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S AW ,
" EXPOSITION, &ec.
"CHAP. {,—The general Plan of this Instruction.
AFTER & series of contestations, which have lasted
almost three centuries, it ought to appear natural to sup-
, that, now at least, the minds of the protestant pub-
ﬂ:eshould be tolerably well instructed, respecting the
doctrines of the catholic religion; or, if not well in-
structed,—disposed, at all events, to undemstand
them. For this reason it has occurred to me, that I
shall perform a seryice peculiarly useful to the protes-
{ant, as well as advantageous to.the catholie, if I pre-
sent a statement,—a concise and simple statentent,—of
the real character of our principles ; distinguishing them,
at the same time, from those false opinions, which the
hostility of protestantism has so unjistly imputed to us.
I have, in reality, very frequently made the observe-
tion, that the aversion, which the protestant entertaips
for the catholic religion, reposes principally upon the
erroneous notions, which, misled by misconcep-
tion and prejudice, he has formed of its doctrines ; and,
sometimes, even upon the mere sound of eertain t:rms,
or expressions, which bave wounded his feelings, anly
because he has not given himself the trouble to dscer-
.tain,th%l: signiﬁcaﬁlon. Hence it is mly opinion, that
-it will be particularly important to explain to our dis-
_sonting. brethren, wh);d. thmumh. bylv)the\organ,-of the
; coungil of Trent, has solemnly defined, in relation o all
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those articles of belief, which disunite them from their
parent institute; without stopping to make any reply
to those objections which are urged, either,against indi-
vidual writers, orwagainst objects, ‘which are- not neces-
sarily, nor universally received amongst us. For, to
impute to a whole body the senfiments of a few private
md[i)viduals would be,—Daillé himself, and the most
partial,” own it,——unreasénuble and unjust. Indeed,
aillé allows, that to separate from the parent-chukch,
on thescoreof any other articles, than such as are au-
sthentically established, and generally:observed, is both
unbeconiing, and criminal. For these reasons, I shall
confine myself.to the decrees of the council of Trent:
since jt is in these, that the church has spoken deei-
sively, respecting all those tenets, which are the subjects
of contestation between the protestant and the catho-
lic-communities. What I shall, myself, add, by the
- 'way of elucidation, shall be, only what the church au-
thoritatively approves; and what also, by the plainest
«evidence, is exactly conformable to the doctrine of this
Joly-council. .- : '
The exposition of our tenets, conducted upon the
above principles, will produce two advantages. It will,
4n the first place, st aside, orprevent, a great-deal of
-altercation : because it will shew, that the chief conse
«of the disaffection, which the protestant cherishes for our
seligion, is founded upon erroneous explauations of itsbe-
Jief, It will, in the next place, remove from alterca-
tion‘evely thing, that resombles rancour: because the
-disputes, whigh thus remain to be decided, will neither,
in the eyes of the protestant, appear so vitally import-
«sut, as hitherto he had been wont to think them; ner
-will.they seem to freuch upon any of the fundamentals
of christianity. - g ‘

-
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- CHAP. 11.—The Catholic helieves, atcording 14 the
ncknowledgment of the protestants, all the funda- -
" menlal articles of clristianity. : s

To begin, then, with the fundamental and leading -
articles of christian faith ;:—It is a fact, which not even
the hostility of the well instructed protestant can pre-
suine to call in question, that, in regard towll these at
least, the catholic church doves, both sincerely believe,
and publicly profess them. ,

pr the protestant conceive, that the fundamental
articles of christianity consist in the belief, that jt is-
necessary to adore one God, Father, Son, and Holy
Ghost; and that we must, moreover, confide in Him
slone, through the merits and mediation of his only
Son, who, become incarnate, was for our salvation cru-.
cified ; and arose to life again,—if the protestant eon-.
ceive, that these are the fundamental articles of the
christian faith, then must he likewise own, that, as ca-.
tholics, we, all of us, profess them.  Or, if to the abova
articles he please to unite those Likewise, which are
contained in the Apostles’ Creed,—he knows too, that
we receive all these, without any exception, or restric-
tion ; and that even we understand them in their pure
and genuine signification. : ,

Daillé—one of the most learned, and at the same
time, oue of the most inveterate, antagonists' of the
catholic religion,—composed a ‘work entitled, Fait/

Sounded on the Scriplures. la this, after having

exposed- all the articles of the protestant churches, he

adds : *“ These articles arc' not even disputed. 'The

Church of Rome itself professes to believe them. .Inre-

ality, the church of Rome does not believe all our epi-

pions; but we believe all its zarticles of fajth.” '
o A
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.* Hence, unless this minister, or the protestants, des-
troy their own faith, they cannot, with any thing like
oonsistency; pretend to deny, that the catholic does re-

- ully believe all the fundamental articles of the christian
revelation. : . o
" Bat, the point is, in fact, too manifestto be reasona-
blﬁ called in question, although even Daillé, or 'any

" other adversary, had not,---as they have done,---allowed
“it,  The thing speaks for itself, There is not a pro-
testant, save the stupidly ignorant, or the obstinately

. prejudiced, but knows, that the catholic believes every

" individual article, which the reformed churches have
thought proper to look upon as fundamental,* Pro-

‘testant candor. has, not unfrequently, conceded this;
regrétting, at the same time, that prejudice, and igno-

" xance, should still obstinately continue to contest it.

" Aware, however, of the advantages, which we derive

~from the above concessions, there are among the pro-

_ testants some, who pretend to deprive us of them, by.

" contending, that we destroy the fundamental articles,

" which we admit, by the adoption of other.articles like-

. wise, which are at variance with themn. This they

* « Under the Fapacy,”’ says Luther himself,  are mimy

good thinge ; yeua, every thing, thatis good in christiahity. I

say, morecrers that, under the popacy, is true christianily ; even

" the very keynel of christianily. (Book against the Anabaptists.)

7 & ke church of Rome,’ says-our Hooker, “ is, no doult, to

be attrituted a part of . the Fouse of God; and we gladly

. aeknowledge them to be of 1he Fumily of Jesus Christ.” * (Eeck
Pol. . P L.

"« In the fudgment,’ says Dr. Some, % of all learned ﬂe{l,

and of all reformed churcles, there is in popery, a'chureh ; &

“ministry ; a true Christ. And if you think, that all of the popish

sortwho died in the popi:h.churc/a, are damned, you think absurdly

end discent from-the judgment of the learvied protestants,, (Def.
against Penry.) ¢

'
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.affect to prove, by the consequences, which, not we,
but themselves, deduce from our doctrines. Now,
_Daillé himself, whom 1 have just cited,---less on ac-
-count of Ljs learning, than for the good sense and wis-
.dom of his testimony,—instructs his protestant brethren,
what opinion they ought to form of such consequences,
even upon the supposition, that they could really deduce
them from our principles. In the letter, which he
wrote to Monglat, on the subject of his apology, he
says: “ Although the opinion of the Lutherans res-
pecting the Eucharist, as well as that of the catho-
lics, implies, in our ideas, lhe destruction of the
humanity of Jesus Christ, yet would it be a calumny
.to.impule suck a consequence lo lhem ; seeing, that
they most formally disclaim it."
- In the christian dispensation there is, certainly, no-
thing more essential than the acknowledgment of the
reality of the human nature in Jesus Christ. And yet,
.aJthough the Lutherans maintain a doctrine, from which
the Calvinists infer the destruction of this vital truth.—
- and infer it, oo, by deductions, which themselves deem
evident,—still, not even upon these accounts, do the lat-
.ter refuse. them the fellowship of their communion.
. Their opinion,” says Daille, ‘“since they disclaim the
odious consequence, is harmless: and devoid of venom.”
And it washence, thatthesynod of Charenton, holden in
1631, admits them even to-the holy table :.*“Because,”
it reroarks, “they admit alt the principles, and funda-
- mental articles, of religion.”—It.is, consequently, a
.fixed and established  maxim among the protestants,
-that, in objects. of religion, it is not the inferences,
~which an adversary may deduce from any doetrine,
»ihat onght to be regarded);( but those only, whicli Its own
«profcssors a"’.‘“?"!]edg"? or ist,s ‘advocates inculcate,
A '
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When, thetefore, the malevolence of protestant pre-
judice protends, by inferences, which itself deduces,
that we do not honour sufficiently, either the greatness
of the Divinity, or the mediatorship of Jesus Christ;
cithet the infinite dignity of His sacrifice, or the super-
abundance of his merits,—when malevolence pretends,
and holdly asserts, this, how easily might we defend
ourselves, by appealing to those maxims, which, as 1
have just remarked, "the protestants respect, and follow,
in their relations with one another? We might, on
such occasions, observe to them, that, precisely as
themselves consider it * @ calumny” to attribute to
_ any protestant sect consequences, which such sect dis-
avows,—just so, it is an act of injustice likewise to im-
pute to catholics, opinions, which the catholics condemu.
But, 1shall now proceed, by the simple exposition
of our doctrines, to sﬁew the adversaries of our religion,
that, so far from destroying, either direetly, or indi-
rectly, any of. the fundamental articles of christianity,
we, on the contrary, establish them on so strong &
foundation ; and hang them round with such a blaze
of evidence, that no one, except the most inveteratel
prejudiced, can, without extreme injustice, presume ta
deny, that, at least, we understand them accurately ;
and explain them with fidelity. : !

- CHAP. l1.—God alone 1s prop'erlyvllc'e ﬂad qf
Religions Worship.. '

_ Wira regard to the adoration, which is due to the
Divinity, the dectrine of the catholic church-upon this
subject is,—that this important act of religion consists
chiefly, in believing that God is the Creator; end the
Lord of ail things; and in attaching ourselves to Him
with all the feelings and faculties of onr souls, by the



exercises of faith, confidence, and love, as to a Being,
who alond is capable of imparting happiness to our affec-
tions; by communicating to us an infinite good,—
which is Himself. .

Po this interior adoration, which we thus pay to God
in spirit and in truth, there are always appended certain
exterior marks, the principal of which is Sacrifice.
Sacrifice, therefore, is a tribute, which can-be presen-
ted solely to the Almighty : because it is a public testi-
mony, and a solemn protestation, of His sovereignty ;
and of our absolute dependence on Him. )

In like manner, it is our beljef, that all religious
worship-ought ultimately to terminate in God, asin its
only real, and essential, centre. And, if the honor,
which we pay to the blessed Virgin, or to the saints,
ean be denominated religious worship, it is only because
such acts of -piety centre necessarily in the Godhead.

But, before I explain any farther the nature of our
religious worship, I will here just make this observation,
—1that: thé protestants themselves, compelled by the
forve: of evidenee, have now the candour to acknow-
ledge, that the eustom of praying to the saints, and of
- honguring their relics, was generally established, even
in the fourth century of the ‘christian church.* Daillé

.

¢ The Centuriators allow, that, even so early, as at an early
part of the third century, the invocation of the Saints was prac-
tised in the church. You may trace, they say, manifest vestiges
of it, in the writers of this century. Thus, in Origen, you have
this form of dddress,—~-O Blessed Job, Pray for us.

% It is confessed,” adds the learned and impartial Thorndyke,
“ that all Futhers of both the Greek, and Latin churches,
viz, the saints Basil, Nazianzen, Nyssen, Ambrose, Jervme,
Austin, Chrysustom, the two Cyrils, Theodoret, Fulgentins,
Gregory the Great, Leo; an# ALL, after their lime, have spoken
to the Saints ; and desived their Zm‘otam." {Ep. to Trag.)

A
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himself allows this, in his Treatise against the tradition
of the Latin church on the subject of religious worship.
In this work, he boldly accuses the saints—Basil,Am-
brose, Jerome, Chrysostom, Augustine, with several.other
distinguished characters of this period ; but above all,
Saint Gregory of Nazianzum, who, by way of exeel-
lence, is usnally called the Theologian,—he boldly
accuses these holy men of having altered, upon these
})oints‘, the doctrines of the preceding centuries. Now;
I appeal to common sense:—(' it indeed to common
sense, appear reasonable to imagine, that Daillé.—or a
few protestant theologians,—should, at the end of fifteen
handred years,.understand better the sentiments of the
fathers of the three first ages, than did the illustrions
pastors, who immediately succeded them ? Sur.1 , such
supposition is preposterous. And it is the more so, ! ecanse
the fathers of the fourth century, so far from perceiving,
that any innovation had stolen into the public worship,
—on the contrary, positively inform .us, (and even
Daillé himself adduces their attestations) that, in pray-
ing to the saints, they did nothing but follow the exam-
ple of those pastors, who, in the preceding ages, had
gone before them. Hence, without investigating any

farther the opinionsfof the 'fathers of the three. first

centuries, the concessions of Daillé are, themselves, a
sufficient testimony in our favour : for he thus abaadons °
to us all the distinguished characters, that graced the
fourth age of the chiistian church. oL
It is true, that in order to lessen the value of the
above acknowledgment; and to excite contempt against
the holy pastors of the forementioned periods, the
beldness of }))aillé has.insolently presumed to nickname
‘them,— as if they were but #sect,—** Reliquarists ;"
that is, men, who venerated relics. But,. surely, the
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rotestant community at large will not -be thus:

isrespectful to these great and enlightened men! They
will not, surely, dare to pretend, that pastors so emi-
nent for their piety, and so distinguished for their learn-
ing, fell, by their veneration for the saints, and their
respect for. relics; . into the odious crime of idolatry ; or
else, destroyed that confidence, which the christian
ought to entertdin' in the mediation of Jesus Christ.
They should even lnish all reproaches of us; seeing,
that they cannot employ them against us, without.cast-
ing them, at the same time, npon characters, which they
aftect to revere, as we do, for the holiness of their lives,
and the purity of their doctrine. But I shall now pro-
“ceed ;—being engaged, rather to expose the principles
of our belief, than to enumerate its defenders.

CHAP. 1V.—On the jnvocation of the Saints,

TaEe doctrine of the church upon this subject is,—
that it is useful to address ourselves to the saints, in or-
der to obtain the aid of their intercession * She, how-

* Tobias xii. 12. The angel Raphael says to Tobias: FWhen
thow didst pray with tears, and didst bury the dead, 1 offered up
thy prayer to the Lurd

2 Machabees xv. 12, &c. This, says Judas, relating his vision,
- this is Jeremiah, the prophet of God, who prays muck for the
people, and the holy Lily.

uke xv. 10. 1 say to you, there shall be joy Lefore the angels
of God, upon one sinner doing penance.

Apocalypse v. 8. And when he had opened the book, the foup
limng creatures, und the four and twenty uncients, fell down 5;
Jore the Lamb ; having, each of them, d:yzrpa; and golden vi
Jull of odowrs, which ure the prayers of the Saints. ' '

‘Apostles’ Creed. 1 befieve in the communion of Saints.

T'he belief of the Fathers of the church respecting this article
§s sufticiéntly, perhaps, stated insthe prececding chapter.  Bug

A .
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aver, at the same time, teaches, that we must do this,
in that same spirit of charity ; and accérding to that.
same order of social fellowship, which prompt us te
solicit the mutual assistance of one another, whilst wo
dwell together on this earthly theatre. Did the medi-
atorshiﬁeof Christ receive any injury, or disparagement,
from the circwmstance of our addresses to-the saints,
then would it also, as the Catechism of the Conneil of
- Trent remarks, be violated in like manner by the pray-
ers, which we thus reciprocally offer up for each othor’s
benefit. . .
In order, however, still farther to prevent any misuu.
derstanding, the Catechism, which I just referred to,
points out the very great, and éssential, difference, thut
exists, between the wanuer, in which we implore the
assistance of the Almighty, and that, in which we peti-
tion the intercession of the Saints. HW'e eatreat the

shoald the reader wish to see the testimonies of these holy men, -
either upon this, or any other congroverted, subject, I refer him
to the work of Messrs Berington and Kirk, entitled, The Faith
of Catholics, confirmed by Scripture ; and attested by the Fathers,

.~--a work, which stands a spfendid monument of learnipg, in-
dustry, and talent ; and whose utility, if equalled, is not surpass+
ed, by any modern publication, .

The fact, however, is 5o noterious, that, in the early ages of the
church, the faithful, every where, invocated the saints, that it is
not contested by the enlightened protestant, “ /£ is,” says Bishop
Montague, ‘‘ the common voice, with general concurrence, usthe
out contradiction, of reverend and learned antiquity ... And I
fpee no cause to dissent from them (the catholics), touching inter-
cession of this kind. Christ is not thus wronged in his mediation.
And it is ho impiety to say, as the cutholics do : Hory Mary,
PRray ror ME.” (Invoc, of Saints.) . .

Indeed, even Luther himself approves of the invocatipn of
the satuts. < Lallow,’ hé saye,  swith the whole christian chasch,
and delicve, thit the saints in hegven shouldbe invoked. For, who .
van contradict $ke mivacles wrought dasly ut their tonbs? (e
purgat. quorund. art.) - - ’ . .
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Almighty, it says, either to confer upon us some
dlessing; -ar -to deliver us from some misfortune.
But, since the saints are more pleasing to Him than
“we are, e, kence, intreat them lo-lend us thetr assist-
#nce; and to oblain for us the grant of our requests.
For this reason, the forms of our petitions, on each
vccnsion, are extremely different.  Addressing our-
gelves to God, we say to Him : HAve MERcY oN US;
HEar us. Whereas, speaking to the Sainls, we sny
“ merely : Pray For us. (Tit. de Invoc, Sanct.)—
. Hence, be the manner what it may, in which men
chance to present their petitions to the saints, it is, at
- Jeast, to this form, that the church, and its enlightened
- raembers are always careful to reduce them: and this,
the above Catechism, in the subsequent parts, confirms.
Bat. it may be well, too; to take notice of the man-
ner, in which the Council itself, instructing the pastors
of the church how they ought to speak of the invocation
of the saints, commands them to address the faithful.
It bids them say, that «“ The saints, who reign with
Christ, offer up-their prayers for the benefit of men ;
Ahat it is good, and useful, suppliantly to ask their in-
dercession ; and lo have recourse to therr aid and in-
Auence, tn order to obtain favours from God,
rarRoUGH His SoN, Jesus CHRisT, 0UR Lorbp; who,
alone, is our Saviour, and qur Redeemer. '
- Neither is this all, that the Council teaches. For,
besides this, it condemns all those, who presume to in-
culcate any doctrine, that is at variance with the fore-
going principles. ' .
From these principles, it is, therefore, casy to under-
stand, what the belief i« of the Catholic Church, res-
pecting the invocation of the saints. Tt is simply this,
that it is useful to salicit their intercession, in order to

7
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tbtain from God, throughk the merits, and mediation, of
_Jesus Christ, those benefits which we stand in need of..
It is, indeed, entirely through Jesus Christ, that we
obtain, whatsoever we do obtain, in consequence of the
. influence of the saints : since it is in the name of Jesus
Christ, that the saints themselves address the Eterual
Father; and in his name only, that their petitions are
atiended to. Such,—expressed thus clearly in few
words by the Council of Trent,—is the faith of the
Catholic Church, on the article of the invocation of the
saints. How astonishing, then, it is, that, after an ex-
planation so plain and satisfactory, the protestant should
still obstinately accuse us of “departing from Jesus
Christ.” We thus, in reality, only beseech his mem-
bers, who are, at the same time, ours; his children, who
are also our brethren; his saints, who are our first-iruits;
to unite their intercession to our supplications; intreat-
ing the common master of them, and of us, to grant our
petitions, in the name of our common mediator, Jesus
Christ. . . S
The same couneil explains to us still further, and in
very few and easy words, what the spirit is, or what the
intention, of the church,when she offers up to God the
sacrifice of the mass, by way of honouring the memory
of the saints. The honor, which we pay to them in this
sacred action consists in naming them in our prayers,
* the faithful servants of God;” in returning thanks to
God for-the victories, which, through' his grace, they
have so happily purchased; and in beseeching him hum-
bly, to allow his indignation to be softened by the in-
fluences of their intercession. ’ :
St~ Austin, above thirteen hundred years ago, hed
made the observation, that, “although it was the custom
of the universal church to offer up the sacrifice of the
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‘mass over the bodies, and in memory, of the mertyrs,—
yet, it ought not, -hence, to be imagined, that it was o
the martyrs, that the holy oblation was presented.” -
(L. 8. De Civit. Dei.)—In like manner, the same saint
remarks again, that, “ at the holy table, during the
célebration of the sacred mysteries, & commemoration
is made of the blessed martyrs ; not by the way of
praying for them, as it was the custom to pray for tho
rest of the dead,—but rather to intreat them to offer
up their prayers. for us.” I cite the words of the holy
bislmg, because they are nearly the same with those,
which, upon this subject, the council of Trent makes
use of, in its instructions to the faithful. The church,
says the eouncil, does not offer up sacrifice to the
saints ; but to God alone, who has crowned the saints.
Hence, the priest, addressing Saint Peter, or Saint
Paul, does not say to them : 1 OFFER THIS SACRIFICE
TO YOU.bebul, returaing thunks to God for their vic-
tories, he asks only their assistance ; in order that
they, whom we commemorale on earth, may be
leased Lo intercede for us tn heaven. ( Sess. 22)
%hus itis, that we honour the saints,—wishing thus
‘to obtain by the help of theirsuffrages the grace of-God;
and, abowe all, the grace to imitate their virtues ;}—to
. which we are animated by the contemplation of thejx
-bright example ; and by the honour, which, before God,
we pey toibeir happy memories, . .
The protestant, who will give himself the trouble to
comsider the ebove explaration of our doctrine, will, if
e be emd:, be mpﬁlled 1p.own, ot;halt, E we geither
take away from the Deily suny pne of the divine perfec-
tions,, 20 neither dp Wi :t{xibl:ﬁye to the creature amm .

uality,pr-eperation, thet is appropriate but to God.—-
‘hus, afe we dam’gms&nd from idolaters,—a nsane,
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lwhich,.,ns it is applied to us, was invented only by pro-
‘testant-illwill, in order merely to make us odious.

" . But, it is objected, that, ¢ by addressing our prayers

‘to the saints, and by honouring them, as if they were
~present in every place, we atiribite to them a kind of
immensity; .or at Jeast, a knowledge of the secrets of
the buman heart,—a circumstance, which, according to
the testimony of the Scriptures, God reserves solely to
‘Himself.” Now, this objection, although olten indeed
repeated, is, still, founded .upon ignorance; or’upon a
.very mistaken notion of our tenets. ~ For, without exa-
-mining upon what foundation a certain degree of know-
ledge of earthly things, or even of the secrets of the
-human heart, may be attributed to the saints,—without
-examining this, it is, methipks, evident, that it is not
raising the creature above the sphere of its condition, to
say, that. it docs possess some.knowledge of  these ob-
;Jects, by the means of that light, which Ge& commu-
nicates to it. The-example of the prophets evinges this.
God has often imparted ‘o the prophets the foresight of
duture events, although ‘such quality ought to appear
-confined most peculiarly to Himself. )

*. " But, imrshort, never did there exist.any catholic so
unwise as to have imagined, that the saints are ac-
quainted. with our wants, or read our desires,” through
the medium solely of their own sagacity. “All, that
the church, after the example of every. age: of anti-
quity, teaches upon. this subject, is,---that it is useful

. ta--address our: supplications to’'them, whether they
learn our netessities through the ministry of the angels,
-for the angels, the scripture informs us, are acquainted
-with human transactions, being ‘“ministering. spirits,”
-appointed by God - to promote the work -of -oyr salva-
.tion :—whether they. koow onr desires through-the m¢-
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‘dium of a parficular revelation ; or in short, whether
God himself discover the secret to them in the mirror of
his own infinite.essence,---that principle, in which all
truth is comprehended. These are points, upon which,
the church bas decided nothing. - ;

Be the medium, bowever, what it may, by which
God communicutes to the saints the knowledge of our
Ppruyers, it is still true, that the catholic does not,---as
did the idolaters,---attribute to any human creature any
‘one of the divine perfections: since he does not ac-
knowledge even in the greatest saints, any possible de-
- gree of excellence, which does not immediately derive
from God. He entertains no veneration for them, save

that, which results from their virtues; owns no virtue,
.save that, whj;h is the gift of grace; no knowledge,
besides that, which God communicates ; no power to
_assist us, beyond that, which arises from their interces-
sions; nor any share of happiness, except that, which
is ﬂ:e effect of their conformity to the rule of the divine
will. -
" Whoever, therefore, considers our sentiments concern-
ng the saints, will conceive it manifest, that we do
"pot exelt these happy beings above. the rank of human
“creatares. He will likewise understand, what the na-
‘ture is of that external honor, which we pay them —
The external honor which we pay them, is merely the
_expression of those interior sentiments,which we enter-
tain for their virtnes, .and thejr sanctity (*)
® The protestant, who has seriously considéred the real een-
timents of the catholic church, respecting the veneration, which
- we pay to the saints, will; I am snre,-‘--ifcandid,—-vacknowledfe
- that there is not in it, any thing, that even distantly resembles
: the nature of idolatry. Hence, he will reprobate that insolence,
which, daily, reviles us, as stupid idolaters: and he will feel
astonisbed at that singular policy, which compels men fo swear,
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But, since the honor, which the Catholic Church
pays to the saints, is manifested principally by the res-
pect, which we shew to their images, and their relice,
it is, for this reason, proper to explain, what our belief
is, respecting these two objects of our veneration.

CHAP. V.—On Images.

‘In relation to images, the council of Trent expressly
forbids any one to believe, that there is any divinity,
or any virtue, in them, which skould appear to claim
the tribute of his veneration ; on the contrary, it teaches
that it és sinful to ask any favor from them; orto
place our confidence in them. The decrée of the coun:
cil is,—that a/lthe honor, which is paid to them, shall
be referred to the originals, whom they are designed
to represent.® Sess. 25. de Invoc. Sanct. '

(our legislators swear)---that we are such. © I'do solemnly and
sincerely, in the presence of God profess, (this is the oath, which
qualifies our legislators for their acts of wisdom,) testify and de-
clare, that I do belicve, that the invocation, or adoration of the
Virgin Mary, or any- other saint, as now used in the chureh of
Rome, is superstitious, and idolatrous.” Good God ! how truly
horrible! To swear, that that is idolatry, which has nota
shadow of idolatry in it! To call heaven to witnees, that
that is idolatry, which the christian universe, through every
age,~--the saints, and the sages, of every country, have fervently
- cultivated !  Pitifulis the policy, which requires the frightful
. oath; and dreadful the hardihood, which takes it. -

* ‘Exodus xxv. 18 The Lord spoke unto Moses, saying: Thou -
shalt make two Cherulim of gold ; of beaten work shalt
make them on both sides of the mercy geat. . .

Numbers xxi. 8, 9. 4nud the Lord said unto Moses : Makea
brazen serpent ; and set it for a sigen. one that is bitten,
when he looketh upon it, shall live. And Moses made &.brazen
~ serpent ; and set it for a gign, which, when they, that were bitten:

_ beheld, they were healed. : .

3. Kings, vi. 29. And Solomon carved all the walls of the tem-
ple round about, with carved figures of oherubim, and palm rees,
and open flowers, within uad withowt, -
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In these words of the council; the plainest distinetion
is made between the ideas of the catﬁolic, and the no-
tions of the idolater, on the subjeet of images. = So far,
seeording to the above definition, is the catholic from

" believing, as did the idolater, that there resides any
divinity in sueh objects,—that not even does he think,
or conceive, there is any virtue in them whatsoever,—
excépt that of awakening in the mind the remem-
brance of those originals, whom they are intended to
exhibit. - This is the sole foundation of the honor,

that we pay toimages. _ A

It canuot, for example, be denied, that the image
of Christ Jesus crucified awakens in us, when we cast
our ayes upon it, the lively remembrance of Him,

"« swho kath loved us so, as to lay down his life for our
salvetion.” Whilst the contemplation of the image
nourishes in the soul this useful recollection, we are, of.

Like the invocation of the saints, the early use, and veneration,
‘of their images are conceded to us by the best informed protes-
sant writers. - The Centuriators allow, that they were com-
mon, even in the third and fourth ages of the church. Ewugebius,
they say, wriles, that he saw, in Asia, christians, who preserved
;};Cee es of St. Peter, and St. Paul; and of Christ himself.

nt. 3.) ' ' i

Tertullian, the same writers add, seems to declare, that the
christians kept the image of the Cross, both in their public assem-
blies, and in their private houses. And it was hence, that the pa-
a«;ucalled them, “ Worshippers of the Cross.” (Cent. 3.) See alg
‘Cent. 4. passim. Our own English writers,-—-nearly all, who
have treated on this subject,---make the same concessions,

. In the Wittemburg editions of Luther’s works, the great re-
former is represented on his knees before a crucifix.

°" T'could, indeed, adduce the authority of many celebrated

‘protestants, whoapprove of the nse,and veneration, of Images.
The pictures of Christ, eays Bishop Montague, of the Blessed
Virgin, and of the Suints, may be had in houses, and placed in

ehurches ; and respect and honour may be given them. (In
Epistom.) S S
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eourse, inclined naturally, to.declare, by some- éxternal
expression, the tenderness of our gratitude ; and, by
bumbling ourselves before the representation, . to testify .
the willingness of our submission to the divine otiginal.,
So that,—to speak correctly, or theologically, —when.
we honor an image of an apostle, or & martyr, our inten-.
tion‘is, not 80 much to honor the image, as to honor.the.
apostle or the martyr, in the presence of the image. Such.
is the language of the Roman pontifical. Tlhiat of the '
council. .of Trentis similar toit. The Aanor, says the
council, which we pay to images, is referred to the
originals, whom they represent ; so that by means of
the images, which we kiss; and before whick we
kneel, we wdore Jesus Christ.. and venerale his
saints. (Sess. 25.) : oo :

Inshort, it is easy to understand, in what spirit the
church designs to honor images, by the characters of
that respect, which she pays to the cross, and to the
book of the gospel. Bending down to the cross, ou
intention is, to adore Him, “ wko bdore our sins upos
the tree”” And if .we bow our heads before the book
of the gospel; if .we rise from onr seats, when the holy
volume is presented to us; or if we kiss it with pro-
found respect,—the whole -honor, on such occasions,
is referred solely to that eternal truth, which is therein
.proposed unto us. N A ,

T'he protestant is indeed unreasonable, who considers
as an act of idolatry, that religious feeling of the mind,
which induces the catholic to uncover, or bow down,
‘his head before the image of the cross, merely in com-
-memoration of him, who expired upon it for the love
of ‘man. And blind,-—‘—excee«gingly blind, is he, who
does not peroeive the infinite difference, which there is,
between those, who put their " trust in idols, under the
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idea that the idol contained some divinity, or at least
some secret virtue,—and those, who, like us, declare, -
that the only use of images, is to raise the soul to hea-
ven, .in order there to honour Christ Jesus, or his saints;
and in the saints, the Almighty himself, who alone is
the author of all grace and sanctification.*

CHAP. VI.—On Relics,

T ur honor, which, in imitation of the first christians,
we pay to the relics of the saints, is similar to that,
which we testify for their memories.+ The bodies of

® 1t is a fact, that there is hardly a single passage in thescrip-
tures, which is connected with any controverted question, that -
the first reformers did not, some way or other, alter and pervert ;
% making,” as the learned protestant, Zanchius, admits, ¢ the
soriptures agree with their own fanoies.” They did this, parti- -
cularly in those texts, which relating to idols, they thought fit
t0 apply to images. Inall these, they constantly translated the -
word, “ idol”—~-image; or else, “image,’--<do/; preciselv
asthe alteration was adapted to their designs; or as it seemed
best calculated to alarm the piety, and to scare the simplicity,
of the ignorant. It was thus, for example, that they translated
the tweaty-first verse of the fifth chapter of the first epistle of
St Jphn-:—~-“ Babes, keep yourselves from Images ;”--- a trans-
lation, which is false, and ridiculous, as its aim was mischievous.
For, inorder to deceive the vulgar, and to excite confusion,
they fixed up the awful words, in huge and terrific tharacters,
throughout all, or nearly all, the churches of the nation. It
was by falsehoods, and impositions, such as these, that they,
at bllgngth, and beat, succeeded in cheating the credulity of the
public.

+ Fourth Book of Kings, xiii. 21. JVhen a dead man was

let down into the sepulchre of Eliseus, no sooner did he touch the

;onea of the prophet, than he was revived ; and stood up on s -
feet. -

Aocts xix. 11, 12. And God wrought, by the hand of Paul,
- more than common miracles. So that.even theie were brought
. . B .
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the saints are so many victims, that have been offered
up to God, either by the sacrifice of martyrdom, or by
the hardships of penance. -And did the protestant re-
flect, that it is in this point of view,that we consider
them, he would not then conceive, as throngh prejudice
he does oo often, that the respect, which, from such mo-
tives, we shew to these venerable objects, could possibly
detach us from that honor which we owe to God.

The affection, which, in the cases of human friend-
ship, a friend experiences for a friend, extends, not only
to the cherished individual, but to his children, and re-
lations; and not merely to these, but even to whatever

. represents him ; to whatever once belonged to him ; or
that brings back to the mind the pleasing remembrance
of him. This is the dictate of the instincts of nature.
And did the protestant again weigh this, then would he

from his body to.the sick, handkerchiefs, and aprons: and the
diseases departed from them ; and the wicked spirits went out of
them. - -

The Centuriators allow, that the veneration of relics pre-
vailed in the church, in the third and fourth centuries.—
Saint Cyprian, they say, exhorts the priests of Rome care-
Sully to mark down the days of the deaths of the martyrs, in
order that they might celebrate their commemeration, in the
chapels of the martyrs. (Cent.3.) . It was,” they add,
¢¢ in this'(the fourth) century, that began the transiation and
veneration of the relics of thesaints.”” (Cent. 4.) -

So manifest, in reality, is the veneration, which, in th
early ages of the church, the christians used to pay torelics,
that not even do the most learned, though inveterate, pro-
testants attempt to dispute it. Daillé, Blondel, Chemnitius,
Whitaker, &c. attest the prevalence of this veneration, fre-
quently. Indeed, the works of the fathers are full of testi-~
monies in commendation of it. EVERY WHERE, says Saint
Hilary, \s the blood of the martyrs received ; and their venerable
bones bear witness ;—the devils trembling before them ; maladies
expelled; and wonders wrought, (Contra Constaat.)
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likewise understand, how the progress of honor is simi-
lar to that of friendship: since honor is nothing else,
in reality, than affection united with fear, and mingled
with respect. .In short, did the protestant consider,
that the whole exterior worship, which the catholic
cultivates, derives its origin from God alone, and returns
solely to God again,—did he consider this, then would
he, too, conceive clearly, that such worship, animated
a8 it thus is merely by the author of sanctity, cannot
possibly be displeasing to any one of his divine perfec-
tions. He would, on the contrary, conceive, that, if
God, jealous as He s of the love of men, does yet permit
them to love each other for the love of Him, nor deems
such love the division of our affections,—just so, jealous
as He likewise is of the respect and veneration of the
faithful, still does He allow them also,—without look-
ing upon such act, as any partition of the worship,
which is due to Hira,—to honor, for His sake, those
happy beings, whom Himself has honored so greatly.
t is, however, true, that the external marks of yeve-
rence, which, at different periods, the catholic may
have employed in expressing his veneration for the
saints, are by no means, all of them, essential to reli-
gion. Without making any alteration in her doc-
trine, the charch has often extended, or abridged, her -
external fpracﬁces ; regulated, in these points, by the
nature of circumstances; by the character of times,
laces, and events; not wishing, that her children
should be servilely subjected to visible things; but by
their means, be animated only to greater fervour; and
admonished to turn the mind to God, in order to pre-
‘sent to him, in spirit and-trath, < that reasonable ser-
vige,”” which he expects from ;ll his creatures.
. A -
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- After this natural and simple exposition of our tenets,
it is obvions, as I have remarked already, that a great
part of our disputes would be prevented, or at least
hushed, did men only give themselves the trouble to
appreciate terms; or else, conduct themselyes with
“christian charity. Would the protestant only consider
calmly the above explanations,—which ‘comprise the

express doctrine of the council of I'rent,—he would
" cease to reproach us with violating the mediation of
Jesus Christ; with invoking the saints, or honoring’
their images, in a way, that should be appropriated to
God alone. Adoration, it is true, invocation, and the
name of Mediator, do in ‘some sense, belong only to
God, and to Christ Jesus. And hence, itis easy to abuse,
or misapply, these terms, in orderto throw an odium
upon our tenets. But, if men would act candidly, and
~reduce words to the signification, which I have just
been giving them,—then would their reproaches vanish ;
and their objections lose all their influence. ~Or, if
they had any other difficulties, less important than the
foregoing, to object against us,—sincerity would compel
them to_acknowledge, that they are satisfied,; at least,
upon the principal subjects of their prejudicés, and com-
laints.

b At all events, certain it is, that nothing can be more
unjust than the objection, which is so very often urged
against us,—** that we make piety consist in mere de-
votion to the saints :"—whereas, all, that the church, or
the conncil of Trent, teaches upon the subject, is simply
this,—that ¢t is good and useful, to invoke their in-
tercession.”—The design, therefore,-of the church is,
to condemn those, who, either out of contempt, or
through error, reject this act of piety. Her censure, in
such cases, is wise: because; whilst ¥ is wrong to pes-
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mit the contempt of practices, which are beneficial to
salvation, it is wrong likewise to tolerate, under the
mere sanction of a few upstart teachers, the condenna-
tion of a doctrine which every age of christianity has
authorised, and cultivated..

- CHAP, VIL.—On Just{fication.

THE question respecting justification will point out,
in a manner, still clesrer than any of the ‘Frcceding,
how many difficulties might be terminated, or pre-
vented, by the simple exposition of our sentiments and
opinions. '

Whoever is conversant, although it be but slenderly,
in the history of protestantism, knows, that its first au-
thors considered this article ; and proposed it to the pub-
lic, as the chief, and fundamental, piinciple of their un-
happy separation from the parent-church. So that it
is peculiarly necessary to understaud it with some pre-
cision. - .

1t is our belief, then, in the first place, that ovr sine
are gratuitously remitied to us by the mercy of God,
through the merits of Jesus Chytst.*  These are the
terms precisely, which the council of Trent makes use
of ; adding to them moreover, that, we are said to b¢
Justified gratuitonsly, because .none of the things,

* Romans iii. 23, 24, 25. For, all have sinned; and dp
need the glovy of God. Being justified freely by his grace,
through the vedemption of Jesus Christy, whom God hath set
Jorth to be a propitiation, through faith in his blood.

* Ephesians i. 7. -In whom we have redemption, through his
blood, the reniitsion of sins.
" 1 Timethy ii. 5, 6. For, there isone God, and one mediator
of God and men, the man Christ Jesus, who gave himself @
.re demption for all. 3 -
: B

d
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whick precede justification, -whether it be faith or
&ood works, can merit this blessing for us.”* Sess. vi,

The scriptures explain to us the remission of sins, by
saying, sometimes, that * God covers them ;” some-
times, that “ ke takes them away;” sometimes, that
“ he effaces them by the grace of the Holy Ghost,” who
makes us, as it were, new creatures. Induced by the
variety of these expressions, we conceive it wise to join
them all together; in order, from their combination, to
form a perfect notion of the justification of the sinner.
This process, therefore, observed,—it is our consequent
belief, that, not only are our sins covered ; but. entirely
washed away, and effaced, by the blood of Jesus Christ,
and by the grace of regeneration. Neither does this opi-
nion, either darken, or diminish, the ideas, which we
ought to entertain of the merits of our Saviour’s suffer-
ings. It, on the contrary, enlivens, and increases, them.

Again, therefore, the consequence is,—that the jus-
tice of Jesus Christ is not only imputed, but actually
communicated, to his faithful, by the opetation of the
Holy Ghost : so that, by his gface, men are not merely
reputed just, but really rendered just.t

* John xv. 5. He, that abideth in me, and I in him, the_
same beareth much fruit. For, without me, you can do nothing.

Ephesians ii. 8, 9, For, by grace you are saved, through .
Jaith ;- and that, not of yourselves : for, it is the gift of God,
not of works, that noman may glory.

Titus iii. 7. That being justified by his grace, we may be
heirs, according to hope, of life everlasting. )

1+ Romans v. 5. ~ The charity of God is shed abroad in our
hearts by the Holy Ghost, which is given unto us.

Ephesians iv. 24. Put on the new man, which, according
to God, is created in justice and holiness.

Titus iii.5, 6. Hecording to his mercy, he hathsavedus by the
washing of regencration, and renewing of the Holy Ghost ; which
Ae hath shed on us in abundance, through Jesus Christ, our Lord.
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For, if the justice, which is in us, were justice merely
in the eyes of men, then would it not be the work of
‘the Holy Ghost. It is, consequently, justice in the
eyes of God : since it is God himself, who creates it in_
us, by shedding abroad his charity through our hearts.
At the same time, it is unhappily too true, that tie
Sesh lusteth against the spirit, and the spirit against
the flesh. 1t is true, that we are, all of us, wanting
n many things.  For these reasons, although even our
justice, by the infusion of the divine love, be real; still,
it is not perfect justice, on account of the combats of
concupiscence, that works within us. So that the main
duty of christian justice is to nourish constantly in the
heart a spirit of penance, and of deep regret for ini-
quity. We, therefore, with St. Austin, humbly own,
that, in this life, our justice consists, rather in the for-
giveness of sin, than in the perfection of virtue.

CHAP. VIIL.—On the Merit of good Works.

"TaE doctrine of the catholic church respecting the
merit of good works, is,—** that eternal life ought to be
proposed to the children of God, both as a grace, which
s mercifully promised to them; and as a recompence,
which, by virtie of this promise, is faithfully bestowed
upen their good works, and their deservings.”* Such
is the language of the council of Trent. Sess. vi.

® Matthew x. 42. F hosoever shall give to drink to one of

these little ones a cup of eold water only, in the name of a

disciple, amen, I say unto you, ke shall not lose his reward.
Matthew xvi. 27. For, the Son of Man shall come in the
‘glory of his father, with kis angels ; and then will herender to
every man, according to his works.
Hebrews vi. 10. For, God is not unjust, that Igc.clmdd

-« B4
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* Lest, however, the weakness of human pride should
be flattered with the idea of any presumptuous merit,
the council, at the same time, inculcates, that the price,
and value, of christian actions proceed wholly from the
efficacy of sanctifying grace ;—a grace, gratuitously be-
stowed upon us, in the name of Jesus Christ; as well
as the fruit of the continual influence of this divine
Head over the conduct of his members,

In reality, the precepts, apd the exhortatious ;.the
promises, the threats, and the reproaches, of the gospel
do manifestly attest,—that it is the duty of the christian
to work out his salvation, by the movement of his own
will, co-operating with the grace of God, who is mer-
cifully pleased to aid us.—For, it is a lcading maxim
of our religion, that free-will, of itself, unaided by
grace, and uninfluenced l:}y] the Holy Ghost, can do
nothing, that conducts to the purchase of eternal hap-

iness.

P Wherefore, convinced, that it is this divine Spirit,

which, by the operation of his graces, produces in us’
whatsoever good we do, —we, for this reason, believe, .

moreover, that the good works of the faithful are pecu-
liarly pleasing to the Almighty; and valuable in his
sight. And it is hencé, that, after the example of
every age of christian antiquity, we make use of the
term, “merit;"—designing, by it, to express principally
the price, and the dignity, oly those actions, which we
perform under the guidance, and the impulses, of nge.
Jorget your work, and the love, whick you have shewn in ki
Rame ; you, who have ministered, and do minister, to the saints.

2 Peter i. 10. }¥ herefore, brethren, labour the more, that,
by good works, you may make your ealling, and election, sure.

James ii. 14.'17. W hat shall st profit, my brethren, if a
man say, he hath faith, but hath not works ? Shall faith be
able to save him? Faith, if it hath not works, is dead initself.

|
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‘But, since the sanctity of ‘every action is the operation |
of God, who himself creates it in us,~the_cRurch, for
this reason, in the council of Trent, has adopted, as
the expression of her faith, that saying of Saint Austin,
~that, i crowning the merit of kis servants, God
merely crowns his own works.
} recommend it seriously to every lover of truth and
charity, to peruse, at some length, the words of the
above-mentioned council ; in order that, instructed, and
disabused, by them, he may divest himself of those
false impressions, which, as a protestant, he has too
easily imbibed respecting our catholic principles. - Al-
‘though we remark,” say the fathers of this assembly,
“ that the sacred scriptures affix so much importance to
good works, that Jesus Christ himself promises a reward
even for a cup of cold water bestowed npon the poor ;
and that the apostle assures us, that momentary suffer-
ings hereshall produce an eternal weight of glory hereaf-
ter,—although all this be true, still{ God forbid, that the
christian should confide, or glory, in himself, and not
in the Lord ; whose goodness towards men is so great,
that he regards, as their merits, the very gifts, which
Himself bestows upon them.” Such is every where
the doctrine of the council of Trent.
In another session, (the 14th, ch. viii.) this assem-

‘bly teaches, that,. *“ although we can do nothing of
ourselves,, we ¢an yet do, every thing through Him,
who strengthens us: so that man has nothing, wherein
to glory; nothing, wherein as in himself, to place his
confidence; but, that all his confiderice and glory repose
in Jesus Christ, in whom we live; in whomn we merit;
and in whom we satisfy ; performing worthy fruits of
penance,—fiuits, which derive all their eﬁicacy from

- BP )
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Him; by Him, are offcred to the Eternal Father,
and throtigh Him, accepted.” . For these reasons it is,
that, in all our prayers, we petition; in all our hopes,
we trust; in all our acknowledgments, we return thanks,
““ through Jesus Christ, oyr Lord.” Weloudly own,
that it is in Him and by Him alone, that we are
pleasing to the Almighty. It is ignorance only, or else

- malevolence, that has presumed to impute any other
opinion to us. ’ )

In the sacrifice of the mass,—so completely is all
our hope of salvation centred in our divine redeemer,—
we, every day address the following prayer to God ;
Vouchsafe, O God, to grant to us siuners, thy ser-
vanls, who confide tn the multitude of thy mercies,
some portion, and fellowship, with thy blessed apos-
tles and martyrs ; into whose sociely we intreat lhee
to admit us ; not induced by our merits, but forgiv-
sng us by thy grace, in the name of Jesus Christ, our
Lord—How singular, then, itis, and how great the
misfortune, that the prejudices of the protestant against
his own parent church should be such, that neither the -
explanation of our faith; neither the decisions of our
councils; nor the prayers of our sacrifice, will induce
him to believe, that we place all our trust in Christ
Jesus; that from Him alone, we derive life; and to
Him alone we look pp for eternal happiness.

So great, in fact, is the confidence, which animates
those children of God, who walk faithfully in his paths,
that it produces * @ peace,” as the apostle expressesit,
““ whick surpasseth all understanding.” However,
notwithstanding that such be its effect; or although
this blessed hope be stronger than the promises, and
the _threatenings, of the world,—sufficient cven, fo
calm the unepsjuess of the couscience,—still, it dues nol
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entirely extinguish fear: becanse, spite of the assur-
ance, which we have, that God never abandons us, of
Himself, we are, yet, never completely certain, that,
through our own fault, by the rejection of his inspira-
tions, we may not unhappily chance to lose him. By
this salutary fear, his wisdom is pleased to temper that
confidence, which his goodness excites in the hearts of
his children, For, as 8t. Austin observes, *“such is
our weakness in this scene of dangers and temptations,
that security,—complete security,—would produce in us
a spirit of pride, and relaxation: whereas, this salutary
feéar,—which, according to the precept of the apostle,
makes us work out our salvation with trembling,—
renders us vigilant; and withi an humble dependence
attaches us to Him, w/o, as St. Paul says likewise,
worketh in us, by his grace, both to will and to do,
his good pleasure.

Thus, therefore, I have explained the most essential
points in the doctrine of justification. The protestant
is unreasonable, who refuses to acknowledge, that its
obvious tendency is, to teach the christian to refer the
the whole glory of his salvation to God, through the
mediation and influences of Jesus Christ.*

# 1f the reader will consult the writingsof the modern
divines of the established church, on the subject of good works, he
will find, that there is Wardly a shade of difference,—often there
is no difference whatever,—between their doctrine and ours.
* The dissenters frequently notice this ;—reproaching them with
teaching,—as here they do,—the tenets of popery, N

I will, however, at the same timc, make this obscrvation,
that, whilst the members of the establishment defend good
works, they contradict the eleventh article of their creed j—just-
as thin article itself contradicts the scripture. For while, with us,
after St. James, they declare, th#t € a man is Nov sustificd by
foith ONLY,""—their eleventh article declares positively, that
$¢ we ARE justified by faith ONLY,” ’

N
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If, after all this explanation, the enemies of our re-
ligion endeavour to screen themselves, as they often do,
beneath the shelter of some subtilty,—I will, in such
case, make this observation to them, that it is extremely
inconsistent in them to invent so many difficulties in
our regard; whilst in regard of each other, and in
particular in regard of the Lutherans, on the subjects of
grace and predestination, they allow so much latitude,
and freedom. Their mutual concessions to one another,
upon a great variety of contested questions, ought donbt-
lessly to prompt them to requite nothing from the catho-
lic, beyond what is esscntial to the fundamentals of
christian piety.

Could the protestant, indeed, be induced to confine
himself within these boundaries, then would he soon
be reconciled to catholic doctrines : and he would cease
to reproach us with the odious imputation of annibila-
ting the grace of God,, by attributing every thing to our
own good works. Our doctrine upon this subject consists,

- as I have clearly demonstrated from the council of Trent,
in the three following propositions,—first, tkat our sins
are pardoned by an act of pure mercy, on account
of Jesus Christ; secondly, that we are indebted to
the operation of a gratuitous liberality for that justice,
thich ts in us by the influences of the Holy Ghost ;
thirdly, that whatsoever good works we do, they are,
all of them, the effects of grace.

Hence, it is a fact, that the most enlightened mem-
bers of the protestant community, unlike the first re-
formers, no longer now, contest the wisdom of our prin-
ciples. They even candidly now acknowledge, that it
was wrong to break asunder the bands of unity, on ac-
count of the question of justification.—Now,if this be
the case; and if this important article, which was once .
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considered the leading motive of the reformation, be, at
fresent, no longer, by the wisest, looked upon as capital,

et me, in this case, just ask the protestant to judge,—
what he ought, in reason, to think of his separation from
the parent-church? There is little room to doubt, but
that, if men would lay aside their prejudices, and resign
the spirit of contestation, peace would, ere long, be
the fruit of the fortunate revolution. -

CHAP. IX,—Qn Satisfaction,

Our doctrine respecting thesatisfaction, which is due
to God for sin, is another of those questions, which
demands a few words of explanation; in order that no
doubt may remain upon it in the minds of our dissenting
brethren. ,

The belief, therefore,—the unanimous belief,—of ca-
tholics respecting satisfaction is this,—that Jesus Chuist,
at once both God and man, was, alone, in consequence
of the infinite dignity of his person, capable of offering
up to God & sufficient atonement for the sins of his
guilty creatures. Having, however, done this,—and
done it even superabundantly,—it was in his power to
apply the benefit of such expiation, in two different
ways : either, in the first place, by an act of entire
abolition, without the reservation of any punishment
whatsoever; or else, by the commutation of a greater
punishroent into a lighter ; that is, by the exchange of
eternal sufferings into temjoral ones. ‘The former of the
two methods is the most complete; and at the samo
time, the most conformable to the notions of intinite
goodness. And for these reasons it is, that God applies
it in the first instance, in the sacrament of baptis~
The latter is that, which, we belisve, he makes use of
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in the forgivenees of those sins, which are eommitted
after baptisn; being compelled, as it were, to this di-
minution of his tenderness, by the ingratitude of those,
who have thus abused the first benefits of his mercy.
They are, consequently, obliged to endure a certain
. process of temporal punishment; although that, which
is eternal, has been kindly remitted to them.*

It would, however, be wrong to infer from these prin-
ciples, that Christ Jesus has not satisfied completely for
us. Hehas done so1 and the inference; whith the above
principles present, is, on the contrary, this,—that, having
by the infinite price, which he has paid for our salvation,

* Our first parents ; the Israelites, in the desert; David,
&c. sinned ; and excited the divine displeasure. They re-
pented : and God pardoned their sins. Still, heinflicted upon
them a heavy weight of temporal chastisements. See Genesis
iii. Numbers xiv. 2nd Kings xii. .

Joel ii. 12.  Therefore, now saith the Lord, be converted to
me, with all your hearts, in fasting , and weeping , andmovrning.

Ezechiel xviii. 30. Be converted; and do penance for all
your transgressions : and your iniquity shall not be your ruin.

Romans vili. 17. Ve are heirs indeed of God, and co-heirs
with Christ ;. PROVIDED we syffer with him, that we¢ be also
glorified with him. )

Colossians i. 24. I fill up the things, that are wanting of
the sufferings of Christ in my flesh. )

As for the opinion of the Fathers,—even the most early
Fathers, respecting the article of satisfaction, this is too noto-
rious to require any attestations to point it out. The Centu-
riators,——the best protgstaut vouchers, because the most
learncd,—upon this, and similar subjects, allow, that the
doctrine of satisfdction was taught, even in the second and
third centuries., In the third century, they say, when the
Fathers speak of penance, they speak ckicfly of contrition, and
.satisfaction. (Cent.3.)

» The Lord, says St, Cyprian,—and this was the language

‘of every oiher Pastor,—the Lord must be appeascd by our
.!mtisﬁwtiom. NOSTRA SATISFACTIONE PLACANPUS EsT. (L de
sapsis.) ' :
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acquired an absolute dominion over us, he, for this reason,
forgives us, upon such conditions ; under such laws ; and
with such restrictions, as to his wisdom appear becoming.

It would even be an act of injustice and ingratitude,
did we dare to contest with our beneficent Redeemer
the infinitude of his merits; under the illusive pretext,
that, forgiving the sin of Adam, he has not, at the same
time, released us likewise from all its consequences ;
leaving us still subject to death, and to a variety of infir-
mities, both corporal and spiritual, which that offence
.had called down upon us. Enough itis, that his good-
ness has paid, once, that ransom, by which we shall,
one day, be delivered from all those evils, which distress
us now. It is ours, to receive with gratitude, and hu-
mility, every token of his beneficence,—be they ever
so small,—which his goodness, j pleased to bestow ;
considering in these, the steps, by which, in his wisdom,
he accelerates the work of our reconciliation ; and dis-
plays by a more striking manifestation, both the tender-
ness of his mercy ; and the severity of his justice.

For reasons similar to the preceding, we ought not
to be ‘astonished if He, who has shewn so much lenity
in baptism, should also, after the violation of our sacred

romises, shew himself more rigorous and severe. It
is reasonable; and even it is salutary to us, that God,
whilst he remits both sin, and the temporal punishment,
which sin had merited, should yet, by way of check,
to restrain us within the boundaries of duty, demand
from us some kind of temporal clastisement; lest,
emancipated too soon from the bands of justice, we
nourish a presumptuous confidence ; and abuse the faci-
lity of obtaining pardon. v
_ Tt is, conscquently, in order to fultil this obligation -
“that we are subjected to a certain sorics of painful
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duties,~—duties, which, also, we are bound to eomply
with, in a spirit of deep humility, and contrition. 1t
was the necessity of these labours of satisfaction that
compelled the church, during the early -ages, to im-
pose upon sinners those heavy mortifications, which we
call the Canonical penances, , '
hen, therefore, now, the church imposes upon
sinners any painful and laborious duties, the act of per-
forming these, is what we denominate Safisfaction.
And when, in consequence of the extraordinary fervor,
or piety, of the penitent, the church thinks proper to
mitigate the severity of her discipline, this act of re-
laxation is the thing, which we term an Indulgenee.

CHAP. X.—On Indulgences.

ON the subject of Indulgences, the only doctrine,
which the council of Trent proposes to us, as an article
of faith, is,—that Jesus Christ has tmparted to kis
church the power of granting indulgences; and
that the use of them is beneficial* At the same time,

® Matthew xviii. 18. Amen, I say unto you, whatsoever
you shall bind on earth, shall be bound in heaven ; and what-
soever you shall loose on-earthy it shall be loosed also in heaven,
_1 Corinthians v. 3, 4, 5. In this passage, St Paul excom»
municates the man, who had been guilty ofincest. But, in the
second chapter of his second Epistle, having been now informed
of the sorrow and repentance of the criminal,—-he tells the Co-
rinthians, that he remits the punishment, which, lately, his wis-
" dom had deemed so salutary. Aherefore, he sayg, I beseech
you, that you would confirm your charity towards him, And ta
whom you have forgiven any thing, 1also. For, what I forgive,
if 1 have forgiven any thing for your sakes, Ihave done itin the
person of Christ. This mitigation by Saint Paul is precisely
. 'what we mean by an indulgence. .
In like manner, duringthe early ages of the church, it way
the frequent praatice among the bishops to grant, at the ro&unt
of the martyrs, a remission, of the-canonical penances to those
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the council remarks, that, although the usé of them
ought to be retained, still it should be retained with
moderation ; lest, by any unbecoming facility, the
force of ecclesiasticai discipline should become ener-
vated, and relaxzed ;~—an observation, which proves,
that the mode of dispensing indulgences is a mere
point of ecclesiastical discipline.*

individuals, whose repentance was marked by peculiar fervor.
Tertullian, in the second century; St Cyprian, in the third ;
and many Fathers, and Councils, in the fourthand ffth ages,
attest the frequency of thiscustom : whilst aldo they inform us,
that, sometimes, without any solicitation from the martyrs, it
was observed in favour of the sick, and the infirm. This relax-
ation, again, was exactly our indulgence. .

® The catholic is very far from denying, that indulgences have
been abused. They have been abused, very often; and very
grossly ; and we lament theevil more feelingly, than the protes-
tant derides it. But, after all, where is the great room for
wonder ? For, what do not men abuse ? They abuse every thing ;
and frequently, the best things the most. There is nothinghere,
that is completely screened from the intrusion of the human
ions. The mischiefs, however, that have resulted from in-
dulgences, did not arise from the nature itself of the institution,
. but from the perversity and wickedness of the individuals,w ho
misapplied ; and the ignorance and superstition of the men, who
misconceived, them. An indulgence is not,-r-as the protestant
imagines,—-an encouragement tosin. On the contrary, it im-
plies, and presupposes, a sincere conversion from sin; a real
detestation of vice ; and a fixed determination-to avoid it, for the
time to come. Itis not a dispensation from penance :---it de-
mands penance. Not an exemjption from acts of piety :---it re-
quireg prayer, mortification, humility, &c. In short, just
like the act of St. Paulto the incestuous Corinthian ; or like that
of the early pastors in favour of the sick, and tbe peculiarly
penitent, an indulgenee 1s simply a remission, or mitigation,
of those temporal punishments, which the sinner still owes to
thﬂ_c eternal justice, evenafter the forgiveness of the guilt of his
offences. ! ’
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CHAP. XI1.—On Purgatory. o

WaEN the faithful depart out of this world, in &
state of grace and charity ; but yet, without having un-
dergone those punishments, which, as a debt, were dua
to the severity of the divine justice,—in such case, it is
their fate, we believe, .to endure them in the life to
come.* Itis hence, that, at every period of christian

© 2 Machabees xii. 43, 44, 45, 46. Judas, the valiant
commander, having made a gathering, he sent.twelve thousana
drachmas of silver to Jerusalem, for sacvifice to be offered for
ihe sins of the dead ; ~thinking well and religiously, concerning

© the resurrection. For, if he had not hoped, that they, that were

>

slain, should rise again, it would have seemed superfluous and
vain to pray for the dead. And because he considered, that
theys who had fallen asleepwith godliness, had great grace laid
wp for them. It is, therefore, a wholesome, and holy, thought
to pray for the dead, that they may be loosed Jfrom their sins.

1 Corinthians iii. 15. If any, man’s work burn, he shall suf-
fer loss : but he himself shall be saved, yet so as by fire.

1 Peter iii. 19, 20. He went alio, and preached, to those
spirits, that were in prison; which had been sometime incre-
dulous. ’

Matthew xii. 36. I say unto you, that every idle word, that
men shall speak, he shall render an actount thereof at the day
of judgment. .

1 need not, here, cite any passages from the holy Fathers :
because, upon this article, their agteement with our belief is
acknowledged by the mostlearned and enlightened protestants.

Let not, for example, says Dr. Forbes, let not the ancient
practice of praying, and making oblations, for the dead, re-
ceived throughout the universal church of Christ, almost from
the very time of the apostles, be any more rejected by protestants,
as unlawful, or vain. Let them reverence the judgment of the
primitive church ; and admit a practice strengthened By the
uninterrupted profession of so many ages.- (Discourse on
Puﬁltory.) Dt ! .

ay, says Dr. Taylor, we find by the history of the Ma-
chabees, the Jews didlpray, m‘fi make offerings, fo{' the dead
«« o« This practice was at first, anduniversal; it being plain in
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antjquity, the christian universe was every where acena-
tomed to offer up prayers, and alms, and sacrifices, for
the faithfal, who had died in the peace and commanion
.of the church ;—convinced, that these acts of picty were
beneficial to theirsalvation. ‘This is all, that the coun-
cil of Trent proposes to our belief, respecting the souls,
that are detained in purgatory. It decides nothing,
concerning the naturc of their punishments. Upon
this, and such like questions, the holy Council pre-
scribes the most prudent reserve, and circumspection ;
eondemning those, who pretend to speculate on so awful,
and obscure, a subject. A '
-CHAP. XIL—Reflections upon the preceding
, o Chapters.

1% the preceding chapters, I have briefly explained,
what the nature of our doctrine is, respectitiz those
satisfactions, which the protestant rejects; or im-
peaches in us, as criminal.  If, aftér such explanation,
it be still contended, that we do an injury to the merits
of Christ,—I must, in this case, remark, that the man,
who makes this objection, must, surely, have forgotten,
that our belief is, as I stated it,—*¢ that this benevolent
Redeemer has paid the entire price of our ransom ; that
to this price, since it is infinite, there is nothing wanting ;
and that as for the punishments, which I have been
Tertullian, Cyprian, and others. (Liberty of prophesying) —
Hence we find, that some of the most distinguished members:
of the establishment,—Sheldon, Blandford, Barrow, Thorn-
dyke, &c.—were wont, like the catholic, to pray for the dead.
Indeed, say the Encyelopedists, the belief in purgatory isnow,
—by one of those strange revolutions to which the human mind
is subject—becoming, the genéral belicf of protestants.



speaking: of, the reservation of these does not proceed
from any deficienicy in the atonement, but from a' cer-
tain regulation of things, which the divine wisdom. has
established, in order to restrain mankind from sin. b
the checks of fear ; or by the mfluences of a salutary
discipline.” " * o : T
Or, if we be still reproached with the imputation of
believing, tliat we can, of ourselves, make satisfaction
for & certain portion of the punishment, which is'due
. for our offences, we can with confiderice, to such accu-
sation reply,—that, even by the évidence of the few
nmaxims, which'I have just established, it is groundless,
and unjust. - 'Fhose maxims do, tertainly, very plainly
attest, that we consider the work of our salvation, as
the pure effect of the divine grace and merey ; that
whatsoever we do by the grace of God is not less.God’s,
than what Himself does by his own absolute will ;. in
short, that every thing, which we give to God, belongs
equally to God, as does that, which his own goodness
bestows upon us. And, to these principles of our faith,
Jet me add this one further observation,—that what, in
imitation of the whole primitive church, we now call
*¢satisfaction,” is, after all, nothing more or less than
the mere application of the infinite satisfaction of ‘our
Redeemer, Jesus Christ. o
In like manner, the same consideration precisely
ought to satisfy, or at least, silence, those, who affect
to be scondalised at us, when we say, that ““God so
loves t*s virtue of fraternal charity, and the commu-
nion of the saints, as to receive frequently, with plea-
sure, the satisfactions, which we offer to him in behalf
of one anothier.” It would indeed seem, that the pro-
testant does not properly conceive, either how all, that
we are, 18 God's; nor how all the benefits, which His

RERN
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mercy confers upon those, who are the niembers of
Jesus Christ, ought easentially to be referred, as so
many tributes, to His greatness. But suvely, those
men who have read, and reflected, that God himself
inspires his servauts with the “esire to punish them-
selves by fasting ; and piouslyto weep in sackeloth aud
ashes, not for their own off€nces merely, but for the
sins likewise of the public,—surely, the men, who
Lave considered this, will not be astonished, if also we
_assert, that, moved by the love of gratifying his favourite
" creatures, He is {eased moreover to accept, in his

mercy, the sacrifice of their voluntary mortifications ;

in extenuation of fhose chastisements, which, in bis.
Jjustice, he had prepared to inflict upon the guilty. It

is thus, that, satisfied with the former, he is induced

to relent towards the latter,—bonouring, in this com- .
munion of his members, ‘and in this holy society of his

mystic body, bis own divine Son, our Redeenyer,

Jesus Christ, ' '

CHAP, XIIL.—On the Sacraments.

THE plan of my instruction, as well as the order of
our doctrine, require; that I ghould now sky something
concerning the holy sacraments,—those important me-
diums, by which the merits of ('hrist are applied to the
souls of christians. _Since, however, the disputes, which
the protestants have excited upon these objects, are,—
with the exdeption of what relates to the eucharist,—
less violent than those, which they have created upon
several other questions, Ishall, for this reason, contine
iy explanation to a rapid elucidation of the principul
abjections, which they have ade to the other sacra-

. AN c 2 . . .



‘42

ments,—reserving to the end of my work, as its most
interesting part, what relates to the holy eucharist.
_The sacraments, then, of the christian covenant are
not only sacred signs, representative of grace ; not only
scals, which ensure and confirm grace to us,—they are,
morcover, the instruments of the IHoly Ghost, which
:}E)ly it to the souls of men ; and which even, by the
cfficacy of the words, and . the virtue of the action,
which are then made useof, do actually,—provided
we be properly disposed,—confer the divine gift upon us,
When God attaches so signal a benefit to the appli-
cation of external signs,—objects, which, of their own
nature, bear no proportion to so wonderful an effect,—
his wisdom, in such case, takes care to'shew us, that,
besides whatever we can do in ourselves by the goodness
of our own dispositions, there must still necessarily in-
" tervene, for the effect of our sanctification, a special
operation of the Holy Ghost; and a particular appli-
cation likewise of the merits of Jesus Christ,—ablessing
this, which the sacraments are designed to point out to
us. Itis, indeed, impossible to reject these principles;
without injuring, at the same time, the merits of Jesus
Cluist; end without depreciating the work, which-the
divine greatness has created for the purpose of oyr
" regencration. . S o
We admit seven signs, or ceremonies, instituted by
Jesus Christ, as {he ordinary mediums of our sanctifi-
cation ; and as the principles of the perfection “of the
new man.”*  The divine establishment of these objects
is manifest in the Loly scriptures, either from the express
' % The belief of scven sacraments, says Calvin, has ahrays
Leem common amongst wmen; and so much maintained in

seymons, and coutioversies, that iheir antiguity is rooted in
the hearts of all; und is still fixed there.  (lust,
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word of Jesus Christ, who instituted them; ot -else,
from the effusion of those graces, which, according to
"the same sacred volume, are appended to thew; and
which point out necessarily the order of the divine
sconomy. - ’

CHAP. XIV.—On Baptism.

. Nor only are infants incapable of supplying for the
want of baptiem by acts of faith, hope, and charity,—
they are unable to do this, ‘even by the desire of the
salutary institution. Hence, it is our belief, that, if
they do not receive it in reality, they do not, of course,

participate in the benefit of our redemption; and that,
-dying in Adam, they enjoy no inheritance in Jesus
Christ.* : o :
It may be proper_to remark likewise in this place,
that, in relation to the absolute necessity of infant bap-
-tism, not the Lutherans alone, but the chief part of the
. protestant community, profess the same doctrine, as does
-the catholic: and are even just like the catholic, aston-
ished, that any one shounld have presumed to deny the
important truth,—a truth. so deeply engraved upon the
public mind, that, before Calvin, not a single individual

* Matthew xxviii. 19. Go ye, therefore, and teach all na-
tions; baptising them in the name of the Father, and of the
Son, and of the Holy Ghost.

Jobn iii. 5. Except a man be born again of water, and the
Holy Ghost, he cannot enter into the Kingdom of God.

. Acts ji. 38, 39. Be baptised ev one of you,—for, the
promise is untoyow ; and to your children. .

Thirty-nive Articles. Artic. ix. Original sin,.. .. in every
person born in this world, deserveth God's wrath, and damna-
tion. On this account, the twenty-seventh article ordains,
that the baptism of children be retained.in the church, as most
agveeabls with the institution ojé Chyist, ’
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bad ever had the boldness to call in question its reality.
It is, therefore, an afflicting circumstance, to observe,
that, notwithstanding the certainty, and the admission
likewise, of this truth, there are multitudes of protest-
ants, who,—if tbhe opportun_ity be not convenient,—
suffer, their infants, ‘just like the children of infidels, to
die unbaptised ; without having imprinted upon them
any mark of christianity ; or without hayingimparted {0
thein any one of the benefits of their redemption.

CHAP. XV.—On Confirmation.

ToE imposition of hands, as it is related to have
been practised by the apostles, in order to strengthen
the faithful against the rigors of persecution, is dnother
institution, which we revere as a christian sacrament.*
We do this, because its principal effect is to introduce
the Holy Ghost into the soul; and to create in the heart
an effusion of his gifts and gruces. 'I'he pretext for reject-
ing this sacred action, because the Ioly Spirit does not
now visibly descend upon us, is nnreasonable, and ground-
less. Hentce, have all christian churches, since the time
of the apostles, religiously retained, and practised it ;+—

* Acts viii. 14, 15, 16, 17. Now, when the apostles, that
were in Jerusalem, had-heard, that Samaria had received the
word of God, they sent to them Peter and John: who, whep
they were come, prayed for them, that they might reccive the
Holy Ghost. For, he was not, as yet, come upon any of them ;
but they were only baptised in the name of the Lord Jesus.
Then they laid their handsupon them; and they received the
Holy Ghost.
" Acts xix. 5, 6. Having heard these things, they were
baptised in the name of the Lord Jesus. And when Paul had
imposed his hands on them, the Holy Ghost came upon them.

t Confirmation ought to be administered by Bishops,. . .. its -
institution being apostolical; and t to the ancient
frqggiccof thechurch. (Protestant Synodof London. Canon 60.)
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making use, in its administration, by way of expressing
its virtues, —-—of chrism :*—for, chrism is an emblem of

‘the iuterior unction of the Holy Ghost.

- CHAP. XVI.—On Penance, and S’acmmenla!
: , Coufe.mon.

ITis an article of our belief, that it bas pleased the
wisdoma of our Redeemer, that those, who, by bap-
tism, have subjected themselves to the aathority of the
church, but, who, since the benefit of this sacrament,
have violated the luws of the gospel, shall be aménable
to the tribnliglof penance; wherein, exercising a power
aivinely entrusted to her, she, either remits, or retains,
the guilt of our offences.t

- *® Jtwas the custom, say the Centuriators, o impose hands
spon those, who were baptised ; ‘and to imprint upon their fore-
keads, with chrism, the sign of the cross. (Cent.7.)

It is mecessary, Saiut Cyprian says, that he, who has been
baptised, should be, maoreover, anointed; in order that having
veceived the chrism, that is, the unction, he may be anointed
in God ; and possess the grace of Christ. (Ep. L. xx.)

Chrism, adds the learned Lecturer, Dr. Hey, was enjoined
By the Council of Laodicea, in the year 367, (Vol. iv. p.286.)

+ Matthew xvi. 19. And 1 will give to thee the keys of the
kingdom of h ; and what thou shalt bind upon
earth, shall be bound also in heaven ; and whatsoever thou
shalt loose upon earth, it shall be loosed also in heaven. .

Matthew xviii. 18. dmen, I say to you: whatsoever you
shall bind upon eartk, shall be bound also in heaven;. and
whatsoever you shgll loose upon earth, clmllbe loosed also in
Acaven.

John xx. 21, 22, 23. s the Father hath sent me, I alse
send you. 'And when ke had said this, he breathed on them ;
and ke said to them: Receive ye the Holy Ghost ; whose sins
wou shall forgive, they are forgiven them ; and whose sins you
whall vetain, they are rclaimd.4

(Y
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So. genexal ate the terms of the conmmission, “whicls
Chnst Jesus has given to the ministers-of the church to
ahsolve the penitent front their ininuitics, that it would
be rashness to pretend to confinelit solely to public sin-
ners. Aad since; on.the occasions whenthey pronounce
absolusion in H'is name, they nrerely observe the pre-
cise terms of this said commission,—the consequence
i5, that the judgment, which they then: pass, is consi-
dered as being passed by Jesus Christ himself, in whose
yoom they are established judges. Tt is this imvisible
Pontiff, who interiorly absolves the pcud!ent, whilst the
priest exercises the external ministry. .

The sacrament of penance, if adm}"%&t not as
the protestants usnally administer- it, l‘nya gcneml de-
claration of pardon, but, after a pamcular investigation,
and eonfession ; and by & real absolution in the name

To the largest portion of the protestant community,—the
Lutherans,—the sense of the above texts has appeared so ma-
nifest, that, with us, they rank Penance among the number
of their sacraments. 4 fo; Ab.wlutwn, says Melanethon,
there is no- doubt nbout it. Fer, # is evident, that we retaim
 in our churches; and approve, and defend, it. ‘(Actsof
Ratisbon. Art. xi.) See also the Augshurg €oafession.

In this country, akhough the Etablishment do not name
Pensnce one of its sacraments, yet, by an incousistency,
which no wisdom can explain, it acknowledges in its clergy
the same power of ahsolving siners, which we do; and a
power, which must be exercised precisely in the same man-~
ner, as it is done in the eatholic church,—with the same pro~
cess of Confession ; and the same form of pardon... See, in
the Common Puyer Book, the Rubric for the visitation of
the Sick ; and the Exhortation before Communion.

‘The Lenturlators acknowledge the anuq,ulty of the belief
in Penauce ; as well as the carly practice of confession.
¢ Privaté corgfmwn, they own, ¢‘ was practised, in the time
of Suint Cyprian.”* (Cent.3.) Hence,,l need not cite here.
any testimonies from the Fathers.. - oo
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and duthority of Jesus Christ,—the sacrament of pe-
nance, if administered thus, is a powerful barrier
ogainst the licentiousness of the passions; a fruitful
principle of enlightened counsel ; and, utider the uneasi-
ness, which sin ‘creates, the most pleasing source of
confidence -and consolation.* All this is so certainly
the fact, that 1 wonder much, that oar protestant bre-
thren do not seriously regret the loss of such advantages ;
and even that they are not ashamed of & reformation,
which has annibilated to them one of the mostsalutary,
and sanctifying, practices of christian piety.t

‘CHAP. XVIL.---On Euxtreme Unction.

Tee Holy Ghost, according to the testimony of
Saint James, has attached to extreme unction the ex-
ress assurance, that it shall both remit the sins, and
_alleviate the sufferings, of the sick individual, who re-
ceives it worthily. The boly ceremony, therefore,

. * Private confession, says Luther, pleases me wonderfully.

~ It is useful; yes, it is even mecessary. I rejuice, that it ix
ised in the church gf Christ. For, it is the only remedy

for an afflicted conscience. (De Captiv. Bab.) o

+ 1t is, indeed, trie, that multitudes of protestauts have
‘Jamented theabolition of confession ; attributing to this, the
dreadful inundation of vice, which burst upon society, at the
era of the reformation. Ther ewere even some prolestaut citier,
that solemnly sulicited the re-establishment of the holy institu-
ton. The appeal from Strasburg, in particular, is curious.

1 Saint James v. 14, 15, Is any man sick among you? Let
kim bring in the priests of the church ; and let them pray over
Lim, dnonting- him with oil in the name of the Lord: and the
prayer of faith shall save the sick man ; and the Lord shall raise
Lim up ; and, if he be in sins, they shall be forgiven him.
Marh vie 12,13, Aud guing 5ﬁrﬂr, they preached, that mer
C
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wants nothipg to render it a reaj, and perfect, _sam
ment. It is true, indced, as the council of Trent .
remarks, that the penitent, who receives the holy
unction, is benefited in the soul more effcclyally, than
~he is relieved in the body. The reason is,---because
spiritual advantages are the chief objects of the law of
grace; and those, which, if we be” properly disposed,
e ought always most confidently to look for in this
salutary institution. In yegard fo the relief, which,
frequently, it affords to our corporal maladies,---this it
confers, merely in the view to our etemal welfare ;
according to'the hidden designs of God’s providence; and
to those different degrees of faith, and preparation, which
{nspire and apimate the faithful, who réceiveit.
shoxld do pepance. And they cast out many devils ; and anoint:
ed with oil many, that sere sick, and Aealed them.

1 acknowledge, says Calvip, that Extrems- Unction was used
by the disciples of Christ, as a sacrament : for, 1am not of the
opinion of those, who imaging, that it was e corpora| remedy.

{Comment. in Ep. Jac.) )

Extreme-Unction wﬁa_:c{ehined, for some time, in this nation,
by the established church. And might we not, says the Lec.
turer, Dr. Hey, adopt some ceremomy in thg visitation of the
sick, analoggus to that mentioned by Saint Jajpes? For my oun
part, he continues, 1 know not whether such ay alteration would
0t scem to me an émprovement. (Vol, iv.)

To Luther there seemed to be no other means of getting rid
of Extreme-Unction ; nor any pther apology for denying it to be

.p sacrament, except that of rejecting, at once, the Epistle of
Saint James. Accordingly (what did not the boléneu of Luther
dare ?) he did so. He rejected the Epistlc,—calling it, * an
epistie of straw.” His profaneness was, no doubt, exceedingly
criminal.  But, after all, I think his consistency was greater,
than is that of thoge men, who retaining the Epistle, still ngeﬂ
the sacramenty R

.
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CHAP. XVIIL.—On Matrimony.

WaoEevEe reflects upon the circumstances, that
Cluist Jesus has imparted a new form to Matrimony,
reducing this holy union to the sociely of two individu-
als, immutably, and inseparably,* linked together; and.
that this indissoluble union is, moreover, the emblem.
of his own eternal union with his church,t—whoever .
reflects upon these circumnstances, will, without an
difficulty, comprehend, that the marriage of the faith-
ful is sanctioned by the Holy Ghost; and accompahied
by the gift of grace. " ITe will even praisc the divipe
goodness, which,.1n this manper, has been pleased to
consecrate, and sanctify, the principle.of our nativity.

CHAP. XIX.—On Holy Order.
Sinck the imposition of hands, “as it is received by
the ministers of sacred things, is accompanied by the
virtue of - the -Holy Ghost; and by the infusion of 4

- ® Matthew xix. 5. For this veason, shall a man leave father
and mother, and shall cleave to his wife ; and they two shall be
one flesh. - ' )
l\/ﬁtthewxix. 6. W hat, therefore, God hath joined together,
let mo man put asunder, .

+ Ephesians v. 31, 32.  For this cause, shall a man leave his -
father and his mother ; and shall stick to his wife : and they-
shall be two-in one flesh. This is a great” sacrament : but 1
ky in Christ, and the church. oL o
" The protestant acts of Ratisbon, drawn dp principally by Me-
lancthon ; and generallyapproved of by the reformed churches,
say : - Moreover, the sacrament of Mairimony belongs only to
. .christians. It .is a koly and constant union of one single mah .
“with one single woman, confirmed by the blessing and consecrd-
tion of Jesus Christ. (Art. xvi, De Sacram. Matrim.) o

Mutrimony, says Luther, is called n sacrament, bectuse it is
the type of a very moble, and very holy thing. Hence, he adds,
the married onght to consider, and respect the dignity of this
sacrament, - (De Matrimonio.) ) )
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- powerful grace,—it ought, hence, to be ranked amongst

the number of the christian sacraments.* T'his is so
manifestly consistent, that pot even do the protestants
neglect the consecrationt of their own ministers. What
they do, is merely to exclude order from the elast of
those sacraments, * whieh' are common € all thé faith-
ful.” (Conf. Art. 35.)

v ~

* 1 Timothy iv. 14. For which eause, Iudimonish thee, that
thou stir up the grace of God, which is in thee, ly the i npvsitian
“of my hands. : )
Acts vi. B.  These they set before the apostles, and they,
praying, impesed hands upon them.
Acts xiti. 3. They, fusting, and praying, and imposing their
hands upan them, sens them away. . . e

t+ The acts of Ratisbon, again,—which, I just remarked, the
protestants in general have approved.—say, in relation to or-
der :—-There is this distinction between the sucruments conferred
in the church by the public ministry ; and whick, by this divine
JSunetion, confer gruce wpon the faithful, thai some of them. such
'“Mpm”“’m'm 1, ",and' Tuts: . thaart ik
the church does not subsist,—are more uugust, and inportunt,
than the others ; which, though very useful, and necessury, whea
administeved and received religiously, are not, yet, so necessary
us are the former. (Art. xi. ﬁe Sacram. Oidinis.)

1 Lave no objection, says Calvin, fhut men receive the imposi-
tion of hands, as a sacr t. 1t is a cer 1y, token in the
Sirst instunce, from ke scripturves. Neither is it, as Saint Peuul
says, “ovain or superfluons ;' but a faithful sign of spirituut
grace. (Inst. L. 1. Cap. xix.) ‘

In this country, order is every where, by the members of the

éstablished cliurch, considered a divine institution ; & prineiple
of grace; and an essential qualification for the perforinauce of
spiritual functious. J¢ is, says Archbishop Wake, & dicine insti~
“tution ; and we dv not at all doubt, bnt the graee of God wcoom-
panies this ordiiance. (Principle:) Why, therefore, with the
whole of christian antiquity, not own it, at once, a sacrament ?
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CHAP. XX.—On the real presence of the Boay and
Blood of Jesus Christ in the Holy Evcharist.

I AM now come to the important article of the Eu-
charist,—a subject, upon which it will be necessary for
sue to explain our doctrine, somewhat more at length :
although, still, I shall not excecd those limits, to which
it is my plan to confine my present iustructions.

The real presence, then, of the body and blood of
our Lord in this holy mystery, is established, very so-
lidly, and very satisfactorily, by the words themsclves,
employed in its institution,—rmis fs MY BODY.* T'Lcse

* Matthew xxvi. 26,27, 28, And while they were at supper,
Jesus took bread ; and blessed ; and brake ; and gave it to his
disciples ; and said : Take ye ; and eut; THIB 13 MY BODY.—
And taking the chalice, he gave thanks; and gave il to them,
suying : Drink ye all of this : FOR THIS IS MY BLOOD IN THP
New TESTAMENT, WHICH S8HALL BE SHE]D FOR MANY, FUR THE
REMISSION OF SINS. !

Mark xiv. 22,23, 24, And whilst they wepe eating, Jesus
took bread ; and, blessing, brake ; and gave it o them ; und suid :
~—Tuake ye; THI18XS MY BODY.—Amd having taken the chulice ;
giving thanks, ke gave it to them ; and they all drank of it. And
he said to them : THIS 18 MY BL0OD oF THy NEw TEsTAMENT,
WHICH SHALL BE SHED FOR MANY, . )

Luke xxii. 19, 20. And\tuking bregd, ke gove thanks; and
brake, and gaveit $o them, saying : THIS Is MY DODY, WHICH 18
GIVEN FOR You. Do this for a commemmration of me.—In like
manner, the chalice also, after he had supped, suying : hisis
the chalice of the New Testaniwnt, in my blved, which shail be
shed for you.

1 Corintbians, xi. 23, 24, 25, 28, For, I have reccived of
the Lord that, which alse I delivered to you ; that the Lird
Jesus, the sume night, in which he was betraysd, took breud, -~
und giving thanks, brake it ; and said : Take ye,and eat : T
IS MY BODY, WHICH §HALL BE DELIVERED FOR You. Do tbis[ur
a commemoration of me.— In likc manner, also the ¢halce, after
he had supped, saying : This chalice is the New Testament in

-y blood.  This do ye, as ofien ug you shall drink ity for a com-
WA ALEON Of M2y : .

»

N T
.
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_words we mterpret literally. Neither ought we to bc
any more questioned, why we attach ourselves to their
natural, and obnous, signification, than the traveller

1 showld have wished, Luther says, {o have denied the real
presence of Christ in the Eucharist, in order to incommode the
papists; but, so clear, and so strong, are the words of the
scripture, which establish it, that, spite of my inclination,
and although I strained every nerve to do s0,—yet, never could
1 persuade myself to adopt the b6ld expedient. (Ep. Car. Amic.)

Instead of producing the testimonies of the fathers, respect-
jng this article of our belief, I will cite,—the attestation is
particularly striking,—the acknowledgment of the chief re-
former, upon the subject. Among the fathers, he says, there
is NOT ONE, who entertained a doubt, concerning the real pre-
sence of Christ -Jesus in the holy Eucharist. (Defeus. Verb.
Cen®.) He calls the contrary opinion, ‘¢ blasphemy ;
smpeachment of the veracity of the Holy Ghost; an act o /
treachery against Christ; and a seduction of the faulaﬁa ’
(Ibid.)

In this country, the belief in the real presence was once;
‘and that too, for a very considerable space of time,—during
the reigos of Elizubeth and James, and the two Charleses,—
the prevailing opinion of the established church. e belicve,
says Bishop Andrews to Bellarmin, areal presence, as much
s you do. The difference, adds Bishop Montague, betwirt
us, and the popish writers, is only aboutthe manner of Christ's

presence in the blessed Eucharist. (Appeal.} In short, citing !
the general belief of the establishment, in his time, Arch-

bishop Laud says : As for the church of England, nothing is

more plain, than that she believes, and teaches, the true and

réal presence of Christ in the Sacrament. (Conf. with Fisber.)

The above sentiments are, certainly, but simply consonant
both to the language of the public catechism, and to the ex-
pressions of the prayers of the Common Prayer Book. 1In the
former, to the question,—¢“/# hat is the inward part, or thing
signified ?"'—the avswer is,— The Body and Blood of Christ,
“thick are VERILY, AND INDEFD laken, and reccived, by the
Jaithful, in the Lord’s Supper. In the latter, among. other
similar expressious, it is said : *“ Grant us, therefore, so o
EAT THE YLESH of thy dear Som, Jesus Christ, and so To
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should be asked, why he keeps the high road. 1ft.is
their's, who have recourse o a figurative sense; and
who take bye-wuys, to account for the motives, and
peculiarity, of their conduct. For our parts, we see
nothing in the words, which our Redeemer employed
in the institution of the mystery, that seems to require
a figurative interpretation. We, therefore, consider
this a sufficient motive for deciding in favour of their
plain, and proper, signification. - But, we are even the
more forcibly inclined to do this, when we come ta
consider in this divine mystery the design, and intention,
of its sacred Author. These are circumstances, too,
which I shall epdeavour to explain, as briefly as I
cdn; and by the light of those principles likewise, which
not the protestant himself will, I conceive, undertake
to call in guestion. L :
DRINK HIS BLOOD, that our sinful bodiet may be made clean,
by his Body, &¢. The Body of our Loyd Jesus Christ preserve
thy body and soul. The Blpod of our Loyd Jesus Chtist pre-
serve thy body and soul, &c.”’ Can any form of words express
a Real Presence more clearly, ‘or more accurately, than these
do? 1n fact, they were ipteuded'tp €xpress it : for, ‘it is the
genuine belief of the established church. ' '
But, what is now the belief of the established church, re-
specting this article of the Eucharist { God knows. Fpr
peither, I am sure, can my ingenuity ; ner, I suspect, any
possible ingepuity, find it out. Nothing can be more ob-
scare, nor fmore preposterous, than the writings of somie of its
clergy, upon this important question. They,~—many of them,
make that a pitiful riddle, which the divine wisdom has made
so plain. However, 1 beligve this tolerably correct,—that
the much larger share of the established clergy,—differing
entirely from their earlier predecessors, (the notions of errop
are always changing,)—are npw, upon this article, completely
Calvivistie ; consilering the Holy Eucharist, as little more
than an empty figure. Thus, says Dr. Marsh, * On many
points 1 dm a Calvinist. ] am @ Calyinist jn the dociring of
the Eucharist.” : ‘ v ' ) g
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{ therefore remark, in the first place, that these words
of Christ, Toke and eal ; this is- my body, which ¥
'given for you,---establish the certainty of this truth,---
‘that, in the same manner precisely as the ancient Jews
‘were wont to unite themselves in spirit to the immola-
> tion of the victim, which was offered for them; and
‘moreover, as & mark, that they had shared in its obla-
tion, partook also of its flesh,---just so, Christ Jesus,
being Himself ovr victim, has ordained, that, in the
Eucharist, the christian, too, shall eat effectually of
the flesh of the holy sacrifice;. in order that the actual
communication of the adorable aliment may be to us a
perpetua]l memorial, that it was for our sakes, that He
took flesh; and for our salvation, that He was pleased
to immolate it. S . :

In the next place, I observe, that God had forbidden
the Jews (Lev. vi. 30,) to eat the flesh of the victim,
which had been offered up for sin. He did this, by
way of instructing them, that the real expiation of sin
was not to be effected, either under the law ; or by the
blood of animals. And the people, by-this prohibition,
lived under a kind of interdict: since thus, they could
not actnally participate in the remission of the guilt of
sin.  For a reason, therefore, precisely opposite to the
above, .it was proper, if not necessary, that the body
of Jesus Christ, the true victim offered up for sin, should
be “feally eaten by the faithful; in order, by such
raanducation, to shew them, that, under the new law,
the remission of sin was accomplished effectually.

God. had likewise ordained, (Lev. xvii. 10.) that

the Jewish people should not eat bicod. ‘T'he motive,
at loast one of the motives, of this prohibition was,—
that it 7s the blood, that maketh an alonement for the
soul, (_v. 11.) But, out Redeemer, .on the contrary,
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commands us to drink  His blood : because Aés lood:
was shed for the remission of sins. (Matt. xxvi. 28.
_Thus,  therefore, the manducation of the flesh and
blood of the Son of God is, in fact, just equally, real.
at the hgly table, as grace; as the expiation of iniquity,
and-the participation in the.sagrifice of our redemption,:
are, under the new covenant, actual, and effective.
_At the'same time, since it-was the design of out be-
nevolent Redeemer to exercise the faith of his followers
by this mystery ; jand to prevent, likewise, any repug-
nance, that might arise from eating his flesh, and drin-
king his blood under their. natural appearances,—it, for,
these reasons, became his wisdom to present the sacred.
aliments to us, concealed under some kind-of veil. If,
however, he were prompted by these motives to oblige
us to eat the flesh of our chyistian victim, in a manner,
which the divine wisdom did not prescribe to the Jewish.
people,—still, he ought not upon this account, to deprive
us of any share, either of its reality, or of its substance.,
It was therefore, in order to fulfil the ancient figures ;,
and by way -of putting us in actual possession of the
victim, which was offered up for sin, that Jesns Christ
was, in bis mercy, pleased to bestow his true body and
blood upon us; This is even so incontestible, that the
protestants themselves are desirous, that, upon this point
at least, we should be agsured, their sentiments are pre-
cisely the same with ours. They, - hence, are for ever
telling us, that they do not, by any means,” ,deny,I
either the real presence, or the rea] participation, of
the body and blood of Jesus in the Eucharist.—How-
ever, thisis a subject, wheh 1 propose to discuss, here-
after: when, having explained Qur own doctrine, I
will also lay open theirs.. Meanwhile, 1 coriclude,—
that, if the simplicity.of the declaration of our Saviour
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be such as to compel them to own, that it was really
the design of this heneficent Being to give ns his trne
flesh, when he said, This s my Body,—ik this be
the case, (and they own this) then ought they notto
wonder, if, withholden by such évidence, we*cannot
bring our reason to condeive; that his words should be
interpreted figuratively. = - 7 7 o
" In fact, if the Son of God were so carofiil,—as he
was,—to explain to his apostles, whatever lie had taught
them under the forms of parables wnd figures, 'is it-not
manifest, that,—since to the foregoing words he affixed
no explanation whatsoever,—therefore, it was His inten-
tion, that mankind should understand ther ' their plain,
and obvious, import ? Itis tre, the protestant pretends,
that the thing explains itself: because it is notorious,
they say, that, what Christ thus presents, appears only
to be bread and wine. Prepostevous, and feeble, rea-
soning! - For, is not He, who speaks, possassed of a
- degree of authority, which is more than paramount to
that of the senses ? and superior even to all the powers
of nature? There is not any greater difficulty for the
Son of God to give his Body to us in the Eucharist, by
simply saying, Thés is my Bédy, than there was to
cure the sick womdn,” by saying to her, Woman, thou
art loosed from thy malady : (Luke xiii. 12.)—than
there was to preserye the life of the ydung man, by say-
- ing to his father, Thy'son is living’: (John iv. 80.)—
than there was, in short, 'in ‘réniitting the sins of the

paralytic, by therely’ telling him; Thy sins are for--
givén'tlzee.'"’(’l\latl:.ji'x."f.}', ST
* Without, therefore, ge rplexing ourselves' about- the
means, by ‘which thd divine power of Jesus executes,
what he andounces,—what we do, is thus, respectfully
to attach ourselves to his words.” That Being, who does
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whaisoever he pleases,—~by his word also performs.
whatsoever he speaks. More easy it is for the Son of
God to bend the laws of nature to obey his word, than
it is for us to reconcile our reason to those singular in-
terpretations, which infringe, by their violence, -all the
established rules of language.

By the established rules of language, we are in-
structed, that the sign, which represents any objeet na-
turally, receives, not unfrequently, the appellation of
sueh object: because it recals naturally its idea to the
imagination. The same kind of observation,—although
with certain restrictions,—may be made, 'in relation to
signs of ¢nstilution; when these arc generally received ;
and by habit, become familiar; But, to establish a sign,
which, of its own nature, bears no reference, or analogy,
to its object,—for example, a bit of bread to signify a
human body : orelse to give it a certairi name, without
giving, at the same time, any cxplanation of its mean-

. .ing; and before any one, and nuch less the public;
have agreed in its acceptation, (and this is what Jesus
did, on the ocgasion of his last supper,)—to do this, isa -
thing, that is quite unheard of ;—a thing, of which, nei-
ther the whole series of the sacred scriptures, nor any
instance in human language, supply one single example.

* Accordingly, it is true, that, although indeed the
protestant theologians,—many of them,—apply to the
words of Christ a figurative siguification, yet are they
not so obstinately attached to it, as not at the same time
to own, that, when the benevolent Being made use of
the siriking expression, he désigned, in using it, to give
us really his Body and his Blood: 2

’
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CHAP. XXI.—On the sords— Do this for-a Com-
memoration of Me. ‘

_ _APTER laving pointed out the sentiments of ‘the
church, respecting the words, This #s my Body, 1

will proceed to explain, likewise, what her opinion is, _

concerning those, which Christ'Jesus has appended to
them,— Do this for a commemoration of Me.

+ The design, then, of the Son of God, in this latter
expression, is manifestly to induce or oblige, us to bear
constantly in oor recollection, that death, which he en-
dured for the purchase of our salvation. It is from it, that
St. Paul concludes,—that “ we announce the deatk of
the Lord” inthis mystery. Now, it ought not to be-sup-
posed, that the remembrance of the death of our Lord
excludes the real presence of his body. On the con-
trary, whoever considers attentively the explanation,
which I have just been giving, will conceive it manifest,
that it is upon this real presence, that such commemo-
ration, in fact, is founded. For, as the Jews, by
ealing of their peace-offerings, recalled to their recol-
lection, that it was for their sakes, that the victim had
Been immolated,—just so, by eating the adorable flesh
of our christian sacrifice, we too should be induced ta
remember, that it was for our salvation that Jesus laid
down his life. It is the participation, therefore, of this

sacred banquet, that notonly awakens in us the me-

mory of his death ; but confirms us, moreover, in the
faith of the wonderful mystery. And so far is the
solemn commemoration, which Christ here commands
us to meke, from excluding the presence of ‘his flesh,
that itis, on the contrary, upon the actual manducation
of this adorable food, that he bids us, at our altars ,
found the tender remembrance of his sufferings. In
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reality, it is impossible for us o forget, that it was for
the love of ws, that Fe¢ immolated his sacred body,
. when, each day, we see, that he still gives ns the.holy
victim to be the food and nourishment of our souls.
And is it not wrong in christians,—under the protext
of celebrating the memorial of our Redeentér’s passion,
—is it not wrong, under the shelter of such apology,
40 suppress that very object, which, in the act of the
holy commemeration, is precisely the most powerfully
<fficacious : and the most tenderly affecting?  Ought
they not rather to reflect, that Jesus does not merely
<command us to remember him, butte rementber him,
by eating his Body and his Blood ?  For, let only the
-sequel of his words, .and the force of his expression
be well noticed. Not only does he say,—as the pro-
destants appear te wunderstand him,—that, in The
Eucharist, the bread and wine are @ memaorial of his
Body and Blood :—he says; and he reminds us of it,-- -
that, bydoing what he prescribes, thatis, by receiving
his body and his blood, we do really recal the remem-
brance of him to our.affections. Indeed, what circum-
stanee is there, that can possibly awaken the dear
remembrance with more effect? If the child recollect
8o feelingly the kindness of a parent, when he. sees
-his tomb,—with how much terderer love should-
our sensibility glow, when, under tkese sacred veils,—
-under this mystic ~{omb,---we possess, and behold,
the very flesh of our divine Redeemer; that living, -
life-giving flesh; thet bleod, still warm with the
love of us; and replenished with grace, and spiritual
unction? Or should the enemies of our religion
still vaiuly persist in talling us, that * He, who com-
mands ws to remember him, does not hestow upon us
D2 '
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the real substance of his body,”---if they tell us this, T,
in return, will merely request them to at loast
-amongst themsdlves. They assure us, for example,
- positively ; and protest, tbat, in the .Eucharist; tgey
do nop deny a ran communication of the true substance
_of the Son of God. Now, if this assurance be serious,
und their doctrive be not & mere illusion, the conse.
-quence is, that then they must necessarily say, as we
-do,—that the remembrance, oy memorial, does not
‘exclude every mode of presence ; but that alone, which
~'dsts upon the senses, - Thus, their answer would be
precisely the same with ours: since we, when we say
.that Christ is present in the Eucharist, at the same
time, acknowledge, that he is not present under a
form, which strikes the sonses, - .
Should, then, the protestant here ask us, why we do
:not believe it sufficient, that Christ should be present in
the Encharist, morely. by faith; seeing, that we be-
lieve,—as we do,—that the senses have nothing to do
with the mystery ?—if the protestant should ask this,
.out answer to him would be easy ; and we should, with-
out any perplexity, unravel the specious quibble.—1It is
therefore a very different thing to suy, that ‘“the Son
of God is present in the Eucharist, by faith,”~—from
saying,_that it is, by faith, we know, that he is pre-
sent in this' mystery.” The former mode of speaking
iroplies nothing more than a mere moral presence; the
latter points out a real one: -both because faith is infal-
-lible: and because a real presence, made known to us
by faith, is sufficient to produce, “ in the just man,
- who lives by faith,” all thoee happy effects, which, 1
. 1 have just said, are‘always appended to it. -
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CHAP. XX11.—On the protestant doctrines respect-
S ing the Holy Eucharist. ’

Arrsoven 1 had undertsken to explain the doce
trines solely of the catholic church, in relation to the
Holy Eucharist, yet will I also,—because the thing
may perhaps be useful,~—presont a short exposition of
the sentiments of our protestant brethren upon the same

_important subject.* Such exposition, if considered at-
‘tentively, will produce the fortunate effect, if not of
staying, at least of answering, the many quibbles, and
equivocations, to which they have recourse so often :

® Jt is a very singular, and a very striking, circumstanoe,~~

a clrcumstance, which, if prejudice did not darken the eye of

,reason, would astonish, and confound, the protestant,—that the
rejection of the two leading catholic tenets respecting the En-
charist, and the adoption of the two leading protestant tenets
concerning the same mystery, were, both of them, professediy
derived from the suggestions “ of tke prince of darkness !”’
» We have, in the first place, the authentic testimony of Luther,
informing us, not only candidly, but triumphantly, that it was

" the above wize and enlightened monitor, who instructed, and
convinced him, that transubstantiation is an crror; and engaged
- him to substitute the system of companation in its room. The
important conference between the two learned doctors upon
the subject, with all the variety of frightful things copnected
with it, may be found described in the editions of the reformer’s
worke, published by himself; and in some of those, which were *
printed, subsequently, by his disciples. ' .

In like manner, we have also the testimony of Zuinglius, ex-
press and formal, as that of Luther,—that it was-the same acute.
and skilful master, who kindly taught him, that the Real Pre-
sence is buta human inventicn; and that the Eucharist, in
fact, is no more than a holy figure. The dialogue, again, te-
tween the two great divines is circumstantially relgted by Zuin-
glius, in his book De Subsidie Euchuristice. "He only omits to

. inform us,—for he says, * be had quite forgotten the interesting
- gircumstanee,’” whether bis instéumr was blaek, or white!
. P .



whilst, Moreorer, it will, at the same time, shew, how
very nearly, on some occasions, they have approximated
to our catholic prineiples. A

There are two leading systorns amongst the protest-
ants, in relation to the presence of Christ Jesus in the
Eucbarist. The former teaches, that his body and
blood are present in the mystery, merely * ¢n figure ;"
the latter professes, that they are present ** in reality.”
I shall examine each of the two opinions, alternately.
~ Itis, therefore, in the first uslm:e, a very prevailing
notion amongst protestants; and a notion, which they
frequently inculcate,—that the great miracle of the Real
Presence , which we catholics admit, and venerate, is
superfluous, and of no avail; and that it suffices for all
the purposes of our salvation, that Jesus Christ has laid
down his life for our reconciliation. Thisb s;gﬁﬁee,
they again say, is sufficiently applied to us * by faith.”
and this application * by fait;l,’x they still farther add,
is sufficiently made known, end certified, to us “4
the word of God” Or if,—they once more say,—if

~ indeed there be any necessity of clothing this word in the

forms of eensible signs, then it is enough to create, for

“our benefit, symbols, that are extremely simple,—such,

for example, as water in the sacrament of baptism;
withont any necessity of calling down from heaven the
Body and the Blood of our Great Redeemer.

To explain the sacrament of the Eucharist, in this
manner, is, no doubt, a very easy thing. Howaever, it

J will make no reflections upon a subjéct, which, yet, presents
room for so much reflection. But, is it.not astonishing, that
men,—thq professed envoys of heaven,—should boldly have
declared, that they had received their most important doctrines
from thedevil! And is it not more astonishing yet, thatsuch
doctrines, even sow, (they are still the leading protestant doc-
trines,) should be venerated asdivine ! R
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is a fact, that not even have the defenders of this sys+
tein thought proper to abide by its maxims.” They
know, that notions, similar to the above, bave induced
the Socinians to deny the divine mystery of the Incar-
nation. * God,” say these unbelievers, *‘ could, surely,
save us, without having recourse to so arduous, and
complex, a method. He needed but at once to forgive
our iniquities : and, as for instruction, he could also in-
struct us sufficiently, both in regard of doctrine, and
morality, by the words and example of a man, ani-
mated by the Holy Ghost; without any necessity of
‘making such personage a God.” But, here, the pro-
testants, as well as the catholics, felt the | alpable weak-
- ness of such arguments. ‘T'hey felt, in the first place, that
it is not ours,—blind and ignorant as we are,—either
to deny, or to maintain, any mystery, merely according
to the circumstance of its appearing to us useful, or else
unavailing, to our salvation. It is God alone, that
knows the secrets of his own counsels. It is ours, to
_render them beneficial and salutary to ourselves, by be-
lieving them In that sense, in which his wisdom has
proposed them to us; and by accepting his benefits, in
that way, in which his goodness has been pleased to
offer them. ’ .

In the next place, without entering into the question,
whether God - could not have saved us by any other
wethod, except that of the incarnation, and death of his
Son,—an useless controversy, which many of the pro-
testants bave long, in their schools, very ardently main-
tained,—it is enough for man, upon the testimony of
the sacred scriptures, to know, that the Son of God
hs, in his mercy, been graciously pleased to testify his
love and interest for Lis creatures by effects, which are

»4 ' '
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truly wonderful, and incomprehensible. It was. the
greatness of this love, that created that blessed union,
by which he became man ; and that prompted kim, as
really to lay down, for our sake, that same body, as he -
had really taken it up. These dispensations of the di-
vine wisdom are, all of them, consistent: whilst the:
love, which suggested them, is every where strikingly
impressive. When, therefore, it is His wish, by com-
municating himself to any one of his children, to testify
to such happy individuad that tenderness, which he has
testified to all in general,—he discovers, at once; in the
treasures of his wisdom, the easy means of satisfying
his benevolence,--~means, just equally effectual, as are
those, by which he had acecomplished the great work of
our redemption. There is, consequently, no room for
astonishment, if, in the infinitude of his power and
goodness, he bestows upon each of us the real substance
of his own flesh and blood. He does this, in order to
inPrint deeply upon our hearts, that it was for the love
of us, that he took them up; and for or- benefit, that
. he laid them down. The character of hislife rendem
these inferences credible. The order of his mysteries

disposes us to reverence them: whilst his own positive
~ declarations forbid every doubt respecting their infalli-
bility. '

Nyot even were the protestants themselves insensible,
that mere simple figures, and simple emblems, of the
Body and Bloed of Christ conld not satisfy the piety of
christians, - who are familiarised to the mercicsof a God,
who so really bestows himself upon thiem. ¥or this
reason, they do not like to be accused of denying, in
their system of the Eucharist, a real and substuntial
participation, when they communicate, of the Body
and Blood of Jesus Churist. Fhey, on th'e contrary,



.assert positively, as we do, that, in sharing the hol
mystery, they participate truly * of Ais proper sub-
stance.” (Cat.) They even say, in their Confession
of Faith, that ¢ Christ there _/Z’ela and enlivens us,
by THE VERY SUBSTANCE of Ais Body and Blood.”
And conceiving, still farther, that it would not be suffi-
cient to shew us by a mere sign, that we have a share
in his sacrifice, they, hence, expressly declare, that
the Body of our Saviour, which is given to us in the
Fucharist, does really ““ﬂ{,{g: this blessing to us,—
an expressiop, upon which, because it is remarkable, I
shall, ere long, make a few refléctions.

It is, therefore, acknowledged by our grotestant bre-
thren, that the body and blood of Jesus Christ are truly
present in the sacred mysteries. The Calvinists them-
selves allow this. For, no doubt, what “is communi-
cafed \N ITS PROPER SUBSTANCE,” must, of course, be
truly present. It is true, they explain this communica-
tion, by saying, that it is made ** ¢a spirit, and by

Jaith.”  But, itis still true, that they maintain likewise,
that it is “ real” And, because it is impossible to
conceive, how a body, which is communicated only
“fn spirit, and by faith” can yet be communicated
“really, and 1in its pr?m' substance,”—ithey have,
for this reason, in the defence and explanation of a
system, whose parts are so grossly inconsistent with
each other, singularly wavered ; and contradicted them-

eelves. They have even been reduced to acknowledge
two things, which ean be true, onlyin the supposition
of the certainty of our catholic doctrines. . '

The first of these is,—that Jesus Christ is given to usin
the Eucbarist, in a way, which is neither applicable to
baptism, noi to the preaching of the gospel;—in a way,

: D
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which is peculior to this mystery. I shall remark, ere
Jong, the consequence of this grinciple. ‘But, first, let
maq observe, how it is conceded to us by our adversaries.
It is not my intention to appeal here to the testimory
of any particular theologian. I shall cito the words
only of their own catechism ; in the articlo, wherein it
explains what relates to the Eucharist. In this
article, it is in the most positive terms asserted, that, in
this mystery, Jesus Christ is given tous ““ renlly, and
tn his proper substance.” W hercas, both in baptism,
and in the gospel, although he be here truly communi-
cated to us,—* yet, il ¢s only in part, and not com-
rhletely."' The consequence, ~therefore, is,—that, in
e Kucharist, He is given to us completely, and not
in part. : '
" There is, certainly, a very great difference between
;he circumnstance of receiving *‘ in part,” and that of
receiving “ completely.” If, therefore, nupon all other
occasions, Christ Jesus is but received * n part ;" and
itis only in the Bucharist, that he is received * com-
pletely,”—if this be the fact, it, of cowyse, even in
the acknowledgment, of our adversaries, must follow,
~—that it-is then, in the Eucharist, thatthe christian
ought to seek for a participation, which is peculiar tg
this sacrament;—a participation, which is not appro;
giate, either to baptism, or to preaching. At the
me time, another consequence is,~—that such partici-
pation is not the fruit, or appendage, of faith: since
faith, animating generally all the actions of the cliris-
tian, extends equull'v to preaching, andto baptism, as
it does to theaction of communion.
In reality, it is a very remarkable circumstance, that,
notwithstanding the desire, which the protestants have
Jaanifested so often, of placing baptismi and prenching



67

on an eqmlity with the Eucharist,~becanse ** Jesns
Christ is in them communicated truly to us,”—yet, have
they never, in their catechisms, ventured to assert, that
in baptism and preaching, He is given to us * in his
proper substance ;” as he is given to.us, they acknow-
ledge, in the Holy Kucharist. For this reason, they
felt the inconsistency of refusing to attribute to the
Encharist a manner of conferring Jesus Christ, peculiar
1o this sacrament: whilst also they were compelled to
own, that faith, which is. diffused through all the ac-
tions of the faithful, could not be this peculiar manner.
It is, indeed, manifest, that the peculiar manner of
possessing Jesus Christ in the Eucharist ought, of

course, to be real: since the sacrament, as the pro-
" testants allow, communicates  really” tous, even “ #n
ils proper substance,” the Body-and the Blood-of Jesus
Christ. Seo that, in fact, from the very concessions of
the protestants themselves, the conclusion is manifest,---
that there is in the Eucharist a real manner of receiving
the Body and Blood of our divine Redeemer, which is
not the effect of faith. This is precisely the doctrine of
catholicity. .

The next thing, that the protestants adwit, is-again
deduced from their own catechism, in the article im-
mediatelysucceeding that,-which I have just been citing.
In this article it is said, that ¢ #4e body of our Lord,
Jesus, tn as much as it was once offered up in sacri-
Jice, in order to effect our reconciliation, is now
given unto us, in order to certify to us, that we have
a share in this reconciliation.” o

Now, if the foregoing words have any kind of sig-
nification; if they be not an empty sound, or a mere illu«
sion,---their meaning is, that Jésus Christ, in order “ to
certify” to us, thatwe share in his sacrifice, and in the
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benetit of man’s redemption, presents to us, not a symbol
only, but his own real bedy. For, if the reception of’
the body of our Lord “ certify” our participation in the
‘fruits of his death, then must this participation, of
course, be distingnished necessarily from the reception
of his body: because thus the one is the pledge ot the
other. Wherefore;, I remark, still further, that, if the
rotestants be reduced to distinguish in the Eucharist
etween the participation of the body of Christ, and
the participation in the fruit and grace of his sacrifice,
the consequence must- manifestly be, that therefore
they distibguish likewise, between the real participa-
sion of his sacred body, and that spiritual participation
which is made by the means.of faith. For, surely,
this latter kind of participation can never be the princi-
ple of iwo distinct, and separate, actions; by one of.
which, the christian, receives the body of Christ; by
the other, the fruits of his sacrifice. Not even can any
one conceive, what real difference there can possibly
exist, bctween the participation ** by faith” of the
body of Christ, and the participation “ by faith” of the
fruits of his death. Hence, besides the communion,
by which we participate spiritually of the body, and
spirit, of Jesus Christ, en the occasions when we re-
ceive the fruits of his death,—besides this communion,
there is, moreover, another real communion of the body
of this same Redeemner; a communion, which is a
positive pledge of the security of the former;—if, -by
the criminality of our dispositions, we do not counteract
the influencesof so great a blessing. This conclusion is
included necessarily in the principles,” which the pro-
- testants themselves acknowledge. ~And never willthey
explain this momentous truth, in a way,- thut is any .
thing like wise, and consistent, until they resume the
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sentiments of that church, which they lave so un-
happily abandoned.

How really striking, thevefore, is theforce of truth!.
and what mind will not admire it! Thereis nol a
consequence, that results from the acknowledged prin-
ciples of our djssenting brethren, but what is completely
intelligible in the sentiments of the eatholic church,
The catholic,—even the most unenlight:nod eatholic,
—without the slenderest difficulty, understands, that
there is formed, by the medium of the Eucharist, a
ecommunion with Jesas Christ, which no other institu-
tion furnishes :—as he also easily understands this other
circumstance,---that “ the Body of Christ is given to
us, in order lo certify to us, that we have a share in
Ris sacrifice, and his death.”” In like manuer, the
catholic knows how to make the clearest distinction
between the two necessary methods of uniting ourselves
to our divine Redeemer;---the one, by receiving his
real Flesh; the other, by receiving his Spirit :---the
former being established, as the pledge, and security,
of the latter. But, these are objects, that are inex-
plicable in the principles of onr protestant brethren :
althongh, still, they areunable to disavow them. Hence, .
we must conclude, that it is the illusions of error, that
bave involved them in contradictions,

To me, it bas, indeed, been always a subject of °
surprise, that the ingenuity of the protestants has never
yet furnished a more simple explanation of their doc-
trine relating to the Kucharist. For example, why have
they not always, 'without so many quibbles, and eva-
sions, pemisted in the simple deelaration, that, since
Christ Jesus was pleased to shed his blood for.our sal-
vation, he was pleased moreover to ordain, that this
sftusion should be ropregented by the institution of two



70

- separate -signs of his Body, and his Blood P—that
to these signs: he has given the name of the thing itself ?
—and that they are, still farther, the pledges of our
pasticipation in the fruits of his death; and the assu-
rances, that we are gpiritually nourished by the virtues
of his Body and his glood? After having laboured so
indefatigably to prove, that signs do roceive the name
of the thing; and that, consequently, the sign of ‘the
body might, with propriety, be called the body,—it is
to d‘lrese two opinions, that they ought, in consistency,
and most naturally likewise, to have adhered,

In order to render these signs efficacious, the only
requisite,that was required, wes simply this,—that the
grace of our redemption should be appended to them;
or rather) according to the maxims of protestantism,

. that this grace should merely be confirmed to us, by
their mraus. Neodless it was entirely, to perplex them-
selves, as our dissenting brethren have done, in the
‘ummneaning endeavour to make us comprehend, that we

_receive the very Body of our Saviour, for the p

'solely of oertifying to ontselves, that we share in the
‘benefits of his passion. In the sacrament of baptism,
they deemed the water a sufficient sign of that blood,

-which effaces iniquity : nor did they ever dream of as-
serting, that, in this institution, we réceive * the p:
substance” of the blood of Christ, for the purpose ‘“ of
ceitifying” to us, that its virtue is thereby imparted to
us. How much less obscure would their doctrine, then,
have been, had they reasoned in this manner in rela-
tion to the Eucharist! But, it is the general fate of in-

‘novators to be reduced to suppress, or oonceal, much of
what," frequently, they ‘would wish to say: They

‘meet, for ever, with established truths, and unvarying
maxims, -which, perplexing ‘them, oblige them to do
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violence to their reason. Thus, the Arians would have
-been glad, not to have given the name of “ God” and
“¢¢ Only Son,” to Jesus Christ. Thus, the Nestorians,
in their wijtings, admitted with reluctance, in thesame
divine personage, an ill-defined, and imperfect, kind
of unity. Thus, the Pelagians, in like manners,
who denied originalsin, would also, with satisfaction,
have denied, that baptism cught to be administered to
‘infants, for the purpose of remitting their offences :—
for, by this means, they would have got rid of the ar-
‘gument, which the catholics borrowed from this prac-
‘tice, as another proof of the existence of original sin.
‘But, the fact is, as I have just been remarking, that,
‘when men find a truth once forcibly established, they
‘have not the hardihood, usually, to venture to overturn
‘it wholly. - C :
- Let, then, the protestants own candidly the truth:
—They were disposed, and would have been glad, to
have admitted in the Eucharist the figure only of the
body of Jesus Christ, with the real paiticipation merely
of his spirit;—leaving out those awful words, * parts-
-~ cipation of his proper substance ;” along with several
others, which, expressing a real presence, serve only to
-embarrass them. To them, and to their prejudices, it -
-would have been peculiarly pleasing, not to bave
-acknowledged in the Eucharist any other kind of com-
munion with Jesus Christ; savethat, which is common
to baptism, and to preaching;. without telling' us, as
they reluctantly have done,---that, *in this sacra-
ment, men receive lkheir Redeemer COMPLEBELY;
swhelst, in other institutions, they receive him, BUT
-IN PART.” However, although inclination prompted
 the suppression - of this sort of language, yet did the
* words of Christ,---s0 plain is their signification,---forbid
/ ' -
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it. Insthuting the holy mgtery, Chutst Jesus had said
distinetly,--- This s my Body

words which he never applied to any other object; nor
used, on any other occasion. And how, therefore,
pretend, with any thing like comsistency, to attach
generally to all tge actions of the christian, what his
word altaches formally, and positively, {0 an individual
sacrament ? Moreaver, the whole economy ofthe divine
counsels ; the order of the mysteries, and doctrines, of
the christian institute; the design of Jesus in the estab-
. lishment of the Eucharist; even the very words, which
he made use of, on the awful occasion ; sad the impres-
sfon, which they are’ calculated naturally to make upen
the mind,---these are, all of them, considerations, which
convey noother idea, than that of a real, and substan-

tial, presence. Itis upon these accounts, that our protes- -

tant adversaries have been compelled to have recourse to
words, which, in sound at Jeast, give some confused no-

tions of this kind of reality. When men, as the catholies

do,—attach themselves completely to the principles of

faith; or else, like the Socinians, obey only the guidance

of human reason,<-in either of these two cases, it is
easy to establish a regular system ; and to form a fixed
and connected plan of doctrine. But when, as the pro-
4estants do, men form a compound of faith and reason ;
adopting something of the principles of each,—the con-
sequence is, that they are for ever saying more than they
would wish to say; and then fallinginto opinions, whose
incoherency alone is the evidence of their falsehood.
Such as these have been the effocts of the pretended
reformation :—God permitting them, it may be, for the
mose of facilitating to the protestant hisreturn to the
m of his parent-church,~—the only centre of real
#snity.  For, since experienge has now convinced ons

|

: This 1 my Blosd,-- .

|
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repurated brothren, that, 1n order to speak the language
of .truth, they are necessatily reduced to spesk as we
do,—ought they not, hence, in like mannes, to conceive,
that, in order to understand the truth itself, they should
judge of it likewise, in the same way, that we do ?
In their creeds, they cannot help remarking a great.
varioty of expressions, which, unless they be interpreted
in a’ catholic sense, present no meaning whatsoever.
Anud is not this circumstance alone sufficient to convince
thenr, that it is merely in the catholic church, that the
.depositum of revelation subsists unaltered, and unim-
paiwed? Those terms, and mutilated remnants, of our
catholic doctrines, which are interspersed here and
there, throughout all their catechisms,—but which seem
to ‘beg, as it were, to be once more re-united to their' .
parent-whole,~—these are objects, which ought forcibly
to urge every thoughtful protestant to seek, in the com- -
munion of our divine establishment, the complete ex-
planation of what relates to the Holy Eucharist. ¥am,
indeed, convinced, that, if the perplexities of human .
reasonings did not confuse their faith ; and render it too
dependent upon the senses,—I am convinced, if this.
were not the case, that there would be found very few,
who would not, with eagerness, measure back their -
stepe to the paths of our happy sanctuary.—But, hav-
ing thus pointed out the effeets, which ought to result.
from the exposition of the ptotestant doctrines, I shall
hasten to complete the explanation of our own.

CHAP. XXIM..-On Transubstantiation,

IT was proper, and consistent with the rules of the
divine wisdom, as I have remarked already, that there
should not exist in this mystery of faith, any thing,
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that the mortal eye can penetrate ;. or.that the human
senses can discover. For this reason, there.oughs not,.
after the act of consecration, to appear any visible alter-
ation in-the qualities of the sacred' elements. Itis
beeause we do not petceive such alteration : because we--
still trace the same appearances; and witness the same.
effects, that we sometimes, and in a certain sense, still
call the sacrament by the name of ‘the veils which cover
it. However, "conducted by His all-powerful word,
who does whatsoever he pleases, faith acknowledges in
the divine mystery, no other substanée than that, which.-
this same word expresses, --that is, the Real Bady, and
the Real Blood,* of our Redeemer, Jesus Christ ; into

. ™ Johu'vi.51. The dread, that I will give is my flesh, for
the life of the world. Nerse 55. For, my flesh is meat indeed :
and my blood is drink indeed..

Matthew xxvi. 26, 27, 23. Take ye, and eat: This is my
bady.... Drink ye all of this: For, this is my blood of the new
testament, which shall beshed for many , for the vemission of sins.
See also, Mark xiv. 22, 23, 24: Luke xxii. 19520 ; 1 Corin-
thians x. 163 xi. 23, 24, 25. Sy .

So natural a censequence of the real presence is transub-
stantiation, that even the most inveterate enemies of our holy'
religion,—the Calvinists,~allow, that, if the formet be admit-
ted, the rejection of the latter is preposterous. ¢¢ For,” say
the ministers in the synod of Czenger, “ as the rod of Moses
wus not changed into ¢ serpent, but by transubstantiation ; as
water did rot beconie blood in Egypt, or wine at Cuna, without
a change,~—w0, in the Fuoharist, bread crmnot become the body
of Christ, if it be not changed into his flesh, by Ilosing the
substance of bread.” —I could produce many similar attestations
from the leading apostles, and ministers, of the Calvinistic
community, who candidly, and forcibly acknowledge, that
transubstantiation is the necessary appendage of the real
presence. If, says Beza, men will take these words, THIs
1s Mv Booy, in thier literal sense'and without figwre, it is
impossible not to qun, thai they establish trgnsubstantiation.
(De Ceena Domini.) o

In this country, wherewwprofane and miscrable-policy iewno
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- which the bread and wine dre, by his power, mira-.
culously converted. It is this mystorious change. that,
now, we express by the appropriate term— 1rznsub-
slantiation. :

" Neither ‘do the internal properties of the Eucharist
prevent it from’ being, as to its external and sensible
qualities,—a sign. But, it is a sign of such nature,
that, so far from excluding the reality, it on the contrary,
includes. it necessatily: because these words, This ¥s
iy Body, pronounced over the elements, which Christ
Jesus had sdlected to be the ymatter of the holy sacra-
ment, are a sure sign to us that He is really present
under them. And, mougb, to thasenaes, things still ap-
pear as they had done—yet, 70w, since a superior powsr

man is to be trusted ; much less, to Le honoured and rewarded,
by the state, unless he have had the dreadful courage to deny,
even upon his oath, a doctrine, which the saints, all, venerated,
and which the far largest portion of the christian world still,
every where, adores,~in this country, it is not to be expected, of
course, that there should have been éund many writers-so bold ;
or else, 80 insensible to their worldly interests, as openly to have
admitted the mystery of transubstantiation. There bave, how-
ever, been some,—and those too the most enlightened membera.
of the establishment,—~who have owned its possibility,—or
rather,without adopting the name, have acknowledged the thing.
-4 Many protestants,”” says Bishop Forbes, “deny too boldly,
and too dangevously, that God cani transubstantiate the bread
into the Body of Christ. For my part, 1 approve of the opinion
of the Wittemburg divines, who assert, that the power of Godis
$0 great, that he can change the substance of the bread and wine
into the Body und Blood of Christ.”’ (De Euch.) Bishop -
Montague positively asserts, that a conversion takes place, by
the power of the act of Consecration ; and he cites the Fathers
to confirm his opinion. « The Futhers,” he says, * from age
to age, attested the real and substuntial presence, in very high
terms ; and.they stiled it, conversiom, transmutation, far=
mation, transelementation,” &¢.8¢c. -
. - .
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bas interfered, ‘the mind forms a different judgment
of their properties. Hence, motwithstanding that certain
arances, and a certain order of nasural impressions

made upon the body, are wont to point ont to us the
substances of bread -and wine,—still, the authority of
 Jesus, whose word cannot deceive us, is the cause why,
' wow, those Very same appearances begin to exhibit to
us a'substance that is completely different. Thus, do

" we not remark, that the apostle says,— What we take,
and ‘what-we eat, is’ His Body ? Such is, indeed,
thie "authority of the divine ‘word, that it- permits us
not, to refer those external appeargnces to the substance
of bread ; but engages us to affix ¥hem to the Body of

.. Jesus, Christ, which is miraculously concealed beneath
.them.  So that the presence of this adorable object
being thus certified to.us by this sign, we with piety
~ bow down to worship it. . v

| €HAP. XXIV.—On the Adpration of the Eucharist. .

.. Respecting the adoration of this sacrament, I shall
here.say very-little. . “T'he reason is,—because the most
learned; ‘and the wisest, of our protestant adversaries
lave, long since, admittéd, that its adoration is but the
natural, and the necessary consequence of the presence
of Christ Jesus in this mystery.* :

* If Jesus Christ, says Calvin, be present in the Eucharist,~
then, no doubé, it is necessary there to adore Him. (Contra
Heshusium,) Beza is even quite indignant with this said

* Heshusius ; and calls him very politely, *“ an ass,” for having
_ denied the obligation of adoririg the Eucharist, on the suppo-
* sitiod of the real presenceé. o .

“ The sounder protestants,’ says Bishop Forbes, “ make no
difficulty about adoring Christ in the Ewcharist. It is a very
monstrous error of certain rigid protestants to deny, that

N
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. It is our belief, ‘moreover; and a belief, which is -
manifestly wise,—that, since the ommipotent words .of
owr .Redeemer operate whatsoever they announce,— -
they, -hence, produced their effect, in the Last Supper,
the same instant, in which they were uttéred. The
necessary consequence, again, of this, is,—that there-
fore, we admit the real presenco of the body of Jesus,
before ¢he act of its participation.*

CHAP. XXV.—On the Sacrifice of the Mm.

THE mystery of the real presence, and that of tran-
substantiation, once established and admitted,~—there is
hardly any further difficulty in establishing hkewxse,

t'lu-utuhbeadoredm the Ewelwmt, &yunyadorwmn,emepl
that of the mind.” - (De Euch.)

With Saint Ambrose, adds Bishop Andrews, I also adore the
Jesh of Christ.in the Euchurist. (Resp. ad Bella.rm.) i

® The words of Chnsty—T ‘bis is my Body ; TIus is my B'Iood,
~—were true, the moment, in which he pronounced them, Con-
sequently, his Body and Blood must have been present, before
the apostles ejther eat. the adorable food, or drank of the hea-
venly cup. No inference can be more manifest. And for this
reason, Luther bimself decided,—that, ‘‘in the mass, Christ
ought to be acknowledged, as present, from the beginning of
the Lord"s prayer to the end of the communion,”’—an interval,
which, when the communicants are numerous, ahd the service
solcmn, mclu’das, frequently, the space of an hour, or more.
Now, "if it be owned, that Christ is thus present, for an hour,
—why should it not be admitted, that he may be present, fora
day; a week§ ayear? We bave the plainest attestation of the
divine word, to prove his presence. We have not 4 syllable,

" o prove, ar even to insinuate, bis sbscnce. ‘

~

2



_ 3
edmilting, the divinity of that great Sacrifice, in which
the holy Victim is.offered up.* . -

* Malachy.i. 10, 11. I have no pleasure in yon, saith thé
Lovd of hosts; meither will I accept en offering at your hand.
For, from the rising of the sun to the going down of the same,
2y name shall be great among the Gentiles; andin everyplace
incense shall be offered to my name, AND A CLEAN OFFERING.

Matthew xxvi. 28. This is my Blood of the New TeMXament,
arhich is SHED for many, for the remission of sins.

Mark xiv. 24. This is my Blood of the New Testament,
which is SHED for many. | : o

Luke xxii. 19. 7Zthis is my Body, which is GIVEN for you.
Do this, for a commemoration of me. :

Luke xxii. 20. 7Z'his is the chalice of the New Testament in
my Blood, which is SHED for you.

1 Corinthians xi. 24, 25. This is my Body,” which is
BROKEN for yov. Do this for a commemoration of me. This
chalice is the New Testament in my Blood: Do you this, as
often ds you shall drink if, for the commemoration of me.

In these wards of our Redeemer, reported by the apostles,
there is manifestly question, in thie first place, of an oblar
tion, or imnmolationt, by the actual effusion of blood, for the
remission of sio ; and, in the next place, of the perpetuation
of this oblation to the end of time,—expressed by the com-
mand, Do this for a commemoration of me. Hence, we find,
that the apostles were assiduous in offering up the boly sacri-
fice. .And us they were SACRIFICING to the Lord, and fasting, .
the Holy Ghost said to them. ~(Acts xiii. 2.) The chalice of
bencdictivn, which we bless, is it not the communion of the
Blood of Christ? And the bread, which we bzeak, is it no#

" the partaking of the Body of the Lord? (I Cor. x. 16.)

Iustead of producing the testimonies of the Fathers, which
jnvincibly prove, that these holy men, all cultivated and
adored, the sacrifice of thé mass, precisely as the catholic
does at present,—instead of producing such testimonies, 1
will cite,—which perhaps is better,—the acknowledgments
of our protestant adversaries, respecting the opinion of these
enlightened personages. .

. It is certain, says Dr. Grabe, in his Notes on St. Irevseus,
that Irenaus, and all the fathers, either cotemporary with the
- apostles, or their successors, whose works are still cxtant, com-
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In the mystery of the Eucharist, T have already
taken notice of two actions, which are really distinct,
although the one bears a relation to the other.” The for-
mer is the action of consecration, by which the bread
and the wine are converted into the Body and the
Blood of Christ; the latter is-the manducation, by
which we participate of the sacred food. '

In the consecration, the Body and the Blood are

mystically separated -from each other: because Christ.
* Jesus had separately said,— Tkis,is My Body: This is
my Blood,—a circumstanee,,wﬁich presents to us a8
very lively, and an efficacious, representation of the vio-

sidered the blessed sacrament to be the sacrifice of the new law,
And this was not the private opinion bf any particular ehurch,
but the public doctrine, and practice, of the universal church ;
which she recejved from the apostles ; and the apostles, from
Jesus Christ, ) . :
The Centuriatars make frequently the same coucession; at
the same time, condemning the opinion, which they describe.
Saint Irenzus, they say, taught the new -oblation of the
new testament, which thg church, having received from the
5 offers up to God, threughout the world. (Cent. 2.)
aint Cyprian, they add, says, that the priest performs the
Junction of the vicar of Jesus (Christ; and that a sacrifice is
effered up to God the Father. (Cent.3.) Tertullian, they
also complain, *makes frequent mention of oblations for the
dead, (Cent.3.) Ambrose, they angrily own, makes use of
the very terms, which we do,—** to cclebrate mass; o offer ;
to offer sacrifice, &c.”” (Cent. 5.) - -
Even Luther himself, although he rejects the mass, still
cites, in his letter toour Henry, the passages of the Fathers,
attesting their veneration for it. But, the daring innovator
triumphantly adds :—Fhat care I for a thousand Adustins,
or a thousand Cyprians, §c. . ) .
H'e are wrongly accused, says the Confession of Augsburg,
of having abolished the mass. We have always continucd, and_
‘selebrated i, with great rcapceté (Art. xxii.) :
! E !

*

. -
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lonce of that death, which he was pleased to endure for

our salvation. . :
Thuys, by the power of these words, the Son of G
lies revealed mpon the altar; elothed in those. symbols,
which represent his death. Such is the efficacy of the
solemn act of consecration. This sacred act is, more-
over, a tribute of acknowledgment, offered up to God’s
sovereign majesty ; in as much as, byit, Jesus Christ,
who is here personally present, renews, in some respect,
and perpetuates, the memorial of his own obedjence
even to Ee death of the cross. | So that, in fact, there is
nothing wanting to render it a real and perfect sacrifice.
Neither can it be doubted, that this holy action,
although considered separately from that of the man- -
ducation,—is, of itself, s peculiarly pleasing to the Al-
mighty ; and calculated powerfully, to induce Him to
look down with an eye of pity upon the distresses of his
creatures, It thus replaces before him the voluntary
death, which this Beloved Son underwent for the sake
«of sinners ; or rather, it thus replaces before Him, this
Beloved Son Himself, under the emblems of that death,
by which, once, his indignation was appeased.
~ The mere circumstance of the presence of Christ
Jesus upon the altar, is, itself, as every christian must
acknowledge, a kind of intercession, extremely pow-
erful with God, in favour of mankind,—according to
that saying of Saint Paul, Christ presénts himself ;
and appears tn the presence of God in our bekalf,
(Heb. ix.) It is, therefore, our belief, that our bene-
volent Redeemer, present upon our altars under the
symbols of death, intercedes there for us; and presents
there continually for us to his Ktemal Father that death,

:hl:x:::‘llxho once suffered fox the sanctificgtion of hig

[
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1t is in this sense, that speaking of the Eucharistic
sacrifice, we say, that Jesus Christ therein offers him-
self up to God in our behalf; and it is thus, that we
believe, that the holy oblation disposes the divine good-
ness to be the more kind and propitious to us. Hence
it is, that we give it the name of propitiatory.

When, indeed, we consider, what our Redeemer
has done for us in this mystery ; and when we contem-
plate him actually present upon the Holy Table, with
all the marks of death imprinted on him,—we, of course,
'seein? him in this striking situation, endeavour to unite
ourselves in affection to him: we offer him up to the
Eternal Father, as our only victim, and propitiation; pro-
tesing, that, except Him, and the infinite merits of His
death, we have nothing worthy to be presented at the
throne of the Almighty. It is by this sacred oblation,
that we sanctify all our prayers; and, whilst we offer it
o the divine Majesty, we also, at the same time, united

- to it, offer ourselves, through it, as so many living vic-
tims, before his throne. :

Such is the character of our christian sacrifice,—a
sacrifice exceedingly different from the sacrifices of
the Jewish law; a sacrifice, spiritual, and worthy
of the sanctity of the new aglianoe : a sacrifice,
in which the victim is seen only by the eye of faith ;
in which,. the word is the sword, that mystically sepa-
rates the Body and the Blood ; and in which, conse-
quently, the blood is shed, but mysteriously; and
death exhibited, only as a memorial ;—a sacrifice,
however, that is truly real; because Jesus Christ is
'reaﬂy therein contained ; and really, in it, under these
symbols of his passion, offered up to his Eternal Father:
—a sacrifice still, of commemoration, which, so far

o E4
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from detaching us, as the protestant pretends it does,
from the sacrifice of the cross, does, on the contrary,
by all this variety of circumstances, attach us even the
more forcibly to it: because, not only is the former,
in our belief, referred wholly to the latter, but it sub-
sists solely by this relation; and from it derives the
whole of its sacred efficacy. T
Such is the express doctrine of the catholic church,
inculcated to the faithful by the council of Trent. The
sacrifice of the Mass, says the holy Synod, was es-
tablished, in order to represent that, which was once
accomplished upon the cross ; lo perpetunie its me-
morial to the end of ages; and to apply to our
souls its salutary virtues, for the remission qf those
sins, which we, every day, commit. (Sess. xxii.)  Far,
therefore, from believing, that the sacrifice of the cross
was incomplete, the church, on the contrary, believes
it to have been so perfect, and so fully satisfactory,
that every subsequent institution of religion is but de-
signed to commemorate it ; and to apply its sanctifying
influences to the souls of men.
In like manner, and for the reasons just assigned,
the catholic church professes, that the whole merit
of our redemption is attached to the death of the Son
of God." The protestant might, indeed easily under-
stand, even from the few principles, which I have been
explaining, that, when, in the celebration of our
sacred mysteries, we say to God, *“ We offer up to .
Thee this holy sacrifice,”—we do not pretend, by
such oblation, to offer up to him a fresh price, or an-
“other ransom, for our salvation. Our ouly -inteftion
is, to present to the Eternal Father the merits of his
divine Son ; and that infinite price, whieh for the love
of us, the beneficent Being once paid upoa the cross.

~



83

Onr disseniing brethren, the protestants, do not cotte
geive, that they give any kind of offence to their Re« -
decmer, when' they offer him up to God, as heis -
l)tesent to their faith. Therefore, if they believe, that
1e is present in reality, what objection could they seri-
ovusly pretend to make, or what repugnance could
they have, to-the action of offering him up, when thus
effectoally present ? 1t is consequently,—if men wera
but reasonable and candid,—it is to the article merely

- of the real presence, that the whole controversy be-

tween the catbolic and the protestant, upon the subject
of the Kucharist, ought properly to be reduced.

If, indeed, the truths, which I have just laid down,
were but wisely understood by the enemies of our relis
gion, they would be sensible, how false are the notions ;
and’ how ill:founded the opinions, which, "hitherto,
they have entertaingd of the sacrifice of our altars.
They would,~if thus wisely instructed,—own, that
the catholic does not, as they -now accuse him of
doing,—pretend to-set up a new scheme of propitiation ;
in order, anew,—as if the sacrifice of the cross were
insufficient,~—to appease the divine displeasure ; or else,

~—as if it were lmperfect,—to add some supplement

10 the price of our redemption. Not one of these
imputations would be found,—did men judge only
from our real doctrines,—to have any foundation what-
svever. For, according to our real doctrines, the whole,
that is doue at our altars, and in our sacrifice, is done,
g8 1 have been explaining it, in the mere form of jny
jercession; and by the way of apglication, '

Hq
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CHAP. XXV.—On the Oljections made to the
Sacrifice of the Mass, derived from the Episile
to the Hebrews. '

THE explanation, which I have given in the prece-
ding chapter, is sufficient, if it be seriously considered,
to refute those objections, which are sometimes urgeil
against us from the Epistle to the Hebrews; and to
evince, at the same time, the emptiness of those uccn-
sations, which, upon the alleged authority of the samo
Epistle, reproach us with the crime of setting aside,
angd even annihilating, the sacrifice of the cross. ‘But,
since the best proof, which reason con suggest, that any
two doctrines are not at variance with each other, is the
evidence, that pone of the propositions relating to the
one, are repugnant to the propositions belonging to the
other,—I shall bence; proceed to explain, in a very
cursory manner the doctrine of Saint Paul in his Epis-
tle to the Hebrews. ' : ’

‘The intention, therefore, and the plen of the apostle
in the above epistle, are to make us seusible, that the
sinner could not escape death, except upon the express
condition of substituting some other person to undergo
the awful sentence in his stead ;—that, whilst men sub -
stitated, “in room of themselves, the oblations only of
sleyghtered animals, their sacrifices, in such cases, were
very little else than public-declarations, that it was
themselves, who deserved to die;—that, sincesoin- .
adequate an exchange was insufficient to satisfy the
severity of.eternal justice, men, upon this account, wepe
compelled to renew daily the sacrifices of fresh victims ;'
(this latter circumstance is, no doubt, a plain attestation
of t.ho.insufﬁci‘enc)’ of the legal substitutions)—lmt,
that, sipce Christ Jesus has Leep mercifully pleased to
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. lay down His life, in'the room of sinners,—satisfied by
the voluntary substitution of so great a victim, God does
not now demand any thing from man, which ought,
any way, to be considered, as.the price of his reconci-
liation. Such, in his Epistle to the Hebrews, are the
principles of the apostle. EFrom them, he concludes,—
not only that, after Jesus Christ, no other victim ought
1o bé immolated, but that even Jesus Christ himself
ought only to be immolated once, under the bleeding
forms of death. - , ,

. Let the reader, therefore, who, loving his own sal-
“vation, is also the friend of truth,—Ilet him recal to his
remembrance the maxims, which I have laid down, re-

specting the manner, in which this bereficent Redeemer

offers bhimself t? his f)temal NFathet in our behalf,
in the iystery of our altars. Not a single proposition,

I am fully convinced, will he di:st:ove:'ual.l‘;;ﬁd[1).hol;gs max-

ims, that would seem, I do not say, to contradict, but

even to weaken, any one of the principles;-which I have
just cited from the apostle. So that the only objection,
founded upon this Epistle, which, with any thing like

.plausibility, could be urged against us, must repose
upon the silence of the sacred docunent. But, surely,
the man, who reflects attentively upon the characters
of the divine wisdom, in the dispensation of its secrets,
throughout the different books of the sacred scriptures,
~—surely, such man will not pretend to_restrict our in-
struction, or information, respecting the mystery of the
Holy Eucharist, to the mere Epistle 4o the Hebrews ;
in particular, since the subject is even foreign, or at
least, unnecessary, to this Epistle. For, the aim of the
apostle in it, is to explain the perfection, simply, of
the sacrifice of the Cross; and not those various ex-

\
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pedients, which the divine goodness has instituted, as
the mediums of its application.

If, indeed, -(I make this remark, in order to prevent
ull equivocation, ) if the word, * gffer,” be understood,
in this epistle, as implying the actual death of the
‘vietim,—then, I allow it to be true, that, in such case,
Jesus Christ is néither offered up, any longer, in the
Eucbarist : nor even on any other occasion whatsoever.
But, the fact is, that, in different parts, of the sacred
writings, the word “ offer” has a much more extensive
signifieation. Often it is said, that we offer to God,
‘whatever we present before him. And the church,
‘which regulates its language, as well as its doctrine,
not by the mere Epistle to the Hebrews, but by the
entire’ body of the sacred scriptures, does not hesi-
tate to say, that Christ Jesus offers himself to God,
whenever, presenting himself- before his Majesty, he
-appears there in behalf of men :—consequently, thut
‘he offers himself likewise, in the sacrifice of the Holy
-Eucharist. This is, indeed, an expression, that.is ge-
‘neral in the writings of the Fathers.

Neither can it, with any saublance of reason, be
.objected, that the manner, in which Jesus presents’
himeelf in the Eucharist to his Eternal Father, can
possibly be any injury to the sacrifice of the Cross.
Such conclusion is repugnant to the whole tenor of the
-sacred scriptures, and above all, to the Epistle, whick
is here made the source of objection to our doctrines.
-For, by a similar mode of reasoning, it would, in this
-case, be necessary to conclude, that when Christ Jesus,
““ entering tnto t/e -world,’ (Heb. x. §.) offered him-~
gelf to God, in the room of those victims, “ whieh plea-
sed him not,”—he, counsequently, did an injury also o
that oblation, wbich, subsequently, Le tuade upon the
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ooss. It would be necessary even, in this case, to

conclude, that, when * ke continues to appear before
God in our behalf,”—he lessens the value of that sacred
offering, # by which, once, he appeared to put away
&n, by the sacrifice of himself ;” (Heb. ix. 26.) and
at, ‘‘ceasing not to t'nterceiﬁ/or us,” (vii. 25.) bim-
self, equivalently, deems inadequate, and accuses of -
insufficiency, that pious intercession, which he made,
at his death, “ with strong crying, and tears,”
(Heb. v. 7.) ' : _
Now, the truth js, that inferences such as these, are
not only false; they are absolutely absurd. And the
conseguence therefore is, that, although Jesus Christ
has offered himself once to be the humble victim to the
jnstice of his Father,~—41ill, be does not, for this reason,
cepsp to offer himself yes, in behalf of his creatures..
The infinite perfection of the sacrifice of the cross con-
sists in this,—that whatsoever precedes, as well as what-
soever follows, it,~all relates, and should be referred,
entirely to it;—that, just as what precedes it, is the pre-
_paration for it, just so, what follows it, is its consum-
mation, and application ;—that the payment, indeed, of
qur redemptiop is yot now any more reiterated ; but, that
what applics this redemption, is perpetuated constantly ;
—in short, that it is necessary to know, how to make a
distinction between those things, which are repeated, as
imperfect ; and those, whieh are continued, as necessary,
and perfect. . ' '
CHAP. XXVI.—Refections on the foregoing doc-
tyine.
. -
I suALL pause, a few moments, bere to request my
dissenting bretbren ta make a few serious reflections .
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upon the maxims, which I have been suggesting to
them, on the subject of the Holy Kucharist. '
The essential basis of our doctrine, respecting this
adorable mystery, is the real presence. bhis, too, i¥
the basis, which forms the chief foundation of ouf
contests with many of the protestant, but in particular
~with the Calvinistic, societies. The controversy is
-peculiarly importarit ; since it relates to the presence of
Jesus Christ bimself. It is important ;—because there
is no mystery of religion, that appears more perplexing
to the faith of our adversaries; nor any, upon which
they are more corapletely at variance with us. '
. ‘In most of the disputes, which we are unhapgﬂy
obliged. to maintain with our protestant brethren, when
the good sense of the latter permits, or induces, them-
to listen to us with moderation, they are always sure
to find, that their difficultids are softened down ; and
that, hitherto, they have been much niore offended, and .
hurt, at the sound of words, than at the reality of -
things. But, on the article of the Eucharist, the con-
trary is the fact. 'Upon this article the catholic and
the protestant most strikingly agree in their forms of lan-
guage ;—the latter, exactly like the former, employ-
ing the terms * real participation,” along with a great
variety of expressions similar to this. "However, when
we proceed to explain the intrinsic properties of our
respective tenets, the more we'do so, the more we arg
found to differ. And the reason is, because the pro-
testant is not willing to admit all the consequences of
those truths which he professes to acknowledge ;—dis-
t-ncerted, and perhaps even shocked, as I before re-
marked, at the difficulties, which his senses, and the .-

pride of the human mind, affect, in such consequences
~ have detected, R g ’
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Tt is, therefore, unfortunately too true, that although
the article of the Eucharist be perhaps the most import-
ant, it is also, at the same time, the most perplexing of
all our religious controversies ; and that wherein the ca-
tholic and the protestant are moet decidedly at variance
with each other. g

- 1t has, "however, pleased the divine wisdom to pér-
Toit, that ome, and perhaps the largest, portion of
the protestant community,—the Lutherans,—should still
continue as firmly attached to the belief of the Real
Presence, as is the catholic church itself. Neither is
this all : for, the same providence has permitted like~
wise, that even the Calvinistic seets should have decided,’
and formally 'declared, that the above doctrine of the
Real Presence is completely inoffensive; or, to use their
own €xpression, * devoid of venom:”’ that it does not
destroy the foundations, either of salvation, or of faith; .
and finally, that it ought not to cause any breach of com-
munion between the members of the reformed societies,

- Here, then, let the protestant, who feels any serious
interest for the security of his-salvation, be all attention
to- the wenderful ways of -Providence,—ways, ‘which
-gre doubtlessly designed to call back the wanderer to
the paths of truth; and to reconduct him insensibly to
the Koqom of his parent-church. As for all other sub-
jects, which serve sometimes to excite the complaints
of our protestant brethren,—these, by the means of a
-little explanation, it would be easy, if not wholly to
set aside;—to reduce, atall events, to very little. But,
upon the subject of the Eucharist,---a subject, which
could not thus easily be adjusted,---the reformers them-
sclves, very fortunately, have removed the most serious
obstacle ; ‘having positively declared, that there is no-
thing in the doctrine of the Real Presence, that js either
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néunods to salvation, or repugnant to the fundamental
principles of the true relizion. ' :
It is, indeed, true, that the Lutherans, whilst they
agree with us in the fundamental doctrine of the. Real
Presence, do not still, along with us, acknowledge all
the consequences of this doctrine. They suppose, that
the bread and the body of Christ are joined together.
Some of them condemn the action of adoring the holy
sacrament; and it is in its actual participation only, that
they seem to acknowledge the real presence of their Re-
deemer. But, surely, it is not the subtilty of a few artful
theologians, that ought to induce any reasonable indivi-
dual to helieve, that, where men adwmit, and defend the
Real Presence, they ought not likewise 10 admit its con-
sequences; for eomparing objects together,—the formet
is more imsportant ; and even more difficult to be con-.
ceived, than the latter. 4 )
Neither is this the oaly thing, that the goodness of
Providence has permitfed, For, labouring by secret atifi-
ces to recal the profestant opce more to tge fold, from
which he has gone astray; and laying the foundations of
peace and reconciliation, even amid the bitterness of
animosity, and the vjolences of contention,—the divine
merey bas, still further, so ordained it, that the Calyi-
. nistic societies should, all of them, have acknowledged,
and publicly attested,—that on the supposition, that the
words of l{e institution, T/és.is My Body, ougbt to
be taken literally,—the catholics, in this case, reason
better far; and draw their conclusions with much more
consistency, than do their own Lutheran brethren.*

_® Both the language, and belicf, of the Lutherans, vespec-
ting the veal Presence, :lrc,» n mj{; q‘u{nion, more preposterous,
:"h:‘”’)“f’" of the papists, Calvin, (Admonit. Ult.'ad ‘West-
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. I shall not repeat,—neither is it necessary,—the vari-
ous passages, which many authors have so often cited
upon thissubject. With the exception, jndeed, of those
individuals, whose minds are fast chained te prejudice,
there are few men, so unenlightened, or so illiberal, as
not to own, that, if once the Real Presence be admitted,
" then are the catholic tenets, of all others, the most rati-
onal, and the most copsistent. -
- It is, consequently, an established truth, that the
catholic doctrine concerning the Holy Eucharist con<
{ains, and inculeates,. nothing, ezcept the Real Pre-
sence, PROPERLY UNDERsSTOOD. However, it is true,
we do -not stop here. We deduce inferences from the
circumstance of the Real Presence. But, we request
the protestant to consider, that, neither in these infer-
‘ences, nor in our-explanations of the Holy Sacrifice, do
we employ any other maxims, besides those, which are
necessarily included in the fact of the Real Presence.
. Should it, then, be asked, why.the Lutherans,
believing as they do in the: Real Presence, refuse, still,
to admit this sacrifice,—which, according to us, is its
obvious result,—our answer, compressed into one word,
is this,—that our- tenets respecting the Eucharistic
sacrifice ought to be ranked amongst those other con-
sequences of the real presence, which the Lutherans -
have not comprehended ; and which we, in the opinion

Tassert, that the Papists, understanding as they do, the
words, ThRis 18 Y Boby, without any figure, believe that
‘the divinity follnws theBody By conconitance, with much greater
wreason, than you Lutherans do, whko, denying the words of con~
Qomstance, stillretain the senss of it. Zuinglius. (De Coena.)

. The dogma of consubstantiation is further removed from the
wordsof Christ, thanthat of transubsiantiation ; whether we
consider the lefler, or the -3ense, of those words. Hospinian.
(Hist, Sacram.,)
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even of the Calvinists, have penetrated more rationally,

* than they have done.

- Bu, if our catholic explanations be sufficient to con-
vince the Calvinist, that our doctrine conceming the

Eucharistic sacrifice is included virtually in that of the
Real Presence,—he ought, in such case, to see more-
over, and to acknowledge, that then, the grand dispute
respecting the Mass,—a dispute, which has filled vo--
lumes; and given occasion to so much raneour,—should
henceforth be abandoned; and, expunged from the
rolls of controversy, In fact, in this case, the chief
difficulty is done away : and, what is-still more impor-
tant,—this holy sacrigee, for which the protestants en-
tertain s0 decided an avemion, becomes-the

consequence, and the natural explanation, of a doctrine,
which even, by their own confession, ‘iz devoid of
venom.” Iet the advemsaries, therefore, of our divine
religion look well into their own hearts: and placed
piously in the presence of God, let them examine se-
riously, whether indeed they have all that reason,
which, they flatier themselves they have, for having
abandoned those sacred altars, where their forefathers,
for so many ages, used to feed on the Bread of Life.

CI-fAP. XXVIL.—On Communion unde( both Kinds.

ANOTHER consequence, which results from our doc-
trine concering the Real Presence; and which, also,
it would be wrong to pass over without notice, is the
following,—that, since Christ is really present in this
holy sacrament, it is not to the sensible elements, which
clothe it, that grace and benediction are appended, but
to the proper substance of His living, and life-givi
Flesh : ‘because it is to this, that the Divinity is unm
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On this account, whoever believes in the mystery of the
. Real Presence, ought not to make any difficulty respec-
ting the circumstauce of receiving under one kind only.*
Because, under one kind, he raceives whatever is essen «
tial to the character of the sacramcent. Ile receives
wholly, and without any partition, Him, who alone
can replenish all the vast capaciousness of the human
heart: and he receives Him, too, with a plenitude the

¢ John vi. 50, 51. This is the Bread descending from hea-
ven; that, if any man eateth theveof, he may not diz .. . If any
man eat of this Bread,_he shall live for ever ... He, that euteth
this Bread shall live for ever. (V. 58.) -

Luke xxiv. 30, 31. A4nd it came to pass, whilst he sat aé
tabls with them, he took bread, and blessed it, and brake it,
and gave it to them. And their eyes were opened; and they knew
Rim. .

Acts ii. 42. And they were persevering in the doctrine of
dhe apostles; arkd in the communication of the breaking of
bread ; and er.

Acts xx. 7. And, on the first day of the week, when the
disciples came together to break bread. : . i

I Corinthians xi. 27. HWherefore, whosoever shall eat thiz
Bread; or drink this Cup of the Lord unworthsly, shaill be
guilty of the Body and Biood of the Lord. .

Although, says Luther, it may be well o use both kinds in
e saerament, yet has Christ commanded nothing on the sub-
Joct, as necessary. (Ep. ad Bohem.)

" They sin not, the pretended reformer adds, who use but ane
kind; Christ having left this to the choice of each one.. (Capt.
Bab.) -

They sin not, says Melanethon, who use either kind (Hist..
Sac.

Tl)lere are, in like manner, many of the most distinguished
‘English theologians, who speak the same sort of langnage;—
assertjng, that Christ never ordained the use of communion,
under both species; and that therefore its participation, under
beth species, is not essential. Such is the doctrine of Mou-
sague, Forbes, White, &ec, &c. ) S

> F -
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thore certain, as the separation of the body and the blood
is not real; but, as I have observed before, mysterious.
" Behold, therefore, ‘thie wise and strong foundation,
upon which the church, in her interpretation of the
precept of communion, has declared, that the faithful
may reap every benefit of sanctification, which the sa-
crament administers, through the medium of one kind
only. If her wisdom have thought proper to confine:
the laity solely to one kind, it was not by any means
~ her design to do so, out of contempt, or from disregard,
for the othér. On the contrary, she did se, out of a
principle of veneration ;—in order to prevent those irre-
verences, which the confusion and negligence of the
public had too often created, above all, in these latter
. But, she reserves to herself still, the power of
pe-establishing the use of communion under both of the
species, whenever she conceives, that this form:of dis-
cipline may be eventually beneficial to the peace and

anity of the ehristian public. ,' .
Our catholic theologians have demonstrated to their
protestant antagonists, that themselves have very fre-
quently made use of interpretations, in relation to the
sacraments, very similar fo the foregoing. The inter-
pretation, in particular, is remarkable, which:is con-
tained in the twelfth chapter of their book of discipline,
in the seventh article, under the title of the Lord's
‘Supper. In this, they say :—T/e BREAD of the Lord’s
Supper ought to be administered (o those, who can-
not drink wine ; upon théir making a protestation,
that it is- not done out of contempl: and on endsa-
_wouring to do the best, they can, —even applying the
vup close to their mouths, in order to prevent all
seandal. The inference, which this regulation presents,

'
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is manifest. Tiis,—that these teachers of protestantism
did not, therefore, conceive, that, by the institution of
Jesus Christ, the participation of both kinds is essential
%o the action of Communion. For, if such were the
case, then the sacrament ought to be absolutely with-
holden from all those, who cannot receive it entirely.
It should not be administered, in & way, which is re-
ugnant, to that, which its divine Author had estab-
ished, and commanded. The inability of receiving it
would, in such case, justify its omission.—But, the
truth is:—These pretended refurmers felt, that the
severity would be exocessive, should they refuse to ad-
minister the sacrament, under one kiad at least, to
those, who were incapable of receiving it under both.
And since their coadescension upon this point is not
founded upon any authority of the scriptures, the con-
sequence is,—that they aré reduced to admit, with us,
that the words, in which Christ Jesus proposes the two
kinds to us, are subject to some sort op interpretation ;
and that it is even by the judgment of the church, that
such intérpretation ought necessarily to be eonducted.
It may, however, pessibly be imagined, that the
point of discipline, which I have just been citing ; and
which was mstituted by the synod of Poitiers, in the
wear 1560,—was reformed, and altered, by that of
Verteuil, in the year 1567; wherein it was ordained,
that, ““ I/ is mot the opinion of the sociely, that the
bread ought to be administered {o those, who will not
receive the cup.” Not even, spite of this' decision,
are the two Synods at variance with each other. That
of Verteuil speaks of those only, “ wno WILL NuT
receive the cup.” That of Poitiers speaks of those,
“ who caxsor.” In re;lity, notwithstandiqg the
. . - F .
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decision of the synod of Verteuil, the article of Poitiers
forms still a part of the protestant code of discipline ;
and has cven heen approved by another Synod, poste-
rior to that of Verteuil,—the Synod of Rochelle, holden
in 1571 ; when the article was revised ; and confirmed
in the formi just cited.

But, had it even happened, that the protestant Synods
had varied in their sentiments upon this question, the
circumstance would tend merely to demonstrate this,—
that the object is not a point of faith; bnt a point,
which, according to their own principles, the church
may, in its wisdom, alter, and improve, with circum-
stances, and occasions.

« CHAP. XXVIIL—On Scripture, and Tradition.

THE only articles, which, after the foregoing expla-
nations, 1 have yet-to discuss, are the opinions, which
we entertain, respecting the word of God, and the au-
thority of the church.

Christ Jesus laid the foundations of his church upon
the authority of preaching. And the consequence,
therefore, is,—that the unwritten word was the first
rule of christionity,*—a rule, which, even when the
books of the New Testament were superadded to it,
did not, upon this account, lose any share of its for-

® Matthew xxviii. 19, 20. Ge you, therefore, and TEACH
all nations ; baptising them in the name of the Father, and of
the Som, and of the Holy Ghost: TEacHING them to vbserve all
things, hatsocver I have / "you.
ark xvi. 15. Go into the whole world; and PREACH the
 gospel to every creature.
1 Corinthians xi. 23. Fery I kave received of the Lord, thal,
u'hlicé ulse ‘I‘ have DELIVERED Zo yom. .
orinthians xv. 3. For, 1 DELIVERED f¢
dhat, which 1 also veceived, T you, frst of el
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‘wer anthority. “For this reason it is, that we receive,

‘with an equal degree of veneration whatsoevér has been

taught by the apostles; whether this were communi-
_ cated by writing, or inculcated only by word of mouth,*

——acoording to the express declaration of Saint Paul
to_the Thessalonians, commanding them fo kold fast
tke traditions, whickh they had been taught, whether
BY WORD, or by epistle. (2 Thess. ii. 15.)

® 2 Thessalonians iii. 6. And we charge you, brethren, in
the name of the Lord Jesus Christ, that you withdraw yourselves .
Jrom every brother walking disorderly ; and not according to the
TRADITION, which they have received from us.
1 Corinthiaps xi. 2. - Now, I praise you, brethren, that. .yow
keep - my ordinandes, as1 DELIVERED them to you. )
Timothy 1. 13. Hold the form ¢of sound words, which thow
Adast BEARD of me in faith. a .
2 Timothy ii. 2, These things which thow hust HEARD of me,
before many witnesses, the same commend to faithful men, whe
shall be fit to TEACH others also, o
There is not, indeed, any where in the scriptures, a syllable
‘to be found, that would seem to intimate, that Christ ever com-
manded his disciples to compose a code of faith, much less a
complete code, for the direction of hie subjects :—not a word to
attest, that the writings of the apostles are a code of the above
description : not a line, to prove, in the eye atleast of wise
dom, that it is the privilege of each individual to interpret the
‘eacred volumes ; and to cull from them, as he judges right,
the articles of his belief. The obscurity alope of the holy Books,
is a plain demonstration, that théy were neither designed by the
divine wisdom to be an ordinary code of faiib ; nor to be sub-
jected to the notions of grivsu interpretation. Indeed, not
even do they contain the whole depositum of the christian faith.
Bishop Montague, although a protestant, declares, that “ there
are six hundred particulirs, ‘instituted by God in the point of:
Religion, commanded and used by the chusch, of which, we own,
that the scripture delivers, or teaches, no such thing.” (Orig.)
At all events, it is certain, that the protestant believes, and cul-
tivates, several things,—for example, the institution of the Sun-
_dey; infant baptism, &c.~for which he has no authority in the
bexts of the sacred volumes. '3 : o T
r



- Thepe canmot, indeed, exist a sign more indjsputably
certain, that any peculiar doctrine derives its origio,
and has descended dowa to us, from the apostles, than
when it bas been embraced by all the churches of the
christian world, without the possibility of pointing out
any fixed period of its introduction. 'We cannot help
receiving whatever is establisbed in this manner, We
“do it even, with that willing submission, which is due,
we feel, to the divine authority. Indeed, I am con-
vinced, that the protestants themselves, where their
reason is not warped, and rendered obstinate, by pre-
judice, entertain, at the bottom of their hearts, the very
same opinion. For, it is impossible $o imagine, that
any tenet, which bas been admitted, since the dawn
itself of christianity, could really have derived its ori-
gin from any other source, save that of the apostles.
ence, the protestant ought not to be astonished, that
the catholic,—careful to collect, and retain, whatever
- his forefathers have bequeathed unto him,—preserves
with veneratjon the holy depositum of tradition ; just
as, with piety, he reveres the sacred trepsure of the
seriptures. : '

CHAP. XXIX.—On the Authority of the Church.

THE church has been established by the power and
.wisdom of its sacred Author, in order to be the guide
of christian faith ; -the director of christian' piety ; the
guardian of the scriptures, and the preserver of tradi-
tion.¥ " We, therefore, receive from her hands those
* Matihew xxviii. 18, 19. AUl power is given. to me,

(]

'h«u.:en.. w'l,don earth. Go, you, therefore; and teach .

Mattbew xviii. 17. And if ke will not hear them, tell the

‘ ahwreh. And if ke will not hear th i
@¢ the heathen ({ad the publican, ¢ ?hwt{t. fethiomBe o thoes
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holy writings, which we reverence, as canonical.
1 am even convinced,—spite of the contrary assertion,
—that it is her authority principally, that induces the
_ protestant himself to receive, as inspired, several por-
tions of the holy volumes. It is hence, that he admits-
as divioe, the Canticle of Canticles, or Song of Solomon,
which, in fact, possesses hardly any intrinsic marks of
inspiration ;—hence, that he reveres the Epistle of Saint
James, wbich Lather rejects, as spurious;—hence,
that he respects the Epistle of Saint Jude, whose au-
thority, on account of certain apocryphal books, which
are quoted in it, might, to many, appear suspicious. But,
in short, ‘it i¥not; it cannot be, upon any other au-
thority, in reality, that the protestant receives, as in-
spired, the whole body of the sacred scriptures. For,
_it is his custorn to reverence these, even before their
perusal bas couwvinced him, that the spirit of God is
anfused into them,
Attached, therefore, as we inseparably are, to the
boly autherity of the church, by the means of the

Mark xvi. 15.  Go inlo the whole world; and preach the
Gospel to every creature. .

Luke x. 16. He, that keareth you,” heareth me; and he,
shat despiseth you, despiseth me s and he, that despiseth me,
despiseth him, that sent me. .
~ Romaus x.17, 18.  Faith, then, cometh by hearing ; and
Bearisg by the word of Christ. But, Isoy; have they not
AFTd 7= Yea, perily, their sound hath gone forth into all the

-++*%-s0rth ; and their words unto the ends of the whole world.

1 Corinthiane xii. 28, 29. 4nd God indeed hath set some
o the church; first, opostles; secondly, prophets; thirdly,
seachers... Areall uposties ? Are allprophets ? Areall teachers?

1 Jobn iv. 6. He, that knoweth God, heareth us. He,
fhat is not of God, heareth us not. By this we know the
apirit of truth, and the spirit af4mor. .

F
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deriptures, which we receive from her hands,—we from
her learn likewise the doctrines of tradition ; and by
means of tradition, the genuine sense of the sacred
pages. It is for this reason, that the church professes
to teach nothing, as from herself; nor to invent any
new article of belief. What alone she does, is, under
the influence and direction of the Holy Ghost, simply
to declare the divine revelation ; and, after having de-
clared, to follow, it. . : .

* And that the Holy Ghost does really explain him-
self by the month of the church,—of this, we have
a positive evidence, on the occasion of the dispute,
which, in the time of the apostles, took place, respect-
ing the ceremonies of the Law. The acts of these
founders of our holy institute, in the decision of this
important controversy, form a record, which instructs
all succeeding ages, where that authority resides, by
which all religious differences ought alwaysto be deter-
wjined. So that, whenever any dispute shall unhappily
occur to divide the faithful, the church, upon such occa-
sion, will always interfere with her authority : and her
pastors, convened in council, will always, in imitation
of the apostles, say,—* It Aath seemed good to the
Holy Ghost, and to us.”(Acts xv.) When she has
spoken in this manner, then shall her children be in-
structed ; and made to understand, that now, it is no
longer their’s to examine anew the articles, which
have been thus decided ; but, in humble acquiescence,
1o submit to Ler decrees. This is merely imitating
the _examples of St. Paul and Silas; who, when they
cayried to the faithful the first ordipance of the apostles,
#o far from allowing them apy fresh discussion of the

point, which had been just decided,—they, on the
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eontrary, wenf through the provinces, teacking all to
observe the injunctions of the apostles. (Actsxvi.)

Thus it is, that the true children of God, with
liumble acquiescence, submit their judgments to the
wiser judgment of the church ; convinced, that, by ber
mouth, they hear delivered to them the oracles of the
Holy Ghost. It is in consequence of this convietion,
that, after having said in the Creed, I belicve in the
Holy Glost, we immediately add, And in the holy
catholic church ;—tying ourselves, by these words, to
acknowledge, that the depositum of truth is, in this
universal church, preserved for ever; unfailing, perpe~
tual, and entire. Indeed, this church, which we re-
verence, as perpetual, would cease to be a church, did
she once cease to teach the genuine truths of revela-
tion. So that the individuals, who think, or are ap-
prehensive, that she will abuse her authority for the
purpose of propagating error, do-not in realily possess
that faith, which they ought to do, in that divine Spirit,
by whom the sacred institution is directed.

And let the protestant consider objects, in'a merely
human point of view :—he will, even in this case, be
reduced to acknowledge, tkat the catholie church, so
far from endeavouring,—as her adversaries often assert,
she does,—to tyrannise over the belief of her members,
- she, on the contrary, has employed every possible ex-
pedient to bind herself; and to deprive herself of the
means of intrcducing innovations. For these ends, not
only does she submit to the sacred scriptures; but, in
order to stay, or for ever banish, any arbitrary inter-
pretations,—which cause soretimes the thoughts of
men to pass for scripture,—she ties herself, moreover,
to interpret, and understand, whatsoever belongs to faith

- ¥ . s
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and morals, aceording to the interpretation and sense
of the holy Fathers. She solemnly professes, that,
from the interpretations of these enlightened Jnrsonagee,
she will, on no occasion, deviate. She declares, in
all her councils, as well as in all her professions and
instruments of faith, that she does not receive any
article of belief, which is not exactly conformable to
the tradition of each, and of every succeeding, century.

Men may reason as they please :—bnt, it is trye, that,
if the protestant wonld consult the dictates of his own
cons;‘:iem;le, he would find, tll:at, after all, the word,
* Church,” possesses a much greater influence over
him, than, in his disputes with us, he is willing to
admit. I do not, for my own part, helieve, that, in
the whole protestant community, there is a single in-
dividual, who,—if he be'possessed of good sense,:--
would not tremble at the prospect of seeing himself
stand alone in the profession of any peculiar opinjon ;
although even such opinion might, to him, appear well
founded. So true it is, that, on a subject so vitally
important as that of religion, men, to be contentedly
confident in their own sentiments, require the sanction
moreover of some society, which thinks, and believes,
as they do. It is upon this account, that the Being,
who created us; and who knows, what best suits our
circumstances, has, for our great benefit and happiness,
decreed, that each individual amongst the faithful shall
be subject to the authority of the church ;---an autho-
yity, which, for this reason, is, of all others, the most
forcibly established, In reality, the authority of the
church is established, not only by the testimony, which
God t:nmsellt; ha.; furnished in its favt?ur in the sacred
soriptures ; but, by a great variety of sensible attesta.
Hiops aleo, Which point out ip the most striking manner,



108

v —that, with a tender providence, He still watches
over the holy institution, The proofs of this may be
distinetly traced, not less in its inviolable and perennial

duration than in its wopderful apd miraculous propa-
gation.

CHAP. XXX.—On the Protestant opinions respec-
ling the Authority of the church.

So necessary is the supreme anthority of the church
for the regnlation of those disputes and differences,
which take place among the faithful, either concenii_;jif'"‘

. articles of faith, or respecting the sense of i holy
scriptures, that the protestants themselves, “afthough
they had reviled the thing as a piece of tyranny,—
have yet, after all, been reduced to eall it back ; and
to re-establish it, in their own communities. )

When the Independunts proclaimed publicly, that
it is the right of each, and every, individual to follow
the dictates of his own conscience, Without submitting
bis judgnent to any society of men, or to any eccle-
siastica\ tiibunal,—when they did this; and upon this
principle , moreover, refused to obey the mandates of
the Synods,—the Synod of Charenton, in the year
1644, condemned hy;udly the daring doctrine; and
condemned it, too, for the very same reasons, and on
account of those very inconveniences, for which we
eatholics condemn it likewise. In the first place, the
ministers of the above Synod remark, that the error of
the Independants consists, in teaching,—that, * Each
particular church should govern ftself by ils ows
barws ; without any dependence upon any tndividual in
ecclesidstical concerns; and without any obligation
of: asknowledging the authorily, either of Conse-
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tories, or Synods, for ¢ts regulation, or its conduct.”
—In the next place, the same Synod decides,—that
the above sect ‘“ is prejudicial to the stale, just
equally as it is o the church ; tRd¥ it opens a door
10 every kind of irregularity, and extravagance;
that it destroys every means of remedying these dis-
orders; and that if it were once established, there
might be formed as many religions as there are
parishes ;' or even, as there are private assemblages.”
These last words make it manifest, that it was princi-
pally in matters of faith, that the Synod wished to es-
tablish a system of ‘dependence.” For, the main
inconvenience, it observes, into which the faithful would
fall, by the illusions of independence, is,—that, seduced
by them, “they might form as many religions, as,
there are parishes.” : .
According to the doctrine, therefore, of this protes-
tant Synod, it is necessary, that each private church,
and still more, of course, each private individual,—
should depend, in all matters of_ faith, upori some su-
preme authority ; an authority, residing, either in some
assembly, or in some society ; and to which all the
faithful are bound to submit their judgment. For,~it
is a fact, that not even do the Independantsihemselves
refuse to yield obedience to the word of God, in that
sense, which their own judgment has affixed unto it.
Neither do they reject the decisions of Synods, provided
that, after having examined them, they conceive they
have found them, reasonable. *What alone they refuse
to do, is this:—They refuse to submit their judgrment
to the judgment of any assembly whatsoever. ~ And the
reasou is,---because it is the leading principle of protes-
. tantism, that every assembly, even that of the universal
cburch, is a society ot ‘men, liable to error; and to
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which therefore, the christian ought not to subject, ot
submit, his judgmerit :---the tribute of such submission
being due to infinite wisdom only.

- It is this pretended privilege of the Independants,
that forms the great source of all those inconveniences,
which the Synod_of Charenton has pointed out so cor-
-rectly. For, be the professions of men what they may;
aud although even they may profess to submit tp the
word of God,—yet, if each individual have the privilege
to interpret it, according to his own ideas, and contrary
to the sentiments, and final determination, of the church,

—in such case, there can be no doubt, but that the -

illusive pretext * opens a door to every kind of irregu-
larity, and extravagance; destroys every means of
remedying these disorders;” (for, the decisions of the
church are no remedy to men, who do not conceive
themselves under any obligation of submiiting to them)
and in short, *“ gives occasion to the formalion of as
wmany religions, not only as there are parishes,” but
even as there are individuals,

It was for the purpose of avoiding the above incon-
veniences,—which are pregnant, in fact, with the ruin
of christianity,—that the Synod of Churenton was

compelled to institule a system * of dependence in -

- ecclestastical concerns;” and not ouly indeed i these,
but even in matters of faith. However, spite of these
precantions, the misfortune is,—that never will this pro-
testant syslem of subordination prevent these pernicious
effects, which, -professedly, it has been created to obvi-
.ate. Inorder todo this. the only expedient would be,
to.establish, along with the catbolie, the rational rmax-
im, that each private church ;. and still ware, each pri-
sate individual, ought to-consider themselves obliged to
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snbmit thelr judgment, in all matters of refigion, to the
judgment and authority of the church,

In the fifth chapter, on the subject of discipline,
(Tit. Consist. Art. 31.) our pretended reformers, affect-
ing to prescribe “ the means of putting an end fo

" those debates, which might arise respecting any
point of doctrine, or of discipline, &c.”—ordain, in
the first place, that the Consistory shell endeavour “ to
appease the whole, without any noise ; and with all
{he wmildness of the word of God.” After the esta.
blishment of a Consistory; of a Conference; and a
provincial Synod,—institutions, which they consider, ay
so many different degrees of jurisdiction,—after these,
comes next the Nationul Synod,---an anthority, which
they regard as paramount to every other.  Of this, they
speak, in the following manner:--- In the National
Synod, there shall be formed the entire, and final, re-
solution by the word of God; to which, showld any
refuse to submit, in every particular ; and with an
express disavowal of their errors, they shall pe cut
off from the sociely of the church.” It is, thus, evi-
dent, that these imaginary reformers do not attribute
the authority of this ultimate determination to the word
of God, considered abstractedly by itself, and independ-
ently of the interpretation of the church: becanse, al-
thongh this.  word” had been employed, on the occa-
sions of their former decisions, in their inferior assem-
blies,---yet, from these, we remark, they allow the pri-
vilege of an appeal. It is, consequently, this ¢ word,”
according as it has been interpreted by the supreme tri-
banal of the church, that constitutes * that final, and
irrevocable yesolution, in which whoever refuses to
acquiesce, tn every particular,’---although even he
may concejve himself ever so well authorised by the
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word of God,---is, nevertheless, reprobated as profane;

corrupting that Word, which he pretends to reverence ;

and insolently abusing it. ‘

- There is, however, in the form of the Letters of De-
tation,---which were drawn up hy the Bynod of
itré, in 1617, in order to be observed by the provinces,

on the occasions of their sending any member to the

national synod,---there is, in the form of these letters,
something, that is even much more forcible and expres-
sive, than what I have just cited from the acts of the

Synod of Charenton. The following is the extraordi-

pary instrument :--- We promise before God to submit

to whatsoever shall be concluded, and resolved upon,

i» your holy assembly; to obey allits mandates ; and

to execule them with all our power; persuaded; as

we are, that God will preside over it ; and conduct
you by his Holy Spirit in all truth and equily, by the
rule of his word. Here, the question is, not whether
the individuals shall receive the determination of the
synod, after they have made the discovéry,.that it has
spoken according to the sense of the holy scriptures ;—
the question is, of submitting to such determination, even
before:the assembly has been actually called together |
And they do this, because * they are persuaded,”—
they solemnly declare,—* that the Holy Ghost will
preside over it.”—Now, if this conviction be founded
upon a merely human presumption, can.any individual,
possibly, in his conscience, ‘“ promise bq};)r&God' lo
submit (o whatsoever shall be concluded, and resolved

upon 2 0 obey all the mandales of such assembly 2

and with all his power, to cxecute them 2. Or else, if

this conviction be founded upon the complete certainty,
that the Holy Ghost does really impert, his -assistance

#0 the church, . on the occasions of its final detenuina.
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tions,---then, I will remark..that not even do the cathos
lics themselves require any thing more than this.
Hence, the conduct itself of the prolestants demon-
strates this,-—that upon the subject of supreme autho-
rity, these enemies of our holy religion agree, in reality,
with us. They agree, that, without such authority, it
is impossible to remove doubts; or to put an end to con-
troversies, in religion. And if, on the unhappy occa«
sion of their rebellion, they denijed, that the faithful are
bound to submit their judgments to the judgment of
the charch,---still, the necessity of calling back some-
thing, that looked like erder, compelled them, ere long,
to establish, what their first engagements, and the early
Ja:rings of their presumption, had prompted them to
reject.
But, in the National Synod of St Foi, they proceeded
even to wr lengths, than any which I have
hitherto . An overture, it would seem, had been
made towards a reconciliation with the Lutherans, by
means of “ 4 Formulary of profession of general
Jaith,. common to ‘all the churches,” which it was
propased, at this time, to draw up. In France, the
Krotestwt churches were solicited to send to an assem-
ly, convoked for this purpose, “ certain respectable
sndividuals, approved of, and authorised, by all the
said churches; and invested wilh ample powers 10
DISCUSS; TO AGREE UPON; AND TO DECIDE, EVERY
POINT. OF l}mc'rmsn, and whatever else relates to
union.” Upon the suggestion of this singular pro N
behold the terms, in wﬁl the resolutionggf tlﬁa Sposzld
of St Foi was expressed: 7Te National Synod of this
kingdom, afier having thanked God for such an
:Z:m‘f'c: axd praised the care, the diligence, and
wisdom, of the.aforesaid deputies; ard approe
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ving the remedies, which they have suggested, (that
is, fl.:e plan of drawing up a new Co‘nfegion of Faith;
and of commissioning certain individuals to do s0)—
ORDAINS, that, should the copy of the aforesaid Con-
JSession of Faith chance to be sent in time, it shall,
in this case, be examined by each separate provincial
synod ; or else, according to the convenience of each
province. Neveitheless, the synod has deputed four
of its ministers, the most experienced in such transe
actions, lo whom express orders have been delivered
1o repair lo the place appointed, by the day agreed
wpon; holding letters, and full powers, from all the
ministers and ancient deputies of the provinces of
this kingdom, as well as from kis lordship, the Vis-
count Turenne, inorder to attain the objects expressed
above. And should it even happen, TBAT THERE BE
NOT ANY MEANS OF EXAMINING, THROUGHGUT ALL THE
PROVINCES, THE AFORESAID CONFESSION, THEN SHALL
IT BR LEFT TO THEIR PRUDENCE, AND SOLID JUDG
MENT, TO COME TO A CONCLUSION UPON ALL THE
POINTS, which' shall have béen the subjects of deli-
beration ; whether those points relate TO DOCTRINE,
or to~any thing else, that concerns the good, the
“ union, and the tranquillity, of all the churches.—
Such are the effects of protestant liberty, and of pro-
testant consistency! How often do the enemies of
our religion upbraid us with the weakness of giving up
our opinions to the judgment of the church P—which is
nothing else, they insultingly add, but a society of men,
who are liable to be deceived. And, behold! when
themselves are assembled in their National Synod, re-
Eresenting nearly all the churches of France, they
oldly venture to compromise, and endanger, their own

faith, by confiding it to the dispesal, or judgment, of

B

— —e
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Jowr individuals /—and ‘even with so eomplete au

abandonment, at the same time, of their own private
opinions, as to give to these four individuals-the full
power to alter that very Counfession of Faith, which
they now publish to the whole christian world, asa
confession, that contains the pure word of God;—a
confession, for which, on the occasions, when they pre-
sented it to their sovereigns, they said, * an infinite
multitude of their members were prepared to lay down"
their lives !”*—But, I shall leave it to the wisdom of the

" ® Error is always incoherent: and I could easily cite in-
stances of i istency in the established religion of this
eountry, which, if not exactly similar, areat least equal, to
those, with which Bossuet reproaches the French Calvinistie
ehurches. However, 1 need not appeal to such examples.
For, isitnota fact, that the whole constitution of the esta-
blished religion,—its basis, and its buttresses ; its fences, and
its securities, are, all of them nearly, made up of very little
else than inconsistencies > Thus, for example,—the established
ehurch, in conformity with the principles- of the reformation,
disclaiming all pretensions to infallibility, allows, that, just
like individuals, itselfis liable to error. ¢¢ Though we believe,’’
eays Dr Marsh, * that we are right, we admit, we are possibly
WRONG : though we believe others are wrong, we admit, that
they are possibly rieHT.” Accordingly, in consonance, still
farther, with these maxims, it proclaims moreover the eman-
cipation from the control of authority ; the sacred rights of
private judgment ; and the freedom of belief. All this is genuine
protestantism ;—which whoever, indeed, denies, is not a real
protestant. But, now, mark the inconsistencies. For, what,
notwithstanding all the above concessions,. is, still, the conduct
of the establishment? It is completely the violation, both of
protestant principles, and of its own professions. So far is the
church of England from acting like an institution, which owns
itself liable to errors,—that, on the contrary, it confidently as-
sumes to itselfall the privileges of infallibility ¢ and so far from
eonceding in reality, that liberty, which it approves in worda, it
2’::'13“‘::};0: thfe men, Whe e it. Itdictates,and prescribes,

s onlessions ; and articles of faith. It issues laws,
mad canous, and regulations, the most restriciive and severe, -
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enlightened reader to make his own reflections upon the
singular decree of this protestant synod. I'shall hastea
to complete my explanation of our own tenets. '

'CHAP. XXX1.—On the Authority of the Holy See,;.
and on that of the Episcopacy.

It was the will of tle Son of God, that his church
should be oNE; and established solidly upon the firm
basis of unify.* For these reasons, and in order to
maintain, and cement this unity, his wisdom thought

It exacts from its members, oaths ; and subscriptions, and so-
lemn declarations. It imposes tests ; and pains, and penaltiez.
And to complete the climax, it excommunicates ; and declares, .
accursed, the disbelievers of its doctrines. Now, what isincon-
sistency, if this be not ? Or what,—if this be not,—is the arro-
tion of thé claims of inerrancy? The dissenters complain
ﬁ:ily, of these awful circumstances.. And they complain, with
reason. For, if,—as Dr Marsh expresses it,—if the doctrines
-of the Establishment*‘ may be wrowe,” is 1t not improper to
oblige meu to Lelieve,—even to swear, that they believe, them ?
And if the doctrines of others “ may be r1unT,” is it not unjust
to excommunicate them, for believing them ?~ % If indeed,”’—
say the dissenters,—‘¢ the conduct of the establishmeut be
well founded, then should the whole host of protestautiam
hasten back, at once, to the pale of popery.’ ‘

* Jobn x. 16. And other sheep 1 have, whick are not of this
Jold : them also I must bring ; and they shall hear my voice ;

and there shall be ore fold, and one shepherd. :

Romaus xvi. 17.  Now, [ beseech you, brethren, to mark.

them, who cause dissentions, and offences, eontrary to the doc-
rine, which you have learned ; and to avoid them. )

. Epbesians iv. 3,4.5. Careful to keep the unity of the
ai it in the bond of peace. One body, andone spirit; as yos
‘are called in one hope of your calling. Ome Lord; one faith ;
one baptism.

Philippiansiii. 15, 16. Let us, tharefore, as many as ars
perfect, be thus minded. Neverthelest, whoreunto e are
alroady arrived, that we be of the samy mind ; lef s alo cone
finue W the rame ruls, ~

. L B [}
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proper to institute the supremacy of Saint Peter.* Wa,
therefore, acknowledge this same supremacy, continued
and perpetuated, in the successors of tbis prince of the
apostles ;—owing to them, upon this sccount, thas
submission, and obedience, which both the holy coun-
cils, and- the holy fathers, have always inculcated, as
the obligations of the christian faithful. .
It is not necessary, that I should, bere, say any
thing concerning certain questions, which are sometimes
agitated in our schools, although the protestants are for
ever citing these, in order to render the papal supremacy
odious. These questions are not included smong the
articles of our faith. What alone is essentiel Lere, is
simply to acknowledge a Head, established by the
wisdom of Jesus, .in order to conduct his flock in the’
paths of truth, and piety. Indeed, this is 2 maXim,
® Matthew xvi. 15, &c. Jesus saith @nto them : But,
whom do gou say, that [ am? Simon Peter enswered, an®
omid : Thow art Christ, the Son of the living God. AndJesnx
answering, said to him : Blessed art thow, Simon Rar-Jona ;
Secause flesh and blood have not revealed this to thee, but my
Father, who is in heaven. And I say unto ther: TAom art
Peter; and upon this rock I will build my church : and #he
gates of hell shall not prevail ugainst it. And I will give thee
¢he keys of the kingdom of heaven ; and whatsoever shou shalt
bind upon earth, it shall bé bound also in heaven ; and twhatse-
. @ver thou shalt loose upon earth, it shall be loosed also in. hicaven.
John xxi. 15, &e.  So, when they had dined, Jasus said to
Simon Peter. Simon, son of Jonas, lovest thow me, more thaw
€hese ? He sdith to him : Yea, Lord, thou knowest that I love
Shee. He saith to him: Fezd my lambsc He sairh to Riie
again: Simin, son of Jonas, lovest thow me? He saith t’
dim: Yea, Lord, thou knowest, that I love thee. He saithto'
Aim : Feed my lambs. He suith to hims, a third time : Simaoh,
eon of Jonas, lovest thiu me?  Peter was grieved, bécause he*
oaid to him, a third time, Lovest thoume! And saidto him:

Lord, thou knowest all thin know,
e said b0 hion: Feed my shasp, " 000 that Llsve the.
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which all those will willingly admit, who are the lovers
of fraternal concord; or the friends of ecclesiastical
noanimity® ’ )
_ Had the authors of protestantism been the friends of
_unity, they, surely, would not,—as many of them
have done,—have abolished the episcopal government,
—an institution, formed by Cbrist Jesus himself; and
which has flourished, incontestibly, from the era of the
apostles. Neither would they, if they had loved peace
snd upanimity, have conteruned the authority of the
chair of Saint Peter; whose foundation is so clearly
proved by the testimony of the racred scriptures; and
whose duration is so evident by the atiestation of tradi-

® Itis ont of love to thereformation, says Bishop Thorndyke,
that I insist en such a principle, as may serve to reunile us
witk the churck of Rome; being well assured that we can
never be united with ourselves otherwise ; and that not only the
‘veformation, but our common christianity will be lost in the
-djvisions, which will never end otherwise. (Ou Forbearance.)
¢ J¥ hoever knows Grotius,’’ says this great man, ¢* knows,
that it kas akeays been his wish to see the christian world once
more reunited in one, and the same, body. He once imagined,
that $his might be begun at least, by the union of the protes-
-fonts with ome another. But, soom he found, that this is a
thing quite impossible; mot merely on account of the turbulent
dispasitions of the Calvinists, but because the protestants have
no common band of unity. For these reasons, not only will
‘the differemces among the protestants never be composed ; but
-Jrosh divisions will arise incessantly. Wherefore, itis now
the decided opinion of Grotius, as well ae of many others,
thut the protestants will mever be united amongst themselves,
unless they be again reunited to the see of Rome. He, there
Jore, wishes, that the rupture should be healed; as well as its
‘€audbes be removed. Among these, the supremacy of the Pope
. onght not te be veckored. For Melancthon himself allews,
thet this supremacy is ssacatial o the maintenanceé of unity.”
(Ad Bivet. ), ’ .
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tion. 'They would rather,—if, happily, they had loved
peace,—have preserved, with pious care; both the au-
thority of the episcopacy. and the supremacy of the see
of St Peter. For, whilst the former maintains peace
in the separate churches; the lattér, by being a com -
mon centre, mauintains it in the catholic universe,

CHAP. XXXI1.—The Conclusion.

“SucH, therefore, is the exposition of our catholie
doctrines. . In my endeavour td explain them, I have
confined myself to our leading tenets; omitting a few
of those questions, which the protestants themselves do
not consider sufficiently important to form a reasonable
motive for abandoning our communion. 1flatter myselF,
that, should any of our dissenting brethren be induced
to examine this little Treatise, with calmness and im-
pattiality, they will be disposed, after théy have done
80, to think much more favourably of the proofs, upon
which the faith in our holy religion is established, and
reposes. 'They will even, I am convinced, be engaged
to own, that our disputes.inight, in general, be ternsi-
nated very easily, by the mere candid expositionct our
wentiments. They will acknowledge, that our doctrines
are holy; and that, even according to their own princi-
ples, there is not any one of our tenets, that is subver-
sive of the foundations of salvation.

~ Or should it chance, that any one undertakes to
publish a reply to this Treatise,—let me, in this case,
remind him, that, in order to do so with any reasonable
pro-pect of success, his plan ought not to be, to atiempt
the refutation of the doctrines, which I have stated in
it. T'he reason is,—because my design has been very
little more than just to propose our sentiments ;* without
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éntering into the arguments, which prove them to be
divine. It is true, I have here and there suggested a

assing testimony : but, it was merely because the -
Knowledge of the leading evidences of certain tenets
. forms an essential part of their exposition.

1 should bave deviated, likewise, from the plan of
this instruction, bhad I stopped, in its progress, to exa-
mine the various methods, which some of our catholio
theologians have made use of, either to establish, or to
elucidate, the doctrine of the Council of Trent; along
with the ditferent consequences, deduced by some wri-
. ters from it. The method which the protestant ought,
properly, to pursue, who proposes to make-any solid
objections against this Treatise, is to prove, on the au-
thority of acts, which the church is compelled to own,
that 1 have not exposed our doctrine, with fidelity ;—
or else, to. shew, that my explanation of them leaves
all the objections of our adversaries still unanswered ;
and all their disputes unsettled. In short, his plan
should be, to paint out directly, and precisely, what
that unholy tenet of our religiun is, (if there be such)
~which dyestmys the foundations of christian faith.
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