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PREFACE.

—r——

I HAVE been requested, I may say urged, to publish a
new edition of this work, which appeared upwards of
thirty years ago. I am naturally anxious that a book
which has, it may seem, lived so long and maintained
some place, however humble, in the literature of the
country, should be offered in a form less unworthy of
the favour which it has found with many readers.

The inherent, I fear irremediable, defect of the work
belongs to its original aim and object. It was composed
on a limited scale and in a popular form. The limi-
tation of its extent entirely precluded (and this is
usually fatal to such works) all citation of authorities.
From the want of such authorities, the writer incurs at
once the charge of presumption and the danger of
originality: the charge of presumption as claiming for
his own, thoughts common to many others ; the danger
of startling men’s minds on subjects, about which they
are peculiarly sensitive, with views which may seem
new, but which have long been maintained by accredited
authors. .

All history, to be popular, ought to flow on in one
continuous, unbroken current. A succession of histori-
cal disquisitions may be of the highest vafue, but they
are not history. The range of history will of course not
be confined to events or to the acts and characters of
mnen ; it will embrace everything which concerns man,
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religion, laws, manners, usages, the whole of hyman life;
but its form will be narrative, not discussional, still less
controversial ; it will give the mature result, not the
process, of investigation. In some histories, especially
of very ancient times, it may not be possible absolutely
to proscribe critieal inquiry, or even comparison of
authorities ; but these resting-places, as it were, must
be rare, exceptional, brief, and altogether subordinate
to what may be called the action, the unfolding the
drama of events. In this respect the author must
solicit indulgence, as sinning against his own principles.
But the very peculiar character of the Jewish history
in its ancient part, the want of unity where the history
is that of a scattered people like the modern Jews,
may plead in his favour, if he shall have fallen, as
undoubtedly he has fallen, far below his own ideal
conception.

At another time the author would have been con-
tent that his History, which has already passed, and
seemingly survived, the ordeal of public judgement,
should rest on its own merits. But the circumstances
of the day appear to require, or rather to enforce, some
-further observations.

What should be the treatment by a Christian writer,
a writer to whom trath is the one paramount object,
of the only documents on which rests the earlier history
of the Jews, the Scréptures of the Old Testament ?
Are they, like other historical documents, to be sub-
mitted to calm but searching criticism as to their age,
their authehticity, their authorship; above all, their
historical sense and historical interpretation

Some may object (and by this objection may think it
right to cut short all this momentous question) that
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Jewish " history is a kind of forbidden ground, on
which it is profane to enter: the whole history, being
so peculiar in its relation to theology, resting, as it
is asserted, even to the most minute particulars, on
divine authority, ought to be sacred from the ordinary
laws of investigation. But though the Jewish people
are especially called the people of God, though their
polity is grounded on their religion, though God be
held the author of their theocracy, as well as its
conservator and administrator, yet the Jewish nation
is one of the families of mankind ; their history is part
of the world’s history; the functions which they have
performed in the progress of human development and
civilization are so important, so enduring; the veracity
of their history has been made so entirely to depend
on the rank which they are entitled to hold in the
social scale of mankind; their barbarism has been so
fiercely and contemptuously exaggerated, their prema-
ture wisdom and humanity so contemptuously depre-
ciated or denied; above all, the barriers which kept
them in their holy seclusion have long been so utterly
prostrate ; friends as well as foes, the most pious
Christians as well as the most avowed enemies of
Christian faith, have so long expatiated on this open
field, that it is as impossible, in my judgement, as it
would be unwise to limit the full freedom of inquiry.
Such investigations, then, betng inevitable, and, as I
believe, not only inevitable but the only safe way of
attaining to the highest religious truth, what is the right,
what is the duty, of a Christian historia® of the Jews
(and the Jewish history has, I think, been shown to be a
legitimate province for the historian) in such investiga«
tions? The views adopted by the author in early days
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he still conscientiously maintains. These views, more
free, it was then thought, and bolder than common, he
dares to say not irreverent, have been his safeguard
during a long and not unreflective life against the diffi-
culties arising out of the philosophical and historical
researches of our times; and from such views many,
very many, of the best and wisest men whom it has
been his blessing to know with greater or less intimacy,
have felt relief from pressing doubts, and found that
peace which is attainable only through perfect freedom
of mind. Others may have the happiness (a happiness
he envies not) to close their eyes against, to evade, or
to elude these difficulties. Such is not the temper of
his mind. With these views, he has been able to follow
out all the marvellous discoveries of science, and all
those hardly less marvellous, if less certain, conclusions
of historical, ethnological, linguistic criticism, in the
serene confidence that they are utterly irrelevant to the
truth of Christianity, to the truth of the Old Testament,
a8 far as its distinct and perpetual authority and its
indubitable meaning.

On the relation of the Old Testament to Christianity
Paley has expressed himself with his inimitable perspi-
cuity, force, and strong sense ; and Paley in’ the author’s
younger days, at least as far as his ¢ Evidences,” was held
to be an unimpeachable authority. The ¢Evidences’
was the text-book in schwols and universities.

“Undoubtedly our Saviour assumes the divine origin
of the Mosaic institution; and, independently of His
authority, I 8onceive it to be very difficult to assign-
any other cause for the commencement or existence of
that institution ; especially for the singular circumstance
of the Jews adhering to the Unity, when every other '



PREFACE. vii

people slid into polytheism ; for their being men in
religion, children in everything else; behind other
nations in the arts of peace and war, superior to the
most improved in their sentiments and doctrines re-
lating to the Deity. Undoubtedly, also, our Saviour
recognises the prophetic character of many of their
ancient writers. So far, therefore, we are bound as
Christians to go. But to make Christianity answerable
with its life for the circumstantial truth of each separate
passage in the Old Testament, the genuineness of every
book, the information, fidelity, and judgement of every
writer in it, is to bring, I will not say great, but un-
necessary difficulties into the whole system. These
books were universally read and received by the Jews
of our Saviour’s time. He and his Apostles, in common
with all other Jews, referred to them, alluded to them,
used them. Yet, except where He expressly ascribes
a Divine authority to particular predictions, I do not
know that we can strictly draw any conclusion from the
books being so used and applied, beside the proof, which
it undoubtedly is, of their notoriety and reception at
that time. In this view our Scriptures afford a valuable
testimony to those of the Jews. But the nature of this
testimony ought to be understood. It is surely very
different from, what it is sometimes represented to be, a
specific ratification of each particular fact and opinion,
and not only of each particular fact, but of the motives
assigned for every action, together with the judgement
of praise or dispraise bestowed upon them. St. James
in his Epistle says, ¢ Ye have heard of the patience of
Job, and have seen the end of the Lord’ Notwith~
standing this text, the reality of Job’s history, and even
the existence of such a person, has been always deemed
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a fair subject of inquiry amongst Christian divines.
St. James's authority is considered good evidence of
the existence of the Book of Job at that time, and of its
reception by the Jews; and of nothing more. St. Paul,
in his Second Epistle to Timothy, has this similitude :—
«Now as Jannes and Jambres withstood Moses, so do
these also resist the truth.” Those names are not found
in the Old Testament. And it is uncertain whether St.
Paul took them from some apocryphal writing then
extant, or from tradition. But no one ever imagined
that St. Paul is here asserting the authority of the
writing, if it was a written account which he quoted, or
making himself answerable for the authenticity of the
tradition ; much less that he so involves himself with
either of these questions as that the credit of his own
history and mission should depend upon the fact,
whether Jannes and Jambres withstood Moses or not.
For what reason a more rigorous interpretation should
be put upon other references, it is difficult to know. I
do not mean that other passages of the Jewish History
stand upon no better evidence than the history of Job,
or of Jannes and Jambres (I think much otherwise);
but I mean that a reference, in the New Testament, to
a passage in the Old, does not so fix its authority as to
exclude all inquiry into the separate reasons upon which
its credibility is founded ; and that it is an unwarrant-
able, as well as unsafe rule, to lay down concerning the
Jewish History, what was never laid down concerning
any other, that either every particular of it must be
true, or the whtole false.”

Paley, it may be said, wrote on the defensive; but it
would surely be degrading, insulting, to Christianity to
suppose it to stoop, in the hour of peril and distress, to
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principles which in more favourable times it would
repudiate.

Those who are not perfectly satisfied with what seem
to me the wise observations of Paley, may perhaps, on
calm consideration, acquiesce in a theory of this kind, a
theory (not a new one) which, while it preserves the full
authority of the sacred records in all which is of real
importance to religion and leaves undisturbed the devo-
tioal reading of the Scripture, relieves it from all the
perplexitics which distract the inquiring mind. (Such
devotional reading I should be the last willingly to
repress, and devotion will intuitively choose and dwell
exclusively on the religious parts of the sacred writings.)
The revelation of moral and religious truth is doubtless
the ultimate, I should say the sole, end of the Bible ; nor
is it difficult, according to ordinary common sense and to
the moral instinct or judgement vouchsafed to man, to
separate and set apart moral and religious truth from all
other human knowledge. For the communication of such
truth, lawgivers, prophets, apostles, were gifted. This
was their special mission and duty. This, as far as His
character of TEACHER, was that of the Saviour himself.
Lawgivers, prophets, apostles, were in all other respects
men of like passions (take the word in its vulgar sense)
with their fellow-men; they were men of their age and
country, -who, as they spoke the language, so they
thought the thoughts of thei# nation and their time,
clothed those thoughts in the imagery, and illustrated
them from the circumstances of their daily life. They
had no special knowledge on any subject but moral and
religious truth to distinguish them from other men;
were as fallible as others on all questions of science, and
even of history, extraneous to their religious teaching.
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If this had not been the case, how utterly unintelligible
would their addresses have been to their fellow-men!
Conceive a prophet, or psalmist, or apostle, endowed with
premature knowledge and talking of the earth and the
planetary system according to the Newtonian laws; not
“of the sun going forth as a bridegroom to run his
course.” Conceive St. Stephen or St.'Paul stopping in
the midst of one of his impassioned harangues, and
setting right the popular notion about the Delivery of
the Law, or the time of the sojourn of the Israelites in
Egypt. They spoke what was the common belief of the
time according to the common notions of things and the
prevalent and current views of the world around them,
just as they spoke the Aramaic dialect; it was part
of the language: had they spoken otherwise, it would
have been like addressing their hearers in Sanscrit or
English. This view has been sometimes expressed by
the unpopular word accommodation—a bad word, as it
appears to imply art or design, while it was merely the
natural, it should seem inevitable, course of things. Their
one paramount object being instruction and enlighten-
ment in religion, they left their hearers uninstructed
and unenlightened as before, in other things; they
did not even disturb their prejudices and superstitions
where it was not absolutely necessary. Their reli-
gious language, to work with unimpeded persuasiveness,
adapted itself to the common and dominant knowledge
and opinions of the time. This seems throughout to
have been the course of Providential government : Law-
givers, prophets, apostles, were advanced in religious
knowledge alone. In all other respects society, civili-
zation, developed itself according to its usual laws. The
Hebrew in the wilderness, excepting as far as the Law
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modified his manners and habits, was an Arab of the
Desert. Abraham, excepting in his worship and inter-
course with the One True God, was a nomad Sheik.
The simple and natural tenor of these lives is one of the
most impressive guarantees of the truth of the record.
Endowed, indeed, with premature knowledge on other
subjects, they would have been in a perpetual anta-
gonism and controversy, not merely with the moral and
religious blindness, with the passions and idolatrous pro-
pensities of the people, but with their ordinary modes
of thought and opinion and feeling. And as the teachers
were men of their age in all but religious advancement,
so their books were the books of their age. If these
were the oracles of God in their profound religious
meaning, the language in which they were delivered
was human as spoken by human voices and addressed
to human ears.

The moral and religious truth, and this alone, I
apprehend, is the “Word of God” contained in the
Sacred Writings. I know no passage in which this em-
phatic term is applied to any sentence or saying which
does not convey or enforce such truth.

It is not unworthy, too, of remark, that the single
passage in which there is a distinct assertion of in-
spiration, appears to sanction this limitation. This
passage, as is known to every scholar, is by no means
so clear as it is too often r&presented to be. It is an
elliptic sentence; the verb has to be supplied ; and its
meaning and force are in some degree affected by the
collocation of the verb. “ All Seripture (is) God-inspired,
and (is) profitable for reproof;, for correction, for instruction
in righteousness, that the man of God may be perfect,
thoroughly furnished to all good works,” &c. Inany case,
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however, in its scope it signifies that the inspiration of
Scripture, whatever it be, is intended for the promotion
of religion and holiness in men. Such, too, seems to be
the distinct sense of the Article of the English Church.
These, and these only, are “the things necessary to
salvation,” which rest on Scripture, and on Scripture
alone. Beyond this sacred range, all, I conceive, not
only in science but also in history, is an open field.
Whoever was the author or compiler of the Pentateuch,
whether Moses or not, as he was not a premature
Newton, Cuvier, Lyell, so neither was he, nor any
of the other writers of the Old Testament, a premature
Thucydides, Tacitus, or like one of our great modern
historians. I cannot conceive, notwithstanding the
Scriptural geologists, that the account of the Creation
in Genesis was a dark prophetic enigma, of which no
living man could comprehend the true sense for more
than three thousand years, and which was only to be
disclosed by the diseoveries of our day. I am content
with the great central truth, the assertion in its words,
unapproachable in their sublimity, of the One Omnific
Creator—of that Creator’s perpetual Presence and uni-
versal Providence. o, too, in the History (invaluable as
much of it is, as preserving the most ancient traditions
of our race), so that we preserve the grand outline of
the scheme of Redemption, the Law, the Evangelical
prophecies, I can apprehend no danger to the Christian
faith if the rest, the frame as it were and setting around
these aternal truths, be surrendered to free and full
investigation, to calm, serious, yet fearless discussion.®

e Old Bishop Burnet, on the Sixth fairly interpreted, very full latitude, at
Article (this used to be thought almost least for historical criticism.
an authorised comment), will give,
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The form of the Semitic records, their essentially
Oriental, figurative, poetical cast, is another unquestion-
able and unquestioned difficulty. That form was in-
separable from their life, their duration, the perpetuity
of their influence. In no other form, humanly speaking,
would they have struck so deep into the mind and heart
of man, or cloven to it with such inseverable tenacity.
It is as speaking, frequently in the noblest poetry, at
all events as addressed to the imaginative as well as the
reasoning faculty of man, that they have survived through
ages, Lave been, and still are, imperishable. Provi-
dence ever adapts its instruments to its own designs.
How far the historian may venture, how far he may
succeed in discerning the latent truth under this dazzling
veil, must depend on his own sagacity, and the peculiar
character of the different records. At all events, he
cannot subscribe to the notion that every word is to be
construed with the precision of an Act of Parliament;
that the language of psalm and prophetic ode, or even
of history in its more poetic form, is to be taken as
rigorously and literally as the simplest historical rela-
tion. With allegorical, or remote typical, or mystical
meanings he has happily nothing to do.

But there is one kindred question, which must in-
evitably arise, and which I am bound at once to meet :
what is called the supernaturalism, the divine or mira-
culous agency, almast throdghout the older history of
the Jews. Now one thing is clear, that the writers of
these documents, the only documents of the older
history, whether the eyewitnesses of the events or not,
implicitly believed in ‘this supernaturalism. It makes
no difference if, as most Germans assert, the relations
were handed down by popular traditions, and took their
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prediction of it by Moses, would raise it, if we may so
say, from the providential to the miraculous. Yet, in
either case, God is not less God; His rule is not less
omnipotent, whether His power be more remotely or
more immediately displayed, more clearly discerned,
more humbly acknowledged.

I would observe that the absence of these intervening
causes, at least of causes seemingly adequate to the
effects, as well as their commemoration in more simple
and less imaginative language, seems, in general, to
distinguish the miracles of the New Testament from
those of the Old. The palmary miracle of all, the
Resurrection, stands entirely by itself; every attempt
to resolve it into a natural event, & delusion or halluci-
nation in the minds of the Disciples, the eye-witnesses
and death-defying witnesses to its truth (I have read
many such essays), or, with Spinoza, to treat it as an
allegory or figure of speech, is to me a signal failure.
It must be accepted as the keystone, for such it is, and
seal to the great Christian doctrine of a future life, as a
historical fact, or rejected as baseless fiction.

The older Jews, and, indeed, not seldom the later
Jews, in their settled devotion, attributed not only the
more extraordinary but the common events of life to
their God. They knew no nice distinctions, such as are
forced on more reflective minds. The skill of Bezaleel
in workmanship,- even in the language of the Old
Testament, is as much an immediate inspiration as the
most exalted wisdom of the Law ; the fringes and tassels
of the Tabernacle are as much the Divine ordinances as
the Ten Commandments. Some consideration must be
had for this state of feeling, which seems inextin-
guishable, In a high state of religious excitement,



PREFACE. xvil

men, especially simple men, suppose God to work with
equal directness, if I may so say, visibleness, in all
things ; they behold God in everything, not remotely,
not through the different processes which a more calm
and sagacious observer cannot fail to discern. Iilustrate
this from the contrast between the more or less poetical
portions of the records. The Psalm says, “God slew
mighty kings,” yet from the History we know what
human agency was employed in the slaughter of Sisera,
and Sihon the Amorite, and Og of Bashan. So, too, the
Psalm overwhelms Pharaoh as well as his host in the
Red Sea ; in the History there is not a word about Pha-
raoh : it is difficult to suppose that the historian would
have been silent on so momentous a fact. Hence there
grows up inevitably a conflict, or at least a seeming
conflict, between the religion of one age and the religion
of another, or between the thought and the religion of
the same age. The thought, indeed, may not be less
religious, and be instinet with as profound a sense of
the power and providence of God ; but it will naturally
trace, and delight to trace, all the intermediate agencies,
physical or moral, set in motion or endowed with active
power by God, which religion, or that which assumes
the exclusive name of religion, thinks it duty, piety,
faith, to overlook or repudiate. This repudiation is laid
down at once as the test and the measure of faith. I
cannot but think the historian who labours to recon-
cile the Jewish history, where not declaredly supernatural,
with common probability, with the concurrent facts,
usages, opinions of the time and place, not a less sincere,
certainly not a less wise believer, than those who,
without authority, heap marvel on marvel, and so per-

haps alienate minds whieh might otherwise acquiese in
VOL. I 6
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religious belief. If it is dangerous to lighten the
burthen, it is more dangerous to overload the faith,
at least of reasoning mankind.

Thus fully receiving what are usually called, in the
New Testament, signs, and wonders, and powers (the
word miracle has assumed a special sense), inexplicable,
as far as I can discern, by any ordinary causes, or by
any fortuitous concurrence of circumstances; admitting
this as an integral part of Christian faith, I must acknow-
ledge that I do not see without apprehension, the whole
truth and authority of Christianity rested, as even now
it is, by some very able writers, on what is called the
“argument from miracles.” Whatever may have been
the case in older times, in the times of the Law and the
promulgation of the Gospel, God has for many centuries
been pleased to reveal himself to mankind in a less strik-
ng, it may be, or less impressive, yet, according to what
we must presume, a more fitting way. By the law of
Divine government, the supernatural—I use the word
in its ordinary sense—has vanished altogether from the
actual world, the world of our life and expericnce. At
the same time, that which is called a mythic period has
swallowed up all that supernatural part of the ancient
history of Greece and Rome which at one time com-
manded almost universal credence. These wonders
among the heathen were believed to be as true as Holy
Writ, only they were attributed to diabolic agencies.
And in the same manner the belief in continuous mi-
racles, which long prevailed in the whole Church, which
is even yet fondly cherished, though in a still contracting
part of it, and everywhere among some of the lower and
more ignorant classes (held by the more enlightened to
be superstitious), has gradually withered away from the
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mind of man. The supernatural in all modern history
has quietly receded or been relegated into the fanciful
realm of Fable. The post-Apostolic miracles have gra-
dually dropped out of the Protestant Creed. Among
the more enlightened Roman Catholics, the mass of
miracle has been slowly winnowed and purified. From
the day that the Benedictine IDom Ruinart published,
unrebuked, the sinecere and genuine Acts of the Mar-
tyrs, the older Martyrologies, the Golden Legend, the
Greck Menologies, very much the larger portion of the
marvels in the vast volumes of the Bollandists, have
melted away into the dim page of legend; and legend
became another word for the imaginative and fictitious.
Even the gallant attempt of Dr. Newman to vindicate
some of the post-Apostolic miracles produced no great
effect, except upon those already predetermined, and who
made it a point of conscience to believe, or to persuade
themselves that they believed, the utmost. Yet the selec-
tion of a few for his defence (though Dr. Newman would,
no doubt, draw the inference that the reality of these in-
volved the reality of the rest) acted virtually as an aban-
donment of all but that chosen few. Andif Dr. Newman’s
intrepidity and unrivalled logical skill in conducting this
forlorn hope of defence or aggression did not succeed,
who can hope to escape failure? T'he miracle which per-
plexed Gibbon, that of the martyrs of Africa, who spoke
after their tongues were cut out, proves to be a fact of
common occurrence in the East, has been witnessed by
many men of most trustworthy observation and anything
but sceptical character, and is accounted for on anatomi-
cal principles with perfect certainty. The miraculous
frustration of Julian’s attempt to rebuild the Temple,
for which Warburton fought with all his contemptuous
b2
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power and subtle ingenuity, is treated by historian
after historian as an event to be explained by natural
causes. The miracles which are frequently springing
up in our own day in Southern and Roman Catholic
countries, the Gift of Tongues among ourselves (many
others might be adduced from the obscure annals of our
own lower religionists), are entertained by the mass of
the Christian world with utter apathy, awaken a passing
idle curiosity, are treated with angry scorn or received
with a quiet smile, and sink into oblivion.

Thus the Scripture miracles stand more and more
alone and isolated. It seems to be the inevitable
consequence, a consequence, we Iay presume, not un-
designed by God, that, being more strongly contrasted
with actual experience, and with the vast development
of the study and knowledge of natural causes, their
force should diminish. As such events recede, and
must recede further into remoter distance and become
more at issue with our ordinary daily thoughts and
opinions, the belief becomes a stronger demand upon
the faith. Men believe in miracles because they are
religious: I doubt their becoming religious through the
belief in miracles. Some may look back with idle
regret to what they call the Ages of Faith. I confess
this is to me repulsive. Write of those times with calm,
considerate candour, if you will, with devout admiration.
But, in our day, such language is but folly persuading
itgelf that it is wisdom because it thinks itself to be
piety. It seems to make common cause between that
which mankind has generally discarded as the object of
belief, and that which I trust it will ever retain. I
am not prepared to put on the same level, faith in the
Gospels, and faith in the Golden Legend.
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For at the same time, and seemingly with equal
steps, the moral and religious majesty of Christianity
has expanded on the mind of man. The religious in-
stincts of man have felt themselves more fully and
perfectly satisfied by the Gospel of Christ. These
instincts will still cleave to those truths which are the
essence of religion, which are religion, while that which
is temporary and belongs to another period of thought
and knowledge, will gradually fall away.

Christianity, at its first promulgation by our Lord and
his Apostles, was an appeal to the conscience, the
moral sense, the innate religiousness of mankind: not
so much to the wonder, the awe, the reverence, as to
feelings more deeply seated in his nature—less to the
imagination than to the spiritual being of man. Its
wonders (admit the miracles to the utmost extent) were
rare and occasional; its promises, its hopes, its reme-
dial, and reconciling, and sanctifying, and self-sacri-
ficing, and sorrow-assuaging, and heaven-aspiring words
were addressed to the universal human heart. Is not
this, in some degree, foreshown in the Gospel? Among
the signs of His coming, after having recounted his
wonderful cures of all diseases and infirmities, the
Saviour seems to rise to, to lay the ultimate stress on,
the simple words, ““ and the poor have the Gospel preached
to them.” To this moral test the Saviour himself seems
to submit his own wonderful works. How were his
works to be distinguished from those at that time
thought equally true and equally wonderful, only that
they were ascribed to Beelzebub, the Spirit of Evil?
It was by their beneficence, their oppugnan(;y to evil,
a test cognisable by, and only cognisable by, the con-
science or moral sense of man.
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For the perpetuity of religion, of the true religion, that
of Christ, I have no misgivings. So long as there are
women and sorrow in this mortal world, so long there will
be the religion of the emotions, the religion of the affec-
tions. Sorrow will have consolation which it can only find
in the Gospel. So long as there is the sense of goodness,
the sense of the misery and degradation of evil, there will
be the religion of what we may call the moral necessitics
of our nature, the yearning for rescue from sin, for recon-
ciliation with an All-holy God. So long as the spiritual
wants of our higher being require an authoritative
answer ; solong asthe human mind cannot but conceive
its imaginative, discursive, creative, inventive thought
to be something more than a mere faculty or innatc
or acquired power of the material body ; so long as
there are aspirations towards immortality ; so long as man
has a conscious soul, and feels that soul to be his real
self, his imperishable self,—so long there will be the
religion of reason. As it was the moral and religious
superiority of Christianity, in other words, the love of
God, diffused by Christ, “by God in Christ,” which
mainly subdued and won the world, so that same
power will retain it in willing and perpetual subjection.
The strength of Christianity will rest, not in the excited
imagination, but in the heart, the conscience, the under-
standing of man.

Since the publication of my work, during above thirty
years, many books have appeared which throw light on
every period of Jewish history. On the ancient history,
the most important, no doubt, as the most comprehen-
sive, is the great work of Ewald. I must acknowledge,
as regards the modern German schools of criticism, pro-
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fane as well as sacred, that my difficulty is more often
with their dogmatism than with their daring criticism.
If they destroy dominant theories, they rarely do not
endeavour to compensate for this, by constructing theo-
ries of their own, I must say in general on the most
arbitrary conjecture, and assert these theories with as
much certitude, and even intolerance, contemptuous in-
tolerance, as the most orthodox and conservative writers,
This dogmatism appears to me to be the inherent fault
of the ¢Geschichte des Volkes Israel” It is a book
which no one can read without instruction, few without
admiration of the singular acuteness in bringing remote
and scattered incidents to bear on some single point,
the indefatigable industry, the universal erudition, the
general reverent, I would willingly write religious, tone
throughout ; and this notwithstanding the contemptuous
arrogance with which Ewald insulates himself from all
his learned brethren, and assumes an autocracy not in
his own sphere alone, but in the whole world of reli-
gion, letters, and politics. But Ewald seems to have
attempted (he has no doubt of his own success) an utter
impossibility. That the Hebrew records, especially the
Books of Moses, may have been compiled from various
documents, and it may be at an uncertain time, all this is
assuredly a legitimate subject of inquiry. There may be
some certain discernible marks and signs of difference in
age and authorship. But that any critical microscope,
in the nineteenth century, can be so exquisite and so
powerful as to dissect the whole with perfect nicety,
to decompose it, and assign each separate paragraph to
its special origin in three, four, or five, or more, inde-
pendent documents, each of which has contributed its
part, this seems to me a task which no mastery of the
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Hebrew language, with all its kindred tongues, no
discernment, however fine and discriminating, can
achieve. In this view (to raise but one objection), the
ultimate compiler must have laid his hand very lightly
on the origina)] documents, which still, it seems, through-
out point unerringly to their age and author; he must
have been singularly wanting in skill and in care in
stringing together his loose materials. He must have
built up his scattered fragments with extraordinary
indifference or extraordinary negligence (of this, more
hereafter), if a critic of our days can (as a scientific
architect assigns part of a mediweval cathedral to one or
another century, to one or another builder) resolve these
most ancient records into their primeval elements, and
that with a certitude which permits no doubt. I must
confess that I read Ewald ever with increasing wonder
at his unparalleled ingenuity, his surpassing learning,
but usually with decreasing conviction. I should like
an Ewald to criticise Ewald. Yet Ewald’s is a won-
derful, I hardly scruple to use the word of Dr. Stanley,
a noble work.

If of Ewald I would express myself with profound re-
spect, of another, in some degree of the same school, I
would speak with friendly affection. I have known few
persons in life so intimately, who so strongly impressed
me with their profound and sincere religion, as the late
Baron Bunsen. And this, with his wonderful range of
knowledge, gives an irresistible charm to his writings (I
speak not here of his work on Egypt, but of his ¢ Gott in
Geschichte,’ his ¢ Bibel-Werk,’ and the parts of his great
book, ¢ Christianity and Mankind,’ relating to Christian
history). But he seems to me to labour under the same
too common infirmity, the passion for making history
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without historical materials. In this conjectural his-
tory, founded on conjectural grounds, he is as positive
and peremptory (they often differ) as Ewald him-
self. I confess that I have not much sympathy for
this, not making bricks without straw, but making
bricks entirely of straw, and offering them as solid
materials. If I have nothing but poetry, I am con-
tent with poetry; I do not believe in the faculty of
transforming poetry into history. I fear that on some
subjects we must be content to be ignorant ; when facts
and characters appear only in a loose, imaginative dress,
we cannot array them in the close and symmetrical
habiliments of historic times. I admire the industry,
feel deep interest in the speculations of such writers,
honour them for throwing even dubious illumination,
as they unquestionably do, on the dark places of the
annals of mankind. I fully appreciate what I may call
the side lights thrown on history by the wonderful
discoveries in ethnology and the science of language.
But when I am reduced to conjecture (and that not
seldom), I submit to conjecture: I claim not greater
authority than more or less of probability. I retain
firmly what I hold to be history; but where history is
found only in what I may call a less historic form,-
though it may no doubt contain much latent history,
when I cannot fully discriminate how much, I leave
it in its native form ; I attempt not to make it solid and
substantial history. .

I pretend not to have traversed the interminable
field of German inquiry relating to the early Hebrew
annals, extending from Eichhorn and De Wette to
Bleek, one of the latest and best of the school. There
has been a strong reaction, it is well known, in Ger-
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many against this, vulgarly called Rationalistic, criti-
cism. The school of Eichhorn and De Wette (not to
go back to Spinoza), of Rosenmiiller, of (Gesenius,
Schleiermacher, Winer, Ewald (very different men), to
say nothing of Paulus, Strauss, and those to whom
Strauss is orthodoxy, has been confronted by Hengsten-
berg, Keil, Hivernick, and others. This reaction has
been hailed and welcomed by many devout men, both
in Germany and in England, as a complete triumph.
I must say that, as far as my knowledge extends, I
doubt this. But time will show. In the mean time
these opinions and modes of inquiry have spread into
other countries; they are taking a more brilliant
vesture in the world-wide language of France. In the
Protestant Church they have some very bold advo-
cates. They meet us constantly, more or less disguised,
in the higher literature of Paris. M. Ernest Rénan
(his works bear only incidentally on Jewish history)
displays in his brilliant writings the inimitable gift of
discussing the most abstruse subjects with a vivacity
and translucent perspicuity rare even in France. To
another French writer, antagonistic in some respects to
M. Rénan (his review of M. Rénan’s great work is to
me & perfect model of learning and candour), M, Adam
Franck, I owe great obligations, and am proud of the
coincidence of some of our opinions. Any one who
wishes to have a clear view of Ewald’s and other
theories on the subject will read with interest a late
work of M. Nicolas, whose other disquisitions, even
where I do not agree with them, seem to me of value.
In this country, the very industrious and honest work of
Dr. Davidson, which has just appeared (I differ, entirely
as will be seen, from many of his conclusions), will give
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a wide view of these opinions to the English reader. I
might have wished that this author with German learn-
ing had not taken to German lengthiness, and to
some German obscurity.

There are two theories between which range all the
conclusions of what may be called the critical school :
1. That the Pentateuch in its present form is of very
late date, the reign of Hezekiah, Josiah, Manasseh, or
even subsequent to these. I'rom what materials it was
formed, and on the antiquity of those materials, opinions
vary infinitely.

2. That the Pentateuch even in its present form is of
very high antiquity, as high as the time of Moses; but
that it has undergone many interpolations, some addi-
tions, and much modification, extending to the lan-
guage, in successive ages.

If T am to choose, I am most decidedly for the
second. Tor one passage which betrays a later writer
or compiler, there are twenty which it seems in my
judgement that no compiler at any of the designated
periods could or would have imagined or invented, or
even introduced. The whole is unquestionably ancient
(I speak not of the authorship), only particular and
separable passages being of later origin.®

b A recent view (not, I think, ori- | unerringly true, Even the wonders

ginal) assigns the Pentateuch to the
age of Samuel. This appears to me by
no means a happy conjecture. Among
the most remarkable points in the Re-
cord in Exodus is the intimate and
familiar knowledge of Kgypt. All the
allusions with which it teems to the
polity, luws, usages, manners, pro-
ductions, aits, to the whole Kgyptian
life, with which we have lately become
a0 well acquainted, are minutely and

are Egyptian, and exclusively Egyptian,
But for the two or three centuries be-
tween the Exodus and Samuel, all in-
tercourse with Egypt seems to have
been entirely broken off. Between the
Exodus and the Egyptian wife of Solo-
mon (excepting an adventure with an
Egyptian slave in David's wars), there
is no word which betrays relation to
Egypt. During the Judges, the Is-
raelites are warred upon and war with
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~ There is a Jewish school of very profound learning,
which, though chiefly confining itself to researches into
the history of their race subsequent to the return from
the Captivity, yet discusses the authenticity, authority,
authorship, and integrity of the earlier Scriptures.
All these, as far as I am acquainted with their works,
write with the freedom and boldness of German criticism.
Their vast and intimate knowledge of the Rabbinical
writings and of the whole range of Jewish literature,
the philosophical inquiries of some into the history and
development of the language (Fiirst, who is still a Jew,
Delitzsch of Hanover, a convert; on these men compare
Bunsen, ¢Christianity and Mankind,” vol. iii. p. 172),
render their writings of peculiar value and interest. I
cannot pretend to a wide knowledge of this literature.
Much of it is scattered about in periodical works, ephe-
meral and rare. I have profited, however, by the new
work of Jost, ¢Geschichte des Judenthums,’ by the
¢ Geschichte des Volkes Isracl’ of Herzfeld, by the
writings of the indefatigable Zunz, whose industry is
almost appalling even in Germany ; by one of Geiger’s,
author of the excellent treatise ¢ Was hat Mohammed
aus dem Judenthum genommen?’ the ¢ Urschrift und
Uebersetzungen der Bibel” The writings of many
others, Rappoport, the Luzzatos, Philipson, are known
to me only by name and by citations from their works.
The very learned Essays of M. Munk relate to the latter
period, the history and philosophy of the Jews during
the Middle Ages. I have not neglected the later
writings of M. Salvador; his first I knew before the
publication of my work.

all the bordering nations, of Egypt not well as of those of Samuel, seem igno.
a word, The writer of that book, as rant of the existence of such a country
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The study of Egyptian antiquities, Egyptology as it
is called, has made great progress during the last thirty -
years. I have endeavoured to follow up its discoveries
with some attention, and their connexion, as far at least
as it has been traced or supposed to be traced, with the
Hebrew history. The result will appear in the course
of the work. I must confess that the system, or many
systems, of chronology framed out of the Egyptian
monuments, and, if I may call it so, history, appear to
me to result in utter and hopeless confusion. It is pos-
sible, even probable, that we have attained to a bappy
conjectural date for the Exodus, between 1310 and 1320
B.C. The rest I abandon, I will not say to the contempt,
but to the repudiation, as altogether unhistorical, of a
late writer, my friend Sir George Cornewall Lewis. My
own views were fully developed before I had the ad-
vantage of reading his work. With him I fully concur
in rejecting all schemes of chronology, I am bold
enough to say (with one or two exceptional and some-
what dubious dates) anterior to the Olympiads. On
some points as to Egyptian discoveries it will be seen
that I strongly differ from Sir George Lewis.

As to what is called the Bible Chronology of the early
period, every well-read man knows that there is no such
thing.® So common a book as Dr. Hales’s ¢ Chronology ’

€ It is certainly a curious fact that
1t is impossible to ascertain when, and
by what authority, what is usually
called the Bible Chronology found its
way into the margin of our English
Bibles. Being Archbishop Usher's, or
Scaliger’s modified by Usher, it cannot
of course be earlier than the Restora-
tion ; no doubt it appeared in its pre-
sent place very much later. The au-

thorized printers of the Bible, the
Stationers’ Company, the Universities
of Oxford, Cambridge, and Edinburgh,
have no record of the innovation,

Is it right to continue to give, appa~
rently, the authority of the Church of
England to that which has no such
authority ?—to make that part of the
English Bible which is no part of it?
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will show that there are nearly two hundred schemes,
professedly founded on the Scriptures, differing in the
dates of the great events to the amount of a thousand
years; that there arc at least four conflicting statements
in the different copies and versions of the Old Testa-
ment. I confess my conclusion is, that there is
neither present ground nor future hope for any precise
or trustworthy chronology; and I am content to ac-
quiesce in ignorance, where knowledge seems unat-
tainable. The only result which I am disposed to
venture on historic grounds (the geological question I
leave to the geologists, who, as far as I am concerned,
have full scope for their calculations) is, that the Law
and polity of Moses are of much later date in the history
of mankind than is commonly thought. This in itself can
raise no religious objection, which will not apply, and
much more strongly, to the time of the coming of Christ.

With the chronology is closely connected the question
of the numbers in the Hebrew Scriptures, to which I
cannot but think that more than due weight has been
lately assigned.? I will observe that, if accuracy in
numbers is to determine the historical credibility and

4 ¢’Tis to be remarked that all kinds | afterwards they came to be set down
of numbers are uncertain in ancient [ in words at large. And while they
manuscripts, and have been subject to | were in letters, as some might have
much greater corruptivns than any | been worn out and lost in ancienter
other part of the text, and that for a | copies, so others were, by the 1esem-
very obvious reason. Any alteration | blance of some letters, very like to e
in other places commonly affects the | mistaken. Nor could meie memorics
sense or grammar, and is more readily | serve them so well to correct mistakes
perceived by the reader and tian- | as in other matters.” Burnet, on Ar-
scriber.” Hume's Essay on Populous- | ticle VI, He adds: “In these matters
ness of Ancient Nations. our Church has made no decision, and

¢ All the numbers of persons, as | so divines are left to a just freedom 1a
well as of years, might also have been | them.”
written in numerical letters, though
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value of ancient writers, there must be a vast holo-
caust offered on the stern altar of historic truth. Jose-
phus must first be thrown upon the hecatomb, without
hope of redemption. Bishop Thirlwall and Mr, Grote
must lead up, with averted eyes, the firstborn of
Grecian Iistory. The five million and a quarter in the
army of Xerxcs, must destroy all faith in the whole
account of the Persian invasion by our venerable Hero-
dotus. Diodorus, with all that we know of Ctesias
and that class, must follow. Niebuhr and Sir George
Lewis, if they agree in nothing else, must agree in the
sacrifice of Livy. I must confess that I have soic fear
about Cwcsar himsclf. At all events, there must be one
wide sweep of, I think, the whole of Oriental history.
Beyond all people, indeed, the Jews seem to have
had almost a passion for large numbers. Compare
Chronicles with Kings : the later compiler almost in-
variably rises above the older. Josephus soars high
above both. But what is Josephus to the Rabbins?
Only turn from the siege and capture of Jerusalem by
Titus to that of Bither under Hadrian !

There were, indeed, peculiar reasons why the Jews
should be tempted to magnify their numbers, especially
at the time of the Exodus. The current argument
against them, at Alexandria and elsewhere, seems to
have been that they were a miserable and insignificant
horde of lepers, cast out of Egypt inscorn and contempt.
Their national pride would be tempted, not merely to
the legitimate boast of the wonders of their Exodus,
but to magnify their importance from a distinguished
tribe to a powerful nation. The habit of swelling their
numbers would grow and become inveterate.

Above thirty years ago, I expressed my opinion that
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the numbers as they appear in our present Sacred
Books were untenable; all further inquiry has con-
firmed me in this view. Maintain the numbers as they
stand, I see no way, without one vast continuous miracle,
out of the difficulties, contradictions, improbabilities, im-
possibilities. Reduce them, and all becomes credible,
consistent, and harmonious. By the natural multiplica-
tion of the family, or even tribe of Jacob, during their
longer or shorter sojourn in Egypt (without good Bishop
Patrick’s desperate suggestion, that the Hebrew mothers
were blessed with six children at a birth), the nation of
Jacob’s descendants at the Exodus becomes numerous
enough to be formidable to their masters; but not
such a vast horde as to be unmanageable in its move-
ments and marches, too vast to form one camp, to be
grouped together at the foot of Sinai, to pass forty
years, with only occasional miraculous supplies (all of
which we hear in the record), to be at first repelled
from the Holy Land, to appear afterwards as the con-
querors, but not unresisted conquerors.

I have refrained from expanding the early history to
any great extent. I could not do so without violating
the proportions of the different parts, and involving
myself in interminable discussions unsuited to history
The history of the later period I have enlarged very
considerably.

On the Jews of the Middle Ages the work of Depping.
published since this book, is in my judgement the most
full and valuable. It is superior to that of M. Beugnot,®
which I had the opportunity of consulting (on Capefigue
few historical inquirers will place any reliance) and to

Les Juifs dans le Moyen Age, Paris, 1824.
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the later work of M. Bédarride.” The work of Sefior
Amador de los Rios, on the Jews of Spain, has become
accessible by the translation of M. Magnabal (Paris,
1861). But of all contributions to this subject, perhaps
none is so valuable, from its copiousness, minuteness, it
seems to me its accuracy, as the article in the Cyclo-
pidie of Ersch and Griber, by M. Cassel.® This, 1
regret to say, I discovered but recently, not in time to
avail myself so widely as I should have wished, of its
treasures. It has the German fault, if it be a fault,
of heaping up too much, and without sufficient order
and perspicuity.

In England have appeared (with many other works
on parts of the subject) the ¢ Genius of Judaism’ by the
elder Mr. Disraeli; and many curious rambling notices
of the Jews in various countries in the Autobiography
of Dr. Wolff, supplementary to those in his Journals.
There are two or three other works, not without value,
but inferior in research to those foreign ones named
above.

As to the topography of the Holy Land, including
that of Jerusalem, the writers, English, American,
French, German, of all nations and languages, Roman
Catholics, Protestants, Jews, are countless, their name
is “Legion.” Though I have neglected few, yet I must
name some, as pre-eminent. Niebuhr and Burckhardt,
with old Reland, were my chief authorities formerly,

f Les Juifs en France, en Italie, et Bertheau. It proves the authenticity

en Espagne, Paris, 1859,

8 There are also other articles in
the same Encyclopiidie, seemingly also
by Jewish writers, especially a very
good one on the Jewish coins, by

VOL. I

of the Maccabean coins in favour of
Bayer against Tychsen. Also the ar-
ticles on Juden Emancipation, by
Scheidler, and on Jildische Literatur,
by Steinscheider.
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now Dr. Robinson and Arthur Stanley, who has the
inimitable gift not only of enabling us to know, but
almost to see foreign scenes which we have not had the
good fortune ourselves to visit.

I have written this Preface with reluctance, and only
from an imperious sense of duty. It has been written
for the promotion of peace. It may not please the
extreme of either party; but this will be rather in
favour of its truth, at least of its moderation. If on
such subjects some solid ground be not found on which
highly educated, reflective, reading, reasoning men may
find firm footing, I can foresee nothing but a wide, a
widening, I fear an irreparable, breach between the
thought and the religion of England. A comprehen-
give, all-embracing, truly Catholic Christianity, which
knows what is essential to religion, what is temporary
and extraneous to it, may defy the world. Obstinate
adherence to things antiquated, and irreconcileable with
advancmg knowledge and thought, may repel, and for
ever, how many I know not, how far, I know still less.
Avertat omen Deus |

I need hardly say that this Preface, in which the name of the
lamented Sir George Cornewall Lewis occurs more than once, had
passed through the press before his sad and unexpected death, I
wrote of him as living: with reserve; I may now express my
full admiration of a man whose recreations during the leisure
afforded by his arduous official and parliamentary duties—duties
discharged as few 'can’ discharge-them—were feats' of scholarship
which might try the erudltlon and research of the.most' recluse
student. Tt is rare that & man who might have aspired to the very
highest dignity in the State, might have done honour as Professor of
Greek to the most learned University in Europe. His saltem ac-
cumulem donis.

April 164, 1863,



PREFACE

TO THE
THIRD VOLUME OF THE FIRST EDITION.

—O

In presenting the concluding volume of this little work
to the Public, the Author has to perform a task, partly
of a highly grateful, partly of a less agreeable nature:
the former in acknowledging the favour with which his
volumes have been received, the latter in offering some
explanation on certain points on which he has been
misapprehended. The extensive circulation of his work
will exculpate him from any charge of presumption in
stating his views and opinions, which have thus acquired
an importance, to which they could not otherwise
pretend.

Nothing is more curious, or more calculated to con-
firm the veracity of the Old Testament history, than
the remarkable picture which it presents of the gradual
development of human society: the ancestors of the
Jews, and the Jews themselves, pass,through every
stage of comparative civilization. The Almighty Ruler
of the world, who had chosen them as conservators of
the knowledge of his Unity and Providence, and of his
slowly brightening promises of Redemption, perpetually
interferes, so as to keep alive the remembrance of these
great truths, the object of their selection from mankind ;

c2
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and which nothing less, it should seem, could have pre-
served through so many ages. In other respects the
chosen people appear to have been left to themselves to
pass through the ordinary stages of the social state; and
to that social state their habits, opinions, and even their
religious notions, were in some degree accommodated.
God, who in his later revelation appeals to the reason
and the heart, addressed a more carnal and superstitious.
people chiefly through their imagination and their
senses. The Jews were in fact more or less barbarians,
alternately retrograding and improving, up to the “ ful-
ness of time,” when Christianity, the religion of civilized
and enlightened man, was to reveal in all its perfection
the nature of the beneficent Creator, and the offer of
immortality through the redemption of our blessed
Saviour. To trace this gradual progress was the design
of our earlier history: and according to this view, on
one hand, the objections of Volney and those who con-
sider the Books of Moses as a late compilation, on the
other, those of Bayle and Voltaire against the Patriarchs
and their descendants, fall to the ground at once. The
seeming authorization of fierce and sanguinary acts,
which frequently occur in the Hebrew annals, resolves
itself into no more than this—that the Deity did not
yet think it time to correct the savage, I will add,
unchristian spirit, inseparable from that period of the
social state. In fact, in our reverence for *the Bible,”
we are apt to throw back the full light of Christianity
on the Older Volume; but we should ever remember,
that the best and wisest of the Jews were not Christians
—they had a shadow, but only & shadow, of good things
to come. In some places an awful reverence for that
Being whom “no man hath seen at any time,” induces
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the Author to attach a figurative or allegorical, rather
than a literal sense to the words of the Old Testa
ment.

It has been suggested, that the Author has not suffi-
ciently regarded the *inspiration” of the Word of God.
His views of inspiration are nearly those of Tillotson,
Secker, and Warburton. “ A spurious notion,” says the
latter, ¢ begotten by superstition in the Jewish Church,
and nursed up by piety in the Christian, hath passed, as
it were, into a kind of article of faith, that every word
and letter of the New Testament (the Bible) was dic-
tated by the Holy Spirit in such a manner, as that the
writers were but the passive organs, through which his
language was conveyed.”* Warburton proceeds, with his
usual vigour, to show the objections to this opinion ;
but the Author prefers subjoining the lucid statement of
the present eminently learned Bishop of London (Blom-
field). < This supposition permits us to believe, what
indeed we cannot deny to be probable, that Moses may
have possessed many sources of information, from which

& There is a difficulty as to the
theory of the strict verbal inspiration

ment of the Church, Till Jerome, no
one of the Christian Fathers, except

of the Old Testament, out of which I
see not how a Christian is to find his
way. Is it the Hebrew or the Greek
LXX., of which every sentence, phrase,
word, syllable, is thus inspired ? Every
one knows, or ought to know, how
much they differ, not only in the sense,
but in omissions and additional pas-
sages, found in one, not in the other.
It will be said, of course the Hebrew.
But the writers of the New Testament,
when their citations are verbally ac-
curate, usually quote the LXX, For
three or four centuries till the time of
Jerome, the LXX. was the Old Testa-

perhaps Origen, knew Hebrew., All
this time then the Christian world
was without the true, genuine, only
inspired Secripture, For above ten
centuries mere the Church was de-
pendent on the fidelity and Hebrew
knowledge of Jerome, for the inspired
Word of God. Luther must have
been, in this view, a greater benefactor
to mankind, than his fondest admirers
suppose, by his appeal to the Hebrew
original : and was Luther an infallible
authority for every word and syllable?
—1863,
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he would be enabled to draw the most material circum-
stances of the early history of mankind, without being
indebted for his knowledge of them to the immediate
inspiration of God. Thus much we may conclude with
certainty, that where he did possess the means of accu-
rate knowledge, the Holy Spirit would not interpose to
instruct him; since God, assuredly, never makes an
extraordinary exertion of his power to effect that which
may be brought about by the ordinary operation of
human means. . . . . . « +« « . Andin
general we ought to be cautlous of asserting a revela-
tion, when the lower kind of spiritual interference, (7. e.
the Superintendence of the Holy Spirib), acting upon
the materials of human knowledge, would be sufficient
to produce the same result.”® " A late writer,® of great
good sense and piety, seems to think, that inspiration
may safely be limited to doctrinal points, exclusive of
those which are purely historical. This view, if correct,
would obviate many difficulties.

The character of Moses has likewise been thought, by
some of his friends, open to exception. Among the
testimonies to the Divine legation of Moses, few have
appeared to him more convincing than the otherwise
insurmountable difficulties over which the Lawgiver
triumphed; and the Divine wisdom,  goodness, and
remarkable adaptation to the circumstances of the times,
manifested in the laws themselves: on these points he
has fully enlarged. It is possible that, wishing to avoid
the tone of a theological treatise, he may sometimes

b ¢Dissertation on the Knowledge of ¢ Mr, Hinds: compare Dr. Whate-
a8 Promised Redeemer,” p, 93 compare ly’s Sermon on Truth in his admirable
the note, ¢ Essays on St. Paul.’
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have left the reader to infer that which was constantly
present to his own mind. Too much, it is also said, is
ascribed to the Lawgiver; too little to the Divine source
of his wisdom. On this subject his view is that of
Bishop Warburton, who seems to have unanswerably
proved, that the “wisdom of the Egyptians,” in all
which, according to St. Stephen, in the Acts, “ Moses
was learned, and mighty in words and in. deeds,” was
political wisdom. . That strong-minded writer, having
laid down the following maxim—¢ God, in the moral
government of the world, never does in an extraordinary
way, that which can be equally effected in an ordinary”
—thus procceds :— In the separation of the Israelites, a
civil polity and national religion were to be established
and incorporated by God himself; and, for that end, he
appointed an under-agent or instrument. Therefore, in
this work of legislation, either the agent was to under-
stand the government of a people, and to be capable of
following the general plan delivered to him by God, for
the erection of the extraordinary policy ; or else he was
not to understand the government of a people, and so
God, in the conduct of the plan, was at every step to
interfere and direct his ignorance and inability. Now,
as this perpetual interposition might be spared by the
choice of an able leader, we conclude, on the maxim laid
down, that God would certainly employ such an one in
the execution of his purpose.” At all events, far higher
and unanswerable authority, if it does not confirm this
view, authorizes us to speak of Moses as the Lawgiver—
that is the general language of the New Testament—
“Did not Moses give you the Law?” (John vii. 19);
“Moses gave you circumcision ” (ibid. 22). See, also,
John viii. 5, 1, 17. “ Moses, because of the hardness
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of your hearts, suffered you to put away your wives”
(Matt. xix. 8; Mark x. 9).

In the answers to Marsham, Spencer, and Warburton,
as to the Egyptian origin of some of the subordinate
institutions of the Hebrews, and to Michaelis, in his
learned investigation of the Old Arabian manners, the
Author discovers much unnecessary passion, and but
little reason.

To conclude—in the works of writers hostile to Reve-
lation, the Author has seen many objections, embarrass-
ing to those who take up a narrow system of interpreting
the Hebrew writings; to those who adopt a more
rational latitude of exposition, none.
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