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TO THE

CHURCHWARDENS, SIDESMEN,

AND

THE REST OF THE CONGREGATION

or

STQ JOHN’S CHURCH,

multimeter.

DEARLY BELOVED,

THOUGH forbidden by bodily infirmity to ad

dress you from the pulpit, and though this infirmity

has nowbeen (if long‘ continuance, yet I cannot be

insensible to'yonr' eternal ‘interests, the magnitude of

which‘, likethat of natural objects, seems to increase

in proportion as their distance diminishes. When,

however, speak of distance on this‘ occasion, "it is

evident that the term is not to be understood as im

plying real, but only apparent distance, inasmuch as

eternal things are ever equally near, at one time as at

another ;‘ and if they appear otherwise, 'it is owing

merely to the state of the ‘optics by or through which

they are viewed. Thus to- the eyes of the young,
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who as ‘yet are uuac'quainted witltany decay of

bodily health and strength; who see nothing, and

are disposed to see nothing, but the fascinating

propects of temporal existence; in whose view the

world appears adorned with all the imperishable

chitrms a pleasure which'will never satiate, and

of an‘ ambition, again, and a glory, which can never

have an eudz—to such eyfs, I‘ ‘say, the realities of

another world, near and grand as theyare in theme

seli'es, must of necessity appear both remote and

small, and this for no other reason than because they

are not seen as they really are, I but only as a per

verted and mistaken judgment represents them.

Let this state, however, be changed, as it must be

swopjierjorlater, by age, by sickness, byhthefloss of

fr'i‘e‘rrdsuorp byanyuothqrpf those overwhelming ca

lglitifi, yyliiqb‘ unmashthmnrssrut Wprldmasd in

83 Heirs’ earn? a). 9m“ .airsmitis delusions. as

uqggigeiatieg. .it’s. stissrslrntavd it's. dflngfil'flrband

hog isthgaspegt of §lgrnal;,tbings, changed aceords

“51.5!!! $459? it‘ ‘their? mannerisms seen ammo"

"ess,...%'ttl..thfilr 4imiwtiwtayenserted wearer -~

at“? i, 399* Phi.“- fPll ‘39ml?! treat‘!!! fllanlbecanse they 1

are viewed through the medium of altered‘eyes, om '

rather throughhthe telescope, of altenedaflections and

tbegg‘hts, which, qrhibitttbemum theintellectuar

sightvin their ‘true ,sizezandpropqttions, (as the things, '
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in which man is most deeply interested, because the

things which can alone satisfy the desires of im

mortal ‘being! 1

H“ Seeing then, as vI trust I do, your eternal intei'ests

magnified according to this their true greatness, and

grateful-as'I feel to that DIVINE PROVIDENCE which

hasiblessed me with the sight, it is impossible for

me not to be affected by it; and it is equally im

possible to be affected ‘and not to tell you so. And

since _it hath‘ pleased the same Divine Providence

still ‘to allow‘ me the use ofv my pen, I flatter myself

that you‘ will not think I have trespassed too much

on your time and patience in my present application

ofit, the intent of which is to secure to you more

efl'ectually‘the blessings prepared for you in another

life, by'putting you on your guard against a subtleI

argument of modern infidelity, calculated to mislead

and discourage you in the pursuit of them, whilst it

represents the‘ pursuit as attended with unsurmount-'_

able dilficulties, and atthe'same' time, charges the2

Guest CREATOR and GovERNoRof the universe with

either ignorance, or injustice, or both, for permitting

those difliculties—Butit is necessary that] e'izplaiiih

‘myself. ‘ -‘ _ ' v I

- It. have esca‘pedmyonr notice that infi-v

delity, that birds!‘ mgiii, ‘has ask me years past, ‘

. both in this and'otlielf'jialrts‘ofj Christendom,'been
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spreading abroad her black'whigs,‘ and endeavour

ing to build her ‘nest, where she ‘may’ lay her young,

in the decayed and dead branches, which she has

first lopped off from the ties of life, and then ‘applied

to her own dark and mischievous purpose-s. Or,

(to speak without a figure) you cannot be‘ ignorant

~‘ot‘ the-‘diabolical attempts which ‘have of late’lreen

made, and are now making, both in this and other

kingdoms of Europe, to annihilate'the Christian

religion by doubting, disputing, and denying ‘the

evidences of the Revelation on which it is founded;

and by thus endeavouring’ to prove that'the Word

ofthe'Mosr HIGH Gov is a merely‘ human fabrica

tion, destitute alike of divine authority an‘didivine

wisdom, and thus calcula'ted' 's‘orél'y're iiiipose'o'n

the'credulity of mankind‘, ‘to mislead theirjudghient,

and: to fasten on them a cruel ‘yoke of burdensome

laws, ‘unjust statutes, and‘ ridiculous Observances.

You must also have further noted, oh this‘ occasion,

how the ‘advocates of’ the i‘ above scepticism, in’ 'at5

tempting to'roo't up the urea‘ iii-“Lia's, 'ha've ‘labour’
ed to effect their wicked-idesigh"by’first cutting '

some of the principal branch—es“; in other‘ vib‘rd's",“by‘

detaching some particular parts of Revelation ‘from

the‘ ulho'le,‘and’-loy'thilsi'exposing ea'cli part,‘ iii it's

singla'and detached state,"'ito"'a ba’r'tial Itit-rid unfair‘

judicatiiom-to which it ebiihi noilliaieiheenekposed,
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s.» lwsfisit. assassin comedian with the want

illlllkfifld the rest of the branches.‘

I. Qt‘,al,l;tlpe-instances,of this cunning and wicke

l

l -.

artifipembnwhichflthese enemies of manlting have ,

spit themselves in battle array against thqauthoritg

sfuslivine truth. audible against .tbewwsr of it’s

Fansqlatiers , nous. Ber-bans,- is were consensus

‘hustle “Pleat qftbqbllwins vases, .viz- The

Nature Olivia. W Ends’ Qnwsiise; Fer let us ~

attend uow lathe general tenor vofhtheir sentiments

and Ireasoningsionthisl. occasion. Some of- them

bare, the lsoldnessltq essential-lawman“, called

Sacred .Sqripture,the;1epil~,aud sataa, cannot pos

-$.iklv.hsYe~aw-ssistenve, because, they use’. it is

utterly inequitable-slid servers, to all smr ids“

Qf. aaiefinitelv-mwesfvl Being. to surpass thaws

‘ wield fer a moment alley! 8119b ‘Psdvvrsarv to glis

turb the order-of ,His kingdom, .andespeciallyto

tempt others tQ Qififitll‘b, it, when He himself could

anany ‘instant pronounce against such an adversary ,

a sentence, of annihilation},- Others again, in a strainv

' indeedlessaudaciousg buthiu .a temper and spirit

spotless irupious and offensive, contend that all

opposites are not only of divine permission, but of

divine approbation; in other words, that there is

' i

*' See Mr. Paine's Age of Reason.
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nothing in man, which can properly be said to be

opposed to Goo. since man, in obeying his passions,

acts only according to the impulse which he receives

from his MAKER, and consequently is as incapable

of committing a crime, as his MAKER is incapable

of being justly ofi'ended at the commission!‘ Others

again consider the birthand existence of opposites,

as at variance with all the known attributes of deity,

and accordingly impugn‘ the ‘divine testimony of

Revelation on the ground of it’s attributing to the

Deity such birth and existence. ‘For such is the

tendency of their sceptical comments on the second

and third chapters of Genesis, whilst they labour to

prove, that agreeable to the plain meaning of these

chapters, Go!) is evidently the first author of sin

and transgression, since, had the tree of the know

ledge of good and evil never been planted, and

the . prohibition against eating of it’s fruit never

been uttered, man would have continued forever in

the enjoyment of his original innocence, so that the

discord of disobedience, and of the infernal passions

to which it gave birth, would never have grated in

the ears, nor have tormented the hearts of offending

mortals. With an air therefore'of triumph and self

* See the several systems of French philosophy advocated by

Helvetius, Diderot, Condorcet, &c. &c.



1x.

complaceucymthey insultingly'ask, “ Why ‘did the

"Annmarie plant ck Paradise a Afatal .‘l_ree,, from

“ which, He ‘must Ebewawaree so many tremendous

“ieensequenoes'wtere tosum? Welqannoti believb

“\thatsan' infinite‘mercy would 'rperdtitt- stlll less

“countenance,- such a certaitrsourceof crirhe:aud

“ mischief: we therefore reject’therecorduby which

went, so ‘derogatory to divine justice, is. supported;

" andweaccordingly conclude thatFthe Bible isinot of

“ divine authprihL-vbutqratheraniimposition on the cre.

‘4 dnlity ofanankind, aswickesl asitisuureasonable.“

Such are the argumentsia by which the infidel of

the present day endeavours to demonstrate, either

that the ALMIGHTY is bound to annihilate all things

opposed to. ‘Himself and I‘ His kingdom ;‘ or that

nothing really is opposed, because He Himself hath

appointed it, and is pleased'with,-rather than ofiend

‘ed by, a't-ie operation v;. or lastly, thatlthe Sacred

Scriptures, in announcing that Goo planted a tree,

the fruit of ‘which vfirst gave birth to sin, and to all

the disorderly passions of the human heart, cannot‘

possibly be regarded as authentic records, either of

divine justice or‘ of divine judgment.

Here then,:|=from these attempts of designing

men to deprive you of all the comforts of evangelical

* See the recent publications of Carlile and other 'deistical

writers.

b
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faith and life, by invalidating the eaideucesof-dieine

revelation; by arraigning the chief- attributes of~ the

Deity ;" by introducing iinto the human mind a

dreadful perplexity concerning the origin of evil,

and especially byla groundless insinuation, that

human‘passions may be securely indulged, as being

subject’ neither ‘Ito divine, scrutiny! norv tor.‘ divine

controly‘since') man is ‘compelled of necessity .to

submit to their infiuencetfrom these attempts, I

say, (which \wereinever, in any former period ofithe

world, either gdevised with deeper artifice, or enter

prised withi'more' ardent zeal thamat the present

moment,) you may learn both the design and the

desire by which I-have been instigated to address

you in 1the:following pages on the interesting subject

oliopposiles'» - - 1- ‘ H )1 ‘' Im': :nlrh- i:

lHk'For it is my earnest wish, as it hath always» been

my devout prayer, that you may be preserved pure

of every taint of sceptical infection, and that_§thus

becoming true Jbelievers in the GREAT SAVIOUR,

you may be admitted to the high 'honourand happi

ness of following His steps, of obeying His'precepts,

of incorporating into your hearts and lives His hbly

spirit of love and wisdom, and of thus entering with

'Himinto glory. .- -\.- a. _

My intention therefore, in the Work here pre

sented to you, is to guard you, in the first place,‘

against the delusive and dangerous ideas cherished
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byfthe advocates o't'hmodern infidelity," respecting

the origin, mature, and-tendency of all those prineié

pies-and persnasions in ‘the ‘human mind, which are’

in‘oppositinn'toith'e divine mind,=that"so you may be

led- to Via Taller" discovery of the inischiel'sP-to which"

you (are exposedafrom their influence, and your

only security against“their~destructive operation.

In discussing‘, therefore-‘thisimportant subject, ‘I;

have endeavoured to prove, that you have'nothihg

to fear from the violence of I such opposites but your

own want of determination and resolotion'to control

and subdue them, since'from ‘the moment that'y'olr

look up to the ALMIGHTY 'for grace and power toi

assist you'ii ‘this' spiritual‘ warfare, ‘from ‘that was

mentlyour adversaries are’ notonlydisarmed of‘all

power to do you injuryf-bnt‘ are also converted-into.

instrumems'of-your pnrification, ‘and of ‘thus adding
new: jewels to your crownbof gloryf 4 v I‘. "-- iv‘: "'qz'l

In connection too with this -subject,-" I haveem

deavoured further to demonstrate, tht-at‘the Almighe'

ty bath, from thebeginning, permitted the existence '

and operation of the above opposites, as the only

propel-‘ground of the freedom of the human will,

since it‘ man be supposed to be created in a state

incapable of transgression, he must then be sup

posed ‘also to be in a state of necessary or compelled

goodness, in which case he could not possibly bee.

subject’of the happiness’ to, which- he‘is



xn.

ealled in the Gospel, coneistingin anemia and free

renunciation of all evil; in a victory'over, himself,

the deviL-the world, and the flesh; in a voluntary

choice ‘05 th8~SUPREME Goon, whichjsthe lose of

Go» and of his neighbour; and. in time conjnining;

himself > mutually and reciprocally; withifiou, by

keeping Hisholy commandments. and labouring

to eonitortn ‘himself entixelympthe divine Will's"?

dance. and-protection; i g;- . , .,--.

-|- A-fiu'tllehdesign of ,the following pages-,is to

guard yon-againsta spirit of murmuring and com

respecting the dispensations of the divine

providencqbyendeavonring to convince you that

thedivine ,providenee, even ‘when it-ap-pears most

opposed toyou, vis ever onyour side, fighting for

you and with you against all your spiritual enemies,

and? that therefore those enemies can have seminar

tage over you, but what,y0u - give them, either by

your carelessness, or (unbelief,, or yonrwant of,reso

lution ;. or, last]y, by that impatience nf-spirit,,which

will not submit towait, and beg‘entlyg led andlguidetl

of the ALMieii'rv, but taking the reins, into its own,

bands, will, be it’s,o;wn, guide, governor” and deli

verer. On this ,occasiongtherefore is ineulcateil the

absolute necessity of,keeping& watch overmind's temper, that so it may be found5 continually

in such a state of meeknqes, ductility, =composure,

and contentment. as ten: meamumsiatisetubr
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ject of divine leading, and neverto break the bridle

by which the FATHER ‘0F Msacras would at once

restrain it from falling into destruction, and conduct

it in the pure andquiet path of eteruaL-life and sal

.vation. .'-. . .. or... ‘I. nan-4.1.“. » ‘.i

:-| Lastly, I have endeavoured to point ‘out the

manifold and important Christian‘ duties, binding

upon_ you from your necessary connection with op

posites, and to show that these duties consist. princi

pally, as thegospel teaches throughout, in renounc

ing the inordinate loves of ‘self andof the world, that

so-the love of G01) and of your neighbour maybe

implanted in their place, and render you fruitful in

every good thought,'word, and .work. And here it

has been my further intention to prove to you, that

religion is an important transaction between G00

and yourselves; the execution of a solemn covenant,

intendedvto. connect the CREATOR ot' the world ‘and

his creatures in a blessed bond of mutual respect,

love, and endearment; and that with this view it’s

blessed end is to Work a change in the human heart,

by expelling from it all that isselfish, impure, un

just and defiled, thus all pride and vanity, all ambi-v

tion, revenge, covetousness and sensuality, that so

the kingdomof G01), which is the kingdom of his

unutterable love, mercy,,compassion, charity, meek

ness, justice, judgment, and patience, may be esta

blished on the subjugation of their opposites, and
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man, being thus admitted to, an everlasting and

blessed conjunction with ‘his Marina, may recover

the divine image and likeness, re-enter paradise, eat

of The Tnsaloa LIFE, and live for ever. 1 1.

It only remains then that I earnestly entreat you,

for your own sakes, to take’these things into serious

consideration, and to peruse the following pages,

not with a cold and critical eye, which is disposed

to quarrel with --lauguage, or to ‘reject a'sentiment

because- itappears new, but with humble and peni

tent hearts, warmed with the heavenly flame of de

vout afl'ection, in consequence of being enlightened

to see that the concerns of eternity are, beyond all

comparison, infinitely more deserving objects of your

pursuit than any gain, glory, or pleasure, howsoever

‘fascinatingin it’s aspect, which the present transitory

world has to bestow. ,May I flatter myself also that

you .will .keep in mind that you are here addressed

by one. who loves you, and whose constant labour

it has been, now for more than fifty years, to point

out to you the way to a blessed immortality: Re

member also that he closely connects your interests

'with his own, and that in agreement with this con

nection he remains, and must ever remain, with de

vout prayer for your everlasting welfare, '

Your ati‘ectionate Pastor,

J. G. 1
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SECTION I.

On Opposites in general, their Nature and Origin.

WHOSOEVER, with the contemplative eye of Wisdom,

hath been accustomed to scrutinize the works of G01), and

to take delight in observing their indefinite varieties,

together with their astonishing magnificence, harmony,

; use, and end, must of course have been led to the acknow

ledgment and adoration of that Divine incomprehensible

agency, by which the world, with all it’s wonderful con

tents, was first brought into existence, and afterwards

preserved in it. For who can behold so stupendous a

fabric, and not be convinced that it is the workmanship of

apower superior to itself? Who can discover grandeur,

order, and beneficence, and not confess at the same time

that they bespeak an Author ? Let the same observer too

pass from external objects, and enter into the interior

regions of his own mind : Let him endeavour to anatomize

himself as to the two wonderful faculties of volition and
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intellect, with all their ramifications, which properly cou

stitutehimself : How is he again struck with the view of

pgwers and capacities, of purposes, afi'ections,lthoughts,

5nd energies, which defy all calculation of numbers and of

excellence, and which again call him, as they were in

tended, to recognise the Divine Source from whence they

flow ! Thus, whether we look out of, or within ourselves;

at the mechanism and forms of matter, or at the still more

marvellous structure‘ and operations of mind ; we are

compelled to bow down before the DIVINE ARCHITECT of so

many wonders, and to adopt the language of the holy one

of old, 0 Loan, how manifold are Thy worhs ! In wisdom

hast Thou made them all ,- the earth is full of Thy

riches, [Psalm civ. 24.]

But, whilst we are at once surprised and edified by

the above contemplations both of the universe and of our

selves, have we ever been led to reflect that the various

objects, which excite our combined astonishment and

adoration, are in themselves compounds; inother words,

that they are made up of heterogeneous principles and

materials, which, in many cases, are not only discordant,

but opposed to each other? Have we ever too reflected

further, ‘that the harmony and order which we admire; the

grandeur, the beneficence and use, which so deservedly af

feet us ; result entirely from this circumstance of their com

position, insomuch that if this were wanting, in other

words, if the above principles and materials were not

discordant, and apposed to each other, it would then be

absolutely impossible that either order or harmony ; either

grandeur, beneficence, or use, should exist?

Perhaps this subject hath not heretofore commanded

the attention which it’s great importance merits, whether

it be viewed philosophically, or theologically ; whether as

‘affecting the science of nature and her natural laws, or

the knowledge of man and his spiritual duties. It ‘is high

time, then, that we apply to a contemplation so well calcu
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lated to open our eyes to the knowledge both of G01) and?

of ourselves, by unfolding to our view the laws of the‘

divine economy in this lower world; by explaining at the

same time the mysterious phenomenon of our'own minds ‘;'

and above all, by justifying the permissions and operations

of the Divine Providence, in reference to what are com

monly called natural and spiritual evils, with their effects.

Under the influence then of the‘ Divine Spirit, which is all

the bright truth of revealed wisdom, and in-devout sup

plication for it’s heavenly guidance, from a conviction of.

the natural darkness" of our own understandings, let us

proceed to an inquiry involving in it our dearest interests,

because connected with our growth both in heavenly in

telligence and it’s life.

The ‘first step in the above‘investigation leads us to

consider the nature and the origin of the opposites of
ivhich we are treating. ' i I

On this part of our subject, however, nothing can b

known, until it be first seen, and seen clearly, that all

creation implies the combination of two distinct principles‘,

called spiritual and natural, or immaterial and material,

the former of which, viz. the spiritual and immaterial

principle, is living and ‘active, whilst the latter, viz. the

natural and ‘material principle, is in itself dead and pas

rive. For creation, properly considered,‘ is not the crea

tion of life, since life is not creatable, but it is the creation~

of various forms for the reception of life, and this for it’s

enjoyment, propagation, and fruitfulnes‘s.* In like man

' In contradiction to the assertion here made, that life is not creutable,

some spiritual writers have insisted that the soul of man is created life, and

thus is life its'elf, and not merely the receptacle of life from G01). But these

writers do not seem to be aware of the dangerous tendency of a position,

which so directly opposes the divine testimony where it is written, that Goo

breathed into man the breath of lives, and man became a living soul, [Gen. ii.

22-] For from this testimony it is clear, that man originally became a living

soul in consequence of receiving the breath of lives from Got), in like manner

as the Apostles, after the LoRn’s resurrection, received the HOLY SPIRIT, in
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ner, and for the same reason, creation, properly consider

ed, is not the creation of love, of wisdom, of power, and

of bliss, since these principles, like the lt'fe with which

they are connected, are not creatable; but it consists in

the creation of various forms. for the reception and enjoy

ment of love, of wisdom, of power, and of bliss. For it

is an undeniable truth, that there is but one fountain of

life, of love, of wisdom, of power, and of bliss, and that

is Goo ; and therefore life, love, wisdom, power, and bliss,

cannot with any propriety be said to be created by Gov,

but only to proceed from Him. Nothing then is created,

or ever hath been created by Gon, but the various recep

tacles of what flows from Himself, which receptacles are

all the nameless and numberless forms, both spiritual and

natural, existing in the‘three kingdoms of nature, called

am'mal', vegetable, and mineral, which taken collectively

constitute what is commonly called nature. Thus the end

of creation is to impart life, love, wisdom, power, and bliss,

and all this from the divine mercy, for the sake of making

others happy out of itself ; but this end, it is plain, cannot

be attained unless by means of an indefinite variety of

consequence of a similar breathing from the INCARNATE Goo, [John xx. 22.]

But how plain is it to see, that in this latter case the Apostles did not become

themselves the Hour _SPIRIT by the breathing of their risen Gon, but only

receivers of that inestimable gift, as it was continually imparted to them from

it’s Divine Source and Fountain! How plain therefore is it to see further,

that, in the former case, man did not become life itself by receiving the breath

of lives, but only a receptacle of life, momentarily imparted from the Divine

Being who first breathed it! Besides, it merits the most profound consider

ation, that life in itself is the proper characteristic of DEITY, as deriired and

dependent life is the proper characteristic of His creatures, consequently, that

to create life in itself is to create a Gun, the very idea of which creation is

contrary to every dictate of reason and common sense. It is said indeed by

the GREAT REDEEMER, that as the FATHER hath life in Himself, so hath He

given to the Son to have life in Himself, [John v. 26.] but this assertion only

proves that the humanity of that Redeemer was a nivma HUMANITY, and

. thus, by virtue of it's indissoluble union with divinity, possessed independent

and underived life.
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forms accommodated to the reception of the above divine

and heavenly principles, which flow continually from Goa.

It is equally evident that these forms are in themselves

dead and passive, and all the life and activity,which they

receive is from the first source of life and activity, that is,

from Gen, but this in proportion to the greater or lesser

perfection of the form, since animal forms receive more of

life and activity than vegetable forms, and vegetable forms

more than mineral. .

It is manifest, then, that in every subject of creation

there is contained both an immaterial principle, and a

material one, consequently both a living and a dead prin

ciple, both an active and a passive one. For supposing a

‘living and active principle to exist, separate from a dead

or passive one, how plain is it to see that, in such case,

there would be no creation, since a living and active prin

ciple, as was shown above, is not creatable! Again, if

we suppose a dead and passive subject to exist, destitute

of a living and active one, it is again evident to demon~

stration, that all the ends and purposes of creation would '

be entirely frustrated; for what is creation without lie

and activity ?

Here then we may discover the nature and origin of

opposites, and how, by the goodness and wisdom of the

GREAT CREATOR, which~constitute the law of the existence

of all things here below, those opposites are necessarily

combined in all created subjects. For what principles can

be more opposed to each other than what is living and what

is dead, what is active and what is passive, thus what is

spiritual and what is natural, what is immaterial and

what is material? Yet on the combination of these oppo

site principles depend the whole of creation, consequent

ly the all of it’s order, harmony, magnificence, beauty,

and use. On the same combination also depends the very

existence of the human mind, together with the operation

of all it’s powers and faculties, it’s sense of bliss and enjoy
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ment, it’s variety of affections, thoughts, and purposes.’

If then we remove from creation this it’s distinguishing

characteristic, as being a complex of opposites, we at the

same moment destroy it; and if we remove the same cha-a

racteristic from the human mind, we unmake it also in like

manner, because we despoil it of the very constituent pri'uw

ciples of it’s being and capacities. '

Some writers indeed have insisted, and with much

plausibility, that opposites had their birth from the fall of

man, and would never have come into existence, had man

continued to stand stedfast in his original integrity. But

these writers forget that the fall of man is itself an evident

proof that opposites had a prior existence, since itself was

the effect of the operation of an opposite. For had the

human mind been originally created in a state of separation

from all opposing principles; in other words, had it been

created subject to the influence of good only, without any

capacity of inclining to evil, it is manifest to demonstration;

that the fall of man could never have been effected. It is

' plain, then, that even before the fall, opposites existed, and

consequently were not the derivative effects of the fall, but

rather it’s producing cause, so that howsoever the fall might

tend afterwards to render opposites more opposite, yet it

did not originally give them birth, but on the contrary re—

ceived birth from them. '

But the nature and origin of opposites will better ap~

pear from considering their varieties, as they are to be

found both in the outward creation, or what may be called

thevgreat world of nature, and also in inward creation, or

what may be termed the little world of the mind of man;

The former may be denominated natural opposites‘; the

latter spiritual. We shall begin then with the former.

I ‘.

31..“
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SECTION Ir.

' On natural Opposites, their Varieties and Uses.

EVERY intelligent person must necessarily have been

led to note a multiplicity of natural opposites, as they‘afl

feet the bodily senses, both of sight, of hearing, of taste,

'of smelling, and of touch ,- for who hath not been made

sensible, occasionally, of the opposites of light and dark
ness, of concord and discord, of sweet and vbitter, of a

grateful odour and a stench, of heat and cold, thus of

natural pleasure and natural pain .9 But whence, it may

be asked, come these opposites? What is their origin‘,

and what their end .P' It were impiety to say that dark

ness, discord, bitterness, stench, cold and pain, proceed

immediately from the FATHER 01-‘ Mnncrns, because from

Him, we are well assured, cometh light, beauty, concord,

sweetness, grateful odour, heat, and pleasure, vand it is

impossible that the same fountain can produce waters of

such contrary properties. We are compelled then' to con

clnde, in agreement with what was suggested in the fore~

going section, that the principles, which excite in us‘pain

ful sensations, are not immediately from Gov, but from

‘ nature, and that nature therefore was created for the- pur;

pose of receiving, reflecting, and thus bringing into mani

festation, fixation, and fruitfulness, the divine, life-giving,

and active powers which are from G01), and which could

not otherwise be either manifested, fixed, or made fruitful.

For G01), we ‘know, is in His essence the purest love, and

the purest wisdom :* but how now can this purest love and

" When it is said that G01) in His essence is the purest love and the purest

wisdom, it is to be understood that love and wisdom in Him are one, and not

two; in other words, that they are distinctly one, and never divided. In the

inseparable union therefore of these two divine principles consists the perfec
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perfection of man. The approximation of man then towards the perfection

of his being is to be estimated, in all cases, by his ‘zip'tii-“oiiifiiitiofi to'tiie coi

junction of love and of wisdom from Go!) in himself, since he becomes an

‘ image anti‘ filiéiiéifoflliis MAKER in proportion as suehiconjnnction is effect

aed, and on the ‘contrary-destroys such image and likeness in proportion as“ he

disjoins in himself those godlike and living principles. It is however tobe

understood that the above conjunction leaves man at perfect liberty to will,

think, and act, asof himself, yet under the secret acknowledgment that all

his power to do so is from above.
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‘ er'rperience, that ‘the human ear is soon satiated with 0012-‘

v cords alone, and that therefore the discord is necessary to

relieve it, by introducing variety, and through variety con

ducting to all the fulness of delight resulting from the

perfect harmony of modulation and composition. Yet

what is thus true respecting the senses of seeing and hear

is' equally true of all the other ‘senses, which, it is

  

evident, require variety for their gratification, and of

course require the combination of opposites in one degree

or other, since variety, without opposites, cannot possibly

be produced. ' -"

The uses then of natural opposites result from the ten

dency of the latter to increase natural delight, which is

soon cloyed by the sameness of the sensations which give

it birth, and of course‘ requires variety for it’s continuance

and increment. Perhaps even bodily pain itself, in this

view, may be regarded as instrumental in administering to

the store of animal pleasure, since animal pleasure, like

‘fine ‘painting and music, is the effect of the combination of

"opposites, and would consequently soon pall on the appe

tite, if it’s tone was always the same, uninterrupted by

vicissitude, and unrelieved by contrast. Let us again then

prostrate ourselves before the ALMIGHTY Cannon, in grate

‘ful adoration of the mercy which has thus, in the infinity

of it’s wisdom, provided for the perfection of our bliss, by

‘placing all things here below in a kind of equilibrium*

‘between two opposites, and thus by combining those oppo

sites with each other in such due proportion, as compels

them to produce the greatest possible variety of sensation

for our gratification and delight. ' ‘ y \

' Qnaare, whether every natural delight may not. be regarded as the result

of such equilibrium, and thus as the composed and quiet rest of the senses,

operated upon by two equal' and opposite powers?

.' c
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5’ " 0» spiritual Opposites, their‘ Varieties and Uses. '

.i-b'. - >

fiBYfspiritual Washes, as wassh‘own in the first section,

are’to- be understood all those opposites which are to be

‘found in the little world of the human mind, and that these

are as various as natural opposites, may be- evident from

this consideration, that the mind has it’s several senses alike

lwith'the body, and ‘is thus‘the subject of light and dark

ineds, or concord and discord, of sweet and bitter, of grate‘

fut odour and a stench, of heat and cold, thus of-pleasure

vand pain. Nevertheless, the senses of the mind difi'er

essentially from those of the body in this respect, that the

former-are spiritual, and affected by spiritual objects,

‘whereas the latter are natural, and afi'ected only by natu»

:ral objects. Light therefore and darkness, concord and

discord, sweet and bitter, grateful odour and stench, heat

'and cold, pleasure and pain, when predicated of mind,

“must be understood according to a spiritual idea, other

wise they cannot possibly be regarded as applicable to

'mind. -1 a

In order then to apprehend clearly what is meant by

Y‘spiritual opposites, and to discover at the same time their

vvarieties and uses, it will be necessary to attain first a dis

tinct idea- of spiritual light and darkness, =of- spiritual

concord and discord, of spiritual sweet and bitter, of spi

ritual grateful odour‘ and stench, of spiritual heat and
Jrcold, and thus of spiritual pleasure and pain.

'r .v To ,b‘eginx'then with spiritual lightv asididarhnem—

<There-oan‘b'e no'diflicnlty in ‘conceiving a just idea‘ on this

"subject, if it only‘be considered that truth is tli'th'e mind,

1 orkmjental eye_,.what the sun’s light is to the body, or bodily
Heye, and that consequently truth is spiritual light, maklilg
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manifest to the’ mind an indefinite variety of spiritual ob

jects, in like manner as the light of the sun makes manifest

an indefinite variety of‘ natural objects. If it he asked,

what truth is .9 it may be replied,'that truth, in it’s origin,

is a divine principle proceeding; from Gen, and applying

itself to the understanding of man, to’the intent'that man

may receive instruction respecting Goo, respecting nlae

His‘, kingdom, and that mode of- life which is. aoceptabletrip

Gen, and which conducts to His kingdom- .Jl‘heWoanm?

G‘on therefore is truth, because the ,Woanoz Gop, ortrwhgt

‘recall rrnn BIBLE, is the divinewill-andwisdoxnpfjhg

Mos'r HIGH let down here upon the earth, and embodied in

literal expression and an historical form,‘IE thatso itmayhe

accommodatedto the reception of man, and thus administer

whim ablesaed light, by whichhe may be enlightenedjp

the things vwhich concern his eternal peace. Accordingly

when this W021). was made.;_flesh. [John i. 14.],in the per?

son‘oflthe Gnisnvsnvroun, this manifested Gun isto call Himself by the emphatic appellatiOllS of mfl‘nq'm,

1
|- _I_ ,, i'n. ‘Hui \‘tui .\- a \ .i' ‘.AWWb-i“v

rm? It is, much to be lamented that this idea of the Worm 01-‘ Geo, or the

SACRED SCRIPTUREMhSS been nearly lost sight of, and that thus the letter

and history of the Holy Voiume have been too frequently'regardcd as con

stituting it’s sanctity, separate‘ from the internal or spiritual ‘sense contained
and involved in them. But who cannot see that Tnziwono on Go», on

proceeding from ‘Goo, must .of necessity‘he spiritual, agreeabletothat dc

.l'clarationqof the GRpA'r Renal-Jinan, The words that I speak unto you are

a'piri‘t, and are life? [John vi. 63.] To separate then the leltnr‘and history

‘from the'apii‘it and life, by which they are animated, and of which they are

full, is like separafiig bodgirom ml,\thecomequeneeof whichseparatiwis,

that the body becomes a camp‘. Andmay not such separation he regarded as

‘)the principal cause of the deistical principles which are at this dayysopprle

' valent? For what is more offensive than a carcr'w'e? If then the Holy Volume

be converted intb‘mch ‘a comm, by depriving it of it‘: essential'soul 117e,

' whit wonderie lnhnt so many are "afloat slit/P ‘lb-mike then at theroot of

., offence, and thusat the root of .Deism, we must: endeavour; tqpgoygifiat

'ltheuwono ole; Gon is full vof the’v Linn on Gob, and that therefore’ I‘ 3&9

cavils of the Deists against it’s letter or history do not at all afi'ect it's soul or
Wlifii-it; an‘y ihoie than a ‘scratch on a casket of precious atlin’e'iiinidiehisqihe

am unmeivumuewmnmimiw'n m1! bus .s-r'
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[John "xivt'6'j anfil‘slsd-ol‘ the‘Llon'r'ori'rn'u WORLD‘, [John

will. 12.] to instfuctius, not‘ only thét'He is Goo, ' but - also

that truth is spirituall'liykt, find that consequently, whe

mes we‘ speak’ of armies; 'liyht, or of the mm, it isthe

game \ Ir- k11"" \Ih. ‘i-~»‘. i1 1" my in

From this view now of -'sp'irit'u‘al ‘light, itmay be plain

to see'w'hat‘is‘to be ‘understood by spiritual darknessi For

if‘ all spiritual‘ light 'be the divine truth ‘which prooeedeth

from G00, "and enlighteneth" the human" mind,‘ themall

spiritual‘warkneas ‘must be the absence of‘ divine truth in‘v

the human‘ mind, whether 'dn'clt' absence‘resulttfi-omdguw

rancejlfrom perversion, or from rejection 'otlltlieethithi

For such"are ‘the‘se'veral' origins of spiritual darkness‘;

since ‘its is evident ‘that " one man may never‘ s'ee'bby- the‘

blessed light of the-"eternal truth,‘ because he‘hasmlei'qfi

been instruoted'in tlle’divine' oraeles'f'Which-contain it?‘

‘whilst another may never‘see' by the same'iight, because,

although 'ihstfueted‘ih the Worm or Gob’, heyet'per‘vertB

instruction, and t‘hushih'tlr’e'tanguage of prophecy, turns

thvitruflz qf Gan-limo ‘a lie. For a similar'renm, a third‘

niay'still sit in spiritual darkness,“ not becausev he ‘is ‘igno-r

rant of the truth, which should enlighten him, nor yet bee‘

cause he perverts the truth when he has received it,'bu't"l’orf

this most tremendous reason; because his mind'is so defiled V

with evil, and hardened in’si'n, thhtx he absolutel'ymhd

altogether rejects the admission of truth, when it is pl'e-a‘

sented to his acceptance, agreeable to:the awfuldeclai'w

tion of the Gasm- ‘SAVIOUR, He that doeth wile'lhateth‘ the“

light, neither cameth ta'the light, lest his deeds should b '

' ~ ‘,1’? : i‘reproved, [John iii. 20.] ' - t’

It is manifest then, even to demonstratlon,'*that there‘

exist in the human mind the two opposites‘ofi'spiritual‘

light and'spiritual darkness, and that these‘ opposites, like

those bf natural light and natural darkness, are'the result ‘

of’ two distinct vprinciples, one from"G‘oD, which is that‘

errant ‘more, and‘ the'other from nature, which‘is capable '
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either of receivingyor rejecting that, truth. , Flirtthe mama

reason we are compelledtcaadmit— vthe existence of the

other spiritual opposites, called spiritual coueordrand- did-q

cord, spiritual: sweet and hitter, spirituahgratefulodour

and stench, spiritual heat and cold, spiritual pleasure and

pain, because spiritual-concord arises from the agreement,

as spiritual discord {does from theldisagreemenQ-Abetggqa

the rmind’s inclinations and .-it’s views loftl‘uthgzintdlhet

nordmabetween the affections which arieof the. will, or 1mm;

and'ihg perceptions which ‘are -0f-the understanding~nr

‘windows é‘piritilal sweet, in like manner, isnothing else

bntithe delightfullsensatioug'f such agreement, manifesting;

;-.in ta interior pleasantnessflg which lung; The]

Qfllled,=e-,and is calledyin the? Sacred Scripture, thehopgeg;

aad‘thejaney-oomh of: the soul or spirit; whilstuqnim’guqlf

bitter; isi-thelopposite painful sensationarising from dish

agreement a Spiritual grateful odour, again, and spiritual,

stench, are sensations arisinggfrorn the same. causesmsl;

spiritual sweet and ‘bitter, but rendered perceptihleyinrm

higher sphereor degree of man’s vspiritual life: Fpnizthfl

same reason spiritual heat .is- the activity-vol"spiritual’

afi'ection, exercising itself either in the ardgentidesire and’,

pursuit-of the eternalwtruth, and of that state ofijleaivenly,

purltaygto whioh'thetrnth' always points, 09;, in 1mm;

andgrqieotion-iboth of' truth and; it’s purity; in -_the‘;forme1-i;

of which eases-ibis properly called spiritual heat,1whereas .7

in the latter-iris propendeaomipfltien is spiritual cold,- ‘ms

asmuoh asthe hatred andrcjection'ofytrnth is the resaltgof t

the predmninaneez-of mere natural-Jove, which lave, when‘,
separated from spiritual love, or fthe level-"of _ wihivipsi- N

nothing ‘else, and thereforeudesenles ‘no othername than

that of spiritual colda Hence’ then ‘it must be; eyidafitr,

what istobeunderfltaod by/spiritual plgqsaregnd 1pm!

singeAhegforrher is-the constantlnecessary reflect of ‘their

reoeptimuQflflIet-oternel truth, and: )ofnobedienceltor-rit’sr

dictates» whilst»: filleulattemis - the uni-term resultefipmt ».
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ciples, inclinations, and affections, which would counteract

and‘ oppose either the reception of truth, or compliance

with it’s requirements. , ..:r _

Spiritual opposites then, it, appears,,are all thoselconv

tending powers in the human mind, which manifest them,

selves whensoever ‘the ETERNAL TRUTH is presented for

acceptance, that is to say, for acknowledgment and; for chef

dience, because in some cases oontention‘is more excited

respecting ,the acknowledgment of truth, and in ,others

more respecting obedience to it’s dictates._,‘Jasus,_Gnn1wr

adverts to this contention, when He speaks of one hing

going to make war against another king, and. of thefnrmcr

with ten thousand meeting him that cometh against‘him

‘with twenty thousand, [Luke xiv. 31.] For. such lathe

state ‘of warfare to which every human ,being. is exposed;

when he is to decide on the evidence, the . origin, the

authority, and especially the ascendancy of thecrevealcd

will or Word of the Moor Hicm imhis own bosorm. .Tm

jhousand ot' the heavenly host,,who_arc_ blessedspilitnal
vassociates‘, encourage him ,to, believe and,to_ obey, whilst

\tnentg thousand of theinfernal crew, who are his cursed

and dellnsiive companions, would persuade himto denyand

‘to’ reject. What person, born in a country wherethehVMP

prnGpn isknown, hath not experienced more or leasptthe

elfectwof such warfare, ‘either in the opposition made ltov the

of truth inlhis , understanding andthoughts, Pl‘

liathe moreyiolnnt combat which. ensues, when it’s hee

ieniylight is tqbeexalted in his willand it’sqfl’asmm?

'I'xt‘may possibly, that heis, not aware. of l hisclose- 00w

v:nec‘tituleither withthe powers oflhqaxen, or the, spiritsaf

darknes, who are the principal agents inhthe .tsenwndw

senile», are. ‘hasten-berries. imardn to mending

,prinqiiiles .irehis my» mingnjndgnendaenggau.{amiss

“agency, whetheafrm above onfremnbseeatllafiillnw

“are, .b.9_.vis.neéesensibh at: Fqlltgllilfillnllmhfii' was“

awn tlaeastamdatmamm1W.awed’
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have‘ the vadvantage. For sometimes his passions are

headstrong, and urge the'i‘mpossibility of restraint; self}

love and the love of the world take the reins, and hi;

chariot—horses are driven furiously, trampling down, as

mire in the streets, every opposing dictate of that heavenly

wisdom, ‘which was given to curb them. Again, at othei'

times,‘ the'voice‘ of wisdom is attended to; passion gives

place to her sober counsels; and the chariot-horses begin

to acknowledge that their‘reins are in better hands, and

that their course is directed to a'safer and more glorious

as

goal.

"' ‘The existence then of spiritual opposites is confirmed

by ‘the common experience of mankind, which testifies uni:

versally that-the ETERNAL 'ran'rn, when presented to the

human mind, always excites more or less of combat, before

it's divine authority is fully acknowledged, it’s ’ divine in?

'fluence fully complied with, and it’s divine empire and

sovereignty fully established. ' ‘

‘:'" ~Fl‘ozthe inattentive observer it may possibly appear, that

the above opposites, so far from being of any use, or pros

I'no‘ting in any way the benefit of mankind, are peculiarly

iniurious, by closing the windows of the human intellect

against- ‘the admission of that light of'truth, which, being

infinitely brighter than that of the meridian sun of this

world," is at-the same time fraught with infinitely greater

blessings and com-forts. It may appear therefore further,

that had no such opposites existed, the Providence of the

Atmon'n'would have been more conspicuous, His adora

ble will would have-been more universally accomplished,

and ‘the salvation of His ‘children would have been ren

tiered more secure. A

But'theiquestion‘ still is, not concerning what may ap~

pear on this occasion advantageous, or injurious, but con-r

cerning What. really is so, since perhaps there never was a

case, to whiehthe words of the GREAT SAVIOUR were more

applicable, or the application more urgent, where He says,
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[just]: judgment, ohn vii. 24.] ‘ I_ v

4‘ ‘ Let us consider then what is the language and decision‘

of righteous or just judgment in regard to the ‘spiritual
opposites above adverted to, that so, if possible, vvemmayf

vindicate the ways of G01), and justify His I'providential

permissions, by making the grand and interestingdisco:

yery, that the eternal happiness of mankind ism-‘ore.

finally‘. promoted and secured by such opposites, thhn’it

couldp'os'sibly be by their absence; in other words, that it

‘s'more conducive to the everlasting benefit of fitntliét
lilibebadinissiion of revealed truth into his understandingf‘aiid

sill 5W‘! be seller-‘l’ and by “fee? is stews‘
tipu'ly, than ii' ‘could tiu‘dhan easy and” uhint'errup

entrance, like the light of the sun into his bodily eyes}? “a

(lit!

Judge riot according to the appearance, lmtjudgisv righteous’

.1

U will; all humilitly'ltheri before the hermit; Fooii'iiiiii

or ALL 'rno'r'n',uanidwwitli all defereniieito‘ 'the'g'erierai‘ sé‘tti

tiiiidnts’u‘i'. mankind, the following queries on theifnherebté

‘l’: "11¢ r, s c
7 , _ u.=.\»-~ », ‘ti-l, - '.. -- w 'H *4, "Mn"

i‘iig subyect are submitted to the reader’: most seriousl
'9 " ' ‘l'H‘l "i:\., > ‘Uh I- _-L w '¢'l .z'fll’ b“1 ‘ -,l e‘. ' q ll

‘consideration. , _ ,
g, ..,-,' ‘1,1: : will"; ,. l, -rl)l."l".

1. Both not common experience warrant the.conciu~‘

n.2,,“ V.\‘lu.',:.>l‘ (I, ~»..»'.~‘ .53». {11,1- 1 'y i, as." 42‘- \

pron, ‘that every good derives a value, and thus receives
r" l v ’ ' 1 \“(nv ,

Wtease, from tfie'labbur, 'da'iiger, and‘ dihicdity; az-{tbfiamg

'-;c.'.--',;\ I. \ -~ 13-, Wt. \n; a‘, V,‘ -, .W ,1 _ ‘ ' M1,,’

it’s‘acqmremerit? And will not this conclusion ‘apply to
kjv -'.-i\\".!/,\'‘ 1'.‘ N)!’ l‘ " PU‘; all 1H1‘ \ “\‘\\ "':\~\\ t-fl\\"‘-\1;

the acqmrement of truth. . - c . ,

‘For psi-‘slid; tbgrjeceivei‘tlie‘trli'tii, ‘Silt

Matti. combat,’ and tlgé'pmértm aintttfshliaa‘iétlll

it; that‘, ‘as has a: agitate; ‘ma-sag,“ as; tyr" is;

aesmtrwiii he sst-‘ac’oraa'grfat aim 'fi‘mét'd'lfi‘hii

‘Astana; ‘as Euthanasia‘ iswas

was? sifi‘i'rfliii-iilii‘tiié? “tilt”

M “were in fir. use??? street-in‘. 119*
‘been I. ,, _.. .ql. r I‘, ~ '.', A ‘. \., (ill-rift)

HI lhgaim'was man toreceilvei-the léidi‘nalftruflil'intd’liii

, U. H‘ x’: .. -. ., '_l .. i-U‘l ‘g a It {far t’

on erstauding without labour, Land-to incorporate htvrd‘td

his will, or love, without conflict, alignment-be Mo:
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flatter himself, that all this was effected by some inherent

power ‘of his own, independent of the Divine rowan, and

that thus both the first insemination of truth, and it’s fu

ture fruitfulness, were the results of his own skill and pro

.than of the DIVINE PROVIDENCE and MERCY?

_4_. case, would not a dangerous self-love be

cherished,v exalted above the divine love? And would

not {nan/Abe‘ lledifrorn that defiled love to regard the light of

truth,‘ the light of heaven, not as a perpetual gift

srt‘iopilthe FATnEn or Lron'r, but as an acquisition of his

ewp ;’ not so much as a plant of paradise, but as the prof

duct and growth of his own sagacity, penetration and
intelligence 9__ _ I. v 5._ Allwtalgie‘promisles of heavenly reward, we arestructed, are ‘made to him‘who overcometh, [see Rev. ii:

3,5115%‘goréaenspqiii. 5, 12,21; chaphxxi. 7 ;] but who

cgrgpbfle said.‘ to pvercmne, who hath no enemies tocombat?

is“ nov warfare, there can be no victory ; con

sequenatly, truth could: be admitted into man’s mind and

life ‘without. struggle, it would bring with it no reward‘,

because it would conduct to no triumph.

_:._ 6.‘ when Jesus Cnnigs'r said, Blessed are they that an?

perseputed for rzlqhteousness’tsahe, [Matt. v. 10.] and

again, Y6 shall be sorrowful, but your sorrow shall be

turnedlinto joy! [John xvi. 20.] is it‘not reasonable to

séiirppopgwthat He had respect to the insemination and

gpovv‘th‘of that manual. Tuu'rn, which He came to teach

salyation of mankind, and that therefore He meant

to,instruet_all His followers, that the blessedness of this

truth is increased by'the persecution or opposition which

attends it’s reception, and that thus true .jog/results from

the sorrow, true peace from the conflict, which His follow

ers must be prepared to expect, during the momentous

period of the truth’s operation, until it’s kingdom‘ of

pyurrity gsfletstablished in the human bosom, and the crown

_ , .. a D .
.u be‘ ad Jon a“ unha- .,.,; .u'l‘ .-,,- . “=51 ‘w . .-‘ ..Z.:-' z-Jui
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Qfrimovtalwgipry set omtha. head- of wietoligfm‘w

Mute. ls-Qrz-a - Jim-‘1 \.' e: um’ bah-"1» '-1 "WW1, 347:: n

--n~' .72‘1'1h30L-‘thiWVMQMQDfi-QIQAWWWIX‘W‘ill'fltlblwlmidsioi {on all bhosetrmwim, ,wih'wb mm‘?5!‘!

diflmilqeif jhmrepeptiongfif Hipbmds madam???

it inlmsmnsidewed, ‘that. those. counsels dfi’ififirmhhfir

edimasfiomnppositian, afi'eciing- man, will!M iMP‘flPflFi

thnzeogfllmomrrom -.occasioned by \ ‘.Omsillfi :wshcialesi

lihymm-theimpoatqnt uses of spiritual; gppgsijeggbp

41mm manly. eeem'w‘andi. fufly appreciatedrzwbejl “$51SW1‘

podbfledudhatrby Qwkoppositcs revealesl Huh) 99!]

mrGrmtfirM/ini mmw mind, bin mmw

mm limp-ammo; only ‘aide-red “1°” Hesfifidmwés

‘hmuubdplamflrm‘thtmerrible Twins}!thswmfljma,

“bummed wipe ‘upon it as his- mpimewfimmém

by harmful acknowkedgwentg-IQ' giqwmmxRH?"

“Sen-uni. nll‘annot we here {we ,dimmm .hapn:11m.bf‘tMd3VilQfl1lIim5,flfliqient madmpcdagxiglgbgggfl

“We WW1 Mlrwhieh’ §mm madam: awe

"iwmf'fl’wiflh “QM-“goth” fwm‘mlq 1' e’

1:. 1 How. ought weuthenvagainlitmbqw Z{15m}:,liflhmwnnlpje

wkmkduwnwnd Adewlionwmbfl1mm

‘aid Gum.Blpvmtuetg-iwhichvilwll mmmfmm!’

eand'imder.emrygdinpenaaflomqf revealed ulfihmwhil’fir'

:mitted it’vs merciful counsels 10 he Qppggedwgpd-{cqqnm

:wied in! the Mmmimindw Romy mgihlyl ppqar £94?

~>thatv it would have-.Mflnidgfl,mmqw an; ilqaoqxnefv, QQD

.umcbthe happiness of .‘Hixpflegtugegjf, the mpg-Miner!

originally created in a state incapable of tm‘nsgreqgm, gin

-- which ‘state 1 the divine. Ward,‘ andMi'gdom ,ngglélllggg been

"ulimfixihfinglydandmdevnufly. “Vatgeudfli “Q” engumagkigd

2would have‘ been presexved‘iin 1thq,mth.pf mntbvmut

@anyhbonr of their Qnnfi§ndfi§wmmtv§hegos§ihiljfiy

eloifidixiafienA’mnit’mgtddpaeeanglipuqigyz,gmimi!"

- xcbiupeienkimihflnawmlmmpfiwm WBQMMBPW

n of divine‘ thought and \ietigumggea ‘,9’; chgvqfghgfluge
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we;Jamey»: tie’iwifllle’c‘egéd 1:nemmm

{night indeed have created man, as he hath created inferior

83mg nbeienly fieémm:sin ,<i~~bl'1‘t fiemztiéipwerierean

iiifigf v“Biit‘ where, in‘ such:caseywéhldmflvébmsqlelfimi

peivma-beeseed>fieeeiemedf fie1‘hiiman1=wi11, 'awmmn-e

gdflliiflgifiail'eyibf whichjmaniiseelévetedbtderpm-eminenoe

Miwbwemw Forifn‘eeiiem -'fmmi‘tlie<pp,wer1ofisimihg

lifiyifiPlféfldifligibitmel-éssfly;(flint;lsuélrlfl'mcesiityiasmik

mam ‘3fl‘1'iinfifiif§§‘~mdii';2"‘a! innihtiaésfiudmd an; aid,

'l'eiiaptiefiw, ifliiir'rémflilflibflrmifflaai'gibutianaibilazes atthe

‘Imam wally when; eneegwemy fibtoliousdefl'ovt,

'Uq'éarimeéwea Mile;ievéfy‘ifififlfiflihdvhfiwméflmdwm

$Mmhi5"3fh% summ-*Gabfliiiiskiflaimiwasmmé efme

=Béflbefihie'fic'eé’iéf meal]5 in! ‘ha‘ék'fim'y; andethorefbre:byiflmxtwb

altffik‘lifi'vé‘h'ieéglinibarardisefitfiie<one‘QfFlQfe; immune:

with! khflélléigé qf good memeiz, wee-pleased 10'’ en

niu-Idivineend" menial-pm; meme“ slmlmae

Yi'éé,"‘éi'thar ‘to ehdoé‘éllifé or deem: 'eimeetwdsbeyihidme,

"Mfi triiinsg'ress aware; sincfiby‘esifihimm hkmuigkt

be elevated maeet'seeef eel'éstialfsué“Member'

eéiwichoatieime wflfildrbver-Ehgivemémahedigm mml or

15mm wee; "inéafiab‘lélwf hesveumxg‘weim heavhrflyejqy,

mmereaizufééf whiohlbdngiflompalhdddzline

timeappeared mean—d 'unebleweumgeeweimanrenhe

:FQREPQIPIMDW? are Ptitwflyi'iinoafidfle of mmgmhe

»* 9i wmaipjma vii-cue; tliéi'ibluswdnm 41f; m‘stboined

qflfilpgflniy‘flidi tile’ ev‘elilmitilig‘ideligblbflmflhiugflfmumhe

"Kmmemei we gremn-awrmmuleeeeeagqhe new“

‘lil‘mgs \“MKD'H 1y. 'e‘msqmmi 9151.: a 2;} M45310 *giimngiuu.

“.w‘ mailman,em; {refill whstha'sdbeenweemeainipnr

hlfifl'qfiabngi tm hié’fife’by appositionimwhiplglfieefimhein

Imam ‘medkmmeugegweqm; anddtbe ptahfilmnf

(MmeQfiirhfrorlf'fiimdihgiflgemg an; enfeebmgeeer

'ekemafis;euglw'rathémewpeeims'mzmieném‘stamens

‘{Wwr‘ififlfibirééiieligiééivmimuiwaifimsbmmdm

“ “enaéé‘lofi flie fivi‘mfienéeiofilflfirflliflmnv 1Fnium
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tolle‘ithe‘blesfiednnesns; not only of Fformingf'our crown

“himmm‘lfll .glony, but also ‘of adding continually to>~it=’s

bflgmnm’ ifi’S'beantiy, and it’s magnificence. v -‘n-‘\ “n

‘,l- -. r a. 1 .,. ' - :‘\\|'.\

f“. . . ~ \ n . , ~- '|'\\ Illl 1''‘:

r--..# ' i“ = “"H'“

,1 '1 n -- II . a , 1| > ,*|,‘ Ii; ll will

-:.:'a-.. ,- u a." L's-‘- i, In’) rI—Il. it;

an '1- ~ - - .\ . ' - SECTION IV. *- nl ' 3:1’

an! 1 r, ‘ q. .I;

Omthe. Devil, Me World, and ‘the Flesh, as spi~

.. . , .\ ritual Opposites. V . I»:

IN‘ discussing this important subject, it may be proper

first to define accurately what is to be understood by the

three opposites here mentioned, because until the meaning

‘of the terms, the devil, the world, and the flesh, be clearly

ascertained, all reasoning about them must-ofnecessity be

vain, ambiguous, and inconclusive.-——To begin-then with'a

definition of the first of these terms, or the devil. 1" . :A

_*_ Under this term, according to the testimony of/the

Sacred Scriptures, which is the only sure testimony to be

‘depended on in this instance, are intended to be expressed,

not one single or individual agent only, but all the spiu'tl

‘of darkness collectively, who therefore designate them;

selves by the significant name, Legion, [Luke vviii. 30.]

Whether these spirits were originaliy fallen angels, or, as

is far more probable, consist 50f such-intelligent beings as

were once men, but men hardened in wickedness, and

blinded by error, it-is not present purpose to‘ inquire.

It is suflicient to know, that the existence of such spirits

is sanctioned by ‘the authority of divine revelation, and

that their close connection with the human race, together

‘with the malicious and mischievous arts which they exer

ei‘set‘hy virtue of such connection, is supported by the

t'agmelhighauthority.‘ Thus weread in the parable of the
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sewer, vconcerning ‘him who ‘heareth the‘v 'Woi‘ll'lojf“tlflé

lingdbm, and: understandeth it not,” Then comet'fiith‘e

wicked one, and-catvheth'awmy' that whichi wa‘s sown‘ his‘

heart,” [Matt. xiii. 19;] and again it is written iii the

parable of the tares of the field, “ The enemy that sowed

them is the -dwil,"~’-~ {vet-9&8!) offiesamekehapter ;] from

which words, (which, it is to be observed, are the words

of JESUS CunlsT Himself,) we are taught this interesting

truth, that the spiritsof diitkhéss, in consequence of their

connection with man, have the power so to influence his

judgment, as to'inéliiie'him to mm ail-“heavenly ti-uth,

signified by catching a'rvay~ that which was sown in his

heart; and that they have also the power to inseminate

falsewpersuasions in the place of truth, asannounc'edlrih

the divine declaration, He that sowal’them- [the tax-es} in

the Accordingly we read in another place, ythat- it

was at. the instigation of the same wicked spirits, that ‘the

faith of ,the Apostle Peter was weak'and wavering, [Mam

“14:23,; .Lukezxxiiniil, 82 ;] and that: the heart (If-‘MOM!

Apostle, vim-Judas, was ‘tempted? to' Betra‘y' his-Loin)‘;

[Jhhm xiiL-Q g1} and-‘(that the unheliev-ing Jews *w‘el'ehot

only, a =faithless, Butt wicked- generation, for‘ time ‘Rig

positively asserted bywJlzeus Gmus'r Himself, ‘Ye-5min)‘

ymmfather the dem'h-andthe hmieqf your jhlher'ywwfll

do: He was a murderer thei beginning, 010405039

not in the tmth, because there is "no ta‘uthin-himi'ihe speaketha lie, he speaheth'from #his myfwheié‘é

lium-andéthe father of 'it, [Johni viii. To the same

purpose we are admonished, 'in the apostolic writi‘ngs,'~*t6

besoher andwiyilant, which admonition is‘ ‘enforced’this-weighty éargument, because your adversary/the devil!

as a rearing (lion, walheth about, seeking whomdeem,- r [L-Petecm- 8 ;] and- again ‘are’ instructed)‘ ' ‘t6

resist the devil, which fihstf‘uction is sfippdi‘tefl ‘swim

encouraging consideration, mul‘fieejmm you, [James

iv'..7;], ~~Itiwould be endless tolddduee-P’pflgseigées-‘Efiéifi‘the
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Book of Revelation, "all confirming ‘this sanié'diidtfine",only vthat infernal spirits, 'call'éd"the‘devil‘and'satamfhavé

dkistéhce‘,'bnt also‘ that‘th'ey are in’fli'e o'lolist' oonfioéi'a'lidn
with the'human race, insomuch thati they inllli’en‘lcv'el’lid‘til

the affections and thoughts of ‘menfandl-‘tlhiwiwsndfl‘gd'

manner, as to gain an entire and desti‘u'étivé‘pbssesswdl

the human mind in all instances, where mi resisfiinbe'ii

made to their wicked and delusive’fin'g‘gé‘s't'ibiisfi" “h. “F5

“J Having thus considered what'vve‘dfe‘to’ un’dilrifié‘nd'all'f

the first of the above oppositesfcalléd’flli! Ml, lilt‘lili

‘now proceed to a consideration of 'the'sebei'tdfwh‘idhbli.

announced to us under the appellation of ‘the-wand.“ ‘in?

“' It must be obvious to‘every reflectlngviniiidgtlietfiih

this appellation is involved, not Cs'otthn'clli'thelldéa‘oflww

is of‘state, and‘ of state also as‘ applied ‘ttflfllé'v6f the: world, rather than to the world iitittlf. ' ‘Thus vi'hiaii

Ji-isus‘ 'Cmu's'r saith of His disciples, Tkey'are no?‘World, even as I am not of the world, ‘[John‘xv‘iif‘ilgT‘li

is evident that by the term world He meant't‘o hésignflte

3the‘manners, customs, laws, tempers, 'inclinationsfseol 8w.

‘of thosewho live in‘ the world, and‘no‘t‘so‘ninéli'flleviofldb,

as the'plm'e'or habitation in‘which-‘they‘livé.~l"fi‘Hessian-‘hf Himself, <1 mm: wartime the-ha" ,"Iéiohn

arm, 93,] sand-wish mediates»; 1- Mve’chbflh iawlmt'tffi

o'hewhrhz, [John ‘xv’. 19,1’ ‘it‘is ‘again "'ififi‘uifésfiltthfi'tifdfe

Xmhist'seek "the piiop'ér ihterpieta'uoh‘ ortthéséwh‘idh‘ih; idle

lpi-inci‘pl'es “and persiiasio'ns’wiiléW’g'ovéfil‘aniFaiFécWtln

minds of men, and‘ not in‘ the" gloilb voffleiil‘tli" vfifizzilifhéif

inhabit; ' Iv .11. ;: .» .J: h, 1:1. ‘"4313",; ai llfia'il r.

" h The world then, it is ‘pla'ih, it-a-h aiphéim =ii8tisioliifi'lifil

mm it’s soil, it’s 'aabasphweghhanehéhgwfibtdwéjfi

‘of. which ‘it is comphsvedj her‘ yet S'eflvhheh ‘MinfiffiéW

z-éhtweliylitiwlfieli it ihé'seh'e to ‘the Biniiiy‘heni‘n: 0W8?!

athe ‘hmwmpwgmn'wnhwhieh lithe“! are‘timfl‘fifi’fil

161%h'eaashhmhé Handset‘ it’s-'hhaaiqhz'iaa"mm

Mia“ rémwwiihlwhmhf those-hemmed‘ mad, I?‘
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flifisiei-Emlqymwflsemmmed s. from the’ Wild‘ whemss of

Miiitiwe .thqinotdimte ace-‘melee?! °.f Weltlle WNW“?

5a, fqlgsgrgnd .pgrishehle glory, WMQhQhfl-ish, #114‘! lb!’

M'lfikfleliqludw from the temptation"; thusebxrwhich

iPmePqfinmWi-weile and swfrequeefly Overeome the

fllqiightlsgg mime-Wm. whilsfihey WW8?“ theweelvqs

weaeiwesyishable SW?“ of the Pumt- gratificatioqselgive the liezdirecig etc‘ the whole Scripture;tes1|;imony;1;e+

.snpei-icr jpys‘ of religion and the to

$11139’ xxlt therefore in this sense of the term nndeljeco‘nei

gideimfiycn, that "the apostolic precepts are groundedgwliie

not cmq'qgmed itqzythigi world, [Rom xii. 2 ;] endlagjai‘n,

.the‘goopld is enmity with‘GQn: IVho

rcgmfifigggfqfiez Willhke ,afriend ,qf the world, is an energy

M“ A mwaqipfifig. 4;] andagain, -,Love not thethinggtleatcrelin the wqrld. Forallihetjg

ilh’kg wfldefkeJwqflheflesh- and vthe I“?! 21? we

flnfiefihaw'dwi l'fiwe no‘ ef #IIQFMHFR, . bet is only

iiiiwbé'lerlv =e - . ~f ' L;- > 1-? I 1

m3 uanqmiin :the #M eiplaycenproceed t9 copgideij what

' mpzgg'pjp uhdgegsitand byjke flesh, and in. what-sexism; and

Kgnyhmui'egsen,_-ithe,flesh‘is denounced as an opposite“ _ 5*

Msg; i‘svf‘tenprr it‘ is ‘plain, when applied in the‘ Sacred

inyqlveg in i¢ a_ variety of meaning. Thus,

lQBQEQeQflRIST, ‘Itnis the spirit that quickeneeh,

gtlfflftlflmgfiteflgmqtkingz ohn vi. 63.] it is evident thai:

contrggteduwithrspirit, and iSrthllS intended

jgfixrmggghgt mlgy hecalled the selfhood qf map; which

in itself is dead, as opposed to the divine operation Loif,.,t‘hg'a /

Mgqyflggg, whichin itself is ,liyzing, or life. Againyyvheii

memeQmefieeexmieliis lammyer "1 Hiqlifewn;

wiremselfiwin these. vmrds, 24;. .Iv'kw best-give» Hi1;

migfli'ifllvmkf {Jehh xvii-=2]; wheteyeeqawt 5??

flfififkhltha? ha? 4%!‘ is ‘here intendedetzozheexmsaedéké

‘w , we. WM em mwbahl-y; hm‘ denominated

the hem flewzfiweple-ase bqins j'kIFMmfilXQs. deem
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and having no life but What they receive by virtue of His

living influence? Again, when the Apostle writes, The

flesh lusteth against the spirit, and the spirit against the

flesh, and then adds, The works of ,thefiesh are manifest,

which are these, gdnltery, fornication, gmcleanness, lusci

m'ousness, idolatry, witchcraft, hatred, variance, emula

tions, wrath, strife, seditions, heresies, envyings, murders,

drunkenness, revellings, and such like, [Gal v. 17, 19, 2Q, '

21.] it is manifest that the term flesh is here applied to

designate that corrupt principle of the human heart, which

‘by nature is opposed to the grace and truth of G01), and

,whose fruits therefore are nothing else but the external

manifestations of the base principle from which they

proceed.

By theflesh then, considered as an opposite, it is plain,

-,we are to understand, not merely bodily appetites, or those

natural inclinations, which are serviceable either for the

support of animal life, as eating and drinking, or for the

propagation of that life, as the love of the sear, or for it’s

recreation, as innocent pleasures, diversions, and amuse

ynents, (for such appetites, so far from being in themselves

criminal, or opposed to the will of heaven, are the appoint,

ments of that will, and when indulged with a view to their

proper end, are rather in agreement with, than opposed to

the designs of the ALMIGHTY ; )—but by the flesh we are to

_understand that corrupt principle of selfishness or self:

hood, in man, which inclines him at any time, or on any,

‘occasion, to oppose the will, and to dispute the counsels of

the MOST Hlcn, either by direct and overt acts of rebel

lion against divine authority, or by the no less dangerous,

but tacit and secret opposition, resulting from a hardened,

unbroken, and unsubmissive self-will, which emits itself,

in all things, above Goo, His Word, His providence, and

His kingdom. , - '

,, Such then are the ideas suggefited in the book of Reve.

'lation ‘respecting the three grand opposites, called‘ the

devil, the world, and the flesh.
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"size-‘these opposites in their true’chai'ac’ter, we‘ must’ view them, not only separately, but

etlieelhezy; ‘in other words, not‘ only as single and‘ ‘il\"" ’." _ - ‘ u‘ " I '0, tiitét opposltes, but as opposites comlmzed, and combined

bisiiichia law, that the opposition of one can produce no

eh’eiitl'iwithoiut the opposition of the other two,‘and of

coiiiiisiek'the" united opposition of all three is’ necessary to

g‘iftie'el c'dcytothe opposition of any. '_I‘his law of com?

liihzi'tiifif is not‘ peculiar to the three opposites of which we
ai'e‘zs‘p'iealiingi, but extends to" other cases, as for lihsta'lnce';

téi’the‘ébh’nythé body, ‘and the operation of man, all which

tl'h'riiee'prinpipleis, though perf‘e'c‘tly distinct fromv eachiiié'ht so united, that acting- ‘separately, oil-individually‘!

they] can produce no efi'ect: It extends alsp to the three‘

philosophical‘ principles, called end, cause, and’efl'ect, no

oiiejh’fiwhich is any thing, or can accomplish any purpose,‘

ihiiti‘isil‘izn'sulatetil state, or disjoined from the other two;v

b'u'it 'hiécdiiles something, and accomplishes it’s purpose,

B'y itisiu'nioli'with the two others. I Such then is the com-f

bihzi‘tihil'loi' the three opposites, the devil, the world,- and

theifléhhj'iri'mzan, agreeable to which combination, thi;

déoz'l 'iiiay'he regarded asthe soul of opposition, the worlgt

:ts'utlie’hodj/fandjthe flesh as the‘ operation ,- or again, the

thel'mtti-max'ibe'ji‘eé'arded as'vthe end, the world as the

qiiuis'h', 'imd‘théflei'hjas the effect, in all ceses where com

biit'is wa'gi’ed man against the law,f_ltherorder, the pro

ti‘d'ence, ‘an'dhthe' kingdom hf ALMIGHTLY. '_ For who

é‘iim‘i'b't‘ s'e'e thatthejdevil,‘ of‘ himsetfl'orfsihg‘ly, cannot

tempt has-"ta jeinly'evivl, inasmuch ‘all the power oftemptatiiiifresults i'rhin the'rilches, the honour-sand "plea-Z;

siife'sir'df ‘is instrumentsfi'pnd Jfrom ‘the dispel;

ll‘r'zli' :- . c“) i’ " \‘

hm‘ ‘is confirmed by ‘the history of our Lonu’sitemptation inwilderness, in which we read, Again, the dwil takelh Him up‘into an exceediiié'

high and showed: Him all the kingdoms 0/“ the world, and Meiglorg

a!‘ thank ofideaithflnto lv‘itml, All these things will I give Thee,‘ if ‘Thou wilt

fall down and worahip me. '[Math iv. 8,, 9.1

_E ,.

Jail {HZ-.- 5923“. ’. 31:1‘ .‘lL‘iSb
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§§fiobn of file fiqsh to yield to his suggestions? who

again cannot see, that the ‘riches, the honours, and plea

sures of the world can be no instruments productive of

temptotiomlunless pressed onlthe humanv mind by SOIE?

spiritual agent, since riches, honours, and pleasures of

the .world are‘in themselves dead and inactive, and of

course incapable of operating on the immortal spirit of

‘man, unless quickened and instigated by a living and

intelligent being? And lastly, who cannot discern that‘

‘flesh, agreeable to the definition given of it above,

gap be no source of opposition in man to the will and

counsels of the ETERNAL, if separated from it’s gram‘

stimulants the devil and the world, from which alone it

derives all it’s life and activity of mischief? We are com

polled then to conclude, that the above three opposites,

called the devil, the world, and the flesh, are joined toge

ther in some secret mysterious connection or confederaoy

vivith each other, and by this infernal league and alliance

carry on a perpetual and destructive war against the ever

lasting interests of man, to which they are opposed by the

most-malicious and inveterate hostility.

It appears then, from the above account, that every

individual human being, during the whole period of his

existence here below, is beset by a host of combined ad

Yersaries, who are ever attempting‘ to divert his ali'ections

and thoughts from all concern about his eternal interests,

and thus, by separating him from 7G0!) and heaven, and all

belief in the great realities ‘of another world, to impress

on him their own infernal image, to make him their

defiled child, to bind on him their heavy yoke, to deprive

him of his heavenly birthright, and to degrade him finally

even below the beasts that perish‘. It appears yet further,

that these adversaries have their stong holds in the very

centre of every man's life; that they are the foes of his

own household; that they are operative in all his most

‘secret purposes and counsels ; and that their chiefdeliglii
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is to stifle serious meditation, to murder every pious in;

clination, to annihilate all the blessed principles of love

and charity, of innocence and humility, and thus to con

vert the human bosom, which was intended to be a house

prayer, vand of continual adoration‘ of the MOST Hrdri,

‘i-hto' a den of thieves, into an habitation of devils,‘ [Matti

"xxi. 13’; Rev. xviii. 2.] Did these trhths want'cbniirmal- '

‘tion, it might be sought for and fo'und in the history,‘ ndt

'» only‘ of the Jewish nation, but of all nations, people‘, and

languages, on the face of the earth, from tlie indisphta'ble

‘records ‘of which it is, alas ! but too evident, that sin and

folly ‘have abounded in all ages, and in all countries, and

that thus the devil, the world, and the flesh, have acquired

a frightful dominion, exalting' their throne above the throne

of ‘GOD Himself, and like the impious king of old, settbig

up their image of gold, whilst their herald cries aloud,

"To you it is commanded, 0 people, nations, and lari

guages, that at what‘ time ye hear the sound of the ‘comet,

lute, harp, sachbat, psaltery, dulcimer, and all kinds of

music, yefall down and worship the golden irhage which

Nebuchadnezzar the king hath set up, [Dan.'ii'i. l, 4, 5.] .

What inference now shall we draw, or what inference

'is it wise and fair to draw, from the above statement oi‘ the

tremendous snares and dangers to which we are exposed,

as human beings, in our pilgrimage here below‘? Shall we

say with some infidels, that the spirits of darkness, called

the devil and satan, have no existence, or, at ‘least, that

they have no connection with, and exercise no destructiiie

operation on mankind ? 'We must then deny, not only tlie

g'eneral ‘testimony of the sacred writers, but the testimony

"also of universal experience, which confirms the awful fact,

'th'zit‘this formidable adversary of man~ both exists, and ~liath

c'onso'eiation with man, and hot only‘E éonsoc'iat'lon with

'man, but malice against him, and a malice fruitful in all

kinds o‘i' delu'sive artifi‘crs and cunning stratagems to de

ce'ite' andI destroy'hirh. or shall we saywith others,’ that
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the world and the flesh are no enemies, but rather friends

of man, since they supply him with pleasures, without

which he cannot live, and since his natural appetites prove

that he was created and born for the unrestrained enjoyment

of those pleasures? We must then again contradict the

plainest and most repeated declarations, not only of re

vealed truth, but also of daily experience, which bear con

tinual and pointed witness to the mischiefs resulting from

the free and unbridled indulgence of worldly and carnal,

passions‘. Or, lastly, shall we assert with others, that man

has no control over himself, and of course is compelled

to follow his natural inclinations, and that therefore, if he

sufl'ers any injury from either the devil, the world, or the

flesh, the fault lies, not with himself, but with the condition

of his nature, which was made subject to the operation of

those agents? We must then maintain the monstrous

position, that every divine law is vain and nugatory, and

consequently that the ALMIGHTY, in promulgating His

laws, has totally misapplied them, by binding them on the

observance of a creature, who had neither inclination nor

ability to obey them. ‘

How then shall we reconcile the existence of the above

opposites, the devil, the world, and the flesh, with divine

-.mercy and providence? How shall we justify the AL

MIGHTY in his permission of such evils to disturb, to defile,

and to destroy His creature man, when a single act of His

omnipotence might have prevented the mischief? How

too shall we convince mankind, that this very permission

{originates in the purest love and wisdom, and that there

fore instead of regretting it, and complaining of it’s pain

ful consequences, they ought rather to bow down con

tinually before their HEAVENLY FATHER. in grateful acknow

ledgment of the innumerable benefits resulting from it?

‘No reasonable answer can be given to these questions but

what is grounded in the doctrine of opposites as above

:stated, from which doctrine it is made evident that a stale
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of trial and difliculty is more advantageous to man, than a

contrary state; in other words, that if it be not man’s own

fault, every spiritual adversary becomes his benefactor, by

bringing into fuller exercise the principles of his spiritual

life, by forwarding thus his purification and regeneration,

and finally, by adding brighter jewels to his immortal

crown than could have adorned it, had no enemy excited

combat, and had no combat conducted to the splendid re

ward of victory.‘

Let us apply now this doctrine of opposites to the three

opposites above named, viz. the devil, the world, and the

flesh ,- and first of all to the devil,

It is granted that the devil is a power opposed to the

salvation of man, and in many instances a successful

power. But in some instances, it must be allowed, his

power is not successful ; and on these occasions it may be

asked, what becomes of his power, or what is it’s efi'ect?

In answer to this question, let us turn our eyes towards

the sincere Christian, vand mark the result of- all the trials

and temptations which are forced on him by his great ad

versary. Behold him then under every assault, from a

deep sense of his own inability to protect himself, applying

in devout supplication to'his Drvnvn PROTECTOR, and com

mitting himself for shelter under the shadow of His wings!

‘Behold him also drawing nearer to his G01), and entering

into a closer conjunction with Him of confidence and of

‘love, in proportion as the roaring of the lion is more fre

quent and more terrific! It may be that at times be ap

pears to himself to be overcome, or at least not to have

guarded himself sufliciently at all points against the force

and cunning of his antagonist. But mark now, the efl'ect

of this seeming discomfiture, and how, instead of discou

raging, it only humbles him; instead of weakening, it in

creases his strength, by making him more sensible of his

own infirmities, more awake to his danger, more distrust_

to] of his own ‘resolutions, and more importunate for divine
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aid and security ! Who then cannot discern, in this ‘case,

that every effort of the enemy is turned against himself;

since instead of gaining it’s wicked purpose, it only forces

the object of it’s assault into the arms of an Ommro'rmir

SAVIOUR; and thus, at once, manifests and magnifies the

power of that SAVIOUR, at the same time that it adds to the

peace and security-of it’s intended victim? Who, there!

fore, cannot discern that the salt of heavenly affection id

‘thus preserved from losing it’s savour, whilst it is seasoned

by the holy fear of falling into "the hands of a deadly and

defiling foe? And who, lastly, cannot hence perceive that

the ALMIGHTY, in His adorable mercy and providence, per

tnits infernal agency; not because He could not by His

omnipotence annihilate it, but because He is ever near to

overrule and control it in such a manner, that it shall be

compelled to administer to His own glory, by promotihg

‘the more complete purification of His children, and thus

rendering them more sensible of His parental love, His in

finite power, wisdom, and greatness ?

Yet what is thus true concerning the devil and hi5

agency, is equally true concerning the world and theflesh,

‘and their agency, as may again be discovered in the exi

ample of every sincere Christian. For behold, now, this

‘spiritual champion goingfortk conquering and to conquer,

amidst the riches, honours, and pleasures of a disordered

world, whilst at the same time he is beset with all the in-'

firmities of afleshly and distempered nature ! It may real

suitably be supposed that he is not insensible to his danger,

because the ETERNAL TRUTH, to which he has submitted the

‘guidance of his understanding, perpetually warns him of

it. What effect then has this sense of danger on his en

lightened mind ? What! but to make him eager to escapeI

it, and for this purpose to direct his whole heart, with it’s

best affections, to that ALMIGHTY Conquanon, who, in the

days of his flesh was exposed to the same danger, and

From His divine omnipotence was enabled ‘to say, Iam
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overcome the world! It is plain then, on this occasion,

that the riches, honours, and pleasures of the world, toge

ther with all the deceitful lusts of the flesh, are deprived

of all their‘ power of mischief, and converted into instru

ments of blessing. For as all fear impels an infant tq

seek shelter in it’s mother’s arms, and to cling closer to

it’s mother-ls breast, so the dread of those most terrible of

all monsters, ambition, avarice, worldly-mindedness, the

love of sensual pleasure, 8'0. 8'0. drives the true Christian

into the arms and bosom of His Gun, by an impulse of

devout affection, which probably love alone, without fear,

could never have excited. Thus every alarm about the

wickedness of his heels proves the security of his head,

and even the occasional stumbling of his feet is converted

into the means of amending his heart, whilst it renders

him more abased in himself, more sensible of infirmity,

and thus better disposed to see and acknowledge, that all

the riches, honours and pleasures of the world, and all

the gratifications of the flesh, are but as dung and dross,

when set in competition with the riches, honours, pleasures

and gratilications resulting from communion with Go»,

from the consolations of His W'ono, and from the pros,

pect of His eternal kingdom.

It is. not however to be supposed that this spiritual

combatant, in his warfare against the world .and the flesh,

is afraid either of Worldly riches, worldly honours, worldly

pleasures, or even of the lower gratifications of the senses ;

for so far from it, he can fearlessly enjoy both riches, ho

nours, pleasures, and sensual gratificatious, when they aré

presented to him in the order of providence, and are made

to administer to the will of heaven. All therefdre that he

reallyfears is the abuse of such things, when they are suf -

fered to be masters, instead of being compelled to be sere

vants; thus when they are allowed to exalt themselves

above the love and wisdom of Goo in the spiritual mind,

instead of so submitting themselves, ‘that the love and the
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wisdom-of'Gon‘may have entire ascendency, and bear‘

uncontrolled and unmixed sway- over all the affections,“

thoughts, joys, and delights of the natural man or mind.

It is further to be considered, that when worldly riches,

honours,- and pleasures, together with the gratifications of

sense, thus submit themselves to divine control, they then

become that mammon of unriyhteousness, concerning which

JESUS CHRIST saith to His disciples, Make to yourselves

friends [of it], that when yefail they may receive you into

everlasting habitations, [Luke xvi. 9.] the true ground

and comprehensive meaning of which divine words is mani

festly this, that when worldly riches, honours, and plea;

sures, together with the gratifications of sense, are enjoyed

in the order of G01), and under the grateful acknowledg—

ment ofHis bounty, and as the instrumental means of pros

moting the good of society, they then becomefriendly to

man’s best interests; so that instead of separating him

from Gov and heaven, as is their natural tendency when

abused, they now draw closer the cords of union, and

bringing the principles of heavenly love and wisdom into

fuller exercise, open and keep open the door of the ever

lasting habitations of the blessed in the kingdom of Goo.

Such then is the situation of man, as exposed to the

three grand enemies of his salvation, the devil, the world,

and the flesh.

But shall we say with the infidel, that this situation is

a disadvantageous one, which might be improved for the

better, and that therefore the providence of the ALMIGHTY

is unjustifiable in it’s permission of so much imperfection?

Let us rather ask, How can victory be obtained without

combat? What proof can be given of obedience, without

trial? And what happiness can have it’s full and proper

relish, which is not attained through dangers and ditiicul

ties ? It is true, Gon might have created man, as He hath

created other animals, in a capacity of enjoying animal

pleasure, free from the interruption of spiritual trial; but
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then it ought to be reeollected that animalpleasure is not

happiness, as will be shown more particularly in a follow

ing section. He might also have created man in sucha

state, as to have been incapable of sinning, but where then

would have been his boasted freedom of will? and how,

without such freedom, could he have been a man, born to

the noble privilege of choosing freely an eternal good in

preference to a temporal one, and thus of attaching him

self mutually and reciprocally to his vhe'zzwenly Father ?

On this subject, however, of freedom ‘we shall speak-more

at large in a future section of this work, and therefore shall

conclude the present section with observing, that since it

appears that the above opposites, the devil, the world, and

theflesh, are all of them under divinecontrol, and are thus

rendered instrumental in ‘the hands of theMost High, to

try or prove his faithful children ; and by trying, to purify;

and by purifying, to render them free and willing recipients

of the divine love and wisdom, and thus to qualify them for

an eternal conjunction of life, of love, and of bliss, with

their HEAVENLY FATHER; therefore the divine providence

is fully justified in the permission of those opposites, and

all the objections of the infidel, grounded in such per"

mission, are fallacious and vain.
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‘SECTION v.

In what cases Opposites are injurious to man, and in

‘ what cases they are beneficial.

THAT opposites are not necessarily, and in all cases,

injurious to man, may be evident from the consideration of

the natural opposites above mentioned, such as‘darkness',

discord, bitter, a stench,-cold, and pain. For who cannot

see that these opposites cause no mischief to the natural

life of man, only so ‘far as they are not attended to, and

are thus not guarded against, but suffered to gain an

undue ascendency, 'in consequence of the want of proper

thought, prudence, ‘nndlprecaution, respecting them on

the part of man‘? And wholcannot see further, that‘ when

they are properly attended to, guarded'again-st,=and=net

snfi'ered to gain an undue ascendency, they-then rather

administer to man’s- advantage,‘ in the first place by

exciting thought, prudence, and precaution; and in the

second place, by giving fuller effect to the principles to

which they are opposed, at the same time that they add an

indefinite increase to the variety of natural sensations, and

thus to the sum of natural gratification? The darkness,

for instance, by which the careless traveller is led astray

in his journey; which throws indistinctness, obscurity,

and confusion, on all the beauties of nature ; which excites

apprehension and terror in the bosoms of the thoughtless;

and which fills even the most reflecting mind with awe and

seriousness; how are it’s eti'ects counteracted, when man

regards it, as he was intended to regard it, with a

thoughtful eye, and thus not only secures himself against

it’s mischiefs, but learns from it all that sublime wisdom

and instruction which it was designed to convey! For

what shall we say is the proper speech and language of
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this natural opposite? Doth it not with it’s black, but

loud tongue, call man to reflect on it’s causes and it’s con

sequences .P Doth it not announce, therefore, the necessity

of caution, of circumspection, and of foresight? Doth it

not also, by inculcating such necessity, guard the watch

ful and considerate effectually against it’s dangers B What

a lesson too doth it teach respecting the glory and conso

lation of light, at the same time that by the variety of it’s

shades, it gives variety to that glory and consolation?
But above all, how is the serious mindv instructed by this

natural opposite, in it’s representative character, concern

ing the spiritual darkness of ignorance and of error, and

concerning too the terrible perils to which the inconsiderate

are exposed from this darkness, whilst, with those of an

opposite character, it’s shades add inconceivable splendour

and comfort .to the light of the ETERNAL TRUTH ? Yet what

is thus‘ true respecting the natural opposite of darkness, is

equally true respecting every other natural opposite, each

ofsvhich= has it’s peculiar speech and language, full fraught

withlesson's of science, of intelligence and wisdom to the

attentive hearer. e

.\ t It appears then that natural opposites are not necessa

rily injurious to man, since they only become injurious

Irom man’s inattention to the language which they speak,

nndtto the prudence which they are calculated to excite.

It appears yet further, that whensoever man is wise to

hearken to and interpret their language, and to profit by

their prudential lessons, they not only cease to be injurious,

but also instantly acquire a contrary tendency, being ren

dered instrumental, under the divine providence of the

MOST HIGH, in the first place to beget reflection; in the

second, to give variety to sensations; in the third, to

manifest the blessedness of the principles to which they

are opposed; and in the fourth place, [what is perhaps

their highest benefit, and that for which they were prin

cipally designed,] to exhibit, in their representative‘ cha
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tacter, the nature and effect of spiritual opposites, and

thus to instruct man concerning the mischiefs to which he

is exposed, and the advantages whichhe may hope to‘

derive, from their-operation. . I

From this view then of natural opposites, it may fur

ther be discovered in what cases spiritual opposites also

are injurious, and in what cases they are beneficial, since

the above reasoning wiilequally apply to both. As there

fore natural darkness is never mischievous, only so far as

man makes it so by his want of thought and consideration,

in like manner spiritual darkness, which is the absence of

the light of the ETERNAL TRUTH, derives all it’s pernicious

effects solely from man’s inattention, carelessness, and

consequent perverseness. And as, natural- darkness, ac

cording to what was shown above,'has a tendency .to make

more manifest to-the reflecting-mind the glory and the

comforts of natural light,‘ at the sametime that it adds

indefinite variety to that gloryand to thosecomforts, for

the same reason spiritual darkness, when it’s causes and

it’s consequences are well weighed, tends finally to render

the light of truth more brilliant, to give variety to it’s tints,

and thus to increase the ,power of it’s consolationin the

human will and understanding. ‘ .

‘That spiritualdarkuess is thus injurious, or beneficial,

according to the manner- in which the human mind is

affected by. it, will be manifest from considering the cases

of two persons, in one of whom it begets only inconsidera

»ration and perverseness, whilst in the other‘ it excites

‘thought, reflection, and all that happy disposition of the

heart, which never fails to result from the due exercise-of

reason and of intellect. Behold then the former contented

with his ignorance; insensible alike to the darkness of

error and to the light of truth, yea, perhaps even mis

taking the one for the other; proud conceited of the

natural powers of his understanding, but never reflecting

on their want of a director; calling animal pleasure and
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false joy by'the venerable'name of happlnessjw‘i‘thoutever

considering that the light of heavenly truth al‘o'ne, ‘by dis

tinguishing between the one and the other, conducts v'tb

the regions of bliss! Behold him therefore misled-‘by

error, not because he was born, like the'mole and the bat,

to delight in darkness, but because he never‘suffered his

natural ignorance to lead him, as it was designed to do,

to see himself as a mole and afbat, and thus to "discover

his want of the light of truth to make him a man,“ and- th

change the eye of the bat for that of the eagle. Like the

mole therefore he works under ground, "and like the-bat

he flies in the shades of night, when yet' a mom’enfl's

‘serious reflection might have taught-him, that‘he was born

to live andlto fly 'in‘higher and more lights'ome regions,

and that his natural ignorance-was designed only tolserve

first, as a stimulant to the-discovery of those regions; and,

secondly, as a contrasted shade ‘tb make ‘more manifest

their incomparable brightness, glory, and bliss.

But let us turn our eyes, now, from this disgusting

portrait of human folly, to contemplate it’s opposite, as

displayed in the character of him, who, from a sense of the

spiritual darkness in which he is naturally born,‘ is led-‘to

think and reflect on his privations, and thus to supplicate

heaven for their removal. Behold, therefore, this awaken

:ed penitent humbled, in' the first place, under a due'sense

of his wretched condition, and lifting up his eyes and his

heart to his MERCIFUL Cannon for the blessing of that spiri

dual light, by which alone it can be improved ! Behold," in

the. ‘econd place, this MERCIFUL Cannon- listening ‘to the

desires of his penitent child, and sending out the light of

His no“ Wonn for hisguidance and comfort ll‘ With whht

sacred joy and transport is this light received,‘ which is‘to

turn the night into dag ,- the wildernessv of ‘error ism a

~~ garden of .-intelligence ,- the mole and the bat into“ a-m‘dn

'and an eagle! How plainly too is it perceived that the

rising of the sun of, wisdom is rendered infinitely‘m'ore
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glorious by the mists and clouds out of which he rises, and

that his meridian splendour acquires a brightness from the

contrast of that midnight darkness by which it was pre

ceded ! Ignorance is thus seen, like theopaque substance

behind a mirror, to reflect the beautiful image of truth;

whilst all error, and the evil in which it originates, are ac

knowledged to add to that beauty, by the dark and oppo—

site shades which they exhibit. '- Thus the mercy and pro

vidence of the ALL-WISE Cnm'ron' are confessed both in the

evening and in the morning,-whilst the gloom of vthe former

is viewed as administering to the brilliancy, the consola

tion, and the fruitfulness ot' the latter. -- . n

v ' vAtnd if‘al} this be true ofspirz'tual darkness, it is equally

true ofv every other spiritual ‘opposite, which increases in

man'the 'difiiculty of attaining that state of purity and bliss,

to'which he'is called'in the love and the wisdom of Go»

For the difiiculty, in suchcase, tends rather to his advam

tage, since'the divine omnipotence is rendered more maili—

fest by overcoming it ;'-and in proportion as Itheldivine om

nipotenceis more manifest, the selfhood of man and all

dependence on self is removed, and thus, whilst man'is

Ihumbledythe ALMIGHTY is exalted ;:and with they exaltatifln

of the 'ALMIGHTY every heavenly 'grace'and virtue, every

angelic‘ joy and delight is imparted to the-purified spirit.

‘Even, therefore; the natural hardness of thezhuman heart ;

this natural propensity to ‘etery variety of evil ; the natural

sesistancewhich it makes to the‘ light of truth ; it’s/nume—

T'ous'andi repeated offences against the’ divine counsels;

together ‘with the combats which vit so long wages against

=tihat‘mercy-and‘llwisdom by which it is to be saved; all

ithese" things are capable-6f being turned‘ to a good account,

(provided "they excite that self-exploration and self-abhor—

i'rence, which they are‘ calculated to excite,» and thus lead to

aalclearer view, and to a more'implicitfltrust in that mean

mnnGoo who hath declared, 1“ Behold, I give you power

Motread mt'fseryiemls ‘and scorpions, and‘our all the 1101087’

I
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of thememy ; and nothing shall by any means hurt youll

[Luke x1. 19.] Forlhow is it possible for man to be made

sensible of this blessed power,- untilihe feels the want of it ?

And how shall he be brought tofeel‘ the want of it, until

by'repeated experience of his own natural .defilements, dis

obedienees, and infirmities, he is convinced that theseri

pent! and the scorpion cannotbe trod upon by any strength

merely .his own, but only- by the ‘divine mightof the ‘GREAT

Rani-‘Eurasian It is accordingly .vnritten, “The Loan is

known [consequently His divine mercy, and might] by the

judgment: which Heavecnteth, [Psalm ix. 16.] in other

words, byhisuomnipotenee‘in .the removal of the powers

of_- darkness from man, and‘the consequent establishment

of the peace and order of his ownjheavenly kingdom.

I Did this subject. want any further confirmation, it

might-:be sought for andfound in the case of vthe great

Apostle of the Gentiles, whose piety, we find, was ele.

vated, because his humility wasvpromoted, by a.,-thornia,a

thejlesh, the messenger of satan, sent to bufl'et him, lest

he should be exalted above measure through the abundance

of‘ the Revelations. [2 Cor. xii.,7.] What this thorn in

the flesh was, we are not expressly told; but, (what is of

far greater importance) we are informed of it’s happy effect

in exciting a spirit. ofdevout supplication, for thus we

read!v in the subsequent verse, For this thing 1 besought

the-Loan thrice, that itrmight departfrom me. Wear-e

made acquaintedalso yet,further with the result-cf this

supplication in another verse, where it is written, And He

saidnnto. me, My grace is enflicient for thee, for My

strmgth is made perfect in. weakness. [verse 9.] . It is

evident then from this account, that the thorn in theflesh,

by which the Apostle was bnfeted, was attended with sin;

gular benefits, first by stimulating to prayer, and secondly

by procuring the blessing which sincere prayer never fails '

to draw down from the FATHER or Mrncms, viz. divine

grace, and .by thus leading him to depend no longer on his
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own weakness, but onthat strength of the OMNiro'rsNr

which was to be made perfect in it. Yet what is thus true

of a thorn in the flesh must be confessed to be true of

every other opposite, which would separate between man

and his Goo, and therefore we are compelled to subscribe

to this conclusion, that whensoever such opposite tends to

excite in man the spirit of devout supplication to the IN

CARNATB Goo, it is not only instantly deprived of it’s mis

chievous character as a messenger of satan, but it assumes

a contrary aspect, and is endued with a contrary virtue,

being rendered instrumental in magnifying and bringing

near the divine strength of the Mom‘ HIGH, and attire

same time in preparing man to receive it, by abasing his.

natural pride, vanity and self-exaltation. - .m.

‘1" ,Do we complain then of the manifold evils into which

we are born, and of the rebellious against the divine mercy

and truth which they continually excite? Doth this per

petual war of the flesh against the spirit perplex and dis

may us? and do we think it would have been happier for

us if we had never been thus exposed to the dangerous

contention of our passions ? Have we occasionally too felt

the bite of the serpent, and hath the sting of the scorpion

at times infected our blood with its deadly poison ? Doth

the ALMIGHTY therefore appear to forsake us, and His

mercy to come utterly to an end for evermore, so that in

stead of being our friend and deliverer, He is changed

into our most formidable foe,. and most avenging de'

stroyer ?-—Let us pause awhile under this sense of our dis

tresses, and take heed lest we increase their number by

impetuous and mistaken judgment. For-this purpose let

us stand still, and weigh well all our complaints int,”

balance of the sanctuary, that so we may form our opinion

of ourselves and of our situation, not from the deceitful

semblances suggested by our spiritual foes, but from the

unerring decision of the ETERNAL TRUTH, in conjunction

with the infinite mercy with which it is ever united. Lat
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us ask ourselves at the same time‘ the following questions,

'and‘let us compel our hearts to give them a sincere answer.v

Doth sin give us'deli‘ght, and do we deliberately indulge

infthe gratification of our passions‘? Or, on the contrary,

is-sin our greatest'torment, and do we endeavour to check‘

the violence of our passions ‘ by all those means which the

ALIIIGH'I‘Y has appointed P When‘ the serpent bites there;

fore, and when ‘the scorpion'stings, do we look up to Him

who bath said, Behotd I give you power to tread on ser

pants and on scorpions, and‘on (‘Ill the ‘power of the

enemy .9 Is our ‘ prayer too attended with repentance,‘

grounded in a- deep sorrow for our offences, and doth the

feeling of our infirmities and iniq‘uities increase our hu-‘

miliation and self~abhorrenee ?- Do we learn ‘thus that of

ourselves alone we never-were, and never can be any thing

else than the merest defilement, ignorance, misery, weak

ness and death, and that consequently all purity, wisdom,

bliss, strength and life, are solely from that BLESSED Rm;

DEEMER, who hath said, Without Me ye can do nothingHow plain is ‘it-to see, that/if our 'hearts answer these'

quostionsiin the aflirmative, the ground vof all ouncom

plaints is instantly removed; our (listresses are no longer

real,-but imaginary; the‘bz't‘e qf'the serpent is harmless‘,

and the sting of the scorpion is deprived of it'spoison l=

For 10! both the serpent and the scorpion, as they ‘were,

intended, makeimanifest the mercy and the omnipotence of.

their DIVINE Bauisaa, whilst we ourselves, humbled by our;

defilements, and elevated by the supplication which they:

excite, find ourselvesdriven nearer to the gates of heaven;

and brought into closer and eternal conjunction of life and‘

of love with it’s Goo. ‘ ' :

But some, perhaps, will say on this occasion, we do not:

complain of our weaknesses and defilements, and that we.

are subject to temptation ; for we perceive clearly that in:

all these things the hand of the Anmon'rv is' able to save.

us, whensoever we supplicate it’s divineaid, and humble

G
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ourselves under a feeling sense that of ourselves we are

notable ‘to help ourselves. But we are grieved to think'

that, ‘notwithstanding our prayers and our humiliation, and

notwithstanding also the nearness and omnipotence of the

divine arm of our Goo, we are frequently overcome by

temptation, made the slaves of our passions, and left a

miserable prey to our spiritual enemies, the powers of. sin

and darkness, who seem to gain a‘ more terrible ascendency

over us, in proportion as our supplications for security

have formerly been more frequent, ‘and our humiliationv

more profound. How then can spiritual opposites be of

any advantage to us, when they have no other'efi‘ect than

to counteract all our best purposes, to render our very

prayers at once unprofitable and profane, and thus to set

- us apparently at a greater distance from heaven, than if

we had never stirred a, step towards the blessed kingdom .9

To persons of this description it may be replied, that

possibly they pass an unjust, because too severe a judg

ment against themselves, by supposing, for instance, that

they are overcome by temptation, and made the slaves of

their passions, and subjected to the power of their spiri

tual enemies, when perhaps the very reverse maybe ‘the

case, and they are in the direct way to‘ conquest, to

triumph, and to a crown of immortal glory. For the

question is, and a more important one cannot be‘ asked‘,

What is it to be overcome of temptation, and to be made

the slave of passion, and thus subjected to infernal domi

nion ? Can such miserable efi'ects be produced whilst

they excite only in the penitent soul the bitterness of grief,

with inward and earnest abhorrence of the evils in which

they originate, attended with louder and more importunate

prayer that they may be averted P Can man be the slave

of what he hates, or subjected to the, dominion of an evil

‘which he holds in abomination P For is not every man his

own ruling love, and is not his proper quality and charace

t‘er such as ‘that love is‘ P a‘ _It may be thatthrough inadven
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tense, and the overwhelming force of some-hereditary:

eou-uption, actual sin has been committed. Be itit ought surely to be remembered, that the enoi-inity of

every sin depends, not so much on it’s external form at

the moment when it was committed, as‘on the manner in

which the ofi’ender is afterwards affected by it, when he

comes to reflect upon it. If indeed, on reflection, he. ju's_

tifies it, takes delight in the thought of repeating it, never

supplicates future protection with increased earnestness in

consequence of, the discovery he has made of his own weak~

ness, in this unhappy case the sin is assuredly doubled,

and becomes exceeding sinful, infecting the whole man by

it’s malignity, and thus joining him in a close confederacy

with the powers of defilement and darkness, both as to

soul and body. But on the contrary, the review of

transgression be. attended with that godly sorrow which

worketh repentance ; if, on the retrospect, sin excites. hor

ror, and with horror increased watchfulness, more profound

humiliation, louder and more importunate s'iipplication,

deeper self-abhorrence, and a more earnest desire to offend

no more, and .never again to wander from the city of re

fuge ,- what eye cannot discern that, in such case, the

heinousness. of the offence, both in the sight of Gun and of

man, is abated, whilst the penitent offender, regaining

more by repentance than he had lost by disobedience, and

taking ‘part with the ALMIGHTY in the condemnation of his

iniquity, draws a line of clearer distinction in himself be

tween the two kingdoms of good and of ‘evil, and in this

hedge finds security to his oineyard, because he makes the

grand discovery, that the divine mercy and protection is

always with those who have been led by sincere self-explo

ration to plant this hedge, and that the hedge also becomes

more, perfect, in proportion as sin is‘ more distinctly noted,

and, more faithfully resisted.

In agreement with the above remarks, it was long ago

observed by a pious writer, that. the more sin is our burden,

9?
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the less it is our fault; and again, that the sin which

humbles is better than the virtue which eralts,"becmzse

the former is the justified publican, whereas ‘the latter is

the proud Pharisee, To the same purpose the GREAT

SAVIUUR so emphatically calls the attention of His diseip'iés

‘to the consideration of the nature and effect‘ of sin‘of

this description, when He says to Simon, Seest than this

woman .9 [Luke vii-44.] for that this woman was a sinner,

we learn from verse 89 of the same chapter. ‘ But why

should Simon be directed to look at a person, who had

evidently been betrayed into transgression, and this re

peatedly? [see ver. 47.] No reason can be assigned for

this strange circumstance but this, that‘ though :she had

been a transgressor, yet she had not transgress'ed voluntarily

and deliberately, and therefore when she was informed of

that SAV10UR,Wl10 came to rescue her from the power of sin,

she received Him with joy, or, as‘ it is figuratively ex

pressed at verses 37 and 38, she brought an alabaster box

of ointment, and stood at His feet behind Him weeping,

and began to wash His feet with tears, and did wipe them

with the hairs of her head, and kissed His feet, and

anointed them with the ointment. ‘It is manifest therefore

that the sin'of this woman had wrought in her'the hea—

venly grace of contrition, and that through contrition'she

was led to love her SAVIOUR. with a tenderness which'con

trition only can excite, and that on this account she was

pointed at by that SAVIOUR as an interesting object of uni;

versal regard in His church, being intended‘to transmit 'to

all future ages the important and edifying lesson, that her

sins, which were many, wereforgioen,for she loved much;

but to whom little is forgiven, the ‘same loveth little,

[verse 47.] F ' '

Who then is that wise servant, who is desirous to es

cape all the mischiefs to which he is exposed from the ope~

ration of spiritual opposites, and at the same time to secure

all the benefits which they have ‘a tendenc'y'to promote,
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both by their variety and their violence P Let him, in the

first place, explore in himself attentively by the lightthe eternal truth, which the FATHER or Mlmcmsdispenses

for that purpose to all ‘his penitent children, the number,

the quality, the origin, and the tendency of those opposites,

since to discern and to note well what is evil is the first

necessary step to it’s removal. When he hath thus made

thisrequisitc discrimination between thetwo kingdoms of

light and of darkness in himself, and, as it is expressed in

the book of Revelation, hath called the light day, and the

darkness night, let him, in the second place, prepare him;

self for assault; not of the kingdom of light against the

kingdom of darkness, (for the former kingdom never fights

except in the way of self-defence) but of the kingdom of

darkness against the kingdom of light, inasmuch as it

the very nature and essence of that kingdom to attempt

the destruction of this. Let him prepare himself, there

fore, in the third place, for repeated assault, from the sure

conviction that evils are manifold, and that, consequently,

if one be conquered, another may he expected to renew the

combat, according as it is written of the GREAT Savroun’s

warfare, um when the devil had ended all the temptation,

he departedfrom Him FOR Av SEASON ; [Luke iv. and as

his written also of Israel, MANY A TIME have they afizzeted

mefrom my youth, may Israel now say ,- MANY A, Tins-hays

they afllicted me from my youth. [Psalmcxxix 1,] t In

thefourth place, let him endeavour to confirm himself ‘inxa

full faith and persuasion that merely of himself, separate

from divine aid, he is not able to withstand aisingle oppo

site, and that therefore all his strength on theoccasion

consists in his absolute distrust of himself, and his conse

quent firm reliance on the arm of the OMNiro'rEN'r, , Finally,

in this awful warfare, which is to,determine whether'he is

to be a blessed angel, or a miserable infernal, let him pos

sass his soul in patience, not in that natural patience,

~which.resultsfrom mere natural causes, poweijs” and lap
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tives, but in that divine patience, with which the Ajtmsn'rv,

as with a shield, covers and protects all his faithful chilg

(ti-en, and concerning which it is declared by the Guard

§Avloun,, He that emlitreth to the and shall be saved. Thus

will all the Powers of evil and darkness, in ‘their multiplied

varieties, be, compelled‘ to administer, to his purification, and

regeneration : even natural opposites, in their. several

shapes of worldly losses, disappointments, sorrows, and

perplexities, will no lpngerdepgess, but elevate ;‘ no longer

prove obst‘scleatq salvation’ but be. convened , into, tbs

means of musing its“ whilst elitism! opposites, beins.

placed. undersea matte! of‘ the'divine providence and 0.1.11

nirptenee at the. Mes-T Hts?’ and thus combated by a di:

vine faiths and flames! vitae divine patience, will increase

the number of his laurels, and-give, additional splendour to

his crown of tiqtony, ,by enabling him to sing with a more

elevated tone of joy and thanksgiving, The Loan is my

sock, ‘and. liq/fortress, and my deliveret; my‘ G91), my

strength, whom I will met; my, buckler, and the 1mm

of my salvation, and my strong tower, [Psalm xwiii. 2.1;

sEcTIqN, v1.

That theEfl’ect of Opposites will depend on their Sub,

mission and. Arrangement, since case they. are not

submitted and arranged, they bring. Destmction,

whereas. if, they be submitted and duly omzauyeet,

they then tend to elevate the principles to vim-h they

are opposed. .

- . . o ‘I . ' .

BY the submission and. arrangement of opposites, is here

meant their subjection to the control of some ruling, prin
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ciple,‘ bymreansof which they may he kept in their proper

pliwces beneath-it, whether that principle be science, intellii

gence, or wisdom, science ‘being necessary for the sub

mission and‘ ‘arrangement of naturalwdpposz'tes, whilst

intelligence and wisdom are alike necessary ‘for the sub

mission and arrangement of spiritilal opposites.

42a That natural oppbsites require the control of science,

in order to bring them into-subjection and arrangement,

and thd't without such control they are destructive of the

principles to wlilclithey are opposed, whéirea‘s by vir'tiie of

‘such control they tend to‘el'eva‘te those ‘principles, iil'ust b‘e

‘plain to every attentive 'olis'erver. In a cdni‘ert ‘qf music,

for instance, how evident’ is it'that diseords, uniess skii

i'ully applied, ‘destroy harmony and introduce ‘con'fiis'ion,

when yet if properly introduced, and rightly arr-tinged by

the skill of the composer, they have a direct-contrary

tendency, viz. to elevate and'incre'as‘e the harmony!‘ In

painting‘ agein, who ‘cannot see the necessity of skill or

“science in the right arrangement of lights and shades,

since without ‘such skill the shades niust‘i'r‘i'evitabl'y ‘destroy

the effect of lights, whereas if the ‘shades be“ properly

‘arranged, and" by arrangement kept ‘in their proper

places, they then tend to‘elevate the ‘lights, and thus add

to'the'b'eauty of the picture? The ‘same observation will

he found true-in regard to natural bitten, whether mixed

"lh-IliédlbiflB’bl in food, the effect of which hitters, either in

‘ injuring bodily health, or in improving it, it is well known,

will depend altogether on the skill with which they are

applied; ‘ i . t . ._,

‘A'Tid if all this be true respecting "natural 'oppos‘ites, as

‘requiring- the direction and control of science to give them

their proper arrangement, and ‘thus deprive ‘them of their

destructive operation,‘ by so binding them into the-service

of the principles to which they are opposed, that’ they‘ma'y

be instrumental in elevating those principles, instead uf

injuring them, it is much more true concerning spiritual
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opposites and all that intelligence and wisdom which are

necessary for their control and direction. For in this

latter case also, as in the former, every thing will depend

on submission and arrangement, and as science is the only

power which can produce such submission and arrange

ment in natural opposites, so intelligence and wisdom are

the only powers which can accomplish the same ends in

regard to spiritual opposites.

The truth however of this remark cannot be fully prov

ed, unless it be first seen what spiritual opposites properly

are; what also that intelligence and wisdom are, which are

necessary for their arrangement; and lastly what that

arrangment is, by virtue of which those opposites are

deprived of their destructive qualities, and rendered con

ducive to the elevation of the-principles to which they are

opposed.

In regard to the first of these points, viz. what spi

ritual opposites properly are, it is to be observed, that

spiritual opposites are all those natural loves into which

every man is born, and which being in connection with

infernal agencyfi'e oppose in him the establishment and

‘dominion of heavenly loves, for which loves he, was, also

horn, and for the attainment and enjoyment of which he is

gifted with a continual capacity by his MERCIFUL Cannon.

These natural loves are in number indefinite, and in quality

and degree various, yet altogether forming a one, which

' That man is a subject both of heavenly and of infernal agency, is plain

from the concurrent testimony of the Sacred Scriptures, which represent him

as standing between two kingdoms, viz. the kingdom of light, and the king

dom of darkness, and as operated on by the inhabitants of each kingdom.

It is however to be noted, that the operation of the kingdom of darkness

extends only to man’s natural loves, or to the natural man, and not to his

spiritual loves, or spiritual mm, which circumstance is described in the holy

vrecords by it’s aflecting only the heel, according as it is written concerning

‘the serpent and the seed of the woman, “ I will put enmity between thee ‘and

“ the woman, and between thy seed and her seed ; it shall bruise thy head,

“ and thou shalt bruise his heel," [Gem iii. 15 ;] for natural love, compared

‘with spiritual love, is as the heel in respect to the head.
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'one is "no other than what is commonly called the natural

man,I'consi/sting of an assemblage of loves, with their

derivative atl'ections and thoughts, inclinations and pun

poses, activities and operations, appetites and delights,

as; countless as the stars of heaven, or as the sand on the

sea shore. Nevertheless this one, or thi natural man,

like every other man, hath his head, his body, and his

members,- his head being self-love, his body the love of the

world, and his members may inferior or subordinate love

and appetite, subjectto the control,‘ and administering to

the gratification of the'head and the body, according to

We respective power, quality and degree. It is further to

be-noted respecting this one, or th'is'natural man, that

although it’s aspect and form vary with'every individual

man, being in some cases more, and in some less violent

in it’s operation and opposition to heavenly loves, yet- in all

cases it is opposed, and this to such a degree, that it can

never be brought into right subjection and arrangement,

until it be placed under the immediate control and direc

tion of intelligence and wiadom.——What this intelligence

and wisdom are, we shall now proceed to inquire.

Man, it is plain, consists of two distinct parts or prin

ciples, one of which is external, and the other internal";

one of which, therefore, may be called his external man,

and the other his internal man. That the nature of man

is thus two-fold, and that in this respect he diil'ers fro'mthe

inferior animals, may be evident from this consideration,

that he is capable of thinking‘ about two worlds, the visible

and the invisible, and of being affected by each; whereas

the inferior animals are utterly incapable of thinking about‘,

and being ali'ected by any other world than that visible
one into which they are born. The part or principleroéf

man therefore, which employs it’s thoughts and afi'ections

about the visible world and it’s concerns, is called the

external man, whilst the part or principle, which hath the

I 1!

capacity of elevating it’s though-ts and affections tpkthve
H l
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invisible world and it’s concerns, is called the internal

man. But each of these men hath a distinct light proper

to itself, by which it is enabled to discern the objects of

it’s own world, and to regulate it’s life accordingly. The

light of the external man is called science, and is all that

light which is derived from observation of natural objects,

and from reasoning concerning them ; but the light of the

‘internal nian is called intelligence and wisdom, and is all
that light which isv derived from divine revelation, thus

from the ETERNAL TRUTH, or the Wonn of Goo, which light

is denominated intelligence, so long as it remains in the

understanding only, but assumes the more venerable name

of wisdom, whensoever it is exalted into the will, and thus

incorporated into man’s life and love. Under the title of

intelligence then is designated all the light of revealed

truth made manifest in man’s understanding, whilst the

title of wisdom is expressive of the same truth as operative

in the superior principle of his will.

But it was said above, that intelligence and wisdom are

necessary for the subjection and arrangement of spiritual

opposites. Let us consider then further the ground of

this necessity.

Intelligence, which is the light of the ETERNAL TRUTH in

man’s understanding, inculcates perpetually this heavenly

lesson, that man ought to love Gon above all things, and

his neighbour as himself, because his eternal happiness

depends on such love. Wisdom again is for ever employed

in practising this lesson, because wisdom finds it’s chief

delight in the exercise of such love. In proportion then as

man becomes intelligent and wise, in the same proportion

he exalts the love of G01) and of his neighbour above every

other love; but in proportion as he rejects intelligence and

wisdom, in the same proportion the love of self and of the

world exalt themselves above the love of Gen and neigh

bourly love. Hence then may be discovered the necessity

of intelligence and wisdom for the subjection and arrange
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ment of spiritual opposites, and especially of those pri

mary opposites called self-love and the loveof the world.

For where, there is .no intelligence and wisdom, there can

be no love of GOD and neighbourly love ; and where there

is no love of G01) and neighbourly love, self-love and the

love of the world must of necessity be the ruling loves in

man, and consequently cannot be brought into subjection

and arrangement, since subjection implies that they-submit.

themselves to the government of some principle which is

above themselves, and arrangement is the result of such

submission. They may indeed be kept in apparent or

external subjection by the fear of punishment, or by the

dread of temporal losses, such as the loss of gain and re

putation, but this subjection is not the subjectionof which

we are speaking, since it is a subjection induced by mere

external causes, not by internal principles,‘ and thus it

leaves self-love and the love of the world in absolute pos

sesion of the internal kingdom of man’s mind, just as if

no such subjection bad place. That intelligence and wis

dom are thus necessary for the control of spiritual oppo

sites, and that all proper intelligence and wisdom are

derived solely from the revealed Word of the MOST HIGH,

is evident from the testimony of that Word, which per

petually teaches, Through Thy commandments. I get un

derstanding, therefore I hate every false may, [Psalm

cxix. 104 ;] and again, The entrance of Thy words giceth

light; it giveth understanding unto the simple, [ver. 130 ;]

‘and again, Order my steps in Thy Word, and let not any

iniquity have dominion over me, [ver. 133.]

It remains now to be considered what that arrange»

ment is, by virtue of which the above opposites are de

prived of their destructive qualities, and rendered con~

ducine to the elevation of ,the principles to which they are

opposed.

It has already been shown that the arrangement of spi

ritual opposites in man is effected solely by the admission
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of the light of intelligence and wisdom, in proportion as

this light prepares for the reception of the love of Gen and

of neighbourly love, which is charity. But the love of

Goo and neighhourly love are never fully received by man,

until they are seen as the great ends of his life for which

alone he was born, thus as the grand and only promoters

of his proper and true bliss, because derived from Goo,

conducting to Gov, and thus opening in the human bosom

all the sanctities, joys, delights, and peace of the eternal

kingdom of Goo. whensoever then the love of Gen and

neighbourly love are thus seen and estimated and exalted,

from that moment commences the subjection and conse

quent arrangement of all those natural, temporal, and in

ferior loves which had before exercised an uncontrolled

sovereignty and dominion in the mind of man, agreeable

to that maxim of the ETERNAL "in, that no man can

serve two masters. It is not however to be understood,

that by such subjection and arrangement those inferior

loves are annihilated, so as to exert no operation, and pro.

duce no longer any efi'ect on the life of man, but only that

they are brought into proper submission and order, by

being compelled to regard an eternal end, and to adminis

ter to that end. The natural affections, passions, and

appetites, therefore, are not destroyed, but only change

their master, so that whereas they heretofore were the

servants of selfish and worldly love, they now renounce

that infernal government, and. enrol themselves in the

blessed and free service of divine‘and heavenly love. The

order also of these opposites is now inverted, for previous

to the admission and exaltation of intelligence and wisdom,

external evil, which is of the body and it’s concupisccnces,

was regarded as being the most enormous of all evils, and

was thus exalted as the greatest or chief evil; whereas

it is now seen that the greatest or chief evil is that of

the spirit of man, whilst it is unwilling to submit itself

to the guidance wandgovernment of the divine love and
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wisdom of the Man Hion. The arrangement, then, of

which we are here speaking, implies first the arrangement

of all spiritual opposites under the banner of the eternal

love and truth of the Mos'r Hum G01); and, secondly, their

arrangement under each other, so that what was heretofore

the head now becomes the feet, and what was heretofore

the feet now becomes the head, whilst all the intermediate’

members change their places accordingly, and add to the

harmony and blessedness of the arrangement.ale

But it was said, that by virtue of this arrangement

spiritual opposites are deprived of their destructive quali-v

ties, and rendered conducine to the elevation of the prim:

ciples to which they are opposed. This must appear plain

to every attentive observer ; for who cannot see that when

spiritual opposites are placed under the control of heavenly‘

intelligence and wisdom, they then become like tamed or

chained beasts, which no longer do injury; exemplifying

thus the truth of the words of Jssvs Cnms'r to his disciples,

'. The arrangement here adverted to, of evils under each other, may be

illustrated by the case of murder, which is an evil involving in it three distinct

evils, viz. evil intention, evil thought, and evil act. But of these three distinct

evils, it is manifest that evil intention is the most enormous, since all the evil

both of thought and of act originates in it. Moreover, the sin of murder is

8 complex sin in another respect, as involving in it, not only the intention

and thought of destroying the bodily life of man, but of destroying also his spi

ritual life, or the life of his soul ; and not only the intention and thought of

destroying the life of man, but of destroying the life of the Loan Himself. It

is evident, however, that the natural or unregenerate man forms his estimate

of the criminality of the sin of murder from the external act of taking away

. mu‘; life, more than from any evil intention and thought either respecting

man or the Loan, and that he thus comparatively makes light of hatred and

contempt of others, which is the very soul and essence of murder. Thus with

the natural or unregenerate man, the evils involved in the sin of murder are

in an inverted‘ order, the external act being regarded as more enormous mm

the intention and thought‘; whereas with the spiritual or regenerate man, the

proper order is restored, and the intention and thought of murder are deemed

more criminal than the mere external not separate from such intention and

thought. The observations here made concerning murder will apply with

equal force to adultery and tluft, which, like murder, are complea: evils.
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Behold, Igive you power to tread on serpents and scor~

pions, and on all the power of the enemy; and NOTHING

snALL BY ANY MEANS HURT YOU P [Luke x. 19.] Who cannot

again see yet further, that the dread and alarm which those

beasts once excited, when they were sufl'ered to run at '

large without control, tend now only, as a rich seasoning,

to give a higher relish to the principles of heavenlylove

and joy which succeed them? Or, to alter the allusion,

who cannot see that the waters of the flood, in which the

ungodly perish, change their destructive operation with

those who are enclosed in the heavenly ark of repentance

and faith, so that instead of overwhelming, they serve only

to elevate them out of the reach of danger, until they come

to their place of rest on the holy mountains? [Gen. viii. 4.]

Self-love and the love of the world, therefore, with all their

infernal brood of serpents, scorpions, and wild beasts, are

only so far hurtful to man as they are sufl'ered to live with‘

out a ruler: whereas, from the moment that heavenly in

telligence and wisdom are let in, and permitted to establish

their innocent and blessed dominion in the human mind,

all those opposing powers, by their very opposition, tend

to strengthen that dominion, by bringing into fuller exer;

cise the contrary powers of the divine love and truth of the

MosT HIGH. This is what the Psalmist teaches when he

says, “ Thou puttest away all the wicked of the earth like

’ and again, “ It

is time for Thee, Loan, to work, for they have made void

Thy law ,- Tnaanrona I LOVE THY COMMANDMENTS Anova corn,

YEA, ABOVE FINE GOLD ;” [Psalm cxix. 119, 126, 127.] from

which words it is manifest, that his love for the testimonies

and commandments of GOD was increased by the wicked

principles themselves, which opposed their authority. Thus

the head of leviathan is not only broken in pieces, but is

GIVEN TO BE MEAT TO THE PEOPLE IN THE WILDERNESS ; [Psalm

lxxiv. 14.] and thus too A TABLE is prepared [N THE PnEsnNeE

or assume; [Psalm xxiii. 5.] and the people of the land

dross, THEREFORE I LOVE THY TESTIMONIES :’
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BECOME BREAD. [Numb. xiv. 9.] Hence also the divine

mercy is more magnified than it could have been, had it'

remained unassailed, so that the angelic song is sung with

a higher tone of thankfnlness, “ I will extol Thee, 0 Loan,

for Thou hast lifted me up, and hast not made myfoes to

triumph over me; [Psalm xxx. 1.] When G01)‘ arose to

judgment, to save all the meek of the earth, the WRA’I‘H or'

MAN SHALL PRAISE THEE, the remainder of wrath Thou shalt

restrain. [Psalm lxxvi. 10.] I

Did this subject want any further proof, either in the

way of illustration or confirmation, the reader might be

referred to the common experience of mankind, in regard

to the bodily appetite of eating and drinking, wherein he

would abundantly find it. For who doth not see that if‘

this appetite be gratified without check or restraint, it then

operates to the destruction both of soul and body, by intro

ducing disorder into both, and thus separating both from

the life and blessing of order and it’s G01); whereas, if it

be placed under the guidance and government of intelli

gence and wisdom, it then imparts health to both; to the

former, by leading it daily to the humble and grateful ac;

knowledgment, that not only bodily food, but also the ap_

petite which requires it, are the continual gifts of the DI

VINE BOUNTY; and to the latter, by supplying it with such

bodily health and strength as may render it a meet instru

ment to effect the purposes of it’s soul or spirit, and thus to

vadminister to the will and intentions of the divine provi

dence of the Mom HIGH ? Yet what is thus true concern

ing the natural appetite of eating and drinking, must be

acknowledged to be equally true respecting every other

natural appetite, and also respecting every natural afl'ec

tion, since both the appetite and affection are alike capable

of lifting up their heels above heavenly intelligence and

wisdom, and thus destroying their possessor, or of bowing

down to their salutary restraints, and thus promoting his

salvation. -
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Is it then true that all spiritual opposites have this

double tendency to destroy and to elevate ,- to plunge man

into eternal death, or to be instrumental in exciting him to

a fuller participation of heavenly life and peace? Is it

true also that the direction of this tendency will depend

upon the man himself, and will turn upon this single point,

whether he cherishes or controls such opposites; whether

he sufi‘ers them to operate without restraint, or looks up

to the FATHER or mmcuss for the light and comfort of His

Hour woao to bring them into due subjection and arrange

ment? Then what an importance hence attaches to our

daily conduct; to all the determinations of our free-will;

to the current of our daily thoughts ; to the movement and

posture of all our daily purposes, inclinations, tempers,

and activities; all which things are to decide in what

manner the above opposites are to affect us ; whether they

are to govern us with their iro'n rod to our destruction, or

to be governed by us with the golden sceptre of heavenly

intelligence and wisdom to our salvation! Then, too,

how dear 'and precious ought heavenly intelligence and

wisdom to appear in our eyes, when they are seen to be the

only'possibleinstrnments whereby the enemies of our pence

and salvation can be controlled! And in what estimation

ought we to hold, and with what attention and diligence

to study that revealed Word of the Mom HIGH, froin

which alone such intelligence and wisdom flow, and by the

‘light of which alone we can hope either to discover our

spiritual adversaries, or to subdue theml
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SECTION VII. '

That, without Opposites the Life, which Man receives

‘ momentarily from Goo, would be merely transfiuent,

like thatqf the Brute Creation, and thus there would

be. no Re-action on the part of Man upwards toward;

1G9»,- [

BEFORE the truth of proposition can be clearly

seen, so‘as to be fully ,knowledged, itmust first be ad

mitted as an axiom, th all life, whether appertaining to

man or, to other animass, isv a continual emanation from

Gob; immediate, as it relates to man, but mediate, as it
vrelates ‘to other animals; and_ that‘tlhus neitherman, nor

any other animal, has any life properly self-derived, but

receives life momentarily from the only life, and only foun
itaindof life, the LIVING Loan, whose high and holy name is

Jesus CHRIST, and who to this purposefieclared, As the

Father hath ‘lg'fe Himself, (or self-thrived life,) so hath

~Hegi'ven to the Son (or the humanity which he assumed,)

to have life ih Hirnse'lffi [John v. '26.] _ But this derived

life, it is observable, is of two distinct. qualities, or cha

racters, being transfluent with the brute creation, so that a

brute is compelled to ‘act according toeit’s tendency,,and

cannot possibly re-act, either in the way of controlling it,

or yet in the way'ol' referring it to it’s D_1Y11_‘{E_0R1G1N; and

n

' That the Loan and S‘AVIOUR Jssus Cmus'r is the Only Fountain of life,

is manifest from His own declaration, where He says, I hm the'resur'rection

and the LIFE, [John xi. 25.]; and in another place, I am the way, and the

truth, arid the use, [4John xiv. 6.]; fo'r if He be 'rnn LIFE, He must of ne

cessity be the fountain ofvtife, and if He he the fountain of'life, he must by

a like necessity be the onlgfounlain, since it _is impossible to conceive that

there can be more than one fountain of‘life; audit‘ He he the 0min! FOUNTAIN

or ulna, He must of necessity be the on“ Goo, since Gon and. THE rowi

TAIN OF LIFE are synonymous'terms. ' ' '

‘ I

n

\
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being re-actioe with the human. species, so that man can

both refer it to it’s divine original, and can also control all

those natural propensitiesv in himself which are in opposi

tion to it. From this consideration may be discovered the

‘peculiar feature of discrimination which marks the. grand

essential difference between the human species and the

bestial. It has been long supposed, and indeed strongly

insisted on by eminent writers, that this difference consists

‘solely in the faculty of rationality, and accordingly it is

generally believed and maintained that man is a rational

animal, and a beast irrational. But is it not a fact that

‘in many instances beasts prove themselves more apparently

rational than men, since beasts invariably pursue the great

ends of their creation, and consult with prudent Sagacity

the best means of preserving the life which they have re

ceived; whereas men, though born with far higher capa

cities, and created for infinitely higher ends of life, are in

‘many cases not only totally forgetful of those ends, but

abuse also their higher capacities to their own destruction,

‘exhibiting thus a proof of irrationality, which cannot be

chargeable on a beast? We must look then for some other

distinction besides rationality, before we can establish the

precise difference between the human species and the bes—

‘tial; and if we look attentively, we shall not long look in

vain, because we shall soon make the interesting discovery,

that the human species universally have the capacity,

whether they exert it, or not, of becoming both rational

and religious, whereas, the bestial species have no such

capacity. For that a beast is totally incapable of becom

ing religious, all experience testifies ; and that he is alike

incapable of becoming rational, whatsoever appearances

‘ may be presented to the contrary, must be evident to‘every

‘one from this consideration, that he is governed's‘o'lely by

instinct, which instinct compels him, without any rgftec

jtionof his own, consequently without any reasoning, to

'act in one way rather than another, and. thusflto fulfil the
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ends ofhis creation)‘ But that a man, on the contrary;

is capable of acquiring both rationality and religion, whe

ther he exerts 'the capacity or not, must be plain to every

considerate person both from reason and revelation ; from

reason, which teaches that without rationality and religion,

man is not a man, but a brute ; and from revelation, which

continually applies itseif to the above capacity as a neces

sary ground for the reception and improvement of the di

vine triiths which it inculcates. We conclude then that

life, as‘ infused into a beast, is transfiuent, and utterly

incapable of any re-‘action; but that the life which man

momentarily receives by immediate influx from Gon, is

not tranqfluent, being endowed with a re-active energy,

by virtue of which it can refer itself to it’s divine origin .in

grateful acknowledgment of the bounty which dispenses it,

and can thus at the same time control all those natural

propensities which are in opposition to it.

But here ' arises a most important‘inquiry—wheuce

comes it to pass that‘ the life of man is not tranqfluent like

the life of a beast .P

The proper answer to this question will lead us to form

a just conclusion respecting opposites, especially respecting

spiritual opposites, by demonstrating, not only their ex

pediency, but absolute necessity, for the purpose of form

ing that perfection of the human character, by which man

is so eminently distinguished above the brute creation.

For the true reason why the life of man is not trans

fiuent is evidently this, that had it been tranqfluent, it

could not'have been free, since transfluent life implies

compulsion in regard to the subject of it, and this of such

l
' If it be here objected, that beasts are capable of being trained by man

‘into certain habits, which bespeak a semblance of rational thought and con

sideration, it may he replied that such habits are the result, not so much of

the exercise of any reasoning faculty on the part of the beast, as of the im

pulse of love or of fear, and, in some cases, of imitation, grounded in the

faculty of instinct.
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asort, that the subject is constrained- to think and’ actin ‘

agreement with the tendency of the life received, and can

notpossibly think and act otherwise. ‘ To the intent then that

‘man might enjoy‘that high prerogative, called freedom of

the will, without which‘ he would not have been a'man, but -

a machine ,- unaccountable therefore to his Creator; inca

pable alike of virtue and of vice, of holiness and'iniquity ;

it was absolutely necessary that he should be endowed

‘with a'capacity of reflecting on the life which, he received,

and thus‘ of either referring it humbly and gratefully to it’s

‘proper’ divine source, or of regarding it as his own, and

self-derived, independently of that source. It was abso—

lutely necessary-also that‘the life, thougli'not really his .

own, should ‘yet appear to-be his own, and ‘that he should

exercise it freely under vthat appearance,‘ since otherwise

it’s reception would 'have been deprived of 'it's principal

blessedness, by suggesting continually the painful idea

that he was a constrained agent, and not the free‘ arbitrator

of his own purposes, thoughts, words, and Works. ", -_ ,

Here then we may discover the true ground of the

necessity of opposites, 'since it is evident that without them

‘man would have been utterly incapable of freedom, and

alike incapable of referring his life to it’s proper Divine

‘Sooner, ‘or ofregarding it as his-own, independent of that

Source. For what shall we say is the proper freedmn_ of

the human will, and in what doth it consist? Is it any

~thing, and doth ‘it consist in any thing, but an equilibrium

‘betweelrgood and evil, dr’sueh'an equqm'se, that'mamoan

incline to and choose the one in preference to the-other,

5according to his‘ own voluntary decision anddetermina

tion? For if good be, supposed tooperate without any

fcounteraetiou from evil,- then manlmustr-be a-zmmsarg

‘subject of good, consequently not a free subject; and if

evil be supposed to operate without any counteraction from

.good, in this-ease again man becomes a necessary subject

of evil, and is again deprived of freedom ,w-whereas jf-wwe
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suppose man to be placed in an exact equilibrium between

both good and evil, with the ‘power of inclining to either,

according, tohis own free choice, we then view him in pos—

session of a freedom of will,‘ which renders him properly a

man, and not a meueau'tomaton, and‘ which at the same

time is the gronndof his true blessedness, by giving him

the capacity of enjoying his life freely as his own, at the

very Inoment that borders it humbly and _,g~ratefnlly to the

continual bounty and merciful providence of his HEAVENLY

FATHER. '. '

“It is in agreement with this idea of free-will that we

find, even in paradise, two trees placed, the one of life,

the other of the ‘knowledge of good and evil, and at the

same time apositive command given by the ALMIGHTY to

the man andwoman, not to eat of the latter, lest they

shoulddie ; from which account it is evident, not only that

man was originally endowed with free-will,‘ but that __he

was born also with the faculty of inclining to evil, as well

as togood, and‘was {thus in the equilibrium between the

two faculties, yet with ‘the freepower of determininghim

self to either. For had not this been the case, what satiss

factory reason can be ‘assigned for the prohibition respect

ingrthe tree of the knowledge of good'and, evil .9‘, If man

had ;been- created with no other capacity than that of in

clining to good, that'tree couldrneyer have been heard of,

still less-the prohibition respecting‘it, ‘because, both the tree

and :the ‘prohibition manifestly imply a capacity 9t lea-st of

inclining ;to evil. on the other hand, it man had been

' Heated no othen capacity than that, of inclining to

evil, fthe t-reeof life would, then have been as unmea-ning

time tneeof theikno'wledgeof-good and-evil, and for this

plain reason, because itzwould have been utterlyimpossible

formal) to have tastednf—it’sblessed fruit.‘ The twofigu

native trees then annoumce loudly and plainly this impor

tant lesson, that man'was originallyicreated in the posses

Ision ofrfreevéwilt, :dza'lso thatzthis free-will consisted in

v
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an exact equilibrium between good and evil, soltha't lié‘had ‘

the power either to eat of the tree of’ life, by the humble

and grateful acknowledgment that his life is the continual

momentary gift of the FATHER or MERCIES, or to eat of

the tree of the knowledge of good and evil, by ascribing

his life to himself, or calling it self-derived, and thus in

dependent of the DIVINE GIVER. ,

When it is said that'man was originally created with a

capacity to incline to evil, it is not intended to assert that

he was created in sin or for sin, and that thus sin was the

necessary result of his creation, for this would be to charge

the ALMIGHTY as being the author of sin, and also to make

man sinful of necessity. It is therefore to be 'well noted,

that there is a striking difl'erence between the capacity of

inclining to evil, and the sin to which that capacity may

lead; and that the capacity of inclining to evil is not in

itself evil, only so far as man makes it so by giving' way

to the inclination wilfully and deliberately, and thus con

firming himself in the love of evil, and the hatred of

good. The capacity therefore of inclining to evil, or, what

amounts to the same, temptation to fall into evil, never

brings man-into condemnation ‘and spiritual death, but, on

the contrary, if it be resisted, has a tendency to elevate

him into life, agreeable to what has been shown in a former

section; whereas sin, or the yielding to such inclination

and temptation, is the certain cause of man’s destruction,

‘since, if persisted in without repentance, it unavoidably

separates man from the influences of heaven and it’s Go»,

by leading him to conclude that his life is self-derived, and

altogether independent of the ALMIGHTY. Accordingly the

GREAT SAVIOUR testifies concerning the Hour Srinrr'which

He was about to send, that when He is come, He will con

vince the world of sin ,- [John xvi. 8, 9.] and to instruct

us in what sin properly consists, He adds these remarkable

words, Because they believe not on me, evidently intima

ting that all sin is attended with this tremendous efl'ect, to
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destroy all belief in divine influence, and thus to separate

man from his G01), since if there be no faith in the Incas

NATE Goo, from whom alone all divine influence proceeds,

there must of necessity be an eternal separation from all

that can be called G00 and DIvINE.

_ From this view of the subject under consideration, we

are presented with a simple, but satisfactory solution of

anothenperpleiring point, which has so, often engaged the

attention, and ‘evaded the scrutiny, of the learned'and in

quisitive in all ages, viz. the origin ‘of evil. For how plain

is it to see,,lfrom what has been said, that evil first com

menced at the fatalflmoment, when man first began to per:

vert his free-will, by inclining to live to himself, separate

from Goo; inv other words, by loving to confirm himself in

thedbelief that’ his life was self-derived and independent

on divine influence, and by delighting in this infernal and

deadly persuasion! , For what shall we sayis evil, and in

what dothjt consist, but in separation from the life, the

love,_and the wisdom of the GREAT FATHER of being and’

of bliss? What then can be it’s origin, but the primary

original inclination on thepart of man to effect this sepa- ,

ration? And how was ‘this separation effected, but by,

an unholy motion of ‘man in his free-will, inclining him
to lovehhimselflmore than his .Gon, or what amounts to

the. same thing, inclining him love self-dependance

and confidence in his own guidance and government, inv

preference to a humble submission of his life, with all it’s’

pnr‘no'ses,‘ thoughts, and joys, to the all-blessed and all

blessing government and guidance of his MERCIFUL CREA:

iron}, This‘thyereforejwas what is commonly called original

§i1;i,_‘hecansc this is what is meant and described in the

figgratiiyedanguage of eating of the fruit qf the forbid?

gen trey,’ This ,too was the predicted death, announced

in ‘the, :admonitory caution of _ divine mercy, where it is

writtenhln the, dag‘thou eatest thereof, thou wilt surely

‘lie... For what, _i_gs_degth_, éprogerly so called, but separation
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of life from Goa, by not submitting to the rulevv and’

guidance of His living spirit‘ of"=love and wisdom? In

the common, acceptation of the word, indeed, nothing is

called death'but‘ the ‘separation of the soul‘ from the body,

and the consequent dissolution of the body; but that the

terms'death and dying are applied in the Sacred Scrip
tures according to another idea, is evident from the gen-e- I

ral testimony of those Scriptures throughout, and espe

cially from the words of Jesus Cnais'r, Iam the resur

ration and the life'; he that believeth ‘in Me, though he

were dead, yet shall he live ,- and he that liveth and be

h'eveth in'Me SHALL Nnvau me, ‘[John xi. 25-, 26.] ; and

' again, This is the bread which cometh down from heaven,

that a man may eat thereof, and NOT me, [John-vi. 50.] ;

and again, Verity, verily, Isay unto you, if a man 'keep

My saying, an SHALL navna saa DEATH, [John viii.'51.];

in all which passages it must- be evident to every intelligent

reader,'tha't the terms death and dying are not to be under

stood according ‘to a natural, but a spiritual idea, as: dc;

noting separation of life from the ETERNAL. 4

From the same view too we may not only discover the

om'giu of evil, but also ‘the cause of it’s cofitihuance in the

world, and of that terrible accumulation, which, at the

present day‘, excites apprehension and supplication in the

bosoms of the serious and considerate. For as’evil first

commenced at the fatal moment, when man first inclined to

live to himself more than to G01), and thus to regard his

life as self-derived and independent of it’s Divma Scenes,

in like manner it’s destructive influence is still operative in

the world, and with perpetual increment of disorder‘ and

of mischief, in proportion as the infernal persuasion is

suffered to prevail, that man possesses life from himself,

and not momentarily from Goa. For how numerous and

tremendous 'my the progeny of this persuasion! Doth it
not, in the first vplace, give birth to an inordinate self-love?

and is not- self-love the fruitful parent of every enormity,
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defile'meat, sin, and disorder, by which the littlekingdom

of the human mind is miserably changed from a house of

prayer and praise, which it was intended to be, into a

wretched den of thieves and murderers, into a hold of

every foul spirit, and a, cage of every unclean and hateful

bird .9 Theorigin of evil, then, and it’s continuance, are

to be referred to the same source, and are in reality one

and the same thing, though they differ as to times and

persons and other contingencies. For evil originated with

our first parents in the first ages of the world, when the

fruit of the forbidden tree was first tasted, but it continues

it’s ravages and defilcments with ourselves, in this latter

period of time, yet from the same cause, and with the same

consequences. May not then the continuance of evil be re

garded as a new and perpetual origin of evil, in like man

ner as preservation is a new and perpetual creation .9 In,

other words, doth not evil still originate with every man

according to the determinations of his ‘free-will? It is

granted, that in consequence of original sin, and the here

ditary eorr'uptions which followed it in a long series of

succeeding- generations, every man is born with propen

sities to evil much'stronger than what existed in the origi

nal state of integrity and innocence; but then it deserves

to be considered, that he is born also under the influence

and operation of stronger powers to~counteraet and control

those propensities, agreeable to the apostolic testimony,

that as sin abounded, grace did much more abound. It

merits also further consideration, that the propensities to

evil, as hath been shown above, are not in themselves evil,

and only become evil, so far as man cherishes and indulges

them in himself, through disobedience to the ETERNAL TRUTH.

For let it be supposed ‘for a moment that man, instead of

cherishing and'indulging his evil propensities, renounces,

combats, and rejects them, under a deep sense of their con

trariety to ‘the revealed will and word of the MOST Hlon;

how plain is it to see, in this case, that evilgains no birth?

K
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in him, consequently hathe'no origin, and. thattherufore-it

still originates only with those who do not renounce,~eom.-'

bat, and reject it‘.

that every man living, in regard to good and evil,- is prev-e

cisely in the same state with our first parents __in'1paradise;

being born- in perfect freedom either to eat of ‘the tree of

the knowledge ofgood and evil, and thus separate himself

from the life of Goo, or to eat of the tree of life, and live

for ever ! Moreover these two trees are ever near himrin

his intellectual garden, whilst the voice of the ALMIGHTY

still suggests caution, and the voice. of the serpent still

utters the language of seduction. It is not therefore the sin

of Adam which at this day keeps any man out of paradise,

only so far as a man makes it his own sin by‘. loving :and

cherishing it; for from the moment _.that he renounoesdt

bya vigorous repentance, the gates of paradise are. imi

mediately opened to him, and the tree of life, with. all it’:

blessed fruit, is presented to his view and to his acceptance,

agreeable to the divine promise, To him that overeometh

will I give to eat of the tree of life, which is in the midst

of the paradise ofGon. [Rev. ii. 7;] _ ;, ,_ ., ,

It is manifest then, from what has been said, that !we

have no reason to complain of any opposition which we at

any time feel'in ourselves to the counsels of ._the new“.

more, let it be ever so violent; and from whatsoever

accumulation either of hereditary or of actual evil ittmay

have derivedit’s birth. For this opposition, so-.far from

exciting our regret, ought rather to be a ground of thank~

fulness, since it forms the basis of our free-will, and ‘by

preventing our life from being tramyiuent, like that ofithe

brute creation, endows us with the capacity of reflection,

and thus‘of referring ourselves and all our concerns to the

FATHER or MERCIES, our adorable Cannon, PRESERVER,

and REDEEMER. Moreover, he the principles of opposition

ever so strong and powerful, there are other principles

which counteract, and thus maintain an equilibrium, so

And how plain is it .to seastill furthersv
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thati‘iilthougll on the one hand we are pressed ‘by the

enemies of our salvation to eat of forbidden fruit, and

die‘, we are equally urged on the ‘other by a host of‘heai

venly fi'iends'and associates to resist ‘the temptation, and

thus to eat of the-tree-Vof life, and line. All then that we

‘have .to complain of is ourown irresolution and unfaith

fulness, which lead'us, by the perversion of our free-will,

to'take part ‘with our- enemies, and to turn our backs on’

ourrheavenly- friends, and thus to renew and‘ confirm‘the

original transgression and banishment from paradise. For

let us only be firm and faithful, and behold ‘the blessed

and immediate consequences l The garden, of Eden is

agaimopened to our delighted'oyes, and we ‘are allowed to

enter in and taste of it’s immortal fruits, rendered ‘more

preciousby the labours,‘ necessary for our introduction, in

that other garden, the garden of Gethsemane. The strong

man armednolonger- keepeth his palace, nor are his goodh

in peace, 10.! a stronger than he cometh upon him, and

overoometh him, and‘ tahethfrom him his armour wherein

belts-natal,‘ and divideth his. spoils, [Luke xi. 21,. 22.]

Thus the perils of combat-are succeeded by the-rewards of

victory, whilst the rewards of victory are rendered more

numerous and more brilliant by the perils of combat. And

thus also in a measure is fulfilled in the person of every

sincere‘ follower of ‘the GREAT Rsmmmza whatiisiwritten- of

that Redeemer Himself, Yet it pleased Jsuovsn to bruise

Him ; -He'huth put Him to griqf ,- when Thou shalt make

His soul an ofl'ering for'sin, He shall see His seed,dH_e

shall prolong days, and the pleasnre of the Loan shall

prosper in His hand: He shall see of the travail of His

soul, yandshallibe satisfied, [Isaiah liii. 10, 11.] _ ‘

.I‘u v u.‘ h...‘

ll" {"1" - - '-» o<~-:_ - i - -. I I - I run I d

"“1- It... I air -' . .- ~ .‘ . - -‘I
u‘ .{x u ‘I |. - v | 4' f . _ . l 1. I

'1 I I _‘ t I‘, ‘ _ .ml-i mm. 0-“ .0 J“ t- -. .Ju,‘ l i, 5-1 -- u- an,

0? (\ur-ta'h‘k-ugr yu- :_=i.j'-'i.\...:' ‘2.4.: in, _, _‘.:,__,~_ .5.‘



68 WITHOUT orrosrrns Timur,

I" '. 5 "' -‘ “I r.- .l. ‘.l

sncTIoN' vIiL' .' 1",, 1",,“That without’ Opposites Man coiild not be a Szibject of

' ‘ l Happiness. ' ' ' """‘ "'m

I

|'.l' ,.-T- -:|'

THE truth of this proposition cannot possibly beaseen

and acknowledged, until it be-first defined in what peculiar

sense the term happiness is here used,’ and‘intended to he

understood. - - ' \- ' -‘-' 1"’

By happiness, then, is here meant that principle of hu

man joy which is connected with an eternal oq'eet, ‘and

which is thus proper to the human-species, being perfectly

distinct from that animal pleasure, which is common alike

to the rational and brute creation. The inferior creatures,

therefore, though capable of enjoying animal pleasure, are

yet incapable of happiness, because they ‘are incapable of

attaching themselves to, and being affected by what is

eternal ; whereas man, by virtue of his superior faculties,

and as born for an everlasting existence in the kingdom of

his adorable Gannon, is endowed with the high capacity

both of knowing and tasting happiness‘, because he is gift

ed ‘with the high talent of knowing and loving eternal ob

jects, such as Goo, His Woan, His kingdom,and His pro

vidence. ' v ‘ '-'

It is further to be observed concerning happiness, as

distinguished from pleasure, that it flows into the human

mind from an internal source, and afi'ects by internal con‘

' siderations ; whereas'p'leasure comes from without, and all

it’s sensations are'excited by things external. Ifappz'ness

again is independent on external circumstances, and though

it can associate ‘with pleasure as a companion, and find it’s

joys increased by such association, yet it has a kingdom of

it’s own, which, whilst it does not refuse the alliance of

pleasure, can yet subsist without it. It deserves notice,
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therefore, that man may feel happy under the deprivation

of external delights, and even under the loss of their 'pri‘ns

cipal sources, such as bodily health, wealth, reputation,

dignity, &c. &c., whereas pleasure finds these sources.

of external gratification so absolutely necessary for it’s

subsistence,‘ that it cannot subsist without them. Sensible

joys too, which increase the amount of animal pleasure, by

cherishing the lusts of ambition, of vanity, of avarice, &c.

&c. are frequently found to be destructive ofv happiness,

since every'augmentation of dignity, of talents, of property,

&c. &c. if not accompanied by due submission to the divine

providence ofthe MDST'HIIGH, and acknowledged to be His

merciful gift for universal benefit, tends only to beget the
anxiety of self-love, and'by this anxiety to separate from D

the fountain of true peace and comfort. ,

From this view, then, of what happiness properly is,

and means, and ‘from what has been already said on the

subject of opposites, it may now be plainly seen that with.

out opposites man cannot be a subject of happiness.

For it has been already shown that without opposites

man would be utterly incapable of reflecting on the source

of his own life, and still more so of referring it to GOD,

who alone is life, and the supreme fountain of life to all his

living creatures. Without opposites,therefore, the'life of

man would be transfluent, like the life of beasts, and con

sequently, like the beasts, he would be a necessary agent,

utterly destitute of free-will, and of course incapable of

choosing an eternal good in preference to a temporal one.

In this case, thenefore, how plain is it to see that he would

be incapable of happiness, since happiness, according to

the definition just now given, results solely from connection

with an eternal good, thus from conjunction with G01), His

word, His kingdom, and His providence. In short, with

out opposites man would be a mere animal, and incapable '

of any other than animal gratifications; because, being

affected by sensible delights, ‘ and having no power of eh.
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vatingithose'dts'lights' to thoir'eternalisuurce by a grateful“

aeknowledgment‘of their mvnm Given», he would be int-

mersed solely'in their'defilements, and’ would thus dance

perpetually round the 'golden calf of his own coneupis-

eéncles, without any-ability either to renounce his idolatry,

or-to discover and worship the ’true Goo, ‘as the mvms

»Grvsa'oflhis ‘faculties; ‘ ' ‘ ,_H.ii.

.* i'Suoh is 'the- general connectibn-~between happiness and

opposites‘,t but to see. the true and certain ground of this

conncction,~it"will be necessary to consider it more'parti

cu'lurly, ‘by examining the several linha of which the chain‘;

is composed. And- since this cannot be done until the se

veral-degrees of man’s life‘ are clearly ascertained, together

with the‘means-by which they are opened, and an ascent is!

effected from one degree‘ to anotherfland afterwardsi'a

descent; therefore these preliminaries must be-previously

adjusted, before the subject under-considerationcan be

viewed’ in all the‘ distinctuess'of it’s truth, and all the

grandeur ofit’s importance.~-~ ~ - . . um’

'- “In regard to the several degrees of man’s life, -it‘mu'st

heé obvious 'to every-attentive observer, that they are ‘as

various and’ distinct as the 'goods'whioh he is capable-of

enjoying, which goods may be arranged under the fellowii;

ing classes, viz. corporeal good, sensual good, natural

good,‘ rational good, spiritual good, and celestial good;

For man, it is well known, at his birth is merely corporeal,

and consequently at that period he is the subject only of

corporeal good, 'in other words, of corporeal delight, yet

with a capacity from Goo of attaining other and higher

orders of ‘good, to which higherortlers he is gradually and

successively admitted, in proportion to‘ his application of

(the capacity of attaining them‘ with which he is gifted;

The next’ order of good therefore, to which he is inn-0-‘,

duced, is sensual good, by which islmeant the good, or»

delight, which he derives from the use of his several senses '

of "seeing, hearing, tasting, smelling, and touching, ,bI.
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means of which he attains communication withthe outward

visible ‘world-which he inhabits, and gains acquaintance

with-the indefinite variety of it’s objects, and ithislsuccesv

sively,,- according to the perfection of thosesenses and their

applioation,_ To this order of goodsucceeds athird, which

may be called natural good, consisting in the exerciseiand

delight of natural afi‘ections, combined with ,the sciences-of‘

naturalthingsvnhicb had been let in by‘the .sensos,;and

thus forming what may properly be called the-natural man"

withlall hispowermactivities, enjoyments, thoughtsrpurfl

poses,‘ andworks. But this natural man, itis.plain,v-pos"

sesses.thefaculty of becoming rationalyhecause hevcan“

exalt his natural ideasinto an interior or higberregion of

his mind, andthere reflect upon them, and form analytical;

conchisionspfromr which. he derives notions at good and.

evil, of/right, and wrong, of justice and injustice, of‘moral

and civil ‘virtues andtheir opposites, .so far as-an est'unate

can: lie-formed .of' such thingsbymere rational light and

investigation. Here then we see-.anothcr scalein the gra,

dation of humangood,\which scale may be termed rational

good, icomprehending .in rit all thegiratifications of the ra-.;

tional mind, , as, resulting .from theexeroise ofu rational,

afi'ection and thought, employed. on sahiects of, an interior

nature, or,'suql_i as‘ concern man ‘as, a,»soc_ial being, ,anjl,

have moreaimmediatelrelation to,the,|duties imposed.v
onhimhy, a staiteiof society here below.- . _ .l

3,, We arepnowstheniarsivedhat aodegree of ,good, rwith -

whichsomeipeople, alas !'.rest satisfied, hecauseitqilsjmv

possible toasceud. higher, without the aid of divine revelh-H

tion, orrrnrmVVoannor Goo; and'thereforo all who reject.

the esideneeof resolution, and with it thebright truths,

which it unfolds, ionaceive rationalgood' to be the snprcrnm ,

goodreud thus/never think of any-further‘clevationuintm

the superiorsphere of spiritual and celestial good, mutt,

"stem, thmhumble : Christian, who,, feeling, something}. in‘,

h'unself ‘which temporal things cannotsattisfypaud,.pangpgg
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tlms‘nfteFetei'hnl objects, as the only sources? of- ‘title con‘

teimnent nnd ‘Missy-willingly and gratefully‘ receives the

glad tidings an'non-nced in ‘the Word *of'tbe-Mbst-High

‘concerning an everldsting kingdom, it’s inhalritantsl and

it’s bliss, -the"laws of- the divine order ‘and providence ref-‘

sjrectitigit, and that rule of life necessary-to be observedv

on the part of man, before he can hope for an inheritance

in that‘ region of rest and immortality‘. To such a Chris

tiail' therefhre another degree of good is presently opened

.in his' interior mind, called spiritual goodi resulting‘ from

l'ils‘reception of the blessed truths of ‘Tim when OTGOIY in

his understanding, by virtue of which his eyes are’opened

t5‘ the light of heaven,‘ and‘ his mind is made sensible-oil‘ an

iiit'erior delight, as far exceeding all his former gratifieh';

tions, as the Divine'Fountain from which "it flows is 'snpe

tion‘ to the ordinary sources of mere animal satisi'nc'tiorns;

For a time‘however this delight is confined to- the region

(if the undmtanding, ‘because as yet the subject of it, is

‘more affected by the light of truth, than by the love of

that heavenly good to which'it points, nor can he conceive

at this period that the joy derived from the latter infinitely

surpasses‘the gladness resulting from"'the former} ‘But

‘this ignorance is not of long’ dur'z'ttion, ‘for, lo i" 'pr'esé‘n‘tl‘y;

when the blossoms'of the eternal truth have suflicie'ntly

manifested both their fragrance and their beauty mm‘

~Il'h'la .n. .l- - I v - I ‘lllnv-ll yu-‘l "Mash!

* The terms joy and gladn'e'ss ' are he‘i'e'applied acctirifi'ng 'thi'th‘ttof which we find them‘ expressive in the bucket‘ divine inspiration. Ed

that book nothing is more common than to join the two terms together, when

the subject treated of is concerning any high gratification. To the inatten

tive render, this circumstance may-possibly appear as vhlannahle'arid"n'nl

meaning tautology, when yet there is eveiy reason to believe that edcli‘has reference to a distinct degree'ot' bliss, the term joy applied “the

sensation excited in the human will by what is good, whilst the term gladn‘eu

is applied to the sensation excited in the understanding by what is true. Thus

the two'terms combined are expressive of the conjunction or spiritiial mar

iriua'e of cool) and of 'rnu'rn‘, this marriage constituting thevery 'es'sentiiil

‘life and soul of the Hour Woke. » i ‘ -
_ .A
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intellectual mind, thefruit begins to show itself in the volun

" tary'or will principle, and according to the richness of it’s

flavour proves to a'demon'stration, vthat howsoever man

may be affected for‘a time with the vlight of intelligence,

the good of heavenly love and charity is still more ufl'ect

ing, because productive of a bliss both more durable and

more satisfying. This good then may be termed celestial

good, which is the highest to which the human mind is

capable of attaining, conducting man, not only to the pre

sence of his Gon, but to ‘the closest conjunction of life

with Him, and thus eminently distinguished from spiritual

good, which only introducesito His-presence.

From this view, now,‘ of the'sevenal degrees of good

which the human mind‘is capable. of tasting and enjoying’

it may be manifest what are the several-degrees of man’s

life, and that these degrees are successively opened, so far

as man suffers them to be opened, by the influent life of the

GREAT Cannon, even to the Cannon himself.* It may

' What is here said concerning the opening of the degrees of man‘s life

to the GREAT CREATOR, may be illustrated by the duty of prayer, the per

formance of which duty, if sincere, is always attended with an opening of

man's interiors towards heaven, ageeable to whet isobserved of the GREAT

SAvroun’s prayer, where it is written, that JESUS ulsnybeing baptized, and

praying, the heaven was opened, [Luke iii. 21.] But‘ if prayer has a. tendency

to open the interiors of the devout supplicant towards heaven, and thus to

introduce him‘ to the heavenly inhabitants, it must of course have a tendency

to open the interiors towards G00, and thus to introduce into the divine pre

sence, since GoD and heaven are one. It is however to be understood, that‘

this effect of prayer is not to be ascribed tocany power of man alone sepa

rate from G01), but to the divine power with which man is continually gifted

from G01); consequently it is an effect of prayer derired from' God, rather

‘than of prayer addressed to God, since prayer may be addressed to God from

very imperfect and impure motives, as is the case with the prayer of hypo

crites, in which instance it cannot be supposed to open-the mind towards

Goi), but rather to close it against Him. To give then to prayer the blessed

power of opening heaven, and of introducing man to the divine‘presence, it

is necessary that it be d'ericedfrom God, as well as'addreased to God; in other

words, that Gm) be acknowledged as it's FATHER and Foun'rmn, and that

under this devout acknowledgment it be returned to Him with a grateful

heart, as well as directed to Him with a suppliant and contrite spirit,

\ I1.
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be manifest also‘that every degree has itTs peculiar delight

or joy, and though wehave no appropriate terms in our

language to express the distinct delight or joy proper to‘

each degree, ‘yet this ‘proves nothing but the imperfection

of our language, and ‘is no argument at all against the dis~

tincthess here adverted to. Perhaps, at some future pe

riod 'in-the- history of the human race, when the degrees of

human life are more attended to, and it is thought neces

sary to mark them more accurately, a peculiar name may be

assigned to the delight or joy proper to each, so as to dis

tinguish it from that of every other degree. Suffice it, at

present, only to discriminate-between the delight proper to

the four first degrees, viz. the corporeal, the sensual, the

natural, and the rational, and that which is proper to the

two last degrees, viz. the spiritual, and the celestial, and

to call the former by the name of pleasure, and 'the latter

by the name of blenedness ; applying at the same time the

term happiness to .deaignatethe conj auction of pleasure in

it’s several degrees, and ofblessedness in it’s degrees,with an

eternal end, that is to say, with Gov, His word, His king

dom, and .‘H-is providence. For it merits the most pro

found ‘considerationon the-part of man, that all the above

degrees of ‘his life, together 'with all'their respective plea

sures and blessednesses, are capable of being conjoined, more

or less remotely, with the Dlvma Somme of life, but then it

is to be observed that this conjunction will depend alto

gether on the due subordination and arrangement of those

degrees, and especially on the exaltation of the celestial

and spiritual degrees above the rest. For should it come

to‘pass; through the folly- and profligacyof man, that the

‘inferior degrees are sufi‘ered to exalt- themselves, and that

thus the heel of corporeal, sensual, and natural pleasure

lifts itself above the head of spiritual and celestial blessed

ness, from that moment confusiop succeeds in the place of

order, and withooafusion, disjunctio‘mand separation from

‘GOD and heaven, and with disjunction and separation ‘from
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Gun and heaven, the utter annihilation of every thing that

can pnoperly be denominated happiness. e '

From the above view of the several degnees of man’s

liiqyand of the-distinct joy or delight proper to each degree,

it'mustxbeevident that it is intended‘ of the divine pro-vi

dance, that; man should be contiualiy ascending in ‘the

scale-101' gratifieation, from it’s lowest step, which is'sen—

sual and corporeal, toit’s highest, which is spiritual. and

wlcstial, and that from, this highest step he should again

descend, by connecting-‘~- all degrees. with an eternal end,v

which is- G01), andHis kingdom, and thus infusing into all

a principled‘ hmimese It remains. now~to be shown how

hath this ascent and descent are efi'ectpdthmughathe instru

mentality of opposites. 4,‘. n . i .

--u It would‘ be tedious to note theoperation ofopposites,

during the opening and formation of the inferior degrees

of the human mind, and to point out ‘all the instances of

the necessity of such operation fun the accomplishment of

that purpose. For every reader,ewho hath been at all‘

attentive to his own mental‘ growth andv progress from

sensuality to rationality, must of course have been led to

mark the oppnsitionwhich he has experienced on the ocea

sion, .and at thesame time how that‘ very opposition has

been ovenstuledetn his adwl'antagqhy strengthening the

degree oti-life which it‘threatened to destroy: aWho hath~

nqtksmade. thisdiseovery in theupursuits of ‘science, and.

especially in ‘the formation of the rational mind, on ‘both

“fish-(mansions the sensual mind would have-tempted him

to=be onntent withit’s low gratifieatious, ratherthan ascend;

a: hill: gfifiiault to and which presented no, prospects

bgAofi fancied andiuncertain uioys .9 f.Y-et when this temp

tatiemketh‘beenmmhated and overcome, how plainly hath

it been seen, that the enjoyments of. science and. rationality‘

have received a hundred-{old increase ‘from the diflinulties

attandingbtheiri acquiremeut, and thatthus‘ the repugnauce

ems-mam anoint mill-4‘ enhwednrether than d8.
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stroyed, the higher good to which it was oppdsedl. ‘And

if all this be true respecting the opening and formation >01’

the inferior degrees of the human/mind, and respecting

the corresponding ascent from a lower pleasure to a higher,

how much more is it true in regard to the higher degrees,

and the elevation from the region of pleasure into that of

blessedness! For this‘ elevation, it has been shown above,

cannot be effected but by the reception of the ETERNAL

_'riw'rn, first in man’s understanding, and afterwards bids

will ; and what a host of enemies are leagued against ‘this

‘reception, representing it as at once visionary and fruitless,

and opposing it with all the might of an enraged Pharaoh

‘and his Egyptian host, setting the battle in array against

the departing Israelites! But when Pharaoh and his host

are overwhelmed in‘ the- Red Sea, and seen vdead on vthe

‘shore, [Exod. xiv. 30.], in other words, when all opposing

principles are subdued, and the powers of nature submit

themselves to the vcontrol and government of the divine

'love and wisdom, how is the tone of the victorious song

of praise and thanksgiving to the Ommro'rnx'r Cnna'ron

heightened by the consideration of the adversary’s strength

‘and numbers, and how plainly is it seen that it is this con

sideration alone which gives birth to the song, since with

out itithe blessed confession could never be made, Thy

vright hand, 0 Lord, is become glorious in power ;’ Thy

right hand, 0 Lord, hath dashed in pieces the enemy‘!

E'Exod. xv. 6.] ‘H5 i

It is evident than that without opposites man can never

\be' a subject of happiness, and for this plain reason, because

happiness consists in the humble grateful acknowledgment

of the divine mercy and wisdom ruling in and blessing

every degree of man's life; from the lowest to the highest,

andback again‘ from the highest to the lowest, and without

opposites this acknowledgment can never be fully made. '

‘For without opposites, how would it be possible for man

ever to attain a state of heartfelt humility and "gratitude
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>to his Hssvmvur Farnsn? Doth any consideration tend spt

completely‘ to humble and abase man, as a sense of the .

numberless deadly evils by which he is surrounded, to

which also he hath so frequently given the reins, and by

_.which his whole soul, in it’s natural unregenerate state, is.

so miserably ‘contaminated? And in regard to gratitude)”

‘how cam-this delightful afiiection be ever fully felt, except

under a sense of divine favour and protection ? And what:‘

instance of divine favour and protection can equal that of 4.

stile remission of sin, and preservation from it’s power}.
Yet what opposite is so formidable to man as sin ? If then I

Fithisopposite may, through man’s sincere repentance and,

lthe consequent operation of the divine mercy, ‘be compelled

toiadmin'ister to the increase of his humility and gratitude, 4

sand- thus to the. perfection of his happiness; if under all'.

his transgressions, and the sorrows which attend them, the

tear-of penitence and contrition not_only washes out the

‘stain, but magnifies the divine tenderness from which it

,flow show reasonable is it to conclude that every other

opposite hath a ‘similar blessed tendency, and that thus

tvghat‘are commonly called losses, disappointments, per

plexities, troubles, embarrassments, and the like,v may,

through the divine blessingsand providence, be converted

Elidito ‘materials for the fabrication of that most wonderful

“and most complex of all spiritual substances—~Harpmzss,‘

1 .._~»Do we complain then oil opposites .9 We complain-of

the ingredients which enter into the composition ‘ofbliss,.-and without which it is absolutely impossible fortime .bliss either to befjormed or tasted. We complain of

the providential means by which we are enabled to ascengl

from one degree of life to another ; thus from ‘ignorance to

, ‘intelligence, from'pleasure to blessedness, from blessedness

_-,to happinessfi‘ and by happiness to conjunction with the

- * For the precise meam'ng annexed by the Author to the terms blessedness

ramps-wheeabomwisseon- '
.5: rm‘
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Loan in every degree of life, from the highest‘to this

lowest. We complain too of the means of our purifica

tion, by which our humility andv gratitude are perfected,

and all our joys are thus brought into an eternal connection

with the divine joy. But is it wise thus to quarrel. with

the evil, which, if it he not our own fault, may be turned

into good, or to fret at‘ that gall and Wormwood, which

may be converted into the milk and honey of eternal de

1 lights, and will be so converted, whensoever wehave the

piety to supplicate the GREAT Ranaamrn for that purpose ?

In it not much wiser to regard all the enemies of which we_

complain as designed to increase thenumher and spiel!‘

dour of the victories of that ALMIGHTY BEING, who saith of

them as He said of Pharaoh of old, “And in very deedfor

this cause have I raised thee up, for to show in thee my

power, and that my name may be declared. throughout the

earth .9 [Exod ix; 16.] For what can so effectually. tend»

to enhance our true bliss, as the manifestation of the divine

omnipotence in our favour? And how can this manifesta—

‘ tion he so fully made as in and by the subjugation of op_

posites .9 Let then all, our complaints, and murmurings,

and sorrows, be henceforth silenced by patience, thank

fulness, and joy, grounded in the recollection of the wis

dbm which enjoined of old that the passover should be

eaten with hitters, [Exod xii. 8.], and which afterwards

taught the consolatory maxim, Blessed are theyjlmt

mom-n, for they shall be comforted, [Matt. v. 4.].

' ‘I’ . Ill \ ('rarl

. w e . \‘hfl'l-i
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SECTION IX.

That the Providence of the ALMIGHTY is principally ‘con

cerned about Opposites, to prevent their preponder

ance, that so Man may be kept in an Equilibrium be

tween Good and Evil, and thus in the'full enjoy/merit

of Free-will.’

IT has already been shown in a former section, (that the

freedom of the human will results from the equilibrium

between good andie'vil, in which every man is kept, during

his abode in the world, with a view ‘to his reformation and

regeneration. :For ‘was ‘either good orlevil to preponderate,

man would be in a state vof compulsion, in which state nei

ther good nor evil could possibly be imputed to him as his,

‘since nothing can be imputed to man but what he freely

chooses, ‘and all freedom of choice is necessarily ‘destroyed

by compulsion. Was either ‘good [or evil, therefore, to

preponderate, it would be impossible for man either to be

reformed or regenerated, inasmuch as both reformation

and regeneration imply a ‘change 'in man’s love, or that

heavenly love begins to prevail over earthly: but this

change cannot by any possibility be efl'ected, unless 'by

‘the free determination of the man himself, since to compel

love is to destroy it, in case the compulsionw be from ano

.thcr, and not from the man himself. Man may, indeed,

compel himself, but this compulsion difi'crs totally from

that which comes from a source without himself, the latter

constituting properly the most absolute slaoe'ry, whereas

the former, .as it proceeds from the most perfect ireedom,

so it tends to establish and confirm such freedom.

To maintain then an exact ‘equilibrium of good and

evil, -so that man may be kept in the continual possession

of free-will, constitutes a principal part of that divinae
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government which the ALMIGHTY exercises here'below over

his creature man. And since this equilibrium may be pre

served in two ways, either by increasing the power of good

in proportion to the increase of the power of evil, or by

diminishing the power of evil, so that it may keep‘ pace

with the power of good, therefore this increase and ‘dimi;

nation have, in all ages of the world, and amongst all

nations, been objects of the peculiar concern of the divine

providence, in respect both to the church in general, and

to the individuals who compose it. Perhaps this subject

has never been regarded with that attention and serious

ness which it’s infinite importance demands. Let us then

‘stop awhile to take a more distinct view of the interesting

particulars which enter into it’s composition.

If we believe in that divine revelation which is an

nounced in the Sacred Scriptures, or Worm or Gon, we

must be well aware that the Deity, on various occasions,

has been pleased to manifest Himself personally to His

children here below, and at other times has spoken to them

by His servants the prophets. We are bound to believe

also, that at one important period He assumed abody of

flesh in the person of JEsUs Center, and under this mani

festation declared His divine will more fully and specifi

cally than He had done before, whilst at the same time He

performed an act of judgment by subduing the powers of

darkness, and through the combats and ‘victories attendant

on that subjugation, glorified, or made divine the Huma

nity which He had assumed, so as to make it one with

Himself, and thus to give all mankind access to Himself

in that glorified or DIVINE HuMANn‘v. But are we aware

that in all these cases of. divine interposition, whether by

personal appearance, by prophetic warning and instruc

tion, or by the assumption of human nature, the equili'é

brium of good andcvil was principally consulted and pro.

vided for, and thus respect was had to the freedom of the

human will, that man might always be preserved in a state
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,iqéflbiflbllw might. be capable of being ‘reformed and rege

*perated L. Are we-Jawaregthereforew that every ‘persmilal

(Bppea‘rance of the Atmeu'rv mthe patriarehs and prophets

19?, 01d, ‘AMI $1189 every @mphetic dictate rand expostulatiqu,

was, attended ,with. a descent'iafi theqheavenw pciueigleg of

‘ mile “Principles of. e-vil and. cum".- were. vmunter@wt~?»4,==tbe

.‘QqlkiPpifie between ‘ gobd ‘and. .eyilixflstn'mdi @M mankigd

.Iygere‘ thuslfwesfiablished in a freedom of qhojeewhich hag!

qheenningeded amLAem-l-y destroyedgby themreppngiemnee

-~9.f -.iniqyity? ‘In like manner, when {Govt .iu-Jiis “@Pfibie

jgpercywwga mademanifest Yin ,the;fie§h,;,ha,ve yvgyyer re

“flected, ‘that the; extraordinary and alarming ingpemputfof

-.evil, which at ‘the, time threatened the, whole, human ,rgge

\qvgjtheternal destruction, because‘ it threatened the renni

bilation 0f. free-will, was one prinoipaL eau8¢ Qfi that gre

' Qimls .mariifestation ?. ACQQrclinglyweare ,int'ormed,» that,

- ilguring theperiod. of the residerme of that GBQAT ‘flan and

Z‘Se‘yioun here _on earth, a work of judgment was efi‘ecvted,

:hyyigtuei (51' ‘which the ieufesting, powers of ‘darkness; ‘w‘bo

.hpgligairied an_undue;ascendency, wnot onlyqver themirgdvg,

,v-btuzt (even qver'the, bodies of mankind, were brought imp

jubjeptiqn, and mankind thus. rescued-wererestored tot-the

hiesseg‘; liberty ,of will and of intellect, ,mhjqh ahad beep

,ppqrlylpstr, This restoration of ,thevvequilibrium pf, 500,4

evil, inhcousequencelof ‘ the subjugation of themwere

.gf, darkness, is thus announced by the‘REDEEMER Himself,

.yghere He says, Now is the judgmegt‘of tlgg'q now

, Mall the prince of _ this? world be castL out Quad-1,; if Idrifted, 1m firm the earth» will dmwmll [men] all?!) ME,

- [Johmxih 31,, 32.]i;_,aud ,also in_ these words,‘- JV/zen,g

"mzm‘arrlned, keepeth ‘his palace, his goods_.»qr_e, in

\meace ,- but when a stronger than he shall comeqpqn hint,

grid o'ggrgome vhim, he tuketh from him all his armoyr

'zuhéneinflheihtrufled, and divideth his spoils’? [Luke xi.

2),, 2211, .,Trhus,y‘by His cqutinuai combats against the

m , ' -
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pbweis '0? darkness, and their conseqdent sdbja'garioi,

which aets' are here called the jad'gment of am- world,

‘r and by the glorification ‘at the s’ame time of His Humanity;

which is here expressed by being lifted up from the emu,

‘fh'e Bussstn Jesus dccomplished the great work of n'ifli's

redemption,- by rendering salvation possible to all, whlbh

'olherw'ise would have been impossible. For Whilst’ the

-.§trong man armed kept his palace 'in' the unruly afl’e‘ctibfls

“and thbnghts of men, who had submitted themselves en

' tiHaIy to the rule of his iron Sceptre, Qu‘ch a prepondei‘aflée

' 6i’ 'efil prevailed throughout the earth, that the wink ra'ne

~ of mankind lnflst in evitalily have perished in one uui’vereal

' destruction, 1156 not the preponderance been eouhteraetea,

first, by a dimlnuti'on of the power of evil, in donse'quenee

' 6f tukingfrom the strong man his armom', and diviating

> his‘ kpoila ,- and secondly, by an increment of the power bf

- good, which was effected through the union of the divine

and liéman matures in the glorified person of the am" '

- S/monn. '

' And as the divine providence ofthe HoarHum has‘ ‘thus,

' in all ages of the world, been watchful ov'er mankind in ye

‘ nerdl, t'o lcheck the preponderance of evil, ~ and thereby l0

' preserve the principle of free-Will inviolate, so hath it eter

‘cis'ed, and still ‘continues 'to exerblse the same afiénbive care
and canfion in regard to individuals. F01‘v should the powers

of evil so far prevail in the mind of any indi'r‘idoal, ‘as to

destroy the freedom of will and ‘of thought, from that m

meu't destruction would be inevitable, since the man him

self, being urged downwards by an irreéi’stibl'e impnlse, ‘mg.

1 ehecked by any contrary tendency, “would fall like a Stone

down a mountain, by the force’olfwhisi own gravity, 6? like

the herd of swine, into which the 'devll'slwerepumfima-d to

- ‘enter, and of which it is written, that they mu m‘b'ltnfly

down a kteep place in to the sea, andperished in't‘he waters,

Willie“. viii; 32.] And again, should the powers o‘f‘go'o'd so

" fer-prevail, ash) ‘compel man to be good, independent of
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of his own, how plainis it t_.o see that hisgood

mess, in such case, would be the goodness of compulsion,

got, of ‘fireedom, and of course would be ‘the goodness of an
gmiqlafiqmt ‘a ‘since ‘mantis nofurther good, than

in proportion as he cherishes goodness ooluntarily, or with

all the force oi‘. ,his3 ownfree determiriation /

Hepqethen is evident, that the operation of the divine

pguvidepce,’ as exercised in regard vlo every individual

'hllmflll being, is directed hy this universal law oi divine

loyveend wisdom, which requires ‘that the principle of free

Mill should be preserved inviolahlg'ahd that for this bless‘

‘led, purpose an exact. equilibrium should be perpetually

maipjiaiped between, the powers ‘of good and evil, ‘so that

gunmen, during every successive period of ‘his life here

kfilqw‘mmay-he‘kept in the capacity of turning either to the

one gr ihe otherhapd (‘bus of oolgntgzrilg/ fixing himself

gilhqr ,ip rheblessed ‘kingdom of celestial love and lii'e, or

lin .the ppposile missrahle tkingdom of infernal love-and

“rlqath- , i . p '

13min srder-fiwxhihit this ‘D1311 ‘in it’s PF°P¢Y bright

pegsr splendour, it will he pecessary to take a distinctv

“qt:v theabpve providential ‘operation, as we find it

,Wi-‘fpflqd ‘twp distinct stares of the life of man, via.

first, during the period of his unregenerate life, or at the

firm: 1yvl;_ep.heis,,lod._agd governed byinere natural love,

‘beforehe submits himself to the guidance andgovernmept

of the love and the wisdom of his MERCIFUL Cannon ; and

secondly, during the process of his regeneration, or fromlthe

Itimethatfthe divipe loveapd wisdom begin i0 be consulted,

uutilthey are-exalted to pne-eminence in the human b9

som, and their kingdom of purity, truth, and blessedness,

is finally esiahlished in all the fulness of ‘heavenly power,

lustre, and‘ balwdigfion

11a reguito the firstof these states,“ may heexpqdb

ent‘to. premise, that it is the stale into which all mankind

universally are born, audio lheylcolntinue during
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a considerable portion of the time allotted for their sojourn

iiig here below. For, as the apostle testifies, that was not

first which is spiritual, but that which 'is natural, and

afterwards that which is spiritual, [1 Cor. xv. 46.], con‘

sequently all men are born in a natural and unregenerate

state, and this with the intent that they may be made spirii

tual and regenerate.all ‘ This change, however, from natural

to spiritual, from unregenerate to regenerate, is not, and

cannot be effected until man arrives at a state capable of

thinking for himself, and thus of determining freely' re

spec'ting the comparative value of what is temporal» and

what is eternal, of what concerns him as an inhabitant of

this world, and what concerns him as born to inherit a hea

venly and everlasting kingdom in a future world. - It is

necessary then, during the earlier years of his life, until

the natural mind he formed, and in some degree matured,

that every man shall remain under the government and gui

dance of mere natural loves, or such affections as regard

only his temporal well-being, since these loves and affec

tions cannot be controlled but by regeneration, or the im

plantation and fruitfulness of heavenly goodness and truth.

Nevertheless, in this state, which may be compared with

that of the earth, ‘where it is written, that the earth was

' What is here asserted concerning the state of every man at his birth,

will apply even to our first parents, or to the first race of mankind here on

earth. For from the apostle’s declaration, that that was not first which is

spiritual, but that which is natural, and q/lcrwards that which is spiritual, it is

evident that they were born in a natural, not in a spiritual state, as may be

further confirmed by this consideration, that man never becomes spiritual,

but by regarding and obeying some spiritual law, thus by regarding and obey

‘ing the declared will of his Cannon, and in so doing, by attaching himself

to'his CREATOR in filial affection and dutiful submission. Our first parents,

accordingly, had such a spiritual law given them for their direction, to the

intent that they might, from natural, become spiritual, and thus, like all their

descendants, they were left to the exercise of their judgment, and the

determination of their free-will, differing from their decendants only in this,

that they were in a state of greater integrity, in consequence of being exempt

from the taint and pollution of hereditary evil. i‘ ~ 3
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without form, and void, and darkness was on the face of

the deep, how conspicuous and transcendent is the mercy

of the'ALnic'n'rY in providing a counterpoise to man’s naJ

tural evils, and thus establishing such an equilibrium, that

he may be’kept in the perpetual freedom of deciding for

himself whether 'he will be a blessed angel, to live and'rei

joice eternally in the kingdom and, presence of his Hmvmvi

in! FATHER, or a‘miserable infernal, to be banished for ever

i'rom the life, the peace, and the glory of Goo ! '

For-“let us fora moment attend to the growth of this

‘child- ‘of’ immortality, from the period of his entrance into

the world,‘ until he makes the awful decision, which is to de_

termiue whether he will eat of the tree of life, and li'vefof

evefi, ‘ or, by‘yield’ing 'to the seducing serpent of sensual

l‘ove, taste of the forbidden tree, and die to all the Mess

édness which an infinite mercy had intended for him. .'

‘ ' ~’We behold him first under the form of a sweet infant

in the 'arms of his mother, presenting an aspect of ‘the

niost endearing innocence, which is at once a sure indicai

tibn ‘of the tranquillity of his mind, and of the divine

mercy in‘ Whieh'it originates. In judging therefore of his

propel-“character ‘from this early portrait, we are led to

'siippb‘se,"that he is such‘ within, as he appears to be with

out, and that the innocence, simplicity, tenderness, and

lh'i‘e of ill! the angelic‘ host have fixed their eternal resi

dence: in this young bud of beauty and of fragrance. This.

judgment however is soon found to be premature, for, loi!

no sooner 'do the days of infancy pass away, and give place

to the next succeeding period of human life, than we are

both alarmed and perplexed at observing a change, which

seems to ‘threaten the destruction of all our fond expecta

tions, by convincing us to a demonstration, that other

inhabitants besides the angelic host, and of a quality in

direct contrariety to angelic innocence and peace, have

their abode in that germ, which we had imagined to be-tbe

' consecrated habitation ‘only ‘of celestial’ beings‘ =1 -Who
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hath not witnessed more or less of the truth of this remark,

whilst he has noted how, in process of time, anger, envy,

revenge, obstiuacy, perverseness, and every other dead-1y

and infernal passion, begin to show their malignautcoun,

tenances, and to manifest their direi'ul sway, in the same

identical human form, which had before given so fair a

promise of ‘becoming a celestial garden, in which no noxious

weed would be found to grow, and no poisonous serpent

to tempt, to ensnare, and to destroy P ,

But how now shall we account for this strange and

apparently lamentable circumstance? Whence comes it

to pass that both good and evil, both what is heavenly and

what is infernal, both what wears the aspect of the most

blessed tranquillity, and what alarms and terrifies by the

direi'ul malignity of it’s countenance and it’s gestures,

have their abode in the same house, and make parts as it

were of the same family? Shall we say that the FATHER

or Msnciss, the GREAT Cannon andsGovsnnoa of all things,

hath originally constituted this mixture of heterogeneous

‘principles, and placed in the same fold the lamb and the

wolf; inclosed in the same cage the dove and the kite,- and

planted in the same garden the rose and the thorn ? Surely

it were impiety, .it were blasphemy, to cherish such an

idea, since to ascribe to G0!) the birth of evil is to contra

diet the divine testimony which announces, that Gqp sqw

every thi-ngthat He had made, and, behold! .it was very

good, [Gen.,i. 31.] The evil then is not ofsGop, but of

man, resulting, as hath been above observed, from the

abuse of his free-will. Nevertheless, though the eyilis

not of Goo, and though it’s origin therefore cannot, with

out impiety andblaspilemy, be ascribed to G911, lye‘ “is

neither impious nor-blasphemous to 'assert, that (ion per

-om'tz the evil, in all it’s shapes and sizes, and that be per

wu'ts it also forau end, which end is it’s subjugation ; and

that moreover,“ promote thislend, He gifts all His intel

ligent ‘creatures with adiiit'mnsl power ‘from Himself 10
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‘Midas evil, so that notwithstanding it’s malignity, man is

kept ever'in a state of freedom,,and thus in a capacity to

expel the wolf, the kite, and, the thorn, that so the lamb,

{llama-and the rose, may be the blessed inmates of his

spiritual home and garden. . - - .

Behold here then the merciful, the astonishing provi

sions of the divine love and wisdom in regard to ev'er'y

individual of the'human race ! For by natural birthyevel‘y

man derives hereditar‘ily from his natural parents a-prlrl

~eiple of-‘evil, which is in direct opposition to‘ the divine

mercy and loving-kindness, because it prompts him to

exalt himself above others, and thus to despise others in

oomparimn with himself. By natural birth therefore he is

proud, vain, arrogantLseIf-conceited, calling nothing good

' but self~indulgence, and nothing evil but what opposes 'his

lawn corrupt will and inclinations, In this state therefore,

instead of bowing down before his G01) in the humility of

self-abasemeut, which is the only true worship, either ac

ceptable to Gob, or profitable to man, he sets up his idols

in his heart, and warships the molten images of his own

imagination, which have "no other life in them than lust,

and no other origin than self-love and the love of the

world. Moreover, since all evil is in close connection with

t the powers of darkness, being the filthy and dark element

.in which those powers most delight to dwell, therefore

this defiled and unhappy mortal, although not at all aware

.-of his awful and tremendous situation, wills, thinks, and

vacts in oonfederacy with those powers, and is fast bound

in the iron chain of their diabolical and miserable tyranny.

But how now is it possible that such a polluted andv infernal

being can be saved .P How is it possible that the love of evil

. should be eradicated in his bosom, so that the love of good,

- whiehis the love of Goo and of his neighbour, should bé im

iipla'nted, and bring forth it’s blessed fruits in his life andcon

versation .P Adored be'the ‘divine mercy ! we have not far

to ‘look for the existence of this possibility. For ‘10'! even

from the first moments of the conception and birth of this
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child of disorder and defilemengthe Fnttnn of; unutterdblfi

_love hath been present with him, fulfilling His own gracioup

‘words, Beforelform‘ed thee in the belly, ‘I hnervbthgg;

‘and before thou. camest forth outflof the womb, __I sancti

fied thee, [J er. i. But wh‘h‘t‘ shall we say is ‘the efl'egt

vof this divine hnowledge end snnctg‘ficatioh ? “Can it be

any other than‘ the communication of heavenly good, for

the’ purposeoi‘ counteracting ‘the Principle of hereditqry

evil? And do not we accordingly observe, in'thecasepf

,every imliiridual, a manifest oi‘ ,eil'ect, whilst

‘ we note the alhazing stores of ‘inJnocenee operative the

.z'nftmt, the delightful alii'eciioh'of knowledge superadded
w' |..' t. f_ '. "'~ . ' . -‘ . '

in the child,‘ the miprovlng results of this afi'eetwn disco
'iering'thélnéelhdél'in the ’:0/oht.h,'together_ with a’proportion

able ‘c'onllrinatidii’ iii’ goodness" truth,‘ s6 fer as the

ygrown-up'mt‘uidsufi'ers himself to'he gu‘ided and governed

by that afl'ection P,’ Méreover'Qdo'th nh't the ALMIGHTY, by

ineans of this éfi'e'ction, and in all ‘the several ‘ages both of
childhood, wy'a'uth'fzihd' ihahhood, instruct His intelligent

‘creatures in the'subliiiie) and edifying truths of His Mos'r

Hon Woan, opening their minds thus, if they arel_dis

p‘oseii ‘to. hiiv'é'tlléih‘bpeiled, to the ‘bright knowledge of

"Hlmselfjdnd 6f‘Hié ‘eternal hingdoni; and doing,_as' in

the day of crefitibhfi'wliére it is ‘written, And Gt}, tttt'ttt'ttt.

tht- hghtfihmjthh t'ztt'r'hhttt,-' and GOD called the light thiy,

we the tilti'hbtet‘fHé tathtt night ? [Gem 1.4, 5:] , ‘135th
He not alsoflwhe‘ulflie sees His creatures inattentivet'o

inch instructibn, exercise a judicial, yet mercifuléduirhoility

‘over them, by visiting their oflences with (l ‘r‘o'd,“|a1'z'd‘sins with scom'ges, through some awakening ‘in

the several shapes, either of bodily sickness,’ the lolssflol"

‘friends, the~loss of reputation,‘v worldly disappointments,

&c. &c. to excite reflection, and thus convert them ‘toning
self? It is therefore most evident, ‘that malnLrfi-‘oui ‘his

birth, is not left a single m'ément to the unrést'mmtd petite:

.of hereditary evil, but’ is’ httended eonstaittly’ hith'hiq
-“.t\ \, - _. -- t ‘. fuqr‘u .' I at.’
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oppn'si‘te power from the FATHER or lIlS.BElNG, so that he

stands, as it were, between two kingdoms, the one of light,

and’ the other of darkness, the one of good, and the other

of evil,‘ gifted also with the faculty of free-will, by virtue

"of which he is enabled to make his election and decide

freely for himself, whether he will bean angel oran infer;

ha}; whether he will obey the truth or reject it; thus

whether ‘he will inherit eternal blessedness in the kingdom

Goo, or take up his everlasting abode in the opposite

kingdom of darkness and of misery. ‘

Having thus then taken a brief view of the operations‘ ’

of the divine'providence of the Mom‘ Hion, for the purpose

of niaintaining an equilibrium of good and evil in the minds '

(if the unregenerate, and of preserving them in freedom of

- determination, let us now turn our eyes to the contemplqfl

tion of the‘ same providence, as we find it exercised to--:

wards those who have entered on the process of regenerate

lg'fe,'or who have begun to consult and exalt thcdivine

love‘ wisdom above all the concerns of ‘time andof

sense. ' ' ‘ " a

’ i on‘ ‘this, occasion’ two distinct operations of tlie divine

mercy call forrour more particular attention. ‘The first is

‘that ‘by' which the ALMIGHTY guards against the too suddenl

rem'o'lial of evils ; and the second is that by which He leaves

some evils for a time unremooed, until the powers of good

and of truth have ‘attained their full conjunction, order,

and‘ arrangement. ' ,The first of these operations was

figured by the divine injunction delivered to the children

of flsraelvin these words, respecting their enemies, I will

not driee them outfrom before thee in one year, lest the

land becomev desolate, and the beast of the field multiply

against thee. By little and little I will drive them out

from before thee, until than be increased, and inherit the

land, [Exod.'xxiii. 29, 30.] The second, again, vvwasti

gured by this declaration of the ALMIGHTY, concerning the‘

same people, I also will not‘ henceforth drive out anyfrom

N



90 orrosrrns AN owner, or

\q .

before ‘them of the nations which Joshua left when he riled,

that’ throujqh them I may prove Israel, whetherltheyheep the way of the LORD, [Judges ii. 21, 22.]

' 'A'H'I’n ‘regard to the first of the ebove operations, Viz-1b.‘?

divine ce‘ution to prevent the too sudden removal of evils,
it‘ eairpedien't to observe thst this operation is

g'i'ouhdéd, first, in the nature of evils, in that they are in

niunei-itble in every human being ; end secondly, in ‘the un-;

'i‘egene'raite natnre of man, in that he is nothin of himself

But a d'efiled mass of such evils : and‘therefore if these evils‘

fie're'to be removed suddenly, before the goods ,and truths‘

of heaven are opened and formed in him, he niust imme

diately expire, being left without any life either of goodevil. It‘ is therefore written in'the‘parable coneerning the

hl'heat and the‘ tares' of the field, Let hath grow together to

the harvest, arid in the'tz'me of harvest will say to the

reajiers, Gather ye together first the tares, and bind then;
ifnjbundlesi to burn thern, Intt gather the reheat into ‘my

ham, [Moth xiii. 30.] For by‘the har'uest'here spokenis“ manifestljy meant the time and state when a full separa

tion is about to be effected between good-and evil, between'
truth. and error, 'and ‘this selinratlionl cannot be eti'ected,

‘a‘ suflicieney of gooii is eetiuired ‘to remove "evil,a?! suflicienoy ‘of ‘truth to remove error. Moreover, the ref

inovel of‘e'vils‘a-nd of ‘errors requires that they be first dis-L

t’iiietlyhot'ed‘ aé ‘to’v their ‘sev‘ersl gene? end sPecies, rtheir‘
Perticzulernehiiracters and ‘qualities, together with ‘their

clhs'e ehhhection or confederacy' one amongst anotheyigojgiid‘

‘the fairer-‘s ‘bf darkhess,“ :i‘ndthis eannot be clonev friars

htetllz'ately, ‘but'oinlyiin' the degree of_ man‘s advancement

inithie'iove of good, ‘and his consequent ‘advancement-‘in

the‘liigiitlolf heevenlj' truth, vvithout whiehv it is absolutely;

impossible that'tli'e filthiness and darkness of the-onposite

lipih'gdoni can ‘be detected end madLe msn‘ifesltx It-cieserves

u ._v'zn . -_ ‘4;. -itl\. H -» -» ,4. A’ .

' digo to be further considered, that the removal of evils 1m_

law 1 ‘.HIZJ} L,- .\.'~ ,

;;.‘ v_ 4.“. v‘. .. W‘. .Y_ 7' .

plies their arrangementasioi in me} g
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of vman’s regeneration external evils are__ exalted above 1 "-3

ternal evils, in consequence of'being thought more heinous

and abominable, a different order takes place in thecoyrse

ofregeneration, during -which,linternal evils are‘see‘n to be.

at once greater and more alarming thanv external, andlarfi

accordingly‘pu‘t down in a lower place._* iIt,onglitlikleyvise,'

13's‘; ‘considered that all evils, in tllieirvaqrangement, arebe regarded‘ only in__ a ‘state of removal from man, and’no’t

in a state of absolute IEJJIAIIIISZIOTL or nal-nnihilq’tz'ogz, inasmuch

as evil, even with the regenerate, still remains, and. islncyei:
totally destroyed, butg'only subjugatied, whilst the ‘regency

rate man is elevated to dominion over it, so that, the 0H1);

difi'erencejbotween evil in the regenerate and‘ umegenerate

man this, that in the regenerate man the lion isnchaineglt

and heptjinlsuch subjection, that. however he roars and is

rampant, he cannot do the smallest act of violence oraiu-l

jury, Whereas vwith the unregenerate man he is without a.

chain,.and commits depredation at pleasure,‘ being undo!

no restraint or check whatsoever from‘the keeper of his

den. ' Thus the ALMIGHTY, in His adorable ‘moron/provides.

that the lioh, in his chained state, shall still operate upon

than, not indeed, as heretofore, to his hurt, but ratherltg

his benefit, by exciting to a more attentive watchfulness A

to a greater distrust of himself; to a deeper and more con

tinual dependance on divine aid, together with a more

yii'ol'ound humiliation under a sense of the dangers by

which he is surrounded, yet at the same time with a blessed

tranquillity from a firm and full conviction that under the,

feathers of his Almighty guardianhe shall be covered and

sgfré“. Thus too is the principle of free-will preserved invio:

lableiin every stage of man’s regeneration, and not only so,

is‘ seen every day in brighter lustre, and enjoyed with

ih‘ci'easingbeuefit, since ‘it is now discovered to have it’s
;

""- t "a o o . .

origin in the divine mercy, and to be instrumental 1n con

' " geeise‘ctlon V. on' the Submission and Arrangement ofJ‘(ippositea
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ducting man, every instant, more and more to cenjuhction

of life with that origin, by leading him more and moreto

geject every evil-suggestion, and to love, cherish and obey

every good one. ’

Such then are the advantages derived to man from the

‘first of the. above provideutial operations relative to the

gradual removal of evils. Let us now proceed to the con

sideration of the blessings resulting from the second, viz.

‘from that, which permits some evils to be unremooed, until

the powers of good and of truth have attained their full

conjunction, order and arrangement. ‘ t;- ,-i .t,

It is the common imagination of man, on his first on;

trance into a regenerate state, that every evil,'whether

hereditary or actual, should instantly beremoved, and that

in consequence of his setting his face towards his-Heaven“

Fern-En and the kingdom of his purity, and. at the same

time renouncing from his heart and life both the principles

and the practices of iniquity, he should be kept‘in the

undisturbed enjoyment of divine rest, free from allmolesuv

tation to which he had before been exposed from hisnnruly

passionstand that infernal kingdom :with which. they are

closely connected. This imagination however is as ground

less and deluslve, as it is flattering and-common, being'in

direct contrariety to the counsels ‘of the ETERNAL’, thus

equally opposed to the economy off the divine providence,

and the best interestsof thut'humannbeing, over when‘:

that providence is momentarily and in every-minutesteir

cumstance of ,hislife-exercised. For what, let us inquire,

would be the probable consequence of all evil being en;

tirely removed at the commencement of man’s regenera

tion, before this great work was fully accomplished, by‘ the

implantation and complete ‘conjunction of the heavenly

powers of good and of truth in his purified bosom P, What

would be the sure consequence, if none of the hostile

nations were left to prove Israel, whether they will keep

the way of the Lord, or not ? Would it not come to pass,
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in such case, thatmanvwould ‘be left ‘without trial,‘ w'i't'hoirti

temptation‘rw'ithouta cross, without ‘difiicult‘y'; ’aiiti without

combat P -*For what can’ be'meant byproving Israel‘,his painful exercise in these spiritual labours? " And if

these=spiritual labours were to cease, or be'enitirely' 'sus

pendedyhow‘could he,'in such case; make‘pro'gress and

advancement in-the regeneratidn ":F'or what‘ shall‘wti'say

is regeneration; but I the vformatitm'of a new ‘man';"tlid iini

plantation of new Ljlite “the conjunction‘ ‘of the Blessed

principles of[heavenly goodness and *truth‘in the regenerate

‘ mind; together with the'descentof»thosepririciples into

the external or natural man, and‘ their operation there;

and all this attended with the humble and grateful acknow

ledgment onthe part of man, that this formation‘, ‘ implant

tation, ‘conjunction, descent, and operation, are entirely

the work of Goa, aadwonly. so far of man," as‘he' willingly

complies with the divine purpose in eti'ecting it P But how

incomplete would ‘this work of the ‘ALMIGHTY be, vor rather,

how. impossible wouldv be it’s full accomplishment, ‘ if it be

supposed that man is left without-trials and temptations,

without labours and-combats to prove him, as he must of

necessity be, if- all evilsbe suddenly removed, and none be

left to bring him into spiritual exercise and ditiiculty ! For

in- such case, would not his very virtues and graces ; the

illumination of his understanding and the purification of

his will ; the splendour and number of his good deeds, and

even the‘oostly sacrifices which he is in the habit of making,

whilst he takes up his daily cross to follow his sufi'erin‘g

SAVIOUR, tend all of them to .nourish in him a more subtle

and dangerous self-love, by leading him to suppose that

these excellencies were his own, independent of their divine

source and beneficent donor? Besides, it is a fact con

firmed by every day’s experience, that large measures both

(sf-goodness and. truth are imparted to man from above,

long beforetheir divine origin is humbly and gratefully

acknowledged, and especially before it is seen that they
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are bhiin‘ti‘fiil" iies'ui‘ts of an'unrnerit‘ed niei'civan'dtths't '

hotwi'ths't'aiidiu'gr' tliéii‘ reception and their purity, mail‘, of

h‘irhserlf, is alid ever must’ 53 the same de'filed, ign'oi'ant;

and’ niiseiiablié being that he was‘, p'r'evious t'o'the'co'inmu}

nic'zitibqfibl' such shp'e'rémin'ent' gifts and graces. But how

bow is niaii to bé taught the edifyiug lesson, that he may

fiérish iii his veiiy' virtues, as well as in his sins, unle'ss iié;

is'wi's'e' a; resonate the pride of vii-‘me, by‘ ascribing an

éx‘ce'llimce wholly and entirely to that Dwi‘n-B'éiséw'lio'ni it'is' w’i'it't'eii', There is none good b'nt one .9 " flaw‘ is

he'l‘o'lieéo'nie truly just, by rendering back to the-Dimitri

Gi'v'an' all‘ that he has received, and b'yreturning it 11.02

void,‘ [Isaiah lv. 1].], but with usur‘il'? [Matt ix‘ir'. 12:“7':

Luke-£11. 23.] A'lasl is there not too much rea‘s'oii :to

b’bnélude, that if no enemy was left to prove him, he 60in?!

con'vert‘evéii the't'av'ours and mercies of his Haavn'iv'nv'li‘ai

Tnlzn‘iritb souzrcesiol' condemnation, by seizing upon: thenii

\ as his'onm ,- liy thus r'olzibiiig G'on of His pi‘operty, aii'd'fpr'dQ-f

failing it; and finally by exposing‘ himself to the'tei'rihl;

severity of the sentence denounced: against the kingEgypt in~ tliese' awful words, Therefore thus saith’ the?

Loan Goo, Behold, 'I will bring a‘sword upon thee, anil
eutfofl' n'ean and beast out of thee ; and the land of Egfii

s'h'all be desolate and uiaste; and they shall know that I

a‘m'the Loan, because he hath silid, Tan RIVER is M‘i'NAN‘n “Ave MADE rr? [Ezek. xxix. 91] i " 'v'

It” appears evident then, from what has been'sai'd'ih'

tliis'seetion, that the providence of tlie Anmion'rv' lias beiéii

operative iii all ages, and' is still operative; both’ inchurch generally, and with every memlier of'His churiéli

Y individually, to maintain the exact balancelbetwéen good

arid ‘evil, that so His creature man may‘ be endowed, dn’.‘
ring every period of his life here below, with the'wbles‘seid

acuity-6r free-win,- and thus ‘with the wonderful 3:: ‘they

of turning himself from all'the powers of 'sin‘a‘i'nd ‘desti'u'é-i

mm; to" seek'an'd find‘ an eternal asy’hiin of righteo‘usiiesi.
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sséwlvsflvs air the presence, themewy and truth of his

adoralile _S_Avlo_un. Well ‘then might the psalmist exclaim,

If osqerzgl pp into heaven, Thou art there ; if I make my

hell, behold, Thou art there. [Psalm csxxix, 8.]

For it, isnot only in the bright mansions of bliss, and

it'titmgl the throne of His own glorious perfections, that

live discern the presence, ‘the power, and the operation of

the ,lsr'm'rrp and the ‘ETERNAL. He boweth the heavens

also and cometh domaand darkness is ‘under His feet,

[Psalm xyiii.~ 9.], so that He is the LAST, as well as the

Eips'r, extending His blessed dominion from the centre to

the circumference; from the highest principles of His own

trapcendeqt light and love to the lowest principles of corrupt

ligature, and even to the very remotest depths and dregs of

igfernal defilement and misery. To discover then the path

His majesty, we must traceHis divine footsteps in the

liiwes't regions of sin and disorder, as well as in the highest

of purity and order; we must note the keys of hell and of

quark, which He bears in His‘hand, [Rev. i. 18.] as well

as the keys of heaven ; 'we‘must observe the control which

Hecontinually and minutely exercises over the powers of

darkness, to prevent‘ their preponderance both generally

sndindividually, that so His church here on earth’, and all

itfs members may be kept in an exact equilibrium, and thus

in the most perfect exerciseof free determination of will or

love. We must learn, in short, the edifying lesson, that

our HsAvaNLv Fs'rasa, every day‘and every moment ofitbe

day, extends over ,us the golden sceptreof His double sway,

by.‘ guarding us, in thefirst place, with thetboi‘tsands'aud

‘ten thousands of His angelicmipistry; and in thisplace, by permitting our faith and love to'be every instant

tried, and through trial purified, whilst the count-less host

.Of the enemies of our salvationzhz'deia snare for .u_e, am}

cords, and spread a net by the pony side, and .setfgias for

[Psalm ext s1 - >1 I. J é.

But who is- that enlightened Christian, whose mental.
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eyesha'll; be to-look beyond the vail of‘ nature, "so

as to penetrate into the above mysteries of the divine proJ

vidence uad'loving-llindnoss‘?“ Ahlsl what is finite cannot

by any-possiblity comprehend what is infinite, and-there!‘

fore we must-all of~us be content to ‘see here ac'tlrrough- m -

glass darkly, and to confess in humility, Such‘ knowledge is

too wonderful and excellent for me,- I cannot attain unto

it, Nevertheless, if we are not able to see all, we may, if

it be not our own faultysee enough to excite our adoration,

to confirm our - faith,~and to quicken our pace towards

inount Zionandthe heavenly Jerusulem. Only let ‘us turn

our backs 59B‘ ournatural darkness, on‘the dimness and

uncertainty of ourdconjectures, on the false audldelusi'nél'

lighted. our sciences and reasonings, looking for, land‘

aljdently panting‘ after that higher and brighter lightlof

revealed wisdom, concerning which it is w'rittenflln Thy‘

light‘ we‘ahall see light. How will our night thembe turned

into day! Howlwill invisible thingsbecome ‘visible, ldis-~

tant things near, uncertaintiesbe seen as realities, and the

limits of ,our former vvision. extended far beyond- what-we

could have conceivpdeither- probable or possible‘! For as a

benighted.traveller,,.when,the sun arises, is at once surl

prised and vdelighted at. behollfing distinctly all the beauties

and varieties,“ ontgward creation presented to his View, and

as he advancesin his Journey, discovers one horizonsum'

ceeded perpetuallyby another, and thus proving to demon‘

stration that the boundaries of natural vision are constantly

changing and new, according to his progress; in like

manner the Christian traveller, ‘when the sun vofthe divine

love and wisdom, in the person OfIthG'GREA'I‘ Blossoms‘,

begins to dawn on the organs of his intellectual sight,thus to dissipate the darkness with which he was ‘before,

encompassed and perplexed, is lost botliill-‘flstmishment

and joy at noting distilletlyra new creation of~wondersalrd

of delights, perpetually changing according-wills iitlv’alide";T

ment in celestial light and life. His'horizon thus 'qgwggfgx
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is not-the horizon of to-morrow, because as he proceeds

in his journey, the limits of his present vision are removed,‘

and give place to more extended prospects,» whilst his ye;

neral ideas of the divine providence andoperationbecomé

every day more particular, and his particular ideas motel

singularfir. Thus at length he discovers, to his inexpres-‘

sible satisfaction, that to preserve the human will in its

original freedom, and for this purpose to maintain an ‘exact

equilibrium of good and evil in every human being‘; {'0'

control-thus every event‘the most minute, whether afi’ecting

meats joys OI‘TSBI‘I‘OW‘S, his temporal prosperities' or adver-L'

Sities,hi.s health or sickness, &c. &c. ; to‘sliut the doors of

theinfernalnkingdom, so that no evil may infest ‘mas-‘rim

what may heltnrnedrto his advantage, and at the sameto keep open the doors of the heavenly kingdom, Fthat vso

man may approach and eat daily'of the tree of lfi'e'"; ‘these

are the eternal designs and counsels of‘ the divi’nehnind:

andto accomplish these adorable‘ snag is‘the'gr'ound ‘(if that

law ofildivineiraperation; which',-~regarding‘nitin‘iiiyto ‘his

two-fold connection‘ with'tlr'e kingdom of agar-an ‘thel‘oh'e

hand,‘ and the kingdom of ‘darkness‘ori'the other, accbinnia;

dates itself to him in both," saying‘ bbncbt'ningiithé'i‘diinieii

kingdom, He mu give Heasgen answerer-rhesus

keep thee in all thy ways, [Psalm xci'.’~~11’.] ; And‘ea'naernnfg

thezlatter, He shall deliver thee‘yro'm ‘the ‘&nare‘tgflhefozd

ler, and from the noisome panama, .' ' He Whh'll'bbber'thee

with Hisfeathers, and warns W'ikatt will’;

all m- » ;_-@;@.-:n~.;-»w» will * - w"? V ‘n :u; Urn‘ tun-Hint

-.= as aim asemsmmwmmmawess Eéhtrnt," pilritiltibdflaiid'sz‘ngiilizii idea

.otltheinivnni P'Ipflmniimayrbe ihu'tmted vby the ideuiformed ‘by am:

{51,1}.perpqnwf thelanetpinx Dflflle'llllmbf’dy" allot’?! WZ'QQW#Yflqi
'manuconceives a general 'dea,_whilst he observes theexternal human fem

. v . .1 i. ....,-.,,, H, ,4,

with it's se'v‘éi'nl liinbs ‘and members ; but. it‘ is the anatomist only who acquires

aWiden; whilst‘ he conteihphites‘lt’s“ mam‘ seams, *td'géme‘i‘ ‘win;

tilQvQfi‘Qfllfll'fillflffllld viscera whidncomposehtmid ifthtdxhhdillii’lhi

seqrqlgstill. flatter imrthe cslisfituqnt ~ WePf 919w mam-slid. ‘1mm be

t‘ "h b .‘ITd m r1 r -'.ggaftj‘jgfitiramsfl‘iiirate as s", s are

0
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His truth shall be thy shield and buckler. Thou shalt not

be afraid for the terror by night, nor for the arrow that

jlieth by day,- norfor the pestilence that walketh in dark

ness, nor for the destruction that wasteth at noon-day.

[Psalm xci. 3 to 7.].

 

SECTION X.

That thefull Blessedness resultingfrom Opposites cannot

be revealed to Man during his Abode in the lVorld, but

remains to be revealed when he puts of his mortal Go

vering, and enters into the great Reahities of future

‘ Existence.

1T hath pleased the GREAT Cannon, in His adorable

mercy, to place His creature man in the splendid habita

tion of this lower or external world, after providing in it

all things necessary for his sustenance and comfort in an

astonishing variety. It hath further pleased the same AL

MIGHTY BEING to make known to man, by the revelation of

His HOLY Wonn, the existence of another world, in which it

is intended man should live for ever, and at the same time

to inform him that that other world is in close connection

with this, insomuch that all effects produced in this lower

or external world are from causes which exist in that

higher or interior world; and not only so, but~that the

soul or spirit of man, being in it’s nature spiritual and

‘immaterial, is an inhabitant of that higher or interior world,

even during it’s connection with it’s material body here

Below. The two worlds therefore, though called two, are

evidently one, in like manner as soul and body are one,

constituting together the Loiw’s kingdom in heaven and

u
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in earth, and not separated from each other by any distance

of space, but only by this condition otI their existence, that

all things inthe higher or inner world are spiritual, and

from aspiritual origin, whilst all things in the lower or

external world are natural, and from a natural origin.

One striking difference, then, between our existence in

the present life and in the future, is evidently this, that in

the present life we are encumheredwith a material body, and

consequently subject to the‘ pressure of all it’s wants, it’s

infirmities, it’s grossness, and it’s pains ; whereas in the

future, life we'are emancipated from this body, and thus are‘

not only fré‘éii from the shackles and necessitiei’s' ‘of mattei‘;

but being invested with a spiritual body, the activities,

sensations, and powers of which are infinitely better ac
commodated to our immortal spirits, vweare in a capacity

of enjoying: all the bliss, and executing all the purposes of

our minds far more exquisitely and more rapidly than

when that bliss was blunted, and those purposes cramped

by a tenement of clay. It was accordingly a maxim of

ancient wisdom that the corruptible body presseth' down

the soul, and the earthly tabernacle weigheth down ‘the

mind that museth upon many things, [Wisdom of Solo~

mon ix. 15.]; from which we are. instructed that matter

and mind are of a quality and character perfectly distinct

from each other, insomuch that the inertness. of the former

operates rather as aclog and impediment to the superior

energies of the latter, and thus at once obstructs it’s pow,

ers', and renders it’s joys less sensible and affecting.

Another remarkable ditl'erenee also between the present

‘life and the future is this, that the world which we at pre.

sent inhabit is a mix-ed world, in which, it is plain, there is

a perpetual contention of opposing, principles ; so that, let

the mind of man be, ever so well disposed to tranquillity

and peace, it cannot help feeling dist'urbance‘morepr less

from the unsettled state of the elements with which it is

surrounded, whilst heat and cold, light and darkness, calm
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and qtorm,,salubri¢y,and distemper, &c. &c. are in such;

constant succession to each‘ other. It is not meant-to in

Qiynliate bythis observation, that the purposes ofltheDIvlNr;

,PBovl'ngllcrg ill regard to man would,.or could havellecn

moreFeil‘ectuallylpromoted,‘ had the-present world~wiped than it is; since there is every reason .tobelieveshnt

gig _th,e_prese_nt,mized stateof the human mind, newness‘

zponding mizturmimthe. elements of matter maybe rather

‘epnducive thanlotherwise to it’s purification and: reform;

wtionz'itjs only intended thereforelo say, thatl Whilst

jarring, sounds, of discord thus assail our externalrearg-angl

“keep-nus in perpetual alarm, it is scarcely possible fopthe

to enjoy fully the harmony of it’s own purposes and

llllqughtls, be they everlsolwell regulated, or everin such

erfepflcoueord. with the divine will and counsel“ In the

"dut‘ur'e life,_, however, we are. taught tobelieve on thei high
,Vlllfuthprityof divine Revelation, that if thestate ofbeat peacepnd in concord, so will also the monldlaromlld

l§it hegisince it is an immutable lawnfltbe eternal world,

[that external things shall harmonize perfectly. withlthings

External ,- ‘in other .words, that such: as the‘interilelstate

clof-theminfliis, such will: be the external appearancesshy

“which it is encompassed. , Heaven aooordinglyis described

(as an exact patternof this harmony, hecauseit’s blessed

o, inhabitants are-p.01’. only the subjects‘ of all that isgoodlmd

vwise and orderly in their affections and thoughts, buhhc

hold goodness, wisdom and order-in every ‘thinglaround

them‘, each inhabitant seeing himselffl-fiifll all hislpurposes

, and persuasions, all his tempers and dispositicnslpourtray—

,_‘ed,_as in a picture, in every externall object, howsoever

lminllteflwhich isupresented to his view.-. Ill-the other life

therefore, every mind makes, it’slown world,--and; thissih

agreement with the unchangeahle law oflike *dirine; provi

deuce, whereas iuthis life every mind iscompelled tollive

in a world made, not from itself, and its own ruling poin

, fiples, but from jarring materials,- which, howsoever-they
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myadmiaisteno it’s: fuwre'purificationfare by‘ho ‘means

ooudiuelve to if’! present happiness. “ ' ' f~ 1‘ ".

Ill Thereis yet 'a'third consideratidn, ‘and’ ‘this’o‘f 'nb sinafl

“menu-5 wmeh' marks‘ an "essential Hlfl‘erenae betwéeii th'e

‘present‘lil’e and ‘the future entire 'seore-ar<liappniéssfsaa

Illlit‘ib‘d‘h?’ new 'qf ‘society, 'or of‘mm “remake.” For

that‘ this state‘ contributes muelr‘either‘t’é‘tlfé’ihdieaseor

diminution‘ of our ‘joys, 'is'“a'trtithwtlflehb'etei'iwolilé: i'lilii

ailow; who has Irma‘ mg enough irme‘peesent'warrht

see,‘ ‘that he‘c'annot c’omm'and"hishflbciiite'b'fflnd‘ that he {is
'ffl‘equen‘tly"therefore compelled‘ to ‘hold ‘lh-te’rlioifrsé'livi‘th ‘

"those; flhos'e spheres of ‘life cunt with‘ his we; aiid‘thiils

mist-m his'peac'e; 'Besides; 'the'ver’y'léiliehlnstaace of living

‘ina world;where; 1 16' say the‘least ‘of 1 it, ‘tire-fight ‘bf-truth

‘lie’ s8 fréqalefltlyldarkléh‘éd’ib‘y‘error, ‘and the‘ ‘life of purity

iidefil‘ed’ by transgressibh; is' of ' itself a sad‘edunterpoisle‘to

Hhe'bii'ss sof-‘a'sincere Christian, 'wnaakes his hhief delight

‘in-‘observing the'prefalence of’eiahge'licahlifeand 1firin

eiples amongst‘ his fellow-men; But-how delightfullftvflll

this ‘state of things be ‘changed in 'thatworld,‘ in w’h‘leh

mewtanght'to believe that‘ everyone is 'gatllered "fo' ‘his

~peoplel'lfsder- Gen.‘ an“. 8,- 17 j’ chap; ili’x. 29,'33':]';" in‘other

'words, ‘where all‘ “associated to‘ ‘their we, 'or ‘to those

{whoharelof'simiiar dispositienfifqdalities, ‘and eharacte‘rs

'rpvithithemselwes." For the’ ‘grand characteristic 6!‘ the other

world; according to the‘ 'testimony‘oFr-evelatlon," ‘appeal-s

fto be that of eepamtion'and ammatm; consisting‘ not

only in the separatiolf of the sheep from the goats; as it‘ is

described, MatL'xx‘m-"m, but‘ in the discrimination also 10f

1he ‘sheep of one fold from the sheep of another fold,“ since

there is every reason to believe’ that these sheep vary‘in

their properties and features like the several members,

‘:organs, and viscera in the human body, and varehereai'ter

arranged accordingly. The GREAT Rnnmmaa therefore

fspeaks of the many mansions in His FA'rnea‘s "house,

3-f50M31l¥.-2;1,»10 instruct usthat 'in the heavehlyking
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dom there is an indefinite variety of good, and that every!

inhabitant enjoys association and habitation with those,

who are principled in good affections and thoughts harmo

nizing with his own. But what human tongue or pen is

able to describe the full and complete bliss, which must of

necessity result to the sincere Christian from a separation

and discrimination, which is thus to place him for ever in

the society of those he most loves, and of those also, from

Whose examples, precepts, and intercourse, he may hope

to be continually making new advances in wisdom, purity,

and happiness ? r

1,, A fourth instance of the above difference between the

two worlds, the present and the future, must not be forgot

ten, because perhaps it is more marked and conspicuous‘

than any of the foregoing, and is of itself a sufficient proof

of the truth of the proposition, “ that the full blessedness

“ resulting from opposites cannot be revealed to man during

“ his abode in the present world, but remains to be revealed,

“ when he puts 06" his mortal covering, and enters into

“ the great realities of future existence.” -- -

The instance here alluded to is this; that the present

life manifestly is, and was intended to be, a state of trial,

which state is to determine whether we are to live hereafter

as blessed angels in the kingdom of our H‘EAVENLY FANIBR,

or as miserable infernals, for ever banished from the realms

of light and peace. But every state of trial implies con

flict of contending principles, and all such ‘conflict must

if necessity be attended, in a greater or less degree, with

sorrow, pain, and suffering. Is it asked why the present

life is a state of trial, and in what the trial is grounded ?

It may be sufficient to reply, that the present life is a state

of trial, because it is the time appointed of the divine pro

viden-ce of the MOST HIGH for fixing the'determinatzion of

our free-will, thus for deciding‘ on the direction of Ouzl‘

ruling love, that so it may be ascertained what are the

chief objects of our regard, Goo or ourselves; the good
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ness, wisdom, and glory of Goo, or what we call our own

goodness, wisdom, and glory ; eternal things, or temporal;

the great realities of the kingdom of Goo, or the perish‘

able vanities and uncertainties of the world of nature’;

For until the free-will is thus determined, and the point

of the compass is thus discovered, towards which the ruling

love turns itself, we are totally void of all quality and cha

racter, so far as regards an eternal state, and may there;

ferebe compared with that salt, which hath lost it’s savour,

concerning which Jesus CHRIST says, It is neither fitfor

the land, 'nor yet for the tlunghz'll, but men cast it out,

[Luke xiv. 85.] It is impossible however for the free-will

to be thus'determined either in favour of Gen and the

things of His kingdom, or in favour of their opposites,

without some degree of pain and suffering, since in deter

mining itself in favour of Gen and the things of His

kingdom, the passions and appetites of the natural man

We resistance; and in determining itself in favour of

theiropposites, it has to contend with the united powers

of the divine love and wisdom, which are ever striving- to

efl'ect a contrary determination. Thus every man, during

his abode here below, is under the absolute necessity of

living in a state of combat, either against heaven, or

against hell, because the former is at all times striving to

impart to him it’s own blessed life and light of purity and

truth, whilst the latter is at work to plunge him into all

it’s own miserable abominations and delusions.

Adored however be the FATHER or Manon-1s, who hath

ordained that trial and combat are comparatively of short

duration, and are then to he succeeded by endless rest and

peaee ! For such is the decisive testimony of Hi Most

Hour Woao, which accordingly announces to the sincere

‘Christian, that they who saw in tears shall reap in joy; and

that he that goeth forth and weepeth, bearing precious

seed, shall doubtless come again with rejoicing, bringing

his 8.1km)“ with him. [Psalm cxxvi. 5, 6.] whatsoever
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then may be the dangers, the difiiculties, the perplexitie!

and the sorrows, with which we are beset, annoyed and

alarmed in the present world, they are only preparatory

‘ and introductory to a new state of things in the eternal

world, where there shall be no more death, neither sorrow,

nor crying, neither shall there'be any more pain ,- for the

former things are passed away. [Rev. xxi. 4.] Danger

is thus to give place to security ; ditficulty to facility ; per

plexity t0 clearness of apprehension ; orrow and suffering

to joy and gratification; whilst every principle opposed to

our salvation is constrained to bow down to and confess a

divine power superior to itself, and ever converting it into

an instrument of our bliss. - , v ,s . ,

It is evident then that no fair decision can be made on

the subject of opposites, unless we take into the account a

state of future existence, regarding that state as the con

cluding scene of our present lives, when every event and

‘contingency, every determination of our affections and

thoughts, will be brought to it’s final issue, either in the

eternal kingdom of bliss‘or of misery. With a view there

fore to our being enabled to form a just judgment of our

present state of probation, we ought to he often undrawing

the curtain, which hides from our eyes the grand realities

of the invisible world, that so we may discover the termi

nation of what we now discern only the commencement.

Is it asked, how shall we undraw this curtain .9 [t is re

plied, by thinking above matter, which is the only vail that

hides from our intellectual sight the things of futurity, and

by bounding us within the regions of time, prevents our

looking into the purer and higher regions of eternity. Is

it asked again, Hon: shall we think above matter .9 It is

again replied, by elevating our thoughts and affections to

wards Gon, His WORD and KINGDOM, and by accustoming

ourselves to think in such a state of elevation, until we

make the happy discovery, that Gon, His Worm, and

Kmonom, are not only more interesting objects than any
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Christian names, as the true Christiarfafrieqfl, ,b'ficpusg

the termination ofzhis fears, ‘the ‘accomplishment gy‘hhis

hopes, the gate of introduction to, his purest joys, than

the closing period of all his trihls, pains, and sufl'eringic,

and at the same time the commencement of that state

of durable bliss when there shall be no more curse, but

thethrone of G01) and of the LAMB shall be in it,‘ and

His servants shall serve Him, [Rev. xxii. For

death, it is evident, howsoever it may affect matter, has no

power at all over mind, and of course the mind, or that
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spiritual substance which we call soul, and which is all

that properly constitutes what we term ourselves, remains

untouched by death, sufi'ering no diminution, but rather

‘experiencing increased energy in all it’s purposes, affec

tions, thoughts, and operations, by being set at liberty‘ from

it’s temporal connection with it’s material associate. “if”

tdislt‘rom the above considerations, then,'let us learn to

arm ourselves with increased patience under the operation

of every opposite, which, in our present state of probation,

adds to our difliculties, by strewing our path with thorns

and briers; recollecting the" happy day, when instead of

the thorn shall come up the fir-tree, and instead of the

brier shall come up the myrtle-tree ,- and it shall be to the

Loan for a name, for an everlasting sign that there shall

be no cutting ofl‘. [Isaiah lv. 18.] And let us‘recollect

further, that the sole'ground of [the permission of the ex

istence either of the thorn or brier of our natural evils and

errors is this, that being seen, rejected, and rooted up, by

a‘ vigorous repentance and evangelical faith, they may

finally make more manifest thatalivine unutterable mercy

bf the Mosr HIGH, which is ever disposed to. plant in their

place the'fir-‘tnee, and the myrtle-tree, of every saving

good and truth, and'thus to make to itself a name, by

giving to the humble and the penitent an unequivocal sign

of it’s everlasting endurance in that eternal kingdom, where

there‘ will be no cutting of, but where the blessed promise

will be for ever accomplished, Mg mercy will I keep‘ for

him for ever-more, and my covenant shall stand fast with

him. His seed also will I make to endurefor ever, and

"his throne as the days of heaven. [Psalm lxxxix. 28, 29.]
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SECTION 'xi.

0» the Efects intended to be produced in Man by the

above Doctrine of Opposites, together with the import

ant Duties incumbent on him, as resulting from those

Efl’ects. ' "r

EVERY doctrine derived from the Worm or Goo‘ is

manifestly designed to produce some beneficent efl‘ect on

the human mind, and in consequence to call and bind man

to the practice of some religions duty. Thus the doctrines

concerning the manifestation of Gon'in the flesh, concern‘

ing the redemption wrought by'Him, concerning repent

ance, reformation, regeneration, a future state, 8pc. &c.

have each of them a tendency to operate, more or less, on

the will, the understanding, and the actions of man,leading him to see either how great things his HEAVBNLY

FATHER hath done for him, or to discern how he ought to

conduct himself, in order that the divine mercy and loving~

vkindness may‘ not be extended to him in vain. For the

Worm or Go», it is evident, in it’s inmost bosom contains

‘the whole of the divine will and wisdom in the closest

union, and consequently, in proportion as mankind admit

it by faith and love into their afi'ections and thoughts, and

thence sufi'er it to govern and direct their lives, it changes

them from natural to spiritual; begets in them a new will

and a new understanding; restores in them the divine

image and likeness ; purges and purifies them from all the

defilements of sin, and thus accomplishes what is written

in the prophet concerning it, For as the rain cometh down,

and the snow, from heaven, and returneth not thither,

but watereth the earth, and maketh it bring forth and

bad, that it may give seed to the sorver, and bread to the

eater,- so shall My Word be that goeth forth out of big
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may”; ; it shall not return unto Me void, but it shall

awoinplish that which Iplease, ‘and it shall prosper in the

thing whereto I sent it, [Isaiah lv. 10, 11.]

w," as this is the law‘ of operation respecting the
Sqrip‘tyuresxor‘woanor G01) in general, so is it the

in?! of ,opgpation in regard, to every doctrine derived from

Scriptures first particalap; consequently it is a law of

mation extending to the doctrine of opposites which is

the suhjeptotf the present pages, inasmuch as this doctrine

immumd iJMfiYiMA'PWWiQP, and supported continually.

hyit’p, enlightening and edifyinggtestimony. For whep

the Worm or Go» teaghesathat there is a heavep {and}

hell, andJhat man is asuhjgntnfjnfluence from each ‘of

these kingdoms, whilst by influence from heaven he is

continually drawn upwards, to believe in, t9|_10\1'e,_’§l}d"tH0

obey the Qnn Ewan”, Gap, his merciful Cris/iron and

Barnum, and by ,influence from hell is' ‘asmconsta‘ntly

drawn downwards, t0 believe in, to love, ‘and to obey up

find buthimself and his passions ;‘ and when it is expressly
said, that no man canaerveitrvo masters, for he ‘will

hate the one, and love the other, or else he will to the

one, and despise the other, [Matt. vi. 24.], what sursr

,proot can be given that the doctrine of opposites is P

Scripture doctrine? ,; , _. , ,W ,, __

amt-let ,us proceed then ‘to clopsild'er somewof the more

ilnpprtantheti'ects, which the doctrine 0t‘ opposites is cal

culated to produce on the human mind, together with the

more interesting duties incumbent on man, as resulting

from those effects. _., . a. , ,

And Fms-r--The doctrine of opposites has a powerful

tendency to open man’s eyes to the knowledge of the awful

situation in which he is placed here below, by convincing

him that he stands ill the midst between two invisible king'

doms, the kingdom of light, and the kingdom of darkness,

and by demonstrating further that the inhabitants of- each

kingdom have perpetual accesito him; ‘:donsec'luentlyatjliat
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in all places and at all times, when; he be in ebmpslit‘si

alone; whether engaged in the business of life or ind-e‘;

tirement ; whether humbling himself before‘ Goo in the

sacred duties of the temple and the closet, or rebelling

against Gen by a neglect of those duties; he is'for ever

encompassed by a multitude both of heavenly and infei‘nhl

associates, who enter into all his thoughts, labour ‘to attain

possession of his will and affections, and. use' every efl'ort

to conjoin him with themselves, by inclining him either to

‘good or evil, and by thus either opening his eyes towthe

bright light of the ETERNAL TRUTH, or closing them for ever

against it’s splendour and it’s blessedness. ' ' "m

No human being, therefore, as to his soul or spiritf'iil

absolutely isolated, or separated from other spirits, becaitsb

such is the divine economy, discoverable throughout ‘the

universe of creation, that all created subjects stand’in con‘

nection, more or less close, with the first and only fountain

of life, called Goo, Jnoun, or Lonnf" and if thattconnec'é

tion were broken, the created subjects must instantly pé'

rish. And as they stand thus in connection with the ‘Uni’

VERSAL PARENT of life, they stand also in connection with

each other’; the nature of which connection is such, that

heaven, or, what is the same thing, the angelic’ hosts‘wlt'o

compose it, are closely associated, like soul and body/‘with

the human race, whilst the human race again are in the

same nearness to, and association with the kingdom of

- - ' t Ju' l‘;

" In the Scriptures of the Old Testament the DIVINE BEING, we find,

designated by the two distinct names, J ll-IOVAH, and Gen, the term Jam

van having more immediate reference to, and thus being intended to ex_

press, the divine principle of His love or goodness, whilst the term G0» has

more immediate reference to, and is therefore intended to express the divine

principle of his wisdom or truth. But in the Scriptures of the New Testa

ment, the same Divine Being ls perpetually called Lona, or Jesus, or Cams-r,

the tenn Lonn being expressive of the union of Divmrrv and Hummer“ in

the glorified person of the Gnsu SAviovn, whilst the terms Jmus and

Clnusr are expressive of the two divine principles which constitute that

union, viz. the divine love ‘and wisdom, or the divine goodnul and truth.
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darkness, or the disorderly spirits who compose that king

dom a, . ~ I

_ ' Was a_ y evidence besides that of Revelation required

' o1: thebtruth and reality of the above connection, it might

he‘sought for, and found \in the documentsof every man’s

daily experience, if he would attend to what passes conti

uuglly inxhisuown Iuin'dq F,or whence comes it that the

man ,rnindfis ‘the-subject of so many various opposite,

andlcgwtepdingdnflueneesjz, How shall we give any satis

factory account of thisfactof daily occurrence, that the

evil‘ purposes thoughts, which man holds inmost ab

horrence, shall suddenly intrude on his mind without his

qonsegbnpd put him to a momentary torture, whilst at the

game‘ time the good purposes and thoughts, in which he

takes his chief ‘delight, seem to fly away like so many birds

oi; passaggangl leave himiin perplexity and misery attheir

departure,’ but; destitute of power to recal them?“ It is

absolutely impossible to explain these phenomena on any

rational ground,’ but onthat which rests v‘on the authority

ofirevealedtruth, and which teaches thatbothgood and

evil, spirits have, continual access to man, and that thus

allflhis purposes and thoughts are not self-derived, but

originate, according to theirquality, either in the kingdom

of light and purity, orin the opposite kingdom of darkness,

defilement, and disorder. I

But how awful is this consideration, especially when

attended with the melancholy reflection that few people, ’

comparatively, are fully aware of their situation! How

ought we then to be affected by that doctrine Qfommeites,

which has a tendency thus to‘ open our eyes to a view of

the countless hosts of invisible friends and enemies which

beset us ! And how ought we, further to‘ attend to those

serious and interesting duties, to the discharge of which

this view so loudly and imperatively calls us ! v

For if it be true that the ministers of life and the mi

sisters of death'are thus continually around us, the former
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Mass-g,’ am 'salva‘tidti, sn'e 'tlie' latterl'plotti'h'g rear lee-1‘

struction, (and what can be true, if this is not true P) M

who cannot see the grand‘duty imposed’ on 'hi’nf pit-iri

ciple' “self-‘security, to as upon his guard,’ aiidht‘thié"
same-tinIe-tb consult how he may gilvesfii‘fl'efiefiv'i'tw'tli‘éi

blessed purposes of his heavenly friendsfaridhios'flmé'

any de‘l’eat’tlie assess-eve stamps of rimmed dies?‘

rs» im'ngenmm mam were assisted 'Blitlily" and

visible formsg'as they once time-(MusFpsmaisus'isr'didf

was amongst‘ us would 'refuse'thefii‘a meaalyascqmisr}

anil‘thu’s'shut his‘ doors against t‘lré‘iiillflbitéfd‘t'shfiliéithdli'?

Oh‘ the other hand, were we‘assured‘tliztt’a span of‘mfi

ness, with a (Bigger in‘ his hand,‘ shaming-messes?

hédsat- night, who amongst us Wm think mass“ emu:

manager to‘ sleep with a murderer waterline!“saw as" mmeawmsofoppositfis’ areal-saw is

place us iii‘ tlie'bestl posture of defeiiee' a'gaiiis'PalP'W'fii

agency, as so um Bessemer» prepareonr'mlhdflllr flie

mqmes a" the r'rch'est'blessings oram- ‘Hmania amiss;

Dy" disposing us to pay a becoming attentioii'to 'm'i'nisk

ters. Watchful‘uess therefore over the corrnpt'motions 6T

selfilove; habitual attention-to’ the sources" oflotut‘daily

purposes and thoughts ; devout supplihatibii'to’he'from an numéroiis foes of'oar' mssome ,-~ssauatiiaayh

plication to the light of divine truth,“ enalvle dii’t‘o’di'la’it

the exact line of demdibatiOirBetwe'en-‘good' and ‘will?’ these

are‘ some of the'w'eig‘h'ty obligationsimposedoii us by the

doctrine qfopposites. ' ‘9 - ' "
JV’WWW

is! But SacoNoL'n—The doctrine of oppos‘l'testeacH'eQL‘ 'iittt

only that we are perpetually beset with’ari‘lhd'efi‘nife v'iir’iet‘y

of evils, aud‘of evil spirits, but also th‘a't’the nature of evil

isisuch, that'iti cannot by any possibility be Mummies,

but only brought into subordination and 'stlly'ection, that

that it must ever remain with us, yet with‘ this 'dlfihrence,

that so long as we continue to cherish it, we are it’s‘ser

vents, bound-"init’sehaius, and hurried on- to it’ deirof
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destruction, whereas from the moment we renounce ‘it,

weihecome, it’s rulers, hreak,it’s chains, and see fit under:

ourfeet ‘beneath us, producing no other elfectinpon us,

than .to increase our adoration of that DIVINE Brine,

by Kgwhose power we are so miraculously preserved from it’s

defileinents, it’s. subtleties” and it?s dangers. ‘ n!

, H{that.thisisgthe case with all evil, both generally and

particularly, must be obviousfrom the representation given

igfithe Sacred Scriptures of the state and arrangement-‘of

eyils the regenerate mind. v Thus we read in the prophet

Isaiah, The wolf also shall dwell with the lamb, and the

leopard shall lie down with the kid,- and the calf, and the

young lion, and thefatling together, and a little child shall

lead them.“ Andjthe and the bear shall feed; their

yoamg ones shall lie down together ; and thelioh shall eat

straw like the ox. \ And'thesucking child shallplay on the

holeqf the asp, and the weaned child shall put his hand on

the ooohntrice’ don.v They shallnot hurt nor destroy in all ~

Wvhlyh mountain, [Isaiah xi. 6,‘ 7, 8, 9.].‘,- For in these

,words no intimation at all is given of the annihilation of

thenprinciplesof evil, whether signified by the wolf, the '

leopard, the beat‘, the lion, the asp, or the cockatrice, but

pulyrofwtheir subjection under the blessedspirit of inno

cence, {which innocence and it’s rule are figured by the

little child that shall lead them, also bythe sucking child

playing on the hole of the asp, ‘and the weaned childputting

In‘; Mmlmt the coclzatrice’ den, in which case the principles

of evil, though stilllexisting and operative, are under divine

wontrol, and thus are deprived of their power of hurting

.and of destroying.

Hence then results another important duty binding on

every Christian,;-which is this. In opposing his natural '

evils, and the powers of darkness with which they are con-‘

nected, he will never attempt to annihilate,.hut only to put

them: downin their proper place of subordination, and sub

mission, and'to keep them/there, by exalting the spirit of

innocence from Jesus Cmusr, and thus Jesus Cmus'r

Q
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Himself above them. He will,’therefore, consider‘attenl‘

tively what principles are ‘in. the centre of*his own mind,‘

and what in the circumference, and he will discover clearly,‘

that if the principles of heavenly innocence, of lotie and‘

charity ‘from Jzsus CHRIST are in‘the centre, and 'all oppo

site principles be driven to the circumference, then'ilo evil

can injure him, since every man is,‘ and will "be judged‘ by,
what is in the midst of ltlmf and not by what is Vin-ithe'ex-J

tremit'ies. His grand concern therefore will be to ‘exalt

Jesus Cnms'r to dominion, byimaintainiing the empirevof

‘His ‘blessed spirit ‘in the inmost recesses of his vown mind’;

being well assured that" if he continues faithful in‘ this

‘work, then what is " within will presentlfmanlfest‘dts'fif

without in all ‘it’s heavenly power of purification and sepa

ration, agreeable to the ‘divine. maximfCleansefifirkkfitm

which is within the ‘cup amlqolutter, that the outside of

them may be clean also. [Matt xxiii. 26.] Thus all. evils

will by degrees be removed from their central holds in ‘his

supreme love and afl'ections, and banished to their'cifcum

‘ferential prisons, where they will lose all their powers of

injury and destruction ; and thus t'oothe mind of the hum
ble and penitent Christian will become like the orange at D

his table, all sweetness and full of excellent flavour within,

whilst the bitterness is only to be found in 5the very ez-tre‘

mity qfthe rind. -\ M‘ \ ' i‘. '\ . i

-\_ Tammie—The above -=dect-rine of' opposites " teaches,

and this also~on divine authority, not-‘only that 'we' are

encompassed .witll evils and'evil spirits, and - that we must

ever remain in ‘some sort of contactwiththem, either ‘as

our lords and masters, or as our slaves‘ and servants,‘ but

also that‘our emancipation from the tyranny of these our

spiritual adversaries will depend upon‘ourselves, and on

this single,condition ‘of life and conduct respecting our

selves, viz.'iwheth'er we sincerely repent of our sins, and

believe in Jesus Cnnrs'r as Goo manifested in the flesh,

to destroy in us the works of the devil, and at the same
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time to. open and form in us the eternal and blessed king,

doln of His own pure love, wisdom, peace, purity, and

well-doing. , , . _ , _ r

‘in -That the doctrine of opposites is supported ,by divine

aulhoritynlin the above instruction,- must be plainto ever-y

attentive reader OfithG Won!) or Goo. For-what point is

more frequently or strongly insisted ‘on inethejsacred

.vblhme,.thdn.'the necessity of‘ repentance for the removal

of evil, and the necessity also vof faith .inapowerahove

ourselves for the accomplishment of the same ‘purpose?

The iieverlasting Gospel is accordingly ushered in with-the

solemn admonitory precept, Repentwye, for the. kingdom

of heaven is at hand, [Math iii. 2; chap. iv. 17.];' whilst

at the some time the BLssssn‘Jssns is announced as the

mnifested G01), in whom all ought to believe, and to

whmn'all ought to draw near and abide in,,for_ the remis

sion of theirsins, and for'power to become the sons of

_,Gon.. [See the Gospel throughout.] ,- . _ L

4 ,_ Here then‘we find the doctrine of ‘ opposites pregnant

also;with, other most important duties, and pressing. them

‘upon our ‘attention and practice with irresistible force and ‘

eloquence. For what is therstrongdanguage’of opposites

on- this, occasion 2, Both it not ‘ declare *‘to all‘ thefamilies

‘of the earth the edifying ‘lesson’, that every man is what

‘hello/(gee to be, and that he is‘ notwhat he hates‘to be, and

cansequentlythat his stater-inw eternity will depend alto

gether on the determinationtof‘ his love in regard ,to good

and evil, org-what amounts to the same thing, on the de

termination of his, choice, whether good or evil shallbe

his lord ‘and master? Doth it not declare therefore to all

‘the families of, the earth, that repentance and faith in the

Incmm're Goo are the two grand saving duties, and the

' vonly twp, by the proper discharge of which man may hope

for deliverance from eternal death, and» admission into

eternal life P For what shall we say is Gospel repentance,

huts sincere hatred- and detestation of all ‘the evil of sin 3

r
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And what is faith in the ‘Immune Goo, but‘a sincere vlove

of all, the good which proceeds from? that God, iandmf

which He is at once the fruitful parent, and the beneficeut

disposer? ‘ Whilst repentance therefore shuts the door of

the infernal kingdom, and keeps it shut, faith-in the IN

‘cnui’rs Goo opens the door of the heavenly kingdom, and

keeps it open. - w

But how many graces and virtues are involved both in

repentance and faith! For who can repent without dili

gent self-exploration,- without a competent knowledge of

the number and quality of his natural evils; without the

courage to resist them; without patience and perseverance

in such resistance, grounded in the conviction that they

are not to be subdued suddenly ? Who again can have

faith in the INcA'nNA'ra Goo, unless he be previously en

lightened with the knowledge who and what that Gon is,

and that in Him DIVINITY and Humm'rr are inseparably

united, and make one, insomuch that no access or approach

is given to Divmn'v, but by and through‘ the assumed

HUMANITY ? Who again can have this faith, unless he has

discovered also his own weakness, and his consequent need

of DIVINE Am; unless too he be convinced that an eternal

good is infinitely more deserving of his love than any

temporal good ; and lastly, unless he sees clearly that this

eternal good is the love of G011 and of his neighbour, and

that this love can'never-be secured and incorporated into his

life, until it's precedency is acknowledged, and all other

loves are submitted to it’s blessed government and control?

‘The doctrine'of opposites, then, in conducting to repent

ance and faith, is a guide at the same time to the temple

of wisdom, and to‘ the possession of all the gold, silver, and‘

precious stones included in that temple.

FOURTHLY—The doctrine of opposites, if we]! digested

and understood, has a tendency to explain, in a manner

the ‘most satisfactory, the nature of those spiritual trials

and temptations, to which man is exposed in the course of
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his,regeneration; and not only so,» but likewise to demon‘

strate the expediency, and even necessityiof such painful

exercises for the removal of evil, and the consequent'esta

blishment of the love and the life of heavenly good in the

human mind. .

For all evil, it is well known, is a violent and restless

principle, being perpetually under the impulse of‘the spirits

of darkness; so that whensoever any attempt is ‘made to

bring it into submission and subjection, it immediately

makes resistance, and strives to'maintain it’s sovereignty
in it’s own kingdom. I .

That ‘such is the nature of evil, we learn from the con

stant testimony of the book of Revelation, which'accord

ingly represents the life of man as a state'of'conibat and

’ warfare against his spiritual enemies, and as aconsequent

state of sorrow, until through victory he is introduced to

the repose of peace, and his sorrow is» thus turned into

joy. The same truth is- also confirmed by the general ex;

perience of mankind, which testifies universally that when

soever any one begins to-‘do the work=of repentance, by

opposing any evil in his own heart and life, he never fails

to be exposed to trial and temptation before the evil is

subdued‘; nor doth he cease to be-tried- and tempted until

the opposed evil bows down before a superior power, and

submits to divine control. - - = -

It is however to be well noted, that no one is ever ad'

mitted into a state of trial and temptation until, in thefirst

place, he is sincerely desirous to do the work of repentance,

and thus to effect a separation in himself between the pow

ers of heavenly good and of infernal evil, and until, in the

second place, he isinstructed in the distinct qualities both

of good and evil, so as clearly to discern their indefinite

varieties, and thus to see the precise boundaiiies by which

the kingdom of light and bliss is separated from the king

dom of darkness and misery. For if there be no desire to

do the work of repentance and separation, it is a most con
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.vincin'g proof that man, is under the dominion of evil, in

which case he willingly sufl‘ers himself to be carried down

.it’s stream, and making no resisting effort, is. not made

sensible of the violence of the current, as hevilmnediately

would be, if he attempted a change in the directiouof .his

motion. Again, if therebe no instruction received, as to

the distinct qualities of good and evil, it is again impossible

‘that a state of trial and temptation can be ‘experienced,

and that for this plain reason, because without such in

struction derived from the ETERNAL Tnu'rn, man would be

utterly incapable of maintaining successful combat against

his spiritual adversaries, ‘and consequently, if exposed to

such combat, would‘become an easy prey to their malice

~nnd artifices. ' - 5' . T ._m ‘it

Here then we may discover several other important

duties resulting from the doctrine of opposites. For if

the great work of repentance cannot. be efi'ected‘without

‘trial and temptation on the part of man, in other words,

without spiritual warfare and combat, thenlit is expedient,

‘ in the ‘first place, that every Christian .beaware of 1 this

necessity, and I in the second place, that he make provision

accordingly, by conaultiny (as it is expressed in the para

,ble) whether he be able with ten, thousand to meet him

that cometh against him with ‘twentg'thounond. [Luke xiv.

31.] But who, shall we say, is the wise disciple that

thus consulteth .9 Who is the spiritual combatant that

maketh the exact computation of the number and strength

of his spiritual friends and foes? Let the words of, Jssus

CHRIST, with which the parable concludes, answer these

questions—So likewise, whosoever hebe qf'you that for

saketh not all that he ‘hath, he cannotbe my disciple. [Ver.

33.] The true Christian, then, must forsake all that he

hath before he can be taught of J nsvs Cnnis'r how to con

,duct himself, so as to fight to the greatest advantage

,against his spiritual foes. But what, shall we say, is to

he understood by forsaking all that he hath .9 p It cannot
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surely m'eun-thathé should part w/vith his lands and houses’,

and other temporal property, since if this law were vto be

‘cofiie‘general, it' would be impossible for society to exist.

W'efztre compelled: then to‘ conclude,‘ that when Jesus

Ghatsr‘made this‘u condition of becoming His disciples»,

that man should'forsake all‘that he hath, 'He' had‘o'thei'

‘property? in view‘hé‘sitles‘lahds and‘ houses, and that this

other ‘property‘is' lnothing‘els‘e than man’s natural will and

'Iidtu'i-al‘ understandin'gf“ thus all his liatura'l affections‘,

haturhl- thou’ghtgand natural ‘delights, to forsake which

is no longer to regard them as his own, but to refer them

all to a ‘source above himself,‘ that is to say, to the divine

fountainlo‘frlife', the INrmrrE'and ETERNAL. ' " ‘

'1 “Behold here' then‘ the Bgireatrdutly of the spiritual com‘

b'atant, or that rule of life whieh'iev‘ery man'is called to

attend to and practise<,1‘wh€h*in aistate of spiritual trial

and» temptation! For his strength in this ‘state is to

‘renounce ‘all dependan'ce "on himself, by asoribing all that

he hath t'o'di-‘vine' bounty, and thus possessing it as a con

’tinual‘gift from the Tum-:1: or MERCIES, rather than as

property either self-derived or selfeproteeted'. The‘more

absolute therefore that this self-renunciation is, the more

complete will ‘be his security, since in proportion as he

acknowledges all of goodness and truth, all of ‘will and

understanding, '= all ‘of a'fi‘ecti'on and thought, to be from

-Gon,' and' not from himself, in the same proportion he

places those principles under ‘the ‘protection of omnipo

~ tence, and thus, fighting under the banner ofthe ALMIGHTY,

his warfare cannot ‘fail to conduct him to victory, agreeable

~ to the tenour of the divine promise, Beeause thou hast

made the‘ Lon‘n my refuge, the MOST HIGH thy habitation,

therev shall no ‘evil befal‘thee, neither shall any plague

come nigh thy dwelling.‘ For he shall give his angels

charge over thee, to keep thee in all ‘thy ways : They shall

bear thee up in their hands, lest thou dash thy foot against

~ a stone. 3 Thou shalt tread-upon the lion and adder, the
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young lion and the dragon shalt thou trample under feet,

{Psalm ,xci. 9 to 14,] Thus vtoo the true believer, in'all

his spiritual trials and temptations, like Jonah in thebelly

of the whale, experiences an immense increase of faith and

love, resulting even from the principles of destruction,

being enabled to say, I went down. to the bottoms of the

mountains ,- the earth with her,bars was about me for

ever‘,- ' get hast Thou brought up my lifefrom corruption,

_0 Lord my God, .1. "an unto ' with the

voice of thanksgiving ,- I will pay Thee that I have vowed.

Salvation is of the Lord; '[Jonah'ii.;6, 9.] _, I

' ,FirraLn—Another ctfect ‘of thedoctrine of opposites is,

to convince us of the dangerof, mixing them togethem, and

at the'same time to pointout the benefit and _the.,bl,essing

which may; be expactcdto result frompreserving them in a

state of distinction and separation. ; . 1“. ‘[1,,

Opposites are said to be mixed, when they are nondis

itinguished ‘or discriminated the one frnmthe other,1~,thns

‘when, no line of separation is drawn in the mind between

good and evil, between truth and error, between_.the fat

.cattle and the lean cattle, [Enoch xxxiv. 20.],-(betweeu

what is of Goo, and in agreement with His diviuelove and

rwisdom,‘ and what is not of Goo, consequently what is

wpposed to Him andto all His sanctities. This confused

‘state of ‘good, and evil, of Ztruth and error, was figured by

she, mia'edpmltitudfl, of which we readin the book of E1

pdns, where it is written concerning the children of Israel,

at the time of their going up‘ out of Egypt, that a mixed

,multitude went up also with them, and flocks and herds,

even very much cattle. [Chap. xii. 38.] The same state is

also described by thevhedge of the vineyard which was to

be taken away, and the wall whichwas to be broken down,

of which it is thus written in the prophet Isaiah, “And

u“ now go to ; I will tell you what I will do to my vineyard;

\ f‘ I will take away the hedge thereof, and it shall be eaten

.5 up ,- and break ‘down the wall thereof, and it shall be
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“trodden down; and I will lay it waste; it shall not be

“ pruned, nor digged ; but there shall come up briers and

‘i thorns,” [chap. v. 5, 61] For under the figure of a vine

yard is here manifestly described the church, called the

house of Israel, and the men of Judah, according as it is

written, The vineyard of the Loan or Hosrs is the house

of Israel, and the men of Judah His pleasant plant,

[ver.l7.] ; and under the figure of a hedge and a wall is as

plainly marked the discrimination of principles which ought

to prevail in the church, together with the security thence

derived, the former being siguified'by a hedge, and the

latter by a wall, since the hedge of a vineyard, we know,

is for separation and distinction of the vineyard from what

is not the vineyard, whilst the wall is for defence. When

therefore it ‘is said by the ALMIGHTY, that He will take away

the hedge of the vineyard, and break down the wall, we are

instructed in the most significant language concerning the

miserable and defiled state of the Jewish Church, viz. that

for want of proper discernment and discrimination of prin

ciples, it would be left in the confusion of darkness, and

the consequent terrible mixture of good and evil, of truth

and error, of what is of G0]: and what is not of G01).

3;? Hence then may be seen, in some degree, the danger

to which we are exposed, whensoever, from want of due

watchful'ness and attention to the light of heavenly truth,

we suffer the contending principles of our minds to be so

confounded together, as not to be discerned by us in their

proper distinct colourings, characters and tendencies. For,

in such case, what must be the necessary consequence, but

that our spiritual vineyard will be left without a hedge, or

a wall, and will thus be eaten up, and trodden down, whilst

the boar out of the wood doth waste it, and the wild beast

of the field doth devour it .9 [Psalm lxxx. 13.] Or, to

speak without a figure, will not the evil affections, and

false persuas‘ions in our minds, being left unnoticed, and of

course unrestrained by the light of the DmNE 'l‘au'rn, im_

R
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pose themselves upon us under the aspect of good afl'ecé‘

tions and true persuasions, and thus‘ tempt us to yield to

their seducing and overwhelming influence ? Will not evil’

thus clandestinely supplant good, and error truth, until at

length we be left in such a miserable state of confusion.

and~darkness, as not even to know what is good, or what

is evil, what is true, and what is not true? And what

must be the terrible result, but that, according to the dream

of Pharaoh, the ill-favoured and leanifleshed hine will eat

up the seven well-favoured and fat hine, and the seven

thin ears will devour the seven rank and full ears .9 [Gen.

xli. 4, 6.] Or, to speak again without a figure, will not

the evil affections, with their direful and delusive persua-'

sions, destroy all the good affections, and ‘extinguish

every ray of heavenly truth in such a dark and disorderly

mind, until ‘they have established in it their own unlimited,

yet infernal and destructive dominion P

But whilst we view with mingled horror and compas

sion the perilous state of ‘a mind thus unexplored and un

arranged, and thus confused and iflm’ixed, let us recreate

our delighted eyes with the contrary portrait ' of that

enlightened Christian, who hath begun to set his spiritual

house in order, by noting, discriminating, and separating

the several principles of good and evil, of truth and error,

which he finds operative in himself, and contending for

sovereignty. Behold him then,- in the first place,‘planting

in his spiritual vineyard, or rather suffering it to be planted

by the GREAT Housnnonnnn, [see Matt. xxi. 33.], a hedge

of the most marked‘ discrimination, for separation and for

defence! '» Behold him’for this blessed purpose opening

his mind continually to the light of heavenly truth, as it is

imparted in ‘the sacred pages of the revealed Word, since

it is by this light alone that he can be qualified to distin

guish the indefinitely various and contending principles of

which his life is compounded, so "as to call them all by

their names, and to assign to each itls proper place l Be
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hold him thus distinguishing accurately between the lamb

and the lion, between the sheep and the wolf, between the

oz- and the bear, between the done and the owl, between

the fiat-tree and the thorn, betwe'enthe myrtle-tree and

the bramble, and not only distinguishing, but arranging

each ‘principle in his ‘own mind according to it’s proper,

precedence, as graduated in the scale of divine estimation !

Can any one doubt of the infinite benefit and-blessing

which must of necessity result from such an arrangement P

For in this case, will not all the principles of evil and of
error, ofidefilement and of destruction, not only be de

prived of their power, but be converted also ,into the

happy means of promoting good, by bringing their oppoe

sites into fuller exercise, and thus by making them strike

deeper root in the regenerate mind, comparatively as a

stormy wind, by the agitation which it excites, fixes the

disturbed tree more firmly init’s soil? . Will not harmony

thus arise-out of discord, peace-out of conflict, rest out of

labour, and this in proportion to the violence of those

opposites? And will not thusthe' riddle of Samson be

again verified and explained, Out of the eater came forth

meat, and out of the strong came forth sweetness ?

[Judges xiv. 14.] _

LASTLY—The doctrine of opposites has a tendency to '

unfold to us- the mystery of all those changes of state and

vicissitudes of events, which every man experiences here

below, and thus to conduct usto the most edifying views

of the stupendous operations of the Divms Pnovumncs,

in the regulation of those changes and vicissitudes; and at

the same time, to compose our minds into such a Christian

temperament of submission, gentleness, tranquillity,-pa

tience, and even cheerfulness, as may best secure to us all

the blessings and benefits with which that providence is so

abundantly fraught. ,

- .. By the changes of state here adverted to, are to be uns

derstood all those perpetual and almost momentaryrfluctuas
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tions in the afi'ections, the thoughts, the sensations, the

joys, the sorrows, &c. &c. which all men feel in a greater

or less degree, and more especially those who are attentive

to the operations of their own minds, and who from such

attention are led to note more minutely all the risings and

falling-s of their mental barometer‘- and thermometers.

For, in regard to the afl'ections, how variable are these

living principles in the course even of a single day, not only

as - to their intenseness, but likewise as to the multiplicity

of objects and purposes towards which they are directed l

Alternately warm and cold, elated and depressed,fixed and

unstable, how plainly do they demonstrate that the mind of

man is not it’s own master, but is under the control of

foreign agency and influence of contending powers and

principles, which drive it, as the wind drives chatl“, in every

direction, and this without even asking the consent of it’s

owner and lord! What child of Adam hath not felt more

or less of this alternation, whilst not only in the concerns of

natural life, it’s business, recreations, pursuits, and asso

ciations, but also in the more momentous interests of spiri

tual and eternal good, hope is suddenly supplanted by fear,

joy by sorrow, and all the bright prospects of successful

issues by the melancholy gloom of disappointment and

despondency, and vice veraa .9 It is not, however, intend

ed by this remark to insinuate that the determination of

the hnman'will in respect to good and evil, eternal life and

eternal death, is not unchangeable; because so far as such

determination is in conjunction with the unchangeable pur

pose of the ALMIGHTY, so far it becomes itself unchangeable,

fixed, and permanent, notwithstanding the changes which

take place in the lower principles of the natural and sensi

tive mind. It is only intended to say, that so long as man

continues in connection with matter, he must of necessity

be subject, as to his outward man, to it’s fluctuations,

whatsoever may be the firmness and fixedness of the prin

ciples and persuasions of his inner man.
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Yet what is thus true of the afiections is equally true

of the thoughts, sensations,joys, sorrows, &c. &c. to which

they give birth, and which therefore, like their parents, are,

subject to perpetual vicissitudes. For who can say to any

particular present thought, sensation, joy, or sorrow,

Stand still ,9 Let him only notice it’s current, during the

course of a single day, and he will find that he has no

command over it, so as to render it stationary.

rapidly, for instance, does one delight succeed another in_

the short period of twenty-four hours '. And who can count

the variety of delights through which he passes during that

period? Yet what are delights but the children of afi'ec

tions and thoughts, which thus by. their continual variations

make manifest ‘the mutability of the sources from whence

they spring?

Nor is this mutability more evident in the affections,v

thoughts, sensations, &c. of the human mind, than in the

circle of human events, or of what are commonly called‘

contingencies in the afi'airs and concerns of this lower

world. This subject however is in itself so trite, having

employed the pens of moralists in all ages, and being con

firmed moreover by the common experience of mankind,

that it may be sufiicient to observe concerning it, that the

fluctuation of all things merely temporal bespeaks the

existence and operation of a tide in other things, besides

the waters of the sea, and that this tide hath both it’s flux

and reflux, and is also, like the tide of waters, under the

influence and action of superior powers. For what en

lightened eye, which has been accustomed to contemplate

the ebbings and flowings of human prosperity and adver

sity; the risings and fallings of 'einpires, as well as of

individuals; the summer and winter, the heat and cold,

the seed time and harvest, the storm and calm, which so

rapidly succeed each other in the various regions of men’s

purposes, pursuits, business, and employments, cannot dis

cern also, that the waters of the life of man, as well as
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those of the ocean, are kept in a continual agitation; ‘that

they move besides in alternate opposite directions ; that

flu-l‘is thus succeeded by reflux, and reflux again byflux ,

and that all this mutability is absolutely unaccountable

without recourse had to the operation of the opposites,

which have been the subject of the preceding pages,ias

they are acted upon and influenced by foreign powers, and

ose of ‘an order infinitely superior to the subjects. on

which they act? . z

But what ,shall .we say are these foreign and superior

powers, which thus produce a daily tide both in the minds

of men and their afi'airs? The thoughtless and unbeliev

ing refuse to acknowledge any such powers, and therefore

refer allcontingencies to what they call chance, or fortune.

The self-taught philosopher again, who sets his own con

jectures above divine revelation, ascribes all human, events

to what he terms the fixed laws of nature, and of course

supposes them to be the creatures of necessity. Shall we

then, in agreement with these sentiments, exalt these

visionary beings, called chance and fortune and necessity,

by placing them‘on the throne of the Mosr Hiea G01) ? Or

shall we not rather adopt the ideas and language of re—

vealed wisdom, and say in our hearts, as well as with our

lips, JEHOVAH hath prepared His throne in the heavens,

and Ills kingdom ruleth over all, [Psalm eiii. 19.]; Are

not fire sparrows sold for two farthings, and not one of

them is forgotten before Goo ; but enen the very hairs of

your head are all numbered ? [Luke xii. 6, 7.] Shall we

not therefore bow down under the heartfelt acknowledg

ment of a DIVINE PROVIDENCE, which extends it’s blessed

superintendance, ' not only generally, but particularly, and

thus to the most minute concerns of our lives? Surely if

we believe in a divine revelation, we must be compelled to

adopt this acknowledgment, and to confess in agreement

with it that chance and fortune and necessity are mere

nonentities, and that all things are under the control and
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government of ' the INFINITE and the ETERNAL, whose name

in the Old Testament is called Jandvsn-Goo, but in the

New‘ Testament Jasus CHRIST.

‘ ’ But perhaps, on this occasion, some will object, and

say, How can the unchangeable G01), by His providence,

either produce or tolerate the above-mentioned changes

amongst ‘men P If this ALMIGHTY BEING extends His

divine influence-‘and authority, His divine rule and govern-1

me'nt here below, whence comes it to pass, that we observe

so much of a contrary influence and operation P and why

does not ‘the divine omnipotence instantly interpose itself

to prevent all that vicissitude, mixture, and misrule, which

such contrary influence and operation are perpetually intro

dncing into the world bothgenerally andindividu‘ally?

The above doctrine of opposites can alone give a satis

factory answer to these objections, because this doctrine

alone teaches, that the providence of the Almighty is prin

eipally employed in controlling opposites, that so they may

become productive of all that good, which was originally

intended by them, and which, there is every reason to

believe, could not be produced without them. ‘ Gon there

fore doe not annihilate opposites, since in so doing, He

would annihilate at the same time the free-will of man, and

thus render him incapable of happiness, but he permits

and governs opposites, agreeable to what was shown above

in Section VIII, for the purpose of compelling them to ‘

‘administer to the blessedness of His kingdom. It is more

over to be observed, that the providence of Goo-is not so

much concerned in providing temporal gratifications, as

in securing eternal joys, and is therefore operative rather

in-begetting a capacity for future bliss, than in promoting

present indulgence. And since the capacity for future

bliss depends entirely on man’s purification from his natu

ral evils, and these natural evils, cannot be purged away

and separated by any other means so efl'ectually as by

trials, troubles, difliculties, perplexities, vicissitudes and
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alternations of joys and sorrows, through all the various

states and stages of human life from the cradle to the

grave’, therefore the divine providence permits and directs

those means, solely with a view to the blessed end to

which they conduct the humble, the faithful, and the

obedient.

Have we still any doubts on this interesting subject?

Let us consider how the case stands in regard to the

acquirement of any one evangelical grace and virtue. Let

us take, for instance, the grace of humility, and then let

'us ask ourselves, what are the most likely and probable

means of securing this inestimable grace, without which

all other graces are of no account in the sight of Gen?

But first let us consider well what humility really is, and

implies, until we discern clearly that humility is the heart

felt acknowledgment that of ourselves, separate from divine

influence, we are mere defilement, ignorance, misery,

death, and hell, and that all the good we are capable of

willing, thinking, and doing; all the truth too, which we

are capable of seeing, acknowledging, and delighting in;

all the happiness also, which we ever did or can enjoy ; are

perpetual gifts of a divine unmerited mercy, and no more

originate in ourselves than the heat and light which we

receive every day from the body of the sun. Humility

therefore implies a profound sense of the all of G01), and

the comparative uothingness of man, consequently a sense

that the all of merit, of glory, of power, and of every other

excellence, is to be ascribed solely and exclusively to the

INFINITE and the ETERNAL. It implies further, that we find

our chief happiness in the above acknowledgment and

sense, and in thus being restored to the true knowledge of

GoD and of ourselves.

But who now, shall we say, is most likely to be the

greatest proficient in this divine grace of humility, the

man who is never made sensible of the fluctuations to

which his own mind is exposed, and of ‘the unsettled state
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of human events, and of the continual operations-oi‘ ‘the

divine'provideaee in the control ofboth, or the true Chris'

tian, who is accustomed to attend to what passes daily both

within him and without him, and to note a DIvnv-E HAND

regulating all the wheels both. of mind and matter, and

directing their conflicting powers to the production of

the greatest possible good v.P Surely both reason and reli

gion agree in setting the bright crown of pure gold, whe

ther ‘constructed of any single virtue, or of all the virtues,

‘en the head of the latter, and in declaring concerning the.

'former that he is not as yet prepared to wear it. For what

"is more vhumbling to man than a right knowledge of G01),

and of himself; of Goo, as riding on the storm of human

passions‘, and saying to the winds and waves, Be still,

and‘ of himself, as the continual subject of those boisterous

agitations which exposehim every instant to danger, and

from which nothing can preserve him but the arm of an

omnipotent G01) and SAVIOUR, perpetually stretched out for

his protection? What, again, can be more humbling than

a due and correct sense of human life; the uncertainty of

‘ it’s best-arranged plans and most flattering prospects ; the

very thin partition which separates between it’s brightest

joys and it’s darkest sorrows ; it’s sudden transitions from

prosperity to adversity, from the enjoyment of friends, of

honours, of reputation, of health, of property, &c. &c. to

all that waste, desolation and destruction, which the whirl

wind of opposites sometimes brings along with it so sud

denly and so tremendously ? Yet what is thus true of the

heavenly grace of humility, is equally true of every other

heavenly grace and virtue, not one of which can be ‘deeply

and- firmly rooted in the human mind and life, until the

recesses of the heart be attentively and diligently explored ;

until the collisions of contending principles he thus dis

covered; until likewise the uncertainties and fluctuations

of all‘ temporal things be seen and acknowledged; and,

lastly, until recourse be had to the divine providence-of

. s
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the Mosr HIGH, as to the only regulating power by which

.those collisions can be restored to concord, and those un

certainties and fluctuations can be made to hear the divine

voice, which says in the midst of them, Stand still, and see

_the_ salvation of the Loan, which he will shew you to-day,

' [Exod. _xiv. 13.]

Do welwish then to attain unto the fulness of Christian

perfection, _as resulting from a full assemblage of all

‘Christian graces and virtues P Do we wish to arise out of

the lower regions of fretfulness, of discontent, ofrepining,

‘either witlrregard to our own frailties and imperfections,

_or those of others, and to ascend into the pure atmosphere

of unlimited submission to the divine‘will and providence

in all things? Do we wish thus to maintain in our souls

all that tranquillity, patience, and peace, of which Jesus

CHRIST spake when He said to His disciples, Peace I leave

‘with you; Mgpeace I give unto you: not as the world

giveth, give I unto you ? [John xiv. 27.] , We must then,

‘taking the light of the divine truth for our guidance, be

bold toenter into the inmost recesses of our own minds,

had there explore, as in the divine presence, all the cou

flicting principles, persuasions, joys, and delights, of which

, they are composed. We must also note, with a discerning

eye, the unstableness of all things around us, and how,

_like the atmosphere with which we are encompassed, all

our temporal concerns are subject to sudden alternations

of cloud ‘and sunshine, of storm aud‘calrn, of cold and,

heat, of depression and elevation, which are altogether out

- of the reach of human control. But we must not stop

here. When we have thus contemplated with our spiritual

microscope all that is passing in ourselves and in the World

_ around us, we must then turn from this t‘ulleg of the sha

dow of death, and lift up our eyes unto the hills from.

whence cometh our strength. And here, if we would

secure all the advantages which our situatioirpresents to

gur acceptance, we must acquaint ourselves well with the
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DIVINE ‘BEING, who dwells on these hills. ‘We must ob’

serve how by His divine love and wisdom He is continually

present in every part of His creation, in like manner as"

the sun of this world, which is an exact emblem ‘of Him,

is present ‘by his reviving‘ heat and light in every part of

the system in ‘which he shines. - We must observe‘ further

how by His providence, ‘which'is nothing else but the‘

government of His divin'e- love and‘ wisdom, He directs

and rules all events, 3even the'most’mi'nute, in' the outward‘

world of nature, and especially in the little’ kingdom- of

every human mind, 'that He may 'bring good “out of evil,

harmony out of discord, and order ‘out ‘of disorder, But

we‘must'not be content with observation only, nor even

with-the privilege, ' great as it ‘is, ‘ of beingintroduced into

the divine'presence, and of beholding all the wonders of the

divine administration. ' For to make that presence and

administration blessings to us, it will be necessary that

we connect ourselves with‘them' in‘ will, in’ purpose, in

thought, and in ‘operation, and-especially in ‘the will, pur-'

pose, thought, and operation, of renouncing all our natural
evils from this pure and heavenly motive,vbecause they are

directly opposed to the divine will, the divine purpose, the

divine thought, and the divine operation.

Here then let us fix our feet firm in the persuasion and

the practice of the duty which most concerns us. Let us

hate all sin and folly, because it is opposed to Goo, and

let us love, cherish, and do all that is good and wise, be

cause it is of G01), and conducts to G01). Thus may we

humbly hope to connect ourselves with the divine omnipo

tence, the divine order, and the divine stability; and in

the degree that this connection is perfected, divine omni

potence, order, and stability, will descend into all our

afl'airs, and our house will be founded on a rock. And

what words can describe the‘ blessedness of such a state ?

.For shall we not then be taken out of our own hands, and

out of the. hands of every enemy, and placed in the hands
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of_ the GREAT FATHER or Mancrss, the Govsanos or "was

Umvaasa? And in this case will not mutability be con

verted into constancy, fluctuation into fixedness, in the

afi'ections, tempers, and dispositions of our minds, since

whether we be in joy or sorrow,’ inprosperity or» adversity;

whether our passions be at rest or in commotion 5 whether

we are basking in the sunshine of divine peace andcon,

solation, or are left still to struggle with the ‘waves of

trial and temptation; in each and all of these states we

shall be enabled to sing with the holy man of old, “ Go»,

is our refuge and strength, a very present help in trouble.’

Therefore will we not fear though the earth be remopqd,

and though the mountains be carriedoiutq the must of the

sea. Though the water; thereof roar anda-he troubled,

thoughihe mountains shahe with swellinge ther-ref.

Therese a riser, the streams whereqflehallmqkeyglad, the

city of Goa, the holy place of the tabernacle qf- tke Mos'r

H1011. GranI is, in the midstof'her, she shall not/be moved,

Gon shall help her, and that right early, [Realm xlvit

[to 6-]
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CONCLUSION.

IF the reader wants any further evidence on the interest

ing subject of the foregoing pages, the Author is desirous

of refierring him to a work, which, he thinks, cannot fail

to give him every satisfactory information. It was written

originally in» the Latin tongue by the learned, pious, and

honourable EMANUEL Swammnoue,v and was-translated‘ into

the English language several years a o by a learned phy

sician of this country. The work is divided’ into sections,

and every section into distinct propositions, which are

afterwards proved by the clearest reasonings grounded

both in the documents of revelation and of philosophy.

The heads of the'several sections, together with the'pro

positions into which) they are divided, are as follow.

(2 ' Mix/om mm?’x

‘ m sEc'noiv I. ’

THAT Divine Providence is the government of the divine

love and the divine wisdom of the Lord. ‘

Propositions.

1. That the universe, with all and'singular it’s contents,

was created from the divine love by the divine wisdom.

2. That divine love and‘ divine wisdom proceed as one

from the Lord. 3. That this one is in a certain image in

every created thing. 4. That it is of- the divine providence

that every created thing in general and in particular be

such a. one ; and if it be not, thatit be made so. 5. That

the good of love is only so far good as it is ‘united to the

truth of wisdom; . and'that. the truth oi‘ wisdom is only so

fag-truth, as it is united to the good‘ of love. 6. That the

good of love not united to the truth of wisdom is not good
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in itself, but is apparent good ; and that the truth of wis

dom not united to the good of love is not truth in itself,

but is apparent truth. 7. That the Lord doth not suffer

any thing to be divided, wherefore it must be either in

good and truth together, or it must be in evil and what is

false together. 8. That what is in good and truth toge

ther is something, and that what is in evil and what is

false together is not any thing. , 9. That the divine pro

vidence of the Lord is eflicacious in compelling evil and

what is false together toserve for equilibrium, for relation,

and for purification, and thus for the conjunction of good

and truth with othersf

‘ A

SECTION II.

THAT the end regarded by the Divine Providence of the

Lord is the formation of heaven from the human race.‘

\ a‘ - "

w - . M w \“m‘. .
~_ . .

\-. " Propositions,

1. That heaven is conjunictidin with thé Lord; "2) That

man by creation is of such a quality, as to be capable of

nearer and nearer conjunction with the Lord.r 3. That in

proportion to the nearness of man’s conjunction with’ the

Lord, in the same proportion he becomes wiser. 4. That

in proportion to the nearness of man’s conjunction with

. the Lord, in the same proportion he becomes happier.v 5.

‘That in proportion ‘to the nearness of man’s conjunction

with the Lord, in the same proportion-‘it appears to him

‘more distinctly‘ that‘ he is his, own, and he observes more

evidently that he is the Lord’s. H) _

SECTION III.

That the Divine Providence of the Lord, in every thing

whichit doeth, hath respect to what is infinite and

eternal. ‘ - '
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Propositions.

I. That what is infinite in itself, and eternal in itself,~is

the same thing with’ what is divine. 2. That what is‘ infi

nite and eternal in itself cannot but regard what is infinite

from itself in things finite. ‘ 3. That the divine providence,

in every thing which it doeth, hath respect to what is infi

nite and eternal from itself, especially in saving the human

race. 4. That an image of the Infinite and Eternal exists

in the angelic heaven, consisting of the human race who

are saved. 5. That to regard what is infinite and eternal

‘in forming the angelic heaven, that it may be before the

Lord as one man, who is His image, is the inmost [prim

} ciple] of'the divine providence.

SECTION IV.

.THAT the laws of the Divine Providence are such as are

unknown to man.

SECTION V.

-THAT it is a law of the Divine Providence, that man should

act from freedom according to reason. '

Propositions.

1. That man hath reason and‘ freedom, or rationality

and liberty ; and that those two faculties appertain to man

from the Lord. 2. That whatsoever a man doeth from

freedom, whether it he of reason or not of reason, provided

it be according to his reason, ‘appears to him as his. _3.

That whatsoever a man doeth from freedom according to

‘his thought, is appropriated to him as his, and remains.

4. That man, by those two faculties from the Lord, is re_

formed and regenerated ; ,and that without them he cannot

be reformed and regenerated. 5. That man, by means of

‘those two faculties, _may be reformed and regenerated, so
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far as he can be led by them to acknowledge that every

thing good and true, which he thinketh and doeth, is from

the Lord, and not from himself. 6. That the conjunction

of the Lord with man, and the reciprocal conjunction of

man with the Lord, is effected by those two faculties. 7.

That the Lord, in every progression of His divine provi

dence, keeps those two faculties appertaining to man un

tainted and as holy. 8. That therefore it is of the divine

providence that man should act from freedom according to

reason. _
v

SECTlON VI‘.

THAT it is a law of the Divine Providence that man, as off

himself, should remove evils as sins in the external

_ 1.

man, and that thus, and no otherwise, the Lord can

remove evils in the internal man, and at the same time?

in such case, in the external. 1
I

Propositions.

1. That every man hath an external and internal prin

ciple of thought. 2. That the external principle'of man’s

thought is in itself of such a quality as his internal is. 3.

That the internal cannot be purified from the eoncupis

cences of evil, so long as evils are not removed in the ex

ternal man, because they stop up the way. 4'. That'evils

in the external man cannot be removed by the Lord except

by the instrumentality of man. 5. That therefore man

ought as of himself to remove evils from the external man.

6. That in such case the Lord purifies man from the con

cupiscences of evil in the internal man, and from the evils.

themselves in the external. 7. That it is the continual.

endeavour of the divine providence of the Lord to join man’

to Himself, and Himself to man, that he may give him the

happy things of eternal life, which can not be effected, only

so far as evils with-their concupiseenees are removed.
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{_ SECTION VII. ~

THAT it is a law of the Divine Providence, that man should

not be compelled by external means to think and will,

thus to believe and love the things which are of re

ligion; but that man should induce, and occasionally

compel himself.

Propositions. _

_ 1. That no one is reformed by miracles and signs, be

cause they compel. 2. That no one is reformed by visions,

and by discourse with departed spirits, because they com

pel. 3. That no one is reformed by threats and punish

ments, because they compel. 4. That no one is reformed

in states of non-rationality and non-liberty. 5. That it is

not contrary to rationality and liberty for a man to compel

himself. 6. That the external man must be reformed by

the internal, and not contrariwise. \

SECTION VIII.

THAT it is a law of the Divine Providence that man be led

and taught from the Lord out of heaven, by means of

,the word, of doctrine, and of preaching from the Word,

and this in all appearance as from himself.

Propositions.

I. That man is led and taught from the Lord alone.

2. That man is led and taught from the Lord alone,

through the angelic heaven and out of it. 3. That man

is led of the Lord by influx, and is taught by illustration.

'4. That man is taught from the Lord by means of the

‘ Word, of doctrine, and of preaching from the Word, thus

immediately from himself alone. 5. That man is led and

taught from the Lord in things external in all appearance

as from himself. '

I
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SECTION IX.

THAT it is a law of the Divine Providence that man should

not perceive and be sensible of any thing respecting the

operation of the divine providence, but that he shouldv

still know andacknowledge that operation.

Proposition/8.

1. That if man perceived and was‘ sensible of the opera

tion of the divine providence, he would not act from free

dom according to reason, neither would any thing appear‘

to him as of himself : In like manner if he foreknew

events. 2. That if man manifestly saw‘ the divine provil

dence, he would bring himself into the‘ order and tenor of

it’s progress, and would pervert and destroy it. 3. That

if man manifestly saw the divine providence, he would

either deny a God, or would make himself a God. 4.

That it is given to man to see the divine providence from

behind and not from before‘; also in a spiritual state, and

not in a natural state. '

SECTION X.

THAT man’s own proper prudence is no prudence, and

' only appears to be prudence, and likewise‘oughtv to' apl

pear to- be so: but that the Divine Providence, as ope

rating in things most singular, is universal. '

Propositions. '

1. That all the thoughts of man are from the afi'ections

of his life’s love, and that there are no thoughts atall, nor

can any be given,vwithout those afi'ections. 2.. That the '

affections of man’s life’s love are known, to the Lord alone.

3._ That the affections of man's life’s love from the Lord

are led by His‘ divine providence, and at the same time, in

such case, the thoughts which give birth to human prus

dence.. 4.. That the Lord by His divine providence com.

pounds the afi'ections' of the whole. human race into one
form, which is- human.‘ 5'. That hencev heaven and hell,

which are from the human race, are in such aform. 6.
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That they, who have acknowledged nature alone, and hu

man prudeuce alone, make hell; and that they, who have

acknowledged God and His divine providence, make hea

ven. 7. That all these things cannot be effected unless it

appears to man that he thinks from himself, and from him

self manages his concerns.

SECTION XI.

Tsar the Divine Providence hath respect‘ to things eternal,

and to things temporal in no other way, than so far as

they are in agreement with things eternal, '

Propositions.

I. That temporal things have reference to dignities

and riches, thus to honours and gains, in the world. 2.

That eternal things have reference to spiritual honours

and wealth, which are of love and wisdom, in heaven. 3.

That things temporal and things eternal are separated by

man, but are joined together by the Lord. 4. That the

conjunction of things temporal and things eternal is the

divine providence of the Lord.

SECTION XII.

Tun-r man is not let into the truths of faith, and into the

goods of charity, interiorly, unless so far as he can be:

kept in them, even to the end of life.

_ ‘ Propositions,

1. That man may be let into the wisdom of spiritual

things, and likewise into the love of them, and yet not be

reformed. 2. That if man afterwards recedes from them,

and goes away into what is opposite, he profanes holy.

things. 3. That there are several kinds of profanations,

but that this kind is the worst of all. 4. That on this ac-.

count the Lord doth not let man interiorly into the truths

of wisdom, and at the same time into the goods of love,

unless so far as man can be kept in- them, even to the end

of life.
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SECTION XIII. _ .

Tan the laws of permission are also laws of the Divine

Providence.

Propositions. w i a;

1. That the wisest of men, Adam and his wife, sulfiared

themselves to be seduced by the serpent, and that God did

not avert this by His divine providence. 2. That their

first son Cain slew his brother Abel, and that God did not

prevent it at the time by speaking with him, but only

cursed him whenthe deed was done. 3. That the Israel

itish nation in the wilderness worshipped a golden calf,

and acknowledged it for a god, who brought them out of

the land of Egypt, when yet Jehovah saw this from Mount

Sinai, which was near, and did not deprecate it. 4. That

David numbered the people, and that on this account‘

pestilence was sent, by which so many thousands of men

perished, and that God sent the prophet Gad to him, not

before, ‘but after the deed was done, and denounced punish-t

ment against him. 5.'That Solomon was permitted te

establish various_ kinds of idolatrons worship; 6. That

many kings after Solomon were permitted to profane the ‘

temple and the holy things of the church. 7._ That the

Jewish nation were permitted to crucify the Lord. 8.

That'every worshipper of self and worshipper of nature

confirms himself against the divine providence, when‘ he

sees so many wicked people in the world, with so much

impiety, and in'some cases a glorying in impiety, and still

that they are not punished by God. 9. That the worship-.

per of self and the worshipper of nature confirms himself

against the divine providence, when‘he sees wicked people

exalted to honour, and crowned with distinction and pre

eminence, abounding also in wealth, and living in luxury

and» magnificence, whilst the worshippers of God live in

contempt an'dpoverty. 10. That the worshipper of self

and the worshipper of nature confirms himself against a;

divine providensc‘e, when he thinks that wars are permitted;
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attended with the destruction of so many men, and the

,ruin of their property. 11. That the worshipper of self

and the ‘worshipper of nature confirms himself against the

divine providence, when he thinks, according to his own

view, that victory turns on the side of prudence, and some‘

times not on the side of justice; also that it is of no mo

ment, whether a general be upright or otherwise. 12.

vThat the more natural man confirms himself against the

divine providence, when he looks at the religious state of

‘various nations, and observes that there are some who are

altogether ignorant of the being of- a God, and some who

worship the sun and moon; some likewise who worship

idols and graven images. 13. That the mere natural man

confirms himself against the divine providence, when he

looks at the religion of Mahomet, and sees that it'has been

received by so many empires and kingdoms. 14. That

the mere natural man confirms himself against the divine

providence, when he sees that the Christian religion is

received ‘only in a small part of the habitable globe, called

Europe, and that there it is divided. 15.,That the more

natural man confirms himself against the divine providence

from this circumstancc, that in several kingdoms, where

the Christian religion has been received, there are some
t‘ * ' '

who claim to ‘themselves divine power, and wish to be

worshipped as gods. 16. That the mere natural man con

firms'himself against the divine providence from this cir

cumstance, that amongst those who profess the Christian

religion, there are some who make salvation to consist in.

certain expressions which they think and speak, and not at
(all in the good things which they do.‘ i 17. That the mere

natural man confirms himself against the divine 'pi'ovidence

from this circumstance, that there have been, and still are,

v‘so many heresies in the Christian world, as Quakei'ism,

llIoravianism, Anabaptism, and several others. vIS‘. That

the mere natural man confirms himself against'the divine

providence from_this circumstance, that Judaism still con:

tinues. " 19.‘ That doubt may be inferred against the dithie
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‘providence from this consideration, that the whole Chris'

;tian world warships one God .under three persons, that is,

three Gods; and that still it is unknown, that God is one

in person and essence, in whom is a trinity, and that that

God is the Lord. 20. That doubt may be inferred against

'ihe divine providence from this consideration, that hereto

fore it hath not been known that in singular the things of

the Wond there is a spiritual sense, and that it’s sanctity

zis thence derived. 21. That doubt may be inferred against

the divine providence from this consideration, that hitherto

it hath not been known that to shun evils as sins is the

very Christian religion itself, 22. That doubt may be

inferred against the divine providence from this considera

tion, that hitherto it hath not been known, that man liveth

a man after death, and that this hath not been before

‘discovered,

SECTION XIV. ' '

THAT evils are permitted for an end, which is salvation.

' - - Propositions.

I. That every man is in evil, and that he must be led

away from evil that he may be reformed. 2. That evils

{cannot be removed, unless they appear. 3. That so far as

evils are removed, so far- they are remitted. 4. That this

the permission of evil is for the sake of an end, that there

may be salvation. '

SECTION XV.

"THAT the Divine Providence is operative alike with this

wicked as with the good.

Propositions.

1. That the divine providence is universal in things

most singular, not only with the good, but also with the

wicked; and that still it is not in their evils. 2. That the

wicked continually lead themselves into evils, but that the

Lord continually draws them from evils. 3. That tip
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wicked cannot be drawn altogether from evil, and led in

good,’ so long'as they believe that their own intelligence is

everything, and that the divine providence is not any

thing. 4. That the Lord rules hell by opposites, and that

in regard to the‘ wicked who are in the world, He rules

them in hell as to the interiors, but not as to the exteriors.

SECTION XVI.

THAT the Divine Providence doth not appropriate evil to

any one, nor good to any one,‘ but that man’s own

prudence appropriates each. ‘

Propositions.

1.’ What man’s own proper prudence is, and what the

- prudence not properly his own. ‘2. That man, from his

own proper prudence, persuades and confirms himself, that

all good and truth is from himself and in himself, in like

manner every thing evil and ‘false. 3. That every thing

of which man is persuaded, and in which he is confirmed,

remains with him as his own. 4. That if man believed, as

the truth is, that every thing good and true is from the

Lord, and every thing evil and false from hell, he would

not appropriate good to himself, and make it meritorious,

neither would he appropriate evil to himself, and make

himself guilty of it.

-‘ ' ‘SECTION XVII.

THAT every man is capable of being ‘reformed, and that

there is no such thing as predestination.

Propositions.

1'. That the end of creation is the formation of heaven

from the human race. 2. That-hence it is of the divine

providence, that every man is capable of being saved, and

that they are saved who acknowledge a God, and lead good

lives. 3. That man himself is in fault, if he be not saved.

4. That thus all are predestinated to heaven, and none to

hell.
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SECTION XVIII".

‘Tun the Lord cannot act contrary to the ‘laws of Divine

Providence, because to act contrary to those laws would

be to act contrary to His own divine love and divine

wisdom, thus contrary to Himself.
J

Propositions.

I. That the operation of the divine providence to save

man commences at his nativity, and continues even to the

end of his life, and afterwards to eternity. 2. That the

operation of divine providence is continually effected by

means [or mediums] out of pure mercy. 3. That instan

taneous salvation from immediate mercy cannot possibly

‘be given. 4. That instantaneous salvation out of imme

diate mercy is a fieryflying serpent in the church.

—-§*—

Such are the interesting subjects discussed in the work

under consideration; and therefore it is earnestly recom—

mended to the reader, who is desirous of gaining a satis

factory idea of _the wonderful operations of the Divine

.Providence, and of the nature and use of Opposites, to

'consult the volume from whence the above extracts are

made, that so he may be fully gratified by observing the

luminous and convincing proofs which follow and confirm

every proposition. ~

L‘.
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