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Al

PREFACE.

THIBTEEN years ago, when I started the Indian Antiquary, it was with no very sanguine

hopes that I should be able to canduct it beyond a few years, and in those first years the
subscriptions did not meet the expenses, Thanks, however, to the kind assistance of the
Secretary of State for India—in meeting, to a large extent, the cost of producing the facsimiles
of Inscriptions for some years,—it was found possible to continue it; and of late years, the
number of subscribers has mmased, 80 as to admit of the issue of mne extra. parts at

various dates.’
In closihg this thirteenth Annual volume, and with it the First Series of the Indian
Antiquary, it is my pleasant duty to thank the ma.ny subscribers who have enabled me to

carry it om. .

Whatever may be its merits or value, they are due to the many contributors—Native
and European, in India and in Europe, who have so heartily and for so many years supplied
its contents,—to whom I have never appealed in vain for papers, and to all of whom,
in parting, I tender most grateful thanks, My own share in the work has been secondary : the
few spare hours available for it were insufficient,-even with bettemeqmpment then I could bung
to the task, to permit of properly editing papers on so wide a range of subjects.

If the Indian Antiguary has been the means of oreating a wider interest in antiquarian
research, of eliciting and publishing results that otherwise might not have seen the light, or of
supplying materials to scholars, especially in connection with' Inscriptions, it has largely
served its purpose; and the frequent references to it, in English and foreign publications,
may perhaps be acéepted as some indication that it has been doing this,

My persona.l connexion with it now. ceases, and it is & pleasure to be able to place it in

the hands of the two. new editors, who are so -competent to carry it on npon the old lines, and
~ to open.up new snbjects for mvestxgatxon in its pages.

JAS. BURGESS.

Bdinburgh, Slet Dec. 1884.
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THE INDIAN

ANTIQUARY,

A JOURNAL OF ORIENTAL RESEARCH.

THE HYMNS OF THE NANGIPANTH.

BY CAPT. R. C. TEMPLE, B.S.C.,, F.R.G.8., M.R.A.S., &c.
FROM THE PAPERS OF J. W. PARRY, AMI.C.E.

BOUT Jhajar and the Néarnaul District of

the Patidla State there exists a curious

sect of Hindés called the Nangipanth, founded
by one Dedrij, a Brihman, about 50 years ago.
In the May, 1883, No. of the Proc. A.S. Beng.,
Mr. Parry had a short paper giving an outline

history of this sect, and I will not therefore -

give more here than is necessary for my imme-
diate purpose.
over to me the few hymns he had collected
from these people, to make what I could of
them, and hence this paper.

Dedraj, the son of Piiran, a Bribman of
Dharst in the Narnaul District, was born in
Sam., 1828 or A.D. 1771. About 1784 he went
to Agré, then in the possession of Midhaviji
Rao Sindhis, and took service in the house of
Diwin Dharmadés. While there he formed
an intimacy with one Naigi, a Baniyani of
loose character. With her he returned to his
native country about 1813 A.D., but got into
trouble and was imprisoned by Najibat ’Al
Khin, the Nawdb of Jhajar, in whose posses-
sion Narnaul then was. He at last settled in
Churind, in the Khetri District of the Jhajar
State, about 1836, which became the head-
quarters of the sect he had now started. Here
Nangi died, but Dedrij obtained another
Nangi, a Brahmani of Larii, Jhajar, who
became a great proficient in the system of
Dedraj, and after her the sect.is called the

Mr. Parry also kindly handed -

Néngipanth. Dedrij died at Churind in Sam.
1909, A.D. 1852, aged 81. The present head
of the sect is one Ramchandra, the son of
Gangéram, an early follower of Dedrij. He
lives at Bhiwéni in the Gurgaon District.

The doctrines of Dedrij have spread them-
selves to a limited extent, apparently over
Jhajar and Néirnaunl and Gurgaon. The sect
professes monotheism and has no caste and no
concealment of women, Mr. Parry gives an
account of their worship, which appears to
consist of working themselves into a state of
ecstasy by singing their hymns and dancing.
He notices one point probably worth further
enquiry. “ Many of the hymns have very pretty
airs, eg., ‘Jhagpd bhiri ko, daiydi’ (No. II),
and several of the women have clear soprano
voices, which if properly trained would have a
good compass.” '

The hymns given below. sufficiently show
the tenets and ideas of this sect. There are
certain clear and obvious moralities inculcated
with a rough vigour, which no doubt deeply
impressed the simple people to whom they
were addressed, and the rest is a confased
reference to stories of saints of the neighbour-
hood, whether Hindfi or Musalmin, and to
universally known tales from the Mahdbhd-
rata, Rémdyana, etc. There is the same wor-
ship, or rather mention, of their universal god

-by the familiar Hindd names of Ran, Hari,
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Ganééa, etc., that one finds in the Adi Granth
and the writings and speeches of the Indian re-
formers generally. Dedraj was evidently a rude
teacher of the ordinary Indian type, couching
his doctrines in rough and ready verses, easily
picked up and retained by his followers, and

full of those mysterious and ambiguous re-

ferences so dear to the Indian peasant.
_ The language is drawn from all sources, from
the current colloquial to archaic terms from
old books. It contains some notable forms,
especially of the pronouns.
No. I.—TexT.
L

Mazii Terd hin! Mujhe na dil se bhil !
Dél dil aur pdt pdt mei Ti hi rangild phitl !
Jo to ki kintd bove, Bande, t4 bo wd ko phil.
Tujh ko terd phil milegd: wihe mile narsil.

Barsi.

2.

Malkkd dhondd, Madiné dhondd, kahisn na pdyd

Rasil.
Sidhi gai, safedi @i; kar chalne kd, Bande, sill,
Shih Hussain, Figir Sdin kd, dhond liyd tat-

mil, Bari.
3.
Kyi tan mdnjtd, Jogi? ik din mdti men mil
jénd.

Mits kahe kumhdr se, “kyin raundhat hai
mohe ?

Ik din aisi hoegd, main raundhingi tohe I”’

Gathri bandhi dhil ki; rahe pawan se phil :

Jhold lagé prem kd'; ant dhil ki dhil. Bérs.

4.

Chaunsi pahini, painsi pahini, pahind malmal
khdsd :

Ik din aisd hoegé, ant dhil men bdsd.

Kafan hamdri gudri ; gor hamdrd génw :

Lahid hamdrd letnd ; khdk hamdrd ndm. Béri.

Translation. ’
1. T am thine! Forget me not in thine heart !

-In every branch and in every leaf thou art the .

glorious flower !
If a.l;iy one sow thee a thorn, thou servant (of
God), sow thou him a flower,

Thou shalt obtain thy flower, he shall obtain .

his thorn (reed). da capo. R ‘

2. Searching Makka, searching Madina, nowhere
is a Prophet found. -

The blackness (of youth) hath gone, the white-
ness (of age) hath come ; thou must prepare
to go, thou servant (of God).

Shih Husain, the saint of God, hath searched
.out his gecrets. da capo.

3. Why dost scrub thy body (with ashes), O
Jogi? One day thou must be mixed with
the clay.

The clay saith unto the potter, *“ Why dost thou
knead me? Oune day it will so happen, that
I will knead thee!”

The bundle (of the body) is bound with dust ;
it remains on, swollen with air.

The hot-blast of love is on it, and the end of
dust is dust. da capo.

4. Put on fine garments ; put on coarse clothes ;
Put on a coat of velvet :

One day it will be so that in the end thou
dwell in the dust.

The shroud is our garment ; the sepulchre our
home :

The grave our bed : and dust our name. da capo.

Nores.

Shdh Husain, alias Ldl Husatn, or Stydh
Husain, is the name of a celebrated saint, of
Kaslir and Lahot, who is said to have raised
& boy to life! He is the anthor of several
popular apothegms.

Rahe pawan se phiil : phulnd, to swell out, to
be inflated, puffed out.

Jhold lagd prem ¥ ; here we have one of those
ambiguous expressions that Indian religious
writers are so fond of. Jhold has a -variety
of meanings as quoted by Fallon, New Hind. A
Dict., 5. v. (1), a curve in a rope; (2), beckon-
ing ;' (3) a, wallet ; (4), a cold wind ; (5), palsy ;
(6), a hot wind; (7), loose, slack. The 6th
meaning, is, I think, the obvious one in this
context. The 7th meaning is, however, the one
which appears to be accepted by these sectarians
who render it, ‘when (the knot) of love is
loosened.” The grammar of this rendering is
however, faunlty:

No. II.—Texr.
Sri Ganes Sdin dandvatname.
Tek. .
Jhagrd bhdri ho, Daiyd ;
Samgjhe koi sant sujin.
1.

Wokhi pitd, wohi putr; dh re ! wohi purakh

wohd ndri !

Bdjigar ik bdji mandi; bharam phins gal ddri.

Tek.

Lobh mohk ba-sor muddm hai; bdsi kathin

kardri :
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Kéam krodh ki baje pakhdwaj ; ndche Manshd Nérs.
Kald-munh, durmat ddri, kain ndri de mdri,
Baéri.
: 2.
Tin Lok men sdre phir gai; dhdpi na ldj mdri.
Kdm, krodh, albatti aur trishné; auh ghar
andhd bhéri.
Tek.
Jaghré bhéri ko, Daiyd ;
Samgjhe kot sant sujin. Bdri.
3.
Mdyd, mamtd sab ko khé gai; de de, re, pich-
kdri.
Jé ko sat gur tdlib mil gayd, gydn bhil tan
mérs. .
’ Tek.
Jhagrd bhéri ko, Dasyd ;
Samgjhe kot sant sujdn.
4.
Ath pahar ghaltdn bhajan mesn kalap kalapnd
wért ;
Am pahar palak na bisri, utpat jé par dérs.
Tek.
Bhairon sant héé matwild ; charh gai surat
utdéri. Bari.
TRANSLATION.
The Hymu of salutation to Sri Ganésa Sdis.
: Chorus.
The strife is very great, mother ;
Only the wise saint knoweth it.
1. As the father, so, the son ; Ah me! as the
man, so the woman !
The conjuror hath commenced his game, and
placed the noose of doubt round the neck
(of man), :

Bni.

Chorus.

Greed and love are ever in force ; the game' is’

hard and difficalt.

The drums (of success) of lust and wrath are
sounded ; the Goddess of Greed dances (to
them).

Disgrace and wickedness have destroyed many |

men.

da capo.

2. (The game) hath gone through all the Three

Worlds, neither satisfied nor ashamed.
Lust and wrath and very avarice ; that house
is very benighted (where these are).
- Chorus.
The strife is very great, mother;
Only the wise saint knoweth it. da capo.
3. Wealth and love have destroyed all; have
ground (all) down, alas !

Who hath met a true teacher and enquirer,
the arrow of knowledge (unto salvation)
hath pierced his body.

"~ Chorus.
The strife is very great, mother;
Only the wise saint knoweth it. da capo.

4. Busied with praise all the day, he hath sacri-
ficed his bad passions and desires.

He resteth not a moment all the day, on whom
hath come ecstasy.

Chorus.

Bhairon, the saint, is in ecstasy ; his thoughts

rise and fall. da capo.
Nores.

Name=namashkdr : salutation.

Manshd, may be for manush or manushd, a
man, in which case the passage must be rendered
“ men and women dance.” I have taken it to
be Manasd Dévi, now the goddess of thieves.
In the next verse ndri appears to be used for
mankind, like ddm3, but I have never seen it so
used elsewhere. Ndri or ndr is always the
female human being as opposed to nar, the male.
The whole passage is very obscure and difficult.
The local munshis translate “ man (ndri), does
as his will (mansh@) guides him,” but the words
and context do not warrant this rendering.

De de pichkari, having given a squeeze. It
may also be puchkari, having coaxed.

Wari, the verb wdrnd, describes the action of
whirling a thing over the head by way of
sacrifice.

Bhairowm, t.e. Bhairava, a form of Siva, is a
very popular object of worship in the Panjib
and always as a ‘ holy’ character.

‘No. III.—Texr.
1. .
Rimndm hirdé nahin rakhid, kird kdm karandé :
Dinén chdr jag jiwan tohe; kyin chhoré rih
_ chandé 7 o
Kab tak mdn mér rah wmurakh ? Kyinkar,
'Bhayyd, gandéd ?
' Tek.
Dekho, jdri hai r&h phandd !
Bhds, samjhe na jag andhd ! Biri.
2.

Dhan joban terd yin chhipjdegd, jyin bddal
chandd.

Ape ulat, dp nahin darsd, mirakh has woh jindd.

Janam maran sadd nit barte, harath mdl
phirandd. ' '
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 Tek.
Dekho, jiri has réh phandé !
BhLd3, samjhe na jag andhd ! Béri.
TRANSLATION.
1. Thou keepest not the name of God in thy
heart, doing shameful things.
Life to thee in this world is but for 4 few days ;
why dost leave the bright way ?
How long, destroying thy honour, wilt remain
a fool ? Why, Brother, be evil ?
Chorus.
Behold, the snare is spread in the way !

Brother, the blind world understandeth it not !

da capo.
2. Thus will thy wealth and youth be hidden, as
the moon in the clouds. ‘
Who is perverse seeth not himself and liveth a
fool.
Birth and death succeed each other for ever
and aye, as the well-rope turns the wheel.
Chorus.
Behold, the snare is spread in the way!
Brother, the blind world understandeth it not !
da capo.
NotEs.

Janam maran :—allusion here to the universal
Indian doctrine of the transmigration of souls.
Harath mdl: the simile here is drawn from the
Persian wheel.

No. IV.—TExT.
Jal jaisd nirmal ho chaltd zamin bardbar rahnd.
Jhiith kapat se raho nirdld. Rim ndm ik Japmi
Bénri.
Aglé dve agan saripi jal rip ho milnd.
Is duniyé men din chir baserd; Opghkdr &
japnd.
Tek.
Aise aise jériyd jériyo, re Santo, phir janam
nahii darnd ! Bari.
2.
Gagan mandal se dhdi dubdo, Dharti men ja-
mand.
Moalkhan makhan to sidhii le gayd, khatti chhich
jagat bharwdnd. Bdri.
Dekhe na pardekhe kakni ; ant dekhe se darnd.
Kahe Machhandarndth, * Sun. jati Gorakh,
yin Amrépur tarnd I”
Tek.
Aise aise jdriyd jdriyo, re Santo, phir janum
nahii darnd ! Bénri,

TRANSLATION.

1. Live humbly (level with the ground) as pure
water running on the earth.

Live free from falsehood and guile ; repeat thou
the name of God. da capo.

If any come before thee as flames (of fire) meet
him as water.

In this world thou art a dweller for but a few
days ; repeat then Om.

Chorus.
So do your deeds, O saints, that there be no
fear of a future birth. da capo.
2. Churn your milk in the starry firmament, it
will curdle on earth.
The saints take the butter, the world is de-
ceived with the sour cards. da capo.
Call the unseen the unseen ; fear to see the
end.
Saith Machhandarnith, ¢ Hear, holy Gomkh
nath, thus is Heaven reached.”
Chorus.
So do your deeds, O saints, that there be no
fear of a future birth. da capo.
Nores.
Jdriyd jériyo ; simile drawn apparently again

_from “agame.” Jéri being a word for‘‘ gamb-

ling.”” The verb jirnd, to gamble, is how-

| ever new. The words appear to mean lite-

rally : “ So make your game.”

Gagan mandal, etc. The meaning seems to
be here—*“fix your thoughts on heaven and
obtain the reward on earth; the saints. get
the good things of life and'the worldly have
to put up with the bad.”

Machhandarndth, the traditionary preceptor
of the great Gorakhnéth.

Amrdpur for Amarapura (Amatéivati), the
dwelling-place of Indra.

No. V.—TExT.

Tek.
Kyéd gio ? Ghar ditr, diwdnd ! Sdii ki ghar
sikar hai jaisi lambi khajir,!
- 1.
Charhiin to chhikin prem ras, parin to chaknd-
- chiir.
Athdréh 1dkh pdkharidé charhtd, wrti gagtm
dhir,
Chorus.
Kyé gdo ? Ghar dir, diwdnd ! Sdin
sikar hai jaisi lambi khajir. Bari.

ké ghar
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2.
Multini to gai mulk se chhori hansd hir.
Shekh Farid kidn bich latke ho rahd chaknd-
chir.
Chorus.
Kyd gdo ? Ghar diir, diwdnd ! Séin ké ghar
sikar hai jaisi lambi khajir. Bdri.
3.
Zit kuzdt sharm ko pahunche, dharni dhare
Mansiir !
Das Kabird wahii pahunche, jalwd barse nir.

Chorus.
Kyé gdo ? Ghar diir, diwind ! Sdii kd ghar
sikar hai jaisi lambi khajér. Bdri,
TRANSLATION.

Why dost thou sing ? Thy home is far, thon
fool ! God’s house is on high, as a lofty
palm !

1. If I climb I taste the necta.r of love : if I fall
I break in pieces.

The feet of eighteen ldkhs of horses advance :
their dust rises in the sky.

Chorus.

Why dost thou sing ? Thy home is far, thon
fool! God’s house is on high, as a lofty
palm ! da capo.

2. The Multdni left his eountry, leaving his
beautiful wife.

Shekh Farid hanging in the well was tortured
(with his austerities).

Chotus.

‘Why dost thou sing ? Thy home is far, thou
fool ! God’s house is on high, as a lofty

~palm ! da capo.

3. The highand low reach unto shame, Manstir
would bear up the earth !

Kabir Dias reached thither, where hght and
glory are shed.

Chorus.

Why dost thou sing ? Thy home is far, thou
fool ! God’s house is on high, as a lofty
palm ! da capo.

Nores.

Chaknd-chiiy ; lit. fine dust. The two senses

of this expression are well brought out in |

this song; (1), broken or dashed to atoms;
(2), in torture or great pain, and hence figura~
tively absorbed, very busy.

Athdrdh ldkh, etc. The allusion here appears

to be to the well-known Rajpt legend of Alhd
The story of these .

and Udan of Kanauj. g
heroes is to be fonund detailed in & recent

work in Hindi, entitled Alkkhand, printed in
Devanigart at the Dilkushd Press, Fatebgarh,
1883, a book, by the way, whlch is replete with
curious old legends.

Multdni. The person meant here is seemingly
Shekh Yiisaf Qoreshi, ruler of Multin, 1443-5
AD. He was deposed by his father-in-law,
Rii Sahri Langi, alias Kutbu’d-din Mahmiid
Langi, and sent under an escort to Dehli.
He was a man of learning and higk character.

Shekh Farid, ete. ; this alludes to the well-
known story of the Shekh’s performing his
penances, etc., hanging over the mouth of a well.

Mansilr : Manstr Hallaj, alias Shekh Husain
Hallaj Baizi, the celebrated Siff, was put to
death by the Khalifa Al-Mugtadir b’illah (18th
Abbaside of Baghdad, ante, vol. XIL, p. 260),
about 920 A.D., for proclaiming ‘ Anw’l-kagq,
‘I am the truth,” but which can also be translat-
ed, ‘I am God.’
’ No. VI. Texr.

1.

- Chhatri’ dharm paij ko bdndhié sukarit sanjan

8drd :
Hamdrd nirp bekarit kar, dérd dharm dharm
sat hdrd.
Din-diydl ! Din ki Bandhii ! Koi nahin hitsé
hamdrd !
Dusdsen mahdré chir gaho hat : mahd ne sarné
thard !
Ték.
Kisi na sabhd men dharm bichdrd. .Bciri
2,
Gautam Rikh ki ndr Ahilld kartab augan sdrd :
Bdj parsast Baikunth sidhiri: Nigam kahei
jas sdrd.
Tek.
Kisi na sabhd men dharm bichdra.
3.
Arjun, Bhim, Yudishthar Rdjd, in kd Tuchh
nahih chérd,
Dharm het sab, shastar ddre : bisar gid bal sdrd.
Bhisham pitd aur Drond Chdraj, sun sun maun
sdrhd.
Hoe nilaj, ldj nahis, Jin ke kot nahin atkanhdrd.
: Tek, L
Kisi na sabhd men dharm bichdrd. Bdri.
4,
Das ghas pdt ka phdr na pdyd, Dusdsen pach
héréd :
Sir, Sham, Hoar hoe ham sahdi, mddusht ko
mar d.

Biri,
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Tek.

Kisi na sabhd men dharm bichdrd. béri.

TRANSLATION.

1. The Chhatri performed a solemn vow of
virtue, abstinence and all.

My monarch doing-evil, threw away righteous-
ness: destroyed righteousness and honour.

O Protector of the poor! O Brother of the
friendless! I have no friend !

‘Dusiésana hath seized my garment: my refuge
is in thee ?

Chorus.

None in the assembly thonght on righteousness.
da capo. ’

2. Ahaly4, the wife of Gautama Rishi, did very
great wrong :

The king left his happy Heaven : the Scriptures
tell the whole story.

Chorus.

None in the assembly thought on righteousness.
da capo.

3. Arjuna, Bhima and king Yudhishthira, to
them was no good fortune (in the gambling
match).

They laid aside their arms for honour : their
power was all lost.

Father Bhishma and Drona Achﬁrya heard it
and kept silence.

They. are without honour, no honour remains to
those whom there is none to check.

Chorus.
Nonein the assembly thought on righteousness.
da capo.
4. The ten yards robe would not tear, Dussa-
sana failed. '
Stra, SyAma, and Hari gave help and slew the
most wicked one.
Chorus.
None in the assembly thought on righteousness.
da capo.
Nortes. .
This very obscure hymn refers in a confused

kind of way to part of the story of Draupadi as
related in the Mahébhdrate, excepting verse 2,
which carries us to the Rémdyana and the story
of Ahalya and her husband Gantama Rishi.

The first verse appears to be a sort of prayer
from Draupadi to Krishna to help her againat
Dusééasana, who, after Yudhishthira had lost her
along with himself and.all his family, dragged
her by the bair into the assembly, and began
disrobing her, saying she was now a slave, and
could not objeet.

The second verse refers to the story of Ahalys,
wife of Gautama Rishi, who was seduced by
Indra, for which he was driven out of heaven,
while she was cursed to be invisible for 1000
years till Rima released her. See Growse’s
Rdmdyana of Tulsi Dds, pp. 16and 284. Observe
the form %artab in this verse. Ntigam, properly
the Védas, here means the Rdmdyana.

The third verse continues the story of Drau-
padi, but is very difficult and obscure. In the
first line chdrd seems to be chdld, often used for
‘bad fortune,” but here evidently the reverse.
In the third line of this verse sdrhd is for sddhd :
maun sddhnd is to preserve silence. ILdj means
both ¢ shame’ and its opposite ¢ honour,” accord-.
ing to context; in this verse, I think, it has the
latter meaning. I think the verse means that
Yudishthira (and so his brethren Arjuna and
Bhima) had no luck in the gambling match so
fatal to him; and that the old guardian
Bhishma and the teacher, Drona, of both parties
looked on, and would help neither, If this be

-the meaning the final line and the meaning of
ld4j become intelligible.

The fourth verse has the same reference as
the first, Séra and Syima mean Krishna and
his father. In-the Mahdbhdrata legend Krishna,
being present at the scene when Dussisana so
ill-treated Draupadi, had pity on her and re-
stored her garments as fast as they were torn
off. Mddusht is for mahddusht, the very wicked.
one, ¢.e, Dufdisana. \ '

GRANT OF THE BANA KING VIKRAMADITYA II.
BY THE REV. T. FOULKES, CHAPLAIN OF 8. JOHN’S, BANGALORE.

In an interesting group of copper-plate
inscriptions which were sent to me for exami-
nation in connection with the Manual of the
District of Salem, there are two land-grants
of the kings of the Mahéabali or BAna

- dynasty. One of these grants is the subject of
the present paper. '
It comsists of three copper-piates of an in-
scription which had originally four plates, toge-
ther with the third plate of another similar
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inscription. They are 8} to 8} inches long,
being slightly narrower at the ends than in the
middle, 3} inches wide, and 2 inch thick.
Their edges are slightly raised. They are
strung on a .geal-ring of copper wire § inch
thick, and 4§ inches in outside diameter. This
ring has been cut in the middle for the removal
-of the plates.

The seal upon this ring is 1% inches in
diameter. It projects 1§ inches above the
ring, upon which it is firmly soldered. It
bears upon the centre of its face a recumbent
bull facing the proper right, reclining on a
flat ornamented pedestal, and supported by a
lamp on each side. A small umbrella is raised
above the bull with a fly-whisk on its right

and left sides, between it and the lamps.
~ The inscription occupies the inside of the
first plate, and both sides of each of the other
. plates, mclndmg the odd plate of the second
grant. Each side has from nine to eleven lines
of writing. The lines are not straight; nor
is the engraving otherwise neatly executed.

The character is an antique form of the
Tamil-Grantha. - The deed is composed in
Sanskrit metre, with the exception of the
concluding unfinished portions, which are in
Sanskrit prose.

It is a grant of la,nd to certain learned
Bril: ans of Uday8ndumangala by
Vikraméaditya II, of the Bina dynasty :
but the description of the matter of the dona-
tion is not found here, the inscription breaking

off where it was on the point of being de-
scribed.

It begins with two benedictory verses; the
first of them in the name of Siva; and the
second in the name of Vishnu in the form of
Niriyana. The genealogy of the donor of the
grant then follows in verses 3 to 14; and a
laudatory description of him occupies the 15th
verse and the earlier part of the prose portion.
It concludes with the effective part of the
grant, in the remaining fra.gmentary portion.

The odd plate which is strung on the ring’
with the three plates of the a,bove inscription,
is of the same size and description as those
threein all respects. It commences with words

which are also found near the end of the second

line of the third plate of the foregoing inscrip-
tion. It is thus shown to be the third plate of
another similar inscription; the introductory
portions of which were copied from the same
precedent; and, not improbably, the missing
last plate of the above grant has been inter-
changed with this odd plate by mistake.

This inscription is of peculiar antiquarian
importance, inasmuch as it helps to place an
ancient dynasty of kings, bearing a very
famous and illustrious name, but hitherto very
little heard of, in their proper position, both
local and chronological, amongst the old rulers
of the Southern Dakhan. It is also additionally
interesting as being the oldest inscription in
the Tamil-Grantha character which has hitherto
been discovered.

Transliteration.
Plate I.

Svasti Sri ||
Sti[ Sthi]tyutpattilayissamastajagatam

ginah [I]

]

]

]

]

] vasso stu vah [|I]
] devésurairmmandarar
] statradhikam
] éam
°®] ndvah
]

bhiiyomritasyptaye
ssa[sa]

- Yattatva[ ttva]prakatikritavatitari

1 SopA[m]éuvrajarafjitdnghriyugalo
Kshirodammathitaora
Hitvikshipta
rijate . [|] " Yo
Rakshevah[dvah]
Nardyanah [”] Yah prididdasuoridhipo
rggha[rgghya]mma[ma]dyiya gim Sadvipim sacharicharfimma[ma]dhimudai de-

vedopi nélam

yanmanvate

yatah
yo-

Séatshana[kshinna]mrasurendrabrindamakutavyalinaratniva-

bhiityai Si-
manobhiratulam
ivaiijanddririva - ya-
bhogi[ gi]ndranivishtamurttirani-
surabrindavanditapata[da]dva-
makhavare datvi-

Plate II a.

v daityadvishe [[] Sobhtid

Viamanar(pine Baliriti khyi-

suropadrava  Vydpa[pa]raikaratah Sivamghrikamaladvadva [ndva]rchcha-

Tasmadabhiit
vadva[rta]tamahdnamalah prasidah

dyutirdjimauler

(]
[*]ta
[*] nalkavra.tah ki
[]
[*]

gunanidhirbalavamstajo[standjo]
[ Sambhos
bBégah

Yatridhya-
Sa.sﬁlhkaéaka,[ lq.] -
kripananihatiriba-
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[°] la[hlsurdrih [||] Tasyinvaviye mahati prasttah Kshi[ Kshi]rirnna-

[7] ve fitamarichivadyah  [|] Binadhirajo yuti[dhi] Sata-
[*] khadga Khandikrithratirakhandatejah  [|[] Banadhirjapramulkhe-

{ °] shvatiteshv ~ Anekaso  Binanripeshvantyah[shvathintyah] [|] Aja[ja]yathsmi-
[*°] Ja[@Ja]yaNandivarmmi Sékshéja[jja]yaérivasatisri[éri]yaschah[écha] [I] Sa rat-
sha[ksha]-
_ Plate IT b.
] i sma kshitimekavira ~ Andhrit  pathah  paSchimato  baliyd-
1 [ Vadh@Gmivinanyasamam kulottha[th] Réjanyachlidimani-
] rafjitdmghrih [||]] Tasméidajanishta suto  Vijayiti[di]tyontarasta[stha]ripu-
] varggah  [I]  Rapabhuvi yasya na  tishthanty  Arayapayigrate
] bhiyakrintdh []|] . Tasmaisa[ tsa]mastariputatsha[ ksha]nadatsha[ksha]-
] bahur Akshi[kshi]napunyayasasim prabhavastanii-
liah 1] Astd Anamga iva yo  vanitdjanindm - SriMa-
] lladeva iti yo Jagadekamallah [||] =  Ten#éSeshanirastavairini-
] karo devydm Harenitula[h] PirvvatyAm[tyA]mudapiti[di] Shanmukha iva &ri-
]

Plate III a.
[*] shu  saSchi[chchi]mariBhdtd  bhfipativandyapidayngala  Sri[£Sri]Bagavidya-
[*] dbharah (][] Tasyitmajobhavadapistasamastadatrar vVidyachatushtaya-
[*] nivishtamatirvvinitah [|] Durvviraviryyayadasim  prabhavastarasi[svi] Yah
[ *] pApadu[h]kharahita[h] . PrabhuMerudevah [|[] Abhavadanupa-
[*] masrirdnatiritivarggalh] Prathitaprithalakirttisd[s si]nu-
[*] rasmétvi[dvi]nitah [I] Kshitipatikulamukhya[h] Pérvvatisi[m]-
[7] ghripatma[dma] . Dvayanihitamatiryyo Vikraméti[diJtyani-
[®] md [||]] Tasyapi Vijayidityanimadheyobhavatsutah [|]  Yatyi[dvi]kra-
[°] mena vitrastih paldyanterayo yudhih[dhi] Ci Puksalavippava-
[*°] ganda  iti prathitam Ripudussahaa[malsya cha nidma parah  [|]
. Plate IIT b.
'] Abhavatdyu[vadyu]dhi yatkaravilatalam Drvi[ladaladDvi]pavirimuchosrajalam
*7 vavrishu[h] [I] Anugada[ta]nayamirggo Binavamsaikadipah Pranata-
*7] ripusamdjah Krishnarijapriyo yah [I] Ajani  Vijaibi[ Vijayabad]hust[ss]-
£
S

] nurasyédhikagrir Apagataduritetir . vVikraméti[di]tyandméd []|]
[*] Sa hyageshanripatimakutakotiranna[ tna]dyutirafjitapa-

[*] darenuh Ninévidhabhdriparanripapatsha[ksha]dohkhanda-

[ 7] vijayalabdhavipulayasobhiptirnnabdhumanda-

%] lah Vividhavichitraranna[ tna]vilinavalayasvakaratalagrihitachiruhe-
[ ?] makumbhanisravatdvi[vadva]ridhiripirvvakam Aki[khi]lavedavedimgatarkka-
[*°] tatva[ttva|samvitsvakarmmaniratebhyah svamanonihitithah[tintah]samvitpradina-
[**] silebhyah dvijavarebhyah Udayendumarnka[ga]lanivisibhyah Evambhita

: . Odd Plate a. ] ‘
] dyichatushtayanivishtamatirvvinitah [|] Durvviraviryyayafa-
] sim  prabhavastarasi[svi] Yah paipadu[h]kharahita[h]PrabhuMerudevah [||]
] Abhavadanupamasririnatiritivargga Prathitaprithulakirtti-
] sii[ssi]nurasmatvi{dvi]nitah [|] Kshitipatikulamukhya[h] Pérvva.-
] tiédmghripatma[dma] : Dvayanihitamatiryyo . Vikramiti[di]-
] tyanamih[m&] [||] Tasyapi ~ Vijayddityanimadheyo-
] bhavatsutah [{] Yatvi[dvi]kramenpa vitrastih . Palayanterayo
J'yudhi [||]  Pukalappavaraganda iti prathitam Ripudussahamasya
]

[ 1
[ 3
[ 8
[ [
[ L]
[ [
r 7
t s
[°] cha nima param [|] Abhavatdyayu[vadyu]dhi yatkaraviladaladvi[ddvi]pavéris
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muchosrajalamvavrishuh []|]
Saikadipal Pranataripusamijah

-0dd Plate b.
Anugada[ta]nayamirggo Binavam-
Krishnarijapriyo yah [1] Ajani
Apagataduritetir. vVikrami-

Vijai[jaya]bihusii[ssi]nurasyidhikagrir
ti[di]tyanimi [||] Sa

hyaane[ hyane]kasamaravijayasam-

Banakulamalimala[kulimala]vyomivabhisanabhiskara a-
vanaténekaparanripatimakntatataghatitaminikyamani-
maylkharafijiti[m)ghrikamalasvikaratalagrihitachiruchimi-

karorukaragaladviridharidplirvvaka[]

Translation. .
1.—HEALTH AND WEALTH ! May that Siva be
to you for prosperity, whose nature even the
Véda cannot fully reveal; from whom proceed
the stability, the origin and the destruction of
all worlds; mpon whom the pious fix their
meditations ; whose two feet are tinged with
the multitudinous red rays of the rows of
precious stones upon the diadems of the hosts

of Sura chiefs who bow down before him.

2. May that Nirdyana save you whose two
feet are worshipped by the Surd hosts; who
shines more brightly, as Mount Anjana set
up by the Dévas and Asuras when, forsak-
ing Mount Mandara, they were minded to
churn the milk-sea; who is that form which
always reclines upon the prince of serpents to
procure anew the immortalizing nectar.

3. He who was lord of the Asuras; who
offered the oblation of welcome to the first
existent god, the enemy of the Daityas, in the
guise of Vimana, while performing his sacri-
fice, and cheerfully gave him the earth with its
irlands and all things moving and immovable;
whose chief delight was to cause trouble to the
Suras, and whose constant occupation was the
worship of the two lotus feet of Siva; bore the
name of Bali.

4. From him sprung his son Biana, the
abode of virtue, and mighty in strength; who
possessed the great pure favour of Sambhu ; on
whose head are the rays of the lustre of the
crescent moon ; with. whose sword the armies
of his enemies were slain; the foe of the Suras.

5. In his extended line BAna-adhiraja
was born, as the cool-rayed moon in the milk-
sea; who hewed his enemies in battle with his
keen-edged sword ; of undiminished glory.

6. When Bana-adhirija and many
other kings of the race of B 4 na, had passed
away, then at length Jayanandivarmi

[*]
[*]
()
[ ®] labdhavijayalakya[kshmya]dhishthitavisilabhujintaro
(]
']
[°]
£°]

viprebhyo veda-

was born in that line, the chief abode of
victory and wealth. 7

7. That unrivalled hero, mighty in strength, -
ruled the earth to the west of the Andhra
country, cherishing it as a peerless bride of
high birth : his feet were tinged by the head-
jewels of kings.

8. From him was born a son named Vi--
jaydditya; the congregation of whose
enemies was subject to him; and even on the
field of battle his foes could not stand before
him, but fled away seized with terror.

9. From him a son was born SriMalla-
d éva; who was called Jagadekamalla; whose
arm was expert in cutting up the whole of his
enemies ; the source of undiminished merit
and fame ; who wasas A n an ga to womankind.

10. By him was born of his queen a son
SriBinaVidyaddhara,incomparable and
illustrious, as Shanmukha was born of Pirvati
by Hara ; he repelled the whole multitude of his
enemies ; he was very learned; and his pure
fame was as a whisk to the ears of the
elephants of the points of the compass ; and his
feet were worthy to be worshipped by kings.

11. His son was Prabhu Mérudéva;
who expelled all his enemies ; whose mind was
intent on the four branches of knowledge ;
unassuming ; a fountain of irresistible valour
and glory ; courageous; and free from the sorrow
caused by sin. o

12. From him a son was born named
Vikraméiditya; of unequalled wealth ; be-
fore whom a multitude of enemies bowed down ;
whose great fame was spread abroad ; humble ;
a chief amongst the families of kings; whose
heart was fixed on the two lotus-feet of the
lord of Parvati.

13. Ofhim ason was born, named Vijay 4-
ditya; whose enemies fled from him in battle,
terrified at his overpowering strength ;
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14. Whose second name was Pukalavi-
ppavaganda, unbearable to his enemies ; the
cloud-like elephants cleft asunder by his sword
in battle rained forth their blood like water.

15. Of him a son was born named Vikra-
maditys Vijayabahu; who followed the
path of righteousness, and was a chief lamp of
the B 4 na dynasty ; before whom a crowd of
encmies humbly bowed down ; the dear friend
of Krishna Raja; he had great riches ; and
the distress of sin fled away from him; -

16. The dust of whose feet was tinged by
the lustre of the precious stones in the crest of
the diadems of all kings; whose arm was
covered with great glory acquired by cutting
off the arms of the troops of many hostile
kings of all classes.

17. When he had first of all poured water
out of a beautiful golden water-pot held in the
palm of his hand, on which was a bracelet set
with many kinds of wonderful precious stones ;
to the distinguished Brihmans 'who dwell
at Udayéndu-mangala, whosespecial duty
is the study of the whole of the Védas and
Vediigas and the sciences of logic and reli-
gious philosophy ; who are expert in commu-
nicating the knowledge stored up in their own
minds, thus . . [The remainder of the
grant is wanting.] '

The odd plate begins with part of verse 11
above, “whose mind was intent, &c.,” and
proceeds in the same words down to verse 16 ;
the second name of Vijayadditya II how-
ever, in the 14th verse, being Pukalappa-
varaganda here, instead of Pukalavi-
ppavaganda. The 16th and 17th verses
of this plate are as follows :—

16. On whose:broad breast Vijaya-
Lakshmi dwells, won thither by victories
obtained in many battles; the sun which
makes manifest the clear sky of the Bina
race ; whose lotus feet are tinged by the rays
of the rubies set in the margins of the coro-
nets of many prostrate hostile kings. '

17. When he had first of all made the
water oblation poured out of a beautiful large
golden water-pot held in the palm of his hand ;

to certain Brahmans, Veda . . .
remainder of the grant is wanting.]
Remarks.

The mighty B ali, to whose race the line of
kings commemorated in the present inscription
claims to belong, has left a well-marked
impression upon both the mythological and
the legendary history of the whole of ancient
India, ascending up to the earliest periods of the
incarnations of Vishnu. The Purdnas mention
two ancient kings of this name ; namely, Balij,
thesonof Virdchana, the redoubtable king
of the Daityas, and Bali, the son of Suta-
pas,® of the lunar race, the father of Anga,
Vanga, Kalifiga, Suhma, and Pandra.  The sixth
of the nine Ardha-chakravartis of the Jainas
also bore this name;® as did also one of
the three brothers of Vikramaiditya, king of
Ujjain, the rival of Salivihana.* The Bali of
the present inscription is identified, through

[The

.his son Bédna,® with the first of these four

princes. He is therefore that Mahdbali who
is the hero of innumerable legends belonging
to every portion of India; the once lord of
heaven and-earth and hell ; the leader of the
hosts of the Asuras in then' unsuccessful
attempt to wrest the nectar of immortality
from the gods ; whose hundred arms were cut
off by thunderbolts hurled at him by Indra
while engaged in single combat with him ; who,
nevertheless, subsequently succeeded in driv-
ing the hosts of Indra out of the city of
Amardvat!, and in seating himself on the
throne of that capital city of the gods; and
who was at last overcome by Vishnu, but only
throngh stratagem, in his incarnation as the
dwarf Vimana, and was then-degraded to the
throne of the subterranean region of Pitila.®
Festivals in his honour are to this day celebra-
ted in different parts of India,” a temple is dedi-
cated to his worship at Gokarna®; he is sup-
posed to visit this earth annually on the anni-
versary of his incarnafion. in the infernal
regions ;* and he is expected to reappear on
the earth before the close of the present dis-
pensation to inaugurate a general moral reno-
vation of the world, at which time Bharoch is

1 Wilson’s Vumiu Purdna, p. 147, or Hall's ed. vol. I1,
Pp. 69, 211. vol II, pp. 19,23 vol. IV, pp. 128, 250 ;

vol‘ ,J)p
. ,or Hu.llled. vol. IV, p. 122,
= A atic Researc ,v . p 246
* Ilud vol. IX, p. 12
¢ Bee verse 4.

. leson s Vish. Pur, p.265, note 22, or Hall’s ed. vol.

II,
’ pBottlers Tamil thomrv, Part I ? 887 Mad
Jour. Lit. and Se. vol. I, p. 28; .1s, Res. v

¥ Taylor's Catalogue of the Madras MSS vol III
pp. 240, 254 and 737.

¢ Mad. Jour. Lit. and Sc. vol. I, pp. 22-28.
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to have the distinction of being his birth-
place;'° on the anniversary of his defeat by
Vémana the Brihmans annually renew their
sacred thread;'* and the first day of the
month of Kértika is observed as the anniver-
sary of his coronation as monarch of Patila.'*
Bana,® the eldest of the hundred sons of
Bali,’* occupies a place in the legends of an-
cient India almost as conspicuous as that of his
father. Thqstory of thelovesof Aniruddha,
the grandson of Vishgpua, in his incarnation as
Krishna, and Ush 4, the daughter of Bina, is
told in several of the Purdnas; and 8o also is
the history of the terrible war, which resulted
from it, between Vishnu and Béna, in which
Bana was ultimately defeated and his thousand
‘arms cut off by the discus of szhnu, notwith-
standing the mighty assistance of Siva, whom
Bina worshipped, who brought all his now
“supernatural forces to his aid in this war.!®
Intermediate between these two illustrious
founders of this royal line and the series of
consecutive kings who immediately preceded

the donor of the present grant, the inscription

interposes another prince who bore the great
name of thesonof Bali, Bina adhiri ja,**of
whom nothing more is known than the generali-
ties which are mentioned here. He was preceded
and succeeded by several unnamed princes.

The remainder of the pedigree of the donor
is recorded in verses 6 to 15 of the mscnptlon.
It contains the following names :

Béna adhlra]a.
J a.yana.ndwarmz‘i
v Vx]a.yﬁdltya I
Sri Malladéva, az'm Jagadékamalla.
Sri Béna Vidyidhm

Prabhu Mérudéva,

Vlkramﬁdltya I..
Vijayiditya II, aliasl Pukalavippavaganda.

Vikramiditya II, Vijaya-béhu.
This pedigree presents us with a series of

eight princes in direct succession. Their
reigns may therefore be regarded as covering
about two centuries and a half of time.

The position of the territory of these princes
is indicated in the following geéneral terms in
the seventh verse of the inscription :—* That
unrivalled hero, mxghty in strength, ruled the
earth to the west of the Andhra country.” By
“the Andhra country,” we are to understand
the country in which the Telugu language is
spoken. We are then to look for the situation of
the Bina kingdom, or the territory of the
Mahi-bili-Bana kings, alongA the south-
western boundary of the Telugu-speaking dis-
tricts upon the borders of ‘the Tamil country ;
because the Tamil-Grantha character in which
this inscription is written, necessitates the con-
clusion that some portion of the dominions of
these kings was in the mneighbourhood of the
Tamil-speaking country, in which alone this
character was inuse. 'We are thérefore to look
for it not far from the middle basin of the
Palar. The situation of the village of Ud a-
yéndumangala, as described in other
inscriptions of this group,'’ renders this con-
clusion still more certain and definite.

The western boundary line of the Telugu lan-
guage, after crossing theriver Tuingabhadri
sonthwards, runs throngh the neighbourhood of
A doni,”® and strikes the left water-parting of
the Northern Pennir near the elbow where
that river changes its course from the north-
ward to the eastward direction. It then
runs up the line of that water-parting south-
wards, crossing the boundary of the present
Maisiir territory, until it reaches Nandidurg.
From this important hydrogra.phcal centre this
language-limit coincides in a general way with
the left water-parting of the Pildr, running in
a south-easterly direction as far'as the western
boundary'of the present district of North Arcot,
and continuing onwards through the hills
which lie along that boundary as far as the left

bank of the PAlar, near that point in its

course where it enters the district of Salem.'®

10 As. Res. vol. IX, p. 83..

1 Forbes's ‘Ris M “vol. II, p. 329 Calcutta
Review, vol. XXIII, p. 177. -

13 A3, Res. vol. III P 265.

13 Bee verse 4 of the inscription

1¢ Wilson’s Vish. Pur: p. 147, orHa].'l’a ed. vol. IT, p. 69.

18 Wilson’s Vish. Pur. p. 59ifF.

1¢ Verses b and 6 of the t.

17 See Ind. Ant. vol. VIII, pp. 167 and 273, and an-
other to be published hereafter. See also Plate IIIb,

line 11.
‘ ‘2 Compare leka’ Mysore, vol. li,np 5, for the conter-

. minous boundary of the Canarese

guage
¥ There are immigrant Telug:u-spea.kmg orpoople,
soattered amongst the indigenous inhabitan some
portions of the coun considerably to the sonth and
west of the general limit here indicated. (Compare Rice’s
Mysore and Coorg, vol. I, p. 893, and Cox’s Manual of
North Arcot, p. 257.)
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We are therefore to look for a portion of
the dominions of these ancient Bédna kings
somewhere to- the westward of this latter
section of the Telugu boundary; namely, in

‘the eastern portion of the present district of
Kolar of the Maislir territories. How far
their kingdom extended into the Canarese
country westwards, and what was its extent
northwards, there is nothing here to indicate.

This location of the Bana territory is con-
firmed by the indications of its sitnation which
are incidentally mentioned in an inscription of
another later Bina prince, which I hope shortly
to publish, for whom the Bina kingdom was
resuscitated by Vira-Nidriyana Chola
immediately after the Chola conquest of the
Kongu-Karnita kingdom. In the first place, that
Biina prince bore the title of ¢ Lord of Nandi’;
from which it is to be inferred that the district
in which Nandidurg is sitnated formed part
of the Bina kingdom at that time. Secondly, the
conquest of Tumba by Vira Nériyana Chdla
appears to have followed close upon his victory
over ¢ the lord of the Bina kings’; from which
it is to be inferred with considerable probability
that Tumba’s kingdom was -in the neighbour-
hood of the Bina kingdom. The situation of
Tumba is shown on the 78th sheet of the Great
Trigonometrical Survey Map of India, there spelt
¢ Toombah,” near the western boundary of the
present distriet of North Arcot, in latitude 13°
154’ N., and longitude 78° 55’ E. ; and some por-
tion of the old kingdom of T um ba is probably
represented at this day by the proprietary estate
of the present Poligar of that name.*® On the
other hand, the town of K olar was apparently
not in the Bana kingdom; for, as early as
the reign of Konganivarmi, who is placed
‘in the third century A.D., it was held by the
king of Kongu-Karnéata; and some of his
successors are similarly said to have possessed
it.** Some portion of the country around
Kolir, naturally depending on this chief town
of the district, must also have been included in
that proprietorship. The conquest of the Bana
kingdom by Konganivarmi is mentioned®? in
connection with his residence at Kuvalila-

puram (Kolﬁi‘); and from this it is to be
inferred that-some portion of the Bina terri-
tory was in the neighbourhood of Kolar. It

.18 not improbable that these districts may have

been originally acquired by the Kofigu-Karnita
kings by conquestfrom the Binas, and that these
latter kings were sometimes fortunate emough
to reconquer them : at any rate the title of
‘lord of Nandi’ belonged sometimes to the
kings of Kongu-Karnita,*® as it did.to the Bina
prince referred to above.

The Bépa dynasty has long disappeared from

- the annals of Southern India; and but few

references to it have hitherto been discovered
in the researches which are at present being
made respecting its early history.

(1). The early conquest of the Bina king-
dom by Koiganivarmi has already been
mentioned. Koiganivarmi’s reign has been
placed between A.D. 189 and 240%; and this
conquest therefore belongs to the end of the
second century A.D., or to the beginning of the
third century. This is the earliest reference
which I have met with to this kingdom. Its
conquest implies its existence at a still earlier
date : and it necessarily follows that the Bana
kings were reigning as early at the least as
the beginning of the second century of the
Christian era, and probably earlier still.

(2). A copperplate inscription of A.D. 777

-at Nigamangalam® mentions another victory

over the Béinas by Dundu, the heir-apparent to
the kingdom of Nirgunda,*® which kingdom
was then fendatory to Prithivi Koigani, king of
Kongu-Karnita. From this it is to be inferred
that at some date intermediate between these
two conquests, that is to say, between the third
and the eighth centuries A.D., the Bana kings
recovered their lost kingdom, and had become
formidable to their neighbours,—a * cause of
fear,” as the expression is there.

(3)- The continuous rule of the Bina kings
for a considerable portion of the intermediate
centuries is attested by the present .inscription
of Vikramaditya II.

(4). The ‘uprooting’ of the Béna king by
Vira Nirdyana Chola, whose date, ac-

% See Gazetteer of Southern India, p. 260, and Cox’s
M?’mual. of Rl.Vorth ‘jllrcot, ppj75ﬂ a.:;d‘ 1201, v, 2l
* See Rice’s Mysore Inscriptions, pages xlv, xlvi,
143, 148, 173, 293 and 307. ’
33 In the u:nz}mblished_ Bépa inscription above referred
to.1 Svee a.ls1036 ys. Inscription, pp. , 289, and Ind. Ant,
vol. V, p. 136. . :

3 Mys. Inscr., pp, xlv, xlvi, 142 and 148.

** See Mys. Inscr. p. xlii. This date I think very
doubtful.— Fleet’s Kanarese Dynasties, p. 11f, or
Ind. Ant. vol. XII, p. 111.—Ep. I. 4.

25 Mys. Inscr. p. 287 and Ind. Ant. vol. II, p- 156.

*® Nirgunda is in the present district of Chitaldurg in
the Maisur territories,
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cording to the information at present available,
is the end of the ninth century A.D. and the
beginning of the tenth century,—is mentioned
in the unpublished Béna inscription referred
to above; as is also the resuscitation of the
Bana kingdom shortly afterwards.

(5). There are two inscriptions of the Bana
kings at Gulganpode® in the Koldr District,
about fifteen miles north of Koldr. One of
these inscriptions records the grant of a village
for an act of bravery in the reign of Sri Maha-
vali Baparasa, without any indication of that
king’s proper name. The other records a similar
granut for raising the siege of Mavindi-tiru,®® to
the commander of a detached force belonging
to the army of Sri Mahavali®® Bénarasa, who
is described as “the great king Vikramé-
d i tya, who, as a Mount Méru of victory, receiv-
ed from other kings the celebrated name of Bina
Vijidhara,” . e. Bina Vidyaidhara.®® Here we
have the name of one of the kings of the
present inscription,® the fourth from Jaya-
nandivarmia. The present inscription, in
the next place, throws light upon a doubtful

passage in Mr. Rice’s inscriptions ; and, instead’

of Mr. Rice’s rendering of the phrase, fan-
ndnana Prabhu Méru désase, ‘‘at the com-=
. mand of the great lord who ruled him” in
his translation of the first inscription, and “ by
command of the great lord who ruled him” in
his translation of the second,—seeing from
our present inscription that ¢ Prabhu Méru’ is
the name of one of the kings of its pedi-
gree,*>—the following rendering in military
phraseology may mnow be substituted, *“by
order of Prabhu Méru who commanded him.”
‘With this fresh light thrown upon them, both of
these stone monuments clearly refer to two
similar acts of bravery performed by two
officers . commanding detachments of cavalry
from the army of Prince Prabhu Mdru, the
heir-apparent of Sri Vikramaditya Jaya Méru,
Bana Vidyadhara, and at that time commanding
the Bina army sent to the relief of the town
of Mavindi-tiru when it was besieged by some
powerful enemy.

(6). The existence of a B4 na kingdom of
sufficient importance to be mentioned by the
side of the principal kingdoms of Southern
India as late as the end of the twelfth cen-
tury, is attested by a verse of the Pratdpa
Rudriya of Vaidyanatha, a standard work on
Sanskrit composition belonging to the four-
teenth century :—

“ Rere Ghiirjara jarjharosi samare Lampika
kim kampase

Vainga tvamgasi kim mudhi balarajahkimo
sikith Komkana |

Béina pripapariyano bhava Mahérishéra-
parishtrosy anii

Yoddhiro vayam 1tya.rmabh1bhavamty Arp-
dhrakshaméibhridbhatih [|**

“The troops of the king of Andhra® triumph
over his enemies exclaiming, Ghirjara ! thou
art mocked in the fight. Lampika! why dost.
thou tremble ? Vanga! why dost thou flee
away ? Konkana ! why art thou blinded for
nothing by the dust raised by thy troops ?
Bana! save thy life. Mahéréshtra ! thou hast
lost thy dominions. We are the warriors.”

(7). The Trivikrama-vritti, a celebrated
Prikrit grammar belonging probably to the
fifteenth century, states that its amthor, Trivi-
krama Deva was of BéAna descent. The
passage runs thus in my manuscript copy of this
work :— A

§ri Ba ana sukulakamala- dyuma.mr Ad.ltya.-
varmanah-pautrah || .

Sri MallinAthaputro La.kshm1ga.rbhﬁ.mntﬁm- :
budhisudhamsul ||

Bhamasya Vrittavidyd-ndmnd bhrata Trivi-
kramasukavih [|*®

The date of the present inscription cannot
yet be definitely ascertained. The date of the
Gulginpode monuments above referred to would
lead Ap to the date of this grant approximately
if their date could be fixed with any approach to
certainty ; a conjectural date alone, however, can
be assigned to them at present. When Mr. Rice
first published®* those monuments, he regarded
them as belonging to two distinct periods .two

centuries a.pa.rt; butin his more recent revision®’

37 Mys. Inscr. pp. lvi, 304-305.

% Mr. Rice’s original reading of this name was Machin-
di-firu. The photograph of the inscription in vol. X,
p- 39 of this-Journal confirms his later reading.

*° The present inscription shows that the Vali’ of
these gra.nts is a vemoula.r equivalent of the Sanskrit
name

%0 See Mr Rice’s note, Mys. Inscr. p. xlix.

31 Sge verse 32 See verse 11. )

33 Pratdpa-k.u&rtya, Pra. I. v. 20 ; and repeated with
slight variation in the example -drama, Pra. III, v. 47.
amely, Pritipa Rudra, the K&km king of

Ora.nga.l, about A D. 1165 [See ante, vol. X, p. 211 vol.
35 Adhy4, I, ps 1 vv. 23,

ﬁIAD 187 Mys. Inscr. pp. 304-305.

" In 1881 ; Ind. Anhq vol. X, p. 88.
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of ‘them published in this journal, he regardsb

them as belonging to the same reign; and he
there assigns a date to them ‘“not later than
the seventh century,” upon grounds arising out
of references which he finds in other inscrip-
tions. If the reign of Bana Vidyadhara could
be assigned to the seventh century with any
trustworthy approach to exactness, the approxi-
mate date of the present inscription would be
about a century later ; since its domor lived in
the fourth generation after- Bina Vidyadhars ;
at the latest its date would be, on these grounds,
about A.D. 750.

The fact that this inscription is written in

the Tamil-grantha character is of considerable
consequence in the search for its date. The
time of the introduction of this character can-
not yet be traced; its earliest appearance
known to me connected with a clue to any date
is in the inscriptions of the Chola kings, in
which the names of those kings are frequently
written in letters of this character, as are also
the Sanskrit quotations which are found in them,
while the body of the inscriptions is written
in the antique Tami] character. The earliest of
the Chola kings to whom a date can be assigned,
pamely, Vira Nardyana Choéla, reigned
about A.D. 920.*

NOTES ON BUDDHIST IMAGES IN CEYLON.
BY W. KNIGHT JAMES, F.R.G.S., F.R.HIST.S., COLOMBO.

I¢ Buddha—In Ceylon ‘Wihiras or slu'mes,
Buddha is represented in three positions : (1)
standing ; (2). sitting ; (3). reclining.

1. In standing figures, the left arm hangs
by the side of the body, the fingers are stretched
out close together, slightly touching the
‘thigh of the left leg. The right arm is placed
close to the side as far as the elbow, the fore-
arm is raised, and the hand held vertically,
displaying the palm, while the thumb and
index finger are joined at their tips, leaving an
oval space between them. This position of the
left arm is supposed to represent the inoffen-
siveness of Buddha, and the needlessness to the
Perfect One of any temporal defence or protec-
tion. The position of the right arm indicates
exhortation, and the placing together of the
thumb and finger is intended to show that he
covets not the smallest particle of worldly
wealth.

Sometimes the right arm to the elbow is
placed by the side as above, but the under part
of the fore-arm is towards the body, and the
palm of the hand turned upwards with the
fingers slightly inclined downwards. This
position is symbolical of benevolence, open-
heartedness and charity.

2. Sitting figures are always cross-legged,
with the soles of the feet turned upwards.
This is probably a device of the sculptor to
show the Mangalalakkhanas, or auspicious marks
of which Buddha was said to have had 108 on
his feet.

The hands generally rest in the lap, the back
of the right hand lying in the palm of theleft.!
Sometimes the hands are separated, the right
one resting on the thigh, close to the knee, and
the left one placed on the sole of the right
foot (the Bhiémisparsa mudrd).

This position is indicative of contemplation
and deep meditation (Pali, Dhydna). T have
never seen or heard of any sitting figure of the
Buddha in Ceylon, with the feet hanging down,
such as are stated by Dr. Burgess to be fonnd
in the Cave Temples of India.

3. Reclining figures are always on the right
side, representing what is called in Pali Sika-
seyyd—the lion’s sleep.” Buddha while sleep-
ing was said to retain his consciousness. The
head in this position is represented as resting
on the palm of the right hand, the elbow
touches the bed, and the fore-arm rests on a
round pillow. The left arm is extended and
‘rests upon the left side. The figure is always
represented as stretched at full length, and the

' legs and feet are placed one upon the other.

This position is emblematical of perfect rest
(Pali, nirodhasamdpatti—the nirwdna to be
attained in this world). Very rarely a figure
of Buddha is represented as walking, but it is
doubtless intended to represent the Buddha
during one of the seven satiyas or weeks which
he spent fasting, and during which time he is
said to have ‘been engaged in various exer-
cises intended to show how thoroughly he
had overcome human passions and fatigae.

3¢ The reasons for ﬁxmgtlns date will be given in
my remarks upon the second Béna inscription.

1 This is the Dhydnamudrd.
2 Burnouf, Lotus, p. 342.
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One of these satiyas was spent in walking
up and down on the Ratnachas#kamana or walk
composed of gems which was built for him by
the gods.

Small images, made of gold and silver, and
representing Buddha in each of the seven
satiyas, are frequently enclosed within ddgabas
in Ceylon. The images of the 24 Buddhas
previous to Gautama, and from whom he
obtained Vivarana or approbation, are also
frequently enshrined in these diégabas. Some-
times in temple - sculptures, but more fre-
quently in paintings, we find these 24 figures
represented with the Bédhisattva in attendance
in a reverential attitude, and occasionally he
is represented as making offerings of flowers,
&c., to them. There appear however to be no
distinctive marks by which each of the Buddhas
can be distinguished. They are usually ar-
ranged in a row, which is supposed to represent
their order. .

The Bédhisattva is generally broadly dis-
tinguished : —when he appeared as a Réji or a
Cakkavatti Rij, he is represented as wearing
a kingly or imperial crown; when a Niga Réja
as wearing a crown formed by a cobra; in
Brahmanical dress when a Brihman., He is
represented as a lion when with the Buddha
intended to represent Padumo, and as an
ascetic wearing the ja?d of matted hair, when
represented as Jatilo the Bédhisattva of Padu-
muttaro.

Sometimes an incident during ome of the
sattyas is represented. When Gautama was
preaching rain came on, and a snake god,
Muchalindo (Muchilinda) is said to have spread
out its hood over his head to protect him from
the storm. An image representing this, which
was at one time in the Kemlani Temple near
Colombo is described by Totagamuwa in his
Selalihini Sandésa,

II. Atiendants.—In Ceylon there are only
two principal attendant figures, these are S 4 ri-
putta, who is always on Buddha’s right, and
Moggallidna, who is always represented
on the left. These are the Aggasdwaka or chief
disciples.

The posture of the attendants is genera.lly
standing with the palms of their hands together
in an attitude of reverence. They are rarely
represented as sitting, and never when the

Buddha is standing, and we never find them-

represented in the reclining posture. Some-
times the disciples hold a flower (generally a
lotus) in the right hand, while the left hangs
by the side of the body. - This is intended to
represent pija, or the offering of flowers to
Buddha. In some temple paintings, with these
two, and sometimes without them, is represented
a large number of other disciples in various
attitudes of reverence, such as kneeling, stand-
ing with bowed head, offering flowers, &c., but
no dlstmctlve names are given to any of these
figures. Ananda and Kassapa appear not to be
represented in Ceylon scu]ptnres as principal .
attendants.

III. Dress, §c.—Buddha and his disciples
are always represented as wearing the ordinary
saffron-coloured mendicant’s robe. In some
figures both shoulders are covered, whilst in *
others the robe is thrown only over the left
shoulder, leaving thé right one bare. In Bad-
dhist books Buddha is spoken of as wearing his
robe over both shoulders when preaching,
walking abroad, or in the presence of an as-
sembly, and over one only when in the retirement
of the pansala, but it appears doubtful whether
artists have been guided by this in any
way.

Although in Ceylon Buddha or hls disciples
are never represerited as wearing ornaments
or a head-dress of any kind, he is generally
represented as having on his head a peculiar
flame-like process which is intended to re-
present a sort of halo (Sin. Siraspata) formed
by the collection of the six coloured rays of
light which were said to be reflected from his
body (Pali, nila, pita, l6hitz, oddita and marn-

' jittha). In some paintings however this halo is

represented as surrounding the whole body.
Buddha is generally represented as haying
shart hair arranged in the form of little
curls.

IV. The figure of Buddha is invariably re-
presented as larger than that of any of his
attendants.or disciples. There is among the
Buddhists of Ceylon a tradition that Buddha's
beight was 18 cubits (27 feet) and under this
notion where it is possible they make the
reclining figure of this length, but at Aukana
Wihara, between Dambulla and Anuradhapura,
however, there has been discovered a colossal
standing image of Buddha, hewn froni the solid
gneiss, which is said to be nearly 50 feet in
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height.® Several other colossal figures hewn
from the rock and more or less defaced, have
been found in the Anuriddhipara and Polon-
nuruwa districts,

V. Dewas.—In some places sculptures re-
presenting Dewas or spirits and Hindu gods as
well as kings are to be found. These wear
ornaments, crowns, &c., and have weapons
in their hands, and are symbolical of support
and protection. These figures are only occa-
sionally to be found within the limits of the
shrine, and are never represented as attendant
on Buddha. They are generally placed outside
the shrine, and often in a separate room or
compartment.

The following are some of the gods which
are found represented in temple paintings :—
Vishnu, Sumana, Sakra or Indra, Brahm4,
Mira and his attendants, Alavaka., Kuvéra,
Vibhishana. Although Brahmi is frequently

mentioned in Simhalese Buddhist literature,
his image is not found in the Vihiras. The
pictures generally are representations of Jitaka
stories. The gods represented in sculpture
are very few, generally Vishnu only, who is
painted black, and holds a sword and a discus.
Occasionally we find Nithadéwa, who is
considered to be the Maitr8ya Bodhisattva.

Similarly a number of Sirmhalese kings are
represented, e. g.:—

Vattagimini Abhaya, Kirtissri Rajasinha and
Bhitikibhaya.

The Ceylon Pantheon appears to be re-
markably small when compared with that of
Buddhism in India, and although nearly all
the deities of the Hinda Pantheon are re-
ferred to in Ceylon Buddhistical literature,
very few are represented in the temples. There
is a sameness in design and arrangement, and,
as a rule, but little artistic merit.

A LEGEND FROM THE TALAVAKARA
(OR JAIMINiYA) BRAHMANA OF THE SAMAVEDA.
BY THE LATE A. C. BURNELL, Pu. D.

The Talavalkdra Brédhmane has been hitherto
known only by Sankarichirya’s assuring us
that the Kénopanishad forms part of the ninth
chapter of it, and it seems to have been long
vegarded as a lost work ; at least, Sanskrit
scholars mention it with an indifference that
shows they were hopeless about its recovery’.
By a lucky concurrence of circumstances, not
only did it come to my knowledge that this
_ work still existed, but a copy has come into
my hands,? and from it I extract the following
legend :—

This Brdhmana is, perhaps, the largest work.

of the kind in existence; it is much like the
other Bridhmanas in style and contents, but
much of the matter is new, and it promises to
be of considerable importance to lexicographers,
as it contains many new words, and furnishes
means to test the renderings hitherto given to
hard words already found in the Bréhmana
literature. It is also, happily, a contrast to
the dry and sutra-like Brdhmanas of the Sdma-

véda hitherto known. It is thus the most
important addition to the Brdhmana literature
made since the earliest days of Sanskrit studies
by foreigners.

The legend I have chosen is, in substance,
already known from the Satapatha . Brdhmana
(ch. xi, 6, 1, etc.®), but the form there is: deci-
dedly of a later time, and in the course of the

| whittling down to which the Brihmans sub-

mitted their early literature, it has lost many
of its most striking features. This legend, in °
its two forms, also gives new proof of what
has, perhaps, not been sufficiently insisted on
hitherto by scholars—that the existing Brdh-
manas are merely more or less perfect represen-
tations of what was once a common property,
and that it is imperatively necesssary, not only
that we should have editions of all the Brdh-
mana texts, but also that a comparison should
be made of what (apart from ritual) is common
to two or more works of the kind* In this
way it will be possible to trace the origin of

3 Vide Sir Emerson Tennant’s History of Ceylon,
vol. I, p. 604.

1 Prof. Weber’s ¢‘ Sanskrit Literature’’ (Eng. trans.)

. 74 of the text; in the App. he notices my discovery.

of. Monier Williams, Indian Wisdom, p. 38."

2 The old Grantha MSS. containing three chapters
were lent me, and from a copy of these I give the

legend. Another (of another part) having been nearly
destroyed by white ants, I was allowed to keep; the
complete text I hope for in a transcript of -another
Grantha MS.

3 Ed. Prof. Weber, p. 870 ff.

¢ This has, in effect, been done in many cases, by Dr.
J. Muir in his Sanskrit Texts.
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many obscure passages and allusions in the
Smiitis and Purdnas.

I shall now give the Talavakdra version of
the legend (ch. I, §§ 41-43) word for word,
almost, as follows in English :—

Now Bhrigu Varuna’s son was a student. He
thought himself better than his father, than the
gods, than other Brihmans not students. But
Varuna beheld (him): “ Why is my son utterly
without discernment? I must teach him!” He
took his breath away, then he, freed from dark-
ness and from limits, went to the other world.
He went on in that world. One having cut up a
man ate him: He said:  Can this be? How is
this P’ They said to him: “ Ask (thy) father
Varuna! He will explain this to thee.” He went
on again. A man devoured a man who was crying
out. He said: “ Can this be? How is this?”
They said to him ; “ Ask (#hy) father Varuna ! He
will explain this to thee!” A third (fime) he went
on. A man devoured a man who was silent. He
gaid : “ Can this be P How is this?” They said:
¢ Ask (thy)father Varuna! He will explain this to

thee!” For the fourth (fime) he went on. Two
women watched much wealth. He said: “Can
this be ? How is this P They said: “Ask (thy)

father Varuna! He will explain this to thee!”
For the fifth (time) he went on. (He saw) a red
woman and a yellow woman both stretching out
(their) arms. As for the red woman, a black,
naked man with a club, watched her. As for the
yellow woman, golden men with golden pots,
were raising her up all her wishes. He said:
¢« Can this be? How is this?” They said: “ Ask
(thy) father Varupa! He will explain this to
thee!” For the sixth (time) he went on. (He
saw) five rivers, abounding in blue and white
lotus flowers, flowing with sweet water. In them
were bands of Apsarases, the sound of lutes and
singing and dancing, a delightful smell, (and) a
great sound. He said: “Can this beP How is
thisP” They sald: “Ask (thy) father Varuna!
He will explain this to thee !”” || 41 ||

He then met Varupa in an open place; he
said to him: * Father, I am come!” “Son!
didst thou see P”” “ Father! Isaw.” ‘What?
gon.!” “ A man cut down a man and ate him.”’
He replied : “ Yes, those who do not under-
stand rightly and do not offer the agnihdtra in

this world, (buf) cut down plants, and use
them as fuel, them the plants, in human form, -

devour in return in that world.” * What
avoidance is there for that? When one puts
~ on fuel (to the sacred fire) for it, that is avoid-
ance of it, by that it is evaded.” ¢ What

next ?”’ “A man ate a man who was crying
out.”” “Yes,” he said : “ those who in this world
do not rightly understand and do not offer the
agnihdtra, (but) cook animals for themselves,
them the animals in human form devour in
retorn in that world.” “ What avoidance is
there for that P’ * If one offers the first invoca-
tion by the voice, that is the avoidance of it;
by that it is evaded.” “What thirdlyP” “A
man was devouring & man who was silent.”
‘“Yes,” he said ; “as men who do not offer the
agnihdtra or rightly understand, cook in this
world for themselves the plants that are silent,
g0 the plants in haman form eat them in return
in that world.” * What avoidance is there of
that ?” “ When one offers the final invocation
by the mind, that is avoidance of it ; by that it
is evaded.”  ‘ What fourthly P ¢ Two women
watched much wealth.””  Yes,” he said : * they
were Belief and Disbelief. Those whe in this
world offer the agnihdtra (but) who do not
rightly understand, (and) who sacrifice without
faith, it (goes to) Disbelief, those who have
faith, it (goes to) Belief.” “ What avoidance
of it is there P’  If one tastes for them (the
milk) twice by means of a finger, that is avoid-
ance of it ; by that it is evaded.” || 42 ||

“ What fifthly P’ « (I saw) a red woman and
a fair woman stretching out their arms. As
for the red woman, her a black naked man
with a club watched. But as for the fair
woman, golden men with golden pots raised her
up, all her wishes.”” ¢ Yes,”” he said : “ those
who don’t offer the Agnihétra in this world,
and don’t understand rightly, press out Brih-
mans’ blood ; that is the red woman. But the

- black naked man with a club who watched

her is Wrath; she is his Ambrosia.”” *“ What
avoidance of that is there P’ “ When one eats
(of the offering) by the sruc (wooden spoon),
that is its avoidance; it is evaded by that.”

"¢“Now the water that, having washed that

spoon, one pours out to the North, that is
the fair woman, for whom golden men with'
golden pots raised up all her wishes.” *‘ What
gixthly ?” ¢ Five rivers, abounding with blue
and white lotus flowers, ﬂowing with sweet
water; in them dancing and singing, the sound
of lutes, troops of Apsarases, a delightful smell,

a great sound.” He eaid: “ Yes, those were
my regions.” ‘“ How must I conquer thee P”
“ By what is learned from (these) five sights,
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by what is inferred from (these) five sights.”
He said: “ As there is no room to conquer
(that) world except by the agnihétra, to-day
(shall be) my fast-day before establishing
sacred fire.” So they did. The wise man who
knows this thus, (and) sac:ifices the agnihdtra,
by (reason of ) it the plants in human form do
not devour him in that world, nor cattle, nor
(grain-plants such as) rice and barley. His
sacrifices are not destroyed, going to Belief and
Unbelief. He prevents the red woman, the
fair woman. {| 43 ||

The correzponding legend in the Satapatha

Brihmana has been translated (in German) by
Prof. Weber®; it is therefore unnecessary to
repeat it here, and the same illustrious savant
has already fully discussed the Indian view of
“the sacrificial acts referred fo. 1 will, there-
fore, only say that the agnyddhdna (or esta-
blishing by a Brihman of the three sacred fires
in his house) is the necessary step to the agni-
hétra® or offering of milk in the fire, morning
and evening, which at once atones for all the
wrongs the offerer may do, and is also the
preliminary to the other Vedic sacrifices. But
this offering, as the above shows, must be done
with right knowledge and intention, or it is in
vain.
The . first remarkable point in the above
_legend, as we now have it, is that Bhrigu’ died
and went to the other world. In this way it
has a character quite new to it, for in the
meagre version already known, there is nothing
of this, and Bhrigu meets his divine father
just as he might meet any mortal in the world.
In this way, also, the legend belongs to a large
and striking class of myths which occur not

only in the so-called Indo-Germanic,® but also "

in the Assyrian and Semitic mythologies. The

story of Orpheus and the descent of Aeneas
In the Norse there.

will at once occur to all.
are similar legends, the Vegtamskvida in the
older Edda, and the journey of Gylfi in- the

younger. The Persian (Pahlevi) book of Arda
Viraf is one of the most complete stories of
the kind, and is, in many parts, much like the
Brdkmanas. In the Middle Ages the popular
myths, e. g. of the Venus mountain, and even
the lives of the Saints, e. g. of St. Bruno the
founder of the Carthusian Order, furnish
visions or experiences of precisely the same
kind, to say nothing of Dante’s Divina Com-
media. If these Indo-Germanic myths be
compared, they- all agree in one remarkable
characteristic, a strong impression of illusion ;*
the journey is more or less unsatisfactory, and
the result to its hero is only this, that he must
go on steadily in the old paths. The Semitic
myths of this kind, e. 9. Muhammad’s journey,
have a more positive character. Legends of
this kind, it is hardly necessary to say, abound
in all primitive literatures.

Again, Varuna here appears in his primitive
character, as a death-causing god; which -is
omitted in the Safapatha text. Varuna takes
away Bhrigu’s breath or rather (five) ¢ breaths,’
and he then goes to the other world.’® Itis
remarkable also that the sixth sight that
Bhrigu saw is omitted in the Satapatha text,
and the first is repeated. Again, in the 7Tala-
vakdra text there is nothing like an idea of
heaven and hell as distinct and separate places,
whereas in the Safapatha the distinction is
clear. This differentiation points to relatively
later times.

For these reasons, it may be urged that the
Talavakdra text is the older; as it is it is far

“more intelligible than that in the Satapatha.

In the last, only enough to barely convey the
lesson intended is left ; but this abridgment is
characteristic of the later Vedic literature as it
gradually became transformed into siétras or
kdrikds.

The style supports this view. That of the
Talavakdra text is plain vigorous prose, .with
a more frequent use of the conmjunctive mood,

8 Indische Streifen, vol. I, pp. 24-6.

¢ There are very few Brahmans who do this now-a-days
and the number is rapidly diminishing. The whole firs
chapter of the Talavakdra Brihmana treats of the agni-
hétra and pi;ﬁiyaichittae connected with it, much as in the
fifth book the Aitardya Bréhmana, but the resem-
blanoce is only as far as the matter goes. 1 have not
found a single puugx common to both Brahmanas. For
the agw‘ddhdna see Apast. Srauta sdira, ch. v., and for
O b weyihioal boing and the m; us 1o

m; eing an see Muir's

Banaksit Teste, gus ~

* Bo far as Sanskrit literature is coneerned I will only
refer to the Kithakopan. ’

? This is amusingly preserved in the dream of the
meddlesome cobbler. See Grimm’s Kinder- und Haus-
mdéhrchen (ed. of 1864), vol. IT, p. 858. So also in the
tale of Rip van Winkle. The first of these is based on a
very old tale. See Grimm’s remarks, do.: vol. III, p.
249 fig. (ed. 1856). The last book but one of the Mahd-
bhdrata also brings this feature prominently forward.

10 Cf. Grimm’s account of the old Teutonic view of
death ; Deutsche Mythologse (3nd ed.) p. 799 ff.  For
the Indian views see Dr. J. Muir's f)a,per in the Royal
Asiatic Socieby’s Journal, N.S. vol. 1, pp. 287fF. .
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whereas that of the Satapatha shows a tenden-
cy to accumulate epithets, a characteristic of
the later Sanskrit, in which the general clear-
ness of statement is sacrificed to an attempt at

precise details; such as, in the end, led to the |

sitra style, in which details are everything, and
it is often all but impossible to get a clear
general view of the matter discussed. In
some respects, the style is irregular, like that of
the gdthds—a name which the Simavéda
writers give to prose and to the Bréhmanas.*
These differences in the condition of the

text of the two Brdhmanas show clearly the:

value of a definite form or style in preserving
traditional literatures ; the metres of the Védas
have saved the parts in verse from much change,
whereas those in prose have suffered like the

If the above legend be not of the very
" earliest times, yet the language and style mark
it as belonging to the earliest part of the times
when the Brikmanas were composed, or to a
time when the earliest notions of the Brdhmans,
so far as we know, yet survived to a great
extent, though a transition to polytheism had
already commenced ; but there cannot be a
better example of fetishism' in the real sense
of the word—for it is strictly a technical term
— than what we find here, where plants are
seen by Bhrigu as human beings,*® and even
¢Sraddhd’ or faith and its contrary are per-
sonified. Such notions survive even in the
later Sanskrit literature;'* but in the earlier
or Vedic literature they are to be found almost
in every line; the difficulty is mnot to find
examples, but to choose the best. The names of
the Vedic gods, for instance, are all names of
natural objects,*® and Dr. Muir’s Sanskrit Texts
put in the clearest light the gradual growth
from fetishist conceptions regarding these

objects or phenomena, up to the polytheistic
notions of more advanced times. Itis im-
possible to read the different allusions to the
Vedic gods collected by Dr. Muir from the
earliest Indian literature without perceiving
that the Vedic mythology is a confused mass
of inconsistent beliefs; there is nothing like a
trace of harmony or subordination. But such
a state of things can only be explained by what
is to be understood by fetishism ; if any meta-
physical abstraction had been the beginning of
the Vedic mythology, some artificial harmony
maust have been the result, and the supereroga-
tory gods and the attribution of the same
functions to several gods would not appear ; as
it is, the confusion is so great, that the greatest
scholars have not yet reduced thxs chaos to
order.

In the text there is & mention of a class of
divine beings—Apsarases—to which references
are rare in the Vedic literature. Various ex-
planations have been assigned to account for
them, and -from Yaska'® down to the present
time various etymologies of the name have
been proposed. Goldstiicker supposed that
they are intended to represent the vapours
attracted by the sun, and Holtzmann compares
them to the fairies of Europe. I would suggest
—1 cannot find that it has been done already
—that they are the Indian counterparts of
the naiads and nymphs of Europe. Thus (as
in the text) we find them mentioned in con-

_nection with water,” and like the water spirits

of Europe they are dangerous and seductive.**
They are also- mentioned in company with
gandharvas'® who seem to be the corresponding
male spirits, and who possess women’° like the
Apsarases seduce men.

It is remarkable that these beings are some-
times represented as being the equals of the

n Sgmhitopanishadbréhmana, p. 38, Sdmavéda Prd-
tudkhya, Sdtra 38.

* T use the word without the usual inverted commas,
for it is now a good English word. ¢ Fetmso is to be
found in Purchas (1625). Ongma.ll , it is Portuguese,
but as a technieal, philosophical term we owe it to
A. Comte.—Cours de Phil. Posit. vol. V,

13 Similar ideas survive elsewhere. }’ the supersti-
tion about the mandrake.

1 Cf. Ma.nu, ch. ii, 114. As regards plants—Vishnu
Purdna, i

bl Tlns’bss been often clearly stated : “ La race indo-
européenne fit des forces de la nature ses premiéres divi-

nités : elle adora le Ciel, le Soleil, I'Aurore, la Tempéte ;
elle leur préta une &me, une mtelhgenoe, une volonté
libre, des sentiments d’amitié ou de haine pour les hom-
mes. Mais, tout enlenr rendant hommage
&tres supéricurs, on ne perdait pas de vue leur caractdre

comme 3 des .

physique. ’—Bréal, Hercule et Cacus (1863) p. 7. This
view is supported by the more recen es of
Hillebrandt and others.

¢ V. 13 (p. 84 ed. von Roth). This passage seems to
be the origin ‘of the obscene references to Apsarases in

the later literature. supports the etymology
a p{)ari’aic but ap-saras (moving in water) seems more
proba

17 Rigvéda, 790, 3—-mmudrvydapaammh. Invocations
to the waters are mentioned in the Brahmanas.

3 Rigvéda, 949, 5—Adpsard_jdram upa sishmiydnd, eto.
Soin the Atharvaveda they win at dice and cause madness
Cf the legends of the Lorelex and Melusine, also the

Nixies a.ngeSwan Maidens (Grimm, D. Hgtb. p. 404.)

1% Rigvéda, 949, 4-5 ; 962, 6. Ait. Br. iii, 81.

%0 Ait. Br., v, 29—-adgnhawdmmd andharvina
g:ys:&als C. A kind of domestic spirit!! ') Cf. Rigv.

¢
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greater gods; thus in this Telavakira Brih-
maga,” it is said that when the Dévas and
Asuras were contending, Indra went to a
Gandharva with three heads to learn how to
get the victory. In the later literature and
Buddhist works, myriads of Apsarases® and
‘Gandharvas are mentioned, but they are very

subordinate beings.
It appears to me that fetishism only will
make all this intelligible. How otherwise is it

possible to explain ‘the multitude of divine
beings of the same class ? or how is it possible
to explain invocations and offerings to divine
beings that the Vedic writers yet knew to be
only natural phenomena ?

The recovery of. this Brdhmana and the
Sikhd of the Sdmaveda to which it belongs,
now confirms, in a striking way, the conclusions
which Haung’s discovery of the Maitrdyaniya
46khd of the Yajurvéda, and Sir W. Muir's
discovery of the Paippaldda édkhd of the
Atharvavéda® already suggested a few years
ago, that there is little absolutely new to be
hoped for, even if the recovery of the lost
Vedic works became probable. That a few
more books of this kind may be found,* is
possible; but it is tolerably certain that they
will be very much like what we already have,
and that though they may furnish new details
and thus help research, yet the progress of the
growth and development of the Brdhman re-
ligion and literature will still remain to be
discovered by minute and painful research;
there is no longer any probability of a happy
discovery which will, at once and without the
tedious labour now necessary, throw light on
what is obscure and open out new fields to the
enquirer.

This is & result that the earliest students of
‘Sanskrit—except, perhaps, the sober  Cole-
brooke—certainly did not snticipate; but it
will be much to the advantage of Indian
studies, if it be now generally recognized that
they are utterly foreign- to all sentimentalism
and romance, and tlnt only the most tedious
and petient labour can hope to make any dis-

® Ch. ifi, § 10, Cf. igo. 940, 4; 965, 6,

% Lotus de la bosns Lo, ch. xxvi, p. 279.

%3 As regards the first, sece the preface to my Jaimi-

..cycm-c the Arshéyabrahmana (1

Z, -Bnmwmgnhmnm
81-4;1:& b‘r’l . Studien, xm,p _mf-
Kaschmir (1875). von Bow's harmceda on

coveries, and that even those will be of little
interest except to scientists. Here, in short,
there is now no room for amateurs, who cannot
be expected to sift the mountains of dust and -
ashes which represent Indian literatures, in
the hope that years of toil may bring to light
a few grains of ore.

I will now give one specimen to show the
philological interest of this Brdhmana.

Sakrala (Chakkavéle, Chakkavila).
In Pali books one frequently meets with

| words which are not to be found in Sanskrit

texts, and yet must obviously have had a San.
skrit source. Such a word, eg., is the Pal-
chakkavila commonly called sakvala (the Sin-
ghalese form of the word) in popular treatises
on Buddhism. This word is used to signify a
mundane system” (of which there is an infinite
number), the limit being the space to which the
light of a sun is supposed to extend,

The late Prof. Childers (in his admirable
Pali Dictionary) has derived this word from
chakravita (Sanskrit), but for this word
(assumed to mean ‘limit’) there is mo good
authority. Ohakravila (Sanskrit) is - equally
questionable ; both words, in short, seem to be
fabrications of pedants, and occur only in the
Amarakésha and other relatively recent works.

In the Javminiya (Talavakidra) Bréhmana s
new word occurs which is evidently the Sanskrit
original of chakkavdla; this word is chdkvdla
(nent.). It occurs more than once, but the
following passage (ii, 22) settles its meaning:
ddityo vd étad atrd’gra dsid: yatraitach
chiékvdlam adé ’gnih. sa idash sarvam pritapa,
tasya dévdh praddhdd abibhayus, 16’bruvan
sarvaivd ayam idam prayakshati’ty’ etc, Here
chékvéla can only mean *sphere’ or ¢ horizon.’

The formation from this of the Pali chakka-
vdla is easﬂy explained,

The ¢ becomes short before the ‘double
consonant (Minayeff’s Pali Gr. by Guyard, § 9),
and this (by insertion of a) becomes kkav
(do. § 46. ¢f. ratana), and thus we get chakka- -
vila, which has been assumed (as might be. the
case) to be the representative of ohakravdla ;

3¢ Not, however, by indiscriminate tio

made by persons who do not. know what to -look
for. But if sucoess is to follow such search at all, it will

onl be possible at present ; in a few geu-u more, all the
known - and gaonreworke——.n these alpne are of

vslua—mll have utterly disappeared. V little
interest is taken by the natives, at pxegente?n their
. literatures, and what little exists is bestow

onreoentusch.runmdpolemoultrwh
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the difficulty as regards the meaning of vdla
being overlooked ; as an independent word it
means  hair,” and is not a formative.

But what is the origin of chdivdla ? dlais here
obviously a primary formative such as we find
in pdtdila panchila, visla, mrindla and other

words. The root is then, to be sought irchdko-.

I would connect this with &/ chaksh = see, as

appears in chakshhuh, etc. Thuschdkvalg would
mean the visible horizon, and from this has been
gradually extended in meaning to what we find-
in the Buddhist cosmogony.**

ON THE JAIMIN{YA- OR TALAVAKARA-BRAHMANA.?
BY PROF. W. D. WHITNEY, OF NEW HAVEN.

The Jéiminiya is on the whole a dull and
nninteresting work, as compared with the
others of its class. A most unreasonable share
of its immense mass is taken up with telling on
what occadion some being “saw’ a particular
s&man, and “ praised with it,”” thereby attain-
ing certain desired ends, which may be attained
by others that will follow his example ; and the
pseudo-legends thus reported or fabricated

-average of a degree of flatness and artificiality
quite below the ordinary. Of course, there are
extensive passages of a different character; and
also some of the stock legendary material of
the Brahmana period appears here in a new
setting, or a different version, or both. De-
cidedly the most interesting case of the latter
kind, so far as I have observed, is the passage
which, with a true insight, Burnell himself
selected and published in 1878 as a specimen
of his new Brdhmana.® By way of further
specimen and contribution to the same impor-
tant end, the comparison of the varying versions
of common material found in the Brdéhmanas,
I give here another extract, containing a story
already . well known from the Satapatha;® it
fills several sections of the third and last of the
principal divisions of the Brdhmana proper :—

“120. To these the chydvana. Chyavana the
BbArgavan knew the wdstupadya (MS. wvastup-
vdptup-, vdstupasya) brédhmana. He said to his
sons: ‘I know the vdstupasya brdhmana ; put me
down, then, in the vdstu, and go forth with thrice
repeated departure (P trih punah praydnam).” They
said : ‘ We shall not be .able; we shall be cried
out against (dkrdsanavantas); men will say of us
“they have deserted their father.”’ ¢Not so,’
said he; ‘you on your part will be the gainers by
it, and I by this means have hopes of becoming
young again; just leave me and go forth.” Thus

he gave them to understand. They put him down
at the édifava of the Sarasvati, and went forth
with thrice renewed departure. He, deserted (?)
in the vdstu, wished : ‘May I be young again;
may I win a girl for wife; may I sacrifice with a
thousand.” He saw this sdman ; he praised with
it.

«12]1. When he had praised, Saryita the Méana-
van, with his clan, settled down by (adhyavdsyat)
him. The young cow-herds smeared him with dirt,
with balls of dung whited with ashes (dsapdndu).
He wrought discord for the Saryitans; then:
neither ‘did mother know son, nor son mother.
Saryita the Ménavan said: ‘Have ye seen any-
thing here about, on account of which this has
become thus P They said to him: ‘ Surely there
lies below here this used-up (nishthdva) old man ;
him the young cow-herds and shepherds to-day
have been smearing (adhikshus!) with dirt, with
balls of dung whited with ashes; hence this has
become thus.’

“122. He said: ‘ That verily was (abhéf ‘has
been’) Chyavana the Bhirgavan; he knows the.
vdstupasya brdhmana ; him, now, his sons have
left in the vdstu and have gone forth.” Running
up to him, he said: ‘ Sage! homage to thee! have
mercy, sir, on the S&ryﬁta.ns Now there was a
beautiful daughter of SaryAta, Sukanyl. He
said: ‘Do you give me Sukanyd.” ‘Not so,” said
he; ‘name some other treasure. ‘ Not so,’ said he;
‘surely I kdow the wvdstupadya brdhmana;
put her down here by me, and then go (ydtdt)
with your clan this very day at evening.’  They
[said] : ¢ How shall we answer thee without taking
counsel ?” They took counsel, and said : “Surely,
one, two, three treasures we should be willing to
gain at cost of her; and now we shall gain just
everything by her; come, let us give her to him.’
They gave her to him. They said to her: ¢Girl,
this is a worn-out old man, not equal to pursuing;
when, now, we shall yoke up, then do you run
{(dhdvatdt) after.” So she rose up to follow after

35 From a small tract printed at Mangalore in 1878.
See the next paper.

8 From the Proceedmgc of the American Oriental

y’ om the Talavakira or Jaiminiya Brih-

mna of the Veda, by A. C. Burnell. Mangalore,

1878 ; pp. 40, 24mo. Also included in the Acts of the
Tnternational Oriental Congress at Florence, vol. II,
pp. 97-111; and given above, except the Sanskrit text
and some other very slight omissions.

3 See Muir’s Original Sanskrit Texts, vol. V, p. 250;
‘Weber’s Indische Streifen, vol. I, p. 13.
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the clan when it had yoked up. He said: ‘O
serpent, circumvent her deserting [her] living
friend.” As she goes (P)—

«123. A black snake rose up against her. She
noting this, sat down, Now the two Aévins,
spoon-sacrificers (darvihémin), were going about
there performing cures, not sharers in the séma
(anapisémau). . They came up to her and said:
‘This is an old man, not whole, not fit for the
office of husband (patitvandya); be our wife.’
-¢ Not 8o,” she said: ‘to whom my father has given
me, his wife will I be.” This he listened to. Then
they went forth. He said: *Girl, what was that
noise just now?’ ‘Twod men came up to me here
with a form that is the most beautiful of forms.’
‘What.did they say to youP’ ¢QGirl, thisis an
old man, not. whole, not fit for the office of hus-
band; be our wife.’ ‘What did you say?’ ‘Not
so, I said; to whom my father has given me, his
wife will I be.’

«“124. That, now,waspleasantto lnm hesaid :
‘Those were the two AgSvins, spoon-sacrificers,
that go abput here performing cures, not sharers
in the séma. They will come to-morrow and say
the same thing to you; do you then say (brdtdt)
to them: “ You verily are not whole, who, being
gods, are not sdma-drinkers (asémapau); whole
in sooth is my husband, who is a séma-drinker.”
They will say to you : “ Who is competent to this,
that we be sharers in the séma (apisdémau)?”
And do you say (britdt): My husband here.”

By this means there is hope of my becoming .

young again.’ They came to her on the morrow,
‘and said the same thing. She said: ‘ You verily
are not whole, who being gods, are.not sdma-
drinkers ; whole in sooth is my husband, who is a
sdma-drinker.’ They said: ‘Who is competent
to this, that we be sharers in the séma ? ‘My
husband here,’ said she.

«125. They said to him: ‘Sage, make us
sharers in the séma,sir.” ‘ Very well,’ said he ; do-
you now make me young again’ They drew him
away to the édisava of the Sarasvati. He said:
¢ Girl, we shall all come out looking alike; do you
then know (jdnttdt) me by this sign. They all came
out looking just alike, with that form which is the
most beautiful of forms. 8he, recognizing him . .

. . ¢This is my husband.” They said to him :
¢ Sage, we have performed for you that desire which
has been your desire; you have become young
again ; now instruct us in such wise that we may
be sharers in the séma.’

+126. He said: < The gods here are engaged
in sacrificing in Kurukshétra with a victim-sacri-

fice (? paéuhnyt&ya;néna) they do not obtain that
desire which is the desire at. the sacrifice; the
head of the sacrifice was cut off; so then what

Dadhyafich the Atharvanasaw, that do you supply;
he will teaech it to you; then you will become
sharers in the séma.” That head of the sacrifice
that was cut off is yonder sun; he in sooth is the
pravargya. So they came to Dadhyafich the Athar-
vana; they said to him: ‘Sage, we would have
recourse to thee.’ ¢ For what desire P’ ¢ We would’
learn about the head of the sacrifice’ *‘Not so,’
said he; ‘ Indra likewise saw that ; he said to me:
“If youwere to tell this to any one else, I should
cut off your head ;” that is what I am afraid of.’
‘ Then do you teach us with this head of a horse.”
*Very welly said he; *let me now see you talking
together” They then laid off his head, put on
instead the head of a horse, and sat talking
together, singing sd man, uttering rich and yajus.
So he put confidence in them, and taught them
with that horse’s head.

“127. This Indra became aware of: ‘ He hss .

| told it to them,’ said he ; and running up, he cut

off his head, that horse’s head. Then what was
his own head, that they skilfully (manishinau) put
on instead. They came to the gods, who were
sacrificing with a headless sacrifice. They said to
them : ‘Ye sit sacrificing with a headless sacri-
fice; hence ye do not obtain that desire which is
the desire at the sacrifice.’ -* Who knows that
head of the sacrifice ’ ‘ We do.” ‘ Put iton in its
place’ ‘Then draw a draught for us’  They
drew for'them that A&vins’ draught. They said
to them: ‘Ye two verily are officiating priests;
ye, who understand it, shall set on in its place that
head of the sacrifice’ ‘Very well’ They were
officiating priests. Thus they became sharers in
the séma.

“128. ' Then Chya.vanx. the Bhﬁrga.va.n, having
become young again, went to Saryita the Méana-
van, and conducted his sacrifice on the eastern
site (prdchydr sthalydm). Thenhe gave him a
thousand, with them hesacrificed. Thus Chyavana
the Bhérgavan, having praised with this sdman,
became young again, won a girl for wife, sacrificed
with a thousand. Those were the desires at that
sdiman; just those desires he attained. With
just what desire one praises with this sdman, that
desire is fulfilled for him. - With that same sdman
Chyavana the Bhirgavan used to draw up out of
the #difava of the Sarasvati whatever food he
desired. That is a food-attaining sdman. He
attains food-eating, he becomes the best food-
eater of his kindred, who knows this. And since
Chyavana the Bhﬁrga.va.n saw it, therefore 1tu
called chydvana.

Whatever may be thonght respecting the
extract already published by Burnell (and in
regard to it opinions will doubtless differ), it
will hardly be denied that this story wears a
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less original aspect than the corresponding one
(or ones) in the other Brdkmana. We cannot,
however, be too cautious about expressing
sweeping opinions as to the comparative age
of the various Brdhmapaes and their relation
to one another, while they are so imperfectly
worked up as at present. Their pervading
accordance, in language, style, and contents,
is the most striking fact about them ; they
evidently come in the main out of one period,
and their differences appear to be of minor
consequence. Even from such grammatical
indications as that the Aitaréye Brdiknana uses
dvdm as nomminative, makes a periphrastic
perfect with dsa (known elsewhere only in
the Gédpatha, and occurring but once even in
the older Upanishads) and has such forms as
hvayita and kdmayita (common enough in the
.Siitras, but among Brdhmanas paralleled only
by kalpayita in the Kaushitaki), we should
doubtless be over-hasty in concluding that the

Asitaréye is a more recent compilation than the’

rest.

In point of language, the Jdiminiya stands
fully upon the general plane of the Brdhmanas,
offering no signs either of special antiquity or

_of more modern date. Thus, to specify a few
points : it invariably (and not very rarely) uses
as nominatives dvam and yuvam ; it makes its
periphrastic perfects with k/i only (a new case
is apachdydis chakrus ‘reverenced;’ and iyak-
shéin chakre occurs three times, in the sense of

- ije; the text has no examples of aorists of this
formation); it has mno optatives like kdmayita
(still less any participles like kdmaydna, which
seem to be absolutely wanting until the epic
period) ; it uses the aorist strictly to express
time just past (and hardly offers an instance of
what Delbriick calls the zeitlos use, or equiva-
lence with a present) ; its infinitives are in-their
variety and proportional frequency like those
of the Satapatha and Aitaréya ; it employs the
subjunctive with freedom (although its variety
of forms is decidedly less rich than that of the
Satapatha); its imperative in ¢tdé¢ has as regu-
larly a future sense as in other DBrihmanas

(some of the best examples are those in the -

extract given above); it has such. 3d sing. pres.
middle forms as duhé 36 sagé (which Aufrecht,
Ait. Bréh. p.429, incautiously pronounces ‘ imi-
tations of Vedic forms,”’ though no Bréhmana
is found without them) ; its gen.-abl. sing. fem.

“gimdndm éva saddhydi.

_is in a7 instead of as: and so on. Its unusually

frequent omission of the augment is probably
to be regarded as due to the inaccuracy of
the manuscripts; they vary greatly in regard
toit. _ '

Of new and interesting grammatical material,
the immense text is decidedly barren, more so
than any of the other Brdhimanas except per-
haps the Kaushitaki. But the mass of literature
from this period already at command was so
considerable, that not much that is novel was
reasonably to be hoped for. The text is so
fanlty that some things are doubtless hidden
which further collation or deeper study may
bring to light., A very few new aorists appear :
as amashat, amruchat (doubtful), aldlubhat, ami-
marat (not noted before in the older language),
dipsit, asvdris. Precative forms are made from
only half-a-dozen roots. As usual, the s-aorist
is most frequent, being made from over thirty
roots (the tsk-aorist from about half as many ;
of the sa-aorist, only two or three scattering
forms appear (the mongrel adhikshus, in the
extract given above). Desiderative stems are
nearly three times as numerous as intensive ;
of special interest in the two classes are tistirsha,
jigdsa (gé ‘ sing’), dhipsa (besides dipsa), vevish-
ya, tdtrasya, which are new : and chichhitsa
wvivadisha, lélih, nénadya, which I have not
hitherto found of Brihmana age.

A new root, gird, seems to make its appear-
ance at iii, 171, in accounting for the name
girda given to a siman. We are told that
when the gods and Asuras contended about
food (ernddye), and the gods got possession of
the Asuras’ food, there was left to the Asuras
a great food named giirde, which the gods
coveted. Accordingly (as nearly everywhere
through the Brdhmana), ‘ they saw this sdman
and praised with it ; and thereby they won the
giirda food of the Asuras;’ and then: fasminna-
giirdan (‘rejoiced, made merry’ ?); yad agirdans
tad girdasya gidrdatvam. In another passage
(iii, 92), vsadh is apparently a variant or an
error for a/sddh (which the grammarians give
as of the nu-class, although no nu-forms have
herétofore been found): thus, indrd vai simd
nd 'sddhnbt ; sé ‘kdmayata: simd sadhnuydm
iti; sa &tat sdimd ’pasyat; ténd’stutd; taté
vai sa simd asadhnit; tad yad état sima bhavati,
The rare root néd

occurs repeatedly, both with ati, as in the
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examples hitherto found, and with pra (fasya
y6 rasah prd,’nédat, etc.)

I will only add further that the familiar later
word ddi makes its earliest appearance here (it
had been found till now no further back than
in Upanishads and Siitras), and in constant con-
nection with forms d + «/dé, showing that the
derivation conjecturally given for it in the
Petersburg Lezicon is. unquestionably the true

one. Examplesare: ténd éva punar ddim ddatté

G, 120) ; ko ity uktvé "dim ddadita (i, 130);

Wit kurvanti...prastéuts...ddim ddatté.. udgé-
yats...pratiharati, ete., (i, 304).

It may be mentioned, however, in conclusion
that the word chdkvdla put forward by Burnell
as an older form of chakkavdla, is (as con-
jectured by Bohtlingk in his minor dictionary)
only the familiar chdfvdla. The groups tv and
kv are hardly distingnishable, and often
confounded in the Grantham manuscripts ; but
what they give here is pretty clearly meant
for tv.

MISCELLANEA.

BURMESE BUDDHIST DHARMASASTRA.

MEe. JaARDINE, Judicial Commissioner of Bur-
ma,and Dr. Forchhammer, Professor of Pali, have

in the press a complete edition of the oldest law- -

book known in Burma, It consists of a bundle
of palm-leaves scratched with a version of the
laws of Manu. The author—one Buddhagosha,
a jurist of the 15th century—records that he
translated it from the Talain language. He adds
that the text was originally arranged by a Talain
King of Martaban named W agaru, whose reign
began in 1280 A.D. The language is Burmese,
intermixed with a dialect resembling Pali, but
not the same as Pali, The printing from the
palm-leaves is completed ; portions will be trans-
literated in the Roman character, and the whole
translated into English. The editors will deal
with philology and ancient law. It divides law
into 18 titles, something like those of the Hindu
Manu, and- is believed to be a very ancient type
of Hindu Law.

THE RECOVERY OF A SANSKRIT MS.?

A highly interesting paper, announcing, the re-
covery of Siyara Médhava’s commentary on the
Kanva recension of the White Yajurvéda was sent
to me by Réo Bahidur Sankar P. Pandit, for
communication to the International Congress of
Orientalists at Leiden. . . . . A preliminary
notice of the find will, I think, be acceptable to all
scholars interested in Vedic studies.

The fact that Siyana had written a Commentary
on the Mantras of the Sukla Yajurvéda was known
from Mahidhara’s statement in the introductory
verses to his Védadipa, where he says that “he
consulted” the Bhdshyas of Uvata and of Mddhava,
as well as from his quoting an opinion of Madhava
on Vdj. Samh. xiii. 45. As long ago as 1852 Prof.

" A. Weber stated in his Hist. of Sansk. Lit,,
p. 112 (first German edition) that Madhava’s

Commentary, which he considered to be lost,
followed the text of the Kdnva recension. More-
over, Prof. Kielhorn’s Catalogue of MSS. from
‘the Central Provinces, p. 6, No. 2, contains an
entry asserting that a copy of Shyana’s Bhdshya
on the Kanvavéda was, in 1874, in the possession
of Babs Sastri Bhike of Chind&. Nobody seems,
however, to have taken the trouble of making
enquiries regarding the Chaind4 MS. and of having
the entry verified. The honour of having brought
the work to light belongs, therefore, undoubtedly "
to Mr.Pandit. The copy of which, up to the date
of Mr. Pandit’s writing, twenty Adhy&yas, or one-
half of the whole, had come to hand, was dis-
covered in the family library of certain famous

_Vaidiks living in the Kanarese districts of the

Bombay Presidency.

As regards the Commentary itself, Mr. Pandit’s
analysis of its introduction shows that Siyana
discusses in this case much the same topics as in
the beginning of his other - published Bhdshyas—
i.e., the meaning of the term Véda, the mnecessity
of the svddhydya, the object of the Véda study,
&c. He makes, however, incidentally, some state-
ments which possess particular interest. First, he
narrates the Paurfnik” legend, which derives
the name of the Taittiriya Véda from its having
been picked up by VaiSampiyana’s pupils, who
had assumed the shape of fittiris, or partridges,
and adds * that he saw this account distinctly
mentioned in the Vaméabrdhmana of the Kdn-
vavéda.” The latter assertion shows that the
curious myth must go back to a remote antiquity.
Secondly, Sayana gives some important informa-
tion regarding the succession of the teachers of
the Kénva school, which partly differs from that
contained in the Brdhmana of the Midhyandina -
recension, ag well as a remarkable enumeration
of the Sdkhds of the White Yajurvéda. The
number of the latter agrees, according to Siyana,

! From the Academy, October 27, 1883, pp. 284-b.
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with that given in the Charanavyiha. But many
of the names are new, and look more trustworthy
than those - known hitherto. Thirdly, Siyana
states that he wrote his Commentary on the
White Yajurvéda after that on the Taittiréya
recension, and mentions as his reason for explain-
ing to Sdkhds of the same Véda their great
difference in the readings of the text and in the
precepts on the ritual. He unfortunately omits
to inform us why he chose to comment on the
Kdnva text instead of on that of the Madhyan-
dinas. Mr. Pandit thinks that, though in the
present day the Kdnvas do not enjoy great con-

sideration among the learned and rank below the

Madhyandinas, the case may have been different
in S4yana’s time, and that Siyana may have held
the KAnva text to be superior to that of their
rivals. In support of this view it might be urged
that other and more ancient writers, when speak-
ing of the White Yajurvéda, mention the Kanvas
and not the Midhyandinas by name. But the
problem becomes somewhat more complicated by
the circumstance that, in explaining the Bréhmana
of the White Yajurnida, Siyana follows the
Madhyandina recemsion. I almost suspect that
he was induced to give the preferemee to the
Kanva Mantrasarhitd by the consideration that
it had been commented on by one, or perhaps
more, predecessors.

The details which Mr. Pandit gives rega.rd.mg
the relation of Mahidhara’s Védadipa to the works
of the two older commentators, Uvata or Uata

and Sdyana, are even more important than his’

analysis of SAyana’s Introduction. He shows that
Mahidhara’s statement that he ‘ consulted” the
works of his predecessors is not exact, and that,
in reality, Mahidhara transferred into his work
large” portlons of Séyana’s Commentary and
smaller pieces of Uvata’s without making any
alterations or acknowledging the sources from
which he drew them. A comparison of the three
commentators’ explanations of ten Mantras, which
Mr. Pandit exhibits side by side, clearly convicts
Mahidhara of gross and unscrupulous plagiarism.
His work contains little that is original; what is
good and sensible in it seems to have been taken
chiefly from S8yana.

In concluding his paper, Mr. Pandit makes
some interesting remarks on some communities

of students of the Kdnva Sdkhd, which he has
discovered in the Dekhan, and on the age of
Uvata. As regards the latter point, he adduces,
from a copy of the Yajur'védabhdshya lately
acquired by Prof. Bhindarkar for the Government
of India, some verses in which Uvata states that
he was the son of Vajrata, an inhabitant of
Anandapura, and that he wrote at Avanti, or
Ujjain, in the reign of king Bhdja. These as-
sertions leave no doubt that he lived in the first
half of the eleventh century A.D., and make it
probable that he belonged to the most influential
and most talented section of the Gujarit Brih-
mans, the Nigars of Anandapura-Vadnagar. One
of the verses, which mentions king Bhéja, but
not his capital, I remember to have read in the
copy which I obtained for Goyernment in 1868.
The other point—the fact that Kdnvas exist in
the Dekhan at Pandharpur and at Vadighddi,
close to Puni, is, to me at least, entirely new.
Though Kéinvas are repeatedly mentioned as donees
in grantsissued by kings of the Dekhan, I hitherto

. believed—relying on the statements of the Puni

Pandits—that they were extinct in the Marathi
country, and in Western India confined to parts
of the Surat collectorate. In the latter district
they are numerous ;. and one sub-division of the
Gujarit Brahmans, the Mottélis, who derive their
name from the ancient Brahmauical settlement
of Mottaka, the modern Motta, consists exclusively
of Kanvas. While in charge of the search for

Sanskrit MSS., I have repeatedly attempted to

obtain the books of these Kinvas, which comprise

.not only the partly-known Mantrasairnitd and

Brdhmana, but also a peculiar set of Silras on
Srauta and Grikya ceremonies (quoted also by
Siyana in his Commentary), and a number of
unknown minor works. Though one of my deputy
inspectors, a head-master of a high school, and
some village schoolmasters, all Mottild Brahmans,

worked for me, the Bhattas, or Suklas, as they
are called, who possessed MSS., refused to let us
have even modern copies of their sacred books.
I trust that Mr. Pandit will be more fortunate
with the Kénvas of the Dekhan, and will soon
lay the students of the Véda under fresh obliga-
tions by the recovery of the Kdnva Sdtras,
Prdtiédkhya, and Parisishtas.

Vienna, Oct. 6, 1883. G. BUHLER.

ASIATIC SOCIETIES.

The Journal of the Royal Asiatic Society (N.8S.),
vol. X'V, pt. iii, contains four papers. The firstis by
Mr. Lewis Rice on “Early Kannada authors,” in
which he enumerates the following, with more or
less information respecting the works of each,but we
can hardly accept the dates of thefirst twoatleast:—

cir. 240 A.D. Midhava Rija, mentioned in a Ganga
inscription.
¢c. 470 Avinita, author of acommentary on Bh&ra-
vi's Kirdtdrjuniya. Same source.
634 Ravikirtti, mentioned in a Chalukya ins-
cription.
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? 650 Samantabhadra, author of a Dévdgamas-
totra, &c.

? 670 Kavipariméshti—No works of his are
known by name. ’

cir. 690 Pajyapida, auther of Jainéndra-nydsa,

Pdnini-éabddvatira, &ec.

788 Akalanka Chandra, said to be the author
of Pramdnaratnapradipa and Dévdgama-
stétranydsa.

— VidyAnanda, author of Slékaavdritika
ldnkdra, and Aptamimdiisd-nydsa.

941 Pampa wrote the Pampa-Bhdrata, Adi-
purdua, &c. '

—— Asaga, said to have written a Varddha-
mdnasvdmi-kdvya.

¢. 950 Jinachandra,authorof Péjyapdda-charita.

950 Ponna or Kurulgala Savana, wrote the
Sdanti-purdna.

—— Chimunda-riya, author of the Chdmunda-

rdya-purdna.

983 Rannaor Ratna wrote the 4jita-tirthakara-
purdna, Parasurdmacharita,and Chakrés-
vara-charita.

c. 990 Némichandra, author of the Lildvati.
—— (ajinkoéa and Gajaga,—perhaps the same.
1060-88 Bilhana, author of the Vikramdaka-

kdvya Pafichdéikhd Rdmacharita, &c.

—— Gunabhadra, author of the Uttara-purdna.

¢. 1070 Gunachandra, said to have written the

Pdrsvdbhyudaya and Mdghanandiévara.

——— Gunanandi—may be the same.

——— Haripila, quoted by Nagavarmié and
‘ Bhattikalanka.

¢. 1070 Gunavarm$, author of a Harivaméa, Push-

padanta-purdna, and Dévachandrapra-
bhastdtra.

1115 Nayaséna, author of the Dharmmémrita.

—— Sambavarmi, and Sankhavarmi—only
named.

¢. 1070-1120 Nagavarmi, author of the Kdvydva-

lokana, Chhanddmbudht, Karndtaka-bhd-
sha-bhéshana, Vastukdéa, and Kdidam-
bari,—the latter a Kannada version of
Bina’s work. ;

. 1120 Béna. On this date see below.

1120 Mallikérjuna, said to be the author of

 Chhdrakathd. :

—— Kumudéndu, said to have written a

Kumudéndn-Rimdyana.

—— Méghanandi. There is a Paddrthasdra

. by a writer of this name.

«—— Bilachandra, said to have written the
Tatvaratnadipikd, and Prdbhritakatra-
yavydkhydna.

1158 Néchirfja, author of Ndchirdjf, a com-
mentary on the Amarakdéa.

c. 1170 Nigachandra wrote the Rdmachandra-

4

oo

charita-purdna or Pampa-Rdmdyana,
Mallindtha-purdna and Jinamunitanayd.

¢. 1170 Srutakirtti, author of a Rdghava
Pdindaviya.

e. 1175 Viranandi, to whom is aseribed the Chan-
draprabha-kdvyamdld.

1189 Aggala, author of the Chandraprabha-
purdna, and Aggala-Lildvati.

— Chandrabhatta and Srivijaya, named by
Kési-rdja.

c. 1160-1200 Kééi-raja, author of the Sabdamani-
darpana, Chélapdlokacharita, Subhadrd-
harana, Prabédhachandra, Kirdta, but
only the first is known.

—— Bandhuvarmi was the author of Hariva-
hédbhyudaya, and Jivasambidhane.

—— Janna, wrote an Anantandthacharita.

e. 1200 Kamalabhava, author of a Sdntisa-purdna.

. 1220 Karnapirya, author of Némindtha-purdna.

¢. 1225 Mangarasa, author of a Harivaméa or
Némi-Jintéa-sangati, and to whom is
ascribed Karndta-Sabdamatjari, Man-
matha-charita, and Samyuktva-Kaumudf.

¢. 1250-1300 Rudrabhatta wrote the Jaganndtha-
vijaya, a Brahmanical work in praise of
Krishna.

—— Amritanandi, author of the Dhanvantari-
nighantu—a medical dictionary.

c. 1300 Silva wrote the Rasaratndkara.

From this period the Jaina literature declines,
and LingAyat authors take a prominent place.

c. 1398 Abhinava Mangarija,author of the Maniga-
rdji-nighantw, on the plan of the
Amarakdéa. v

—— Abhinava Véidi-vidyfnanda, collected the
Kdvyasdra.

? 1550 Dévottama, author of Ndndrtharaindkara.

—— Dévachandra, author of the Rdmakathd-

. vatdra and Rdjdvali-kathe.

~—— Vrittivildsa, author of Sdétrasdra and
Dharmaparikshe.

1604 Bhattakalankadéva, author of the Karnd-
taka Sabddnuidsans and its commen-
taries.

Mr. Rice tells us, that * Bina was the author of
the Sriharsha-charita, a life of Harshavarddhana
of Thénesir, who came to the throne 1088. Samano
Béna, described as a poet, whose daughter was
the mother of Ké&§i Rija, may have been the
same person” ! This statement may well shake our
confidence in any other for which he does not
cite his authority; the merest tyro in Sanskrit
literature is supposed to know that Bina and
Harshavardhana belong to vhe first half of the
seventh century—not the twelfth. References to
authorities, however, seem to be carefully avoid-
ed in this paper, which is a serious defect. Mr.

[<]
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Kittel, to whose works the author of it is evidently
so largely indebted, is not even named in it.

Mr. B. H. Chamberlain’s paper, is “ On two ques-
tions of Japanese Archzology,” viz., the documen-
tary sources of our knowledge of Ancient Japan,

and the so-called Sacred Characters said to have °

been used by the Japanese before the introduction
of the Chinese mode of writing. On these ques-
tions he is at issue with.the views of M. Léon de
Rosny, which he combats most satisfactorily,
ghowing that, on the first, M. de Rosny has given
credence to a recent forgery entitled Jé-ki or
Uye tsu Fumi; and as to the second, that there
is not sufficient evidence to justify us in speaking
of the use of the so-call
a fact, and that these characters are identical
with the existing Korean alphabet, which is
reasonably believed to have been based on an
Indian original.

The next is a paper by- Rev. S. Beal on “Two
sites named by Hiuen Tsiang,” in which he tries
_to identify the mountain Pétalaka or Pétaraka
« to the east of the Malaya mountains,” on which
AvalOkitéivara often resided, and from which
perhaps Mount Pdtaraka at Lhassa, the residence
of the Dalai Lama, takes its name. A Chinese
writer—the annotator on Wong Puh—says that
« Buddha preached a sermon on the subject of
Avalokitéévara with twelve faces on Mount P6-
taraka,” which ¢ derives its name from the fact
that it produces a great number of little white
flowers, the scent of which is perceived from far.”
And Mr. Beal suggests that if the flower was the
white jasmine (sumand), it would support his
theory that Sumanakata or Adam’s Peak in Ceylon
was the mountain in question, and in connexion
with this he traces the Buddhist worship of
Avaldkitéévara ©the god who looks down,” also
called Samantamukha (‘looking every way’') to
the veneration of sailors and others for the hill-
god Sumana. He also notes that the Chinese name
Kwan-shai-yin is equivalent to that of the Sabzan
divinity Al-Makah—*he who hears,” and that the
knowledge of him may have been brought to
Ceylon by Sabsan or Arab merchants, who, as
Fa-hian states, had settled there in large numbers
in the early centuries of our era. This is hardly
satisfactory. The second site is Po-lo-mo-lo-ki-li,
a hill on which king Sadvaha excavated a splendid
SanghArima for Nigirjuna. Julien restored the
name to Baramulagiri, but Mr. Beal prefers
Brihmara, ‘the black bee,’” as a name of Durgi.
Now Fa-hian calls the same place Po-lo-yu, which
he transliterates as Parvati; and Pirvati is Durgi,
and Bréhmara is Durgh. Even if this hold good,
however, it does not enable us to fix the place.

The last paper is by Mr. H. H. Howorthon

“ gacred” characters as’

“Two early sources of Mongol History’—viz., the
Yuan-ch’ao-pi-shi, the contents of which are being
incorporated in the papers on Chinghiz Khin, in
this Journal, and the Huan-yuan-shen-vu-tsin-jen-
lu, edited by Palladius in 1872.

" These papers are followed by Mr. Vaur’s very
full and elaborate report on the progress of
Oriental studies and research for 1882.

The Journal of the Bombay Br.R. Asiatic Sociely
(vol. XV1I, No. x1.) is devoted to Prof. Peterson’s
Report on the search for Sanskrit MSS. in the
Bombay circle, 1882-83. It is elsewhere (inf.
p- 28) analysed so fully that only some minor
points need be noticed here. .

This Report is very readable, but contains some

" rather ex cathedra dicta; thus (p. 2), the author

says :—* I should like, however, to say that having
had the good fortune to be admitted within .
the shrine of Achalé$§wara, where the mark of
the toe of the god Siva is to ‘be seen unto this
day,” and having carefully examined that mark,
I am disposed to think that it contains the
explanation of the curious knob on the left of the
figure of the Praméra prince, which stands facing
the temple of Vasishtha at the other end of the
hill. The one is an exact copy of the other; and
the ‘toenail of the devil’ was probably omne of
the cherished insignia of the royal house of
the time. I-was able to secure admittance both
to this shrine and to that of Vasishtha.” This
admittance, which has not been rarely granted to
visitors previous to Prof. Peterson, we are led to
infer, was secured to him by putting off his
shoes; for he proceeds to lecture other visitors
in these terms,—* There may,” he says, “be
circumstances in which persons officially repre-
senting the government of the country, or an
alien church, may hesitate to .comply with the
condition universally attached tosuch a concession.
No such considerations need trammel the scholar
in search of knowledge. And as far as personal
feelings are concerned, I do not envy those of the
man who can stand before the ruined shrine of
Vasishtha, or enter the porch of the KAarli cave,
while fancy conjures up the innumerable company
of men and women who have worshipped where
he now is, without saying to himself, ‘ Put off thy
shoesfrom off thy feet : for the place whereon thou
standest is holy ground.’” It is amusing to listen
to this demand for reverence to the places where

. men have long time worshipped what.in a previous

breath he has described as “ the devil,” or else-
where (p. 55), as “a hideous black stone,” and at
the same time interlarding his language with
quotations from a Book, which many of .the best
men of all ages have regarded it as a want of
reverence and good taste to quote in a flippant way.
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Thus, in describing Udépur, in which there are a
very few marble structures, he says, (p- 49), “ poet
or painter might be forgiven who should take it
for the embodiment in marble of the apocalyptic
vision of the Holy City, New Jerusalem, coming
down from God out of heaven, prepared as a bride
adorned for her husband.” It is quite Prof.
Peterson’s habit to interlard his sentences with
such quotations (see pp. 44, 46, 52,55, &c.) He
even finds a parallel between Paul and Kshé-
marija, who, he thinks, “ may have changed his
name to Kshéméndra at the time of his conver-
sion.” But, like the blind man at Jépur, whom
he mentions (p. 48) as so well versed in the
Mahdbhdrata, Prof. Peterson is perhaps—to use
his own words—*as content with the shadow
he pursues as any of us all”—Very complimen-
tary to ‘us all!’

‘We are also struck by such sweeping statements
as that it is “amusing to note that ome of the
chief features” of the Jépur public library, “is
what must certainly be the most complete collec-
tion of Scotch sermons that exists anywhere east
of the Lothians.” This we know to be an exag-
geration, the result perhaps of bias.

Again, is he correct when he asserts {(p. 46),
that Pushkara is the only sacred place in India
that ‘“boasts a temple” raised in hononr of
Brahma ? This we know is a popular story, but
we have seen and heard of temples of Brahmadéva
elsewhere, even in Rajputana, as well as in
Eastern and Southern India.

Then he speaks of ‘ the magnificent marble
statue which some strange chance has raised
above ground,” mear Cambay, ‘“and which has
such a weird effect on the visitor, who comes upon
it, as” we did, unexpectedly.” This * marble
statue,” we are told by one who has examined
it, is merely a common black stone or slate image
of a Jaina Tirthankara, in the usual squatting
posture; its “weird effect” may be a personal
eoncern.

In describing the daily sacrifice at Ambér, he
says:—"in acorner of the room a girl wasencircling
with her arms the little goat that had till then
been her playmate, but was now to be torn from

her, and put to death, because the upper powers
require some such satisfaction for the sins of the
people of Jépur. We turned and fled the scene,
thinking in our hearts that a sight like this might
possibly open the eyes even of certain com-
mentators.” This is quite sagely romantic; is this
girl to be found often there, or only when a
Professor and his wife visit the place? Prof.
Peterson, however, has a liking for the oratorical ;
thus he describes Héméchirya (p. 64), as “ the
great teacher who, writing when English history
was hardly yet begun, has, from his urn, ruled
the spirits of so many generations, and is potent
still,” and adds a quotation from Byron’s Manfred.

We hardly see the use of reproducing, in an
Appendix of fully 24 pages to this Report, the
paper on Béna, his predecessors and contempo-
raries, which has so recently appeared in the
author’s edition of the Kddambari, nor of the
extracts and long notes, such (e.g.) as that on
I-tsing (p. 44) from Max Miiller’s latest and well-
known work; a simple reference to the book
quoted and the page, would, in most of such cases,
have been enough.

Finally, he tells us (p. 6), that his .MS. of the
Suvrittatilaka ¢ was not bought for Government;
but was presented” to him by a friend. Does
Prof. Peterson not know that there is a distinct
rule against any Government officer receiving
any such presents ? It was thus that Drs. Haug
and Sprenger dealt, and finally carried off from
the country, to dispose of, for their own behoof
in Germany, the best of the MSS. they found.
Prof. Peterson excuses himself by stating that
‘in the comparatively few cases in which MSS.
have thus been put at his disposal, he has gone
on the rule of making over to the collection all
MSS. that are new, or more correct than copies
already there. Others he has felt at liberty to
retain.” No such excuse ought to be pled for the
evasion of the law. ' He may retain nothing of
value; another led by his example may easily
accumulate a splendid collection.

The more important features of this Report are
go fully noticed below by Dr. Riihler, that more
need not be added here.

BOOK

Pror. PETERSON'S BEPORT on the Smarcm for Saws-
XRIT MSS. in the Bombay Circle, 1882-83. [No. 41. of
vol. XVI. of the Jour. Bo. Br. Roy. As. Soc.]
Professor Peterson’s Report of his operations

connected with the search for Sanskrit MSS. in

1882-83 consists of three separate parts; (1) an ac-

count of a journey to Rijputdni and a description

of his more important acquisitions, together with

NOTICE.

extracts from the latter, and an alphabetical list
of all MSS. bought (pp. 1—132); (2) a list of the
palm-leaf MSS. in S8intinith’s Bhandér at Cambay
(App- I, pp. 1—108) ; and (3) a reprint of a portion
of his introduction to the Kddambari, ¢ Baua, his
contemporaries and predecessors,’ (App. II, pp.
104—129). Prof. Petérson’s journey to Gujarbtand
Rajputdnd was his first official tour, undertaken
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during the autumn vacation in September and
October 1882. He .followed the railways by
Ahmadébad to Jaipur, went thence back to Ajmir,
visiting the neighbouring Tirtha of Pushkara, and
from Ajmir by railway to Chitter and Udaipur,
returning vid Gujarit, and from the Anand station
made an excursion to Cambay.

At Jaipur which, as my visit in 1876 proved, is a
very promising ground for the manuscript-hunter,
Prof. Peterson had considerable success, and
obtained a number of valuable MSS. containing
works on Kdvye and Alamkdre, most of which,
curiously enough, belong to Kaémirian authors.
The works from the Kdvyaédstra include—1,
a very good copy of Sankara’s Sariketa on Bina’s
‘Sréharshacharita; 2, 3, two mnew treatises by
Kshemendra Vy#&sadisa, entitled Chdrucharydsa-
taka and Chaturvargasamgraha; 4, the same
author’s Suvrittatilaka ; 5, the Sdmbapanichdsikd-
vivarana of Kshemarija ; 6, 7, two hitherto un-
known poems by Sambhu; the Muktdlatdéataka
and the Rdjendrakarnapira; 8, Yadaskara’s
Devistotra; 9, Alaka’s Vishamapadoddyota on
Ratndkara’s Haravijayae ; 10, a small hitherto un-
known poem, the Vakroktipaficha$ikd by Ratni-
kara, with a commentary by Vallabhadeva. Nos.

2—10 are described at some length at pp. 4—14

of the Report, while extracts from them are given
at p. 72ff. No. 1is noticed in App. II.

Some of the new facts which Prof. Peterson
adduces from his finds are very interesting and
important for the history of Sanskrit literature.
Thus he shows that the Suvritiatilaka contains the
initial verse of Bhartrimentha’s Hayagrivavadha,
the character of which will convince the most
suspicious enquirer’ that the poem really was, as
Hemachandra asserts, a mahdkdvya, not a ndtaka.
The sameé work contains also the name of R4 ja-
dekhara, who is said to belong to the pdrvak-
avayah. This fact is just at the present moment of
some importance, as it shows that Prof. Pischel’s
combinations (Gittinger Gelehrte Anzeigen, 1883,
pp. 12211f.), according to which Réjasekhara wrote
in 1020, A.D., require reconsideratign. As Kshe-
mendra who composed the Suvrittatilake in the
reign of king Ananta of Kadmir, 1029—1064,
calls Rijasekhara one of the ancients, the latter
cannot have lived later than in the beginning of
the tenth century. To this conclusion points
also the fact that Rijasekhara mentions, as Prof.
. Pigchel has shown, ‘charming Ratnédkara,’
the famous Kasmirian poet of the ninth century..

If the form Bha um aka, which the new copy
of the Swuvrittatilaka gives as the name of the
author of the Rdvandrjuniya (Kaémir Report,
p- 62), is preferable to the reading Bh tmain the
Kaémir copy, I would leave an open question until

a good Sarads MS. of the poem has been procured.
It is as easy to make an au out of an 7 as to change
an au into %, and the opinion of Prof. Peterson’s
friend, Pandit Durgiprasida, who decided in
favour of Bhaumakais perhaps worth  less
than that of the Kasmirian Dimodar who held the
contrary view. The list of Kshemendra’s known
compositions, (given in the note to p. 4) is not quite
complete, as the Kavikanthdbharana (Bombay
Collection 1879-80, No. 205), has been left out.
An examination of my apograph of this MS. by
Mr.J.Schonberg, has shown that it contains besides
the ‘Ornament for the throats of poets,” another
small treatise on Alanmkdra, called Auchityavi-
chdracharchd. Abstracts of both works are in pre-
paration, and will shortly be published. The
Kavikanthdbharana gives a most amusing recipe
for ‘making’ a poet, and the names of several
unknown compositions of the author. In his notes:
on the Sdmbapafichdéikdvivarana, which is also
represented in the Government Collection of 1875-
77, Prof. Peterson proposes to identify its author,
Kshemarija with Kshemendra Vyésaddsa. I am
still as unwilling to agree to that step as in 1877.
For though the two names are really identical,
they are 80 common, and both Kshemarija’s and
Kshemendra’s compositions so numerous that
they probably designate two different persons.
The question can be settled only when the name
of Kshemaraja’s father is found.

With respect to Sambhu, the author of the
Rdjendrakarnapira, I agree with Peterson in
identifying him with the father of A nanda, who
is mentioned by Mankha. But when he attempts.
to explain the mutilation of Alaka’s commentary
on the Haravijaya by the supposition that
Ratnfikara did not complete his poem, and when
he alleges that the colophon of the copy which
I brought from Kaémir names Ganapati as
author of the last part of the poem, I am unable.
to follow him. The fact is that in the colophon
of the 50th sarga the Kasmir copy of the Hara-
vijaya (Kaémir Report, App. cxxvi—vii), clearly
ascribes the authorship to Ratnfkara. The words
samdptikritar Ganapatind mahdkdvyam idam onm
tatsat &ivarn Subham astu, have, therefore, to be
referred to the completion of the MS. and mean
nothing else, but that one Gan a pati wrote the
copy from which the Government MS. was taken.

The, important acquisitions in the Alankdra-
édstra (pp. 14—42) are—1, a new complete copy of
Rudrata’s Kdvydlamkdra with Svetdmbara Nami
Tippara ; 2, Vallabhadeva’s Subhdshitdvali ; 3-6),
three commentaries on Mammata’s Kdvyaprakdéa
by RajAnaka Ananda, Narahari-Sarasvatitirtha,
and Bhimasena. Though the first work is repre-
sented in the Government collection of 1880-81
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by a beautiful 0ld palm-leat MS. (Kielhorn, Re-
port, p. 34), which has disclosed the real name of

the author of the commentary, Prof. Peterson has |

extracted from his new copy some interesting
information bearing on the age of Rudrata. He
shows that Nami composed his Tippana in
Vikrama Sa. 1125 or 1068-69 A.D., and that he
used older commentaries. It is, therefore evident
that in suggesting (Kaémir Report, p. 67), the
second half of the eleventh century as the period
of Rudrata’s literary activity, I have placed him
too late. Under the circumstances now brought
to light he cannot be placed later than the tenth
century, and he may be even older. Vallabha-
deva’s Subhdshitdvali, of which Prof. Peterson
gives a short abstract, is the same work as
that ascribed in my Kaémir Report, (p. 61), to
Srivara. My mistake arose from trusting
to an interpolation at the end of the MS. and

to the assertions of the Kasmirian Pandits. Prof. |

Aufrecht, who has since been using the Kaémir
copy, has already assigned the work to its true
author (Indische Studien, vol. XVI, pp. 209-10).
Concerning Mammata’s Kdvyaprakdéa, Prof.
Peterson adduces from his new materials some
interesting and important details, and he starts
a new theory regarding the authorship of that
famous compendium of poetics. According to
him the metrical portion, the Kdrikds alone,
belongs to Mammata, while the prose com-
mentary is the work of Réjinaka Ananda. His

chief arguments are—1, that in some cases dis- -

crepancies are observable between the opinions
advanced in these two comstituent parts of the
work; 2, that the colophon to the 10th ulldsa
in his fresh copy of the Nidaréana. mentions
Ananda as joint author of the Prakdéa. This
passage runsas follows : * iti §r{- Mammdtdchdrya-
virachite Kdvyaprakdée Rijdnakinandakyrite Kd-
vyaprakdéadaréane ‘parandmni arthdlamkdrani-

daréano ndma dasama ul(l)dsah ;> and Prof..

Peterson translates it by, ¢ Here ends the tenth
ulldsa, by name Alasikdranidarsana in the Kdvya-
prakdsa of Mammata, otherwise known as the
Kdvyaprakdéadaréana of RéjAnakénanda.” He
finds a further confirmation of his opinion in the
colophon of a MS. of the text (No. 31 of his list),
written in the vatsara éadidivanayandbdhisveta-
vdhowmita (i. e. the year 1431, either of the
Vikrama or of the Saka era), which sajys, *‘ it
éribhattardjdnaka-Mammatayoh kritih Kdvyapra-
kdéah . . . . samdptah” It seems to me that
these arguments do not make Prof. Peterson’s
case a very strong one, while other considerations
invalidate them altogether. For the divergence
of opinion between the Kdrikd I, 3b, and its
commentary (tad adoshaw dabddrthau sagundv

analarkrits punah kodpi and kvdpfty amenaitad

dha yat sarvatra sdlavmkdraw Fvachit tu sphutd-
larikdravirahe pi na kdvyatvahdnih); the only
instance given, is due merely to Mr. Peterson’s
peculiar, and, it seers to me, inadmissible trans-
lation of the two passages. He takes them as
follows: * A poem consists of words and sense,
both faultless, and in addition possessing specific
excellencies. They need not always have alamkdras,
that is, alamkdras are uswal, but not
concomitants,” and, “ By the words, ‘ not always,”
he means that while alamkdras must always be
preseni, a poem does mot cease to be a poem if
there be no apparent alavikdras.”

But if we follow Kamaldkara’s interpretation,
and understand the words yat sarvatra sdlath-
kdrau in their proper sense, the meaning of the
two passages agrees completely. We then obtaifx
the following translation:—* That (i.e. poetry,
consists of) words and sense free from faults ; but.
(such faultless words and sense as are) endowed
with specific excellence (i.e. with rasa or senti--
ment), are in some cases (poetry, though they may
be) destitute of (i.e. not. sing any apparent)
alamkdras,” and, * By the (words) *in some cases’
he means that (faultless sense and words) pos-
sessing alanikdras (are) always (poetry), and that
sometimes (they do) not lose their poetical cha-
racter, though apparent alandkdras may be
wanting.”

The second argument, drawn from the colo-
phon, entirely loses its force through a quotation
in the Nidaréana appended to the verse :—

. ity esha mdrgo vidushém vibhinno

’pyabhinna ekah pratibhdsate yat |

na tad vichitram yad amutra samyag

vinirmitd samghatanaiva hetuh ||
which in the copies and editions of the Kdvya-
prakdéa is sometimes placed before and sometimes
after the .colophon. The Nidaréana gives two
explanations of this passage. First, the commen-
tator explains it, as is done in most other ¢fkds,
as meaning, that the conflicting opinions of for-
mer writers an alamkdra, such as the Dhoanikrit
and others, have been so skilfully put together
in the Kdvyaprakdsa that they form one harmonious
whole. Afterwards he proposes a second inter-
pretation which I have not noticed elsewhere.
He says that it may also mean that, though the
Kdvyaprakdéa consists of two different parts
written by different authors, the break has been
80 cleverly concealed that the book looks like the
production of oneman. In support of this view
he wdduces two verses composed by two different
authors, which mention a tradition, according
to which Mammata left his work wunfinished.
The first of these runs as follows:—#kritah
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éri-Mammatdchdryavaryaih parikardva-dhib |
prabandhah pdritab éesho vidhdrydladhasérind [|

The last pdda is slightly corrupt. The reading
given above is that contained in Prof. Peterson’s
extracts (p. 75), where “ydlakasiirind is proposed
as an emendation for °ydladha® At p. 23 we
have vidhdydlathastrind. Neither vidhdrya nor
vidhdya gives any good sense. I write vickdrya,
and translate the verse as follows :—

¢ The work was composed by the best of teachers,
the illustrious Mammata, as far as the (sec-
tion on the poetical figure, called) parikara, i. e.,
as far as the middle of ulldsa x.); the remainder
was filled in after careful consideration by the
poet Aladha (P AlakaP).”

Whatever the correct form of the Stri’s name
may be, it is evident that a commentator who
accepts the statement that Mammata’s work was
completed by another author, cannot have com-
posed the curiously-worded celophon according
to which the Kdvyaprakdéa and the Kdvyap—rakd
sadarfana are the same thing. That passage is
corrupt, and the mapner in which it ought to be
corrected, it would seem, is indicated by the entry
in the list of MSS. bought. At p. 114 of the
Report the title of No. 33, which contains the
Nidarsana, is given as * fasyaiva tikd Sdrasamu-
chchaydkhyd.” If that entry is correct, it is
clear that Ananda’s commentary has fwo names.
Hence the colophon must be read, “rdjdnakdnanda-
krite Kdvyaprakdéa [ni]daréane [Sdrasamuchcha-
ydlparandmni.”’

Though I am thus unable to accept Prof. Peter-
son’s main theory, I think that he has done a
service to the history of Sanskrit literature by
showing the existence of an old tradition, accord-
ing to which the Kdvyaprakdéa is the work of
two authors. I do not see any reason for doubting
this statement.

- With respect to the remarks on the other works,
explaining the Kdvyaprakdéas, T am not able to
review Prof. Peterson’s remarks in detail, but
would call attention to the following points:—The
dateof Narahari-Sarasvatitirtha’sbirth
which the MS. gives as “ the kdla measured
by 1298,” does not necessarily refer, as Peter-
son thinks, to the Vikrama era. For the term
‘kdla is ambiguous, and the Saka era may be
meant. Secondly, the commonly told anecdote,re-
tailed in Bhimasena’s commentary, according to
which Mammata, Kaiyata,and Ua.ta. were brothers,
is probably worthless.
states in  his works that his father was
an inhabitant of Anandapura-Vadnagar, called
Vajrata, while Kaiyata was the son of the
Kiémirian Jaiyata. Mammata’s parentage, is, 1

think, not known. Thirdly, the poet Ruchi-

For Uata repeatedly |

kara, aliasSriharsha,abrotherof Govinda,
the author of the Kdvyapradipa, cannot, as Prof.
Peterson seems to think (p. 11, note 1 and p. 28),
have been one of the Sriharshas, whose works
still survive. For the father of Sriharsha,the
author of the Naishadhiya, was Hira, while
Ruchikara-Sriharsha was the son of
Kedava.

At Udaipur Prof. Peterson’s success seems to
have been no less marked than at Jaipur. More
books than he could buy were offered for sale, the
Maharina’s library was opened to him with great
liberality, and he received the important news of
the existence of a large Digambara Bhandar,
belonging to Bhattéraka Kanakakirti, in Idar.’
Among his acquisitions are two very important
works, a new copy of Mahendrasari’s Kauriud{
on Hemachandra’s Anekdrthasargraha, and
Somadeva’s Yaséastilaka. The former MS. will
be of grea,t service, as the copy which I got at
Jaipur in 1876 leaves much to desire, and is
too incorrect to allow a critical edition of the
important kdsha to be prepared. The second
work is stated to have been written in Sarm. 881
(i.e. either in 824-5 or 959 A.D.), and to describe

“the life of a Chalukya prince YaSodhar a, the

son of Arikesari. Though Chalukyas bearing
these names do not occur in the authentic pedi
grees of the main branches of the family, itis
very probable that the Yaéastilaka will, on a closer
examination, furnish an important contribution
to the history of one of the offshoots from the
chief lines. Among the other acquisitions de-
scribed in the Report, the commentary on the
Chausarana Pdinnd is a valuable addition to the
Bombay Collection.

The library of the Mahfrfna of Udaipur is, to
judge from the extracts at pp. 95—111,in its
contents very similar to that of the Mahdrijas
of Jodhpur and Bikdner, where all the works
mentionedareto befound. (See Rijendralil Mitra,
Bikdner Catalogue, passim, e.g., p. 406 and 446).
It ought to be noticed that the Gajdyurveda of
Palakéipya is contained in the Bombay collec-
tion of 1873-4, No. 111, and that Varihamihi-
ra’s Yogaydtfrd has been edited and translated by
Prof. Kern in the Indische Studien, vols. VIII—
XV. A copy of the Krityaratndkara, composed
by Lakshmidhara in the 12th century, ought
to be secured. I possess in my private library
modern copies of a few sections of the work,
which were made for me at Pund and at BénAras
in 1864 and 1865.

As regards the catalogue of the pa.lm-lea.f MSS.
in the Cambay Bhandér, they are apparently not
as old as those acquired by Prof. Kielhorn for
the Government Collection, as the earliest date
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given is Samvat, i.e., Vikramasarmvat 1164. The
lower limit seems to be Sammvat 1445. The library
includes very few books which possess a general
interest for Sanskrit students. Besides the im-
portant Gaudavaha (No. 180), which I mentioned
in my Report for 1879-80, there are only the
following eight :—

(1) Vardhamihira’s Brihajjdtaka, No. 146. (2.)
Pardvadeva’s Nydydprave$dtippana, No. 123. (3.)
A Nydydvatératippana No. 122. (4.) Réma-
chandra’s Nirbhayabhima, a vydyoga, No. 121.
(5.) The Kavidikshd, by Jayamangala, a poet of

the time of Jayasithha of Anhilvid, No. 120. .

(6.). A Lokasarmgrahanavyahdrandmdsika, a frag-
ment of Ravigupta’s Sdhityaédstra, No. 91. (7.)
Two pieces of the-Raghuvaméa, Nos. 69 and 22.
(8.) Démodaragupta’s Sumbhalimata, No. 34.
But I think that Prof. Peterson has done well
to print the whole of Rémachandra Séastri’s
compilation. For, in spite of its imperfections,
it proves the existence of a nmumber of curious
works of the Svetdmbaras, which are not easily
obtainable elsewhere. No. 29, Hemachandra’s Jiva-
samdsa, is interesting, as it seems to be an
autograph of the famous Jaina Prabhévaka.
(Report, pp. 63-64). It must, however, be noted
that Prof. Peterson’s translation at p. 64 of its
colophon contains a mistake. Jayasimha was
not “the conqueror of Kalydna.” The phrase
kalydnavijayardjye is exceedingly common in the
inscriptions, and means “in the auspicious (or
holy) and victorious reign.”
with No. 122 (p. 69), it ought to have been men-
tioned that Sobhana’s Stuti has been translated
by Prof.. Jacobi, and that, as I have shown in
the Transactions of the Vienna Academy of 1883,
a commentary on that dreary poetical effusion has
been composed by Dhanapila, the author of
the Pdiyalachchhi, who, indeed, was Sobhana’s
“brother. '
Prof. Peterson concludes his Report with a
strong appeal in favour of the continuance of the
official séarch for MSS., and with a protest
against the diversion of a part of the funds to the

edition of inscriptions and the preparation of a

catalogue raisonné of the Bombay Collectiors
through European agency. Every lover of Indian
literature and every Sanskritist will agree with
him in his assertion that much remains to be
done, and entertain with him the hope that con-
‘tinued efforts will produce even more important
results than those which have been achieved
hitherto. As regards the chances in Gujarit and
Rajputind they are very good. There are a large
numberof valuableprivatelibraries which will come
into the market during the next ten years, there are
" a number of very important works, such as the

In connection .

manuals of the- Kdnva Sdkhd, the Paippaldda
Sdkhd, the Paiédechi Vrihathathd, &c., which have
to be extracted from their hiding-places, and there
are also half a dozen Bhandirs belonging to Jaina
communities and native princes, such as Hemé-
chirya’s library at Anphilvid, which remain to
be investigated. There is work enough for another
ten years, and it would be a pity if the operations
were interrupted. But I trust there is no chance
that the Government of India will withdraw the -
grant.

Prof. Peterson’s remarks against Dr. Kiel-
horn’s judicious and economical scheme for pre-
paring a really trustworthy catalogue of the
Bombay MSS., will, I think, find little, if any,
favour in the eyes of Sanskrit scholars. If the
catalogue were made, as he would wish, in India,
its preparation would have to be entrusted chiefly
to the. S4stris. Though I have a great respect -
for the Sdstris in their proper domain—the tradi-
tional explanation of the Sdstras—I must confess,
that an experience of eighteen years has convinc-
ed me of their utter inability to turn out any
trustworthy and aecurate work on a large scale:
I should consider it something like a miracle if
Prof. Peterson or any other Sanskritist could
produce, with the assistance of the S4stris, a cata-
logue raisonné worthy of the name. Those who
go carefully over Rdmachandra’s Cambay cata-
logue, will see how small the chance of such an
event is. Moreover, though -the monthly pay of
a Sastrf is low, it takes him a long time to finish
anything. The preparation of a printed sheet of
the catalogue, if entrusted to S4stris, would cost
three or four times as much as the small sum
(Rs. 40), which the European students will receive.
Thus were Prof. Peterson’s wish fulfilled, he
would have less to spend on his purchases than he
has now. Nor do I think that with Rs. 2,500 tc
3,000, he is badly off. During many years I have
never had more, and I sometimes have had to do
my work with only Rs. 1,600. Yet the results
have not been altogether unsatisfactory. The
important point is to limit the purchases to what
is really useful and necessary, to abstain from the
acquisition of copies of works already represented
in the collection, except in cases where the MSS.
acquired before are decidedly inferior, and to
steadfastly refuse all the rubbish of Stotras,
Kavachas, Méhdtmyas, or extracts from_ the Pu-
rdnas and the Mdhdbhdrata, and so forth, which,
however necessary they may be to Bhattjis,
possess no interest for any scholar. I trust that
Prof; Peterson will, in the end, find it possible to
agree with me, and that his future Reports will
show even more interesting results than that
under notice. G. BUHLER.
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From “ Fragmentos d’uma Tentativa de Estudo Scoliastico da Epopeia Portugueza,”
_ by G. de Vasconcellos Abreu.
TRANSLATED WITH ADDITIONAL NOTES BY DONALD FERGUSON, CEYLON.

ORIGIN OF THE KING OF THE LIONS AND OF THE
NaumEe oF CEYLON.

Vestiges of a Buddhist Legend in the
“ Lusiads.’™®
HERE are legends of peoples descended
from the unnatural connection of a wild
beast with a human being, the mythological
value of which may serve as a guide for the
historical knowledge of the origin of those
peoples.

In this case the legend which explains the
name of Ceylon given to the ancient isle of
Timra, TAmra-dvipa, or Timra-par-
n a, is related by the Buddhist authors in their
sacred language, the Pali, or in Sanskrit or
Chinese.

In the oldest classical texts in Sanskrit, the
Mahdbhdrata and the Rdémdyana, we find the
word Lank4, as the name of the capital of
the island, and—by an extension—the whole
island of the savage Riakshasas, whose king
was, according to the Hindu epic, the terrible

-Rivana. Another name equally ancient is
that met with in the Harivamsa, Ratn a-d vi-
P &, ‘“isle of precious things,” which the Chinese
translated by the word Pao-chu.® '

Hiuen-Tsiang, in the 7th century, however,
employs the name of Ling-kia, from the San-
skrit Lank4, but to designate simply a high
mountain inhabited by evil spirits in the south-
east corner of the kingdom of Seng-kia-lo, in
Sanskrit Simhala ¢ country of lions,”*

In the 6th century, Cosmos Indicopleustes,
the Egyptian navigator of the Indian seas,
in his Topographia Christiana, calls the island

of Ceylon, Selediva; and one of the names
best known by the navigstors and merchants
was, in effect, that of Serendivus,® Sin-
galdib,® or Sirindib.?

These names are derived from the Pali word
sthala-dipo,® the Sanskrit form of which is
sunhkala-dvipa, ¢ isle of the Simhalas,” the
island of Ceylon, as is seen from the collection:
of Hindu fables and apologues, the Hitdpadésa.
The word dvipa, isle, dipo in Pili, is transformed
in the langnage of the Arabs into dyvah, al-
dybah, as is seen from a Portuguese document
of the 16th century, though Fr. Jodo de Sousa
transcribes adiba.®

Previous to this the word sivihala-dvipe had
beenbrought by the Arabsto Europe, for Ptolemy
uses the adjective salike to designate all the in-
habitants of S4lai. Lassen'® identifies this
name, given by the Greek geographer, with
an abbreviated form in Pali, Sihala, signify-
ing ‘‘dwelling of the Simhas,” not of actual
lions, but of the warriors who emigrated thither
with Vijaya, the Hindu conqueror, to whom is
attributed the Buddhist civilization of Ceylon.

But a confirmation of the legend we have
mentioned, that the island was formerly called
Timra-parna, orin PiliTamba-pannj’
is found in the fact that this .designation was
brought to the knowledge of Onesikritos before
that of S4ilai, and had thus been in the west
since Alexander—

“ A nobre ilha tambem de Taprobana,
J4 pelo nome antigo tam famoza.”—
Lus. x. fol. 169.12

From the name of the Simhalas the island

1 Published in Lisbon, 1880, in commemoration of the
Camoens Tercentenary; pp. 39 ff.

2 It will be seen that the ¢ vestiges” of the Buddhist
legcend in the Lusiads are contained simply in the
mention by Camoens of the name of Taprobana for Ceylon,
and his reference to the footprint on Adam’s Peak.—D.F.

3 Stanislas Julien, Voyages des Pélerins Bouddhiques,
tome III, p. 125. Cunningham’s dncient Geography of
India, p. 357.

¢ St. Julien, op. cit., tome III, p. 144.

5 Amm. Marcell. lib. Ixxii, cap. 7.

¢ Abu Rihén, apud Cunningham, op. cit., p. 558. .

" Chaines des Chroniques, p. 5, No. 7, and passim, in
Relations des Voy1ges fartes par les Arabes et les Persans
dans I’Inde et & la Chine dans le IXe Siécle, translated by
Renaud, 1845. .

8 Childers, Palt Dict. 8.v.

® Documentos Arabicos para a Historia Portugueza,
Lisboa, 1790, p. 107 f.

10 Indische Alterthumskunde, 2nd ed., vol I, p. 241, n.

1 Dipavar:sa, IX, 20, ed. H. Oldenberg.

12 This verse is thus translated (rather paraphrased) by
Capt. Burton in his edition of the Lusiads (1880), vol. I1,

. p. 389

¢ And, eke, the noble Island Tabroban,
whose ancient name ne’er failed to give her note,
- ag still she reigns superb and sovereign
by boon of fragrant tree-bark, biting-hot :
Tol{ of her treasure to the Lusitan
ensign shall pay, when proud and high shall float
your breezy banners from the lofty tower,
and all Columbo fear your castled power,”—D.F.



34 THE INDIAN ANTIQUARY.

[FEBRUARY, 1884,

takes in Pili thatof S1ihala i, thepopularform
of which, Silam,*® gives origin to the forms
Sailin, used by the Persian Rashidu’d-din, a
contemporary of Marco Polo, and that used by
this same Polo, Seilan, as well as our Ceylao
[Ceylon].

It is noteworthy that Camoens has identified**
the two names, Ceylon and Taprobana, because
in 1537, from an ambiguity arising from a false
interpretation of the geography of Ptolemy by
the school of Behaim,* Taprobana is ex-
plained as the island of Sumatra.

In 1559, Jomard again confounds the two
names of Sumatra and Taprobana, which are
distinguished both in the meaps of this geo-
grapher of Henry II, and in the magnificent
portulane of Charles VI,'® from this supposed
Taprobana, the island of Ceylon, whose
position is accurately miarked.

The name of Taprobana, or in Sanskrit
Timra-parna, is, as we have seen, the oldest
known Hindu name given to the . island of
Ceylon.}” The name Lanki appears to have
been that by which it was known to the first
Aryans who went thither from India. )

The name of Ceylon or island of the Sim-
halas is, however, of such remote origin that
even the Mahdbhdrata speaks of the Simhalas as

inhabitants of the island at the south of India.!®

Childers'® says that the Simhalas, or as
we now call them the Simhalese, are ““only the
Aryan inhabitants of Ceylon, descendants of a
people who emigrated from Lila, in Maga-
dha, in India, and came thither many centaries
before our era.” The capital of Liala, the

33 Childers, op. ¢it. 8. v.
3¢ Camoens says positively :—
e Ta.g;gba.na
(Que ora he Ceylfo) .. ...." —lib. X. stanza 107.

1% Richthofen, Chinu, vol. I, p. 640 f.

8 Tn the possession of M. Frederic Spitzer, in Paris.
—Richthofen. -

17 The first to show that Taproban& was the Greek
form of Témraparna was Eugéne Burnouf in 1834, The
monograph read by him in that year before the Acad.
des Inscr, et B. Lettres of Paris was published in the
Journal Asiatique of Janu: 1851. Thavenot been able
:l(: nltill)ize it, a;s ttlllle JAourﬁtalsor E:th‘: year is' missing from

e library of e A. R. 8. e separate peprint is
dated 1857.—D. F'.] e parate tep

¥ Sanskrit Worterbuch, s.v. 1% Pdli Dict. s.v.

» Lassen, Ind. Alterthumsk. vol. I, p. 105 ; of. infra
the legend which we translate from the Dipavasissa, 1X,
ed. Oldeuberg. .

2! This translation differs somewhat from that of Prof.
Oldenberg. I will here mention the chief points :—

Ver. 2. For *‘ children”’ the Portuguese l‘;aa ‘“irmgos,”’
corresponding to the Pili bhitaro=brother and sister.

Ver. 13-14. Instead of ““‘ went onshore on an unin-
habited island,” Oldenberg has, *‘ was helplessly driven to

Larikd of the Greeks, was Simhapura,
“ the city of Lions.”?*°

These historical questions having been
settled, we give some Buddhist legends
regarding the origin of the Aryan civilization
of Ceylon. The mythological elements which are
found in them are common to other European
legends, and a combarison of them is therefore
interesting.

CONQUEST OF THE ISLAND OF LaANKA, AND

FOUNDING OF THE SIMHALESE OR
LioNn Dyx~asty.
From Chap. IX. of the Péli Chronicle,
Dipavairsa.®

1. This island of Lank4 was formerly
called Sihala from the name. Lion (Siha).
Listen, therefore, ye, to the narration of its
origin, which I shall relate to you. :

2. The daughter of the king of Vainga
cohabited in the forest with a wild lion, in
consequence of which two children were born.

3. Sihabidhu and Sivali*® were two
lovely children ; the mother was named Susi-
m 4,*® and the father was called (the Lion)
Stha.

4. On the expiration of sixteen rainy seasons
the son of Siha departed from the cave, and
founded the most noble city of Sihapura.

5. The son of Siha (the Lion), a powerful
king in the country of L Ala, ruled the great
kingdom in the most noble city of Sthapura.

6. Thirty-two brothers were the progeny of
the son of Stha (Lion), and of these the .eldest
were Vijayaand Sumitta, both of extra-
ordinary beauty.

an island.” The Pili has * dipaih wvassakasi,”

lat[!}er trf,?slait;o:e sﬁem; the cox?reet one. " and the
er. 17. 5 of ‘‘strangers’” Oldenber;

“ unnoticed (?).”’ The Pili text ig;e uncertain. g has

Ver. 18. Instead of “ murder” Oldenberg has * slander.”
The Pili word is pesunai:, which does not occur in
anlders’.Dwt., though pesusifiarir and pesuneyyarir are

ven, with the latter meaning. Why Sr. Abreu has

¢ ?,:mdzeg,”l I (;;ngot QP‘de‘x;sitand.

er. 28. Instead of *‘ could scarcely walk,”” Oldenber.
bas ‘“ were unable () to walk on foot.” The PALi i
uncertain. .

Ver.29. *‘They went on their hands and feet.” The
Portuguese is ‘ Foram de gatinhas com pés e mios,”’ liter-
ally “ They acted like little she-cats with foet and
hands.” Oldenberg has :—* They crawled about on the
ground with both hands and knees,’” which is more literal.

Ver. 32. TInstead of “landed there and took possession
of territory” Oldenberg has ‘* came first to this country.”’
The Pili is .uncertain, Oldenberg reading A4nuridha-
nakkhatlena instead of ndvat anurakkhena, and there-
fore adding the name of Anurfdhanakkhatta to those
given above.—D. F.

22 Soe further on, p. 37 b.

3 The beautiful wanderer.
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7. The young prince Vijaya was andaci-
ous and without instruction, and committed
acts of the greatest wickedness and unparal-
leled extortions.

8. The merchants and all the other men of
the country assembled, and went to complain
to the king of the crimes of Vijaya.

9. On hearing their clamorous voices, the
king, full of anger, gave order to his ministers,
“ Expel this young man ;

10. and all these slaves, wives, and children
and relatives, and servants of both sexes, and
workmen, expel all these people.”

11. Then they expelled him, separating him
from all his relatives,and they put themon board
a ship, and the ship sailed away upon the sea.

12. “Let them go wherever they please,
and they shall not be seen any more, nor shall
they return to our kingdom to dwell amongst
this people.”

13. The ship with the children went on
shore on an uninhabited island, whence it got
the name of Naggadipa.®

14. And the ship with the women went on.

shore on an uninhabited island, and hence they
called it Mahilirattha (Kingdom of Women).

15. The ship with the men, sailing over the
sea without a destination, futilely and without
a course, arrived at the port of Suppira.®®

16. - And when seven hundred disembarked
at Suppira, the Suppirakas received
them with much welcome and many honours.

17. Whilst they were being thus rececived,
Vijaya and his company; all these strangers,
practised cruel deeds,

18. giving themselves to drunkenness, theft,
adultery, treachery, murder, and the most vile,
immoral, and horrible modes of procedure.

19. The Suppérakas were irritated at

=¢ Nagnadvipa in Sanskrit? ‘¢ Island of the Naked.’”’

23 See Ind. Ant. vol. X1, pf. 236, 247,293, 204. 1t is evi-
dent from the mention of Bhirukachchha (Bharuch) (v.26)
along with Suppéra, that the Dipavaiizsa, places Lila on
the west coast of India or in Gujarat, and the Sirhhapura
stated to be the capital may Sthor in Kéthiiwéd,
about 18 miles south of the site of Valabhi, and the
traditional capital of the Sitmha dynasty.—Ebp. I. A.

26 In Skr. parinirvina. This term is used to designate

the death of the sage, the Buddha, or of an Arhat, “a .

Buddhist ascetic and saint.”” The Buddhist era connts
from the death of the sage, Gautama, the Buddha.
According to some writers, among them Childers, it
occurred in the year 543 before Christ. Now, since the
latest works of Cunningham, although éven before that
the great Burnouf had cited the passage which served as
a hasis for the discovery of the English archeologist,—
it is-reckoncd from about 482 or 472 B.(C.

27 In Sanskrit Sakra, powerful, an epithet of Indra.

- Agrasr@uild,

these horrors of unsurpassable cruelty and
barbarous savagery, and agreed: “Let us
quickly kill these wicked ones.”

20. There was formerly Ojadipa, Vara-
dipa, or Mandadipa, also called Labdki
dipa, and which is knownas Tambapanni.

21. At the time when.Sambuddha, the best
of men, attained parinibbéna,®® this sonof Sihi-
bihu, the Khattiya (Kshatriya, warrior prince),
Vijaya

22. arrived at Lankidipa, after having
departed from:-the land of Jambudipa (one
of the names of Intia). The excellent Buddha
had prophesied : ¢ The prince will be the king

(of Laikd).”

23. At that time the Master (Quutama, the
Buddha), said to Sakka,? the chief of the
gods, ‘“Do not neglect thy care, Kosiya.?®
of Lankiadipa.”

24. Sujampati, the king of the gods,
after hearing this warning of Sambuddha,
charged Uppalavanua,*® to protect the island.

25. Hearing the order of Sakka, the power-
ful Devaputta,®® with the Parisas,” protected
the island of La i k &.

26. After staying at Bhiarukachechha
and exasperating the inhabitants, Vijaysa
returned to his ship.

27. Having with his company gone on
board, they put to sea, and soon a farious
wind made them lose sight of the coast.

28. They arrvived at Lankadipa, where
they disembarked, and went on shore. But on
terra firma they felt exhausted with hunger,
thirst, and fatigue ; they could scarcely walk.

29. They went on their hands and feet, and
afterwards rose and stood on their feet, and saw
their hands (pdnf) shining.

30. The very red dust of that earth covered

bd i(a.néika in Sanskrit is an epithet of Indra.

3% See the following note. _ :

% pavaputra in Skr. To the inhabitant= of thv
dfvalika (paradise) are attribmted male and fumstle
soxes. Dévaputra is a celestial bemx.of the male sex.
Such is Uppalavanna, i.e. Vishnu. a god in the Brrhaa-
ical religion, an archangel in the Buddhist. These is an
archangel of the female sex (d’radhitd), whose nauio may
easily be confounded with Uppalavaina, and Uppula-
vasxad, ““name of an eminent nwu who was of Gantama's
agrasivilis (Dh.213),” says Childers. citing the Dhdauuiu-
pad  of Fausboll.  We may alzo refer to_the chpouicle
which wo are translating, Dipeeaizsa XVIIT, 9, and
Vinay rpitakaiz, Challavagqe, X, 8. Ag!mm’fi’mka. in Skr.

: “principal female disciple.”’ follower of
Buddha. Gautama's two were Khemi and Uppalavamni,
-besides other lesser ones.

31 Angels under the command of an archangel.
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their arms and hands; and from this cause
that place was called Tambapanni.

3l. The first city in the renowned L a ii-
kadipa was Tambapanni, and dwelling there
Vijays ruled his kingdom.

32. Vijaya and Vijita and with them
Achchutagimi and Upatissa, were the first
who landed there and took possession (?)** of
territory.

33. A great multitude of men and women
came together, and one Khattiya (prince) built
cities here, another there, in all the country.

34. Vijaya built the city of Tamba-
pan ni, with its suburhbs, on the south bank of
the river in the moust charming place.

35. Vijita builtthe city to which he gave
his name, and then that of Uruvela; and
the minister, who got his name from the
asterism Anuridha, founded the city of Anu-
ridha.

36. He whose name was Achchutagimi
founded U j je ni, and Upatissa, U patissa—
the city of beautiful markets, rich, vast, of
great prosperity, and delightful.
~ 37. The first king of famous Laikidipa
was king Vijayain Tambapanni.

38. When seven years of his reign had
passed, many people had come thither. His
reign was thirty-eight years.

39. In the ninth month of Sambuddha,® the

Yakkas were destroyed; in the fifth year of
Sambuddha the Jina conquered the Nigas ;3¢
in the eighth year of Sambuddha the Samd-
paiti®® was completed.

40. On all these three occasions Tathigata®®

came hither. In the last year of Sambuddha,
Vijaya came hither. :

41. Sambuddha, the best of men, made the
island of Lanka4 fit for the habitation of men ;
and by the anupddisesé® extinguished himself
in all his upadhss (upadhi).®®

42. The Khattiya reigned thirty-eight years
after the parinibbina of Sambuddha, the shin-
ing lord of truth,

43. and sent to Sthapura a messenger
to Sumitta: “Come shortly to us to this magni-
ficent Lankadipa.

44. There is no one to succeed me in the
rule after my death; I yield in your favour
this island which I conquered by my valour.”

Prince SimaarA savED BY THE Macic Horsk.
A Buddhist Legend® on the Origin of the
Name of Ceylon.*®

“Simhala, son of the merchant Simha,
having embarked to go in search of precious
stones ina distartisland, isassailed, on approach-
ing Timradvipa (the same as Témra-
parna, the Taproban e of the ancients), by
a tempest raised by the RAkshasts, wicked
divinities, which inhabit that. island. He is
shipwreeked with his companions, and by
swimming reaches the shore, wherethe Rikshasis
appear, and under the guise of beautiful women
entice the merchants to yield themselves to
pleasure with them. Simh ala, after passing
the night in the arms of one of these women,
discovers by the lamp which lightens them
that he has fallen into the hands of an ogress,
whose pleasure he serves and who will devour

3z Cf. Oldenbergha. 56, with p. 162,
33 See note 26, ante p. 35.
34 4.¢. consolidated Buddhism,
> This Buddhist term is translated by * attainments,
endowments,”’ which are ei%lit successive states induced
by ecstatic meditation (Childers, Pdli Dict., s, v.)
'I?ixe explanation of Burnouf (Lotus de la Bonne Lo,
Pp- 348-9) appears to me to be exact : Samdpattt iz the
moral state, which is reached by samddhi; samddhi is
one of the conditions for becaming a perfeot ascetic and
one of the perfections of the ascetic; and these .perfec-
tions are—jhdna, ‘‘ profound meditation,” vimokha,
¢ freedom, destruction of passion,” samédhi, * perfect
tranquillity,” samépatti,  sweet joy, tranquil dr;light,
the calm and holy happmegs resulting from thq superior
perfections.” And the annihilation of all suffering and of
all enjoyment of every physical sensation is the ecstatic
feeling of delight in the indifferent contemplation of
the exterior world. The eight successive states are
- like bridges, degrees of progressive acquisition of each
of these perfections. See Burnouf, Lotus, p. 789.
¥ ** Gautama Buddha in the Suttas frequently speaks
of himself as the Tathégata, and the epithet is analogous
tothat of Son of Man applied to himself by Jesus Christ.”
(Childers, Pdl: Dict., 8. v.) But it a, pears to me that
this name of Tathigata, compo: of tathd-Ggata,

‘““coming thus (like the other Buddhas),” signifies “a
redeemer.”’ . :

37 Complete annihilation by the destruction of the five
elements of being.

2% Substrata corporis, i.e., entered inte complete nibbd-
na (nmirvdna in Skr.) or parintbbina.

3% According to Burnouf, ‘‘ Introd. a U Hist. du Boud-
dhisme,” (1st ed.), p. 223 ff. With this legend compare
that given by Hiuen-Tsiang apud St. Julien, Mémnorres,
tome II, p. 131 ff.

¢ In the Academy of Aug, 13and 27, 1881 (reprinted in
the Indian Antiquary for Oect. 1881, pp. 291-3), are two
interesting communications on the subject of ‘‘ The Myth
of the Sirens,” one from Mr. W. E. A. Axon, who drew
attention to the “ Story of the Five Hundred Merchants,”
given by Beal in his Romantic Legend of Sikya Buddha,
p- 339 ff. ; the other by Dr. R, Morris, who showed that
the story is a veritable jdtaka tale, the Pili text of
which is given in Fausbsll’s edition of the Jétaka, vol. II,"

. 127 ff, under the title of Valdhassajétaka, ¢ Cloudhorse
gfitaka.” As no translation of the Valihassajitaka has yet
appeared, I give one below, p.45f. The explanation
of several doubtful passages 1 owe to the kindness
of Mr. L. C. Wijesinha, Mudaliyir, the coadjutor of
the late Prof. Childers in his Pli Dictionary.” I have
added a few notes.—D.F.
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him. He learns that other merchants, ship-
wrecked like himself, have been since their
arrival thrown into a prison whence the Raik-
shasis take them daily to feed on their flesh.
Taught by the revelations of the lamp, he goes
with his companions to the shore, where there
appears to him a miraculous horse which is to
transport him from the island. But he has to
take care not to turn his head back ; any one
allowing himself to be moved by the tears of
the Rikshasis and casting a single look towards
the shore is condemned to fall into the ocean,

where the ogresses wait to put him to death.

The companions of Simhala consent gladly
to leave the island with him ; but faithless to
their promises they give an ear to the lamenta-
tions of the women whom they are leaving, and
disappear one after another, devoured by the
Rikshasis. Simhala alone escapes; and, in
. spite of the endeavours of the woman he has
left in the island, the marvellous horse trans-
ports him to India. '

“The Rékshasi from whose hands Simhala
had escaped seduced the king Simhaké-

8arin, and entered his inner apartments.

Assisted by the other demons whom she sum-
moned from the island of Tédmradvip a, she
devoured the king and his family. Simhala,
- who alone was able to explain this disaster, was
proclaimed king ; and he formed. the resolution
of going to destroy the Rikshasis of the island,
in order to spread there the doctrine of the
Three Precious Objects. The demons retired
into a forest ; and from that event the country
formerly called TAmradvipa took the name
of Simhaladvipa.” .

This legend is completed by the following,
of what we know of the origin of the Sim-
halas:—

Oriein or THE KiNnepoM orF Simas (LIoN).
According to the “ Mahdvasnsa.**

“There was once a king whoruled in Ban g a-
nagara in the land of the Bangas, and
whose spouse was a daughter of the king
of Kidlinga. They had a very beautiful
daughter, who, one day, going for a walk by
herself, met a caravan, going to Magadha,

and accompanied it without making herself
known. On reaching the land of L ala, they
were separated from each other by a lion.

“ The daughter of the king, remembering that
it had been prophesied that she would cohabit
with a king of animals, caressed the lion, and
the latter carried her to his cave, and there
were born to them a son with lion’s feet and
bands, and a daughter.*® The mother then
gave them the names of Simmhabad hu (lion’s
arms) and Simhavali (lion’s offspring).

“ When the son had completed sixteen years
his mother discovered to him his. origin;
taking advantage of the lion’s absence, he took
his mother and sister on his back and car-
ried them to a neighbouring village, where
Anura, sdn of a maternal uncle of his, the
commander-in-chief of the armies of Banga,
was commigsioned to direct the labours of the
villagers.

“ The latter received them into his house, and.
clothed them,and gave them food on tree-leaves.
The clothes then become of the richest textures,
and the leaves were changed into golden
vessels. Astonished at such marvels, he asked
his guests about their origin, which the mother
then related to him. He thereupon conveyed
them to the capital of Baihga, and took the
daughter*® for his wife.

‘““When the lion returned to his cave, which
was deserted, he searched for his children, and
not finding them he entered the villages, putting
to flight the inhabitants. These hastened to
complain to the king, showing him the danger
they were running. As the king could find no
one able to capture the lion he twice offered still
larger rewards to whoever would give chase.
Twice the mother of Simmhabihu forbade him
to accept the offer ; but the third time Simha-
bihu offered himself, without first asking the
consent of his mother, and the king promised
to give him the kingdom if he succeeded in
capturing the lion.

“ Sibhabdhu then sought out the lion in his
cave, pierced him with an arrow, and fled
back to the capital of the kingdom like s
wild beast. The king had died without a suc-

“* Lassen, Ind. Alterthumsk. (2nd ed.), vol. II,
. 103 ff. Compare this legend with that recounted by
inen-Tsaiang. (St.Julien, Mémoires, tome II, p. 125 ff.)
I have translated Sr. Abreu’s Portuguese transla-
tion of Lassen’s German translation, which will be
found to differ slightly from Turnour’s version.—D. F.

42 Turnour says :—‘‘ They partook of the nature of
the lion in the formation of their hands and feet,” but
the version here given corresponds with the Pili.—D. F.

#3 Rather, ‘‘ the daughter of his father’s sister,” s.e.
the mother of Sixohabihu and Sitnhévalt.—D. F.
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cessor seven days previously. The ministers,
being informed of the fact that he was the grand-
son of the king and his mother the daughter,
and astonished at this, assembled in council,
and unanimously invited him to be king.
SimhabAhu assumed the rule but resigned
the kingdom to him who had married his
mother, and returned with his sister to his
native country. There he founded in the
kingdom of Lalathecity of Simhapuraand
villages in the forests, and married his sister.
The latter had twin sons sixteen times, the
eldest of whom was Vijaya, and the second
Sumitra, the first of whom his fatherata
suitable age nominated Upardja (chief heir).”

In these legends we have to separate the
historical portion from the mythological.

The historical portion is evidently the
Aryan conquest of the island of Lanaké, and
its conversion to Buddhism. '

But before this Buddhist conquest the island
had already been conquered by the Aryas, as
is sung in the epic of Rima; in these legends
we see only the legendary series of which the
Rdmdyana is the most beautiful expression.**

The Paili chronicle attributes to the same
invaders the twonames, Tambapanni, in Sanskrit
Timraparna, or Tambadipa, in Sanskrit
Tamradvipa, and Sthaladipa, in Sans-
krit Simhaladvipa. Here, in my opinion,
there is confusion.

The chronicler explains the etymology of
Tambapanniin a quite erroneous way, as we

_hear people ignorant of etymological processes
explaining local names, for example, Ribeira’s
of ¢Coselhas,” ¢ Odemira,” * Miragaya.’

It is sufficient for us to note the two #’s in
panni to trace the word to the Sanskrit parni,
which we refer to parna, ‘leaf,’ with the feminine
termination in composition. The word pdni,
“hand,’ corresponds identically with the Sans-
krit. The word tamba, ‘copper-coloured, ver-
milion,’ corresponds in Sanskrit with the word
timra, °copper-coloured, vermilion,” but is
also the name of several plants, and among
them the Rubia munjista of Roxburgh, which
name in Sanskrit is also given to maifijishthd

(Pali mafjitthi), the madder of the dyers, and
a kind of sandal, the vermilion of which Garcia
da Orta (Colloquio, xlix) speaks, but which
must not be confounded with the actual Piero-
carpus santalinus, better known by the name of
Lignum santalinum rubrum [red sanders wood].

According to the statement of Fliickiger and
Daniel Hanbury,*® we are led to believe that in
the time of the physician of D. Jodo: III, the
wood known by the name of red sandal in
commerce was not that of a variety of sandal,
an article of trade even then very different from
that which nowadays has that name in Europe.
Garcia da Orta himself eonfesses that he did not
know the tree, but was informed that the
natives of India used a portion for fevers, and
considered the wood good for working, and
suitable from its size for pagodas and idols.

‘'The true region of the sandal in India is
from Malabar to Coromandel, especially the
mountains of Malaya.*®* Hiuen Tsiang,*’ de-
scribing these mountains, says :—* There rise
the mountains Mo-la-ye (Malaya) with their
scarped sides and their frowning summits,
their gloomy valleys and their deep ravines.
On these mountains grow the white sandal, and
the tree called Chen-t’an-ni-p’o (Chandanéva,
¢ like sandal’).”’

And i the region of the Malaya moun-
tains, which in ancient India exactly formed
one of the nine divisions*® of the country of
Bhiéirata (India), the division or khanda of
Tamraparnais the river of the same name.**

The trade in sandal was of the greatest import-
ance in Ceylon in the first centuries of our
era. However, the larger merchants who had
the opportunity procured supplies from abroad.
Ceylon imported it to export it, because she
was the emporium of the Asiatic world, as being
the central point of all the maritime com-
merce.*®

On the other hand, it is certain that previous
to the Aryan expedition attributed to Vijaya,
and with which Buddhism was introduced into
Ceylon, the Aryan expedition attributed to
Réma took place. Of the expedition of Vijaya
there is a tradition on the eastern coast, of the
expedition of Réama there is living tradition on

b See Sénart, Essai sur la Légende du Buddha, pp.
272-8
o French translation of Lanesson, Histoire des Drogues
&’ Origine Végétale (Paris, 1878, 2 vols.), tomsé II, p. 372-3.
ﬁahabhdrata and Rd/md'yana apud Sanskrit Worter-

buc
" Apud St. Jnhen, Mémoires, tome II, p. 122.
8 Qiddhdnta-sirémani, I1I, 41.
» Sanskrit Worterbuch, s. voc. Témrapama.
50 Richthofen, China, vol. I, pp. 521, 524, note 2.
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the western coast, in Malabar. Among the
Malabars exist even now families with the
ancient names of the race of the Ikshvakus,
ancestors of Rima.®*

It is possible, therefore, that the name of
Téamraparna, anterior to that of Simhaladvipa,
originated from the region of Malabar.®

In the mythological portion we distinguish, as
having historical value, the death of the lion.

The speaking lamp, the magic or flying
horse, and the misfortune of any one looking
back from it, are mythological elements of
another order.

These assassinations, nearly always fratri-
cides, but also parricides and filiicides, are con-
nected with the building of a city raised over
the hole into which has been cast the head, or
the phallus, of the individual sacrificed, and
whose name is sometimes given to the city.*

The lion killed by Simmhabdhu has in Greece
its mythological representative in the lion of
Herakles, which some mythologists- explain as
the cloud, dark and thundering, conquered by
the solar god.** In Hellenic tradition is known
the monstrons and terrible lion, the devastat-
ing lion of the country of the king of Megara,
whose daughter is to marry the hero who slays
it ; and yet the lion has not its habitat in the
Peloponnesus, norinany part of the Doric region,
to which the cities of Megara and Nemea
belonged.

The tradition is common to the mythology
of the Aryan races. And to further confirm
it there is the circumstance of the hero of India
and the hero of Greece being a great traveller
by sea.®® '

In the middle ages the lion and the virgin
of the Buddhist legend are the monoceros and
the maiden, who embraces him round the neck,
attracting him by the enchantments of her
beauty or by the delicious perfume which she
exhales.®®

Before examining the other mythological
elements, it may be as well not to forget that
in the classical literature of Europe mention
is made of female beings similar to the cruel
Rikshasis; such are, in the African island,
always populated, the fanciful beings, exclus-
ively of the female sex, whom Pomponius
Mela (111, 9) notices. And Athenmus (V,64),
tells us that Marius brought from Africa the
gkins of marvellous animals, which he offered

" to the temple of Herakles.

The origin is well known of the name of
gorilla, given in the Periplus of Hanno by the
Carthaginian navigator to certain animals
of the tropical zone encountered:by him on the
western coasts of Africa. The animals which,
from among these, he brought and consecrated
to the temple of Tanit (Juno) were three
females.

So, then, if there are identical traditions of
an island of fierce female beings, both in India
and in Europe, there is also a historical fact by
the resemblance of which we can explain the
Hindu tradition. In fact, tradition in Europe
supplies the lack of antiquity, in anatomy and
mythology, of the centuries which elapsed
between the Punic navigator and the geogra-
pher of the time of Claudius. '

The inhabitants of the female sex, the fierce
Rikshasis of the island conguered by Vijaya,
must not, however, be set down as fabulous. We
have every reason rather to consider them as
the savage women of Hanno, who, according to
Pomponius Mela, were fanciful beings.

Besides the tradition common to the whole
Aryan race, there »xist in Europe traditional
vestiges which mythographers prove to be of
Buaddhist origin. They had easy access into
Ttaly, where we find them in abundance, and
from thence they spread to the west.

‘We do not know that there is among us any

‘popular story in which speaking lamps are

mentioned. In Italy many are known, and the

st Turnour’s Epitome of Ceylon History. Conf. also
ante, vol. XI, p. 257.—ED. L. A.

®2 On this subject of the name of Tambapanni and
the landing of Vijaya, I would refer to Dr. Caldwell’s
Political and General History of the District of Tinnevelly,
1881, 'an 9-10, 13-14, where the connection between the
river rapari and the name for Ceylon is shown to
be exceedingly probable, though it is_left doubtful
which was borrowed from the other ; also Dr. E. Miiller’s
Ancient Inscriptions of Ceylon, 1883, pp. 21-24, where the
theory is advanced that the Vijayan invaders came to
C:élon through Southern India. We have not yet
8

cient evidence, however, to show that the invaders

did land on the west coast of Ceylon.—D. F. o

53 See Fr. Lenormant, Les Origines de U Histoire
daprés la Bible et les Traditions des Peuples Orientaua,
1880, chap. IV; ¢f. V, Abreu, Investigacoes sobre ©
Caracter da Civilizagio Aryu-Hindi, 1878, p. 38-9. 3

s¢ Of. the explanation of the death of Abel by Cain
given by Goldziher, Der Mythos bei den Hebriern, Gold-
ziher- ineau, pp. 113, 114, 126, et passim. .

v“ See Decharme, Mythologie de la Gréce Antiqueé, B.
IV,c. 2.

s6 Brunetto Latini, T-ésor de Toutes Choses, Jortanus,
Mirabilia.
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reader can see them in the magnificent collec-
tion of Pitré, Fiabe, Novelle ¢ Racconti Popo-
lar: Siciliani, for example, in the story of “La
soru di lu Conti,”®’

In Ttaly we also meet with the tradition of
the magic horse. But in this case there enter
in common Aryan elements and elements of
tradition, which is the daughter of importation
through Buddhist influence.

Before the winged horse described by Ariosto,
Greece knew Arion, the horse of Adrastus, and
Pegasus, another marvellous horse.®®

In fact, a patrimony of Aryan legends must
be assigned to the myth of the horse of the
hero, which saves him from difficulties, like the
horses of the two ASvins and the horse of
Indra, which warns him or at least foretells
to him, like the horse of Révana, weeping, of
future disgrace, or mneighing predicts, as to
Darius, glory and triumph ; the myth of the
horse which identifies itself with the hero, on
whose strength depends the strength of the
hero, and whose rider bears a name given to
him from the horse he rides and from the
strength of that horse, like Advatthiman (aéva-
sthdman, strength of ahorse), the son of Drona,
in the Mahdbhdrata.

The later transformations of the myth of the
magic horse, the horse of the hero, indicate to
us, however, an importation of Buddhist tradi-
tions. Thus transformed, the magic horse is in
Lisbon the pair of cork boots; and in literaty
productions, who does not recognize it in the
mantle of the lame devil and the cane of M.
de Balzac ?

In popular stories their parallels are found
in the carpet on which the hero ascends, and on
which he is transported through the air, the

boots of swiftness which the three brothers
procure,® and the shoe of Cinderella.

An example these of transformations in the
east before those known to be European is the
Avadina No. Ixxiv, of the Indian stories and
apologues, translated from the Chinese by
Stanislas Julien.®

Tae Dispute oF tHE Two DEMONS.

¢ There were formerly two Pisichas, who had
each a box, a stick, and a shoe. These two
demons disputed with each other, each wishing
to have these six objects at once. They passed
whole days quarrelling without being able to
come to an agreement. A man, being witness of
this obstinate discussion, questioned them and
said : “What then is there so wonderful in a
box, a stick, and a shoe, that you dispute with
such hotness ?’ » .

“¢From this box,’ replied the two demons,
‘We can obtain clothes, drink, food, bed-cover-
ings, and, in fact, everything necessary for life
and comfort. When we hold this stick our
enemies submit humbly, and no one dares dis-
pute with us. 'When we have put on this shoe,
by its power we can go flying without meeting
any obstacle.’

“ On hearing these words, the man said to
them: ‘Go a little way from me; I am going
to make a fair division.’

‘“ At these words the two demons retired
apart. The man took the two boxes and the
two sticks, put on the two shoes, and flew off.
The two demons were stupified on seeing that
nothing was left to them.

“The man then spoke to the demons,
and sail to them: ‘I have taken away what
was the object of your quarrel, I have placed
you both in the same condition, and have

87 Vol. I, p. 60 ff. This story was pointed out to me
by friend and colleague, Professor Adolpho Coelho.

“mi‘he Arab legend of the horse Hizan, which goes
over to Moses, protected by the archangel Gabriel, on
the other side of the Nile, after his leaving the palace
of Pharaoh, is modern.

89 F. Adolpho Coelho, Contos Populares Portuguezes,
Conto XVI. To this friend and colleague of mine I owe
the following communication :—“ On an episode in which,
in place of boots, figure by turns a mantle and a saddle,
which transport throuih e air, and which are met with
in a great number of European and Oriental stories, see
Gebr. Grimm, Kinder- und Haus-mdrchen, vol. II1, p. 166
(note to No. 92); R. Kohler in the Jahrbuch f. rom. und
engl. Lateratur, vol. VII, & 148 (note to the Venetian
story from the collection of Widter Wolf, No.10, published
in the same periodical) ; J. Grimm,.Deutsche ythologie,
3rd ed., p. xxx ; F. Liebrecht in Ortent und Occident, vol.
1, p. 132, where the author refers to an article of his in
the Germania of Pfeiffer, vol. I, p. 244. To the stories
mentioned by these writers we may add the following,

in which the episode reappears :—J. G. von Hehn, Griech-
tsche und albanische Mdarchen, No. 114 (Leipzig, 1864),
in which it is the striking of the earth three times with
a magic stick which t ports the pc or wherever
he wishes; Kreutzwald-Lowe, -Esthnische Marchen,
No. 11 (cork boots which carry one far) ; G. Pitré, Fiabe,
Novelle e Racconti Popolari Siciliane, No. 31 (boots which
carry like the wind).

% Vol. II, p. 8. Avaddmns means, according to the
Banskrit Worterbuch, primarily “‘frank, honest, upright
dealing,”” later ““heroic deed,”” and finally *‘legend,
story ;”” and thus thetitle of a collection of stories, such as
the Avaddna-sataka, ‘‘the hundred avaddnas’ (Burnouf,
Intr. & UHist. du Buddhisme indien, 1st ed., p. 115),
Avadina-Kalpalatd, Dvidvirnsati-Avadine. On the great
importance of the Avadfnas and of the Buddhist Jatakas,
see principally vol.I of the Pasichatantra of Benfey; and
Liegrecht, Zur Volkskunde, 109-21, or in Orient und Occi-
dent of Benfey, vol. I, p. 129 ff, and Léon Feer, Etudes
bouddhiques, in J. Asiat., ser. VII, vols. XI, XIV.
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relieved you of all snbject of jealousy and
dispute.’”’ '

Our leading mythographer, Sr. Adolpho
Coelho, knows a Portuguese popular story, of
which, however, he cannot obtain a complete
version, in which there are three brothers, one
of whom has an eye with which he sees at
great distances, another has a carpet which
carries one far away, the other has an apple or
a water which cures every disease. Professor
Adolpho Coelho sees in this story, to which, he
says, there are many European parallels, a
Buddhist origin; and traces it to the story
which we have given from the Avaddnas.

The parallel story in India is No. 24 of vol. II
of the collection Tutt Ndme, edited by Georg
Rosen, Leipzig, 1858, quoted by De Gubernatis,
Mythologie Zoologique, vol. I, p. 135.%*

In the collection of Hindu fables, in Sans-
krit, the Paiichatantra, the reader may find an
interesting variant of the episode, in the story
of ‘“ The Weaver who passed himself off as
Vishnu.” Benfey in his valuable study on these
Hindu stories and apologues comments on some
peculiarities of this story.**

The horse, which we thus see substituted by
the mantle, the carpet, the boots, the shoe, is
in the Buddhist religion one of the necessary
requisites of the Chakravartin.®®

A Chakravartin is he who possesses all that
exists in the limits of the world. Buddha is a
Chakravartin. His horse is white as the light of
day, and has hair like the golden rays of the
sun; he lives by drinking in the winds, and
flies, traversing the whole of space.®*

According to the Rgya-Tch’er-Rol-Pa, the
horse belonging to the Buddha Chakravartin
is grey,®® has a black head, its hair plaited,
is covered with a net of gold, and traverses all
the heavens. The Chakravartin mounts it at
break of day, and traverses, from one side to
another, as far as the oceanic confines, the entire
world, not before the keeper, who has the courser
in his charge, first ceases to ask it to neigh.

From the Vedic hymns we see that the sun

is designated as a god who sees and knows all,
to whom nothing is hidden, and who rises,
drawn by his rays, by his horses,*® and this
conception reveals a great development of
anthropomorphism, because to the sun is given
in the hymn VTII, 77, 3, the double qualification
of “eye of the gods,” and ‘shining white
horse.” On the other hand, the sun is compared
to the fire of the altar, and the fire of the altar
is compared to the sun, because in mythology,
as in all the Vedic cult, to celestial phenomena
correspond like terrestrial phenomena, what
takes place on earth has equally a place in
heaven. The fire, agni, in Latin ignss, is also
compared to a horse.®” It is he who goes from
earth to heaven bearing the sacrifice to the
gods,®® mneighing from the first moment, s.e.
crackling on the altar of sacrifice, roaring,
flashing in the midst of the cloud-like lightning
which pierces space.

It is he who draws the gods to the altar,°®
it is.he who gives the victory, it is he who
leaps from abysses, he is the victor who saves
the hero.”® It is he who feeds on the winds,
who is the friend of the wind ;™ he is the
horse of which we can say with Ariosto :—72

“ Questo ¢t il destrier .’ ...

Che di fiamma e di vento era concetto ;

E senza fieno e biada, si nutria

Dell’aria pura. . ... . .’

Secure when attached to the hair of the
magic horse, the companions of Sithhabihu can
save themselves from the voracious Rékshasls,
but under the condition imposed on Orpheus,
of not looking back. They suffer themselves,
however, to be enticed by the sirens of Ceylon,
and die by their hands, as Orpheus by the hands
of the Bacchantes of Thracia; they are lost
through the motive which robbed Orpheus,
the morning star rising over the earth, of the
beautiful Eurydice, the aurora, his beloved.?®

In the Semitic mythology the same myth is
met with. Goldziher’ explains by the solar
theory the myth of the daughters and wife
of Lot. Like so many other traces of ancient

ol Cf. Liebrecht, Volkskunde, p. 118.

%2 Pantschatanira, vol. I, p. 159-63.

¢ Benfey, 1. c.; Spence E? rdy, Manual of Budhism,
p- 127 ; Foucaux, Rgya-Tch’er-Rol-Pa, chap. 1II.

e+ Cf. Sénart, Essai sur la Légende du Buddha, passim.

63 See Note II below, pp. 47 f.

% Riguvéda, I, 50, I; cf. with Rigv. IV, 45, 6, &c.

67 1,58, 2;149,3; 111, 1, 4; 2,7; VL, 2, 8; 12, 6; &c.

o TII, 27, 14. e? 1, 14, 12.

0 Cf. VIII, 91, 12, with IV, 2, 8.

T Cf. Rigv. V,19,5; X,91,7; 1,94, 10; &c.

2 Orlando Furioso, Canto XV, 41. Cf. Custodio Jesam
Barata, Recreacam Proveytosa, Part I, Colloquio IV.
And also Dissertagies of Padre Antonio Pereira de
Figueiredo, Dis. IV, Das Egoas da Lusitania, p. 100-6 of
Book IX of the Hist. ¢ Memorias da Acad. Real das
Sciencias de Lisboa.

";nSeﬂe Decharme, Mythologie de la Gréce antiqre,
p- A

¢ Op. cit., 189-97. )
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legends, so also this, Sr. Adolpho Coelho tells
me, is reproduced in modern popular stories, for

example, in different European versions of

“The Two Envious Brothers.””®

In some popular versions of the story, which
Sr. Adolpho Coelho possesses, and which he
kindly showed me, two of the three brothers
of the story, when they go in search of certain
marvellous objects, are converted into statues of
stone for looking back on hearing various voices.

The legends of individuals converted into
stones are not peculiar to the Aryan race, as we
see by the example of Lot. But still further,
‘they are not peculiar to the white race. They
are met with in North America, as is seen from
the Popol Vuh,”® and from the studies of Miiller
on the primitive religions of the American
Indians.”” The manner in which these legends
are there described is a confirmation of the
solar theory, which in itself is not false, but
only defective, when exclusive in mythological
explanations, as some mythologists have in
an exaggerated manner used it:—“A giant
guarded the caverns where were the men whom
the mother earth had produced ; one night this
giant left the caverns, and after the break of
day the sun surprised him and transformed
him into the rock Kauta.” :

We cannot fail to see in this legend th
resemblance of the legend of Atlas, the giant
of thé west, transformed into a mountain.
And from the relation in which Atlas, Perseus
of the pés alados, and the Gorgons (to whom
may be compared the wild women of Hanno)
stand, and also the horse Pegasus, born from
the blood of Medusa, it would be impossible to
deny that throughout these transformations into
stone are legends whose explanation is found in
the passage of night to day, and the entry into

or falling upon the earth of darkness, in the sub-
terranean world called Tartarus by the Greeks,
Talitala by the Hindu Aryans,”® invisible
as the region Amenti of the Egyptians,”® for
which the solar theory satisfactorily accounts ;
nor would it be possible to deny the intimate
connection between the mythological elements

‘of the Oriental legends which we have given,

and the identical features of the legends of
classical antiquity.

With these legends, also, are connected super-
stitions which we meet with in our day in
Europe, so that in Portugal the people say that
““to go backwards is to call on the demon,”
that ‘“ to go backwards is to fall into hell,” and
the Norwegians say that “ he who goes back-
wards drags his father and mother with him to
hell,” as they also say that “to beat the mother
is to beat the earth,” and * to beat the father
is to beat a stone,”®® superstitions which are
also met with on the other side of the ocean
in America, according to Miiller.*

Thus, as the Aryan conception of the white

~horse of the hero furnishes a solar myth, so

its explanation in like manmer is the belief in
traces of the visits of a divinity to the earth,
and chiefly the belief in divine footprints on
the svmmit of mountains.

In the Buddhist religion the horse and the
feet of Buddha are objects of the greatest

“veneration in his temples. And as such we see

them represented on bas-reliefs, on sculptures;
and '
“ em Ceyldo que o monte se alevanta,

......

Tanto, que as nuvens passa, ou a viste
engana, ‘
Os naturaes o tem por cousa sancta
Pela pedra onde esté a pegada humana.”**
Lusiada, X, fol. 183.

75 See the list of versions given by our colleague in
his collection, Contos Populares Port %68, pp. XiX, XX.
8 Le Livre Sacré et les Mythes de I’ Antiquité Améri-
caine, avec les Livres Héroiques et Historiques des Quichés.
Original and translation by Abbé Brasseur de Bourbourg,

p. 243-5. o

71 J. @. Miiller, Geschichte der Amerikanisthen Urreli-
gionen, Basel, 1855, p. 179 ; cf. p. 110.

78 Benfey, Hermes, Minos, Tartaros. .

7 We would remark, in this place, of Amenti, that it
is not a chance illustration nor a common-place and unne-
cessary comparison. The motive is correct, and the com-
parison apt. Chapter XV of the Book of the Déad
says :—°“ In the afternoon the sun turns his face to
Amenti.”” Pierret, in the Vocabulaire Hiéroglyphique,
x. 29, says :—‘ Ament, Amenti, hell, region where the sun

ides himself, abode of souls after death.”” And farther
on :—*‘ Ament, the west, the occidental region.”” Cf. the
same author’s Dict. ti’Archéologie Egyptienne, s. v.
To this definition of Amenti is also to be added that

iven by P. Guieyesse and E. Lefébure in Le Papyrus
avre de Sonttmés, p. iv:—*‘ It even seems that the
myths of Egypt, less diversified by legends and plays on
words than those of the Indo-European race, should be
more easily penetrated. The hierog}lyphio texts show us
without possible dispute that from the first centuries to
the last most of the divinities have kept their original
significations, which their names indicate, and of which
the priests did not lose sight. For them as for us, Ra
is the, sun, Nu the heaven, Hapi the Nile, Amenti the
west,”” &a.
so ’Liebrecht, Norwegischer Aberglaube in Volkskunde,
p. 310ff, No. 174 a, b. )
T Qp. cit. p. 110. Cf. Grimm, Deutsche Mythologie,
2nd ed., 538, apud L.
82 Capt. Burton’s translation runs :—
““See in Ceylon that Peak so stark, so gaunt,
shooting l{igh o’er the clouds or mocking sight ;
The native peoples hold it sacrosancta
for the famed Stone where print of foot is pight.”
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Camoens, and before him Duarte Barboza,
were acquainted with thid trace of Buddhist
legend ; but it seems that they heard it from
the Arabs.®®

Commencing with low lands, the island of
Ceylon runs down to 7° 51 south latitude, ris-
ing, little by little, and appearing to attain to

the highest ranges, which fall suddenly from -

the clouds to the other shore of the sea.
Of the mountains which -form the crown of
this “jockey’s cap,” a remarkable one is the
Samanella, “rock of the divine assembly in the
mountain,”®* which the Europeans, following
the Arabs, call Adam’s Peak, and which the
Buddhists had previously named Siripida in
Pali, in Sanskrit Sripida, “foot-mark of the
Fortunate One,” because they believe that
there the footprint of Buddha is still visible.

The true Péali name of this mountain is
Sumanakito, so-called because the divinity
(déva) Sumana dwelt there, says Childers (Pali
Dict., s. v.), ‘“ mountain of the happy,” or, as
Lassen®® says, “mountain of the gods.” An-
other name of this mountain is Snmbhakﬁga,,
¢¢the shining mount,” the last from which, in
the south, the sun disappears.*®

Hardy (Manual of Budhism, p. 211-12) gives
the following Ceylonese legend :—‘ The dewa
(the divinity) of Sumanakita (another name
of Samanella), Sumana, having heard of the
arrival of Budha, went to the place where
he was, and after he had worshipped him, he
presented a request that he would leave an
impression of his foot upon the mountain of
which he was the guardian, that it might be
worshipped during the five thousand years his
religion would continue among men. . . . . ..

Budha went to it (the mountain)
through the air, attended by 500 rahats (saints).
At the right hand of the sage was Sumana, in
beautifal garments and rich ornaments, attend-
ed by all his inferior dewas, with their
queens, who made music and carried flags
and banners, and scattered around gold and
gems. Sekra,’’” Maha Brahma,*® and I8wara,’’
were all there with their attendant retinues;
and like the rolling of the great ocean upon
Maha Méru or the Yugandhara rocks, was their
arrival at the mountain. The sun remained
in the midst of the sky, but his rays were cold
as those of the moon ; there was a slight falling
of rain like the water that is sprinkled around
a throne to allay the dust; and the breeze,
charged with sweet perfume, came from all
sides to refresh the illustrious visitant. At his
approach, all the trees of the mountain were
as though they danced in gladness at the
anointing of a king. In the midst of the
assembled dewas, Budha, looking towards the
east, made the impression of his foot, in length
three inches less than the cubit of the carpen-
ter; and the impression remained as a seal to
show that Lank4 is the inheritance of Budha,
and that his religion will here flourish.”

Hardy says in a note, that the print of the
foot of Buddha is an “indentation upon the
summit of Adam’s Peak.” Ibn Batutah de-
scribes the foot of Adam in the island of Serendib
(Ceylon), saying :—* The mark of the noble
foot, that of our father Adam, is seen in a black
and high rock, and in an open place. The
foot is impressed in the stone, so that its site is
quite depressed ; its length is eleven spans. The
inhabitants of China came there formerly ; they

e e & o « e o

83 Jt is not the only instance of an Indian name being
replaced by another of Arab origin, this of ‘““Adam’s foot-
print,”’ in place of “Buddha’s footprint,” given to thede-
pression on the summit of Samanella. So the Arabsgive the
name “ Adam’s Bridge’’ito the ‘‘ Bridge of R4ma,’’ the line
of rocks which reaches from the Asiatic continent to the
island of Ceylon, like enormous stepping-stones, thrown
by Hanumat, from the end of the coast of Coromandel
to the island of the terrikle Rivana, for the passage of
the troops of the heroic Rdma, and called Sétubandha
(R&mdyana, ed. of Gorresio, v. 95; trans. vol. 4, ch. 95.
In the magnificent summary of H. Fauche, which is, so
to_speak, the popular Rdmdyana in the west of Europe,
this chapter, where the work of the allied soldiers con-
structing the ‘‘ Bridge of Réma,”” is described, is on
p. 163-5 of vol. II).

8¢ Tt is 7420 feet above the level of the sea, and was
considered as the highest mountain in the island ; but it
has been discovered, since the English came into pos-
session of the interior, that there are at least t
others that are higher, Pidurutalagala having an eleva-
tion of 8280 feet. It will, however, always be the most

remarkable, from the many legends connected with it,
and the comspicuousness of its appearance, especially
from the sea; it is an ihsulated cone, rising boldly into
the sky, and generally cloud-capped. It is supposed by
the Chinese (Davis’s Chinese), that at its base is a temple,
in which the real body of Buddha reposes on itsside, and
that near it are his teeth and other relics.” Spence
Hardy, Manual of Budhism, 1st ed., p. 211.

88 ssen, Ind. Alterthumsk., 2nd ed., vol. I, p. 233-4.

86 On the hypothesis, in the idea, that this was the
highest. Cf. however, note 45.

87 The lord of Tavutisi (paradise). He is the same as

akra (powerful), in Sanskrit, a name given to Indra.

»#% Not to be confounded with the Brahma of the
Puranic religion. In that of the Pifakas (Buddhist
sacred books) Maha Brahma ‘‘is simply the ruler of a
brahma-loka’’-(H., p. 41), of a superior celestial world.
See Childers, P4li Dict., 8. v. Sakko.

89 Not to be confounded with {5vara, “supreme lord,”
in Sanskrit. In the Buddhist religion some of the prin-

' cipal Brahmanic divinities are met with as archangels.

See Childers, ut supra.
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cut from the stone the place of the big toe and
of that adjoining it, and deposited the fragment
in a temple of the town of Zeitun (Tseu-thung),
whither they go from the remotest provinces.”

Dr. Davy® says that the footprint of Bud-
dha is “a superficial hollow five feet three
inches and three quarters long, and between
two feet seven inches and two feet five inches
wide.”

The plain fact, then, is a depression on the
summit of the mountain. Of the legends which
explain this fact the Buddhist alone has
scientific and historical inmiportance. We shall
thereforeleave onioneside whatthe Muhammadan
Mistidi and our chronicler, Osorio, tells us of
the race of Cain and of the tombs of Adam
and Eve in this island ; and let us see how the
origin of the legend is explained in mythology.

The myth of the horse of the hero and that
of the divine footprints are myths that are
related. But the horse of the hero, which
defends him, counsels him, even beats down and
conquers the enemies of the hero, represents
force, rapidity, emergy, light, in a word life;
the divine footprints are the traces of mysteri-
ous feet which are not known, which no one
sees, and which scarcely leave impressed the
testimony of his visit after the disappearance of

the divinity. Among the Gnostics the soles of '

feet engraved in stone represented death.*

The last rays of the sun, traversing space,
and as if lighting with the force which draws
the luminous god the pyre which devours him,
the last pddas, that is, the last “rays,” gilding
the summits of the mountains, and as if emerg-
ing from the abyss, are the pédas, that is, the
“feet” of this god, whose tunic is the twilight,
which is put off when he is about to die.
And in the midst of these pidas, “feet and
rays,” of these pddas of light, is seen even in
the last moments the solar dise, through the
impression which the retina retains. His ver-
milion-hued heart is like the bleeding wound of
a cruel torment. These feet even converge one
towards the other, are superimposed, and the
god of the large footprints, the god of the three
footprints, becomes the god of one single
footprint, and the god of one single foot, whose
ankle is not seen, or, as the Siamese explain it,

whose ankle is in the middle of his foot, and
whose toes are united like those of a Jélapdda,
those of a palmipede.

This conception, so singular, of the foot of
the god, is of great value, if we compare it
with the conception by which the Chakravartin
has his neck immovable, independently of his

- body, and looks always forward, always in

the same position, and has to turn his whole
body when he turns his face,

It is undoubtedly the anthropomorphic con-
ception of the sun.*®

The complication of myths, says my teacher
in Paris, M. Bergaigne, and of rites which are
their image, results from the combination of
natural observations with the idea of the cult
in its simplest form. The Vedic ritual is the
reproduction of the Vedic mythology ; and the
domain of Vedic mythology includes earth and
heaven. The mythologist, consequently, cannot
explain the Vedic' mythology either by the
heaven alone or by the earth alone.

And, in fact, the ritual represents the pheno-
mena of the celestial world, and the celestial
world only preserves its order by the order of
sacrifice. The liturgical order and the cosmo-
gomic order are interdependent.

Adolpho Coelho told me, some time ago :—
“ The mythologist must never forget that the
heaven, the earth, and the sea are confounded
when the uncultivated man explains the pheno-
mena of nature ; what is on the earth is in the
sea, and what is in the sea is on the earth, and
what is in the heaven is on the earth and in
the sea.”

Starting from this principle, of which I
have already made use in this essay, I shall
attempt to give another explanation of the
divine footprints on the summit of mountains.

On the mound of earth, the altar raised in
the place of Vedic sacrifice, and to the east,
was called védi. The uttara-védi® is the supe-
rior, culminating védi, the védi of fire. In
the middle was a cavity which was called ndbhs,
that is, “ navel,” where were thrown the pieces
of flesh and the séma, the drink of the gods
and of the sacrificers, fermented, combustible,
on the flames of the sacrificial fire.

This extinguished, Agni dead, there were

% Apud Sp. Hardy, op. cit., p. 212.
W pKing, w Gno'e?ics and their Remains.
London, 1864.

* Cf. with the whole of this explanation Sénart, Essai
sur la Légende du Buddha. .
9 Kausika-sidiram, 137, apud Sanskyit Worterbuch.
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scarcely the traces in the place where he
reposed, there was the ndbhi, the hole opened on
the top of the highest mound, like a single
footprint of this god, who there became
extinct.

Thus hymn 164 of Mandala I of the Rigvéda
says in Rich 34:—“1 ask thee for the farthest
extremity of the earth; I ask thee where is the
navel of the world ; I ask thee for theseed of the
horse ; T ask thee for the highest heaven of the
voice.” Andin Rich 35 it is answered :—*‘ This
vedi is the farthest end of the earth; this
sacrifice is the navel of the world ;°* this sdma is
the seed of the horse; this Brihman is the
highest heaven of speech.” .

My professor in Munich, the late Dr. Martin
Haug, the Orientalist who has best explained
this hymn, so beset with thorny difficulties and
mysterious problems, does not say, in the study
devoted to the hymn and published by him
shortly before his death under the title .of
Vedische Rithselfragen und Rithselgpriiche,”
what is the horse. But this is no loss. Itis
the cloud which by its rains brings fertility to
the earth, and hence the horse of Agni or Agni
himself, the celestial messenger fire of the
sacrifice or conductor of the gods over the altar
of sacrifice.

It is prolific, because to the celestial fire
the ray succeeds the seed, that is, the rain
which makes the earth suitable for production,
and which raises the fire, as is mentioned in
different passages of the Védas, in the bosoms
of the plants. '

The highest heaven of the voice is the
Brahman, says Rick 35. And Dr. Martin Haug
explains :—*‘ The Brihman treated of here is
probably the Brihman presiding at the sacri-
fice ; in him are combined all the sacred sacri-
fice, all the hymns, sentences, &c., which only
he with his voice can chant and cause to be

heard.”
I may, however, add to this explanation that

the Brihman presiding at the sacrifice was the
highest heaven of the voice only as represent-
ative on the earth of the god who made his
voice heard on the earth. This voice is the
vidgdmbhrini, the *voice of the cloud,” sung in
hymn 125 of the Mandala X of the Rigvéda,
and in hymn 30 of the Kdnda IV of the
Atharvavéda.®® Tt is the voice which announces
the will of the gods, it is the messenger of
heaven, the inspirer by whom is revealed the
sacred word, the divine messenger of whom
the Rishis, the Vedic poets, speak, and also
Homer; it is the one who proclaims the law
of universal order, both cosmogonic and litur-
gic.?’” Itis like the voice from the burning
bush, terrible and threatening ; but yet soft
and magic as the sound of the flute of the
Maruts and of Yama. It is that which makes
itself heard, descending to the earth, from the
height there, from the déva-sadanam, the
“abode of the gods,” to which ascended the
mortals who had become immortal, and where
séma runs in floods, and where echo the songs
and melodies of the divine flute of Yama, where
is the tree of shining leaves."®
And if we record finally that in mythology
(Aryan, at least), tree, mountain, and altar are
synonyms and expressions almost identical, the
connection will then be plainly seen of the
horse of the hero and of the footprints of the
god on the top of mountains, symbols almost
inseparable in the Buddhist religion.
NoTes BY THE TRANSLATOR.
I. The Cloud-horse Jdtaka.*®
¢« Those who will not carry out the advice.” Thus
spake the Teacher, while dwelling in Jetavana,
concerning a certain unhappy monk. This monk
having been asked by the Teacher: “Is it true
that you are unhappy P” replied: “It is true!”
‘When asked, ‘ Wherefore ?” he said: “ On
account of having looked with desire upon a
beautiful woman.” Then the Teacher said to him :
¢« O monk, these women who allure men by their
form, voice, odour, taste, and touch,'® and also by

9* Compare the Greek coneegtion by which the temple
of Delphos was the centre of the world. The Buddhists
thought, however, that the centre of the world wasstrictly
marked by the sacred tree of the temple near Buddha
Gaya.
3 It is a Separatabdruck of the Sitzungsberichten der
hilosophischen und historischen Klasse der Koniglich
aierischen Akademie der Wissenschaften su Miinchen,
and has the subsequent title of ‘“ Ubersetzung und Erkld-
rung des Dirghatomds Liedes, Rigv. I. 164—Miinchen,

1876.”
96 See the magnificent translation of Whitney in the

Essays of Colebrooke, vol. I, p. 113.

°7 Rigvéda, I, 151, 4, 6, with 1, 8, 3.

98 Cf. Rigvéda, X, 14, with X, 185.

9 Ante p. 36b and note 40. ‘‘ Cloud-horsv’’ :—Pili
valdhassa, a compound of valéha and assa, but valdha

is not recorded by Childers, though he gives valdhaks,
cloud. Dr. Morris says valéha means  horse,”” and it

ococurs, with the meaning of ‘‘mare,” agga.rentl .
further on in this Jataka ; but in the title of the Jitaka
valdha seems to stand for valdhaka, cloud.

100 ¢ Women who allure men by their form,”’ &c. See

| for the Péli Text

Anguttara Niklya, Ekanipdta Vagga, I, ed. by Morris
i/ “Bociety, 1883, pp. 1-3 and 86-91.
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the charm of female fascination,®* getting them
into their power, and knowing that they have
attained their wish, through loss of (men’s) purity
and wealth, are, on account of their sinfulness,
called Yakkhinis, forin former days also Yakkhinis
approached a company of men by means of
female artifice, and having fascinated the merchants
and got them into their power, seeing other men
also, brought about the destruction of them all and
devoured them, crunching!®® them, with the blood
flowing from both sides of their jaws.” He
then related the story :—

In former times there was in the island of
Lank4 a Yakkha city called Sirisavatthu. There-
in dwelt Yakkhinis. These, when a shipwreck
took place, were accustomed to go to meet the
merchants in splendid clothing, surrounded by
slaves, carrying children on their hips, and offer-
ing food and drink. That they might think,
‘‘ We have come to an abode of men,” they would
show here and there men ploughing and tending
cattle, and so forth, herds of cattle, dogs, &ec.,
and approaching the merchants they would say:
“Drink this rice gruel, partake of this rice, eat
this food.” The merchants unawares enjoy the
things given by them. Thus having eaten and
enjoyed, while resting they exchange friendly
greetings. They ask: “ Of what place are you
inhabitants, whence do you come, whither are you
going, on what business have you come hither ?”
And they answer: “ We have come hither having
been shipwrecked.” Responding: “ Well, sirs, our
husbands also, three years ago, went on board-
ship and went away ; they must be dead ; you are
also merchants, we will be your wives,” they
enticed those merchants with female blandish-
ments, and leading them to the Yakkha city, the
first men being captured, having bound them as it
were with supernatural chains,*® they hurry them
into the abode of destruction. If they do not
obtain shipwrecked men near their own place of
abode they wander along the seashore, as far as
Kalyini on the further side and Nigadipa on

this side, and this is their custom. But one day
five hundred merchants crossed over to their city.
The females, approaching them, enticed them, and
bringing them to the Yakkha city, binding the
men whom they first captured as with supernatural
chains, they hurried them into the abode of destruc-
tion, and made them their husbands, the chief
Yakkhinis, the chief merchants, the others, the
remainder, and so the five hundred Yakkhinis,
the five hundred merchants. But that chief
Yakkhini in the night time, when the merchants
had gone to sleep, rising, goes to the abode of
destruction, and killing men, eats their flesh, and
returns. The others also do likewise. When the
chief Yakkhini bad eaten the human flesh, on
returning her body was cold.’®* The chief merchant
having embraced her knew that she was a Yakkhi-
ni, and thought: “ These must be five hundred
Yakkhinis; we must escape.”  On the morrow, in
the early morning, on going to wash his mouth,
hetold the other merchants : * These are Yakkhinis,
not human beings; they will devour us after
making us their husbands, as they have done in
times past to other shipwrecked men ; let us now
flee.” But two hundred and fifty'*® said: “Weare
unable to leave them; you go; we shall not flee.”
The chief merchant, having persuaded the two
hundred and fifty by his advice, fled, terrified at the
females. Now at that very time Bodhisatta was born
from the womb of a mare; he was pure white, black-
headed,'*® mufija-haired,*”” possessed of supernatu-
ral power, being able to go through the air. Rising
through the air from the Himavanta, he went to
the isle of Tambapanni, and having eaten paddy
produced spontaneously in the lakes and ponds of
Tambapanni he went on, and thus proceeding
said compassionately three times in a well-modul-
ated human voice: “Does any person wish to
go P Does any person wish to go P They hearing
the speech came near with folded hands, and said :
“8Sir, we folk wish to go.” ‘‘Then get upon my
back,” said he. Then some got on his back,
some seized his tail, but some stood with folded

20t ““ Femalé fascination.” The PAli isitthikuttori, the
latter part of which is not given in Childers’ Dictionary.
It occurs three times in this Jdtaka, and is also found, as
L. C. Wijesinha Mudaliyar kindly points out to me, in
the Takkajitaka, p. 296, vol. I, of FausbOll’s edition. As
to this word, which Dr. Morris does not explain, Mr.
Wijesinha writes that he does not recollect meeting
with it in any other Pili books but the Jitaka, where it is
almost synonymous with l#lhas:. He points out the
resemblance to the Tamil kdftw, dance, and suggests
that it is of Dravidian origin, which is not improb-

e.

102 “ Crunching.” The Pali is murumurépetvs, from mu-
rumurdpeti, an apparent causative of murumurdyats,
an imitative word, not found in Childers’ Dictionary. Dr.
Morris, however, considers the word not a causative but
a * denominative verb of onomatopoetic origin, like our
words munch, chump, crunch, &e.”” The verb MUrumurn,
to murmur, is given in Winslow’s Tamil Dictionary.—

The Sans. verb madamada in a similar sense occurs in
the beginning of the IVth Act of Uttarardmacharita.

103 ““SQupernatural chains’’: Pili devasankhalikiya,
where, as Mr. Wijesinha points out, deva can hardly be
translated divine; he suggests a corrupt reading for
tadaheva, but as the word occurs twice, and Fausboll
gives no alternative reading, I have let it stand.

104 < Her body was cold.” I have not elsewhere met
with this characteristic of Yakkhinis.

108 “Two hundred and fifty >’: Pdli addhateyyasatd,
literally two-and-a-half hundred.

106 <¢ Black-headed.” ‘ Pali kdkasiso, i.e., ‘‘ crow-head-

107 ¢ Muifija-haired” : mu#ja, according to Childers,is
“asort of grass, saccharum mumnja, from the-fibre of
which the Brahmanical string is made,” also ‘‘a sort of
fish.” No doubt the first meaning applies here. Accord-
ing to the Rgya-Tch’er-Rol-Pa, quoted further om, the
horse’s hair is plaited.
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hands. Boddhisatta by his own supernatural
power conveying all the two hundred and fifty
merchants, even those standing with folded hands,
placing each in his own place, returned to his own
abode. But the Yakkhinis, when the time of the
others had come, killed the remaining two hun-
dred and fifty men and ate them.%®

The Teacher, addressing the monks, said: “O
monks, as those merchants went to the dwelling
of the Yakkhinis and met with their death, while
those who obeyed the word of the cloud-horse
king were placed every one in his own place, even
80 monks and nuns, laymen and laywomen, not ful-
filling the advice of Buddhas, experience great
sorrow, through hundreds of misfortunes, by
means of the five sorts of bonds, deed, action, con-
dition, and so forth ; but those who fulfil the advice
obtain the three noble sampattis, the six Kéma
heavens, the hundred Brahma worlds, and such-
like conditions, and experiencing the great nibbéna
of immortality enjoy great happiness.” The
Perfectly Enlightened then, having said this,
spoke these verses:—

1. “Those men who will not carry out the
advice preached by the Buddha will obtain mis-
fortune as the merchants by the Rikshasis.

2. “ And those men who will carry out the
advice preached by the Buddha will reach the
shore safely as the merchants by means of the
horse.” .

The Teacher, having thus set forth this dis-

" course, illustrating the doctrines, connected the
Jitaka (at the end of the teaching the unhappy
monk was established in the fruit of sofdpatti,
and many of the rest obtained the fruits of soid-
patti, sakaddgamsi, andgdmi, and arahatship):—
“Those two hundred and fifty merchants who
followed the advice of the cloud-horse king were
the followers of the Buddha, and 1 was that cloud-
horse king.” i

I1. The mythical horse (ante, p. 4la and note 65).

The Portuguese word is pigargo, which I cannot
find in the dictionaries, but Lacerda gives
picarso, which he translates, “ having the colour of
salt and pepper mixed together.” The word used
by Foucaux (Rgya-Tch’er-Rol-Pa, p. 17) is gris,
grey, and hesays in a note “ literally ¢ bluish, of a
black-blue.” ” In the Fos Kous Ki, p. 133, the horse

is thus described :—* The purple horse, also called
the strong and rapid wind. This horse is of a
tint between red and blue. The blessed king of
the wheel having come early in the morning to his
palace, there suddenly appears to hissight a horse
of a violet colour. His hairs are threaded with
pearls, which fall when he is washed and combed,
and are instantaneously reproduced fresher and
more brilliant than before. When he neighs, it
is heard at the distance of a ygjana. He has
strength sufficient to fly. When the king mounts
bhim ‘to traverse the world he departs in the
morning and returns in the evening without
experiencing any fatigue. All the atoms of dust
that touch the feet of this horse are converted
into grains of gold.” With regard to the solar
myth explanation of the horse, I translate what
Sénart says (FEssai sur la Légende du Buddha, 2nd
ed., pp. 19-22) :—* The Mahibhérata (I, 1095) calls
Uchchhailiéravas ¢ mathyamdné ’'myitdjdtam advara-
tnam anuttemain ;’ thus the Brihman mythology
speaks expressly of an ¢ advaratna,” whichis no other
than the solar-steed Uchchhaihsravas.’®® On the
other hand, the Lalita Vistara gives the horse the
name of Valdhaka, which means cloud!!® and is the
designation of one of the steeds of Vishnu. He
receives the same epithets as the Elephant ; whilst
Uchchhaih$ravas is of a dazzling whiteness, he is of
.a dark-blue (nilakrishna), and the Chinese enumer-
ation calls him the ¢purple horse,” or the ‘strong
and rapid wind ;’ he thus resembles in a curious
manner those horses of Indra whose hair has ¢ the
bluish reflections of a peacock’s plumage,’*!* and
still more those steeds of the wind (vdtasya advdi),
red (riyra, R. V. 1,174-5; aruna, réhita, 1, 134, 3),
who also draw Indra.}** (R. V. X, 22, 4-6), consi-
dered (X, 168, 2) as ¢ the king of all this universe.’
Like the horses of the Walkyries which shake
from their hair the rain and the dew, our steed
has ‘its hairs threaded with pearls (lighining),
which fall when he is washed (the rain) and comb-
ed, and are instantaneously reproduced fresher
and more brilliant than before’;!!® ¢ when he neighs,
it is heard at the distance of a ydjana,’” for his
neighing is nothing but the thunder ;** if, finally,
¢ all the atoms of dust that touch. his feet are
changed into grains of gold,> we recognize there
the old image of the thunderbolt conceived as the

108 On Ceylon as the island of demons, see Sémd’s

 Essai sur la Légende duw Buddha, p. 231 et seq.

109 S5 also the Rdmdyana, ed. Gorresio, I, 46, 29.

10 Fgpecially the stormy cloud. Cf. _Mah_f.‘ibhdrata, 1,
1289, where Indra is thus invoked ; Twam vajram atulam
ghoram ghdshavéihs tvaim Valdhakak. Cf. also Lal. Vist.
341, 6, &c.

1 For the quotations of. Muir, Sanskrit Texts, V, 85.

12z Flsewhere, X, 49, 7, Indra traverses the sky, drawn
by the horses of the sum, which proves the essential
identity of both. .

13 Grimm, Deutsche Mythol., quoted by Kiihn, Herabk.

des Peuers, p. 132. Other traces of the same mythologi-
cal idea, preserved in the Brahmanic cult, and to which
we shall return, fully warrant such a clear agreement.
Cf. also R. V.V, 83, 6, where the Maruts are prayed to
make abundant the waters of the fecund horse’ (vrishné
asvasya). .

1s Cf. Agni, that is, the Agni of the atmosphere, the
thunder, compared to a neighing horse, for example, B. V.
I, 36, 8. Likewise, when they neigh, the steeds of Indra
are streaming with ambrosia, R. V. II, 11,..7, quoted by
Gubernatis, vol. I, p. 286. _
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shoe of the cloud-steed. We do not see why we
should be surprised to find in the horse of our
legend this symbolic meaning ; for it is that which
he usually has in the Indian mythology.?* He
appears with this meaning on several occasions as
the direct expression of the sun, and in the case
of Uchchaihséravas, the white horse, which can be
seen at the dawn of day,!® and in that verse (B. V.
VII, 77, 3) which describes to us * the good Ushas
bringing the eye of the gods, leading the beautiful
white steed . . .,” in many legends, also, from
among which I will refer only to those which
relate to the Digvijaya and the Aévamédha; I
shall speak further on of this. This is no reason
for separating widely the asvaratna Uchchaihéravas
and the aévaraina Valdhaka ;''7 the former himself,
in the voice of thunder**® from which he deriveshis
name, and in that black tail which the Serpents,
sons of Kadrq,'* treacherously form for him, has |
preserved tracesof another meaning. This fusion of
different symbolisms in a single type might easily
suggest various explanations. However, if we
consider that in the narrations where the solar
god appears actually in the form of the horse,1%°
as in the case of Purusha,’® as in the myth of
Vivasvat and of Sarany, it is chiefly with the
intentional signification of a disguise, of a meta-

morphosis ; if we remember that the elephant.
the primitive symbolism of which should not be
doubtful, has nevertheless come in certain narra-
tions to be identified with the solar hero, we shall,
I think, be inclined to consider that the office of
horse as representing the cloud answers closely
to its probably oldest meaning. Its luminous
signification would be only the secondary, as well
as ancient, development; it is natural to confound
the star with the vapours which conceal it or ap-
pear to carry it.!*® The horse may, in like manner,
very well represent the lightning which bursts
from the cloud. From its central signification a
sort of double radiation would be produced; the
fact is sufficiently well expressed by the acts which
make of the sun, the eye, and of the lightning, the
foot of the atmospheric steed. This will ex-
plain how the horse properly solar has left in
cognate mythologies so few evident traces; how,
even in Indian mythology, it only appears mixed
with other -elements. As to our Buddhist aéva-
ratna in particular, it is certain that if, in the
picture which is drawn of it, the primary signifi-
cation is evidently manifest, its office of carrying
the Chakravartin, whom it takes round the earth,
leaving in the morning, and returning in the
evening, is a very clear expression of the second.”

SANSKRIT AND OLD-CANARESE INSCRIPTIONS.

BY J. F. FLEET, Bo. C.S.,, M.R.A.S., C.I.E.
(Continued from Vol. XII., p. 272.)

No. CXXXVIIL

The original plates’ containing the inscrip-
tion now published were found, with four
other sets and a sixth set which has been
lost sight of, suspended by their rings on an
iron bar across the mouth of a large pot which
was discovered in digging the foundations of
a wall at ¢ Chicacole’ in the ¢ Ganjam ’ District
of the Madras Presidency. The grants were
purchased by Mr. W. F. Grahame, C.S., and
were presented by him to the Madras Museum,
where they now are. They were obtained by

me, for the purpose of editing them, through
the kindness of Mr. R. Sewell, C.S.

The present grant consists of three plates,
each about 74" long by 13 broad. They arp
quite smooth, the edges of them being neither
fashioned thicker nor raised into rims. The
inscription, however, is in a state of very good
preservation throughout, almost the only letter
that is lost, through corrosion of the plates,
beirig the r of pra, the penultimate syllable of
line 2. The ring, on which the plates are
strung, is about }’* thick and 3§" in diameter;

cially the struggle of Krishna with the horse

115 Cf, 8]
ed. Hall, vol. IV, p. 339 f.

Kééin, in the Vishnu Purdna,
18 Mahdbhdrata I, 1205.
17 Al]l the less that R. V. VIII, 1,11, makes a close

agreement between Etada, the steed of the sun, and the

winged and rapid horses of Vita.

13 Kuhn, Herab. des Feuers, p. 251,

19 Mahibhirata I, 1223 and fol. Cf, R. V. I, 82, 18,
Indra transformed into a horse’s tail to deliver the
B e nothing in th (B. V.1, 132, 6) quoted

see nothing in the passage (R. V. I, quo
by M. Kuhn, Zeitschr. fur vergl. Sprachl. IV, 119) to
rove precisely that we must understand thereby a horse’s

ead.

2 If, as M. de Gubernatis asserts (Zool. Myth. I, 302),
badavimukha (Rim. ed. Gorresio, IV, 40, 50), applies to
Vishnu, which, considering the state of the text, is very

ment

doubtful, this passage would furnish another
would

for the ideas expressed here ; and this horse’s h
re very. forcibly the velgoﬁlesr meaning of the head

of Dadhyatie, on which Cf. wartz, Sonne, Mond und
Sterne, p. 126ff. . : :

1 So Tirk the solar bird, gets the epithet of
arishtanmi (R. V. 1, 89, 6; X, 178, 1) ; it is then, in fact,

distingunished from solar wheel, exactly as Eta%a, the
steed of the sun, always represented as bearing the wheel.
(Cf., for example, Kuhn, Herabk. des Feuers, p. 62 and fol.)
Mr. Kuhn (Zeitschrift, vol. I, p. 528 aud fol.), formerly
gave expression to observations which seem to me very
similar to these, but his idea was not explicit enough for
me to shield myself with his anthority.

! No. 155in Mr. Sewell’s published List of Copper-
%la.tel Grants. Noticed by me, ante Vol. X. p. 248,

o. 1. :
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1t had not been cut when the grant came into
my hands; but the first plate had been broken
in such a way, from the ring-hole to the edge,
that it could, if desired, be separated from
the others without cutting the ring; it is quite
plain, however, that there has been no confu-
sion, and that this is the proper Erst plate of
this grant. The seal on the ring was originally
rectangular, about 2” long by 1” broad ; but a
good deal of it is now broken away. It had
originally a legend, in relief on a countersunk
surface; but the letters have been so destroyed

by rust, that I am unable to say what the

legend is, except that it does nmof seem to
contain the name of Nandaprabhafijanavarma,
the maker of the grant. The weight of the
three plates is 11} tolas, and of the ring and
seal, 26§ tolas,—total, 37§ tolas. The lan-
guage of the inscription is Sanskrit throughout.

The grant is one of the Mahdrdja®* Nand a-
prabhafijanavarmaé, the lord of Kalinga,
and is issued from (the city of) Sarapalli.

And it records the grant of the village of
Deyavita, or possibly Adeyavita or Adeya-
vita, to the charanas or branches of the
Dévarita gdtra, for the benefit of a Brihman
named HariSchandrasvami. I am not able at
present to suggest any identification of either
the city whence the charter was issued, or the
village that was granted.

The grant is not dated ; but, judging by the
standard of palwography, it is decidedly
ancient, and is probably pre-Chalukyan.
Among the published grants, the omne the
letters of which show the nearest resemblance
to the letters of this grant,—making allowance
for the contrast between the upright and the
sloping styles of engraving,—is the Pallava
grant of Vijayabuddhavarmi, No. LXXIV.,
ante Vol. IX.,, pp. 100ff. Until, however, we
obtain some further mention of the name of
Nandaprabhafijanavarmi, it is impossible to

make any definite snggestion as to the date of

this grant.

Text.®
&irst plate.

Svasti*

nuddhyi(dhya)tas=sakala-Kaling-adhipati[h*]
kutumbinam=3ajhapayati [|*]

Aksha’tigrahariya-brihmana- Hani(ri®)Schandrasviminé

[*]
{1
{ ®] fijanavarmma Deyavite’
{*] stu

Vijaya-Sarapalli-vasakit®=parama-bhigavatd

matapitri-pad-a-
Sri-mahérija-Nandap[r®]bha-
Viditam=a-

uda-

Second plate ; first side.

ka-pli[r*]vvépa

jidtvd ~ yushmibhih

raiS=cha parihritya Dévamritra'’-gdtra-charandbhyd(bhyah) pradattam [|*]
plrvv-dchita-maryyidayd

*] a-karam  bhara-vina-varjjam puny-iyu[r] -yyasasam—abhvnddhayé
°] a- chandra—da(tﬁ)mk-arka,-pratlshthltam—agraharam
7

S

kritvd sarvva-kara-pariha- -
Evam
sarvv-0pasthinam  karttavyar

Second plate ; second side.

[®] méyam hirany-adyam

ch=4panéya[m] [|*] Bhav:shya.tas=cha rajind vunﬁpayﬁnu

{*°] dbarmmam" ]n'ama.-wkkm(km)mﬁnﬂm"m=a.nyatma-yogﬁdmv&pyameannﬂsaﬁm =

[**] pravrittakam=idam -dénam
[**] yam=agrahiri(rd)=nupalya[h*] [[|*]

sva-dharmmam=anupa8yadbhi[ h*]
Api

stadatitiv=4-'®

“ch=étra Vyasa-gita~§lkin=ndiha-

Third plate.

[**] rishyami || Bahubhir=vvasudhd

[**] yasya

dattd
yadéd bhiimi[h*] tasya tasya tadid phalam [||*] Sva-datt[a*]® para.

vastdh-ddhipaih*®

rijinah'* yasya

2 On the use of this and other similar technical titles,
see note 18 below. 3 From the ori lates.

* In the original, this word is in the man of the
plste —not strmtly at the commencement of the first

= The marks before this ¢ are e&)eﬂmps & maarga that
was engraved and then cancell
¢ The plate is here eaten quite through by rust. But
'g:: :nld of this r is just discernible to the npper left of
ole
? Or we may read Svarmm=Adeyavats.

® Ksha is what we should expect here; but, from the '

way in which kkra is formed in vikkramd, lme 10, we
also interpret this akshara as kkm. oth the
{m-a.a however, are rather anomalous ones.
NG The pro riety of this correction can hardly be
tioned. it is ea:ty to see how the engraver, w
work throughout is not as accurate as it mxght have
been, was led into engraving ni of v
10 Correct into Dévarita.
1 gnd * Ineaohoasetheamuwdmu;muhke.
13 Correct into ng;i&thmu-d &o.
1*+ Correct into r ih.
15 The usual read{ng is Sagar-4dibhih.

aes-
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{**] datt[4*]th vd yatndd=raksha Yudhishthiral’® mahimati[t*]=chhréstha(shtha) dani-
[**] ch=chhréyd=nupilanam=unttamam'’ [||*] Shashtith varsha-sahasripi svarggé modati bhé-

[*"] mi-da[h*] Akshépti  ch=in[u]manti

Translation.

Hail! TFrom (kis residence) silrated at the
victorious (city of) Sadrapalli, the Mahd-
rija’® Sii-Nandaprabhahjanavarma,
-—the most devout worshipper of the holy one ;
he who meditates on the feet of his parents;
the supreme lord of the whole of Kalinga,—
issues his commands to the kutumbi® at (the
village of) Deyavita:**—

(L. 3.)—“Be it known! For the benefit of
the Brihman HariSchandrasvimi of the agre-
héira of (?) ~Akshata,—having, with libations
of water, (and) for the increase of (mny) religious
merit and duration of life and fame, made an
ayrakdra-grant (of this village), free from taxes,
(and) with the exceptionof . . .. .. ... .,
. . ,® (and) constituted to continue
as long as the moon and the stars and the sun
may last, and having exempted (i¢) with remis-
sion of all the taxes, it has been given (by
me) to the charanas of the Dévarita gdtra.
By you, knowing this, in accordance with
former custom all the respectful service is
to be performed, and that which is to be

cha tiny=éva

ni(na)rakshé(ké)

measured out, consisting of gold, &c., is to be
tendered.

(L. 9.)—* And I make this request to foture
kings,—looking upon this grant, which is the
perpetual business™ of (all) those who protect
that which may be acquired by any of the
means of religion or succession (of inheritance)
or prowess, as thieir own act of religion, this
agrahdra should be preserved by them, just as
if it were their own gift.

(L. 12.)—%“ And 1 will instance on this point
the verses sung by Vyisa :—Land has been given
by many kings, lords of the earth ;** he who for
the time being possesses the earth, to him at that
time belongs the reward (of the grant that hasbeer
made)! O Yudhishthira, best of kings, carefully
preserve [land*] that has been given, whether
by thyself or by another ; the preservation (of ¢
grant) is better than making a grant, (and) is the
most excellent (of all acts) ™ The giver of land
enjoys happiness in heaven for sixty thousand
years; (but) the confiscator (of @ grant), and he
who assents (fo such confiscation), shall dwell for
the same number of years in hell !”’

vasét |

TWO EASTERN CHALUKYA COPPER-PLATES.
BY S. M. NATESA SASTRi PANDIT.

The following transliterations and transla-
tions show the contents of two Eastern Chalukya
copper-plate grants now in the Madras Central
Museum. They were discovered by a man, while

ploughing, in the Mukhdsa village of idéru, near
Agiripalle in the Nizividu zamindéri of the
Krishni District, Madras Presidency, and were
presented to the Museum by the zamindir.

18 This visarga is a mistake.

17 There is one syllable in excess of the pro%er number
for the metre here. The usual reading is mahim mahi-
matéis sréshtha dindchachhréyi=nupdlanim. .

¥ It is customary to translate this word,—by ‘ grea
king.’ But the large mass of epigraphical records that
is now available for examination, shows that, in all
except very early inscriptions, such titles as rdjan,
‘king,” adhirdja, * superior or supreme king,’ and mahd-
rija, ‘great king,’ and perhaps even rdjidhirdja,
‘ supreme king of kings,” by no means convey the idea
of our English word ‘king,’ but, unless coupled with
other titles indubitably designative of supreme sove-
reiinty, indicate only subordinate, though undoubtedly
‘high, rank and power. They are, in fact, technical
titles which, like Sdmante, Mehdsimanta, MahdsGmants-
dhipati, Mundalésvara, Mohdmandaldivare, Dendand-
yako, Mahddandwinak', Rdshfrakila, Visheyapoti,
Balddhikrita, Sar:dhivigrah?, Mahdsardhivigrahi, &c.,
it is much better, if only for the sake of uniformity
and consistency, to use untranslatod, than to attempt
to vender into English by terms which always vary
according to the idiosynerusies of the translators, and
which never suffice to give a faithtul and literal idea
of what the original words mean.—The only title that
properly and fully correspords to our idea of ‘king,’ is
wahdrdjidhirdjo, ‘supreme king of Mahdrdjas’; and

it is almost, if not absclutely, always ooupled with two
other titles,—paramésvara, ¢ supreme lord,” and parama-
bhatidraka, ‘ most worshipful one.’—The eonnection of
the three titles was so universal, that a Réwi grant of
Trailokyamalla, dated Samvat 1297, considers itunme-
cessary to give all three titles, and contents itself
with describing him as paramebhattirak-ély-idi-réj-
| 4% Jwali-tray-spPta-mahdriya,  the Mahdriya who is pos-
sessed of the three kingly titles (lit. succession) com-
mencing with paramabhttirak:.’ )

19 ¢ Householder; ‘cultivator.” This word usually
occurs, in such sages as the present, in the plural,—
kutumbinih ; a.ns,a:.s we have the plural yushmdbhil in
line 8, perhaps the plural may have been intended here
also by the drafter of this grant. If the singular be
correct, it seems to point to the selection of one parti-
cular kufumdi to represent all the householders or
cultivators of the village in official matters, after the
fashion of the Guuda or Pitél of the present day.

2 Or possibly Adeyavéta, or Adeyavita; sce note 7
above.

%1 The meaning of bhara-vina is not apparent.

.32 Pravpittakam, ‘that which shall roll forward,’—t.e.
¢ which ought always to be an object of attention.’

23 See note 15 above. 2+ See note 16 above.

! Very rough translations were published by the
Modras Government in their Order No. 367, dated 7tk
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No. I. up to preserve the inscription thereon. They
This grant is on five plates, joined by a ring | are in excellent preservation.” The seal has
with a beautifully-preserved seal. The plates | on it a boar, three elephant-goads, and the
measure 91” by 41” and have their edges turned ' legend :—Sri-Tribhuvandnkusa.
Transliteration.
‘ Plate I.
1] Sarvikiram=aséshasya jagatah sarvada Sivam gé-brahmana.nripinim Scha(cha) Sivam bhavatn
sarvadd |
*] Svasti Srimatim sakald-bhuvana-samstyaméina-Manavya-sagdtranim Hariti-putrigdm Kau-
*] fiki-vara-prasida-labdha-rdjyindh  mAatri-gana-paripilitindm  Svimi-Mahi-séna-pid-dnu-
dhyata~-
] nih  bhagavan-Nirdyana-prasida-samasidita-vara-variha-limchchhan.8kshana-kshana-va-
]
]

[ 4+

[*] éikrit-ariti-mandalinim a$vamédh-ivabhrita(tha)-snina-pavitri-krita-vipushim Chalukya-

[®] nim kulim=alamkarishnub || Satydsraya-Vallabhasya bhrata Kubja-Vishpuvarddhnd="shtida

[7] 8a varshini | Tat-putrd Jayssimhavallabhas=trayas-trimsat-varshini | Tat-bhritur | Indra-
raja-na-

[?] ndand Vishnuvarddhanah nava varshéni | Tat-putrd Mamgi-yuvarijah pamcha-vimsati-
samvatsardn |

[®] Tat-sdnur= —J]aya81mhas=trayﬁdasa-samvatsa.ran | Tad-[d*]vimatur=Anujah  Kokkilih

Plate II, first side.
[*°] shap=masin | Tad-agrajé Vishpurijas=svinujam udvipya sapta-trimsat-samvatsarfn Ta-
[**] t-putrd Vijayiditya-bhattidrakah ashtidaé-dbddn | Tan=nandand Vishnuvarddhanah shat-
trimsa-
{**] d-abdin | Tat-putrah Gamggamtta.-balms-sirddhﬂn—dvadaﬁ-ﬁbdan-a.hammsam bhuj-drjita-
bala-
[**] padga-sahiyd nayavikramaih ashtfttaram yuddha-fatam yuddhvi Sambdr-maha-
[**] layin tat-samkhyay=ikardd vird Vijaydditya-bhdpatih kritvi rijyam sa Gaigisa

[**] chatviirimiat-samin | chatur-uttara-samkhyitin  yayau sakhyam Sachipa-
[*°] téh Tat-sGnur-nayavin-virah Kalyddir=Vishpuvarddhand | Vémggi-nathas-samastindm-
dyudhi- '

[*"] ndm  karshikpiti varp-iframa-stiti-niySjana-rakshi-sikshi-parar-para-puram  jaya-sa-
Plate II, second side.

[**] kta-bAhuh nityam tri-varga-parivibana-tantra-mantri samvarddhit-dkhila-dharitala-la-

[*°] bdha téjah gaja-viji-yuddha-kusalas=sirddha-samvatsaram patih babh@va rijyé jayavi-

[*°] d-abhishiktah kuldnnat8h | Tat-sutd="jani samasta-bhibritim 8isakas-sakala-sampadim pa-

[*] tih dhmrya.-dﬁna.-dhntl-dharmms-mrmmala.-sm-pratapa-dha.ra,-mﬂrtl-vmrutah | samara-ni

{**] rat-drdti-vritin-anéka-dharésvarin | Prakriti-bala-sampannah tbja.s-ta,tl-krama-

[**] n-6nnatth | vilasad-asinA  jitvi sryam  pratipa-yasdmayair=jjagati Vijayidi-

[*] tyé nityam gunai=cha jigiya sah | Gamgginim gaja-vairi-Saktir=asamin | Ratt3sa-
samchdditd -

[*] jitvd- Mamgi &ird=harat yudhi mahd.bihv=dpta-viryiryami | Krishpam samkilam-am-
Plate III, first side.

[**] kité-khila-bala(P)-pript-6ru-sad-vikramé | bhit-arttdn-atha vihiys tat-puram aram yo
[*'] nirddadiha prabhuh | Sa samasta-bhuvanaéraya-Sri-Vijayadityaé=chatus=chatvéri-
[**] wséad-varshini | Tad-anu savitaryy=astamgaté timira-patalé npava-Ratta-ddyida-balé-
[*°] n-Abhivydptam  Vémgi-mandalam | Tad-anuja-Vikramaditya-sinué=Chalukya-Bhima-
[*°] dhipd Dréhérjun-ipara-nimi sva-vikram-aika-sahiya-taraviri-prabhay-ivabha-
[*'] sy-Adhipatir=abhit-kila I Din-finitha-nagna-nata-giyaka-dharmma-dhvaja-vrittinim

pitariv=i- ) :

April 1873, but they are, for all prmtxca.l purposes, I '3 Archaological Survey of Southern India, Lists, vol. IT,
useless. pp. 25-26.
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[*] va sakhaiva gurur=iv-abhilashitam vistirya kalpa-taru-pratimaf=chatimsi () dinéna samt-
[**] rpya trimSad-varshini | Pilayitv-itma-gunaih Purandaram-inandayann-iva tat-sakhyam-

agamat .
Plate III, second side.

[*] Tat-putrd  Vijayadityah #aiSavail=labdha-sampadd sarva-bhog-idi-rijyamga-bala-ratno-
[*] gha-viérutah | jivaty=8va pratipat pitari bhuja-bala-dhvasta-tad-vairi-varggah pachéj=jitv-
ari-varggin=
[**] nnijamajita-mahé-8akti-sampan-naréndra-prajiid-chakréna bihyim ripu-samitam-api svirtta-
[*’] bhégaih  kritartthé rijy-ail-labdha-téjah-samadalam-adhipd  jétum=Indram praya-
[*®] tah |  Tat-stinur=Udyiditya-iva-Amma Réaja~-Mahéndr-dpara-nima ripu-timi-
[*°] ram-drin-nihatya prakriti-sap<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>