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PREFACE.

"T'HE literature of the Hindus has now been cultivated for many years
with singular diligence, and in many of its branches with eminent
success. There are some departments, however, which are yet but par-
tially and imperfectly investigated ; and we are far from being in pos-
session of that knowledge which the authentic writings of the Hindus
alone can give us of their religion, mythology, and historical traditions.

From the materials to which we have hitherto had access, it seems
probable that there have been three principal forins in which the religion
of the Ilindus has existed, at as many different periods. The duration of
thosc periods, the circumstances of their succession, aud the precise state
of the national faith at each season, it is not possible to trace wigh any
approach to accuracy. The premises have been too imperfectly deter-
mined to authorize other than conclusions of a general and somewhat
vacue description, and those remain to be hercafter confirmed or cor-
rected by more extensive and satisfactory research.

The earliest form under which the Hindu religion appears is that
taught in the Vedas. The style of the language, and the purport of the
composition of those works, as far as we are acquainted with them, indi-
cate a date long anterior to that of any other class of Sanscrit writings. It
is yet, however, scarcely safe to advance an opinion of the precise belief
or philosophy which they inculcate. To enable us to judge of their
tendency, we have only a general sketch of their arrangement and con-
tents, with a few extracts, by Mr. Colebrooke, in the Asiatic Rescarches!;
a few incidental observations by Mr. Ellis, in the same miscellany ?;
and a translation of the first book of the Sanhiti, or collection of the
prayers of the Rig-veda, by Dr. Rosen?®; and some of the Upanishads,

! Vol. VIII. p. 36g. 3 Published by the Oriental Translation
* Vol. XIV. p. 37. Fund Committee.
a
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or speculative treatises, attached to, rather than part of, the Vedas, by
Rammohun Roy% Of the religion taught in the Vedas, Mr. Colebrooke’s
opinion will probably be received as that which is best entitled to defer-
ence, as certainly no Sanscrit scholar has becn equally conversant with
the original works. ¢ The real doctrine of the Indian scripture is the unity
of the Deity, in whom the universe is comprehended ; and the seeming
polytheism which it exhibits, offers the elements and the stars and planets
as gods. The three principal manifestations of the divinity, with other
personified attributes and energies, and most of the other gods of Hindu
mythology, are indeed mentioned, or at least indicated, in the Veda.
But the worship of deified heroes is no part of the system ; nor are the
incarnations of deities suggested in any portion of the text which I have
yet seen, though such are sometimes hinted at by the commentators?®.”
Some of these statements may perhaps require modification ; for with-
out a careful examination of all the praycrs of the Vedas, it would be
hazardous to assert that they contain no indication whatever of hero-
worship ; and certainly they do appear to allude occasionally to the
Avatiras, or incarnations, of Vishniu. Still, however, it is true that the
prevailing character of the ritual of the Vedas is the worship of the
personified elements; of Agni, or fire; Indra, the firmament; Vayu, the
air; Varuna, the water; of Aditya, the sun; Soma, the moon ; and other
elementary and planetary personages. It is also true that the worship of
the Vedas is for the most part domestic worship, consisting of prayers
and oblations offered—in their own houses, not in temples—by indivi-
duals for individual good, and addressed to unreal presences, not to
visible types. In a word, the religion of the Vedas was not idolatry.

It is not possible to conjecture when this more simple and primitive
form of adoration was succeeded by the worship of images and types,
representing Brahm4, Vishnu, Siva, and other imaginary beings, con-
stituting a mythological pantheon of most ample extent; or when Rima

* A translation of the principal Upani- incorrect and obscure. A translation of
shads was published under the title of a very different character has been some
Oupnekhat, or Theologia Indica, by An- time in course of preparation by M. Poley.
quetil du Perron: but it was made through * As. Res. vol. VIIL p. 473.
the medium of the Persian, and is very
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and Krishina, who appear to have been originally real and historical
characters, were elevated to the dignity of divinities. Image-worship is
alluded to by Manu in several passages® but with an intimation that
those Brahmans who subsist by ministering in temples are an inferior
and degraded class. The story of the Rimayaia and Mah4bharata turns
wholly upon the doctrine of incarnations, all the chief dramatis personz
of the poems being impersonations of gods and demigods and celestial
spirits. The ritual appears to be that of the Vedas, and it may be
doubted if any allusion to image-worship occurs; but the doctrine of
propitiation by penance and praise prevails throughout, and Vishiu and
Siva are the especial objects of panegyric and invocation. In these two
works, then, we trace unequivocal indications of a departure from the
elecmental worship of the Vedas, and the origin or elaboration of legends,
which form the great body of the mythological religion of the Hindus.
How far they only improved upon the cosmogony and chronology of
their predecessors, or in what degree the traditions of families and
dynasties may originate with them, are questions that can only be
determined when the Vedas and the two works in question shall have
been more thoroughly examined.

The different works known by the name of Purinas are evidently
derived from the same religious system as the Riméyaiia and Mahibha-
rata, or from the mytho-heroic stage of Hindu belief. They present, how-
ever, peculiarities which designate their belonging to a later period, and
to an important modification in the progress of opinion. They repeat the
theoretical cosmogony of the two great poems; they expand and sys-
tematize the chronological computations; and they give a more definite
and connected representation of the mythological fictions, and the his-
torical traditions. Dut besides these and other particulars, which may
be derivable from an old, if not from a primitive era, they offer charac-
teristic peculiarities of a more modern description, in the paramount
importance which they assign to individual divinities, in the variety and
purport of the rites and observances addressed to them, and in the
invention of new legends illustrative of the power and graciousness of

6 B, IIl. 152, 164. B. IV. 214.
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those deities, and of the efficacy of implicit devotion to thera. Siva and
Vishiiu, under one or other form, are almost the sole objects that claim
the homage of the Hindus in the Purifas; departing from the domestic
and elemental ritual of the Vedas, and exhibiting a sectarial fervour and
exclusiveness not traceable in the Ramayana, and only to a gualified
extent in the Mahabharata. They are no longer authorities for Hindu
belief as a whole : they are special guides for separate and sometimes con-
flicting branches of it, compiled for the evident purpose of promoting the
preferen.tial, or in some cases the sole, worship of Vishfu or of Siva’.
That the Puranas always bore the character here given of them, may
admit of reasonable doubt ; that it correctly applies to them as they now
are met with, the following pages will irrefragably substantiate. 1t is
possible, however, that there may have been an earlier class of Purénas, of
which those we now have are but the partial and adulterated representa-
tives. The identity of the legends in many of them, and still more the
identity of the words—for in several of them long passages are literally -
the same—is a sufficient proof that in all such cases they must be copied
either from some other similar work, or from a common and prior original.
It is not unusual also for a fact to be stated upon the authority of an * old
stanza,” which is cited accordingly ; shewing the existence of an earlier
source of information : and in very many instances legends are alluded to,
not told ; evincing acquaintance with their prior narration somewhere else.
The name itself, Purafa, which implies ¢ old,” indicates the object of the
compilation to be the preservation of ancient traditions, a purpose in the
p-resent condition of the Purinas very imperfectly fulfilled. Whatever
weight may be attached to these considerations, there is no disputing
evidence to the like cffect afforded by other and unquestionable author-
ity. The description given by Mr. Colebrooke® of the contents of a
Purana is taken from Sanscrit writers. The Lexicon of Amara Sinha
gives as a synonyme of Purana, Pancha-jzgkg_haham, ¢ that which has five
characteristic topics:’ and there is no difference of opinion amongst the

7 Besides the three periods marked by tice and belief; but we are yet too little ac-
the Vedas, Heroic Poems, and Purinas, quainted with those works, or their origin, to
a fourth may be dated from the influence speculate safely upon their consequences.
exercised by the Tantras upon Hindu prac- ¢ As. Res. vol. VIL. p. 202.
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scholiasts as to what these are. They are, as Mr. Colebrooke mentions,
1. Primary creation, or cosmogony ; 2. Secondary creation, or the destruc-
tion and renovation of worlds, including chronology ; 3. Genealogy of
gods and patriarchs; 4. Reigns of the Manus, or periods called Man-
wantaras ; and 5. History, or such particulars as have been preserved of
the princes of the solar and lunar races, and of their descendants to
modern times? Such, at any rate, were the constituent and character-
istic portions of a Puréfa in the days of Amara Sinha, fifty-six years
before the Christian era; and if the Puranas had undergone no change
since his time, such we should expect to find them still. Do they con-
form to this description? Not exactly in any one instance: to some of
them it is utterly inapplicable; to others it only partially applies. There
is not one to which it belongs so entirely as to the Vishfiu Purana, and it
is onc of the circumstances which gives to this work a more authentic
character than most of its fellows can pretend to. Yet even in this
instance we have a book upon the institutes of society and obsequial
rites interposed between the Manwantaras and the genealogies of princes,
and a life of Krishina separating the latter from an account of the end of
the world, besides the insertion of various legends of a manifestly popular
and sectarial character. No doubt many of the Purinas, as they now
are, correspond with the view which Col. Vans Kennedy takes of their
purport. I cannot discover in them,” he remarks, “ any other object
than that of religious instruction.” The description of the earth and of
the planetary system, and the lists of royal races which occur in them,
he asserts to be “evidently extraneous, and not essential circumstances,
as they are entirely omitted in some Puréiias, and very concisely
illustrated in others; while, on the contrary, in all the Puriias some or
other of the leading principles, rites, and observances of the Hindu
religion are fully dwelt upon, and illustrated either by suitable legends

® The following definition of a Purdna is Rimisrama, the scholiast on Amara, R
constantly quoted: it is found in the Vishnu, fedwars « ¢ Destruction of the earth and
Matsya, Viyu, and other Purdnas: ®tgw the rest, or final dissolution:’ in which
fraity S wOfos | SuTIfth 99 qUU  case the genealogies of heroes and princes
Ywserd t A variation of reading in the are comprised in those of the patriarchs.
beginning of the second line is noticed by

b
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or by prescribing the ceremonies to be practised, and the prayers and
invocations to be employed, in the worship of different deities!®.” Now,
however accurate this description may be of the Puranas as they are, it
is clear that it does not apply to what they were when they were syno-
nymously designated as Pancha-lakshanas, or ‘treatises on five topics;
not one of which five is ever specified by text or comment to be * reli-
gious instruction.” In the knowledge of Amara Sinha the lists of princes
were not extraneous and unessential, and their being now so considered
by a writer so well acquainted with the contents of the Puranas as Col.
Vans Kennedy is a decisive proof that since the days of the lexicographer
they have undergone some material alteration, and that we have not at
present the same works in all respects that were current under the
denomination of Puranas in the century prior to Christianity.

The inference deduced from the discrepancy between the actual form
and the older definition of a Purana, unfavourable to the antiquity of
the extant works generally, is converted into certainty when we come to
examine them in detail ; for although they have no dates attached to
them, yct circumstances are sometimes mentioned or alluded to, or refer-
ences to authorities are made, or legends are narrated, or places are par-
ticularized, of which the comparatively recent date is indisputable, and
which enforce a corresponding reduction of the antiquity of the work in
which they are discovered. At the same time they may be acquitted of
subscrvience to any but sectarial imposture. They were pious frauds for
temporary purposes: they never emanated from any impossible combina-
tion of the Brahmans to fabricate for the antiquity of the entire Hindu
system any claims which it cannot fully support. A very great portion of
the contents of many, some portion of the contents of all, is genuine and
old. The sectarial interpolation or embellishment is always sufficiently
palpable to be set aside, without injury to the more authentic and pri-
mitive material; and the Puranas, although they belong especially to that
stage of the Hindu religion in which faith in some one divinity was the
prevailing principle, are also a valuable record of the form of Hindu belief

' Researches into the Nature and Affinity of Ancient and Hindu Mythology, p.153.
and note.
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w! ¢ ame next in order to that of the Vedas; which grafted hero-

y | upon the simpler ritual of the latter; and which had been adopted,

i 1 - extensively, perhaps universally established in India at the time

|t fireek invasion. The Hercules of the Greek writers was indu-

v the Balardma of the Hindus ; and their notices of Mathur4 on the

1 and of the kingdom of the Suraseni and the Pandaan country,

i 2 the prior currency of the traditions which constitute the argu-

| " the Mahéabhdrata, and which are constantly repeated in the

i’ -, relating to the Pafidava and Yé4dava races, to Krishiia and his
t 1len porary heroes, and to the dynastics of the solar and lunar Kings.

1! theogony and cosmogony of the Puranas may probably be traced

t 1 Vedas. They are not, as far as is yet known, described in detail

tli = works, but they are frequently alluded to in a strain more or less

i v 1 -1 and obscure, which indicates acquaintance with their existence,

1] v ich seems to have supplied the Purifnas with the groundwork of

n  stems. The scheme of primary or elementary creation they borrow

n e Siankhya philosophy, which is probably one of the oldest forms

~p¢ ulation on man and nature amongst the Hindus. Agreeably,

I »v v 1, to that part of the Pauranik character which there is reason to

j +of later origin, their inculcation of the worship of a favourite
I t . hey combine the interposition of a creator with the independent
¢ ' on of matter in a somewhat contradictory and unintelligible style.
It1  1dent too that their accounts of secondary creation, or the develope-
] { the existing forms of things, and the disposition of the universe,

¢« ived from several and different sources; and it appears very likely

th (1l vy are to be accused of some of the incongruities and absurdities by

71 1 the narrative is disfigured, in consequence of having attempted to

1.1 reality and significancy to what was merely metaphor or mysticism.

1 1+ s, however, amidst the unnecessary complexity of the description,

t 201 al agreement amongst them as to the origin of things, and their

.1 stribution ; and in many of the circumstances there is a striking

« vence with the ideas which seem to have pervaded the whole of

h~ o :ient world, and which we may therefore believe.to be faithfully
pre «nted in the Puranas.
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The Pantheism of the Purfnas is one of their invariable character-
istics, although the particular divinity, who is all things, from whom all
things proceed, and to whom all things return, be diversified according
to their individual sectarial bias. They seem to have derived the notion
from the Vedas: but in them the one universal Being is of a higher
order than a personification of attributes or elements, and, however
imperfectly conceived, or unworthily described, is God. In the Puranas
the one only Supreme Being is supposed to be manifest in the person of
Siva or Vishhu, either in the way of illusion or in sport; and one or
other of these divinities is therefore also the cause of all that is, is himself
all that exists. The identity of God and nature is not a new notion; it
was very general in the speculations of antiquity, but it assumed a new
vigour in the early ages of Christianity, and was carried to an equal
pitch of extravagance by the Platonic Christians as by the Saiva or
Vaishnava Hindus. It seems not impossible that there was some com-
munication between them. We know that there was an active commu-
nication between India and the Red sea in the early ages of the Chris-
tian era, and that doctrines, as well as articles of merchandise, were
brought to Alexandria from the former. Epiphanius!! and Eusebius!?
accuse Scythianus of having imported from India, in the second century,
books on magic, and heretical notions leading to Manichaism ; and it
was at the same period that Ammonius instituted the sect of the new
Platonists at Alexandria. The basis of his heresy was, that true philo-
sophy derived its origin from the eastern nations: his doctrine of the
identity of God and the universe is that of the Vedas and Purinas; and
the practices he enjoined, as well as their object, were precisely those
described in several of the Purifnas under the name of Yoga. His
disciples were taught “to extenuate by mortification and contemplation
the bodily restraints upon the immortal spirit, so that in this life they
might enjoy communion with the Supreme Being, and ascend after
death to the universal Parent!.” That these are Hindu tenets the fol-
lowing pages!! will testify; and by the admission of their Alexandrian

"1 Adv.Manichacos.  '? Hist. Evang. '3 Mosheim, vol.I. p.173.  '* Sce p.64y et seq.
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teacher, they originated in India. The importation was perhaps not
wholly unrequited ; the loan may not have been left unpaid. 1t is not
impossible that the Hindu doctrines received fresh animation from their
adoption by the successors of Ammonius, and especially by the mystics,
who may have prompted, as well as employed, the expressions of the
Purinas. Anquetil du Perron has given !, in the introduction to his
translation of the ¢ Oupnekhat,” several hymns by Synesius, a bishop of
the beginning of the fifth century, which may serve as parallels to many
of the hymns and prayers addressed to Vishiiu in the Vishiiu Purana.

But the ascription to individual and personal deities of the attributes
of the one universal and spiritual Supreme Being, is an indication of a
later date than the Vedas certainly, and apparently also than the Rama-
yana, where Rima, although an incarnation of Vishiu, commonly appears
in his human character alone. There is something of the kind in the
Mahabharata in respect to Krishfia, especially in the philosophical
episode known as the Bhagavad Gitid. In other places the divine nature
of Krishia is less decidedly affirmed ; in some it is disputed or denied ;
and in most of the situations in which he is exhibited in action, it is as a
prince and warrior, not as a divinity. He exercises no superhuman
facultics in the defence of himself or his friends, or in the defeat and
destruction of his foes. The Mahabharata, however, is evidently a work
of various periods, and requires to be read throughout carefully and
critically before its weight as an authority can be accurately appre-
ciated. As it is now in type!s—thanks to the public spirit of the Asiatic
Society of Bengal, and their secretary Mr. J. Prinsep—it will not be
long before the Saunscrit scholars of the continent will accurately appre-
ciate its value.

The Purahas are also works of evidently different ages, and have been
compiled under different circumstances, the precise nature of which we
can but imperfectly conjecture from internal evidence, and from what we
know of the history of religious opinion in India. It is highly probable,

'* Theologia et Philosophia Indica, Dis- the fourth and last is understood to be
sert. p. XXvi. nearly completed.
' Three volumes have been printed:
C
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that of the present popular forms of the Hindu religion, none assumed
their actual state earlier than the time of Sankara Achirya, the great
Saiva reformer, who flourished, in all likelihood, in the eighth or ninth
century. OFf the Vaishiava teachers, Rim4nuja dates in the twelfth
century, Madhwichdrya in the thirteenth, and Vallabha in the six-
teenth!7; and the Purinas seem to have accompanied or followed their
innovations, being obviously intended to advocate the doctrines they
tanght. This is to assign to some of them a very modern date, it is true;
but I cannot think that a higher can with justice be ascribed to them.
This, however, applies to some only out of the number, as I shall pre-
sently proceed to specify.

Another evidence of a comparatively modern date must be admitted
in those chapters of the Puranas which, assuming a prophetic tone, fore-
tell what dynasties of kings will reign in the Kali age. These chapters,
it is true, are found but in four of the Purinas, but they are conclusive
in bringing down the date of those four to a period considerably subse-
quent to Christianity. It is also to be remarked, that the Vayu, Vishnu,
Bhigavata, and Matsya Purdnas, in which these particulars are foretold,
have in all other respects the character of as great antiquity as any
works of their class 1%

The invariable form of the Purinas is that of a dialogue, in which
some person relates its contents in reply to the inquiries of another.
This dialogue is interwoven with others, which are repeated as having
been held on other occasions between different individuals, in conse-
quence of similar questions having been asked. The immediate narrator
is commonly, though not constantly, Lomaharshana or Romaharshana, the
disciple of Vyisa, who is supposed to communicate what was imparted to
him by his preceptor, as he had heard it from some other sage. Vyésa,
as will be seen in the body of the work ¥, is a generic title, meaning an
‘arranger’ or ‘compiler.” It is in this age applied to Krishna Dwaipa-

7 As. Res. vols. XVI. and XVII. Ac- hazarded some speculations in my Ana-
count of Ilindu Sects. lysis of the Viyu Purdna: Journ. Asiatic
> On the history of the composition of Society of Bengal, December 1832.
the Purdnas, as they now appear, I have Y P, 272,
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yana, the son of Parasara, who is said to have taught the Vedas and
Puranas to various disciples, but who appears to have been the head of a
college or school, under whom various learned men gave to the sacred
literature of the Hindus the form in which it now presents itself. In this
task the disciples, as they are termed, of Vyasa were rather his colleagues
and coadjutors, for they were already conversant with what he is fabled to
have taught them?; and amongst them, Lomaharshafia represents the
class of persons who were especially charged with the record of political
and temporal events. He is called Sdta, as if it was a proper name; but
it is more correctly a title; and Lomaharshafia was ‘a Suata,” that is, a
bard or pancgyrist, who was created, according to our text?, to celebrate
the exploits of princes; and who, according to the Vayu and Padma
Puranas, has a right by birth and profession to narrate the Purafas, in
preference even to the Brahmans?. It is not unlikely therefore that we
are to understand, by his being represented as the disciple of Vyasa, the
institution of some attempt, made under the direction of the latter, to
collect from the heralds and annalists of his day the scattcred traditions
which they had imperfectly preserved ; and hence the consequent appro-
priation of the Puranas, in a great measure, to the genealogies of regal
dynasties, and descriptions of the universe. However this may be, the
machinery has been but loosely adhered to, and many of the Puranas,
like the Vishiu, are referred to a different narrator.

An account is given in the following work  of a series of Pauranik
compilations, of which in their present form no vestige appears. Loma-
harshaia is said to have had six disciples, three of whom composed
as many fundamental Sanhitas, whilst he himself compiled a fourth.
By a Sanhita is generally understood a ¢ collection’ or ¢ compilation.’
The Sanhités of the Vedas are collections of hymns and prayers belong-
ing to them, arranged according to the judgment of some individual
sage, who is therefore looked upon as the originator and teacher of
each. The Sanhitis of the Puranas, then, should be analogous com-
pilations, attributed respectively to Mitrayu, Sa’méap-&yana, Akritavrana,
and Romaharshana: no such Paurifnik Sanhitis are now known. The

20 See p. 276. ! P. 102, 22 Journ. Royal As. Soc. vol. V. p. 281, %3 P, 283.
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substance of the four is said to be collected in the Vishiiu Purifa, which
is also, in another place?, itself called a Sanhita: but such compilations
have not, as far as inquiry has yet proceeded, been discovered. The
specification may be accepted as an indication of the Purinas having
existed in some other form, in which they are no longer met with;
although it does not appear that the arrangement was incompatible with
their existence as separate works, for the Vishiiu Purana, which is our
authority for the four Sanhitas, gives us also the usual enumeration of
the several Puranas.

There is another classification of the Puriinas alluded to in the
Matsya Purana, and specified by the Padma Purana, but more fully. It
is not undeserving of notice, as it expresses the opinion which native
writers entertain of the scope of the Purinas, and of their recognising
the subservience of these works to the dissemination of sectarian prin-
ciples. Thus it is said in the Uttara Khaihida of the Padma, that the
Puranas, as well as other works, are divided into three classes, according
to the qualities which prevail in them. Thus the Vishfiu, Naradiya,
Bhagavata, Garuia, Padma, and Varaha Puranas, are Satwika, or pure,
from the predominance in them of the Satwa quality, or that of goodness
and purity. They are, in fact, Vaishhava Purinas. The Matsya,
Karma, Linga, Siva, Skanda, and Agni Puranas, are Tamasa, or Puranas
of darkness, from the prevalence of the quality of Tamas, ¢ignorance,’
‘gloom.” They are indisputably Saiva Purahas. The third series, com-
prising the Brahminda, Brahma-vaivartta, Markandeya, Bhavishya, Va-
mana, and Brahma Puranas, are designated as Rijasa, ¢ passionate,” from
Rajas, the property of passion, which they are supposed to represent.
The Matsya does not specify which are the Puranas that come under
these designations, but remarks that those in which the Mihitmya of
Hari or Vishnu prevails are Satwika; those in which the legends of Agni
or Siva predominate are Tamasa; and those which dwell most on the
storics of Brahmé are Réjasa. I have elsewhere stated », that 1 consi-
dered the Réajasa Purafas to lean to the Sikta division of the Hindus,
the worshippers of Sakti, or the female principle ; founding this opinion

#P. s *> As. Res. vol. XVI. p. 10.
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on the character of the legends which some of them contain, such as the
Durga Mahatmya, or celebrated legend on which the worship of Durga
or Kili is especially founded, which is a principal episode of the Mar-
kafideya. The Brahma-vaivartta also devotes the greatest portion of its
chapters to the celebration of Radh4, the mistress of Krishfa, and other
female divinities. Col. Vans Kennedy, however, objects to the applica-
tion of the term Sakta to this last division of the Purafas, the worship
of Sakti being the especial object of a different class of works, the Tan-
tras, and no such form of worship being particularly inculcated in the
Brahmé Purina?®. This last argument is of weight in regard to the
particular instance specified, and the designation of Sakti may not be
correctly applicable to the whole class, although it is to some of the
series ; for there is no incompatibility in the advocacy of a Tantrika
modification of the Hindu religion by any Purana, and it has unques-
tionably been practised in works known as Upa-puranas. The proper
appropriation of the third class of the Purafas, according to the Padma
Puréna, appears to be to the worship of Krishna, not in the character in
which he is represented in the Vishiitu and Bhagavata Puranas, in which
the incidents of his boyhood are only a portion of his biography, and in
which the human character largely participates, at least in his riper
years, but as the infant Krishha, Govinda, Bala Gopéla, the sojourner in
Vrindavan, the companion of the cowherds and milkmaids, the lover of
Radha, or as the juvenile master of the universe, Jagannitha. The term
R4jasa, implying the animation of passion, and enjoyment of sensual
delights, is applicable, not only to the character of the youthful divinity,
but to those with whom his adoration in these forms seems to have origin-
ated, the Gosains of Gokul and Bengal, the followers and descendants of
Vallabha and Chaitanya, the priests and proprietors of Jagannith and
Srinéth-dwér, who lead a life of affluence and indulgence, and vindicate,
both by precept and practice, the reasonableness of the Rajasa property,
and the congruity of temporal enjoyment with the duties of religion %.
The Puranas are uniformly stated to be eighteen in number. It is
said that there are also eighteen Upa-puranas, or minor Puranas; but

26 Asiatic Journal, March 1837, p. 241. 27 As. Res. vol. XVI. p. 85.
d
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the names of only a few of these are specified in the least exceptionable
authorities, and the greater number of the works is not procurable. With
regard to the eighteen Purinas, there is a peculiarity in their specifica-
tion, which is proof of an interference with the integrity of the text, in
some of them at least; for each of them specifies the names of the whole
eighteen. Now the list could not have been complete whilst the work
that gives it was unfinished, and in one only therefore, the last of the
series, have we a right to look for it. As however there are more last
words than one, it is evident that the names must have been inserted in
all except one after the whole were completed : which of the eighteen is
the exception, and truly the last, there is no clue to discover, and the
specification is probably an interpolation in most, if not in all.

The names that are specified are commonly the same, and are as
follows : 1. Brihma, 2. Pidma, 3. Vaishhava, 4. Saiva, 5. Bhagavata,
6. Néirada, 7. Markanda, 8. Agneya, 9. Bhavishya, 10. Brahma-vaivartta,
11. Lainga, 12. Varaha, 13. Skanda, 14. Vamana, 15. Kaurma, 16. Matsya,
17. Garuda, 18. Brahmanda 2, This is from the twelfth book of the Bha-
gavata, and is the same as occurs in the Vishnu?®. In other authorities
there are a few variations. The list of the Karma P. omits the Agni Purana,
and substitutes the Vayu. The Agni leaves out the Saiva, and inserts
the Vayu. The Variha omits the Giruda and Brahméaida, and inserts
the Vayu and Narasinha: in this last it is singular. The Markandeya
agrees with the Vishiu and Bhéigavata in omitting the Viayu. The
Matsya, like the Agni, leaves out the Saiva.

Some of the Puranas, as the Agni, Matsya, Bhagavata, and Padma,
. also particularize the number of stanzas which each of the eighteen con-
tains. In one or two instances they disagree, but in general they concur.
The aggregate is stated at 400,000 slokas, or 1,600,000 lines. These are

tives in apposition, as Vishnu Purira,
Siva Purdna, &c. In the original Sanscrit
the nouns are compounded, as Vishhu-

%8 The names are put attributively, the
noun substantive, Purina, being under-
stood. Thus Vaishravam Purinam means

the Purdna of Vishnu; Saivam Purinam,
the P. of Siva; Bréhmam Purinam, the
P. of Brahma. It is equally correct, and
more common, to use the two substan-

purinam, &c.; but it has not been cus-
tomary to combine them in their European
shape.

29 P, 284.
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fabled to be but an abridgment, the whole amount being a krore, or ten
millions of stanzas, or even a thousand millions, If all the fragmentary
portions claiming in various parts of India to belong to the Puranas were
admitted, their extent would much exceed the lesser, though it would not
reach the larger enumeration. The former is, however, as I have else-
where stated™, a quantity that an individual European scholar could
scarcely expect to peruse with due care and attention, unless his whole
time were devoted exclusively for many years to the task. Yet without
some such labour being achieved, it was clear, from the crudity and
inexactness of all that had been hitherto published on the subject, with
one exception 3!, that sound views on the subject of Hindu mythology
and tradition were not to be expected. Circumstances, which I have
already explained in the paper in the Journal of the Royal Asiatic Society
referred to above, enabled me to avail myself of competent assistance, by
which I made a minute abstract of most of the Puranas. In course of
time I hope to place a tolerably copious and connected analysis of the
whole eighteen before Oriental scholars, and in the mean while offer a
brief notice of their several contents.

In general the enumeration of the Puranas is a simple nomenclature,
with the addition in some cases of the number of verses; but to these the
Matsya Puréfa joins the mention of one or two circumstances peculiar to
each, which, although scanty, are of value, as offering means of identify-
ing the copies of the Puranas now found with those to which the Matsya
refers, or of discovering a difference between the present and the past.
I shall therefore prefix the passage descriptive of each Pur&na from the
Matsya. It is necessary to remark, however, that in the comparison
instituted between that description and the Purana as it exists, I neces-
sarily refer to the copy or copies which I employed for the purpose of
examination and analysis, and which were procured with some trouble

and cost in Benares and Calcutta.

30 Journ. Royal As. Soc. vol. V. p. 61.

31 1 allude to the valuable work of Col.
Vans Kennedy, on the Affinity between An-
cient and Hindu Mythology. However much
I may differ from that learned and industri-

In some instances my manuscripts

ous writer’s conclusions, I must do him the
Justice to admit that he is the only author who
has discussed the subject of the mythology
of the Hindus on right principles, by draw-
ing his materials from authentic sources.
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have been collated with others from different parts of India, and the
result has shewn, that, with regard at least to the Brahm4, Vishiu, Viyu,
Matsya, Padma, Bhigavata, and Karma Puranas, the same works, in all
essential respects, are generally current under the same appellations.
Whether this is invariably the case may be doubted, and farther inquiry
may possibly shew that I have been obliged to content myself with
mutilated or unauthentic works . It is with this reservation, therefore,
that I must be understood to speak of the concurrence or disagreement of
any Purana with the notice of it which the Matsya P. has prescrved.

1. Brahm4 Puréfia. “ That, the whole of which was formerly repeated
by Brahmd to Marichi, is called the Brahma Purana, and contains ten
thousand stanzas®.” 1In all the lists of the Purinas, the Brihma is
placed at the head of the series, and is thence sometimes also entitled
the Adi or * first’ Purdna. It is also designated as the Saura, as it is in
great part appropriated to the worship of Sirya, ‘the sun.” There are,
however, works bearing these names which belong to the class of Upa-
puranas, and which are not to be confounded with the Brahma. Itisusually
said, as above, to contain ten thousand slokas; but the number actually
occurring is between seven and eight thousand. There is a supple-
mentary or concluding section called the Brahmottara Purina, and
which is different from a portion of the Skdnda called the Brahmottara
Khanda, which contains about three thousand stanzas more; but there is
every reason to conclude that this is a distinct and unconnected work.

The immediate narrator of the Brahm4 Purafa is Lomaharshata, who
communicates it to the Rishis or sages asscmbled at Naimishdranya, as
it was originally revealed by Brahm4, not to Marichi, as the Matsya
affirms, but to Daksha, another of the patriarchs: hence its denomina-
tion of the Brahmd Purana.

32 Upon examining the translations of essential difference between the copies in
different passages from the Purinas, given his possession and in mine. The varieties
by Col. Vans Kennedy in the work men- which occur in the MSS. of the East India
tioned in a former note, and comparing Company’s Library will be noticed in the
them with the text of the manuscripts I text.
have consulted, I find such an agreement 3 gemriafed g¥ gramTs wd=R 0 A
as to warrant the belief that there is no g IWWTRE YU wfeR{Id u
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The early chapters of this work give a description of the creation, an
account of the Manwantaras, and the history of the solar and lunar
dynasties to the time of Krishna, in a summary manner, and in words
which are common to it and several other Puranas: a brief description of
the universe succeeds; and then come a number of chapters relating to
the holiness of Orissa, with its temples and sacred groves dedicated to
the sun, to Siva, and Jagannéth, the latter especially. These chapters
are characteristic of this Purana, and shew its main object to be the
promotion of the worship of Krishna as Jagannith®. To these particu-
lars succeeds a life of Krishha, which is word for word the same as that
of the Vishnu Purana; and the compilation terminates with a particular
detail of the mode in which Yoga, or contemplative devotion, the object
of which is still Vishiu, is to be performed. There is little in this
which corresponds with the definition of a Pancha-lakshana Purana;
and the mention of the temples of Orissa, the date of the original con-
struction of which is recorded 3, shews that it could not have been com-
piled earlier than the thirteenth or fourteenth century.

The Uttara Khanila of the Brihma P. bears still more entirely the
character of a Mahditmya, or local legend, being intended to celebrate
the sanctity of the Balaja river, conjectured to be the same as the Banés
in Marwar. There is no clue to its date, but it is clearly modern, graft-
ing personages and fictions of its own invention on a few hints from older
authorities *.

** Col. Vans Kennedy objects to this
character of the Brihma P., and obscrves

modern ; but they are intended to illustrate
some local circumstance, and are thercfore

that it contains only two short descrip-
tions of pagodas, the one of Koniditya,
the other of Jagannith. In that case, his
copy must differ considerably from those
I have met with; for in them the descrip-
tion of Purushottama Kshetra, the holy
land of Orissa, runs through forty chap-
ters, or one-third of the work. The de-
scription, it is true, is interspersed, in the
usual rambling strain of the Purinas, with
a variety of legends, some ancient, some

not incompatible with the main design,
the celcbration of the glories of Purushot-
tama Kshetra. The specification of the
temple of Jagannath, however, is of itself
sufficient, in my opinion, to determine the
character and era of the compilation.

35 See Account of Orissa proper, or
Cuttack, by A. Stirling, Esq.: Asiatic Res.
vol. XV. p. 305.

36 Sce Analysis of the Brahma Puréna:
Journ. Royal As. Soc. vol. V. p. 65.

€
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2. Padma Purana. <« That which contains an account of the period
when the world was a golden lotus (padma), and of all the occurrences of
that time, is therefore called the Pidma by the wise: it contains fifty-
five thousand stanzas¥.” The second Purana in the usual lists is always
the Padma, a very voluminous work, eontaining, according to its own
stateinent, as well as that of other authorities, fifty-five thousand slokas ;
an amount not far from the truth. These are divided amongst five
books, or Khaidas; 1. the Srishti Khanda, or scction on creation; 2. the
Bhami Khanda, description of the earth; 3. the Swarga Khanda, chapter
on heaven; 4. Patila Khafida, chapter on the regions below the earth;
and 5. the Uttara Khania, last or supplementary chapter. There is also
current a sixth division, the Kriya Yoga Sara, a treatisc on the practice
of devotion.

The denominations of these divisions of the Padma P. convey but an
imperfect and partial notion of their contents. In the first, or section
which treats of creation, the narrator is Ugrasravas the Sita, the son of
Lomaharshana, who is sent by his futher to the Rishis at Naimishdranya
to communicate to them the Purana, which, from its containing an
account of the lotus (padma), in which Brahm4 appeared at creation,
is termed the Pddma or Padma Purafa. The Siata repeats what was
originally communicated by Brahma4 to Pulastya, and by him to Bhishma.
The carly chapters narrate the cosmogony, and the genealogy of the
patriarchal families, much in the same style, and often in the same
words, as the Vishiiu; and short accounts of the Manwantaras and regal
dynastics : but these, which are legitimate Paurafik matters, soon make
way for new and unauthentic inventions, illustrative of the virtues of the
lake of Pushkara, or Pokher in Ajmir, as a place of pilgrimage. .

The Bhmi Khafda, or section of the earth, defers any description of
the earth until near its close, filling up one hundred and twenty-seven
chapters with legends of a very mixed description, some ancient and
common to other Puranas, but the greater part peculiar to itself, illustra-
tive of Tirthas either figuratively so termed—as a wife, a parent, or a

¥ TR TERETR ST | AETATHOEER TR g | O A YTy
aTttE FR 0
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Guru, considered as a sacred object—or places to which actual pilgrim-
age should be performed.

The Swarga Khanda describes in the first chapters the relative posi-
tions of the Lokas or spheres above the earth, placing above all Vai-
kuntha, the sphere of Vishfiu; an addition which is not warranted by
what appears to be the oldest cosmology®. Miscellaneous notices of
some of the most celebrated princes then succeed, conformably to the
usual narratives; and these are followed by rules of conduct for the
several castes, and at different stages of life. The rest of the book is
occupied by legends of a diversified description, introduced without
much method or contrivance ; a few of which, as Daksha’s sacrifice, are
of ancient date, but of which the most are original and modern.

The Pitila Khanda devotes a bricf introduction to the description of
Patala, the regions of the snake-gods; but the name of Rdma having
been mentioned, Sesha, who has succeeded Pulastya as spokesman, pro-
cceds to narrate the history of Rama, his descent and his posterity; in
which the compiler seems to have taken the poem of Kailidasa, the
Raghu Vansa, for his chief authority. An originality of addition may
be suspected, however, in the adventures of the horse destined by Rama
for an Aswamedha, which form the subject of a great many chapters.
When about to be sacrificed, the horse turns out to be a Brahman, con-
demned by an imprecation of Durvisas, a sage, to assume the equine
nature, and who, by having been sanctified by connexion with Rima, is
relecased from his metamorphosis, and dispatched as a spirit of light to
heaven. This piece of Vaishiiava fiction is followed by praises of the
Sri Bhigavata, an account of Krishna's juvenilities, and the merits of
worshipping Vishiu. These accounts are communicated through a
machinery borrowed from the Tantras: they are told by Saddisiva to
Parvati, the ordinary interlocutors of Tantrika compositions.

The Uttara Khanda is a most voluminous aggregation of very hetero-
geneous matters, but it is consistent in adopting a decidedly Vaishfava
tone, and admitting no compromise with any other form of faith. The
chief subjects are first discussed in a dialogue between king Dilipa and

3% See p. 212.
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the Muni Vadishtha; such as the merits of bathing in the month of
Migha, and the potency of the Mantra or prayer addressed to Lakshmi
Nirdyafa. But the nature of Bhakti, faith in Vishiiu—the use of Vaish-
nhava marks on the body—the legends of Vishfu's Avatiras, and espe-
cially of Rama—and the construction of images of Vishiiu-—are too
important to be left to mortal discretion: they are explained by Siva
to Parvati, and wound up by the adoration of Vishfiu by those divinities.
The dialogue then reverts to the king and the sage; and the latter states
why Vishiiu is the only one of the triad entitled to respect; Siva being
licentious, Brahma arrogant, and Vishiu alone pure. Vasishtha then
repeats, after Siva, the Mihitmya of the Bhagavad Gitd; the merit of
each book of which is illustrated by legends of the good consequences to
individuals from perusing or hearing it. Other Vaishnava Mahitmyas
occupy considerable portions of this Khanda, especially the Kirtika
Médhatmya, or holiness of the month Kartika, illustrated as usual by
stories, a few of which are of an early origin, but the greater part
modern, and peculiar to this Purana .

The Kriya Yoga Sira is repeated by Sata to the Rishis, after Vyasa's
communication of it to Jaimini, in answer to an inquiry how religious
merit might be secured in the Kali age, in which men have become
incapable of the penances and abstraction by which final liberation was
formerly to be attained. The answer is, of course, that which is inti-
mated in the last book of the Vishnu Purina—personal devotion to
Vishiu : thinking of him, repeating his names, wearing his marks, wor-
shipping in his temples, are a full substitute for all other acts of moral or
devotional or contemplative merit.

The different portions of the Padma Purana are in all probability as
many different works, neither of which approaches to the original defini-
tion of a Purana. There may be some connexion between the three first
portions, at least as to time ; but there is no reason to consider them as
of high antiquity. They specify the Jains both by name and practices;
they talk of Mlechchhas, ¢ barbarians,’ flourishing in India; they com-

39 One of them, the story of Jalandhara, nities of Ancient and Hindu Mythology,
is translated by Col. Vans Kennedy: Affi- Appendix D,
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mend the use of the frontal and other Vaishnava marks; and they notice
other subjects which, like these, are of no remote origin. The Pitdla
Khanda dwells copiously upon the Bhigavata, and is consequently poste-
rior to it. The Uttara Khanida is intolerantly Vaishhava, and is there-
fore unquestionably modern. It enjoins the veneration of the Siligram
stone and Tulasi plant, the use of the Tapta-mudra, or stamping with a hot
iron the name of Vishiiu on the skin, and a variety of practices and observ-
ances undoubtedly no part of the original system. It speaks of the shrines
of Sri-rangam and Venkatadri in the Dekhin, temples that have no
pretension to remote antiquity ; and it names Iaripur on the Tungabha-
dra, which is in all likelihood the city of Vijayanagar, founded in the
middle of the fourteenth century. The Kriyd Yoga Sira is equally a
modern, and apparently a Bengali composition. No portion of the
Padma Puraia is probably older than the twelfth century, and the last
parts may be as recent as the fifteenth or sixteenth 4.

2. Vishnu Purina. < That in which Parisara, beginning with the
events of the Varaha Kalpa, expounds all duties, is called the Vaishhava;
and the learned know its extent to be twenty-three thousand stanzas*.”
The third Purana of the lists is that which has been selected for transla-
tion, the Vishilu. It is unnecessary therefore to offer any general sum-
mary of its contents, and it will be convenient to reserve any remarks
upon its character and probable antiquity for a subscquent page. It
may here be observed, however, that the actual number of verses con-
tained in it falls far short of the enumeration of the Matsya, with which
the Bhigavata concurs. Its actual contents are not seven thousand
stanzas. All the copies, and in this instance they are not fewer than
seven in number, procured both in the east and in the west of India,
agree ; and there is no appearance of any part being wanting. There is
a beginning, a middle, and an end, in both text and comment; and the
work as it stands is incontestably entire. How is the discrepancy to be
explained?

0 The grounds of these conclusions are i TUTFIIIATANTFA qUPT | THR
more particularly detailed in my Analysis of w%mf'm Hgai s fa’g: v 3 famfa
the Padma P.: J. R. As. Soc. vol. V. p.280.  @red wammt ﬁrﬁm n
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4. “ The Purina in which Viyu has declared the laws of duty, in
connexion with the Sweta Kalpa, and which comprises the Méahitmya
of Rudra, is the Viyaviya Purina: it contains twenty-four thousand
verses2.” The Siva or Saiva Purina is, as above remarked, omitted in
some of the lists; and in general, when that is the case, it is replaced
by the Vayu or Viyaviya. When the Siva is specified, as in the Bha-
gavata, then the Vayu is omitted ; intimating the possible identity of
these two works. This indeed is confirmed by the Matsya, which
describes the Vayaviya Purina as characterised by its account of the
greatness of Rudra or Siva®; and Balambhatta mentions that the Vaya-
viya is also called the Suiva, though, according to some, the latter is the
name of an Upa-purana. Col. Vans Kennedy observes, that in the west
of India the Saiva is commonly considered to be an Upa or ‘minor’
Purina .

Another proof that the same work is intended by the authorities here
followed, the Bhigavata and Matsya, under different appellations, is their
concurrence in the extent of the work, each specifying its verses to, be
twenty-four thousand. A copy of the Siva Purana, of which an index
and analysis have been prepared, does not contain more than about
seven thousand : it cannot thercfore be the Siva Purina of the Bhaga-
vata; and we may safely consider that to be the same as the Viyaviya
of the Matsya %,

The Vayu Puriia is narrated by Sata to the Rishis at Naimishéranya,
as it was formerly told at the same place to similar persons by Viyu; a
repetition of circumstances not uncharacteristic of the inartificial style of
this Purana. It is divided into four Pidas, termed severally Prakriyi,
Upodghita, Anushanga, and Upasanhira; a classification peculiar to
this work. These are preceded by an index, or heads of chapters, in
the manner of the Mahabharata and Ridméyana ; another peculiarity.

The Prakriya portion contains but a few chapters, and treats chiefly

 YRFIWAZA TR IEYfeEmeEia | 73 vahdra Kdnda.

wETaEd "rggARTEEgd | iyt 44 As. Journ., March 1837, p. 242, note.
g afraeuw o 4% Analysis of the Viyu Purina: Journ.

#3 Commentary on the Mitikshard, Vya-  As. Soc. of Bengal, December 1832,
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of elemental creation, and the first evolutions of beings, to the same
purport as the Vishifiu, but in a more obscure and unmethodical style.
The Upodghita then continues the subject of creation, and describes the
various Kalpas or periods during which the world has existed ; a greater
number of which is specified by the Saiva than by the Vaishiiava Pura-
nas. Thirty-three are here described, the last of which is the Sweta or
‘ white’ Kalpa, from Siva’s being born in it of a white complexion. The
genealogies of the patriarchs, the description of the universe, and the
incidents of the first six Manwantaras, are all treated of in this part of
the work ; but they are intermixed with legends and praises of Siva, as
the sacrifice of Daksha, the Mahe$wara Mahatmya, the Nilakéntha
Stotra, and others. The genealogies, although in the main the same as
those in the Vaishiava Purinas, present some variations. A long account
of the Pitris or progenitors is also peculiar to this Purana; as are stories
of some of the most celebrated Rishis, who were engaged in the distribu-
tion of the Vedas.

The third division commences with an account of the seven Rishis
and their descendants, and describes the origin of the different classes
of creatures from the daughters of Daksha, with a profuse copiousness
of nomenclature, not found in any other Purifa. With exception of
the greater minuteness of detail, the particulars agree with those of the
Vishfiu P. A chapter then occurs on the worship of the Pitris; another
on Tirthas, or places sacred to them; and several ony the performance
of Sriaddhas, constituting the Sridddha Kalpa. After this, comes a full
account of the solar and lunar dynasties, forming a parallel to that
in the following pages, with this difference, that it is throughout in
verse, whilst that of our text, as noticed in its place, is chiefly in prose.
It is extended also by the insertion of detailed accounts of various
incidents, briefly noticed in the Vishiu, though derived apparently from
a common original. The section terminates with similar accounts of
future kings, and the same chronological calculations, that are found in
the Vishnu.

The last portion, the Upasanhéra, describes briefly the future Man-
wantaras, the measures of space and time, the end of the world, the
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efficacy of Yoga, and the glories of Siva-pura, or the dwelling of Siva,
with whom the Yogi is to be united. The manuscript concludes with a
different history of the successive tcachers of the Vayu Purana, tracing
them from DBrahma to Viyu, from Viyu to Vrihaspati, and from him,
through various deities and sages, to Dwaipayana and Sdata.

The account given of this Purana in the Journal of the Asiatic Society
of Bengal was limited to something less than half the work, as I had not
then been able to procure a larger portion. T have now a more complete
one of my own, and there are several copies in the East India Com-
pany’s library of the like extent. One, presented by His Highness the
Guicowar, is dated Samvat 1540, or A. D. 1483, and is evidently as old
as it professcs to be. The examination I have made of the work con-
firms the view I formerly took of it; and from the internal evidence
it affords, it may perhaps be regarded as one of the oldest and most
authentic specimens extant of a primnitive Purana.

It appears, however, that we have not yet a copy of the entire Vayu
Purina. The extent of it, as mentioned above, should be twenty-four
thousand verses. The Guicowar MS. has but twelve thousand, and is
denominated the Parvarddha, or first portion. My copy is of the like
extent. The index also shews that several subjects remain untold ; as,
subscquently to the description of the sphere of Siva, and the periodical
dissolution of the world, the work is said to contain an account of a
succeeding creatign, and of various events that occurred in it, as the
birth of several celebrated Rishis, including that of Vyésa, and a descrip-
tion of his distribution of the Vedas; an account of the enmity between
Vadishtha and Viswamitra; and a Naimishdralya Mihitmya. These
topics are, howcver, of minor importance, and can scarcely carry the
Purifa to the whole extent of the verses which it is said to contain. If
the number is accurate, the index must still omit a considerable portion
of the subsequent contents.

5. Sri Bhagavata. “That in which ample details of duty are de-
scribed, and which opens with (an extract from) the Géyatri; that in
which the death of the Asura Vritra is told, and in which the mortals and
immortals of the Saraswata Kalpa, with the events that then happened
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to them in the world, are related ; that, is celebrated as the Bhigavata,
and consists of eighteen thousand verses?.” The Bhagavata is a work
of great celebrity in India, and exercises a more direct and powerful
influence upon the opinions and feelings of the people than perhaps any
other of the Puranas. It is placed the fifth in all the lists; but the
Padma Purana ranks it as the eighteenth, as the extracted substance of
all the rest. According to the usual specification, it consists of eighteen
thousand §lokas, distributed amongst three hundred and thirty-two chap-
ters, divided into twelve Skandhas or books. It is named Bhagavata from
its being dedicated to the glorification of Bhagavat or Vishnu.

The Bhagavata is communicated to the Rishis at Naimisharanya by
Stta, as usual ; but he only repeats what was narrated by Suka, the son
of Vyasa, to Parikshit, the king of Hastin4pura, the grandson of Arjuna.
Having incurred the imprecation of a hermit, by which he was sentenced
to die of the bite of a venomous snake, at the expiration of seven days;
the king, in preparation for this event, repairs to the banks of the
Ganges; whither also come the gods and sages, to witness his death.
Amongst the latter is Suka; and it is in reply to Parikshit’s question,
what a man should do who is about to die, that he narrates the Bhaga-
vata, as he had heard it from Vyésa ; for nothing secures final happiness so
certainly, as to die whilst the thoughts are wholly engrossed by Vishiu.

The course of the narration opens with a cosmogony, which, although
in most respects similar to that of other Puranas, is more largely inter-
mixed with allegory and mysticism, and derives its tone more from the
Vedanta than the Sinkhya philosophy. The doctrine of active creation
by the Supreme, as one with Vasudeva, is more distinctly asserted, with
a more decided enunciation of the effects being resolvable into Maya,
or illusion. There are also doctrinal peculiarities, highly characteristic
of this Puriha; amongst which is the assertion that it was originally
communicated by Brahm4 to Narada, that all men whatsoever, Hindus
of every caste, and even Mlechchhas, outcastes or barbarians, might
learn to have faith in Vasudeva.

46 grfaga ot TR RiTRT | g0 A FATA: | TYITAET B ATUTIAGEAR |
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In the third book the interlocutors are changed to Maitreya and
Vidura ; the former of whom is the disciple in the Vishhu Purana, the
latter was the half-brother of the Kuru princes. Maitreya, again, gives
an account of the Srishti-lil4, or sport of creation, in a strain partly
common to the Puranas, partly peculiar; although he declares he
learned it from his teacher Parasara, at the desire of Pulastya ¥; refer-
ring thus to the fabulous origin of the Vishfiu Purana, and furnishing
evidence of its priority. Again, however, the authority is changed, and
the narrative is said to have been that which was communicated by
Sesha to the Nagas. The creation of Brahm4 is then described, and the
divisions of time are explained. A very long and peculiar account is
given of the Variha incarnation of Vishiu, which is followed by the
creation of the Prajipatis and Swayambhuva, whose daughter Devahuti
is married to Karddama Rishi; an incident peculiar to this work, as is
that which follows of the Avatira of Vishiu as Kapila the son of Kard-
dama and Devahuti, the author of the Sankhya philosophy, which he
expounds, after a Vaishnava fashion, to his mother, in the last nine
chapters of this section.

The Manwantara of Swiayambhuva, and the multiplication of the
patriarchal families, are next described with some peculiarities of nomen-
clature, which are pointed out in the notes to the parallel passages of the
Vishfiu Purana. The traditions of Dhruva, Vena, Prithu, and other
princes of this period, are the other subjects of the fourth Skandha, and
are continued in the fifth to that of the Bharata who obtained emanci-
pation. The details generally conform to those of the Vishniu Purana,
and the same words are often employed, so that it would be difficult to
determine which work had the best right to them, had not the Bhagavata
itself indicated its obligations to the Vishnu. The remainder of the fifth
book is’ occupied with the description of the universe, and the same
conformity with the Vishiiu continues.

This is only partially the case with the sixth book, which contains a
variety of legends of a miscellaneous description, intended to illustrate
the merit of worshipping Vishiiu: some of them belong to the early

47 See p. 5.
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stock, but some are apparently novel. The seventh book is mostly
occupied with the legend of Prahlidda. In the eighth we have an account
of the remaining Manwantaras; in which, as happening in the course of
them, a variety of ancient legends are repeated, as the battle between
the king of the elephants and an alligator, the churning of the ocean,
and the dwarf and fish Avatiras. The ninth book narrates the dynasties
of the Vaivaswata Manwantara, or the princes of the solar and lunar
races to the time of Krishna®. The particulars conform generally with
those recorded in the Vishiu.

The tenth book is.the characteristic part of this Purana, and the
portion upon which its popularity is founded. It is appropriated entirely
to the history of Krishnha, which it narrates much in the same manner
as the Vishnu, but in more detail; holding a middle place, however,
between it and the extravagant prolixity with which the Hari Vansa
repeats the story. It is not necessary to particularize it farther. It has
been translated into perhaps all the languages of India, and is a favourite
work with all descriptions of people. ,~

The eleventh book describes the destruction of the Yéadavas, and
death of Krishna. Previous to the latter event, Krishna instructs Ud-
dhava in the performance of the Yoga; a subject consigned by the
Vishhu to the concluding passages. The narrative is much the same,
but something more summary than that of the Vishfiu. The twelfth
book continues the lines of the kings of the Kali age prophetically to a
similar period as the Vishnu, and gives a like account of the deteriora-
tion of all things, and their final dissolution. Consistently with the
subject of the Purana, the serpent Takshaka bites Parikshit, and he
expires, and the work should terminate; or the close might be extended
to the subsequent sacrifice of Janamejaya for the destruction of the
whole serpent race. There is a rather awkwardly introduced descrip-
tion, however, of the arrangement of the Vedas and Puranas by Vyasa,

4% A translation of the ninth, by Capt. second volume of Maurice’s Ancient His-
Fell, was published in Calcutta in differ- tory of Hindustan contains a translation,
ent numbers of the Monthly and Quar- by Mr. Halhed, of the tenth book, made
terly Magazine, in 1823 and 1824. The through the medium of a Persian version.
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and the legend of Markandeya's interview with the infant Krishna,
during a period of worldly dissolution. We then come to the end of the
Bhigavata, in a series of encomiastic commendations of its own sanctity,
and eflicacy to salvation.

Mr. Colebrooke observes of the Bhagavata Purana, «“ I am inclined to
adopt an opinion supported by many learned Hindus, who consider the
celebrated Sri Bhigavata as the work of a grammarian (Vopadeva),
supposed to have lived six hundred years ago®.” Col. Vans Kennedy
cousiders this an incautious admission, because “it is unquestionable that
the number of the Puranas has been always held.to be eighteen ; but in
most of the Puranas the names of the eighteen are enumerated, amongst
which the Bhigavata is invariably included ; and consequently if it were
composed only six hundred years ago, the others must be of an equally
modern date™.” Some of them are no doubt more recent; but, as
already remarked, no weight can be attached to the specification of
the eighteen names, for they are always complete; each Purafia enume-
rates all. 'Which is the last? which had the opportunity of naming its
seventeen predecessors, and adding itself? The argument proves too
much. There can be little doubt that the list has been inserted upon
the authority of tradition, either by some improving transcriber, or by
the compiler of a work more recent than the eighteen genuine Puranas.
The objection is also rebutted by the assertion, that there was another
Purana to which the name applies, and which is still to be met with, the
Devi Bhagavata.

Ior, the authenticity of the Bhigavata is one of the few questions
affecting their sacred literature which Hindu writers have ventured to
discuss. The occasion is furnished by the text itself. In the fourth
chapter of the first book it is said that Vyésa arranged the Vedas, and
divided them into four; and that he then compiled the Itihdsa and
Puranas, as a fifth Veda. The Vedas he gave to Paila and the rest;

e the Itihdsa and Puranas to Lomaharshana, the father of SGta®. Then
reflecting that these works may not be accessible to women, Sidras, and

19 As. Res. vol, VIL p. 467. ¢ Ancient and Hindu Mythology, p- 155, note,
*! Book I. chap. iv. 20—22.
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mixed castes, he composed the Bharata, for the purpose of placing
religious knowledge within their reach. Still he felt dissatisfied, and
wandered in much perplexity along the banks of the Saraswati, where
his hermitage was situated, when Narada paid him a visit. Having con-
fided to him his secret and seemingly causeless dissatisfaction, N4rada
suggested that it arose from his not having sufficiently dwelt, in the works
he had finished, upon the merit of worshipping Vasudeva. Vyésa at once
admitted its truth, and found a remedy for his uneasiness in the com-
position of the Bhigavata, which he taught to Suka his son®2. Here
therefore is the most positive assertion that the Bhagavata was com-
posed subsequently to the Purénas, and given to a different pupil, and
was not therefore one of the eighteen of which Eomaharshaﬁa the Sata
was, according to all concurrent testimonies, the depositary. Still the
Bhigavata is named amongst the eighteen Puranas by the inspired
authorities ; and how can these incongruities be reconciled ?

The principal point in dispute seems to have been started by an
expression of Sridhara Swamin, a commentator on the Bhigavata, who
somewhat incautiously made the remark that there was no reason to
suspect that by the term Bhigavata any other work than the subject of
his labours was intended. This was therefore an admission that some
suspicions had been entertained of the correctness of the nomenclature,
and that an opinion had been expressed that the term belonged, not to
the Sri Bhagavata, but to the Devi Bhagavata; to a Saiva, not a Vaish-
hava, composition. With whom doubts prevailed prior to Sridhara Swi-
min, or by whom they were urged, does not appear; for, as far as we
are aware, no works, anterior to his date, in which they are advanced
have been met with. Subsequently, various tracts have been written on
the subject. There are three in the library of the East India Company ;
the Durjana Mukha Chapetik4, ¢ A slap of the face for the vile,” by
Rimaésrama ; the Durjana Mukha Mah4 Chapetiké, ¢ A great slap of the
face for the wicked,” by Kasinith Bhatta; and the Durjana Mukha .
Padma Padukd, ¢ A slipper’ for the same part of the same persons, by a

52 Book I 7, 8.
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nameless disputant. The first maintains the authenticity of the Bhaga-
vata; the second asserts that the Devi Bhigavata is the genuine Puraia ;
and the third replies to the arguments of the first. There is also a work
by Purushottama, entitled ¢ Thirteen arguments for dispelling all doubts
of the character of the Bhigavata’ (Bhigavata swarpa vihsaya Sanka
nirdsa trayodasa); whilst Bidlambhatta, a commentator on the Mita-
kshara, indulging in a dissertation on the meaning of the word Purana,
adduces reasons for questioning the inspired origin of this Purana.

The chief arguments in favour of the authenticity of this Purana are
the absence of any reason why Vopadeva, to whom it is attributed,
should not have put his own name to it; its being included in all lists
of the Puranas, sometimes with circumstances that belong to no other
Purana; and its being admitted to be a Purafa, and cited as authority,
or made the subject of comment, by writers of established reputation, of
whom Sankara Achérya is one, and he lived long before Vopadeva.
The reply to the first argument is rather feeble, the controversialists
being unwilling perhaps to admit the real object, the promotion of new
doctrines. It is therefore said that Vyasa was an incarnation of Narai-
yana, and the purpose was to propitiate his favour. The insertion of a
Bhagavata amongst the eighteen Puranas is acknowledged ; but this, it is
said, can be the Devi Bhigavata alone, for the circumstances apply more
correctly to it than to the Vaishiava Bhigavata. Thus a text is quoted
by Kasinath from a Purana—he does not state which—that says of the
Bhigavata that it contains eighteen thousand verses, twelve books, and
three hundred and thirty-two chapters. Kadinath asserts that the chap-
ters of the Sri Bhigavata are three hundred and thirty-five, and that the
numbers apply throughout only to the Devi Bhigavata. It is also said
that the Bhdgavata contains an account of the acquirement of holy know-
ledge by Hayagriva ; the particulars of the Siraswata Kalpa; a dialogue
between Ambarisha and Suka; and that it commences with the Gayatri,
or at least a citation of it. These all apply to the Devi Bhdgavata alone,
except the last; but it also is more true of the Saiva than of the Vaish-
nava work, for the latter has only one word of the Gayatri, dhimabhi,
‘we meditate; whilst the former to dhimahi adds, Y4 nah prachodayit,
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‘who may enlighten us.” To the third argument it is in the first place
objected, that the citation of the Bhigavata by modern writers is no test
of its authenticity ; and with regard to the more ancient commentary of
Sankara Achérya, it 1s asked, “ Where is it?” Those who advocate the
sanctity of the Bhagavata reply, ¢ It was written in a difficult style, and
became obsolete, and is lost.” ¢ A very unsatisfactory plea,” retort their
opponents, “for we still have the works of Sankara, several of which are
quite as difficult as any in the Sanscrit language.” The existence of this
comment, too, rests upon the authority of Madhwa or Madhava, who in a
commentary of his own asserts that he has consulted eight others. Now
amongst these is one by the monkey Hanumin; and although a Hindu
disputant may believe in the reality of such a composition, yet we may
receive its citation as a proof that Midhwa was not very scrupulous in
the verification of his authorities.

‘There are other topics urged in this controversy on both sides, some
of which are simple enough, some are ingenious: but the statement of
the text is of itself sufficient to shew that according to the reccived
opinion of all the authorities of the priority of the eighteen Purinas to
the Bharata, it is impossible that the Sri Bhigavata, which is subsequent
to the Bhérata, should be of the number; and the evidence of style, the
superiority of which to that of the Purinas in general is admitted by the
disputants, is also proof that it is the work of a different hand. Whether
the Devi Bhigavata have a better title to be considered as an original
composition of Vyisa, is equally questionable; but it cannot be doubted
that the Sri Bhagavata is the product of uninspired erudition. There
does not seem to be any other ground than tradition for ascribing it to
Vopadeva the grammarian; but there is no reason to call the tradition
in question. Vopadeva flourished at the court of Hemddri, Rdja of Deva-
giri, Deogur or Dowlutabad, and must consequently have lived prior to
the conquest of that principality by the Mohammedans in the fourteenth
century. The date of the twelfth century, commonly assigned to him,
is probably correct, and is that of the Bhigavata Purana.

6. Narada or Naradiya Purana. ¢ Where Narada has described the
duties which were observed in the Vrihat Kalpa, that, is called the Néara-
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diya, having twenty-five thousand stanzas®.” If the number of verses
be here correctly stated, the Purana has not fallen into my hands. The
copy I have analysed contains not many more than three thousand
slokas. There is another work, which might be expected to be of greater
extent, the Vrihat Ndradiya, or great Nirada Purina; but this, accord-
ing to the concurrence of three copies in my possession, and of five
others in the Company’s library, contains but about three thousand five
hundred verses. It may be doubted, therefore, if the Ndrada Purina of
the Matsya exists ™.

According to the Matsya, the Nirada Purana is related by Nirada,
and gives an account of the Vrihat Kalpa. The Niradiya Purana is
communicated by Narada to the Rishis at Naimishdranya, on the Gomati
river. The Vrihanndradiya is related to the same persons, at the same
place, by Sdta, as it was told by Nirada to Sanatkumira. Possibly the
term Vrihat may have been suggested by the specification which is given
in the Matsya; but there is no description in it of any particular Kalpa,
or day of Brahma.

From a cursory examination of these Puranas, it is very evident that
they have no conformity to the definition of a Purana, and that both are
sectarial and modern compilations, intended to support the doctrine of
Bhakti, or faith in Vishiu. With this view they have collected a variety
of prayers addressed to one or other form of that divinity ; a number of
observances and holidays connected with his adoration; and different
legends, some perhaps of an early, others of a more recent date, illus-
trative of the efficacy of devotion to Hari. Thus in the Nirada we have
the stories of Dhruva and Prahldda; the latter told in the words of the
Vishfiu: whilst the second portion of it is occupied with a legend of
Molini, the wili-born daughter of a king called Rukméngada: beguiled by

% qATEATEY YRR FEHTHATHE | 99 of the Vrihat Niradiya. There is no Ni-
fogreafn w1E T:‘ﬁﬁ \ rada Purdda in the East India Company’s

5% The description of Vishriu, translated library, though, as noticed in the text,
by Col. Vans Kennedy (Affinity of An- several of the Vrihat Néradiya. There is
cient and Hindu Mythology, p. 200) from a copy of the Rukméngada Charitra, said
the Naradiya Purdna, occurs in my copy® to be a part of the Sri Nérada Purdna,
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whom, the king offers to perform for her whatever she may desire. She
calls upon him either to violate the rule of fasting on the eleventh day of
the fortnight, a day sacred to Vishiiu, or to put his son to death; and he
kills his son, as the lesser sin of the two. This shews the spirit of the
work. Its date may also be inferred from its tenor, as such monstrous
extravagancies in praise of Bhakti are certainly of modern origin. One
limit it furnishes itself, for it refers to Suka and Parikshit, the interlocutors
of the Bhagavata, and it is consequently subsequent to the date of that
Purana: it is probably considerably later, for it affords evidence that it
was written after India was in the hands of the Mohammedans. In the
concluding passage it is said, “ Let not this Purana be repeated in the
presence of the ‘killers of cows’ and contemners of the gods.” It is
possibly a compilation of the sixteenth or seventeenth century.

The Vrihanniradiya is a work of the same tenor and time. It con-
tains little else than panegyrical prayers addressed to Vishiu, and
injunctions to observe various rites, and keep holy certain seasons, in
honour of him. The earlier legends introduced are the birth of Markan-
deya, the destruction of Sagara’s sons, and the dwarf Avatira; but they
are subservient to the design of the whole, and are rendered occasions
for praising Nardyana: others, illustrating the efficacy of certain Vaish-
nava observances, are puerile inventions, wholly foreign to the more
ancient system of Paurfiik fiction. There is no attempt at cosmogony,
or patriarchal or regal genealogy. It is possible that these topics may
be treated of in the missing stanzas; but it seems more likely that the
Nirada Purina of the lists has little in common with the works to which
its name is applied in Bengal and Hindustan.

7. Markanda or Markandeya Purina. « That Purana in which, com-
mencing with the story of the birds that were acquainted with right and
wrong, every thing is narrated fully by Mérkandeya, as it was explained
by holy sages in reply to the question of the Muni, is called the Mar-
kandeya, containing nine thousand verses®.” 'This is so called from its
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being in the first instance narrated by Markandeya Muni, and in the
second place by certain fabulous birds; thus far agreeing with the
account given of it in the Matsya. That, as well as other authorities,
specify its containing nine thousand stanzas; but my copy closes with a
verse affirming that the number of verses recited by the Muni was six
thousand nine hundred; and a copy in the East India Company's
library has a similar specification. The termination is, however, some-
what abrupt, and there is no reason why the subject with which it ends
should not have been carried on farther. One copy in the Company’s
library, indeed, belonging to the Guicowar’s collection, states at the close
that it is the end of the first Khafida, or section. If the Purana was ever
completed, the remaining portion of it appears to be lost.

Jaimini, the pupil of Vydisa, applies to Mairkandeya to be made
acquainted with the nature of Visudeva, and for an explanation of some
of the incidents described in the Mahabharata; with the ambrosia of
which divine poem, Vydsa he dcclares has watered the whole world: a
reference which establishes the priority of the Bhirata to the Markan-
deya Purina, however incompatible this may be with the tradition, that
having finished the Puranas, Vyéasa wrote the poem.

Markaiideya excuses himself, saying he has a religious rite to per-
form; and he refers Jaimini to some very sapient birds, who reside in
the Vindhya mountains; birds of a celestial origin, found, when just
born, by the Muni Samika, on the field of Kurukshetra, and brought up
by him along with his scholars: in consequence of which, and by virtue
of their heavenly descent, they became profoundly versed in the Vedas,
and a knowledge of spiritual truth. This machinery is borrowed from
the Muhabhdarata, with some embellishment. Jaimini accordingly has
recourse to the birds, Pingiksha and his brethren, and puts to them the
questions he had asked of the Muni. “ Why was Visudeva born as a
mortal? How was it that Draupadi was the wife of the five Pandus?
Why did Baladeva do penance for Brahmanicide! and why were the
children of Draupadi destroyed, when they had Krishfia and Arjuna to
defend them?” The answers to these inquiries occupy a number of
chapters, and form a sort of supplement to the Mahéabhdrata ; supplying,
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partly by invention, perhaps, and partly by reference to equally ancient
authorities, the blanks left in some of its narrations.

Legends of Vritrasura’s death, Baladeva’s penan.ce, HariSchandra's
elevation to heaven, and the quarrel between Vasishtha and Viswa-
mitra, are followed by a discussion respecting birth, death, and sin;
which leads to a more extended description of the different hells than is
found in other Purafias. The account of creation which is contained in
this work is repeated by the birds after Markandeya’s account of it to
Kroshtuki, and is confined to the origin of the Vedas and patriarchal
families, amongst whom are new characters, as Duhsaha and his wife
Mérshti, and their descendants; allegorical personages, representing
intolerable iniquity and its consequences. There is then a description
of the world, with, as usual to this Purana, several singularities, some of
which are noticed in the following pages. This being the state of the
world in the Swiyambhuva Manwantara, an account of the other Man-
wantaras succeeds, in which the births of the Manus, and a number of
other particulars, are peculiar to this work. The present or Vaivaswata
Manwantara is very briefly passed over; but the next, the first of the
future Manwantaras, contains the long episodical narrative of the actions
of the goddess Durgd, which is the especial boast of this Purana, and is
the text-book of the worshippers of Kaili, Chandi, or Durg4, in Bengal.
It is the Chandi Patha, or Durgd Mahatmya, in which the victories of
the goddess over different evil beings, or Asuras, are detailed with con-
siderable power and spirit. It is read daily in the temples of Durgd, and
furnishes the pomp and circumstance of the great festival of Bengal, the
Dargé puj4, or public worship of that goddess %.

After the account of the Manwantaras is completed, there follows a
series of legends, some new, some old, relating to the sun and his
posterity ; continued to Vaivaswata Manu and his sons, and their imme-
diate descendants; terminating with Dama, the son of Narishyanta .
Of most of the persons noticed, the work narrates particulars not found
elsewhere.

%6 A translation into English by a Ma- was published at Calcutta in 1823.
dras Pandit, Kavali Venkata Rdmaswami, 57 See Vishnu P., p. 253. n. 22.
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This Purana has a character different from that of all the others. It
has nothing of a sectarial spirit, tittle of a religious tone, rarely inserting
prayers and invocations to any deity, and such as are inserted are brief
and moderate. Yt deals little in precepts, ceremonial or moral. Its
leading feature is narrative, and it presents an uninterrupted succession
of legends, most of which, when ancient, are embellished with new cir-
cumstances ; and when new, partake so far of the spirit of the old, that
they are disinterested creations of the imagination, having no particular
motive ; being designed to recommend no special doctrine or observ-
ance. Whether they are derived from any other source, or whether
they are original inventions, it is not possible to ascertain. They are
most probably, for the greater part at least, original ; and the whole has
been narrated in the compiler’s own manner, a manner superior to that
of the Puranas in general, with exception of the Bhigavata.

It is not easy to conjecture a date for this Purana: it is subsequent to
the Mahédbhérata, but how long subsequent is doubtful. It is unques-
tionably more ancient than such works as the Brahmi, Padma, and
Niéradiya Purénas; and its freedom from sectarial bias is a reason for
supposing it anterior to the Bhigavata. At the same time, its partial
conformity to the definition of a Purana, and the tenor of the additions
which it has made to received legends and traditions, indicate a not very
remote age; and, in the absence of any guide to a more positive conclu-
sion, it may conjecturally be placed in the ninth or tenth century.

8. Agni Purina. <« That Puriha which describes the occurrences of
the [$ana Kalpa, and was related by Agni to Va$ishtha, is called the
Agneya: it consists of sixteen thousand stanzas®.” The Agni or Agneya
Purana derives its name from its having being communicated originally
by Agni, the deity of fire, to the Muni Vasishtha, for the purpose of
instructing him in the twofold knowledge of Brahma®. By him it was
taught to Vyasa, who imparted it to Sata; and the latter is represented
as repeating it to the Rishis at Naimisharanya. Its contents are vari-
ously specified as sixteen thousand, fifteen thousand, or fourteen thousand

% FRAPAGFQIIVAIFAD | ICGUIAERAT WA T WA | TIRSYETEE FHHG
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stanzas. The two copies which were employed by me contain about
fifteen thousand $lokas. There are two'in the Company’s library, which
do not extend beyond twelve thousand verses; but they are in many
other respects different from mine: one of them was w-itten at Agra, in
the reign of Akbar, in A. D. 1589.

The Agni Purifa, in the form in which it has been obtained in
Bengal and at Benares, presents a striking contrast to the Markandeya.
It may be doubted if a single line of it is original. A very great pro-
portion of it may be traced to other sources; and a more careful collation
—if the task was worth the time it would require—would probably
discover the remainder.

The early chapters of this Purana® describe the Avatiras; and in
those of Rdma and Krishha avowedly follow the Rimiyana and Maha-
bhérata. A considerable portion is then appropriated to instructions for
the performance of religious ceremonies; many of which belong to the
Tantrika ritual, and are apparently transcribed from the principal author-
ities of that system. Some belong to mystical forms of Saiva worship,
little known in Hindustan, though perhaps still practised in the south.
One of these is the Diksh4, or initiation of a novice; by which, with
numerous ceremonies and invocations, in which the mysterious mono-
syllables of the Tantras are constantly repeated, the disciple is trans-
formed into a living personation of Siva, and receives in that capacity
the homage of his Guru. Interspersed with these, are chapters descrip-
tive of the earth and of the universe, which are the same as those of the
Vishfiu Purana; and Mihatmyas or legends of holy places, particularly
of Gaya. Chapters on the duties of kings, and on the art of war, then
occur, which have the appearance of being extracted from some older
work, as is undoubtedly the chapter on judicature, which follows them,
and which is the same as the text of the Mitdkshara. Subsequent to
these, we have an account of the distribution and arrangement of the
Vedas and Purinas, which is little else than an abridgment of the

6 Analysis of the Agni Purdna: Jour- the Agni is a Vaishnava Purdna: it is one
nal of the Asiatic Society of Bengal, March  of the Tdmasa or Saiva class, as mentioned
1832. I have there stated incorrectly that above.

k
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Vishnu: and in a chapter on gifts we have a description of the Puranas,
which is precisely the same, and in the same situation, as the similar
subject in the Matsya Purina. The genealogical chapters are meagre
lists, differing in a few respects from those commonly received, as here-
after noticed, but unaccompanied by any particulars, such as those
recorded or invented in the Mirkandeya. The next subject is medicine,
compiled avowedly, but injudiciously, from the Sausruta. A series of
chapters on the mystic worship of Siva and Devi follows; and the work
winds up with treatises on rhetoric, prosody, and grammar, according to
the Satras of Pingala and Pénini.

The cyclopadical character of the Agni Purdiia, as it is now described,
excludes it from any legitimate claims to be regarded as a Purana, and
proves that its origin cannot be very remote. It is subsequent to the
Itih4sas; to the chief works on grammar, rhetoric, and medicine; and
to the introduction of the Téntrika worship of Devi. When this latter
took place is yet far from determined, but there is every probability that
it dates long after the beginning of our era. The materials of the Agni
Purina are, however, no doubt of some antiquity. The medicine of
Susruta is considerably older than the ninth century; and the grammar
of Panini probably precedes Christianity. The chapters on archery and
arms, and on regal administration, are also distinguished by an entirely
Hindu character, and must have been written long anterior to the
Mohammedan invasion. So far the Agni Purana is valuable, as embo-
dying and preserving relics of antiquity, although compiled at a more
recent date.

Col. Wilford 6! has made great use of a list of kings derived from an
appendix to the Agni Purina, which profcsses to be the sixty-third or
last section. As lie observes, it is seldom found annexed to the Purana.
I have never met with.it, and doubt its ever having formed any part of
the original compilation. It would appear from Col. Wilford’s remarks,
that this list notices Mohammed as the institutor of an era; but his
account of this is not very distinct. He mentions explicitly, however,
that the list speaks of Salivihana and Vikramaditya; and this is quite

6! Essay on Vikraméditya and Salivdhana: As. Res. vol. IX. p. 131.
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sufficient to establish its character. The compilers of the Purifas were
not such bunglers as to bring within their chronology so well known a
personage as Vikramaditya. There are in all parts of India various
compilations ascribed to the Purénas, which never formed any portion
of their contents, and which, although offering sometimes useful local
information, and valuable as preserving popular traditions, are not in
justice to be confounded with the Puréias, so as to cause them to be
charged with even more serious errors and anachronisms than those of
which they are guilty.

The two copies of this work in the library of the East India Company
appropriate the first half to a description of the ordinary and occasional
observances of the Hindus, interspersed with a few legends: the latter
half treats exclusively of the history of Rama.

9. Bhavishya Purina. ¢ The Purana in which Brahmé, having
described the greatness of the sun, explained to Manu the existence of
the world, and the characters of all created things, in the course of the
Aghora Kalpa; that, is called the Bhavishya, the stories being for the
most part the events of a future period. It contains fourteen thousand
five hundred stanzas®.” This Purana, as the name implies, should be a
book of prophecies, foretelling what will be (bhavishyati), as the Matsya
Puriha intimates. Whether such a work exists is doubtful. The copies,
which appear to be entire, and of which there are three in the library of
the East India Company, agreeing in their contents with two in my
possession, contain about seven thousand stanzas. There is another
work, entitled the Bhavishyottara, as if it was a continuation or supple-
ment of the former, containing also about seven thousand verses ; but the
subjects of both these works are but to a very imperfect degree analo-
gous to those to which the Matsya alludes®.

The Bhavishya Purana, as I have it, is a work in a hundred and

62 wrfvmmwﬁ'm ‘a@‘a‘@“ t gt had not been able to procure the Bha-
FUIIARART AATGH | #ad F9qmr@ 4@ vishya P., nor even ever to obtain any
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63 Col. Vans Kennedy states that he
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twenty-six short chapters, repeated by Sumantu to Saténika, a king of
the Pandu family. He notices, however, its having originated with
Swayambhu or Brahmé; and describes it as consisting of five parts;
four dedicated, it should seem, to as many deities, as they are termed,
Brahma4, Vaishnava, Saiva, and Twiashtra; whilst the fifth is the Prati-
sarga, or repeated creation. Possibly the first part only may have come
into my hands, although it does not so appear by the manusecript.

Whatever it may be, the work in question is not a Purifna. The first
portion, indeed, treats of creation ; but it is little else than a transcript of
the words of the first chapter of Manu. The rest is entirely a manual of
religious rites and ceremonies. It explains the ten Sanskéras, or initi-
atory rites; the performance of the Sandhya; the reverence to be shewn
to a Guru; the duties of the different Asramas and castes ; and enjoins a
number of Vratas, or observances of fasting and the like, appropriate to
different Iunar days. A few legends enliven the series of precepts. That
of the sage Chyavana is told at considerable length, taken chiefly from
the Mah4bhérata. The Niga Panchami, or fifth lunation, sacred to the
serpent-gods, gives rise to a description of different sorts of snakes. After
these, which occupy about one-third of the chapters, the remainder of
them conform in subject to one of the topics referred to by the Matsya.
They chiefly represent conversations between Krishna, his son Sémba,
who had become a leper by the curse of Durvasas, Vasishtha, Néarada,
and Vyésa, upon the power and glory of the sun, and the manner in
which he is to be worshipped. There is some curious matter in the last
chapters, relating to the Magas, silent worshippers of the sun, from Sika-
dwipa, as if the compiler had adopted the Persian term Magh, and con-
nected the fire-worshippers of Iran with those of India. This is a subject,
however, that requires farther investigation.

The Bhavishyottara is, equally with the preceding, a sort of manual
of religious offices, the greater portion being appropriated to Vratas, and
the remainder to the forms and circumstances with which gifts are to be
presented. Many of the ceremonies are obsolete, or are observed in a
different manner, as the Rath-yétr4, or car festival ; and the Madanot-
sava, or festival of spring. The descriptions of these throw some light
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upon the public condition of the Hindu religion at a period probably
prior to the Mohammedan conquest. The different ceremonies are illus-
trated by legends, which are sometimes ancient, as, for instance, the
destruction of the god of love by Siva, and his thence becoming Ananga,
the disembodied lord of hearts. The work is supposed to be communi-
cated by Krislina to Yudhishthira, at a great assemblage of holy persons
at the coronation of the latter, after the conclusion of the great war.

10. Brahma-vaivartta Purana. ¢ That Puridna which is related by
Savarni to Ndrada, and contains the account of the greatness of Krishia,
with the occurrences of the Rathantara Kalpa, where also the story of
Brahma-vardha is repeatedly told, is called the Brahma-vaivartta, and
contains eightecn thousand stanzas®.” The account here given of the
DBrahma-vaivartta Purafia agrees with its present state as to its extent.
The copies rather exceed than fall short of eighteen thousand stanzas.
It also correctly represents its comprising a Maihitmya or legend of
Krishiia; but it is very doubtful, nevertheless, if the same work is
intended.

The Brahma-vaivartta, as it now exists, is narrated, not by Savarii,
but the Rishi Nariyana to Néarada, by whom it is communicated to
Vyédsa: he teaches it to SGta, and the latter repeats it to the Rishis at
Naimishdranya. It is divided into four Khandas, or books; the Brihma,
Prakriti, Ganesa, and Krishna Janma Kharidas; dedicated severally to
describe the acts of Brahmai, Devi, Gane$a, and Krishha; the latter,
however, throughout absorbing the interest and importance of the work.
In none of these is there any account of the Variha Avatira of Vishiu,
which scems to be intended by the Matsya; nor any rcference to a
Rathantara Kalpa. It may also be observed, that, in describing the
merit of presenting a copy of this Purana, the Matsya adds, “ Whoever
makes such gift, is honoured in the Brahma-loka ;" a sphere which is of
very inferior dignity to that to which a worshipper of Krishna is taught
to aspire by this Purana. The character of the work is in truth so
decidedly sectarial, and the sect to which it belongs so distinctly marked,
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that of the worshippers of the juvenile Krishfia and R4dh4, a form of
belief of known modern origin, that it can scarcely have found a notice
in a work to which, like the Matsya, a much more remote date scems to
belong. Although therefore the Matsya may be received in proof of
there having been a Brahma-vaivartta Purafha at the date of its compila-
tion, dedicated especially to the honour of Krishia, yet we cannot credit
the possibility of its being the same we now possess.

Although some of the legends believed to be ancient are scattered
through the different portions of this Purana, yet the great mass of it is
taken up with tiresome descriptions of Vrindavan and Goloka, the dwell-
ings of Krishfa on earth and in heaven; with endless repetitions of
prayers and invocations addressed to him ; and with insipid descriptions
of his person and sports, and the love of the Gopis and of Radha towards
him. There are some particulars of the origin of the artificer castes,
which is of value because it is cited as authority in matters affecting
them, contained in the Brihma Khafda; and in the Prikrita and Ganesa
Khaidas are legends of those divinities, not wholly, perhaps, modern
inventions, but of which the source has not been traced. In the life of
Krishia the incidents recorded are the same as those narrated in the
Vishiiu and the Bhigavata; but the stories, absurd as they are, are
much compressed to make room for original matter, still more puerile
and tiresome. The Brahma-vaivartta has not the slightest title to be
regarded as a Purina®.

11. Linga Purfna. *“Where Maheswara, present in the Agni Linga,
explained (the objects of life) virtue, wealth, pleasure, and final libera-
tion at the end of the Agni Kalpa, that Purana, consisting of eleven
thousand stanzas, was called the Lainga by Brahm4 himself%.”

The Linga Purana conforms accurately enough to this description.
The Kalpa is said to be the i%na, but this is the only difference. It
consists of eleven thousand stanzas. It is said to have been originally
composed by Brahmé ; and the primitive Linga is a pillar of radiance,

65 Analysis of the Brahma-vaivartta Pu- 6 gfrafe ;. Teeames | YsTY
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in which Mahedwara is present. The work is therefore the same as that
referred to by the Matsya.

A short account is given, in the beginning, of elemental and secondary
creation, and of the patriarchal families; in which, however, Siva takes
the place of Vishifiu, as the indescribable cause of all things. Brief
accounts of Siva’s incarnations and proceedings in different Kalpas next
occur, offering no interest except as characteristic of sectarial notions.
The appearance of the great fiery Linga takes place, in the interval of a
creation, to separate Vishiiu and Brahmi, who not only dispute the
palm of supremacy, but fight for it; when the Linga suddenly springs
up, and puts them both to shame; as, after travelling upwards and
downwards for a thousand years in each direction, neither can approach
to its termination. Upon the Linga the sacred monosyllable Om is
visible, and the Vedas proceed from it, by which Brahmd and Vishhu
become enlightened, and acknowledge and eulogize the superior might
and glory of Siva.

A notice of the creation in the Padma Kalpa then follows, and this
leads to praises of Siva by Vishiu and Brahmé4. Siva repeats the story
of his incarnations, twenty-eight in number; intended as a counterpart,
no doubt, to the twenty-four Avatiras of Vishiu, as described in the Bha-
gavata; and both being amplifications of the original ten Avataras, and
of much less merit as fictions. Another instance of rivalry occurs in the
legend of Dadhichi, a Muni and worshipper of Siva. In the Bhagavata
there is a story of Ambarisha being defended against Durvasas by the
discus of Vishnu, against which that Saiva sage is helpless: here Vishiu
hurls his discus at Dadhichi, but it falls blunted to the ground, and a
conflict ensues, in which Vishiu and his partisans are all overthrown
by the Muni.

A description of the universe, and of the regal dynasties of the Vai-
vaswata Manwantara to the time of Krishna, runs through a number of
chapters, in substance, and very commonly in words, the same as in
other Purihas. After which, the work resumes its proper character,
narrating legends, and enjoining rites, and reciting prayers, intending to
do honour to Siva under various forms. Although, however, the Linga
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Lolds a promiunent place amongst them, the spirit of the worship is as
little influenced by the character of the type as can well be imagined.
There is nothing like the phallic orgies of antiquity: it is all mystical
and spiritual. The Linga is twofold, external and internal. The igno-
rant, who need a visible sign, worship Siva through a ‘mark’ or * type'—
which is the proper meaning of the word ¢ Linga’—of wood or stone ; but
the wise lovk upon this outward emblem as nothing, and contemplate in
their minds the invisible, inscrutable type, which is Siva himself. What-
ever may have been the origin of this form of worship in India, the
notions upon which it was founded, according to the impure fancies of
European writers, are not to be traced in even the Saiva Purénas.

Data for conjecturing the era of this work are defective, but it is
more of a ritual than a Purina, and the Pauranik chapters which it has
inserted, in order to keep up something of its character, have been
evidently borrowed for the purpose. The incarnations of Siva, and their
‘pupils,” as specified in one place, and the importance attached to the
practice of the Yoga, render it possible that under the former are
intended those teachers of the Saiva religion who belong to the Yoga
school 7, which seems to have flourished about the eighth or ninth cen-
turies. It is not likely that the work is earlier, it may be considerably
later. Tt has preserved apparently some Saiva legends of an early date,
but the greater part is ritual and mysticism of comparatively recent
introduction.

12. Variha Purana. ¢ That in which the glory of the great Variha
is predominant, as it was revealed to Earth by Vishiu, in connexion,
wise Munis, with the Méanava Kalpa, and which contains twenty-four
thousand verses, is called the Variha Puriana ®.”

It may be doubted if the Variha Purina of the present day is here
intended. It is narrated by Vishiiu as Varaha, or in the boar incarna-
tion, to the personified Earth. Its extent, however, is not half that
specified, little exceeding ten thousand stanzas. It furnishes also itself

7 See Asiatic Researches, vol. XVIL. fed =@ mﬁ?gﬂ% | wEER WEAR
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evidence of the prior currency of some other work, similarly denomi-
nated; as, in the description of Mathurd contained in it, Sumantu, a
Muni, is made to observe, “ The divine Variha in former times expounded
a Purana, for the purpose of solving the perplexity of Earth.”

Nor can the Varaha Purifna be regarded as a Puriha agreeably to
the common definition, as it contains but a few scattered and brief
allusions to the creation of the world, and the reign of kings: it has no
detailed genealogies either of the patriarchal or regal families, and no
account of the reigns of the Manus. Like the Linga Puréna, it is a
religious manual, almost wholly occupied with forms of prayer, and
rules for devotional observances, addressed to Vishiiu; interspersed with
legendary illustrations, most of which are peculiar to itself, though some
are taken from the common and ancient stock: many of them, rather
incompatibly with the general scope of the compilation, relate to the
history of Siva and Durga®. A considerable portion of the work is
devoted to descriptions of various Tirthas, places of Vaishnava pilgrim-
age; and one of Mathur4 enters into a variety of particulars relating to
the shrines of that city, constituting the Mathura Mah4tmyam.

In the sectarianism of the Varaha Purana there is no leaning to the
particular adoration of Krishfia, nor are the Rath-yitri and Janmish-
tami included amongst the observances enjoined. There are other indi-
cations of its belonging to an earlier stage of Vaishfava worship, and it
may perhaps be referred to the age of Riméinuja, the early part of the
twelfth century. _

13. Skanda Puraha. ¢ The Ské4nda Purana is that in which the six-
faced deity (Skanda) has related the events of the Tatpurusha Kalpa,
enlarged with many tales, and subservient to the duties taught by
It is said to contain eighty-one thousand one hundred

Maheswara.

stanzas: so it is asserted amongst mankind 70.”

% One of these is translated by Col.
Vans Kennedy, the origin of the three
Suktis, or goddesses, Saraswati, Lakshmi,
and Parvati. Ancient and Hindu Mytho-
logy, p. 209. The Tri Sakti Mdhétmya
oceurs, as he gives it, in my copy, and is

so far an indication of the identity of the
Varsdha Purina in the different MSS.
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It is uniformly agreed that the Skanda Purafa in a collective form
has no existence; and the fragments in the shape of Sanhitis, Khandas,
and Mahatmyas, which are affirmed in various parts of India to be por-
tions of the Purana, present a much more formidable mass of stanzas
than even the immense number of which it is said to consist. The most
celebrated of these portions in Hindustan is the Kasi Khanda, a very
minute description of the temples of Siva in or adjacent to Benarcs,
mixed with directions for worshipping Maheswara, and a great variety
of legends explanatory of its merits, and of the holiness of Ka& : many of
them are puerile and uninteresting, but some are of a higher character.
The story of Agastya records probably, in a legendary style, the propaga-
tion of Hinduism in the south of India: and in the hListory of Divodasa,
king of Kasi, we have an embellished tradition of the temporary depres-
sion of the worship of Siva, even in its metropolis, before the ascendancy
of the followers of Buddha?. There is every reason to believe the
greater part of the contents of the Ka&i Khahda anterior to the first
attack upon Benares by Mahmud of Ghizni. The Kas Khanda alone
contains fifteen thousand stanzas.

Another considerable work ascribed in upper India to the Skanda
Purana is the Utkala Khanda, giving an account of the holiness of
Urissa, and the Kshetra of Purushottama or Jagannatha. The same
vicinage is the site of temples, once of great magnificence and extent,
dedicated to Siva, as Bhuvaneswara, which forms an excuse for attach-
ing an account of a Vaishiava Tirtha to an eminently Saiva Purina.
There can be little doubt, however, that the Utkala Khanda is unwar-
rantably included amongst the progeny of the parent work. Besides
these, there is a Brahmottara Khanida, a Revd Khafida, a Siva Rahasya
Khanda, a Himavat Khanda, and others. Of the Sanhitis, the chief
are the Sita Sanhita, Sanatkumdra Sanhitd, Saura Sanhitd, and Kapila
Sanhita: there are several other works denominated Sanhitis. The

"' The legend is translated by Col. Skanda Purina in the possession of my
Vans Kennedy: Ancient and Hindu My- friend Mr. C. P. Brown, of the Civil ser-
thology, Appendix B. vice of Madras, the Sanhitis are seven,

7 In a list of reputed portions of the the Khandas twelve, besides parts deno-
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Maihdtmyas are more numerous still”2.  According to the Sita Sanhitd, as
quoted by Col. Vans Kennedy 7, the Skanda Puréfia contains six San-
hit4s, five hundred Khandas, and five hundred thousand stanzas; more
than is even attributed to all the Puranas. He thinks, judging from
internal evidence, that all the Khandas and Sanhitas may be admitted to
be genuine, though the Mahétmyas have rather a questionable appear-
ance. Now one kind of internal evidence is the quantity; and as no
more than eighty-one thousand one hundred stanzas have ever been
claimed for it, all in excess above that amount must be questionable.
But many of the Khandas, the K4si Khanila for instance, are quite as local
as the Mahatmyas, being legendary stories relating to the erection and
sanctity of certain temples or groups of temples, and to certain Lingas ;
the interested origin of which renders them very reasonably objects of
suspicion. In the present state of our acquaintance with the reputed
portions of the Skanda Purina, my own views of their authenticity are
so opposed to those entertained by Col. Vans Kennedy, that instead of
admitting all the Sanhitas and Khandas to be genuine, I doubt if any
one of them was ever a part of the Skanda Purana.

14. Vamana Puréfia. “That in which the four-faced Brahma taught
the three objects of existence, as subservient to the account of the
greatness of Trivikrama, which treats also of the Siva Kalpa, and which
consists of ten thousand stanzas, is called the ViAmana Purana™.”

The Vamana Purana contains an account of the dwarf incarnation
of Vishiu; but it is related by Pulastya to Narada, and extends to but
about seven thousand stanzas. Its contents can scarcely establish its

claim to the character of a Purina .

minated Git4, Kalpa, Stotra, &. In the 7t fafewng wewwiiER wSgEw: ) faw

collection of Col. Mackenzic, amongst the
Maihdtmyas thirty-six are said to belong
to the Skanda P.: vol. I. p. 61. In the
library at the India House are two San-
hitds, the Sita and Sanatkumaira, fourteen
Khandas, and twelve Mdhétmyas.

74 Ancient and Hindu Mythol., p. 154

note.
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far corresponds with mine, and the work is
therefore probably the same : two copies in
the Company’s library also agree with mine,
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There is little or no order in the subjects which this work recapitu-
lates, and which arise out of replies made by Pulastya to questions put
abruptly and unconnectedly by Narada. The grcater part of them relate
to the worship of the Linga; a rather strange topic for a Vaishiava
Purina, but engrossing the principal part of the compilation. They
are however subservient to the object of illustrating the sanctity of cer-
tain holy places; so that the Vamana Purana is little else than a suc-
cession of Mahatmyas. Thus in the opening almost of the work occurs
the story of Daksha’s sacrifice, the object of which is to send Siva to
Pipamochana tirtha at Benares, where he is released from the sin of
Brahmanicide. Next comes the story of the burning of Kamadeva, for
the purpose of illustrating the holiness of a Siva-linga at Kedareswara in
the Himalaya, and of Badarikasrama. The larger part of the work
consists of the Saro-méhéitmya, or legendary exemplifications of the
holiness of Sthanhu tirtha; that is, of the sanctity of various Lingas and
certain pools at Thanesar and Kurukhet, the country north-west from
Delhi. There are some stories also relating to the holiness of the Goda-
vari river ; but the general site of the legends is in Hindustan. In the
course of these accounts we have a long narrative of the marriage of Siva
with Um4, and the birth of Kartikeya. There are a few brief allusions
to creation and the Manwantaras, but they are merely incidental ; and
all the five characteristics of a Purana are deficient. In noticing the
Swiarochisha Manwantara, towards the end of the book, the elevation of
Bali as monarch of the Daityas, and his subjugation of the universe, the
gods included, are described ; and this leads to the narration that gives
its title to the Puréna, the birth of Krishha as a dwarf, for the purpose of
humiliating Bali by fraud, as he was invincible by force. The story is
told as usual, but the scene is laid at Kurukshetra.

A more minute examination of this work than that which has been
given to it might perhaps discover some hint from which to conjecture
its date. It is of a more tolerant character than the Puranas, and divides
its homage between Siva and Vishfu with tolerable impartiality. Tt is
not connected, therefore, with any sectarial principles, and may have
preceded their introduction. It has not, however, the air of any anti-
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quity, and its compilation may have amused the leisure of some Brahman
of Benares three or four centuries ago.

15. Kiirma Purana. “ That in which Janirddana, in the form of a
tortoise, in the regions under the earth, explained the objects of life—
duty, wealth, pleasure, and liberation—in communication with Indra-
dyumna and the Rishis in the proximity of Sakra, which refers to the
Lakshmi Kalpa, and contains seventeen thousand stanzas, is the Kirma
Purana 6.”

In the first chapter of the Karma Purana it gives an account of itself,
which does not exactly agree with this description. Sata, who is repeat-
ing the narration, is made to say to the Rishis, “ This most excellent
Kaurma Purana is the fifteenth. Sanhitds are fourfold, from the variety
of the collections. The Brihmi, Bhagavati, Sauri, and Vaishnavi, are
well known as the four Sanhitds which confer virtue, wealth, pleasure,
and liberation. This is the Brahmi Sanhit4i, conformable to the four
Vedas; in which there are six thousand slokas, and by it the importance
of the four objects of life, O great sages, holy knowledge and Parames-
wara is known.” There is an irreconcilable difference in this specifica-
tion of the number of stanzas and that given above. It is not very clear
what is meant by a Sanhitd as here used. A Sanhita, as observed above
(p- xi), is something different from a Purdfia. It may be an assemblage
of prayers and legends, extracted professedly from a Purana, but is not
usually applicable to the original. The four Sanhitis here specified refer
rather to their religious character than to their connexion with any spe-
cific work, and in fact the same terms are applied to what are called
Sanhitis of the Skanda. 1In this sense a Purdna might be also a Sanhita;
that is, it might be an assemblage of formul® and legends belonging to a
division of the Hindu system ; and the work in question, like the Vishnu
Purana, does adopt both titles. It says, «“This is the excellent Kaurma
Puréha, the fifteenth (of the series):” and again, “ This is the Brahmi
Sanhitd.” At any rate, no other work has been met with pretending to
be the Ki{irma Puraia.
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With regard to the other particulars specified by the Matsya, traces
of them are to be found. Although in two accounts of the traditional
communication of the Purdha no mention is made of Vishiu as one of
the teachers, yet Suta repeats at the outset a dialogue between Vishnu,

as the Kirma, and Indradyumna, at the time of the churning of the

ocean; and much of the subsequent narrative is put into the mouth of
the former.

The name, being that of an Avatira of VishAu, might lead us to
expect a Vaishnava work ; but it is always and correctly classed with the
Saiva Puranias, the greater portion of it inculcating the worship of Siva
and Durgd. It is divided into two parts, of nearly equal length. In the
first part, accounts of the creation, of the Avatiras of Vishnu, of the solar
and lunar dynasties of the kings to the time of Krishna, of the universe,
and of the Manwantaras, are given, in general in 2 summary manner, but
not unfrequently in the words employed in the Vishau Purdna. With these
are blended hymns addressed to Mahe$wara by Brahma4 and others; the
defeat of Andhakéisura by Bhairava; the origin of four Saktis, Mahes-
warl, Sivi, Satf, and Haimavati, from Siva; and other Saiva legends.
One chapter gives a more distinct and connected account of the incarna-
tions of Siva in the present age than the Linga; and it wears still more
the appearance of an attempt to identify the teachers of the Yoga school
with personations of their preferential deity. Several chapters form a
Kasi Mahitmya, a legend of Benares. In the second part there are no
legends. It is divided into two parts, the I$wara Gita’” and Vyisa Gita.
In the former the knowledge of god, that is, of Siva, through contempla-
tive devotion, is taught. In the latter the same object is enjoined through
works, or observance of the ceremonies and precepts of the Vedas.

The date of the Kirma Puraha cannot be very remote, for it is avow-
edly posterior to the establishment of the Tantrika, the Sékta, and the
Jain sects. In the twelfth chapter it is said, “The Bhairava, Vdma,
Arhata, and Yémala Sdstras are intended for delusion.” There is no

77 This is also translated by Col. Vans as in other passages quoted by him from
Kennedy (Anc. and Hindu Mythol., Ap- the Kiirma, his MS. and mine agree.
pendix D. p. 444); and in this instance,
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reason to believe that the Bhairava and Yamala Tantras are very ancient
works, or that the practices of the left-hand Séktas, or the doctrines of
Arhat or Jina were known in the early centuries of our era.

16. Matsya Purana. < That in which, for the sake of promulgating
the Vedas, Vishhu, in the beginning of a Kalpa, related to Manu the
story of Narasinha and the events of seven Kalpas, that, O sages, know
to be the Matsya Purina, containing twenty thousand stanzas’8.”

We might, it is to be supposed, admit the description which the
Matsya gives of itself to be correct, and yet as regards the number of
verses there seems to be a mistatement. Three very good copies, one in
my possession, one in the Company’s library, and one in the Radcliffe
library, concur in all respects, and in containing no more than between
fourteen and fifteen thousand stanzas: in this case the Bhigavata is
nearer the truth, when it assigns to it fourteen thousand. We may
conclude, therefore, that the reading of the passage is in this respect
erroneous. It is correctly said that the subjects of the Purafa were
communicated by Vishnu, in the form of a fish, to Manu.

The Puraha, after the usual prologue of Sata and the Rishis, opens
with the account of the Matsya or ‘fish’ Avatira of Vishnu, in which he
preserves a king named Manu, with the seeds of all things, in an ark,
from the waters of that inundation which in the season of a Pralaya
overspreads the world. This story is told in the Mahéabhdrata, with
reference to the Matsya as its authority ; from which it might be inferred
that the Purdna was prior to the poem. This of course is consistent with
the tradition that the Puranas were first composed by Vyésa; but there
can be no doubt that the greater part of the Mahabhdrata is much
older than any extant Purina. The present instance is itself a proof;
for the primitive simplicity with which the story of the fish Avatira is
told in the Mahdabhdrata is of a much more antique complexion than
the mysticism and extravagance of the actual Matsya Purafa. In the
former, Manu collects the seeds of existing things in the ark, it is not
said how: in the latter, he brings them all together by the power of Yoga.
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In the latter, the great serpents come to the King, to serve as cords
wherewith to fasten the ark to the horn of the fish: in the former, a
cable made of ropes is more intelligibly employed for the purpose.

Whilst the ark floats, fastened to the fish, Manu enters into conversa-
tion with him; and his questions, and the replies of Vishnu, form the
main substance of the compilation. The first subject is the creation,
which is that of Brahind and the patriarchs. Some of the dctails are the
usual ones ; others are peculiar, especially those relating to the Pitris, or
progeuitors.  The regal dynasties are next described ; and then follow
chapters on the duties of the different orders. It is in relating those of
the householder, in which the duty of making gifts to Brahmans is com-
preliended, that we have the specification of the extent and subjects of
the Purdias, It is meritorious to have copics made of them, and to give
these away on particular occasions.  Thus it is said of the Matsya;
*“ Whoever gives it away at either equinox, along with a golden fish and
a milch cow, gives away the whole earth ;” that is, he reaps a like reward
in his next migration.  Special duties of the householder—Vratas, or
occasional acts of picty—ure then described at considerable length, with
legendary illustrations.  The account of the universe is given in the
usual strain. Saiva legends ensue; as, the destruction of Tripurisura;
the war of the gods with Taraka and the Daityas, and the consequent
birth of Kartikeya, with the various circumstances of Umd’s birth and
marriage, the burning of Kamadeva, and other events involved in that
narrative ; the destruction of the Asuras Maya and Andhaka; the origin
of the Matris, and the like; interspersed with the Vaishhava legends of
the Avatiras. Some Médhdtimyas are also introduced ; one of which, the
Narmada Mahatmya, contains some interesting particulars. There are
various chapters on law and morals; and one which furnishes directions
for building houscs, and making images. We then have an account of
the kings of future periods; and the Purana concludes with a chapter
on gifts.

The Matsya Purana, it will be seen even from this brief sketch of its
contents, is a miscellaneous compilation, but including in its contents the
elements of a genuine Purdna. At the same time it is of too mixed a
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character to be considered as a genuine work of the Paurdiik class; and
upon examining it carefully, it may be suspected that it is indebted to
various works, not only for its matter, but for its words. The genealogical
and historical chapters are much the same as those of the Vishiu; and
many chapters, as those on the Pitris and Sraddhas, are precisely the
same as those of the Srishti Khanda of the Padma Puréha. It has drawn
largely also from the Mahabharata: amongst other instances, it is suffi-
cient to quote the story of Savitri, the devoted wife of Satyavat, which is
given in the Matsya in the same manner, but considerably abridged.

Although a Saiva work, it is not exclusively so, and it has no such
sectarial absurdities as the Karma and Linga. It is a composition of
considerable interest; but if it has extracted its materials from the
Padma, which it also quotes on one occasion, the specification of the
Upa-puranas, it is subsequent to that work, and therefore not very
ancient.

17. Géruda Purana. < That which Vishhu recited in the Garuda
Kalpa, relating chiefly to the birth of Garuda from Vinatd, is here
called the Giaruda Purdha; and in it there are read nineteen thousand
verses %.”

The Gdruda Puridna which has been the subject of my examination
corresponds in no respect with this description, and is probably a differ-
ent work, though entitled the Garuda Purana. It is identical, however,
with two copies in the Company’s library. It consists of no more than
about seven thounsand stanzas; it is repeated by Brahm4 to Indra; and
it contains no account of the birth of Garuda. There is a brief notice of
the creation; but the greater part is occupied with the description of
Vratas, or religious observances, of holidays, of sacred places dedicated
to the sun, and with prayers from the Tantrika ritual, addressed to the
sun, to Siva, and to Vishnu. It contains also treatises on astrology,
palmistry, and precious stones; and one, still more extensive, on medi-
cine. The latter portion, called the Preta Kalpa, is taken up with
directions for the performance of obsequial rites. There is nothing in
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all this to justify the application of the name. Whether a genuine
Giruda Purafa exists is doubtful. The description given in the Matsya
is less particular than even the brief notices of the other Puranas, and
might have easily been written without any knowledge of the book
itself, being, with exception of the number of stanzas, confined to cir-
cumstances that the title alone indicates.

18. Brahmanda Purana. ¢ That which has declared, in twelve thou-
sand two hundred verses, the magnificence of the egg of Brahm4, and in
which an account of the future Kalpas is contained, is called the Brah-
manda Purana, and was revealed by Brahma®.”

The Brahmanda Purana is usually considered to be in much the same
predicament as the Skinda, no longer procurable in a collective body,
but represented by a variety of Khandas and Mdhatmyas, professing to
be derived from it. The facility with which any tract may be thus
attached to the non-existent original, and the advantage that has been
taken of its absence to compile a variety of unauthentic fragments, have
given to the Brahmanda, Skanda, and Padma, according to Col. Wilford,
the character of being the Purafas of thieves or impostors®. This is
not applicable to the Padma, which, as above shewn, occurs entire and
the same in various parts of India. The imposition of which the other
two are made the vehicles can deceive no one, as the purpose of the
particular legend is always too obvious to leave any doubt of its origin.

Copies of what profess to be the entire Brahmanda Purana are some-
times, though rarely, procurable. I met with one in two portions, the
former containing one hundred and twenty-four chapters, the latter
seventy-eight; and the whole containing about the number of stanzas
assigned to the Purana. The first and largest portion, however, proved
to be the same as the Vayu Purana, with a passage occasionally slightly
varied, and at the end of each chapter the common phrase ¢ Iti Brah-
méida Purane’ substituted for < Iti Vayu Purine.” I do not think there
was any intended fraud in the substitution. The last section of the first
part of the Viyu Puréiia is termed the Brahméaida section, giving an
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account of the dissolution of the universe; and a careless or ignorant
transcriber might have taken this for the title of the whole. The
checks to the identity of the work have been honestly preserved, both
in the index and the frequent specification of Viyu as the teacher or
narrator of it.

The second portion of this Brahmanda is not any part of the Vayu;
it is probably current in the Dakhin as a Sanhitd or Khanda. Agastya
is represented as going to the city Kanchi (Conjeveram), where Vishiu,
as Hayagriva, appears to him, and, in answer to his inquiries, imparts to
him the means of salvation, the worship of Parasakti. In illustration of
the efficacy of this form of adoration, the main subject of the work is an
account of the exploits of Lalitd Devi, a form of Durg4, and her destruc-
tion of the demon Bhéandasura. Rules for her worship are also given,
which are decidedly of a Sakta or Tantrika description ; and this work
cannot be admitted, therefore, to be part of a genuine Purana.

The Upa-puranas, in the few instances which are known, differ little
in extent or subject from some of those to which the title of Purina is
ascribed. The Matsya enumerates but four; but the Devi Bhagavata
has a more complete list, and specifies eighteen. They are, 1. The
Sanatkumaéra, 2. Nérasinha, 3. Naradiya, 4. $iva, 5. Durvisasa, 6. Ka-
pila, 7. Manava, 8. Auanasa, 9. Varuna, 10. Kalik4, 11. Szimba, 12. Nandi,
13. Saura, 14. Pirasara, 15. Aditya, 16. Miheéwara, 17. Bhigavata, 18. Va-
sishtha. The Matsya observes of the second, that it is named in the
Padma Purana, and contains eighteen thousand verses. The Nandi it
calls Nand4, and says that Kartikeya tells in it the story of Nandd. A
rather different list is given in the Revd Khanda; or, 1. Sanatkumira,
2. Nairasinha, 3. Nanda, 4. Sivadharma, 5. Durviasasa, 6. Bhavishya,
related by Nirada or Naradiya, 7. Kapila, 8. Manava, 9. AusanaSa,
10. Brahmanda, 11. Viruna, 12. Kalika, 13. Mihedwara, 14. Sémba,
15. Saura, 16. Paradara, 17. Bhigavata, 18. Kaurma. These authorities,
however, are of questionable weight, having in view, no doubt, the
pretensions of the Devi Bhigavata to be considered as the authentic
Bhagavata.

Of these Upa-purinas few are to be procureds Those in my posses-
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sion are the Siva, considered as distinct from the Vayu; the Kalika,
and perhaps one of the Naradivas, as noticed above. I have also three
of the Skandhas of the Devi Bhigavata, which most undoubtedly is not
the real Bhigavata, supposing that any Purifa so named preceded the
work of Yopadeva. There can be no doubt that in any authentic list
the name of Bhagavata does not occur amongst the Upa-puranas: it
has been put there to prove that there are two works so entitled, of
which the Purdna is the Devi Bhagavata, the Upa-purafa the Sri Bha-
gavata. The true reading should be Blidrgava, the Purina of Bhrigu;
and the Devi Bhagavata is not even an Upa-purina. It is very ques-
tionable if the entire work, which as far as it extends is eminently a
Sikta composition, ever had existence.

The Siva Upa-purana contains about six thousand stanzas, distributed
into two parts. It is related by Sanatkumaéra to Vydsa and the Rishis at
Naimishdranya, and its character may be judged of from the questions
to which it is a reply. *Teach us,” said the Rishis, «“ the rules of wor-
shipping the Linga, and of the god of gods adored under that type;
describe to us his various forms, the places sanctified by him, and the
pravers with which he is to be addressed.” In answer, Sanatkuméra
repeats the Siva Puréna, containing the birth of Vishiiu and Brahma;
the creation and divisions of the universe; the origin of all things from
the Linga ; the rules of worshipping it and Siva; the sanctity of times,
places, and things, dedicated to him ; the delusion of Brahméa and Vishiu
by the Linga; the rewards of offering flowers and the like to a Linga;
rules for various observances in honour of Mahadeva ; the mode of prac-
tising the Yoga ; the glory of Benares and other Saiva Tirthas; and the
perfection of the objects of life by union with Maheswara. These sub-
jects are illustrated in the first part with very few legends; but the
second is made up almost wholly of Saiva stories, as the defeat of Tri-
purasura ; the sacrifice of Daksha; the births of Kartikeya and Ganesa
the sons of Siva, and Nandi and Bhringariti his attendants and others;
together with descriptions of Benares and other places of pilgrimage,
and rules for observing such festivals as the Sivaratri. This work is a
Saiva manual, not a Purana.
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The Kalika Purana contains about nine thousand stanzas in ninety-
eight chapters, and is the only work of the series dedicated to recom-
mend the worship of the bride of Siva, in one or other of her manifold
forms, as Girija, Devi, Bhadrakali, Kali, Mahamiya. It belongs there-
fore to the Sikta modification of Hindu belief, or the worship of the
female powers of the deities. The influence of this worship shews itself
in the very first pages of the work, which relate the incestuous passion
of Brahmi for his daughter Sandhy4, in a strain that has nothing analo-
gous to it in the Vayu, Linga, or Siva Purafas.

The marriage of Siva and Pérvati is a subject early described,
with the sacrifice of Daksha, and the death of Sati: and this work is
authority for Siva’s carrying the dead body about the world, and the
origin of the Pithasthénas, or places where the different members of it
were scattered, and where Lingas were consequently erected. A legend
follows of the births of Bhairava and Vetala, whose devotion to different
forms of Devi furnishes occasion to describe in great detail the rites and
formule of which her worship consists, including the chapters on san-
guinary sacrifices, translated in the Asiatic Researches. Another pecu-
liarity in this work is afforded by very prolix descriptions of a number
of rivers and mountains at KamarGpa-tirtha in Asam, and rendered holy
ground by the celebrated temple of Durgé in that country, as Kamékshi
or Kaméakhya. It is a singular, and yet uninvestigated circumstance,
that Asam, or at least the north-east of Bengal, seems to have been in a
great degree the source from which the Téantrika and Sékta corruptions
of the religion of the Vedas and Purénas proceeded.

The specification of the Upa-puranas, whilst it names several of which
the existence is problematical, omits other works, bearing the same desig-
nation, which are sometimes met with. Thus in the collection of Col.
Mackenzie ® we have a portion of the Bhargava, and a Mudgala Purina,
which is probably the same with the Ganesa Upa-purana, cited by Col.
Vans Kennedy®. 1 have also a copy of the Ganesa Puréfa, which
seems to agree with that of which he speaks; the second portion being
entitled the Kridé Khanda, in which the pastimes of Ganesa, including

52 Mackenzie Collection, I. 50, 51. 8 Anec. and Hindu Mythology, p. 251.
P
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a variety of legendary matters, are described. The main subject of the
work is the greatness of Ganesa, and prayers and formula appropriate to
him are abundantly detailed. It appears to be a work originating with
the Géanapatya sect, or worshippers of Ganesa. There is also a minor
Puriha called Adi, or first, not included in the list. 'This is a work,
however, of no great extent or importance, and is confined to a detail of
the sports of the juvenile Krishna.

From the sketch thus offered of the subjects of the Purénas, and
which, although admitting of correction, is believed to be in the main a
candid and accurate summary, it will be evident that in their present
condition they must be received with caution as authorities for the
mythological religion of the Hindus at any remote period. They pre-
serve, no doubt, many ancient notions and traditions; but these have
been so much mixed up with foreign matter, intended to favour the
popularity of particular forms of worship or articles of faith, that they
cannot be unreservedly recognised as genuine representations of what
we have reason to believe the Puranas originally were.

The safest sources for the ancient legends of the Hindus, after the
Vedas, are no doubt the two great poems, the Raméayana and Maha-
bharata. The first offers only a few, but they are of a primitive cha-
racter. 'The Mahdbharata is more fertile in fiction, but it is more
miscellaneous, and much that it contains is of equivocal authenticity,
and uncertain date. Still it affords many materials that are genuine,
and it is evidently the great fountain from which most, if not all, of the
Puranas have drawn; as it intimates itself, when it declares that there
is no legend current in the world which has not its origin in the
Mahabharata &,

A work of some extent professing to be part of the Mahdbharata may
more accurately be ranked with the Pauranik compilations of least
authenticity, and latest origin. The Hari Vansa is chiefly occupied
with the adventures of Krishna, but, as introductory to his era, it records
particulars of the creation of the world, and of the patriarchal and regal

84 wrfaﬁqm:i QT gﬁ'  fazr + € Unconnected with this narrative, no story is
known upon earth.” Vol. L. p. 11. 1. 307.
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dynasties. This is done with much carelessness and inaccuracy of com-
pilation, as I have had occasion frequently to notice in the following
pages. The work has been very industriously translated by M. Langlois.

A comparison of the subjects of the following pages with those of the
other Puranas will sufficiently shew that of the whole series the Vishfiu
most closely conforms to the definition of a Pancha-lakshana Purana, or
one which treats of five specified topics. It comprehends them all; and
although it has infused a portion of extraneous and sectarial matter, it
has done so with sobriety and with judgment, and has not suffered the
fervour of its religious zeal to transport it into very wide deviations from
the prescribed path. The legendary tales which it has inserted are few,
and are conveniently arranged, so that they do not distract the attention
of the compiler from objects of more permanent interest and importance.

The first book of the six, into which the work is divided, is occupied
chiefly with the details of creation, primary (Sarga) and secondary (Pra-
tisarga); the first explaining how the universe proceeds from Prakriti,
or eternal crude matter; the second, in what manner the forms of things
are developed from the elementary substances previously evolved, or how
they reappear after their temporary destruction. Both these creations
are periodical, but the termination of the first occurs only at the end of
the life of Brahm4, when not only all the gods and all other forms are
annihilated, but the elements are again merged into primary substance,
besides which one only spiritual being exists : the latter takes place at the
end of every Kalpa, or day of Brahm4, and affects only the forms of infe-
rior creatures, and lower worlds, leaving the substance of the universe
entire, and sages and gods unharmed. The explanation of these events
involves a description of the periods of time upon which they depend,
and which are accordingly detailed. Their character has been a source
of very unnecessary perplexity to European writers, as they belong to a
scheme of chronology wholly mythological, having no reference to any
real or supposed history of the Hindus, but applicable, according to their
system, to the infinite and eternal revolutions of the universe. In these
notions, and in that of the coeternity of spirit and matter, the theogony
and cosmogony of the Puraias, as they appear in the Vishiu Purina,
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belong to and illustrate systems of high antiquity, of which we have only
fragmentary traces in the records of other nations.

The course of the elemental creation is in the Vishiu, as in other
Purafas, taken from the Sénkhya philosophy; but the agency that
operates upon passive matter is confusedly exhibited, in consequence of
a partial adoption of the illusory theory of the Ved4nta philosophy, and
the prevalence of the Pauranik doctrine of Pantheism. However incom-
patible with the independent existence of Pradhina or crude matter,
and however incongruous with the separate condition of pure spirit or
Purusha, it is declared repeatedly that Vishfiu, as one with the supreme
being, is not only spirit, but crude matter; and not only the latter, but
all visible substance, and Time. He is Purusha, ¢spirit;’ Pradhéna,
‘crude matter;’ Vyakta, ¢ visible form; and Kala, ¢time.” This cannot
but be regarded as a departure from the primitive dogmas of the Hindus,
in which the distinctness of the Deity and his works was enunciated ;
in which upon his willing the world to be, it was; and in which his
interposition in creation, held to be inconsistent with the (uiescence of
perfection, was explained away by the personification of attributes in
action, which afterwards came to be considered as real divinities, Brahm4,
Vishiu, and Si\'a, charged severally for a given season with the creation,
preservation, and temporary annihilation of material forms. These divi-
nities are in the following pages, consistently with the tendency of a
Vaishnhava work, declared to be no other than Vishiu. In Saiva Puranas
they are in like manner identified with Siva. The Purfas thus dis-
playing and explaining the seeming incompatibility, of which there are
traces in other ancient mythologies, between three distinct hypostases
of one superior deity, and the identification of one or other of those
hypostases with their common and separate original.

After the world has been fitted for the reception of living creatures,
it is peopled by the will-engendered sons of Brahm4, the Prajapatis or
patriarchs, and their posterity. It would seem as if a primitive tradition
of the descent of mankind from seven holy personages had at first pre-
vailed, but that in the course of time it had bcen expanded into compli-
cated, and not always consistent, amplification. How could these Rishis
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or patriarchs have posterity? it was necessary to provide them with
wives. In order to account for their existence, the Manu Swiyambhuva
and his wife Satarupd were added to the scheme, or Brahma becomes
twofold, male and female, and daughters are then begotten, who are
married to the Prajipatis.  Upon this basis various legends of Brahma's
double nature, some no doubt as old as the Vedas, have been constructed :
but although they may have been derived in some degree from the
authentic tradition of the origin of mankind from a single pair, yet the
circumstances intended to give more interest and precision to the story
are evidently of an allegorical or mystical description, and conduced, in
apparently later times, to a coarseness of realization which was neither

the letter nor spirit of the original legend. Swayambhuva, the son of

the sclf-born or uncreated, and his wife Satarupd, the hundred-formed or
multiform, are themselves allegories.; and their female descendants, who
become the wives of the Rishis, are Faith, Devotion, Content, Intelli-
gence, Tradition, and the like; whilst amongst their posterity we have
the different phases of the moon, and the sacrificial fires. In another
creation the chief source of creatures is the patriarch Daksha (ability),
whose daughters, Virtues or Passions or Astronomical Phenomena, are
the mothers of all existing things. These legends, perplexed as they
appear to be, seem to admit of allowable solution, in the conjecture that
the Prajapatis and Rishis were real personages, the authors of the Hindu
system of social, moral, and religious obligations, and the first observers
of the heavens, and teachers of astronomical science. )

The regal personages of the Swiyambhuva Manwantara are but few,
but they are described in the outset as governing the earth in the dawn
of society, and as introducing agriculture and civilisation. How much
of their story rests upon a traditional remembrance of their actions, it
would be useless to conjecture, although there is no extravagance in sup-
posing that the legends relate to a period prior to the full establishment
in India of the Brahmanical institutions. The legends of Dhruva and
Prahliada, which are intermingled with these particulars, are in all pro-
bability ancient, but they are amplified, in a strain conformable to the
Vaishihava purport of this Purana, by doctrines and prayers asserting the

q
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identity of Vishiwu with the supreme. It is clear that the stories do not
originate with this Puraha. In that of Prahlada particularly, as here-
after pointed out, circumstances essential to the completeness of the
story are only alluded to, not recounted ; shewing indisputably the writer’s
having availed himself of some prior authority for his narration.

The second book opens with a continuation of the kings of the first
Manwantara; amongst whom, Bharata is said to have given a name to
India, called after him Bharata-varsha. This leads to a detail of the
geographical system of the Puranas, with mount Meru, the seven circular
continents, and their surrounding oceans, to the limits of the world ; all
of which are mythological fictions, in which there is little reason to
imagine that any topographical truths are concealed. With regard to
Bharata, or India, the case is different: the mountains and rivers which
are named are readily verifiable, and the cities and nations that are
particularized may also in many instances be proved to have had a real
existence. The list is not a very long one in the Vishiiu Purina, and is
probably abridged from some more ample detail like that which the
Mahabharata affords, and which, in the hope of supplying information
with respect to a subject yet imperfectly investigated, the ancient poli-
tical condition of India, I have inserted and elucidated.

The description which this book also contains of the planetary and
other spheres is equally mythological, although occasionally presenting
practical details and notions in which there is an approach to accuracy.
The concluding legend of Bharata—in his former life the king so named,
but now a Braliman, who acquires trne wisdom, and thereby attains
liberation—is palpably an invention of the compiler, and is peculiar to
this Purana.

The arrangement of the Vedas and other writings considered sacred
by the Hindus, being in fact the authorities of their religious rites and
belief, which is described in the beginning of the third book, is of much
importance to the history of Hindu literature, and of the Hindu religion.
The sage Vyisa is here represented, not as the author, but the arranger or
compiler of the Vedas, the Itihdsas, and Puranas. His name denotes his
character, meaning the ‘arranger’ or ¢ distributor;’ and the recurrence of
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many Vyasas, many individuals who new modelled the Hindu scriptures,
has nothiug in it that is improbable, except the fabulous intervals by
which their labours are separated. The rearranging, the refashioning, of
old materials, is nothing more than the progress of time would be likely
to render necessary. The last recognised compilation is that of Krishna
Dwaipayana, assisted by Brahmans, who were already conversant with
the subjects respectively assigned to them. They were the members of
a college or school, supposed by the Hindus to have flourished in a
period more remote, no doubt, than the trath, but not at all unlikely to
have becn instituted at some time prior to the accounts of India which
we owe to Greek writers, and in which we see enough of the systera to
justify our inferring that it was then entire. That there have been other
Vyésas and other schools since that date, that Brahmans unknown to
fame have remodelled some of the Hindu scriptures, and especially the
Puranas, cannot reasonably be contested, after dispassionately weighing
the strong internal evidence which all of them afford of the intermixture
of unauthorized and comparatively modern ingredients. But the same
internal testimony furnishes proof equally decisive of the anterior exist-
ence of ancient materials ; and it is therefore as idle as it is irrational to
dispute the antiquity or authenticity of the greater portion of the con-
tents of the Puranas, in the face of abundant positive and circumstantial
evidence of the prevalence of the doctrines which they teach, the cur-
rency of the legends which they narrate, and the integrity of the institu-
tions which they describe, at least three centuries before the Christian
era. DBut the origin and developement of their doctrines, traditions, and
institutions, were not the work of a day; and the testimony that esta-
blishes their existence three centuries before Christianity, carries it back
to a much more remote antiquity, to an antiquity that is probably not
surpassed by any of the prevailing fictions, institutions, or belief, of the
ancient world.

The remainder of the third book describes the leading institutions of
the Hindus, the duties of castes, the obligations of different stages of life,
and the celebration of obsequial rites, in a short but primitive strain, and
in harmony with the laws of Manu. It is a distinguishing feature of the
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Vishnu Puraha, and it is characteristic of its being the work of an earlier
period than most of the Puranas, that it enjoins no sectarial or other acts
of supererogation; no Vratas, occasional self-imposed observances; no
holidays, no birthdays of Krishha, no nights dedicated to Lakshmi; no
sacrifices nor modes of worship other-than those conformable to the
ritual of the Vedas. It contains no Mihitmyas, or golden legeuds, even
of the temples in which Vishfu is adored.

The fourth book contains all that the Hindus have of their ancient
history. It is a tolerably comprehensive list of dynasties and indivi-
duals; it is a barren record of events. It can scarcely be doubted,
however, that much of it is a genuine chronicle of persons, if not of
occurrences. That it is discredited by palpable absurdities in regard
to the longevity of the princes of the earlier dynasties must be granted,
and the particulars preserved of some of them are trivial and fabulous:
still there is an inartificial simplicity and consistency in the succession
of persons, and a possibility and probability in some of the transactions
which give to these traditions the semblance of authenticity, and render
it likely that they are not altogether without foundation. At any rate, in
thie absence of all other sources of information, the record, such as it is,
deserves not to be altogether set aside. It is not essential to its credi-
bility or its usefulness that any exact chronological adjustment of the
different reigns should be attempted. Their distribution amongst the
several Yugas, undertaken by Sir Wm. Jones or his Pandits, finds no
countenance from the original texts, farther than an incidental notice of
the age in which a particular monarch ruled, or the general fact that
the dynasties prior to Krishiia precede the time of the great war, and
the beginning of the Kali age; both which events we are not obliged,
with the Hindus, to place five thousand years ago. To that age the
solar dynasty of princes offers ninety-three descents, the lunar but
forty-five, though they both commence at the same time. Some names
may have been added to the former list, some omitted in the latter; and
it seems most likely, that, notwithstanding their synchronous beginning,
the princes of the lunar race were subsequent to those of the solar
dynasty. They avowedly branched off from the solar line; and the
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legend of Sudyumna®, that explains the connexion, has every appearance
of having been contrived for the purpose of referring it to a period more
remote than the truth. Deducting however from the larger number of
princes a considerable proportion, there is nothing to shock probability
in supposing that the Hindu dynasties and their ramifications were
spread through an interval of about twelve centuries anterior to the war
of the Mahdbhdrata, and, conjecturing that event to have happened about
fourteen centuries before Christianity, thus carrying the commencement
of the regal dynasties of India to about two thousand six hundred
years before that date. This may or may not be too remote?®; but it is
sufficient, in a subject where precision is impossible, to be satisfied with
the general impression, that in the dynasties of kings detailed in the
Puranas we have a record which, although it cannot fail to have suffered
detriment from age, and may have been injured by careless or inju-
dicious compilation, preserves an account, not wholly undeserving of
confidence, of the establishment and succession of regular monarchies
amongst the Hindus, from as early an era, and for as continuous a
duration, as any in the credible annals of mankind.

The circumstances that are told of the first princes have evident
relation to the colonization of India, and the gradual extension of the
authority of new races over an uninhabited or uncivilized region. It is
commonly admitted that the Brahmanical religion and civilization were

brought into India from without¥.

85 P. 349.

"6 However incompatible with the ordi-
nary computation of the period that is
supposed to have elapsed between the
flood and the birth of Christ, this falls suf-
ficiently within the larger limits which are
now assigned, upon the best authorities,
to that period. As observed by Mr. Mil-
man, in his note on the annotation of
Gibbon (II. 3o01.) which refers to this
subject ; ““ Most of the more learned mo-
dern English protestants, as Dr. Hales,
Mr. Faber, Dr. Russell, as well as the

Certainly, there are tribes on the

continental writers, adopt the larger chro-
nology.” To these may be added the
opinion of Dr. Mill, who, for reasons
which he has fully detailed, identifies the
commencement of the Kali age of the
Hindus, B. C. 3102, with the era of the
deluge. Christa Sangita, Introd., supple-
mentary note.

87 Sir Wm. Jones on the Hindus (As.
Res. vol. ITL.); Klaproth. Asia Polyglotta ;
Vans Kennedy on the Origin of Lan-
guages; A von Schlegel Origines des
Hindous (Trans. R. Soc. of Literature).
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borders, and in the heart of the country, who are still not Hindus; and
passages in the Raméyana and Mahéabhérata and Manu, and the uniform
traditions of the people themselves, point to a period when DBengal,
Orissa, and the whole of the Dekhin, were inhabited by degraded or
outcaste, that is, by barbarous, tribes. The traditions of the Puranas
confirm these views, but they lend no assistance to the determination of
the question whence the Hindus came; whcther from a central Asiatic
nation, as Sir Wm. Jones supposed, or from the Caucasian mountains,
the plains of Babylonia, or the borders of the Caspian, as conjectured by
Klaproth, Vans Kennedy, and Schlegel.  The affinities of the Sanscrit
language prove a common origin of the now widely scattered nations
amongst whose dialects they are traceable, and render it unquestionable
that they must all have spread abroad from some centrical spot in that
part of the globe first inhabited by mankind, according to the inspired
record. Whether any indication of such an event be discoverable in the
Vedas, remains to be determincd ; but it would have been obviously
incompatible with the Pauranik system to have referred the origin of
Indian princes and principalities to other than native sources. We need
not therefore expect from them any information as to the foreign deriva-
tion of the Hindus.

We have, then, wholly insufficient means for arriving at any informa-
tion concerning the ante-Indian period of Hindu history, beyond the
general conclusion derivable from the actual presence of barbarous and
apparently aboriginal tribes—from the admitted progressive extension of
Hinduism into parts of India where it did not prevail when the code of
Manu was compiled—from the general use of dialects in India, more or
less copious, which are different from Sanscrit—and from the aflinities of
that language with forms of speech current in the western world—that a
people who spoke Sanscrit, and followed the religion of the Vedas, came
into India, in some very distant age, from lands west of the Indus.
Whether the date and circumstances of their immigration will ever be
ascertained is extremely doubtful, but it is not difficult to form a plausi-
ble outline of their early site and progressive colonization.

The earliest seat of the Hindus within the confines of Hindusthan was
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undoubtedly the eastern confines of the Panjab. The holy land of Manu
and the Puranas lies between the Drishadwati and Saraswati rivers, the
Caggar and Sursooty of our barbarous maps. Various adventures of the
first princes and most famous sages occur in this vicinity ; and the Asra-
mas, or religious domiciles, of several of the latter are placed on the
banks of the Saraswati. According to some authorities, it was the abode
of Vyisa, the compiler of the Vedas and Puranas; and agreeably to
another, when on one occasion the Vedas had fallen into disuse, and
been forgotten, the Brahmans were again instructed in them by Sdras-
wata, the son of Saraswati®. One of the most distinguished of the tribes
of the Brahmans is known as the Saraswata™; aund the same word 18
employed by Mr. Colebrooke to denote that modification of Sanscrit
which is termed generally Prakrit, and which in this casc he supposes to
have been the language of *“ the Saraswata nation, which occupied the
banks of the river Saraswati®l.” The river itself reccives its appellation
from Saraswati, the goddess of learning, under whose auspices the sacred
literature of the Iindus assumed shape and authority. These indications
render it certain, that whatever sceds were imported from without, it
was in the country adjacent to the Saraswati river that they were first
planted, and cultivated and reared in Hindusthan.

The tract of land thus assigned for the first establishment of Hinduism
in India is of very circumscribed extent, and could not have been the
site of any numerous tribe or nation. The traditions that evidence the
early settlement of the Hindus in this quarter, ascribe to the settlers
more of a philosophical and religious, than of a secular character, and
combine with the very narrow bounds of the holy land to render it pos-
sible that the earliest emigrants were the members, not of a political, so
much as of a religious community ; that they were a colony of priests,
not in the restricted sense in which we use the term, but in that in which
it still applies in India, to an Agrahara, a village or hamlet of Brahmans,
who, although married, and having families, and engaging in tillage, in
domestic duties, and in the conduct of secular interests affecting the

89 See p. 283. note. . % As. Res. vol. V. P- 55 9! As. Res. vol. VIL p. 219.
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community, are still supposed to devote their principal attention to
sacred study and religious offices. A society of this description, with
its artificers and servants, and perhaps with a body of martial followers,
might have found a home in the Brahma-vartta of Manu, the land which
thence was entitled ¢the holy,” or more literally ¢ the Brahman, region
and may have communicated to the rude, uncivilized, unlettered abori-
gines the rudiments of social organization, literature, and religion ; partly,
in all probability, brought along with them, and partly devised and
fashioned by degrees for the growing necessities of new conditions of
society. Those with whom this civilization commenced would have had
ample inducements to prosecute their successful work, and in the course
of time the improvement which germinated on the banks of the Saras-
wati was extended beyond the borders of the Jumna and the Ganges.

We have no satisfactory intimation of the stages by which the political
organization of the people of Upper India traversed the space between
the Saraswati and the more easterly region, where it seems to have taken a
concentrated form, and whence it diverged in various directions, throngh-
out Hindustan. The Manu of the present period, Vaivaswata, the son of
the sun, js regarded as the founder of Ayodhy4; and that city continued
to be the capital of the most celebrated branch of his descendants, the
posterity of Ikshwiku. The Vishiu Purdia evidently intends to describe
the radiation of conquest or colonization from this spot, in the accounts it
gives of the dispersion of Vaivaswata’s posterity : and although it is diffi-
cult to understand what could have led early settlers in India to such a
site, it 1s not inconveniently situated as a commanding position, whence
emigrations might proceed to the east, the west, and the south. This
seems to have happened: a branch from the house of Ikshwaku spread
into Tirhut, constituting the Maithila kings; and the posterity of another
of Vaivaswata’s sons reigned at Vaisili in southern Tirhut or Saran.

The most adventurous emigrations, however, took place through the
lunar dynasty, which, as observed above, originates from the solar, making
in fact but one race and source for the whole. Leaving out of considera-
tion the legend of Sudyumna’s double transformation, the first prince
of Pratishthina, a city south from Ayodhyd, was one of Vaivaswata’s
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children, equally with Ikshwédku. The sons of Pururavas, the second of
this branch, extended, by themselves or their posterity, in every direc-
tion : to the east to Kasi, Magadha, Benares, and Behar; southwards to
the Vindhya hills, and across them to Vidarbha or Berar; westwards
along the Narmada to Kusasthali or Dwarakad in Guzerat; and in a
north-westerly direction to Mathurd and Hastinipura. These move-
ments are very distinctly discoverable amidst the circumstances narrated
in the fourth book of the Vishiu Purana, and are precisely such as
might be expected from a radiation of colonies from Ayodhy4. Inti-
mations also occur of settlements in Banga, Kalinga, and the Dakhin;
but they are brief and indistinct, and have the appearance of additions
subsequent to the comprehension of those countries within the pale of
Hinduism.

Besides these traces of migration and settlement, several curious
circumstances, not likely to be unauthorized inventions, are hinted in
these historical traditions. The distinction of castes was not fully deve-
loped prior to the colonization. Of the sons of Vaivaswata, some, as
kings, were Kshatriyas; but one, founded a tribe of Brahmans, another
became a Vaisya, and a fourth a Stdra. Tt is also said of other princes,
that they established the four castes amongst their subjects®. There are
also various notices of Brahmanical Gotras, or families, proceding from
Kshatriya races”: and there are several indications of severe struggles
between the two ruling castes, not for temporal, but for spiritual dominion,
the right to teach the Vedas. This seems to be the especial purport of
the inveterate hostility that prevailed between the Brahman Vasishtha
and the Kshatriya Viswamitra, who, as the Raméayana relates, compelled
the gods to make him a Brahman also, and whose posterity became very
celebrated as the Kausika Brahmans. Other legends, again, such as
Daksha's sacrifice, denote sectarial strife; and the legend of Para-
surama reveals a conflict even for temporal authority between the two
ruling castes. DMore or less weight will be attached to these conjectures,
according to the temperament of different inquirers; but, even whilst

92 See p. 406—409. 44.4. &ec. 9 P. 448, 451. 454. &c.



Ixx PREFACE.

fully aware of the facility with which plausible deductions may cheat
the fancy, and little disposed to relax all curb upon the imagination, I
find it difficult to regard these legends as wholly unsubstantial fictions,
or devoid of all resemblance to the realities of the past.

After the date of the great war, the Vishiiu Purafa, in common with
those Purinas which contain similar lists, specifies kings and dynasties
with greater precision, and offers political and chronological particulars,
to which on the score of probability there is nothing to object. In truth
their general acéuracy has been incontrovertibly cstablished. Inscrip-
tions on columns of stone, on rocks, on coins, decyphered only of late
vears, throngh the extraordinary ingenuity and perseverance of Mr. James
Prinsep, have verified the names of races, and titles of princes—the
Gupta and Andhra Rajas, mentioned in the Purifias—and have placed
beyond dispute the identity of Chandragupta and Sandrocoptus: thus
giving us a fixed point from which to compute the date of other persons
and events. Thus the Vishnu Purina specifies the interval between
Chandragupta and the great war to be eleven hundred years; and the
occurrence of the latter little more than fourteen centuries B. C., as
shewn in my observations on the passage®, remarkably concars with
inferences of the like date from different premises. The historical notices
that then follow are considerably confused, but they probably atlord an
accurate picture of the political distractions of India at the time when
they were written ; and much of the perplexity arises from the corrupt
state of the manuscripts, the obscure brevity of the record, and our total
want of the means of collateral illustration.

The fifth book of the Vishnu Purana is exclusively occupied with the
life of Krishna. This is one of the distinguishing characteristics of the
Purdna, and is one argument against its antiquity. It is possible, though
uot yet proved, that Krishhia as an Avatara of Vishiw, is mentioned in an
indisputably genuine text of the Vedas. He is conspicuously prominent
in the Mahéabhdrata, but very contradictorily described there. The part
that he usually performs is that of a mere mortal, although the passages

“ P, 484, n 81.
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are numerous that attach divinity to his person. There are, however, no
descriptions in the Mahabhéarata of his juvenile frolics, of his sports in
Vrindavan, his pastimes with the cow-boys, or even his destruction of the
Asuras sent to kill him. These stories have all a modern complexion:
they do not harmonize with the tone of the ancient legends, which is
generally grave, and sometimes majestic: they are the creations of a
puerile taste, and grovelling imagination. These chapters of the Vishiu
Purana offer some difficulties as to their originality : they are the same
as those on the same subject in the Brahmé Purana: they are not
very dissimilar to those of the Bhagavata. The latter has some inci-
dents which the Vishiiu has not, and may therefore be thought to have
improved upon the prior narrative of the latter. On the other hand,
abridgment is equally a proof of posteriority as amplification. The
simpler style of the Vishnu Purana is however in favour of its priority ;
and the miscellaneous composition of the Brahm& Purina renders it
likely to have borrowed these chapters from the Vishiu. The life of
Krishna in the Hari-vansa and the Brahma-vaivartta are indisputably of
later date.

The last book contains an account of the dissolution of the world, in
both its major and minor cataclysms; and in the particulars of the end of
all things by fire and water, as well as in the principle of their perpetual
renovation, presents a faithful exhibition of opinions that were general
in the ancient world%. The metaphysical annihilation of the universe, by
the release of the spirit from bodily existence, offers, as already remarked,
other analogies to doctrines and practices taught by Pythagoras and
Plato, and by the Platonic Christians of later days.

The Vishiu Purana has kept very clear of particulars from which an
approximation to its date may be conjectured. No place is described of
which the sacredness has any known limit, nor any work cited of pro-

95 Burnet has collected the opinions of what is imperfect or contradictory in an-
the ancient world on this subject, tracing cient tradition, as handed down from other
them, as he says, “to the earliest people, and less carefully perpetuated sources.
and the first appearances of wisdom, after Theory of the Earth, b. IIl. c. 3.
the flood.” The Ilindu account explains
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bable recent composition. The Vedas, the Puranas, other works forming
the body of Sanscrit literature, are named ; and so is the Mah4bharata,
to which therefore it is subsequent. Both DBauddhas and Jains are
adverted to. It was therefore written before the former had disappeared ;
but they existed in some parts of India as late as the twelfth century
at least; and it is probable that the Purana was compiled before that
period.  The Gupta kings reigned in the seventh century ; the historical
record of the Purina which mentions them was therefore later: and
there seems little doubt that the same alludes to the first incursions of
the Mohammedans, which took place in the eighth century; which
brings it still lower. In describing the latter dynasties, some, if not all,
of which were no doubt contemporary, they are described as reigning
altogether one thousand seven hundred and ninety-six years. Why this
duration should have been cliosen does not appear, unless, in conjunction
with the number of years which are said to have elapsed between the
areat war and the last of the Andhra dynasty, which preceded these
different races, and which amounted to two thousand three hundred and
fifty, the compiler was influenced by the actual date at which he wrote.
The agarcgate of the two periods would be the Kali year 4146, equiva-
leut to A.D. 1045. There are some variety and indistinctness in the
enumeration of the periods which compose this total, but the date which
results from it is not unlikely to he an approximation to that of the
Vishiu Puréna.

It is the boast of inductive philosophy, that it draws its conclusions
from the careful observation and accumulation of facts ; and it is equally
the business of all philosophical research to determine its facts before it
ventures upon speculation. This procedure has not been observed in the
investigation of the mythology and traditions of the Hindus. Impatience
to gencralize has availed itself greedily of whatever promised to afford
materials for generalization; and the most efroneons views have been
confidently advocated, because the guides to which their authors trusted
were ignorant or insufficient. The information gleaned by Sir Wm. Jones
was gathered in an early season of Sanscrit study, before the field was
cultivated. The same may be said of the writings of Paulinus a St. Bar-



PREFACE. Ixxiii

tolomao%, with the further disadvantage of his having been imperfectly
acquainted with the Sanscrit language and literature, and his veiling his
deficiencies under loftiness of pretension and a prodigal display of misap-
plied erudition. The documents to which Wilford*" trusted proved to be in
great part fabrications, and where genuine, were mixed up with so much
loose and unauthenticated matter, and so overwhelmed with extravagance
of speculation, that his citations need to be carefully and skilfully sifted,
before they can be serviceably employed. The descriptions of Ward* are
too deeply tinctured by his prejudices to be implicitly confided in; and
they are also derived in a great measure from the oral or written commu-
nications of Bengali pandits, who are not in general very deceply read in
the authorities of their mythology. The accounts of Polier¥ were in
like manner collected from questionable sources, and his Mythologie
des Hindous presents a heterogeneous mixture of popular and Paurinik
tales, of ancient traditions, and legends apparently invented for the occa-
sion, which renders the publication worse than useless, except in the
hands of those who can distinguish the pure metal from the alloy. Such
are the authorities to which Maurice, Faber, and Creuzer have exclu-
sively trusted in their description of the Hindu mythology, and it is no
marvel that there should have been an utter confounding of good and
bad in their selection of materials, and an inextricable mixture of truth
and error in their conclusions. Their labours accordingly are far from
entitled to that confidence which their learning and industry would else
have secured ; and a sound and comprehensive survey of the Hindu
system is still wanting to the comparative analysis of the religious
opinions of the ancient world, and to a satisfactory clucidation of an
important chapter in the history of the human race. It is with the hope
of supplying some of the necessary means for the accomplishment of
these objects, that the following pages have been translated.

The translation of the Vishiu Purana has been made from a collation
of various manuscripts in my possession. I had three when I commenced

96 Systema Brahmanicum, &c. 99 Mythologie des Hindous, edited by
97 Asiatic Researches. Canoness Polier.
9% Account of the Hindus.
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the work, two in the Devanagari, and one in the Bengali character: a
fourth, from the west of India, was given to me by Major Jervis, when
some progress had been made: and in conducting the latter half of the
translation through the press, I have compared it with three other copies
i the library of the East India Company. All these copics closely
agree ; presenting no other differences than occasional varieties of read-
ing, owing chiefly to the inattention or inaccuracy of the transcriber.
Four of the copies were accompanied by a commentary, essentially the
same, although occasionally varying; and ascribed, in part at least, to
two different scholiasts. The annotations on the first two books and the
fifth are in two MSS. said to be the work of Sridhara Yati, the disciple of
Parananda, and who 1s therefore the same as Sridhara Swami, the com-
mentator on the Bhigavata. In the other three books these two MSS.
concur with other two in naming the commentator Ratnagarbha Bhatta,
who in those two is the author of the notes on the entire work. The
introductory verses of his commeunt specify him to be the disciple of
Vidya-vachaspati, the son of Hirahyagarbha, and grandson of Midhava,
who composed his commentary by desire of Saryikara, son of Ratinath,
Misra, son of Chandrikara, hereditary ministers of some sovereign who
is not particularized. In the illustrations which are attributed to these
different writers there is so much conformity, that one or other is largely
indebted to his predecessor. They both refer to earlier commentaries.
Stidhara cites the works of Chit-sukha-yoni and others, both more
extensive and more concise; between which, his own, which he terms
Atma- or Swa-prakisa, ¢ self-illuminator,” holds an intermediate charac-
ter. Ratnagarbha entitles hisy Vaishfavidkata chandriki, ¢the moon-
light of devotion to Vishiiu.” The dates of these commentators are not
ascertainable, as far as I am aware, from any of the particulars which
they have specified.

In the notes which I have added to the translation, I have been
desirous chiefly of comparing the statements of the text with those of
other Puranas, and pointing out the circumstances in which they differ
or agree; so as to render the present publication a sort of concordance
to the whole, as it is not very probable that many of them will be
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published or translated. The Index that follows has been made suffi-
ciently copious to answer the purposes of a mythological and historical
dictionary, as far as the Puranas, or the greater number of them, furnish
materials.

In rendering the text into English, I have adhered to it as literally as
was compatible with some regard to the usages of English composition.
In general the original presents few difficulties. The style of the Pura-
fas is very commonly humble and easy, and the narrative is plainly and
unpretendingly told. In the addresses to the deities, in the expatiations
upon the divine nature, in the descriptions of the universe, and in argu-
mentative and metaphysical discussion, there occur passages in which
the difficulty arising from the subject itself is enhanced by the brief
and obscure manner in which it is treated. On such occasions I derived
much aid from the commentary, but it is possible that I may have some-
times misapprehended and misrepresented the original; and it is also
possible that I may have sometimes failed to express its purport with
sufficient precision to have made it intelligible. T trust, however, that
this will not often be the case, and that the translation of the Vishnu
Purana will be of service and of interest to the few, who in these times of
utilitarian selfishness, conflicting opinion, party virulence, and political
agitation, can find a restingplace for their thoughts in the tranquil con-
templation of those yet living pictures of the ancient world which are
exhibited by the literature and mythology of the Hindus.
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attempts of Indra and his ministers to distract Dhruva’s attention: they appeal to

Vishniu, who allays their fears, and appears to Dhruva. Dhruva praises Vishnu,
and is raised to the skies as the pole-star.—P. go.

Cuar. XIII.—Posterity of Dhruva. Legend of Vena: his impiety : he is put to death
by the Rishis. Anarchy ensues. The production of Nishidda and Prithu: the latter
the first king. The origin of Sita and Magadha: they enumerate the duties of kings,
Prithu compels Earth to acknowledge his authority : he levels it : introduces culti-
vation: erects cities. Earth called after him Prithivi: typified as a cow.—P. ¢8.
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Crap. XIV.—Descendants of Prithu. Legend of the Prachetasas: they are desired
by their father to multiply mankind, by worshipping Vishnu: they plunge into the
sea, and meditate on and praise him: he appears, and grants their wishes.—P. 106.

Cuar. XV.—The world overrun with trees: they are destroyed by the Prachetasas.
Soma pacifies them, and gives them Marishd to wife: her story: the daughter of
the nymph Pramlochi. Legend of Kandu. Marish4’s former history. Daksha the
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Cuap. XVII.—Legend of Prahldda. Hiranyakasipu the sovereign of the universe:
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Vishiiu: questioned by his father, he praises Vishnu: Hiranyakasipu orders him to
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to adore Vishnu.—P. 126.

Cnar. XVITL.—Hiranyakasipu’s reiterated attempts to destroy his son: their being
always frustrated.—P. 134.

Crar. XIX.—Dialogue between Prahlida and his father: he is cast from the top ot
the palace unhurt: baffles the incantations of Samvara: he is thrown fettered into
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Cuar. XX.—Vishriu appears to Prahlida. Hiranyakasipu relents, and is reconciled
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of the Daityas: his posterity : fruit of hearing his story.—P. 143.

Cuap. XXI.—Families of the Daityas. Descendants of Kasyapa by Danu. Children
of Kasyapa by his other wives. Birth of the Marutas, the sons of Diti—P. 147.
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beings. Universality of Vishiiu. Four varieties of spiritual contemplation. Two
conditions of spirit. The perceptible attributes of Vishriu types of his imperceptible
properties. Vishnu every thing. Merit of hearing the first book of the Vishnu
Purdna.—P. 153.
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Cuar. I.—Descendants of Priyavrata, the eldest son of Swiyambhuva Manu: his ten
sons: three adopt a religious life; the others become kings of the seven Dwipas, or
isles, of the earth. Agnidhra, king of Jambu-dwipa, divides it into nine portions,
which he distributes amongst his sons. Nibhi, king of the south, succeeded by
Rishabha; and he by Bharata: India named after him Bhdrata: his descendants
reign during the Swiyambhuva Manwantara.—P. 161. )

Cuap. IL.—Description of the earth. The seven Dwipas and seven seas. Jambu-
dwipa. Mount Meru: its extent and boundaries. Extent of Ildvrita. Groves,
lakes, and branches of Meru.  Cities of the gods. Rivers. The forms of Vishnu
worshipped in ditferent Varshas.—P. 166.

Cuar. ITL.—Description of Bhérata-varsha: extent: chief mountains: nine divisions :
principal rivers and mountains of Bhérata proper: principal nations : superiority over
other Varshas, especially as the seat of religious acts. (Topographical lists.)—P. 174.

Cuar. IV.—Account of kings, divisions, mountains, rivers, and inhabitants of the
other Dwipas, viz. Plaksha, Sdlmala, Kusa, Krauncha, Sika, and Pushkara: of the
oceans separating them: of the tides: of the confines of the earth: the Lokiloka
mountain. Extent of the whole.—P. 197.

Cuar. V.—Of the seven regions of Pétdla, below the earth. Nirada's praises of Pitila.
Account of the serpent Sesha.  First teacher of astronomy and astrology.—P. 204.

Cuar. VI.—Of the different hells, or divisions of Naraka, below Pitdla: the crimes
punished in them respectively : efficacy of expiation : meditation on Vishnu the most
effective expiation.—P. 207.

Cuar. VII.—Extent and situation of the seven spheres, viz. earth, sky, planets,
Muhar-loka, Jana-loka, Tapo-loka, and Satya-loka. Of the egg of Brahmi, and its
elementary envelopes.  Of the influence of the energy of Vishnu.—P. 212.

Cuapr. VIIL.—Description of the sun: his chariot; its two axles: his horses. The
cities of the regents of the cardinal points. The sun’s course: nature of his rays:
his path along the ecliptic. Length of day and night. Divisions of time : equinoxes
and solstices, months, years, the cyclical Yuga, or age of five years. Northern and
southern declinations. Saints on the Lokaloka mountain, Celestial paths of the



CONTENTS. Ixxxi

Pitris, gods, Vishnu. Origin of Gangd, and separation, on the top of Meru, into

four great rivers.—P. 217.

Cuap. IX.—Planetary system, under the type of a Sisumdra, or porpoise. The earth
nourished by the sun. Of rain whilst the sun shines. Of rain from clouds. Rain
the support of vegetation, and thence of animal life. Nérdyana the support of all

beings.—P. 230.

Cuapr. X.—Names of the twelve Adityas. Names of the Rishis, Gandharbas, Apsa-
rasas, Yakshas, Uragas, and Rdkshasas, who attend the chariot of the sun in each

month of the year. Their respective functions.—P. 233.

Cuar. XI.—The sun distinct from, and supreme over, the attendants on his car:
identical with the three Vedas and with Vishnua: his functions.—P. 233.

Cuar. XII.—Description of the moon: his chariot, horses, and course: fed by the
sun: drained periodically of ambrosia by the progenitors and gods. The chariots
and horses of the planets: kept in their orbits by aerial chains attached to Dhruva.
Typical members of the planetary porpoise. Visudeva alone real.—P. 238.

Cuap. XIII.—Legend of Bharata. Bharata abdicates his throne, and becomes an
ascetic: cherishes a fawn, and becomes so much attached to it as to neglect his
devotions: he dies: his successive births: works in the ficlds, and is pressed as a
palankin-bearer for the Rdja of Sauvira: rebuked for his awkwardness: his reply:
dialogue between him and the king.—P. 243.

Cuar. XIV.—Dialogue continued. Bharata expounds the nature of existence, the end
of life, and the identification of individual with universal spirit.—P. 251.

Cuap. XV.—Bharata relates the story of Ribhu and Niddgha. The latter, the pupil
of the former, becomes a prince, and 1s visited by his preceptor, who explains to
him the principles of unity, and departs.—P. 254.

Cnap. XVI..—Ribhu returns to his disciple, and perfects him in divine knowledge.
The same recommended to the R4jda by Bharata, who thereupon obtains final

liberation. Consequences of hearing this legend.—P. 257.
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Manu: the divinities, the Indra, the seven Rishis of his period, and his sons. Simi-
lar details of Auttami, Tdmasa, Raivata, Chikshusha, and Vaivaswata. The forms of
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Cuarp. IT.—Of the seven future Manus and Manwantaras. Story of Sanjna and
Chhdy4, wives of the sun. Sdvarni, son of Chhdy4, the eighth Manu. Iis suc-
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in each of the four Yugas.—P. 266.

Cuap. III.—Division of the Veda into four portions, by a Vyisa, in every Dwépara
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Cuap. IV.—Division of the Veda, in the last Dwépara age, by the Vydsa Krishra
Dwaipdyana. Paila made reader of the Rich; Vaisampédyana of the Yajush;
Jaimini of the Sdman; and Sumantu of the Atharvan. Sita appoiited to teach
the historical poems. Origin of the four parts of the Veda. Sanhitds of the
Rig-veda.—P. 2735.

Cuap. V.—Divisions of the Yajur-veda. Story of Ydjnawalkya: forced to give up
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Cuar. VI.—Divisions of the Sdma-veda: of the Atharva-veda. Four Paurdnik

Sanhitds. Names of the eighteen Purinas. Branches of knowledge. Classes of
Rishis.—P. 282.

Cuar. VII.—By what means men are exempted from the authority of Yama, as nar-
rated by Bhishma to Nakula. Dialogue between Yama and one of his attendants.
Worshippers of Vishriu not subject to Yama. How they are to be known.—P. 286.

Cuap. VIIL.—How Vishnu is to be worshipped, as related by Aurva to Sagara. Duties
of the four castes, severally and in common : also in time of distress.—P. 290.

Cuar. IX.—Duties of the religious student, householder, hermit, and mendicant.—
P. 294.
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Cnar. X.—Ceremonies to be observed at the birth and naming of a child. Of
marrying, or leading a religious life. Choice of a wife. Different modes of mar-

rying.—P. 297.

Cuar. XI.—Of the Sadicharas, or perpetual obligations of a houscholder. Daily
purifications, ablutions, libations, and oblations: hospitality : obsequial rites: cere-
monies to be observed at meals, at morning and evening worship, and on going to
rest.—P. 300.
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Cuap. XVIII.—Buddha goes to the earth, and teaches the Daityas to contemn the
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the term Bauddha. Jainas and Bauddhas; their tenets., The Daityas lose their
power, and are overcome by the gods. Meaning of the term Nagna, Conscquences
of neglect of duty. Story of Satadhanu and his wife Saivyd. Communion with
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Cuar. I.—Dynasties of kings. Origin of the solar dynasty from Brahm4. Sons of
the Manu Vaivaswata. Transformations of 114 or Sudyumna. Descendants of the
sons of Vaivaswat: those of Nedishta. Greatness of Mdirutta. Kings of Vaisili,
Descendants of Saryéti.  Legend of Raivata: his daughter Revati married to
Balardina.—P. 347.

Cuap. I1—Dispersion of Revata’s descendants: those of Dhrishta: those of Nabhdga.
Birth of Tkshwiku, the son of Vaivaswata: his sons. Line of Vikukshi. Legend
of Kukutstha ; of Dhundhuméra; of Yuvandswa; of Mdandhétri: his daughters mar-
ried to Saubhari.—P. 358.

Ciar. III.—Sanbhari and his wives adopt an ascetic life. Descendants of Mandhétri.
Legend of Narmadéd and Purukutsa. Legend of Trisanku. Bihu driven from his
kingdom by the Ilaihayas and Téalajanghas.  Birth of Sagara: he conquers the
barbarians, imposes upon them distinguishing usages, and excludes them from offer-
ings to fire, and the study of the Vedas.—P. 364.

Cuap. IV.—The progeny of Sagara: their wickedness: he performs an Aswamedha:
the horse stolen by Kapila: found by Sagara’s sons, who are all destroyed by the
sage: the horse recovered by Ansumat: his descendants. Legend of Mitrasaha
or Kalmdshapida, the son of Suddsa. Legend of Khafwinga, Birth of Rima and
the other sons of Dasaratha, Epitome of the history of Rdma: his descendants,

and those of his brothers, Line of Kusa. Vrihadbala, the last, killed in the great
war—P. 377.

Cuar. V.—Kings of Mithild. Legend of Nimi, the son of Ilkshwéiku. Birth of
Janaka. Sacrifice of Siradhwaja. Origin of Sitd. Descendants of Kusadhwaja.
Kirita the last of the Maithila princes.—P. 388.

Cuap. VI.—Kings of the lunar dynasty. Origin of Soma or the moon: he carries off
Téard, the wife of Vrihaspati: war between the gods and Asuras in consequence :
appeased by Brahmé. Birth of Budha: married to Ila, daughter of Vaivaswata.
Legend of his son Purdravas, and the nymph Urvasi: the former institutes offerings
with fire: ascends to the sphere of the Gandharbas.—P. 392.

Cuar. VII.—Sons of Purdravas. Descendants of Amévasu. Indra born as Gadhi.
Legend of Richika and Satyavat{. Birth of Jamadagni and Viswamitra, Parasurdma
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the son of the former. (Legend of Paradursma.) Sunahsephas and others the sons

of Viswamitra, forming the Kausika race.—P. 398.

Cuap. VIII.—Sons of Ayus, Line of Kshatravriddha, or kings of Kési. Former birth
of Dhanwantari. Various names of Pratarddana. Greatness of Alarka.~—P. 406.

Cuap. IX.—Descendants of Raji, son of Ayus: Indra resigns his throne to him:

claimed after his death by his sons, who apostatize from the religion of the Vedas,

- and are destroyed by Indra. Descendants of Pratikshatra, son of Kshatravriddha.—
P. 411.

Cuap. X.—The sons of Nahusha. The sons of Yayiti: he is cursed by Sukrd:
wishes his sons to exchange their vigour for his infirmities. Puru alone consents.
Yayiti restores him his youth: divides the earth amongst his sons, under the
supremacy of Puru.—P. 413.

Cuap. XI.—The Yadava race, or descendants of Yadu. Karttavirya obtains a boon

from Dattitreya: takes Révana prisoner: is killed by Parasurdma: his descend-

ants.——P. 416.

Cuap. XII.—Descendants of Kroshfri. Jyimagha’s connubial affection for his wife
Saivyd: their descendants kings of Vidarbha and Chedi.—P. 430.

Cuap. XIIL—Sons of Satwata, Bhoja princes of Mrittikivati. Sirya the friend of
Satr4jit: appears to him in a bodily form: gives him the Syamantaka gem: its
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jewel to Dwiraka : restores the jewel to Satrijit, and marries his daughter Satya-
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Krishna and Balarima. Akrdra possessed of the jewel: leaves Dwérakd. Public
calamitics. Meeting of the Yadavas. Story of Akrira’s birth: he is invited to return :
accused by Krishna of having the Syamantaka jewel: produces it in full assembly :
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Cunap. XIV.—Descendants of Sini, of Anamitra, of Swaphalka and Chitraka, of
Andhbaka. The children of Devaka and Ugrasena. The descendants of Bhajamana.
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Children of Stra: his son Vasudeva: his daughter Pritha married to Pindu: her
children, Yudhishthira and his brothers; also Karna by Aditya. The sons of
Pindu by Madri. Husbands and children of Stura’s other daughters. Previous
births of Sisupéla.—P. 435.

Cuap. XV.—Explanation of the reason why Sisupila in his previous births as Hiran-
yakadipu and Révana was not identified with Vishiu on being slain by him, and
was so identified when killed as Sisupila. The wives of Vasudeva: his children:
Balardma and Krishna his sons by Devaki: born apparently of Rohiri and Yasoda.
The wives and children of Krishna. Multitude of the descendants of Yadu.—
P. 438.

Crap. XVI.—Descendants of Turvasu.—P. 442.
Cuar. XVIIL.—Descendants of Druhyu.—P. 443.
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sons killed : adopts Bharadwéja or Vitatha. Hastin, founder of Ilastinapur. Sons
of Ajamidha, and the races derived from them, as Pinchélas, &c. Kripa and Kripi
found by Séntanu. Descendants of Riksha, the son of Ajimidha. Kurukshetra
named from Kuru. Jardsandha and others, kings of Magadha.—P. 447.

Ciar. XX.—Descendants of Kuru. Devépi abdicates the throne : assumed by S4n-
tanu: he is confirmed by the Brahmans: Bhishma his son by Ganga: his other
sons. Birth of Dhritardshfra, Pandu, and Vidura, The hundred sons of Dhrita-
rishfra. The five sons of Pandu: ‘married to Draupadi: their posterity. Parfkshit,
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P. 461.
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Saisunigas. Nine Nandas. Ten Mauryas. Ten Sungas. Four Kanwas. Thirty
Andhrabhrityas. Kings of various tribes and castes, and periods of their rule.
Ascendancy of barbarians. Different races in different regions. Period of universal
iniquity and decay. Coming of Vishnu as Kalki. Destruction of the wicked, and
restoration of the practices of the Vedas. End of the Kali, and return of the Krita,
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Cuap. VIII.—The demon Dhenuka destroyed by Rima.—P. 517.

Caapr. IX.—Sports of the boys in the forest. Pralamba the Asura comes amongst
them : is destroyed by Rdma, at the command of Krishna.—P. 518.
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Ciar. X.—Description of autumn. Krishna dissuades Nanda from worshipping Indra:
recommends him and the Gopas to worship cattle and the mountains.—P. 522.

Cuar. XI.—Indra, offended by the loss of his offerings, causes heavy rains to deluge

Gokula. Krishna holds up the mountain Govarddhana to shelter the cowherds and
their cattle.—P. 526.
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king’s wrestlers; who are both killed. Krishna attacks and slays Kansa: he and

Balardma do homage to Vasudeva and Devaki: the former praises Krishna.—
P. 550.
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Cuap. XXI.—Krishfa encourages his parents; places Ugrasena on the throne;
becomes the pupil of Sindipani, whose son he recovers from the sea: he kills the
marine demon Panchajana, and makes a horn of his shell.—P. 560.

Crar. XXII.—Jarisandha besieges Mathurd; is defeated, but repeatedly renews the
attack.—P. 563.

Cuap. XXIIL.—Birth of Kilayavana: he advances against Mathurd, Krishna
builds Dwarakd, and sends thither the Yadava tribe: he leads Kailayavana into the
cave of Muchukunda: the latter awakes, consumes the Yavana king, and praises
Krishna.—P. 563.
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inquiries of its inhabitants after Krishna.—P, 569.
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commands the Yamuni to come to him, and on her refusal drags her out of her
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the gardens of Indra, and at the desire of Satyabhdmé carries off the Pirijita tree.
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Cnar. XXXIV.—Paundraka, a Visudeva, assumes the insignia and style of Krishna,
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P. 11, note 14, for the sense of the latter read the sense of the former
12, note 16, for there was neither the existent cause nor the non-
existent effect reed the non-existent cause nor the
existent effect
50, note,  for son of Prachetas read son of the Prachetasas
98, note,  for Puru read Prithu

176, note,  refer to p. 421, n. 13, and add, ‘In the Mahébhérata,
Adi P., the Suktimati river is said to flow by the

capital of Chedi’
213, Jor Vaibhrijas read Vairdjas
226, note 21, for Avashthanas read Avasthinas
398, Jor his son was Suhotra, whose name was Jahnu read

whose son was Jahnu
399 note 10, for Kuéinaba read Kusimba
416, note 2, omit the second Aripu
" 457 Jor Jayasena Arévin read Jayasena, his son was Arivin



VISIINU PURANA.

BOOK I

CIIAD. L

Invocation.
universe.

Maitreya inquires of his teacher, Pardsara, the origin and nature of the
Parisara performs a rite to destroy the demons: reproved by Vasishtha,

he desists : Pulastya appears, and bestows upon him divine knowledge : he repeats

o Lt
the Vishriu Purdna.

. ’ 3 . . .
Vishnu the origin, existence, and end of all things.

()M! GLORY TO VasubevAal.—Victory be to thee, Pundarikiksha;

1 W WA qrgears. An address of this
kind, to one or other Ilindu divinity, usu-
ally introduces Sanserit compositions, espe-
cially those considered sacred. The first
term of this mantra or brief prayer, Om or
Omkira, is well known as a combination of
letters invested by Hindu mysticism with
peculiar sanctity. In the Vedas it is said to
comprehend all the gods; and in the Pura-
nas it is directed to be prefixed to all such
formulee as that of the text. Thus n the
Uttara Khanda of the Padma Purida:
¢ The syllable Om, the mysterious name,
or Brahma, is the leader of all prayers:
let it therefore, O lovely-faced, (Siva ad-
Dured,) be emploved in the be-
ginning of all prayers Rirdcell E
na‘:r—ng Mg | WD 'EF YHW Aaw@i 9
Bl’mtm it According to the same authority,
one of the mystical imports of the term is

dresses

. » . . !
the collective enunciation of Vishnu ex-
pressed by A, of Srf his bride intimated
by v, and of their joint worshipper desig-

nated by M. A whole chapter of the
Viyu Purina is devoted to this term. A
text of the Vedas is there cited : =ifag=r
wt @) < Om, the monosyllable Brahma ;
the latter meaning either the Supreme
Being or the Vedas collectively, of which
this monosyllable is the type. It is also
said to typify the three spheres of the
world, the three holy fires, the three steps
of Vishnu, &c. =MfaaqTa @IS Tl
ST fqugamﬂﬁ?r—-Frequent meditation
upon it, and repetition of it, ensure release
from worldly existence. IRATHT WA YT
FT HIFH | TN FRIF AATEATR qGAT N
nmraa:gm LESREE - e ) f—-rrjm
wr+ fgd umimEgm 0 See also Menu,

, . ’
II. 76. Visudeva, a name of Vishnu or
Krishna, is, according to its grammatical
etymology, a patronymic derivative imply-
The Vaishnava Pu-
+ 7 . .
ranas, however, devise other explanations :
see the next chapter, and again, b. VL.
c. 5

B

ing son of Vasudeva.



2 ’ INVOCATION.

adoration be to thee, Viswabhivana; glory be to thee, Hrishike$a, Ma-

hapurusha, and Parvaja®

May that Vishiu, who is the existent, imperishable, Brahma, who is
[¥wara3, who is spirit*; who with the three qualities? is the cause of crea-
tion, preservation, and destruction ; who is the parent of nature, intellect,
and the other ingredients of the universe®; be to us the bestower of
understanding, wealth, and final emancipation. '

2 In this stanza occurs a serics of the
appellations of Vislulu: 1. Pundarfkdksha
(guettarar), having eyes like a lotus, or
heart-pervading ; or Pundarika is explained
supreme glory, and Aksha imperishable :
the first is the most usual etymon. 2. Vi-
$wabhdvana (fawnraw:), the creator of the
universe, or the cause of the existence of
all things. 3. Irishikesa (@wter), lord of
the senses. 4. Mahd purusha (s=rgem:),
great or supreme spirit; purusha mean-
ing that which abides or is quiescent in
body {puri sété). 5. Pdrvaja (ggst), pro-
duced or appearing before creation;  the
In the fifth bhook,
c. 18, Vishnu is described by five appel-
lations, which are considered analogous to
these; or, 1. Bhititm4 (yarmr), one with
created things, or Pundarikdksha; 2. Pra-
dhdnitmé (wgrare), one with crude na-
ture, or Viswabhdvana; 3. Indriyitmd (zfig
1@T), one with the senses, or Hrishikesa
4. Paramatmd (g@arr), supreme spirit, or
Mahipurusha; and Atmi (svmr), soul;
Iiving soul, animating nature and existing
before it, or Purvaja.

3 Brahma (%%), in the neuter form, is
abstract supreme spirit; and [Swara (¥7z:)
is the Deity in his active nature, he who
is able to do or leave undone, or to do
any thing in any other manner than that
in which it is done: FIrFga=rar & w7 |

+ Pumin (gata ) which is the same with
Purusha, incorporated spirit. By this and

Orphic 11“.’1(4)1'0‘)'0,1/65‘.

the two preceding terms also the com-
mentator understands the text to signify
that Vishiiu is any form of spiritual being
that is acknownledged by different philoso-
phical systems, or that he is the Brahma
of the Veddnta, the Iswara of the Paitan-
jala, and the Purusha of the Sankhya
school.

5 The three qualities, to which we shall
have further occasion to advert, are, Satya
(wad), goodness or purity, knowledge, qui-
escence; Rajas (BAR), foulness, passion,
activity ; and Tamas (am®), darkness, ig-
norance, inertia.

¢ Pradhdnabuddhyddisd (wamzanfew:).
This predicate of the Deity distinguishes
most of the Purdnas from several of the
philosophical systems, which maintain, as
did the earliest Grecian systems of cos-
mogony, the eternal and independent ex-
istence of the first principle of things,
as nature, matter, or chaos.  Accordingly,
the commentator notices the objection.
Pradhdna being without beginning, it is
said how can Vishnu be its parent? To
which he replies, that this is not so, for in
a period of worldly destruction (Pralaya),
when the Creator desists from creating,
nothing 1s generated by virtue of any other
energy or parent.  Or, if this be not sa-
tisfactory, then the text may be under-
stood to imply that intellect (Buddhi) &e.
arc formed through the materiality of crude
nature, or Pradhina.



MAITREYA'S INQUIRY. 3

Having adored Vishnu’, the lord of all, and paid reverence to Brahim4
and the rest®; having also saluted the spiritual preceptor?; I will nar-
rate a Purana equal in sanctity to the Vedas.

Maitreyald, having saluted him reverentially, thus addressed Parasara,
the excellent sage, the grandson of Vasishtha, who was versed in tradi-
tional history, and the Puranas; who was acquainted with the Vedas,
and the branches of science dependent upon them ; and skilled in law
and philosophy ; and who had performed the morning rites of devotion.

Maitreya said, Master! I have been instructed by you in the whole of
the Vedas, and in the institutes of law and of sacred science: through
your favour, other men, even though they be my foes, cannot accuse me
of having been remiss in the acquirement of knowledge. 1 am now
desirous, oh thou who art profound in piety! to hear from thee, how
this world was, and how in future it will be? what is its substance, oh
Brahman, and whence proceeded animate and inanimate things! into
what has it been resolved, and into what will its dissolution again occur!
how were the elements manifested? whence proceeded the gods and
other beings? what are the situation and extent of the oceans and the

7 Vishnu is commonly derived in the
Purdnas from the root Vis (fam), to enter,
entering into, or pervading the universe,
agreeably to the text of the Vedas, arygT a2
Trg wfywfa 1 ‘Having created that (world),
he then afterwards enters into it;’ bheing,
as our comment observes, undistinguished
by place, time, or property ; IWFFEETA
W%F.m’ﬁ'ﬁ[l According to the Mitsyva P.
the name alludes to his entering into the
mundane egg : according to the Pidma P.,
to his entering into or combining with
Prakriti, as Purusha or spirit: & ¥ sworar
fwug' nmrﬁﬁmm 1 In the Moksha Dhar-
ma of the Mahdbhdrata, s. 165, the word is
derived from the root vi (&), signifying
motion, pervasion, production, radiance ;
or, irregularly, from krama (=), to go
with the particle vi (fg), implying, vari-
ously, prefixed.

% Brahmd and the rest is said to apply
to the series of teachers through whom this
Purdna was transmitted from its first re-
puted author, Brahma, to its actual nar-
rator, the sage Pardsara.  See also b. VI.
c. 8.

9 The Guru, or spiritual preceptor, is
sald to be Kapila or Siraswata; the latter
1s included in the series of teachers of the
Pardsara must be considered also
as a disciple of Kapila, as a teacher of the

’
Puréina.

Séankhya philosophy.

1 Maitreya is the disciple of Pardsara,
who relates the Vishiiu Purdida to him: he
1s also one of the chief interlocutors in the
Bhigavata, and is introduced in the Ma-
hébhirata (Vana Parva, s. 10.) as a great
Rishi, or sage, who denounces Duryodha-
na’s death, In the Bhagavata he is also
termed Kaushdravi, or the son of Kusharava.



1 SACRIFICE OF PARASARA.

mountains, the earth, the sun, and the planets? what are the families of
the gods and others, the Menus, the periods called Manwantaras, those
termed Kalpas, and their subdivisions, and the four ages: the events
that happen at the close of a Kalpa, and the terminations of the several
ages!1: the histories, oh great Muni, of the gods, the sages, and kings;
and how the Vedas were divided into branches (or schools), after they
had been arranged by Vyésa: the duties of the Brahmans, and the other
tribes, as well as of those who pass through the different orders of life?
All these things I wish to hear from you, grandson of Vasishtha. Incline
thy thoughts benevolently towards me, that I may, through thy favour,
be informed of all 1 desire to know.

Parésara replied, Well inquired, pious Maitreya.
recollection that which was of old narrated by my father’s father, Va-
sishtha. T had heard that my father had been devoured by a Rékshas
employed by Viswamitra: violent anger seized me, and I commenced a
sacrifice for the destruction of the Rakshasas: hundreds of them were
reduced to ashes by the rite, when, as they were about to be entirely
extirpated, my grandfather Vasishtha thus spake to me: Enough, my
child ; let thy wrath be appeased : the Rakshasas are not culpable: thy
father’s death was the work of destiny. Anger is the passion of fools; it

You recall to my

becometh not a wise man. By whom, it may be asked, is any one killed?
Every man reaps the consequences of his own acts. Anger, my son, is the
destruction of all that man obtains by arduous exertions, of fame, and of
devout austerities ; and prevents the attainment of heaven or of emanci-
pation. The chief sages always shun wrath: be not thoﬁ‘, my child,
subject to its influence. Let no more of these unoffending \spirits of

darkness be consumed. Mercy is the might of the righteous 2.,

' One copy reads Yuga dherma, the
duties peculiar to the four ages, or their
characteristic properties, instead of Yu-
ginta.

12 Sacrifice of Pardsara. The story of
Parasara’s birth is narrated in detail in the
Mahabharata (Adi Parva, s. 176). King
Kalmashapada meeting with Sakti, the son
of Vasishtha, in a narrow path in a thicket,

desired him to stand out of his waw, The
sage refused: on which the Raja beat him
with his whip, and Sakti cursed him to
become a Rakshas, a mdn-devouring spirit.
The Raja in this transformation killed and
ate its author, or Sakti, together with all
the other sons of Vasishfha. Sakti left
his wife AdriSyant{ pregnant, and she gave
birth to Parasara, who was brought up by



COMING OF PULASTYA. )

Being thus admonished by my venerable grandsire, I immediately
desisted from the rite, in obedience to his injunctions, and Vasishtha, the
most excellent of sages, was content with me. Then arrived Pulastya,
the son of Brahma', who was received by my grandfather with the
The illustrious brother of Pulaha said to
me; Since,.dn the violence of animosity, you have listened to the words of

customary marks of respect.

your progenitor, and have exercised clemency, therefore you shall become
learned in every science: since you have forborne, even though incensed,
to destroy my posterity, I will bestow upon you another boon, and you
shall become the author of a summary of the Purifas; you shall know

his grandfather.
was Informed of his f{ather’s death, he in-
stituted a sacrifice for the destruction of
all the Rakshasas ; but was dissuaded from

When he grew up, and

its completion by Vasishtha and other sages
or Atri, Pulastya, Pulaha, and Kratu. The
Mahé4bharata adds, that when he desisted
from the rite, he scattered the remaining
sacrificial fire upon the northern face of
the Himéalaya mountain, where it still blazes
forth at the phases of the moon, consuming
Rékshasas, forests, and mountains. The
legend alludes possibly to some trans-
himalayan volcano. The transformation of
Kalmashapdda 1s ascribed in other places
to a different cause ; but he is every where
regarded as the devourer of Sakti or Saltri,
as the name also occurs. The story is told
in the Linga Purdna (Pdrvirddha, s. 64)
in the same manner, with the addition,
conformably to the Saiva tendency of that
work, that Pardsara begins his sacrifice by
Vasishtha’s dis-

suasion, and DPulastya’s appearance, are

yropitiating Mahddeva.
D

given in the very words of our text; and
the story concludes, ¢thus through the
favour of Pulastya and of the wise Va-
sishfha, Pardsara composed the Vaishiava
(Vishnu) Puréna, containing ten thousand
stanzas, and being the third of the Purdna

compilations’ (Purdnasanhiti). The Bhi-
gavata (b. IIL s. 8) also alludes, though
obscurely, to this legend. In recapitu-
lating the succession of the narrators of
part of the Bhigavata, Maitreya states
that this first Purdna was commanicated
to him by his Guru Parisara, as he had
been desired by Pulastya: Weam #& ®
TATEER JOA: (TUIC) HRE JUAATE |
1. e. according to the commentator, agree-
ably to the boon given by Pulastya to Pa-
rigara, saying, ¢ You shall be a narrator
of Purdnas (gtmram wfywfa). The Ma-
habhdrata makes no mention of the com-
munication of this faculty to Pardsara by
Pulastya ; and as the Bhégavata could not
derive this particular from that source, it
here most probably refers unavowedly, as
the Linga does avowedly, to the Vishnu
Puréna.

'3 Pulastya, as will be presently seen, is
one of the Rishis, who were the mind-born
sons of Brahma.
named, is another. Pulastya is considered
as the ancestor of the Rakshasas, as he is
the father of Visravas, the father of Ré-
vana and his brethren., Uttara Rémédyana.
Mahdbhdrata, Vana Parva, s. 252, Pidma
Pur. Linga Pur. s. 63.

"4 Purana sanhitd kerttd Bhavdn bha-

Pulaha, who is here also

C



6 PARASARA’S REPLY.

the true nature of the deities, as it really is; and, whether engaged in
religious rites, or abstaining from their performance”, your uuderstand-
ing, through my favour, shall be perfect, and exempt from doubts. Then
my grandsire Vasishtha added; Whatever has been said to thece by
Pulastya, shall assuredly come to pass.

Now truly all that was told me formerly by Vadishtha, and by the wise
Palastya, has been bronght to my recollection by your questions, and I
will relate to you the whole, even all you have asked. Listen to the com-
The world

was produced from Vishnu: it exists in him: he is the cause of its con-

plete compendium of the Purinas, according to its tenour.

tinuance and cessation : he is the world !¢,

You shall be a maker of the
Sanhitd, or compendium of the Purdias,

vishyati.

or of the Vishnu Purdna, considered as a
summary or compendium of Pauranic tra-
ditions. In either sense it is incompatible
with the general attribution of all the Pu-
ranas to Vyisa.

" Whether performing the usual cere-
monies of the Brahmans, or leading a life
of devotion and penance, which supersedes
the necessity of rites and sacrifices.

15 These are, in fact, the brief replies to
Maitreya’s six questions (p. 3), or, How
was the world ereated? By Vishnu, Iow
will it be? At the periods of dissolution
Whenee proceeded
animate and inanimate things?  From
Lf what is the substance of the
Into what has it been,

it will be in Vishnu.

Vishiu.
world ? Vishnu.
and will it again Dbe, resolved? Vishiu.
e is therefore both the instrumental and
“The an-
swer to the “whence™ replies to the query
as to the instrumental cause: ¢ Ie is the

material cause of the universe.

world™ replies to the inquiry as to the ma-

terial cause? WA gREweR fAfwawyREt
TOTEH IFUETE WIWEEt . € And by this
explanation of the agency of the material-
ity, &e. of Vishnu, as regards the uni-
verse, (it follows that) all will be produced
from, and all will repose in him P sway
faa: REFEEEETEgETE wawa fyan
REfomfs 737 wrats « We have here
preciscly the 75 wiv of the Orphic doc-
trines, and we might fancy that Brucker
was translating a passage from a Purina
when he desceribes them in these words :
“ Continuisse Jovem (lege Vishnum) sive
summum deum in se omnia, omnibus or-
tum ex se dedisse, omnia ex se genuisse, et
ex sua produxisse essentia.  Spiritum esse
universi qui omnia regit viviticat estque;
ex quibus necessario sequitur omnia in
ewrd reditura.” Ilist. Philos. 1. 388, Jam-
blichus and Proclus also testity that the
Pythagorean doctrines of the origin of the
material world from the Deity, and its
identity with him, were much the same.
Cudworth, L ¢. p. 348.



CHAP. 1L

Prayer of Parisara to Vishnu.

tion of Vasudeva: his existence before creation: his first manifestations.
tion of Pradhdna or the chief principle of things.
material creation; of time; of the active cause.

Successive narration of the Vishnu Purdna. Explana-

Descrip-
Of Praknta, or
Developement of effects; Mahat ;

Cosmogony.

Ahankdra; Tanmatras; elements; objects of sense; senses; of the mundane egg.
Vishnu the same as Brahmi the creator; Vishiiu the preserver; Rudra the de-

stroyer.

P ARASARA said, Glory to the unchangeable, holy, eternal, supreme
Vishiiu, of one universal nature, the mighty over all: to him who is Hirany-
garbha, Hari, and Sankaral, the creator, the preserver, and destroyer of

1 The three hypostases of Vishnu. Ili-
ranyagarbha (fermm¥:) is a name of Brah-
mé; he who was born from the golden
egg. Iari (gft) is Vishiu, and Sankara
(srzxt) Siva. The Vishnu who is the
subject of our text is the supreme being
in all these three divinities or hypostases,
in his different characters of creater, pre-
server and destroyer. Thus in the Mar-
kandeya: €Accordingly, as the primal all-
pervading spirit is distinguished by attri-
butes in creation and the rest, so he ob-
tains the denomination of Brahma4, Vishitu,
and Sivae. In the capacity of Brahma he
creates the worlds; in that of Rudra he
destroys them; in that of Vishnu he is
quiescent. These are the three Avasthds
(lit. hypostases) of the self-born. Brahma
is the quality of activity ; Rudra that of
darkness ; Vishnu, the lord of the world,
is gooadness : so, therefore, the three gods
are the three qualities. They are cver
combined with, and dependent upon one
another ; and they are never for an instant
separate ; they never quit each other)

TYT qrETE: W whfey iy | T §

TEWETE FEfTayEfeE | g g St
T TR ¥ty | femRsfa SwrtaeE!
ST WIRE: | T wEt A Eg faum e
SoTeaf: | W T T4 AT T €T Iq IA@T ) WA
AMYARR TR | W fEm TR
ui amsfw gwmin The notion is one com-
mon to all antiquity, although less philo-
sophically conceived, or perhaps less dis-
tinctly expressed, in the passages which
have come down to us. The 7peis apyas
vmeordoes of Plato are said by Cudworth |
(I. 111), upon the authority of Plotinus,
to be an ancient doctrine, waraa dsfa:
and he also observes, * Orpheus, Pythago-
as, and Plato have all of them asserted a
trinity of divine hypostases; and as they
unquestionably derived much of their doc-
trine from the Egyptians, it may reason-
ably be suspected that the Egyptians did
the like before them.” s however the Gre-
cian accounts, and those of the Egyptians,
are much more perplexed and unsatisfac-
tory than those of the Ilindus, it is most
probable that we find amongst them the
doctrine in its most original as well as most
methodical and significant form.



8 PRAISE OF VISHNU.

the world: to Vésudeva, the liberator of his worshippers: to him, whosc
essence is both single and manifold ; who is both subtile and corporeal,
indiscrete and discrete: to Vishiu, the cause of final emancipation?.
Glory to the supreme Vishiu, the cause of the creation, existence, and
end of this world ; who is the root of the world, and who consists of the
world ».

Having glorifiecd him who 1s the support of all things; who is the
smallest of the small*; who is in all crcated things; the unchanged,
imperishable® Purushottama®; who is one with true wisdom, as truly
known’; eternal and incorrupt; and who is known through false appcar-
ances by the nature of visible objects®: having bowed to Vishiu, the

* This address to Vishiu pursues the  emancipation;” and in another to signify,
notion that he, as the supreme being, is  “exempt from decay’ (gr@@@ta:). A com-
one, whilst he is all: he is Avikdra, not mentator on the Kasikhanda of the Skinda
subject to changgs Sadaikardpa, one inva-  Purdna explains it, € he who never declines
riable nature : he is the liberator (tdra), or  (or varies) from his own proper nature;
he who bears mortals across the occan of wwTITEH=IIA |
existence : he is both single and manifold ® This is another common title of Vishnu,
(ekdnckardpa): and he is the indiserete  implying supreme, best (Uttama), spirit
(avyakta) cause of the world, as well as (Purusha), or male, or sacrifice, or, ac-
the diserete (vyakta) effects or the invisi-  cording to the Mahdbh. Moksha Dharma,
ble cause, and visible ereation. whatever sense Purusha may bear: g&ur

3 Jaganmaya, made up, or consisting ¥F {ﬁﬁ 7 gt gfeFfsd | g9 g‘g‘qr@*q
substantially (&), of the world. Maya wm= n’é’mg‘eﬁm: h
1s an affix denoting ¢ made’ or ¢ consisting 7 Paramdrthatas (gmaraa®w), ¢ by or
of;” as Kdshtha maya, ‘made of wood.” The  through the real object, or sense; through
world is therefore not regarded by the actual truth.’

Pauranies as an emanation or an illusion, b Bhranti dersanatas (avfestaa® ), false
but as consubstantial with its first cause.  appearances,” in opposition to actual truth.

' Aniydnsam aniyasim (switafesitaat), ¢ By the nature of visible objects’ (wéae
* the most atomic of the atomic;’ alluding  Tw): Artha is explained by drisya (z7a),
to the atomic theory of the Nydyva or lo-  “visible?? swardpena by ¢ the nature of?
gical school. that 1is, visible objects are not what they

> Or Achyuta (Wi'ng); a common name  seem to be, independent existences; they
of Vishnu, from a, privative, and chyuta, are cssentially one with their original
fallen ; according to our comment, ‘he who  source: and knowledge of their true na-
does not perish with created things.” The ture or relation to Vishnu, is knowledge
Mahabhdrata interprets it in one place to  of Vishnu himself. This is not the doc-
mean, *he who is not distinet from final  trine of Mdéyd, or the influence of illusion,
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destroyer, and lord of creation and preservation ; the ruler of the world ;
unborn, imperishable, undecaying: I will relate to you that which was
originally imparted by tlie great father of all (Brahind), in answer to the
questions of Daksha and other venerable sages, and repeated by them to
Purukutsa, a king who reigned on the banks of the Narmada.
next related by him to Saraswata, and by Saraswata to me?.

It was

Who can describe him who is not to be apprehended by the senses:
who is the best of all things; the supreme soul, self-existent: who is
devoid of all the distinguishing characteristics of complexion, caste, or
the like ; and is exempt from birth, vicissitude, death, or decay : who is
always, and alone: who exists every where, and in whom all things here
exist; and who is thence named Vasudeval’? He is Brahma!l, supreme,
lord, eternal, unboru, imperishable, undecaying;

o; of one essence; ever
pure as free from defects.

He, that Brahma, was all things; compre-
hending in his own nature the indiscrete and discrete. He then existed
in the forms of Purusha and of Kiala. Purusha (spirit) is the first form
of the supreme; next proceeded two other forms, the discrete and in-
discrete ; and Kéla (time) was the last.  These four—Pradhéna (primary
or crude matter), Purusha (spirit), Vyakta (visible substance), and Kéla
(time)—the wise consider to be the pure and supreme condition of

Vishhint2

which alone, according to Vedanta idealism,
constitutes belief in the existence of mat-
ter : a doctrine foreign to most of the Pu-
rénas, and first introduced amongst them
apparently by the Bhagavata.

" A different and more detailed account
of the transmission of the Vishnu Purdia
1s given in the last book, c. 8.

"' The ordinary derivation of Viasudeva
has been noticed above (p. 1): here it is
derived trom Vas, € to dwell,’ from Vishiu's
abiding in all things, and all in him: ®§
JTaT wAw ¥ gwgT 1 The Mahdbhdrata ex-
plains Visu in the same manner, and Deva
to signify radiant, shining: ®g wrEsr=ta
i WEIAY TRATT 07w 3w AfwAr

These four forms, in their due proportions, are the causes of

fafres: gt Tawfa argma ¢ He
causes all things to dwell in him, and he
abides in all ; whence he 1s named Visu:
being resplendent as the sun, he is called
Deva: and he who 1s both these, 1s deno-
minated Vasudeva.! See also b. V1L c. 3.

U The commentator argues that Vasu-
deva must be the Brahma, or supreme
Leing, of the Vedas, because the same eir-
cumstances are predicated of both, as eter-
nity, omnipresence, omnipotence, &e. ; but
he does not adduce any scriptural text
with the name Visudeva.

' Thne is not usually enumerated in
the Purdnas as an element of the first
cause, but the Padma P. and the Bhaga-

D
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the production of the phenomena of creation, preservation, and destruc-
tion. Vishiu being thus discrete and indiscrete substance, spirit, and
time, sports like a playful boy, as you shall learn by listening to his
frolics 1%, ' .

That chief principle (Pradh4na), which is the indiscrete cause, is
alled by the sages also Prakriti (nature): it is subtile, uniform, and
comprehends what is and what is not (or both causes and effects); is
durable, sclf-sustained, illimitable, undecaying, and stable; devoid of
sound or touch, and possessing neither colour nor form; endowed with

the three qualities (in equilibrium); the mother of the world; without

=1

vata agrec with the Vishnu in including it.
It appears to have been regarded at an
earlier date as an independent cause: the
commentator on the Moksha Dherma cites
a passage from the Vedas, which he un-
derstands to allude to the ditferent theories
of the cause of creation : #rs:; ®WTar fag
fa fg=m warfa @ifw: gewe1 Time, inhe-
rent nature, consequence of acts, self-will,
elementary atoms, matter, and spirit, as-
serted severally by the Astrologers, the
Buddhists, the Mimansakas, the Jains, the
Logicians, the Sinkhyas, and the Vedantis.
Kpo’vo; was also one of the first generatled
agents In creation, according to the Orphic
theogony.

4 The creation of the world is very
commonly considered to be the Lild (&t
B1), sport or amusement, of the Supreme
Being.

"' The attributes of Pradhédna, the chief
(principle or element), here speafied, con-
tform generally to those aseribed to it by the
Sinkhya philosophy (Sankhya Kérikd,p.16,
&c.), although some of them are incompati-
ble with its origin from a first cause. In the
Sankhya this incongruity does not occur;
for there Pradhdna is independent, and co-

and that into which all that is produced is resolved .

By

The Pura-
14 . . . .

nas give rise to the inconsistency by a lax
use of both philosophical and pantheistical
expressions.

ordinate with primary spirit.

The most congruous epi-
thets in our text are however explained
away in the comment. Thus nitya (fam),
¢ eternal,” is sald to mean €uniform, not

-

liable to increase or diminution:’ fam €3
®g 2 Sadasaddtmaka (wE@eTRH),
¢ comprehending what is and what is not,’
means ‘ having the power of both cause
and effect’ (amdramafwgs), as proceed-
ing from Vishnu, and as giving origin to
material things.,  Anddi (swfg), ¢ without
beginning,” means ¢ without birth’ (sr=a=),
not being engendered by any created thing,
but proceeding immediately from the first
cause.  ‘The mother, or literally ¢ the
womb of the world’ (?trm“rf‘#), means ¢ the
passive agent in creation,” operated on or
influenced by the active will of the Cre-
ator. The tirst part of the passage in the
text 1s a favourite one with several of the
Purdnas, but they modify it and apply it
In the Vishnu the
original is, ¥ wCA TR TR nm:if‘q-q;ﬁ};
e ugta: get fard azamTRE ) rendered
as above. The Vayu, Brahmdnda, and

after their own fashion.
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that principle all things were invested in the period subsequent to the

last dissolution of the universe, and prior to creation V.

For Brahmans

learned in’ the Vedas, and teaching truly their doctrines, explain such

Kirmma Purdnas have war$ wwat u=sfad
WERATHS WUTH WHAHT GRTRATTAF: |
‘The indiscrete cause, which is uniform,
and both cause and cffect, and whom those
who are acquainted with first principles
call Pradhina and Prakriti—is the un-
cognizable Brahma, who was before all?
wirad wam wwaaa 1 But the application
of two synonymes of Prakriti to Brahma
The Brahma
P. corrects the reading apparenily: the
first line is as before; the second is, ward
gET THY fasin fywgetzysit The passage

1s placed absolutely; ¢ There was an in-

scems unnecessary at least.

discrete cause eternal, and cause and ef-
fect, which was both matter and spirit
(Pradhdna and Purusha), from which this
world was made. Instead of Fzst ¢ such’
or ‘this,’ somhe copies read ¥wgr: ¢from
which [swara or god (the active deity or
Brahmd) made the world.” The Iari
Vansa has the same reading, except in the
last term, which it makes $s32 that is, ac-
cording to the commentator, ¢the world,
which is Iswara, was made” The same
authority explains this indiscrete cause,
avyakta kdrana, to denote Brahm4, ¢the
creator;’ # R fafg w=rd werd wihHyaT=il an
identification very unusual, if not inaccu-
rate, and possibly founded on misappre-
hension of what is stated by the Bhavishya
P.: a7 s fad wewetws | afgfyge:
W gEG Si% AefrEtas | T ¥ OaEmE
Zfw 1 “That male or spirit which is endow-
ed with that which is the indiscrete cause,
&c. 1s known in the world as Brahma:
The passage is
precisely the same in Manu, I 115 except

P s
he being in the egg, &e.

that we have €visrishta’ instead of ¢ vi-
sishtha s’ the latter is a questionable read-
ing, and is probably wrong: the sense of the
dutter is, © detached ;> and the whole means
very consistently, ‘embodied spirit detached
from the indiscrete cause of the world is
known as Brahmd.” The Padma P. inserts
the first line, sw=rs &c., but has wgzvfay
wr geratfatatwga: 1 < Which creates un-
doubtedly Mahat and the other qualitiex?
assigning the first epithets, therefore, as
the Vishnu does, to Prakriti only. The
Linga also refers the expression to Prakriti
alone, but makes it a sccondary cause:
qeTgwATTwan | “An indiscrete cause, which
those acquainted with first principles call
Pradhéna and Prakriti, proceeded from that
Iswara (Siva).’
many instances in which expressions are

This passage is one of very

common to several Purdias that seem to
be borrowed from one another, or from
some common source older than any of
them, especially in this instance, as the
same text occurs in Manu.

13 The expression of the text is ratber
obscure; ‘All was pervaded (or compre-
hended) by that chief principle before (re-
creation), atter the (last) destructions’ warg
wgFaretamd ¥ wmawgl The ellipses are
filled up by the commentator. This, he
adds, is to be regarded as the state of
things at a Mahd Pralaya, or total dissolu-
tion ; leaving, therefore, crude matter, na-
ture, or chaos, as a coexistent element with
the Supreme. This, which is conformable
to the philosophical doctrine, is not how-
ever that of the Purdias in general, nor



12 BRAHMA ANTERIOR TO CREATION.

passages as the following as intending the production of the chief prin-
ciple (Pradhéna). « There was neither day nor night, nor sky nor earth,
nor darkness nor light, nor any other thing, save only One, unapprehensible
by intellect, or That which is Brahma and Pumén (spirit) and Pradhéna
‘matter)!%.”  The two forms which are other than the essence of unmodi-
ficd Vishiwu, are Pradhina (matter) and Purusha (spirit) ; and his other
form, by which those two are connected or scparated, is called Kala
(time) 7, 'When discrete substance is ageregated in crude nature, as in
a foregone dissolution, that dissolution is termed elemental (Prékrita).

The dcity as Time is without beginning, and his end is not known ; and
from him the revolutions of creation, continuance, and dissolut'jo

unin-

termittingly succeed: for when, in the latter season, the equilibrium of
the qualities (Pradlhina) exists, and spirit (Pumén) is detached from

matter, then the form of Vishifiu which is Time abidcs!®,

that of our text, which states (b. V1. ¢. 4),
that at a Prikrita, or elementary dissolu-
tion, Pradhédna itself merges into the deity.
Neither 1s it apparently the doctrine of the
Vedas, although their language is some-
what equivocal.

' The metre here is one common to
the Vedas, Trishtubh, but in other respects
the language is not characteristic of those
compositions.  The purport of the passage
is rendered somew hat doubtful by its close,
and hy the explanation of the commenta-
tor.  The former is, T& waifad a3 garw
grEtg 1 ¢ One Pradhinika Brahma Spirit:
Tnar, was. The commentator explains
Pradhéanika, Pradhdna eva, the same word
as Pradhdna ; but it is 2 derivative word,
which may be used attributively, implying
*having, or conjoined with, Pradhdna.” The
commentator, however, interprets it as the
substantive ; for he adds, ¢ There was Pra-
dhéna and Brahma and Spirit; this triad
was at the period of dissolution ? warfesh
T 9 ywiwfa TR a5 Wesd w4 Ie
evidently, however, understands their con-

Then the

joint existence as one only; for he con-
tinues, ¢ So, according to the Vedas, then
there was neither the existent (invisible
cause, or matter) nor the non-existent (vi-
sible effect, or creation)s’ war = wfa vy
WA TATEATH meaning that there was
only One Being, in whom matter and its
modifications were all comprehended.

' Or it might be rendered, ¢ Those two
other forms (which proceed) from his su-
preme nature;” fyam:EEgngTA; @ that is,
from the nature of Vishiu, when he is Ni-
rupadhi, or without adventitious attributes :
faggmy fdwn: =®rR 1 ¢ other’ (WRA); the
commentator states they are other or sepa-
rate from Vishnu only through Mdy4, ¢ il-
lusion,” but here implying ¢ false notion 3’
the elements of creation being in essence
one with Vishnu, though in existence de-
tached and different.

" Pradhéna, when unmodified, is, ac-
cording to the Sinkhyas and Paurinies,
nothing more than the three gualities in
equilibrio, or goodness, foulness, and dark-
ness neutralising each other; (Sankhya
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supreme Brahma, the supreme soul, the substance of the world, the lord
of all creatures, the universal soul, the supreme ruler, Hard, of his own
will having entered into matter and spirit, agitated the mutable and
immutable principles, the season of creation being arrved, in the same
manner as fragrance affects the mind from its proximity merely, and not
from any immediate operation upon mind itself: so the Supreme influ-

enced the elements of creation V.

Karika, p. 523) so in the Matsya P.: &d
THRWHT OISR | TR tetaeat wHta
gfeafaar) This state is synonymous with
the non-evolution of material products, or
with dissolution; Implying, howeyer, se-
parate existence, and detached from spirit.
This being the case, 1t 1s asked what
should sustain matter and spirit whilst se-
parate, or renew their combination so as
to renovate creation? It is answered,
Time, which is when every thing else is
not; and which, at the end of a certain
interval, unites Matter, Pradhéna, and Pu-
rusha, and produces creation. Concep-
tions of this kind are evidently comprised
in the Orphic triad, or the ancient notion
of the cooperation of three such principles
in creation, as Phanes or Eros, which is the
Hindu spirtt or Purusha; Chaos, matter
or Pradhdna; and Chronos, or Kila, time.
9 Pradhdna is styled Vyaya (=rm:),
*that which may be expended;’ or Pari-
némin (wf@f®=), ¢ which may be modifi-
ed 2 and Purusha is called Avyaya (w=rg),
‘inconsumable;” or aparindmin (wufarfas),
* immutable.” The expressions ufayg ¢ hav-
ing entered into,’ and ehrEwTR ¢ agitated,’
recall the mode in which divine intelli-
gence, mens, vovg, was conceived by the
ancients to operate upon matter:
Doy . . . Ppovrics Kiopuey dravia
kataicaovoa Boyaw

or as in a more familiar passage ;

Purushottama is both the agitator and

Spiritus intus alit totamque infusa per artus
Mens agitat molem et magno se corpore miscet:

or perhaps it more closely approximates to
the Pheenician cosmogony, in which a spi-
rit mixing with its own principles gives
rise to creation. Brucker, I. 240. As pre-
sently explained, the mixture is not me-
chanical ; it is an influence or effect ex-
erted upon intermediate agents, which pro-
duce effects; as perfumes do not delight
the mind by actual contact, but by the
impression they make upon the sense of
smelling, which communicates it to the
mind. The entrance of the supreme Vishnu
into spirit as well as matter is less intelli-
gible than the view elsewhere taken of it,
as the infusion of spirit, identified with the
Supreme, into Prakriti or matter alone.
Thus in the Padma Purdna: @¥s@ wFam
YET: Wead @ IETYE W g9 WaifEay uF
amrfaage )+ ‘e who is called the male
(spirit) of Prakriti, is here named Achyuta ;
and that same divine Vishnu entered into
Prakriti”  So the Vrihat Naradiya: m’f
whmTey gewred R | ¢ The lord of the
world, who is called Purusha, producing
agitation in Prakriti” From the notion of
influence or agitation produced on matter
through or with spirit, the abuse of per-
sonification led to actual or vicarious ad-
mixture. Thus the Bhagavata, identifving
Mdya with Prakriti, has,

mmwm@wﬁmaﬁ

E
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the thing to be agitated ; being present in the essence of matter, both

when it is contracted and expanded®.

Vishiu, supreme over the su-

preme, is of the nature of discrete forms in the atomic productions,

Brahm4 and the‘rest (gods, men, &c.)

Then from that equilibrium of the qualities (Pradhana), presided over
by soul?, procecds the unequal developement of those qualities (consti-

tuting the principle Mahat or Intellect) at the time of creation 2.

T ¢ Through the operation of time, the
Mighty One, who is present to the pure,
implanted a seed in Miyd endowed with
qualities, as Purusha, which 1s one with
himself” B. IIL. s. 5. And the Bhavishya:
* Some learned men say, that the Supreme
Being, desirous to create beings, creates
mn the commencement of the Kalpa a body
of soul (or an incorporeal substance); which
soul created by him enters into Prakriti;
and Prakriti being thereby agitated, cre-
ates many material elements W= |/ wFT
aTEY wae i wuftfa: | qsEETET qwETE s
A ~ .

At g W | g s fefafo
WAL N AR FE: qEey wue foyd v oy
wivd ¥ g frams 7Ew 0 But these
may he regarded as notions of a later date.
In the Muhdbhirata the first cause is de-
clared to be ¢ Intellectual,” who creates by
his mind or will: ®WaE 9w ‘la‘a}sfq'f‘qg
7t 3 wefafin: smfefaaat TasanrgdisTowT o
“The first (Being) is called Manasa (in-
tellectual), and is so eelebrated by great
sages: he is God, without beginning or
end, indivisithle, immortal, undecaying.’
And again: wenfewt fafad wwwr #=ars
FAA 1 “The Intellectual ereated many kinds
of creatures by his mind.’

20 Contraction, Sankocha (#@#N:), is
explained by Sdmyva (/1), sameness or
equilibrium of the three qualities, or inert
Pradhéna: and Expansion, Vikésa (fararom: ),
is the destruction of this equipoise, by pre-

The

vious agitation and consequent develope-
ment of material products.

2! The term here is Kshetrajna, ¢ embo-
died spirit,” or that which knows the kshetra
or ‘body; implying the combination of
spirit with form or matter, for the purpose
of creating,

2 The first product of Pradhdna sensible
to divine, though not to mere human or-
gans, 1%, both according to the Sdnkhya
and Paurdnic doctrines, the principle call-
ed Mahat, literally the Great,” explained
in other places, as in our text, * the
production of the manifestation of the
qualities :*  ImraisTrawIfai 1 or, as in the
Viyu, mmaramaramm=t wer arpapEe 1 We
have in the same Purina, as well as in
the Brahmdnda and Linga, a number of
synonymes for this term, as, ¥y LESE afw
ot yify: wwfadere wo fafe st @9
faqt Sreqn ?51: t They are also explained,
though not very distinctly, to the tollow-
ing purport: Manas is that which consi-
ders the consequences of acts to all crea-
tures, and provides for their happiness.
Mahat, the Great principle, is so termed
from being the first of the created princi-
ples, and from its extension being greater
than that of the rest.  Mati is that which
discriminates and distinguishes objects pre-
paratory to their fruition by Soul.  Brahma
implies that which effeets the developement

and augmentation of created things. Pur
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Chief principle then invests that Great principle, Intellect, and it becomes
threefold, as affected by the quality of gooduness, foulness, or darkness,
and invested by the Chief principle (matter) as seed is by its skin. From
the Great principle (Mahat) Intellect, threefold Egotism, (Ahankéra)®,

is that by which the concurrence of nature
Buddhi is
that which communicates to soul the know-
ledge of good and evil.
means of individual fruition, or the faculty
of discriminating objects by appropriate
designations, and the like. Iswara is that
which knows all things as if they were
Prajnd is that by which the
Chiti is
that by which the consequences of acts

occupies and fills all bodies.

Khyati is the

present,
properties of things are known.

and species of knowledge are selected for
the use of soul. Smriti i1s the faculty of
recognising all things, past, present, or to
come. Samvit is that in which all things
are found or known, and which is found
or known in all things: and Vipura is
that which is free from the etfects of con-
trarieties, as of knowledge and ignorance,
and the like. Mahat is also called [$wara,
from its exercising supremacy over all
things ; Bhdva, from its clementary exist-
ence; Eka, or ‘the one,” from its single-
ness ; Purusha, from its abiding within
the body ; and from its being ungenerated
it is called Swayambhu.” Now in this
nomenclature we have chiefly two sets of
words ; one, as Manas, Buddhi, Mati, sig-
nifying mind, intelligence, knowledge, wis-
dom, design; and the other, as Brahmad,
[swara, &c., denoting an active creator and
ruler of the universe: as the Viyu adds,
wet gfY fyges Sremm: fegear ¢ Mahat,
impelled by the desire to create, causes
various creation and the Mahdbhdrata
has, weT gaATEFt ) ‘ Mahat created Ahan-
kara.” The Purdnas gencrally employ the

same expression, attributing to Mahat or
Mahat is
thercfore the divine mind in creative ope-

Intelligence the act of creating.

ration, the wis 6 diaksomwy Te Koi wavrwy
aitios of Anaxagoras; an ordering and
disposing mind, which was the cause of
all things.” The word itself suggests some
relationship to the Pheenician Mot, which,
like Mahat, was the first product of the
mixture of spirit and matter, and the first
rudiment of creation: “ Ex connexione au-
tem ejus spiritus prodiit mot . . . hine se-
minium omnis creature et omnium rerum
creatio.” Brucker, I. 240. Mot, it is true,
appears to be a purely material substance,
whilst Mahat is an incorporeal substance ;
but they agree in their place in the cos-
mogony, and arc something alike in name.
How far also the Pheenician system has
been accurately described, is matter of un-
certainty. Sece Siankhya Karikd, p. 83.

23 The sense of Ahankdra cannot be very
well rendered by any European term. It
means the prineiple of individual existence,
that which appropriates perceptions, and
on which depend the notions, I think, I
feel, T am. It might be expressed by the
proposition of Descartes reversed; ¢ Sum,
ergo cogito, sentio,” &e.  The equivalent
employed by Mr. Colebrooke, egotism, has
the advantage of an analogous etymology,
Ahankdra being derved from Aham (w#),
“Iy as in the Hari Vansa: =2 fafr qg@rs
= gettR WA L € He (Brahmd), oh Bhé-
rata, said, I will create creatures.” See also

S. Karikd, p. g1.
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denominated Vaikarika, ¢ pure; Taijasa, ¢ passionate; and Bhatadi, ¢ ru-
dimental,’” is produced ; the origin of the (subtile) elements, and of the
organs of sense; invested, in consequence of its three qualities, by Intel-
lect, as Intellect is by the Chief principle. Elementary Egotism then
becoming productive, as the rudiment of sound, produced from it Ether,
of which sound is the characteristic, investing it with its rudiment of
sound. Kther becoming productive, engendered the rudiment of touch;
whence originated strong wind, the property of which is touch ; and Ether,
with the rudiment of sound, enveloped the rudiment of touch. Then
wind becoming productive, produced the rudiment of form (colour);
whence light (or fire) proceeded, of which, form (colour) is the attri-
bute ; and the rudiment of touch enveloped the wind with the rudiment
of colour. Light becoming productive, produced the rudiment of taste;
whence proceed all juices in which flavour resides; and the rudiment of
colour invested the juices with the rudiment of taste. The waters becom-
ing productive, engendered the rudiment of smcll; whence an aggregate

(earth) originates, of which smell is the property .

24 These three varieties of Ahankédra are
also described in the Sdnkhya Karika, p.
92. Vaikérika, that which is productive, or
susceptible of production, is the same as
the Satwika, or that which is combined
with the property of goodness. Taijasa
Ahankéra is that which i1s endowed with
Tejas, “heat’ or ¢energy,” in consequencee
of its having the property of Rajas, ¢ pas-
sion” or ‘activity;’ and the third kind,
Bhutadi, or ¢elementary,” is the Tdmasa,
or has the property of darkness. From
the first kind proceed the senses; from
the last, the rudimental unconscious cle-
ments 3 both kinds, which are equally of
themselves inert, being rendered produc-
tive by the cooperation of the second, the
energetic or active modification of Ahan-
kira, which is therefore said to be the
origin of both the senses and the ele-
ments.

In each several

25 The successive series of rudiments
and elements, and their respectively en-
gendering the rudiments and  clements
next in order, occur in most of the Pu-
rinas, in nearly the same words. The
Vrihanndradiya P. observes, 7qr s #TC
mamaRaatA 31 ¢ They (the elements)
in successive order acquire the property of
causality one to the other” The order 1s
also the same; or, cther (dkds), wind or
air (vdayu), fire or light (tejas), water and
carth ; except in one passage of the Ma-
hibhdrata (Moksha Dherma, c. g), where
it is ether, water, five, air, earth. The order
of Empedocles was ether, fire, carth, water,
air. Cudworth, I. g7. The investment (dva-
rana) of each element by its own rudiment,
and of each rudiment by its preceding gross
and rudimental clements, is also met with
in most of the chief Purdnas, as the Viyu,
Padma, Linga, and Bhédgavata; and traces
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element resides its peculiar rudiment; thence the property of tanma-
trata® (type or rudiment) is ascribed to these elements. Rudimental
elements are not endowed with qualities, and therefore they are neither
soothing, nor terrific, nor stupifying?. This is the elemental creation,
proceeding from the principle of egotism affected by the property of
darkness. The organs of sense are said to be the passionate products of
the same principle, affected by foulness; and the ten divinities® proceed

from egotism affected by the principle of goodness; as does Mind, which

of it are found amongst the ancient cosmo-
gonists ; for Anaximander supposed, that
¢ when the world was made, a certain sphere
or flame of fire, separated from matter (the
Infinite), encompassed the air, which in-
vested the earth as the bark does a tree?
Kara miyv yéveaw 1otde Tov kdopmov amokpibij-
vau, kai TIva €k TolTov PAeyds cdaipav mepi-
Puivas TG mepi TV Yy aeps, s TS devdpw
¢rasy. Euseb. Pr. 1. 15. Some of the
Purinas, as the Matsya, Viyu, Linga,
Bhigavata, and Mirkandeya, add a de-
scription of a participation of properties
amongst the elements, which is rather Ve-
dinta than Sinkhya. According to this
notion, the elements add to their charac-
teristic properties those of the clements
which precede them. Alkas has the single
property of sound: air has those of touch
and sound: fire has colour, touch, and
sound : water has taste, colour, touch, and
sound: and earth has smell and the rest,
thus having five properties: or, as the Linga
P. describes the series, wramyt y=ard aq
ARagRTIEfaye Ry adt I g
R TR | BY AGLTPA LAAQOAT 57
ugadmsfa: @ Wmﬁxm | TR
TEATE WATTAy AETE T Wt fayarga

26 Tanmdtra, ¢ rudiment’ or ¢ type,’ frem

Tad (7g), that,’ for Tasmin (7f&s), ‘in

that” gross element, and mitrd (=®TaT),
¢ subtile or rudimental form’ (w1 weH
®4). The rudiments are also the charac-
teristic properties of the elements: as the
Bhagavata; a=g &T=T s w= 31 wzye
3@t | ¢ The rudiment of it (ether) is also
its quality, sound; as a common desig-
nation may denote both a person who
sees an object, and the object which is to
be seen: that is, according to the com-
mentator, suppose a person behind a wall
called aloud, “ An elephant! an elephant!*
the term would equally indicate that an
elephant was visible, and that somebody
saw it. Bhag. II. 5. -

27 The properties here alluded to are not
those of goodness &c., but other proper-
ties assigned to perceptible objects by the
Sankhya doctrines, or Santi (gfe:), ¢ pla-
cidity;> Ghorata (qrTar), ‘terror;’ and Moha
(7r2:), ¢ dulness’ or € stupefaction.” S. Ki-
rika, v. 38. p. 119.

2% The Bhégavata, which gives a similar
statement of the origin of the elements,
senses, and divinities, specifies the last to
be Dis (space), air, the sun, Prachetas,
the Aswins, fire, Indra, Upendra, Mitra,
and Ka or Prajipati, presiding over the
senses, according to the comment, or se-
verally: over the ear, skin, eye, tongue,
nose, speech, hands, feet, and excretory
and generative organs. Bhag. II. 5. 31.

F



18 FORMATION OF THE MUNDANE EGG.

is the eleventh. The organs of sense are ten: of the ten, five are the
skin, eye, nose, tongue, and ear; the object of which, combined with
Intellect, is the apprehension of sound and the rest: the organs of excre-
tion and procreation, the hands, the feet, and the voice, form the other
five; of which excretion, generation, manipulation, motion, and speaking,
are the several acts.

Then, ether, air, light, water, and earth, severally united with the
properties of sound and the rest, existed as distinguishable according to
their qualities, as soothing, terrific, or stupifying ; but possessing various
energies, and being unconnected, they could not, without combination,
create living beings, not having blended with each other. Having com-
bined, therefore, with one another, they assumed, through their mutual
association, the character of one mass of entire unity; and from the
direction of spirit, with the acquiescence of the indiscrete Principle?®,
Intellect and the rest, to the gross elements inclusive, formed an egg?,
which gradually expanded like a bubble of water. This vast egg, O
sage, compounded of the elements, and resting on the waters, was the

29 Avyaktanugrahena (swarsrgaew). The
expression is something equivocal, as A-
vyakta may here apply either to the First
Cause or to matter. In either case the
notion is the same, and the aggregation of
the elements is the effect of the presidence
of spirit, without any active interference of
the indiscrete principle. The Avyakta is
passive in the evolution and combination
of Mahat and the rest. Pradhdna is, no
doubt, intended, but its identification with
the Supreme is also implied. The term
Anugraha may also refer to a classification
of the order of creation, which will be
again adverted to.

3 Tt is impossible not to refer this
notion to the same origin as the widely
diffused opinion of antiquity, of the first
manifestation of the world in the form of
an egg. It secems to have been a fa-
vourite symbol, and very ancient, and we

find it adopted among many nations.”
Bryant, III. 165. Traces of it occur
amongst the Syrians, Persians, and Egyp-
tians; and besides the Orphic egg amongst
the Greeks, and that described by Aristo-
phanes, Tékrey mpwrioroy vappéuacy wE 7
peAavénmTepos dév, part of the ceremony in
the Dionysiaca and other mysteries con-
sisted of the consecration of an egg; by
which, according to Porphyry, was signi-
fied the world: “Epuwvetes B¢ 10 ddv rov
koopov.  Whether this egg typified the
ark, as Bryant and Faber suppose, is not
material to the proof of the antiquity and
wide diffusion of the belief that the world
in the beginning existed in such a figure.
A similar account of the first aggregation of
the elements in the form of an egg is given
in all the Purdnas, with the usual epithet
Haima or Iiranya, ¢ golden,” as it occurs
in Menu, 1. g.
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excellent natural abode of VishAu in the form of Brahm4; and there
Vishhu, the lord of the universe, whose essence is inscrutable, assumed a
perceptible form, and even he himself abided in it in the character of
Brahma?., Its womb, vast as the mountain Meru, was composed of the
mountains ; and the mighty oceans were the waters that filled its cavity.
In that egg, O Brahman, were the continents and seas and mountains,
the planets and divisions of the universe, the gods, the demons, and man-
kind. And this egg was externally invested by seven natural envelopes,
or by water, air, fire, ether, and Ahankéara the origin of the elements,
each tenfold the extent of that which it invested; next came the prin-
ciple of Intelligence; and, finally, the whole was surrounded by the
indiscrete Principle: resembling thus the cocoa-nut, filled interiorly with
pulp, and exteriorly covered by husk and rind.

Affecting then the quality of activity, Hari, the lord of all, himself
becoming Brahm4, engaged in the creation of the universe. Vishnu with
the quality of goodness, and of immeasurable power, preserves created
things through successive ages, until the close of the period termed a
Kalpa; when the same mighty deity, Janarddana?, invested with the
quality of darkness, assumes the awful form of Rudra, and swallows up
the universe. Having thus devoured all things, and converted the world
into one vast ocean, the Supreme reposes upon his mighty serpent couch
amidst the deep: he awakes after a season, and again, as Brahma4,
becomes the author of creation.

Thus the one only god, Janarddana, takes the designation of Brahma,
Vishiu, and Siva, accordingly as he creates, preserves, or destroys®.

31 Here is another analogy to the doc-
trines of antiquity relating to the mundane
egg: and as the first visible male being,
who, as we shall hereafter see, united in
himself the nature of either sex, abode in
the egg, and issued from it; so “this first-
born of the world, whom they represented
under two shapes and characters, and who
sprung from the mundane egg, was the
person from whom the mortals and im-
mortals were derived. He was the same

as Dionusus, whom they styled, mpwroyoves
dipuy Tpiryavov Bakyeiov "Avakra " Aypiov ap-
pTov Kpuprov diképura St’po‘o(ﬁov 2 or, with
the omission of one epithet, dixépws, YR
TREAay foprEneTefd | ward gaEas
wama = fef{a

32 Janirddana is derived from Jana (3%),
‘men,” and Arddana (=gw), ¢ worship;’ -
€ the object of adoration to mankind.’

33 This is the invariable doctrine of the
Purénas, diversified only according to the
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VISHNU, THE UNIVERSE,

Vishfiu as creator, creates himself; as preserver, preserves himself; as
destroyer, destroys himself at the end of all things. This world of earth,
air, fire, water, ether, the senses, and the mind ; all that is termed spirit®,
that also is the lord of all elements, the universal form, and imperishable:
hence he is the cause of creation, preservation, and destruction; and the

subject of the vicissitudes inherent in elementary nature®.

He is the

object and author of creation: he preserves, destroys, and is preserved.
He, Vishiu, as Brahm4, and as all other beings, is infinite form: he is
the supreme, the giver of all good, the fountain of all happiness 3.

individual divinity to whom they ascribe
identity with Paramatmé or Parameswara.
In our text this is Vishnu: in the Saiva
Purinas, as in the Linga, it is Siva: in
the Brahma-vaivartta it is Krishna. The
identification of one of the hypostases with
the common source of the triad was an
incongruity not unknown to other theogo-
nies; for Cneph, amongst the Egyptians,
appears on the one hand to have been
identified with the Supreme Being, the
indivisible unity, whilst on the other he
is confounded with both Emeph and
Ptha, the second and third persons of
the triad of hypostases. Cudworth, I. 4.
18.

34 ¢ The world that is termed spirit

gERTRd T | explained by the comment-
ator, TEWEFAT | ¢ which indeed bears the

appellation spirit;> conformably to the text
of the Vedas, g&a @3% ®¥ 1 ‘ this universe
is indeed spirit.” This is rather Veddnta
than Sinkhya, and appears to deny the
existence of matter: and so it does as an
independent existence; for the origin and
end of infinite substance is the Deity or
universal spirit: but it does not therefore
imply the non-existence of the world as
real substance.

35 Vishnu is both Bhitesa (7y:), ¢ lord
of the elements,” or of created things, and
Viswardpa (fasr&g:), ¢ universal substance °
he is therefore, as one with sensible things,
subject to his own control.

36 Varenya (¥am:), ¢ most excellent ;’
being the same, according to the com-
mentator, with supreme felicity : qmm™=

AT |



CHAP. III.

Mecasure of time. Moments or Kashthds, &c.; day and night; fortnight, month, year,

divine year: Yugas, or ages: Mahdyuga, or great age: day of Brahmd: periods of
the Manus: a Manwantara: night of Brahma, and destruction of the world: a
vear of Brahma: his life: a Kalpa: a Pararrdha: the past, or Padma Kalpa: the

present, or Varaha,

I\IAITREYA.—HOW can creative agency be attributed to that Brahma,
who is without qualities, illimitable, pure, and free from imperfection?

Parisara—The essential properties of existent things are objects of
observation, of which no foreknowledge is attainable ; and creation, and

hundreds of properties, belong to Brahma, as inseparable parts of his

essence, as heat, oh chief of sages, is inherent in firel.

I Agency depends upon the Raja guna,
the quality of foulness or passion, which
is an imperfection.  Perfect being is void
of all qualities, and is therefore inert :

Omnis enim per se divom ‘natura necesse est

Immortali vo summa cum pace fruatur :
but if inert for ever, creation could not
occur. The objection is rather evaded
than answered. The ascribing to Brahma
of innumerable and unappreciable proper-
ties is supported by the commentator with
vague and scarcely applicable texts of the
Vedas,  “In him there is neither instru-
ment nor effect: his like, his superior, is
nowhere seens ¥ 7Ry FA FW 9 fozd 7
argrafgagegaa | < That supreme soul
is the subjugator of all, the ruler of all,
the sovercign of all ’ |/ STgAT=T THE T3
wgw wraa: agwriagfa 1 In various places
of the Vedas also it is said that his power
is supreme, and that wisdom, power, and
action are his essential properties: wuwy
wfF fIfqugoas ammaR SEasiFaT 9
The origin of creation is also imputed in
the Vedas to the rise of will or des