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PRAPACH,

In the beginning of February 1831, Ireceived
a note ﬁom a Shastri resident in Bombay, in-
_forming me, that one of his friends, who had late-
ly arrived at the seat of the Presidency, conceiv-
ing that he was ablc to refute ali the ebjections
which have been brought against the Hindua re-
ligion, was desirous of havmrr an interview with
me. I immediately granted him an opporiunity
of fulfilling his wish; and, finding him desirous
of a public discussion, I readily consented to en-
gage with him. 'The de\bate, which was attended
by a great number of Brdhmans and other respec-
tahlt. natives,. continued during six successne
evenings. It referred principally to the character
of the Divine Being, the means of salvation, the
principles of morals, and the allotment of rewards
and punishments. The doctrines of Christian-
ity, and their claims to attention, were amply
stated; and many objections. were urged against
the reigning superstltxon of India. Mora Bhatta
Dandekara, who was thie prime mover of the dis-
cussion, recéived much aid from several of his
friends. I enjoyed the assistance ‘of a converted
Bréhman who some months before had publicly
entered the lists with a Puranika. Good order
was preserved, through the instrumentality of my
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highly valued friend Mr. WEBB, who, at the re-
quest of both parties, had kindly consented to

preside. The Brihmans were-the first to solicit
a cessation of hostilitics. -

It was the intention of Mora Bbatta to have
published an account of the debate; and, ercour-
aged by the donations of some of the wealthy
_Hindus in this city, he made considerable pro-
gress in preparing’ a narrative of the proceod-
ings. The difficulty of preserving fidelity, how-
‘ever, arising from his having neglected to take
notes, induced him to desist, and to resort to
anothef” expedient in defence of Hinduism.
After the labour of a few months, he produced
the Hindu-dharmast,hipana; and challenged me
.to write a reply, which X accordingly publish in
"Maréy,hi and English,

At the request of the Bhatta, and with the
view of salisfying the curiosity of many of the
friends of the propagation of the gospel, as well
as affording my readers an opportunity of judg-
ing of the fairness of my remarks, I have prefix-
ed tothé “Exposure”, a translatior. of his pamph-
let. It is almost verbatim a copy of oné which
was preparcd by my highly respected fellow la-
bourer the Rev. RoserT NEsniT, for the gratifica-
tion of a few of his acquaintances.

The Bhatta, thoygh, as will be observed, he
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“has, insome instances, disgnised the truth, writes

generally in support of what has been called the
exoteric system of Hinduism; and a little reflec-
tion will shew, that *the ‘attempt tg uphold any
other can only be made with the sacrifice of the
pretensious to inspiration on the part of the Hin-
du Seviptures, and with admissions. which must
provesdestructive to the popular superstition.
The efforts which have been made to refine on
the Brahmanical faith have bitherto proved, and
must ever prove, completely abortive. It is es-
sentially distinguished by exaggeration, confu-
sion, contradiction, puerility, and immorality.
Imagination itself cannot form a fabric out of its
discordant materials. The history of its origin
and changes, however, is an interesting subject
of inquiry, and merits more attention than has
hitherto-been bestowed u'pon it. 'The result, as
far as its founders and observers are concerned,
will be that stated by Paul: “Professing them-
selves to be wise, they became fools, and changed
the glory of the uncorruptible Godinto an image
made like to corruptible man, and to birds, and
four-footed beasts, and creeping things.....and
even as they did not like to retain God in their
knowledge, God gave them “over to a reprobate
mind to do those things which are riot conveni-
ent”.

I trust that my Hindu readers will allow me to
plead the importance of the subject treated of as
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-a reason urging them to its full and anxious con-
sideration, I have constantly endeavoured to
avoid unnecessarily hurting their feelings; and I
should be soyry to think that, in any degree, I
. may prove the occasion of offending an ingenuous
‘mind in the pursuit of truth. = It is the most anx--
ious wish of the friends of the diffusion of «Chris-
tianity, that the welfare of the Hindus may be
”promoted ; and that, freed from the bonds of su-
perstition, they may ever enjoy the blessings - of
"merntal and spiritual -liberty. Many of the na-
“tives are now giving them every credit for these
" intentions.

1
The language of the following pages, it is pro-
, per-to obscrve, accords as nearly as possible with
the Marat,hi. In some instances, I have quoted
a few Shlokas in the original Sanskrita. The
notes, which are principally thrown into an Ap-
pendix, are intended to illustrate the text, The
system of representing Sanskrita words, proposed -
by Sir WiLLiam Jones has, with a few modifica-
tions, been observed.
J. W,
Bomsay, Feb. 1832. '



TRANSLATRION
OF THE
VERIFICATION OF THE HINDU RELIGION.

o Te——
SHRI
HINDU-DHARMA-ST,HAP ANA,

e

ALL men, having, according to their inclination, made minute
inquiry, practise the observances of religion. Of whatsoever
religion a man may be, he is certain that by that rellglon he will
be saved. People "of another religion may come and say 2
great deal; but no one, on this a.ccount, will forsake his own

religion, and embrace theirs. On this subject, thercfore, let
books be written and published,—of what kind and by whom
they may, it matters not. But among the Hindus learning has
been gradually decreasing; an ignorance of the nature of reli-
gion, and of the marks of its truth or falsehgod, has been more
and more prevailing: at such a disadvantageous time were we to
remuin in silence, ntaking no reply to what people of another
religion have publishcd, the most serious evil would, in no great
length of time, be the consequence. I} is, on this account, that,
to the best of my ability, I write this tract. Of the truth or
falsehood of its statements, let God himself-be Judge.

In the hittle Marat,bi books which tbe Christian Priests are
at present in the habit of writing, the principal subject
treated of is generally Idolatry. As God has no distinctive

forms, they reckon it a picce of absurdity that th¢ Hindug
%
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should estcem an image to be God, and worship it as sucl.
This subject, therefore, in the first place, must be fully consid-
ered. Now there is not a single Hindu who esteems an image
to be God: every one perfectly knows. there is but one God,
and that he is yithout form, and all';poxv:erful. Why, then, wor-
ship an image, it may be asked. To this we reply that all men
~are by hature stubborn, depraved, and ignorant. Although it is
known that there is a God, yet that God is no where tq be seen:
*when sin is committed; it does not appear that, in this world, he
punishes the sinner on account of it: all fear of bim is thus
banished from the mind. The king is no where to be secn; and,
when his subjects” transgress, no punishment isinflicted:’ In
these circumstances, those that will not live as they list must’
be rare indeed. Were no restriction laid upon men in their
‘worldly-connexions and enjoyments, almost all would become
apostate through the bewitching influence of women, wealth,
and the like. In consideration of all this, witha view to the in-
terests of the peop]e, image-worship, &c. bave, in the sacred
books, been devised; and for the body many religious observ-
ances have been prescribed. Only look at the practices and
behaviour of those in whose religion no such observances are
laid down, and you will at once see whether or not image-wor-
ship and the like are of any.use. That God is like the image
no one imagines; but, merely forming such a conception, he
spends a short time every day in its worship, and thus acquires”
peace of . mind. This process having been continued, the true
knowledge of God is at length obtained, and the mind is separ-
‘ated from the world. Then it is, that observances are seen to be
of no use, andare quitted of course. 'In the sacred books,
also, directions are given for their abandonment in due time and
manner; gnd this abandonment has been effected by many.
Where qualifications like theirs, have not been attained, of
what avail is it for dny one merely with the mouth to teach les-
sons of wisdom, and yet live as his inclinations prompt? If in
image-worship, and those observances whwh relate to the body
and other things there is no virtue, pray what virtue is there in
mere speaking? Tlie virtue of every thing depends upon
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fixedness of mind- inregard to it. Those whao have acqu‘ined
such a fixedness of mind arc rare indeed. - YWhere a beautiful
wife, wealth, and honour are still coveted; anger not subdued;
a private and selfish object aimed at by means of deception;—
where this is the case, the tere speaking of God with the
mouth will never confer a title to the name of Sa.mt

The chief reason for prescnbmg image-worship is this:—As
"a vessel that is full can admit of the entrance of nothing more,
50 the mind that is occupied with the desire of earthly things
can never 9dmit and cntertain the love of God, This desire,
therefore, must bo expelled. The expulsion, however, is ex-
ceedingly difficult, owing to the. instability of the mind. It
would be as casy to persuade a monkey ta be at rest, as pre-
vail on the mind to settle down in guiet.  The mind can nevey
remain for a moment without an object to which it may pttach
itself; and they are only visible things to which it will attach it-
self. Now God is without form pr figure: how then can it be at=
tached to him? In the sacred books, fherefore, pyp objects
have been devised and formed, and the attentjon of the mind has
been directed to them with the view of separating it from those
which are impure. It is for this purpoge that the four-armed image
of God, and other imgges of a like description, are used; and it is
by means of thens that evil thoughts are expelled from the ming.
In like manner, the mind must be ever active: hie ceromonjes
of image-worship are therefore prescribed to afford it occupa®
tion. From these exercises, there arises merit, and by means
of .them, the mind acquires the power of fixing its contempla-
tion on the invisible Goud; and, when once this is the case, un-
interrupted joy, to wluch we gave the pame of Moksha, is the
happy result.

Woe shall now consider how merit arises from image-worsl)ip
and other good works. One proof of this is the declaration of
the sacred books upon the subject. "Wherfa man - of veracity
coming from a distant country tells us of the wonderful things
he has scep there, as for instance, that he.saw twins whose
bodies adhered to each other, we immediately believe that what
he states istrue; for it must be allowed that the evidence of
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festimony-is no less suited to convey true knowledge than the
evidence of sence, or the evidence of inference. Such is the
cage even with respect to human testimony. Who, then, would
suspect or deny that divine testimony given by Brahm4, the
primeval male? When there was nought but one immaterial
God, he that sprung from him could owe his existence to noth-
ing else but the simple energy of Deity. It must therefore be
allowed that he came into distinct and visible existence altoge-
ther God. What self-willed empty-headed creatures, then, are
those of modern days who suspect or deny his testir;mny!

1 now bring forward an argument f{rom reason. Merit arises
from pleasing God. Worship and the like are the mearis of
doing so. 'To give an example, A person of your acquaint-
‘ance is in a distant country or in your own. You take another
individual, and giving him the name of your friend, or without
any name being given, simply intending him in your mind, you
make a present of food, clothes, and the like. This will un-
doubtedly please the original person intended. In like manner,
should you sit knocking your shoe against a stone, and, while
you do so, mentioning the name of an individual, continue to
use' abusive language, your conduct, when it becomes known,
will certainly displease him, This being the case with the in-
dividuated spirit of man which is limited in its mode of exist-
ence, will not that God, who by his cnergy encompassing and

*pervading all things subsists invisibly,—for whose gratification
the worship of images and the like is performed,—will not that
merciful, all-knowing, and bountiful God be pleased with the
gervices referred to? The illustration now given must be taken
only in one point of view. This is the case with all illustra-
trations. The point of the illustration must be observed, and
beyond this the meanirig of him that uses it must not be strain-
ed. The illustration which we have given, accordingly, does
not in every point torrespond with the subject treated of.

When a king has sent particular orders to his subjects, obedi-
ence to them secures their welfare, disobedience procures the
reverse. In like manner, on hearing these orders, their minds

ure agitated by joy, or grief, or fear, as the circpmgtances mey
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determine. INow consider who excites these feelings.  Should
it be said that the king does so, it ma.:y be replied that he is not
present. The King’s commandment is not the king himself.
There must, therefore, be some strange power in the command-
ment itself. As in medicines’ and many other things there is
power of various kinds, so it must be concluded that in testi-
mony there is a power also. If; thon, it is admitted that there
is power jn human words, it cannot be doubted that there is
power in tzxose which are divine, and altogether true and faith-
ful. In these circumstances, by means of the Maniras the
Deity is, according to the rules Jaid down in the sacred books,
called into the image, and thus thefinhmaterial God obtains an
imperceptible imagined body. When he is thus endowed with
a body, he is, according to the rules Iaid down in the sacred
books, treated as one having a body, -and from the experience
of this treatment he derives pleasure. By this means merit is
obtained. We conclude, therefore, that by the due perform-
ance of image-worship and similar good works, God is found
and enjoyed. Such a conclusion is immediately deducible
- from the sacred books; but it can be established by reason
also. . ’ -
You will say thatall this is to be received implicitly,—that
there is nothing tangible about it. I reply that those whoae
attention is fixed night and day on the image, to them the form
of God makes its appearance. Such individuals there - are at
the present day; but, as their affections are occupied with God
alone, they do not go about saying to every one—¢Hear, hear,
what we tell you is truth, all truth, and nothing but the truth”,
On this account a nuLnber of heterodox* doctrines have arisen,
and many objections to the ancieat doctrine have been con-
jured up. All these objections are falde. When one, who hag
obtained the true knowledge of God, but speaks of him, the
doctrine he teaches is immediately imprefsed upon the mind;
whereas those, who though inwardly given up to the pleasures
of seuse, outwardly assume the garb of instructors and teach
false doctrines to the people, are to be regarded as altogether
worthless, The ebjections made by such individuals to that
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true religion, which has been practised in India from the first of
time, are no gre&ter than a mosquito lighting upon an elephant,
But of what' significance are the objections of these men?
Thousands of disputants, with kinEs an their side, have argued
the same point, and all their objections have been triumphantly
.refuted by the adorable Shankaréchirya and his illustrious fol-
lowess. Their arguments are givex;‘ at length in Sanskrita books.
Trom an ignorance of them some of the faithful ‘may - be de-
ceived.- I therefore just make a short statement on the subject.
For the removal of that ignorance, in which the soul of man
is involved, through the influence of which it has forgotten its
own nature, and'that of God, and wanders about stricken with
the arrows of desire, anger, and the like,~for the removal of
this ignorance, and the iéalization of the knowledge of the true
God, image-worship and several stated observances, are pre-
scrified in the sacred books. It may be said that the image-
worship, and stated observances, which at present prevail among
the Hindus, and that the images of the Gods which they wor-
ship, are calculated in every way only to increase more and:
more the ignorance complained of, and the evil passions that
arise irom it. Wisdom and the virtue that springs from it can
never be obtained by means of them; because, with whatseever
object the.mind'mny be conversant, it acquires, from its attach-
ing itself to it, the nature of that object. If; therefore, the
knowledge of God is to be obtained, its attention must be di-
rected to God. By directing it to several gods, the knowledge
of the one God can never be acquired, The same is to be un»~
derstood of stated observances. To remove this objection,
many answers are giveu in the Hindu Sacred Books: as for-
cxample, that observ:inces are to be put ;n end to by observ-
ances; that the work of che honds is to be done away by handy
work; that the imaginations of the heart are to be borne down
by the heart’s imagiuations; that poison is to be neutralized by
poison. Fully to illustrate this would swell the present work
to an undue size. Intending to confine myself, therefore, to
the common practice of men, all that I shall do af present is to
mention the expedients used in other religions, which will
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clearly explain the answers I have given sbove. Among Mudai-
mans only one Godl is spoken of. While 'this is the case, they
put their confidence in those men wio have been distinguished
by their wonderful achievements; and they tell us thaf by this ’
means their-minds are the better drawn towards God and fixed
upon him, Seo with respect, to several of their observances,
which appear so like those of the Hindus, the purport of their
remarks ig this—that they are useful in bringing the mind to
the purely spiritual God as its ultimate object. -Among those
who hold the doctrine of Christ, one God is first set forth, Af-
terwards this same God, with a view to the salvation of the
creature, that is, its deliverance froth all attachment to the visi-
ble world, and its attainment of a state of fixed contemplation
of the spiritual Ged, is represented under three forms, which
are respectively denominated—Father, Son, and Holy Spirit,
These forms viewed independently differ exceedingly from each
other; and that which is distinctive of each of them cannot for
a moment be tolerated if applicd to the one true invisible God,
who is endued with supremse excellence, replete with all quali-
ties, and possessed of all power. As for example the Holy
Spirit purifies the hearts of men, timt is, of those who embface
that religion. He is indeed said to be without form or figure
like the Father; but in reality his forms are many and variou®,
Sometimes he becomes like a pigeon. At other times he be-
comes like fire. When we look to the Son, we find that he is
somctimes in the form of word,* and sometimes, againg he as-
sumes a mortal body, composed, like ours, of the five elements,
{earth, water, fire, air, and ether;] and the rcason of this is
stated to be that in his spiritual form he’cannot accomplish the
salvation of spirits encompassed with material bodies. Having
thus assumed a body he is brought into @ state inconsistent witls
" the greatness and glory of God,—a state open to r'cpronch, and

® +In the beginning was word. That word wal in the heart of
God; and the same word was manifested in the world in the form
of Christ”, In one place there is a sentence of this description.
Note by More Bhatta. It may be right to chscrve that this sen-
tenoe, which is literally rendered from the Hindu-dkarma-st,hdpand,
is to be found, in this perverted form, in none of the Marat,hl
Translations of John’s Gospel.—J. W,
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altogether incongruous.. He is bom, in the womb of a mother;
he becomes a youngling like any other creature; he-experiences
the good and ill of mortal existence; he suffers, in like manner,
the punishment of a malefactor, “and dies a reproachful -death:

by these and other means he procures the favour of God, and
thus accomphshes the salvation of men. Those who hold these
doctrines maintain that, while all these things are done, and all
these forms assumed, the unity of God is undestroyed, anid that
to him there is a large revenue of glory. Thisis their avowed
belief. If, then, these three Divinities occasion no bewilder-
ment of mind, but establish the creature in the worship of the
one God, how can the worship of Rima, Krishna, and ‘other
gods, oecasion an-ever-growing bewilderment to us? By means
of their worship why 4‘n'my not the mind acquire the power of
fixing its contemplation on the purely spiritual, formless, all-
sustaining, and infinite God? You will say that these gods are
worshipped by us through the medium of stones, water, trees,
and animals, and thus loose their greatness and glory. Ian-
swer that through the medium of these things they have inlove
manifested themselves to men without any loss of honour; and
how, then, can any such loss arise from their being worshipped
through the same medium? If the loss gcomplained of really
ke experienced, then why should God command us to worship
him in this manner? In saying that the intoxicating juice of
the grape,—the grain that springs from earth, which therefore
is nouglt but earth, and which when eaten comes to the worst
end,—in saying that these things are parts of his body, if God
is not dishonoured, then how can his honour be tarnished by
saying that fire, the cow, the Shaligram, (sacred block stone,)
and other things so holy and purifying are his very glory? This
reasoning, it may be said, appears to be good: but if imege-
worship, ablution and its accompanying ceremonies,—if observ-
ances of this desciiption are intended to keep up the constant
remembrance of God, to convey the knowledge of his real
nature, and to preserve the mind from polluting objects, then
let the attentivn be directed to those things which show forth
the greatness, power, wisdom, goodness, and other perfections
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of God; let it be directed to the sun, moon, and countless stars,
—to the great .fishos ;of the sca and of the rivers,~to the
mountains and forests, and the wonderful creatures that inhabit .
them,~—to the trees,—to the metals and other things formred by
the hand of natare herself. Leaving all these, to,enter aroom, -
shut the door, take a piece of stone daubed over with paint, or
a piece of metal or the like, sit down and call it God and honour
it with many invocations—what sort of wisdom is there in this?
On this subject we refer to that Jesus Christ, whom you ac-
count your, Saviour, and who is therefore all-knowing. He
will take our side of the question, and afford you all the satis-
faction you require. 'The answers gisen in our books on this
subject are probably too difficult for you to comprehend: I
therefore do not mention them, but turn to what you- will better
understand.. The qualities, and the power, of God are describ-
ed i your books. If by rcading or conversing about these,
the remembrance of God is kopt up and the removal of sih
secured; or if this effect follows the view and the contempla-
tion of the sun, moon, and other ereated things, then why should
your Saviour command you to meet together in secret, orin one
stated place? And as an image isdiable to pollution, so in older
to escape pollution {fom coming in contact with others, why
ghould he tell you to meet together from iime to time, to take'a
piece of ,bread, and muttering a few words to eat it up? and why
should ke order you to drink spirits? and why should he enjoin
you to pour water on the head? Alas! the bread, the spirits,
and the water, are. all materiel things, and they can only
affect the material body. But the aflections, will, and other
properties of the soul, or the soul itself, the real living principle,
which, in its essence and subsistence, is beyond all matter, how
can they affect? and how then from theése things can merit and
holiness result to the creature, and how can he by means of
them obtain those qualifications that will enfitle him to a state'of
Nearness to God and Emancipation from matter? The thing is al-
together impossible.  Yet, in spite of this, Christ urges it upon
you to observe these ceremonies; and he who does not observe

them, but merely reposes confidence in Christ, is not his wor-
P .
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shipper, and fio one calls him so. It -is by means of these ol
servances, theréfore, that the worship of Christ, that is to say,
purity of heart, is realized. 'Thé diyine command -of which we
speak is not given "without a promiisé, noris it to be observed
without a rewa~d. Jf, then, such excellence arises from these
trifling cerémonies only occasionally observed, -why should not
he, Who practises the ceremonies connected with image-worship
and with those holy places to which pilgrims resort, which ate
of the same kind with those just mentiohed, but incomparably
greater, being observed by the greatest of men—why should
not he be liberated from the condition of individuated spirit, and
attain the natare of Deity itself? If from those pure spirits, or
things of that nature, holiness is detived without the least ad-
mixture of intoxication, how can an increase of ignorance arise-
from the use of the pure water of the Gunges, and of water
sanclified by the touch of Krishna's feet or from the coritempla-
tion of his image and those of 'others? If it i said that those
spitits and that bread are merely emblematical of the body and
bloud of Christ, in other words are used merely to impress this
doctrine on the mind—thet believers in Christ are saved by the
merit which' he acquired by the wouiding of his body, and the
shedding of his blood, still the point for which we contend is
established. If such is the effect of the use of thesc ‘means,
why, from the worship of the images of Rama,  Krishna, and’
others, should our memories not be aided? If by our own godd
deeds we cannot obtain salvation, the good deeds of Krishna,
if we worship him in sincerity, will effect that salvation for us.
With respect to this subject our opponents are accustomed to
ask—When did Krishna perform any good deeds? In his be-
haviour, say they, there is nothing but sin; not a particle of
righteousness is to be found. We answer that this is not the
case with him alone. "Of all the numerous gods which have
sprung {from the one God and yet are no more than one God, (in
the same manner as, though there are severally Father, Son,
and Holy Spirit, there is but one God,)—of all these the proce-
dure resembles a good deal that of Krishna, Krishna’s com-
mitting theft with th cowherds, and playing the adulterer with
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their wives,—Shiva’s spreading death and destruction by, bis
curses, and behaving in(iecen.tl)'r with Parwati,—Bramhi’s
looking on his own daughter with the eye of a paramour, and
making a most filthy disclosure of his lust,—Rama’s icrying
out—“Sit4, Sitd”, and embracing the trees in a,fit of frenzy,—
Parishara’s cohabiting with a fisherman’s daughter;—such
abominable transactions as these,. too bad to be even mention-
edy—Arg these, you will say, what you adduce and place on 2
level with the good acts of Christ? What merit will acrue: to,
you from’istenhlg to the, tale that narrates them? and as for
purity of heart, not the least of it can be obtained. by means of
them. As by listening to love-songs, lust is inflamed, and by,
hearing of the feats of Sindia and Holkar the spirit is stitred,
50, by hearing of the deeds of the gods formerly referred. to,
men will only be prompted to wickedness. Regarding this objec-
tion we maintain, agreeably to the word of God, that all these
deeds are so many virtuous-actions in the gods that performed
them. We maintain further that by hearing and speaking of.
them the ignorance of the imprisoned spirit, and its consequent
subjecticn to passion arc removed, and that thus they have as
much power as image-worship itself to create in the soul*pure
and holy dispositions. These deeds, when narrowly consider-
ed, are cven far better’ than those virtuous actions of Christ’s.
that yop mention. To you alone who view them with an evil
cye, they appcar vicious actions, Listen, then, to the argument
hy which we dcmonstrate them to be the vory opposite. Good
and bad actions aro severally knawa by their results. The
action, whose result, according to the decision of the True
Sected Books, is good, isa good action. That, whose result
according to the decision of the True Sacred Books, is bad, is-
a bad action. Theft, when committed, is followed by punish-
ment; therefore theft is bad. Instruction imparted to.others.
sccures honows to him that imparts it; th¥refore to impart in-
jtruction is good, In like manner death is the consequence. of
tuliing poison, and the preservation of the body is secured by
cating bread and rice; therefore the former is bad, and laiter
are good, But shuld 'theﬁ secure Loncur,—should wisdnm
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bring punishment’ along with it,—should poison preserve the
body; and bread and rice’ occasion its death,~:should such a
state of things begin to be experienced, who would say that the
committing of theft or the eating of poison was' bad? and, on
the other hand,"who would say that the imparting of knowledge,
or the eating of rice and bread, was good? A man may labour
under deception: he may think that what is really peison’is
bread and rice, and what is bread dnd rico he ray take
to be poison; but, when he has tricd them by -eating them,
he becomes acquainted with their real nature. - Precisely
in this way is it that some, labouring under deception, look
“vpon the deeds of Rama, Krishna and the other Incarnations
as reproachful; while those, who consider them aright, regard
them all as teaching wisdom, and leading to salvation. When
the incarnations, &c.' are attentively considered the difficulty
of the accomplishment, and the necessity of the execution, of
their several deeds, in the particular circumstances in which
they were performed, are clearly seen. That Krishna com-
mitted adultety, that Rimaran about in the forest crying out
for his wife, that the GreatSeer Paréshera also committed adul-
tery, you believe to be true sthtements. Now, in the very books
front which these statements are taken, it is distinctly declared
that that Emancipation, which it is difficult for hermits with all
their purity and holy deeds to obtain, was bestowed on the
adulterous wives of the cowherds,—on those who assisted Krish-
na in his thefts, and on several others. Ha! Ha! Ha'—In the
conduct of the adorable Ramachandra, again, there an exhibit-
ed veracity which calls forth the praiscs of all, gentleness, ex-
ceeding kindness to fricnds, obedience t~ parents in the most
distressing circumstances, generosity, and infinite Taujesty.
The incarnations never forget their own proper nature (as men
do, who forget thot they are incarnations of Dcity and are
ruined by the dclhpjo-n consequent thereon;) and therefore no
evil that befals them in consequence of the incarnation does
them any harm; just as the Divinity of Christ is notat all im-
paired by his taking 2 human body, With this part of the sub-
ject, then, you are well acquainted. Let it, therefore, be un-
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derstood that it was from o influence of lust that Rima went
ahout seeking his wife; but it wasto show that for one who is
hisin heart and soul he is ready to part with life itself,—it was
to show this, and by doing so to furnish a motive to men to be
instant in his worshxp, and it was also to accomphsh the salva-
tion of certain spirits that were held in bondage in the forest.
His other actions, in lilke manner, have their appropriate object.
From Parshdra’s adulterous conpexjon with the fisherman’s
daughter there sprung a son, whose praise is ia all the world,
who accomplished the great work of collecting and arranging
the Védas and Shdésiras. Such & son could never be produced
in a marriage connexion, however, distinguished by excellence
and purity. Why then should it be ever said that therc was
any adultery in the casc? Inaccorddnce with the case now ad-
duced, allthe actions of the Incarnations and of others are re-
corded, inthe Purdnas to have been attended with a happy
result. Some of these' actions show the independence and
omnipotence of God. Some actions, which were necessary in
the circumstances in which they were severally performed,
show the good and evil that spring respectively from virtuous
and vicious actions. Of this the design is two-fold. The’wor-
shippers of God must practice virtuous actions in ordor to
obtain admission into his presence; in order, therefore, to &ct
an example before them some of the actions referred to cxhibit
goodness, patience, truth, wisdom, and other qualities, in per-
foection. Some of them show that certain things done even by
the great, are to the human vicw productive of much evil to
them, and accordingly leave no doubt of their evil consequences
in the case of poor wgak mortals. They° are thusseverally useful
.in setting an example of virtue, and in detemnn from vice. How,
then, can it be maintained that, by heurmﬂ' of these actions, re-
flecting on them, speaking of them, and pragtising them, purity
of heart will not be realized? and, if such is their effect, who can
eall such actions vicious? They are incomparably better and far
more replete with merit than the a¢tions of Jesus Christ. If
you ask what is my reason for saying so, I reply by a reference
to the w ork of Christ compared with that of our Incarnations.
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Vour doctrive isthat when men could not obtain salvation by
their own merit, God commanded his Son to come intothe
world for the salvation of men. He came agcordingly, per-
formed works of rightecousness, at last gave his own life, and
thus opened the door of heaven to men, From this it appears
that, whea the merit nocessary for the salvation of men could
not be obtained by their good works, he gave his life, and thus
obtainedit. Beit so. If by works morit is to be obtained,
then putting the life in jeopardy is of no use; and nof even a
fool would set himself forward to do what is useless. Now our -
doctrine is this—that Rima, Krishna, and the other incarnations,
have for their appropriate object the salvation of the world; “but
withiout suffering pain at all to be compared with that of Christ,
and without submitting to a reproachful death like him, they
sported themselves at pleasure, and by these very sperts actom-
plished the salvation of those that took refuge in their mercy, -
of those that worshipped them, or were otherwise eonnected.
with them. Let them do what they pleased, all their actions-
were full of merit: they did not need, therefore, like other de~
pendent crcatures, to perform appointed duties and thus acquire
a m.asure of rightecusness. They were complete incarnations
of Deity, and were therefore posscssed of the power we have
just mentioned.  'We will afterwards speak of the independence-
of these incarnations, At present we ask you, only to consider
whether these actions of Rama, Krishna, and the rest, orthose
of your Jesus Christ are the better. To all this you may ob-
ject by saying that, if the actions performed by Rima, Krish-
na, and'the other incarnations, were for the salvation. of men,
thon why did they not like Jesus Christ, exhibit that forbeas-
ance, compassion, spirituality of mind, and. blamclessness of
life, which might be uselul to promotc their salvation? Why
did they eshibit what was so dishonourable to God in commit-
ting theft, fieeing through. fear, and becoming distracted omiag-
count of separation from others? When ignorant men see
those wicked actions, the consequences of which are stated to
be good, though not apparently so, will they not say within
themselves—“These things bave been done by the great: why
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should not wo do them”,—and saying this wiil they 'not com-
mence a similar course?

To remove this objection clear and convincing arguments
have been already given. These, however, perhaps afford you
no satistaction. We ask you' therefore, to lay,aside party-.
feeiing for a moment, and consider the conduct of your Saviour
Jesus Christ; so, by the blessing of the adorable Krishna, you
will perfecfly understand the subject. To you who examine
the actions .of the incarnations of beity with an eye suited
only tothe common business of life,—to you, would we remark,
that the conduct of Jesus Christ has laid open the way of wick-~
cdness to men. If you ask how this is the case, we reply that
Jesus Christ tells you only to believe in him, and promises on
this condition to take on himself all your sins, whether old or
new} and thus accomplish your salvation. Will not men, who
are spontaneously given to sin, on'hearing such a promise as
this, believe in Jesus Christ, and prepare themselves to commit,
sin up to the full extent of their desire? When we tell you
this, you will cry out~~%No, noj you mistake allogether the
meaning of the words—Bevrieving v Cnrist. To belicve in
Christ is to obey his commandments. He that obeys, he 2 is
{hat believes: otherwise faith cannot be said to exist”. Will not,
then the servants of Krishna, in obedience to his command-
ments, refrain from those actions which are in your opinion
wicked? If you ask why Réma, Krishna, and the other incar-
nations, accomplished the salvation of men in this orin that
particular manner, we ask you in return why God sent his Son
into the world, and why, for the salvation of men, he brought
him into a state so reproachful and so afpalling. What! Had
he no other ways of saving the world? You may say that there
appears no other way of saving men without injury to the Di-
vine mercy and justice, and that this way, therefore, must be
taken, We reply that God is omnipotent, dnd that, by saying
he hed no other way of saving men, you fix an indelible stain
on the glory of his infinite power. Afler bringing into exist-
ence principles and objects productive of sin, the moment itis
produced and makes its appearance in the world, he must be-
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come a mian, 4 pigeon, or fire,—he must submit to unheard of
sufferings! Why, pray, should he put himself to so much.a-
do? To this if you reply that He did what scemed good to
him, then you say procisely what we say ourselves—that Krigh-
na and othc’rs' did for the salvation of the world what they
thought fit., .

We do not seck to overturn the doctrines held by any one;
for, as Gad has consulted the convenieace of all.pesple on the
face of the earth with respect to food and clothing, so, for-the
inhabitants of dilferent places, has he laid down, different doc-
trines with a view to their salvation. Those doctrines, therefore,
and those alone, according to which théy severally worship God,
are+o them true. According to the nature of these several doc-
trines do they severally obtain rcward from God. As long,
therefore, as the inhabitants of, India obscrve the ordinances
prescribed to them in the sacred bopks here prevalent, they ob- -
tain the favour of God; and, on the other hand, the people here
who embrace the religion of foreigners only depart farther from
God. Of this.we have egperimental proof, Scveral years ago’
the people of one or twp districts in the Konkan embraced a
foreign religion.* Obscrve, then, what they gained by their new
religion. Formerly, when common Hindus, they did not “eat
animals: when they had changed theis religion, they began to
eat them, I'ormerly they were not accustomed to drink at all:
at the period referred to they threw away all shame; and com-
menced gpen -drinking to intoxication'and madness. Formerly
they bad some respect for others: they have now become as
rude and disrospectful as possible, But why should we mul-
tiply examples of what is reprehensible among them? . They
arc indced horribly foul and loathsome. Ong would think thoy
had just come out of Ifell;f—murderers that they are, ho,
even when they are of no use for eating, kill beasts aud birds
in sport!  Such afq the excellent qualities by which these.men

U

* Several years ago, tho Portuguese donverted to theif own Christian Rei-
gion the inhabliants of the Got nad Basscon Districts, otherwise known by the
namos of (GGoa-kars and Christians.—Nole dy Mora Bhatla.

t The Iindug generally conceive of Hell as a plage replete with ordvfro.
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of this country are distinguished, and of which they became
posssssed in changing their religion; and it would seem that
only those, who wish all thess qualities to become their own
would attend to the objections of foreigners attached to another
religion, or think of embracing that religion themselves. I
such is the feeling and desire of any, let men of minds soim-
pure,~let them, I say, embrace the new religion with alt their
heat. Tather than remain under the restrictions of the reli-
gion of this country, and lose both 'this world and the next, let
them by all mgans embrace the religion in which they may eat,
and drink and enjoy themselves up to the full extent of their
desire, and thus let them at any rate enjoy this world, though it
is plain they must go ¢6 hell af last,

To this you will reply that he that forsakes his own religion
does not do so without a reason. The objectians which have
been brought forward egainst his religion he may think true: it is
your part, therefore, to remove them; and, when this is done,
no one will change his religion. We reply—Plague on these
objections! Al that you object about God, commiiting theft
and adultery in the incarnations of Krishna and others, we have
already answered sufficiently by grgument. But, if you want
more Rrgument on the subject, we are ready to give it to you.
In the actions of God aud the creature there is this difference,
that the ane acts independently, and the other is bound to act
according to the Divine command. With that powerful being,

therefore, who acts independently, it is altogether improper to
find fault. When a fire hes hegun 4o burn one house, it would

be idiocy to ask it why it burned another, No less idiocy is it
to make the ohjections referred to. Yoy may ask why, since
God became incarnate in order 4o gave men, ho acted in such
a manner. We reply that all he did tdnded directly to the ac-
complishment of that salvation, and that the work of salvation
was all that occupied him. Ag a shopkeeper, with the view of
bringing all the customers to his shop, keeps and exhibits a
variely of articles, and this attracts them all to himself, so the
incarnation of God takes many ways to accomplish the salva-
tion of men. With whatsoever feeling any one degired and
D
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held intercourse withthe Divine incarnation Krishna, in a,man-
ner suitable to that feeling did the God hold intercourse with
himyand it. was in this way that he accomplished the salvation
of all. Now should you ask why he committed theft, wo answet
that doing so is the glory of the Godhead, not its shame.” He
was the Lord -of the Universe; and therefore whatever Ie
“wanted the took without scruple. The inbabitants of Gokila
too were so delighted with him that, on what pr«lategce soover,
they would have himto come to their houses; and, in order to
. gratify them, he used to go and steal, “Why did he do so? why
did he not please them in some.other way”? O ye wiscacres have
we not already proved that all that God did was right and good?
afid who are you, great men, that come and propose that he
should act precisely ‘as"you think fit? If you say that thisis
not at all your meaning,—that all you maintain is that he ought
not to have been guilty of those things which are now immoral-.
ftics among men, then we ask you why you should not go on to
maintain that God must act like_men in every respect?

In 'the history of those on whom men of other religious
place their' confidence,” we find, "as has been already clearly
shown, actions of the same description as those, just mention-
ed,—some at variance with the comimon opinion of mankind,
some of a reproachful nature, and some strange and miraculous.
Why did the incarnations perform a number of strange and
miraculoys deeds? why did not they act like other men? The
answer Tiven to this will equally apply to the objection that is
taken to those parts of their conduct that to fools appcar to be
at variance with the common opinions "of mankind. The argu-
ment stands thus. As the Being concerned is God and sur-
passes all in power, and therefore performs such miracles as
men cannot perform, so'is he superior to the control of any law,
and therefore does such actions as men may not do.

A certain Cbristian Priest makes the following remarks:-—
“God is the Father of all mankind; snd no Father gives oppo-
site laws for the government of his children. God has given
one Law; and therefore there is but one true religion, and one
true written rule of religion; in the same manner as there is but
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one Sun for this earth>># For this earth,indecd, therd is but one .
Sun; but in the Universe are there not many Suns? How can
the light of one Sun reach’ those fixed stars which are at an
inconceivable distance from it? That they shine.by their own
light must be allowed on all Hands. .If'a man Rave two sons,
the one wise and the other foolish, will" he give them rules ac~
cording to their respective abilities, or will hie give the same rules
to both? GAlthough he should presciibe to them differest ways
according fo their talents, yet his intention is one, and tha is—
to make both wise. The same is true of God in his dealings
with men. '

Another Christian Priest writes as . follows=fIn the Sacfed
Books of the Hindus the gods are said to have had Fathers and
Mothers, and different works are ascribed to each, as, -for in-
stance, to Brahm4 the work of creation, to Vishna the work of
preservation, and. to. Shiva the work of destruction; and: éo
forth”.+ Now God is no where said to have'had a- Father and
Mother. There is but one God; whose name in the Sanskrita
language is Brahma* hi¢ is the one God. When this ‘Brabma
forms the desire of oreating the world, hio obtains the name of
Brahmé; in the time of proscrvadion he obiains the name of
Vishru; and at the time of destruction lic obtains the name of
Shive. This appears evident from the names of all these gods
bearing a particular meaning. From the Sanskrita root—
Vriha,—which signifies Increase, is derived thé word Brahm#;
from the root— Pisha,—which signifies’ Encampassing, in derived
Vishnu; and Rudru (a name of Shiva] signifying Destructive, is
a word known to all. The same is to be understood with res-
pect to all the other gods. That God hds a Father and Mother
is indeed altogether false; and no where is it said that Brahma
sprung from any one. When, however, he became incarnate, he
had a Father and Mother, and inthis there is nothing surprizing.

® This is-a partial quotation frem a Report of Discusci:ns, held in Bombay,
in June 1830.—J. W. )

1 A possage similar to this occurs in e tract which I remensber having given to
Mora Bhutta. The words are those of & Brabman converted many years ago in
the Madras Presidency.—J. W.
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Jesus Christ, too, sptung from a woman: he did ‘inot fall down
from heaven. It is, however, the way of all men to expose the
faults of othérs however small, and never . to look to their own
bowever great.- '

In the late Discussions in Bombay, a certain Christian Disci-
ple made the following observation:~“In order to punish men
God does not need to take en incarnation”, Excellent remark,
indeed!, God needs to send his Son o establish the true reli-
gion,'and to suffer death; and the only thing he needs not do is
to take an'incarnation.* A man; who could speak in this man-
ner, speaks because he has got 2 mouth; that’s all.

‘Whén the whole subject is thus considered, ot a single ob-
jection remains, This being the case, ‘the .pérson, that still
thinks he sees something objectionable in the religion advocdted,.
nust attribute this unhappy circumstance to the &in of this or
of a former birth. The man who could idly suspect his mother
of adultery, when he himself was conceived in her womb, is the
only man fitted to suspect dnd objéet to his own religion,—tlie
religion of this vast continentof India. Our desire,' therefore,
is—that thése arguments, written for the benefit of the people,
may, through the blessing ¢f God, become in Sgme measure
useful to bring such a one to & -knowledge of the true religion.

L]

* In qrder to punish men?.

(z8p- OF THR BHATTA’S ERACT.)



BRPOIYTRE

OF THE
4

* HINDU RELIGION.

ErTm——

' HINDU-DHARMA-PRASID DHIKARAN A,

MORA Bsarra Daxperaka, with theaid of oth-
er Brahmans, has lately composed a work in the
Marét,hi language entitled “The Verification of |
the Hindu Religion”, and called upon me to give J
a reply. I rejoice on account of its publication,
and having read it with the greatest attention, 1
now beg leave to express my sentiments respect-
ing it. I consider, that its author has fallen into
the most serious errors; and while I endeavour to
expose these errors, I solicit the candid consider- |
ation of my readers. The questions which come
before us for discussion respect the Creator of
heaven and earth, and the salvation of the soulsof
men. They ought not tobe trified with, but to be
viewed as subjects of the greatést importance.
They ought to be treated with humility, with the
desire of discovering and receiving the truth,
with the most anxious application, and with the
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prayer, that God may enlighten the mind. No
offence should be taken at the facts which are
_stated. They should beviewed with patience;
and the. decision pronounced upon them ought
to accord with justice. Let the all-seeing God
be our Helper!

The author of the Hindu-dharma-stdpand re-
marks in the commencement of his trict, that
“all men, having',' according to their iﬁclination,
made minute inquiry practise the observances of
religion”’. I do not see, ~however, that this is the
case. The generality of mankind, in this country
in partlcular, make little or no inquiry on the
subject, and ask nothing about the evidence of
religion. They regulate their practice according
1o the faith which they repose on'.the words of
their parents, and the doctrines of their priests. *
THis procedure is in perfect conformity with what
the Bhatta himself admits. IH¢ remarks that
“all men are naturally-.stubbornm,” sinful, and
ignorant”; and hence, it is not to be wondered at,
that many persong should' be found conducting
themselves according to a false religion; thatthey
should imagine that by that religicn they wil
be saved; and that they should shew no disposi-
tion to enter into ihe true religion, * Were they
to make every inquiry in their power, we should
undoubtedly see them turn to the right way; but:
if they make no inquiry, and contmumg in ig-
norance, search not’ for wisdom, it‘is hot to be
expected that they should discover the truth,
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The Bhatta remarks that, “Ignorance‘ of reli-
gion and of the marks of its truth and falsehood
has been more and more prevailing: atsuch a dis-
advantageous time were we to remain in silence
making no reply to what people of another reli-
gion have published, the most serious calamity
would én no great length of time be the conse-
quence’s, He assigns this as his reason for taking
up his pen; and since his belief is of the nature
described, he cannot be blamed for so doing. Let
both sides of the question be made manifest, and
then there will be a ground of judgement. People
will be able to compare, and to come to a deci-
siom.

The Bhatta ascribes the injury which has ac-
crued to the Hindu religion to a diminishment of
learning among the Hindus. .Iam notsingularin
the opinion, however, th#t the spread of tfue
learning in India will prove the ruin of the Bréh-
manical faith. The discoveries of science, and the
revelations of the Purinas are completely oppos-
ed to onc another. Let a few examples be-taken
into consideration. The earth, which is globular,
is described in the Purinas as_possessed of the
shape of a lotus, aidas nearly level. I'romscience,
it is learned that the carth is suspended in space ac-
cording to the will of God; butit is described in
some Puranas as resting on the back wf a tortoise,
and in others as resting on the serpent Ananta. Its
circumference is measured by about 12,434 kro-
shas; butits diameter according to the Puranas
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extends to 500,000,000 yojanas.® The earth is a-
hout 4%,000,000 kroskas distant from the sun, and
itis said in the Puranas to be merely 100,000
yojanas distant.” The earth is only about 120,000
Lroshas distant from the moon, and yet it is des-
cribed in- the Purdnas as 200,000 yojanas distant.
It isimpossible to enumerate the contradictions
of this kind, and the absurd fictions contained in
the Purauas about the cgg of Brahma and other
matters of a like nature. The Veda even con-
tiins blunders las great as those alluded to,—as,
for instance, it says that rain comes from the moon.
‘Verily in the werd" of God no such errors could
ever occur.—True learning is doing much to
overturn the Hindu veligion. This may be proved
from whot is going on at Calcutta at the present
day. Many rich end well informed men in that
place appear tobe réady to forsakeit. Madhob_
Chandra Mulik, writes thus respecting it, in a pub-
lic newspaper—<If there be any thing under
heaven, that either I or my friends look upon with
the most abhorrence, it is Hinduism; if there be
any thing that we regard as the best instrument
of evil, it is Hinduism; if there be any thing that
we behold as the greatest pronioter of vice, it is
Ilinduism; and if there be any thing that we con-
sider the most hurtful to the peace, comfort, and
happiness cf Society, it is Hinduism”.+ :

% A Frosha may be reckoned as two miles, and a yojana as
four kroshas.

1 This quotation is takep from the “Eoquirer”, a mmve news-
. paper published in English at Calcutta, The periodical from
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~ The (irst objection against the Hindu religion
which the Bhatta brings forward for considera-
tion is that which refers to InoraTry. 'This sube
ject shall be afterwards fully treated, I com-
mence, for the sake of clearness and good order,
with the remarks in the end of his tract concern-
ing Bragma’, Visunu, and Sgiya. They refer to
the foundation of the Hindu religion, and with
them the discussion, consequently, ought to
commence.

The Hindus generally admit that there is one
Supreme God. In the course of his reasoning,
Mora Bhatta frequently alludes to this Being,
and speaks of his perfections. He describes him
as “without form"”, “infinitely powerful”, “omnis-
cient”, “the source of being, power, and bappi-
ness”, and “the infinite Ishvara”. On this poiat,
I agree with bim; but I differ from him when he
says that he who'is spoken of in the Hindu Shas-
tras as Brahma is God. The term Brahma is ap-
plied in these writings to other objects than God.
In the Veda, itis applied to “wind”, to “mind”,
to “food”, to a “servant”,and to the “wicked”, In

which it is extracted contains many statergents of a like nature.
The Editor was educatcd at the Hindu College; and has risen
completely superior to the superstitions of his country. Ina
note which 1 lately received from him, he writes thus:—¢“Al-
though born a Brahman I have given up caste, and am endea-
vouring to bestow that knowledge upon nty coun‘rymen, whicl
has benefited myself”. e has published a Drama entitled,
#The Persecuted”, in which' he ridicules the manners and cus-
toms of the Hindu Priests. A few of his yemarks on the in-
fluence of Education will be fuuad in the Appendix A.
B
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a certain place Garuda s considered as Brahma;
and it is said respecting him, “Thouart the Lord
of all things movable and immovable”, In,the
Gita there is the following Shloka:—
wRARg galeAmRE RS o

“The great Brahma [says Krishna] is my womb;
in it I place my feetus”. Since the Shastras and
the Bhatta describe Brahma as ““déstitute of qual-
jties”, he cannot in this character be recoguized
as the Supreme God.*

“The Bhatta observes that, “Brahma in the act
of creation is Brahma, in the act of preservation
Vishnu, andin the act of destruction Shiva”; that
- Brahma, V:shnu, and Sluva are only names with
partlcu]ar meanings; "and ' that the ascription of
parents is onl?' apphcable to Brahma’s Avatars.{
On this view of the subject many objectlons pre-
.sent themselves. I'shall briefly mention a few’
of them. In the Matsya Purhna, there is follow-
ing Shloka:—

noha: Srearorag arRaEaRR )
. ARG R ).
“From these three qualities (truth, passion, and
darkness,) in a state of excitation, were produced
the three gods united in one form, namely, Brah-
mé, Vishnu, and Shiva**. On this fabrication, a
convert made- the following remark at the late
discussions in’ Bombay. “In the¢ Hindu Shas-
tras, itis written that God was at first destitute
of qualities, a{xd that afterwards he became pos-

* See Appendix B. 1 See Page 27.
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scssed of Satoa, Raja, and Tama. In this state-
‘ment three difficulties occur. The declaratiort
that God was destitutc of qualities tends highly
to his dishonour, and I ain unable to uenderstand,
if he was destitute of power, and other attri-
butes, how he could hecome possessed of them.
The ascription of passion and darkness to God
is nothing but the reproach of his character”.*
In the story respecting the origin of the Trigu-
natma contained in the Matsya Purana, there is
abundant absurdity. But the wonder does not
stop hey¢; The most contradictory accounts are °
to be found on the subject in other places. Itis
declared that Brahma, Vishou, and Shiva, sprung
from A’'dishakti who brought forth the three gods}
and that aftor having become desparately in love
with them, she took them for her husbands. In
the Bhagawata and “other *Puranas, it is siated
that a water lily"sprung frorn the navel of Vish:

nu, and that Brahmé sprung from jts flower. In
someParanas it is stated, that A’ dishakti produced
a sced, from which sprung Shiva,—the Father of
Vishnu. Iu the Matsya Purana, meutioited above,

it is stated, that Shiva was created by Brahma,

according to the Shloka:— .

adlaamﬁummﬁﬁ "

* Dr. Taylor in his translation of the Pmblgod ha Chandro—
daya makes the following remark on this subject:—*The ques-
tion, How does desire or velition arise in this simple Being
forns the subject of many disputes; but I helieve that even the
subtlety of Hindu Metaphysics has not yet furnished a satis-
factory reply”,




36

« Afterwards he (Brahmi) created Vamadeva.the
illustrious bolder of the trident”. In the Naradiya
Puréna, it is said that from theright side of Nari-
yana, Brahma arose, frem the lefi Vishnu, and
from the midgle Shiva. In the Linga Purana, it is
mentioned that, from the egg of theUniverse, Shiva
having assumed a form, produced from his left side
Vishnu and Lakshmi, and -from his right side
Brahma and Saraswati. In' the Linga Purana, -
moreover; it is said that Brahma unable to carry
on.the work of creation began to ¢ry; and Shiva,
under the name of Rudra, was produced from his
sighs, and that when Shiva began tu create, the ‘
work dragged on so heavily that his father was
forced to resume it. In the Markindeya Purana,
it is stated that Brahmé was derived from Maha
Lakshmi, Shiva from Mahakali, and Vishnu from
Maha Saraswati. In the Variha Purana, it.is
affirmed that from Brahma, Vishnu, and Shiva a
Shakti was produced; and that she, having been
divided into three parts, became Lakshmi, Saras-
wati, and Kali. Which of these stories is to be
believed? Amidst these various and conflicting
accounts, how can the human mind possibly find
repose? If God were to makea revelation of his
will, for the purpose of pointing out the true way,
it is certain that no such incongruitics as these
would ever appear in it.:

The same béwilderment which is experienced
on the consideration of the accounts contained
in the Hindu Shastras respecting the origin of



37 .

Brahmé, Vishnu,and Shiva, is experienced on the
considcration of the, statements made concern-
ing their respective dignity, and rank, and ser-
sice. Now adays, little need be said respecting
Brahma, because, for the reasons which will
be afterwards stated, the Hindus in general scem
to have forsaken his worship. The claims of
Vishnu-and Shiva, however, none can determine:
The writers of the Vedas, Shastras, and Puranas
are completely at loggerheads on the subject,

as may be proved by the following Shlokas. In
the Veda, it is thus written:—

. eSEERnAweR A u

“He who is every where present is the Supreme
God; and therefore as Shiva is omnipresent, He
is the Supreme God”. In thae Bhagavata we find
the following Shlokas directly opposed to-the
Veda. .
ﬂWWW?QﬂﬁI{QWHI’ i
qm&waa@ma&nﬁm.u
FANANTRIRERAGNAT | -
AU AARIATHEE: |

“Those who are devoted to Bhava (Shiva) and
those who follow their doctrines, are justly es-
teemed heretics, and enemies of the fruc Shastra.
Those who desire final Emancipation forsake the
hxdeous lords of the devils, and loo](mo‘ to Nara-
vana worship him with a mind at peace, and free
from envy”. In a particular part of the Padna
Puréna, this same Shiva is thus praised:—



88

" G dsRraafiEgenanEa |
iz IErees sravaai fRaEo |
- AR EA R
“From even looking at Vishnu,.the wrath of Shi-
vais kindled, and from his wrath we fall assuredly
into a horrible hell; lct not therefore, the name
of Vishnu ever be pronounced”. In the ‘same
Purana, there occurs the following passage:—
AR R
FARAMQQARIETRvReTT)
fERvasR RmEgoR G
L RE i e R T LT
“Let him who says that other gods such hs Brét;-
ma, Rudra,’ and the like are equal to N&rﬁyah‘a’
be for ever a lerctic”. On thid subject, fmuch
need not be said. Those Brahmans who are not
attached to Vishnu ought never io be touched,
nor spoken to, nor looked at”. In the Veda,

. Shiva is called Mahadeva. Inthe Padma Purana,
again, Vishnu is praised in the following style:—
AR arAaa s fear:
ATIGOTEIRTATR AT RIAGAT | 3
“Those who say thatany other God is greater than
Narayana the Lord of the world, are ignorant

and deluded, and also bear-the name of Heretics”,
In a certain plade we have this Shloka:—

TR AR RGACET;
FagnRfafradenRmmg o
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“That God Mahadevais to be known as Maheshe
vara, to whoimn no object is to be held Superior”.
In another place we have the following Shloka

contradictory of the preceding:— |,

FRRIIRE IR AYEA
aﬁrma@ﬁkﬁwmﬁgaﬁ n

“He t?;at forsakes Vasndeva (Vishnu) and wor-
ship another God, is like the fool who wheu
thirsty sits digging a well on the banks of the
Ganges”. 1 must, here conclude. Were I to
proceed in this way to make quotations, this pub-
lication would increase to the size of a Purina.*

The accounts which are contained in the Hin-
du Shastras respecting the qualities and charac-
ter of Brahma, Vishnu, and Shiva, are no less
absurd than the description of their origin and
rank., These three imaginary gods are represent-
ed, in many places, as foolish, as wcak, as mean,
as proud, as envious, and as disputatious. They
fight with oneanother like evil men, and ravenous
beasts. 'They resort to the spread of atheism,
and other evil expedients, in order to support
their thrones. They abandon shame, and exhi-
bit themselves asdascivious adulterers,—as deceiv-
ers, liars, thieves, and drunkards. Few sins in
short can be mentioned, which they have not
committed + LR

*See Appendix C.
{Much has lately been written .on the affinity of the An-

cient and Hindu Mythology. The moral character of the gods
at least, it is worthy of obsarvation, ig exactly the same, Civ
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Of the business, and uanworthiness of - thaip
conduct, and weakness of - their character, as
forming the Trinurts let the following narra-
tives suffice. Anusaya, the wife of Atri the
Rishi, was the most eminent among women for
conjugal fidelity. With a view, therefore, of se-
ducing her, and spoiling her virtue, Brahmz, Vish-
nu, and Shiva, repaired to her house, in the form
of beggars, and asked analms,  She immediately
came with it, and offered’it to them. They told
her‘that they would not receive it, and proposed
that she should undress hers¢lf and serve them
up a dinner, threatening that, unless she did so,
they wouid leave her just as they were. Having
asked the advice of her husband, she assented
to their proposai ; and having made dinner ready,
she invited them to partake of it. Before they sat
down, Lowever, she sprinkled water on them, and
turiied themn into children. They then dined;
but, while they did so, they became heartily a-
shamed of what had bhappened. After dinner,
she put them to sleep in a cradle. Narada, being
aware of these circumstances, went and related
thewm to their wives, who were greatly distressed

cero thus represents the poetical descriptions of the Divinities
of Greece and Rome:—#Né¢c enim multo absurdiora sunt ea,
quz poetarum vocibus fusa, ipsd suavitate nocuerunt: qui et
ira inflammatos, & ubidine furentes, induxerunt Deos: fecerunt-
que ut eorum bellay; pugnas, prelia, vulnera videremus: odia
preterea, dissidia, discordias, ortus, interitus, querelas, lamean-
tationes, effusas. in omni intemperantid libidines, adulteria, vin-
cula, cum humano genere concubitus, martalesque ex immor-
tali procreates”. Be Nutura Deorum. Lib. I,
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by the intelligence, and immediately came to the
' door of Anusiya’s house, and solicited charity.
She requested them to recognize their several
hushands, and take each her own. No sooner
had they begun' to look on them than all the
three children appeared perfectly alike. The god-
desses then besought Anusiyd’ to point out and
give thefn their respective husbands. Upon this
she made a son possessed of the three qualities,
commonly known by the name of Dattatréya, and'
reserved him for herself, and then gave them
their - several husbands.—When Lakshmi came
forth from the sea of the milk, the three gods.
became desparately enamoured of her, and furi-
ously streve to possess her. On account of the
austerities of Divodisa they were all distressed,
and obliged, in order to remove their féars, to
resort to the spread of sint* They were unable
to resist the power of Shumbha and Nishumba!
Rija Rajeshvark is represented’ as sitting with a
foot of her tripod upon the head of each of them!
The character of the three gods, considered as
Ispivipuats is no less unfavourable than that
which is exhibited by the preceding accounts.
"To prove this péint, I here insert a few of the
stories contained in the Hindu "Shastras. Noth-
ing but a feeling of shame preyents me from
being more partieular.
Mora Bhatta says that “Brahma in the act of
* A translation of this lcge'xxd is to be found in K:nne;i;’s
Researches inte the Affinity of the Ancient and Hindu Mytho-

- logy. A few extracts will be found in the Appendix D.
¥
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creation is Branma’”  But who is this Brahma?
Like the other gods, Gandharvas, Kinnaras, Yak-
shas, Giants, &c. he was accustomed to drink ar-
dent spirite.  In a fit of intoxication, he made an
attempt on the virtue of his own daughter. Ac-
cording to some Puranas, he lostone of his heads
for this abominable act. According to the Pad-
ma Purana, however, it is said that Shiva with
the nail of his left hand cut off one of his heads,
because he had failed to give him proper honours,
T the Matsya Purana, it is declared that he
Jived with his own daughter for a hundred’
years of the gods. When he was celebrating
the marriage of Shiva and Parvati he made a
most shameful disclosure of his lust. In some of
the Puranas, it is directly said that he was cursed
on account of his sins. In the .Skanda Purans
there is the following'story. The Linga of Shi-
va fell by the curseof the Rishi, and increased to
such a height that it filled heaven and hell. , In
order to see it, Brahma, Vishnu, and the other
gods assembled, and in the midst of their won-
" der, they called out, Who can reach to its extre-
mity. Vishnu descended to hell, and Brahma
went upwards, in order to see ii; but their search
proved unsuccessiul. Bramha under the influ-
ence of shame, however, hired the Cow Kama
and the tree’Kétaki as false witnesses, and asserty
ed three times that he had seen the end. The
gods knowing the falsehood of his declaration
deprived him by their curse of all his worship in
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this world.* The Hindus on this account ‘build
no temples for bim, and influenced by shame,
give him no Pujé. The Bhatta asks, “Who wiil
suspect the divine testimony given by Brahma
the primeval male”. The answer is ready. Every
person who has any regard to truth, will both
suspect and reject it. The words of a falsifier
cannot be trusted. '

According to our disputant, “Brahma in the act
of preservation is Visunu”, This “God” ig also
chargeable with sin.  Every person is acquaint-
‘ed with the ‘'manner in which he })rocu;ed his
wife Lakshmi.- At the churning of the ocean,
Akabii and Lakshmi arose: at thie same tine. -
Vishnu perceiving Lakshmi to be the youngest
and most beautiful wished to marry. her;.but
uot being able to accomplish, his object till the
elder was disposed, he deceived of the Rishi Udda-
Jaka and induced him to marry Akabsi. He then
obfained Lakshmi. In the Purana which is call=
ed by his name, it is rclated that Tulasia female,
who had long practised austerities, solicited him
to take her as his wife. Notwithstanding the op-
position of his spouse Lakshmi, he gave his con-
sent, aud when Tulasi was turned into.a plant;
he even went so far as to promise that he would.
ever continue with her in the form of the Shéla-
grama, In the form of the Deitya"Jalandhara he
‘deceived his wife Vrinda.4 In order to seduce

# See the Vimana Purana.
1 The legend of Jalandhara is contained in the Uttara Khan-
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another chaste woman, he ‘assumed the form of
a tree. 1Inthe distributing of the nectar, .pro-
duced at the churning of .the ocean, he-broke his
promise, deceived the Deityas, and, abandoning
every feeling of shame, assumed the form of a
beautiful woman for the purpose of attracling
them, and bewildering them.. He .cut in two a
Deitya who drank what he had been promised.
By assuming -thi form Mohini, he.deceived Shi-
¥a. Inorderto bieak the austerities of the wife
of, Biigu the Rishi, he cut off her head with his
Chakra. B‘ﬁgu consequently cursed him to
seven births among mertals. His conduct :in
some of his savataras will afterwardsicame under’
our notice. The Brahmans say that he .is the
Satva Guna. Like his brethern, however, ke is
absolutely filled with Reja and Tama. 2
The Bhatta mentions that “Brahma in the act
of destruction i5'Sniva”. Were Parvati here she
would give, us ‘the fullest account of the ac-
tions and habits of her lord; and if she would
speak of him, as she is said to speak to him, we
should not be required to write a line respecting
him. He treated her with no.great respect when,
on the day of his marriage, e rode with her
. mnaked through the village Kamardpa. She was

frequently obliged te-administer rebukes to him

da of the Padrfla Puréna. A translation iof it is to be feund in
the eighth numbe¥ of the Quarterly Oriental Magazine; and in
the Appendix to Kennedy’s Mythological Researches. The
impurity of the fourteenth chapter forbids its quotation in:thi¢
place.
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for his evil habits, particnlarly in begging in a
disreputable part 'of Shivapura, and associating
with prostitutes. She and her sons avere often
almost starved to-death by his laziness and neg-
lect in bis trade of begging. She was almost
rained by his habits of intoxication, in which he
indulged to such a degree as fo redden hiseyes.
She was obliged to dandle himn on her knee, and
to repeat the Mantras, in order to restore him
from his insensibility produced by his drinking
the poison which arose frem the sea of milk. ‘She
gotno relief. from him when Shani reduced their
sons Ganesha’s head to:ashes. She had.occasion
to lament over his misfortunes, and'wickedness,
when he danced 'naked before Atri, in orderto
break his eontemplations; and when from the
curse ‘of -that Rishi, -he experienced® the signal
punishment, which 1 am athamedite mention, but
with which many are unhappily too well "ac-
quainted. He was ready to part with all the me-
rit he had acquired by his austerities #in order to
pratify his evil desires but ‘once with XMahini.
The following story will particularly unfold some
of hisother practices, and misdeeds.

King Daksha,®the son of Brahma, had sixty
daughters. The youngest of"these, Dakshayani
was given in marriage to Shiva. Daksha became
enraged when he saw the habits of liis Son-in-law.
A beggar,—a person smearing his body with
ashes, living where the dead are burned, and
wearing a necklace of human sculls, was regard-
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ed a5 a most dishonourable relative. The great-
est enmity was, therefore, on both sides cherish-
ed.. Daksha made a great-sacrifice at his own
abodeé; and invited all the Rishis,, Gods, and
Kings: Dakshayani saw her fifty-nine sisters on
their way to the sacrifice, gliding through the air
in heavenly cars in company 'with their husbands,
and having their.persons aderned with diamonds
and jewels. The sight grieved her exceeding-
ly; and the affront done hei by her father, ‘she
could not brook. She, therefore, said to her hus!
band—*Let us go to the sacrifice with the res¢”.
“To go without an invitation”, he replied, “is un-
worthy of the great. Therefore do not think of
going even yourself. If you do, you will cer-
tainly lose your life’”. *She could not rest, how-
ever, and lherefore went without obtaining the
consentof her husband. When Daksha looked
upon her dirty and beggarly appearance; he a-
bused her exceedingly. Feeling this intolerable,
she threw herself into the fire, and was reduced
" to ashes. When Shiva was told by Narada what
had happened, he was greatly enraged, and,
striking his matted hair- on thé ground, he pro-
duced an enormous Giant, whd had three eyes,
and wlio, from his'great powet, was called YVira-
bhadra, and who was tommanded to destroy the
sacrifice of Daksha. Taking with him every
species of devil,'ghast, and hobgddiin, Virabha-
dra destroyed the sacrifice and cut off Daksha’s
head. Upon this Brahma and Vishnucame bend-
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iug as suppliants at the feet of Shiva, andat their
request he put a goat’s héad on Daksha’s body.
Dikshayani afterwards became the daughter of
Himalaya Parvata (Mountain) from which she is
called Parvati and was given in marriage to Shi-
va.* The very names of this imaginary God are
indicative of his wickedness, iand horribleness.
Heis called Krittivésa, he who wears a skin;
Ugra, the furious; Viripdhsha, the hideous eyed;
Kapdlabhrita, the bearer of a human skull; Bhu-
teshvara, the Lord of the Devils; and Bhita, a
very devil.

Who can peruse the preceding narratives with-
ont shame? They are all extratted from the
books reckoned sacred by the Hindus; but when
rightly considered they form infallible and un-
controvertible proofs that these books did not
come from God. This remark holds true whe-
ther it be alleged by the Brahmans that they are
statements of real occurrences, or whether it be

_alleged that they are merely allegorical descrip-
tions.  The theory of Mora Bhatta Daudekara
concerning the exhibition of God by Brahm4,
Vishnu, and Shiva, reflects the greatest disho-
nour on the Supreme Being. I shall after-
wards shew that his attempts to excuse their sins
are altogether futile. God will most certainly
neither take such incarnations as these, nor toler-
ate his representation by such forms. They are

«The preceding story is related in almost the precise words
of the Bhégavata.
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completely opposed to one another, and cin have
no connexion, with the Supreme God. “If you
say” says Braja Mohana, a native author at Cal-
cutta, “““that /they are not separate beings, but
one being under different. forms, we reply, that if
those gods with different bodies, different resi-
dences, different families, different objects of
pursuit, influenced by love and by hatréd, now
quarrelling with-each other, and now making
peace, are all one, and the same being, why may
not a brass utensil, a mat, beasts, men, and every
thmg elsein the world, be esteemed one and the
same thing”. “Before we acknowledge that
those beings are the samé which have different
forms, colours, situations, desires, and actions,
we must extinguish ‘our-eyes, ears, and all our
faculties”.* '
Before I consider theé excuses and palliations
of the sins of Brahma, 'Vishnn, and Shiva, pno-
posed by my opponent, I ‘must bring under re-
view the conduct of Krisuna, and Ra'mA, who
* awe likewise greatly praised, #nd strenuously de-
fended by him. The subject of the sins of the
gads, asfar as. it is treated by the Bhatta, will
_consequently be at onee before us, and sucha
reply will be given as will best secure lucidness,
and prevent repetition.
~ So highly‘improper, indecorous, and sinful, are
the acts of Krmstna, the Avatara of Vishnu, that
Lis name in many districts of India, is proverbi-

* See Appendix B,
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ally applied to the most abandoned profligates
and black-guards.  He is described in the Shas-
tras as lecherous. All know how he procured
R4dh4, the wife of A’yanghosha, the Veishya,
and the manner in which he cohabited with her.
The phrase “Krishna R4dh4”, is consequently ap-
plied to &1l which isbase, andiniquitous? What
but the most i_mpur'e mind can read without
shame the accounts of his - lascivious sporting
with the sixteen thousand milk-maids, and his
vain, but disgraceful, endeavours to procure the
horse of Dand4 which was reported to have eve-
" ry night assumed the form of a beautiful woman?
He ought to be called a thief; for he frequently
stole curdles, and other articles, from the milk-
men, and he robbed a washerman of his clothes
when he was procgeding to witness a Sacrifice,
and other individuals of nelklaces, sandalwood,
&c. He wasso very quarrelsome that he was
seldom out of broils needlessly engendered. He
proved himself to be a liar,  when he urged Yu-
dhishthira to tell a falsehool, and brought such a
calamity upon him in consequence, that he lost
his thumb, and was terrified by a sight of the
torments of hell, “He exhibited himself as'a mur-
derer by slaying his maternal uncle Kansa, and
the washerman whom bhe had plundered, and by
destroying his whole offspring. “He subjected
himself to the irremovable charge of weakness,
and ignorance, by allowing himself to be slain

G
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without his knowledve, desire, or consent, by the
the arrow of; VAli.*

'The history of Ra/ma CaAnpra is not SO bad as*
that of Knishna.: It is suehihowever, as is:alto-
getlier unworthy of an. Advatdra.of God. It marks
his character as conipoesed of selfishness; "folly,
ignorance, weakness, and sin;. " Though Révana,
the giant of Lank4, liad longimprisoned, and op-’
pressed the $3€,000,000 ‘gods; who are said to
have worshipped Rama, he never stirred a foot to
liberate them. When his wife was stolen, from
him, however, he immediately became distracted,
ran about the forest, iguorant of her fate, seeking
her and bewailing hier, .embraced - the trees, in a’
fit of phrensy,! and ‘immedidtelyi -vowed: revenge
on him who hadsistolen her. He knew little which
was not:told him by Hanumanf Sugyiva,and.oth-
ers, and'he could do'little without, their aid, 'In
order ta get the services of Sugriva, he wicked-
ky shot an.arrow and killed: Vali, when engaged
with Sugriva in single combad. He was unable
to leap like Hanuméng across the sea‘from Ram-
- eshvara to Lank4, and he impiously threw p
temple of Shiva into the sea to enable him to
form abridge, and led his army ofl monkeys over
it, who trampled upon the god, and all his sacred
paraphernelia. When flaitered by Ravana, he
promised urtconditionally that he would neves de-
stroy him, but 'when the gods, through fear of los-
ing their power, tempted Ravanato repreach him,

* Appendix F,
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he destroyed him, Without kn?wmg Mandodari,
' thev ch;ef wife of Rn'ivanap, when she came to him
weeping on aceount. of the death of Ler husband,
he declared that,  she should “never be a wndow'
For the trifling oﬁ'encc of 'ulmlttmg ‘the sage
Duyrvasa into hls presence, when 'he was confer-
ring with Kalqpprusha, he abandoned La!\shma-
ng, and tempted lnm to destr’oy h)msel,f, and thus
proved a bad blothen After having made a
rsu(’ﬁcxent trial qf hls pife’s jnnocguce, by makmg
,hel‘,pifss ‘thnough the ﬁre, he sent her mto the
forest to Yalmika,, in.a state of pregnancy an
thus pmvgd a. ba.d hulsbaml, and a, bad fathen
He again made tual ef, her and she was lecenved
into, Pat,xlﬁ, by;he; 4nother Pl‘lthl\’l Lﬁe ended
s life by. dww himself.*, ‘ s
{nb Mimse “S ‘
Sugh arcsome of the 7p).mcnpa}l charges w’lucth
1 bring agajnst .the -five Yprmmpal godsof fh,e
Hindus. «On considegng themn I mlrlst gepeat
fo pot-see-a particle ot, mer}p ',m ﬂ\em” :l, shall
now consndcr ,tll(i Arguments which .the Bhatta
.adduces in_fheir defcncc, —In rdoing tlns, T shall
owc his observauopsf 1hc fullest wcasht &t i
overlook, or nnjustly freat, auy of them, he will
have an oppoltm,yty of giving any expldnatlon
~which may be aequned
A. The Bhatta maintains that the deeds ob-
Jeeted -to, accondmo to {he Hmdu Scuptmes,
“are s0 many virtuous actions in the gods that per-
formed them”. fknow very well that the Hin-

ok AAppend-i:‘L G,
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du Shéstras characterize them as such: and it is
on this very account that I unhesitatingly declare
that these .Shéstras .are false, and did not come
from God. The bare assertion of the Shéstras
cannot be heald, in acase like this, ‘any more
.than the excuses of a thief, who says that he does
no halm in stealing, can be received in bLis vmdx-
cation. 'The faults of the Shéstras, which are
mnumc;rable, must be first removed, and their
_evidence must be first established, before we can
rest on what they say. “If you believe a part of
the Shastras”, say some, “you must believe the
whole of them. If you believe the Shistras
when they say that such and such acts were com-
. mitted by the incarnations of God, you must be-
lieve them when they say that in these acts there
was no sin”, -In reply to this foolish assertion,
X have only to say that neither could the incarna-
tions of God commit the vile acis alluded to, nor
could the books of God say that such vile acts
were not sinful. Both matters, as they are ex-
hibited in the Hindy Shastras, must_be reckoned
equally false and erroneous.®

2. It is further the opinion of the learned Mo-
ra Dandekara, “that by hearing, and speaking, of
the actions formerly . described the spirit and its
subjection to passion are removed; and that they
have as much power as image-worship itself to

# The absurd reasonid} to which I have here alluded is often
resorted to even by the most intelligent Brihmans, It will be

observed from the translation of the Hindu~dharma-sthépand
that Mora Bhatla himself pactises it
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-create in the soul pure and holy dispositions".
He has not told us, and he cannot tell us, how
by such expedients the evil dispositions of the
mind will be removed. They may boe almost as
officacious as idolatry; but this practice, as we
shall shew, is decidedly sinful, and adverse to
true worship.

3. The Bhatta - endeavours to prove that the
actions complained against are meritorious in the
following manner;—“Listen to the argument”,
hé says “by which we demonstrate their excellen-
¢y. Good and bad actions are severally known

by their results. The action whose decision ac-
cording to the true sacred Scriptures is good, s
a good action. 'That whose result according to
the decision of the true sacred books is bad, isa
bad action. 'Theft when coramitted is followed
by punishment; therefore *theft is bad, &c.”* 1
‘have no hesitation in saying that the ultimate ‘is- -
sue of all sin, not removed by a Saviour, must
be evil, and that continually; . but I also say that
sin will be known to be sin, although its ultimate
‘result be not known. If a Ramoshi, who has
been bred in some of the outlandish villages of
the Maval,* anll who is eéntirely igunorant of
any Shastras, were to rob a Brahman, beat him
with his shoe, and otherwjse abuse him, and at
the same time escape all punishihent, the Brah-
mah would ncvertheless think him guilty of sin;

* The country ahove the Ghats, situated between the Kon-
kan and Dakhan.
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and were any book to say that the Ramoshi, bad.
not committed sin, it would undoubtedly find no
credence from the Brahman. I go much further
than this, however, and maintain that the stories
of the Hindu gods, contained sin the -Shastras,
show that in-most instances, ,the issue of the ac-
tions was bad. 'This was the case with Brahma,
who lost all his merit by bis incest; and who was
cursed and lost all l;espect and all his.worship,
~ and, accordingto some accounts , onje. of his heads,
for his other sins. This was the case - ~with Sluv~
va, who, by his dlswraceful and smful conduct,
lost all his domestic peace,;and even .his own
manhood, and who' became sujject to a;most
. tremendous curse. This was.the case- with ersh-
na. He was~killed lnke abeast in 1he Jupglq,
left without burial,’ and eaten by birds and 1 jagk-
alls. JaO‘a.nna,tha, one of his. forms, when asked,
why heavho was the “,Lord of the world”, had i po "
hands,-and no feet, replied that he was- suffering
for his wicked ,and fooll&h(,spm ts ,u; , Gokyla.
This was the case with Rams, whp finally-lost his
wife, his brothpn,yand shis ghildren, and-who in
despair went lz;nd ;d:,qwned himself. .In.all these
jnstances, it.is manjfest the ,istue vias had; and,
therefore, ,in all these instances, the conduct, ac-
coa.dmg to Mora Bha.tta :Dandekara, was bad.
He is caught-in his -own spare; and therg /s
» way -of his escapipg. It,is of no use for him,
consequently, to say that “the incarnafions never
forget their own proper nature; and therefore no
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evil that befals them in consequence of the in-
carnation does them any harm”. Heeven allows
that “some of the things done by the great per-
sons (alluded to) are to the human view produc-
tive of much evil to them”. It has been proved
that the greatest harm has accrued to the gods
from their actions; and nothing more need be said
on the subject than that “the issue was bad, and
that the actions were consequently bad”.

4. The Bhatta apologizes for the sins of the
Hindu gods, by remarking that they were at-
tended, in some instances, with good to those

-who were connected with them. I make the fol-
lowing quotations respecting this pomt “That
Krishna, committed adultery; that Rama ran
about in the forest- crying for his wife; that
the great Seer Parishara committed adultery,
you believe to be true stafements. Now in the
very books from’ which these statements are taken,
it is expressly declared thatemancipation, which
it is difficult for hermits, with all their purity and
boly deeds, to obtain, was bestow on the adulter-
ous wives of the cowherds, on those who assisted
Krishna in his thefts and on several others. Ha
Ha-Ha”! “From Parashara’s’ adulterous connex-
jon with the fisherman’s d.mghter there sprung
a son, [[Vyasa] whose praise is. in all the world,
who accomplished the great work ‘of collecting
the Vedas and Shastxas. Such a son could never
have been produced in a marriage connexion,
however, distinguished by excellence and purity,
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Why then should it be once said that ihere should
' be any adultery in the case”? This reasoning is
: so utterly absurd, and the principles of morality
“onwhich it'is founded are so loose, that were it not

commonly used by the Hindus, I should not even

have alluded to it. Who will say that sin ceases
to be sin, because the sinner has the power of
shewing favour to those who are sinned ‘against?

An injury does not cease to be intrinsically an

injury because the person offended may after-
wards be rewarded on account of his having suf-

fered it. Emancipation bestowed by adulterers
upon adulterous women for their adultery, and

upon thieves for their thefts! Adultery is better .
than marriage for the production of sons of ta-
lent, and ceases to be sinful when engaged in for

this object! How Jdebased, false, and irjurious
nust be the books in’ which this is stated! Let
these principles be generally approved, and acte

cd upon, and there will be nothing but violence,
impurity and destruction,—the injury of intelli-
gent Creatures throughout the world, and the
dishonour, and blasphemy of the Divine Being.
1 call upon every Hindu possessed of the smallest
portion of intellect, and moral feeling, to mdrk;
and forsake the horrible doctrines of their teach-
ers, and sacresl books,—doctrines which the Gu-
yus are not ashamed not only to declare in pri-
vate, but to publish as “ornaments” of their re-
Tigioni
B. The Bhatta apolomzes for the sins of the
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Hindu gods by observing that some of their ac-
tions were good. “In the conduct of the ador-
able Rama Chandra”, he observes, “there are ex-
hibited veracity which calls forth the praises
of all, gentleness, exceeding kindness to friends,
obedience to parents in the most distressing cir-
cumstuntes, generosity, and infinite majesty”.
“Let it be understood that it was from no influ-
ence of lust that Rama went about seeking his
wife; but it was to shew that, for one who is his
in heartand soul, he is ready to part with life it-
self,—it was to shew this, and by so doing to fur-
nish a motive to men to be instant in his worship,
and it was also to accomplish the salvation of
certain spirits that were held in bondage in the
forest, &c ” 1 have formerly showed how Rama
neglected his worshippers, when they were im-
prisoned; and that bis deeds®ntitle him to no con-
fidence. Not to’speak of this, however, I can-
not possibly see how my opponent can be bene-
fitted by a statement of the kind which he has
made. It is the fact that any one sin has been
committed, which shows that the person who has
committed itis not, and cannot be, anincarnation
" of God; aud, whileit has been proved, that the
- Hindu gods have committed sins, and these of an
enormous nature, their claims must be for ever
dismissed. No person, even inreferénce to world-
ly matters, would trustin a man who was aknown
thief, liar, adulterer, and murderer. How much
less then should those individuals be reckoned
H
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gods and trusted in, and served, who bave this
character. “You must weigh their good and their
bad deeds, however, together”, said a thjarat h
Biahmanto me one day in the presence of Mora
‘Bhatta Dandekara, “aud see which preponder-
- ates”. He was informed that no judge in his
senses would ever proceed in this manner with
the persons charged at his bar. He would un-
doubtedly condemn them for the crimes proved
against them, and punish then accordingly. -
6. The Bhatta refers to the greatness of the
Hindu gods as an” apology for their sins. “In
the actions of God and the creature”, he observes,
“there is this difference, that the one acts inde-
pendently, and the other is bound to act accord-
ing to the divine command. With that powerful
being, who acts independently, it is altogether
nnploper to find fault, &c.”-- The answers to this
reasoning are at hand. God is-omnipotent, and
God is independent of the creature; but he is not
independent of his own nature. If he is holy,
then,—and who without committing the greatest
8in dare say that he is not?—he must act according
to his holiness. This holiness consists in hatred
of sin, and opposition’ to sin; and, being alto- -
" gether perfect, can never be violated. It is the .
principle on which the laws given to men must
be founded; . for it is impossible fo conceive that
the Divine Being, who is infinite in all his per-
fections, and excellenciey, could give any laws
which are opposed to his own nature, and his
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own desires. Those actions, then, of a moral
kind which God bas forbidden to his crea-
tures, which he declares to be displeasing in his.
sight, and which he isdetermined to punish, must
be viewed as directly ' contrary to his nature;
and such as he can never perform. The,man is
guilty ofi the grossest impiety who would ever
ascribe them to him; and those books which say
that they have been committed by him ought im-~
mediately to be given to the flames. God. could.
not be trusted were he not' to be faithful to his
own laws. He could not be perfectly loved, un-
less he were perfectly excellent. The. nature of
sin could not be known unless it were viewed as
in every ‘respect contrary to kis character. If
his example were unholy, it would spread disor-
der and destruction throughout the universe; and
his moral government would be destroyed. The-
greatness of God could be no.apology for sin on.
his part. It would positively be an aggravation.
of sin, as tending in an inconceivable degree to.

increase the detriment of that sin. The reasoning:
of the Bhatta is on these accounts completely a.

failure. Though it agrees with some statements
in the Hindu Shasiras,. it is directly contrary to.
gome others. In order to prove this fact, Imake the
following quotations from the Bhagavata. Gita:—
“The man of low degree followeth,the example
of him who is above him, and doeth that which.
he doeth. I myself, Arjuna, have not, in the
three regions of the universe, any thing which is



60

necessary for me to perfdrm, nor any thing to ob-
tain, which is not obtained; and yet I live.in the-
exercise of the moral duties. 'If I were not vigi-
lantly to attend to ‘these duties, all men would
presently follow my example. If I were not ‘to
.perform the moral actions, this world would fail
in their duty; Ishould be the cause of, spurious
births, and should drive the people from the right
way. As the ignorant perform the duties of life
from the hope of reward, so the wise man, out of
respect to the opinions and prejudices of man-
kind, should perform the same without motives
of interest. He should not create a division in
the understandings of the ignorant, who are in-
clined to outward works, The learned man, by
industriously performing all the duties of life,
should induce the vulgar to attend to them”*
These are the reported words of Krishna him-
sclf. I quote them not because I believe in the
Gita, for I have no hesitation in declaring that it
never came from God; but because they ought to
silence my opponent. I would also mention, that
even although the reasoning of the Bhatta were
* I have here adopted Dr, Wilkins’ translation, which-is
sufficiontly accurate. In the Marit,hi ndition, the passage is
-quoted in the original Banskrita. It was adduced in opposition to
the Bhatta at the discussions alluded to in the preface. Though,
many of the Brihmans, who were present, were ag {amiliar with
it as with the alpaabet, they felt its force tell so directly against
the argument which they pursued, that some of them assured
the other Hindus who were auditors, that it was not to be found

in the Gita! A Shastri, however, confessed that the quotation
was correct, and rebuked his brethren for their prevarication.
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correct, it would be irapplicable to his purpose; -
because most of the sins of the Hindu gods,
which: I have mentioned, were committed not
against the creature, but against other gods.
Though it were admitted. that the gods could do
with creatures as to them mx«rht seem fit, it
could not be admitted that they could quarrel
with one another, curse one another, fight with
one another, and injure one another, without sin.
It is worse than trifling to say that they “merely
engaged in play and sport”. Iniquity most cer-
tainly cleaves, and must for ever cleave, to them.
Itis in vain to ask, “Why must God act like men
in every respect”. God will in every respect act.,
infinitely better than unea. -

7. In order to defend the Hindu gods, Mora
Bhatta has ventured on a comparison of the ac-,
counts given respecting them in the Hindu Shés-
tras, ‘and the descriptions of God, and the incar-
nate Jesus, contained in the Christian Scriptures.
There are several observations scattered through-
out his tract on this subject. Had he prosecuted
it to any extent, it would have been fatal to his
cause, and he would lave seen that he could
not have adopted a more effectual way of bring-
ing ruin on his own religion. Intheremarks which’
he has nade, there is nothing like a fair view of
the subject, and there are scveral nlost important
errors, Heis correct, however, when he says
that in the Christian Scriptures, “One God is set
forth”, 'This glorious being is represented in

LN

,‘1v Y]
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these writings as possessed of every possible per-
fection, and adorned with every possible excel-
lency. They untold him as infinite, eternal, and
unchaugeable, in his being, wisdom, power, holi-
ness, justice, goodness, and truth. They not
onlyascribe to him exalted and perfectly good
attributes and qualities; but they shew uc these
attributes and qualities in coustant operation.
They exhibit him as the Creator,—not like the
Hindu creators, labouring under the difficulties of
his work, overcome with perplexities, and resort-
ing to the meanest, dnd most foolish expedients,
but calling worlds into existence by the word of .
his power, arringing them according to his will,
and breathing into their various inhabitants the
breath of life. They represent him as the Gover-
por, not afraid like the Hindu deities, of losing bis
throne by the intrigues of his fellows, by the me-
rits of men, or the efforts of devils; but as erder--
ing all things according to thé counsel of his:
will, as controuling and punishing the wicked,
and as manifesting his glory *by the very efforts
which are made to obscure it. They represent
hiin as the Preserver, not, as the Hindu Vishnu,
- degrading kimself by deceivin’g the objects of
his care, and participating in their sins; but as
making a gracious and abundant provision for
the supply of*the wants of all his creatures, in
the exercise of unspotted purity, They mani-
fest him as the Saviour, not capriciously extend-
ing meycy in retwrn for the miserable, and pol-
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“luted gifts, penances, and services of sinful and
rebellious man; but as dnsp]aymg through the
work and n erit of Christ, his justice and holi-
ness, at the.very time when he discovers his com-
passion, and saves, and sanctifies the gmlty.

The doctrme of the Trinity, contained in the
Cliristian Scriptures, as Mora Bbatta seems to be
aware, destroys not the Unity of God; and, from
the manner in which it is exhibited, the divine
glory is exhibited. The Father, Son, and the
Holy Spirit, who are to be found in Him who is
the only living and true God; have the same at-
tributes, the same power, the same will, and the
same glory. They never contend,” like the Hin~
du gods, about theirrespective greatness. They
never form, like the Hindu gods, separate pur-
poses. They never endeavour to thwart one
another in their several wopks. They have ex-
isted from all eternity in the relations in which ~
they are at present. - The Son, who is so denom-
inated, not because of derived existence, for he is
without beginning, but because he is of thesame

* pature with the Father, because he is the oh-

ject of the Father’s love, and because be displays
the Father’s glory; assumed the soul and bedy of

man that he might make an atonement for sin.

In thestate of his incasnation, and in the mani-
festations made by the Holy Spirit, tliere was com-
mitted no sin, and there was done nothing to dis-

parage the godhead; and there took place nothing
inconsistent with its omnipresence, and spiritual-
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ity. There is nothing similar to the accounts of
them contained in the bible, tg be found in the
stories of the Hindu Shéstras, conceruing. Brah-
ma, Vishnu, Shivd, Krishna, R4ma, and others.
Thissubject, and the observations of the Bhatta
upon it, require particular consideration,

(1.) Thege isa great difference betweefi the in-
carnation of Jesus Christ, and the reported incar-
nations of Rama, Krishna, and others, in reference
to their object. The purpose of the Rima Ava-
thra is said to have been the destruction of the
giant Ravana, but this object must appear alto-

_gether trifling and inadequate. God who is in-
finitely powerful could accomplish it without be-
coming incarnate; for he who giveslife; can take
it away at his pleasure. The purpose of the
Krishna Avatira is ~aid to have been the destruc- -
tion of the giant Kansa and others. This ehject
is similar to that of the RAma Avatéra,and could
have been accomplished without an incarnation.
Krishna, moreover, continued in the world doing
mischief long after it is said to have been accom-

plished. The purpose of the Christ-Avatara
'was the cndurance of the punishment due for the

sins of believers, the manifestation of the divine
holiness and purity, and the exaltation of believ-
ers to a state of unspeakable glory and bliss,

This was a great object, an object worthy of an
incarnation, and an object, which, as far as our
knowledge goes, we are warranted in saying could
nothave been accomplished withoutan incarna-
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tion “Wereply”, says Mora Bhatta DAndekara,
“that God is omnipotent-and that by saying that
he had'rio other way of saving men, you fix an
indelible stain on the glory of his infinite power”.
I maintain, in opposition to this argument, that
the salvation of sinners, is not one with "which
mere polver is connected, as is the case in the
destruction of wicked giants; but it is one with
which the justice and the holiness of God, his
glory and majesty as the governor of the uni-”
verse, and the moral good of intelligent crea-
tures, are directly connected. Sin deserves pun-
ishnent, and, consequently, if sinners be saved
at all, it is manifest that their salvation must be
cffected in the exercise of givine grace, for it is
only through the exercise of this attribute, that
the fit punishment of sin can be averted. But 2
grand difficulty lmmcdmtcly preseuta itself. God
is not only rich in mercy, but he is infinite in
holiness and purity, and cannot, without the
grcatest detriment to the government of his crea-
tures, deal with sinners, without shewing thatsin
is infinitely hateful in his eyes, that it is an evil
of . the greatest magnitude, and that, if persisted
in, it must be attended with everlasting ruin.
Nothing which the creature can do can remove
the guilt of sin; for if man were to haye the pow-
er of sinning, and of remcving his sin, ‘when he
pleases, itis manifest that he would uever con-
tinue obedient, and that angels and other intelli-

gent beings, on seeing his conduct and success,
- 1
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might be tempted to disrespect the divine authoe
rity, and to rcbel against the divine law.. A
scheme.of salvation must be resorted to in which-
the divine mercy, and the divine holiness and
justice, must be alike displayed, the salvation of
men from the power and punishment of sin ac-
complished; and the evil of sin most emphatically
exhibited. Such a schemc is to be found only in
Christianity. According to its fundanieatal prin-
ciples, “God-so loved the world as to give his
only begotton Son,, that whosoever believeth in
him should not perish, but huve everlasting life”,
Christ became the willing, and sufficient, surety
and substitute of those whom God determined
to save, and assumed a body and a human soul,
without which he could not bhave suffered the
punishment due for their $ins, God is just in
accepting the works, sufferings, and death of
Christ, because being those of a divine person,
they were infinitely meritorious. God in pardon-
ing sin, for the sake of Christ, shows that it isan
infinite evil, for, if he spared not his own Son,
when he stood in the room of the guilty, he will
not spare sinners when they stand on their own
footing; and, because if sin is not restrained
throughout the universe by the exhibition of
God’s dealing with Christ his own Son, it must
be evident that sinners must infallibly be left, in
all time to come, to suffer the punishment which
is due to them.

(2.) There is a great difference between the in-
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carnation of Jesus Christ, and those of Rama
and Krishna, in regard to their conduct. We have
already seen that Rama and Krishna committed
the mqst flagrant sins; and it is manifest, that
their history presents little to our view, but
disputation, war, and .destruction. In Jesus
Clrist, however, we see nothing but the display
of perfect purity of character, the practice of
that which is good, and the manifestation of the
divine glory. He was born without sin, for he
was conceived by the power of the Holy Ghost
in the womb of a virgin. During the .whole
course of his life, he continued holy. He com-
mitted no evil action, he spoke no evil word, and
he cherished no evil thought. He fell into no
mistake. He employed himself in doing good.
When he performed miracles, to confirm his mis-
sion, and to manifest the divine glory, the deaf
by his word began to hear, the dumb to speak,
the blind to see, and tlie lame to walk, and the
sick to rejoice in their returning health, He
walked upon the sca; and heraised the dead.
For all his wonderful works, there was a suitable
reason, and in connexion with them, no decep-
tion was practised. They are completely op-
posed to the reputed miracles of Krishna, which
may be characterized as tricks, as extravagant,
and unnecessary.* As”the greateit .instructor
who ever appeared in the world, he declared
without partiality the divine glory to all around

————

4

* See Appendix H,
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him, whether rich or poor, high or low, young or
old He spoke with earnestness, authority, and’
power; und even his-enemies confessed that nevér
-man spake Tike him. "His doctrines were impor-
tant; aud they referred only to the character of
Gud, the salvation of men, and other matteis con-
nected with them. In these respects, they were-at
aninfinite distance from the reported conversations
of Rima, Krishna, and others, in which there are
many trifles, and many blunders. Christ came
into the world to sufler in the voom of min, and,
instead of “sporting hiingelf at pleasure” like
the Hindu Avataras; he subjected himself to pain
and suffering, which cannot be described. He
voluntarily allowed himself to be nailed to the
€ross, took upon himself the load of the world’s
guilt, and gave his life as the ransom of his
people. In all this humiliation we see the most
striking condescension, and the most overwhelm-
ing love;- and are led to trust in him and serve
him, le continued in the grave for three days,
—a time suflicient to convince the world that he
had truly died. He then rose again by his own
power, and, after instructing his diseiples in the
‘nature of his reign, and com"manding them to
proclaim remission of sins in his name through-
out the world, he ascended in the sight of his
disciples, with his body, to heaven. In the place
where God especially manifests bis glory, he
continues as the intercessor and advocate of his
people; and the prayers for the pardon of iniqui-
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ty, the sanctification of the soul;- and eternal
joy, presented in his bame, and with a reliance
on’his merits, find acceptance with the Father.
The actions of Rama and Krishna, when compared
with those to'which we have now alluded, are
lighter than vanity. Let the wise mennof the
earth ntake full inquiry into the subject, and de-
cide aceordingly. :

(3.) There is a great differcnce between the
incarnation of Jzsus Christ, and those of Rama
Krishna, &c. in regard to the application of their
benefits. “If by our own good deeds we ca'mot
obtain salvation”, says Mora Bhutta Dandckara,
“the good dceds of Krishna, if we worship him
in sincerity, will affect that salvation for us”.
We have already seen what was the object of
this Avatéra; and itis impossible to conceive how
the achievements of him, “ho is merely repre-
sented as a giaht-killer, can be in the slightest
degree available for the purpose here mentioned.
He sccomplished nothing which had any refer-
ence to the carrying away of the sius of. man-
kind. The persons who preceded him in the
world, and the persons who live in the present
~ day, can receiv¢ no advantage from him of any
kind. Christ, as we have seen, died for sinners,
.and suffered the punishment due for their trans-
gressions. A promisé” of his advent, and work,
was given to man on the entrance of sin into the
world; and as he was the surcty of man from the
beginning, those who believed in him, and ex-
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pected his advent, were saved through his merits.
Those who have followed him apd been acquaint-
ed with his history, have been saved by referring
to what he has done, and by resting their confi-
dence upon his righteousness. “The conduct of
Jesus Christ”, says the Bhatta, “has laid open
the way of wickeduess te men. If you ask how
this is the case, we reply that Jesus Christ tells
you only to believe in him, and promisés on this
condition to take on himself all your sins whether
old or new, and thus accomplish your salvation.
‘Wil not men who are spontaneously given to
sin, on hearing such a promise as this,, believe in
Jesus Christ, and prepare themselves to commit
sin up to the full extent of their desire”. The
Biiatta seems to bave been aware of his perver-
sion of Christian doctrine, for he iminediately
adds, “No, no; you mistake altogether the mean-
ing of the words believing in Christ. To be-
lieve in Christ is to obey his commands”, He
seeins also to have been altogether unacquainted
with one of the: first principles of Christianity,
that Christ is the Saviour from the power, and
dominion of sin, as well as from its punishment.
-1In the gospel, there is an offer for parden, but
this offer can be received only by those persons
who acknowledge the holiness, justice, and good-
ness of God’s law, who are ready to love the Sav-
iour, and are inclined to obey him; who can have
no peace, and no hope, in a state of absolute dis-
obedience; who receive the Holy Ghost, who enters
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into their souls, purifies them gradually from their -
evil desjres and passions, and prepares theu for.
‘heaven, nto which nothing which is impure can-
enter, and in which nothing which is. impure can
dwell. No other religion makes any provision
for securing holiness, but the Christian. It js the
special swork of thie spirit, whomn we have just
meutioned, «o nake the soul holy, as it is the
work of the Fatber. to send his Son into the
world, and the work of the Son to give his life
for the ransom of men,

(+.) There is a great difference between the
Avatara of Jesus Christ, and the reported Ava-
taras of Rama, Krishna, &c. in regard to the evi-
dence on which their stories rest. In perusing
the accounts of Rima and Krishna, we perceive
little or pothing but direct and palpable contra-
dictions, and inconsistencies, overwhelming abom-
inations, and the grossest exaggeration. Instead
of being led to acknowledge that these accounts
are sanctioned, and exhibited, by heaven, we
plainly perceive that there is nothing of that air
of credibility about them, which can entitle them
to the smallest respect as human historical com-
positions, They are filled with the extravagant
faucies of the Hindu poets, who ecither attempt
to praise the deeds of some deceased kings, or
who, from the stores of their own imagination,
and the aid of the poetical art, and the direction
of the popular superstition, merely seck the a-
musement of the readers, and their own renown.
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They contain, in short, few moral lessons _"c‘>f the
slightest utility, but, on the contrary, much which
is-calculated to disgust every mind which Leas the
slightest regard to'moral purity; and they are, in
every respect, unworthy of being ranked as di-
vine revelations. The history of the Lord and
Saviour Jesus Christ is, in all these points, di-
rectly opposed to them. Its statements zre dis~
tinguished by the greatest simplicity. From be-
ginning to énd they are consistent with one
another. They are important; they are holy in
their tendency; they” are -distinguished by the
greatest wisdom; they prescut us withan account
>f a perfect character, so minute and so extern:
sive, and so varied in its relations, that ‘it never
could have been delineated had it not been real.
They form part of a book se glorious, that it
must have come from God. The most highly
endowed man on earth could not, by his own un-
assisted rveason, have described God as it has des-
cribed him; could not have illustrated the divine
- works as it has illustrated them; could not have
revealed the state of man as it has revealed if;
could not have pointed out such a way of salva-.
tion, as it has pointed out; could not have un-
folded holine-s, as it has unfolded it; and could
" not have revealed such a state of bliss as it has
revealed. Iinvite the attention of all the Hin-
dus to this subject, convinced that, after inquiry,
it will be found to he such as I have represented
v i#t. Talso call upon them to examine the history
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of the Bible. They will find that it has always
gained great credence in the world, since the time
lt was composed; that it never could have gained-
this credence had itnot been true; and tlnt its
witnesses had a sufficiept, knowledge of facts,
and gave their testimony in.opposition jp  all

their werldly advaatages, and amidst perse-
| cution, ;and in circnmstances, which do  not
leave the shadow of a doubt in any candid
mind as to theu veracity. All the Christizn Mis-
sionaries in the Bombay Presidency will be hap-
Py to state this subject to the fullest extent. My
space will not permit me to say more upon it at
present. A separate work respecting it will
speedily be published in Marat,hé.

II. Having made these observations, on the
character of the Hindu gods, and their Avatiras,
I now proceed, in the second place, to consider
Mora Bhatta’s observations on Iporatry. This
is a most lmportant subject; for it is necessary,
not only that the true God. should be alone ac-
knowledged; but that he should be worshipped
in a right and acceptable manner,—in a way cal-
culated to display 'his glor y, and to ]{np)esg the
mind wnh his true character,—with his wisdom,
spirituality, inajesty, power, holiness, goodness,
and othcer attributes.  ° .

v L. The Bhatta remarks that, “There is not a
single Hindu who reckons an image to be God”.

Greatly would 1 rejoice, indeed, could I believe
K
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this statement to be correct; but fucts of the most
stubborn kind, and of every day’s eccurrence,
force me to say that the matter is far otherwise.
There are some Hindus who believe that the
idols are not gods; but there are millions of them
who Lelieve the i images to be God. They are to
be fouud in.every vnllage, and in every fown, in
every Kasba, and in every Suba, of evety caste,
and of every station, of every sex,-and of every
age. They call the images gods; and they treat
them as such.. They are instructed by the Brah~
mans to act in this mannér; 'and they have no
feeling of shame in connexion with their con-
duct. In some places, and on some occasions,
they fan the-images that they may enjoy cool air;
they cloth them that they may not suffer by the
cold; they place them beneath curtains that: they
may not be annoyed by the musquitoes and flies;
they besmear them witis red lead, &c. that they
may be pleased with their own beauty; they put
them to sleep that they may obtairi rest; they go
to ask them for the mterpretatnons of dreams,
and omens; they say that some images of the
same god are more powerful in giving children
and otuer gifts than others;. they are afraid of their
being touched by Musalmans and Europeans lest
the Godship should be defiled or destroyed; they
purify them " after they have been touched; they
sometimes believe that the idols are unwell; and
they hear the Brahmans say that the stone and
metallic figures are useless without the Mantras,
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*I quote Mora Bhatta Dindekara himself on this
subject. When reasoning in support of idolatry,
he informs us that there is something more than
mere stones in the idols. “By means.of the Man-
tras”; he observes “the Deity is according to the
rules laid down, in the sacred books, called into
the image, and thus the immaterial god obtains
" -an imperceptible imagined body. When he is
thus endowed with a body, he is, according to
the rules laid down in the sacred books treated
as having a body”. <To those whiose attention
is fixed night and day on the image the invisible
form of God makes its appearance’. It is evi-
dent, theny that the Hindus in great numbers, are
s0 foolish &s.to belicve the idols te be God. The
Hindu Shastras, { would her'e remark, ate very in-
consistent on this subject. In the Tantra Sara it is
' said that, “He will inevitabiy be punished in hell
‘who considers the image of the Deity as asimple
stonc™. In another place it i snid:=--

ﬁf%mm@tﬁﬁﬁntﬂ’ﬂté&'t*

fnvwnlwage: aeruﬁmfmmf’m%‘
“All those ignorant persons who regard as God,
‘an imagé of eartb metal, stone, or wood subject
themselves to bodily misery, and can never of-
fain final deliverance”. " In one placé it is said
“that the image when endowed with divinity, is
deprived of its maferial qualitics”; and in another
'it “possesses’ no di\'ziuity at all”. Ttis not my
part 1o reconcile these variances, I would re-
mark, however, that the worship of images ap-
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pears to be comparatively a modern practice
among the Hindus. When mankind first forsook
the pure worship of. the spmtuiﬂ. God, they wor-
shipped probably the -suny-and the. stars, and
the different clements as fire, water, air, &c. This
coriupted worship s predonmnant inuthe Vedas.
The worship of images, which is; if possible, .a
"'mor¢ corrupited worship, is predoininant in the
Puranas.*
* 12. In support of idolatry, -Mora. .Bhatta, ob~
serves that “God is no where to be scen. When
sin is committed it does not, appeas that, ia this
-world, he punishes the sinner on account of it”,
and.that, for this reason, idolatry has been estab-
lished. . In-order to elicit the absurdity of this
argument, 1 have only to ask, Does God become
visible by a stone? and in the form of a stone
does he restrain tran$gressoss; and punish them?’
No person in his senses will say’ that he does.., 1
also maintain that God, by his works, Jdoes make
manifestations of himself in this world. He re-
veals his power, his truth, his faithfulness, and
his wisdom. To. some extent he actually pug-
-ishes sin.  He makes the pracuce of it the occa~
sion of destroying peace in thd mind, and ﬁlhng
it with fear and shame; and, on its account, he
sends trouble, disease, and death into the world.
He also gives’ his word to men; and this word,
even according to Mora Bhatta, wpust be viewed
as very powerful. “When a king has sent par-

* Sce Appendix I.

-
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*tichlar orders to his subjects?, he writes, “obedi-
ence to them.secures their welfare, disobedience
procures-the reverse. Inolike manner, on hear-
ing these orders, their minds are.agitated by joy,
or grief, or fear, as the circumstances may deter-
mine. Now consider” who eXcites thése feelings.
Should 4t be suid thatithe king does so, it may
be replicd that he is not presents *The king’s
commandment isnot the king himself. There
must be, therefore, some strange power in the
commandment itself>. "On. these grounds the
person who practises idolatry muist be held guilty
of great sin. - He overlooks.the intimations which
God gives of himsclf by his 'works. He. over-
looks the lessons which ave taught, by the afflic-
tions sent oraccount of sin. He overlogks' the
declarations contained rin the,.divine word. He
resorts to an expedient of 1o use; and the falsely
says that God by. this: expedicnt prevents sin.
Alas that such evil devices should enter the hearts
of men! ‘ . K )
3. The Bhatta calls upon his readers to #look
at the conduct and behaviour of those in whose
religion no such observances as idolatry are laid
down, and they will at once sec whether image®
worship and the like are of any use”. Let this
inquiry be made to the fullest cxtent; and let it
refer to the conduct which is practiscd within
the temples, and which is practised without their
walls. - The Christians who do not worship
images are accustomed to meet together for the
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public worship of God. When they assemble
they cclebrate the praises of God, in which they
extol the divine character, and the divine works,
and thank God for his manifold mercies. They
confess the sins which they have committed, pray
for the pardon of their iniquities, for the sanc-
tification of their souls, for knowledge, peace of .
mind, and spiritual joy,~for a blessing on them-
selves, their friends andall mankind,—-and foreter-
nal and unspeakable happinessin that place where
God especially displays his glory. They listen to
the word of God, in“which the divine character,
the natural state of the human race, the means
of 1salvation, and the duty of man, are unfolded.
By these means they receive, through the blessing
of God, and the operation of the Holy Spirit, jan
increase of their kuowledge,rof their faith, ‘and
of their love to God, 4nd.an addition of strength
to their hopes, and determination’ to forsake sin.
Contrast with this proccdure and experience, the
conduct of idolaters in similar circumstances,
In the first instance, in order to get rid of their

vins, as they say, they declare their intention of
entering ou the perforimance of religious rites,

‘Inunediately they pay their adorations to a shell.
or a bell, and then eoter ypon the more particus
~ lar worship of the idols, which they may perform
with sixteen different rites, After they have
anointed the stones with milk, curdles, ghee, su-
gar, or honey, which they call the Panchdmsits-
ndna, they present clothes, sandal wood, and gar-
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lands to the gods. They burn incense, and kin-
dle lamps. They present eatable offerings, co- -
coannts, betel, and money. They walk round
the image. They perform the Pushpdnjali, or
scattering of flowers. Sometimes they worship
by placing their fingers in their mouths, androar-
ing like'sheep. Sometimes they bawl out “Fl-
kot! elkot””! sometimes “Udeva! udeva”! some-
times “Jndnrdja’ ! sometimes “Mduli Tukardma
jndaneshvara mauli” ! sometimes Harihara” ! some-
times “Rdma Sitd”!. &c. ' They beat drums, and
play on various rude instruments. They walk in
procession, and wave clubs, and twigs of the
Tulasi. In this. way they dishonour God, fill
themselves with pride, deceive thei¥ own minds,
and injure their souls.*—The conduct of true
Churistians, when out of the temple, is distin+
guished by the utmost propriety. They fear
God, worship him: in spirit and truth in their fa-
milies, and observe justice and uprightness in
their dealings with mankind. It must be admit-
ted that there is more knowledge, learning, and
civilization amongst them than among idolaters.
4. The Bhatta observes, “That God is like the
image no one imagines; but, merely forming such
a conception, he spends a short time every day
in its worship, and thus acquires peace of mind.
This process having been continued, the true
knowiledge of God is at length obtained, and the
mind is separated from the world. Then, itis

h * See Appzndix K.
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that observances areseen.to be of ue ase, and
are quitted of course”. In the first part of this
declaration, there is a qon[’essi'ou of what, in the
eye of reason, must appear-to be extremciy sin-
“ful. The Hindus are aware that God is not, and
cannot be, like an image; and: yet they délude
themselves so as-to believe that he- islike an
image! . They de this under the pretence of
pleasing him, of shewing forth his greatness,-dig-
_nity, and excellency! They tell us that they find
peace in this work of misrepresenting God; but
they do not unfold the nature of the peace, and
shew how it i3 ebtained. I suspect that it is the
peace of ydelusion: it is certainly not of a right
kind. Jt is absolutely impossible that the true
knowledgo of God ghould be obtained from look-
ing at that which ‘“no one .considers like God”:
The mind may be se sar separated from worldli-
ness by this employment, I have:.no doubt, that
M way ultimately arrive at such a state of infatu- -
ation, as will direct its possessor to neglect to
support himself by the work of his hands, to
wander about as a beggar, and a burden to soci-
ety, ot to betake himnself toa forest, and destroy
himselt.. “Persons on whom such effects are pro-
duced” are cer tamly “to be found at the present
day; but I trust that the dissemination of know-
ledgeamong the Hindys will diwinish their num-
ber.' “Where qualifications like theirs”, writes
the.Bhatta “have not been attained, of what a-
vail ¥s it for any one mercly with the mouth to
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teach lessons of wisdom, and yet live .as his in-
clinations prompt? If in image-worship, and .
those observances which relate to the bod y, and
other things, there is no virtue, pray what virtue
is there in. mere speaking”? He must remember,
however, that he himself has said that “there,is a
great powsr in words”; and that while Christians
expect noching from improper teachers, they pos-
sess many instructors who are exemplary in their
lives. | -

5. The Bhatta maintains that “the attention of
the mind has been directed to pure objects with
the view of separating it from those which are
impure. Tt is for this purpose that the four-arm-
ed image of God, and other images of alike
description, are used; and it is by means of them
that evil thoughts are expelled from the mind.
. In like manner, the mind must be ever active:
the ceremonies of image-worship are, therefore,’
prescribed to afford it occupation”. This state-
.ment affords no support to idolatry. The mind
assuredly can attach itsclf to invisible objects,
that is to say, it can reflect on the descriptions
which it receives of them, and on the actions said
to be performed by them. Shall it be said, then,
that only the Supreme God cannot be viewed by
the eye of the mind; and that, in his place, the
Chaturbhujdkdra, or image with four hands, must
be erected? Though God has neither form nor
shape, the mind can contemplate his attributes

as they are revealed, his word, his commands,
L
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his purposes, his threatenings, his “promises,
his people, his providence, and his government.
The most striking evil of idolatry, as far as man'is’
concerned, is, that the mind finds repose in some-
thing which falls short of these important ob-
* jects, which.demand perpctual consideration, and
which can only be overlooked in the practise. of
great sin. Of what use is the Chaturbiujakdra?
What wisdom is to be found in it?. Why are such
trifles as 4 club, a shell, a chakra, and a water
lily, put into the hands of Vishnu? Who -but a
fool can look at them? Since their possessor is
known to be wicked will it notoccur, that he’
may use some of them for the purpose of destroy-
ing his worshippers? . Why are four, and not four
thousand, hands ascribed to him? And why has
he not four thousand weapons?  Such questions
as these, when'properly-considered, must pointout.
the absurdity of the Bhatta’s reasoning. To
strengthen their effect, I quote a Shloka from the
fourth Skanda of the Bhagavata:—

figarrargafgvitvagaesi
AwTETafgaaGanGEAes
_ “The mind when contemplating a material ob-
ject, becomes materialized; but when contem:
plating me, it becomes godlike”. 'This confes-
sion is attributed to Krishya. According to its
meaning, the application of the mind to a stone
Tqust be attended with its stupefaction,

The occupation which the mind receives in
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idolatry is an evil occupation, asI have formerly
shewed; and the mind had better beidle than do-
ing mischief. It had better be frisking like a
monkey, than employed in serving a stone in-
stead of its Maker. The Bhatta ought to remem-
ber this fact; and he ought also to bear i in mmd
that what is unconstant is not even allowed ac-
cording 4o some passages of the Hindu Shéstras,
to perf)rm idolatry. The following Shlokas are
most express on this subject:—

LEALIE R E AL CFUIC TS L
a%mmwxazmaﬁam -

_ sﬁm&awaqmmatf@gﬂzw
aaﬁfimr. E o enamaaaaaa nR

“He only who has his senses under his controul,
who is humble, always pure, devout, possessed
of a strong memory and goed abilities, who con-~
ducis himsclf with propriety, and who has a sound

\
undersianding, a good temper, prudence, and simi-

lar good qualities,—he only has a right to perform
religious ceremonies; this is an unalterable rule”.
In the view of. this statement, will the Brahinans
tell the ignorant to tie stunes round their necks-
and to drown thefiiselves in the ocean of sin?

6. Mora Bhatta Dindekara endeavours to
prove that “merit is produced by idolatry”, He
says that the Hindu Shastras support his state-
gneuts on this subject, Itis because thisis the
case, that we say that these Shastras did not
come from God. I have formerly shewn that the
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testimony of Brahmd cannot be trusted; and
nothing more requires to be mentioned on this
point. I proceed to the argument drawn from
reason. It is said-that “merit arises from pleasing
God. Idol worship and the like are the means
- of pleasing God”. My ideas of merit, and those
of Mora Bhatta, probably differ. I would define
merit to be that for which God is regjuired to
give a reward; and, taking the word in this sense,
1 would say that, on account of the sin which
mixes with all which man can do, and the depen-
dance of man on the divine mercy and bounty, no
merit can be procured by his actions intrinsically
considered. It must be understood that Mora
Bhatta, instead of giving us a proof that idolatry
is pleasing to God, has given ouly a parable
which dues not in the slightest degree apply to
the subject, or rather, which, as far as can be un-
derstood, must militate against his side of the
question. A person of your acquaintance”, he
observes “is in a distait country, or in your own.
You take another individual, and giving him the
name of your friend, or without any name being
given, simply intending hit in your mind, you
_make a present of food, clothes, and the like.
This will undoubtedly please the original person
intended”. At this illustration, I have scena
native laugh inost heartily, and with the greatest.
propriety. The state of the cage is this: - God
demands the services of men; but men, giving
the name of Giod to other objects, render them the
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services. Now, I ask every man of. reason, whe-
ther God will be pleased, or displeased at such
conduct? He will wost certainly be "displeased.
His wrath will be excited because that which be-
longs to him is given to another. He will un-
deubtedly be displeased, also, because hjs name
is giveh to another object, for nothing but God
himnself is worthy to be called God, and because
when any thing but God himself is called God,
the infinite distance between the Creator, and the
creature does not appear, and the honour which
belongs peculiarly to God, is not reandered, to him.
An earthly king would not for a moinent tolerate
such a procedure with regard to shy of his sub-
jects; and will the Supreme Being sanction it on
the part of his people? Any man who ought to re-
ceive money or clothes, from another individual,
would be highly enraged *at that individual for
not giving them to himself. God has undoubt-
edly a right to all the services of men; and he
must be offended when they are rendered to oth-
ers. The following extract from a Bengali pub-
lication may illustrate this point in counexion
with idolatry. “Suppose your servant, instead
of attending at your house to do the work proper
to his situation, goesto theriver river side, makes
an image of clay, calls the image he has thus
made his master, and’ waits diligently upon it,
by placing rice before it, screening it from the
sun, pouring water upon it, &e, Suppose he
comes to you in the cvening, and when you
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charge him with having n‘églected your sérvice,
he denies it, and explains himself by telling you
what he has been doing:—will you, I ask, admit
of tkis explanation, and allow the reality of his
professed service and pay him his wages? No; in-
stead of doing this, you will look upon him as
disordered in his intellect, and send him. about
his business.” Applying, therefore, this illustra-
tion to theadvocates of idolatry, allow me to tell
them, that, however, they may think fo get to
heaven by it, they will find themselves at last, like
the servant who came-for his wages, wofully dis-
appointed; for instead of heaven, hell will un-
poubtedly be their portion *

'The illustration which Mora Bhatta has ad-
duced in reference to “reproach” can in no sensc
apply to worship. 1 cannot understand for what
purpose he has adduced it.

7. 'The Bhatta seems to labour under great dif- -
ficulties respecting the consecration of images.
“When a king has sent particular orders to his
subjects”, he observes, “obedience to them se-
cures their welfare, disobedience procures the re-
verse. ' In like manuner on hearing their orders,
their minds are agitated by joy, or grief, ‘or fem;,
as'the circumstances may determine. Now con-
- sider who excites these feelings. Should it be

¥ Mundy’s Christianity and Hinduism compared. This isan
excellent work so far as the statement ofithe Evidence of
Christianity is concerned. The comparisons however, are too
brief and general.
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said that the king does so, it may be replied that
he is not present. The king’s commandment is
not the king himself. "There must, therefore, be
some strange power in the commandment”. *“If -
then it is admitted that there is power in humah
words, it cannot be doubted, that therc iy power
in those which are divine, and altogether true,
and faithful. In these circumstances, by’ means
of the Mautras, the Deity is according to the
rules laid down in the sacred books, .called’ into
the image, and thus the immaterial ‘God obtains
an imperceptible imagined hody. When heis
thus endowed with a body, he is, according to
the riiles laid down jn the sacred® books, trcated
as one having a body, and from the expericnce
of this trcatment, he derives pleasure”. 1 do
say as was anticipated that there is “nothing tan-
gible” in this statement, tinless it be understood
that the Bhatta has given it for the express pur-
pose of injuring himself, and his cause. There
is a great power in g king’s commandment, I al-
low; but it must nat be forgotten that the Man~
tra is not a commandment from the king to the
subject; but a commandment from the subjects to
the king, and €ven to the greatést of all kings!
How will it then prevail? The Bhatta knows
the Shloka:—
SR aInAARSdd
ARAATGOITAAR T RAZ S |

«All the universe is under the power of the gods;
the gods are subject to the power of the Mantras;
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the Mantris are under the power of the “Brih.
mans; the Brahmans are therefore our gods”.
He perhaps, on this account, may say that he,
and his associates axe the king, and not God. I
do not think, however, that he will venture on
this claim, though, I have found many ready to
urge it. He will probably say that the Mantra
is the composition of God, and therefore will suc-
ceed. I demand the proof of this point; and
maintain that- it cannot be ascertained that any
Maantra has succeeded for the consecration of any
image. The Hindus' themselves, in immense
multitudes, begin to doubt about the power of
the Mantras; aud especially of those which are
‘said to have the power of bringing God by dis-
tinction into a'stone. Let us hear the reasoning
of one of their number on this subject: “Both you
and we see clearly, that the properties of stone,
cart:, and wood, which the image had before
the Prdnapratisht,ha, it retains also afterwards;
that,  as the flies and musquiioes were hefore
playing.on it from head to foot, so they do also af-
terwards; that,as previously to the performance of
the Prinapratisht,ha, the image would break to
pieces, if it fell onthe ground, so it would also af-
terwards; and that, as before it had not the pow-
‘er of eating, sleeping, and moving, so it is also
destitute of this power afterwards. How thea can
it be proved that the image is animated by God?
“We sce that the worshippers of images are con-
tinually afraid, lest their bands or feet should
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perhaps be broken. If they were perfectly sure,
that the images are animated by the gods, which
they respectively represetii, they would not, till’
the present day, be so anxious. about their pre-
servation. With respect to what you said about
the power of renowned images to punish fhose

.. Wwho injute them, we should readily believe this,
if they punished the rats, cockroaches, and other
creztures who spoil their colour, or make holes
into their body; or if they drove off and punish-
ed the flies when they want to place themselves
upon them, after they have been sitting upon un-
clean things. Buthowever this may be, what pow-
er iinages possess, or do not possesy, niay easily
be put to the test: give them only into our hands;
and you will soon seé which of uscan punish
theother”.* _The whole matter is indescribably
absiird. Powerful' as the Mantra is said to be by

* Biaja Mohana The argument here pursued by a heathen
is very similar in point to that adopted by Minutius Felixa
Christian Lawyer, wheé lived about the end of the'sccond, or
beginning of the third century. - In the dialogue between Oc-
tavius (a Christian) and Ciecilius (a Gentile) the following pas-
sage occurs: “The mice, the swallows, bats, &c. gnaw,-insulf,
und sit upon your gods, and, unless you drive' them away,
buildl nests in theit mouths; the spiders weave their webs over
their faces; you first make them, then clean, wipe and protect,
them, that you may fear and worship them; but you should
know that they are gods before Yyou worship thevh”. An edi-
tion of the work of Minutius Felix was published at Hedelberg
iz 1560 by Bolduinus. It has since been repeatedly reprinted,
It contains several passages of great force, which may be ad-
duced in opposition to the Hindu superstition. See Hoornbeck
de Conversione Indorum et Gentiliwin, p. 81.,, &e.

M
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the Brihmans, its . whole 'effect is lost'by the
touch, or even by the shadow of a Musalnén or
Earopean! Nothing can appear more strange
than that any person should - believe that it has
"any power. The day, I trust, is at band, when
~this'the. principal argunient for Hindu Jidolatry -
will be séen to be lighter than vanity. Let those
who liave any pretension to wisdom proceed to
determine the question. |
8. The.Bhatta observes that, “to those whose
attention is perpetually fixed on the image, the
formn (or shape) of ‘God appears”. He says that
there “are such individuals to be_found at the
present day”; and thai it is because they do not
testify as to the truth of the fact that heretical
notions have got afloat. I ask, since this is said
to be the case, why for the general intercst they
do not come forward, and subject themselves toan
examnation. We should be at no loss to expose
the falsity of their pretensions; and this object
would be ‘accomplished .by our ‘simply asking
ther., How can théy'sée the form of God, -who is
really formless. Shankaracharya himself could
give them no assistance in this case. His efforts,
ndeed will not be dvailable 'to defend the Hin-
du religion. They afford not the sinallest proof
thut the Hindu Shastras came from God. "His
arguments are wholly inapplicable_to our objec.
tions against idolatry. Let not the. Brahmans: re-
pose any confidence in him.*

* Appendix L.

.
PN
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9. Mora Bhatta gives.a pretty accurate state-
ment of an argument ‘which we are accustomed
to use agajnst idolatry. -“It may be said”, he ob-
serves, “that the 1magc-worsh1p “and stated ob-
servances which at present prevail amonw the
Hindus,, and tbat the jmages, of the gods which
they worship; are caleulated i in every way 'to in-
" crease, more and more the i 1onorance complamed
of, and- the - evil passions “hlch arise from it.
Wisdoin, and the virtie which springs from it,
can never, be obtamcd' by means of them, be-
cause w1th whatsoever obJec;t the mmd may be
. conyersant, jt acquires, fnom 1ts attachm«r itself
tq;it'the nature of that objecx lf,y thelcfone, the
Lnow]e(}ge of God is to be obtanpgd, 1ts atten-
tion must be dir ected to God By dlrectlllﬂ' it
to sevexal gods,.“the ,kLowlcdn‘e of the one God
can never be acquired. Tbe same lS to be un-
derstood of stated observauqeg” \ In reply to
thls reasoning,. the Bhatta remarks’ that “there
are many answers in the Hindu Sllabtlas, as. for
example,Jt‘zat, obsemvaucesme to be put an end to
by observances; that the \\ork of ‘the hand is to
De done away l)y handy work; that the  imagin-
ations of the hesrt are to be, borne down by the
heart’s lmagmatxons that peison: is to be neunal-
ized by poison”. | How these obsenatnons cai ap-
ply to the objec ion, far less refutegt 1 cannot see.
The Bhattd has ahead: “allowed, as we have seen,
that inages arenot like God; aud it is consequent-
by apparent that the Hindts, wha “imagine them
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to be like God”, can only be corfirmed n error
by the act. I have already 'alluded to this sub-
ject, and I need say nothiig more upon it. None

of the reputed forms of the Hindus «rods, ‘which

are said to, be represented by the images, are
such as God ever would assume, for as has buen

already proved in regard to Brahma, “Vishnu,

Shiva, Rama, Krishna, and as may be proved in

regard to all of them, they are sinful i the high-

est degree, and entitled neither to respect, nor

love. The contemplation of the images of these

“gods”, therefore, though undoubtedly it may

teach the persons who practises it, to remember

the 'accounts of them, can be attended with no .
good, and can only fill the mind with impure

thoughts according to the principle which the

Bhatta approves of;—From impure objects, there

can arise only impufity. It must ever remain

true that “by directing the attention to them, the’
knowledge of the one God can never be obtain-

ed”. The very images themselves are more cal-

culated to excite laughter than devotion; and to

disgust the mind, than to invite it to that which.is

excellent. They are mere caricatures. From
.Ganpad, with his elephant’s head and enormous

belly; from Vishnu, Shiva and others, with their

clubs, and skulls and other articles; from Devi

with her cat’s ¢yes, and tiger's teeth;’ from Brah-

mé with his geese-drawn chariot; from the i im-

pure linga, and from deified cows and monkeys,

&c. what Jove to God, what reverence of his law,



93

what holiness and’ knowledge can. be derived?
The investigation of this subject must produce
the convietion that idolairy is absurd.

Mora Bhatta endeavours to establish his point
by referring to the conduct and practises of »the
Musalinans. His attempt, however} is altogether
useless.* The Christian ministers, and people,
"' condemm their practice in the strongest manner,
when in addition to the acknowledgement of the
onlyliving and true God, “they put their trust”,
as issaid in the Hindu-dharma-st,hdpand “in those
men who have been. distinguished by theiir won-
derful achievements”, because they thus virtually
and plainly declare that God is not sufficient for
them, and thus highly dishonour-him, and view
men as existing in a situation in which it is mani-
fest that God neverintended they should be view-
ed. 'The similarity of thei? practises to those of
the Hindus. can never“prove these practises to be
correct. Both are erroncous. "

The illustrations, which the Bhatta takes from
the Christian religion, are likewise.unsuitable to
his purpose. In fact, they suggcst arguments in
opposition to his views. I have already proved
that, there is not the. slightest analogy between
the character, and works, and mode.of subsistence
of the Father,. Son, and Holy Ghost, of whom
the godhead is composéd, and Brahm4, Vishm
and Shiva;ahd Rima, Krishna and other imagin-
ary gods of the Hindus; and I shall now, in a
few words, shew that there isno such analogy
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between idolatry, .and the Christian sacidments
as can, in the slightest degree, vindicaté the
practice of the former. There'is no resewsblance
in-thie essential features of the case. The first
point which ought to be considered is the man-
ner-in which the idols, and the water, bread, and
wine which are used in the Christian sacraments,
are respectively viewed; and, regarding-it, we
have only to remember that the images are re:
quired to be-worshipped, whilc the elements are
considered merely as emblems ,of Christ’s) body:
which was broken, and his blood which was shed
for sinners, and the Holy Spirit whose influcnce
is diffused ovér the soul, *An objeet of worship
and a sign ar¢ two very different things:—The
Hindus say that merit' is procured by idelatry;
but Christians say, that afl the merit which they
possess is bestowed ‘by.the Lord Jesus Christ.
From the sight of the images' of Rama, Kyishna,-
&c. those Hindus, who are instructed in their
stories may undoubtedly remember them; but from
this exercise no profit can be derived, because the
stories of Rama, and Krishna, are sinful, and be:
cause they shew that these imaginary persons have
. o connexion with God. The contemplatlon and
Worshlp of thieves, liars, adulterers, and murders
ers, must be attended with great detriment. + As
Christ, however, is God, as he is possessed ; of
every possible perfection, and as his history cleat-
ly manifests the divine glory, and the scheme of
yedemption,~his contemplation and worship
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must be in the highest degree proper; and as
through the sacraments, in which the bread, and
water, and wine, are used as emblematical of his
work, . and sufferings, ‘and the influences of his
Holy Spirit, his remembrance is cherished, they
must be in the highest degree beneficial. » The
facts, tlfat God has given his son for sinners, and
thus diSplayed his love; and that Christ, in the
room of sinners, has suffered the punishment of
iniquity, and thus displayed the holiness of God
(which could not permit the communication of
pardon without an atonement,) and manifested
the value of the human soul and the evil of sin,
are exhibited in these ordinances. In the one
called baptism, moreover, in which water is ap-
plied-to the body, professing believers are pub-
licly admitted into the Chu‘ch In the other
ealled the Lord’s Supper, in which a little wine
and bread are used symbollically, the disciples
show to one another their mutual affection and
friendship. Several other benefits are derived
from them. °

A Hindu, who practises idolatry is guilty of
the greatest folly and sin when, overlooking the
glorious works of -nature, “he enters into a room,
shuts the door, takes a piece of stone daubed over
with paint, or a piece of metalor the like, andsits
down and calls i God”. “Forasmuch as he is the
offspring of God, he ought not to think that the
God-head is like unto gold, or silver, orstone gra-
Aen by art or maw’s device”. He gets no in-
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struction from the stone, no revelation - of the
divine characteér, or works, or grace; but on the'
contrary, he subjects himselfto the influerice of a
vain delusion. The Christian admires the works'
of God; and when lie surveys them in all their
magnitude, extent, and number, and when he
contemplates the regularity of their movements;,:
and the glory of -their ariangements, he directs
his thonglits to him who is the Creator, and the'
Prescrver, and ascribes unto him the highest
praise for the wisdom, truth, faithfulness, and
goodness which are displayed. When lic cele-
brates. the dying love of Jesus, by cating bread
and drinking wine in -his name, he does nothmn‘
which is inconsistent with the 'discoveries of na-.
tare, and the divine atributes which they illus-
trate. He wmerely- performs ‘a service, through
the appomted symbols, ‘in which God is exhi-
bited as holy as well as great, “and as abundant |
in loviug kinduess and tender mercy. In the sa-
cramental rite, then, thereis no adoration éf an
inanimate object; 1o giving of the name of God
to-that which "is not God; no vain imagination
about a sinful form, or vretended lkeness of
God; no reference to enchamtments by which
God is brought to reside in a stone; no fear of
God fleeing from his abode by the -touch of
men; and none of the absurdities with which
idolatry is chargeabte.

The Bhatta, it is apparent from the consider-
ations which bave been brought forwird, has
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failed to establish the propriety and lawfulness
of idolatry; and nothing is left for me but to de-
noance it'as in the highest degree sinful, and to
beseech the Hindus, for the'reasons. which- have
beew stated, to forsake it In order to shew the
excéllence, and reasonableness, and authority of
the Christian Scriptures, 1 extract from them a
few passages on the subject. “Thou shalt love
the Lord thy God withall thinc heart, and with
all thy soul, and with, all thy mightt. “Thou
shalt-‘worship the Lotd thy God, and him only
shalt thou'serve?. I am the Lord; that is my
name, and my glory 'will I not give to another”.
“God is a Spirit, and they that wors”hip him must
worship him in spirit and.in truth".<Thou shalt
not make unto thee' any graven image, or any
likéness of any thing, which ic in heaven above,
or that is in the earth bencath, or that is in the
water under the earth: thou shalt not bow thyself
to them nor serve them”. “Thus saith the Lord,
Learn not the way of the heathen...for the cus-
toms of the people are vain; for oue cuttcth a
tree out of the forest (the work of the hands of
the workman witly the axe). « They deck it with
silw’r and with- gold,,,they fasten it with nails
and with hammers," that it move not. They. are
upright ‘as the paln tree, but speak not: they
must needs be borue, because they tannot go: be
not afraid of them; for they cannot do cvil, uet-
ther also is it in them to do good”. “Their idols
are silver and gold, the work of men’s hands.
N
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They have mouths, but they speak not; eyes -
have they, but- they.see - not. They .have ears,,
but, they hearnot; noses buve they, but they smell,
not.” They. have hands, butthey handle not; feet
have théy, but they walk not; neithey speak they
through:their throat”. {“They, that make a gra-
ven image are.all of them vanity; andtheir de-
lectable thmgs shall not profit; and they ure their
own witnesses: they see not, nor know; that they;
may be ashamed, Who "hatli formed a God, ou.
molten:a’graven imnge that is profitable for noth-
ing? Behold,. all iis fellows shall beashamed;
and the workmen, theyi are: of, men: let them all
be gathered together let them stand up; yet they.
“shall tear, and they shall be ashamed together.
The smith with the tongs; both worketh' in the
coals, and fashioncth it with hammers, and work-
eth it with. the strength- of lis arms: yea, he is
bungry, aud his stréngth faileth; he drinketh no
water, aud is faint. The carpenter stretcheth out
his rule, he marketh it out with a line, *he fitteth
it with planes, and he: marketh it out with the
compass, and maketh it after the figure of a man,
according to the beauty of a. man; that it may,
- remain in the house. He heweth him down .ce-
dars, and taketh the cypress and the oak, which
he strengtheneth (or choosetli) for himself among
the trecs of the forest: he planteth an ash, and
the rain doth nourish it. Then shall it be fora
man to burn: for he will take' thereof, and warm
himself; yea, he kindleth it, and. baketh bread;
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yea, hemaketh a god, and worshippeth it: he
maketh it:a-graven-image, and fulleth down there-
to.. He burneth part thereof in -the fire; with
part thereof he eateth flesh; he roasteth roast,
and is satisfied: yea, he warmeth himself, and
saith, Aha, I am°warm, I have seen the fire: and
the regidue thereof the ,maketh a god, :even- his
' gravendmage: hefulloth down runto it,-and: wor:
shippeth it,;and prayeth unte it, and saith, Deli-
verme; forthou art:my éod...And‘ noue consider-
ethiin His heart, dieithier is'there-knowledge nor -
understanding tto say, I bave bumnt.part of it -in
the fire; yea, ialso Ithave bakéd bread upon the
coils therdof: .1 have roasted -fleshg.and eaten it;
and shall I make the.residue :thereof mn abeinin-
ation? shall I fall .down o the stock ,of atree?
He feedeth on ashes: a decéived heart hath-turn-
ed him aside, that he cannot deliver his soul, nor
say, is therenat 4 lie in my right hand”? These
passages .must commend themselves to reason

énd conscience. I leave them, without any fur-
ther cemnment, to proeduce their natural eflect.

{IL. 'The third subject, brought before our no-
tice by the Bhatta, .to.nwhich 1 advert, refers to
the RuLe or Farrn, or Sna’stra given by God.
“We do not seck”, he says, “to everturn the.doc-
trines held by any one; for, as Gods has consulted
the.convenience of all people on.the face -of the
earth withirespect to ford and clothing, go, for the
inhabitants of different placés, has he laid down
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different doctrines with a view to their salvation,
Those doctrines, therefore, and those-alone, ac-
cording to which they severally'worship God, are
to them true. According to the nature of these
several doctiines do they severally obtain reward
from God”, These are most eXtraordindry as-
sertions; and they are completely in opposition to
the Hindu religion, which-is known by every per-
son to be an exclusive system. They are not
however, peculiar to the Bhatta. They are urged
by many of the natives in Bombay,—by Hindus,
Musalméns, and Parsis. 1 can give no other ac-
count of their origin, than the supposition of the
consciousness'of the superiority of Christianity;
and a prevalent fear that this system niay be em-
braced. “Christianity is the best of all religions,
but ‘it s not intended for us, is the decla:
ration of not a few* of the natives”. i In, order
to oppose the lattér part of this statement; and.
the opinion of the Bhatta, that God has given
different religions for the different countries of
the world, it may be well to enter briefly into
particulars.

Religion viewed in regard to God, who pro-
_poses it, may be considered as the revelation of
his character, and purposes, and works; and the
declaration of the duty and destiny of man. It
is evident, thorefore, that, in whatever form it
may be proposed, it must be consistent with its
author, and with bis demands on 'his intelligent
treatures. It is absolutely impossible to imagine
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that the case should be otherwise. God must in
every true revelation-give a consistent account of
his perfections and operations, of his wiil and of
his kingdom. " His requirements from mankiud
must correspond with the. general nature which
he has given to them; and his law must in
every case be -holy, jnst, and good. All'’men

“come ito the world, and leave it on terms of
equality. Diversified as their external circum-
stances may be, it is evident that the constitution
of their minds.is essentially the .same; that they
are all, in a greater or less degree, the subjects of
the same passious, affections, and emotions;
aid that, in the use of their- intellectual facul-
ties,| they are viewed as munder the.same res-
pousibility. The  residences of men change;
but God is unchangeable,—the same yesterday
to-day and for ever. Men may form themselves
into different communities; but they cannot ali-
enate themselves from the government of God, or
remove a single demand which he wakes upon
them. Ou tlie ground of these principles, I
maintain, that the religion given and approved
by Gud must, in every situation, be substantial-
ly the same. , °

r When the question is viewed in its particular
aspects, we -are forced to come to the same con-
clusion. It is a fact that the different religions
prevalent in the earth are in general- directly op-
posed to ove.another in their essential princi
ples. Some of them exalt God; others, evident-

. 110890
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ly and directly dishonour him. Some &f them
are Mono-theistic; othersare Poly-theistic. 'They
give opposite.accountsof the character, ‘and at~
tributes of God. ‘Some of them declare that he
was at first destitute of qualities; others, that
he is unchangeable .in his nature, and, that
from ‘the beginning he possesses every excel-
lence. Some of them teach that'he mever :cant
gin; others that: he -has sinned, but cannot:be
charged with ibiquity. Some of them declarethat
he ‘is acceptably ‘worshipped by images;. others
that idolatry is ahd, abominable ‘thing which
he hates. They give ;contradictory statements
of ‘the | creation, and duration, ©f the world,
and the various changes which:have taken' place
apon it. - ‘Theiraccounts of men:are of aconllicts
ing kind, Some of them declare that the soul of
man is.a part.of Godj others that it is quite dis~
tinct from the divinity. Some of them teach .
that mankind are pure at birth; others-that they
are sinful from the cormmencement of their exists
_ence., Some of them recognize .the system of
caste; others.ascribe the same origin to men, and
declare that ‘God requires:all ren tolove wone
another as brethren. Some of tnem declare that
men can work out a righteousness of their.own;
. others, that they must be indebted for salvation
entirely:to:divive grace. Ia some instances, they
teach that.the soul. of man has its state unaltes
rably fixed afier death; in others, they inform us
that it will pass through 2 multitude of birthiss
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Each of them individually declares that the other
is’ false. Since the facts are of this nature, it
cannot for one moment be imagined that the dif-
ferent religions are respegtwely true to those.
who practise them. Those opinions which are
directly contradictory to one another, it must be
admitted, cannot proceed from the God of. {ruth.
"The detlaration that they are alike veritable inf
volves the charge of falsehood, and inconsistency,
against the divine being.

These remarks apply with thie greatest. force
to the Christian and Hindu, religions, which in
some important particulars we have already con-
trasted, and which, from the charges which we
have brought, and which we will further bring,
against the latter, must be perceived to be
as opposed to one' anothet as.light to dark-
ness. Both cannot be true ‘in any circumnstances;
and “the Bhattd, who makes an allegation- to.
the contrary, instead of attempting to prove
his opinion, has only given an illustration, taken
from food and clothes. He must bear in-.mind,
bowever, that. an. illustration is not an argu-
ment; and that the one which, in this case, he has
given.is entirely unsuitable, Religion is iufinite:
1y more imporlant than food and clothes; but,
not. to press. this point, it may be observed that a
man may change his dress withoutany.inconvenis
ence, and any. sin. 'The nations of the earth ae-
tually do this without any great hesitation. ‘The
Brahmans in India have adopted the Musalméan

»
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turban, and other parts of foreign dresd; and
they may again soon have recourse to other al--
terations. If, in this manner, théy should approve
of the truc religion,. and enter into it," it will be
profitable for them.

I formerly remarked that “God is the Father
of all mankind; and no Father gives dpposite
laws for thé'government of his children’- God'
has given one Law; and therefore, there is but
one true religion, and onec true written rule of
religion; in the sdine wanner as there is but one
Sun for - this earth”s The ‘Bhatta en leavours
without effect to throw ridicule' over this state-
ment. His remarks are superseded in the tract
from which his quotation is taken: While it is
there admitted that a father may prescribe dif-
ferent employments for his children, it is declar-
ed, that he will not, it he have the character of
consistency and goodness, give opposite laws for -
their moral conduct; and, that though God may
prescribe different occupations to men, he will
_not soy to onc “Steal”, and' to another “Do
not steal”; He will not give diffeitent -ac-
counts of his own character, and lmtoxy, to thein,
He will ‘demand of every one of them: proper
love and respect  No father would describe his
.pature in opposite ways to his children; -and
God who is infinitely greater than man, will not
act more inconsistently than a common fathel,
nor support comtrary religions. —The allusion to
the sun was intended merely as an illustration;
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and it is perfectly applicable. fox this purpose.
“As there is but one sun for this world, so. there is
only.one true Shastra”. The Bhatta says that
the innumerable and remote "fixed stars are suns.
I rejoice to find him express ‘his belief in this
fact; but, in passing, I would remark that he did
not certainly learn it from the Hindu Shéstras.
"We fiud in the Manu Sanhita the following state-
ment:—“In the egg (produced from the seed) the
great power sat inactive a whole' year of the
Creator, at the close of which by his thought a-
lone, he caused the egg to divide itself; and from
its two divisions he framed the heavenabove, and
the earth beneath: in the midst he placed the sub-
tlc ether, the eight regions, and the permanent
receptable of waters”. 'The Bhafta has written
contrary to this statement, but he deserves credit
for his admission; and, while I grant that there
are many suns in the universe, I maintain that as"
they have, as far as we see, the same nature as
luminaries, there ought, if the factis to be ap-
plied to the 1llustrat|on of the question about
Shasiras, to be the same nature in all Shastras.
-Since we do not find this to be the case, it must
be evident that thie Bhatta’s logic has failed him.
There can, as we have shewn, be only one truc
religion.

IV. The fourth subject brought before our
notice by the Bhatta, to which I advert, is the
consequence of an abandonment of the Hindu re.

~
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ligion. ' “Tle people here who embrace the reli-
gion of Foreigners”, he observes. “ouly dcpait
farther from G.d”. “Several years ago the Por-
tuguese converted to thieir own Christian religion
the inhabitants of ‘the Goa. and- Basseen dxs~
tljxct:s”, &ec.

- None of the Christian ministers, againct whose
books the Bhatta contends, approve either of
the means by which the Portuguese procured
their converts, nor of the conduct of these pro-
selytes. The -Portuguese, in many instances;
used violerice,* which can only producc hy-
pocrites. ‘They gaveé to the Hindus the name
of 'Christians, before they gave tliem Christian
_ instruction, or before they witnessed in them an
obedience to' Christian précepts. They have
kept them in ignorance of the Christian Shastras.

They have allowed them to retain many of their
evil heathenish customs. They have not expell-.
ed multitudes of them from their communion
when their immoral conduct became Kiown to
them, They have directed thiem almost in every
partwular contrary to the scriptures; and they
have shewn that they were vonnected with that

system, which in the bibleéis déclared to be Antl.‘-
‘Christian, ‘The Goa-kars, then, though in the

*The Natives, to the present day, allege various instances in
which converts wege procured in this manner. They maintain
that at Tanna, and other villages in Selsette, pieces of cow’s
flesh were thrust into the mouths of the Hindus by the Portu-~
guese! The persons who lost the Hindu religion id this man-
ner were, in most ipstances, refused re-admission!
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adiission of the existence of one God, and one
Saviour, they are better than the Hindus, are still
far from being right in regard to many particu-
lars of faith and 'practice. As we do not, however,
call upon the Hindus, when they abandon the
religion of their fathers, to become like the Goa-
kars or Portuguese, it is not necessary 10 en-
farge on°this subject. J shall merely endeavour
10 remove one or two prejudices, which the Bhatta
endeavoins to throw i the way iof ingjiirers,

. With regaid.to. thetuse of animal food, I would
,nemark that the Hindus appear to me to act most
inconsistently on this snbject. They believe
thatl yegetables are endowed with life, and that,
as said by Mang, «“they;have internal conscience,
and are'sensible of pleasure and pain?”: they ne-
yertheless use them as food with the greatest free-
gom., In the H.mdu Shégtrad, an oil press is con-
demned on account of the vegetable seed which
is destroyed .by it. Al the classes, however, use
o] to a great extent] and thus encourage what
they believe to be sinful. Many of the castes eat
anima) food; and yet itis seldom said that, on
this account, any evil will befal] them. The She-
pavi, and some other classes of Brahmans, eat fish-
es ynder the name of “sea-vegetables”. The nost
learned Pandits allow thatin the Sdtya Yuga, the
sacrifice of eyen cows was auowed ;and that their
flesh was caten afterit was offeied to-the gods,
The autheority of the Veda may be adduced on this
point; and several Puranas may be referred to Aas
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proving that at a sacrifice offered by Vishvami«
tra, the Brahmans devoured 10,000 cows which
bad been offered in sacrifice, and sought not again
to revive them*. .The Brihmans were accustom-
ed to use eleven kinds of flesh at a Pitarpaksha.
_Seven Brahmans according to the Matsya Puréna,
when they got hungry in a field, seizéd upona
cow belonging to Garga Rishi, devoted it to the
manes of their ancestors, and forthwith consum-
ed it}.. The skins of animals.are without any
scruples used for shoes, Thousands of animal-
cul® are destroyed 1n the water, andother liquids,
used by the Brihmans. .lusects are crushed to
death by thém beyond number as they pass along
the roads and fields. If it be said, then, that God
has the power, at any period of the world’s his-
tory, of ordering animals to be slaughtered for
the purpose of sacrifice, it may certainly be said
that he has the power of permitting them to be
slain for the purpose of food. If many of them
are every moment permitted by God to be actual-
ly put to death, without any intention on the part
of man, ihe divine being most certainly can sanc-
tion their destruction for useful purposes.
Chiistians condemn the giving of unnecessary
‘poiti to animals,  They perceive, however, that.

* Some of the lower orders of the Hindus believe that the
animals killed in sacrificca were mudo alive again. The sup-
position that this was the casc, increases the evil according
to the Hindu religion. The animals after 4iffering the palns of
death are brought back to the samie birth!

$ See Appendiz M,
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the sonls of men and of animals are entirely dif-
fereut in their nature and destinies. Those of the
former they consider intelligent, and morally res-
ponsible. Those of the latter they consideras non-
intelligent, and not morally responsible. They

“find in some counfries a dcficiency of vegetable

_food fof the sustenance of man. They fiid a
" permisiion in the bible of the use of flesh; and
many of them receive with gratitude what God
has given to them. There is no command, how-
ever, in the Christian scriptures enjoining the
use of flesh. Some converts entirely abstain
from it; and all may act as they please respecting
it. “One believeth””, says Paul the Apostle of
Jesus Christ, under the direction- of the spirit of
God, “that he may -eat all things: another who is
weak, eateth herbs. Let not him that eateth
despise him that eateth nof; and let not him who
eateth not, judge him that eateth: for God hath
received hin”,

No one must imagine for a moment that Chris-
tianity tolerates drunkenness. Though wine, and
other liquors, may be used by Christians for me-
dicinal, and olhgr useful purposes; they must ne-
ver be iudulged uy’to such a degree as to injure
the persons employing them. The scripture de-

' nounces excess in the strongest manner. Its pre-

cepts on this subject are the following: —“Take
heed to yourselves, lest at any time your hearts
be overcharged with surfeiting and drunkenness*,
“Let us walk not in rioting and drunkenness”-
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It declares that they- who continue in this sin
shall not enter into the kingdom of God. Drank-
ards must, consequently, be viewed us strangers
to Cliristianity. If -they call themselves by the
name of Christians, they ecither deceive themn-
sclves, or practise the grossest hypocrisy.
1do not wonder that Mora Bhatta should ac-.
cuse the Gaa-kars of disrespect to others.” 1 de-
cidedly condemn all that is wrong .in their con-
duct in this matter; but it must be borne in mind
that the claims of the Brahmans are such. as can
never be considered asfounded in justice. Though
they are naturally in every respect like other
men, they are set forth in the Hindu Shastras as
“entitled to the most absurd veneration and re-
gard. Itis declared that the fire in the Brahmans
hands consumes the sin of the-person who does
them reverence; that f)l'esents presented to them
procure the greatest merit, and make atonement -
for the most enormous offences; that they are to
be worshipped; that they can injure the very
- gods by their curses; and that it is lawful to tell
falsehoods in order to protect them!
satHaRragfiyrearaal |
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“The very birth of Brahmans”, says Manu' “is a
coustant incarnation of Dhalma, God of Justice;
for the Brahvan is born to promote justice, and
'to procare ultimate happiness. When a Brah-
man springs to light, he is born above the world,
the chief of ali creatures, assigned to guard the
treasury of duties religious and civil. Whatever
exists i the universe is all, in effect, tkough not
in form, the wealth of the Bréhman; since’ the
Brahman-is entitled to it all by his primogeniture
and eminence of birth, The Brihman eats but
his own food; wears but his own apparel; and be-
stows but his own in alms: through the benevo-
lence of the Brahman, indeed, other mortals en-
joy life. He confers purity on his living family,
on his ancestors, and on his decendants as far as
the seventh person; and he alone deserves to
possess this whole earth”, Such claims as these
ought never 'to be admitted; and no accusation
ought to be brou%ht against those who deny their
equity.

The Brahmans, as far I have seen, are a great
deal more disrespectful than the Portuguese or
Goa-kars. They are frequentlyto be observed
scowling upon their humble countrymen; com=
manding them to leave the common roads, lest
they should bu defiled by their shadows, or by
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coming in contact with 'ihem; and otherwise
treating them with the greatest contempt. Con-
duct such as this is highly to be condemned; and
while it is practised, it is unbecoming in a high
degree for the Hindu Priests to complain of. the
treatment which they receive from others. It is
not necessary for me, however, to vindicate
Christianity ifi this manner. This heaverly sys-
tem iscalculated, in the highest degree, to diffuse
good will among men. The sum of its precepts
on this subject is, “Though shalt love thy neigh-
bour as thyself”. Its special injunctions are:—
“Be kindly affectioned one to another with bro-
therly love: iu honour prefering one aucther.
If it be possible as much as lieth in you, live
peaceably with all men. If thine enemy hunger
feed him; if he thirst, give him drink. Bless
them which persecute you; bless, and curse not:
rejoice with them that do rCJOICe, and weep with .
thewm that weep. Mind not high things; but con-
descend to men of low degree. Let every soul
. be subject unto the higher powers, for there is no
power but of God, the powers that be are or-
dained of God. Render, therefore, to all their
dues; tribute to whom tribute 1s due; custom to
whom custom; fear to whom fear; honour to
- whomn honour. Thou shalt not commit adultery,
Thou shalt nst steal, Thou shalt not bear false
witness, Thou shalt not covet. Have fervent
charity among yourselves.  Use hospitality one
to another. Honour all men; love the bruther-

A
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hood. Fear God. Honourthe king”. This is
morality, the purest, and the most subhme. These
are the conmandments which true Christians ve-
nerate, and'according to which, through divine
grace, and the assistance of the Holy Ghost, they
conduct themselves. The’ perusal of them im-
presses eyen idolaters with the conviction of the
xcelleuce of the Bible*.

I trust that inquirers will not be prejudiced by
the remarks of the Bhatta, which have now been
exposcd. In order to direct them in their re-
searches, I shall briefly state the consequences
of a; cordial, and sincere, embracement of the
religion of Jesus. These are of unspeakable
moment, and they respect both this life and that
which is to come. The persons who-perceive the
holiness, justice, and extent, of God’s law; the
odiousness, and danger, of sin; and their own res-
ponsibility, depravity, and guilt; and, who betake
themselves to Jesus Christ as a refuge, put their
trust in his nghteousness, and rcly on his grace,
receive the pardon of all the iniquities which
they have committed. They thus obtain the di-
vine favour, which could not be procured by their
own actions, which at the best are in many res-
pects opposed to the cominandments of God,
and which, in all cascs, fall short of his requi-
sitions, God pours out the inﬂgences of the

* If any weight may be attached to verbal admissions, it may
be confidently said, that this conviction is greatly on the increase
among certain classes of the Natives in Bombay,

4
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Holy Spmt upon them; and by his afrency,‘hnu,
the mstmmentahty of diving th huth, they forsake
that whlcb is” evil,. afid clédve to thal ‘which is
0‘ood obtam- deiwerance from' the powei and pre-
dommance of évil Tists and passions, and gradual-
1y become Boly in heart, speech and behaviour:
The peace of God dielleth within them; and the§
view the Creator as their fither and their friend.
In the timie of thieir trouble and distress, iliey
look to him. f'on support and comfoit; and for thd
sake of the Saw iour, he imparts it to them in rich
abunddnce ‘At the. houi of déath they are not
forsaken for hié wiio loves them at the first, loves
‘thein unto the énd.  When their souls take theif
departure froin thé body, they are cofidiicted
into the heabéit ¢ of bliss. In that happy région,
they associate with thé eredéemeéd from ditiong
men, and the angels of God behold the glory of
the Lord and Sahour conténiplate thé diviie
excellency, and engagé in the divine praise and
service. Their bodies shall at thé ehd of thé
woild be redeemed from the diist by the powet
of him through whdm they ai¢ ieducéd to coit
ruption. Thoy shall be pubhcly déclared rigli
" teous; and while those who have died in' théir
sins, without a Saviour, are Subjécted to thé
curse of & holy God, and consigned to etefnil
woe, they shall be blessed and glovified. - Theik
felicity shall continue to increase; and, ag their
Saviour’s merit can never be éxhausted, their hap-
Pinessshall last throughout the ages of éternity.
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Such ave the blessings which auend a cordml cme
bracement of Clmslmmty by the Hindus. 0 that
many ,of them may obtam the{n, and live for ever!
Sdlvatlon, and 1ts accom;nnymo‘ Dblessings,
caqnot. l)e the result of the obselvancc of the
means lprescubed in .the Hmdu 'Shi istras.  These
means of, delwerance havc; no connexion with ghe
hue God, Las must ,l,)e apparer_n.t fn‘om the-observa-
tlons w‘luch have been madc- and, onlthls ac-
count as well as an account of thelr ntrinsic
unswtablencss, they must be plouounced meﬂi-
‘qggcyl.qus. Tbo,u«rh some of them are of a mlxed
Dpture, they may.b be all auﬂlgeg lmderbxx classes.
ﬁomg of . tl}cm 1espect the Brahmans, some the
qus‘, some, the comlpumty m uenclal some the
.;ndmdugzls themselves some the dead and soine
brute, ;mrnals aud lpammat? olpects
Tl}e Hmdu Scuptu;es err most eggres lously,
}vhen lhey tepch tlmt sm wﬂl b(, removed by the
¢nterta1}ml}ent and wouslup of Brahmcms and_
,by glantmﬂ" them employmcnt and’ plesentmO'
tbem wntll gx(ts. ..As S§in is’ an oflerce against
,God, the person who has com itted it must be
_l;able to the divine dlspleasure and wratb, till he
)s dehvelcd throa-»h merit .,uﬂlcxent to cover it.
Should qcmces of the nature refericd to be re-
quned by God and should tpey even be perfectly
_performed, the «vuxlt of the sin wlm.h has been
commxttcd would sull remain. I'am’ filled with
Imy \\hen Ipelcene Jiow 1y fellow creatures
R ﬁkan\mlum to be dcluded on this subject.
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A little inquiry would shew them that the writers
of the Hindu Shastras must have been Brihmans,
who were more desirous of their own benefit
than the glery of God. This is apparent from
the cfuims, and assertions of the Brahmans. The
remarks which I have already ‘made on this sub-
ject, may not be without use; but it may be pro-
per to extend them. The Brahmaus, according
to the Hindu religion emanated from Brahma’s
mouth, They only must read, and interpret the
Veda. Their wrath is as dreadful as that of the
gods. They, and tlreir wives, and daughters, are
to be worshipped. They have in many instances,
kicked, and 'beaten, and cursed, and frightened,
and degraded the gods, and destroyed their chil-
dren. One'of their number (Brahaspati) is daid
*10 have turned the moon into a cinder; and ano6-
ther (Vishvakarma) te have. cut the sun into
twelve pieces. The same individual- is said to
" have made heaven; and another of his caste
is said to have made a child of grass, which
Sith could not . distingyish frbm hér own son,
Kashyapa made fire; B%gu imparted to it its pro-
perty of copsumption, and Sapta gave its pro-
perty of ‘extinction.  Agasti_ swallowed the sea
at three sips, and gave it out again impregnated
with salt. By such fabrications as these the at-
tempt has been made to secure to the Brahmans
veneration and awe. The endeavour also has
been made to secure to them their lives. They
must not be killed for the, most enormous

»
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offences. 'When an "individual weeps for any
person whom they may have killed, ke tiust make
an atonement. Durgi is pleased ‘with the blood
of a man a thous'md years; but no Brahman
must be sacrificed to her. Garuda used to eat
every- sort of creattite, except Brahmans who, if
swallowed, wonld have causrd an insuffertible
“pain i his stomach. “A twice-born man”, says
Manu who barely assaulis'a Brihmau with an
intention to hurt him shall be whirled about for
a century in the hell named Tamisra; but having
smitten him in anger, and by design, even with a
a blade of grass, he shall be born in one and
twenty transmigrations, from the “wombs of im-
pure quadrupeds”. Life, however, must not only
be preserved; but it must be rendered comfort-
able, The Brihmans get all the offerings made
at the temples; and the most heinous sins are
atoned for by giving them presents. If a man
sell his cow, he will go to hell; if he give her in
a donation to a Brahwan he will go heaven. If
on Ganga’s anntversary whole villages be given
to Brahmans, the person presenting them will ac-
quire all the ment which can be obtained: his
body will be a mnlllon of times more glorious than
thesun; he will have a million of virgins, many
carriages, palanquins with jewels; and he will live
in heaven with his father as many years as there
are particles in the land given to Brahmans. Land
given to Braihmans secures heaven; a red cow, a
safe passage across the boiling infernal Veitarani;
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a house, a heayenly palace;'an umbyella, frerdom’
from scg_rg:_liiug heat; slla,qes, freedom from -p»‘l,iJ@
when walking; perfumes freedom from offensive
smells; feasting of Brihmans the highestmerit. If
a. bouse be'defiled by an unclean bird siting
down upon it, it becomes pure when presented
to a Brahman. A proper gift to a Brahman on 2
The Brahmans oblige the other casts when they
condecend to receive any thing from them. [
must herestop. kt must be evidgnt,as I have said,
that the Hindu religiop was framed by Brihmans,
and not by God, . Those men are -sadly deluded
who think that they will ohtain pardon,and salva-
tiap fram ghem, or by offerings made to them.
"The seryicé of the Hindu gads, . as,a cavse af
the removal of sin, is equally inefficagiqus as the
Ahe servige of the Brahmans. ~ The meditation,
on the gods, whether as;smarang; maggnd,
dhydsa, ot sdkshdthkdra; the taking of their HAMEs;
the celebrating of their praises the _p(;l'fbl'ﬂlia"ce
of vows ,on their behalf,..whether distingtished
' as vrata,or ps kfmana gnd mdnangs the bHilding
of temples for them, or the m;ectioﬂ-of Iimaggs;«.
the ofiesing, to them gifts, the ‘pérﬁm,'maﬂc.e-ﬂfé?‘
crifice and burnt sacrifice; the adldressing them,in
_prayer; the ‘listeqing ,t,p..thqi_l‘ Shéstras; xthﬁ:‘.'e-
pitition of the Gayatri; and all the othef 1148
which respect them, are positively anfl direct-
Jy sipful; in as much, -as according 10
-has heen already shewn, these gods are PO gods,

what
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buit metely imaginary sinful beings, The ,tr\u"é‘»'
God must condeimn such services as-those re-
feried to; aud, even though the persons perform-
ing them should profess to régard him as their
ohject, they could not he viewed as an atone-
ment for sin.  God' requires .all the services of
tnen; ard supposing them rendéred: at any given
- ‘Period,as tliey mever are, they'ieould not make
amends for deficicneies. A debt contracted with
a merchant isnot cancelled though every article
subsequently purchased b¢ régulurly paid for.
. The exercse of hospitality, the ielief of- the
poot and afllicted, the plauting of trees, the digg-
ing of wells, dnd tanks, and other works of a
like uature performed fdi the benefit of the com-
munity are commendable; They ‘cannot atone,
however; for the sin of the soul, whiech is com-
mitted agninst the majesty of heaven; and which
involves the charge of rebeliion against the su-
preme God.
. Most of the ceremories which have a special
reference to the worskippers themselves, I hold to
+be decidedly sinful. It is a great delusion to sup-
pose that a crime is atoned for by the punishient
inflicted by a rmhagistrate, The allegation, in
fact, implies that there is io God; whese offend- -
ed law requires satisfaction. The man who be-
takes himself to a forest, for the purpose of end-
ing:his days, only deprives his friends of the aid
whieh-he-is bound to render then:, and the in-
fluence which wanld arisé frofn his alleged piety.
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" The person, who pérforms: ablution at his.own
door, or who proceeds, with this object in view,
to sacred places, forgets that no water .can reach
his heart which is the'seat of sin, or blot out the
record of his guilt from the book of God’s re-
meinbrance, Fastiugand self inflicted torments,
thongh they are répresented as the sourges of a
merit which ~deifies the person who practises .
them, and which terrifies the gods, sometimes
prevent the service of God, and can’ in no situ-
ation alter the resolution of God to punish-the
workers of iniquity: they would not even avail
before -an earthly prince., The use of the Pan-
chagavya,® the suppression of the breath, and
other atonements of a like nature- are so trifling
that they ought never to be mentioned. The
_performance of Sati, on the funeral pile, or on
the banks of the'Ganges, and the prostration be- .
foré the moving wheels of an idol’s chariot, form
the worst species of murder, the species from
which'nature revolts, and that which must bein
. the bighest degree displeasing "to God, who has
given-life in order that it inay be preserved by
all lawful means, . and which is even regarded by
the brute animals, '

" ~The ‘doctrine thit the dead receive benefit from
the Shrad,dhas, or other services performed on
their behalf by their surviving relatives, is op-
posed to the best interests of morality. It di-

U 1

* The five products of the cow.
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minishes the fear of punishment in the wicked;
dan encourages them in their sin, inasmuch as it
excites the hope of future deliverance, without
any regard to their moral state as personally res-
ponsible. It is vain, then, to expect, thatany me-
rit will arise from these rites to those who prac-
tise them. They encourage the grossest delu.
sion; and they place ceremonies in the room of
that purity of heart which God demands, and
view insignificant services as equally available
with the divine forgiveness.

The worship of inanimate objects, and brute
animals, though recommended in the Hindu
Shastras,. and daily practised by the Brahmans
and others, is in the highest degree absurd and
sinful. The sun, the moon, and fhe stars; and
the five elements,—earth, water, fire, air, and

“ ether, have all been created by God; and the per-
formance of their service is like the worst kind
of idolatry. The promises made respecting some
of these objects, asthat which refers to the wa-
ters of the Ganges, in which it is declared that
they take away all sin, mustbe viewed as palpa-
ble falsehoods. The bare reverencing of cows,
monkeys, dogs, jﬁckals_, birds, and other animals,
implies that these creatures are superior to men,
which a child must know is not the case. "The
worship of trees, plants, books, the shalagrama,
and logs of wood,* one would think could only

—a—

* Full in'forma‘tion on the different means of atoning fur sin,
‘and procuring merit, according to the Hindu religion, is to be
Q
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be practised by infants instructed to do g0 by
. their nurses, or by persons derived of intellect.
1 do not see any means of salvatlon i the Hin-
du religion, which can be approved by a holy
Go1; and as faith must have a right object on
which to rest, a3 wellas be exercised in a right
degree, I cannot but view the confidence which
is reposed in ‘those which are alleged a$ in the
bighest degree dangerous and ruinous.* They
all proceed on- the principle that man has the
power of saving himself, - This, however, as we
formerly remarkcd, is'tiot the case. Men are weak,
and ignorant, and naturally ‘devoted to sin.
They never 18ve God, as they ought to'do with all
their hearts, and soul, and strength, and mind.
They daily offend against God in thought, and
word, and deed. If it be admitted, then, that by
their own actions they can save themselves, it
must be granted that sin isa hght matter. The -
angels, as we have formerly observed, might be-
gin to say, If we sin we may recover ourselves.
- Men-wonld grow. more intent’ upon wickedness.
The authority of Goa’s law would be despised;

found in the third Volume of “Ward’s iew of the History,
Literature, and Mythology of the Hindus”. This work is by
far the most important which has yet been published on the
. subject of which it treats. It is distinguished alike by deep re-
search, diligent observation, and accurate statement,

* The popular idea of the Hindus is, that “Whatever i behev—
ed to be saving, must have the power of saving”. The Brih-
mans are not exempted from this error. They frequently vio-
lently contend with the Missionaries in favour of the principle,
and endeavour to give the most absurd illustrations of it.
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and he would appear weak, and coutemptible,
and destitute of a perfect hured of sin, and love
of holiness, which arc esseatial to his character.
The most plausible means oi salvation to which
self-righteousnessresorts, are repentance and pray-
.er; but however neccssary these exercises may be,
they ought-never to be viewed as the procurihg
cause oT salvation. No earthly king, on giving hlS
Jaws to his subjects, would ever say that “These
laws ought to be obeyed; but if they be violated,
nothing more is to be resorted to in the case,
than the indulgence of sorrow, and the impreca-
tion of the name of the sovereign”. Anannounce-
ment of this nature would be atteiided with uni-
versal disobedience; and it cannot, for one mo-
‘ment, be supposed that the King of kings, and
Lord of loids, would ever make it with regard to
the subjects of his universal empire. Nothing
can be done by him, or sanctioned, in opposition
to his holiness and justice. These attrjbutes, in
combination with mercy, as has .been already
gshewn, are revealed only in the Christian reli-
gion, by means of the atonement of Jesus Christ,
which is infinitely precious, aud which is suffi-
cient in its eflicacy for all who will rest upon it.

The Hindu religion affords mno rgaasonable
ground of hope to the conscious sinner on the
great subject of salvation. The very deliver-
ance which it holds out, but which caunot be ex-
pected, is unworthy of the character of G-d to
bestow, and "unsatisfactory to the desires of men.
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The doctrine of Sdyujyatd, or absorption into

the divine essence, which is considered as the

highest species of bliss (mukti,) originates in a
pdlpab]e error respecting - the nature of the spi-

e e Wt el N

?@f God and d men, whlch from the ignorance
“and siti and suﬂ‘ermo' which are attached to the
latter, wust be viewed as essentiully dlstmct
from one another. The prospect of its posses-
sion is cold and cheerless, and is tavtamount 1o
anuihilation. "Sglokaté, the residence in the hea-
veuly world without the privilege of approach-
ing the gods; Sarupatd, a conformity of disposi-
tion to the gods, and Samipatd, a residence in
their immediate presence, having all a direct
reference to gods which are no gods and who
possess the worst moral character, can neither be
valued nor desired by those who love holintss, and
who wish to be associated only with the good,
The possession of them, moreover, is altogether
uncertain. 'The sins of posterity, as, in the case
‘of a person wio tells a lie, which is said to bring
“fourteen generations from heaven to hell,* may
" completely remove them from those on whom they
have been bestowed! The austerities of other
mortals may rob, as has often been the case in
the time that is past, both the gods and their com-
‘panions ofall their enjoyment, deprive them of
their thrones, and banish them fromheaven! The
merits of men themselves, it is said,, must sooner

* A lie may notwithstanding be atoned for by a-single repiti~
tion of the name of Vishau!
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or later be exhausted, and a long succession of
births, of a humiliating and disgusting nature, be
again experienced, before redemption be again
bestowed! .
\/ A little consideration will shew that the Hin-
du lell«rlon, which is alike unreasonable and evil
in its servnces and consequences, ought never to
be attributed to God, and trusted in by man. I
earn«stly call upon every person, who entertains
the slightest regard to his Creator, or the feeblest
desire for his own welfare, or that of his friends,
in this life or in that which is to come, immedi-
ately to forsake it.- It is to those who embrace it,
and adheie to it the road to death, and everlasting
destruction.* It robs, as we have seer_x, the divine
Being of every excellence. 1t obscures our-no-
tions of his existence, reproaches all his attri-
_ butes, attributes to him the vilest passions, and
ascribes to him the worst actions. It extinguish-
es in the mind the veneration, and gratitude, and
love which ought ever to be exercised toward
him. It changes his glory into an image made
like unto corruptible man, and to birds, and four-
footcd beasts, ard creeping things. It depraves
'the reason, and judgement of those who are its
votaries; fills' their imagination with impure
thoughts; and permits them, in many cases, to
practise sin with impurity. It shuts their eyes
to the view of their moral misery, and deceives
them with false and unworthy hopes of salvation,

* Sce Appendix N,
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Many other evils are conneeted with it; and the
attempt to adorn it, like “ornamentingy a dead
body, oualy renders it mare loathsome” * The
person’ who does not suspect it” must either be
cousidered as destitute of a love of truth, or the
willing subject of the strongest delusion. [ts very
framers clearly saw its instability, for they have
declared that it will be destroyed. They cannot
receive much credit for their sagacity in the case,
bowever, because every one must know- that
truth alone can ﬁnally prevail. The detriment
“which for many ages'Hinduism has inflicted on
the inhabitants of India is, amongst others, a
claimaut reason for the persons of the present
day to forsake it. As long as they adhere to-it, they
must be considered as apostates from the service
of that God in whom they live, and miove, and
have their being. In declaring that they will
continue to remain in it, because their forefathers
walked acéording toit, theyact in a manner na
more. rational, and safc, than the Ramoshis and
Bhils, and Pendaris, and other hereditary robbers,
who disturb the country, and molest the lawful
governinent. They are guilty,of such folly, in
regard to the most momentous of all subjects, as
they never would practise in the common affairs
of life. Who would: reject wealth because his
ancestors weré poer; or knowledge, because they
were ignorant?  Who, then, ought to refuse da-
liverance from evil because his ancestors were

——

» A proverb current among the Mar{\t,has.
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involved in it; or hesitate to embrace Christian-
ity, the only religion proposed by God, because
his ancestors were unacquaiated with it?

. Great Britain, the country from which I.come,
was once as far removed from the way of righ-
teonsness as India.  Superstition, and cruelty
mai mdmed their bloody and destructive sway
over its benighted inhabitants; and, in regard to
rebigion, it was in many respects shuilar to this
country. In the mercy of God, however, the
religion of Jesus was pnoc]mmed in the.land.
The people, being ignorant of its evidence and
excellence, at first. sirenuously opposed itsen-
trance, and persecuted those who proclaimed its
truths. They declared their intentjon of adher-
ing to the custom of their ancestors; and they
proved decidedly averse to inquiry and consider-
ation. The ministers cf the Saviour, however,
remained unmoved. They put their trust in God,
and implored his blessing. They used no force
or violence; but they appealed to reason and
conscience. They addressed their auditotrs as
sinners. They warned them to flee from the
wrath to come. They presentcd to them the of-
fers of pardon by Jesus Christ, of sauctification
by the holy Spirit, and of eternal glory. They
were instant in season, and out of season, in seek-
ing the welfare of those to whom they were sent.
God regarded them with his favour; and a change
began to appear. Our forefathers commmenced
gseriously to listen to the truth, and it penetrated
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into their hearts. “Our fathers erred”’, they-said,
“and we shall no longer walk in their ways.
We will worship the only living and true God,
and cleave to him alpne. We will estecm Jesus
Christ as the only Saviour, and by the help of
God,. we will follow his commands”. They des-
troyed their idols and forsook the forms' of wor-
ship, which were inconsistent with the deniands of
Him, who requires to be worshipped in spirit and
- in truth. They sought the encrease of their
knowledge, and the possession .of peace. They
received the blessingof God; and walked in the
divine favour. Their posterity have been happy,
according as they have. obeyed the statutes of
God. Qur country is indebted to Christianity
for the enjoyment of all that is great aud glori-
ous among its possessions. Other lands have the
same obligation; and siuce Christ appeared in the
world, 1832 years ago, many nations have been .
blessed in his name. The persons, who wish to
propagate Christianity in India are its greatest
* frieuds. They seek toinjure no one. They pray
and labour for the improvement of all. It is the .
desire of their heart that knowledge and civiliza-
tion may be diffused; thatsin may be destroyed;
that prosperity may be enjoyed; aund especially
that souls may be saved.

I must now take leave of my readers. I have
endeavoured, on my own respomnbnhty, to de-
clare what I consider the truth on the most im-
portant of all subjects. I pray that God may
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accompany my eﬁ'orts with ablessing. If I have
injured any one, and particularly my friend a-
gaiust whom I have contended, I ask forgiveness.

I shall be ready, 1 trust, at any time to answer
what may be said inreply. I beseech the Hin-
dus whoin I have addressed to consider the sub-
ject in all its details; and especially those, of
them w ho may have any anxiety for their eternal
interests. Now is the accepted time; now is the
day of salvation.

m@mﬁmmqaﬁga u
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“It is whilst the body is in health, and death®
is yet far distant, that a man should look after
the interests of his soul. What can.he do at the

last hour”. - That God may enlighten and save
many of the inhabitants of India, is my most

fervent prayer.

Jons Witsow,
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‘A, [p283.] Effects of Education among the
Hindus: A ‘

“Witmy the last few years European knowledge has been
widely spread among the natives. .@c rich treasures that may
be found in the English language have beén liberally bestowed
upon them—Klistory, by depicting before their eyes the actions
of men from the earliest.stages of society, opened to them the
mysteries of the Greek and Roman Mythologics, and thej ac-
cordingly -were led to discover the follies of their own by com~
paring them together. Geography by unfolding to them the
nature, form, and shape of the globe had ‘a tendency to destroy
their prejudices. . European science led them to throw off their
bigotry and superstition by expanding taeir minds and elevating

_ their intellects. Knowledge spread her benign influence over
them; the vanishing of ignorance was the vanishing of supei-
stition, and, therefore, will also be the vanishing of moral degra-
dation. Light dawned upon them to the great perplexity of
those who ‘hated it because their deeds were dark’.  The wile-
ful deceiver will soon be thunderstruck when his tricks will be
more particularly discovered. ( Fducation is working on, and
the “School Master is 2broad’. ~ More will soon be effected than
perhaps now anticipated.  If improvement gocs on in the
same ratio in which it has lately come—if in a few years and
under so many disadvantages that had a wicked teadency to
crib and confine the intelleet,—if in in spite of the boy’s being
provented by authority from availing himself of a fair ficld for
discussion on religious topics—he has asserted his respousibilty

. aga moral agent, and his independance as a man—what more
must we expeet nowﬂ;at so many means arc open to the Hin-
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du Youth and so much assistance is afforded him in defivering
his mind from the prejudices of his forefathers!—OQur anticipa-
tions go far when we reflect upon’ these, We feel ourselves
transported into pleasant and happy scenes; we perceive that
the Hindu begins to assume a more liberal spirit in his deulings
with the world; we foresee that he gives up his weak conform-
ities to old customs and speak with a reformed voice. Accord-
ingly if such a pleasing and ahappy field is before us, the re-
former should brigg into actions all the energies his mind is ca- -
pable of. Let this be brought to a happy close Let there be
Do pause, or fearful halt—before the object is gained—till the
triumph is complete”.— Calcutta Enguirer, Dec. 23, 1831,

Every philanthropist must rejoice at this happy issue, and
these glorious prospects. It is deeply to be regretted, however,
that from the Anglo-Indian College, which has been principally
instrumental in bringing about the changes adverted to, the
‘Christian religion has hitherto been altogether excluded; and
that  most unjust and injudicious attempt was made a few
months ago by the’ meamagers of that institution, to prevetit ‘the
attendance of the students on a series of lectures delivered by
the Rev. Messrs. Duff and Hill. It iS"to be hoped jthat the
Honorable Company, and the Native and European Subscribe
ers, will speedily perceive it to be both their duty and their inter<
est to encourage the only religious system, which can speak
peace to the siuner, and which can prepare immortal souls for

.the erjoyment of eternal felicity. It is more than rumoured that
important measures of improvement are in contemplation.

——————————

B.[p. 84.] Remearks on Brahma.

I¢ we take the Shistras as @ ground of judgement, we must
-admit that the Hindus have exceedingly confused and dero-
gatory ideas of the Uity of the God-head. In addition to the
remarks contained in the text, it may not be improper to intre~
duce an extract from Mill’s History of Indigie

“Few naticns shall we find without a knowlctfée of the Unity
of the Divine Nature, if we take such expressions of it &8
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abound in the Hindu writings for satisfactory evidence. By’
this token My, Park found it among the.savages'of-Afiica.

- “In pursuance of the same persuasion, ingenious authors
have laid hold cf thée term Btabmg; (or Brahma,) the neuter of
Brahma, the Masculine name of the creator. This they have
" represented as the peculiar appellation of the one God; Brah-
mé, Vishnu, and Siva, being only names of the particular
modes of divine action. But the supposition (for it is nothing
mcre) igvoives the most enormous inconsistency; as if the
Hindus possessed refined notions of the Unity of God, and
couid yet conceive his modes of action to be truly set forth in the
characters of Brahmi, Vishnu, and Slva, as if the same peo-
ple could at once be so enlightened as to form a sublime con-
ception of the Divine Nature, and yet so stupid as to make a
distinction between the character of God, and his modes of ac+
tion. The parts of the Hindu writings, however, which are
already before us, completely refute this gratuituous epithet
of praise, applied to various gods; and no‘are more indicative of
refined notions of the Unity, or any perfection of the Divine
Nature, than other parts of their panegyrical devotions. We
have already beheld Siva decorated with this title. ~ Vishnu is
. denominated the Supreme Brahme in the Bhagvat-Gnta Nay,
we find this Brahme, the great, the eternal oNE, the supreme
soul, employed in rather a subordinate capacity. “The Great
Brahm”, says Crishna, ‘‘js my womb. In it I place my feetus;
and from it is the the production of all nature. The great
Brahm is the womb of all those various forms which are cone
ceived in every natural womb, and I am the father who soweth
the seed”. In one of"the morning prayers of the Brihmans,
tited from the Vedas by Mr. Colebrooke, water is denomina-
ted Brahme. “The sun”, says Yajnyawalcya, “is Brahme;
this is a certain truth revealed in the sacred Upanishats, and
various sac’has of the Vedas. So the Phawishya Puréna,
speaking of the'sun: Because there is none greater than he,
nor has been nor will be, therefore he i8 celcbrated as the
supreme soul in all the Vedas”, Air, too, reccives the ap-
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pellation of Brabme. Thus, sa;llé a passage in the.Veda;
“That  which moves in the atmosphere is air, Brahme. Thus
again;- “Salutation unto thee, O air! Even thou art Brahme,
present to our apprehension. Thee I.will call, ‘present Brah+
me’: thee X will name, ‘the.right one’:- thee I will pronounce,

.‘the true one’. May that Brahme, the universal being entitled

air, preserve me”, Food too is denominated Brahme; so is
breath, and intellect, and felicity. Nay it is affirnted, os part
of the Hindu belief, that man himself may become, Brahine;
thus in the Bhagvat>Gita Crishna declares: “A man being
endowed with a purified understanding, having humbled his
spirit by resolution; and abandoned the objects of the organs;
who hath freed himself from passion and dislike, who worship-
peth with discrimination, eateth with moderation, and is hum-
ble of speech, of body, and of mind; who preferreth the de-
votion of meditation, and who constantly placeth his confidence
in dispassion; who is freed from ostentation, tyrannic strength,
vain glory, lust, anger, and avarice; and who is excmpt trom
selfishness, and in’ all things temperate, is formed for being
Brahme”. o

Some Missionaries bave used the term Brahma as cquival
lent to the word Gov; and Col. Vans Kennedy, has proposed
that it should be employed in this scnse in translations of the
sacred Scriptﬁres. The most serious objections, however,
must be urged against the adoption of the word; “In the first

_place”; observes my friend Mr. Law, whosc attainments in

Sanskrita literature are of the very first order, “Brahma is of
the ncuter gender; go that if in order to cxpress the idea of
the Supreme Being, it is necessary to have recourse to thé
Hindu philosophy, Paramatma would be preferable, and has, I
believé, boen employed in same versions.  But such torms are
s remote as possible from conveying any thing like the true
notion of God, considered as the moral governor of the uni-
verse; being always employed in Sanskrita works to designate
the all-pervading  Spirit, the Jnima Mundi, of which neither
Personaly nor any active attribute can he predicated. Tt would,
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indeed, have been quite.as reasonable for the Seventy Intere
preters, through a fear of confounding the true God with the
objects of national idolatry, to have adopted from the Grecian
Philosophical Sects, some such term as “to pleroma”, “to en”,
in order to express the supreme Being, as for the modern trans-
lator of the sacred Seriptures into Sanskrita, to employ any such
terms as Brahma for the same purpose.  Yet the impropriety
of -the former supposinn is sufficiently obvious, b

,“Besidgs, as Dr. Mill correctly observes. “The word ex«
pressing God in any language should be such as in enunciating
the proposition “God is one”—Dcus Unus—should convey a
marked deniul of the polytheistic proposition, Dei plures suni;
or there are more Gods than one”.  But it is evidently impos-
sible, without a glaring solecism, to spcak of Brahma'in the
plural number. Would not the first commandment, for in-
stance, translated in this manher, appear to be sheer nonsense?
mﬁg%mzaataiawmwfﬁaama

“It is urged that when Deva is employed in-Sanskrita to ex~
press the Supreme Being, its bearing that signification is only
determined by the context. But will not the context of Scrip-
ture be sufficient to point out,in what sense Devu isto be

- understood?”  Oriental Christian Speclator, September 1831.

e————

- C. [p.89.] Contradictory Character qf‘ the
Purdnas.

Some of the Shlokas which I have quoted in reference to the
claims of the different Hindu Divinities have been extracted
from Mr, H. H. Wilson’s interesting essay on the Hindu
Sects, contained in the sixteenth volume of the Transactions of
the Asiatic Society. As the circulation of this volume has hi-
therto been limited, on account of its not having been repub-
lished ljge it its predecessors in England the foliowing extract will
not prove unacceptable. .

“In further illustration of our text, with regaid to the instru.
mentality of the Purdnas in generating religious distinctions
am ongst the Hindus, and us affording a view of the Vaishnavae
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'{‘eeliqgs on this subject, we may appéal to the Padmg Puréna.

Inthe Uttara Khdnda, or last portion of this work, towards the
end of it, several sections are occupied with a dialogue bet-
ween Siva and Parvari, in which the former teaches the late
ter the leading principles of the Paishnava faith Two short sec-
tions dre devoted to the explanation of who are heretics, and
which are the heretical works. All are Pashéndas, Siva says,
who adore other gods than Visuxu, or who hold, that other
deities, are his equals, and all Brihmans who are not Vaishna-
vas, are not to be looked at, touched nor spoken to.

“Srva, in acknowledging that the distinguishing marks of
his votaries, the skull, tiger’s skin, and ashes, are reprobated
by the Vedas (Sritigerhitam) states, that he was directed by
Visuny to inculcate their g{doption, purposely to lead those
who assumed them into error.~Namucui and othey Daifyas had
become so powerful by the purity of their devotions, that INDB;
and the other gods were unable to oppose them, The gods had
recourse to Visunu, who in consequench, ordered Siva to in-
troduce the Saiva’ tenets and practices, by which the Dailyas
‘were beguiled, and rendered ‘wicked, and thence weak’.

“In order to assist Stva in this work, ten great Sages were
imbued with the Tamasa property, or pr,opert); of dackness and
ignorance, and by them such writings were put forth as were
calculated to disseminate unrighteous and hereticai dor trines,
these were Kanapa, Gavrama, Saxri, UraMaNyy, Jansi,

_ Karpa, Durvasas, Mrixanpa, VRisuaspaTI, and Brarcava,

“By Siva himself, the Pasupate writings were composed;
Kinaoa is the author of the Paisheshika philosophy. The
Nygya orginates with Gaurama, KAI'II s, is the founder of the
Sankhya school, and Vrwipasvars of the Chdrvdks, Jarsuny,
by Siyas orders, composed the Miménsa, which is heretical, in
as far as it inculcates works in reference to faith, and Sivy
himself, in the disgyise of a Brahman, or as Vyasa, promulga-
ted the Vedénta, which is heterodox in Vaishnava esfmation,
by denying the sensible attributes of the dejty. Visunu, as
Bupous, taught the Bauddha Shastra, and the practices of go-
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ing naked, or wearing blue garments, meaning consequently,

not the Bauddhas, but the Juinas, a@mﬁqﬁmaﬂﬂ
aqzrf%qi The Purdnas were partly instrumental in this
business of blmdmo mankind, and-they are thus distinguished
by our authority and all the Puishnava works.

“The Matsya, Kaur nia, Lainge, Saiva, Skanda, and Agneya,
aro Tamasa, or the works of darkness, having more or less of
a Seiva bias. '

‘%“The Vishuu, Ndradiya, Bhdgavat, »Gérura, Pédna, and
Virdha, are Sdiwika, pure and true; being, in fact, Vaishnava
text books.

“The Biahmdinda, Brhma Vaiverlta, Markandeya, Bhavish-
ya, Vimena and Bréhma, ave of the Rdjasa cest, emanating
from the quality of passion. As far as I am acquainted with
them, they lean to the Sdkta division of the Hindus, or the
worship of the female principle. The Markdndeya does so no-
toriously, containing the famous Chandi Pdth, or Durgé Miha-
imye, which is read at the Durgd Puj4; the Brahme Vaiverita,
is especially dedicated to Krisuva as Govinpa, and is princie
pally occupied by him and his mistress Radua. Is is also full

on the sabject of Prakrilé or personified nature,

" “A similar distinétion is made even with the Smrifis, or works
onlaw. The codes of Vasisuras Hartra, Vyasa, Parassns,
Buarswaix and Kasvari, are of the pure, order. Those of
Ymuvuxm, Arri, Tirrmmr, Darsas, KATYAVANA, and Visy-
~v of the Rédjasa clasd; and those of Gaurama, 17nslwspau,
SamrvarTTa, Yima; Santis, and Usanas, are of the Tamasd
order. a .

“The sfady of the Purinas and Sinritis of the Séwiks class,
secures JMukfi, or final emancipation, that of those of thé Rdja:
#a obtains Siirga, or Paradise; whilst that of the Tamast con-
dcmns a person to hell, and & wise maa will avoid them”.

) et
D. Legend of Divodésa.
A converted Brahman, who was the first individual who

brought this story under my notice, observed that cven before
8
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he had embraced Christianity, or known any thing of thesys-
tem, it had inspired strong doubts in his mind respecting Hin-
dvism, It might well produce this. effectd Divodisa, on ec-
count of his piety receives a boon from Brahmi and in
consequence Shiva retires fiom Kashi (a pretty good move-
ment for a God) and “the wise and illustrious Divodisa” to
quote the-words of the Skanda Pur4na, “took possession; without
rival, of Varanasi, and there established the seat &f his gov-
ernment; and, rulifiz with justice, increased the prosperity of
his people”...“But when Divodisa had reig.ed for eight thou-
sand years the gods, becoming desivous of revengs, vepaived to
their preceplor Brishaspati, and thus consulled him :—0 divine
sage! 1we GODS SHALL SUFFER EXTREME DISTRLSS, should this
ling oblain the bengficial m:sm.‘r’ oF HIs PieTY and of his numer-
ous sacrifices; for' he governs his people as if they were his own
children, and his e.semies he subdues with ease”, (!} Brihaspati
replied;—‘O dwellers in heaven! one of the four resources of
peace and war must.be adopted, for unless that king acts volun-
tarily he cannot be vanquished; and this is the one named- dis-
sension, for could disagreement be created between him and
. the gods of the earth (the Brihmans,) many of whom are par-
tial to us, his prosperity would cease in one moment’.¥,,.“I: do
not, understand”, quoth Mis. Parvati, “why thou art obliged tq
remain ghsent from that city, in which thou so much delightest,
Well pleased, Shiva drank the nectar of her words, while she
‘thus sweetly praised Varanasi,| and then said:—‘O my beloved!
in consequence of & boon granted by Brahmd to Divodasa, no
other power can exist jn Kashi as long  as justice and virtue
prevail init. How then can he be deprived of Kashi, since he
rulesover his people with such virtue that piety alone flourishes in
his kingdom’? 'The God here ended, and revolved in, thought
the means by which he might accomplish his wish, and then re-
gardmg Devi, he summoned a band of Yognms, whom he thoy

* The pods, in consequence, attempt to carry this IdV(OQ mgo eﬂect. bat prova
unsuccessful.— Col. Kennedy, '

+ This long panegyric oo the holy city, which is intreduced so makg-gropos, 3
have omitted.—Cok Kennedy.
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addressed =0 Yoginis! hasten to my city of Kashi, where the
king Divodésa has reigned tod long:—subvert his virlue, and
. thus effect his ruin Having heard this order, the” Yoginis
made their obeisance to Shiva, and departed to Kashi..
"“Hara, still abiding on Mount Mandara, thus -again began
to reflect:— The Yoginis andthe Sun have not yet returned;
so- difficult- it is for me to obtain tidings respecting Kashi,
Whom now shall I employ to relieve me from this consum'ng
desire to’revisit it my Kashi; ok ig there one more skilled or
wise than Brahm4’? Having thus thought, he summoned
Brahm4; and,- having received him with all due honour, thus
addressed him:—‘O lotos-born! I first sent the Yoginis and
then the Sun tc Kashi, but they have not yet returned; and no-
thing ciin alleviate the pain which oppresses nic, in conseqerice
of my absehce from it. Nor is the feverish heat produced by my
separation from' my beloved city assuaged by,the ¢ool ‘drops of
amrit which the Moort sheds on my head. Therefore, O Brah~
ma! do thow hdslen to Kashi, and employ thy wisdom in_order to
procuve-me religf: for thou knowesttlic cause of my quitiing ity
and that I cnnnét thetre return until Divodisa is voluntarily in~
duced to abandon it." But thow..art able to’ cffect this by thy de-
" deption, and to - restore me to that ' Kashi \\!nch I solong to
revisit.” ! ‘This heard Brahm4 obeyed the orders of Shiva, and,
mounting his swan-drawn car,” proceeded to Kashi; and there’
arnvmg, he assunicd the ‘form of,an agod Brilnan, and sought
the king.* ! ™
“As Ganeshe delayed to return from Kaghi, Shiva thus ad-
dressed Vishnit '«—-‘Do Jthou also proceed theve; and delay not in
cxecuting my wish, as t.hose have done whom I before sent”. Vish-
nu replied:a*To the best of my ability end wndevstanding will
I, O Shankaral acconiplish thy wish; ard having thus. spoken,

¥ It is.upnocessury to trapscribe the conversation which takes place betweon
the King and Brabwa, as it contains noiling interesting, But the resalt was,
that Brahma was ro pleased with the piety of Divodase, that he did not attempt
to deprive bim of Xushi, put remained in Kashi in an abode prov:dcd for him by
the.hing, officiaging at snor.fices, and teaching the Vedas.— Coli K,
On Brahma’s not returning Shiva scndf a selected bard of Lis ganga, or at-
temdunts, and then Ganeska to Kashi, but with g kiule auccesn~—Col, &
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and paid due obeisance.to Shiva, H'ari, accompanied b)'r.Lak-
shmi and Garura, proceeded fo Kashi, a little to the north
of which he formed, by his divine power, a pleasant abode,
which was named Dharma-Kshetram, and there, attended by
his lovely spouse, did the lord of Shri, the deluder of the three
worlds, reside, under the form of Buddha; while Lakshmi
became a_female recluse of that sect. Garura also appeared
_under the name of Panyakirti, as a pupil, with & Kook in his
hand, und attentively listening to the delusive instriclions of
his preceptor; who, with a low, sweet, and affectionate voice,
taught him vagious branches 'of . natural and. supematuml
knowledge.

“He then thus spoke’ —<The only person who is truly virtuons.
is the Bhuddist ; therefore submissively listen, for.submission is
the ornament of a pupil, while I explain to thee the doctrines of
that faith”...“ Lakshmi, also, under the name of Pidgnang Kau-
madi, inflamed the minds of the women of Kashi with the delusive
precepts of the Buddhist faith, and taught them to place all hap-
piness in sensual pleasures” »—.,.¢Such, doctrines the women of
the city beard from Vidgnana Kaumadi; and then, communi-
cating them to theu- husbands, induced them by their blandish~ -
 ments to embrace the delusive Jaith of Bhuddha, Vidgnapa Kau-
mudi also attracted the women by rendering the barren mothers,
by curing the sick, by giving them charms to increase their
beauty, and by other artifices; and by such means she accom-
plished’ the deception of all the women of Kashi. Punyekiti,
also, diffused throughout the city the doctrines of Buddha; and

thus the inhabitants of Kashi were led to Jorsaks \the holy
veligion of the Vedas.

“As these heretic doctrincs obtsined @ prevalance iy his
kingdom, the power of Divodisa was gradually diminished,
. and he became grieved and dispirited, At length Vishnu, as-
suming thé appearance of & Brahman, visited the king, and
was received by him with all due courtesy and honowr”. He
mccecded in inducing Divodésa to abandon the thiéne.—~In Ken-
nedy’s work, from which this extract is teken, there are many
interesting selections from the Purinas,
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E. Tract against the Prevailing System of Hin-
du Idolatry, by Brojomohon Deboshyo.

THE quotation which I have given. at page 48 is taken {rom
asmall work with this titlc published” at Calcutta in 1824,
Jt forms the subject of the Review i the Fricnd of India en-
titled ¢“Hindu Polytheism™ Though the Reviewer expressly
declares that “of its guthor we have been able to discover no
tiace beyo(iud his name,” it was most ungencrously and un-
justly insSinuated in certain quarters,. that the author was a
natiwo attached to the Serampore Missioparies. In the preface.
to the first Evglish Edition of the pampllet, the following sta-
tement is made. “The Author of the truatise was Brojomo-
hon Mojmudar, a native of Bengal, belonging to the fourth
class of the Hindus. Rammokon Roy, his intimate friend, has
“communicated to the translator the following particulars con-
cerning him:— .

“Brojomohon’s father was a person of respectibility, and
was once employed as Dewan by Mr. Middleton, one of the late
Residents at court of Lucknow. Brojomchon was a good
Bengalee scholar, and had some knowledge of Sunskrit.
He had made considerable progress in the study of the Eng-
" lish language, and was also well versed in astronomy; and at
the time of his death, was engaged, in tranlating Fergusson’s
Astronomy into the Bengalee for the School-Book Saciety.
He was a follower of the Vedant doctrine, in 8o far as, to be-
lieve Godto be a pure spirit; but he denied that the human
soul was an emanation from God: and he admirqd very wmuch
the morality of the Mew Testament, Being suddenly token
ill of a bilious fover on the 5th of April last, he begged his
frieed Rammohon Roy to procure him the aid of a European
physician, which request was immediately eomplied with; but
it was too late:—the medicine administered did not produce the
desired eﬂected and he died the very same night, aged thiriy-
seven years”,

It is @ matter of rejoicing that there are now several Reformers
among the Hindus, who are disposed to .go much farther than

Braja Mobana,

R



4 APPENDIX,

£ [p. 50.] Hindu Morals depraved by~ the

Stories of Krishna.

‘Although, also, it cannot bo denied”, remarks Lieutenant
Col. Kenpedy -in his Rescarches lately published, “that there
arc not a few censurable legends in tho sacred books of the Hine
dus, still those selected for the instruction of youth are never lia~
ble to objéction, as they always contain the purest principles-of
amorality, and exalted notions of the Deity; thongh the Christian
world would, of course; disapprove of some of the observances
and tenets which the Hindu children are necessarily taught, as
constituting the religion of their fathers”. This'is a strange
statement. A few passages from the Hindu Shéastras of the
nature alleged, would be a real curiosity; and the general use
of them among the native youth would be a circumstante over
which many would rejoice. The fact of the matter, how-
ever, ,is that the®selections which are commonly made for the
instruction of youth, are of the very worst kind; and that the
abominable tales about Krishna, of which we have given a few
specimens, are known throughout the length and breadth of
the Jand. The, only pért of the Bhigavata which has been
translated into Marat,hi is the ‘tenth Skanda; and the perusal
of it, in mauny. of thawillage schools, is undoubtedly in the high
est dogree destructive to the morality of the people.

X may here notice Colonel Kennedy’s estimate of the mora-
lity of, the natives, asit is expressed in the page of his work,
from which I have now made a quotation. ' “If filial love and
respect”’, he observes, “fratcrnal affection, kindness to cvery
animated being, the detestation of every: dishonest act, adher-
ence to truth, and, in short, all that can form the mind to reo~
ﬁtudE, be admitted to constitute morality, such are the lessons
which are carefully taught to every Hindu child. Nor are
even the minor morals neglected; so that in propriety and de-
coruin of manners the Hindu will, in general, be found to
surpass the European, child”. These sentiments accord
with the remarka which the author formerly made on Mill’s
bistory of India; but “the truth will come out”. Colonel
Kennedy iuthe Appendix to his Mythological Researches, haa,

1
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condemmned the natives, including even the Icarncd aud respoc-
table of them in the strongest terms, When adverting to Colo-
nel Wilford’s statement respecting his directing his Pandit to
make extracts from the Puranas under proper heads, aad his a-
musing him by unfolding our ancient mythology %c. he declares
It is surprizing that the slightest acquaintance with the natives
should not have satisfied Licutenant Colonel Wilford that not
one of theni'was capable of excculing such a task as this; and thit
it cwould in consequence INEviTABLY lead the individual confided
in to secure his employer’s favour, by having recourse to inren~
tion and imposture”. I have not the slightest wish to represcnt
the Hindus, as in the smallest degree worsa than they are; arid,
while I admit that they are not all equally depraved, I must
state it as my opinion, and that of many persons, who have ob-
served them for a much longer period than myself, that the ge-
neral morality of the country is exactly what» might be expect-
cd from the depraved, but approved, cxamples and precepts of
of the Shastras. .

S

G. [». b1] Riéma Avatéra.

The occasion of this Avatira is thus stoted in the trans-
lation of Valmiki’s Rimayana, by Drs. Carey and Marshman,

“Rishya-shringa than supplicated the gods assembled for
their share of the sacrifice (saying,) “This devout king Da-
sha-ratha, who through the desire of offspring, confiding in you,
has performed sacred austerities, and who has offered to you
the sacrifice called Ashwa-medha, is about to perform ano-
ther sacrifice for the”sake of obtaining sons. To him thus
desirous of offspring be pleased to grant the blessing: I sup-
plicate you all with joined bands. May he have four sorrs
tenowned throngh the univorse”. The gods replied to the
sage’s son supplicating with joined hands, “Be it so. Thou O
Bramhan, art ever to be regarden by us, as the king is, ina pe-
culiar manner. The lord of men, by this sacrifice shall ob~
tain the great object of his desires, Having thus said, the
gods, preceded by Indra, disappeaved.
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“They all then having seen that (sacrificc) peiformed by
the great sage according to the ordinance, went to Prajipati
the lord of mankind, and, with joined hands, addressed Brah-
mé the giver of blessings, “O Brahmi, the Rikshes, R4vana
by name, to whom n blessiig was awarded by thee, through
pride troubleth all of us the gods, and even the great sazes,
who perpetually practise ‘sacred austeritics. We, O glorious
one, regarding the promisc formerly granted by lhy kinduness
that he should be favulnerable to the gods, the Déinbvas and
the Vakshas, have borne all (his oppression;) this lord of Rak-
shas therefore distresses the universe; and inflated by this
promise, unjustly vexes the divine sages, the Yakshas, the
Gundharvas, the Asuras, and men: where Ravana remains
there the sun_loses his force, the winds through fear of him do
not blow; the firc ceases to burn; the rolling ocean, seeing him
ceases to move ‘its waves. Vishravana® distressed by his
power has abandoned Lanka and fled. O divine one, save
us from Révana, who fills the world with noise and tumiult,
O giver of desired things, be pleased to contrivé a way for
his destruction’. -

“Brahmé thus ioformed by“the devas, reflecting, replied
“Oh!*I have devised the method for slaying this outrageous
tyrant. Upon his requesting, ‘May I be invulaerable to the
divine sages, the Gandharvas, the Yakshas, the Rakshases,
and the serpents’ I replied, ‘Be it so’. This Rikshas, through
conlempf said nothing respecting man’; therefore this wicked
one shall be destroyed by man, The gads, proceded by Shalira,
hearing these words spoken by Brahm4, evere filled with joy.

At this time Vishnu the glorious, the lord of the world,
arrayed in yellow, with hand ornaments of glowing gold, riding
on Vinateya, as thé sun on a cloud, arrived with his conch,
~ his discus, and his cleb in his hand. Being adored by the
excellent celesnals, and welcomed by Brahmi, he drew near
and stood before him. _All the gods then addressed Vishau,

*Ruvors, anid Ravana are both oalled by thid name, being both tho sons of
F¥ishon-ghrava by different mothers, Horo the former is meants
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“Q Madhusidana* thou art able to abolish the distress of
the distressed. We iatreat thee, be our sanctuary, O Achyuta”,

Vishnu replicd, 'say what shallI d6’? The celestials hearing
these. his words, added further, ‘The virtuous, the encour-
eger of excellence, eminent for truth, the firm observer of
his vows, being childless, is performing an Ashwa-medha for
‘the purpose of obtaining offspring. For the sake of the gopd
of the tniverse, we intreat thee, O Vishnu, to become his son.
Dividing thyself into four parts, in the wombs of his three
consorts equal to Hari, Shri; and Kirti,f assume’ the son-
ship of king Dasha-ratha, the lord of Ayoedhya, eminent in the
knowledge of duty, generous, and illustrious ‘as the great sages.
Thus becoming man, O Vishnu, conquerin baitle Révana,
the terror of the uuiverse, who is invulnerable to the gods
This ignorant Rékshus Révana, by the exertion of his power,
efflicts the gods, the Gandharvas, the Siddhas, and the most
excellent sages; these sages, the Gandharvas, and the Ap-
saras, sporting in the forest Nandini,] have been destroyed
by that furious one. .‘We, with the sages, are come to thee
seeking his destruction. The Sidhhas, the Gandharvas, and
.the ¥dkshas betake themselves to thee, thou art our only re-
fuge; O Deva, afflicter of enemies, regard the world of men,
and destroy the enemy of the gods’,

“Vishnu, the sovercign of the gods, the chief of tbe coles~
tials, adored by all beings, being thus supplicated, repiied to
all the assembled gods (standing) before Brahma4, “Abandon
fear; peace be with you; for your benefit having killed Réivana
the oruel, destructivery active, the cause of fear to the divine
sages, together with all his posterity, his courtiers and coun-
sellors, and his relations, and friends, protecting the earth, I
will remain incarnate among men for the space of eleven
thousand years’,

“Having given this promise to the gods, the divine. Vishou,
ardent in the work, sought a birth-place among men. Di-

» Muadhu-sading, i. e, the destroyer of Madhu, 8 famous Asura.
4 Luree names of Durga, appoaring in these various forms,
4 The paradise or garden of Indra,
T
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ving himself into four parts, he whose eyed resemble the lotus
and the pulisha, the lotos petel-eyed, chose for his father
Dasha-ratha the sovereign of men. The divine sages then’
with the Gandharvas, the Rudras, and the (different sorts or)
Apsaras, in the ‘most excellent strains, praised the destroyer
of Madhu, (saying) “Root up Réivana, of fervid energy, the
devnst&tor,ﬁ the enemy of Indraswollen with prides Destroy
him, who causes universal lamentation, the annoyer of the
holy ascetics, terrible, the terror of the devout Tapaswis.
Having destroyed Rivana, tremendously powerful, who causes
universal weeping, together with his army and friends dismissing
all sorrow, return_to heaven, the place free from stain and sin,
aad protected by the sovereign of the celestial powers.

“Thus far the _section, contalmng the plan for the death of
Ravana”, )

Rima is a very populnr character among the Hiudus; but

- it is surprizing, that the intelligent natives seldom, or never, re-

flect on the incomsistency of his history, either with a divine
revelation, or historical fact. There is so much of the mat-
vellous and unnatural and absurd gl the péém of Vélmici, that,
however much it may be viewed as a curiosity, it must take a
low rank as a literary composition. Dr. A. G. Schiegel de-
serves credit for seeking to introduce it more extensively to the
knowledge of the western world, but it is highly amusing to
observe the pomp and parade which are associated with his
aftempt. .

e —————-

H. (p. 67.) Reported Miracies of Krishna.

Nanda, the Vaishya in whose house he resided, when look~
ing into Krishna’s mouth one day had a surprizing view of the
three worlds with Brambi, Vishnu, and Shiva, sitting upon
their thrones Krishna was connected with the following other
marvels, according to the Agin Puréna. “Once Yashoda, being
angry, bound Krishna to a mortar; but he, dragging it, passed
between -two trees, by which it was obstructed; and he
pulled until the two trecs fell: another time she tied him to
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8 cart, but he broke it into picces with a blow of his
oot: then Putana offered him her breast, and he sucked
unti she fell down dead. When, alse, he had become a youth,
he conquered the serpent Kalia, and expelled him from the pool
of the Yamuna; ‘and restored to peace the Talavanam by slay-
ing the Asuras,, Dhenuka under the form.of an ass, Arishta
under that of a bull, and Keshina under that of a horse. He
abolished the festival of Indra; and when the lord of the sky.
in consoquence, poured down torrents of rain, he uplifted the
m:ldntain Goverdhana, and rendcred these torrents innocuous...
In a wrestling match, he slew Chanura gnd Mushtaka, and
then slew Kansa the king of Mathura; after which he made
. UgraSena the king of the Yadavas, Having also been in-
structed in lem’x’xing by Sandipana, he restored to him, his child
who had disappeared, after having slain the slain the Daitya
Panchajanya and having been- duly honourcd by Yama. He
likewise caused the death of Kala ¥avana by‘means’of Muchu-
kunda”. See Kenncdy’s Mythological Rchearches, Krishna was
alinost a match for Jack the Giant killer, . '

v ————

I. [p. 76.] Own the Origin of Idolairy.

* Notwithstanding all that has been writicn on this subject in
aicient and modern times, it must be admitted that it is still one
of extreme obscurity. The perplexity in which most writers
have involved themselves is, in & great measure, to be attributed
to their desire to give unduc prominence to one particular thcory.
There surely can be nothing unbecoming, however, in the ab-
sence of direct histerical testimony, in the adinission that its
rise in the various countrics of the World, may be sufficiently
accounted for on various supposntuonq Those which I consi-
der the most entitied to attention in regard to the Heavexcy
Hosr, are the following:—

1. “In the days of Enos the son of Seth?”, says Maimonides,
“men fell into grievous errors, - and even Enos himself partook
of their infatuation. <Their language was, that since God had
placed an high the heaven'y bodies, and used them as his minisicrs,

v
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it wos evidently his will, that they should receive from -man the
same veneration, as the servants of a great prince justly claim
Sfrom the subject multitude. Impressed with this notion, they
‘began to build temples to the Stars, to sacrifict to them, and to
worship them, in the vain expectation, that they should thus
please the Creafor of all things. At first indeed, they did not
suppose the Stars to be the only deities, but adored in conjunc-
tion with them the Lord God Omnipotent. In pracgss of time
however that great and venorable name was totaily forgotten,
and the whole human’ race retained no other religion, than the
‘idolatrous worship qf the host of heaven’. “With this supersti-
tion”, says Mr. Faber, “the patriarch Ham seems to have been
tainted, and to have ‘conveyed the knowledge ot' it to his own
particular decendants”,

2. The typical reference to the'heavenly bodies, and elemonts;
and the confusion which would afterwards follow it, has been
adverted td by several writers, Lieutenant Colonel Vang
. Kennedy supports the theory which is founded upon it with very

- considerable ingenuity. After stating that the fundemental
truths of religion must have been revealed to the progenitors of
the human race, he remarks that, “If fhesv postulatabe once
admitted, the origin of idolatry’ becomez immediately obvious,
_ For the impressions made on the minds of the first men by
their immediate communication with Ged would become fainter
in each succeedipg generation; and, as the human mind is
scarcely capable of devotion to an invisible and incompreliensi-
ble Being, their descendants would be naturally led to adopt
some sgensible object, as the type of that one self-existent and
eternal God whom their fothers had adored. But in this case
what other object ¢ould Nature present so typical of divine ex«
eellencé and supremacy, as—

“The orb that with surpassing glory crown’d

Look*d from his gole dominion, like the God

Of that hew world, at whose sight all the stacs

Veil’d their diminish’d heads’.
“The sun, however, was not always visible, and’ the sacred
fire obviously suggested itself its adequate representative; nor

if idolatry originated in Asia or Egypt, could the inhabitants
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these countries have loog contemplated the serene and brilliant
expanse of the heavens, without imagining that it also might
be a God, and hence.—
¢ Aspice hoc sublime candems, quem inyocant omnes Jovem’.

“The earth was the next object that impressed on the minus or
men the idea or a divine nature; and the cause seems evident
from all nations having, on account of its fruitfulness, represent-
ed it under,the female chm‘acter The deification of sensnble
objects havmg thus commenced, its extension to the other elo?
ménts is easnly conceivable; and to evince that this was actually
the first furm of idolutry, there seems to be sufficient evidence”,

8. Perhaps the opinion of some of the Christian Fathers,

that when the knowledge of the divine giory and spirituality,
which had been comm unicated by revelation became obscure,
men imagined the sun from his station in the hcavens, and from
his enlightening and vivifying powers, to be actually the Su-
preme God, and the other heavenly bodies inférior deities is en-
titled to the highest respect. When the depravity of man is con-
sidered, the tendency to this corruption is at once perceived. It
is probably that which is recognized by Job, when he says.
“If 1 beheld the sun when it shined, or the moon walking in
brightness; and my heéart hatlh been secretly enticed, or my
mouth hath kissed my hand: this also were an iniquity (against)
the Judge; for I should have denied the God that is above”. It
is an indubitabte fact that in many countries of the world the
heavenly bodies are believed to be actually gods. .

1t has been said that the transition from the heavenly bodies
to Beines of different Suares, and particularly of the human
form, is easily concsived. It is most rational, however, to
suppose, that the worship which referred to these objects, had
an origin different from the worship of the former.

1. The ante-diluvian and post-diluvian progenitors of mankind,
the founders of states and cities, _the inventors of particular arts
and improvements, distinguishicd conquerors, and indeed all re-
markable characters, would naturally be greatly verierated and
respected. This regard combined with the belief in the immor.
tality of the soul, might lead their successors to imagine that
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they might have an cxtraordinary power with the Deity, to view
them as mediators, and to address themn in worship. -
2. Men, when reasoning on the nature of God, and the exer-
tions of his power, might suppose that hé had a "form which ac-
ted on matter, and that this form was the human, the most noble ,
with which they were acquainted, or similar'to_those of animals
and objects with which energy is particularly connected. The
Jews wete repeatedly commanded to remember that God had no
likeness; and this fact shews that there is a tendency to evil in
this direction, ' “ ‘ *
3. The origin of the doctrine of pantheism, and of that vari.
ation of it, which, while it admits the distinction of matter
_ and spirit, recogunizes the existence of one soul with multi-
farious emanations, has scldom formed the subjéct of dispute;
but its connexion with popular pSlytheism hasnot been suffi-
ciently illustrated. A choice of individuated forms, according to
the views entertaifed of their importance, is a necessary, or at

_least, not an unnatural, consequence of pantheism. This cir-
cumstance may, in many cases, account for the origin of gods
possessed of forms.,  The doctrine of the metempsychosis, -
perhaps originated in pantheism, and hdqn the -belief in the me—
tempsychosis, there would be a dispositiougto trace a supposed
god in several appearances, at different periods of time,

4. The traditions relative to the visits of angels might, when
abused, in some cases produce corruption in worship.

The resort to ImacEs, as symbols, would be an easy step in
depravity, when once it was iinagined that the gods had forms,
‘When en image was consecrated to a particular God, it might
be supposed that an ecmanation from the divinity made it a spe-~
cial residence.  The symbolical worship would, on account of
this latter circumstance, @s in the case of the Ilindus, be en-
tirely lost sight of; ‘and a present God, with a material body,
would be realized.

In the changes of socicty, and the progres of time, the wor-
ship of the different countries of the world underwent great
vicissitudes. Gods werc forgotten, ‘and gods were borrowed;
and the same gods were placed in the Calendar with different
names. The subjcctis the most melancholy and awful which
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can be imagined. Men professing themselves to wise became
fools, and chan«md the glory of God into a Tie.

s

K. [p.79.] Hdolutrous I’Vorshcp of the Hindus.

In the text I have alluded to the different ceremonies, as they
have been presented to my own observation. Some of the ox-
pressions quoted are those which are principally uscd by ¢ths
agricultarists in the Dakhan. In the third volume of Mr.
Ward’s Work, there is a very correct and pretty estended view
of the subject. The following quotation from the Linga Purina
is to be found in Kenredy’s Mythological Researches.

“Having heoghied in the prescribed manncer, enter the place of
worship; and, having performed three suppressions of the
breath,* wmeditate on that'god who has three eyes, five heads,
ten arns, and is of the colour of pure crystal, arrayed in cost~
ly garments, and adorned' with all kinds of ornaments: and
having thus fixed in thy mind the real form of Maheshwara,
proceed to worship him with the proper prayers and hymns.
First, sprinkle the plnc;a and utensils of worship with a bunch
of darbhe dipped in- P /mmed water, repeating at the same time
the sacred word om, and arrange all the utensils and other
things required in the prescribed order; theh, in due manner, and
repeating the proper invocations, prayers, and hymns preceded
by the sucred word om, prepare thy offerings. For the padiam,f
these should consist of ushiram,} sandal, and similar sweet-smell-
ing woods; for the achamanam,§ of mace, camphor, bdellium, and
nfrallorhum, ground together; and, for the arghya,|| of the tops

" «Pranay yama,-which Mr. Celebrooke thus deseribes:—¢ Closing the left nos-
tril with tho two longest fiugers of the right hand, the worshipper diaws breath
through the right nostril, and then closing that nostril likewise with his thumb,
holds his breath; he then raises both fingers of the left nostril, and emits the
breath which hg had suppressed’.— Asiatic Rehearches, Vol. V. p. 348,

+ “Water for the ablution of the feet rendered fragrant by these means. The
wuter is not here specified, as it is implied io the word padiam.

§ ““The root of the Andropogon muricatus.

§ ¢“Water for rinsing the mouth.

|l <A particular kind of oblation, which consists of difforent articles inthe
worship of different deities. Here the picces of money aro unusual, and ashes
(made from dried cow-dung,) are sagred to Shiva only.
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of kusha grass, prepared grains of rice, barley, sesamum, cia-
rified butter, pieces of money, ashes,snd flowers. At the
same time, also must be worshipped Nandi,* and his wufe, the
daughter of Marut. Maving thea with due. rites prepared a -

_geat, invoke with the prcscnbed prayers the presence of Para-

meshwara, and present to him the padiam, achamanam and
arghya. Next bathe the lingam with perfumed waterg the five
products of the ‘cow, clgrified butter, honey, the juice of the
sugar-cain, and lastly pour over it a pot of pure water, conses
crated by the requisite prayers. Having thus purified it, adorn
it with clean garments and a sacrificial string, and then offer

‘flowers, perfumes, frankincense, lamps, fruits, and different

kinds of prepared eatables, and ofpaments. Thus worship the
lingam with the prescribed offerings, invocations, prayers, and
by circamambulatipg it, and by prostrating thyself before Shiva,
represented ‘under this symbol”.{ -

—e——

L. [p. 90.] Ldbours of Shankardchdérya.
The Brihmans.considor Shankara @s a great champion of

I

~x “The principal attendant of Shiva, and suppostd to be a portion of that
God, who granted o son 88 3 boon to 2 holy ascetic named Shilada, and also
conscnted that he would be born a3 that zon”’,
¥ “Lainga Purans, part i chapter 25. I have hete considerably ubndgcd the
original, but nothing material is omitted, as the invocations, prayers, and hymns
are-not inscrted ‘at length, but merely reforred to by their titles. At the presont
“day abe wholo of this ritual is not obsecved, nor is this worship performed in
that costly manner which is reccommended in the Purans. Bat the worship of
all the deities consists of sixteen tial requisi 1. , the preparing
ascat for the God; 2. asahanam, the invoking chis presence; B. padiam;
4. achamemam; B. arghya; 6. bathing the image;- 7. -clothing it; 8. investing
it with a sacrificial string; 9. offerings of perfumes; 10. flowers; 31. incensc;
12. lampsy I3, naivedya, i. e. offerings consisting of fruits and preparod eatables;
14. botel lesf; 15. prayers, &c.; 16. circumambulation. The more of those
acts that are performed the moro complete is the worship; but at present it in

- general consists of nothimg more than presentimg some of the prescribed offer-

ings, and muttering a short prayer or two while the lingam is circummambula-
ting: the rest of the acts being performed by tho officiating priest.

“It ought to be added, that this worship need not be performed al's temple, but
in any properly purified place; and that it is most officacious when performed on
the bank of some holy river, bofore alingam formed pro hac vics of olay”?
which, on the worship being terminated, is thrown into the sacred stream®-
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“their faith; but, in this part of India at ledst, they are gene-
rally ignorant of his tenets. The allusion which-ismade to
him by Mora Bhatta, I haye reason to helieve, is merely in-
tended to nmpress ' his readers with the vain idea that powerful
frguments in defence of Hinduism ure still in store. Se-
veral commenta.nes are ascribed to Shankara; and there is also
a work entltled Shankara Digvijaya, and purporting to be
written by Ananda Giri, one of Shankara’s disciples. “Some o'
the niarvels it records of Shankara”, says Mr. H. H. Wilson
“which the author professes to have seen, may be thought to
eﬂ'ect its credibility, if not its authenticity; and either Ananda
Giri ‘must be an unblushmg liar, or the book is not his own: it
is, however, of little consequence, as even, if the work be not
" that of Ananda Giri himself, it bears internal and indisputable
evidence of-being the ,compqsitibn of a period, not far removed
from that at which he may be supposed to have flourished,

and we may, therefore, follow it asa very sife guide, in our
enquiries into the actual state of the Hindu Religion about
eight or nine centuries ago. The various sectaries- of the
Hindu Religion then exi;ting, are all introduced to be combat-
~ed, and, of course, conyuered, oy Shankara”,

"The Hindu sects which are said to have been conquered
by Shankara are the Vaisanavas, consisting of the Bhékias,
Bhégavalas, Voishnavas, Chakrinas, or Pancharétrakas, Vai-
khénasas, and Karmahinas, and subdivided into the Karma and
Jnyéna portions; and none of which can be identified with the
Vaishnava sects of the present day; the SHivas, embracing
the Shaivas, Raudras,» Ugras, Bhaktas, Jangamas, and Pésu-
patas; the worshippers of Branma,Acvi, Surva, Gavesus;
the adorers of the.female energios, Baavani, Maga-Laxsumr,
and Sarasvarr; the Inripes Secrs, or the Chdrvdkas or Shune
yavadis, Saugatis, Kshapandkas, Jainas, and Beuddhas, It is
worthy ®of remark that no allusion ‘ia made to the worship of
Sitd and RA4dhé, either singly, or in conjuaction with Rima
and Krishna. See dsiatic Researches Vol XVI,

v
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M. [p. 108] Garga Rishi’s Cow.

«The Rishis asked, ‘How did Kaushika’s ‘sons .obtain - thé
Supreme Union. Sufa replied:—In Kurukshetra, there was a
Rishi, named. Kaushika. He had’seven sons called S\vasrma,
Krodhana, Himstra, Pishuna, Kavx, Waanshta, ani Pitriwarti,

" "Their father Kaushika died; and a drcadful famxm came on,

Having nothing to éat, they went to ‘Garga Riski, who sert
them into the woods to hc;d his cow. One day when, pinched
with hunger they said among themselves' :—~What would you
think of killing the cow and eating her. .Tlne youngest son
said:—If we kill her let us offer her to the manes of our fa-

- thet, and feast on her afterivards. Al agreed to fiis plan; ‘and

he having put t_wo of his brothers in the place 6f gods, and
three in the place of ancestors, one being made a guest,
they kLilled and ate up the cow; and at night brought home
the calf to the Rlslu and told him that a tiger had caten up

.the cow. For this meritorious uct they obtained union’ in five

births; and bhad the remembrance of all tho former in every
succeeding birth”.  Ezlract from the Malsys Purdna. The
Rev. Mr. Stevenson of Poona obsd:ved td'me, that he has
frequently found the recital of tlus story powerful argumentim
ad hiominem in the case of the Brihmans.

~—————

N [p- 12.).] On the Responszbzlz{y of the Heathen:

The statement made in the text may appear to some pro-
fessing Christians as harsh and severe. It is consistent, how-
ever, with the doctrine of all the Reformed Churches, which
have e\thlbxtcd their croeds ang confossions. “The eighteenth
Article of the United Church of England and Ircland, I bave
observed in another place, “is the following: ‘They also are

- to'he had accursed that presume to say that every mag shall

be saved by the Law or Sect which he professeth, so that he be
dilicent to frame his life according to that law, and the light of -
nature. For Holy Scripture doth sef out unto us only the name
of Jesus Christ, whereby men must be saved’. The doctrine of
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the Church of Scotland, and of the éthier Presbyterian Church-
es; will be learned from the following passage from the West-
minister: Confession of Faith.. ‘Elect Infants, dying in- In-
fancy, are regenerated and saved by Cilirist through the Spirit
who worketh when, and where, and liow he ‘pleaseth. So also
ure all other Elect persons, 4vho are incapable of being called
by the ministry of the word. - Others, not elected, although
they may %e called by the ministry of the word, and may have,
soine cowmmon operations of the Spirit; yet they never truly
come' to Christ; and therefore cannot be saved: much less can
men, net profess'ing the Chiistian Religion, be saved in any
other way whatever, be they never so diligent to “frame their
lives according $o the light of nature, and the law of that religion
they do protess; and to assert that they may, is very pernicious
and to be detested’. Quotations of a similar nature, from
other standards, and from the writings of the most respectable
divines, can easily be adduced. Those which we have given
shew, that the respective churches alluded to distinctly teach,
that not only is salvation, in every case, the purchase of Christ;
but that, in every case, it is applied through the sanctification,
of the Spirit, !

“God, who is just,”will not condemn any portion of men-
kind for acting contrary to principles and luws which have not
in any form been revealed to them, or whichthey could not
in any possible mannor discover; for he will assuredly accept
according to what a man hath, and not according to what he
hath not. But the foundation of the argument relative to the
impossibility of the salvation of th: Heathen, while they re-
main in their present’situation, consists in the factthat they
have transgressed, and habitually transgressed, the law which
God originally implunted in the human heart, and which re=
quires perfoct and perpetual obedience,—the love of God with
the whole heart, and soul and strength, and mind. Of this
law they undoubtedly have some knowledge; and into this
law, the works of God, and the dealings of his Providence,
have a tendency to lead them to inquire, By this law they
will be judged, and for the transgression of this law, they will
be condemued. .
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“Let no man think lightly of the wretched condition of the _
Heatbhen, We know who has declared, that they ‘have no
hope, "and are without God jji the world’. « Aniong them there
may be some few ‘elect -persons who are incapable of being
outwardly called by the ministry of the word’, and who ‘are’
tegenerated and saved by Christ through the Spirit, who worketh
" when, and where, and how he pleaseth’; but none, as far as
we are gware, have yet been recognized, in the judgment of
Christian charity, guided by the word of God, as existing in
this situation. The uniform testimony of ‘those who have
minutely observed the heathen, has been, that they gvorship
not the Father of Spirits in spirit and in truth; that they pracs
.tise the most abominable -idolatries; and that. they do those’
things, which are not convenient’. The gospel must be pro~
claimed to them as the only remedy, and even in merey to their
immortal souls, they, as well as professing Christians, must be
informed, that he that believeth not on the Son of God, is con-
-demned”.  Oriental Christian ' Spectator, April 1831,
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ERRATTA.

Page 30 line 7 for “stipana”, read “st’hipaud”.
5 40 ,, 1 for “business”, read “baseness’’.
» 43, 1@ after “disposed”, wnsert “of”.

s, 43 note after “See”, insert “also’.
» Ol line 12 for “Valmxka”, read “Valmlkl”
» 126 ,, 28 for “impurity”, read “impunity”,
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