Palladius, who has not
chosen to condemn the sentiments of the impious Arius,
and because he has himself denied the Son of God to be
everlasting, and made the other statements which appear
in our proceedings. Let him therefore be accounted Ana-~
thema.’

All the Bishops said ; ¢ We all condemn him ; let him be
accounted anathema.’

54. AMBROSE, Bishop, said; ¢Since all who are met here

= The reading in Ed. Ben. is car-
endum.’ If it is genuine, the word
must have acquired a sort of transi-
tive sense and have come to mean ‘to
be deprived.” No traces of such an
use is to be found in Facciolati or in
Ducange. Ed. Ben. quotes a parallel
use of * abstinendus’ but without any

instances. Rom. reads ¢privandum,’
Chifflet ¢ curandum,’ either of which
give the required sense, but seem cor-
rections without MS8. authority.

® The text in this is defec-
tive and confused: but the general
sense, as given here, may fairly be
made out of it as it stands.



54 The Bishops, one by one,

covnor. are Christian men, brethren approved of God, and our
fellow-bishops, let each individual say, what he thinks.’

Valerian, Bishop, said ; ¢ My sentence is that he who de-
fends Arius is an Arian; that he who does not condemn
his blasphemies is himself a blasphemer; and therefore 1
judge that such a man is alien from the fellowship of
Bishops.’

Palladius said; ‘You have begun to play; play on. With-
out an Eastern Council we answer you not.’

55. ANemivs, Bishop of Sirmium said; ¢ Whoever does
not condemn the heresies of Arius must of necessity be an
Arian. Him therefore I judge to be alien from our com-
munion, and to be without place in the assembly of Bishops.”

Constantius, Bishop of Orange, said; ¢As Palladius is
a disciple of Arius, whose impieties have been long since
condemned by our Fathers in the Council of Nice, but
have this day severally, when recited, been approved of by
Palladius, inasmuch as he was not disturbed at his acknow-
ledging that the Son of God was not of the same Nature
with God the Father, and at his calling Him a creature,
and saying that He began to be in time, and denying Him
to be true Lord, on these grounds, I judge that he should
be condemned for ever.’

56. JusTus, Bishop, said ; ¢ Palladius who has refused to
condemn the blasphemies of Arius, and who seems rather
to acknowledge them, can in my judgement no longer be
called a Priest or be reckoned among Bishops.’

Eventius, Bishop of Ticinum, said; ¢I think that Palla-
dius who has refused to condemn the impieties of Arius,
is removed for ever from the fellowship of Bishops.’

57. ABuNDANTIUS, Bishop of Trent, said; ¢Since Palla-
dius maintains evident blasphemies, let him know that he
is condemned by the Council of Aquileia.’

Eusebius, Bishop of Bologna, said ; ‘Inasmuch as Palla-
dius has not only refused to condemn the impieties of
Arius, impieties written with the pen of the devil, and
which it is not lawful so much as to listen to, but has also
appeared as the maintainer of them by denying that the
Son of God is true Lord, is good Lord, is wise Lord, is
everlasting Lord ; both by my sentence, and by the judge-
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ment of all Catholics I think that he is rightly condemned
and excluded from the assembly of Bishops.’

58. SaBiNus, Bishop of Placentia, said; ¢ Since it has
been proved to all that Palladius supports the Arian per-
fidy and maintains its impiety that was counter to the
Evangelical and apostolical institutions, a just sentence
of the whole Council has been passed upon him, and hum-
ble individual as I am, let him by my judgement he de-
prived once more of the priesthood and banished justly
from this most holy assembly.’

Felix and Numidius, deputies of Africa said ; ‘Anathema
to the Sect of the Arian heresy to which by the Synod of
Aquileia Palladius is pronounced to belong. But we con-
demn also those, who contradict the truth of the Nicene
Synod.’

59. LiMeN1vus, Bishop of Vercelle, said; It is manifest
that the Arian doctrine has been often condemned: and
therefore, inasmuch as Palladius having been appealed to
in this holy Synod of Aquileia has refused to correct and
amend himself, and has rather proved himself worthy of
blame and defiled himself with the perfidy which he has
publicly professed himself to hold, I too by my judgement
declare that he is to be deprived of the fellowship of the
Bishops.’

Maximus, Bishop of Emona, said ; ¢ That Palladius, who
would not condemn, but has rather himself acknowledged,
the blasphemies of Arius, is justly and deservedly con-
demned God knows, and the conscience of the faithful has
condemned him.’

60. ExupErANTIUS, Bishop of Dertona, said; ¢ As the
rest of my Colleagues have condemned Palladius who has
refused to condemn the sect and doctrine of Arius, and on

the contrary has defended them, I also likewise condemn

him.

Bassianus, Bishop of Lodi, said; I have heard along
with the rest of my Colleagues the impieties of Arius, which
Palladius not only has not condemned but has confirmed.
Let him be anathema and be deprived of the priesthood.’

61. PHILASTER, Bishop of Brescia, said ; ¢ The blasphe-
mies and iniquity of Palladius, who follows and defends
the Arian doctrine I in company with all have condemned.’

or
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56 and senlence him to be deprived of his orders.

Constantius, Bishop of Sciscia, said; ‘As the rest of
my brother Bishops, I also think that Palladius is to be
condemned, who has refused to condemn the blasphemies
and impieties of Arius.’

Heliodorus, Bishop of Altinum, said; ¢The man who
maintains the perfidy of Arius, and of all the heretics with
whom Palladius is partner, whose heart is foolish, and who
has not confessed thz &ruth, together with the rest of my
brother Bishops I condemn.’

62. FeLix, Bishop of Jadera, said; ‘I also in like

manner unite with all in condemning Palladius, who speaks
blasphemies against the Son of God as Arius did.
. Theodorus, Bishop of Octodorum, said ; ¢ We judge Pal-
ladius, who has denied Christ to bz true God, co-eternal
with the Father, to be in no wise either a Christian or a
priest.’

Domninus, Bishop of Grenoble, said ; ‘As Palladiusadheres
to the perfidy of Arius, I also judge that he is to be con-
demned for ever, as my brethren also have condemned him.’

63. ProcuLus, Bishop of Marseilles, said; ¢ Palladius,
who by a kind of impious succession to the blasphemies
of Arius has defended them in that he does not condemn
them, as he has been already designated a blasphemer by
the sentence of many venerable Bishops, and pronounced
alien from the priesthood, so by my sentence also is marked
out in the same manner as condemned for ever.’

Diogenes, Bishop of Genoa, said; ¢ Palladius who while
he does not confess has even denied Christ to be true Lord
and God, like and equal to the Father, I together with the
rest of my brethren and fellow Bishops adjudge to have
the lot of condemnation.’

64. Amantius, Bishop of Nice, said; ¢ Palladius, who
has refused to pull down the sect of Arius, according to
the judgement of my brother Bishops, I-also condemn.’

Januarius, Bishop, said; ‘As all my brother Bishops have
condemned Palladius so also do I think that he ought to
be condemned by a similar judgement°.’

° It is to be noticed that the sen- three. It is probable therefore that
tence of only twenty-five Bishops are the Record is defective, and that the
here given out of thirty two or thirty sentences of the rest have been lost.



Secundianus is questioned. 57

65. SEcunp1aNus having withdrawn for a while, and
then returned to the Council ?,

Ambrose, Bishop, said; ¢ You have heard, Secundianus,
what sort of sentence the impious Palladius has received,
having been condemned by the Council of Bishops: and
though we have been displeased that you have not shrunk
from his madness, I nevertheless make some special en-
quiries of you. Do you say that our Lord Jesus Christ,
the Son of God, is or is not very God ?’

Secundianus said; ¢ He who denies the Father of our
Lord and God Jesus Christ to be true God is not a Chris-
tian, nor is he who denies that the Lord is the very Son
of God.’

Ambrose, Bishop, said ; ¢ Do you confess that the Son of
God is very God »’

Secundianus said; ‘I say that He is the very Son of God,
the very only begotten Son of God.’

66. AMBROSE, Bishop, said; ‘Do you call Him very Lord ?’

Secundianus said; ‘I call Him the very only-begotten
Son of God. Who denies that He is the very Son of God?

Eusebius, Bishop, said; It is not enough that you con-
fess Him to be the only-begotten Son of God, for all con-
fess this. But what influences us is that Arius said that
the Father alone is Lord, alone is true, and denied that the
Son of God is very Lord. Do you confess simply that the
Son of God is very God ?’

Secundianus said; ¢ Who Arius was, I know not; what
he said, I know not. You speak with me, living man with
living man. I say what Christ said: The only begotten
Son Which is in the bosom of the Father. Therefore He
asserts Himself to be the only-begotten Son of the Father:
the only-begotten Son is then the very Son of God.

67. AMBROSE, Bishop, said; ¢Is the very Son of God
also very God? It is written in the divine books: Ae that
sweareth on the earth, shall swear by the true God, and
that this applies to Christ there is no doubt. We there-

? Ed. Ben. here reads, Et cum lulum subripnisset et postea convenis-
Secundianus subripuisset. As subri- set. This is adopted in Tillemont’s
puisset by itself could have no sense, narrative, Il sortit mesme de I’as-

the reading of Ed. Rom has been a- semblée, mais il revint quelque temps
dopted, Et cam Secundianus se paul- aprs.

OoF
AQUILEIA

8. John
i. 18.

Isa. Ixv.
16.
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councit fore profess the true God, and this is our faith and pro-
fession, that the only-begotten Son of the Father is very
God. Do you then say of very God,’ and then that the
Son is very God.’

Secundianus said ; ¢ Of very God.’

68. AmBROSE, Bishop, said; ¢Is the Son of God very
God?

Secundianus said ; ¢ Then would he be a liar.’

Ambrose, Bishop, said ; ¢ In this you practise an evasion
to avoid saying very God, but instead thereof, God, very
only-begotten, and therefore say simply, The only-begot-
ten Son of God is very God.’

Secundianus said; ¢I called Him the only-begotten Son
of God.’

69. Eusesius, Bishop, said; ¢This Photinus does not
deny, this Sabellus confesses.’

Ambrose, Bishop, said; ¢ And he who does not confess
this is justly condemned, and on this point I appeal to
you many times though by cavilling you have denied the
truth. I do not ask you to call Him merely the very only-
begotten Son of God, but to call Him also very God.’

Secundianus said ; ¢ I profess myself the servant of truth.
What I say is not taken down and what you say is taken
down. I say that Christ is the true Son of God. Who
denies that He is the true Son of God ?’

70. AMBROSE, Bishop, said ; ‘He who denies that the
only-begotten Son of God is very God, let him be ana-
thema.’

Secundianus said ; ¢ The only-begotten Son of God, very
God! why do you state to me what is not written?’

Ambrose, Bishop, said : ¢It is plain sacrilege, that Arius
denied Christ the Son of God to be very God.’

Secundianus said; ‘Forasmuch as Christ is called the Son
of God, I call the Son of God very Son%; but that He is
very God is not written.’

71. AMBROSE, Bishop, said; ‘Have you not yet recovered
your senses?’ And he added; ¢Lest it should appear that
he has been unfairly treated, let him state his opinion.
Let him then say that Christ the only-begotten Son of
God is very God.’

1 This is according to the text of Ed. Rom.
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Secundianus said; ¢I have already said. What more or
would you wring from me ?’ AQUILEIR

Ambrose, Bishop, said ; ‘What have you said? certainly
if you had said so great truths, what is said gloriously,
may well be often repeated.’

Secundianus said ; ¢ It is written, Let your conversation S g;*“‘
be yea, yea, nay, nay.’ ot

72. AMBROSE, Bishop, said; ¢ He who says that the
Father Himself is the Son, is sacrilegious. This I ask of
you that you would say that the Son of God is begotten
very God of very God.’

Secundianus said; ¢I say that the Son is begotten of
God, as He says Himself I have begotten Thee, and that Heb.i.5.
He confesses Himself to be begotten.’

73. AMBROSE, Bishop, said; ‘Is He very God of very
God ?

Secundianus said ; When you add to the Name and call
Him very [God], do you understand what the character of
your own faith is, and are you a Christian ?’

Eusebius, Bishop, said ; ‘Who has denied that He is very
God? Arius and Palladius have denied it. If you believe
Him to be very God, you should simply express it.’

74. AMBROSE, Bishop, said; ¢If you will not say that
He is very God begotten of very God, you have denied
Christ.

Secundianus said ; ¢ When asked about the Son, I an-
swered you: I have answered as to the manner in which
I ought to make my profession. We have your statement :
we will bring it forward ; let it be read.’

Ambrose, Bishop, said; ¢ You should have brought it
forward to-day, but you are attempting a subterfuge. You
demand a profession of me and I demand a profession of
you. Is the Son of God very God ?’

Secundianussaid; ‘The Son of God is God only-begotten.

I also ask him: Is He only-begotten ?’

75. AMBROSE, Bishop, said; ¢ Let reason move us: let
us he moved too by your impiety and folly. When you
speak of God very only-begotten, you do not apply the
‘very’ to ‘God,” but to ‘only-begotten.’ And therefore
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counci. to remove this question answer me this: Is He very God
of very God ¥’
Secundianus said; ¢Did then God not beget God? He
Who is very God begat What He is; He begat one true
only-begotten Son.’
Ambrose, Bishop, said; ¢ You do not confess Him very
'God but you would call Him very only-begotten. I too
call Him only-begotten, but also very God.’
Secundianus said; ‘I say that he was begotten of the
Father, I say to all that he was very begotten *.

The Names of the Bishops and Presbyters who were
present at the Council.

VALERIAN, Bishop of Aquileia®,

AmBROSE, Bishop of Milan.

Evuses1us, Bishop of Bologna.

Limenius, Bishop of Vercelle.

AngwMmius, Bishop of Sirmium in Illyricum.

SaBinus, Bishop of Placentia.

ABuNnDANTIUS, Bishop of Brescia.

ConsranTIUs, Bishop of Orange, Deputy of the Gauls.

THEODORUS, Bishop of Octodurus.

Domn~inus, Bishop of Grenoble.

AmanTIUS, Bishop of Nice.

Maximus, Bishop of Emona.

Bassianus, Bishop of Lodi.

ProcuLus, Bishop of Marseilles, Deputy of the Gauls,

HevLioporus, Bishop of Altinum.

FeL1x, Bishop of Jadera.

EvenTius, Bishop of Ticinum *.

r The abrupt termination of the
discussion with Secundianus, without
any account of a decision in his case,
seems to point to the same conclusion
as the incomplete list of Bishops who
give sentence on Palladius, that the
Record is defective. Moreover the
unusual number of various readings
is generally a sign of a defective text.
The force and cleverness of the eva-
sions of Secundianus seem sometimes
to be lost thereby.

s With to the names of the
sees, those of which the modern name
is as familiar or more familiar than

the ancient have been rendered by
the modern name, those of which the
modern name would be unfamiliar to
general readers have been left in their
ancient form. [t would be affectation
to call 8. Ambrose Bishop of Mediola-
num: on the other hand nothing
would be gained by calling Felix
Bishop of Jadera, Bishop of

¢ This name is omitted in the list
at the beginning, so that there are
thirty three in this list, only thirty two
in the other, The two presbyters were
probably representatives of Bishops,
but it is not stated of whom.
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ExsupreranTIUS, Bishop of Dertona. oF
DioGeNEs, Bishop of Genoa. AQUILEIA
Co~stanTIUS, Bishop of Sciscia.
JusTus, Bishop of Lyons, also Deputy of the Gauls.
FeLix, Deputy of Africa.
Nuwmipi1us, Deputy of Africa.
Evaarius, Presbyter and Deputy.
ARTEMIUS, ALMACHIUS, JANUARIUS, JOVINUS, MACE-
pon1Us, CassiaNus, MarceLLus, EustaTHius, Maxi-
mus, CHROMATIUS a Presbyter.

LETTER IX. A.D.381.

A rPorMAL letter from the Italian Bishops assembled at Aquilela, thanking the
Bishops of the three Provinces for the presence of their deputieg and an-
nouncing officially the condemnation of Palladius and Secundianus.

THE COUNCIL WHICH 18 ASSEMBLED AT AQUILEIA TO
OUR MOST BELOVED BRETHREN, THE BISHOPS OF THE
VIENNESE AND THE FIRST AND SECOND NARBONESE
PROVINCES? IN GAUL.

1. WE return thanks to your holy unanimity that in
the persons of our Lords and brethren Constantius and
Proculus you have given us the presence of you all, and at
the same time following the directions of former times,
have added not a little weight to our judgement, with which
the profession of your holinesses also is in agreement,
Lords and brethren most beloved. Therefore, as we re-
ceived with gladness the above mentioned holy men of
your order and ours, so do we also dismiss them with an
abundant offering of thanks.

2. But how necessary the meeting was will be plain from
the mere facts, since the adversaries and enemies of God,
the defenders of the Arian sect and heresy, Palladius and

s It is probable that similar letters identical, except the address. Gaul
were addressed to the Bishops of the had at this time been so subdivided,
other Provinces of Gaul, who had sent that the Vicariate or civil Diocese con-
Justus as their deputy, and to Africa sisted of no less than seventeen pro-
and Illyricum, though no record of vinces. See Marquardt’s Table, as
them remains. Possibly they: were quoted above.
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Lerr. 10. Secundianus, the only two who dared to come to the meet-

A.D. 381.

ing of the Council, received in person their due sentence,
being convicted of impiety. Farewell. May our Almighty
God keep you safe and prosperous, Lords and brethren
most beloved. Amen.

LETTER X.

I~ this letter, addressed formally to the three Emperors, but really to Gratian,
the Council offer their thanks for the summoning of the Council, and an-
nounce its results, requesting that they may be enforced by the imperial
authority. They also request the removal of Julius Valens from Italy, and
that the Photinians may be forbidden to hold assemblies, which they were
doing at Sirmium.

THE HOLY COUNCIL WHICH IS ASSEMBLED AT AQUILEIA
TO THE MOST GRACIOUS AND CHRISTIAN EMPERORS,
AND MOST BLESSED PRINCES, GRATIAN, VALENTINIAN,
AND THEODOSIUS.

1. BLEssED be God the Father of our Lord Jesus Christ,
Who has given you the Roman empire, and blessed be our
Lord Jesus Christ, the only-begotten Son of God, Who
guards your reign with His loving-kindness, before Whom
we return you thanks, most gracious Princes, that you have
both proved the earnestness of your own faith in that you
were zealous to assemble the Council of Blshops for the
removal of disputes, and that in your condescension you
reserved for the Bishops the honourable privilege that no
one should be absent who wished to attend, and none
should be constrained to attend against his will.

2. Therefore according to the directions of your Graces
we have met together without the odium of large numbers
and with zeal for discussion, nor were any of the anhog
found to be heretics, except Palladius and Secundianus,
names of ancient perfidy, on whose account people from

the farthest portions of the Roman world demanded that

a " Council should be summoned. None however, loaded

with the years of a long life, whose gray hairs alone would
be entitled to reverence, was compelled to come from the
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most distant’ recesses of the Ocean: and yet nothing rorur
was lacking to the Council: no one dragging a feeble frame, ***°"*
weighed down by his campaigns of fasting, was forced by

.the hardships of his journey to lament the inconvenience

of his loss of strength; no one finally, being without the

means of coming, had to mourn over a poverty hon-
ourable to a Bishop. So that what the divine Scripture

s.xli. 1.
.P.T.
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Lerr. 10, heard with pleasure, and hoped that they would prove,)
began to shrink from the engagement on the spot and to
decline the discussion.

5. Yet had we much discourse with them: the divine
Scriptures were set forth in the midst; and they had the
offer made to them of a patient discussion from sun-rise to
the seventh hour of the day. And would that they had said
little, or that we could cancel what we heard. For when
Arius by saying in sacrilegious words that the Father was
alone eternal, alone good, alone true God, alone possessing
immortality, alone wise and alone_gowerful had intended
that the Son by an impious inference should be understood
to_be without these attributes, these men_have _preferra
following Arius to confessing that the Son of God is ever-
lasting God and_very God, and_good God and wise and_
powerful and possessing immortality. We spent several
hours to no purpose. Their impiety waxed greater and
‘could in no wise be corrected.

6. At last when they saw that they were pressed by the
sacrileges of Arius’ letter, (which we have appended in order
that even your Graces might shrink from it) they start-
ed away in the middle of the reading of the letter, and
asked us to answer what they proposed. Though it lay
not within either order or reason that we should interrupt
the plan laid down, and though we had already answered
that they were to condemn the impieties of Arius and then
we would answer about whatever proposals of theirs they
pleased, preserving order and plan, we notwithstanding
acceded to their unreasonable wish: on which, falsifying
the scriptures of the Gospel, they stated to us that our
Lord said, He that sent Me is greater than I: whereas the
course of the Scriptures teaches us that it is written other-
wxse

hey were convicted of the falsehood even to con-
fesslon th_e; were not_ howeve_r_g_o_%dbw
when we said that the Son is called less than the Father
in respect to his s taking flesh upon Him, but is proved ac-
cordmg to the testimonies of the Scriptures to_be like and
equal to to the Father in respect of His Godhead, and that
there could not be degrees of any distinction or greatness,
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when there was unity of power; they not only would not
correct their error; but began to carry their madness far-
ther, so as even to say that the Son is subject in respect
of His divinity, as if there could be any subjection of God
in respect of His Divinity and Majesty. In short the
refer His death not to the mystery of ourhgéﬁh_tf(;ﬁ;‘_ﬁﬁi
to some infirmity of His Godhead.

8. We shudder, most gracious Princes, at such dire sa-
crileges, and such wicked teachers, and that they might not
any longer deceive the people of whom they had a hold,
we judged that they should be degraded from the Priest-
hood, since they agreed with the impieties of the book put
before them. For it is not reasonable that they should
have denied. We appeal to your faith and your glory that
you would shew the respect of your government to Him
Who is the author of it, and judge that the assertors of
impiety and debauchers of the truth be kept away from
the threshold of the Church, by an order of your Graces
issued to the competent authorities,and that Holy Bishops
be put into the place of the condemned ones by deputies
of our humble appointment.

9. The Presbyter Attalus® too who avows his error and
adheres to the sacrilegious doctrines of Palladius is included
under a similar sentence. For why should we speak of
his master Julianus Valens®? who although he was close
at hand shunned coming to the Council of Bishops for fear
he should be compelled to account to the Bishops for the
ruin of his country, and his treason to his countrymen: a
man, who, polluted with the impiety of the Goths, pre-
sumed, as is asserted, to go forth in the sight of a Roman
army, wearing like a Pagan a collar and bracelet: which is
unquestionably a sacrilege not only in a Bishop, but also

bThere is no mention of the con-

demnation of Attalus in the Records,
another proof that they are not com-
ete.

¢ Julianus Valens was Bishop of

"Petavio or Pettau on the Drave, into
_which See he had apparently been in-

troduced in the place of the orthodox
Bishor Marcus : for this is, according
to Tillemont, the meaning of the word

¢ superpositus.” When Pannonia and
Illyricum were overrun by the Goths
after Valens' defeat at Hadrianople,
(378 A.D.) he deserted his charge.
The ravages of the Barbarians are
described by S. Jerome ad cap i. Ze-
phan. vol. iii. p. 1645. See Gibbon ¢h.
26. (from a note in Newman’s Fleury,
vol. 1 p. 38.)

TO THE
EMPERORS



66 The Photinians to be silenced.

Lerr.10. in any Christian whatever: for it is alien to the Roman
customs. It may be that the idolatrous priests of the
Goths commonly go forth in such guise.

10. Let your piety be moved by the title of Bishop,
which that sacrilegious person dishonours, convicted as he
is of atrocious crime even by the voice of his own people,
if indeed any of his own people can still survive. Let him
at least return to his own home, and cease to contaminate
the most flourishing cities of Italv: at present bv unlaw-

ful ordinations he ns like
himself, and he e1 1 indi-

viduals to leave benina nim a seea-piov or ms own 1mpiety
and perfidy : whereas he has not so much as begun to be
a Bishop. For, to begin with, at Petavio he was put in
the place of the holy Marcus, a Bishop whose memory is
highly esteemed: but, having been disgracefully degraded
by the people, unable to remain at Petavio, he has been
riding in state at Milan, after the overthrow, say rather the
betrayal, of his country.

11. Deign then, most pious princes, to deal with all these
matters, lest we should appear to have met to no purpose,
when we obeyed your Graces’ injunctions: for care must
be taken that not only our decisions but yours also be
saved from dishonour. We must request therefore that
your Graces would be pleased to listen indulgently to the
deputies of the Council, Holy men, and bid them to return
speedily with accomplishment of what we ask for, that
you may receive a reward from Christ our Lord and God,
Whose Church you have cleansed from all stain of sacrile-

" gious persons.

12. With respect to the Photinians also, whom by a
former law you forbad forming assemblies, revoking at the
same time the law which had been passed for the assem-
bling of a Council of Bishops 4, we request of your Graces,
that as we have ascertained that they are attempting to
hold assemblies in the town of Sirmium, you would by now
again interdicting their meetings, cause respect to be paid,

‘4 The reading here is uncertain. allusion is made. A long note in Ed.
Ed. Rom. has ‘prout jam et sacer- Ben. does not seem to clear up the

dotum concilio sententia in eos lata matter.
est.’ Nor is it certain to what laws
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in the first place to the Catholic Church, and next to your 7o Tam
own laws, that with God for your Patron you may be tri- “*"***
umphant, while you provide for the peace and tranquillity

of the Church.

LETTER XI. A.D.381.

Tais letter, which, like the previous one, is really addressed to Gratian, though
in accordance with custom formally superscribed with the names of all the
three Emperors, urges him to support Damasus as the orthodox and duly
elected Bishop of Rome, and to condemn his rival Ursinus, whose inter-
ference with their Council, and intrigues with the Arian party they also in.
furm him of,

TO THE MOST GRACIOUS EMPERORS AND CHRISTIAN
PRINCES, THE MOST GLORIOUS AND MOST BLESSED,
GRATIAN, VALENTINIAN, AND THEODOSIUS, THE COUN-
CIL WHICH IS ASSEMBLED AT AQUILEIA.

1. Your enactments have indeed already provided, most
gracious Princes, that the perfidy of the Arians may not
any further either be concealed or diffused: for we do not
conceive that the decrees of the Council will be without
effect ; for as regards the West, two individuals only have
been found to dare to oppose the Council with profane and
impious words, men who had previously disturbed a mere
corner of Dacia Ripensis

2. There is another subject which distresses us more,
which, as we were assembled, it was our business to dis-
cuss duly, lest it should spread through the whole body
of the Church diffused over the whole world, and so trouble
all things. For though we were generally agreed that

s Dacia Ripensis. The original Pro-
vince of Dacia was beyond the Danube.
It was conquered and included in the
Empire by Trajan. In the time of
Aurelian it was abandoned again, and
the Danube re-established as the fron-
tier. Then the Roman colonists were
removed to the South of the Danube,

into the central district of Mcesia,
which was then called Dacia Aure-
liani. This was afterwards divided
into two Provinces, called Dacia Ri-
pensis and Dacia Mediterranea, Ripen-
sis being the northern part, extending
along the bank of the Danube, whence
the name.

F 2
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Ursinus ® could not have overreached your piety (though
he allows nothing to be quiet, and amid the many urgencies
of war would press upon you with his importunity) still
lest your holy tranquillity of mind, which delights in having
all persons in its care, should be swayed by the false adu-
lation of that unreasonable person, we think it right, if you
condescendingly allow it, to offer you our prayers and en-
treaties, not only to guard against what may be, but shud-
dering at past things also which have been brought about

" by his temerity. For if he found any vent for his audacity,

where would he not spread confusion?

3. But if pity for a single person can sway you, much
more let the prayer of all the Bishops move you. For
which of us will be united to him in fellowship and com-
munion wheén he has attempted to usurp __p_lace not due

to him, and one he could not lawfully ha d at, and
endeavours to regain in a manner most unreasonable wﬁaf
he was most unregsonable in aiming at? Often as he has
been found guilty of turbulence, he still goes on, as if his
past conduct should inspire no horror. He was often, as
we ascertained and saw in the present Council, in union
and co the Arians at the time when he en-

deavoured in_company with Valens ¢ to disturb the Ch
of Milan with thelr detestable assembly olding private

mee fore the doors of the synagogue and

meetings
sometimes .in the houses of the . Arians, and_uniting his
friends to them; and, as he could not go openly himself
to their congregations, teaching and informing them in
what way the Church’s peace might be disturbed. Their
madness gave him fresh courage, so as well to earn the
favour of their supporters and allies.

b ¢« Damasus was made Pope on the
death of Liberius A.D. 366. Ursinus,
called by some Ursicinus, was, as Da-
masus had been, Deacon at Rome, and
could not endure the exaltation of his
former colleague who is suspected of
having taken part with Felix, the suc-
cessor to the power of Liberius, when
exiled by the Arians. Ursinus was
factiously consecrated by one Bishop,
and a contest ensued in which even
much blood was shed. Ursinus was
banished, and being recalled the next

year, was banished again after two
months. In 371 he was allowed to
leave his place of exile, and only ex-
cluded from Rome and the suburbica-
rian provinces. In 378 he held the
factions meetings mentioned in the
letter, and was exiled to Cologne. He
continued to petition Gratian to re-
store him, and hence the request of
the Bishops at Aquileia.” Note in
Newman’s Fl vol. 1 p. 38.

¢ i.e. Julianus Valens, Bp of Peta-
vio, mentioned in the preceding letter,
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4. When therefore it is written ; a man that is an heretic 7o tae
after one admonition reject, and when another man who ,';.:"::Rl;"
spoke by the Holy Spirit has said that beasts such as 10.
these should be spurned and not received with greeting or ﬁ::‘te:!::‘l‘
welcome, how is it possible that we should not judge the second
person whom we have seen united to their society to be ™%
also a maintainer of their perfidy? What even if he were 2 S Jobin
not there? We might still have besought your Graces not 1°
to allow the Roman Church, the Head of the whole Roman
world, and the sacred faith of the Apostles to be disturb-
ed; for from thence flow all the rights of venerable Com-
munion to all persons. And therefore we pray and beseech
you that you would condescend to take from him the
means of stealing advantage from you.

5. We know your Graces’ holy modesty : let him not
press upon you words unbecoming your ears, or give his
noisy utterance to what is alien from the office and name
of a Bishop, or say to you what is unseemly. When he
ought to have a good report even from those who are with- 1 Tim.
-out, let your Graces condescend to recollect what was the ii. 3-7.
testimony with which the men of his own city have follow-
ed him. For it is a shame to say and against modesty to
repeat how disgraceful is the rumour, with the reproach

of which he is wounded. The shame of this ought to have

constrained him to silence, and if he partook in anldgree
of the feelings and con301enmﬂMmMMd _p_refer

inclination. But, lost to all shame, he sends letters by‘
Paschasius an excommumcated person, the standard | bear-
er s madness qn@ggq'_sogg__gonjjmon,md.attamptsm
excite even Gentiles and abandoned characters.

e therefore entreat you to restore by the degrada-
tion of that most troublesome person the security which
has been interrupted both to us Bishops and to the Roman
people, which is at present in uncertainty and suspense
since the memorial of the Prefect of the city. And on ob-
taining this let us in continuous and unbroken course offer
thanksgivings to God the Almighty Father and to Christ
our Lord God.
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Thanks to the Emperors

LETTER XII

THis letter, referring to the settlement of affairs in the East, is really addressed
to Theodosius, the Emperor of the East. After expressing the thanks due to
the Emperors for the success which has attended their efforts to establish the
true faith throughout the Empire, the Bishops beg that Theodosius will use
his influence to settle the questions of disputed succession, which wero vex-
ing the Churches of Alexandria and Antioch, and endangering the main-
t of Comm between the East and West. They ask therefore
that a general Council may be summoned to Alexandria to settle both
questions.

TO THE MOST GRACIOUS AND CHRISTIAN EMPERORS, THE
GLORIOUS AND MOST BLESSED PRINCES, GRATIAN, VAL~
ENTINIAN, AND THEODOSIUS, THE HOLY COUNCIL WHICH
18 ASSEMBLED AT AQUILEIA.

1. MosT gracious Emperors and most blessed and most
glorious princes, Gratian, Valentinian, and Theodosius, be-
loved of God the Father and of His Son our Lord Jesus
Christ, we are unable to match the benefits which your
piety has conferred upon us, even with the most overflow-
ing return of thanks. For now that, after many times of
trial and various persecutions, which the Arians, especially
Lucius®, who marked his course by the impious murder
of monks and virgins, and Demophilus® too, an evil source
of perfidy, brought on the Catholics, all the Churches of

* This Lucius was the person who,
after the death of S. Athanasius, was
forced upon the Church of Alexandria
as Bishop, in the place of Peter who
had been duly elected, by the Govern-
or of the Province. His crimes and

of Eudoxius, he was elected by the
Arian Bishop of Constantinople,
in opposition to Evagrius. He was
supported by Valens who was then
Emperor, and Evagrius banished. In
880 A.D. after the accession of Theo-

cruelties are recorded at length by
Theodoret. Eccl. Hist. iv. 21,22, He
was eventually expelled from the see
he had usurped, and is mentioned by
Socrates, Hist. Eccl. v. 7, as afterwards
dwelling at Constantinople and shar-
inq the fate of Demophilus.
Demophilus was originally Bishoj
of Beroea, ? probably Beroeain Thrace,
and was de| from his office for
Arianism. In A.D. 370, on the death

dosius, matters were changed. Theo-
dosius offered to maintain him in his
see, if he subscribed the Nicene Con-
fession, but he refused, and withdrew,
and maintained, in conjunction with
Lucius and others, Arian worship out-
side the walls of Constantinople. He
died A.D. 386. He is mentioned by
S. Ambrose (De Fide 1. 6. 45.) as a
leader of one of the various forms of
Arianism.
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God, in the East especially, have been restored to the Ca-
tholics ; while in the West scarce two heretics have been
found to oppose the decrees of the Holy Council, who can
conceive himself able to make an adequate acknowledge-
ment of your goodness ?

2. But though we cannot give full expression to your
favours in words, we still desire to recompense them by
the prayers of the Council; and though in all the several
Churches we celebrate our daily vigils for your Empire
before our God, still when assembled in one body, than
which service we conceive nothing can be more glorious,
we offer thanksgivings to our Almighty God both on behalf
of the Empire, and of your own peace and safety, because
peace and concord have been so shed over us through you.

3. In the West indeed only in two corners, on the bor-
ders of Dacia Ripensis and of Moesia did murmurs appear
to have been raised against the faith : and these places after
the sentence of the Council should, we conceive, be immedi-
ately provided for with your Graces’ indulgence. But over
all tracts and countries and village departments as far as
the Ocean, the communion of the faithful remains one and
unpolluted. And in the East we have had the greatest joy
and delight in learning that the Arians, who had violently
invaded the Churches, have been ejected, and that the sa-.
cred temples of God are frequented by Catholics alone.

" 4. But sl since the envy of the Devil is never wont to
rest, we hear that there are among the Catholics them-
selves frequent dissensions and implacable discord; and all
our feelings are disturbed at ascertaining that many things
have been innovated upon, and that persons are molested
now who should have been rclieved, men who continued
always in our Communion. In short Timotheus Bishop
of the Church of Alexandria, and Paulinus Bishop of the
Church of Antioch®, who always maintained the concord

¢ This refers to the long schism
which had existed in the Church at
Antioch, ever since 331 A.D. when
Eustathius was deposed by the Arian
party : in 361 A.D. Meletius was elect-
ed as saccessor to Eudoxius, having
previously subscribed the Creed of

Acacius (Socr. ii. 44.) ; but on his ac-
cepting the NlceneCreed and acknow-
ledging the Homoousion, he was de-
posed, and banished by the Emperor
Constantius, and Euzoius, an Arian,
appointed in his stead, who was after-
wards succeeded by Dorothens, (who

TO THE
EMPERORS
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of Communion with us inviolate, are said to be distressed
by the variances of other persons, whose faith in former
times was scarcely stedfast. These persons, if it be pos-
sible, and they are recommended by a sufficient faith, we
would wish to have added to our fellowship: but without
prejudice to the rights of those who share with us the
ancient Communion. And our care for them is not su-
perfluous, first of all because the fellowship of Commu-
nion should be clear of.all offence, and secondly, because
we have long since received letters from both parties, and
particularly from those who were divided in the Church
of Antioch.

5. Indeed if the irruption of the enemy ¢ had not hin-
dered, we had made arrangements to send thither some
of our own number, to take the office of umpires and refer-
ees for diffusing peace again, should it be possible. But
since our desires could not have accomplishment at that
time owing to the troubles of the state, we think it right
to offer our prayers to your Goodness, asking that by
agreement ¢ between the factions, on the death of the one,
the rights of the Church should remain with the survivor,
and that no additional consecration should be forcibly
attempted. And therefore we request you, most gracious
and Christian Princes, that you would have a Council
of all Catholic Bishops held at Alexandria, that they
may more fully discuss and define among themselves to

was afterwards transferred to Con-
stantinople, 385 A.D.) Meanwhile
Meletius had returned from exile, but
the extreme orthodox party refused to
recognise him, because he had at first
been appointed as a Semi-Arian, and
elected Paulinus, though the Council
of Alexandria had urged them to sub-
mit to Meletius, so that, as Socrates
says, when recounting the Bishops of
the chief sees in the year 379, the
the Church at Antioch 7pix5 3ujpnro.
Paulinus was supported by the Church
of Alexandria and by the Bishops of
the West, and, as appears from the
statements of this letter, a compro-
mise had been proposed, that when
either Meletius or Paulinus died, both
parties would acknowledge the survi-
vor. The Bishops at Aquileia urge

the Emperor to enforce this, not aware
that Flavian had already been elected
as Meletius’ successor at the Council
of Constantinople. The schism was
thus perpetuated, and continued till
415 A.D.

What the difficulty about Timoth-
eus was, is not certain. He had been
consecrated Bishop of Alexandria that
same year, after the death of Peter,
the successor of S. Athanasius. Tille-
mont (vol. x. p. 139) suggests that it
was probably connected with the ques-
tion of the succession at Antioch.

4 The enemy are the Goths under
Fritigern. See Gibbon ch. 26.

¢ The reading ‘pactum’ which is
suggested by Valerius is here adopted
instead of *factum’, which seems to
give no satisfactory sense. :
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whom Communion is to be imparted and with whom it
is to be maintained '.

6. For though we have always supported the disposition
and order of the Church of Alexandria, and according to
the manner and custom of our predecessors we retain Com-
munion with it in indissoluble fellowship to these present

times, still lest it should be thought that persons have
been neglected who have sought our Communion according
to the agreement, which we wish should stand, or that the
shortest road to that peace and fellowship of the faithful
has not been taken, we pray you that when they have dis-
cussed these matters in a full assembly among themselves,
the decrees of the Bishops may be furthered by the assist-
ance ministered by your Goodness. And allow us to be
made acquainted with this, that our minds may not waver
in uncertainty, but that, full of joy and relieved from an-
xiety, we may return thanks to your goodness before Al-
mighty God, not only that heresy is shut out, but also
that faith and concord are restored to the Catholics. The
prayer which the African and Gallic Churches offer you
through their deputies is this, that you would make the
Bishops over the whole world your debtors, though the
debt already due to your excellence is not small.

7. To offer however our entreaties to your clemency and
to obtain what we ask for, we have sent as deputies our
brethren and fellow-presbyters, whom we pray you that
you would condescend graciously to listen to, and allow to
return speedily.

! Fleury remarks on this ‘This letter lately held at Constantinople to be an
plainly shews that the Bishops who (Ecumenical Council, or that they
were there nt (i.e. at the Council were not yet informed of what had
of Aquileia) either did not acknow- been transacted in it,
ledge the Council which had been

TO THE
EMPERORS
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A.D.382. LETTER XIII.

I~ the year following the Council of Aquileia, a Council of the Bishops of the
civil Diocese of Italy appears to have been held, over which S. Ambrose
presided. It appears to have dealt principally with the questions at issue
between the East and West. This letter was written by 8. Ambrose in the
name of the Council, after the end of its session (‘in concilio nuper,’ § 3), to
Theodosius. The Bishops complain of the election of Flavian to succeed
Meletius at Antioch, contrary to the compromise which they urged in the
last letter, and maintain Maximus’ claim to the see of Constantinople
against Nectarius, urging again the necessity of a General Council of both
East and West, to settle finally all the questions in dispute between them,
and suggest that it should be held at Rome.

TO THE MOST BLESSED EMPEROR AND MOST GRACIOUS
PRINCE THEODOSIUS, AMBROSE AND THE OTHER
BISHOPS OF ITALY.

1. We knew indeed that your holy mind was devoted
to God in pure and sincere faith, but your Majesty has
loaded us with fresh benefits in restoring the Catholics to
the Churches. And I would that you could have restored
the Catholics themselves to their ancient reverence, that
they would innovate in nothing against the prescription
of our ancestors, and not be hasty either to rescind what
what they ought to maintain nor to maintain what they
ought to rescind. Therefore we sigh, your Majesty, per.
haps with too muchgrmf,bntnnt without sufficient reason,
that it has proved easier to get the heretics expelled than
to establish concord among the ( Catholics. For the extent
of the confusion that has lately taken place is beyond ex-
pression.

2. We wrote to you not long ago, that since the city of
Antioch had two Bishops, Paulinus and Meletius, both of
whom we regarded as true to the faith, they should either
agree with each other in peace and concord, preserving
Ecclesiastical order, or at least, if one of them died before
the other, no one should be put into the place of the de-
ceased while the other lived. But now on the death of
Meletius, while Paulinus is still alive, whom fellowship de-
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rived from our predecessors uninterruptedly testifies to
have remained in our Communion, another person is said
to have been not so much supplied, as super-added, into
the place of Meletius, contrary to right and to Ecclesiastical
order.

3. And this is alleged to have taken place by the con-
sent and advice of Nectarius®, the regularity of whose or-
dination we are not clearly convinced of. For in a Council
lately, when Maximus the Bishop, having read the letter
of Peter a man of holy memory, had shewn that the com-
munion of the Church of Alexandria remained with him,
and had proved by the clearest testimony, that he was
b consecrated by three Bishops ordaining by mandate with-
in his private house, because the Arians were at that time
in possession of the Basilicas, we had no cause, most blessed
of Princes, to doubt of his episcopacy, when he testified
that he resisted and was forcibly constrained by a majority
of the laity and clergy.

4. Still that we might not appear to have settled any
thing over-hastily in the absence of the parties, we thought
it fit to inform your Grace by letter, in order that his
case might be provided for 8o as best to serve the interests
of public peace and concord, because in truth we perceived
that Gregory claimed to himself the priesthood of the
Church of Constantinople, by no means in accordance with
the tradition of the Fathers. We therefore in that Synod,
attendance at which appeared to have been prescribed to
the Bishops of the whole world, were of opinion that no-
thing ought to be decided rashly. So at that particular
time the persons who declined a general Council and who
are said to have had one at Constantinople, where they had

¢ In the regard of the question be-
tween Nectarius and Maximus, the
Western Bishops had been deceived
by the latter. Maximus, called the
Cynic because he retained the outward
garb of a Cynic philosopher after he
professed to have become a Christian,
was irregularly conscrated at Constan-
tinople, but was never recognised, and
was formally pronounced by the Coun-
cil not to be a true Bishop. He then
went about trying to stir up other

Churches in his favour. See Prof.
Bright’s Hist. of the Church pp. 160—
166.

Nectarius was elected after the re-
signation of Gregory Nazianzen, dur-
ing the Council of Constantinople.
He, like S. Ambrose, was unbaptized
and held a high civil office at the time
of his election.

b This is translated from an ingeni-
ousand probable conjecture of Valesius.

TO
THEODO-
sIus
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ascertained that Maximus had come hither to plead his
cause in the Synod (and this, even if a Council had not
been proclaimed it was competent for him to do lawfully
and according to the customs of our predecessors, as also
Athanasius of holy memory, and since that Peter, brother
Bishops of the Church of Alexandria, and several of the
Eastern Bishops have done, so as to appear to have sought
the decision of the Churches of Rome, of Italy, and of all
the West) when, as we said, they saw that he wished to
bring the question to a trial with those who denied his
episcopate, they were surely bound to wait for our opinion
upon it®. We do not claim any special privilege of exa-
mining such matters, but we ought to have had a share in
an united decision.

5. Last of all, it ought to have been decided whether he
was to lose his See, before deciding whether another should
receive ‘it, especially by persons by whom Maximus com-
plained that he was either deserted or injured. Therefore
since Maximus the Bishop has been received into Commu-
nion by those of our fellowship on the ground that it was
certain that he had been ordained by Catholics, we did not
see that he ought to have been excluded from his claim to
the Bishopric of Constantinople, and we thought that his
allegation ought to be weighed in the presence of the
parties.

But_
been or
nion wi
Nectari
fellowship of Communion by the very persons hy whom

he was ordained.

6. There is therefore no slight difficulty here. And it
is not any contention about wishes and ambition of our
own that makes us anxious, but we are greatly disturbed
by the breaking up and interruption of communion. Nor
do we see any way in which concord can be established ex-
cept either by restoring to Constantinople the Bishop who

¢ The text through this long sen- pressed in the translation with toler-
tence is confused and ungrammatical, able clearness.
but it conveys the general sense ex-
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was first ordained, or at least having a Council of ourselves
and of the Eastern Bishops at Rome, to consider the or-
dination of both of them.

7. Nor does it seem unbecoming, your Majesty, that the
persons, who thought the judgement of Acholius, a single
Bishop, so well worth waiting for, that they called him to
Constantinople - from the regions of the West, should be
obliged to submit to the discussion of the Bishop of the
Church of Rome, and of the Bishops of the neighbourhood
and of Italy. If a question was reserved for a single indi-
vidual, how much more should it be reserved for many?

8. We, however, as it has been suggested to us by the
most blessed Prince, your Brother ¢, that we should write
to your Grace’s Majesty, request that when the communion
is one, you would be pleased that the judgement should be
joint and the consent concurrent.

LETTER XIV.

THis letter is a reply to one addressed to the Bishops of ltaly by Theodosius,
in answer to the last. He seems in it to have * undeceived them by inform-
ing them what Maximus was, and how different his ordination was from
that of Nectarius. He represented to them that these affairs, and that of
Flavian, ought to be judged in the East, where all the parties were present,
and that there was no reason to oblige those of the East to come unto the
West.” (Fleury xviii, 17, vol. 1. p. 41 Newman’s Transl). The Bishops in
this reply thank the Emperor for his efforts to appease the differences be-
tween the East and West, and profess the disinterestedness of their desire
for a general Council, and add, as an additional reason for it, the spread
of opinions attributed to Apollinaris, which require to be examined into in
the presence of the parties concerned.

TO THE MOST BLESSED EMPEROR AND MOST GRACIOUS
PRINCE THEODOSIUS, AMBROSE AND THE OTHER
BISHOPS OF ITALY.

1. THE knowledge of your faith, which is diffused over
the whole world, has soothed the innermost feelings of our
minds; and therefore, that your reign might have the ad-
ditional glory of having restored unity to the Churches

4 i, e. Gratian,

TO
THEODO-
sius

A.D.382.
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both of the West and East. we have thought it right, most
serene and faithful Emperor, at once to beseech and inform
your Grace on Ecclesiastical subjects by our letter. For
we have been grieved that the fellowship of holy Commu-
nion between the East and West was interrupted.

2. We say not a word by whose error or by whose fault
this was, that we may not be supposed to be spreading
fables and idle talk. Nor can we regret having made an
attempt, the neglect of which might have turned to our
blame. For it was often made matter of blame to us that
we appeared to disregard the society of the Eastern bre-
thren, and to reject their kindness.

3. We thought moreover that we ought to take this
trouble on ourselves, not for Italy, which now for this long
time has been quiet and free from anxiety on the part of
the Arians, and which is troubled with no disturbance of
the heretics; not for ourselves, for we seek not our own
things, but the things of all ; not for Gaul and Africa which
enjoy the individual fellowship of all their Bishops, but

. that the circumstances which have disturbed our commu-

nion on the side of the East might be enquired into in the
Synod, and all scruple be removed from among us.

4. For not only with regard to the persons about whom
your Grace condescended to write, but with regard to others
who are attempting to bring into the Church some dogma
or other, said to be Apollinaris’*, there were several things
that affected us, to which the knife should have been ap-
plied in the presence of the parties, that 'a person convict-
ed of maintaining a new dogma and proved to be in error
should not shelter himself under the general name of the
Faith, but at once lay down both the office and name of
Bishop, which he was not entitled to by authority of doc-
trine, and that no threads or artifices of delusion should
remain for persons hereafter wishing to deceive. For the
person who is convicted, not in the presence of the parties,
as your Grace has truly decided in your august and prince-
ly answer, will always lay hold of a handle for reviving the
enquiry.

* The sense is here to be elicited ma nescio quod, quod Apollinaris as-

probably by repeating the word ‘quod,’ seritur.’
so that the sentence should run, ‘dog-
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5. This was why we asked for a Council of Bishops, that- 7o
no one should be permitted to state what inst "oy

was_false against
a person in his absence, and that the truth might be clear-
ed up by discussion in the Council. We ought not then

to incur any suspicion either of over-zeal or over-leniency,
seeing that we made all our observations in the presence
of the parties.

6. In truth we drew up what was quoted, not to decide
but to give information, and while we asked for a judge-
ment, we offer no prejudgement. Nor ought it to have
been regarded as any reproach to them, when Bishops were
invited to the Council, who in many cases were more pre-
sent by their very absence, since it contributed to the com-
mon good. For neither did we conceive it to be a reproach
tous whena Preshyter of the Church of Constantinople, by
name Paulus, demanded that there should be a Synod both
of Eastern and Western Bishops in the province of Achaia.

7. Your Grace observes that this demand, which was
made by the Greeks also, was not unreasonable. But, be-
cause there are disturbances in Illyricum®, a neighbour-
hood near the sea and safer was sought. Nor have we in-
deed made any innovation in the way of precedent, but
preserving the decisions of Athanasius of holy memory,
who was as it were a pillar of the Faith, and of our holy
fathers of old time in their Councils, we do not tear up
the boundaries that our Fathers placed, or violate the
rights of hereditary Communion, but reserving the honour
due to your authority, we shew ourselves studious of peace
and quietness °.

® There seems to be something cor-
rupt iu the text. Perbaps we should
read ‘moventur,’ ‘the dangerous parts
of Illyricum are in commotion ;’ or
¢ suspecta’ has taken the place of some
word, such as ‘superiora,” which would
stand in antithesis to ‘maritima.’

¢ It may complete the subject of
this series of letters to remind the
reader that about the same time that
the Council of the Italian Bishops was
beld, Theodosius convened a second
Counkil at Constantinople to deal with
the questions raised by the Westerns,
where most of the Bishops who had
formed the previous General Council

re-assembled. They replied to the in-
vitation to another General Council
at Rome by a Synodical letter, which
is given at full length by Theodoret
(Eccles. Hist. v.9). In it they ex-
cuse themselves from attending,on the
ground of their presence being re-
quired in their own Dioceses, es; y
after the long exile of many of them,
and the prevalence of Arian us

tion, wishing that they ‘had the wings
of a dove,’ to fly to their Western bre-
thren. They then give a summary
of the doctrinal decisions of the two
Councils, and announce that they have
sent three Bishops as deputies to ex-
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LETTER XV.

Ta1s letter is addressed to the Bishops of Macedonia, in reply to their an-
nouncement of the death of Acholius®, Bishop of Thessalonica. 8. Ambrose
pronounces a warm eulogium on the departed Bishop, whom he compares
to Elijah, especially in leaving in Anysius a successor, like Elisha, endowed
with a double portion of his spirit. He recounts the pleasure which he had
feltin his intercourse with Acholius at Rome, when they had wept together
over the evils of the times, and invokes the Blessing of God apon his suc-
cessor.

AMBROSE TO ANATOLIUS, NUMERIUS, S8EVERUS, PHILIP,
MACEDONIUS, AMMIANUS, THEODOSIUS, EUTROPIUS,
CLARUS, EUSEBIUS, AND TIMOTHEUS, PRIESTS OF THE
LORD, AND TO ALL THE BELOVED CLERGY AND PEOPLE
OF THESSALONICA, HEALTH.

1. WaiLE longing to keep ever imprinted on my mind
the holy man, and while I survey all his acts like one set
on a watch-tower, my restless anxiety caused me to drink
only too swiftly these bitter tidings, and I learned what I
had rather still be ignorant of, that the man whom we
were seeking on earth was already at rest in heaven.

2. You will ask who announced this to me, seeing that
the letter of your Holinesses had not then arrived. I know
not who was the bearer of the tidings: it is, you know,

plain all things more fully to them,
and, with reference to the disputed
successions at Constantinople and An-
tioch, give their assurance to their
brethren that both Nectarius and Fla-
vian were canonically elected, and the
elections ratified both by the clergy
and the faithful of each diocese, and
by the Council, reminding them of
the ancient Canon re-affirmed at Ni-
cea that each province should settle
all such questions for themselves.

2 Acholius, or Ascholius, as he is
called by Socrates, was the Bishop
who baptised Theodusius, during an
illness which seized him on a cam-
paign against the Goths. He was
present at the Council of Constanti.
nople, and afterwards at that of Rome,
nat as one of the deputies. from the

East, but probably because his see had
been so recently transferred to the
Eastern Empire, that he might seem
to belong to both Eastand West. (Tille-
mont Ambr. ch. xxxi.) It was there
that he met S. Ambrose, who had gone
to Rome to attend the Council, and
had fallen ill. His death must bave
occurred in A.D. 383, for his successor
Anysius was Bishop before the death
of lg:muus, Bishop of Rome, who died
in A.D. 384. Theodoret therefore (B.
v. ch. 18.) must be wrong in making
him the Bishop who wrote to 8. Am-
brose an account of the massacre at
Thessalonica, which occurred in A.D.
390. But the passage of Theodoret oc-
curs in only one MS., and is perhaps
not genuine.
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men’s wont not willingly to remember the bearer of tidings gloTHE
of sorrow: however, though the sea was then closed, and maceponia
the land blocked by a barbarian invasion, there was no lack
of a messenger, though it was impossible for any one to
arrive from abroad; so that it appears to me the saint him-
self announced his own death to us, for now that he enjoyed
the eternal recompense of his labours, and freed from the
bands of the body, had been carried by the ministry of
Angels to the intimate presence of Christ, he was desirous
of removing the error of one who loved him, that we might
not be asking for him length of mortal life, while he was
already receiving eternal rewards.

3. This veteran then of Christ Jesus is not dead, but
has departed and left us, he has changed for heaven this
earth below, and clapping the pinions and wings of his
spirit he exclaims, Lo, I have got me away far off! For Ps.lv.7.
in the spirit of the Apostle he desired long ago to leave
the earth, but he was detained by the prayers of all, as we
read of the Apostle, because it was needful for the Church Phil i
that he should abide longer in the flesh. For he lived not 4
for himself but for all, and was to the people the minister
of eternal life, so that he gained the fruit thereof in others,
before he experienced it in himself.

4. Now therefore he is a citizen of heaven, a possessor
of that eternal city Jerusalem, which is in heaven. There
he sees the boundless circuit of this city, its pure gold, its
precious stones, its perpetual light though without the sun.
And seeing all these things whereof he before had know-
ledge, but which are now manifested to him face to face,
he says, Like as we have heard, so have we seen in the city ;’8 xlvill.
of the Lord of hosts,in the city of our God. Standing there *
he appeals to the people of God saymg, O Israel, how great Baruch
is the house of God, and how large is the place of His pos- il-24%-
‘session! Great is He, and hath none end.

5. But what is this? While I consider his merits, and
follow as it were in spirit his departure, and mingle with
the choirs of saints that escort him, not indeed by my de-
sert but by my affection, meanwhile I have almost forgotten
myself. Is then this wall of faith and grace and sanctity
taken from us, that wall which, though frequently assaulted

G
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by the Goths?, their barbarian darts could never penetrate,
nor the warlike fury of many nations overpower? They
who in other places were spoilers there prayed for peace,
and while they marvelled what was this unarmed force
which opposed them, the wiser hinted that one like Elisha
dwelt within, one who was nearly his equal in age, in spirit
quite his equal, and bade them beware lest after the manner
of the Syrian army, blindness should fall on them also.

6. However the gifts of Christ to His disciples are va-
rious. Elisha led captive into Samaria the army of the
Syrians, holy Acholius by his prayers caused the victors to
retreat from Macedonia. Do we not see in this a proof of
supernatural forces, that though no soldiers were at hand,
the victors should thus fly without a foe; is not this too
a proof of blindness that they should fly when no man pur-
sued? Though in trutl holy Acholius pursued and fought
them, not with swords but prayers, not with weapons but
good works.

7. Do we not know that the saints fight even when they
keep holiday? Was not Elisha at rest? Yes, at rest in
body, but in spirit he was active, and by his prayers he
fought when the noise of horses and the noise of a great
host were heard in the camp of the Syrians, so that they
thought that the forces of other princes were marching
against them, to succour the people of Israel. So they were
seized with great panic and fled, and four lepers, who had
gone out to seek for death, spoiled their camp. And did
not the Lord work like, or, I might almost say, greater
wisdom in Macedonia, by the prayers of Acholius? For it
was not by an idle panic nor a vague suspicion, but by a
raging plague and burning pestilence that the Goths were
troubled and alarmed. In short they then fled that they
might escape; afterwards they returned and sued for peace
to save their lives.

8. Wherefore in the great deeds of this eminent man we

» The Goths had been settled with-
in the boundaries of the Empire by
Valens in A.D. 376, when they im-
plored his protectionagainst the Huns.
He established them in Moesia, where
they soon revolted, and ra
Thrace, uniting with their former

enemies, the Huns, and other bar-
barians. Valens was defeated and
slaln by them in A.D. 378, and then
they overran all the neighbouring
provinces. There is a graphic ac-

vaged count in Gibbon. ch. xxvi.
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have seen former ages revived, and have witnessed those o
works of the prophet which we read of. Like Elisha he uacevonia
was all his life in the midst of arms and battles, and by
his good works made wars to cease. And when tranquillity
was restored to his countrymen, he breathed out his holy
soul, a misfortune heavier than war itself. Like Elijah he
was carried up to heaven, not in a chariot of fire, nor by 2i liinss
horses of fire, (unless haply it was but that we saw them ™
not) nor in any whirlwind in the sky, but by the will and
in the calm of our God, and with the jubilation of the
holy Angels who rejoiced that such a man had come among
them.
9. Surely we cannot doubt this, when all other particu-
lars agree so well. For at the very moment when he was
being taken up, he let fall so to speak the vestment which
he wore, and invested with it holy Anysius his disciple,
and clothed him with the robes of his own priesthood.
His merits and graces I do not now hear for the first time,
nor have I first learnt them from your letters, but I recog-
nised them in what you wrote. For as if foreknowing that
he would be his successor, Acholius designated him as
such by tokens, though in open speech he concealed it;
saying that he had been aided by his care, labour, and
ministry, thus seeming to declare him his coadjutor, one
who would not come as a novice to the chief office of the
priesthood, but as a tried performer of its duties. Well
does that saying in the Gospel befit him, Well done, thou 8. Matt.
good and faithful servant, thou hast been faithful over a™*" .
Jew things, I will make thee ruler over many things.
10. So far both you and I participate in holy Acholius,
but there is this special bond between him and me, that
the man of blessed memory suffered me to become his
friend. For on his arrival in Italy, when I was prevented
by illness from going to meet him, he himself came and
visited me. With what ardour, with what affection did
we embrace each other! With what groans did we lament
the evil of the times, and all that was happening here!
Our garments were bedewed with a flood of tears, while
in the enjoyment of our meeting long and mutually desired,

we remained locked in each others embrace. Thus what
g 2
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84 Anysius a worthy successor to him.

I had long yearned for he bestowed, the opportunity of
seeing him. For although it is in the spirit, the seat of
love, that the greater portion and more perfect knowledge
lies, yet we desire to behold our friends in bodily form
also. Thus formerly the kings of the earth sought to be-
hold the face of Solomon, and to hear his wisdom.

11. He is gone then from us, and has left us tossed on
this sea; what is a benefit to him is to the many a heavier
calamity than even the rage of the barbarians; for this he
repelled, and now who shall bring back his presence to us?
Nay, the Lord brings it back, and he himself gives himself
back in his disciple. Your judgements give him back,
by which you say, Give to Levi his manifest one, and his
truths to Thy holy ore. You have given his manifest one
inasmuch as he is established by his appointment; you
have given a follower of that man, who said unto his father
and to his mother I have not seen thee; neither did he ac-
knowledge his brethren, nor knew his own children. He o0b-
served the word of the Lord, and kept His covenant. The
people will tell of his wisdom.

12. Such was the man’s life, such his heritage, such his
conversation, such his succession. While yet a boy he
entered a monastery, and though shut up in a narrow cell
in Achaia, yet by grace he traversed the spaces of many
eountries. The people of Macedonia besought that he might
be their Bishop, the priesthood elected him to that office,
that where the faith had before been maimed®¢ by the
Bishop, there afterwards the solid foundations of the faith
might be established by the Bishop.

13, None other did his disciple imitate, who also him-
self said unto his father and to his mother I have not seen
thee. He saw them not with affection, he saw them not
with desire, and he knew not his brethren, because he de-
sired to know the Lord. He observed also the word of
the Lord and kept His covenant, and will ever offer sacri-

¢ The Benedictine text here reads seems little doubt that it is the true
¢claudebatur.’ Several MSS, as the reading. It comes from claudeo or
editors mention in a note, have ‘clau- claudo, (for both forms are to be
debat.’ They themselves suggest found,) meaning ‘to be lame,” ¢to
tclaudicabat.’ But ¢ claudebat’ really balt.’ It occurs three times in Cicero.
gives the same meaning, and there
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fice upon His altar. Bless, O Lord, his faith, his holiness, roTaE
his assiduity. Let Thy blessing descend upon his head MACEDONIA
and upon his neck. Let him be honourable among his Peut.
brethren, let him be as the leader of the herd. Let him ol 6.
sift the hearts of his enemies, let him soothe the minds of

the saints, and let the judgement of Thy priests flourish

in him as a lily. Brethren, farewell, and love me, as I

love you.

LETTER XVI. A.D. 383,

ThHis letter is addressed to Anysius, immediately on his election as successor
to Acholius, in answer apparently to one from Anysius, which accompanied
that from the Bishops of Macedonia, and announced his appointment. He
speaks of the responsibility of succeeding so zealous a Bishop as Acholius,
whom he praises in enthusiastic terms, and prays that (iod may make him
a worthy successor in every way.

BISHOP AMBROSE TO HIS BROTHER ANYSIUS.

1. I HAVE been for some time sure of what I now read
for the first time, and I know well by his merits him whom
my eyes have not seen. I grieve that the one event should
have happened, I rejoice that the other has ensued; I
should have wished that the one had not happened in my
lifetime, but it was my hope that after the death of that
holy man this alone would ensue, as it ought. So now
we have you, once the disciple, now the successor of
Acholius of blessed memory, the inheritor alike of his rank
and of his grace. This is a great merit, my brother. I
congratulate you that there was not a moment’s doubt who
should be the successor of so great a man. It is a great
task too, my brother, to have taken upon you the burden
of so great a name, a name of such weight, of such a scale.
In you we look for Acholius, and as he was in your affec-
tions, so in your ministry is required a copy of his virtue,
of his holy life, his vigorous mind in that decrepit body.

2. I have seen him, I confess: my seeing him is due to
his merits : I saw him in such sort in the body as to believe
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Lerr.16. him to be out of the body: I saw the image of him who,

2 Cor.
xii. 2.

S. Matt.
xii. 48,

2 Chron.

ix. 21.

knowing not whether it was in the body or out of the body,
saw himself transported to Paradise. With such rapid speed
had he traversed every region, Constantinople, Achaia,
Epirus, and Italy, that younger men could not keep pace
with him. Men of stronger bodies yielded to him, know-
ing that he was free from the shackles of the body, so that
he used it more as a covering than as an instrument, at all
events that it was his slave not his helpmate, for he had
so trained his body that he crucified the world in it, and
himself to the world.

3. Blessed is the Lord, and blessed was His youth which
He passed in the tabernacle of the God of Jacob, abiding
in a monastery, in which, when sought after by His parents
and relations He said, Who is My mother, and who are
My brethren? 1 know not father, nor mother, nor bre-
thren, save those who hear the Word of God, and do it.
Blessed also were his maturer years, wherein he was
elected to the chief priesthood, having given proof of his
virtue by a long service. He came like David to restore
peace to the people. He came like that ship bringing with
him spiritual treasure, and cedar wood, and precious stones,

Ps lxvhl. and those silver wings of a dove, with which, lying in the

Cant. v.
2.
Gen.

xxviii.13.

midst of the lots, she slept the sleep of tranquillity and
peace.

4. For even the sleep of the saints is operative, as it is
written, I sleep, but my heart waketh, and as holy Jacob
saw in sleep divine mysteries, which waking he saw not,
even a passage opened for the saints between earth and
heaven, and the Lord regarding him and promising to him
the possession of that land. Thus by a brief sleep he at-
tained that which his successors afterwards won by great
toil. The sleep of the saints is free from all bodily plea-
sures, from all perturbation of mind, it brings tranquillity
to the mind and peace to the soul, so that, freed from the
fetters of the body, it raises itself aloft, and is united to
Christ.

5. This sleep is the life of the saints, the life which holy
Acholius lived, whose old age was also blest. That old
age is truly venerable which is hoary not with gray hairs



An unspotted life the true old age. 87

but in good deeds; for those hoar hairs are reverent which
belong to the soul, whose works and thoughts are, as it

TO
ANYSIUS

were, white and shining. For what is true old age, but Wisd-

that unspotted life, which lasts not for days or months but ¥
for ages, whose continuance is without end, whose length
of years is without weakness? For the longer it lives the
stronger it waxes; the longer its life lasts the more vigor-
ously does it grow unto a perfect man.

6. May God then approve you his successor not only in
honor but also in conversation, and may He deign to es-
tablish you in His highest grace, that the people may flock
to you also, and you may say often, Wko are these that fly
as a cloud, and as the doves with their young ? Let them

Isa. Ix. 8.

come also as the shlps of Tarshish, and take in corn which 2 Chron.

the true Solomon gives, even twenty measures of wheat.
Let them receive the oil and wisdom of Solomon, and let
there be peace between thee and thy people, and keep thou
the covenant of peace. Brother, farewell : love me, for I
too love you.

LETTER XVII.

THis letter was addressed to the Emperor Valentinian the 2nd at the time
when a deputation from the Senate at Rome, headed by Symmachus, were
seeking to obtain from him the restoration of the statne and altar of Victory.
The facts relating to this statue form so important a page in the history of
the gradual suppression of paganism in the Empire, that it may be well to
give a brief outline of them, especially as this and the following letter, and
the ¢ Memorial of Symmachus’ which accompanies them, contain several
allusions to them. Constantius 2nd, son of Constantine, when at Rome in
356 A.D., ordered the statue of Victory which stood in the senate-house, ‘a
majestic female standing on a globe, with flowing garments, expanded
wings, and a crown of laurel in her outstretched hand’ (Gibbon, ch. xxviii.)
and the altar which stood before it, at which the senators were sworn, to
be removed, as an offence to the Christians. The altar was restored by
Julian, along with the other disused symbols and rites of paganism. It
was tolerated by Valentinian 1st, who probably did not venture at ounce
to overthrow Julian’s work, (see Memorial of Symmachus § 7, 8) though
8. Ambrose (Lett. xvii. § 16) rhetorically represents him as pleading that
he was not aware of its being there, and that no one had complained to
him of its presence. It was once more removed by Gratian, (see Lett.

ix. 21,

A.D.884.
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xvii. § 16.) The pagan party in the Senate then made great efforts to
procure its restoration. Gibbon (ch. xxviii. note 13.) enumerates four suc-
“cessive deputatmns sent_by them with this object, ¢ the first, A.D. 382, to
Gratian, who refused them audience, the second, A.D. 384, to Valentinian,
the third, A.D. 388, to Theodosius, the fouM?»M to Valentinian.’

The two letters of S. Ambrose and the Memorial of Symmachus refer to
the second of these deputations. In this first one he presses on the Em-
peror his duty and responsibility as a Christian Emperor, urges that the
heathens have deprived themselves of any equitable claim by their persecu-
tion of the Christians in former times; asserts that the petition is only that of
a minority of the Senate, just as had been the case years before, when they
applied to Gratian. He then asks for a_copy of the Memorial, in order to

answer it in full, an and warns Valentinian that he will find no Bishop to ad-
mit him to any share in Christian worship if he inflicts this insult on their
faith, and _reminds him of his brother and father, who would rise from the
ve to r
Though called Letters, these two documents are rather state-papers. S.Am-

brose himself in the latter speaks of the former as a ‘libellus,’ the term
usually applied to petitions or memorials.

BISHOP AMBROSE TO THE MOST BLESSED PRINCE AND
CHRISTIAN EMPEROR VALENTINIAN.

1. As all who are under the dominion of Rome are en-
listed to serve you, the emperors and kings of t| of th the earth
80 you yourselves are enlisted to serve Almlghty ﬁgd and
our holy Faith. For safety cannot be unperilled, save
when every man is a sincere worshipper of the true God,
the God of the Christians, who govetns all things ; for He
is the only true God, and is to be worshipped by the in-
most spirit. A4s for all the gods of the heathen, they are
but idols, as the Scripture saith.

2. Now he that is the soldier of this, the true God, and
worships Him in his inmost spirit, offers to Him no insin-
cere or lukewarm service, but a zealous faith and devotion.
At any rate no one ought to give his consent to the wor-
ship of idols and the observance of profane ceremonies.
For no man can deceive God, before Whom all the secrets
of the heart are manifest.

~ 8. Seeing then, most Christian Emperor, that not only

faith, but the very zeal and care and devotion of faith, is
! due from you to God, I wonder how some men can have

/ conceived the thought that it was your duty to command the
l\\res\;orai:lon of altars to the gods of the Gentiles, and to
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bestow money for the purposes of profane sacrifices. For
if you give what has long been appropriated to the em-
peror’s privy purse or the city treasury?, you will seem to
be giving out of what is your own rather than refunding to
others what belongs to them.

4. The men who now complain of their losses are those
_who never spared our blood, and have even laid in ruins
“the very structures of our Churches. The men who ask
for privileges are they who denied to us by the late law of
Julian ® the common right of speaking and teaching, privi-
leges too whereby even Christians have often been deceived,
for by these means they sought to entrap some persons,
either unawares or else by the desire to avoid the burthen
of public duties. And since all men have not courage, many
even under Christian Emperors have lapsed.

5. Even had these things never been repeated, I could
have proved that your authority ought to have abolished
them, but now that they have been severally forbidden by
many previous Emperors and abolished at Rome in the in-
terests of the true Faith by your Majesty’s brother Gratian

of illustrious memory, and abolished by a formal rescript,.

do not, I heseech you, pluck up again these Christian or-
dinances, nor rescind your brother’s injunctions. In civil
matters, if ought is decreed, no man considers that it should
be overthrown, and shall a religious precept be trampled
on?

6. Let no man beguile your youth; if he be a heathen
who asks this of you, let him not ensnare your mind in the
bonds of his own superstition, rather his very zeal ought
to admonish you with what ardour you ought to defend
the true Faith, when he with all the warmth of truth de-
fends falsehood. I myself urge you to shew deference to
the merits of illustrious men; but it is certain that God
ought to be obeyed above all.

* ¢ fisco vel arcee.’ The *fiscus,’ or sometimes, when distinguished from

imperial treasury, received whatever
was assigned to the Emperor indivi-
dunlly,as distinguished from the ‘aera-
rium,” which received what belonged
to the senate, as reg:esenting the old
respublica: ‘arca’ is sometimes used
in late writers as equivalent to fiscus,’

it, as here, it signifies the city funds,
which were distinct from both.

b Julian’s edict, forbidding the Chris-
tians to teach in the schools of gram-
mar and rhetoric, is mentioned with
disapproval by Gibbon ch. xxiii.

‘TO
VALEN-
TINIAN
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90 It would be a wrong even for an healhen emperor

7. When we have to consult on military matters we
should look for the opinion of one who is versed in war,
and follow his counsel ; when we treat of religion God is to
be considered. No man is injured by Almighty God being
preferred before him.’ He may keep his own opinion, you
do not constrain any man to worship against his will, and
your Majesty ought to have the same liberty, and every
one should be content to be unable to extort from the
Emperor, what it would be a hardship for the Emperor to
desire to extort from him. The very heathen are wont to
be displeased by a double-minded man, for every man
ought boldly to defend the faith of his own heart, and to
maintain his purpose.

8. But if any who call themselves Christians conceive
that you should make such a decree, let not bare words
affect your mind, let not idle names deceive you. Who-
ever persuades to this, or decrees it, offers sacrifice to the
gods. Yet it is more tolerable that one should sacrifice
than that all should fall. Here the whole Senate of Chris-
tians is in danger.

9. If at the present day, (which God forbid) an heathen
Emperor were to erect an altar to false gods, and compel
the Christians to assemble there, in order for them to be
present at the sacrifice, so that the breath and mouth of the
faithful might be tainted with ashes from the altar, with
sparks from the sacrilege, with smoke from the pile, and
should force them to vote in a house in which the members
were sworn at the altar of an idol, (for on this account it
is that they maintain that an altar should be set up, namely,
that every one should consult for the public weal, under
the obligation of what they consider its sanctity, although
the majority of the Senate now consists of Christians,) if
this, I say, were the case, Christians would consider them-
selves persecuted, if they were compelled by such an alter-
native to come to the assembly, and indeed it is often by
violence that they are compelled to come: shall Christians
then in your reign be compelled to swear on the altar?
What is an oath, but an acknowledgement of the divine
power of him whom you call upon to attest your truthful-
ness? Is it in your reign that the request and demand is

N your reign thab bhe re cmanc s
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‘made, that you bid an altar to be erected, and money ex- 1o
en on profane i VALEN-

TINIAN

10. But this cannot be decreed without sacrilege, and so
I beg you not to decree or order it, nor to subscribe any
such decree. I appeal to your faith as a minister of Christ;
all the Bishops would have appealed with me, had not
this report which bas reached men’s ears that such a thing
was either propounded in your Council or petitioned for
by the Senate, been so sudden and incredible. But let it
not be said that the Senate have petitioned for this; a few
heathen have usurped the name of all. For nearly two
years ago on an attempt of this kind, holy Damasus the
Bishop of the Roman Church, chosen by the judgment of
God, sent me a document which the Christian senators in
large numbers had presented, declaring that they gave no
commission of the sort, that they did not agree or consent
to such petitions of the heathen, and they threatened that
they would not come either publicly or privately to the
Senate if such a decree was made. Is it worthy of your™
reign, that is of a Christian reign, that Christian senators
should be deprived of their dignity, that the profane wishes
of the heathen may be carried into effect? This docu-
ment I sent to your Majesty’s brother ¢, and it proves that
the Senate gave no commission to the deputies about the
expenses of superstition.

11. But perhaps it may be said, Why then were they
not present in the Senate, when these things were brought
forward? They say plainly enough what they wish, by
not being present ; they have said enough in addressing
your Majesty. And yet we need not wonder if they who
will not concede to your Majesty the liberty of refusing
to command that which you do not approve, or of main-
taining your own opinion, should deprive private men at
Rome of the right of resistance.

12. Remembering then the commission so lately laid
upon me, I again appeal your own faith, I appeal to your
own sentiments, not to give your answer in accordance
with this heathen petition, or sign your name to such an
answer, for it would be sacrilegious. Consult him who

¢ 1 e. his half brother Gratian.
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Lerr.17. is your Excellency’s father, the Emperor Theodosius, to
whom you have heen wont to refer in all causes of impor-
tance; and nothing can be graver than religion, more ex-
alted than faith.

13. Were this a ﬁzg/mattmthe right of reply would be
reserved for the oppasing party: it is a matter of rehggon,
and T, as Bishop, appeal to you, I request to be furnished
with_a copy of the Memorial which has been sent, that I

may answer more at large ; and so let your Majesty’s father
be consulted on the whole matter and vouchsafe a gracious

answer. Assuredly should the decree be diﬁ‘erent we gs
deed be in your power to come to the Chgmh, but there
you will either not find a priest, or you will find one pur-

posed to resist.

14. What answer will you give to the priest when he
says to you, ‘the Church seeks not your gifts, because you
have adorned the heathen temples with gifts; the Altar of
Christ rejects your gifts, because you have erected altars
to idols, for it was your word, your hand, your signature,
your act: the Lord Jesus refuses and repels your service,

8. Luke because you have served idols, for He has said to you, Ye

xvL. 13- cannot serve two masters? The Virgins dedicated to God
enjoy no privileges from you, and do the vestal Virgins
claim them? What do you want of the priests of God,
when you have preferred to them the profane petitions of
the heathen? We cannot enter into fellowship with the
errors of others.’

15. What will you answer to this charge? Thatitisa
boyish error? Every age is perfect in Christ, and fulfilled
with God. No childhood in faith can be admitted ; for chil-
dren confronted with their persecutors have boldly con-
fessed Christ.

16. What answer will you make to your brother? Will
he not say to you, ‘I would not believe myself conquered,
for I left you Emperor, I regretted not to die, because you
were my successor, I grieved not that I was withdrawn
from power, because I believed that my edicts, specially
those concerning religion, would continue for ever. These
were the memorials of piety and virtue which I had erected,
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these trophies of victory over the world, these the spoils
of the devil, of the adversary of all, which I had offered up,
and in which lies eternal victory. What more could an
enemy have deprived me of? You have abrogated my de-
crees ; an act which even he who took up arms against me 4
has not yet committed. Now am I pierced with a more
deadly weapon, in that my brother has annulled my ordi-
nances. Your acts tenc to_!:he _1[1)_ ry of my better part,
for whlle the one destroys my body the other destroys my
good name. Now are mm
(which makes it more painful) by your adherents and by
mine; that very thing which even my enemies had praised
in me is repealed. If you have willingly acquiesced, you
have condemned the Faith which I held, if you have yielded
reluctantly, you have betrayed your own. And so, what
is a still heavier calamity, I incur danger in your person
also.’

17. What answer will you make to your father®, who
with still greater grief will address you, saying: ¢ You have
judged very wrongly of me, my son, in supposing that I
could have winked at the heathen. No man ever informed
me that there was an altar in the Roman Senate house’;
never could I have believed such a crime as that heathen
sacrifices should be performed in that common council of
Christians and heathens, that is to say, that the heathen
should triumph in the presence of Christians, and Chris-
tians should be compelled against their wills to be present
at sacrifices. Many and various were the crimes com-
mitted during my reign, those that were discovered I pu-
nished, and if any man escaped unnoticed, is it just to say
that I approved that which no one informed me of? You
have judged most wrongly of me, if you suppose that a
foreign superstition and not my own faith preserved to me
the empire.’

18. Wherefore, your Majesty, seeing that if you make

d i, e. Maximus.
. ¢ Valentinian the 1st.
! This is sometimes represented as

was almost constantly occupied with
wars on the frontiers of the empire,
andit does not appear from his life that

an exaggerated piece of rhetoric on
8. Ambrose’s part, not to be regarded
as representing a real truth: but it
may very well do so, for Valentinian

he was ever at Rome during his reign.
Milan, not Rome, was the chief seat of
the Western Emperors at this time,
when they were not with their armigs.

TO
VALEN~
TINIAN
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uemoriat any such decree, you will injure, first God, and next your
father and brother, I beseech you to do that which you
know will be profitable to your salvation in the sight of
God.

THE MEMORIAL OF SYMMACHUS, PREFECT OF THE CITY.

Tax occasion on which this Memorial was presented is stated in the introduc-
tion to the last letter. It is addressed formally to the three Emperors
Valentinian, Theodosius, and Arcadius, but really | ntinian oaly,
who was at that time sole Emperor of the West. Symmachus was the

leading orator and scholar of his day, and his plea is composed with much
skill and vigour. Gibbon (ch. xxviii.) expresses hearty admiration of the
caution with which he ¢ avoids every topic which might appear to reflect on
the religion of his sovereign, and artfully draws his arguments from the
schools of rhetoric rather than from those of philosophy,” and gives a sum-
mary of its contents in a tone of keen appreciation, as might be expected.
‘We may allow, with Cave (Life of 8. Ambrose 3, 3.) that ¢ it was the best
plea the cause would bear.’

1. As soon as the honourable Senate, ever faithful ta
yonﬂx;_l\_l_aj_esty, learnt that offences were made amenable
to law, and that the character of past times was being
redeemed by pious governors, it hastened to follow the
precedent of better times, and give utterance to its long
repressed ﬂrxef,_and | commissioned me once more to be the
spokesman of its complaints, for I was before refused ac-
cess to the deceased Emperor by evil men, because other-
wise justice could never have failed me, most noble Em-
perors Valentinian, Theodosius and Arcadius, victorious
and triumphant, ever illustrious.

2. Filling then a twofold office, as your Prefect I re-
port the proceedings of the Senate*, as the envoy of the
citizens I offer to your favourable notice their requests.
Here is no opposition of wills. Men have ceased to be-
lieve that disagreement proves their superiority in courtly
zeal. To be loved, to be the object of respect and affec-
tion is more than sovereignty. Who could suffer private
contests to injure the commonwealth? Justly does the

* The Preefectus Urbi at this time
¢ was as the direct represen-
tative of the Emperor,’ and, among
other duties, ‘ he had every month to
make a report to the Emperor of the

transactions of the Senate,’ and also
was * the medium through whickl the
Emperors received the petitions and
presents from their capital.’ Dict. of
Ant. sub voc.
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Senate assail those who prefer their own power to the or
honour of the prince. sTMMA-

a v a - -
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uemoniaL be safe, but it is of great efficacy in restraining crlme to
feel that we are in the presence of sacred things. “That
altar binds together the concord of all, that altar a ls

‘to the faith of each man, nor does any thing give more

welght to our decrees than that all our decisions are sanc-

tioned, so to speak, by an ocath. A door will thus be
Sopened to perjury, and this is to be approved of by the

illustrious Emperors, allegiance to whom is guarded by a
public oath!

7. But Constantius, of sacred memory, is said to have
done the same thing. Be it so, let us then imitate his
other actions, feeling sure that had any one committed
this error before his time, he would never have fallen into
it. 'For the fall of one is a warning to his successor, and
the censure of a previous example causes amendment. It
was allowable for this predecessor of your Majesties to in-
cur offence in a novel matter, but how can the same excuse
avail us, if we imitate that which we know was disap-
proved?

8. Will your Majesties listen to other acts of this same
Emperor more worthy of your imitation? He left uncur-
tailed the privileges of the sacred virgins, he filled the
priestly office with men of noble birth, he allowed the cost
of the Roman ceremonies, and following the joyful Senate
through all the streets of the eternal city, he beheld with
serene countenance the temples, reading the names of the
gods inscribed on their pediments, he enquired after the
origin of the sacred edifices, and admired their founders.
AMﬁRmfessed another religion he main-
tained the ancient one for the Empm;_ﬁw
his own customs, his own rites. The Divine mind has dis-
tributed to cities various guardians and various ceremonies.
As each man that is born receives a soul, so do nations
receive a genius who guards their destiny. Here the proof
from utility comes in, which is our best voucher with re-
gard to the Deity. For since our reason is in the dark,
what better knowledge of the gods can we have than from
the record and evidence of prosperity? And if a long
course of years give their sanction to a religion, we ought
to keep faith with so many centuries, and to follow our
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parents, as they followed with success those who founded or

them. i
9. Let us suppose Rome herself to approach, and ad-

dress you in t 2 ¢ thers of

your countr s rites have

conducted n )nies, for

do not repent we uve m my own way, for I

am free. This worship reduced the world under my laws ;
these sacred rites repulsed Hannibal from the walls, and
the Gauls from the Capitol. Am I reserved for this, to
be censured in my old age? Iam not unwilling to consider
the proposed decree, and yet late and ignominious is the
reformation of old age.’

10. We pray therefore for a.respite for the gods of our
fathers and our native gods?. That WhiMw&m‘]
_should in fairness be accounted as one. We look on the
same stars, the heaven is common to us all, the same world
surrounds us. What matters it by what arts each of us
seeks for truth? We cannot arrive by one and the same
path at so great a secret; but this discussion belongs ra-
ther to persons at their ease, it is prayers not arguments
which we now offer.

11. What advantage accrues to your treasury from the
abolition of the privilege of the Vestal virgins? Shall that
be denied under princes the most munificent which the
most parsimonious have granted? Their sole honour con-
sists in their wages, so to speak, of chastity. As their fillets
adorn their heads, so is it esteemed by them an honour to
be free to devote themselves to the ministry of sacrifices.
It is but the bare name of exemption which they ask, for
their poverty exonerates them from any payment. So that
he who reduces their means, contributes to their praise,
for virginity dedicated to the public welfare is meritorious
in proportion as it is without reward.

12. Far be such gains from the purity of your treasury.
The exchequer of good princes should be replenished by

4 Symmachus is thinking of Virgil’s The Di patrii are explained as being

invocation, those brought by /Eneas into Italy,
Di patrii, Indigetes,et Romule, Ves- Indigetes those nntlve to the soil of
taque Mater, &c. Italy.
Georg. i. 498.

H
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uenoriaL the spoils of enemies, not by the losses of ministers of re-
ligion. And is the gain any compensation for the odium ?
Those whose ancient resources are cut off only feel it the
more acutely in that you are free from the charge of ava-
rice. For under Emperors who keep their hands from
other men’s goods and check desire what does not excite
the cupidity of the spoiler must be taken solely with a view
of injuring the person robbed.
13. The Im
ed by the will

riests. I im

the sacred fw . i -
ance. Let men_di ir wills in peace, knowing that

under equitable princes their bequests will be undisturbed.
Men are wont to take pleasure in this security, and I would
have you sympathise with them, for the precedent lately
set has begun to harass them on their death-beds. Shall
it be said that the religion of Rome appertains not to
Roman laws? What name shall we give to the taking
away of legacies which no law no casualty has made xmd?
Freedmen may take legacies, slaves are allowed ¢

tude of bequeathmg by will, onliThg_n.nhle_vmgl_gs_gﬂ_
ministers QLMM&UQMWS
devised to them. What advantage is it to dedicate one’s
mublic safety, and to support the immorta-
lity of the empire with heavenly protection, to conciliate
friendly powers to your arms and eagles, to take upon one-
self vows salutary for all, and to refrain from commerce
with mankind in general ? Slavery then is a happier con-
dition, whose service is given to men. It is the state which
is wronged, whose interest it never is to be ungrateful.

14. Let me not be supposed to be defending the cause
of the ancient religions only ; from acts of this kind all
the calamities of the Roman nation have arisen. The laws
of our ancestors provided for the Vestal virgins and the

ministers of the gods a moderate maintenance and just pri-
vileges. EThlS gift was preserved inviolate till the time of
the degenerate moneycha