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PREFATORY REMARKS.

Taoe design of this Work is, to show the connection and perfect
barmony that exists between the Worp of God and the Works of
God; that the latter are but the oursirTH8 of the former, and there-
fore partake of the character of their divine origin ; that we must look
through Nature to Man, and through Humanity to “ Him, in whom
dwelleth all the fulness of the Godhead bodily;” and, that thence
looking, from His Love and Wisdom, we may cease to do evil, and
live in the constant endeavor of loving Him with all our hearts, and
our neighbor as ourselves. A

Those who look from Nature to God, are like the old Astronomers,
who took their standpoint on this earth, and from kence looked out,
and thought they saw the heavenly bodies revolving around them;
but all was confusion and disorder, — darkness lay upon- the abyss,
and the true Science of Astronomy could not be unfolded. But those
who take their standpoint in the true idea of God, as revealed in
His Word, and from thence look down to Man and Nature, are like
the modern Astronomers, who took their standpoint in the Sun of
our system, and fron thence saw, ideally, all the earths in the Universe,
revolving around their respective centres, in the most perfect harmony,
keeping time with the * Music of the Spheres.” Now, we are blessed
with the true Science both of Theology and Astronomy, and all the
world is invited to the Feast of Heaven upon Earth.

It may be naturally inferred, that the great object of our undertak-
ing is to promote the mighty work of Regeneration in all the degrees
of the Mind, and its consequent Salvation ; a Regeneration which is
not the work of a day, or a year, but of a lifetime; a work that im-
plies and insures the renewal of the whole Man—the creation of a
new Will, a new Understanding, and a new Conscience, by the Lord
alone; while we codperate with Him, by endeavoring to cease from
all evils of feeling, thought and act, and giving ourselves up to His
service, by doing all the good of which we are capable; that each
individual may perform his uses from love to God and love to man,
and thus progress to eternity.

There are to be no Controversial Articles admitted into the Work ;
as the grand object of it is, to furnish some little means for develop-
ing and perfecting the Scientific, Rational and Affectuous Faculties
of the Mind, that we may all the better “follow our Lord in the Re-
generation,” and thus become the true denizens of earth and heaven.
Let. us invite and welcome the day, when all the Receivers of these
Heaveunly Doctrines shall see eye to eye, and live in peace, and ex-
perience the fulness of that Scripture declaration, —¢ Behold! how
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4 PREFATORY REMARKS.

good, and how pleasant it is, for Brethren to dwell together in
unity!”

The Fountains, whence we shall draw our rich supplies, are both
numerous and abundant: besides those contained in the minds of
lving New Churchmen, there are more than One Hundred Volumes
of New Church Periodicals, in this country and Europe; many of
which contain Gold and Silver and Copper, of sterling weight and
standard value, — articles that came from the heart and head, in all
the fulness and freshness of Spiritual Spring and Celestial Summer:
and what a source of regret, that those highly useful Essays and
Dissertations are accessible to so few of the present Members of the
New Dispensation! Here is the New Jerusalem Magazine, which
has reached its Twenty-Seventh Volume,—a mine of Spiritual
wealth, containing excellent articles of a practical character on all the
subjects of Regenerate Life: and there is the Intellectual Repository
of England, which is much older; and then we have the Precursor,
the N. Churchman, the N. C. Repository, and others that might be
mentioned : also Lectures, and rare and valuable books, both great
and small,— all containing more or less of admirable Reading for the
head and heart, and which will doubtless command the attention
and meet the approbation of the Receivers of these Doctrines for
many generations. Let us gather up some of these ® Gems from the
Mountain, and Pearls from the Ocean, Myrrh from the Forest, and
Gold from the Mine;” that nothing truly useful may be lost.

Another consideration presses on the mind ; it is this, (and should
never be forgotten,) that through the New Jerusalem, Mankind are to
receive both Science and Philosophy, as well as Theology : indeed, we
must all eat of the crums that fall from the Children’s table in heaven.
All natural truths must be illuminated and purified by divine truths,
applied to life, according to the Word, and thus be prepared for a
heavenly union in the minds of men and angels.

It is presumed that the true Friends of true Progress will be glad
to have, and to lend to inquirers of their way to Zion, such a work as
this must be — exhibiting the Goods and Truths of the New Church
in perfect unison with love to the Lord and the neighbor. It should
not, however, be supposed, from what has been said on the subject of
Brotherly Love, that there is to be no warning against the love of self,
and the love of the world for the sake of self; for against these deadly
enemies, and all their offspring, it is our purpose to wage a war of
extermination ; for, from these two sources, flow all the unhappiness
and misery of man: and it is in reference to those evil loves, that our
Lord declared — “ I came, not to send peace on the earth, (the natural
mind,) but a sword:” and “a man’s foes shall be they of his own
household.” EbiTor.

BosTon, January 2, 1854.



SCIENCE FOR ALL.

BY J. J. G. WILKINSON.

Note. — This Lecture was delivered before a Scientific Association in London,
whose object is *the study, development, and dissemination of Science, upon the
Philosophical Principles of Swedenborg.”

Tae idea of the diffusion of knowledge beyond the circle of the
learned class, may be said to be almost peculiar to the age in which
we live. For although it is now some centuries, since what is called
publication. was effected by the printing press, yet this was a publica-
tion to those who were already in private possession of the materials
of knowledge, and was not much more than the exchange of manu- °
scripts for books. This was undoubtedly an important alteration,
fraught with many consequences; but it was never contemplated, at
that time, that publication could embrace the whole public. Even
Lord Bacon appears to have had but little idea, that knowledge could
be fostered by other than princes, or communicated more widely than
from one learned body to another.

This, however, is probably not the opinion, and certainly it is not
the temper, of the present generation. With our “ Rights of Man,”
and other self-evident thoughts and axiomatic phrases, we think that
we are as fairly entitled to participate in the advancement of learning,
as if we were all clergymen, or initiates, or even monks. It is in vain
that we are warned that such and such intellectual dishes “ are not
good for us:”” we insist upon tasting and judging for ourselves; and
we sit down with all imaginable familiarity at the same table with
the savans. We, who have stood so long behind their chairs, neither
venturing to understand nor to smile, still less to mingle in the enter-
tainment, are suddenly taught our rights and dignities, and moved to
claim a dogmatical equality with our former masters, and, pursuantly,
to share the feast, and enjoy the circumstance and freedom of the
social board. Nevertheless, as we are not completely acquainted
with the manners or phrases of the learned, we require helps in both
cases ; and these helps, in general terms, consist in ¢ the diffusion of
knowledge.”

Those who have taught us this lesson, so hard to be unlearned;
those who have taught us to think in this novel fashion,— have, to say
the least of it,shown a laudable anxiety to fit us for our new position.
Bocieties of charitable and energetic men, presiding over Useful and
over Christian knowledge, have circulated manuals, at a small cost,
on the one hand, to enable us to sustain our rightful dignity with
learned laymen; on the other, to cherish our endangered humility
after the most approved manner of the clergy. The result is, upon
the whole, that we feel ourselves nearly on a level with our teachers
in both these particulars; and class knowledge, and class clericity
even, are declared to be abolished ; for every man is not only a pro- -
fessor, but also a clergyman in posse, as indeed Luther taught long

ago. ®



6 S8CIENCE FOR ALL.

But without dwelling too much upon our rights, which are apt to
be barren where we cannot enforce them, it is obvious that the end
for which knowledge was sought and recorded by the learned, and
the end for which it is required by the multitude, are not the same,
but different ends. I am now speaking especially of knowledge or
science, and not so much of applied knowledge, or of the useful arts.
The ends being different, the knowledge gathered by, and for, the one
end, is not so serviceable as might be thought for the purposes of the
other. Hence the choicest viands of the savans prove rather insipid
and indigestible to the common world; and thus, like all servants,
we are less content than our masters with ordinary fare. We stand
upon our infinite rights and wants, while they are glad to put up with
the hest food that can be had.

The truth is, that the passion of learning, which has presided over
the accumulation, and to a great extent, over the formation of the
sciences, aims rather at increasing intellectual property in a few
hands, and transmitting it unimpaired from generation to generation,
than in farming it out with a simple regard to the public service. It
is the love of private possession in its compound form. All the ten-
ements, plantations, fences, and other arrangements of such intellect-
ual estates, are especially adapted for the system of individual pro-
prietorship, and would be useless under a different mode of tenure.
On the other hand, the awakened desire for knowledge in the un-
learned world, —at least, all that is peculiar in that desire, is the
evidence of a state which condemns the largest fruits of the system
hitherto, as poor and unsatisfactory; which twits the learned with
unsolved problems, with public and private calamities; and, in a
word, which measures human wants and attractions, against that
small measure of satisfaction and fulfilment which the present con-
dition can afford them. It is in vain that the learned demand to be
judged by their own peers, and by their own intentions; it is in vain
that they point to the deep ruts of learning, or plead that its posses-
sions are not impaired in their keeping; that simple enlargement and
accumulation have been their object from the beginning. These
pleas are but a new aggravation of the difference, already so great
between them and their new judges and familiars. In a word, the
very intentions of the two classes are folo celo contrarious.

This might undoubtedly be an excellent occurrence ; for the variety
of ends, compatibly with their harmony and true subordination, is
the very enrichment of the human race. It may, however, be doubted
whether the benignant diffusers of knowledge have, taken sufficient
account of it in their praiseworthy endeavors. They seem to imagine
that the difference between the passion of the learned for knowledge,
and the passion of the unlearned, is simply the difference between
great and small; that the one is a large passion, and the other a
lesser one for the same object; that the broken meat of the rich man’s
table is food made easy for the poor man’s; that hard and dry sciences
will be soft and succulent when presented in small pieces; that if a
learned memory can hold a thousand disconnected facts, an unlearned
memory must be tenacious enough to retain a tenth or a hundredth
part of them.
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Never, however, were they more mistaken. The general reader
or inquirer cannot retain with ease and comfort more than a bare
exception of the facts which constitute the peculium of learning;
unless indeed, he find occasion to employ them in the business of
life ; in which case they pass from the sciences into the sphere of the
arts. Otherwise, they are foreign bodies in his mind, somewhat irri-
tating for a time, but soon ejected or forgotten. The contrary opinion
arises from a very common ignorance of the multiplicity of human
parts; in other words, from a great want of observation, with which,
as respects whatever is largest and most obvious, the learned are much
more chargeable than the vulgar. For the genera of memory are as
various as the genera of man, and have distinct objects, and are sub-
ject to different excitements.

It is evident that scholars, in all ages, have had the greatest delight
in the accumulation of learning ; and this delight, so little attended
to, yet so keenly pursued, is the secret spring and power of their
memory. What we love, that we can remember. On the other hand,
it is equallﬁ clear from the facts of the case, that the new class, whom
this age calls to participate in the sciences, has no mere love of learn-
ing, and consequently no memory for its details. But as memory lies
at the basis of education, the question becomes important, whether
ninety-nine hundredths of the human family are therefore to be ex-
cluded from the benefits and blessings of the knowledge of natural
truths; whether they are condemned to take a few generalities on
trust from others, to the exclusion of thosé multifarious particulars
which give weight and consistency to the understanding of the
sciences.

This is a question which the diffusers of knowledge have not pro-
posed to themselves, much less attempted to answer. The scientific
world has a pleasure in its science, and therefore retains it in mind ;
the general public is attracted to other objects, and scientific facts are
faintly apprehended with whatever effort, and are no sooner heard
than they fade from the recollection. The promoters of education
appear to have a serious obstacle here, which requires their primary
re, .
It must not, however, be thought that even the scientific memory
is remarkable for strength and retentiveness. Putting out of sight
the mathematical and mechanical sciences, and their dependences, it
may fairly be asserted that the greater part of the other sciences is
held by books, and not by living memories. It is true that there are,
in Europe and America, a few dozens of professors, who, by dint of
perpetual repetition, have imprinted on their recollections immense
stores of facts, which they can reproduce at pleasure, almost without
an effort of thought. But in these cases, the memory is too often de-
veloped at the expense of the active faculties; and besides they are
8o rare, and, though we take in the whole planet, so casily enumerated,
that they only prove, by their single tall heads, how many memories
of smaller stature are sleeping an unknowing sleep under the oblivious
waters. Indeed I am obliged to conclude, from my own experience,
as well as from the observations of others, that in the noblest of the
physical sciences, I mean physiology, the scientific memory is lethargic
and oppressed ; while the public memory refuses to hold, even for a
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brief hour, any considerable number of the details of that important
subject.

The literary class is especially to be pitied for the awkward position
which it occupies in relation to the sciences. With every motive to
refresh the mind from the deeper fountains of nature, and to cultivate
a sincere amity with the votaries of all knowledge, the literary man,
by his very education, by the refinement of his tastes, by his appre-
ciation of beauty, by his practical grasp of the value of order, by the
habitude of appealing to the human heart, is incapacitated for enter-
taining dry, dull, and juiceless subjects, and consequently is for the
most part singularly ignorant, and not seldom hostile to the prosecu-
tion of the sciences. If there be a series in the art of forgetting, if
oblivion can attain different velocities, then we should say, that the
man of letters, generally remarkable for studious habits and retentive-
ness of mind, has the shortest memory of all for scientific particulars;
that he forgets them with a power and rapidity far surpassing that of
other men.

It appears then, that the experience which supplies the materials
of all our knowledge, is, from some cause, ill adapted to the first
faculty which is destined to receive it; that the memory refuses to
retain the greater part of those facts which ought to nourish the intel-
lect; and furthermore it is found that in proportion as the facts are
related to the living or organic kingdoms, in the same proportion they
are indigestible, and their stay in the mind is short and unsatisfactory.
What is the resolution of this knotty difficulty? Is the common
memory ill constructed, or has it been wrenched, or become diseased ?
Or, on the other hand, may we resort to so daring an explanation, as
to affirm that the particulars of the sciences are not worthy or proper
food for the unsophisticated human powers?

As to the fact itself, I believe the largest portion of every miscel-
laneous audience will fully bear me out. 'Who has not tried, with a
painstaking almost amounting to martyrdom, to read, and carry
away, the information contained in works on Botany, Zodlogy, Or-
ganic Chemistry, Comparative and Human Physiology? Who has
not tried to persuade himself, or herself, of their interest and value ?
And who has not miserably failed in the attempt; and though he
commenced with a will strong as Hercules, yet, after a brief space,
has he not slunk away from the distasteful duty, with his mind emp-
tied of all motives to renew the enterprise? For, like a tired horse
which has been once overdriven, or, as the vulgar saying is, dead-
beaten on a particular road, the mind no sooner finds itself on a track
which suggests a parallel experience, than it becomes obstinate,
restive, and immovably stationary, or only active in retracing its steps,
. and quitting the compulsion of the journey. .

I know indeed of no task at all comparable in difficulty and hope-
lessness, to that of really publishing or popularizing the present sci-
ences of observation, 8o as to make them apprehensible and retainable
by the world at large, unless it be that other task of propagating the
current notions and doctrines of Christendom among heathen nations.
If there are no degrees in mere impossibility, then the one achieve-
ment is as impossible as the other. Those who are in immediate
contact with the missionaries, and who are the favored recipients of
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coins, tools, or blankets, may learn by rote a few formularies, and
tepeat them when bidden and rewarded, just as those who live in the
central glow and focus of Mechanics’ Institutes may retain for a
longer or shorter time a few of the details of the sciences; but to
expect the English, or any other people, to be converted to Botany,
or Zoology, or Physiology, as those branches .of knowledge are at
present taught, is as wild as to expect the conversion of the Hindoos,
or Australians, or Hottentots, as nations, to the received doctrines of
Protestantism or Catholicism. The fact is, that the African, Asiatic,
and American Indian, cannot learn the Christianity of the churches;
and not only are the same great divisions unable to learn or remember
the science of the schools, but this incapacity extends to by far the
larger part of our own male population, and to the better half of
Europe besides ; of course I mean the ladies.

I might indicate without difficulty, a series of other unfortunate
predicaments in the existing sciences, considered as the means of
public education, or as capable of being generally diffused ; but it
is quite sufficient to show that they are heterogeneous with the exer-
cise of memory, and that by a natural necessity, ordinary mortals find
themselves thinking about something else when these dry specimens
of knowledge are taught or discussed. For if the mind refuses to
house or hold them, if they are dismissed from the very threshold,
how can they ever be imbodied in the human constitution, or partake
of the deeper life of the affections or the understanding? If they
gave pleasure, or even pain, they would then be remembered by their
effects ; but, causing apathy, weariness, and sleep, it is no wonder
that ordinary dreams shoul! leave a more vivid impression, and enter
more into the tissue and connections of the workday world.

There is, however, one consequence flowing from the difficulty
which even the learned experience in recollecting the faets of the or-
ganic sciences, and which is not unworthy of our consideration,
because it furnishes some reason why those sciences remain so barren
of principles or generalizations. It is clear, that although the memory
is in itself a comparatively passive faculty, yet as the receptacle of
all the materials upon which the understanding is to work, its enrich-
ment with multitudes of well collected instances and particulars,
representing in a prerogative manner the just divisions of each subject,
is quite necessary to the constructive exertions of the other and more
active powers. For the building of the sciences, the rational mind
must have a ready servant in the imagination, which is the spirit of
the memory; and the imagination must have all its subordinates
ready to present themselves, as it were spontaneously, as the intuitions
of the reasoning mind flash throngh and stir the lower brain of the
memory. But when the greater portion of knowledge on any subject
is laid on the shelves of our libraries, in place of furnishing our recol-
lections, how can the imagination do its own rapid work upon it, so
that the result shall appear to be the native offspring of the human
mind? The just intermediate is wanting; one part of the process
has not been performed; it is as though the architect had the labor
and responsibility of hewing from the quarry the stones which ought
to have been ready to his hand. Thus it is that sciences formed under
such a state of things, whatever abundance of facts may exist in the

2
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world, how multiple and how faithful soever books may be, will still
be laid upon a small basis of particulars, and will exhibit a prepon-
derance of unchecked and shapeless imagination, without however,
developing integral views, or taking in the whole compass of the
given subject. This, I greatly fear, is the case with much of that
knowledge which finds so difficult an abiding-place at present in our
vulgar brains.

But the question recurs, Where is the fault? Is the shortness of
our memory to be laid to our own stupidity ; or to a wrong concep-
tion of our rights in relation to the sciences? If either of these
suppositions be accepted, there is an end to further attempts at the
diffusion of knowledge. 1 believe that the main explanation is to be
sought elsewhere. I justify the badness of our memories by alleging
the badness of the materials which are offered to them. Facts are
indeed facts, but in nature they occur in a certain order, and out of
that order are fantastic and artificial : that order invests them with a
beauty that is the highest object of sense, shorn of which, their native
face is obliterated, and we cannot attend to them. Facts also take
for granted, principles homogeneous with the principles of the human
mind ; and if these are ignored or disregarded, the soul and motive
of the sciences die. Now the data of the sciences are laboring under
this triple disfranchisement, and this is" the reason of that secret con-
sciousness which we all feel of an inability to receive them, even at a
time when the necessity for knowledge is greatest, and the thirst
intense ; and when duty, not less than interest, prompts us to seek
instruction wherever it may be found. -

If this be the fault, or a principal fault, what then is the remedy for
it? Are a catholic science and a catholic theology both impos-
sible, putting all dogmatism and infallibility out of the question?
I think it will be answered, that a catholic theology, at all events,
may exist, nay does exist; that there is one creed now in the world,
which is capable of being taught to all colors and races of men; that
there is one religion which may take up serpents, and they shall not
harm it;'which may absolve false doctrines grounded in ignorance,
and lead the heathen world, by even its wildest superstitions, through
an easy and continuous path, to the temple of its own worship, and
the shrine of its own invisible but human God. And are we to
despair of a catholic science, answering to the catholic theology ?
Let us answer, No! with all our might. Let us take that exceptional
portion of it which is now in the world, as a sure promise that the
whole is coming. Let us accept our own faith in the issue, and our
own deep want of natural truth, as the prophecies of human nature,
that the everlasting doors of the world are about to be opened, and to
be thronged by no partial procession, but by all God’s children of
either sex, and of every age and rank and grade and clime.

Bat if, to doubt of the sure advent of this integral and unexcep-
tionable knowledge of nature, would be to doubt of Providence, and
to reject our own profoundest intuitions and instincts, we have still
to consider what are the avenues to it; or, in other words, as we said
before, what is the remedy for the present state. This must undoubt-
edly be sought in a new method, wielded by those new affections
which are inwardly promp’ting the whole world to an unwonted quest
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of knowledge, and which have also animated and supported the
present “ diffusers,” however unsuccessful they may have been. Let
us then, consume a few moments, in regarding the main parts of that
scientific instrument, through the curious and manifQld glass of which
we expect to discern unthought-of beauties, wonders, and advantages
in the old domains of nature.

These are, the doctrine of series and degvrees, for the understanding ;
the doctrine of ends, representing the affections; the presence of
nature by its inherent beauty and attractiveness, to the mind, that is
to say, to the imagination working in the memory ; and for the senses,
the uninjured faces, and play and activity of things, conciliated and
disarmed of fear by our gentle intentions, and brought to light in
troops and new myriads by the loving €ye which knows where to look
for them, or by the tender hand which can softly extract them from
their warm hiding-places, and return them to the lap of the mighty
mother, without a ruffled feather or a beating heart. With these
means added to those which are in use already, the time has come,
when we may look upon “things as they are in themselves,” without
confounding the harsh results of our own waywardness with the fair
and rounded works of the divine creation.

The path of instruction is ever from the known to the unknown,
and this is well exemplified in the true method of studying the works
of nature. All human experience proves that things occur in a cer-
tain distinctive mode, and that they are present one after another, or
present together with a difference of position, so as to occupy time
and space. In other words, the general fact of order in nature is the
largest vessel or conception, into which all our experiences flow.
Now this fact, which we know so well, must be the starting point
from which we advance to acquire those deeper views of the same
subject, of which hitherto we are ignorant. {)n the first place, then,
let us so make up our minds that there ¢s an order in creation, as that
no scepticism shall afterwards insinuate itself during the farther stages
of our progress; and having gained this affirmation, and taken it as
a principle, let us steadily pursue it through all its deductions, as
well as continually fill and enrich it afresh from experience; by which
means we shall emulate nature in carrying on both synthesis and
analysis at once, and finally weave the science of method into a solid
form.

In this manner, the common notion of order will, by cultivation,
put forth the bright doctrine of series and degrees, at once the key of
nature, and the genuine constitution of the human understanding;
for order is heaven’s first law, and the analysis of order is the universal
doctrine of series.

As therefore series is coextensive, and, I might almost say, synony-
mous with both nature and intelligence, so is it the one means and
avenue of the sciences, and may be illustrated by whatever is known,
or thought, or believed, by the mind of man. From the first line of
abstract mathematics, to the most complex substance of our living
organism, we meet with nothing but successive and progressive and
simultaneous series; with nothing but subordination and coérdina-
tion ; with nothing but rank and due precedence, and that natural
justice by which all things have their proper places, and stand in mu-
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tual relations to their fellow-creatures. 8o true is it, as Swedenbarg
says, that “ there is nothing in the visible world, but is a series, an
in a series; for whithersoever we turn our attention, we observe mere
series, beginning in the first, and ending in the first. Mere series, and
series of series, constitute arithmetic, geometry, physics, physiology,
nay, all philosophy. The public administration of government, not
less than the conduct of private affairs, has its own form and succes-
sive order, and therefore consists of series. By series we speak, we
reason, and we act; nay, our very sensations are series of varieties,
more or less harmonious, which result in a common aftection, and
successively in images, ideas, and reasons. In equality, on the other
hand, where there is no series, nature perishes.” (Economy of the
Animal Kingdom, Part 1., n. 586.)

But perhaps it may be thought that something abstruse and diffi-
cult is implied in the conception of series; and as this would be the
first step to misunderstanding the doctrine, it may be well, before
proceeding, to give one or two homely illustrations of it; in order to
prove that we are all, at this moment, in possession of the truth as an
ordinary fact, however little we may have a scientific hold of the ab-
stract law and its innumerable consequences. For this is the one
aim of a real science, not to teach us any thing heterogeneously novel,
but to deepen common into universal sense, and make us know precisely,
and in principle, what we already feel and know perforce, as a needful
condition of our inhabiting the earth. It is, in a word, to develop
and expand our given faculties in all directions, and to multiply ac-
cordingly their similar and successive parts.

Now let our first instance be a straight line, conceived to be gener-
ated by a point; for example, by the point of a pencil. Here it is at
once manifest, that such a line consists of a succession or series of
points ; and the same remark is clearly applicable to every outline in
space. Nay, it holds as certainly in a higher degree of every surface
and every solid, in each of which new series come to be considered.
Thus, if the line is a series of points, the surface is a series of lines,
and the solid is a series of surfaces, one upon another; and, in its
turn, has a series of angles. Thus, space itself i3 nothing but series,
and hence the declaration, that geometry is constituted of mere series.
So much then for that science, which is the fulecram and skeleton of
all the other sciences. We find that it is pervaded by the omnipresent
principle of series. '

But the law is more richly attested than this, in the living spheres
of knowledge. Let us look at any organ in the animal body, and we
shall find, in the first place, that it has parts, and that these parts are
again subdivisible into lesser or least parts; in a word, there is a series
of components, from the least to the whole. The entire organs again
form a series amongst themselves, and so make up the body. The
faculties of the mind are another row or series, extending from the
body to the soul. Human beings, thus growing from their parts, are
still more distinctly a series. All parts, in a word, are the parts of a
series ; and thereforé the finite being, or the finite universe, falls of
necessity under the serial law, from one end to the other. The per-
ception of this, by every individual, is so strong and intuitive, that to
attempt to illustrate it, seems almost as difficult as to prove that one
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and one make two; or any other self-evident proposition. This per-
ception is the basis of the scientific truth of series; and the whole
matter lies, not in gaining it, but in holding it fast with the mind, in
" the present perplexed state of our knowledge of method.

But a simple law which comprehends the universe, if new to us as
8 law, may well alter our minds in many essential particulars, and
such is undeniably the case with the doctrine of series. For what
does it assert? Nothing short of this, that our very minds them-
selves, so long regarded as rigidly simple substances by those too nu-
merous philosophers who have sought to make simpletons of us,
involve a series, and are in a series: nay, that the very law of series
is itself a series, and admits of a triple analysis; or I should rather
say, of an analysis as long and multiple as we please. This is some-
thing very like a demolition of the snug hiding-places of philosophers ;
at all events it is an intellectual fire, which melts away some of the
hardest nodules of metaphysical difficulties, and forestalls much future
logic upon similar indurations of thought.

The first task which it enjoins upon us, in considering any subject,
after we have made a full enumeration of its facts, is to remember,
and expect to find, that the subject falls into a natural series, with the
parts so different from each other, that the variety in each shall justify
the place which it occupies in the row. A well-developed law of
series might be likened to a cabinet of boxes, on which the probablc
general divisions of things should be marked; and as each object
presented itself, its phenomena would be distributed into their proper
cells, the whole group of which would contain an approximation to
an integral disposition of the subject. Furthermore,as in many cases
it might be impossible to fill all the required compartments, so the
detaiﬁs of the series would serve to anticipate future advances of
science, by demonstrating the empty spaces in knowledge. In this
way the doctrine would be as a staff in the band of genius, and would
lead to guesses of undoubted significance, and sharpen the intellect-
ual eye for coming events and growing natures, at the same time
that it stimulated the heart with a vernal breath of new wants, and
of new gifts to satisfy them from the hand of the Creator.

At all events, the absence of this doctrine has made itself known
in a desolating manner, in the modern sciences. They are for the
most part, examples of simplicity as opposed to series; and hence
they are no sooner touched by series, than their heads separate from
their bodies; or in other words, their facts gasp, and give up their
unfortunate hypotheses. .

This is remarkably exemplified in the laborious computations of
the age of the earth, with which geology furnishes us. According to
this science (and I have no wish to speak with disrespect of a branch
of practical knowledge so useful, and so rich in facts), it is difficult to
assign too long a duration to the existence of our planet. Once
emancipated from the literality of Genesis, it delights to heap mil-
lions upon millions of years, as though time were a mere abstraction,
and cost science nothing; and by a number of watermarks and de-
posits, it fixes the epoch of the world, with as knowing an air as if
it were judging of a horse’s age by his teeth. There is, however, an
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old saying, that «there are a great many things go to all things,”
which indeed is precisely the assertion of series. Are not these mil-
lions of ages, to say the least of it, founded upon the assumption of
the simplicity of the terrestrial movement, without any consideration
of a number of facts and analogies which go to a complete view of
the subject? A hundred strata would take so long foredeposition
now, therefore they would require the same time in the earliest

of the world. Such is the postulatum of geology. How would thi
logic look, if we were to try it upon any of those series of which we
know both the beginning and the end; and where, if we commit an
error, we have the advantage of detecting it? Let us make an ex-
periment of the kind with a human being, with a youth of twenty
years old. Now the problem shall be, to find his age from his heigbt,
given the height of his last year's growth at half an inch. We will
suppose, for the sake of a round number, that he is six feet high.
Proceeding then on the simplistic law, that the last year's growth fur-
nishes the whole rule of his development, and not merely that part
of the same which applies betwcen the years of 19 and 20, we have
only to say, by the rule of three, that if he grows balf an inch in one
year, he will grow 72 inches, or six feet,in 144 years; whence it
turns out that the youth of 20 ought, in science, to be more than
seven times 20. Supposing again, that he grows a quarter of an inch
between 20 and 21, the same method will prove, that instead of hav-
ing merely reached his majority, he has attained the patriarchal age
of 288 years. If we take him between 21 and 22, the probability is
that we shall find no increase at all; and in strict keeping with our
geological logic, we may now infer, (what many a philosopher has
not hesitated to infer of the world,) that our youth is not only older than
the wandering Jew, but in point of fact has existed, as the glib saying
is, from all eternity. But this is absurd; and similarly absurd are the
consequences of the denial of series of series, in any of the other laws
or parts of nature.

And here it may be observed, that human life furnishes us with the
best type of the law of series. Infancy, childhood, youth, manhood,
old age, these, in their wonderful continuity, variety and combination,
are the flower and fruit of the mundane system. In each individual,
we see the unbroken line of a life-series, we see a different form,
function, and velocity at different points of the line, and finally, by the
presence in the mind of all that has preceded, and the outward sym-
pathy of old age with childhood, we see the series become compound
or circular, and return into itself by death, but only to commence
anew, and to fulfil the law of progress and mirror the image of God,
by an immortal perpetuity of the principles of order.

One of the great benefits accruing from the recognition of series is
this, that it brings in its train an unfailing belief in the doctrine of
universal analogy. For the finite creation, which includes in one,
man and nature, can only be a series, by a mutual relation between
all its parts, by virtue of which every thing has its own place, and
cannot, at a given time, occupy any other. And as the belief in a
unity of principle in nature, lies at the root of a possibility of attain-
ing general and universal laws, so the distribution of harmonies by
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series, is all with reference to one end, or what is the same thing, to
a series of ends, which, in the bosom of their unanimity and hearty
codperation, are veritably one. The varieties of nature, therefore, are
but different illustrations of one manifold principle. Some things
present the principle more openly than others, constituting as it were
the face of nature; in some it is hidden under various garments,
which also have their offices, and are woven and assumed, every one,
according to the same gradual rule which regulates all the unbounded
maunificence of the Creator. Moreover, series not only includes co-
ordination of things, but their subordination also ; and their subordi-
nation is not simply a precedence which some existences take of
others, but it demonstrates that the lower have sprung from the higher,
and are indeed their produce. Thus the universe is seen to be con-
nected from end to end, and from above to below, and all things in
illustrating one principle also illustrate each other. What is com-
pressed and involved and a unit in the higher sphere, becomes ex-
panded and developed and distinctly various in the region below ; and
thus the lower is intended to enrich our knowledge of the higher with
variety, and the higher to give life, oneness and combination to our
conceptions of the lower. All things are to be enriched, according to
their own measure of appropriation, with the predicates of all things,
in order that a certain universality may endow the whole body of the
sciences, and every nature proffer its torch to light up, with a first
light, some obscure chamber in the faculties of man. The means to
this consists in the perception of analogies, which enable us to move
with rapid feet over great tracts of knowledge, from the least parts
of things, to the least parts of society, or to human beings, and to
the whole collective man, and to the great atoms of nature; I mean,
the universes. For all these are in a series, and shed light upon each
other, and their laws are only different, because the modes are various
in which they subserve the one end of the divine love. But as the
end is the same, so they are all analogous, because they are all work-
ing it out. Therefore, whatever we find in one thing in one manner,
exists we know in all things after the manner of each; whence we
revert once more to the great law, that every thing is in a series, and
is a series. Thus series conducts us to analogy, and analogies lead
us deeper into series.

The intuition of both these laws has doubtless been always in the
world, for if they were lost entirely, the human mind would be par-
alyzed. 'Thus an old writer, one of those called a mystic, has the
following thaought: ¢ When,” sa{s he, I take up a stone or clod of
earth and look upon it; then 1 see that which is above, and that
which is below, yea, the whole world therein ; onely that in each thing
one property hapneth to be the chiefest and manifest; according to
which it is named ; all the other properties are joyntly therein; onely
in distinct degrees and centres, and yet all the degrees and centres
are but one onely centre; there is but one onely root whence all
things proceed.” (Mysterium Magnum, chap. ii.) In which dictum,
honest Jacob Behmen gives no contemptible statement of the ground
of series and degrees.

The lively interest which series extends to every object that comes
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within its reach, has been illustrated in a simple manner by a modern
writer. ¢ Various authors,” says he, ¢ have proclaimed the powers
of progressive arrangement and connection: it gives a charm even to
things which would otherwise be destitute of it. For example, we
see with indifference a collection of half a dozen children; but if we
learn that they are six brothers, of the respective ages of 7, 8, 9, 10,
11 and 12 years, and proportionably related in figure and height, the

rogressive connection thus made known, lends them an unexpected
interest. If three other brothers join them, of the ages of 4, 5 and 6,
and form a series connected to the first, the interest increases, and is
reflected on the three new comers : they become trebly more interest-
ing than they would have been alone. The charm will increase in
the same ratio if three more brothers of the family, of the ages of 13,
14 and 15 join the band, and form a new series, or another wing to
the centre consisting of the six first.

« If with these twelve brothers, we compare twelve other children
who are deprived of the graduated relation of brotherhood, we shall
find that the sight of the latter twelve will excite comparatively no
interest. Thus graduation gives a special charm to the most indiffer-
ent things ; and indeed the learned must have been well convinced of
this, for they all abide by Horace’s maxim: ¢ Tantum series junctu-
raque pollet, &c., (‘ So great is the power of series and connection ;’)
and endeavor in every way, to classify the details of nature and art
in degrees and series.” This is a happy and an easy illustration of
the novel pleasure which series confers upon all objects, in which
pleasure we cannot fail to see a new hope for the common memory,
of retaining, if not the present facts, at all events those more numer-
ous facts which series itself brings to light.

Before I close these superficial commendations of this weigh
doctrine, I wish to direct your attention for a moment, to the ill effects
which have arisen from the use of single methods in the sciences,
where in truth, a number of different methods are needed, proper to
each phrase and division of the subject in hand. These effects may
be shown even in that first stage of science, which consists in the col-
lection or simple addition of facts. Now what are the present facts
of physiology,and where do they come from? We answer, that they
are almost entirely the produce of the dissecting room. Hence the
doctrine of physiology is a city of the dead, a scientific necropolis.
It is true, that anatomy is the first resort of physiology; that it gives
us the bodily shapes as nothing else can do. But besides bare anat-
omy, are there no other means of exploring the body ? Are the bodily
senses to be expected to exhaust that machine, of which those senses
are themselves amongst the lowest powers ? Is there not a series of
senses of which reason is one, and does not reason deal with the ac-
tions and fruits of thin§s, as corporeal sense takes cognizance of their
passions and surfaces? Wherefore then, should the motions and
works of the different organs not furnish their own quota to the foun-
dations of physiology? It is to be observed that the uses, effects,
actions, movements or works of things, are far more richly illustrative
of their secret natures, than are their shapes or appearances. Hence
Swedenborg commences his greatest physiological treatise with these
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memorable words : “ The use, or effect,” says he, “which produces
the end, must be the first object of analytic inquiry. The nature of
the member or organ is known from the use. The use determines
what the organ is in itself, or in its own form; what it is, in series,
with other organs which are contiguous to it or surround it, and
which continuously precede and continuously follow it; and what it
is, in order, with those which are above and below, or prior and pos-
terior to it. All these, and their uses, indicate the nature of the organ
under investigation. The use and end are the first things that mani-
fest themselves ; the end being all in all in every stage of the progress
from first to last; the very soul of the thing.” (The Animal King-
dom, considered anatomically, physically and philosophically, n. 32, vol.
i, p. 33.) It is therefore the uses of things which constitute the
noblest materials for induction, and the movements which produce
them serve afterwards, by their investigation, to carry detail into our
general knowledge of the uses. As it is, however, the minutie and
subtleties of anatomy are used as instruments to invalidate our com-
mon knowledge of uses, and as the given uses are not taken for
granted, so the motions or activities which produce them, are not
inquired into, or even suspected to exist. It is therefore a melancholy
fact, that, in all physiological works, with the single exception of
Sweden borg’s, it is only the passivity, sleep, rest or death of the body
which is represented, and by no means that one distinctive endow-
ment which it possesses, of life and motion. But what, think you,
would be the condition of chemistry, if the chemists spent their time
in scraping and sawing and filing natural bodies, and looking at the
little fragments, first on the one side and then on the other, with the
naked eye and with the microscope, without trying to ascertain their
actions and combinations with other bodies, or putting them through
a series of circumstances, in which each substance can show its vir-
tues by eflecting some change in other substances, and undergoing
some alteration in its own accidental or essential conditions? Such
a collection of chemical facts might be an envied possession for the
virtuoso, and constitute perhaps no mean lining for a cabinet in some
curious man’s drawing room, but I suspect it would find a much
lower value and place in the mansion of the sciences. And so it
must be with anatomy and physiology, considered as parts of the
understanding of nature. In this regard their value is small, and
they are to be looked upon merely as incentives to some of the mildest
forms of monomania, and their votaries numbered with other collect-
ors of autographs, coins, seals, shells, and other odd or agreeable
things, which yet are far from useless for more purposes than their
owners dream.

But surely it hardly requires a word to prove, that the use of things
is what explains the form. When once we know what a thing is for,
we may see at a glance how its various parts contribute to the end.
As soon as we are aware that a chair is meant to sit upon, the induc-
tion comes spontaneously, that the feet are to support it at a certain
height corresponding to our own; that the back is to lean against;
that the arms are for rests to the human arms; and so forth. But
without a practical knowledge of the use, an arm chair would be an
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inscrutable mystery. Still more so if we became impatient with it,
and anatomized it to discover its purpose; and still more so, if we
followed the microscopists, and sought its secret by resolutely planing
it into fine shavings. Not, however, that the most searching analysis
is wrong, after the common use is so laid hold of that we can retain
it throughout; in which case, even the microscopical view becomes
beautifu?ly illustrative of the general truth, and indeed necessary to
its fulness.

I wish to infer from these remarks, that the investigation of nature
requires a series of methods, and also that the effects and uses of liv-
ing bodies are the first points for analytical inquiry, according to that
gospel truth, “by their fruits ye shall know them.” For actions de-
monstrate the inner being, but shape is an appearance which represents
but a single position and a moment of time. 'There is as inuch dif-
ference between the study of uses and the study of mere shape, as
between our knowledge of a man from bhis full lifetime, and our
knowledge of himn from a portrait or a statue.

Among the present fruits of the doctrine of series and degrees, as
wielded by the master mind of Swedenborg, we may enumerate the
establishment of many facts, which have been for thousands of years
no more than transient and untenable intuitions in other hands.
Such, for example, is the real existence of the elemental kingdom of
nature, which Swedenborg was the first to demonstrate. Such also
is the real existence of the spirituous and nervous fluids in the animal
body, or the higher parts of the blood series; which, although long
felt to be ratioually necessary in the sciences, continually eluded the
human mind, and perished over and over again in the pits of scepti-
cism, until the hand of series led them to a throne where they are
supported by all the facts and substances of the human organization.
In many and many cases too, the doctrine of series led this author to
discoveries, to which even the most speculative geniuses had never
inclined, nay, to which the poets themselves, the early chanticleers of
scientific truth, had given no voice in all their salutations of the
morning. Sach, for instance, was the doctrine of the animation of
the brain, synchronous with the respiration of the lungs, the greatest
psychical and physiological fact of our bodily existence, and indeed
the first fruits of the soul’s intercourse with nature. Such also was
the discovery of the office of the respiratory movements, in supplying
motion to all the organs and parts of the brain, or in distributing the
attractions of all things in the body, according to their destined uses.
The latter doctrine, of organic gravitation, is indeed one counterpart
to the Newtonian discovery of imaterial gravitation ; and even more
suggestive and useful to the mind than the magnificent generalization
of our great countryman. For it not only demounstrates attraction,
but dives to its proximate and remote mechanical causes, in the spira-
tion of those atmospherical and ethereal correspondents, the lungs

“and the brains.

The law of series also tends to the catholicity of knowledge, and
by causing us to expect the truth, not of one, but of a variety of the-
ories, each be it observed in its proper place, it inclines us to look
away from controversies, and to believe that other inquirers, and above
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all, other ages, may have been right in their particular statements, and
may deserve to have a few keys allotted them in perpetuity in the
grand harmoneon of scientific truth. Miserably indeed have we failed
bitherto, in our acceptance of well-meant efforts and bright intuitions
different from our own. Even at present the labors of past centuries
are thrown away as so much waste paper, although we are forced to
admit that the genius of former times was in no way inferior, but in
some respects, and especially in the grasp of large, and what we often
wrongly call vague truths, more than equal to our own. But a time
may yet come when the law of series shall reconcile the vortices of
Kepler with the gravitation of Newton, and the mechanico-philosoph-
ical truths of Aristotle with the laws of motion so rigidly proved, and
. 60 hardly insisted upon, in modern times; when flesh will cover the
dry bones of mathematics and mechanics, and flexibility and beauty
aud common sense will not be thought irrecencilable with exactness
of knowledge.

But if the law of series is equivalent to the order and distribution
of nature, or to the form of things, the question still comes, what is
the genuine matter and substance of the sciences? For laws and
forms imply things or substances; and principles or beginnings are
even more important than series or derivations. It is very obvious
that the advancement of the human mind in the right direction, is the
ouly ultitnate end which can be alleged for the cultivation of the sci--
ences, and therefore that they are formed primarily, for the use of that
which is primary in man. Were it not so, it is inconceivable that
man could have any end or motive for their prosecution. Now this.
simple truth involves an answer to the question I have just propound-
ed, and if logically.analyzed, yields the proposition, that the ends of
man are the euds of science, and even of nature too, so far as nature
can be represented to the human faculties. In short, I conclude from.
it rigidly -enough, that the complex of human purposes, ends, affec-
tions or loves, is the origin of all knowledge of creation; the one
principle of science; the impulse of human intelligence; the end of
every subject which the mind can entertain. To put the matter in a
light which is familiar to all of us, the human affections, as the
veasels of divine goodness, are the ends of the created universe.

I am well aware that many philosophers have been so amazingly
cautious, as to suspend their judgment on this theme, and to refuse to
start with a belief that every thing in nature has its purpose. This
was practically the case with even the great Lord Bacon, who did
his best to discredit the doctrine of final causes in the sciences; though.
he claimed to have pretty distinct ends in writing his own books, and
valued his labors precisely in proportion as those ends pervaded them.
But as the abnegation of ends from nature, has led to nothing vala-
able in the sciences, we may pass it over without any other refutation
than comes from the success of the opposite course, which is indeed
proved to be true by deductions answering to the totality of things.

The idea of an end in nature comes of course from the structure
of our own minds. We feel and know that in all our bodily actions,.
in all our thoughts, there is some end, or in other words, some pro-
posed delight, and therefore, when we look upon things as the creation
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of God, our whole being affirms that He also had an end in produ.
cing them. As then, the first conception of nature as an end, springs
from our own created minds, so must all the further suggestion which
we obtain of ends, be derived from a further knowledge of the ends
in ourselves. Or to put the assertion in another form, the analysis
of the human loves, as they manifest theinselves in fact, is the anaiy-
sis of every general idea of purpose, end, affection, passion. Thus
the friend, husband, father, citizen, in performing their ends and fune-
tious in their respective capacities, are actually working in and with
the principles of creation, and the springs which move them are, as
matters of knowledge, the very fountains of universal sciences. Hu-
man ends are the only ends which are by possibility cognizable to
man. Therefore if these are substantially heterogeneous to divine
ends, it is in vain to expect that the sciences can have any soul cor-
responding to the principle of things; for in this case we are shut up
in an under-ground dungeon worse than intellectual idealism, and
fenced away not merely by walls, but by hearts of stone from the
knowledge and influence of the living God.

This brings us to another part of the doctrine of ends, namely, the
connection or ratio between the divine and the human. Ihave alread
just anticipated the importance of this connection in the study of the
sciences. We maintain that it i3 useless to investigate nature, unless
there be a purpose to nature, and this notion of the purpose we gain
from our own lives. But what right have we thus to transplant our
‘human faculties into creation, or to attribute them by analogy to
‘God? I waive the theological answer to this really frivolous ques-
tion, but in the name of the sciences I reply, that man has no chaice
left in the matter; that if he affirms that nature is good for any thing,
that it means any thing, that by mechanical evolution it answers any
purposes and presents any effects, he thereby necessarily attributes
human ends, or what is the same thing, humanity, to its author.
Ends not human mean nothing for man. If, after this, scepticism
insinuates itself without being immediately repelled, the sciences ex-
pire in vacuo, and the given subject must be commenced anew, or
abandoned altogether. [ look upon it therefore, that the doctrine of
the Divine Humanity, of the real and independent Manhood of God,
is the very beginning and root of all knowledge of nature, and that
whatever exceeds this doctrine, and whatever falls short of it, is an
error and perturbation in scientific first principles, which must vitiate
the mind, and carry it awry into a wide limbo of foolishness and
corrupt imaginations. So inestimable in its wnerely scientific value is
the historical fact of the incarnation, and the doctrine that in Jesus
Christ dwells all the fulness of the Godhead bodily, that it is this fact
and doctrine alone, which can make finite man an authorized “ min-
ister and interpreter of nature.” ’

It may easily be foreseen, that these new principles made known
in the writings of Swedenborg, and which, under his application,
have brought to our doors such an abundant harvest of usctul traths,
will be far from acceptable to those who have been busied for ages,
in reducing knowledge and the knowing faculties to a state of bony
hardness and mineral outline; who have been mistaking the lowest
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generals for the highest universals, and leading the descent in the -
gravitation of the human mind towards the centre of cold death and
stifiness in the mathematical point. All the mysticism which they
think they have avoided, comes before them again like the apparition
of a murdered man, when they see the first shadowy figure of these
human truths.
“'The times have been,

That, when the brains were out, the man would die,

And there an end ; but Now, they rise again,

With twenty mortal murders on their crowns,

And push us from our stools.”

The fact is that even now, the temple of science with its cold pave-
ments and pictureless walls, is haunted by strange presences and un-
accustomed fears; and what is remarkable, it is not the so called
mystics who are afraid of the future, or at a loss under the new cir-
cumstances, but the superstitious dread and shrinking are confined
to the matter-of-fact men, to the sceptics, and the positive atheists.
And perhaps if it were well looked into, it is these classes who are
the genuine mystics after all. For though they have lost the play of
wisdom, they still retain its gravity. They clutch reputation where
still they profess to have nothing tosay. They build upon denials as
discoveries. To all human questions they answer— Mum! Where
does the human race come from ?— Mum! Why is it here? — Mum !
What is its destination? — Mum! What are the causes of all phe-
nomena, or of any one phenomenon? Again,— Mum! Certainly
they are the most mysterious gentlemen possible, — these Comteists,
sceptics, men of positive science, and hardheaJed mathematicians.
The votaries of theological mystery are not half so mystical ; for they
believe that all things will be cleared up in another life ; that there is
a proper time and place for explanation, ouly not here or now ; but
_the positive-science-mystics believe in everlasting mystery. Mystery
is their God, their ultimate end, the very substance of their world.
They are inexcusable in their dislike to unintelligible dogmas, which,
so far as they are self-contradictory, involve negation and mystery
similar to their own. For as opposite statements neutralize each
other and amount to nothing, so those who believe in nothing, are
wrong in discarding their own belief when it is thus drawn out jn
equivalent formulas.

But if the reasons I have adduced be not sufficient to invite us to
a study of the sciences on the principles of Swedenborg, there is one_
thing left which may show the expediency of such a step. Existing
methods have had their full trial, and have assuredly failed to conduct
any man to the threshold of an integral doctrine of nature. We have
tried for instance, by putting our brains aside, to attain a pure doc-
trine with which our own personality should be unmixed ; and the
experiment has had no results. We have tried to leave out our com-
mon knowledge of order, and to present our minds as white paper to
nature, and the effect has been mere sensation, such as animals also
may enjoy. We have tried to smother the human heart, to put love
out of the universe, to obliterate ends from nature, and science has
become hideous in its stark coldness, or a dry mummy, best when
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dryest. We have proved by experiment, the tyrannous pedantry of
simplistic views, and the impossibility of gaining truths from the in-
action of things, as of gaining self-knowledge from the mind, when
paralyzed for the investigation of consciousness. All these modes,
and many more, lrave been well explored and experimented, and they
have all failed to give an account of the creation. But what has not
been done hitherto is, to begin fairly with our given endowments ; to
make the whole education of practical life the basis of our theoretical
reasonings ; thus to go from the known to the unknown — from the
common uses of things to the mechanism of their causes, and so to
their universal uses; to adopt all the facts of nature’s history as the
ground of induction and deduction, including of course Christianity
as a part of knowledge and experience; and having once well recog-
nized the plane of facts, rigorously to exclude scepticism from the
very foundation, and without affronting fair doubts, to make them the
menials and not the masters of inquiry.

Nor do I think we are asking any thing foreign to the orthodox
spirit of the sciences to grant, when we require that all great facts,
truths, means and goods shall pro tempore be taken on their own val-
uation, that once at least, their deductions may be tried, and their
agreement with creation thoroughly tested. If I am not mistaken, it
is the ordinary path of knowledge, that consequences and conclusions
should be drawn from assumed principles, to prove or disprove the
value of those principles, as well as to arm the sense and the mind
for new observations. Let us then try what the effect will be, if we
suppose, for this inquiry’s sake, that the revealed or Human God is
the author of nature; that every thing in nature has an end in Him,
and that these various ends are human, and may be known analo-
gously from our own affections; that order is the path whereby the
Divine Being distributes the creation of ends, and that this order
consists of series and degrees, the recognition of which, in their man-
ifold functions, constitutes the one method of the human understand-
ing ; also that the senses are the basement of the whole mind as well
as of each of its faculties, absolutely necessary to the fulness of ex-
istence, and capable of representing the inner man with all his wants,
nay, intended to give matter and body and ultimate delight and mo-
tive to the degrees and series of the higher elements of our constitu-
tion. Let us, I say, take for granted these intelligible data, and rea-
soning down from them, at the same time that we are reasoning up-
wards somewhat after the present fashion from isolated particulars,
let us see whether any light will visit the darkness of the sciences, or
whether the failure of this last resource will prove that the creation is
indeed irreconcilable with the mind of man. Of the final success,
however, of such a trial, about to be commenged, as I fondly hope,
by this scientific Association, it is impossible for us to entertain the
slightest doubt. Already, in the vista of a clear futurity, we contem-
plate its fruits. Already we see intellectual atheism without a foot
of earth to support it, ceasing its weedy presence from the fair estates
of philosophy; and the knowledge of God, vainly declared impossi-
ble, constituting the summer ang blessing of the sciences. We see

the chains of inveterate controversies unriveted, and the multitude.
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of words which foments anger and perplexes understanding, dies into
silence before the measured sounds of the day of works. We see the
buman heart released from the tightness of cruel suspicions, and filled
with sunshine by the possibility of regeneration, confidingly pro-
claiming its real wants as prophecies and promises of a future life,
both here and hereafter; and finding in nature an instrament divine-
ly accommodated for giving the full natural development to the soul ;
consequently in science an object and an office as noble as the co-
operation is noble to so great an end. 'We see the intellect taking its
stand in its new centre, to trace the laws by which the universe re-
volves around humanity ; to calculate the power and immensity of
principles, bright even to the senses, though hitherto known but as
points in our sky ; to follow their outgoings without timidity, swiftly
and safely, through myriads of series; but always leaning on use as
the reason of things, and offering its gains without reservation for the
service of our actual and moral life. We see the imagination, livelier
and bolder than of yore, animated by the spirit of truth, and pouring
its lifeblood through the memory; and the memory no longer surfeit-
ed or starved, but accurately ministering to our edification out of the
choicest produce of experience, and nourishing philosophy with the
entire variety of the world. We see the growth of a natural pleas-
ure in the sciences, which shall render the universal memory tenacious
for valid general knowledge, just as the pleasures of learning hereto-
fore have given strength and retentiveness to a few memories for par-
ticular facts and details. Finally we behold the senses, filled with
perceptions luxuriant as tropical vegetation, yet without a tangle in
the romantic multiplicity of their objects, continually receiving fresh
stewardships of observation, and a larger income of delights, from
the growing needs and affections of the soul. Such to say very little,
and that little on the least fruitful or the intellectual side, is what
must be expected in a Providential world, from the principles of
knowledge correctly apprehended, and well applied to nature. Such,
in hope overcoming fear, is the proximate end of which I look for the
beginning from the members of this Association., Your work is be-
fore you, grand yet definite. To give the human race intellectual
food when the old means of sustenance is failing ; to make the basis
of mental life alike for all, suflicient for all, and better for all ; to be
the missionaries, not of words or dogmas, but of methods and benig-
nant arts ; neither of cajoleries nor anathemas, but of desired Pros-
perity ; to marry the universe to the understanding, and connect all
things, by human uses, with the Divine Humanity — this, at the very
least, is the meaning of ¢ the study, development, and dissemination
of science, upon the philosophical principles of Swedenborg.”

Business has an honorable aspect, as being opposed to idleness, the
most hopeless offspring of the whole progeny of sin; but, if business,
either professional, commercial, or political, absorb the affections;
" if it cherish covetousness; if it engage the mind in ambitious
pursuits, it may be as dangerous as its more inconsiderate and
frivolous rival: the grand evil of both lies in the alienation of the
heart fromn God.



FORCES AND TENDENCIES OF NATURE.

BY W. H. HOLCOMBE, M. D.

From the pages of History, we learn that Religion after Religion
has sunk into oblivion, as the advancement of knowledge prohibited
a longer imposition upon the credulity of mankind. A comparison of
theoretic principles with the positive phenomena of nature, must be
the touchstone of the truth of every system. Even the great Church,
which rescued Europe from the hand of the barbarian, and which has
torn down some altar of idolatry in almost every nation, exhibits
manifest symptoms of approaching decay. Her advocates shrink with
distrust, from the advancing strides of Geology, Chemistry, Physiology,
and Magnetism. Every new discovery lends its aid to refute some
cherished theory, or to call in question the rationality of some favorite
doctrine.

In every age, there have been deep and bold thinkers, who, ac-
knowledging only the supremacy of reason, have plunged into the
abyss of Atheisin, rather than wear the shackles of inexplicable dog-
mas. To such minds we earnestly appeal, and declare that the mar-
riage between Philosophy and Religion has at length been consum-
mated. Systems of Religion have been founded upon the hopes, the
fears, the passions, and the ambition of man. Some have allured by
the grant of sensual gratifications; others have attracted by the dis-
plays of pompous ceremony. One has bewitched with venerable
traditions, instinct with the poetry of romance; another has beguiled
with the radiant charm of ldealism. But thé massive pillars of nat-
ural science support the beautiful temple of the New Church The-
ology. Let gigantic minds penetrate yet more deeply into the abstruse
questions of Mathematics and Astronomy ; let the Chemist experi-
ment, the Anatomist dissect, the Physiologist investigate; let the
Geologist rend the mountains and disembowel the earth, in search of
the granite records of the world’s history; every earnest and successful
investigator of nature is a chosen workman, unconsciously strength-
ening the deep and broad foundations of the New Jerusalem.

‘We propose to consider the system of Swedenborg as an hypothesis,
for the explanation of all phenomena, spiritual and natural; and to
see what support is afforded it by the more recent scientitic discov-
eries. The Swedish philosopher lays down the following axioms, as
part of the fundamental principles of his system.

1. The Infinite Divine Liove, which is spontaneously outflowing or
self-communicative, is the end of creation, while the Infinite Divine
Wisdom is its cause.

2. The object which the end contemplates, and in which it rests, is
the production of a being formed to reflect the image of his Creator,
and to reciprocate the Love from which he originates.

3. A spiritual sun, representative of the Lord, is the proximate
cause, medium, or agency, by which the creation is effected.

4. This sun, by successive outflowings of its own substance, created
(M)
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spiritual atmospheres, spiritual earths, spiritual forms, all having ref-
erence to a perfect spiritaal form, recipient of life from the Lord, and
which, thus animated, constitutes the human soul.

5. The ultimate effect of creative power is to produce inert matter,
to serve as a perpetual basis to the spiritual superstructure.

6. This inert matter is moulded into natural forms by spiritual
forces,and thus every thing natural corresponds to something spiritual.

We thus assume an organization of the spiritual world, and contend
that the organization of the natural world is similar and correspond-
ent. We go farther: we believe that the true path to scientific dis-
covery lies in the study of the spiritual laws of the Universe. We
accordingly lay down the following propositions in natural science,
as corollaries to the above spiritual propositions, and we deem them
as necessarily susceptible of proof.

1. The ultimate plane of nature, or primordial substance of the
world, is perfectly homogeneous, and nothing can be predicated of it
but inertia.

2. The so called forces, Light, Heat, Electricity, Magnetism, &c.,
are not natural entities, but only different vibratile conditions of the
same primordial substance, so that all forces or causes are necessarily
spiritual.

3. All of these vibrations or undulations, being the material corre-
spondents of spiritual force, must emanate from the natural sunas a
centre.

4. As the forces of Deity, returning to himself, produce the spiritual
buman form, the central object of creation, so it must be the corre-
spondent tendency of matter to produce the natural human form.

5. As a particular expression of this tendency, all orgauizable
matter, passing into the organized state, must exhibit the forinative
activity impressed upon it, by developing from-the circumference
towards the centre.

1st Prop. All philosophers agree in ascribing to matter inertia, that
is, no tendency to move, oxcept on impulsion, and no disposition to
stop, when impelled. The first clause of this definition expresses the
entire want of vitality in matter, per se, and the second shows that all
forces are inherently infinite, because representative of the will of
God. Chemists have reduced the materials of the world to fifty-four
clementary substances. But each of these substances is an aggre-
gate of a number of ultimate atoms. Upon this atomic constitution
of nature, we wish to impress the character of homogeneity. Now
it is the tendency of modern Chemistry to show, that the so called
properties of bodies result, not from the different nature, but from the
diferent arrangement of their atoms. This inference has been de-
duced from such facts as the following. Whatever variations the
specific heat of substances present, that of their ultimate atoms ap-
pears to be uniform. Diamond, charcoal, and cotton are alinost en-
tirely composed of pure carbon, so that the same atom may make
very different impressions upon our senses. Berzelius declares that
most of the elements may be made to assume conditions, in which
their properties are entirely altered. All chemists agree that two or
more substances, consisting of the same elemeuts in the same ratio,

4
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may exhibit chemical properties entirely distinct. Draper has made
chlorine pass from a state of high activity, into one of complete tor-
por, wherein all its properties were lost. Gay Lussac and others
caused chlorine to displace hydrogen, atom for atom, in an organic
compound, the former gas taking on the functions of the latter, al-
though its habits and general properties are so very dissimilar. Du-
mas concludes that these facts indicate, that all chemical phenomena
originate from the same cause, and in due time may be generalized
under one common expression. For many similar facts confirmatory
of our position, see an interesting article on the Present State of
Chemical Philosophy, in the British and Foreign Medico-Chirurgical
Review, for April, 1848.

Therefore a difference of properties is due to a difference of atomic
arrangement. But all arrangement involves the idea of an arranging
force. Inertia prohibits the supposition that such force is intrinsie.
It is therefore extrinsic. Consequently nothing but inertia, the syno-
nyme of death, can be predicated of matter. Natural substance was
produced from spiritual substance, not by continuity, but by a discrete
degree. We will illustrate the mode of its creation as distinctly as
possible, by a quotation from the New Church Quarterly Review, No.
3, 1847. « The spiritual atmospheres are discrete substances, or most
minute forces, radiating from the spiritual sun. If now, we suppose
the act of creation to be impossible in any lower degree, without the
production of a minimal substance deprived of life, there is no diffi-
culty in conceiving any given point of the supposed ray to have its
interior activity withdrawn: in this case, there could be a play of
life around it only, and its superficies being compressed and fixed, its
motion could describe natural spaces or times; that is to say, it
would become the first finited ens of the natural world.” A number
of such finites constitutes the primordial substance. We conceive
the result of this withdrawal of interior activity, to be analogically
represented by the condensation of an aeriform substance, to the liquid
and solid or less active conditions, by the abstraction of its heat, as
the Chemist would say. ’

Before the spiritual activities acted upon this primordial substance,
the earth was truly ¢ without form and void.” A particular arrange-
ment of atoms was the material result of these spiritual activities.
Different activities produced different arrangements, and consequently
different substances and different forms. The primordial substance
does not come within the cognizance of our senses: spiritual forces
have modified it before it enters the range of our perceptive faculties.
But this does not controvert the ultimate fact, that the globe, the
earth, the crystal of a salt, the leaf of a plant, the brain of an ani-
mal, are different atomic arrangements of one substance, and as far
as their own inherent properties are concerned, equally dead and inert.
The human form itself is only recipient of life.

2d Prop. Philosophers speak of Heat, Light, Electricity, Magnet-
ism, &ec., as the causes of the visible phenomena around us. The pro-
visional assumption of the material or corpuscular theories, for facility
of illustration, has fostered this misapprehension. From the high
vantage ground of our spiritual hypothesis, we are prepared to assert,
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that the imponderable agents of modern philosophy have positively
no individuality : that they are mere names given to motions in dif-
ferent media, to the causes of which motions, natural science can
never penetrate, because they lie beyond the sensual ken in the spirit-
ual world. Al things originate in motion, and manifest themselves
by motion. The primary motion we may suppose to be an arrange-
ment, or relative disposition of atoms. According to the degree of
condensation which the arrangement evolves, we have different auras
or media. We readily understand the meaning of the terms, solid
mediam, liquid medium, gaseous medium, ethereal medium. Now to
the motions of the atoms occurring in these media, philosophers have
given names, which many minds are content to receive as the causes
of observed phenomena. We are not without the sanction of distin-
guished authorities for our position. Any recent and full work on
Physics will show, that the vibratory is fast superseding the old molec-
ular theories. Arnott says, “ Many philosophers hold that Heat is
merely an affection, or state of an ethereal fluid, which occupies all
space, as soun- is an affection or motion of air, and that the sun may
produce the pnenomena of light and heat, without waste of its tem-
perature or substance, as a bell may, without waste, continue to pro-
duce sound.” Light is an analogous undulation in a medium, the
length of the wave determining the color, and its velocity determining
the brilliancy of objects. Professor Draper, of whom America is so
justly proud, remarks: “ The cause of Light is an undulatory motion,
taking place in an ethereal medium. That such a medium exists
throughout all space, seems to be proved by a number of astronomical
facts. In this elastic medium undulatory movements are propagated
in the same manner as waves of sound in the air. It is to be clearly
understood, that the ether and light are distinct things: the latter is
merely the effect of movements in the former.” Again, in speaking of
the chemical power of the solar ray, he says, ¢ Every thing seems to
indicate, that soouner or later, all these principles will be reduced to one
of a more general nature, or that they are all modifications of move-
ments taking place in the ether”” The electric “fluid” would appear
to be most refractory to our annihilating process. But a distinguished
votary of science, Dr. Hare, of Philadelphia, says, «I find it necessary
to abahdon the idea, that there is any transfer of imponderable matter
during electrical discharges.” He attributes the phenomena to a suc-
cessive change in the state of polarization of the atoms which make
up the conducting matter. In his article on galvanic ignition, we find
the following sentence : “ The phenomena under consideration, though
irreconcilable either with the theory of one, or that of two fluids,
agrees with the idea of waves of polarization, moving from the centre
of the generating battery to the extremities.” We dismiss the sub-
ject of magnetism, with the statement that the solution of the elec-
tric and magnetic problems is analogous.

Thus, by the process of exclusion, we have logically limited the
materialist to an indefinite mass of inert matter, and to a series of
vibrations perceptible, but to him inexplicable. He must deny the
connection between cause and effect — yea, the very existence of a
causative principle, or he must admit a formative force, prior, supe-
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rior, and beyond the natural world. To the New Churchman these
undulatory motions are possessed of beautiful significancy. They
arc the material correspondences of spiritual forces, lowing through
the spiritual sun, from the Divine Being. They are ever-prescnt mir-
rors, which reflect to his eye, the Love, the Wisdom, the Unity, the
Infinity of his Creator. Spiritual forces produce spiritual media, spirit
ual vibrations, spiritual forms, and by influx into inert matter, corre-
spondent natural media, natural vibrations, natural forms. The sci-
ence of Correspondences flows as an obvious deduction from this
fundamental truth. We perceive how allusions to natural objects in
the Holy Word have internal and spiritual meanings. We see that the
material universe is the basis or continent of the spiritual universe,
perpetual in duration, ever changing in form. We get a clearer in-
sight into the union of the soul and body, and into the holy mystery
of the Incarnation. We become convinced that the particles of our
material body, having fulfilled the purpose of their aggregation, can
never be translated from this natural sphere, but must enter succes-
sively into new combinations, mineral, vegetable, or animal, forever
and ever., We are immutably grounded in a belief in the Immor-
tality of the Human Soul.

3d Prop. Swedenborg says, that the sun is the seat of pure fire.
By this we understand him to mean, that there, the action of spiritual
forces upon inert matter began, and is perpetually at its point of
greatest intensity. Accordingly, from the sun, as a centre, radiate
undulations which modify the primordial matter. SirJohn Herschel, in
his Astronomy, page 201, refers to the sun’s ray as the ultimate source
of .heat, light, electricity, terrestrial magnetism, chemical compositions
and decompositions, vegetable vivification, geological changes, and
even volcanic activity. But it may possibly be objected, are there not
terrestrial sources of each of these phenomena? .

The German language has appropriately given the feminine gen-
der to the word, sun; for truly it is the mother of all things, having
created them of her substance, borne them in her bosom, and in-
vested them with her properties. The nebular hypothesis, ascribed to
La Place, but really due to Swedenborg, irresistibly maintains that
each planet was stricken off from the sun by a centrifugal force, at a
period when the solar mass extended to the present orbit of that planet.
Our globe is a miniature sun, as.a seed is a miniature plant, and a
feetus a miniature man. Not that our earth will grow or develop into
a sun, but it retains the potentialities which existed in the circumfer-
ence of the sun’s disk, when that circumference was ruptured, con-
glomerated into a minor sphere, and commenced an independent mo-
tion. Accordingly it has thrown off its own satellite, and a minia-
ture earth revolves around it, and illumines its night. Accordingly,
its central heat is so great, that our metals are liquid at the depth of
five miles, only 1-800th of the distance to its centre. By virtue of
these sun-brought potentialities, we are enabled to develop what we
call artificial Heat, Light, &c., but the sun immediately or mediately
is the origin of all. But how insignificant are these to the stupen-
dous direct influences of the great luminary! Even when they are
produced, they are always propagated from a centre, thus betraying
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their origin by imitation, or repetition of their archetype. The centrif-
ugal tendency of natural vibrations harmonizes accordingly, with the
centrifugal outflow of the Operative Energy of the Divine Nature.

4th Prop. Geological researches have scouted from the domain of
reason the puerile idea, that the solar system was created in six days.
Of the period of time, which separated the appearance of the first
primordial atom from the birth of our planet, at the circumference of
the nebular mass, the mind, possessed of no data, can form no con-
ception. It is equally bewildered in its attempt to grasp the course of
centuries, which elapsed during the condensation of the globe, and its
elaboration into a habitable form. The mineral kingdom existed in
its manifold complications for ages, before the production of the first
vegetable germ. It bears on its imperishable front the daguerreotype
impressions of plants, the mastodons of Botany, which flourished
in their mephitic atmosphere, and died long before the evolution of
the first animal form. Suvbsequently, gigantic reptiles and more
gigantic quadrupeds, the commonplace beings of pre-Adamite eras,
prepared the way for animal races more subserviont to the necessities
of man. Age after age, in beautiful succession, these animated
forms arose, each more perfect than its predecessor, because more
nearly approximated to the archetype form of the Universe. At
length, the central object of all the multiplied cares of nature appears
upon the stage, so admirably fitted for his reception. Thousands of
years have passed away, and hundreds of millions of his progeny
cover the face of the globe. We are struck with the wonderful order,
in which this extended development proceeded. The amorphous
material of the mineral kingdom gradually divided into the three
palpable forms of nature, solid, liquid, and gaseous, bearing in its
bosom the constituent particles of every form which has ever ap-
peared. Three of its elements, oxygen, carbon, and hydrogen seem
possessed of a range of affinities almost infinite. These, by their
diversified combinations, constitute the vegetable kingdom, which was
the intermediate agent to break down and decompose the inorganic
masses, and to elaborate the materials requisite for the construction
of animal tissue. Vegetables metamorphose the mineral elements
presented to them, into albumen and fibrin, ready by their combina-
tions to compose an animal body. Philosophers have been greatly
bewildered, in searching for the starting point and moving principle of
organization. Considered simply as a question for solution, the ar-
rangement of a crystal is as wonderful as the petals of a flower, or the
mechanism of an eye. We do not believe that lower forms develop
continuously into higher. Still less do we believe that the hairy,
grinning, speechless: ape, living on fruits, and fleeing in terror from
the beasts of the forest, was ever transmuted into erect, rational, de-
vout, progressive, creative Man — who has laden the ocean with his
vessels, and dotted the continents with his cities. But to refute this
theory, we are bound to account for the remarkable anatomical resem-
blance of the inferior animals to the Human Form.

The spiritual world is a world of uses; spiritual forces therefore,
which produce natural forms, produce them as forms of uses. We
maintain, that when a spiritual force acts upon matter, it eliminates



30 FORCES AND TENDENCIES OF NATURE.

from that matter, a form of being or use, such as its state of prepara-
tion (dependent upon many collateral circumstances, all however reg-
ulated by spiritual laws) enables it to assume. Now all spiritual
forins have a reference to the highest spiritual form, viz.: the spiritnal
body of man. All material forms must evince a corresponding ten-
dency to present the human form. At any given era of the world,
the causative principle will develop a form more or less approximat-
ing to the human form, according to the degree of capacity in the
material for taking on the human form. Thus at one time, an oyster,
at another, a fish, at a third, a quadruped was produced! The ap-
pearance of the ourang outang, only indicated that the time for the
creation of man was drawing near. No being can possibly be cre-
ated, until all the collateral forms of uses necessary to the full per-
formance of its own use, have been created before it. Man crowns
the pyramid of animated nature; for his use, therefore, direct or indi-
rect, all things were created. The three kingdoms contribute to the
formation of his body; the auras of the world vibrate for the instrac-
tion of his rhind. He rends the bosom of the mountains and marches
on the surface of the sea. He gathers around him the animals he
chooses, in mute dependence, to lighten his labors or enhance his
pleasures. He brings down the chamois from the cliff, and the eagle
from his eyry. He hunts the wild beast for his sport, and pursues
the huge whale for his profit. He measures the courses of the comet,
and marks the path for the obedient electricity. Yea, the very poi-
sons, which might destroy him immediately, are made to assuage bis
pains and to cure his diseases.

These views are strikingly supported by a study of the growth of
the human embryo. It passes through many transition stages, each
of which Natural History can recogunize as a permanent one in some
order of inferior animals. So that the animal kingdom, from lowest
to highest, is a living tableau of the different transient stages of ha-
man development. Truly, when the ancients declared that man was
a microcosm, or miniature of the universe, they gave us a broken ray
of that sun-like philosophy, which illuminated the pure ages of the
world. The mineral, vegetable, and animal kingdoms, therefore, may
be represented by three circles, one within another, all of whose radii
converge to a common centre, which is occupied by the natural human
form. ’

6th Prop. To understand correctly our fifth proposition, a distine-
tion must be drawn between growth and development. Inanimate
objects grow by accretion, but can present no traces of development,
—that is, of a definite arrangement of organs, subservient to certain
purposes.  The development and growth of living beings are things
entirely different. Development is the appearance of an organ in an
amorphous material, susceptible of organization. Growth is the in-
crease in volume and weight of an organ already developed. Devel-
opment is the punctum saliens, the starting point of natural form.
Growth is a mere provision for the extension of that form. The
former is evidently a much more wonderful phenomenon than the
latter.

Recent physiological researches have shown, that every organized
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being is developed from a primary cell, ovule, or vesicle. St. Hilaire
and Serres, two of the greatest names in medical literature, promul-
gated the law of centripetal formation, viz.: that the exterior organs
are formed first, and the most internal last. We translate verbatim a
brief suinmary of their extended labors from Marchessauz’ General
Anatomy, a French work of standard value: ¢ At this stage of devel-
opment, we notice a fact, which confirms, with irresistible power, the
doctrine of the centripetal succession of organs. Every germinating
vesicle consists of three concentric layers or lamine, differing in na-
ture. Of these, the external or serous, always begins to organize
first, and from it arise, successively, the spinal cord, brain, vertebre
cranium, the organs of sense and their dependences. When the ex-
ternal lamina has thus sketched out the forms of the organs of ani-
mal life, the middle, -or vascular lamina, commeunces in its turn, and, in
a similar manner, marks the outlines of the peripheral vessels, vens
cavee, aorta, and heart. Up to this period, the “internal or mucous
lamina has been inactive, but now its movements begin, and we see
it successively delineate the elementary canal, the lungs, the glandular
system, liver, spleen, pancreas, &c. This order is invariable: not
only upon one occasion, but universally, does nature proceed in this
manuer.” Professor Jackson, of Philadelphia, thinks that this view
is confirmed by an appearance, in some malformations, of the nervous
system. Although the central portions may be imperfect or even
absent, the peripheral expansions are normally developed, showing
that after the periphery was formed, an arrest of development took
lace.

We might here point out the centripetal formation of the planets
of our solar system, from Le Verrier or Neptune, to Mercury, as
plausibly maintained by the nebular hypothesis. We might show
that the geological strata of the earth were successively formed at its
surface, were ruptured and deposited according to their specific grav-
ities. 'We might prove that the human or vegetable mould we tread
on, has been concentrated from the atmosphere above us. We might
refer to the progress of crystallization from the surface towards the
centre of mineral solution. But we forbear a minute consideration
of these subjects, from a fear that more cautious and philosophic
minds might regard the analogies.as remote, unwarranted, or fanciful.
But whether the theories, merely suggested, be tenable or not, the
general truth of the centripetal development of organized beings,
enunciated in this proposition, is incontrovertible.

Collecting under one expression, the attraction of gravitation, at-
traction of cohesion, chemical affinity, conatus of crystallization, vege-
tative force, vital principle, &c., and denominating them the tenden-
cies of nature, and giving to undulatory motions the provisional term
of forces of nature, we may boldly lay down the principle — that the
rorces of nature are centrifugal, and the TENDENCIEs of nature cen-
tripetal. A beautiful equilibrium between these powers retains, per-
petually, the earth in its orbit, the sun in its station, and the whole
Univesse in a chain of sublime connection. From the Divine Being
all things proceed: to the Divine Being all things tend: God is All in
All
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By a survey of such striking analogies, the New Churchman is
enabled to render a reason of the faith which is within him. Or if
he prefer to avoid disputation,and to concentrate his attention on the
sublime articles of his creed, his mind will subside into that calm and
dignified philosophy, whose enchantment. no scoffer can break, indis-
posed to assail the opinions of others, but immutable in its own.

Many generous and gifted spirits, during the middle ages, spent
their lives in the chemical laboratory, in quest of a fabulous stone
which counld transmute the baser metals into coveted gold. But the
receiver of New Church Theology is possessed of a talisman, far
more potent, far more wonderful, which the more he uses, the more
powerful it becomes; a talisman which can convert the commonest
objects of lifle— the pebble at his feet, the snail in his path, the dew-
drop on the flower —into spiritual truths, which will nourish his
spiritual body, enlighten his understanding, and purify his heart.

DELIGOTS OF GRATITUDE. ' .

Tur cssential delight of gratitude can be known only to the regen-
erate mind, which acknowledges at heart all things as gifts from God,
even privations and sufferings, which in their progress will unfold to
the true Christian their hidden treasures. Gratitude is a never-failing
source of delight, by making every enjoyment a blessing from Provi-
dence, whose goodness often overpowers the fecling .heart. The re-
generate mind sees in its existence a source of eternal praise, and is
deeply sensible that the Deity who gave life, gave it for happiness;
and, lest erring man should mistake his way, gave laws and regula-
tions for its attainment, which are infallible.

Contentment and gratitude are inseparable companions; the former
shuts the door against anxieties, while the latter opens the gate of
delight. Contentment occasions a peaceful calm; and gratitude, a
devout rejoicing, and silent offering up of perpetual incense to the
Fountain of all good. The worldly mind, centred in self, instead of
looking upward with adoration, looks down for distinction and sub-
servience ; it asks for more possessions, to excite increasing homage,
fixing more and more in the mind a constant craving, with continual
disappointment; while gratitude to the Supreme Being never ceases
to excite benevolence to man, and an exquisite participation of the
happiness which it promotes, from whence a fresh stream of gratitude
flows. Secure in its humble dependence, it finds a temple of worship
in the most fluctuating events, and in the deepest troubles descries the
tender mercies of its God.

A TruLY religious man will,in temporal things, have eternal motives;
he will convert into interior worship his necessary occupations, and
will, under the painfulness of some of them, render them pleasant
from a principle of obedience and love to God; like Daniel, though
set over the provinces of Babylon, he will remember that Jerusalem
is his country.



THE CONNECTION BETWEEN THEOLOGY, PSY-
CHOLOGY, AND PHYSIOLOGY.

BY THE REV. A. CLISSOLD, ENGLAND.

Tre occasion of the present address is furnished by the Rules of
this Association, for promoting the advancement and christianization
of science. The Association indeed, comprises within its objects the
promotion of all the sciences,—Chemistry, Astronomy, Geology, and
every other. But the subject selected, on the present occasion, is
physiology and its connection with theology, because, of all the nat-
ural sciences, physiology is, perhaps, the most universal, as it includes
all the others: chemistry for instance, for the whole human body is a
chemical laboratory ; optics, for the eye is organized for the reception
of light; acoustics, for the ear is formed for the reception of sounds;
magnetism, electricity, and so forth, for the nerves are found to con-
duct their influences, as also the brain.

Thus it is, that all the sciences are collated into the human body;
and, as physiology is the science of the life, or functions of the hu-
man body, as based upon anatomy, which is the science of the organ-
ization of the human body, so, to point out the connection between
physiology and theology, is to point out the connections of all human
art and science with theology, for all art and science are collated into
the organization, and hence the functions of the human body.

If we view theology as a science, and not as an art, it is defined to
be the science of life, the knowledge of life, the Life of God in the
soul of man. If we view physiology as a science, it is defined to be
the science of life, the life of the body, or the functions of the organ-
ization which are the result of its life. Thus both theology and phys-
iology treat of life; theology, the life of the soul; physiology, the life
of the bedy; and hence theology and physiology are connected as
soul and body. Theology is the life and soul of physiology; physi-
ology is the body to the soul: theology treats of spiritual life; physi-
- ology of natural life; and, as there is a correspondence between body
and soul, between natural and spiritual life, so theology may be called
the physiology of the soul, that is to say, a spiritual or divine physi--
ology; what are called the duties of life, or the ends and uses we:
fulgl),, being no other than the physiological functions of the soul, or
rather, spirit of man; and upon the principles laid down, if theology
be the soul of physiology, so it must be of all the other sciences,
which, as we have said, are collated into the human body. To speak,
therefore, of the relation to man of all the other sciences, is no other
than to speak of the relation of all the other sciences to physiology ;
for physiology is the science of the functions of his organization, and
organizations and its functions, comprise the whole man.

Now if theology be connected with physiology, as soul and body,
it is obvious, that to separate the two, is to separate soul and body ;
and the separation gf soul and body is generally defined tg)be death,

§
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— that is to say, there is a dead theology, for it does not influence the
organization of man and its functions,— there is a dead physiology,
for natural life, without spiritual, is dead ; and the consequence of this
death of both sciences will be, that both will be full of errors. Let
us, then, trace some of the errors in theology, arising from the want
of a true system of physiology; some of the errors of physiology,
arising from the want of a true system of theology; and then pro-
ceed to show how both sciences are advanced, by cultivating both, in
connection with each other.

TrEoOLOGY is the science, which treats concerning God.

PsvcHorogy is the science, which treats concerning the soul.

PuvsioLoay is the science, which treats concerning life, —as Anat-
omy is the science, which treats of organization.

'hese three sciences, however, may all be considered as treating
concerning life. Theology, of life as it is in God; for God is Life
itself. Psychology, of life as it is in the soul, or rather the spirit ;*
for the functions of the spirit constitute its life, Physiology, of life
as it is in the body. Thus, physiology treats of outward, or natural
life; psychology, of inward or spiritual life; theology, of inmost or
Divine Life. Hence,to separate physiology fromn psychology, is to
_ separate natural life from spiritual; to separate psychology from the-
ology, is to separate life, as it is in the spirit, from life, as it is in God ;
that is to say, in both cases, it is to separate the streams from the foun-
tain head, the effect from the cause, the creature from the Creator.

Now it is said of the Word, — % in Him was life, and the life was
the light of men;” to separate therefore, the life of the spirit and the
life of the body, from life as it is in God, is to separate them from
light itself: that is to say, to involve both in darkness; and, as a
necessary result, to consign over both to mere conjecture, mystery,
and error; in which case, theology will derive from psychology and
physiology, nothing but erroneous illustrations ; and the two latter
will derive from theology nothing but absurd speculations. Hence,
each of the three sciences will form an antipathy to the other, and
-declare itself independent ; or, if one unite with the other, it will be
only on the ground of their common obscurity and error.

Let us proceed to illustrate these remarks. As physiology is the
science which treats of natural life, so, by physiological writers, life .
has been treated of in two ways; first, as a cause, and secondly, as
an effect. As a cause, life has been called a vis insita, a formative
appetency, an animating principle, and so forth : as an effect, it has
been called a function of organization. But, although in physiology,
life has been defined to be the function of organization, yet this dégg-
nition fails in psychology, since the soul is not regarded as organized.
If it be admitted to be a substance, it is said to be one that is without
parts, or simple and uncompounded, — which is the very opposite of
one that is organized. Or, if not admitted to be a substance, then it
is declared to be a thinking principle, a quality, a metaphysical entity;

L4 lIt i?i to be observed, t:nt to 1avoid confnslio:, th: word u‘»iul is, for lthe llx)mm" sometimes
employed in conformity with popular usage ; although it signifies properly, the sensitive, not the
ratzmal part of man. The ms distinclngon between spirit, soul, an bod'y, is reserved for the
Lecture on Psychology. .
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a definition in psychology, which corresponds to the formative appe-
tency, and animating principle in physiology. In this case, the subject
of the life of the squl, has, naturally enough, been pronounced to be
an inscrutable mystery; for the same reason as the life of the body,
when called an animatiug principle, a vis insita, and so forth. The
consequence is, that the very use of the term function, has been sus-
pended, and, in its place, have been substituted the terms faculties,
powers, principles, phenomena of mind, &c.; the expression, powers
of mind, as used by the psychologist, being analogous to the vis insita
of the physiologist.

With regard to life, as being, according to the physiologist, a vis
insita, a formative force, or an animating principle, M. Magendie ob-
serves in his Compendium of Physiology, (p. 17):—

“It must be confessed, that science gained very little, when these terms were in-
vented. Of all the illusions of modern physiologists, the most deplorable has been
that of believing, that by forging a new term, vital principle, or vilal force, they have
done something analogous to the discovery of gravity.” ‘

On the other hand, Dr. Mayo, in his Outlines of Human Physiology,
(p- 2,) considers the terms wital principle, to be very convenient; be-
cause, he says, it is a compendious form of expression of an unknown
element, and as such, is useful in the course of our reasoning; in
both these cases, however, life is equally regarded as an unknown
mystery.

In theology, the views concerning life have been equally involved
in obscurity ; and even God, as Life itself, declared to be altogether.
unknown ; nay, almost, if not altogether, resolved into a nonentity.

Let us first speak of God; then of the soul, or rather spirit of
man; and lastly, of the body, — in relation to life.

It was a doctrine of the schools, and it is the doctrine of modern
theologians, that in God, there is a pure simplicity, nothing multifold,
nothing complex; that He is a single, uncompounded essence. "This
doctrine of the schools is explained by Bishop Beveridge, in his Dis-
course upon the Thirty-nine Articles. On the first of these articles of
the Church of England, which says, that God is without body, parts,
or passions, he observes, (vol. i. p. 4,) “ That God must be truly ap-
prehended, as the most pure and simple act, which exactly answers
the right notion of that, which we term life.”

Let us, then, take this right notion of that which we term life; let
us call it a pure and simple act; does this help the psychologist, in
his view of life, and make that clear, which before was obscure? Does
it help the physiologist? he indeed, calls life a function, but then he
calls it a function of organization. Now, if the pure act in God (act
in its primary sense implies actuality, as opposed to potentiality,)
correspond to function in man, what has the theologian to assign in
the Deity, as the correspondent of organization? for life in man is said
to be a function of organization. The answer is, pure simplicity.
But this directly contradicts the principles of a true physiology. For,
according to the theological view of the subject, the lowest degrees
of life ought to be the functions of the most complex organization ;
the higher degrees, as we ascend towards man, fanctions of an organ-
ization less compounded; and life, as we ascend towards the Deity,
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the function of an organization still less compounded, till we end in .
a pure simplicity, a singleness of function, a pure act. Whereas, the-
ology thus inverts the order of science; for, as we ascend, organiza-
tion becomes the more complex, not the more simple ; and continuing
t(; ascend, we arrive, not at a pure simplicity, but at an infinite com-
plexity.

Her};ce, it would seem to be in direct opposition to this view of the
schools, concerning a pure simplicity in God, that in his “Angelic
Wisdom concerning Divine Love and Wisdom,” (art. 22, 223.) Swe-
denborg maintains that there are in God infinite things, which are not
purely one, but distinctly one. And this seems to be the ground, on
which the Schoolmen and Swedenborg have come to such opposite
conclusions; the one, that God is without a body ; the other, that He
has a *Divine Body. Swedenborg observes in the “Angelic Wisdom
concerning Divine Providence,” (art. 6.)

“Itis ncknowledfed by many, that there is one only substance ; which is also the
first, from which all things are: but what that substance is, it is not known. It is
thought that it is so simple, that nothing can be simpler, and that it may be likened to
a point, which is of no dimension, and that, from an infinite number of such, the forma
of dimension existed. This, however, is a fallacy, originating from the idea of space ;
for, from this idea, there appears to be such a smallest point or particle. Neverthe-
less, it is a truth, that by how much any thing is more simple and pure, by so much it
is more and fuller ; which is the reason, why the more interiorly any object is viewed,
so much the more wonderful, perfect, and beautiful things are seen in it; and thus,
that in the first substance of all, there are the most wonderful, beautiful, and perfect
things of all.”

Bishop Beveridge, in carrying out the notions of a pure simplicity,
maintains, that “ God is a pure idea:” that ¢ when we think o(P Him,
we are to apprehend Him as one most pure, simple, divine essence.”
The question then is, how we are to arrive at any idea of a most
pure, simple, divine essence,— an essence without a form, and with-
out a body? Bishop Beveridge acknowledges that we cannot, and
indeed that we ought not; for that, ¢ of God, we are not to frame any
picture or idea in our minds, and that if, whilst we are meditating of
Him, any bodily shape presents itself to our thoughts, we are to re-
move it from Him we are thinking of, and conceive of Him as without
body.” Here, then, we are told, that we are to meditate of God,
to conceive of God, to think of God; but so to think of Him as not
to frame any idea of Him. But how can we think without ideas?
The answer is, according to the Bishop, you may have ideas of what
God is not, and with these ideas you may think; but you cannot
have ideas of what God is, and therefore, you must not attempt to
form them. All our knowledge of God is thus negative; or rather,
we cannot be said to have any knowledge of God; and as in this
point of view, we cannot assign body or form to the Deity, so also,
on the very same principles, we cannot assign any one positive per-
fection, whether love, wisdom, or power; all are equally dispensed
with, and all for the same reason.

But notwithstanding this; is there any positive idea which enters
into the views of this Prelate concerning God? We shall find that
there is; for in p. 3, he calls God the abyss of life in himself. What
is this abyss?
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Peter Charron, a celebrated writer in the church of Rome, speaks
of God, as follows: —

“The properest course, which it is possible for a man to take, who desires to think
and conceive of the Deity, is, that the soul (after a universal abstraction from all
things, raising itself above all, as in a vacuum indeterminate and unbounded, with a
Krofound and chaste silence, an astonishment full of awe and admiration, full of fearful

umility,) should imagine a luminous abyss without bottom, without shore, without
banks, without height, without depth, without laying hold of, or attaching itself to any
thing that comes into the imagination, except to lose itself, to be drowned, and resign
up itself to be absorbed by this infinity. }i'he following old sentences of the saints
come very near to this. The true knowledge of God is a perfect ignorance of Him.
To approach God is to know an inaccessible light, and to be nbsogbed by it. It is
lmowmg Him, in some measure, to perceive that as He is above all, He cannot be
known.” — (Bayle’s Dict. Art. Simontdes.)

Mr. Bayle, from whom these remarks are transcribed, conceives
that this account is highlf' sublime. The soul, in an unbounded
vacuum, contemplating a luminous abyss! Now, if we ask these
writers what the soul is, they will tell us probably, that it is a pure
essence, a simple uncompounded substance. Put then all these ideas
together, and we have an uncompounded substance, contemplating,
without positive ideas, a pure simplicity! A principle of thought, a
metaphysical ens, or, according to the physiologist, a formative ap-
petency, in an unbounded vacuum, contemplating a luminous abyss,
that has neither bottom, shore, banks, height nor depth! (Charron
afterwards admits that the soul cannot continue to subsist in such a
state; but must become stupefied. That an image of the Deity, of
some kind or other, must be formed in our minds; though what that
is, he does not appear to determine. Whatever it may be, he says
that it is one which is false, or defective and imperfect.)

And how do we arrive at this negative knowledge, this positive
ignorance, this pure simplicity ? By two processes; the one, a collec-
tion of all that pertains to the Deity, into such an absolute identity
as to exclude all distinction; (which is to“obliterate the Trinity,) the
other, by a process of universal abstraction. (In order to avoid this
nevertheless inevitable conclusion, Petavius and Aquinas have recourse
to Sabellianism.) We abstract all ideas of the divine perfections, all
idea of body, all idea of form, and we then arrive at pure essence.
But why stop here? Why not abstract pure essence also.? Because
we have already done this in abstracting form, for form and essence
are correlative to each other. So that in fine, we cease abstracting,
only because there is nothing left to abstract; and thus nothing is left
but a pure vacuum. Accordingly, certain Chinese philosophers have
anticipated the principles of the schoolmen ; and in the Prolegomena
of the Jesuits, to the edition of Confucius, published by them at
Paris, the following sentiment is attributed to these alleged followers
of Confucius:—

“ There is nothing to be sought after, or which may be depended on, except noth-

ingness and a vacuum, which is the first principle of all things.” (The reader may
compare this with Behmen’s view of the subject.)

Now what is the difference between this alleged philosophy of
Confucius and the philosophy of the schools? What is the difference
between the vacuum of the one, and the pure idea of the other, of
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which we are to form no idea? That such a philosophy has laid the
foundation of pure atheism, is the assertion of Swedenborg. Some
followers of Confucius maintain, according to the Jesuits,— ¢ That
our first parents sprung from a vacuum, and returned to it at their
death. That ourselves, all the elements, and all creatures, make part
of this vacuum.” The schoolmen maintain, that at creation, we
sprang out of nothing; that a pure simplicity created all things out
of a nonentity; and further, many divines even in the Church of
England, have followed out the alleged doctrine of Confucius, main-
taining, that as we originally sprang from nothing, so, when we die, we
return to nothing; and that, in order to the resurrection, there must
be a re-creation, or a second production of our being out of nothing,
which is the doctrine of many, who advocate the intermediate sleep
of the soul. Such then, both in theology and psychology, is the re-
sult of the privation of form; for, to deny form, is to deny essence;
and that this is practically a true view of the case, may be inferred
from what has been admitted, both by some heathen, and by some
christian writers.

Thus for instance, Cicero introduces Velleius as saying, that such
is the constitution of our minds, that we cannot think of God, with-
out the recurrence of the human form. And some Roman Catholic
writers have affirmed, that “ we cannot reflect upon God, without
involuntarily supposing some likeness of Him, which is appropriate
to our limited conceptions.” — Bishop Pearsonw’s Minor Theological
Works. Notes, vol. i, p. 47. Reject then the idea of form, and you
cannot reflect upon God; in this case, God is as though He were
not. . ,

I have now followed out the notion of Deity, as a pure essence, a
pure idea, and a luminous abyss; and would further ask, in what way
it can assist the physiologist in his views of life? or how a pure idea,
of which we are to form no idea, can clear up his notions conceming
life, as a vis insita, a formative appetency, an animating principle ?
Is the physiologist prepared to receive as clear, what even some emi-
nent divines have declared to be obscure? On a similar passage
concerning God, which Bishop Beveridge has introduced into his
sermons, Dr. Campbell, in his Philosophy of Rheloric, observes, (vol. ii,
p- 94) — “ Who is this, that darkeneth counsel, by words without
knowledge? Can the tendency of such teaching be any other, than
to perplex and confound, and even to throw the hearers into univer-
sal doubt and scepticism ?” A similar condemnation is to be found
in the works of Dr. Samuel Clarke, (vol. ii. p. 539); although he him-
self adopts some of the principal doctrines of the schoolmen, partic-
ularly the doctrine of a pure simplicity.

Let us now proceed to the second definition of life, as given by the
physiologist, viz., that life is the function of organization; and see the
relation of this definition also to theology.

Organization is almost universally, of theory, appropriated to mat-
ter; hence, when life is defined to be the function of organization,
this organization is considered to be that of matter. This notion of
life is adopted by those, who consider thought to be a function of the
brain; whence, both life and thought have been resolved into magnet-
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ism, voltaism, galvanism, electricity, or some other of the higher
forces of nature. And even many divines, who reject this view of
the subject, still maintain, that as life is a function of organization,
and there is no organization but that of matter, so, matter is essential
to man, as a thinking being ; and that hence, at the dissolution of the
body, there is an entire cessation of thought; a doctrine which Luther
himself, at one time patronized, and which, it is said, there is reason
to believe, he never entirely abandoned: it was, moreover, the doec-
trine of several of the Reformers: it has been maintained by divines
of all ranks in the church; and among these, by Archdeacon Black-
barne, in his “Historical View of the Controversy concerning an Inter-
mediate State, and the Separate Existence of the Soul;” and it is also
maintained in the present day by Archbishop Whately, the Rev.
Reginald Courtenay, in his work “ On Future States,” and by other
writers. The same view of life, as a function of organized matter, must
lead to anthropomorphism in its lowest form; for if life be a function
of organized matter, so life-in God must be the function of an organ-
ized being,—and this, a being not spiritual, but natural or material.

Such, then, are the relations of theology and physiology in the
present day, to the ideas of life; the pure essence in one, correspond-
lng to the animating principle of the other; the anthropomorphism
and psycho-pannuchianism of the one, to the materialism of thought
being a function of organized matter, in the other! How then shall
we arrive at the truth? Is there any intermediate between the pure
essence of the theologian, and the organized matter of the physiolo-
gist? We answer, there is, and that idea is the idea of form.

As the Father hath life in himself (here is pure essence), so hath
he given to the Son to have life in Himself (here is pure form). To
separate the form from the essence, is to separate the Son from the
Father. Form is not pure essence; is not organized matter. Form
is that, by which the essence exists; and without which, there can
be no essence, any more than the Father can be Father without the
Son. God therefore, is not a pure essence, as theologians describe
Him, but a pure essence in a pure form; and that form, the Divine
Human. The doctrine of the Divine Human of the Lord is, there-
fore, the foundation of all true theology, as well as of all true physi-
ology ; without which, we cannot proceed a step, but we are involved
in all manner of obscurities and absurdities.

Thus have we form in the Creator, and organization in the creature.
But essential form in God is not organization; for essential form is
life itself, whereas, organization is not life itself, but only a recipient of
life. Hence, it is the Creator only, who is Life itself; the creature be-
ing but a recipient of life. As then form in the Creator, is not organ-
ization, how do we trace the connection between essential form and
organization? Let us begin with organization in the natural degree.

All material organization is formed from motion, in motion, to mo-
tion. The situation of the parts in organization is the direction of
the motion. Internal motion in general is change of state; internal
motions in particular, are qualities: qualities are variations of form.
Thus we may ascend from finite organization to Infinite form: our
finite organization being the image and likeness of Infinite form. Let
us now descend from Infinite form to material organization.
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Essential form, in virtue of the divine order it contains, originates
qualities; finited qualities are internal motions; internal motions
originate organization ; organization being in man the finiting of the
Divine Human. (It is impossible here to enter into the difference
between the Divine Human before, and the Divine Human after the
Incarnation.) The Divine Human Form is therefore the archetype
of all organization, according to the Scriptures, which declare that
man was made in the image and likeness of God. For this Divine
Human it is, which is the Alpha and Omega, or Love itself; the Be-
ginning and the Ending, or Wisdom itself; the First and the Last,
or Order itself; all which constitute the Divine Human itself.

How different this from the doctrine of the pure essence and pure
simplicity of the schoolmen! For we do not, like many, abstract
love from God, since He is Love itself: we do not abstract wisdom,
for He is Wisdom itself: we do not abstract order, for He is Order
itself. Hence, we do not arrive at a pure simplicity, but at a Divine
plenitude. And there being a Divine plenitude of all that constitutes
man, there is a Divine Man; and there being a Divine Man, there is
a Divine body. Thus the Divine plenitude is in a Divine body. On
the other hand, a Divine simplicity cannot have a Divine body; a
Divine abyss cannot have a Divine body; a Divine vacuum cannot
have a Divine body. And now we appeal to the physiologist, to say,
which is the most rational doctrine, or which he will choose ; — the
Divine vacuum, the Divine abyss, or the Divine Human. If he reject
the pure idea, of which he is to form no idea, or the vacuum, or the
abyss, as throwing no light upon the mystery of life and of or-
ganization, what other alternative has the old theology to offer him?
Arcggishop Tennison will tell bim, in his Treatise upon Idolalry,
p. 883:—

“In those days,” says the Primate, “in which the Bishop of Rome ruled in England,

there were emblems, apt to suggest a very dangerous fancy tb common brains ; pictures
of the Trinity in three conjoined heads of human figure. And so ordinary they were,
that they served as signs to the shops of stationers, as now do the heads of a king or
a bishop. And he that printed the Pupilla Oculi of De Burgo, was pleased to stamp
his sign in that manner, on the titlepage of the book.”
. Again p. 264. ¢ For the image of the Trinity, we must not charge, either the mak-
ing or the worshipping of it, upon the very constitution of the Church of Rome, though
men of that communion have often done both ; and the missals, breviaries, and manu-
als, printed with license in these times, abound with such pictures. Formerly, that
Church was very severe against such practices. And Pope John 22nd. arraigned cer-
tain people in Bohemia and Austria, who had painted God the Father as an old man,
and the Son as a_young man, and the Holy Ghost as a dove, as violators of religion,
and he pronounced them Anthropomorphites, and condemned some of them to the fire!
It seems the modern popes are not so strict ; neither did the late printers of the Missal
at Paris, or of the Manual of Horstius, at Colen, dread their fire ; they having adorned
the copies of their books with such dangerous sculptures. And it should seem, by
what Mr. Baxter hath said, that some among ourselves have had a zeal for such pic-
tures : for he tells of a tumult raised where he had dwelt, upon a false rumor, that the
churchwardens were about to obey the Parliament’s order, in taking down the i

of the Trinity about the church. But most probable it is, that the zeal of the multitude '

was ready to defend such images or paintings in windows, rather as the ornaments of
the place in general, than distinctly as pictures of the mysterious Trinity.” (See also
the “ Divine Love and Wisdom.” —art. 24.)

To say nothing of this feeble excuse of the multitude; (for we
might ask, how came those particular ornaments there, or their coun-
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tinuance to be permitted,) we have the Deity presented to the physi-
ologist, by the Old Theology, in four different ways:— First, as a
pure idea, or an abyss; secondly, as an individual being, in whom are
three persons; thirdly, as three separate human forms; and fourthly,
as one body with three heads. Now, man, we are told, was made in
the image and likeness of God; which of these four views of the
Deity will the physiologist choose, for the purpose of throwing light
upon the mystery of organization and life? Is there one which ex-
plains any thing in physiology ? Is there one which does not confuse
and confound every thing? What would become of personal identity,
if there were three persons to one human being? What of our pres-
ent organization, if to each individual there belonged one essence
without any form, or one essence with three forms, or one body with
three heads? Is that which in man would be monstrous, in God
Divinely Human ?

If, discarding the grosser views, we represent God as a pure essence,
or a pure simplicity, without form and without body, — how, even in
this case, shall we meet the opponents of the Incarnation? For
many of the learned Jews maintain, like many modern philosophers,
that God is, of a truth, without form and without body; but that
such a view is wholly incompatible with the assumption of human-
ity; for that there can be no incarnation of a pure simplicity, no in-
carnation of a pure essence without a form, no incarnation of a lu-
minous abyss, no incarnation of a Divine vacaum. There is nothing
in common between the two. Whereas, once admit that God is
Man; that humanity and Divinity are not incompatible with each
other, and there is the less difficulty in believing the incarnation.

Accordingly, Dr. M’Caul, a zealous advocate for the conversion of
the Jews, attempts to show, notwithstanding their metaphysical rea-
soning, that the voice of Scripture is against them; and in hie Lec-
tures on Prophecy, recently delivered before the Hon. Society of Lin-
coln’s Inn, observes, p. 96;— ¢« The result, then, of the present in-
quiry is, that the doctrine of the revelation of God in human form is
the universal doctrine of the Old Testament, &c.;” and he asserts that
the aversion to this doctrine, both among Christians and Jews, has
led to a positive corruption of the text of Scripture. For instance,
(p. 54);—

“The Greek translators have generally allowed the anthropomorphisms to remain un-
softened ard unexplained ; but in some places, where they thought the idea of corpo-
reality was too strongly expressed, they have altered the text; as when it is said in the
Hebrew, that Moses and Aaron, Nadaband Abihu, and the seventy elders, saw the God
of Israel, the Septuagint says, they saw the place where the God of Israel stood. But
in the Chaldee paraphrases, there is a systematic alteration of every passage which im-
ﬂies corporeality. Wherever human attributes are ascribed directly to God, in the

ebrew text, the Targums ascribe them to him whom they call, the Word of the Lord,
the Glory of the Lord, the Shechinah. Now, whatever the idea which they attached to
these expressions, and this we do not at present inquire, it is plain, that they feared the
conclusion, that God has a human form or body, and wished to avoid it. If they had
not entertained this fear, there could have been no necessity for altering the text. Bat
their anxiety in this respect, manifests their opinion, that the plain meaning of the
:l:‘al!tier’e;d words of Scripture, represents God in the human form, and implies corpo-

ity.

Such then, my friends, are our observations upon the Divine Hu-

6
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man of the Lord, as the fundamental doctrine of the three sciences,
theology, psychology, and physiology. It is a fundamental doctrine
of psychology; for as long as we conceive of God as only a pure
essence, we shall conceive of the soul as a metaphysical entity; but
once establish the doctrine, that God has a Divine Humanity, and
hence a Divine body, and there will be the less reluctance to regard
the soul as itself a spiritual body.
We now come to the subject of ps{chology.
The pure essence and metaphysical entity have had their reign for
-some hundreds of years, and the consequence is, that theology and
psychology are just where they were; full of the same contradic-
tions, which disappear, only when both are involved in one common
obscurity. Let us, however, quote the exceptions to the general rule,
and see what authorities are to be found, both in heathen, theological,
and physiological writers, for regarding the soul as a body.
I find in Latin dictionaries, under the article corpus, that it meaus
a soul, a spirit, and a shade; and Virgil is quoted as calling the
shades, which were ferried over in the boat of Charon, bodies; “ Fer-
ruginea subvectat corpora cymba.” Cicero also observes with regard
to the poets; that “they could not comprehend how minds could live
by themselves; and that they always had recourse to form and figure
of some kind or other.” (Barclay on Life and Organization, p. 18.
Note.) Tertullian affirms, that the soul is a body, and that even God
is a body; for, that what is not a body, is nothing. Hence, he con-
siders the soul to be a body in human form. Augustin found fault
with Tertullian’s views upon this subject, but chiefly, in consequence
of his supposing that they implied materialism. Theodotus, (Suicer.
Thes. art. Soul.) as quoted by Clemens of Alexandria, observes: —

“The soul also is a body. For the Apostle says, it is sown a natural body, and it is
raised a spiritual dody. But how can souls which are punished feel, if they are not
bodies — &c.”

Macarius, in his 4th Homily, p. 47, observes: — “ Each one, according to his nature,
is a body ; whether angel, soul, or demon. For although these bodies are attenuated,
nevertheless, in substance, character, and representation, they are, according to the
respective subtleties of their nature, subtile bodies ; in like manner as the body we now
possess is one that is crass ” — Orat. 49, p. 719.

And Methodius : — “ The souls, created by the Creator and Father of all, are intel-
lectual bodies ; and being adorned with members, distinguishable by reason, have the
same form and signature with the outward body : whence, in Hades, as in the case of
Lazarus and the rich man, they are said to have a tongue, finger, and other members,
&ec. &c.” — See also Cudworth, vol. iv, p. 54.

To this view of the subject, Cudworth, among modern writers, very nearly ap-
proaches. For he says in his Intellectual System, vol iv, p. 12, that, — “ Whether hu-
man souls be always united to some body or other, and consequently, when, by death,
they put off this gross terrestrial body, they are not lhereb; divested and stripped naked
of all body, but have a certain subtile and spirituous bo g{ still adhering to them, and
accompanying them . . . is a thing not so expressly determined or decided in
Christianity, &c.” : v

He says again, p. 14, . . . “Itis not conceivable how souls, after death, should
know and be knowable,and converse with one another, and have any punishment of
sense or pain inflicted on them, were they not vitally united to bodies. And thus did
Teertullian reason long ago.”

Dr. Cudworth also observes, that Irensus maintained, not that the
soul is a body, but that after death, it was still united to a body,
of the same form and figure with that which it had in this life. I-{e
likewise shows that Origen was of the same opinion.
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Among physiologists, we may mention, that Stahl was one of the
first to maintain, that the organization of the body is the work of an
inward soul, in opposition to the doctrine of mechanical and chemical
forces. But Geoffry St. Hilaire advances yet farther, and, feeling
the same difficulty as Tertullian, maintains the soul to be a spiritual
body; a doctrine which he intimates was virtually held by St. Augus-
tin; notwithstanding what the latter says against Tertullian. In a
communication to the Royal Academy of Sciences at Paris, and
published in their reports for the year 1837, M. Magendie being then
the President, Geoffry St. Hilaire treats of the necessity of embra-
cing, in one unitary thought, the more subtile manifestations of psy-
chology and physiology, and also of the difficulties of the solution
of the problem. After speaking of psychology, as a science treating
of the functions of the soul, and of physiology, as treating of the
functions of the body, he says, that in both cases, these functions are
under the necessity of belonging to a common essence; or, at least,
of meeting together, mingling together, and succeeding one another
as cause and effect.

“Psychology,” says he, “is considered to be a science, which is abstract, and wholly
metaphysical. It is not, I think, decided, that it is one which is never to change ; for
only observe the progress of learning, (évhich is not owing to any one man in particu-
lar,) and see how, unconsciously to every one, a reform upon this subject is preparing in
the very bosom of the Institution. The psychologists of the earliest days of our acad-
emies, were considered as solely and rigidly metaphysical philosophers: Recently we
find, that they have again assembled into a body, and free as they were to retain their
old and mistaken ideas, they, nevertheless, in this the second period of their existence,
invited to their body four learned physicians, expert and profound physiologists. Now
this is a revolution which is in preparation, and which ripened itse{f,'. as it were, during
the dispersion and disagreement of our former academicians. They have now per-
ceived, that it is necessary to repress the tendency to mere nominal entities, which has
only hurried and dragged the human mind along the most devious courses. :

I have already put this question, — is there a physiological element, and where is its
sbode? and I ought cqually to put the same question with regard to a psychical ele-
ment. To pronounce in the negative, would be at the same time, to declare that
there is no such thing as psycho'iogical knowledge. And why 7 — the answer is ex-
plained upon this principle, — ex nikilo nihil ; from nothing, nothing is. But only go
to the smallest library, attend to any of our discussions on learned and scientific
subjects, and your convictions, founded on a proof of psychological existence, will
leave you no room for doubting.

Shall, however, the soul be considered, as it is by some persons, a subject proper
ouly to the doctrines of theology, as being out of our own sphere, and as a pure meta-
physical entity? I have no sympathy with so vague an idea. Is it, in truth, a simple
metaphysical abstraction ? an essence, which is out of the sphere of nature? Tomy
mind, in this case, it would be a nonentjty.”

St. Hilaire then refers to the observations of St. Augustin on the
Soul afd Spirit,and affirms that the formula, under which the psychi-
cal element was expressed by St. Augustin, was virtually that of a
spiritus corporeus ; (spiritual body ;) terms, says he, found in associa-
tion with each other in an authoritative revelation. There is no op-
portunity here of analyzing St. Augustin’s notions upon this subject,
and showing how far St. Hilaire is justified in what he has said. But
Cudworth observes, in his Int. System, (vol. iv. p. 59,) that St. Augus-
tin was “ not altogether abhorrent from souls having bodies after
death ;” that is, immediately upon the dissolution of the present ma-
terial body.
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« Neither Bacon,” adds St. Hilaire, ¢ nor Descartes, have in any
manner modified this notion ; both of them refer to the soul, and
speak of it in language truly significative of a substance of some
kind or other. (De Augmentis Scientiarum. Lib. 4.) Bacon, alone,
is astonished that the sensitive (sensibilis) soul, has been hitherto re-
garded, rather as an entelecheia, (activity, a power or faculty of action,)
rather as a function, than as a veritable substance.”

After referring to the opinions of others, such as Descartes, &c.,
who regarded the soul as a thinking substance, St. Hilaire intimates,
that he has no wish to reject the good ideas of moral philosophers in
their study of nature, who consider that science is unitary, or one;
and that they commit themselves to the great error of dividing sci-
ence, or cutting it up into parts and parcels, who study the sciences,
without regard to their relation to each other. He promises, therefore,
as a physiologist, to take the doctrine of a spiritus corporeus (a spiritual
body,) into consideration.

1 have not been able to meet with the series of papers upon this
subject, promised by St. Hilaire ; nor do I know any thing further of
his views. But enough is here said to justify the conclusion, that he
rejected the usual notions of metaphysicians and psychologists, con-
cerning the soul; that he inclined to the adoption of the doctrine,
that the soul is not a function but a substance; not a metaphysical
entity but a spiritus corporeus; and that he favored this conclusion,
upon the supposition that it is a truth of theology; and that to reject,
as a physiologist, the truths of another science, is to divide the sci-
ences, or to separate, into parts, that which is one. (The true Scrip-
tural doctrine is that of a corpus spirituale, not a spiritus corporeus in
the materialistic sense; and if Lord Bacon regarded the sensilive soul
as a material substance, he nevertheless regarded the rational soul as
an immaterial substance. St. Hilaire would scem, in his present pa-
per, to overlook the distinction between the two.)

Now the idea, which St. Hilaire attached to the expression, spiri-
tus corporeus, was probably materialistic; but, be this as it may,
even in this point of view, he considered the soul, whatever it might
be, to be a something ; whereas,according to the notions of metaphy-
sicians, is was virtually a nothing. But the doctrine of Swedenborg
is, that the spirit of man is immaterial, and yet is an organized sub-
stance, in a bodily form. This is the doctrine here commended to
your notice ; and which, to the physiologist, must, in many respects,
be practically useful. For a body, being an organized substance, is
of course compounded ; whereas, if the soul be regarded as_simple
and uncompounded, then, by analogy, and upon the principle of its
organizing the material body, this body also would be simple and un-
compounded, whereas, its organization is the most complex ; the most
simple belonging only to those animal and vegetable productions,
which are farthest removed from rational life. By assuming complex
ends and complex causes, for the purpose of producing a complex
material organization, the physiologist finds that the theology, which
regards the spirit as itself a body, works together with him, and sup-
plies him with those very causes of which he is in want, to account
for the effects produced.



PSYCHOLOGY, AND PHYSIOLOGY. 45

On the other hand, once establish the doctrine, that the soul is an
organized substance in a human form, and a most formidable diffi-
culty is raised against a great portion of the received theology. For
this theology assumes, that a spiritual body the soul does not possess
now, but is to possess, only some thousand years hence; that this
spiritual body is no other than the material body now existing, incom-
prebensibly changed, but yet the same. This hypothesis, however,
does not suit the physiologist; for he is in want of an adequate cause
of the present organization of the material body, and he knows that
it cannot be the cause of itself. Besides, he requires the operation
of a cause now existing, not of one that is only to be. In fine, the
spiritual body, to serve the purposes of the physiologist, must be a
now existing cause, operating the effects, which take place in the now
existing material organization. The physiologist, then, assuming that
the soul now possesses a spiritual body, or rather is one, the question
of course occurs, as to what need there is of another spiritual body,
at the resurrection? Are we to possess two spiritual bodies? or, if
the soul, after separating from the material body, finds itself to be
already a spiritual body, or a spirit — what earthly, or unearthly-pur-
pose can be answered by two spiritual bodies? The physiologist is
satisfied with one only, acting as a present ‘cause: and {wo spiritual
bodies would embarrass both the theologian and the physiologist.
‘Since writing these remarks, I find the difficulty attempted to be re-
moved, in a passage in Dr. Cudworth’s Intellectual System ; a passage
which speaks volumes. — vol. iv, p. 26.

“It is not at all to be doubted, but that Irenzus, Origen, and those other ancients,
who entertained that opinion of souls being clothed, after death, with a certain thin
and subtile body, suspected it not in the least to be inconsistent with that of the future
resurrection ; as it is no way inconsistent for one, who hath only a shirt or waistcoat on,
to put on a sutl of clothes or erterior u garment. Which will also seem the less
strange, if it be considered, that even here in this life, our body is as it were twofold,
interior and exterior; we having, besides the grossly tangible bulk of our outward
body, another interior spiriluous body ; the soul's immediate instrument both of sense
and motion ; which latter is not put into the grave with the other, nor imprisoned under
the cold sods.  Notwithstanding all which hath been here suggested by us, we shall not
Ognel:m venture to determine any thing in so great a point, but sceptically leave it unde-

Here, there is one a spirituous, and another a spiritual body. The
spirituous body serving as a shirt, and the spiritual body, if any, at the
resurrection, as a suit of clothes put over the shirt. No wonder thdt
Dr. Cudworth should feel a little sceptical upon this subject. Indeed
Mr. Baxter seemed to be equally sceptical. (Seehis“Dying Thoughts.”)
For the word ’-#réaruois he regarded as signifying (and Dr. Jortin was
of the same opinion) the resurrection of the soul into another state
of existence, on its separation from the body; and owned, that a dif-
ference between the soul in that state, and a spiritual body, is a dif-
ference which he could not well understand. 'The consequence is,
that his views upon the subject of the resurrection of the body, and
hence, of the general resurrection, are supposed to have been very
different from those commonly entertained ; and Archdeacon Black-
burne ventures so far as to say, that it was an article struck out of his
creed. Thus, he observes in his Historical View, p. 375 : —
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«In Baxter’s system, the soul is so exquisitely equipped with consciousness, activity,
and perception, in, and of itself, and put into so complete a capacity for happinese and
misery in a separate state, as not to admit the least occasion for a resurrection of the
deudli s’body), which, accordingly, is said not to have been an article in Mr. Baxters
creed.

I need scarcely add, that Mr. Baxter’s Treatise on the Soul, is re-
ferred to by the most orthodox theologians, as one of the profoundest
treatises which have been written upon the subject.

There is another branch of theology, which would be seriously af-
fected by the introduction of a spiritual body as a physiological doc-
trine. - I mean that which is commonly called the Millenarian, and
which is not unfrequently a system of avowed materialism.

% For in Scripture,” says Mr. Irving, “ the state of the soul, where it is mentioned,
is sct forth to be a state of imperfection, as it needs must without the body ; a state
of ]or;ginu as it needs must, waiting for the body.” — Congregational Disc. on Prophe-
cy. W. 6rme, p-71.

And in this view of the subject, Bishop Bull coincides; as may be
seen in his sermon upon the intermediate state. Indeed it is the pop-
ular, as well as the orthodox opinion.— Mr. Irving thus continues:—

“ But the truth is, that exceeding little is said concerning it (viz. the intermediate
state of the soul), and for this seimple reason, as I suppose, that nothing could be said
concerning it, which man can understand ; for the actings and sufferings, the blessednees
and the misery of a disimbodied soul, is what no man can conceive of, let him imagine,
and let him fancy, till the day of doom. But if you will remove the minds of the peo-
ple from the malerialism of man, as utterly contemptible, and if you will tpone the
resurrection of the body indefinitely, and give us no material habitation Twards, on
earth or in heaven, what have you left but to dress up, to the fancy of the people, this
intermediate state of blessedness, and that state beyond the resurrection, which they
seem to me to make as ill defined, and as undefinable as that which is on this side of it ?*

Hence, Mr. Irving speaks of the intermediate state as “inert,
shadowy, and unworldly.” For that the soul, when without a body,
“is not man, but only a part of man; codncerning which, in its sev-
ered state, nothing can be predicated or understood, hoped, or feared.”
The soul being thus regarded as without a body, the entire Millena-
rian system is appealed to, in order to provide for this emergency.
Accordingly, in his sermon upon the new heavens and the new earth,
which are referred to by St. Peter, Dr. Chalmers has recourse to a
system of avowed matertalism. Thus he observes, that “in the words
of the Apostle Peter, there are two leading points of information;
the first of which is, that ¢in the new economy, which is to be reared
for the accommodation of the blessed, there will be materialism, not
" merely new heavens, but also a new earth’ That originally, at the
creation of this material world, God pronounced it to be very good;
and therefore Dr. Chalmers repudiates the views of those ¢ who think
that the grossness of malerialism was only for those, who had degen-
erated into the grossness of sin’ He says, that ‘the object of the
divine administration we sit under, is to extirpate sin, but not to sweep
away materialism.” That a‘great step is gained by proving, that when
once sin is done away, it consists with all we know of God’s admin-
istration, that materialism shall be perpetuated in the full bloom and
vigor of immortality:’ and that ¢ there is much of the innocent, and
much of the inspiring, and much to affect and elevate the heart, in
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the scenes and contemplations of materialism !’ — Noels Prospects
of the Christian Church. ([Notes.)

Now, once establish the doctrine of the soul being already a spirit-
uval body, and what becomes of the whole of this materialism? We
may ask the same question concerning Psycho-pannuchianism, or the
doctrine of the sleep of the soul in the intermediate state, which is
founded on the hypothesis of the soul, in that state, being without a
body. The same also applies to the materialistic doctrine of physiol-
ogists, that thought is a function of the brain; for this also supposes,
that the soul is not an organized substance or spiritual body, and
that, without the material body, the-soul either is not, or has no con-
scious existence. And thus we conclude our observations concerning
the general relations between theological, psychological, and physio-
logical doctrines.

But it may be asked, how do these remarks apply to the present
occasion? In answer to this question, we observe, the doctrine of
the Divine Simplicity, as set before you and explained by the schools,
is that very doctrine, upon which is founded the other, that God is
without body. And hence, as soon as theologians imagined that they
had settled the question of the divine simplicity, they forthwith pro-
ceeded to show, that God has no body. Having this done, they pro-
ceeded to establish a parallel doctrine in regard to the soul, calling it
single, simple, uncompounded, and so forth; so that in both cases, all
idea of body, and most frequently of form, is at once discarded;
whence of course, both creation, life, and organization, are made an
inscrutable mystery. And can you expect any true philosophy, when
the very fundamental ideas of God and the soul exhibit such absurd-
ity, contradictions, and obscurity? Must not philosophy itself be as
uncertain, as unsettled, as theology? 'What says Dugald Stewart in
the Preliminary Dissertation to the Encyclopadia Britannica? on sum-
ming up the advances which metaphysics had made in the 18th cen-
tary, he thus concludes, p. 230 : —

“It may still be asked, what is the amount of the discoveries, brought to light by the
metaphyeical speculations of the eighteenth century ? Or rather, where are the prin-
ciples to be found, of which it can be justly said, that they unite the suffrages, not of
the whole, but even of the majority of our present philosophers? The question has
been lately put, and urged with no common ability by a foreign academician.”

“The diversity of doctrines, says M. de Bonald, has increased from age to age,
with the number of masters, and with the progress of knowledge ; and Europe, which
at present possesses libraries filled with philosophical works, and which reckons up
elmost as many philosophers as writers, poor in the midst of so much riches, and un-
certain, with the aid of all its guides, which road it should follow,— Europe, the
centre and focus of all the lights in the world, has yet its philosophy only in ez-

“The comparative history of philosophical systems is nothing else than a history of
the Variations of Philosophical Schools, leaving no other impression upon the reader,
than an insurmountable disgust at all philosophical researches, and a demonstrated
conviction of the impossibility of raising an edifice on a soil so void of consistency,
and so completely surrounded by the most frightful precipices. About what, then, are

ilosophers agreed ? what single point have they placed beyond the reach of dispute ?

lato and Aristotle inquired, what is science? What is knowledge? And we, so
many ages after these fathers of philosophy; we, so proud of the progress of human
reason, still continue to repeat the same questions, vainly pursuing the same phan-
toms, which the Greeks pursued two thousand years ago.”
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And what has Dugald Stewart to answer to this? « May it not
be asked,” he says, «if the number of philosophical systems be greater
than that of the sects, which at present divide the christian church?”
‘What a melancholy defence! ﬁhilosophy torn to pieces, but not by
more sccts than theology! Diversities of doctrine increased in phi-
losophy, but not more so than diversities of doctrine in theology?
But, indeed, are diversities in both to go on increasing forever? No,
says De Bonald, sacrifice your philosophy to the infallible authority
of the Church of Rome, and all will be harmony, peace, and para-
dise,! — No, says Dugald Stewart, we Protestauts cannot do tbat,
although many are the philosophers in Germany who have done so!
— And here Schlegel, another Roman Catholic writer, steps in and
reveals the whole secret. In his Philosophy of History, he tells
us, that there is a schism between faith and science; that both
must be regenerated ; that then, and not till then, will halcyon days
return.

Speaking of Protestantism and Romanism, he says, vol. ii. p. 261,
that the present age is the epoch of a mighty regeneration.

« For,” continues he, * how can christianity, that is to say, eternal truth itself; be for-
ever torn by divisions? The solution of the great problem of the last three hundred
years, is by no means complicated, if we understand it in this sense, but extremely
simple. For if, as it is the object of all true and elevated philosophy to prove, faith
and science are really and essentially one, faith will be restored to its former unity,
and then the schism between faith and science will cease.”

The Romanist may think, that the regeneration required is that of
Protestantism ; the Protestant, that the regeneration required is that
of Romanism ; but do we not find the tenets of both churches to be
in opposition to science ? and must there not therefore be a regen-
eration of both? Nevertheless Schlegel intimated a great truth
when he said: —

¢ The main point, (vol. ii, p. 329,) to which I wish to direct attention, and which is
necessary to render philosophy Christian, is, that an internal harmony or union, should
be preserved between faith and science ; next, that the principle of divine revelation
should be regarded as the basis, not only of theology, but of every other science ; and
lastly, that even nature herself should be studied and investigated by this high religious
light ; and thus made to receive from science a new and transparent lustre.”

“[ cannot,” says he, (vol. ii, p. 335,) “ better conclude this Philosophy of History,
than with the religious hope I have more than once expressed, and which is more par-
ticularly npplicnbfel to these times —the dawn of an approaching era; that by the
thorough religious regeneration of the state and of science, the cause of God and
Christianity may obtain a complete triumph on the earth.”

What says Magendie in his Compendium of Physiology, p. 17? ¢ The laws of
attraction are perfectly known, those of the vital force lie totally concealed. With
regard to it, indeed, physiology is exactly at that point, where the physical sciences
were before the time of Newton; it waits —till @ gentus of the first order arise to
discover the laws of the vital force, as Newton maﬁe known to us the laws of at-
traction.”

What says Dr. Heberden? ¢ Experience, which is, indeed, but a dilatory guide, is
almost the only one, which the art of healing has hitherto followed. From reason
itself, it has derived no accessions of any importance, nor indeed will it, till the im-
mortal Deity shall first have bestowed upon the human race some gifled individual (vir
who, contemplating the animate world, a8 Newton contemplated the inanimate, s
anfold the first principle of life, from which all natural actions proceed, and by which
they are governed.” — Dr. Waugh, on the Cerebro-spinal Phenomena, — p. 7.
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Who, my friends, is this gifted individual, awaited by Dr. Heber-
den? Who, the genius of the first order, awaited by Magendie?
Who the theologian, the philosopher, the man of science, whom God,
in these latter days, has raised up to regenerate theology, philosophy,
and science, and so to effect a reconciliation between them? Who
is he, that in his Rational Psychology declared that he had resolved,
by the help of God, cost what it might, to endeavor to lay open the
mystery of life and being— for that now, the night was far spent and
the day was at hand?

The efforts of the Swedenborg Association will, I trust, enable all
to answer this question. You see the wants and requirements of the
age, in regard to philosophy, confessed, avowed, deplored! You see
an Association, the very and the only one, whose object is to endeavor
to satisfy these wants. Never did there exist a period, when such a
Society was more loudly demanded! Never had one a fairer prospect
of having its infant exertions hailed by mankind! - EuroPE Has 1T8
PHILOSOPHY IN EXPECTATION! After all the pyramids of learning,
which have been erected by so many kings of Egypt, is it not, indeed,
a mighty dispensation of Providence to bring the wise men of Europe
to this humiliating acknowledgment — that the frue philosophy is
only in expectation ? .

May this Association be enabled, by the support it shall receive,
under the blessing of Divine Providence, to go forth and be in the
wilderness of Philosophy, what the Printing Society is in the wilder-
ness of Theology ; — ¢ The voice of one crying, Prepare ye the way of
the Lord ; make straight in the desert a highway for our God.”

CORRESPONDENCE OF THE VINE.

THE vine, with its fruit, corresponds to spiritual truth, and the
exactness of the correspondence is, in many instances, clearly and
beautifully unfolded. The tree spreads with great quickness, but it
requires much sun to ripen its fruit, which; in a cold climate, will not
come to perfection : so divine truth, where there are cold affections,
cannot arrive at maturity, but will remain in a raw, cold and sour
state. 'When the grapes are ripe, and the juice expressed, it has its
fermentation to undergo, before it is fit for use, so spiritual truth
must undergo its fermentation, and get rid of heterogeneous proper-
ties and adhering falsehoods, before it can come into use. As the
vine is continually putting forth new bearing wood, so is Divine
Truth, if we are careful of its culture. Only that quantity of wine is.
of use which promotes health, and only that quantity of truth which
promotes good. A bad state of health ma{ prevent the good use of
wine, and a bad state of the affections will prevent the genuine use
of truth. If the health be sound, it will derive from wine its best
qualities, and if goodness be the sound and leading principle of the
affections, it will derive from Divine Truth an infinite variety of excel-
lent properties and uses.

7



PHILOSOPHY AND RELIGION.

BY J. P. 8, IN N. C. REP,y VOL. L.

Tue importance of cultivating a true and lofty Philosophy, in con-
nection with the high and holy Theology of the New Dispensation,
cannot be overrated. It is a familiar thought, and yet most deeply
significant, that natural and scientific truth are the orderly basis of
spiritual and divine truth; and that therefore true philosophy and true
theology are essentially harmonious, and indeed utterly inseparable.
Religion and philosophy which are true are never at war, but, on the
contrary, true religion may always rest in the broad field of natural
science, and there lead the steps of the philosopher, and cast light
upon his path, and inspire him with hope, and encourage him in his
weary way, while he is attempting to trace the arcana of nature, and
disclose their laws in their most comprehensive bearings, and in their
profoundest entanglements. True philosophy, moreover, may be and
ought to be imbued with the deepest emotions of the devout wor-
shipper, and with the sincere acknowledgment of the spirituality and
truth of the holy word itself. This will appear from the nature of
the case:

Philosophy, unfolding the forms, affinities and powers of Nature
and of Man, as manifested in the phenomena, and as demonstrated
by science, experience and reason, can never be hostile to true religion
—-a religion which unlolds the invisible things of the Divine Nature,
and bis holy law, together with the nature of man, the nature of an-
gels and of spirits, of heaven and of hell, and the laws of spiritual life.
‘Things invisible, “ principalities and powers,” are necessarily in har-
mony with things visible : the Creator is in harmony with the creation.
That system, therefore, which truthfully sets forth the natural world
~— the world of effects —and which we call Philosophy, should, in all
good faith harmonize with our holy religion —a religion which un-
folds the interior world of causes, and of ends — that vast spiritual
orb which sustains this natural sphere, and fills it with life. Nor is
it merely true that religion and philosophy harmonize, for in. truth,
they are so inseparable that either is,in a measure, defective and frag-
mental without the other; and in a true system, they would thus be
held, and studied, and taught. May we not hope that the day is at
hand when a comprehensive Turosopny will embrace, in one com-
plete and harmonious system, the whole range of Science, Philosophy,
Theology, and Religion? We believe that that day is at haud, and
that it is our bounden duty to hail its approach and to lend our aid to
usher it in, :

But however inseparable, according to a true system, are religion
and philosophy, yet as things are, they are in a state of most woful
alienation and antagonism, so that no hope can be entertained of an
altimate harmony. The result of their continued antagonism must
be disastrous to one or the other, and perhaps fatal to both. For
where philosophy and religion are separate in their bearing on the

mind, both claim the entirc dominion, even to the utter exclusion or
(50)
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subordination of the other. Consequently, when they meet in the
same mind, they wage a war for the mastery there, and one or the
other must be driven from the plain, or both must die together. But
little observation is necessary in order to convince any one that there
is a conflict now going on in the public mind, which threatens the
present forms both of the current philosophy and religion, and that

" they are often thrown into the most earnest conflict with each other.
A few observations of a very general nature, will aid to place this
subject in its true light.

The present age is characterized by a series of discoveries and im-
provements in the arts and sciences, that are brilliant beyond meas-
ure, and without a parallel in the past. The buman mind, at large,
has become most deeply engrossed in these astonishing movements,
and every step is noted with the utmost interest, still there are but
few who can divine to what these changes are tending, or what will
be the final result. All however, are agreed, that the man of science
and philosophy is pursuing his work without the slightest reference to
the man of the church; while on the other hand, the minister of re-
ligion is equally regardless of the deductions of science; that the
philosopher gives no aid to the theclogian, nor the theologian to the
philosopher : furthermore it is believed that devotion to the church,
and reverence to its doctrines do not rise with the dawn of the new
era in the arts and sciences, but, on the contrary, that there is a most
lamentable tendency to the opposite result.

It often happens that while the philosophy of the day is above the
horizon, the light and the love of religion grow cold and dark, the fer-
vor of devotion ceases, and the dreary demonstrations of scepticism
fill the firmament of the mind. So that it is not until philosophy, so
called, is under the horizon, that religion of the day, in its lively and
enchanting forms, rises full in the dominion of the soul. It may be
that there is no open conflict between the two, while still, there is a
deplorable want of that positive harmony, sympathy, and codpera-
tion which the nature of the case demands: sure we are, that there
is no absolute alliance either open or occult: science does not help
religion ; nor does theology help philosophy. They seem, for aught
that appears in the current schools of either, to belong to different
minds, and to be work for different hands, and to be tending to dif-
ferent results. It is often said that they belong together, but their
relation is not clearly seen, and they are left to find out each other the
best way they can — for they are not brought together. Our young
men must go to the university or the college to be instructed in natural
and scientific truth, they must go to the church or the conference room
to be impressed with religion, and they must go into the world to
learn practical wisdom. Thus to all intents and purposes, religion
and philosophy, and philosophy and practical wisdom are held in a
state of utter separation and divorce; instead of being one, like the
emotions, the thoughts, and the actions of man: for evidently what
is wanted is, that philosophy should be religious, and. religion philo-
sophical, and that both should be one in being practical and useful.

Nor do we suppose that this doctrine is new, for it is not merely
the exact doctrine of the New Church, but it is also believed to be
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the doctrine of a large number of the best minds in every quarter.
Still it is notorious, that there is scarcely the slightest reference to this
vital idea in the institutions of society at large, nor in the investiga-
tions of the scientific, nor in the teachings of the learned. But on
the contrary the clashing of philosophy and religion is daily becoming
more and more manifest. Especially is this true, between what may
be called the kigh philosophy and the high theology of the day;— be-
tween those who are exploring the deepest arcana of.nature, and
those who are endeavoring to enter the sanctum sanctorum of revealed
religion. The marines may not know where the breakers run, and
whither the fatal currents tend, but the sailors do! The day has gone
by, when the rigid demonstrations of science, or the conclusions of
reason, can be cancelled by the mystic wand of implicit faith: where-
fore when the teachings of science contradict the dogmas of the pop-
ular theologian, he is apt to regard them as the forerunners of an
unknown and an unwelcome system from a hostile region, and to
shrink from these demonstrations, as the king of Babylon did from
the handwriting upon the wall.

When the theologian and philosopher are united in the same indi-
vidual, the conflict is often most intense, producing contradictory and
mingled states of mind, and courses of conduect, comprehended by
none but the individual himself: being perhaps, at one time borne
down with intolerable misery and utter despair, and at another, lifted
up into the most incflable states of fantastic delight and self-aggrandize-
ment. It is thus that many an unfortunate individual in the present
age, is pressed, and tossed, and dashed, and broken, in the deep currents
of emotion and thought and theory, which are far away from the praise
or the blame of the more untbinking multitude. “I would that
my mind were settled,” said one who had devoted his life to the study
of philosophy and theology. “I would that my mind were settled,
and that I could find a resting-place of thought,” said another, and
another. .Yes, truly my brother, I would that your mind were settled,
for I know that light is pleasant to the eye, and that truth is pleasant
to the mind, and that the condition of that individual is dreary and
desolate, whose eye is lifted np upon an expanse of utter darkness —
whose mind is shrouded in the clouds of error and doubt. Who can
recount the blessings of living from the very dawn of being in the
element of truth? Who can estimate the calamity to a youth of re-
lying, from the dawn of life, upon instruction which is utterly inade-
quate and fallacious? Who can measure the evil, which it may be
to an individual to be obliged in the meridian of life, to unlearn what
he has learned, to unsay what he has said, and to undo what he has
done? Fully to undo the past is impossible; but a desire to do this
often exists, and this indicates, that a state has been passed through,
deplorable in the extreme. In the golden age, religion treated of love
to God, and of charity to the neighbor, and philosophy, of the rela-
tion of the spiritnal to the natural world; and of the representatives
of spiritual and celestial principles which are given in natural and
terrestrial objects. The religion and philosophy of that age were con-
sequently one, being occupied in that which is useful and that alone.
(4. C. 4964.)
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Seeking then, as we do, the union of theology and philosophy,
how shall this end be gained? Shall we look to the sceptical Natu-
ralist to give an adequate system? But how can he who discards
theology, give the union of Theology and Philosophy? Shall we
look to the old Christian Church? If so, to which branch of it? But
if this could be determined,— we are met with the fact, that these
churches have not the elements of harmony either in their philosophy,
or their theology; much less, the wunity and harmony of the two.
Shall we look to the New Jerusalem Church, for an harmonious and
universal system? We believe that we are left to this alternative ;
for we think that it may be shown that this is the only system of
religion whose doctrines are in constant harmony with science in its
widest range, and with philosophy in its deepest, and purest reason-
ings. But we do not propose a discussion of this point at present.
For we must now for a moment look at the condition and prospects
of the old church: and here some very general considerations will
show us that the current churches have passed the day of their power,
that their influence is on the wane, and that nothing very hopeful, by
way of a new and universal system, is to be expected at their hand.

Aview of the present condition of the christian world, must fill the
mind of the devout believer with mingled emotions of hope and
melancholy forebodings. Since the dawn of the Christian religion,
there never was a time when such unparalleled efforts were made for
its propagation throughout the various nations of the earth. At
home and abroad, from Lapland to. Patagonia, from Greenland to
Australia, from the rivers to the ends of the earth, every where, the
heralds of this religion are at work ; and with Bibles, tracts and Sun-
day school books; in classes and conferences; with preaching, ha-
rangues, and exhortations, the majestic work is urged onward. In our
own land the voice of its ministers is lifted up in aimost every city,
and town, and village, and hamlet, from Maine to the Mexican Gulf.
And besides this aggressive warfare upon the impenitence and unbe-
lief of the natural man, every means has been used to fortify the as-
sailable points, and to wrest from the man of the world the munitions
of power. To this end, throughout Europe and America, the insti-
lutions of learning, from the university down to the village academy,
bave been manned by the church. And notwithstanding the discre-
pancies which are every where becoming manifest between philosophy
and religion, still the prayers of those churches are daily offered up in
these public institutions, and their doctrines are distilled into the
1iinds of the youth, by men of uncommon learning and skill and as-
siduity. Furthermore, that great engine of power, THE PRESS, with
very few exceptions, is every where in harmony with the general move-
ment.  Also, the civil government, in all civilized lands, is either in
open and avowed union with the Christian church, or *in tacit obedi-
ence to its wishes; yielding to it every necessary protection and as-
sistance.

Situated thus, what was to be expected at the hands of the extant
churches? With such engines of aggression, and with munitions of
power, was it not to be expected that christianity would reign tri-
umphant, and that every institution of society would be imbued with
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its hallowed influences, to its very centre : that every man, woman and
child, would be won over by the power of truth, and enchained by
the inspiration of love, and captivated by the charms of the city
of our God; and thus, as it were, as by the very ministrations of
angels themselves, that they would be led in the path of heaven,
at every moment of their life, from the cradle to the grave? Was
not this the confident expectation of the churches themselves? Did
they not virtually say ? “ Give us the means and we will evangelize
every city and village and household: give us the men and the
inoney, and we will bring the claims of the gospel to every human
heart with such power, that they will hardly be resisted : give us the
institutions of learning, the academies, the colleges, and the universi-
ties, and we will hallow every province of science and literature and
art: give us the press, and unbelief shall be conquered in every battle
field, and driven from every rampart, and strangled in the deep gorges
of its own retreat: give us the help, or to say the least the protection,
of the civil law, and we ask no more; we will deliver the world from
its thraldom, and heal the bitter waters, and hold back the blight and
the mildew, and reclaim from the wastes of sin all but the grossly in-
corrigible and desperate: doubt and darkness shall be dispelled, and
the noontide of hope and of heaven, shall beam in every human soul.”

These were the cheering anticipations which animated the churches
in the early part of the present century; and for the last twenty years,
so far at least as our own country is concerned, the churches have
been in that very position, which they had chosen for themselves: the
entire plan has been filled up, — the means and the money, the insti-
tutions and the power have been given. And yet what is the result?
However melancholy may be the sad admission, still it cannot be dis-
guised, that in the very midst of that unparalleled prosperity which
we have recounted, the current churches are losing ground ; their very
hold on the human mind, is, in a great measure, slipping off. Yea at
the very time when the harvest was about to be gathered in, and
when the evangelized multitudes of our population were to have been
the reward of the careworn disciple, the people are shaking off the
thraldom of these unwelcome influences. Yea, under the very war
tramp of this imposing campaign, the interior power of the prevailing
religion is losing ground; the churches are falling into hostile fac-
tions ; scepticism is augmenting at a most alarming rate; the veil of
sanctity, which once guarded sacred things, is now drawn aside ; bold
infidelity is no longer the exclusive boon of the hoary sage, the old
and hardened sinuer, but is equally rifer with the ignorant and beard-
less youth. Nor is it merely true that the power of fanaticisms in the
revival and camp ground is broken up, — for if this were all no evil
would be the result,— but more than this, religion in its more rational
form, is falling into disrepute, and its legitimate power is sinking
down under the horizon. Things being thus, we leave it to others, to
divine the causes, if they be not what we have already declared them
to be. :

Tue Pagans formed their gods to the likeness of men; the Chris-
tian religion forms man to the likeness of God.




REVELATION AND REASON.

BY C, IN N. J. MAG, VOL. L

‘WuenN our Lord was in the world, the authority with which he
spake and taught, was often manifest to the astonishment of the
people. And the authority with which he now teaches in his Word,
1s still manifest to those who are disposed to see and feel it. But
this can be perceived to any useful purpose, only in proportion as we
cooperate with his spirit, by obedience to his commandments. It is
in vain that we seek from him a mere manifestation of his power —
a sign from heaven: for this is seeking to invert the order of his

rovidence. His omnipotence is but the effect and operation of his
ove and wisdom. It sometimes assumes among men the external
form of miracles and mighty works; but then, as well as at all other
times, the principal design is not the wonder and astonishment which
the external work produces upon the natural man: for the external
work itself is but the incidental effect of the operation of divine love.
If then the miracle be but the external covering or manifestation of
divine love, — a messenger of merey, — its principal object must be
to reveal the love it bears. It is not the mere operation of divine
power, nor even of divine wisdom, but of divine love. The Father
that dwelleth in me, he doeth the works. It was for this reason that
our Lord required faith in those for whom a miracle was to be
wrought. That is, he required some degree of acknowledgment that
he was able to do the thing —that he proceeded forth and came from
God, and was entitled to the honor which is a prophet’s due. His
life being a course of perfect obedience to the Father within him, he
became an unresisting medium of divine love, and could act in no
other way. Verily, verily I say unto you, the Son can do nothing of
kimself, but what he seeth the Father do : for what things soever he
doeth, these also doeth the Son likewise. 'When, therefore, our Lord
taught in his own country, though many, hearing him, were astonished;
yet, because they did not give him the honor that was his due, and
acknowledge the Father to dwell within him, but said, whence hath
this man these things ? is not this the carpenter ? and were offended at
him ; it is written, ke could there do no mighty work, save that he laid
his hands on a few sick folk, and healed them. Their incredulity was
sufficient even to stop up the issues of his miraculous power; for the
divine love, the sole fountain of it all, could find no abiding-place in
their unbelieving hearts. To work miracles for the conversion of
such men, would be to act contrary to the laws of divine order, and
therefore he could not do it. For he was himself the way, the truth,
and the life ; and came not to do his own will, but did always those
things which were pleasing to the Father who sent him.

The relation in which human reason should stand to the authority
of such a teacher, is that of profound submission and obedience.
And the only office which reason has in the business, is in ascertain-
ing what is the import of the divine commands. This being done,

reason has no right to demur, because it does not square with her
(55)
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preconceived opinions; for the Lord’s ways are not our ways, nor his
thoughts our thoughts. The incompetency of reason to the discov-
ery of spiritual truth, is supposed in the very idea of a revelation.
The truths of revelation are not the result of human research and in-
quiry, but a ray of light from the Supreme Intelligence, the Father
of Light, descending into the world, and addressing itself even to the
reason of mankind. For we have not chosen him, but he has chosen
us. But revelation does not descend so low, and so accommodate
itself to the reason of man, that he may sit in judgment upon it, and
turn what light there may be in him into darkness, by pronouncing
it absurd, and rejecting it as irrational. It descends into the human
mind that it may again ascend unto the Father and Fountain of all
right reason; and, in its ascent, it would fain draw all men unto it
It would elevate them above the reason of the natural understanding,
and illuminate the mind with the light of life. The elevation and
illumination of reason then, is the very object of revelation; and he
who should reject its doctrines because they are at variance with
some of the dictates of his reason, would act like the tiger, who
should hastily destroy the hand in kindness stretched out to feed
him. Far happier is the lot of those, who, being satisfied of the
authority of revelation, exercise their reason merely in ascertain-
ing what it means, without presuming to gainsay or resist its
doctrines.

On this subject of arriving at a true knowledge of the doctrines of
revelation, there is an appointed way, which is through obedience to
the commandments. There is no promise that we shall ever know
the doctrine of the Lord, but by doing his will. It was by obedience,
perfect indeed, that our Lord was glorified and made divine. It is
by obedience that man must be regenerated, and made like unto the
angels. This brings us at once to the grand test of truth — its prac-
tical character, its capability of being united in the understanding
with goodness in the will, whence flows a clearness of perception,
and a fulness of joy, known only to those who have experienced it.
The effect of obedience is to qualify a man for new victories over
himself. This is the strife in which he desires to go on conquering
and to conquer. He does not seek for truth to be delighted with its
splendor and beauty, but to obey it as his lord and master. His
prayer is, that his eyes may be opened; but he does not forget that
the wondrous things which he is to see, are out of the law of the
Lord. They are not revealed to him, except in the form of a law
and rule of life. All the obedience he can yield, does only prepare
him for obedience still more perfect. His duty becomes his delight,
and he finds it ever ready before him. And, were it possible for him
to render his obedience perfect, and finish the work that is given him
to do, he would become an unresisting medium of divine love; and
the continual language of his heart would be, not as I will, but as
thou wilt.

Indeed, every one must know, from his own experience, that what
is called our reason, is continually changing its character and com-
plexion. What once appeared to us irrational, we should now con-
sider it the height of f%lly to reject. These changes are often so
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sudden, that they may almost be called instantaneous. A friend, for
instance, states a proposition which we feel inclined to pronounce
absurd and irrational. But our respect for his character and attain-
ments checks our impetuosity and humbles our pride, and we ask for
an explanation. We submit to his guidance, while he takes us by
the hand and leads us through the preliminary steps, till we stand on
the vantage ground by his side, see for ourselves, and are ready to
adopt his very words. And we henceforth not only regard the for-
mer state of our reason on this subject as comparatively obscure, but
our hearts fill with gratitude to him who has shown us our error. If
this be but reasonable treatment to a 'fellow-man, what apology shall
he find who refuses the same courtesy to the Lord of glory? Is his
truth so inferior to man’s wisdom, that we shall always presume our-
selves qualified to pass upon it? Has his law no design of elevating
us above the fogs and darkness of natural reason, or is there no
reward in keeping his commandments? Hath a nation changed their
gods, which are yet no gods ? but my people have changed their glory
Jor that which doth not profit. Be astonished, O ye heavens! at this;
and be ye horribly afraid, be ye very desolate, saith the Lord. For my
people have committed two evils; they have forsaken me, the Fountain
of Living Waters, and hewed them out cisterns, broken cisterns, that
can hold no water.

Our Lord came not into the world to condemn the world, but that
the world through him might be saved. He came to establish no tem-
poral kingdom, to gratify no national pride; but even from childhood
he was about his Father’s business. Though he descended into the
very ultimate of his dominion, his end was to reduce the spiritual,
rather than the natural world to order. The order of the natural
world must be the effect of, and flow from order in the spiritual
world, before it can be true order; and a preparation for this was
made at the same time that our Lord assumed and glorified his hu-
manity, and prepared the way for man to follow him in the regenera-
tion. When Jesus therefore perceived that they would come and take
him by force, to make him a king, he departed again into a mountain
himself alone. 'When one of the company said unto him, Master, speak
to my brother, that he divide the inheritance with me; he said unto
him, man, who made me a judge or divider over you? And he said
unio them, take heed and beware of covetousness; for a man’s life con-
sisleth not in the abundance of the things which he possesseth. Thus,
our Lord, when inquired of respecting temporal things, and those dis-
putes which originated in the selfishness of mankind, declined giving
any specific direction on the subject. When two were disputing
about a division' of goods, he cautioned them against covetousness,
the cause of all their difficulty ; and which being once removed, a
right division would be a mere matter of course; because each would
then claim his own and no more. His object always was, to strike
at the root of the evil — to take away the sin of the world. The law
which he came to fulfil, was not the law of man, but the law of God.
When Judas, with his band, came to take him, and one of them which
were with Jesus stretched out his hand, and drew his sword, and struck

8
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a servant of the high priest, and smote off his ear; then said Jesus unio
him, put up again thy sword into his place; for all they that take the
sword, shall perish with the sword. Thinkest thou that I cannot now
pray to my Father, and he shall presently give me more than twelve
legions of angels? But how then shall the Scriptures be fulfilled, that
thus it must be? The mere effect of arbitrary power alone could
afford no aid to Him who came to establish his kingdom within man
—to put his law in their inward parts, and write it in their hearts.
Jesus answered, my kingdom is not of this world ; if my kingdom were
of this world, then would my servants fight, that I should not be deliv-
ered unto the Jews; bul now is my kingdom not from hence.

And as it was with the Lord himself, while in the world, so is it
with his Word, which is still in the world, and in the life and spirit
of which he is himself with us always, even unto the end of the world.
It is not enough that we form our opinions and sentiments from our
own natural reason, and then, in our disputes with each other about
what is true, merely appeal to his Word as the umpire to settle the
difficulty, and award the palm of victory. The words of the Lord are
spirit, and they are life; and it is not their office to decide which of
the conflicting claims of human reason is the best founded, but to fill
the heart with true wisdom, when human reason will humble itself in
the dust. It still seems good in the sight of our Heavenly Father to
hide these things from the wise and prudent, and to reveal them umio
babes. 'When, therefore, human reason presumes to arraign at its
bar the oracles of the living God, and to judge them by its own
measures, they stand mute before it. Though we question with them
in many words, they answer us nothing; for if they tell us, we will
not believe; and if they ask us, we will not answer. The only re-
sponse that can be made, is an assertion of their own divinity; and
wretched must be the state of those, who, like the chief priests of the
Jews, hear nothing in it but blasphemy.

THE DELIGHTS OF CONSTANCY AND VARIETY.

THE delights of constancy and of variety, may, at first sight, ap-
pear in opposition, while they are so closely united that the one can-
not exist unless it depends on the other, no more than a flower can
flourish unless it is united to its root. The sun iz constant in his
rising, and all nature teems with abundance and variety, through his
instrumentality. The enjoyment of every real rational comfort de-
pends equally on our constancy in the adoration of the great First
Cause: whenever we turn from this fountain of happiness, every
enjoyment sickens and dies, as flowers cut off from their parent
roots.

In the marriage state, there can be no true felicity but what is
built on the constancy of unanimity and fidelity. Two rational
minds, in unison, are capable of producing endless varieties of mutual
delights, by an interchange of kind offices and attentions, by the edu-
cation of children, by the charms of conversation, and by varied pur-
suits ; but so soon as the constancy of harmony and fidelity fails, the
blossom of happiness dies.
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CONNECTION OF SCIENCE AND RELIGION.
BY REV. T. GOYDER, SCOTLAND.

Tre doctrines of true religion have nothing to fear, but every thing
to hope for and expect from the march of science. The morning light
of science is hailed as a real blessing; it is viewed as one of the most
powerful auxiliaries to religion ; and one that will assist in scattering
to the moles and to the bats, those false doctrines with which the
church has been too long pestered. In what is called the dark ages
of bigotry and ignorance, (which always go together) the religious
world opposed most decidedly every new discovery of scientific truth,
if such discovered the established creeds to be false. A holy war was
raised against the new-born discovery, and the cry of the “church in
danger,” was sufficient to excite popular clamor. The truth is that
the church was in no danger, but their creeds were. It is a poor
church that is endangered by the march of science; it is of but little
consequence whether such a church live or die.

Religion and science act together something like cause and effect;
what the former states, the latter proves. Religious truth is as the
Lord and Master, while all the sciences are servants. Every science,
like the fish mentioned in the Gospel, has within itself its own tribute
money, and whenever it is demanded, will cheerfully render it up to
promote the spiritual interests of the church of God. When Christ
asked Peter, “ What thinkest thou Simon? of whom do the kings of
the earth take custom or tribute? of their own children or of
strangers 7" Peter replied, of strangers: then saith the Lord, are the
children free. “ Notwithstanding, lest we should offend them, go
thou to the sea, and cast an hook, and take of the fish that first
cometh up; and when thou hast opened his mouth, thou shalt find a
piece of money: that take and give unto them for me and thee.”
(Matt. xvii. 25, 27.)

Nothing but the immutable law of correspondence can unfold the
religious instruction contained in this singular miracle. It was a
practice with the Israelites, as appears from the historical parts of the
‘Word, to take custom or tribute from strangers, who were not of
their church. Those who are the trve members of the Lord’s body
or church, are the spiritual and heavenly minded; they are the free,
and the children of the kingdom ; while the strangers signify those
who are merely naturally minded and worldly. In respect to man,
individually, we know that the higher affections and thoughts of the
mind, which connect him with God and heaven, are called spiritual ;
and the lower, which connect him with the world, are called natural.
The spiritual mind is the Lord and Master, the natural is a servant
and tributary. In every well-regulated mind, the supreme affections
and thoughts provide comforts and pleasures for the lower, while
these in return pay the tribute, are obedient to, and serve the higher.
To instruct us, then, in this universal law, it was provided and effected
that neither the Lord nor. Peter should pay the tribute, but a fish,
by which'is signified the living scientific knowledge in the external or
natural mind.

To show what it is that willingly serves the interests of true re-
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ligion by providing the tribute money, Peter was commanded to go
to the sea, to cast an hook, to take the fish that first cometh up, and
that he would find, upon opening his mouth, a piece of money, with
which he was to pay the tribute. If the Lord’s words are spirit and
life, and no Christian can doubt it, we ought to receive them as such,
and look at them as sacred vessels containing the wisdom of the Most
High. Those who skim lightly over the pages of sacred writ, may
probably be surprised at the tribute money being found in the fish’s
mouth, not reflecting that it is always found there. It was there at
“ the beginning, is now, and ever shall be, world without end.”

In respect to this tribute, Peter was the apostle who was to procure
it. He received the Divine command, “ Go thou to the sea and cast
an hook.” Peter was the apostle who was first called, he was a fish-
erman, and by following the Lord he was to be made a fisher of men.
This apostle, in his representative character, denotes all those who
are grounded in a settled faith or confidence in all the Lord’s prom-
ises. They are not doubters of, but believers in, the Truths of Reve-
lation. This principle of faith in the Lord, in his divinity and power,
is called the rock upon which the IL.ord would build his church.
Spiritual faith in the Lord, in his providence and care, in the univer-
sality of his love, in his compassion and unchanging goodness, united
with obedience of life, opens heaven to the soul; hence to Peter, as
the representative of this living faith, the keys of the kingdom of
heaven were given. The power of this faith, signified by the keys,
when rightly exercised both in thought and life, opens, as a key does
a door, the heavenly state in the soul, and introduces the man into
the full enjoyment of angelic bliss. Whatsoever this faith binds on
earth, by showing its entire opposition to the angelic state, is bound
in heaven, that is, comes not into spiritual liberty and peace. What-
soever this faith shall loose on earth, by showing its conformity with
the heavenly life, shall be loosed in heaven —shall come into the
full liberty and exercise of the Divine life. This spiritual faith repre-
sented by Peter, brings man into perfect liberty of mind. Those who
are principled therein, are, in matters of religion, frce; for the bless-
ings of those truths which bring life and.immortality to light, they
are not tributary to any earthly power. In these things they owe no
allegiance but to the Lord alone: Peter, therefore, could not pay the
tribute without violating the divine arrangement. of spiritual trath.
If tribute be required, the command is still in force, ¢ Go to the sea
and cast an hook.”

In the circle of our acquaintance there may be some who overlook
our good qualities to find out our defects, while others will be partial
to our good qualities and overlook our defects; but those friends
will prove the most worthy of our attachment, who can make allow-
ances for human frailty, from a sense of their own imperfections, who
can approve without flattery, and can censure with kindness.

’

It happens to a man of science as to a blade of corn; it shoots
high, and carries itself erect while the ear is empty, but when matured
and full of grain, it bows down and is humble.
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DIVINE PROVIDENCE, UNIVERSAL AND PARTICULAR.
BY C., IN N. J. MAG., VOL. L

Whaerever the light of christianity extends, there will be found
to exist some belief in the divine providence. It is so fully an-
nounced in the sacred scriptures that the Lord “careth for” us, that
none who read can deny the general truth. But, though this doctrine
be so generally received that it may be said to be coextensive with
christianity, it is by no means received and understood by all in the
same manner. The divine providence itself is one and the same. It
is simply the operation of divine love in divine wisdom. Its end
is the salvation of man, or the formation of a heaven from the
human race; its means are the light of infinite wisdom. In the
perfect adaptation of all things to this end, there is often an appear-
ance of unmerited hardship on the one hand, or of undeserved pros-
perity on the other, in the dispensations of God to man. The human
heart, always unsatisfied, has often been ready to exclaim against the
partiality of the divine government ; and, even when awed into sub-
mission, has seldom been able to solve the difficulty without a refer-
ence to a future state of retribution, where the inequalities of the
present life shall be duly adjusted. But in the light of the New Je-
rusalem, instead of a future state of retribution, to rectify the errors
and imperfections of the present state, we discover that this world,
and the events thereof, are, equally with the spiritual world, under
the government of infinite love and wisdom. Yet saith the house of
Lsrael, the way of the Lord is not equal. O house of Israel, are not
my ways equal ? are not your ways unequal ?

The doctrine of divine providence, like all other doctrines of reve-
lation, is at first received and understood only in a general form. It
is seen merely as a general, obscure principle ; and the divive govern-
ment is little regarded, and seldom appealed to, except in cases of
apparently peculiar difficulty and danger; or perhaps some remarkable
deliverance may awaken a grateful acknowledgment. With mangr,
the doctrine appears to end nearly where it began, and to be made
but little account of in the daily occurrences of life. It is a hard
thing for the natural man to admit his need of divine aid and assist-
ance, and much harder to become willing to receive it, and co6perate
with it. 'The first imperfection he feels, is a sense of his own weak-
ness, and inability to effect his purposes. He therefore begins to de-
vise the means of increasing his power; and his wishes and prayers
are directed to this end. He finds an obstacle to the execution of his
purposes, and would fain have the power to remove it. But this
implies no distrust of the wisdom of the purposes themselves. Such
is the state of feeling with the natural man, with regard to the things
which he desires; and his state of feeling with regard to those events
which oppose his desires, is in exact correspondence. His first sub-
mission to the divine providence, as manifested in events of this na-
ture, is a submission to an imperious necessity, merely because he is
unable to resist it. The Almighty seems to make bare his arm, and
he trembles at the power of the offended Majesty of Heaven; but
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he discovers in the dispensation no wisdom, much less the riches of
divine love.

But, although self-distrust appears not to enter into the composition
of the natural man, yet it is one of the earliest and commonest dic-
tates of human prudence. We so often find ourselves in error — that
we have mistaken the way that leads to the ends in view, that we
are forced to acknowledge our shortsightedness and fallibility. This
acknowledgment is often followed by states of temporary humility,
sorrow, and grief, which are fraught with most important conse-
quences. They are induced in the course and operation of the prov-
idence of Him who does not “ afflict willingly, nor grieve the children
of men.” In these states, we know that we are not the sole arbiters
of our own destiny — that there is a power above us; and we must
necessarily, in that very day, choose, in some sense, whom we will
serve. The Lord’s spirit is striving ‘with us, and his command-
ments plead anew their divine authority. Happy for us, if, in these
seasons of doubt and uncertainty, we turn from the idols of self-
derived intelligence and human prudence, to Him who is the way, the
truth, and the life, and seek that right understanding which is with all
those who do his commandments. Our submission to those events
in our life which, in the course of Divine Providence, oppose our an-
ticipations and desires, will now assume a corresponding character.
Acknowledging the wisdom and justice of the Lord, we shall be
permitted to see, in a degree, the necessity and use of his dispensa-
tions to usward. Instead of blind and servile subjects of arbitrary
power, we become, as it were, free and enlightened subjects of laws
of acknowledged wisdom and justice. Henceforth I call you not ser-
vanis ; for the servant knoweth not what his lord doeth : but I have
called you friends ; for all things that I have heard of my father, I have
made known unlo you.

But our work does not end here. If we examine ourselves, we
shall find that, though our understandings acknowledge a wisdom of
God in his works and government, yet our wills are exceedingly prone
to qualify and explain away the very essence of the whole thing.
Our understandings, being unable to see in every instance the neces-
sity and use of the dispensation, must be continually deriving strength
and light from our conviction of the general truth, or we shall be in
danger of losing the very benefit which this conviction was calculated
to produce. The divine providence is universal : it is particular also.
It is comparatively an easy thing to acknowledge the Lord in the
general government of events, while we feel at liberty to suppose the
thousand disagreeable particulars which more immediately affect us,
to be exceptions to the general rule, which are to be balanced in a
future state of retribution. But this is no real acknowledgment of
the Lord at all ; but rather an attempt to subvert his laws and gov-
ernment. The general principle in which our faith is required, is one
which includes within itself every single event of our lives, however
minute. The wisdom which directs the events by which we are sur-
rounded and aflected, is not human that it should err; the rule in
which it operates, is not human that it should admit exceptions.
But all things work together for good to them who love God.
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The doctrine of divine providence is one of the earliest truths we
learn from revelation ; but our first views of it are extremely imper-
fect and obscure. It is a doctrine, however, in the reception of which
we can most manifestly observe an elevation of the understanding
above the will. The sacred scriptures so plainly declare the divine
providence of the Lord in particular events as well as in universals,
that he who is not obstinately opposed, will be likely to become
rationally convinced of its truth. But this conviction is not the end,
but the commencement of a practical application of the doctrine to
the life. We must learn to acknowledge and admire the wisdom of
the Lord, not merely in universals, but in particulars also ; not mere-
ly in those things and events which appear agreeable and desirable,
but in those also which appear the reverse. In this way the doctrine
of divine providence will gradually descend and enter into all the
thoughts of the man, and he will attribute less and less to chance and
accident, till he realizes a providence that constantly attends his daily
walks, and numbers the very hairs of his head. Yet, in all this work,
the general conviction of the understanding is prior in point of time,
and continually operating. In the trials of life, it becomes to the
mind like oil poured upon the troubled sea ;. it produces a calm and
smoothness upon the surface of the deep, which allows the turbid
waters beneath gradually to assume a state of transparency and

ace.

But there is a point beyond the acknowledgment of the divine
wisdom in all things, even if that acknowledgment be without limit
or qualification. There is a principle even deeper and more unsearch-
able than the divine wisdom. This is no other than the divine
love, emanating from the very heart of heaven, and pervading the
whole creation ; reaching us at every possible point of contact, even
the minutest circumstance of our lives, and literally placing under-
neath us “the everlasting arms.” This is, indeed, the real active
. principle, and cause of all things; but, being also the most interior, it
18 the last that manifests itself to man. We acquire no perception
of it by reasoning about truth, nor about the principles and motives
of obligation and duty ; but by being elevated above reason, into the
life and fountain of reason. It is not a thing to be seen in the under-
standing, but to be felt in the heart; and to be felt only in so far as
we “put on the new man which after God is created in righteous-
ness and true holiness.” For the natural man, or the natural will of
man, does not feel the dispensations of Divine Providence as the
dealings of Divine Love, because he is in enmity against God. The
divine love can be manifested to us, as such, only in proportion as we
put away our own desires, and are thus able to say not as I will, but
as thou wilt. And this change of our wills, which is so essential, and
is indeed the sole aim of revelation, is to be effected only by our obe-
dience to the commandments. We cannot by an effort of reason
change our own wills; but our Lord has revealed our duty in his
word, and, while we are conforming to his commandments, he will
order and arrange all within us. If @ man love me, he will keep my
words; and my father will love him; and we will come unto him, and
make our abode with him.
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In proportion as a man comes into this view of the divine provi-
dence which results from obedience to the commandments, his life
will become a stream of uninterrupted joy. He is no longer anxious
and perplexed about things beyond his control ; for he is content to
resign them into the hands of Him who knoweth that we have need of
these things before we ask him. He has learned to seek first the kingdom
of God and his righteousness, and all these things are added unto him.
Thus he is no longer subject to disappointment, for he has ceased to
anticipate. He finds his duty in the present, not in the future ; and
the performance of it leads his contemplations to that kingdom which
is within him, pot to that which is without. 'Whatsoever he asks, he
receives; for his desires do not press forward, but inward : thus he
asks all things in the name of the Lord. In the course of Divine
Providence, he is borne onward, as by a stream. To him, the morrow
shall take thought for the things of itself, for sufficient unto the day is
the evil thereof.

All this wonderful change is effected, and is to be effected, only by
yielding our own wills to the will of the Lord. The divine provi-
dence is over all. The Lord maketh his sun to rise on the evil and on
the good, and sendeth rain on the just and on the unjust. The differ-
ence consists in this, that the one reccives, acknowledges, and endeav-
ors to cooperate with the influx from the Lord, the other rejects,
denies, and resists it; and while he strives against the Lord, he finds
it is hard to kick against the pricks. Hence, he assumes the idea that
the Lord is a hard master, reaping where he had not sown, and gathering
where he had not strawed. Alas, how does he deceive himself! He
is judging his master’s service to be hard, without having tried it.
All the hardness and difficulty consists in renouncing his allegiance
to his old master. Ye cannot serve God and mammon. But the ser-
vice which God requires, is love; love, that is consistent only with a
state of perfect freedom. If, therefore, we find the yoke of the Lord is
not easy, and his burden is not light, (we have his sacred Word for it,
that) it is because we have not taken it upon us.

It is good for us that all those comforts should be imbittered
which, by the hope of present delight, draw us away from eternal
things. Without the supreme love of God, all things are frivolous.
‘We should give thanks for all that befalleth us, whether it be sweet
or bitter, good or evil, delightful or sorrowful, since we see the begin-
ning only, and not the winding up of events. Though we should
possess all created good, yet we could not be happy but in God, who
hath created all things. The true Christian’s love begins and termi-
nates in God, it detaches from earthly things, makes every burden
light, and bears with cheerfulness all the vicissitudes of life.

othing, to a truly elevated mind, will seem great, nothing precious,
nothing high, nothing worthy of ardent desire, but that which is
everlasting.

A crowp is not company, and faces are but a gallery of pictares,
and talk but a tinkling cymbal, where there is no love.
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POETRY AND ANALOGY.
BY R. D, IN N. C. REP, VOL. 1

Aut traditions of remote antiquity agree in ascribing to man at one
time a higher degree of purity and intellectual elevation than he has
since attained to. They all agree with respect to his degradation or
fall, which the racred Scriptures ratify by incontestable authority. To
man, in that golden age of innocence, what are now to us arcana of
nature were things plainly discernible. He saw into the life of
things, and was in the intelligence of all the uses of nature. His
only food was the fruits of the field and of the trees, spontaneously
afforded, while his affcctions and thoughts were constantly nourished
by the harimonies of creation. The tree of life supplied him from all
its branches every variety of beautiful and truthful nutriment. His
highest intellectual pleasures were in scanning the works of creation,
and in contemplating his own image in the universe: the warmest
delight of his heart was in adoration of its beneficent Creator ; while
the only language he could utter was the melody of feeling ultimat-
ing itself in rhythmical and expressive cadences,—in

¢ Thoughts that voluntary move harmonious numbers.”

Buch was the origin of Poetry and Music, — or rather their first man-
ifestation from the heart of man: for harmony is the very form of
divine order, and music is the mode of its audible perception —a
means by which man may recognize within himself the essential
beauty of his microcosm, and discern its correspondence with the
great world and with the universe,— by which he gives utterance to.
his more heavenly perceptions of analogy, and fills his soul with love,.
and gratitude, and joy.

Poetry, then, in its essence, is no longer poetry as we commonly
understand it, but prophecy : for the whole phenomenal universe af-
fords the bass notes of one immense instrument, whose higher chords
are in the heartstrings of humanity. The whisper of the breeze, and
the roll of the thunder — gentle emotion and awful sublimity — what
are they, in the outward and in the inward world, but resulting effects
and energies, the offspring of a spiritual and natural marriage? The:
highest capacity of man is to contain the future in the present, the
highest faculty, to discern it; the highest privilege, to be a medium.
of their connection. When this privilege was granted, in the ages of
antiquity, prophecy found utterance in a language at once spiritual and-
natural, nay, in a language whose inmost essence was divine; a lan--
gnage adapted to an indefinite development of the human mind, and
still infinitely beyond its possible attainment; a language whose in--
most is the soul of the spiritual sun, whose outmost is the letter of
God’s Word. Such is the only genuine poetry, which is divine truth-
in ultimates.

In after ages, poets, instcad of being Seers capable of divine inspi-
ration, were only men of superior affections and energies, who in their
better or higher moments had glimpses of the inner life, which is only
revealed by analogy, and who struggled to express their undefined
conceptions of the marriage of the mind to the universe ; who labored
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and toiled with an overwhelming sense of the good and the beautiful,
which always seem to be near, but which always eluded their pursuit:
in short, poets, not of inspiration — (for the celestial and spiritual de-
grees of life were closed,) —but of genius, who, longing and striving
after what they could not acquire, called it the unattainable —the tdeal

Yet the principles of life which remained were still operative in
their degree; but their effects were only approximations and assimila-
tions to what would result from the full comprehension-of man’s ca-
pacity. From being a capable recipient, man degenerated to an imi-
tation. Hence absolute analogy could no longer be apprehended by
him. Its reality, however, was felt, though not perceived, and served
as the basis of rhetorical analogy. Had it not been for the absolute,
the arbitrary could not have been possible: poets were, therefore, only
imitators of real actions by the use of representatives, or correspond-
ences altogether arbitrary, except such as were traditionary from more
ancient times. Such was their mythology, or science of mytbs, an
imitation and perversion, for the most part, of the science of corre-
spondence, which was according to the very order of creation in the
true degrees of life, which mythology became the cause of all their
polytheism, for poets were the first legislators. Since the analogy
that absolutely exists between the external world of nature and the
internal world of affection and thought, must necessarily force itself
on the natural mind of man, because the external and the internal are
codperative, — therefore, as man has progressed, it has discovered, and
always must discover, itself in intellectual expressions and in human
actions. In proportion as the affections of man are warmed, or his
passions inflamed, — in proportion as his mind is elevated, from what-
ever cause, above the dead level of every-day experience,—in that
degree will his language be figurative, metaphorical : for in such states
of excitement, elevation, or enthusiasm, he is for the time transported
beyond conventional ultimates, and speaks a language remotely allied
to correspondence ; for he speaks from interior perception, with all the
illustration of which his unregenerated mind is capable, from an im-
pulse within, and from a spiritual natural dictate.

In support of this conclusion, we will adduce the following passage
from Dr. Campbell’s Philosophy of Rhetoric, in order to show, that
some who have studied the subject of rhetorical language, without
probably having even read a line of Swedenborg’s, have unavoidably
been led to believe that there is a real connection between metaphon-
cal language and the mind of man. ¢ Having discussed,” says the
author, “ what was proposed here concerning tropes, I shall conclude
with observing, that in this discussion there hath been occasion, (as it
were incidentally,) to discover, that they are so far from being the in-
ventions of Art, that, on the contrary, they result from the original
and essential principles of the human mind: that, accordingly, they
are the same, upon the main, in all nations, barbarous and civilized;
that the simplest and most ancient tongues do most abound with
them.” ¢ But as to tracing those figures to the springs in human na-
ture from which they flow, extremely little hath yet been atternpted.”
Yet he says, “the sole business of art in this subject is, to range the
several tropes and figures into classes, to distinguish them by names,
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and lo trace the principles in the mind which gave them birth.” It
must follow, that only in proportion as we are successful in investi-
gating these essential principles, shall we be able to lay a solid foun-
dation for poetic criticism.

That man is in some way connected with the external world of na-
ture, is a fact which to some extent forces itself on his attention: for
he could not live without the atmospheric air, and many other neces-
sary things, which, by means of nature, are constantly provided for
him; but he does not so readily perceive that he is also vitally con-
nected with the animal, vegetable, and mineral kingdoms of nature :
though it is not difficult to understand this, he neither has discovered
nor perceived the connecting link between them — a link which con-
tains some quality common to them all, though possessed in very
different degrees. Now, the common Measure or connecting link be-
tween the various recipients of life, is, the effort to codperate with
each other in order to perform their several uses. This effort to co-
operate is life.

As there is only one real life, which is Life Itself, or the Divine,
every created thing having life is only a recipient of this through suc-
cessive mediums, while the life of every recipient is according to the
quality of the recipient. Man'was made in the image and likeness of
God, that he might be a medium to manifest the divine triunity ; and
as every thing in nature was made with reference to this end, there-
fore man is, (as was wisely said of old) the measure of all things,—
his mind being the ratio between his soul and all created things.

Though man, in a certain sense, was created last among the things
of nature, yet no other form or receptacle of life was truly vivified till
man appeared; so that, really and truly, there could have been no
outbirth of phenomenal life, till life assumed humanity, as there could
be no spiritual life, till life itself assumed humanity. We know that
man gave mames to every living thing, and by names are signified
qualities. It is through the mind of man, as a medium, or common
measure, that-all phenomena of the external world exist, and it is by
meaus of the life of his mind that he acts on nature, and is recipro-
cally affected by it. Hence the three kingdoms of nature, in all their
species, represent the varieties of affection and thought in man. By
an effort to codperate with higher mediums of life, the uses of the
mineral, the vegetable, and the animal kingdoms, ascend through
man, upward through higher mediums of life and use, to the very
fountain of life and use, which is the Creator. In this effort, the
mineral sustains the vegetable, the vegetable and the mineral the ani-
mal, while man is not only sustained in his natural life by them, but
derives, as a resulting eftect from them, and from the spiritual life that
flows downward, interior delights and refreshment according to his
state of activity and reception. Because the uses of the lower king-
doms of nature are derived through the mind of man, therefore, in
their return to their great original, man receives those uses back again
into his affections and thoughts, to which they correspond, and trans-
mits them in forms of transfigured beauty, radiant with human
affection, so that the angels may receive them, and transmit them in
still new forms of spiritual and celestial beauty, to the very Throne
of beauty and use ltself. This is the meaning of that golden chain,
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of which the old poets sang, connecting-all things, held by the great
First Cause: and thus we may understand, to some extent, the circle
of life and uses, which is at once the most comprehensive and the most
beautiful of all intellectual objects. We would here notice that the
connection between spiritual and natural things was not wholly un-
known to Milton, who, however, only ventures to suggest it by the
mouth of an angel:

“ What if Earth
Be but the shadow of Heaven, and things therein
Each to the other like, more than on earth is thought ? ”

In every particular of nature, man may see something resembling
himself, while in universal nature he may see himself entire, as ina
mirror. Though he do not see it intellectually, he may perceive it in
his affections, in proportion to ¢he true order of bis life. T'his is the
cause of that love of nature which every one, with a soul alive to its
sweet influences, is known to feel and to cherish. To a well-ordered
mind, however, it is not so much itself that is seen in nature, as the
God of nature, in whose image it is immediately created. Yet in
proportion as we are at orne with him, or in harmonious correspond-
ence with him, will our own image be truly reflected, and our affec-
tions and thoughts delighted : for the uses of the natural world are
in their degree perfect: while the uses of man’s life become so, only
in proportion as all discordant evils are removed from the soul’s cen-
tre. Only in the light of the New Church dispensation does the
world cease to be “a ridicule and a mystery.” '

CORRESPONDENCE OF THE HORSE.

Tue horse corresponds to the understanding of truth, exemplified
in its general usefulness, in the delight it takes in exercise, in its form
for activity, and in its obedience to the rider, as the understanding is
to the will. There are horses that trip, that are shy, that are restive,
and these qualities are found in human intellects; some horses are
more docile, some more vicious, and some cannot be controlled ; and
in human understandings, these varying properties are conspicuous;
stubbornness, teachableness, and wrongheadedness, mark the differ-
ent characters we daily meet with. The horse of the truest sym-
metry and fleetest movement, with a safe manner of going, is most
esteemed; and an understanding finely organized, of quick compre-
hension and sound judgment, is most highly prized. The color de-
notes its peculiar characteristic quality, which will be found in the
correspondence of colors.

RevLicion is the offspring of truth and love, and the parent of benev-
olence, hope, and joy ; —yielding to immoral pleasures corrupts the
mind, living to animal and trifling ones diseases it, both in their de-
gree disqualify it for its genuine good. Whoever would be really hap-

y, must make the diligent and regular exercise of his superior powers
is chief concern.

How can a man hope to find God at the moment of death, who
has never sought for him during his life?
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NATURAL RELIGION.
BY A, IN N. J. MAG., VOL. I

MaN need not have recourse to a process of reasoning, to prove his
own existence, or that of the things subjected to his senses. He
might, in that case, end in doubting or denying both the one and the
other, as some have done. He feels, and a consciousness of his own
existence is an ingredient of that feeling; he sees, and the existence
of the object seen is as evident as the act of seeing. Reasoning, or
the faculty of combining means to attain an end, is only a power of
confirmation. The¢ mind, by reasoning merely, only operates on the
ideas it already has; it arranges and combines them for presentation
to its own eye, and then reasoning has discharged its office. The
ideas themselves, and those which their new relations suggest, are
seen by the “ mind’s eye,” which act of perception, or intuition, is not
reasoning. Reasoning, therefore, in itself considered, is not a power
of perceiving new ideas, but of altering the relations of those already
seen, and thus confirming their truth or falsehood, by the new ideas
those relations bring before the mental sight. It is directed in this
operation by a higher faculty. Hence, reasoning requires that both
the end and the means be recognized by the faculty which thus gov-
erns it. It supposes, also, the end already in the mind; else, why
should recasoning be exercised to attain it? Who would attempt to
prove the existence of God, for instance, if he had not already an idea
of some such kind of Being. Whether that idea be a true one,
depends, originally and continually, on something very different from
reasoning. Hence, it is obvious that reasoning takes its quality from
the end to be obtained by it, and that ever depends on a man’s moral
character or governing love at the time. If that be evil, reasoning
becomes mere ratiocination, and is evil also. The selection of the
end and the means is not the office of reasoning, but affection; and
that affection gives the power of mental vision, by which the mind
sees both the end which affection selects and the means to be used to
attain or confirm it.

All reasoning from effects to causes is founded upon analogy.
We know nothing of the nature of the relation between any two
objects until we have some knowledge of the qualities of both. Pre-
vious to that, "all reasoning from one to the other, is a mere trans-
ferrence of known qualities to an unknown object, with nothing to
guide us, in their application, but some supposed analogy. Hence
our real knowledge of causes rises no higher than actual experience.
God and nature stand in the relation to each other of cause and
effect ; but so far as the cause is not homogeneous with the effect, no
knowledge of the latter will, of itself, advance us one step in the
knowledge of the former. We have no knowledge of any thing
above the sphere of nature, till something above it has touched the
mind, and made known its quality. All reasoning from nature to
God, being founded upon the supposed analogy which some known
causes and effects bear to God and nature, man ascribes to God only
such qualities as fall under his own experience and observation. He
will not truly call God a Spirit, till he knows what a spirit is; nor
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ascribe love and wisdom to Him, till he feels what they are; nor can
he see any confirmations of these attributes in the works of creation,
till their types exist in his own mind. He cannot see that the divine
laws are laws of order, till order is first operative in his heart and life.
Power is the only attribute which all men have ascribed to the gods
they worship; but it is only the good man who feels that divine power
never operates but in divine love.

It is therefore very evident that the knowledge of the true God
ever depends on man’s truly religious character. He must receive
gifts from heaven before he can acknowledge the beneficence of the
Giver. He must have cherished purity of heart before God can be
in his thoughts.

A knowledge of the true God cannot be derived from the bodily
senses, for they know only natural objects; nor from the relations of
any ideas gained by them, for they speak only of things homogene-
ous with themselves. They teach us of ph&sical energies only, and
the properties of matter; and no natural effect can indicate a moral
and intellectual quality, until the mind is already in possession of
that quality. A house never originally suggested the idea of a man;
but when one has the qualities of a man in his mind, he can see the
relation between him and a house, and perhaps gain new ideas of
man’s wisdom by contemplating its structure, and see the genius
of the man represented in the house he has built. As therefore the
knowledge of the true God cannot be derived from outward nature,
we must look above it, to know who and what God is, if we would
not worship a gaseous, shapeless deity, consentaneous with the
physical energies of nature and the purer principles of matter.

Nor can any affections and thoughts of the mind make known who
and what God is, only as man is in “ His image and likeness.” ¢ To
whom will ye liken me, and make equal, and compare me that we
may be like ?”

No description of any object can make it known to us, unless some
of its qualities are known previously. A description of this world,
for instance, could not convey a single idea to man, unless he had
some previous knowledge of the things in it. Neither can any de-
scription of God and heaven give man any knowledge of them, till
something of their nature is already known. Miracles, addressed to
the bodily eye, can never confer moral affections and thoughts; they
can only disturb or confirm those already cherished. But we bave
seen that no knowledge of the true God can be originally derived from
the bodily senses ; that the relations between the ideas gained by them
cannot suggest that knowledge; and that reasoning gives rise to no
new ideas but such as result from the relations of those already in
the mind, and which are cognizable only by the mind’s intuition, a
power above reasoning, which sees objects and their relations only as
presented to it. Hence it follows that an idea of the true God must
"be originally a subject of consciousness, by influx or suggestion from
a spiritual sphere within or above the sphere of nature, and totally
distinct from it in essence and quality; it must be from God alone,
for He alone can make known his own quality. It is a suggestion
that acts in opposition to the proper and peculiar dictates of nature;
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and hence, the variety of results amongst mankind. The former
speaks of spirit, the latter of matter ; the former of heavenly wisdom,
the latter, of worldly knowledge; the former purifies the heart, the
latter only sheds a false glare in the understanding; the former leads
upward and inward, the latter downward and outward. One is the
still, small voice, whose accents are not heard till the commotions of
man’s natural elements are in some measure laid to rest, and the
murmurs of the waters of strife have ceased. Then only is its lan-
guage understood, which ¢ speaks as never man spakg.” The other
is loud and clamorous, and points in triumph to the vouchers of its
truth, in all which the merely natural man has experienced. ¢ Be-
hold I stand at the door and knock, if any man hear my voice and
open the door, I will enter in and sup with him and he with me.”

If then, the first elements of the knowledge of God be from within
and not from without ; if it is God who makes known his own quali-
ty; if the suggestion of an invisible, spiritual Being, and spiritual
properties and affections, be at variance with the peculiar dictates of
the bodily senses; if man, in heart, ascribes to God only such attri-
butes as have their rudiments in his own mind, — it is obvious that
religious knowledge is not a thing of supposition and conjecture, but
the real, experimental knowledge of the heart and life. It is obvious
that it is only as man becomes in some measure like God, that he
knows what attributes to ascribe to Him. It is only as his heart is
purified, that he knows who God is. He cannot put a proper meaning
upon the divine works until he has proper affections towards the Divine
Being. Until then, the good and truth man sees are not genuine, but
only apparently so. The laws and works of God assume a different
import, they speak a different language, and are viewed with different
affections, as his heart becomes pure. Before that, they may indicate
omnipotence and omniscience, divine anger and divine judgments, but
now they speak of infinite love and mercy, infinite order and wisdom.

Hence it appears how higher kinds of affection unite themselves
with higher degrees of truth, and these again give rise to more ele-
vated affections. This is as it should be. It is in the heart all true
knowledge must begin, and there it must end. It is affection that
gives truth its life, and it is only in affection that truth can have
power to elevate, and give birth to a purer feeling, that will clevate
still, which is the good of truth.

By the faculty of understanding, or right reasoning, man can bring
in contact with the governing principle of his life, truths of a higher
order than those which influence him; but they are rejected, unless
be feels that principle is not what it ought to be, and wishes to rise
above it; or ‘they remain lodged only in his memory, dead and not
living truths. The principle which thus governs man, is his ruling
love; and that it is the same with his ruling will, is evident, because
what he thus loves he continues to will. Now, if God gives the first
rudiments of religion, He will most surely continue to give all that
which may perfect it. Hence, the operation and tendency of divine
providence, is to elevate the governing love of man’s life to a level
with the truths he can see above that love, and thus to unite the will
and the understanding. It is only by an elevation of the under-
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standing above the ruling love, that man can see truth which will
divide between the light and the darkness within him. He then may
begin to be sensible of the evil which had been disguised under the
appearance of good, and to see that what he had called true, was but
the attendant fallacy of the evil which misled him. By repeated ex-
perience of this kind, he becomes more familiar with his own heart;
his confidence in his own ability to know what is’good and true is
shaken; he finds that there is apparent truth and real truth, and that
the latter impresses him most powerlully when he expects the least
from his own strength. As by obedience to the light which breaks
in above him, his evils become subdued, he begins to acknowledge
the Power that gives him the victory over them; and precisely in ac-
cordance with that acknowledgment, is his heartfelt ascriptionof all
he feels to be good and true, to the Giver of the light which enables
him to see them such.

Such is the operation of divine providence, to lead man from the
external to the internal ; from that state in which, strong from a mis-
conception of his nature, he thinks that goodness and truth originate
with himself, to that in which he can sce that the Lord giveth them.
When purer affections become thus united in the mind with more
elevated truths, man can look back on his way and perceive that
divine providence, though unseen and unacknowledged, has ever
attended him, from the innocent affections of infancy, the first seeds
of his heavenly Father's planting, through all the stages of maturer
life, when they have been hidden by selhish loves and worldly cares.
He now knows that the apparent truths which had lighted his under-
standing, were such as flowed naturally from the state of his affec-
tions, He feels that the Lord had not forsaken him as he strayed
from the tender loves of infancy, but had, through all his life, spokea
to him in a language adapted to his different states; and that genu-
ine truth was not given because it was not wanted, and would have
been perverted. As he comes now to acknowledge one Master, the
Lord within him, the things he had learned under others are illus-
trated and reduced to order by light and power from within; so that
the scientific and moral truths of his external man are made to pro-
mote his spiritual advancement. And thus the acquirements of the

_ bodily senses become subservient to the “hidden man of the heart;”
and the external unites with the internal as its evils are removed, to
form the “ perfect man, unto the measure of the stature of the fulness
of Christ.”

But the lineaments of divine order can be traced even in the disor-
der which man brings within himself; as the ruins of a well-propor-
tioned edifice may still indicate the designs of its projector. Man
may pervert the powers by which he wills and understands, but the
faculties themselves are not destroyed. He may will what is evil,
and think what is false; but while he remains man he retains the
capacity for learning true wisdom. He may withhold his eye from
seeing and his ear from hearing; but truth still lives in his breast,
though buried by selfish and worldly loves.

In this way it is, that there are rays flowing from that wisdom
which “was with God and was God,” to reach every grade of the
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mental state, from the perfect man to perverted and obdurate nature;
from him who is willing to receive good and truth from the Lord, to
Him who will have none but those of his own making. The light of
heaven, in proceeding from its divine Source, has taken the form of
each succeeding state it bas reached, till it has merged in a darkness
where, if the voice of conscience is heard, it is but to make men trem-
ble, and not to purify the heart. Here, what is called good and truth
is not such as God gave, but is transmuted by man’s evil affections.
Here, “ how is the gold become dim, and the most fine gold changed !”
Yet the Lord does not forsake man, even here. He speaks in a voice
of terror, because man is not prepared to hear the voice of love. His
fatherly care over him is not the less, though man has so far removed
himself from the sphere of his benign presence, by the evils and dis-
orders of his life, that only language, clothed in corresponding forms,
is adapted to his state. Here, nothing but disorder is seen, and noth-
ing but the threatenings of vengeance are felt. The divine Word,
mindful of the states of all, presents Himself under the forms and
language of all. He follows man in all his aberrations from divine
order; hence, there are truths in the letter of revelation to reach all,
into whatever evil and ignorance they reduce themselves. But reve-
lation takes this language in the letter, because it is the highest form
of good and truth which the natural man can receive; it must de-
scend so low, to reach the natural man’s understanding.

The divine Spirit must have some medium through which it can
reach man in every state, and serve to lead him back, so far as man
is willing, to divine order. As the works of creation assume a differ-
ent meaning in the human mind when man is elevated to higher goods
and truths, so does revelation; for they have both one Author, and
must be filled with the same infinite wisdom.

The tendency of the human mind to sclf-exaggeration, has some-
times led to inferences from the mental endowments of the wisest
ancient philosophers, which they would have disclaimed. Their
proximity to better light was too obvious to warrant them, notwith-
standing their pride of philosophizing and their moral degradation.

There was a prevailing conviction, with the ancient philosophers
and lawgivers, priests and poets, and common people, that unassisted
human reason was incompetent to teach man the nature of his God,
and his daty. And yet the wisest among them have been cited as
instances of the perfection to which unaided reason can attain. Ho-
mer says that ¢ Minos, the Cretan lawgiver, received his religious
institutions from Jupiter, by nine years’ conversation with him.”
Plato says that “all laws came originally from divine inspiration ;”
that “ virtue is not by nature, but a divine gift.” Socrates says “ that
men become good as some become prophets; not by nature, but by
divine inspiration.” The very necessity of self-knowledge was, to
them, so obviously taught by divine command alone, that the maxim,
“know thyself,” was acknowledged to have descended from heaven.
All this, though mixed with fables, the meaning of which was lost,
or clouded by their own devices, still proves, conclusively, the sense
entertained by the more enlightened among them, of the necessity of
light from a higher sphere than that of nature. 'That this sense was
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that of the common people, is also evident, or a religious system
cauld not have been palmed upon them; for all religious systems that
ever existed in the world, were supposed, or professed to be, the off-
spring of divine inspiration. .

Yet this very sense of the necessity of divine aid, was, itself, the
effect of revelation. Revelation had not then, as since, by its reflected
rays, opened the fields of science, where, by laboring from false per-
suasions, man has too often only strengthened the sinews of self-love
and found food for the pride of self-derived intelligence. In those
times their knowledge reached not much farther than the fragments
of revelation, existing in the form of fables and traditions, which the
current of time had brought down to them from earlier ages. Py-
thagoras, after the example of Thales and others, travelled to perfect
his education. He went into Egypt, Pheenicia, and other places, in-
dustriously gleaning this knowledge from every source. Plato availed
himself of like sources of information, and they both, according to
their understanding of it, grafted the knowledge, thus acquired, into
their systems of philosophy. For this reason they present us with
a confused mixture of truth and falsehood, of revealed light and
human invention, which has perplexed some and elated the pride of
others, according to their diflerent views of the subject, and the dif-
ferent systems they have adopted.

If we go back to still earlier times, we find that knowledge, couched
in hieroglyphics, which were the expression of correspondences be-
tween spiritual and natural things, was neartly all that existed. This
hieroglyphic knowledge constituted the study of the intelligent and
wise of those ages; and this has been asserted by learned men, as
Bishop Middleton and others, not to mention the light which the
New Church possesses on the subject. This knowledge, wrought
into different forms by the mediums through which it passed, existed
in Egypt, Pheenicia and Babylon, with other eastern nations, and
Greece and Rome, in different shapes, but still bearing evident marks
of a common origin. Its true understanding having been corrupted
and lost by the moral degradation of its earlier possessors, it was still
further transformed by the peculiar genius of these nations, and con-
stituted, and among some of them still constitutes, their respective
systems of mythology.

Knowledge from the revelation made subsequently to the Israelites,
though less extensively, was, in a similar manner, spread among sur-
rounding nations, and blended with that received from a prior source.
To this has been added, more or less widely, light from the christian
dispensation, alike blending with the remnants of others. Probably,
all nations upon the face of the globe have felt some rays, however
received by them, from the revelation of heavenly light which has
been made to the world at different times ; like waves from a centre
which have succeeded each other, till the very extent of their circum-
ference has prevented the centre and source of all from being recog-
nized. The light of nature is only reflected light. Exactly in pro-
portion as the human mind has been placed in a state of freedom by
light from revelation, have all improvements in civilization and the
arts and sciences advanced. It was never known that a nation
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emerged from barbarism to any state of civilization, without such
aid, received in some manner. The atheist and the deist are indebt-
ed to the very power they combat, for their weapons. The boasters
of the light of nature are indebted to that of revelation, for the eyes
with which they think they see.

It is the tendency of knowledge, though received in a distorted
form, to exalt the natural powers of the mind; hence, its natural
condition varies with its religion, its morality, and its science.
As truth, of any kind, enters into the mind and that principle by
which it is actuated, it becomes a part of it, a constituent member
of the mental fabric, as it were, the eye by which it sces, and the
arm with which it acts. Man thus receiving increase, his powers
and faculties thus strengthened and developed, assumes a nature,
religious, moral, or intelligent, differing from his former by the kind
and degree of that development. If he is under a false persuasion
of his own powers, his new possessions are felt as really his own,
as those of any former state. Thus raised, he is placed on a vantage
ground of observation, and casts his eyes abroad over the regions of
truth, now apparently subject to his vision, and marks them as his
nataral dominions. But all that region, not so stamped with the seal
of ownership, he considers as debatable ground, or perhaps, feels
willing to recognize in it the right of another proprietor. It is in this
way that false persuasion leads man to account the truths of revela-
tion, as fast as they raise him from his former standing and appear
within his grasp, his natural, rightful possessions. Hence those
truths moulded and fashioned after his own heart, become, as it were,
the “common law* of his mind; whilst the time and manner of
their introduction, the mode and circumstances of their enactment .
are forgotten, and referred to time immemorial. But others will be
judged of by the principles which make up that common law, the cus-
toms and usages already established, or rather by the principle which
renders them operative in their present shape, be that what it will,
I they cannot be made to accord with these, they appear to be laws
for which no reason can be given ; but of arbitrary appointment, un-
intelligible, and repugnant to those already in force. They must, in
consequence of this, become a dead letter; they can have no hold on
the aftections, add no gem to the diadem of real knowledge, awaken
no emotion, but, perchance, that of blind awe, or daring indignation.
In short, if habit, education, self-interest, or indifference, restrain the
audacity of investigation, they may be called truths of revelation;
but such as are above reason, which reasoun could not discover, and
with which it must not concern itself. 'Thus it is that self-love, with
its attendant, false persuasion, forgetting that it receives all that is
good and true, claims all, and would extend its dominion even to the
throne of God Himself. And thus the dividing line, between the
li‘ght of nature and that of revelation, is drawn by man, and not by

But truth cannot be treated in this way and remain uncontam-
inated.  All genuine truth which man can have, must be planted in
real bumility of heart. That is the only soil in which truth can grow
and remain truth. The very ascription of it to self-derived intelli-
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gence, at once destroys its nature. It must cease to be legitimate
truth, before it can acknowledge such derivation. Unadulterated
truth must spring from unadulterated afection, and be filled and
actuated by it. It must look, in acknowledgment, to Him who is
Good and Truth Itself; whose throne is heaven, and whose foot
stool, the earth; thus deriving life from Him who is the Life and
Light of the world,— or it ceases to have it, and becomes the eml:j?
shade, the unimbodied spectre of vacuity, or the deformed and ill-
proportioned product of false persuasion.

Truth inust be united with its appropriate good. As man ad-
vances in the regeneration, he learns, though it cost him many strag-
gles, how beautifully the forms of nature can yield to the energies of
divine grace, and apparent truths vanish before that which is genuine,
simply by humble, hearty and unreserved obedience to Him who ap-
peared in nature, that he might raise man to glory. He learns how
the erring prudence of the worldly man can give place to the ration-
ality and intelligence of the spiritual, and finally the latter to celestial
wisdom, which is in perfect agreement with the wisdom of divine
providence, when feeling that « God is love, He dwells in love, dwell-
ing in God, and God in him.” His conversation is then “ yea, yes,
nay, nay,” for He knows that “ whatever is more than these cometh
of evil.”” The word of God no longer “speaks to him in parables”
but “ shows him plainly of the Father.” In this state only is he
pared to say, from the depth of his heart, “ not my will but Thine be
done ;” for then only can he fully believe and feel that “ what things
soever the Father doeth, these also doeth the Son likewise ;” because
he then knows, by happy experience, that whatever springs from
divine love, is brought into manifestation and accomplishment by
divine wisdom.

His heart, filled with love to God, expands correspondently towards
his fellow-men. His love to them is not false and boasting charity,
but the silent, deep and constant love of being ugeful to them. Itis
geutle, unassuming, yet ardent and incessant love for their real good.
It is not consistent with indifference as to what is truth, or whether
they be in it or not, for good and truth united are its all. Nor does
it falsely gloss over their characters, and call them good in the lump.
With heaven-taught discrimination, it searches out their least ten-
dency to good, cherishes it, and wishes to give more. It leads
them, with a kind, yet unwavering hand, from what is manifestly
false anc evil in them, to greater good and truth, and so “ covers a
multitude of sins.” ¢ O Jerusalem, Jerusalem, — how often would I
have gathered thy children together, even as a hen gathereth her
chickens under her wings.”

Man, then, is no other than the good and truth within him which
are no longer separate, but united ; not slightly connected with the
surface, but flowing from the centre ; not the occasional effervescence
of a moment, but the steady, equable stream of his life. His truth
must be vivified and actuated, not from without, but from within;
the soul must give its power to the body, and the body must acknowl-
edge the supremacy of the soul. Such should be the order of nature,
because such is the order of God. ¢ All power is given to me in
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heaven and earth;” «all that the Father hath are mine;” “the
Father is greater than 1” Revelation is given to instruct man in
divine order; and the divine Spirit operates to give that order life in
man. Its energy is not out of, btit in it; it manifests that order that
itself may be manifest in it. ¢ He that seeth me, seeth Him that
sent me.” “If a man love me, he will keep my words; aud my
Father will love him, and we will come unto him, and make our
abode with him.” The Lord gives divine truth to enlighten the
mind, and quickens that truth to purify the feelings. “ I am the way,
the truth, and the life.” ¢ As the Father hath life in Himself, so hath
he given to the Son to have life in Himself.” ¢ As the Father raiseth
up the dead, and quickeneth them, even so the Son quickeneth whom
he will.” He assumed the humanity, and was seen by the eye; and
glorified it, to make Himself felt in the heart. «I came forth from
the Father, and am come into the world; again I leave the world
and go to the Father”” «It is expedient for you that I go away;
for if I go not away, the comforter will not come unto you; butif I
depart, I will send him unto you” “I will not leave you comfort-
less, I will come unto you.” That thus the intellect, which acts as
one with the eye, its eminent bodily organ of intelligence, might be
made one with the will or ruling love, which governs the conduct;
and man thus have a unity of faith, or belief, the glory within him.
“That they all may be one; as thou, Father, in me, and I in thee;
that they also may be one in us; that the world may believe that
thou hast sent me. And the glory which thou gavest me, I have
given themn ; that they may be one, even as we are one; Iin them,and
thou in me, that they may be made perfect in one ; and that the world
may know that thou hast sent me, and hast loved them, as thou hast
loved me.” Thus the world, seeing the good which flows into the
church from the Lord, may be led to come’also and glorify the « Fa-
ther who is in heaven ;” as well as all subordinate principles in each
individual of the church, purified and reduced to order, thus bow, in
meek subserviency, to that love of the Lord which then rules in the
soul. ' )

The letter of revelation, as well as the book of nature, is, in a.
measure, addressed to the eye; but it is only the voice of Him who
fills both the one and the other, that speaks to the heart;-that devel-
ops, reconciles and unites their language, and gives it power to re-
generate a man. It is only in obeying the truths of revelation, at
once, from the thoughts to the speech, and from the heart to the
hand, that the language of nature becomes the langnage of God.
Revelation is then in what is vatural or rational, and what is natural
or rational in revelation. Their lights cease to be divellent forces,
and become conjoining powers, resulting in unity. They no longer
teach different things, but one and the same; and man, experiencing
in his own heart and life the union of truth and goodness, can see
and feel that love is the essence, and wisdom its form; that the Son
is in the Father and the Father in the Son; and no longer have his
eye fixed on “strange gods,” but worship Him alone to whom
all power is given “in heaven and earth,” ¢ one Lord, and his name
one.” '
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CoRRESPONDENCE OF THE Dove. — The dove corresponds to the
truth and good of faith, which constitute the spiritual marriage;
this bird is therefore distinguished by its fidelity to its mate, and
by its fond and wooing attention8: in li! ~ manner, the principles
of genuine truth and goodness are enamoured with each other. The
dove is remarkable for the velocity of its flight, especially when
danger threatens, or when returning to its mate; in like manner
will truth quickly disappear, when beset by evil and the false; and
if separated from the good principle, impatiently returns. The dove,
if carried far from home, and let loose, immediately darts upwards,
and by an inexplicable instinct, or with an extraordinary keenness
of vision, descries its abode, whither it wings its rapid flight. 8o
when the truth of good has been imprisoned or borne down, by
any uncongenial force, when set free, mounts upward to its elevated
views, with clearness of vision descries its abode in the Sacred Word,
and with delight returns to its home. As doves delight to stand in
the soft descending shower, so are truth and goodness refreshed with
instructive discourses of wisdom. The dove descended at our Lord’s
baptism, as the innocent emblem of the truth of good, the form in
which our Lord made his manifestation on earth.

Lire oF TrurH anp oF Goop. — The life of truth is a life of obe-
dience, and the life of good is a life of love. The life of truth receives
and acknowledges the commandments, and is in the constant endeav-
or to abide by their rule, in opposition to many counteracting pro-
pensities; it is therefore a life of much labor and combat, but pro-
gressively advances to the life of good, which is the establishment of
the commandments in the heart, or in the soul’s delight. In the de-
gree that good becomes the leading principle, the warfare ceases;
evil having lost its lure, it ceases to charm and to divide the mind.
During the life of truth, the understanding often reproves the unto-
ward will, and temptations and desolations abound. The life of good
is a spontaneous rejection of evil, as the palate rejects unpleasant
food, the eye unpleasant prospects, and the smell offensive vapors;
the sensation acts instinctively, and the understanding afterwards
confirms. In the former life, the understanding teaches, and the will,
sometimes with pleasantness, and sometimes with reluctance, obeys.
During the life of truth, the activity of two opposite wills is sensibly
perceived ; the new will from the Lord acquiesces, and the old will,
not yet subdued, frequently rebels. During the life of truth, faith
distinguishes qualities, and occasions clearness of vision of those
things which are brought into fruition by the life of good.

For laborious research, for solid reasoning, for strength and for
depth of composition, the masculine mind is fitly organized ; for natu-
ral elegance, for refined simplicity, for intuitive practical wisdom, for
that sentiment which combines harmonies, and for the imagination’s
most delicate and beautiful blossoms, we must have recourse to the
female mind.
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SALVATION BY REGENERATION.
BY D. K. W, N. C. REP,, VOL. II.

RepempTiON, by restoring man to liberty, rendered his salvation
n::siblg. Liberty, then, is indispensable to salvation. But what is
iberty ?

Liberty is the power of choice between opposites, and the power
of acting according to choice. Choice is according to affection, and
affection is according to qualities, as good and evil. Whatever pro-
motes our happiness we call good; whatever occasions our misery
we call evil. 'We love that which is good; we hate that which is
evil. But that which seems to be good is sometimes evil, and that
which seems to be evil is sometimes good. The different appearance
arises from the different position we ourselves occupy in relation to
good and evil. If we choose the evil and reject the good, and act
according to our choice, we have and we exercise infernal liberty;
but if we choose the good and reject the evil, and act according to
our choice, we have and we exercise heavenly liberty. Good is the
fountain of life, and the source of perennial bliss to the soul; evil is
the fountain of death, and the source of perpetual misery to the soul.
Truth is heavenly light ; error is infernal darkness. Good and truth
lead to heaven and heavenly joys; evil and error lead to hell and
infernal miseries. Man has the power of choice between these op-
posites, and the power of acting according to his choice.

The will, being the seat of the affections, is the seat of liberty, be-
cause choice, as before remarked, is according to affection. A man,
free from restraint, wijl choose, and do only that which he loves to
do. But a man is also endowed with understanding, which, when
in a healthy state, enables him to discern the difference between good
and evil, with a view to the regulation of his choice. The under-
standing is in a healthy state when a man does that which is good ;
itis in an unhealthy state when he does that which is evil, and “ will
not come to the light, lest his deeds be reproved.” Both the will and
the understanding are finite powers, derived from God, the source of
all power — the will, to be the recipient of good — the understanding,
to be the recipient of wisdom. Liberty, truth, goodness —in fact
every thing that we have and enjoy — descend from above, from the
fountain of love and the Father of lights.

The existence of a law, whether written or unwritten, for the regu-
lation of conduct, implies that man has the power to obey or disobey
it at pleasure; i. e., that he is endowed with liberty ; and the con-
sciousness of every man that he is free, and a moral agent, having
duties to perform, which he may either do or omit doing, is a stronger
argument that he is actually free, than any metaphysical reasonings
that can be brought against his liberty. Still many excellent persons
bave found it difficult to reconcile the doctrine of divine decrees and
the foreknowledge of God with the freedom of human actions. Their
hypotheses have been wrong, and their conclusions consequently have
been so also. Thus, it having been taken for granted, that God has
decreed every thing that happens, it has been inferred that he cer-
tainly decreed moral evil ; and, if he decreed it, that men are not free,
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but necessary, agents in committing it. Now, the truth is, that he
never decreed any such thing, but has expressly prohibited all forms
of moral cvil under the severest penalties. Again, it is urged, that
ff he forcknew what men would do, what he foreknew must neces
sarily happen, else he could not possibly have foreknown it.  But this
view of the subject is fallacious. An act is not done, because itis
forcknown ; but it is foreknown, because it will be done. Foreknowl-
edge that it will surely be done, has no more connection with the
doing of the act, than subsequent knowledge that it actually has
been done,

Again, it is insisted, that man is not free, because he always acts
from the impulse of the stronger, and not the weaker, motive. Here,
again, the axiom laid down is erroneous. A man does not always so
act. If he acts without any motive at all, he is a fool. If he does
not act from the best motives, he is not wise; but the strongest con-
siderations presented to the human understanding will not compel a
man to act, unless he chooses to do so. The idea that he acts al-
ways from the impulse of the stronger motive, is borrowed from the
laws which regulate matter. A heavier body will more readily put
in motion another body, against which it is propelled, than a lighter
body. But mind is not matter. Will, reason, understanding, choice,
are not matter. Men can only be approached and acted on as beings
endowed with reason and liberty — who think for themselves — who
hear other people’s thoughts, and who, after all is said and done that
can be said and done, to influence them, act only as their own judg-
ment or their own pleasure dictates. The will is never forced. If it
were, man never could be reformed. His obedience must be volun-
tary, free from compulsion, or it is not obedience.

Man is most free when the influences acting on him, tending to
good and evil, are equal on both sides. Where two forces — and let
us here call these forces good and evil —act against each other, and
the action and resistance on one side are just equal to the action and.
resistance on the other, they neutralize each other’s opposition, and
effect nothing. In such a case, a third force — the human mind — may
act at pleasure, on either side, as freely as if there were no opposition-
But good aund evil are not abstractions, subsisting by-themselves.
They are terms employed to denote the quality of actions; and an
act implies an actor, and good acts imply good actors, and evil acts
evil actors. In a word, good and evil, morally regarded, proceed from
good and evil moral agents who are endowed with reason and liberty.
If good and evil then act on the human mind, it is through the
medium of intelligent beings that they so act, and not through the
medium of mere abstractions, which are nonentities.

Men are doubtless greatly influenced in their conduct by the
example, the advice and persuasion of their fellow-men. But the un-

- seen agencies acting on the mind are far more powerful, for good or
for evil, than any that are visible to the outward senses. God acts
directly upon the human soul; but there is a most powerful influence
exerted upon it through the agency of angelic and infernal spirits.
Man’s liberty, in fact, results from the mutually counteracting force
of unseeu spiritual beings. He is placed in the midst between them,
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and they are forever struggling with each other for the mastery of
his soul. But no angelic or infernal spirit is permitted to compel the
mind in its determinations and acts; indeed the nature and constitu-
tion of the mind are such as to exclude the idea of subjection to any
kind of force. If force were applied to it, the stronger force would
always prevail over the weaker, and all men would act one way, in-
stead of acting, as they now do, different ways. The mind is not
free, unless it is left at perfect liberty to act within the limits of its
capacity just as it pleases. Spiritual beings, whose duty and pleas-
ure it is to preside over the destinies of our race, are aware of this
fact, and accordingly approach the human mind — not with any view
to force it, since that is impossible — but to induce it to act by argu-
ments and persuasions. It is very obvious that they may “ battle the
watch” forever with such kind of weapons, and that man will be
perfectly irresistible to any assaults, however formidable, unless he
freely, and of his own accord, surrenders the citadel of his soul to one
or other of the parties. The great object of both parties is, to obtain
his consent — to incline his will to their side — otherwise they can
accomplish nothing by all their efforts. To this end -infernal spirits
approach him with all sorts of temptations to evil, and angelic spirits
approach him with all sorts of persuasions to good. The medium,
through which the former approach him, is chiefly through his hered-
itary propensities to evil derived from his ancestors, and which con-
stitute what is called his proprium ; and the medium, through which
the latter approach him, is chiefly through his reason and conscience,
and those tendencies to good, which are the result of a virtuous and
religious education. It is on this common theatre of humanity that
infernal and angelic spirits meet, and contend with each other on a
footing of perfect equality, not only as to the ground they occupy,
but as to the weapons they employ in the conflict, both being of a
spiritual order; i. e., partaking of the nature of persuasions, induce-
ments, temptations, considerations, and arguments,— addressed to
reason, conscience, passion, propensity — the object of the latter be-
ing to lead, not drive, man up to heaven and heavenly joys — the ob-
ject of the latter being to lead, not drag, him down to hell and infernal
miseries. 'The forces, or rather influences, on both sides, are equal, *
for the desire and efforts of angelic spirits to save are always as great
as the desire and efforts of infernal spirits to destroy, and equal in
this respect, too, that neither angelic nor infernal spirits can employ
force, and are never permitted, for an instant, to go beyond the limits.
of rational persuasion. In such case it is obvious that the mind
is exactly in equilibrium, the efforts moving, or intended to move
him, on either side, being balanced, and the individual, after weighing
what has been said and offered on both sides, being at perfect liberty
to side with either party as his judgment or inclination dictates.

Nor is true only at the starting point of a man’s career, but is
equally true at every point of his ascending or descending progress.
His liberty is