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PREFACE.*

Oe—

Two systems of philosephy, attributed, respectively, to
Kapila and to Patanjali, arc designatod, bg the Hindus, as

Sénkhya ;t a term which common usago restricts, howover,
)

* 'i‘ogether with the addition of much new matter, I hero offer
a substitute for my preface to the Sinkhya-pravachana-bhishya. My
edition of that book is now out of print; and I have no intention
of publishing another. Since writing the pages which introduced it.,
my views touching the Sankhya have, owing to further study, under-
gone a very great change. . . .

+ The first system is known as nirls'wara ; ‘the second, as set wara.
The following half-couplet, to this eftect, is from the Shad-dars'ana-
samuchchaya :

gy frQecn: sfeq FfeQucaan |

The Jainas claim to have their own Sénkhya, Mimdnsé, &ec.
Mackenzie Collection, Vol. 1L, p. xxxvi.

As cxplanatory of the ensuing extracts, it should be mentioned,
that Kapila has hitherto generally been considered as the author of
the Sénkhya—pnlvachana, and that it has been the universal custom to
render nirfs'wara by “ atheistic.”

« Cependant, il n%st gudre supposable que Colebrooke se soit
trompé en disant que Kapila nie I'idée do Dieu. ll n’a fait que
reproduire leo accusations directes que I'Inde clle-méme a portées
contre lui; et, comme ces accusations incontestables ne Sont pas
justifides pleincment par les slokas de la Kirikd, il reste que ce soient
les Sofitras qui les justifient. Dans aucun de ceux que nous avous
traduits, cctte déplorable doctrine ne s'est montrée positivement &
découvert ; mais je crois ﬁouvoir affirmer, dés & présent, qu'elle est
en effet dans quelques autres, comme l'affirment les commentateurs
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to the former. Btymologically gonsidered, sdnkhya is imme-

indiens et Colebr:oke.” N; Barthélenty Saint-Hilaire : Premier
Mémoire sur le Sénkhya, pp. 271, 272.

Again, of Colebrooke as entertaining the view, that Kapila is
“ gtheistig:” “Il Davait empruntée lui-méme aux commentateurs
indiens.” Id., ibid., p: 5.

'his is scarcely exact. Colebrooke, the last of men to conde-
scend, sawe unavoidably, to statements in train, does much more
than “simply reproduce” the charge ‘of “ atheism” against Kapila,
“Yorrowing it from Indian commentators.” He’refers, by numbers,
to several of what bave been taken for Kapila’s own aphorisms, as
being implicitly abheistic ;" and he {rauslates one of them, L., 92,
by the words “ There is no proof of God’s existence.” Miscellaneous
Essays, Vol. 1., pp. 251, 252,

Alike in both the Sinkhyas, there is acknowledgment of a being
wiperior to the gods. e is made up o.f an immaterial part, purusha,
or “person,” and of an anta’karana, or “ internal organ.” His person
is uniitelligett ; and, forehis internal organ, by virtue of which he is
intelligent, he ix indebted to the promptuary of all matter, prakriti.
Precisely such, it is taught, is the constitution of man, beasts, &c.
Thus far both the Sinkhyas concur. But, according to Patanjali’s,
the Yoga, the being above spoken of, whom it calls I's'wara, has the
attributes of omnipotence, omniscience, and cternalness ; his material
genesis being in the way of cternal and periodically recurrent emana-
tion from prakyiti. 'The niris'wara Sinkhya simply denies to any
being,—oven to its Hiranyagarbha,—~the lust of the attributes just
enumerated.  The reader is now prepared to decido, whether the
docttine aseribed to Kapila differs from the Yoga in such a manner
as to justify the application to it of the epfthet “atheistic;” and
whether the Yoga, on the strength of its Ys'wara, is entitled to the
appellation of “ theistic.” -

In the Sinkhyas, purusha, “pérson,” and dlman, * spirit;" are
synonymes. All that is not matter is spirit ; and, as embodied, it is
found in whatever possesses life, vegetation included. Jiva, “soul,”
is any spirit, in its aspect of incorporation. The I's'wara of the Yoga
has no body, and is not a jiva. The }firagyagarbha of the other
Sdnkhya has a body, and therefore is a jiva.
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diately allied to sankhyd ;* Y word bearing the acceptation of

% Person” and “ soul,” 6 will hm./e.been obse.rved, are here used
in senses of accommodation. And so one has to use, in general, the
terminology of our metaphysics and theology, when applied to express
Hindu conceptions. . .

On the subject of repudiating I's'wara, see the Sdnkhya-pravache-
na, 1., 92-99; 111, 56, 57 ; V., 2—12, and 46; and VL., 64.

Even a limited inspection of Indian commentators on the Sinkhya
would have evinced to M. Safnt-Hilaire, that they are, mostly, as
delicate as he is hfmself, in respect of charging K{pilu with the denial
of I's'wara. See a subsequent note.

* M. Saint-Hilaire, in the opening words of his analysis of the
Sinkhya, confounds the paronymes sankhyd and‘sa'nlcl:ya : “ Lo mot
de Sinkhya, qui est devenu le nom du systdme de Kapila, signifio
nombre ; et, pris adjectivement, numeral. 11 signilic encore, dans
une acception assez voisine : caleul, supputation, jugement, raisonneg
ment.”  Premier Mémoire, &c., p- 19.

Dr. Roer also says: “The term Sinklya l.l:.\.'l two meanings, enu-
meration and investigation.” Lecture on the Sinkhya Philosophy,
p- 8 )
The word sdnkhya, as affording a variety of significations, is made =
the subjeet of a laborious pun, in the initial couplet of Bhéskara
Acharya’s Bija-ganita.

Chéritrasinha Gani, a Jaina, in his gloss on Taribhadra Siri’s
Shad-dars ana-samuchchaya, makes astatement, with reference to the
origin of the word sinkhya, which, as being altogether novel, deserves
to be produced.. While acknowledging the connexion of Kapila with
the Sdnkhya, he avers, that the followers of that doctrine receive
their appellation fr8m the first doctor of their school, Sankha, or
Stankha. His words arc: wrgfafs sifwmgwan! wifycatafy.
W4 wgrl And elsewhere: wigg xfa quafafand o1 gy o
P ATRA! AT WAIT: | NFARISFGAT: | '

$’ankha, the lawgiver, is classed, with Kapila, as fdmasa, in the
Pdshandotpatti chapter of the Padma-purdna, latter section,

For an account of the Shad-dars'ana-samuchehaya, I would refer
the reader to my Contri8ution towards an Indes to the Bibliography
of the Indian Philosophical Systems. In that volume many particu.
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“number,” and also that of “degision.””* But the time has

lars will be found,‘regard.ing‘i)opks and atthors, which appeared-in
my preface to the Sinkhya-pravachana-bhdshya, but are here omitted.

# Colebrooke says: “ A system of philosophy in which precision of
reckoning js observed in the enumeration of its principles, is deno-
minated Sénkhya; a term which has been understood to signify
numeral, agreeably to the usual acceptation of sankhyd, number : and
hence its analogy to the Pythagorean philosophy has been presumed.
But the name may be taken to imply,” &c. Miscellaneous Essays,
Vol. L, p. 229. ‘

Adverting to thece 0wor(ls, M. Saint-Hilaire observes: “ Colebrooke
gest laissé tromper par Vapparence et par une fausse analogie, en
pronongant le nom de Pythagore & ¢dtd de celui de Kapila.” Premier
Mémoire, &e., p. 19.

Again, ibid., p. 20: “Si Colebrooke a eu tort de rapprocher le nom
Qe Pythagore de celui du philosophe indien,” &e.

But Colebrooke, as, from his guarded- and adversative mode of
expressjon, is qftite clear, ddivers, in the preceding extract, ncither his
own opinions nor even opinions which, until the adduction of further
evidence, he would bo thought to accept. Professor Wilson—Oxford

- Sénkhyakdrikd, Preface, p. xi,—cites, it is truc, the words “and hence
its analogy to the Pythagorean philosophy has been presumed,” and
without comment as to the paternity of the surmise. It may have
escaped him, that he had formerly written : “ The first Indian school,
the leading tencts of which are deseribed by Mr. Colebrooke, is the
Sinkhya; o term which has been understood to signify numeral, and
which, therefore, perhaps suggested to Sir William Jones his com-
parison of it to the Pythagorean doctrine.” Quarterly Oriental
Magazine, Vol. IV., pp. 11, 12: for September, 1823,

Colebrooke alludes, without doubt, to the following passage : “On
the present oc‘cnsion, it will be sufficient to say, that the oldest head
of a sect.whose entire work is preserved, was—according to some
authors,—Kapila ; not [?] the divine personage, a reputed grandson
[#on] of Brahm4, to whom Krishna compares himself in the Gitd,
but a sage of his name, who invented the Sdakkya, or Numeral, phi-
losophy ; which Krishna himself appears to impugn, in his conversa-
tion with Arjuna; and which, as far as I can recollect it from a few
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long passed by for ascertaining, beyond doubt, what was

original texts, resembled,in part, the metaph)sxcs of P) thagoras,
and, in part, the theology of 7eno Sir William Jones's Works,
Vol. I, pp. 163, 164 : 4to ed. of 1799

Sir William, at an carlier date, had pushed his h) pothetical
analogies much further than this. “Of the Philosophical Schools
it will be sufficient, here, to remark, that the first Nydya scems
analogous to the Peripatetic; the sccond, sometimes called Fais'e-
shika, to the Ionic; the two Abmdnsds, of which the second is often
distinguished by Yhe name of Teddnta, to the? Platonic; the first
Sdnkhya, to the Italic; and the sccond, or Pifanjala, to the Stoie,
philosophy : so that Gautama [Gotama) corresponds with Aristotle;
Kanpdda, with Thales; Jaimini, with Socrates; Vyisa, with Plato;
Kapila, with Pythagoras; and Patanjali, with Zeno. But an ac-
curate comparison between the Grecian and Iudian Schools would
require a considerable volume.”  Ibid., Vol. T, pp. 360, 361,

Vijndna Bhikshu, in the' Sénkhya-pravachana-bhdshya, explaina
sankhyd to signify “the setting forth of.ﬁpmt as distinct /i om pra-
Friti " ayyn e faagarmagaa )

Raghunitha Tarkavigis'a Bhattdchérya makes it one with  consi-
deration " wefdnfaawmt s3y fewc ) wafiwm w0 v g ©
xfw vafﬂ' gy | Sinkhy ya-tatlwa-vilisa. .

Deva Tirtha Swémin takes it to nnport “orderly enunciation :"
WA PR | ww m«g\m - YA gWE W GG
mum faqicwr | 97 AafvEa w4 AW aRgfeRws weR)
bankhya -taranga.

According to a sacred text, adduced by S'ankara Achirya, in his
commentary on the Iishpu-sahasra-niman, sinkhya means “know-
ledge of the true nafure of pure spirit.” We read :

wefd: FRPIG: Baw afgateia |

Awfe: afgwraig ciw sfaiswas o axiwmefify oo o
T AW TAMA | O J ISFLAINATEAE: | Ffqwqd srgw
wemANfryARsIRGT sfigd: | avfiad sfrgrasety
wefia e |

_wumawhrers srgleafnited )
< wrwgR:  wli dgd afed awemfafr wh feoat sk
wfufctn oy
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originally intended by thus denominating the aforesaid schemes
of spcculation.

The Mahdbhirata, X111, 7008, is here annotated.

I had hoped to find in the legal institutes of Vydsa the line
cited above. Not being there, probably it is buried in some Puréna.

S’ankara’s own definition is in these words: “The reflecting, that
the gunas,—goodness, passion, and darkness,—are objects of my per-
ception ; ahd that I, distinct from thgm, am spectator of their oper-
ations, cternal, hetgrogeneous from the gunas, spirit.” maj A"
td gwgsife Jur w7 A0 Wy %ﬁrmvumxw;fﬁg\ﬁt fadn
awfagaw wwly feaw | Giti-bhashya, X111, 12.

How to translate guna here, I know not. On this term, I shall by
and by remark.

The Makdbhdrata, a higher authority than any as yet brought
forward, associates sdnklya, very significantly, with parisankhyina,
®hich scqms to have the sense of “ exhaustive cnumeration :”

srgrwE saguifa gfcggraRER |
' i XIT., 11393.
Again . ’ .
mmumqu wftﬂmw{uw 1
A YHe 9 gwld ¢ w970
awifr ¥ wgfdws eicogna awa: |

g WY gEAr g e vefda: o
XII, 11409-10.

D'art of this extract is quoted in the Sénkhya-pravackana-thashya,
but worded somewhat differently.

Adwaiténanda, in his Brakma-vidydbharana, an exposltonal work
connected with the Aphorisms of the Vedintd, suggests, that the
word panrhavnmm, adduced from the sacred writings as defining
the numbcr of the Sinkhya principles, may intend 20 % 5 instead of
20 + 5. This conceit might be abundantly disproved. Sce the
stanza last given, and the Makébhdrata, XI1I., passim, but, parti-
cularly, chapters 307, 3u8, 309.

wgfay wryj wesATeswICEEwaT!  What can be the drift of
this mysterious announcement ? - It occurs in Prithwidhara Achdrya’s
Ratna-kos'a, near the end.
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In the Upanishads, the Bhagurad-gitd, and other ancient
Hindu books, we encountef, in combination, the doctrines
which, after having been subjezted to Modifications that
rendered them, as wholes, irreconcilable, were distinguished,
at an uncertain period, into what have, for many ages, been
styled the Sénkhya and the Veddnta ¥ . .

Though Kapila is held to have originated the distinctive
tenets of tho Sinkhya,t it is extremely questionable whether—

S S

.

* It is, furthem a great mistake to supposo, that the Sankhya-yoga
of the Bhagavad-gitd is a peculiar system of eclecticism, or of com-
promise, that had vogue contemporancously with the Sénkhya and
the Yoga as we now understand them. Quite unknown, in the

“twilight days of Krishna and Arjuna, were the distinetions which at
present discriminate those systems. Krishna has much to say of
Brahma: upon his predecessor, Kapila, in all probability the concep-
tion had not dawned. Theddea, that Kapila denied I's'wara, was, %
is quite possible, mere]y.iul‘cfrcd, long Q('tcr his time, from the baro
fact of his silence.  Who can say that, whei? he lived, the netion of
an I's'wara had as yet been claborated 2+

+ In only a single text that I know of is the Sinkhya ascribed to,

8'iva.  Muhdbhdrata, XI1., 10388. At the same place, the Yoga
also is said to have been originated by that divinity. ‘

In the Bhigavata-purana, 1., 3, 11, Kapila is spoken of as having
only revived the Sinkhya. From the same work, IX., 8, 14, it
appears, however, to be asserted, that he created it.  T'he cnsuing
couplet, from the last section of the Padma-purina, is to the same

Fr@gefa grgravar gafefge )
fawsmfwawm dreafaeer
Vishnu-vyiiha-bheda-ramana chapter.

A Hindu would harmonize tkese discordant statements by assum.
ing, that they point to passages in two several stages of the world’s
history.

A facile and potential solvent of all difficulties as to time, space,
and individuals, is the fransparently indolent dogma of cyclical reno-
vations of cosmic events. These iterations adinitting of an indefinito

purpose:
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even if he was an author,—the Sdnklya-pravackana, now
current under his name, can bé referred to him on tenable
grounds. And, if Phis « bwmectures,” at least as we possess it,
is not of his composition, most assuredly neither is the Tattwa-
sumdsa.* These works, it is observable, aro nowhere cited

number of changes in particulars, anybody may, at last, be almost
anybody else; and it thus becomes a very easy matter to make light,
among oth®r things, of ordinary chronalogical sequence.

Swapnes'wara, ahor of the Kaumudi-prabhd, acquainted as he
was with the aphorisms of Panchas’ikha, attributes to him the
“Sdnkhya Aphorismsyg also, He accounts for its bearing the title of
Kipila, by the circumstance, that Kapila initiated the Sinkhya tradi-
tion as set forth thercin. By way of illustration, he notes the
notorious appropriation to Manu of the code of laws set forth by
Bhrigu.  His meaning is, that Kapila only propounded the matter
&f the Aphorisms, of which the present dmpe is duo to 'anchas’ikha.
Ile may, then, be supposed to lay to the account of humility the
absence from l’nnchnnklms name, in the Stnkhya Aphorisms,—as
the “ Six Lectures” alone deserves to be called,—of the honorific title

.of Achdrya. Against this it might be argucd, that a saint so lowly

would be likely to mention, at least a few times, the name of the
leading rabbi of his school. Panchas’ikha, as we shall see, is spoken
of in two places in the Sinkhya-pravachana; Kapila, not at all.
Swapnes'wara, it should be added, gives what is here repeated, as
nothing but rumour. His words are : gyfwa: gI&1C qrgicha: |
wifvwfafy sfefeq waaveh: wrimifemmatas sagamn

* Little as we can respect tho allegations of Hintlu writers on
such a point as that before us, still it is curious to sce what those
allegations arc.

The anonymeus anthor of the Sarvopakdrint relates, as an ancient
tradition,that Kapila the incarnation of Vishnu composed the Zattwa-
samdsa, and that, in aftertimes, another Kapila, a manifestation of
Fire, published the larger body of Sankhya Aphorisms, of which the
¢ Compendium of Principles” was the rudiment. The same tradi-
tion makes the doctrines of other, unnamed, philosophical schools,
besides the Sinkhya, no less than the Six Lectures, to have sprung
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by S'ankara Achérys, by Vichaspati Mis'ra, or by any other

A J a4

from the Twttwa-samdsa. wmmmf(uuqmmamufmﬁmm-
M RNG: qam g wnfevawg wwtwmtr{ wfqsr
ztfwfaeﬂmqrf{m(eiamEifaﬁrfi qnfvl | A €4: 9HQH-
|7 vanawfuramm g9+ wafw| trm( vramm’(wwn
RAumiie uan"uamwl AT g SymcEmTg-
SOl T4 g '{rfwfaeﬂ LU ERILEL mtmlmmtﬂtfi-
weEfgRywiafa g | .

Vi IJll ina Bhikshugays,in his S:inkh/a-;;rnvarhalznlahﬁrh ya: FRYAIGL-
'wﬁ YIS TR qmﬁnfui‘a u A4 wyefrqacsrmmarcy-
‘ll'f(mla | GAAISHYT: 9@l ﬂlmdﬂ' Wlﬁﬂﬂ“aql ﬂﬂll -
wwreie fy 7 ofys sigeus aae swdut ﬁrﬁlwfwm 1 favts-
W 97 YT ANgREGmEfTaTarE qEugna W RHAGARAT-
gafafex@iiwca fasgua smaafoerTimifa « 10t be alleged, that
the Zettwa-samaisa apl)ormm are simply iterated in tho Six Lectures,
the answer is, that it is not so for there is no mere repetition betwoer®
the two; inasiauch as they are, respectively, concise and expanded.
Hence, the appellation of Sd:ikhya-prav'achma is suitablo 6o the
Six Lectures, in like manner as it is to the Instituto of the Yoga.
"The former embraces preciscly a detailed exposition of the Zuttwa-
samdsa, the shorter Sdnkhya Iustitute. There is this difference,
however ; that the Six Lectures only expands the subject-matter of
the Zattwa-samdsa; whercas the Institute of the Yoga avoids their
seeming deficiency, by expressly recognizing I's'wara, whom both the
other works, by concession for eake of argument, deny.”

Our commentator, further on, grows more confident ; passing from
the language ofeassumption, as it were, to that of positive assertion :

ufymuﬂmmwm A1 |
WE §Inagag grggvIeATaNg «

“This Institute, equally with that of the Yoga, as being a deve-
lopment of the substance of tie shorter Sinkhya Aphorlsms, is
designated Sénkhya-pravachana, or, ¢ Ecplication of the Sinkhya'.”

1 am aware, that this couplet is susceptible of another construe-
tion ; but that here put upon it is unforced, and, besides, accords with
the sense of the passage Yrom the Survopakdrini. More than this,
if the Sfnkhya Aphorisms are called Sinkhya-pravachana, as being
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writer of considerable antiquity, or even in the Sarva-dars'ana-
L]

an expansion, it is reasonable .to. believe, that Vijnéna designed to
explain why the Yoga Aphorisms also are so designated.

Colebrooke, having in view a portion, if not all, of the foregoing
extracts, writes as follows : It appears, from the preface of the Kapila-
bhdshya, that a more compendious tract, in the same form of sifras,
or aphorivms, bears the title of Zhtlwa-samdsa, and is ascribed to the
same authgr, Kapila. The scholiast intimates, that both are of equal
authority, and in no respect discordant®; one being a summary of the
greater work, or el¥e this an amplification of the eonciser one. The
latter was probably the case; for there is much repetition in the
Sinkhya-pravachana®

L S T e s e .

“If the anthority of the scholiast of Kapila may be trusted, the
Tattwa-samise is the proper text of the Siankhya ; and its doctrine
is moro fully, but separately, seb forth by the two ampler treatises
ontithed Sinkhya-pravachana, which confain a fuller exposition of what
had been thero suceinetly delivered.”, Miscellaneous Essays, Vol. 1.,
pp. 231, 232, .

Dr. Rier,—Journal of the Asiatic Society of Bengal, for 1851,

* p. 402, note,—after citing the latter of the paragraphs given above,
unaccountably adds : “ But this is a misapprchension : the scholiast
does only say *they are of equal authority, one being a summary
of tho greater work, or clse this an ampliication of the conciser

ER1]

one On the contrary, as will have been scen, the scholiast allows
no such alternative, and is responsible for only the sccond member
of it.  Colcbrooke, to be sure, has made out Vijnina to be self-con-
radictory. At the same time, the clause to which Dr. Rier excepts
is almost a literal translation of the seholiast’s swn words.

M. Saint-Hilaire says, speaking of the Sinkhya Aphorisms: “ Ce
traité, quoiqft assez court, a été abrégé, dit-on, par Kapila, sous le
titro de® Tattva Saméisa, c'est-d-dire, réduction substantielle du San-
khya. Nous ne connaissons ce dernier ouvrage que par les citations
qu'on ont faites les commentateurs, et qu'a répétées Colebrooke
Qaprds eux (Essays, tome I, p. 281).”  Premier Mémoire, &c., p. 5

Whence did the writer learn, for certain,%hat Kapila abridged the
Sdnkhya-pravachana? Aguin, the phrase “reduction substanticlle’
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sangraha, which is dated so late as the fourteenth century ; and

scarcely answers to Tat/we-samdsa, amr only,on tho theory of such an
abridgment. , Moreover, Colebrooke would be explored in vain for &
single quotation from the smaller treatise.

Vijndna plainly rests the validity of adjudging the t\tlu of Sdn-
khya-pravachana to the Six Lectures, on the ground, that it Taan expan-
sion of the Zatfwa-samdsa; this being the embryo of also another
collection of aphorisms called Sinkhya-pravachana, that belonging to
the Yoga. But this derivation®fthe Yoga A phommn is unestablished,
save by Vijndna’s own word. It may be su~pcctcd that his solo
foundation of fact is, the common application of the term Sinklys
to the system called from Kapila and to that of the Yoga.

Colebrooke—Miscellancous Essays, Vol L., p. 232,—is disposed to
think, that the title of Sinkhya-pravachana, in its application to the
Sénkhya Aphorisms, is borrowed.  For my part, 1 have little doubt,
that one of the original borrowers was Vijnfna Bhikshu. Kxcept i in
the writings of that author, and of his followers, 1 have nowhere met
with the cmployment of Sinkhya-pravachana, otherwise than to
name the Yoga Aphorisms, but in the poftseript to Anirnddha's
commentary, and in that to its abridgmént by Vedinti Mahddeva.
But the epigraphs to Indian manuseripts are known to be, so gener-*
ally, the work of copyists, that the adverse evidence of these two
apparent exceptions may, very allowably, be neglected.

With regard to the meaning of the title Sinkhya-pravachana, M.
Saint-Hilaire could not have done better than consult Vijnana, whose
explanation of it he scems, however, to bo unacquainted with. At
p- 5 of his Premicr Méimoire, &c., ho translates those words by
“ Préface ou Introduction au Sankhya.” However speculative Vij-
néna may be in wha®he says of the germinal character of the Tuttwa-
samdsa, there is no ground to mistrust his etymological analysis of
the word pravachana, as here used. In one place, as e have ween,
he explains it by prakarshena smirvachanam, * detailed expbsition ;”
and, in another, by prapanchana, *development,” or “explication.”
In the Pitanjala-bhdshya-véritika, he dcfines it, again as a member
of Sinkhya-pravachana,—the proper name, according to Vydsa, of
the Yoga Aphorisms,—By words exprensmg “ detailed statement :"

T ew U1 Srgweds swie IvH SgvawaR Nigoji
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their style, moreover, exhibits scarcely a perceptible trace of
archaism. Indecd, the larger collection of sentences derived to
us as, putatively, Kapila’s, wbatover ibs more general source,
may be suspected of occasional obligation to the Kdrikds of
Ys'warakrishna.*

Bhatta, in his Pdtanjala-sitra-vyitti-bhashya-chehhayd-vyikhyd, S\lent-
ly transeribes Vijndna's derivation: TA@ ¥Tgeava®m g WWW
“TQ ml'ﬂ f .

* 1,124 of the%’énkhya-pramchana runs thuse

Ygafammafy efwgaasaityd fawa)

. This, to a syllable, % the first half of the tenth Adrikd.

I, 140, 141, 142, 143, 144, aro as follows: ﬁvmr(mara I ‘Fw
-rfti‘uéun(l wfugraTe W@ HrgwraT | Faard sww! The
soventeenth Kirikd is read
IFTATTIGAT f‘nwrfﬂawumfmm 1
quwifg drgurar avwd sEdRe

There is nothing to choogt. between §wa and §FTa, “ what is com-
bined" and “ combinatibn,” Aniruddha has s@a:. Vijnéna exchanges
it for yuwY. :

*II, 18, further, is half a couplet :
S RFRTTINE TAAA AT

The twenty-fifth Kdrikd differs only in exhibiting gifes vagws:;
the sense remaining unaffected.

IL., 31, once more, is metrical, and is the same as the last half
of the twenty-ninth Keirikd :

grmgF et yrogr argw: gyl

1IL, 48, 49, 50, 47, are as follows : 6§ g=wiTsgwr| TR
QU | w9 wmfawen woweReds ama efeufaamg) And
the fifty-fourth uuka is

-y avfwmmrramu wga: 6 |
w9 mfawg awisaAgTE: 1|
Snatches of verse, and now and then whole verses, checquer, in-

b

dependently of design, the prose of Sanskrit writers, as of writers in
most languages.  But it should be borne in mind, that the Sinkhya-
pravachana is of very limited compass, and that the Gryd is a measure
of no little complexity. Should it be argued, with respect to the
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By the prevailing suffrage of mythology, Kupila* of the

immetricalness of the tenth Kdrikd, t.lmt I's’wa:.-\krislma there con-
sented to a prosodial blemish, rather than deviate from the very words
of an aphorism, one may answer, that, in several places where we
can trace nothing like intimate dependence, on his part, upon the
aphorisms which have come down to us, he is chargeable with the
same sort of laxity, Instances may be seen in the fourth, seventh,
ninth, twenty-sixth, and scventieth of the Kdrikds. .

Of the genuineness of the three final Kdrikds J have grave doubt.
From the seventy-second we gather nothing more than that the
treatise attributed to I's‘warakrishna summarizes, with some reserva-
tions, the substance of the sixty Sinkhya fanfamentals. 1t scems
not altogether unlikely, that T's/‘warakrishna may have digested into
stanzas the material parts of an carlier set of Sankhya aphorixms ; that
those aphorisms were long neglected, and parts of them got lost ; and
that the person who integrated the remnants, to make up the Sinkhya-g
pravachana, availed himself_of I's'warakrishna's performance.

* Professor Wilson, reviewing Colebrooke, once wrote as follows :
“The founder of the Sinkhya philosophy is named Kapila; who, as
one of the seven great Rishis, is one of the sons of Brahmd. Thero
are other accounts of his origin ; but none more satisfactory.”  Quar- :
terly Oriental Magazine, for Sept., 18255 p. 12, That: Kapila is
any where styled “one of the seven great Rishis” needs confirmation,
for all the emphasis with which other accounts of him are thus
diseredited. Nothing of this is to be found in the T'ranslation of the
Vishnu-purdpa. Colehrooke— Miscellaneous Essays, Vol. L., p. 229,
refers, mistakingly, to Gaudapida, in proof of Kapila’s being ranked
as “ one of the seven great Rishis.”  The citation rung thus :

T AW: T 8N 719 WG |

“These seven sons of Brahmd were called great Rishis.”

"The more ordinary mdnasa, or mind-born, sons of Brhhmé vary, as
specified in different Purinas, from seven to more than twice that
number; “but,” as Professor Wilzon remarks, “the variations are
of the nature of additions made to an apparently original enumer-
ation of but seven, whose names generally recur.” Lranslation of
the Vishpu-purdna, p. 48! note 2. One such group is made up of
Marichi, Atri, Angiras, Pulastya, Pulaha, Kratu and Vasishtha : the
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Sénkhya is held to have been a son of the god Brahmé :

well-known seven‘ Rishis.” llah(ibhdrau, XII 7570 and 13075.
This list is modified, in the same book of the Mahdbhirata, 7534-5,
by the substitution of Daksha for Vasishtha; and, at 13040, by the
addition of Manu: the tale being thus increased to eight. But,
however amphﬁcd by Paurfnika liberality, it is not this catalogue of
Brahmd’s mind-born progeny that is to furnish us with Kapila.

Incidenfally, the manas, or mind, is not located, in Hindu opinion,
in the brain, as Mr. J. C. Thomson Ymagines. See his Bhagavad-
gitd, p. 68, notes 4 and 7. It is thought to b&in the kridaya, or
breast ;—not heart, as hridaya is commonly rendered.

Another company® of kindred emanation likewise comprehends
seven individuals. In the Makdbhdrata, X1I., 13078-9, they aro
said to be Sana, Sanatsujita, Sanaka, Sanandana, Sanatkuméra, Kapila,
and Sandtana. In the passage quoted, in all probability from some

Ql'urdnn, near the commencement of Gaudapml'la commentary on
the kunl.hyn-lcanka Kapila still 1ppe'm but as introducing several

accredited Sinkhya (Ioct,orb, to the extrusion of as many of his former
associates ; the roll now st: inding thus: Sanaka, Sananda, Sandtana,
KAsuri, Kapila, Vodhu, and Panchasikha. In the tarpana, or satis-
faction-serviee, of at least one school of the Veda, that of Midhyan<
dina, the same persons arc invoked, and in the same order, except
that the name of Asuri and Kapila are transposed.  See Colebrooke’s
Miscellancous Essays, Vol. 1., p. 144, In the Padma-purina, latter
section, Vishau-vyitha-bheda-varnana chapter, 14, 15, among other
changes, Kapila himself makes way for another; the set now con-
sisting of Sanaka, Sananda, Sandtana, Sanatkumira, Jata, Vodhu,
and Panchas’ikha.  See the Asiatic Researches, Vol. XL, p. 99.
The Kirma-purdna, prior section, VII, 18,%19, with additional
alterations, reduces the seven to five: Sanaka, Sandtana, Sanandana,
Rird, () and Sanatkuméra; whom it characterizes as great
Yogins.‘ The first three and the Mst of these five hold, apparently,
peculiar eminence in the family of Brahmi ; since from them, ac-
cording to Gaudapdda on the forty-third Kdrikd, originated, severally,
virtue, knowledge, dispassion, and irresistible will. The names of
these four occur, also, unaccompanicd, as il they were to be regarded
as representative, at 111, 12, 3, of the Bhdgavata-purina.
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but he is likewise described, on several occasions, as an
4

Sananda and Sanandang are, doubtress, prosoafml varieties of the
same name; and Jita seems to be put, by metrical licence, for
Sanatsujdta.

In the Kirma-purdna, latter section, V., 18, parts o.l' the two
classes of Brahma’s mental sons, several new members being added to
the first, are named together, thus: Sanatkumara, Sanaka, Bhrigu,
Sandtana, Sanandana, Rudra, Angiras, Vamadeva, S'ukra, Afri, Kapila,
and Marichi. But it is worthy of observation, that this Purépa
plainly distinguislees the second class, a8 to origin, from the first,
What is evidently intended for the first class is detailed, at :’Il.,
85—39, of the foriner section, as made up of Dal&ha, Marfehi, Angiras,
Bhrigu, Atri, Dharma, Sankalpa, Pulastya, Pulaha, Kratu, and Va-
sishtha ; and the generation of these persons, as there given, is very
different from what it is in any of the accounts rendered by Professor
Wilson. See Zranslation of the Vishau-purdna, p. 50, note. For
instance, the first and the.lﬂ.ﬁt four are derived, respectively, from
Brahmd’s prdna, udina, vydna, apina, angd samdna, See, for these
terms, Colebrooke's Miscellaneous Essays, V3. 1., pp. 356 and 374;
also the Oxford Sinkhya-kdrika, p. 103. "At X., 84, of the Kérma-
purina, latter scction, the whole eleven are denominated Brihus ; *
and Brahmd is stated to have created them by his power us a Yogin,
See, also, Lranslation of the Vishnu-purdna, p. 49,

Further particulars of interest oceur at X., 122—125, of the latter
section of the Adrma-purine, Sanatkumdra is there said to have
instructed Samvarta; and he, Satyavrata: Sanandana, Pulaha; and
he, Gautama : Angiras, Bharadwéju: Kapila, Jaigishavya and Pan-
chasikha: Sandka, DPards'ara; and he, Vélmiki. This DPuréna is
stated, at its concluston, to have been transmitted from Brahma as
follows: Bralung communicated it to Sanaka and Sanatkumdira;
Sanaka, to Devala; Devala, to Panchas'ikha; and Sthatkumira, to
Vyésa. . *

There is, clearly, no countenance, in the analogy of the Hindu
hagiogony, for the clse plausible surmise, that a complete history of
the mdinasa sons of Brahmé might, if recoverable, possibly go to show,
that the epithet by whicl they are known may originally have borne
a less mysterious signification than that of mind-born. Its intention
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incorporation of Vishpu* Another account makes him to
have been a son qf Kardamg ;+ still another gives him Dharma

could never have been to discriminate the literate portion of the
Brahmanidae from their less learned kinsmen.

As the_mind, in the Purdnas, is constituted of matter, mental
offspring are not to be looked upon as ethereal. Such, at least, is
the Hindu conclusion.

* Mahdphirata, 111, 1896 and 8880. Rdmdyans, I, 41, 2—4
and 25. At L, 4l§ 2—4, Kapila’s destruction of the sons of Sagara
is predicted. Padma-purdna, latter section, Pieshnu-vytha-bheda-
varngna chapter. Translation of the Vishnu-purina, p. 877, Bhdga-
vata-purdna, 1., 8, 11 ; where Kapila stands fifth of the twenty-four
incarnations of Vishpu. See, also, at p. 6 supra, the verse from the
Mahdbhdrata, XIIL.,, 7008, with S'ankara Achdrya's commentary.
Seo, further, in a coming note on Asuri, a passage from Vyéisa's

‘,Péla{tjala-bhaishyn. The commentators on that work, as Vichaspati
Mis'ra, Vijnina Bhikshu, and Nigojf Bhatta, understand the word
ddi-vidwdn, or “ primeval sago,” to mean, there, Vishnu.

Schlegel, in his note on the Rémdyana, 1., 41, 8, remarks: “ De
hoe Vishnfis cognomine et munere non habeo quod expromam. Vix

" opus est monere plane hine alienum est Kapilum, philosophiae ratio-
nalis (sdnkhya) auctorem; quamvis et hunc discipuli nimis ambitiosi
numinis plenum, imo ipsum in mortali corpore praesentem Vishnum
fuisse inctaverint. Quam opinionem innuit auctor Bhagavad-gitac,
Lecr. X, 26.

It must now appear, that the notion which Schlegel dismisses
so peromptorily, is much better fortified by old report than he
apprehended. ‘

+ Bhdgavata-purdna, 11,7, 3; and 111, 33,9. The birth of the
sage, and of his nine sisters, is there said to have taken place in the
house of Kartlama, the husband of Devahiti, who is called Kapila's
mother.’ Kapila's father, according to this account, must be Kar-
dama ; as there is no hint of anything like a miraculous conception.
Kapila, as thus described, is, nevertheless, regarded, by some, as
having afterwards become an incarnation of Vishpu. Kardama, if
not one of Brahmd's mind-born sons, was, it all events, a prajdpati,
or “ patriarch.”  Zranslation of the Vishnu-puréna, p. 50, note.
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and Hins4 for parents ;* and, again, he is identified with one

A A
Elsewhere, however, it {3 denicd, that Kapila was son of Kardama
by Devahiti; another and later wife of the patriarch, of unspecified
name, being held for the sage's mother. As for Devahiiti, she is
represented as the daughter, not of Mauu Sydyambhuva,—es is ordi-
narily declared,—but of Trinabindu. The original of these statements
is expressed in the following words :

yagw AL
I4

nogfanedy i‘wm @1 AGT !mn
fawm anat g ¥ wnurrmfcm (RN

TTANY: | .
nfwm; wmt mf 9T fgan
ar{vmz R UL w 1 mwng- R
=g ANY: mﬁmsu( Famater e
QAT QTR Wq@ yrewE R

Padma-, -Durdna, Pitdla-khanda, 97th chapter.

In Colebrooke’s Miscellancous ‘Essays, Vol. b, p. 230, Devadéibi is,
of course, & misprint for Devahiiti. Yet Professor Lassen has adopted
the former reading. Indische Allerthumskunde, Vol. L., p. 832.

# According to the Vimana-purina, LVI, 69—73, Dharma and
Hins# had eight sons: Sanatkumira, Sanétana, Sanuka, Sanandana,
Kapila, Vodhu, Asuri, and Panchas'ikha. The first four were versed
in the Yoga ; and the rest were proficients in the Sénkhya. The
passage, as I have seen it, is evidently very corrupt. I give it with-
out any sumestlons of amendment :

wig wig e q@i LALELALT
g aﬁmia et |
wg: vmmrq\( me A |
afy: gadT AW PG TARA: |
m‘n(‘!ﬂ‘( sfrg argmgfcn
wi “ft! 5% adfafan
AlQni A w mwmmsﬁ FAYE |
WAY waG tfwrﬁmn "
CATFHICYIA NGV SHQTRIR!
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of the Agnis, or Fires.* Lastly, it is affirmed, that there have
been two Kapilag: the firgt, an embodlment of Vishnu; the

gz Jafiwr w«m mmﬁt |
mage A ammfarsfw FNEGR |

The firss three of these stanzas are adduced in the S'abda-kalpa-
druma, pp. 1831—32; where they are erroneously said to be from
the fiftieth chapter of the Vémana-purdna.

" » geemafadar 3t frafd, waneea |
ward: Fwref w1 R € )
wfee TR ¥ § wweAw: ﬂ{r !
wfy: g ergRwTTaw: |
Mahdbhdrata, I11., 14196—7.

The last line of these verses is cited by Vijndna, near the conclu-
sion of his Sdnkhya-pravachana-bhdshya. But he rejects, with indig-
nation, the idea, that Kapila is therein identified with Fire. It is
“simply meant, he says, that Kapila was endowed with the potency of
fire ; and he supports his mterpretatlon By the aid of analogy, with
some ‘ingenuity. Of ¢here having been two Kapilas, he will hear
nothing,

In his version of it, the line he quotes is so phrased, as to give
Kapila the authorship of the Sinkhya only, and not of the Yoga
likewise :

wfy: @ wfudn MW erRgwEsTAE |

Professor Wilson, writing of this text, of whose respectable origin
he was uncertilied, pronounces, touching the identity it authenticates,
that “ there does not appear to be any good authority for the notion,”
and adds, immediately afterwards: “ Kapila is a syaonyme of fire;
as it is of a brown, dusky, or tawny, colourg and this may have
‘given rise to the idea of Agni and the sage being the same.” Oxford
Sinkhya-kirisd, p. 188. Sce, also, Colebrooke’s Miscellaneous Essays,
Vol. I.;p. 230. But it scems just jas likely, that the notion owed
its origin to the fabled combustion, by Kapila, of the sons of Sagara.
MMahdbhdrata, 111., 8881, Also see the Asiatic Researches, Vol III.,
pp. 349, 350 ; and Vol. VI, p. 478,

For Colonel Wilford's wild speculations,din which he makes Kapila
one with Enoch, vide ibid., Vol. VI, pp. 473-4.
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other, the igneous principle in corporeal disguise.* It must

* See the reference to the Sarvopaférini, in the foot-note at p: 8,
supra. *

Stankara Achdrya, in the §'driraka-mimdnsd-bhdshya, 1., 2, 1, also
declares for two Kapilas. TImplicitly following the Rimdyana, he
considers the Ségaracide Kapila to be an incarnation of Vsudeva, or
Vishnu ; but he denies the origination, or revival, by him, of the
Sinkhya philosophy. It is in another Kapila, on whom he forbears
to expatiate, that he recognizes its inventor. The Bhdyaﬁala-purd:_m,
IX,, 8, 13, insisks, that this Kapila could not,’with his benevolent
nature, have slain the Sagaride intentionally. Yet it makes no doubt,
that they were destroyed by fire issuing from tle body of the incensed
ascetic, independently of his volition.

S’ankara Achérya, commenting on the word Kapila in the S'we-
tds'watara-upanishad, V., 2, proposes two interpretations of it. By
one of them it is violently made to denote, as a lame synonyme,
Hiranyagarbha. Otherwisc, ince primogeniture among created being®
is found averred of both’ Kapila and Hiranyagarbha, they are, to
save scriptural consistency, concluded to bPono and the same. On
the other interpretation, the person nated in the Upanishad is
Kapila of the Sinkhya, a partial incarnation of Vishnu. For his
character as such, some unnamed Purina is adduced. S'ankara
adds, that the other Kapila is celebrated in the Mundaka-upanishad.
This statement is, however, made inadvertently ; since no mention of
him oceurs there. S‘ankara probably quoted, after the ordinary
reckless Indian fashion, from memory. Dr. Réer has somewhat mis-
represented S'ankara, in making him cite suicidally the Puréna above
referred to. Sankara avowedly cites it, not to corroborate the firs
identification of Kdpila, but to elucidate the second. Neither, in
that quotation, is Kapila, “ to praise him,” “identified with Hirapya.
garbha.” Seo the Bibliotheca Indica, Vol. XV, p. 62

It may bo observed, generally, that, in conformity with Hindu
usage, none but the predilective object of one’s idolatry is glorified
as a plenary incarnation.

Kapila, in the Mahddeva-sahasra-néma-stotra, Mahdbhdrata, XIIL,
1211, is an epithet of 8iva, and expresses, as indicated by the con-
text, “tawny.”
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be acknowledged, in sum, that we know nothing satisfactory
concerning our old-world sage ; ; the meagre notices of him that
are producible bemg hopelessly involved in uncertainty, and
-inextricably embarrassed by fable. Yet it may be credited, with
but little hesitation, that he was something more substantial
than a myth ;* and there is good ground for our receiving,
a8 an historical fact, his alleged connexion with the Sinkhya.

In an infcription translated by Colebsooke, there occurs the word
kapild, which, ho Soserves, « probably is fire, persenified as a female
goddess.” [sic] Miscellaneous Essays, Vol. L., p. 300, last line; and
p. 304, foot-note Nos2l. It remains to be shown, that the word
ever means fire. In that place it bears, undoubtedly, the sense of
“dun cow;” from circumambulating which sort of creature great
merit is supposed to be acquired. “‘A red one:’ kapild. When
applied to a cow, this term signifies one of the colour of lac-dye,
“with black tail and white hoofs.” Colebrooke’s Two Treatises on
the Hindu Law of Inheritance, p. 131, second foot-note. For kapild,
in this* acceptation, seethe Mahablmmta, XIIIL., 2953, 3535, 3596,
8703-4, 3744, 3764; and, on the subject of circumambulating a cow,
.see the same poem, X1II., 3136 and 8794,

* Colebrooke comes to a different conclusion. *It may be ques-
tioned,” he says, “whether Kapila be not altogether a mythological
personage, to whom the true author of the doctrine, whoever he was,
thought fit to aseribe it.” Aiscellancous Essays, Vol. 1., p. 231.
But the Mahdbhirata, despite its plentiful alloy of fiction, sufficiently
attests, it should seem, the reality of the sage; and the Sankhya-
pravachana and Tattwa-samdsa may bo pseudonymous, Without vacat-
ing the existence of Kapila, or his character «of Sankhya proto-
philosopher.

There is, I deubt not, much new matter about Kapila in Dr. Muir’s
Sanskrit Lexts ; but, to my regret, the work is not, at this moment,
accessible to me.

In the Padma-purdna, latter section, Gawri-viviha-varnana sub-
division of the Kumira-sambhava chapter, Kapila is said to have
dwelt in the village of Indraprastha. Furtlfer particulars regarding
this personage can, doubtless, be obtained, if the Kapila-upapurina,
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Among the ancients whose names are found in association
with that of Kapila, are Asuri, Ppnchas‘ikha, Sandtans, and
Sanandana. Those fiveepersons, with others, we have mytho-
historical authority for classing as brothers, But accounts differ
on the subject of their parentage. An option is allowed be-
tween regarding them as mind-born sons of Brahmé¥ and as
offspring, after the natural course, of Dharma and Hinsd.+

Ksuri, it is stated, had for teacher Kapila himself.] That
he was an author, we havq the evidence, such as it is, of a
single couplet.§ . ’

which is named in the Kirma-purina, and elsewhere, be still extant.
For the Kapila-sanhitd, a colloquy concerned with the sacred loca-
lities of Orissa, see Dr. Aufrecht’s Cafulogus Cod. Dlanuscript.
Sanscrit, &c., p. T7. At p. 26 of the Sanskrit Catalogue of the
library of the Asiatic Society of Bengal, occurs the name of Kipila-
empiti, or Legal Institute ofeKapila. A work on naval astrology,:
attributed to Kapila, has been found in the Peninsula. Mackenzie
Collection, Vol. 1., p. 262. A ireatise on the Yoga, called Knpila-
gitd, has also fallen in my way. It professes to be extracted from
the Padma-purdna.

* See the note at p. 14, supra.

+ Seo the note at p, 17, supra.

} Bhigavata-purdna, 1., 3, 11. Panchas/ikha apud Vyisa: Pitan-
Jala-bhishya, 1., 25 : wifefaqe fadrefenauign wqarg wam
qTaficged frwrewiarg @ Grargl The commentators are
unanimous in understanding, Ly paramarshi, or “great Rishi,”
Kapila. .

Colebrooke— Aisceljaneous Essays, Vol. L., p. 231,—spcaks of this
passage as being one of Panchas’ikha’s séfras. But it is not so
discriminated by Vyésa, or by Vyésa's commentators jethough they
name Panchas’ikha as its authqr. Colebrooke, it is clear,did not
suspect, that reference was anywhere made to more than one work of
Panchas’ikha. *

§ fafaw Twafowdr 331 donw wwa
sfafeRrce we vur waEIwie

This I found in Chéritrasinba Gani’s scholia on the Shad-dars ana-
samuchchaya.
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Panchag'ikha is called a disciple of Asuri;* but he is also
said to have begn instrugjed b.y Kapila.t He is known, by
scanty fragments, as an aphorist.; Of a second work of his
we have indications,§ and, it may be, of a third. It is manifest,

* Mahtibhdrata, X11., 7890, 7895.

+ And to have heen fellow-student of Jaigishavya. Kirma-purdna
Prior Section, 1X., 119. See, further, the reference to the Kirma-
purdna in"the note at p. 15, supra.

If Colebrooke—Mfiscellaneous Essays, Vol. L, pp. 229, 230,—meant
to intimate, that, in Gaudapidda’s commentary, Panchas'ikha is spoken
of as Kapila's disciplg, either directly, or through Asuri, he committed
an oversight. That Asuri was Panchasikha’s preceptor is declared
in the seventieth Kdrikd; but on that couplet Gaudapéda makes no
remark.

1 A single one of his aphorisms is given, as such, in Vyésa’s

* Pithnjala-bhishya, 1, 4: Twaa TN @ifaca <wAq! Kshemd-
nanda, in his notes on the Tulfira-samdsa, twice quotes thisasa
sttras and Vichaspati Mis'm, Vijndna Bhikshu, and Nfgoji Bhatta,
consent in assigning it to Panchas’ikha.

In Vyisa's Pdtanjula-bhishya we find, at I, 13: ww: ¥
YYFCNIT: GYYARY: FRAW ATNFAGIEA | TR FAE O 7 1w-
wzfE gugaraEae: @isgeaeaw sfcafal Of this passage,—
which iy uncharacterized, by Vydsa, except as being by Panchas’i-
kha,—the Sdnkhya-tattwa-kaumudi cites the words @9 FETC gqfic-
w1 gumEwn: | So docs Nardyana Lirtha, in his Bhakti-chandriki.
Swapnes’wara, in his annotations on the Kaumudi, still dissecting,
says, that the first three of these words form one aphorisin, and the
remaining word, another. .

So much for Panchas'ikha’s séfras; and it may be questioned
whether any anore samples of them aro forthcoming, notwithstanding
Colcbraoke’s assertion, that they,“are frequently cited, and by
modern authors on the Sdnkhya.” Miscellaneous Essays, Vol. L.,
p. 233. ’

§ This work is metrical ; unless, indeed, the longer extracts, to be
given after the ensuing couplets, belong, Svith one or more of them,
to a treatiso mixed of prose and verse.
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that he wrote on the Sﬁnkhy& ; and it is not impossible, that

wrg® ArgTanAT fnﬁm tmv‘mm
me; LU T ArRwIR 1

This couplet is quoted, by Vunéna Bhikshu, in his Brakma-sitra-
riju-vydkhyd, with the following introduction: fafa¥t firg mawsre
AWMGHIGTEWTE Tufwereig: | This is the best voucher we have
for the opinion, that Panchas’ikha commented on the Zattia-samdsa,
of which the words fafa¥it Are: do really constitute a topic. This
couplet is again quoted, partfally, by Vijndna, inhis Toga-virttika,
as well as in BAdvégancs'a’s Xogdnus'dsana-sifra-vritti; and in
full, by Ksheménanda on the Tetfwa-samdsa, in the Sinkhya-krama-
dipikd, and by Bhivaganes'a in the Zuttwa-y®hirthya-dipana. Its
various readings, and those of the stanzas following, are not of
sufficient importance to call for particularization.

Bhiviganes'a, in his Yogdnus'dsana-sitra-vpitti, vefers tho stanza
just given, dircetly to Panchas'ikha; but, in his Zattwa-yithdrthya-
dipana, he introduces thoso_v:'rses, and the three couplets subjoined,
by expressions importing, that,they werg borrowed, not from, but
through, I'anchas’ikha. ¢ :

yefanfaawgr gugaren fga:
w2t 7wt fudt avfa wad a1y dww: o

THAA g A AT IFACAY 7 |
faufwgaigs asid g farga o

awifa 41 3394 wmumcwmﬁnua !
fammmiwn Jamay Iwig A T § T |

Now, these three couplets, and that preceding them, tho first
and the third ‘s acknowledged quotations, are also found in the
Sinkhya-krama-dipik8. The last two are cited both there and in the
Sdnkhya-sitra-vivarana. "The first has been spoken of above; and
the second is in Ksheménanda on the Zatfwa-samisa, i Chéritrasinha
Gani on the Shad-dars'ana-samushchaya, and is twice given it Gauda~
pida on the Sinkhya-kdriki. 1t is, Lesides, observable, that Bhivi-
ganes'a does not quote a syllable as derived through Panchasiikha,
that does not occur in the Sinkhya-krama-dipikd. There is, accord-
ingly, a presumption, that Bhévéganes’a took the passages from that
work, and under the impression, that it was by Panchas’ikha; and
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he was likewise an expounder of the dogmas of Fatanjah.

this suspicion is sfrengthene® by the secj{nd exordial stanza of the
Tattwa-yétharthya-dipana, wherd its author clearly enough claims to
have consulted Panchas’ikha on the Zuttwa-samdsa :
SRR Yt vefiee i
¢ WA FAA ARGGGGAR I

The attribution to Panchas’ikha of tho Sénkkya-krama-dipikd, if
ever actually maintained, would at once bo invalidated by indicating
the fact, fhat mention of Panchas’ikba is made, in the work itself,
supposed freo fron® interpolation ; and in such a, manner, namely,
with the title of dchdrya, as to differentiate him from its author.

The pussages extraated below have, in every case, the guarantee of
good authority for their being by Panchas’ikha. They are given, in
tho first instance, by Vydsa, in his Patanjala-bhishya, anonymously :
but three of Vydsa’s commentators, Vichaspati Mis'ra, in the Pdtan-

Jala-sttra-bhdshya-vydkhyd, Vijnina Bhikshu, in the ¥oga-virttike, and
‘ -Nﬁgoj& Bhatta, in the Patanjala-sitra-vristi-bhishya-chehhdyd-vyikhyd,
testify, one, or all, to their authorship. "As for the passage at II.,
22, Vithaspati merely *says, that it is by an dgdmin, or authoritative
sago: the two other scholtasts declare it to be by Panchas'ikha.

The first of the annexed passages is quoted and elucidated by
Ksheménanda, in the Nava-yoga-kallola. A few words from the pas-
sago at 11., 20, aro brought forward in the concluding chapter of the
Sarva-dars’ana-sangraka.

aREH AT RR R AT, s T T
fevgrafem s W vetmAfraded qa Afmfen fafoee
“qwal 1,36

TRATR T TRETAAAT AN 8 YR RAARAWERL FAG
mwmlwmu L (L H ) ﬂﬂlﬂfﬂ"{ WT guL wayfag
JURE WATNTE whmuw v sfeqrew | 11, 5,

yfem: Wi gtwmtmfwxfxﬁtﬁm Fam awsanfE
wrenrt 116

mmvnﬁnmv( wxumﬁnm gm"nnt | R | AT
fCTRE THRWTCRATR ) AT TUT VKAGE AT A QY uvmwft
O TRy G qrerewsfvan afveme | e w9 9

N TR 9 A yRwCHreawTeT wxe ToE hueiifr ) sy fra-
wfagwam 11, 17.
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Sanfitana is reported to have busied himself with the Yoga ;
but none of his wmtngs seem to bave survived to the present
d&y * .

Sanandana, at least in the acknowledgment of tradition, was
a philosopher of high repute. Of his literary remains, if he
left any, nothing, it is believed, has reached us.  *

Except at sheer random, we can scarcely estimate the dur-

ation that divided I's’warakrishpa from Kuplla, The utmost

that can, with any safety, be said of his time js, that he flon-

rished before the ninth century. In the very abruptness with

which he begius his compendium, the mauner of a compar-
L]

wd g wy faw 2wy sduwafc ¥ LA mmrﬂu m wiomqr-
mﬁwqmmnmuwwmnrﬂmw TRAaRA wEA 11, 18,

wafcwtadt fe umuﬁnuﬁrwm ¥ ufcwifad sfregrne wy-
famwgafa 1 awry TR AT LIS AN A LUK qfu
wfsfner fy wrrefnfcarermed | 11, 20.,

ufnmmﬁ(aqm(wmwmmumf{-u'z‘mf v I1, 22,

wsuifawar gwfawary TR faguph grarife wfand: g ar-
AW | THLIFT | 9U1 TIRT wiwA THIINT <fir 7 Agma-
wra: fﬁﬂ F2E GTATA GRRIA xfa AT AN A VyQ@uU Faug!
11I,, 13.

miﬂ!‘lﬂﬁl’%ﬁ!‘ﬁ gyut wafw 1 111, 40.

Little can safely be conjectured with regard to the character of the
work, or works, from which these sentences were selected by Vyiisa.
They may bo text and they may be commentary. Probably they
are Sukhya; bnt possibly, they pertain to the Yoga.

* Réyamukuta, in his Pada-chandrikd, cites from the ¥ogs-s'ata-
-kikhkyina of a Sangtana; and Sundara Deva, in his Hapha-sanketa-
chandrikd, a Yoga treatise, from the Sandtana-siddhints.

+ He is oue of the two autlmorities referred to by nnme. in the
Sdnkhkya-pravachana ; where he enjoys, uniquely, the honour of being
called an dchdrya. 1t may be, that this notice of him is in an
aphorism retained from the original Sénkhya-sétra,

% Tts opening stanza is"translated as follows by Colebrooke, Pre-
fessor Lassen, Dr. C. J. H. Windischmann, and M. Saint-Hilaire:
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atively early ago is plainly perceptible: he invokes no diviuity,

.

“The inquiry is into the m:aps of prectuding the three sorts of
pain: for pain is embarrassment. Nor is the inquiry superfluous,
because obvious means of alleviation exist; for absolute and final
relief is nqt thereby accomplished.”

“ E tergeminorum dolorum impetu (oritur) desiderium cognoscendae
rationis qua ii depellantur. Quod (cognoscendi desiderium) licet in
visibilibuserebus infructuose versetur, non est (infructuosum) propter
absentiam absoluthet omni aevo superstitis (remedii).”

“Wegen des Zudrangs der Dreiheit von Lciden entsteht das
Bestreben nach Frkenntniss eines diese (Leiden) verdringenden
(radicalen) Heilnittls. Sagt man : Dieses Bestreben sey unniiz, da
ein sichtbares (Mittel der Abwehr) vorhanden sey, so ist dies falsch
wegen des Nichtseyns eines vollstindigen und dauernden (Mittels).”

“Ta philosophie consiste & guérir les trois especes de douleurs. Si
Jl'on prétend qu'il existe des moyens mntCrlels do les guérir, et que,
par conséquent, la philosophic est mutllc, on se trompe; car il n'est
pas un seul do ces moyens «qui soit absolu ni définitif.”

If the intended sense, in the first line, were “for pain is embar-
rassment,” the formation of the sentence being considered, the Sanskrit
should bo F@wgmufwaag. Dr. Windischmanu—Die Philoso-
phie im Fortgang der Weltgeschichte, pp. 1812, 1813,—concurs with
Professor Lasscn on the point here controverted, but afterwards
copies Colebrooke almost literally. Véchaspati Mis'ra explains the
beginning of the couplet to concern “the disadvantageous connexion
of tho intelligent power, or soul, with threefold pain resident in the
internal organ:” gwRwemECEAiAr qf‘aﬁam SamuEcfie-
warsfamta: | Professor Lnssen'’s ¢ impetus” is not at all “irrecon-
cilable with the context,” as Professor Wilsorf has pronounced it to
be. Yor the rest, I quite agree:with the former in preferring V4.
chaspatls H’hl!‘ﬂ'! to R‘(ﬁﬂﬂl‘i‘ 'l.he Kdrikd will then, run
thus:

wevafaarme franer TTqEE WAl
W GIATGT 49 AW TWRAMATWTET |

I would render it : “ Because of the discomposure that comes from
threefold pain, fhere arises a desire to learn the means of doing away
therewith effactually. If it be objected, that, visible means to this end
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and salutes no venerable preoeptor, but enters at once upon his

being available, such desire is needrcss, I demur~ for that thess
means do not, entirely and for ever, work smmunity from disoom-
posure.”

Abhighdta signifies “impact,” “blow,” shock,” “ ngxtatmn
Apaghita has the sense of “averting,” *debarring,” @ removal,”
“elimination.” Drishfa, “ visible,” is for * worldly,” or “physical.”
Colebrooke puts “obvious.”

The French interpretation of the preliminary Kgriki is lmrdly an
inspiration of profound scholarship. Yet a critique of it may not be
amiss. In the first place, the relation of identity is never, as there
assumed, expressed, in Sanskrit, by the fifth Ao, More strangely
still, in manifest ignorance of the manner in which moro than one set
of Hindu aphorisms commences, M. Saint-Hilaire understands jijndsd
to denote “ philosophy ;" herein silently adopting Professor Lassen’s
inference, based on the consideration of its etymology : (:ymnosopbufa,
p- 18. But the mere “ambition to know” would be too vague and’
indeterminate, by far, for the highest aspirgtion of the Hindu. Phi-
losophy, with him, is a concretion, a definite tatwasjijndsd, or # dosire
of apprehending first principles.” It may'be mentioned, parenthe-
tically, that Professor Wilson has misread Gaudapada, where he explains
faraan by the equivalent desiderative fafafar; as this does not imply
“by the wise,” which woull be fafagar,—or, rather, the plural; if,
in fact, such an adjective as fafagw, though not abnormal, be
ever used.

Another error, on the part of M. Saint-Hilaire, and equally impor-
tant with the one just disposed of, consists in the anachronism of
representing I'S'warakrishna as employing a style of phrascology
which would reduce htn to the last century, and even transport him
to the fellowship of antichristian Parisians. With most people but
Frenchmen, the contrast to revelation is reason alone. %o it is with
us; and the same is the case with the DBrihmans, whose word for
“ reagon" is yukti, never jijndsd. No more than the Vedénta itsclf
is the Sénkhya a school of naturalism. The Bauddhas, the Chirvékas,
and a few other classes of Indian religionists, openly and unreservedly
disown the warrant of the Veda; but, on the other hand, as Colebrooke
bhas most justly observed, the Sinkhyas “ endeavour to reconcile their
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undertaking, without ceremony or circumlocution. Who he was,
L]

doctrine to the text of the Indian scripture, and refer to passages
which they interpret as countenax'lcing their opinions, The Mimdnsd»
which professedly follows the Veda implicitly, is, therefore, applied
in its controversy with these half-heretics, to the confutation of such
mnsmterprets.tlons It refutes an erroneous construction, rather than a
mistaken train of reasoning.” Like the rest of the six great systems,
the Sénkhya, it is true, imposes some share of its dogmas upon
the Veda, and thenclaims to have extracted them from it: a course
which has had its precise parallel in procedures connected with our
own Holy Writ. Still, its free-handling is by no means overdone, if
we judge by the Indifh standard.

M. Saint-Hilaire, in the course of fiis remarks on the first Kdrika,
adduces the introductory sentence of those imputed to Kapila:
“L'objet définitif de I'esprit de 'homme, c’est la cessation définitive

»Se lajtriple douleur.”  On this, and the two aphorisms which succeed
it, he says: “TLa traduction de ces trois Sofitras de Kapila nous
montre fort nettement qud.a 666 le tyavail de 'muteur de la Karika.
11 w'a rien changé & In' ponwe primitive, et il 'a suivie pas & pas:
seuloment il I'a rendue plus précise; il I'a méme abrégde " #ius
"Ainsi, dds le premier pas, la Karikd, comme les Sofitras, ¢tiblit objet
de la philosophie.” This is very gratuitous. Where, in the first
three aphorisms, do we see anything about jijndsd, M. Saint-Hilaire’s
hypothetical * philosophie” ? The completo cessation of threcfold
puin is there enunciated to be the supreme purpose of the soul. On
M. Saint-Hilaire’s theory, that I’s'warakyishna adheres undeviatingly
to the intent of the aphorist, «la philosophie,” the contradistin-
guished from revelation, must have been substituted, by him, for

“P'objet définitif de I'esprit de 'homme.” ¢

Proceeding to the second Adriké, we find the expresswn TEII-
wfaws, “the Yevealed mode is like the temporal one,” as Colebrooke
has it. ‘Yet all revelation is not hese contemplated. The commen-
tators are of opinion, and rightly, that only the Vaidika ritual is
snimadverted upon. What is inculcated is, that & man should not
restrict himself to sacrifice and like observances, the promised requital
whereof is confiued to the inferior bliss of hlysmm, and stops short
of ensuring & period to the grand evil of existence, metempsychosis.

«
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and where Le dwelt, are, however, questions that must,it seems,
for ever go unanswered. Oné wnter, to be sure, styles him
disciple of Panchas’ikha ;* and another will'have it, that he
and Kéliddsa were the same person :+ but these statements
though worthy of record, would require strong confirmation
before they could challenge acceptance.

Those works which the Hindus style non-voluntary,—among which
sacrifice is comprehended,——are., indeed, said to be attended with sin:
nevertheless, whatever the sin of performing therf, there would be
greater sin in abstaining from them. Being prescribed, they must
be done; and the consequences must be endured, and duly atoned
for. The Sénkhya simply takes a flight beyond the legalistic Mi-
ménsd: and so does the Vedénta; no moye than which docs the
Sdnkhya cut itself away from the Veda, or lay a ban upon the rites
and ceremonies which it is thought to enjoin. In a word, the
Sénkhya would only dissuadg from content with a lower grade of]
future happiness. M. Saint-Hilaire's phrase of “reste de rey(
pour Péeriture sainte,” used of *a Sinkhyd, prpeceds, then, from fuig-
apprehension ; and equally so does his ;remark on the first two
Karikds : * L'autorite de la raison n’a jamais été plus nettement
affirmée ; sa suprématie n’a jamais é¢ plus hantement proclamde.”

* Nirdyana Tirtha, in the Zattwa-chandra, so deseribes him, and
gives him the title of Muni.

+ Swapnes’wara says, in tho Kaumudi-prabhd : iﬂmm wife-
g9 war s1fcwn 1 These words are continuous with the extract
given in a foot-note to p. 8, supra. The only MSS. of the Aaumudf-
prabld that 1 kave secn,—two in number,—are defective at the con-
clusion, where Swappes'wara may, perhaps, have enlarged on the
traditional identity which he reports.

Kavirdja Yati, author of the Sinkhya-tattia-pradipg, calls I's’wara-
krishna sdnkhya-mila-kdra; or * foundcr of the Sinkhya.” This may
have been intended as nothing more than a compliment. As such I
have more than once heard the epithet applied, by the pandits, to
the compiler of the Sinkhya-kdrikd.

Colebrooke, prior to the date of his elaborate and fruitful researches
on Hindu philosophy, wrote as follows: “The text of the Sinkiya
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The next writer that here calls for notice is one of foremost
importance. Of all extant treafises on the system of Kapila,
by much the most valuabie are those of Vijnéna Bhikshy,
While he unfolds the doctrines of the Sénkhya with a com-
pleteness such as leaves little to be supplemented, he has the
merit, in his capacity of expositor, of being as cautions as he
is copious. If none of his countrymen have added to him,
neither has any one of them ventured to arraign his accuracy,*
still less, 4o disallow his ability.

k<Y

philosophy, from which the sect of Buddha seems %o have borrowed
its doctrines, is not the work of Kapila himself, though vulgarly
ascribed to him; but %t purports to be composed by Is’warakrishna.”
Miscellancous Essays, Vol. I, p. 103. Unquestionably, this sentence
was penned while Colebrooke was as yet unacquainted with the so-
called aphorisms of Kapila; and it must have escaped his eye, when
» he was recommitting his essays to the press.

* M. Saint-Hilaire, indeed has found fault with him; Lut the
reader shall seo how misapprehensively.

First of all, I subjoin the twenty-fifth Kdrikd, with Colebrooke’s
translation, and the censuer’s:

qIf s @ RNE: TIAE IS/
TRGHW: § MHGCAGTLHIR |

“From consciousncss, affected by goodness, proceeds the good

elevenfold set: from it, as a dark origin of being, come elementary
« particles : both issue from that principle affected by foulness.”

¢ L'ensemble des onze principes donés de bonté émane du moi quand
il est modifi¢ également par la bonté. Du moi considéré comme
€élément primitif viennent les éléments grossiers; il est alors obscur;
et cette double dmanation n'a lieu que par T'influence de Pactivité.”

Now, the expression “ origin of being” is, in this place, all but
nugatory : and Professor Wilson's assumption, that “ origin of beings”
is lntended does not at all mend tho'matter ; sinco “ beings,” in the
only plausible scnse of which the word is here susceptible, that of
“ creatures,” or “ elemental creation,”—fifty-third Avrikd,—are, out
of the Purdgas, produced from cgoism oply by the intermediate
agency of the clementary particles.
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His reputation as an author rests upon at least five works,

The mistake which Professor Wilsdn falls into, after his attempt
to correct Colebrooke, can easily enough be accounted for. Gauda-
pida says: yrATAICCUA: | ANWSGEA™: § A9 Thr1 This the
Professor translates thus: “The first element of the eldments is
darkness ; therefors it i usually called the dark.” But the word
here rendered by “first element” would, as masculine, mean “ first
being,” if it were a substantive; “first clemen}" requ.lring, not
ddibhdtah, but ddibhitam. Being, however, an adjective, it refers to
bhatddi, the second factor of which it justifies etymologically. This
reference should have been evident from the gewmler of uktah, sa, and
tdmasa ; and alse from that of bakulas, which could never be an
adverb, It is not propounded, that the elements originate from
their like, from an clement; and, while nothing is predicated of
darkness, darkness is predicated as characterizing one of the varietics
ofegoism. The passage cited®above will, therefore, admit of no other *
translation than such as this: * It, origin gf the clements, is originant,
viz., of the elements: #¢ is surcharged with darkness, and hehee is
called dark.” To bear out Professor Wilsdn's Jnglish, the Sanskrit
ghould havo stood somewhat after this sort : WaATHTHTQWE @w:| qw «

LN LN
puIK 7 aTRefuia .

In giving the passage from Gaudapdda, I have supplied it with
punctuation, and the only punctuation that it will abide,

In the Vishnu-purdna, at 1,12, 53, the term bhétddi “ generative
of the elements,” epithetically employed in place of * dark cgoism,”
is again “rendered, by Professor Wilson, “ first element.” Sce his
Translation, p. 93, line 12,

Professor Wilson, ilding on his oversight, indulges in the fol-
lowing comment, which may now be cancelled : “"There is a remark-
able expression in the Bhdshya, which presents a not@n familiar to
all ancient cosmogonies. Gaudapida says, ¢ the first of the &lements
was darkness.” It is the first of the ‘elements, not the first of
‘things ;' for it was preceded by unevolved nature, and intellect, and
it is itself a modified form of individuality. It therefore harmonizes
perfectly well with the pr8vailing ideas in the ancient world, of the
state of things anterior to elementary or visible creation, when
¢ chaos wa,;, and night,’ and when
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all of them concerned with philosophy. Their titles, in the

Nullus adhue munds prachebat lumina Titan,

Nec nova crescendo reparabat cornua Pheebe.
In the influence of the quality of foulness, or passion,—for the word
rajas hase both senses,—may be suspected an affinity to the doctrine
of an active principle, the moving mind, the eros, that set inert
matter into motion, and produced created things.” Oxford Sinkhya-
kdrikd, p94. .

Professor Lassen, who was the first to translate the whole of I's’wara-
krishna's treatise, has a right understanding of bhitddi. * Caterva
undenum eesentialis proficiscitur e sui sensu essentiali; rudimentalis
ex (sui sensu) elementorum generatore; haec caliginosa est. Ex
impetuoso (sui sensu) utralibet oritur creatio.”” Twenty-fifth Kdrikd,
in Gymnosophista, p. 58.

Professor Wilson’s remarks, incidentally bearing on the functions
of bhktdds, at p. 164 of the Oxford Sdnkhga-kdrikd, are unsubstantiated.
The text on which those observations are founded is as follows:
waadifas: @ fgweaT wrae W Jrn IR (A -
WX NG | “ Thus, mon-clemental creation, rudimental creation,

. conditional and elomental creation, in beings of divine, mortal, brutal,

and (immovable) origin, are the sixteen sorts of creation effected by
nature.” Instead of this, we should certainly read: “The non-
elemental creation,—i. e., the rudimental creation and the conditional
creation,—and the elemental creation, or the aggregate of beings of
divine, mortal, and brutal, origin, are the sixteen sorts of creation
proceeding mediately from nature.”

My MS. wants the word tl\lﬂ?l\‘ “elemental création:” but its
insertion, as an equivalent of the Wifaa: wi: of the fifty-third
Kdrikd, is quite immaterial. Moreover, 1 have corrected a gram-
matical inadvertence.

The ¢lemental creation has fourtegn divisions ; and the two branches
of the non-elemental count, each, as unity. The sum of sixteen is
thus completed. There is, then, no such successive correlation, in the
above passage, as may have led the Professor to supply the word
“immovable,” and which induced him to ‘make the following com-
ment : “ Apparently, each of the four classes of beings proceeds from
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order, mainly, in which they were composed, here follow.

*four modifications of natune; or, from.thc invisib.le prineiples, from
the subtile rudiments, from the conditions or dispositions of intellect,
and from the gross elements.”

The evolution of the Sinkhya principles, as recited in the Fishnu-
purdna, is strangely misrepresented by tho tramslator. A single
specimen will suffice.

wnf‘(u fagaiw: wegamifan am 0 .
wos WA w=eww| /
wghe Auissww YAt . TR |
I,2,37.8.

“ Elementary Egotism then becoming pmduchm, as the rudiment
of sound, produced from it Kther, of which sound is the character-
istic, investing it with its rudiment of sound.” P. 10,

The correct rendering is : *“The clement-engendering egoism, being
modified, then produced the rudiment of sound ; and, from the rudiment .
of sound, tho ether, of which the characteristic is sound : and this ele-
ment-engendering egoism, similasly fo agents in processes bofore men-
tioned, invested the ether, which consists of gound.”.

Almost the entire page from which the passage above touched on
is taken, is disligured by the stylo of misapprehension just pointed
out. In one place, in fact, in order to force the consbruction desired,
the nominative singular vdyé—ecuphonically required for vdyuh—is
made accusative. Saintly liberties vastly more licentious than this
are often taken, in the Purdnas; but there is, in this instance, no
temptation whatever to do violence to Panini.

To return to, M. Saint-Hilaire. Part of his comment on the
twenty-fifth Kdrikd i 1s thus expressed : “ Or Vidjnana comprend u'il
¢'agit ici, non pas de Pensemble des onze principes sortant du moi,
mais du onzidme principe, ¢'cst-d-dire, du manas, du cozur, qui, dans
toutes les classifications, figure régulicrement, comme on I'y vu, au
onzitme rang, parce qu'il est tdut i la fois organe de perception et
organo d’action. 11 faudrait donc faire ici un changement considéra-
Dble, ¢t substituer le manas aux onze organcs.

» » » » » » .

“Si Pon adopte l’cxpli::ation de Vidjniina, il faudrait traduire le
vingt-cinquime sloka de la fagon suivante: ¢ Le onzitme principe doué
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1. The Brahna-siitra-riju-vydkhyd, sometimes called Vijudndm-

[4 e

de bonté émane du moi quand le moi est modifié également par la
bouté; du onziéme principe, considéré comme élément primitif, vien-
nent les dléments grossiers. Ce onzidme principe est obscur ; et tous
deux, ce principe et le moi, n’agissent que sous I'influence do l'activité.’

“ Mais on peut remarquer que cette explication est en contradic-
tion formelle avec les slokas qui précedent d’abord, avec le sloka
vingt-deuxiéme, h\u fait sortir directement du mm les seize principes,
et qui fait sortir en particulier les dléments grossiers des ¢¢ments sub-
tils ; et ensuite, avec le sloka vingt-quatriéme, qui reproduit la méme
doctrine, 1l faut nJouter que cette doctrine que nous retrouvons dans
la Kariké vient de Kapila lui-méme, comme le prouve le solitra que
nous avous cité. Nous devons donc nous en fier 4 l'explication de
(taoudapada plutdt qu'd celle de Vidjnina, Dans le systéme sinkhya
bien interprété, les cinq éléments grossiers viennent des cing éléments
subtils; et lea cing ¢léments subtils, avec les onze organes, viennent
du mpi. Ce n'est pag le thanas, le ‘ceeur, qui produit les éléments
grossiers, comme le crpit Vidjndna Bhikshou; et ce qui doit nous
¢étonner encore davaniage dans son erreur, c'est que, dans le sofitra
immédiatement précédent, Kapila dit expressément, lecture deuxiéme,
solitra dix-septidme: ¢ L'effet du moi, c’est I'ensemblo des onze
organes et des cinq éléments grossiers.” Quelque délicat qu'il soit de
so prononcer dans des questions de ce genre, nous croyons pouvoir
affirmer que Vidjndna Bhikshou w'est trompé, et qu'il n’y a point &

. tenir compte de son opinion.” Premier Mémoire, &e., pp. 100—102.

The critic, misled by Professor Wilson’s  first element,” translates
bhétadi by “ élément primitif.” He also substlhutes “ éléments gros-
siers” for ¢léments subtils,” as an evolution from his “ dément primi-
Uif;" thus passing by the origin of the subtile elements, which,
themsglves directly derived from egoism, constitute the immediate
source of the gross elements. )

In order to adjust the twenty-tifth Kdrikd after Vijndna's concoption
of manas, M. Saint-Hilaire correctly premises, that this word, de-
noted by ¢ the eleventh,” must be substituted, in the couplet, for
“eleven.” But, professing to effect this substitution, while he once puts
manas therefor, ho puts it three times for ¢ egoism.” He also puts
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egoism for “subtile clemenits,” or, rather, “gross eloments:” for he
foists this blunder of his own, as well as his borrowed “primitive
element,” on the injured commentator. Vijnéna was not the man to
perpetrate such a solecism as the deducing any of the elements from
mind. He expands the text of the Sdnkhya-pravachana, I1.,17,in
these words: “The cleven organs, and the five subtile elements, to-
wit, sound, &c., are the products of egoism :" wwigRigafe weifc-
YYANS iﬂnmw tmﬁmi t How could this*have escaped the
critic's eye ?

But Vijnina has clearly enough sct forth his view of the twenty-
fifth Kdrikd ; as M. Saint-Hilaire would have seen, had he only master-
ed, even with the aid of Professor Wilson,—a little closely serutinized,
~—the scholiast’s understanding of the eighteenth Aphorism of the
second Book. After alleging manas to mean the cleventh organ,
Vijudna explains “ both” to rgfer to the intellectual organs and the -
organs of nmon TR g\t!ﬂﬂtltl L. d \mlzmn!mn qrfw-
W WAGR IBATH, GIFHETEETCN WY (A | WA TIQEY-
TR RO TRITEETUY ¢ AWATHTAIG | * ko - *
wwy wiorww 531 The Kiriké will, then, run thus: “The ele-
venth organ, consisting of goodness, originates from modified egoism.
From egoism, as the source of the elements, proceed the elelnwntnry
particles; and this variety of egoism s imbued with darkness. From
egoism affected by activity, arise both the intellectual organs and the
organs of action.”

Vijnéna is, therefore, peculiar, as compared with some others, in
deriving from puype egoism but a single educt, mind, instead of eleven,
viz., mind and the ten organs of intellection and action : the latter
being referred, by h\m, to tho active species of eguism ; which is held,
on the adverse interpretation, to be, independently, mgpcmtwo, but
yet an indispensable condition of energy on the part of the other two
mauifestations of the self-conscious principle. Whether ekddus'akam,
in the aphorism, stands for “eleven,” or for  eleventh,” is altogether
uncertain. Aniruddha takes it to be for the former. That Vijndna
deals with the Kiriki unjpstifiably, in respect of ubkayam, is not to
be gainsaid. At the same time, the Aphorisms stand uncommitted
to the doctrine clearly implied thereby. We herc have an addition,
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IL. The Sdnkhya-pravachana-bldshya, or Sinkhya-bhdishya ;
& commentary alwady spoken of. III. The Pitenjala-bhdshya-
vdritika, or Yoya-vdritika ;.annotatilg Vyésa’s commentary

in tho Hidrikds, which ill comports with the theory, that they were
derived, by abridgement, or otherwise, from the Sénkhya-pravachana
a8 we now have it.

The productiveness of active egoism is the doctrine of the Purénas.
For instamce :

\'{n\mwwmmtm 3 AT |
mmfwmrsz;?r Fmifcat gn 11
TN A Zardwifcan LA )

Vishnu-purdna, 1., 1, 46-7.

“This is the elemental creation, proceeding from the principle of
egotism affected by the property of darkness. The organs of senso
are said to be the passionate products of the shme principle, affected

* by féulness ; and the ten divinities proceed from egotism affected by
tho principle of goodness; as does mind, which is the eleventh.”
Professor Wilson’s Trgnsldtion, pp. 17, 18.

In a foot-note to p. 16, the Professor repeats Gaudapida’s account
of the three sorts of egoism, but without dirccting attention to its
contradiction of his text.

For a passage to the samo effect with the verses given above, sce
the Bhdgavata-purdna, 111., 5, 29scqq. : also 1IL,, 26,27 seqq. The
first of these two passages is cited by Vijndna on II., 18, of the
Sdnkhya-pravachana. Virarighava, in his commentary,the Bldgavata-
chandrikd, wrests the word faijusdt, in the fourth verse, into congruity
with the dogmas of 1¢'warakyishua and bis school, by explaining it
to denote “with the aid of pas'uonal eyousm

Add: nmftmuwrm KEl wli‘tmsm |
ammﬁwfw mur Smfcar gw
il 'ﬂﬂﬁﬂ E“‘ﬁlmlml"ll
t;\mnsmsu tg\mdmww I

This is from the Kirma-purina, Prior Scction, IV. It will be
found, probably quoted from memory, in the Sinkkya-sdra, p. 17.

It were easy to enlarge on tho peculiarjtics of these passages, and
to point out many more cases of misapprehension in M. Saint-Hilaire's
observations on the twenty-tifth Kdrikd.
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on the .Aphorisms of Patanjali. IV. The Sduklya-sdra, which
awaits description. V. The‘]'ogt‘-adm-san“rahu, or Judna-
pradipa ; a succinet oxposition of, the Yoga, Hach of theso
works, from tho last upwards, cites all that, as hero disposed,
precedo it.  But the Sdnkhya-bhiishya and tho Yoga-udrttike
quote each other. Their author appears, accordingly, to have
been engaged with both at the sume time ; unless he, or somo
one clse, interpolated ono or the other.,

In all probability, Vijudya lived in tho sixtcenth %r seven-
teenth century.*, There is somo slight ground, howovor, for
carrying him back still further.+ Ilis nationality is unknown ;
and so is his civil appellatlon oven : for Vinfina Bhikshut is,

* According to an duculoto \\]u«.h I have heard from several
pandits, Nigoji Bhatta, the epitomator of Vijndna's Sdnkhya-bhishya,
synchronized with Jayasinha, Rdji of Jaypur. The time of that
prince is fixed by tho fact, that, under him the Jayasinka-kalpadru-
ma, by Ratnikara Bhatta, son of Deva Bhatta, was composed in the
Samvat year 1770, or A. 1. 1713, So much for oral traditions

t In the Prayoga-ratna, a work on the sixtcen sacraments, by
Niérdyana Bhatta, son of Rémes'wara Bhatta, its author says, that ho
was assisted, in preparing it, by Ananta Dikshita, son of Vis'wandtha
Dikshita. The father of one of Vijndna’s dixciples, Bhivigayes'a
Dikshita, was Bhdvivis'wandtha Dikshita ; and, if the latter was one
with Vis/wandtha Dikshita, and if Bhiviganes’a Dikshita was bro-
ther of Ananta Dikshita, wo are enabled to form a pretty correct
estimate as to the time of Vijnana Bhikshu, For Nirdyana Bhatta's
youngest brotlfer’s second son, Raghunitha DBhatta, dates his Kala-
tattica-vivechana in $amvat 1677, or A. D. 1620, Vijndna may bo
placed fifty or sixty years earlicr.

In the prefatory verses of Vijndna's Pdlunjulu-blgshya-vgritika,
according to one of the many MSS. of it which 1 have cxamined, re-
ference is made to one Bhavadeva, as an anthority on the Yoga.
Bhavadeva Mis'ra, of Patna, author of tho Pdtunfaliydbhinave-
bhishya, a commentary on the Yoga-sitra, seems to be intended. But
of his age I know nothing.

+ Or Vijnina Yati, as he is called just as often,
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without question, tho style of a devotee. Literature has.preser-
ved to us the names of three of'his disciples :* Bhévéganes'a
Dikshita,t PrasidamAdhava Yogin,} and Divyasinha Mis'ra.§

The ignorance of our pandits very ordinarily confounds him with
Vijnénes/wara, or Vijnina Yogin, author of the Aitikshkard, the cele-
brated commentary on the ¥djnavalkya-smriti. But there is no
evidence whatever that they are identical. Vijnines'wara, who bore
the title ot Blmt&iraka, was son of Padmandbha Bhatta, of the stock
of Bharadwija, 1lis preceptor was Vis'waripa A’chérya, likewise a
scholiast of Yajnavalkya. Vis'wardpa A’chédrya, it is said, was the
same person as Sureg wara A'chdrya, civilly called Mandana Mis’ra ;
a disciple of ¥ankara A’chdrya.

* M. Saint-Hilaire says: “ Un maitre n’a généralement qu'un dis-
ciple; un gorou w'a qu'un brahmatchdri.”  Premier Mcmoire, §e.,
p- 7. Again: “La science, ainsi que j'ai eu oceasion de le dire au

® début Mo ce mémoire. se transmet, daits I'Tnde, habituellement d’un
seul madtre & un seul disciple.” Ibirl, p- 25t This is news in India.
Such ¢ases no longer cmt, and tlmy must always have been excep-
tional.

t I haveseen a MS,, without date, of the Tuntra-chidamani, or
Dharma-mimdnsd-sangraka, an clementary Miménsd disquisition, by
Krishnadeva, son of Rama A’chirya, which professes to be in the
hand-writing of that person. I incline to consider the age of the
MS. to be, at the very least, a couple of centuries.

1 Author of the S'drira-kdriki-bhdshya, or Kirikirtha-vinis' chaya,
a dissertation on the following enigmatical couplet, which its eluci-
dator claims to take from the Makdbhirata : '

w3 fafafgm Awghidswige
wy foar fafgar 52 9y fyar gat wa 1

The dlissertation is in four sections; one being allotted to each
quarter«of the distich.

§ Divyasinha Mis'ra has w ntton a commentary, by name 8'drira-
kdriki-bhishya-virttika, on the work mentioned in the last note. e
styles himself fellow-student of Prasédamidhava Yogin, under Vij-
ndna Bhikshu ; and he culogizes Prasédamddhava as the most eminent
of their master's disciples.
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The following is as completo a list as I am at present able
to draw up, of works treating exclysively of the Sénkhya.

I. The Sdnkhya-kdrikd* by. I's wuruknshna. Commen-
taries on it are :

A. The Sdukhya-ldriki-bhdishya, by Gaudapdda, supposed
to be ono with the preceptor of Govinda, of whom ,Saukara
Achérya was disciple.t

* T return to this work for a moment. Coupling it with th
Sinkhya-pravackala, Colebrooke says, that both “may be considered
to be genuine and authoritative expositions of the doetrine; and,
the more especially, as they do not, upon any material point, appear
to disagree.”  Miscellancous Lssays, Vol. 1., p. 23 4.

On the subject of Y's'wara, the Sdnkhya-pravachana asserts, that
there is no proof of his existence. May it not be, thut I's'wara-
krishna, since he avoids any such declaration, thought differently ?
Possibly he would have denied, that the Sinkhya, as he held it, even
implicitly rejeets Is'wara. . .

The original Sanskrit of the Sinkhya-kiriki, unaccompanied by
any commentary, has been published by Professor Lassen: also, in
Roman characters, by M. (. Pauthier. 'These verses have been
translated into Latin, by Professor Lassen; into Germany by Dr.
C. J. H. Windischmann; into English, by Colebrooke; and into
French, by MM. G. Pauthier and Barthélemy Saint-Hilaire,

t See Colebrooke's Miscelluncous Essays, Vol. 1., p. 233, S'ankara
lived at “the close of the cighth, or beginning of the ninth, cen-
tury.” 1d,, ibjd, Vol. L, p. 432, Dr. F. 11 1. Windischmann
thinks, that he died not long before the year 750, Sancera, sive de
Theologumenis Vedanlicorum, p. 42,

The notion, that Gaudapida was pupil of §uka, the son of Vyisa,
is generally received by the Bribmans. See, for {Mis association,
Colebrooke’s reference to the S ankara-digrijaya : Miscellanbous Lse
says, Vol. I, p. 104,

Gangddhara Saraswati, author of the Dattitreya-charitra, o wetri-
cal composition in the M‘ardthi language, deduces his own discipular
descent, through S'uka and Gaudapida, from S'iva, as follows .
Sankara, Vishnu, Brahwa, Vasishtha, Sakti, Pards'ara, Vydsa, S'aka,
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B. The Sdnkhya-tattwa-kaumudi, or Sinkhya-kewmudi, by
Véchaspaf;i Mis'r?, pupil ot" Mértandatilaka Swamin.* It has
been annotated in . .

a. The Tattwa-kaumudi-vydlkhyd, by Bhératf Yati, pupil of
Bodha Aranya Yati.

Gaudaptid‘a Achirya, Govinda Achdrya, $'ankara Kcharya, Vis'wa-
ripa, Bodha Giri, Jnéna Giri, Sinhila Giri, I's'wara Tirtha, Nrisinha

Tirtha, Vjdyd Tirtha, Siva Tirtha, Bhdrat{ Tirtha, Vidyd Aranya,

8'ripida, Vidy4 Rirtha, Malaya Ananfla, Deva Tirtha, Vrinda Saras-

watf, Yddavendra Saraswati, Krishna Saraswatf, Nrisinha Saraswati,
and Gangddhara Saraswati, Gangddhara had seven fellow-students,
all bearing the title 6f Saraswatf : Biila, Krishna, Upendra, Mddhava,

Sadénanda, Jnénajyoti, and Siddhendra,

The Mitdkshard, a commentary on the Brakina-stitra, by Annam
Bhatta, son of Tirumala, contains a list, identical, down to S'ankara
Achiirya, with the foregoing ; except that Vasishtha is preceded by

" Brahma and Brahma. “

Gaudapida, it appears eredible, helonged to the very precinet of
the age of fable.

Gaudapida’s scholia on the Sdnkhya-kirikd, including the memo-
rial verses, were published, by Professor Wilson, at Oxford, in 1837.
Prefixed to the originals is the Professor’s translation of the scholia,
accompanying Colebrooke’s version of the text.

* The Sinkhya-kaumudi was published in Caleutta, in the Szmvat
year 1905, or A. 1). 1848 : pp. 49, small Svo.

Colebrooke—Aliscellaneous Lissays, Vol. 1., p. 233,—scems to be
of opinion, that the title of Zuttwa-kaumudi is applied to Vichas-
pati’s work only by comparatively recent abbreviation. But the
concluding distich of the book itself, if not s'purious, contains the .
shorter form. It also occurs in the list of. Viichaspati’s works, as
dotailed ab the end of his Bhdmati-nibandha; and in Midhava

.. Kchdryl's Narva-dars'ana-sangraka. «

Viichaspati’s exact age has not yeb been discovered. But he is
mentioned, as are Udayaun and Pras‘astapida, in the Nyiya-sira-
vichdra of Bhatta Riighava, which was written in the Saka year
1174, or A. D, 1262; and he quotes from.Bhoja, who was reigning
in A, D. lo42.



11

b. The Tuttwdrpava, or Tnllwamr:ht -prakds’ini, by Righava
KAnanda Saraswati, dlscnple of Adgraya Knapda, disciple of
Vis'wes'wara. .

c. The Tattwa-chandra,* by Narfyana Tirtha, who stndied
under Vésudeva Tirtha and Rimagovinda Tirtha.

d. The Kawmudi-prabhd, by Swapnes'wara, son* of V4-
hinis'a.

e. The Sdnkhya-tattwa-vildsa, Sdnkhya- J-r:fh-prnlr(is’a, or
Sdnkhydrtha-sankhydyika, by Raghupdtha Tarkv ﬁglsn Bhat-
tdchdrya, son of Sdivardma Chakravartin, son of Chandravandyn,
son of Kds'indtha, son of Balabhadra, son of Sarvinanda Mis'ra.
"This is little more than & jejunc epitome of %he Sdnkhya-kau-
mudi, with a preface briefly explaining the Tathiwa-sundsa,
which it repeats.

f.  The Sdankhya-tattwa-vibhikara.t

C. The Sdnkhya-chandrika, by Nerdynga Tfrtha.

D. The Sdnkhya-kawmudi, by Rimakrishnn Bhattéchdrya,
who is said to horrow freely from the duthor of tho work, last
named.}

11, The Tuttira-samdsa,§ m:pr)ﬂltmna of which aro :

- Ot thls work I have seen only a fragment of the beginning,
going over Vichaspati's elucidation of the first cight Kdrikds.

"T'wo couplets, which appear in the Sdnkhya-pravackana-bhéshya as
if by its author, are cited by Niréyana. He may, then, have como
after Vijudna Bhikshu.

+ This work L know only from the first volume of Dr. Albrecht
Weber’s Die ]landcchnﬂen-l erzeichnisse der Kiniglichen Bibli-
othek. Berlin: 1853, p 638. Dr. Weher is in doubt whether its
author’s name be, or be not, Vans'idhara.

1 See Colebrooke’s Miscellaneous Essays, Vol. I, p. 834. Ilému.
krishna’s work I have not seen. Professor Lassen-— Gymnosophista :
Pref. p. ix.,—makes it possible, that it bears the second title of
Sinkhya-sira, Prof, Wilson leaves this point undiscussed.  Oxford
Sankhya-kirikd, Preface, p, vii.

§ Except for its having elicited comments that lay undep con-
tribution philosophical sources presumed to be no longer fortheom-



42

A. The Sarvopakanm, by a nameless writer,

ing, the 1attwa-mmasa is of slxght importance. It is a mere index
to the topies of the Sinkhya. '

The articles that make it up are variously reckoned by different
zuthoritles The Saruopakarm( counts but twenty-two as follows:

‘ﬂ1 ’m e Srew faErTza v AAL RN 1“!!3"( g
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The topic tratyunya-sanchara is given as two, in all the other
commentarics. It is only by this bisection, that the Sdnkhya-sttra-
vivarana differs from the Sar vopakanm, and thus exhibits twenty-
threb so-called sétras.

The Sinkhya-krama-dipiki recites, at its commencement, twenty-
five Yopics, but clearly by error; as it reduces them to twenty-four,
by foregoing all explication of the words frividho dhdtu-sargak, which
oceur after the topic given above as the nineteenth. The MS. from
which Dr. J. R. Ballantyne printed the work in question, seems to
be peculiar in reading frividho dhitu-sansargah. In the preface to
the Sénkhya-tattwa-vilisa, where the Tattwa-samdsa is quoted, as if
from the Sinkhya-krama-dipiki, and briefly elucidated, the expres-
sion trividho dhdtu-sargah is explained by the words vdla-pitta-kapha-
Sheddt trividhah, as intending the assemblage of wind, choler, and
phlegm.

The Sénkhya-krama-dipiki gives after No. Y2 as above, the words
trividham dubkham, as a topic.

The readtg of the ZTuttwa-yéthérthys-dipana corresponds  with
that of the Sdnkhya-krama-dipikd; barring its rejection of trividho,
&e., and its considering the words etad ydthdtathyam as a topic ; thus
actually giving twenty-five as the total.

Ksheménanda, in his annotations on the Tattica-samdsa, states,
that it contains twenty-five topics : but he enumerates ouly twenty-
four ; his text being, as far as the words etad ydthilathyam, identical
with that of the Zattwa-ydthirthye-dipana,
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B. The Sinkhya-sitra-vicarapa, also by an anonymous
author.

.

The eighth topic is read, in the Sinkhya-sitra-vivaranas, adhidai-
vam cha ; and adhidaivatam cha, in the Sinkhya-krama-dipikd, in the
Tattwa-yithirthya-dipana, and in Ksheménanda on the Zattig-samdsa.
The Sarvopakdrinf, in its seventeenth topic, is unique in preforring
das'a to das'adhd.

The Tattwwa-samdsa is gencrally found appended to Veddati Mah4-
deva’s Sankhya-vritti-sira, and heeording to the readfug of the Sarvo-
pakirint.  Mahddeta, however, perhaps for the sake of shortness,
omits the two sentences by which the topies are usually followed.

Of the Sinkhya-krama-dipiki I have collated ive MSS.

Another classification of the Sinkhya topics, which computes
them at sixty, is propounded in the commentaries on the Zutfwa-
samdsa, and in the Rdja-vdrttike as quoted in the Sdnkhya-kaumudi
and Sarvopakirini. The passage from the Rdja-vdrttika runs as
follows:

WmfgeRT R T WAy |
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Professor Wilson—Oxfurd Sdnkhya-kirikd, pp. 191-2—completes,
in some sort, the set of ten “radicals” here included ; but only by
copying Véchaspati where he supplements the text, and by misunder-
standing him there and elsewhere. Véchaspati connects astitwa with
both purusha and prakpiti ; and yet in order to make but one cate-
gory of the whole, Yrofessor Wilson makes two: “existence of
soul” and *“ existence of nature.” Again, Vichaspati exylains 8'esha-
cpitti, by sthiti, which he refers to sthidla and siékshma. Prgfessor
Wilson, dividing, as before, gives®two categories, “ duration of sub.
tile” and * that of gross.” Fiyoga and yoga are left, by Vachaspati,
unexplained, as being too plain to demand elucidation. Prof. Wilson
throws them out altogether.

In an anonymous marginal note to one of my MSS. of the Sdn-
khya-kirikd, 1 have found the verses given above from the Rdja-

a2
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C. The Sdukhya-krama-dipikd, Sdnkhydlankdra, or Sin-
khya-sitra-prakghepikd ;% ]ikewfse of unknown paternity.

D. The Tattwa-ydthdrthya-dipana, by Bhivéganes'a Dik-
shita, son of BhAvéivis'wandtha Dikshita, and pupil of Vijnfna
Bhikshu.

E. An unnamed volume of annotations, by Ksheménanda
Dikshita,t son of Raghunandana Dikshita.

III. The Sénkhya-pravachana, on which but two regular
commentaries xmve been ascertaingd as now extant :

A. The Aniruddha-vritti, by Aniruddha.},

vdritika, with the following stanza in place of their first couplet
and a half:

quw: smﬁriftt:wrir 0w |
wwwfwfad v wifewar o a1 gw
The commontarics on the Tattwa-samdsa cite the ensuing couplet
for an enumeration of thesten radicals :

wianRE AR TRy Y |
i fadnd www: gate: fafe: wltcw ¥ dwafm g

The term astitwa, hore used, is explained, by the other commen-
tators, as it is by Véchaspati. Vis'esha-vrittih is, in some MSs.,
substituted for cha & esha-vrittih. Its import is represented as above.
8ee, regarding it, the sixty-seventh Kdrikd of Fs'warakrishna.

* This work was published and translated by Dr. J. R. Ballantyne,
in 1850. Its titles were, at that time, unascertained

Dr. Roer—Journal of the Asiatic Society & Bengal, for 1851,
p. 405,—states, that the author of the Sdnkhya-tattwa-vilisa imputes
this work to Asuri; but he contests the credibility of the attribu-
tion, on the s’mwing of the commentary itself. 1t does not positively

"“appear, however, that the author®of the Sénkhya-tottwa-vilisa is
speaking of the Sinkhya-krama-dipika.

t The only copy I have inspected of Ksheménanda’s notes on the
Tattwa-samdsa, is imperfect in its latter half.

t Vijndna Bhikshu refers to him; and he is named in Righava
Avanda's Tattwcdrpava.
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a.  The Sdukhya-vpitti-séra, by Mahddeva Suraswati,* moro
commonly called Vedinti M‘uhéde‘vu, disciplo of Swayampra-
kéig'a Tirtha, is an abridgment, of Aniruddha, but contains
many original remarks by the opitomist.

B. The Sdukhya-pravachana-bhdshya or Sdnkhya-bhdshye,
by Vijuéna Bhikshu.t

* The Girvéna-pada-manjar{ by Varadaréja Bhatta, takes notice
of a gloss on a Sinkhya-bhdshya. In the opcning':ouple{s to many
copies of the Laghu-kaumudi,—which was written in Samvat 1715,
or A. D. 1658,—Varadardja is called pupil of Bhattojf Dikshita, and,
as such, preceded Nfges’a Bhatta by two gencrations, Sece Cole-
brooke’s Miscellaneous Essays, Vol. IL., pp. 12, 13, 1If, then, it bo
not Mahddeva's epitome which Varadardja intends, he probably refers
to some work now lost.

t It was published by the editor of this volume, in 1864-1850,
and forms Nos. 94, 97, aidl 141 of the Bibliotheca Indica. 'The
oldest MS. used for it was dnted. in Samvag 1711, or A. D. 1654.

Dr. J. R. Ballantyne, in 1852-1856, published the Sdnkhya-
pravachana, with portions of commentary; and an English translu-
tion of both, in three volumes. As, in the last two, ho has simply
reprinted the Sanskrit as cdited by me, some acknowledgment of
obligation would not, perhaps, have been more than my due.

The first edition of the Sénl;hya-pravaclmna'-bhdalrya bears tho
imprint of Serampore, 1821: 8vo. pp. 220. This scems to bo the
publication announced as having been projected by “ Mr. Carey and
his assistants,” under the auspices of the Council of Fort William,
and the Asiatié Society of Bengal. Seo Captain Rocbuck's Annals
of the College of Fomt William, p. 157. The faults of that impres-
sion need not now be made the subject of particularization. The
editors of the volume had the advantage of a manuscsipt, or manu-
scripts, much superior to the usq they made of their appliancts. o

The Sdnkhya-pravachana contains 526 aphorisms, that is to say,
in the six lectures, 164, 47, 84, 32, 129, and 70, respectively. As
for this enumeration, even if it had not the support, by express
declaration, of annotators, yet the tenor of their scholia would, n
general, authorize it with sufficient distinctness.  But it is expressly
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8. The Laghu-sdn hya-sitra-vyitti, or Laghu-sinkhya-vyitts,
by Négoji Bhatta, or Nigesn Bhatta Upsidhydyas, is an abstract
of the last. . .

supported, by notation, in all the copies of the pure text that I have
consulted, and in most of the MSS. of Vijnina’s commentary, and
of Négoji‘Bhana’s abstract of it, that I have collated. Anirudha,
and his epitomist Mahddeva, of whose works such MSS. as I have
examined [ikewise have the aphorisms numbered, concur, essentially,
in the forementidned distribution and aggregate. The only differ-
ence which they discover consists in halving the §21st aphorism of
Lecture V. ; thus bringing out 527 as the sum total.

M. Saint-Tilaire—SPremier Mémoire sur le Sdnkhya, p. 6,—com-
putes the Sinkhya aphorisms at 479 ; or 156, 46, 76, 30, 122, and
69. This came from his trusting, with a confidence not altogether
scholarlike, the uncritical Serampore volume, which, with other
faults, frequently gives text as commentary, and sometimes gives
comméntary as text. The consequence; to his essay, of neglecting
due circumspection and regearch, is sufficiently disa.dvantageous. I
add a ¢ouple of specimens,

Commenting on the fifty-fourth Kirikd, M. Saint-Hilaire writes ;

“Lecture 8, soltra 44 [48]: ‘En haut, il y a prédominance de
la bonté.

“ Kapila no va pas plus loin; et aprds avoir indiqué, comme on I'a
vy, Pexistenco des trois mondes en n’ indiquant que lo monde des
dicux olt régne la bonté, il ne dit point quelle qualité prédomine dans
les mondes qui viennent apros celui-la. 11 est probable que la Kitrika,
en faisant prédominer 'obscurité dans le monde infér.ieur, et le mal
dans le monde dn milieu, se conforme A une tradition dos longtemps
recue; mais, dans les gxiomes du maitre, ce cothplément 3 peu preés
indispensable de sa pensée n’ apparait pas, et il n'en a rien exprimé,
pas méme par®une de ces réticences qui lui sont si habituelles. Il

whaut sjodter que lo commentateur dos Sofitras, Vidjnina Bhikshou,
ne s'ost pas arrété d’avantage A la doctrine que nous retrouvons dans
In Karikd, et qu'd la suite de Kapila il a omis de parler des deux
autres mondes, placés au-dessous du monde supérieur. Il se borne
A dire que par ‘ en haut’ Kapila comprend le'monde qui est au-dessus
do la terre habitée par les mortels.” Premier Mémoire, &e, pp.

213, 214.
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C. The Sdnkhya-taranga, by Vis'wes'waradatta Mis'ra, or
Deva Tirtha Swémin, but who wag more gegerally known as

s

The restoration of II1., 49 and 50 \\huh, with the oxpl.matxom
of them, do not appear in the Serampore impression of Vijndna, at
once accounts for several items of the fifty-foyrth Iuinlm, and com-
pletely frustrates the eriticism just quoted.

Again : “ Colebrooke a fait remarquer (Essays, tom. I, page 232)
que les Solitras attribués & Kapila mentionnaient le nom dg Pantcha-
sikha. Le fait cst exact, et COlebrooke en tirait cdtte double consé-
quence : d’abord, Jue les Soltras n’étaient pas de Kapila lui-méme,
car il n’aurait pas cité le nom de son disciplo; et, en second licu,
qu’ il y avait pour le Sinkhya des autorités anérieures aux Sofitras,
puisqu'ils invoquaient eux-wémes le témoignage d'un maitre plus
ancien qu’ eux. J” admets les denx conséquences signalées par Cole-
brooke. Mais il aurait G ajouter que la citation rapportée par Iui
se trouve dans I'avant. dcrmu‘ soitra de tout lo systéme. (Lecture
6, solitra 68). A cette p\ace les interpolations ont été plus faciles
certainement que dans le corps ,méme de ol’exposition, ot il est fort
possible qu'une main étrangére ait gliss¢ celle-ci i la fin de l’ou.vr:\go.
Cette simple indication du nom de Pantchasikha ne nous apprend
d'ailleurs absolument rien sur la vie de ce personnage; elle ne fait
que consacrer le souvenir d'une de ses doctrines.”  Premier Mcmoire,
&e., pp. 253, 254

Now, in the first place, the suggestion broached by M. Saint-
Hilaire, that VI, 68, as being the penultimate aphorism of the
Sdnkhya-pravachana, may, not improbably, be an interpolation, is
weakened by the fact, that it is followed by two aphorisms instcad
of onc; and his objection now lics, on his line of argument, more
directly against the "text commemorating Sanandana,--VI., 69—
which, in his reading of Vijndna, is consigncd to the notes,  Again,
both he and Colebrooke failed to observe V., 32, whidh, likewise, in
Vijndna, as received by tho former, is simp]) a scantling Of com.~sm
mentary.

The fact, that Panchas‘ikha is mentioned in the Sénkhya-prava-
chana, faitly compels the alternative of rejecting all we read of his
relation to Kapila, or of adopting the view, that Kapila was not.
the author of those sentences in their present shape. I cannot
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Kdshthajihwa, gocs over but a pm.'t of the Sdukhya-pravachana.

believe that he wis. In poilt of style, for one thing, they have
not, as I have before remarked, the slightest flavour of antiquity.

Vedénti Mahédeva, annotating V., 82, infers, simply from Pancha-
s'ikha’s name being given in the singular number, that the aphorist
purposcs tb mark him as a separatist. The singular must, then, be
taken to indicate, as compared with the plural, an inferior degree of
respect.  But Sanandana, though dignified with the title of Achdrya,
is yet spoI(en ofsin tho singular number. Mahddeva’s words are:
vefwe YRFTYAN cRnwwicfa wwafi ‘

In the Makdbhdrata, X11., 11875, Panchas’ikha is assigned to the
family of Pars’ara; und the same poem, XII., 7895, speaks of his
mother, Kapild.

At XII., 7880, of the Malkdbhdrata, it is said :

aw: wfye e veafd sarefas |
€ 7 a7 wou fawafa v wan )

“I tcn.n imagine, that he whom tlle. Sinkhyas call Kapila, the
mighty sage, the patriarch, is, in person, under this form, exciting
our admiration,” .

Such is the unmistakablo sense of the stanza ; and so thinks
Nilakantha Chaturdhara: @ wfye: 1 a9 wefuwsg v qevfigmam,
ANmER | Yet Professor Wilson understands the meaning to be, that
Panchas‘ikha is there “ named .. .. Kapila.” Oxford Sénkhya-kirikd,
p- 190. Dr. Weber repeats this mistake : “ als auch Kapila heisst.”
Indische Studien, Vol. 1., p. 433.

A Bangdli translation of the Séukhya-pravachana-bhdshya, entitled
Sdnkhya-bhdshd-sangraha, was undertaken by Rimajaya Tarkdlankira
Bhattichdrya, son of Mrityunjaya. So, at least, the work itself sets
forth : but the Friend of India for 1823, No. "III., p- 567, makes
them to be joint translators, and adds, that they were, the last-
named .in succession to the other, “chief pandits in the Supreme
Court.” Mrityunjaya, surnamed Vidydlankira, had previously been
head-pandit in the College of Fort-Willinm. This version conforms
very closely to the Scrampore edition of the original, from which,
while still unpublished, it appears to haye been prepared. How
much of the translation was executed, or how much of it was printed,
T am unable to say. Al that 1 have scen of it is & fragment of 163
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It is a fanciful performancey of shghb extent and of little
value.*

IV. The Rdja-rérflika, complilnentarily ascribed to Bhoja,
King of Dhérd,t is, probably, a complete body of Sénkhya
doctrine.

V. The Sdnkhya-sira, by Vijndna Bhikshu, lays out the
whole of the Sénkhya system within a small compass, and yet
perspicuously.

VI. The Sanl:h ya-tattwa pradipa, by Kavitfja Yatl, dis-

octavo pages, breaking off, abruptly, in the midsk of the commentary
on the eighty-ninth Aphorism of the first Lecture—according to my
numbering. The volume was published at Serampore, in 1818, It
opens with a short preface in Sanskrit; and it gives the sdtras in
the original language, and in large characters.

At Benares I have inspected a manuscript translation, in the pro-
vincial dialect, of the Sdnkhya- pmmclmna and of Vijndna's exposi_
tion in abstract. The author was Ahitagni Rakshapéla Dibe;
who also showed me Hindi versions, made by himself, on a like
model, of the Yoga, Nydya, Vais‘eshika, Veddnta, and Mfmdnsd
Aphorisms, and of S'andilya’s Sentences on Devotion.  Eacl of th(;
{ranslations was accompanicd, like that of the Sinkhya-pravachana,
by a Hindf gloss, abridged from the Sanskrit.

# Tts author owed his epithet to his wearing a cleft stick on his
tongue, during the latter years of his life, as a check on loquacity.
Vis'wes'waradatta died at Benares about ten years ago. IMis pre-
ceptor was ono Vidya Arapya Tirtha, a Siraswata Brihman. The
Sdnkhya-taranga belonf,rs to a series of tracts called, collectively,
S'ri-kds'{-rdja-sdgara. 1 have scen at least twelve or filteen works
by its author, who composed largely in lindi and Mmétln 1o less
than in Sanskrit.

+ For this appropriation I am indebted to the learned Yandit
Kiés'indtha S'4strf Ashtaputre, late of the Benares College. The
Pundit is by far too well acquainted with Bhoja’s commentary on
the Yoga-sitra, to have mistaken it for the Idja-vérttika. The
latter treatise, he assures me, was in his possession for scveral years,
during which he constautly lectured on it to his pupils,

B
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ciplo of Vaikuptha, is a composmon of similar scope, but of
inferior value. *

VII. The San/chydrtha-ttdiwa-prad ipika, by Bhatta Kes'ava,
son of Saddnanda, son of Bhatta Kes’ava, resembles the last,
and is not o work of much account.*

Tn the Sdukhya-sdra we have the best known existing
treatise in which to study the system aseribed to Kapila. This
treatise ronsists of two scctions, in prose and in vorse, re-
spectively. THo first scction is inl three chapters, troating of
cemancipation as the fruit of discriminativo ‘apprehension, of
the character of such apprchension, and of that from which
spirit is to be discriminated.t The second section contains
seven chapters, explanatory of the naturo of spirit, of tho

* Colebrooke speaks of a work entitled Sangraka, having to do
with khe Sinkhya. I do not recall having met, in the course of my
rescarches, with any rufuence to 11: Sce Miscellanous Essays, Vol.
1, pe23h.

Thoe Sdnkhya-muktdeabi, by Vodhu, is the name of a Sénkhya work
possibly now, or once, in existence ; if the bare word of a man who
has declared to mo, that he once possessed and perused a copy of if,
is to Lo received. But I strongly suspect that he fabricated the
title of the treatise, for the occasion.

Mr. William Ward has published a list of Sinkhya compositions,
in his work on the Hindus ; Vol. II,, p. 121 : 8vo. ed. of 1822, That
list is, however, one mass of errors, and errrors almost too gross to
deserve advertence. 1t assigns the Kapila-bhdshyarto Visrwes'wari,
perhaps instead of Vijuénes'wara, as one sogetimes hears Vijndna
Bhikshu incorrectly called ; while it speaks of the Sinkkye-prava-
chana-bhdshya as o distinet composition, and neglects to name its
author. Véchaspati Mis'ra’s Sdnkhya-kaumudi is, in like manner,
duplicated. This for a sample.

+ In that chapter, the third, there is much about the term guna.
At p. 6, supra, » notc on the subject has been promised; but, for
the present, it must be postponed. In the meantime, the reader is

referred to my translation of Pandit Nehemiah l\ﬂakamha s Rational
Refutation, &c., pp. 42, ete.
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distinction between spirit and what is not spirit, of coercion
of the mind, of emancipation in fhe body,® and of supreme
emancipation. *

But for my being on tho point of leaving India, with no
thought of returning, I should append to this preface a full
translation of the Sdnkhya-sir, accompanied by anndtations.+

The following pages were printed from two undated manu.
scripts.  One of them I procured at Benares; and ghe other
belongs to the Asiatic Sodiety of Bengal. Ir the rendings
of tho latter, I Ravo to thank Mr. Cowell, the Socioty’s Secre-
tary. Though I sparcd no pains in the quest, no other manu-
scripts but those I have used wero obtainable ; and my text,
I am well aware, is not immaculate.

Cump Luppd,
State of Guealior,
Marel 15, 8862,

. v

* Colcbrook® represents the Sdunkhya-sira as being a “ treatiso o
the attainment of beatitude in this life.” Mliscellancous Kssays,
Vol. L, p. 231, That topic is onc of two to which its concluding
chapter only is devoted. '

+ Mr. Ward's version of the Sdnkhya-sdra, with all its imperfec-
tions, is of some value. It will be found in his work on the Hindus,
Vol. I1., pp. 121-172 of the octavo edition printed in 1822,
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