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Preface

In:this thesis: an attempt has been made to trace
Gt the historical references in the ‘Thevaram hymns of
the tthree Tamil - samts namely Thirunanasambandar,
;T ifinavukkarasar' (otherwise known as Appar) and
‘Sundaramurthi.  To study the history of Tamilnadu we
Havé no ancient historical ‘works to help us. We have
got,only the ancient *and' mediaeval ‘literature to -guide
us to-trace out the history of the country. For the later
half of the mediaeval .period there are the inscriptions
discovered in the stones and pillars of the temples. We
have-also some of the notes of the foreign travellers who
visited South India at times.

Ancnent Tamil literature compnses of the works
called ‘Sangam 'literature. | They are classified as
Ettuttokai (the eight collections) and Pattuppattu (the
ten idylls)ib'. ' They belong to -the period earlier than
200':A. D. beginning from 1000 B. C. or still earlier.
Apart.from these works ancient literature also includes
Patinenkilkanakku, Cilappatikaram and Manimekalai.
It'isifrom this portion of Tamil literature, the historians
are‘ablé to trace the ancient history of the country.

The pnmary works of the mediaeval Tamil period
(3001A D to 1300A D.) are the,Tevaram hymns of the
thres Salva Nayanars the hymns of Alvars known as
Nalaylrapprapantam,n Perunkatal. Civacacintamani,
deriyapuranam and Kambaramayanam These workg‘
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furnish evidences elating to the history of the mediacvs;
period.

Most of the historians of India and abroad who havo
written the history of the Tamil country have gathered
their facts from the ancient works and paid little or no
attention to the mediaeval literature. Though the
mediaeval works express the religious and sectarian
views of the people of that period, yet they are not
devoid of valuable historical references pertaining to
that period. Tevaram forms a prominent religious work
of the middle ages and provides us with many useful
informations about the life of the people of those days.

- What is history? History is not merely a chronicle
of kings and wars. It is also a record of the life of the
common man. Hence it is proper that history iucludes
all aspects of social life, The evidences furnished by
Tevaram are, therefore, historical evidences, in asmuch
as the saints who sang the hymns-depicted therein the
social and religious life of the people and also to some
extent the economic and political conditions of tho
period, ‘

Generally the Tevaram hymns are studied by the
Saivaites as their scripture and their value as historical
records has not yet been propetly recognised. In South
India even! from the early days we see that religion
played an important part and so there is no wonder many
of the literary works being based on religions. Though
the religious literature of Tamilnadu propogate the views
of the particular religions of the country, yet they havo
a wide scope and contribute to the development of the
society as a whole, The Tevaram hymns also givo
prominence and much importance to the expression o
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their-religious views, but at the same time they explain
the history of the society in a broad outlook. Therefore
it has been possible to find out in those hymns eviden-
ces which contribute to the studies relating to the
history of the country. This thesis is an atempt in this
direction. The Tevaram hymns belonging to the period
of three centuries from the seventh to the ninth, and the
facts gathered from them will throw some light on the
history of that period. Many references from other
literary works and from the inscriptions of that age have
been given to corroborate the facts mentioned by the
three Tamil saints in their Tevaram hymns.

In the first chapter Saivism has been traced up te
the Sangam age. It has also been pointed out how in
the beginning of the seventh century the two saints
Appar and Sambandar propagated their faith and put
down the rival religions, Buddhism and Jainism. The
life sketches of the three saints who are responsible
for the renaissances of Saiva religion are also given.

The second chapter deals with the rulers of the
different dynasties of the country during the time of the
saints. Mention has also been made of the heroes and
the legendary kings found in Tevaram. Certain facts
regarding the system of administration have been
explained.

In the third chapter, the references to the towns and
th_é villages in those days have been collected.. Infor.
mations about some small villages and sea ports have
also been gathered.- It has also been explained how the
people respected the heroes of those days by naming
certain places after them,
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In the next chapter, the society of those days has
beed portrayed. It has been shown that caste system
existed in the age of the saints, but played an insigni-
ficant role in the field of religion. It has been proved
that the women of that age had been well advanced and
that their environments had an elevating influence over
them.

The fifth chapter refers to the development of agri-
culture and commerce. The progress of industry has
been illustrated.  The evidences regarding arts and
education have been given in the sixth chapter.

. In the seventh chapter the religious and philosophi-
cal ideas of those days have been taken intoe considera-
tion. Some of the religious customs and habits have
also been explained.

The next chapter brings to light some of the
scientific ideas that were known in the age of the saints.
The last chapter traces out the ideals and principles of
life prevalent in those days.

The facts which thus explain the history of the Tamil
land during the time of the saints i.e., seventh, eighth
and ninth centuries have been gathered from the
Tevaram hymns, and the references have been given in
the foot-note in the Tamil script. Whenever necessary
the concerned portions of the hymns have been trans-
lated and cited as evidences.

%afmsgu } A. M. Paramasivanandam



System of Transliteration

(Tamil Lexicon of the University of Madras,
Vol. VI,-p. IXVIII)

Tamil alphabets and their English symbols

Vowels
< a oT e
<2 a o e
@ i & ai
FF 1 7] (o]
o u 7] 0
281 u 6T  au
Consonants
& k Lb m
7] n ] Y
& c r r
@5 il & !
L t o "
&7  n {0 1
& t eir 1
b n b r
u P @r n
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There are exceptions to this method. The
names of the saints, the rulers and certain places
have already found places in many historical works
in which they have been transliterated in a
different method. To avoid confusion they have

also been given in those familiar forms. For
example:-

Correct forms Familiar forms
Campantar Sambandar
Cuntarar Sundarar
Cankam Sangam

Civa Siva

Cattanar Sattanar
Citampa.am Chidambaram
Maturai Madura
Murukan Murugan
Pantiya Pandiya
Ponkal Pongal
Tévaram Tevaram

Sanskrit words like Ganapati, Vinayaga etc.,
are used in their familiar forms, '
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Purrnalingam Pillai M. S. — Sainh Appar (1934)
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Jainism
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" — Dravidian India (1925)
Smith, V. — Early History of India
" — Oxford History of India
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Sundaram Pillai — Some Mile Stones in the History
ot Tamil Literature (1895)
Tanikachala Mudaliar — Poetry of Saint Appar
Thomas Walters — On Yuan Chwang (1905)
Thrudson — Castes and Tribes of South India

Vaithiya, C. V. — The History of the Medaeval
India

Venkataramanéiya — The Origin of South Indian
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Method of Citing Authorities

In refering to the Tevaram hymns three
numbers are given. The first number refers to
Thirumarai, the second refer to the Patikam and
the third, the number of the particular hymn-in
that Patikam. (7.14.3. denotes the third hymn of
the fourteenth patikam in the seventh Tirumurai)

Numbers in other poetical works refer to the
verse, and when two numbers are givan the first
denotes the Katai or Chapter and the second the
particular line in it.  (Cii. 26. 57, means the fifty-
seventh line in the twenty-sixth katai of Cilappati-
karam).
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Numbers in other prose works refer to the
page and indicated by letter ‘p’
Abreviations
Periya-Céraman  — Periyapuranam-Céraman-
perumal nayanar purinam
Periya-Ceruttunai — Periyapuranam-Ceruttunai
nayanar puranam
Periya Eayar—Periyapurinam Eayarkon Kalikkima
nayanar puranam

Periya Elayan— . Elayankuti mara
nayanar puranam

Periya Kalar — " Kalarcinkanayanar
puranam

Periya Munai — " Munaiyatuvar-
nayanar purinam

Periya Pusa — . Pusalanayanar
purinam

Periya Sam — " Sampantamurti -
nayanar puranam

Periya Tatu — " Tatuttatkonta -
puranam

Periya Tiru — " Tirunavukkaracu -

nayanar puranam -
Ep. Ind.-Ephigraphic. Indica
S. I. 1.-South Indian Inscriptions
Tol. Porul.-Tolkiappiyam Porulatikaram.
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The Renaissance Of Saivism

Lord Tennyson, the popular English poet, has
peinted out that “more things are wrought by
prayer than the world dreams of”’. This concept
about prayer has been upheld by the great Tamil
Saints as well. Tamil nadu is famous for its hymns
and devotional songs, which could be traced
back to the pre-historic days. The hymns and
devotional songs in Tamil literature deal with
different shades of thought. Even the Christian
missionaries who came to South India to propas
gate their religion composed a variety of hymns
and songs in consonance with the thought and
ideal of the Tamil people.

Pre-Tevaram Period

In the Sangam age thefe wefe no hymns and
that age had a characteristic special literature most
of which is devoid of any mention to differences
of colour, creed and religion. In fact, there existed
poets belonging to varied creeds and religions, but



18 The historical study of the Tevaram Hymnis

they were primarily interested in the development
of their mother-tongue and paid little care in
spreading their sectarian creeds and religions.
Many of the songs depict truly the important
characteristics of the civilization of that age.

During the Sangam age there were different
people belonging to different castes and religions.
But this did not in any way hamper the social har-
mony as they all loved one another and worked
in co-operation. They never indulged in sectarian
creeds and petty differences. The important and
popular literary compositions of the Sangam age,
-Pattuppattu and Ettuttokai are completely free
from such sectarian, caste and other narrow out-
look.

In the literary compositions of the Sangam age
reference has been made to Hindu Gods like Siva,
Muruga and Tirumal and this necessarily leads us to
the conclusion that most of the poets belonged
to Hinduism. But it is also evident that there
were people of other religions also and they were
very few. In those early works there are ample
evidences to show that Saivism was given a pro-=
minent place. In Cilapatikaram, Céran Cenkuttvan
prayed to Siva first before he started on his
expedition towards the north.* The author stated

3}' Ciilappat_ika,ram,; 26, 27
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that the king was born by the grace of Siva.? In
the same epic Lord Siva alone is mentioned
as the Lord who has no birth.?2 The author of
Manimekalai, a Buddhist, gave the first place
only to God Siva.? Mr. Kandiah Pillai has
establised that the worship of Siva was the good
oldreligious function of Tamilians.* Mr, T.R. Sesha
Iyengar also well explained that the early pres
historic religion of Dravidians was only Saivism
which is also the view upheld by the great western
scholars such as Pope, Whetler, Ragozin and
Fergusson.®

Tirumurukarruppatai testifies to the pre-
dominance of Saivism and of Muruga worship
during the Sangam age. In the story about the
Sangam, Siva has been depicted as the chairman
of the academy. In Tolkappiyam, Tirumal,
Murugan and such other Gods have been men-
tioned as regional deities.® So it has to be
concluded that Saivism was an established
religion during the Sangam age.

1. i) Chilappatikaram 26. 97. 98
ii) Ibid, 30, 141, 142,

Ibid, 5. 169 - 178
Manimekalai, 1. 54 & 55
Tamilar Carittirm, p. 14
Dravidian India, p.98

Tol.. porul. 88

AP LN
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The Rise of Buddhism and Jainism

In course of time many people immigrated to
our country both by land and by sea. Even
during the Sangam age the missionaries sent by
King Asoka travelled in South India and Ceylon
and propogated the doctrines of Buddhism. It
was only because of this, Buddhism and Jainism
found a place in the Tamil land. Mr. T. R. Sesha
lyengar explained the introduction of Buddhism
as follows:- “In the next century, i.e., the third
century B.C., Buddism was introduced into
South India by Asoka. The early history of.
Buddism in the Tamil country is obscure, though
there are frequent references to the Buddhism in
early Tamil literature.”* He further explained how
Jainism was brought into South India. He said
that the work of propagating the Jain faith into
peninsular India was undertaken by the disciple
of Bhadrababu, a contemporary of Chandragupta
Maurya. One of these disciples known as Visak-
hani came to the Pandiya and Cola kingdoms,
and preached the Jain Moral Code to the Tamils
of those kingdoms.? Prior to the seventh century
A.D. Many of the rulers in South India supported
Buddhism and Jainism and this royal support
accounts for their pre-eminence in that perlod.

1: Dravidian India, ps 113 ‘ -2: Ibld, p. 114
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in the beginning of that century Jainism was fast
spreading among the masses and was gaining
strength, but Buddhism had begun to show signs
of decay even as early as fifth century A.D. About
the middle of the seventh century Saiva Saints and
Valshnava Alvars preached their religions respec-
tively and by dint of their hard labour and missio-
nary zeal brought about the revival of their reli-
gions to their original greatness. Sambandar and
Tirunavukkaracu - the two Salva Saints, whose
zeal for the revival of their religion knew no
bounds, suffered persecution at the hands of the
Jains. These saints in their literary compositions,
called Tevaram, condemned the Jains and the
Buddhists. But in the works of the other Tamil
Saint, Sundarar, the condemnations of the Jains
and the Buddhists are not so severe. It implies
that during the time of Sundarar, Jainism and
Buddhism might have lost their influence over the
people. The Saiva Saints and the Vaishnava
Alvars collaborated in bringing about the fall of
Buddhism and Jainlsm and thereby gave an
impetus to the revival of Saivism and Vaishnavism
in South India.

The fall of Buddhism and Jainism

In the beginning of the seventh century, the
ruling dynasties of Tamilnadu,.the Pandiyas in the
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South and the Pallavas in the North, were antago-
nistic to the spread of Saivism. Both of them
being Jains, supported their own religion. Saint
Appar who stood against the tyranny of the
Pallava empetor and came out successful in all
- his sufferings, did really succeed in converting the
~king to Saivism. Similarly Saint .Sambandar con-
verted the Pandiya king to Saivism. Thus the
whole of Tamilnadu became converted to their
religion. If Sambandar (a Saiva Saint) brought
about the down-fall of Jainism in the Pandiya
kingdom, Appar drove the Jains from the Pallava
country’ said Mr. Ramaswamy lyengar in his
Studies in South Indian Jainism.! This view
is well explained by V. Smith also.?

The Saiva Literatures

The Saivaite literature was incteasing in
volume day by day. A few of such literary works
have been regarded as sacred and they have been
worshiped by many of the Saivaites. They are called
twelve Tirumurais covering a period of six centu-
ries from the 7th to the 12th century A.D. The

first seven of these are known as_Atankanmurai
containing 384 patikams of Sambandar as one to
three, 312 of Appar as four to six and 100 of

1. Studies in South Indian Jainism, p. 66
2. Early History of India, p: 327
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Sundarar as the seventh.! The Tamilians are quite
familiar with these literary works of the great
Saivaite Saints-Sambandar, Appar and Sundarar
of whom the first two are contemporaries and
lived in the middle of the seventh century. Sundarar
lived probably in the ninth century. Even to thisv
day such religious compositions command great
respect and are the rich treasure of the Saiva
religion. The Saivaites during the puja hours
recite them in many of the temples. The religious
minded Cola kings of the later period had great
admiration for these songs and they patronised
the reciters of these songs by granting them
villages and other gifts. The Cola kings really
patronised the recital of hymnal literature.

The three Saints of the Tevaram hymns

The three Tamil Saints were always prompted
by the desire of serving humanity. Through
service they wanted to attain salvation. They
never deviated from their high ideals. Their
hymns were voluminous, but we have got only a
portion-of them. !t is a tragedy that alarger part
of these great devotional works has been lost to
the Tamijlians, since it has been eaten away by
white ants.?

1. Tir_umurai Kantapuranam, 25
2, Ibid, 22.
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The Tamil country was ruled by the Pallavas,
Pandiyas and Céras and. these three saints had
connections with these ruling dynasties-Appar
with the Pallavas, Sambandar with the Pandiyas
and Sundarar with the Céras. At that time there
were no prominent Cola kings and naturally these
saints had no connection with the Cola kings and
their administration. These saints portrayed in
their hymns the life of the people during their
time. A critical study of these hymns will enable
us to have sufficient historical knowledge about
the customs and manners of the people. That
is real history as history is not simply a record of
dates and events, of battles. and victories. In
short, these Tevaram hymns depict the social,
economic and religious conditions of the people
of Tamilnadu. These saints led ideal lives which
serve as a source of inspiration for the people.

Saint Sambandar played a leading role in the
Renaissance of Saivism. He was born In
Cikall in Tanjore district in a Brahmin community.
His father was Civapatavirutayar. When he was
a child of three years, his father took him to the
tank to have a bath. Leaving the child on the
bank of the tank, the father dived deep into the
waters. The child frightened by its loneliness
began to cry. Lord Sivaand Parvatl made their
appeafance and offered milk to the child in a gold
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cup. The moment the child drank the milk, Lord
Siva and Parvathl disappeared. In the mean
while the father came out of the waters and was
surprised to see some milk in his child’s mouth.
He, belonging to the Brahmin community, did not
tolerate this, scolded the child and asked for the
cause. The child unmindful of these frightful
threats, turned towards the direction of the tower
of the temple nearby and began singing the first
song of Tevaram.? The purport of the song is
the child’s pointing out to his father, God Siva
and Parvathi who graced the child with their
divine appearance. Subsequently the father
visualised the entire situation and he was very
much elated. Along with the boy he entered the
temple where the chlld saint sang in praise of
God. This young poetic genius travelled to
different places reciting songs in praise of God
Siva and since he was young, his father used to
carry him on his shoulders during travels.

As Sambandar progressed in life, God was
very much pleased with his songs and devotion
and presented him with many things. Among the
numerous valuable divine presents, the pearl
palanquin and ‘gold tilam’ were most important.

1. Periya. Sam. 72& 73
2. Gar@arw Qefwer 1.1.1
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His religious activities and great spiritual deeds
are very interesting. At one time he was invited
to Madurai by Queen Mankayarkkarasi and
Minister - Kulaccirai. Many of the people of
Madurai along ‘with the king supported Jainism.
By his persuasive methods and religious hymns
he established Saivism in Pandiya country. His
literary works became a proof- of all tests held by
the Jain king. Greatly influenced by the
teachings and impressed by the miraculous deeds
of Sambandar, the King gave up Jainism and
became a sincere devotee of Saivaite philosophy
and ordered all his subjects to glorify saint
Sambandar and to follow his ideals. At
Mailapore the Saint gave life to the dead bones.
He and Saint Appar were contemporaries and
they visited many sacred places together.
Tirunélakantayalppanar was of low birth and was
an untouchable. Yet Sambandar moved very
closely with him. He gave him a dinner at
Cikali after their return from the temple. This
episode is well depicted by poet Cekkilar in
Periyapuranam.® Subsequently Sambandar visi~
ted the village of Panar in the west of
Chidambaram. Both of them together visited
numerous temples and- whenever ' Sambandar

1. Periya. Sam. 1.137
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recited the holy hymns, Panar used to play the
ya] accordingly. During the last days of
Sambandar’s life a miraculous event happened.
On the day of his marriage, all of a sudden a Jothi
appeared and all the people assembled together
'with Sambandar, became one with the Jothi and
attained salvation. -

Tirunavukkarasu also know as Saint Appar
was born at Tiruvamur a village near Villupuram
in the South Arcot district. He was a Velala and
lost his parents when he was very young. His
elder sister Tilakavati became his guardian. She
was about to commit ‘Sati’ on hearing the death
of her betrothed husband in a battlefield against
the Chalukyas. But due to the timely intervention
of her brother, she abstained from it in the
interest of the welfare of her brother. Appar
was a born saivaite, but he became converted to
Jainism and was a great exponent of Jain
philosophy. Assuch he was appointed as. the
minister in charge of religion by the Pallava ruler.
He was honoured as ‘Dharmasenar’. Appar was
having his place of residence at Pataliputra. His
elder sister who lived at Tiruvatikai, a few miles
away from Pataliputra, was very sorry when she
heard about the conyersion of her brother to
Jainism, From that day onwards she began
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praying to Siva for the reconversion of her
brother to Saivism. In response to her prayers
Lord Siva appeared in her dreams and promised
to effect the conversion of her brother to Saivism.

- At the time of his stay at Pataliputra, Appar
suffered from an acute stomach pain called ‘calai’.
Many of the Jain priests resorted to all kinds of
medical aids and mantras too. But all were in
vain. On one night he left the place at
Pataliputra to Tiruvatikai to meet his sister. He
was taken to the temple by her, where he was
purified by sacred ashes called ‘tiruniru’. At
that very moment he was cured of his virulent
stomach pain. He,in his first hymn explained
how the stomach pain gave him much trouble.?
Feeling at ease, he began singing in praise of God
Siva which songs form the Tevaram hymns
Thus he became reconverted to Saivism.

The Jains believed that the convetsion of
Appar to Saivism would retard the progress of
Jainism and were even afraid that the king might
lose faith In their religion. They pleaded before
the king and went to the extent of characterising

1. Carpm@ser andp Pewad LgCu
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Appar as deceitful. The king immediately issued
orders to Appar to appear in his court. Saint
Appar in the beginning disobeyed the orders. He
had expressed nothing but aversion to the
tyrannical and autocratic rule of the king.! But
Later on relying on God Siva he appeared before
the Pallava king. He faced numerous ordeals at
the hands of the Jains but on all those occasions
he was miraculously saved by divine intervention.
Finally he was tied to a huge stone and thrown
into the waters of the sea. Even then, fearless
-as he was, he offered prayers to Siva? and by the
grace of Siva he reached the shores near
Tiruppatirippuliyur. The particular place where
the great Saint was washed ashore came to be
known as ‘Karaiyéravittakuppam’. This event in
the life of Appar had its own effect on the Jain
king. He became a convert to Saivism and
- immediately ordered the destruction of all the
Jain temples at Pitaliputra. He built a Siva temple
called ‘Gunaparaviccaram’. Gupapara was a
surname of the king. This was the begining of the
decay of Jainismresulting in the revival of Saivism.

Appar went on pilgrimage to different holy’
places and performed many miracles thereby
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strengthening the faith of the people in Saivism.
He started on the pilgrimage to Himalayas and
wanted to reach Mount Kailas. He brought to life
a Brahmin boy who was bitten by a snake at.
Tinkalar. The boy's father Apputi regarded
Appar as his Guru ever since he heard the great-
‘ness and the divinity of the latter. His respect
and reverence for his Guru was so great that he
was ready to serve meals to his Guru even at the
time when his eldest son was lying dead bitten by
a snake. Saint Appar has made mention of Apputi
in Tevaram which he sang at Tiruppalanam.

Appar was a contemporary of Sambandar and
both together visited places of religious impor-
tance. During the last days of his life Saint
Appar lived at Tiruppukaltr, where he attained
salvation. He led a very simple life of devotional
service. Appar insisted that every part of the
body should do its best for the achievment of
spiritual glory.* He believed in service to God
and to humanity.? Heled such a great saintly
life that even the wild animals in the forest
refrained from doing him any harm.?
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Sundarar was born in Adisaiva community,
the members of which perform pujas in temples.
He was a native of Tirunavalur, a village near
Tiruvamur, the birth place of Saint Appar. He
was brought up by a chieftain named Narasinka-
munaiyar who admired his charming qualities. At
the time of his marriage God Siva appeared in the
guise of a Brahmin and prevented Sundarar from
being married. It was decided by the local
panchayat that the Brahmin (Lord Siva) was the
master of Sundarar. This was based and proved.
onthe evidence of a document produced by the old
Brahmin. At Tiruvennainallir, Sundarar realised
that his Brahmin Master was no other person than
Lord Siva Himself. Then he began singing hymns
in praise of Siva.® Siva treated Sundarar as his
friend. Sundarar taking advantage of this
relationship, obtained what all he wanted, l.e.,
gold, paddy etc. He did miraculous deeds by his
divine power. On one occasion at Avinici he
brought to life a boy who was devoured by a
crocodile. He brought to light the fame and
greatness of Saiva Nayanars in his hymn ‘Tirutton
-tattokai’. Cekkilar's Periyapuranma is entirely
based on this.

1. Sggr Sop Gy 7-1-1
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Sundarar had a friend from the west-coast by
name Céramin, the learned scholar and ruler of
the Céra dynasty. Céraman lived with Sundarar
for some time and accompanied him to Kailas,
from Tiru-vaficaikkalam, the capital of the Ccras.
He married Paravai and Cankili, two girls not
belonging to the Brahmin community to Indicate
perhaps his disapproval of the rigorous caste
distinctions which regulated the marriagas of
those times. Some of  the Saiva Nayanaras of
Periyapuranam were his contemporaries.

A historical study of the lives of these Tamil
Saiva Saints is possible through the hymns sang
by them callad Tevaram. Tevaram is really of
great historical value and its study will really
throw much light on the history of South India
during their period.



In
THE RULERS

The Ruling Dynasties

In Tevaram reference has been made to the
three royal dynasties of Céras, Colas and Pandiyas
who governed in the seventh century A. D. But
the Pallavas rose to great prominence in the north.
The Colas have not been referred to in detail
in Tevaram. Saint Sambandar had influence over
the Pandiyas, Saint Appar had influence over the
Pallavas and Saint Sundarar over the Céras.

The Pallavas

Saint Appar, the re-convert to Saivism suffer-
ed a great deal at the hands of the Pallava Jain
king, who later on embraced Saivism. Modern
research has revealed the fact that this Pallava
king was Mahendravarma 1. In Tevaram this Saint
expressed his aversion to the acts of intolerance
of the Pallava king and [criticised his misdeeds.
The kings were regarded as occupying the highest
position in the social ladder. On one occasion

2



34 The historical study of the Tevatam Hymns

Saint Appar disobeyed the command of the
Pallava king and thereby exhibited his hatred
towards the ruling kings. The Jain king Mahendra 1
with a view to punish Saint Appar, commanded
his ministers to bring him to his royal court. Appar,
stubborn as he was, refused to obey the command
of the king even though the latter might occupy
an elevated and a dignified seat on an elephant.?

Mahendra ruled the north part of the Tamil
country in the early years of the seventh century,
during the years 600 - 630 A.D. with his capital
at Kafici. The Pandiya king Netumaran was his
contemporary. The-re-conversion of Saint Appar
to Saivism might have taken place about the year
615 A.D. Mr. V. Ramachandra Dikhshitar in his
*Studies in Tamil Literature’ has endorsed the
view of Mr. K. R. Srinivasa Pillai that Appar's
conversion should have taken place before 613
or 614 AD.?

Shortly after Appar became a convert to
Saivism the Pallava king Mahendra changed his
religion and became a disciple of Saint Appar.?
All the Jain temples and mutts at Pataliputra were
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completey demolished and the king ordered the
building of a Siva temple at Tiruvatikai. The
temple was desighated after his surname ‘Gunaba-
ran' as Gunabara Isvaram.! Even though the
Jain temples were demolished by the Pallava
king at Pataliputra, yet the Jains and Buddhist
viharas at Kafici coniinued to exisi. The Chinese
traveller Hieun Tsang who visited Kaici about
the years 642 referred to the prevalence of hund-
red Buddhist monasteries with more than ten
thousand brothern all of the Sthavira School.?
The successors of Mahendra I were all Hindu
kings and naturally neither Jainism nor Buddhism
could have hoped to make any progress.

Saint Sambandar and Appar were always
actuated by certain high ideals and never interess
ted themselves very much in the worldly affairs.
In addition, the kings of their time stood against
the progress of Saivism. The Pallava king
Mahendra issued orders to throw Saint Appar
in the sea. Similarly the Jains under the Pandiya
king- Netumaran set fire to the house of Saint
Sambandar. However both these Saints escaped
miraculously. This intolerance of the kings
towards Saivism was perhaps the main reason

1. Periya. Tiru. p. 146
2. Oy Yuau Chwng, V61. Il, p. 226
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for the Saints not mentioning the names of these
kings in Tevaram. But, Kulaccirai, the minister
and Mankayarkkaraci, the Pandiya queen were
referred to by the Saints in so far as they
happened to be the pillars of Saivism in Pandiya
country.! Saint Sambandar went even to the
extent of tracing out the parentage of queen
Mankayarkkaraci and to pay a tribute to her
father, a Cola king.?

No reference has been made to the Pallavas
by Saints Sambandar and Appar. This has
induced some to contend that the Pallavas were
not the admirers and supporters of Tamil litera-
ture. Dr. S. Krishnaswamy Iyengar observed:
that the two Saints never mentioned about the
Pallava king as the latter was not a patron of Tamil
literature.®  Mattavilasaprakasanam written by
Mahendra I in Sanskrit indicates that he was a
patron of Sanskrit literature. Many of the inscrip
tions are either in Sanskrit or Prakrit. Further
Dr. S. Krishnaswamy lyengar remarked that the

1. uereraib yameh uramyg.orGsed goifap
oy Qat vanflyd, Sypseb Qufi ywanrd
3.120.11
2. wanaremh Haw werar@) weirgyh
werflpy.d Gempedrpér wsermd  3.120.9
3. Some contribution of South India to Indian
Culture, p. 145



The rulers 37

Saiva Saints did not care to mention the name
of the rulers of the land as the poets of the Sangam
age did. But it can be said that Mahendra had
respect for Tamil literature. The Saints Appar
and Sambandar never cared for the patronage of
the ruling kings as some of the poets of the
Sangam age did. Further these rulers were
intolerant and tyrranical. As such these Saints
never referred to them in Tevaram but expressed
their respect and reverence for all the followers
of Saivism.: The Saints desired to serve humanity
as a whole &nd thereby attain salvation.

During the time of the first two ;saints, the
Pallava kingdom was at its highest gloty. Their
kingdom consisted of all the territories from the
south®of Andhradesa upto Tirichirappally. There
was no powerful Cola king at that time. Saint
Sambandar in the hymns which he sang at
Miikkiccaram referred to the names of the three
royal dynasties (Céras, Colas Pandiyas) who
offered worship at that particular shrine. But he
has not referred to the names of the ruling kings.
It is probable that the Cola king might have been
then a feudatory under the Pallavas. The sover-
eignty of the Pallavas in those days seemed to have
been absolute and paramount in South India.”

1. Pallavas of Kanci, P. 24,
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The Colas might have been in power before
the reign of the Pallava king Mahendra . Sainj
Sambandar in his hymns which he sang at Madurat
referred to queen Mankayarkkaraci the wife of
Netumaran who was a contemporarygof the Pallava
king Mahendra 1. He said that she was the daughter
of a Cola king who was ruling over a vast terri-
toty.r This Cola domination might have declined
and the Colas after that able ruler might have
been brought under the subjection of the Pallavas
during the relgn of Mahendra I. Some histo-
rians regard queen Mankayarkkaraci as the
daughter of Karikalan. Thisview is open to objec-
tion because Cola Karikilan ruled at least four
hundred years before the reign of Netumaran, the
contemporary of the Pallava king Mahendra I
(600-630 A.D.). Therefore, it has to:be concluded
that during the timelof the first two Saiva Saints,
no Cola king rose to prominence. As such,
Tamilnad was entirely under the rule and domina-
tion of the Pallavas and the;Pandiyas.

Saint Sundarar lived in the ninth century
A.D. In his hymns which hesang at:Chidambaram,
he referred to the decay and the decline;of the
Pallava power and prestige. It is probable that

1. wewG@ewemrd &L werar@ e gy
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this might have been affected by the later Colas.
Chidambaram was one of the cities in the Pallava
dominion. Sundarar referred to the punishment
given by Lord Nataraja of Chidambaram to those
who opposed and failed to recognise the autho.
rity of the Pallavas.! Thereis every reason to
believe that those who opposed the power of
the Pallavas from the south might be the Colas.
That CGlas regaining power In the latter part o-
the ninth century A.D. (During the time of Saint
Sundarar) is based on historical evidence.®

Saint Sundarar referred to a Pallava king by
name Katavarkon kalarcinkan.? Katavar is a name
given to the Pallavas since they destroyed the
forests and constructed villages and cities. Dr.
Minakshi in her ‘Pallavas’ emphasised the aptness
of the term ‘Katuvetti’ to the Pallavas.® Kalar-
cinkan belonged to that Katava family. This king
was a saint and he was included in this list of
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sixty three Nayanars as enumerated by Sundarar.
Sundarar referred to Kalarcinkan as the ruling
king of the Pallavas during his time.

Sundarat mentioned anothet Pallava king
named ‘Aiyatikal katavarkon'. This Pallava king
has been depicted as a pious and religious person
by Cekkilar in his Periyapurinam. But the
Pallava king Kalarcinkan has been depicted by

the same author as a worrior winning laurels in
the north.?

The Pandiyas

Though not as powetful as the pallavas, the
Pandiyas were considerably strong and held
sway in the south. Saint Sambandar visited
Madurai with the idea of converting the ruler
and the ruled to. Saivism in response to an invita-~
tion sent by queen Mankayarkkaraci and minister
Kulaccirai. The Pandiya king Netumaran in the
beginning was known as Kunpantiyan since he
was hunch-backed. But immediately after his
conversion to Saivism and by the sacred touch of
Saint Sambandar he became Ninracir netumaran.
Saint Sambandar in a hymn blessed the king to
shake off the physical deformity and to stand erect

1: Periya, Kalar, 2
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and dignified.* The king had been in the list of
Nayanars by Saint Sundarar. Professor Sundaram
‘Pillai was of opinion that the two names
Kanpantiyan and Ninracir netumaran might have
been the titles givan to the Pandiya king and the
proper name of the same is yet to be known.?
The Talapuranam of Madurai refers to the name of
Sundra Pandiya as the Pandiyaking during the time
of Sambandar and that the original name of
Netumaran might have been Sundara Pandiya. This
also is not accepted by Professor Sundaram Pillai
who contended that the term Sundara Pandiya
might have been the Sanskrit translation of
Ninracir netumaran. Even Sambandar did not refer
to the proper name of the Pandiya king but desig-
nated him as Tennavan and Maturaiman. But
we see in the list of the Pandiya kings of the name
Sundara Pandiya more than once. Marcopolo
who visited the country later, probably in the
thirteenth century, mentioned a Pandiya king also
as one among the nine who were ruling then,
named Sundara Panti® and so it can be concluded
- that Sundara Pandiyan might be the original name
~ of the king.
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Cekkilar in his Periyapurinam, portrayed the
Pandiya king, a follower of Jainism as an unrigh-
teous king since he consented to set fire to the
dwelling place of Saint Sambandar.!  But he at a.
later stage, after the conversion of the Pandiya
king into Saivism when he realised his folly and
began to repent for his misdeeds, appreciated
and admired this act of the Pandiya king.? Saint
Sundarar referred to the greatness of the Pandiya
king as a warrior and glorified his victory at
Nelvéli.®  Saint Appar also visited the Pandiya
king at Madurai. He was cordially welcomed by
the king who became a convert to Saivism
earlier* The very fact that Cékkilar wrote many
poems about Sambandar’s visit to Madura and
only a few about that of Appar clearly indicates
that’during the visit of the later to Madurai, there
was no conflict between Jainism and Saivism, and
in fact Jainism then paled into insignificance.

Saint Sundarar on his pilgrimage to Pandiya
country met a Pandiya king at Tirupparankunram.s
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He said that he met all the three renowned kings of
Tamilnad at Tiruparankunram. During his time
the Colas and Céras were rising to greatness and
the Pallavas were declining. Even though the
Colas were regaining their supremacy, yet no
great Cola king lived in his time. Similarly no
Pandiya king of great reputation existed. But the
Colas and the Pandiyas at the time of Saint
Sundarar might have been the subordinates of
either the Pallavas or the Céras. The Céra king
who was with Saint Sundarar at Tirupparan-
kunram, as probably Céramanperumal of the Cera
kingdom.

The Colas

In Tevaram no mention has been made of the
outstanding Cola kings and their rule.  But refe-
rence has been made to certain minor rulers who
were pious devotees. Vincent Smith, refering
to the Chinese Traveller Yuan Chwang’s report,
said that there was no powerful Cocla monarch
when the traveller visited the Cola country, since
he did not mention any of the Cola rulers..
Saint Sambandar has said that Mankaiyarkkaraci,
the queen of the Pandiya king, was the
daughter of a Cola king. The name of the Cdla

2. The early Hisiory of India, p. 344
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king has not been mentioned. Cékkilar, who
used to narrate the parentage of the saints, was
silent regarding the parentage of Mankaiyarkkaraci
except mentioning that she was the daughter of a
Cola king. Saint Sambandar in his hymns at Kaiic!
made use of the word Karikalan. Some were of
opinion that the term Karikalan refers to Cola
king. But Karikdlan in the context denotes Yama
the God of death and not a king. If Saint Sam-
bandar really wanted to mention the name of the
Cola king he could have done it when he sang
various hymns in the Cola country itself.

The Cola king Koccankanan has been referred
to in the hymns. The birth of this Cola king is a
mystery. All the three saints made mention abou
him. It is stated that the Cola king in his previoust
life was a spider worshiping a Lingam under
vennaval tree {white jamboo tree) at Tiruvanaikka
near Trichirappally. The devoted setvice as a
spider is said to have enabled him to be born in a
royal dynasty of the Colas in his next birth by the-
grace of Lord Siva. Tirumankai Alvar, a
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Vaishnava devotee referred to the construction of
seventy Saivaite. temples by this Cola king
Koccenkanan®. In his hymns, there are references
to state that the king did not hate Vaishnavism
and at the same time supported it. The Alvar
well explained about his superiority and greatness
ruling over the whole of the Tamil country and the
north.2 He was depicted also as a great warrior.z
Tevaram bears clear evidences to these particular
facts. Dr. S. Krishnaswami lyengar pointed out
that there was a Cola king called Koccenkanan
who fought a battle against a Céra king and the
latter was taken a prisoner.t Dr. lyengar said
that Kalavalinarpatu is a description of the battle
that took place between the Cola king Koccen-
kanan and the Céras. Mr. C.V. Narayana lyer
contended that Koccenkanan ruled after the death
of Céran Cenkuttuvan (Céra king) who gained a
victory at Nelvéli against the nine Cola kings.® So
it has to be concluded that Colan Koccenkanan
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ruled after the Sangam age and before the time
of the two saints Sambandar and Appar i.e., after
the second century and before the seventh century
A. D. Ceékkilar in his Periyapuranam said that
Koccenkanin, built temples and houses for
Brahmins at Chidambaram.* So it has to be con-
cluded that Koccenkanan, who was highly mentio-
ned by all the three saints might have lived before
the seventh century and contributed to the
progress of Hinduism by building many temples,
the most significant of which is the temple af
Chidambaram.

In the hymns reference has been made to
some more Cola kings by Saint Sundarar, especia-
lly to Pukalccolan who died at Karar? and
Ceruttunai of Tancai.® Karlir was the capital of
Céras. Pukalccolan as the very name indicates,
was a man of great name and fame and he might
have organised a campaign against the Céras. In
the course of the campaign he might have taken
as a captive and should have met his end at Karir
as a captive. Hence he came to be called Karur
~ tuiiciya pukalccolan.  Ceruttunai is depicted as

the ruler of a part of Colanadu with Tancai as his
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capital. His very name indicates that he was a
victor of great battles and he might have helped
the Cola monarchs towards such victories in the
battle. It is presumed that he might have been
a tribal chieftain of the Cola king of his time.

In the hymns Tiruttontattkai, Saint Sundarar
depicted some more Cola chieftains as saints and
these chieftains might have been under the Cola
power. Saint Sambandar mentioned one Killi
who worshipped the deity at Mukkiccaram® and
this Killi might have been the ruler of the Cola
country during the time of the Pallava king
Mahendra 1.

Saint Sundarar mentioned one king in the
name of Narasinkamunaiyar.? This king might
have been the parton of Sundarar who took the
Saint while he was young, admiring his charming
face and good qualities.? This king Narasinkas
munaiyar might be the chieftain under the Colas.

The Ceras

These Tamil Saints did not mention fuj
details about the Céras except the reference made
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be Céramanperumal by Saint Sundarar. Céraman
was a pious and God-fearing ruler and a sincere
devotee Cekkilar regarded Céraman as a great
administrator and a warrior but no reference has
been made to his war-like qualities in Tevaram.
As referred to by Ceékkilar, Céraman, was in
friendship with the other two crowned kings of
Tamilnadu. He said that Céraman had with him the
powers of the other two kings Cola and Pandiya
and ruled the land with law and order.” The
hymns of Saint Sundarar sang at Tirupparan-
kunram? in which he explained the worship of the
three Tamil kings form an evidence to this fact.

In the hymns at Uraiyur mokkiccoram and
Tirupptivanam by Saint Sambandar and in the
hymns at Tirupparankunram by Saint Sundarar
references have been made that the three
crowned kings worshipped Lord Siva at those
places gathered together.® These references show
that though the Pallava power was predominent,
the three crowned kings also were ruling with no
hatred among them, probably under sovereignty
of the Pallavas.
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These Saiva Tamil Saints apart from descri-
bing the royal dynasties also made references to
certain petty cheiftains and ' wairiors, e.g.,
Meypporulniayanar of Cétinatu," Manakkancarar
a great warrior,” Murtynayanar, great ruler and a
Siddhantha philosopher,? Kalikkampan, a great
warrior!, Cirappuli, a great benefector,s Cirutton.-
tar, a commander-in-chief of the Pallavas,
Eyarkon  Kalikkaman,”  Munalyatuvar,? and
Kotpuli®.

Munaiatuvar was a gieat hefo. As seen from
his life as depicted by Cékkilar there were some
warriors who used to go to the battle field as
mercenary soldiers to help the falling troops.?
Even in Cintamani such reference of mercenary
soldiers has been made in addition to the fact
that the people of the land were called upon to
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do war services by their respective kings at the
time of emergency irrespective of payment.

Legendary Heroes

References have also been ‘made to certain
legendary heroes like Cipi?, Pakiratan?, Pururavan?,
The heroes of the.two great epics Ramayana and
Mahabarata have also been referred to in Teva-
ram.* Saint Sambandar referred to Nantan, the
ruler of Cikali, the birth place of the saint
himself.> ‘He is said to have successfully ruled his
country facing the opposition of many enemies.
Saint Sundarar in his hymns at Vatatirumullai-
vayil explained that one Tontaiman king worship-
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ped Lord Siva and did a miraculous deed by
which Lord Siva appeared before him.?

We see in Tevaram instances of certain
places having become prominent because they
were made centres of worship by such legendary
kings. A place Nallaru in Tanjore district was
made are ligious centre because of the worship
of Nalan?. Even today the tradition of Nalan story
prevails there and the people from many places
used to go there for worship and by that means
to go rid of the evils caused by Saturn (Cani).
So also Pullirukkuvélur otherwise known as
Vaitésvarankoil near Mayavaram was named
because of the worship of Jatayu and his brother
Sambati.®> The heroism played by Jatayu against
Ravana was well explained by Saint Sambandar
in his hymns.* He said that the, birds stayed there
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and worshiped Lord Sivaand only fiom that place
Jatayu fought Ravana. There are more references
to confirm this fact of battle between Ravana and
Jatayu. Two villages near Pullirukkavéliar where
the battle took place, are called Pontanallur and
Cirantanallur. They are the corrupt forms of
Paviluntanallur and Cirakilantanallir.  Pavilunta-
nallar is the place where Sita while she was flying
along the air route with Ravana, let her flowers
down and Cirakilantanallar is the place where the
wings of Jatayu had fallen down in the battle with
Ravana. Thus the legendary kings and heroes
found their places in Tamilnadu in connection with
the names of the place where they had their
worship to Lord Siva.

Some Principles and Customs of the Rulers

Many of the kings whom we have referred to
ruled the country peacefully. They really under-
stood the true ideal of kingship. A certain amount
of divinity had been attached to the kings and
they were regarded as the incarnation of God.?

The Saints glorified and praised the just and
fair deeds of the kings; but at the same time were
not blind to their defects and misrule. Saint
Sambandar in his hymns at Tiruppullamankai

1. Qg@éwméi‘r 1% 265t Neauewavedr 5. 21.5
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compared the benevolence. of the king to that of
the timely showers' which is in accordance with
what Tiruvalluvar explained in Kural.? Saint
Appar said that a king should bea straight forward
and impartial administratof of justice.® In another
connection the same saint pointed out that the
king should be an embodiment of all perfection
and God alone is superior to the king.* He further
said that the king could win respect and venera-
tion of the people only when he rules the kingdom
justly and wisely.

Saint Sambandar and Appar condemned the
kings who were not just and kind in their admini-
stration. In the hymns at Kolili, Appar said that
the king should not be a figure head and a
nominal ruler.f Saint Appar refused to respond
to the call of the Pallava king Mahendra and he
was not at all enamoured of all the paraphernalia
of royalty. He seemed to have said that he would
" pay no respect to king even though the latter
might ride on an elephant or he might be the king
of the whole of India known in those days as

wereearadr e.af H Qarn wapurerae 1. 16.6
Kural 542
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Navalantivu.! He said that if the kings ruled
unjustly nemesis would overtake the land.?  Saint
Sundarar also had the same contempt for the
unworthy kings. He said that the absolute and
tyrannical power of the king would dwindle into
nothingness in the same manner as the tail of a
frog disappears in the course of its growth.? Saint
Appar emphatically concluded that none should
be a prey to Akankaram - the pride rule of a
monarch.* Saint Sundarar has emphasised the
need for the establishment of a democratic form of
government.

These kings in their social position and
dignity can be compared to the modern Maharajas,
The kings during the period of Sangam literature
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had Aimperunkulu and Enpérayam, the bodies of
the ministers and such other administrators. In
Tevaram it is said that the kings had elephants,
palanquins and royal coach etc. They had
weapons of different kinds and shapes. They
used to wear garlands. In the Talavanur cave
inscription we see king Mahendra is said to have
worn tontai garlands.’ The kings of Tamilnadu
were wearing the crowns? and ruled the country
with love andTaffection.? All the kings had flags
of their own.* Maturai, Uraiylr and Vaticl were
the capitals of the crowned kings.s  Good omens
were observed when the kings entered into the
capital and then pipes were blown and drums
were beaten to celebrate their entrance each time.5,
They won laurels in the various victorious battles.
The kings had faithful ministers, able commanders
and brave warriors.” They were philanthropic in

1. Ep.Ind. Vol. Xil. P. 225
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theif outlook but at the same time vety strict in
the administration of law.?

These kings though they were great wartiofs
and fighters, never neglected the development of
architecture and literature. In time of peace,
the kings interested themselves in the Improve-
ments of the towns and villages. Such improve-
ments contributed much towards the social and
economical advancement of Tamilnadu.

i, ﬁ@qm acgeLyd Hansn ogal 7.65. 1



ITI
Towns and Villages

The three Saiva saints in their hymns referred
to the great towns and beautiful villages in
Tamilnadu. The most important of such towns are’
Kafichi and Madurai which have been praised and
glorified in the Sangam literature. Arur also well
flourished during the time of our saints. Such
cities bear ample testimony to the development
of art and architecture during the time of those
three Saiva saints. These saints not only referred
to such beautiful and great towns but also mentio-
ned about certain small towns and villages.

Kanchi

In the seventh century A. D. Kaiici which
was ruled by the Pallavas rose to prominence as
the most beautiful city in Tamilnadu. But its fame
and prosperity could be traced back to the second
century A. D. Even as early as the second century
Kafici was a beautiful city and a great commercial
contre. This fact has been referred to in Perums
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panarruppatai’ which is one of the collections
called Pattuppittu or Ten Idylls. This pays a
ttibute to Colan Ilantiraiyan the ruler of Kaici in
that period. The poet Sattanar in Manimekalai
mentioned the beautiful city of Kaiici.?
Manimékalai, the heroine of his epic, after many a
ordeal at Pukar went to Vaiici to offer worship to
her mother Kannaki and finally to Kafici where she
spent the last days of her life. This city of Kaiici
has been well praised by the Saiva saints. '

Saint Sundarar in his Tevaram, characterised
Kafici as the oldest city of his time.? In fact, Kafici
is the oldest city in Tontaimantalam. Kafici
was one of the three great cities of the early Colas.
Karikalan of the early Cola dynasty paid special
attention to this city and even though Pukar was.
his head-quarters he contributed a great deal
towards the construction and the progress of the
town. There is a tradition regarding this Karikala
Colan. A saint by name Cattanar gave'a Sentu, a
kind of weapon to Karlkila Colan at the temple of
Goddess Kamakshi.* This weapon he made use
of in his campaign to the north.5 Kafichi rose to
Perumpanarruppatai. 402.420
Manimekalai, 28. 156.
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be a prominent city of South India during the time
of llantiraiyan who is said to be the son of
Karikalan.

Saint Appar depicted Kafici as a great and
beautiful city.! It was the centre of Tamil learning
in those days. Saint Appar mentioned that men
of literary repute lived at Kafici.®? Kafici was a
centre of great educational activity and was a
place of meeting of scholars from all over India.
Appar laid stress on the influence; of fine arts.
In Kaiici there were numerous buildings which bore
testimony to the development of Tamil architecture.
The buildings of Kaiici were remarkable for their
size and height. The great saints referred to the
huge and magnificent buildings of Kaiici.? Kancl
was the finest as well as the largest city in
Tamilnadu during the period of the saints. It had
a vast area and people belonging to the various
parts of India and foreign countries congregated
in connection with education and trade. In the
city of Kaiici of those days people lived fearlessly

1.1 er@Pursar 4. 43.1
genfl QurfH 858 4.43.9
2. &val0w amplars sTEd wrssT 4, 43. 8
3. i 5P saepd TLg &5 4.44.2
il Gomi wrefles G HeBwhHpall 7. 21,2
il @Lgpod aéf 4. 44,8



60 The historical study of Tevaram Hymns

and with peace of mind.! At Kaiici in its huge
and palatial buildings, flags of various kinds were
seen and the beautiful kuyil birds perched on them.?
Such flags, it is said, signified the different trades
and professions. This has been referred to in
Kaficipuranam.? In the city of Kaiici, peacock and
other beautiful birds, large in number lived in the
groves. The music of these birds was very
pleasant to hear. But at the same time the streets
were noisy on account of the busy activities of the
business men. Thus, being the centre of trade
and culture, the city of Kaiici has been praised by
all the people from all the sides of the earth.*
Saint Sambandar said that the bazaar streets of
Kafici were broad and long,® and even modern
travellers from the westjas well as from the north
were astonished at the breadth and length of the
streets. The city of Kafici was well guarded and
protected by strong and huge walls. The fields
outside were well cultivated and there were deep
moats and fortifications to defend the city against

EHd 8588 B(5 gabud 2, 1.3.8
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the extranal attack. Saint Sambandar refeired
to the fortifications of the town.?

In the seventh century Kaiici was visited by
foreign travellers from China and the most
prominent of such travellers was Yuan-chwang.
In the beginning of his travels he stayed in the
north and subsequently he travelled towards south
and reached Kaiici. He stayed at Kafici for
a considerable time enjoying the beauties of the
town and researching the fundamentals of various
religions. He has vividly described the city of
Kanci. He has praised the people for their
learning and the streets for their breadth and
beauty. He also said that there lived great
religious personalities propagating their own
individual faiths.? This report of the Chinese
traveller agrees with the descriptions by the Tamij
saints. But the life of the Chinese traveller

1. @pOLiGh Ghaw gb 1HDLHE s
3. 65. 8,
2. The region hada rich and fertile soil, it
abounded in fruits and flowers and vyielded
precious substances. The people were very
courageous, thoroughly trustworthy, and public
spirited and they esteemed great learning; in
the written and spoken language, they differed
from ‘Mid-India’s—0On Yuan-chuang, Vol. II,

page 226.
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written by Mr. S. Beal depicts Kafici as a sea port.’
Tirumankaialvar, a Vaishnava saint has said that
the eastern boundary of Kafici was Kadalmalai
(Mahabalipuram) very near the sea shore.?

We know now that Kaiici is more than forty
miles away from the sea-shore. However it may
be pointed out that the Pallava kings might have
resided for some time at Katalmalai to further the -
progress of Pallava architecture. The Chinese
traveller might have visited the Pallava king both
at Kafici and Katalmalai and both the places might
have flourished as the capital since the latter is
considered as the sea port of the Pallava country.
The Pallava capital should have extended as far as
Katalmalai (Mahabalipuram) and hence the state-
ment ,of ;the Chinese traveller. that Kafici was a
sea-port.  The greatness of Kaifici could be
envisaged from a study of the facts mentioned
about it. During the time of the Saints Kafci
was the capital of the Pallavas and so it was called
as it is well explained in the Talagunta inscrip=

1. The city of Kancipura is situated on the mouth
(bay) of the southern sea of India, looking
towards the kingdom of Simhala, distant from
itg‘three days voyage. The life of Hwen-Tsiang.
p.139.

2, 8508 QL_pgad oari &_eir we)® (Nalayiram,
: 1102)
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tions, Pallaventrapuri.? Saint Sundarar also
asserted the same name and he has further gone
to the extent of characterising Kaiici as the best
city on earth.?

Madurai

Madurai was the capital of the Pandiyas and it
was a famous town like Kaiici, but the three Saiva
saints have not referred to it in detail. Saint
Sambandar when he visited Madurai was more
interested in religious controversies and devoted
all his time to propagate Saivism. The other two
saints  Appar and Sundarar paid short visits to
Madurai and as such had no sufficient opportuni-
ties to describe 'in detail the beautiful Pandiya
capital.

Arur

Next in importance to Madurai was Arur, the
modern Tiruvarur in Tanjoredistrict. Many of the
contemporaries of Saint Sundarar lived in Arar.
Saint Appar in his hymns sang at Tiruvarir which
depict high ideals regarding Arar as the oldest
city of Tamilnadu with an untraceable origin.?
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Saint Sambandar in describing Tituvardr in his
Tiruviradkam  patikam made mentions of the
melodious music of the birds and bees! and of
the sweet voice of the women folk of the town.
He also referred to the beautiful flags flying high
on the huge house tops.? Saint Appar also
referred to them.* The Ladies of Ariir used to sing
and their sweet melodious musical sounds reached
as far as heaven.! The ladies used to go to the
halls known as‘arangam’ where they used to dance
to the accompaniment of music.5 The sweet smell
of senpaka flowers used by the ladies is also
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mentioned by Saint Sambandar.! The ladies used
to play on the top floor of the houses.

Tiruvarar was famous for its Tiruvatirai festival
and Saint Appar clearly dsscribed the festival.
On that day the Lord of the temple used to be
taken in an excellant palanquin made of pearls
and diamonds.? The streets were decorated with
white flags. High buildings with beautiful
tops decorated with gold and precious
stones were of marked importance in those
Tiruvatirai festival days.? In the whole of the
Tiruvatirai hymns Saint Appar mentioned the
various kinds of activities and merriments by
men and women during that festival.* Eventoday
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the Tiruvatirai festival is very famous in Aruf,
Chidambaram and in all the Saiva temples of South
India. In Kerala even today the Tiruvatirai is
celebrated in the manner as described by Saint
Appar. The method of Tiruvatirai festival which
takes place in the month of Markali is well explais
ned by another Saint Manikkavacakar.!

Saint Appar has said that at Tiruvarar, sub-
sects (Agasamyikal) of Saiva religion were
wandering in the streets.2 He appreciated the
natural surroundings of Tiruvarar and compared
the city with Kafici. He said that many buildings
were decorated with shining metals and diamonds.?
This reveals the fuxurious lives led by the people
in those days. Professor K. A. Nilakanta sastri
found difficult to believe that the practice of
actually decorating with ‘Pon’ was in vogue.t In
this connection it must be noted that the term

1. Tiruvacakam., Tiruvempavai
2. dfleamr dgSadr 9pgemt st ursust
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Ref. foot note Nos. 2&3 of the previous page.

4. K. A. Nilakanta Sastri, The Historical Methods
in Relation to the problems -of South Indian
History, p. 17.
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‘pon’ is used in the early Tamil literature in the
sense of metal, and it does not signify only golds
karumpon, cempon and venpon meaning iron, brass
and silver.! So we can be sure of confirming that
the buildings in those days were built and decorated
with some metals-likeiron, silver, brass and gold.

Though Saint Sundarar spent much of his
time at Tiruvarir he has not described the natural
beauties of the place as the other saints did. No
doubt Saint Sundarar has not mentioned Arir in
detail. From the hymns of the other two saints it
could be regarded as one of the oldest towns of
Tamilnadu and had reached the highest development
in various fields of activities during the period of
the siants.

Tancai

One Taiicai is mentioned in Tevaram hymns-
of the three saints and there is every reason to
think that this Taficai has no connection with the
modern Tanjore. Some are of opinion that this
Taficai is the capital town of Saint Ceruttunai as
mentioned by Sundarar.? A careful research will
indicate to us that in Tevaram no reference has

1. grewygph Qumsy Bér dep@s whm.  Kural 931.
Parimelalakar’s commentory.
2. sE@s waaTai@b QepHgdor  7.39.9
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been made to modern Tanjore as the seat of Siva
except a reference of Taficai as one among the
Vaipputtalam by Saint Appar.!  Saint Sambandar
explained that his village Cikali was annexed with
one Taiicai.? - Later days we had a reference also
about a chieftain of Taficai near Madurai.? So
there are possibilities to think that there were more
than one place which were known as Taiicai. The
modern Tanjore, also known as Taficai in Tamil,
was improved by Rajaraja Cola who lived after
Saint Sundarar. In the Saivaite works called
Patinorantirumurai, we find patikam describing the
temple and its shrine at Tanjore. If Tanjore had
been in prominence during the period of the three
Saiva Saints it is quite possible that some hymns
in Tevaram should have been devoted to its dess=
cription. Mr. Gobinatha Rao explained - that
Sundarar lived during the time of the Cola king
Vijayalaya who had his capital at Tanjore and who
built a temple for Durkai (a goddess) there. He
further said that the Colas became powerful, puts

ting down the Pallavas whereas Saint Sundarat
mentioned only the power of the Pallavas in his

1. sepans apayl 6.70. 8
2. serews gt iU 1.126.”

3. Tanjaivanan, the hero of Tancaivanankovai of
Poyyamoliyar.
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hymns at Chidambaram.? Though there are reliable
information to show that modern Tanjore was in
existence during the time of the Saints, it can be
asserted that this Tanjore was not Taficai the capital
of Ceruttunai and was not prominent in those days,
since no reference has been made by the Saints
and no hymns have been addressed to that place.
"Professor Sundaram Pillai was of opinion that
Taficai does not refer to modern Tanjore. This
Taficai is a smail village now known as Pottitancai
near Nakaippattitam.?  Cékkilar asserted that
Taficai was in Marukal nadu a sub-division in the
Cola country.? King Ceruttunai visited only the
temple at Tiruvarir which 'was very near
Pottitaficai. Marukal is now known as Tirumarukal
which is near Tiruvarar. Hence Taficai the capital
of Ceruttunai had no connection with modern
Tanjore.

Villages

The natural beauty of the places which they
visited specially attracted the Saiva Saints and

1. The History of the Cola dynasty in Tamil,
pp. 7 & 8.

2. Some mile stones in the History of Tamij
Literature, p. 22 '

3. Periya, Ceruttunai, 1,
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they classified these places on the basis of the
natural surroundings. In Tamilnadu the land was
divided into five divisions and each region has got
its own peculiarities. The villages on or adjoining
the mountains came to be called as Kuricci or
malai or kunram, those adjoining the forests as
katu or mullai, those in the sea coast as pakkam or
pattinam, those in the fertile lands as Ur or Nadu
and the villages in unfertile dry lands as Pilai.
Parankunru and Tiruvannamalai; Tirumullaivayil
and Tiruvalankatu; Kavirippimpattinam and
Accirupakkam;  Tiruvarar and  Tiruppukalir;
Tirukkalippalai etc. Many of the villages and
towns in Tanjore district were termed Ur by the
Tamil saints because most of them are situated on
the fertile lands on the banks of the Kaviri. From
a study of these names it would be possible to
understand the regions comprising them. But
there are certain exceptions to this. The names
Tiruvorriytr and Mailaptr are not very apt because
they are not situated in fertile regions, but they
are in the sea-coast and now fform a part of the
city of Madras (Centaippattinam). Similarly the
name Tirumaraikkatu should be given to a place
in the forest region whereas it.is situated on the
coastal region. Such classification of the regions
already existed in the Sangam age as expounded
by Tolkappiyanar,
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In the hymns of Sambandar in which he
catalogues the holy places of Lord Siva explained
in one that there existed many places with the
names ending in Palli.* Palli generally mentioned
the places where the Jain priests used to Live.
The places mentioned by Saint Sambandar ending
in Palli lead us to think that they were the
citadel of the Jain priests. and of their Jainism
prior to the Renaissance of Saivism.? Makéntrap-
palli also finds a place inthat list. . That place is
located between the two important religious
centres Chidambaram and Cikali. That might be
the place where the Jain priests were intimate to
king Mahendra lived and since he had a love
towards them and to that place they might have
called the place by his own name. That centre
of the Jains might have been destroyed after
the conversion of the Pallava kings and after the
influence of Sambandar there might have been
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constfucted a Siva temple where the Saint recited
his hymns.!

In Tevaram. mention’ is made of a place
Civapuram. It is the name of a holy place where
the first two Saints Sambandar and Appar recited
their hymns. Some are of opinion that this is
synonymous with Civaram the name generally
given to the place where the Jains lived. Civarattar
is a term applied to Jains.? Civaram now
known as Walajabad adjoining Kaiici is called. so
because of the presence of many remains of the
Jain temples in villages around it. But Civapuram
mentioned in Tevaram has no connection with the
Civaram of the Jains. Ciyapuram is the name
given to a place ruled by Ciyakankan, a Pallava
king and there is every possibility of Ciyapuram
being changed into Civapuram.

Location of some places

Certain places of the ancient days have been
washed away by the sea, e.g., Tirukkalippaai was
one on the sea shore. But it was washed away
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by the sea. Yet to remember the place, the
people constructed a temple in a place very near
Chidambaram and called that place Tirukkalippilai.
Similarly, it is told, that in Katalmalli now known
as Mahabalipuram (Seven Pagodas) one or two
temples on the shore have been washed away by
the sea. It is said that the temple worshiped by
the Saiva Saints at Tiruvannamalai was not
situated in the present place but on the western
side of the mountain nowknown as Ati or Atianna-
malai. Also, Cikali, as mentioned by the hymns,
was a sea-port in the ancient days where as it is
far away from the sea shore now. Saint Appar
narrated how the low caste people used to collect
pearls and fish on the shore of Cikali.! Saint
Sambandar referred to the presence of numerous
ships on the sea shore of Cikali.? Cikali is also
known as Tonipuram and the latter term literarily
means a boat-city. But in modern days we find
Cikali being ten miles away from the sea-shore.

ghange of Names
The names of certain towns and villages as
mentioned in Tevaram have been changed now.
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Tiruventurai in the Tanjore district is now known
as Vantuturai and it is said that a saint Brunki
worshiped Lord Siva in the form of a vantu (bee).
Parutiniyaman of Tevaram period is now known as
Paruttiyappar koyil and it is associated with a
cotton tree (parutticeti). Such changes are many
and some names were sanskritised and now the
new names are more popular than the old names
of the seventh century. These facts have been
well explained by Mr. R. P. Sethu Pillai in his
‘book on Urum Pérum (places and names).!

Geographical facts

Many of the geographical features mentioned
by the saints are true, even today, e.g., Saint
Sundarar said that Vennainallir was situated on
the southern side of the river Pennai; that Turaiyur
was on the northern side of the same river; that
Verattam was on the northern side of the river
Ketilam and this fact has been corroborated by
Saint Appar. But in certain instances the geogra-
.phical features as described by the saints have
been changed. In Tevaram Tirumalpéru Is
described as being situated on the banks of the
river Palar. But now it is far away from the river
- Palar.

4, Urum Perum, P.11
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Thus, it is evident that how the thiee Tamil
Saiva Saints have beautifully portrayed the towns
and villages, and some times even their origin,
history and importance in detail. The hymns
contribute a good deal to the knowledge of the
historical conditions of these towns and villages
during the time of the saints.



1V
Social Conditions

There are certain similarities between the
social conditions of those days and of the modern
days. But the people of the seventh century A.D.
were more spiritual in their outlook as contrasted
with the people of the modern days who generally
attach more importance to worldly matteys. But,
this does not mean that the people of that century
were not materially advanced. The three Saiva
saints have clearly depicted the various aspects
of the social life of those days. As pictured by
these saints, the land was divided into four natural
regions and the people led a life characteristic of
their region. The Saiva Tamil saints travelled
over the different parts of Tamilnadu and Saint
Appar went as far as Mount Himalayas. The three
seers have portrayed the life and habits of the
people in the various fegions,
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Caste System

The caste system was in existence in that
period. “As long as caste in India does exist,
Hindus will hardly intermarry or have any social
intefcourse with outsiders and if Hindus migrated
to other regions on earth, Indian caste would
become a world problem” said Mr. V. Ketker.!
Thus the caste systam is a great hindrance to the
social development. But in the early period, i. e.,
in the Sangam age society was classified on the
basis of profession. Even though the caste system
existed at the time of the Saiva Saints, yet it was
not of great significance. Saint Sambandar and
Sundarar belonged to the Brahmin community and
Appar to the VéElala community. Saint Sambandar
has said that the Brahmins recited the vedas and
exibited a great deal of piety and devotion.?
According to Saint Sambandar certain villages were
solely inhabited by certain communities. Some
villages were mostly inhabited by the Brahmins.
In certain inscriptions references have been made
to the villages granted to the Brahmins by the
later Colas. Such villages came to be known as
‘Bramadeyams’. - Economically,  these Brahmin

1, History of Casts in India, p.4
2. | edreri aop Sosur Cawps Cagepd
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villages were very well off as they were generally
free from all contributions to the state which other
ordinary villages were obliged to make. It has
therefore to be said that the Bramadeyams would
have been in existence even during the time of
Saint Sambandar. In one of his hymns the saint
has said how Chidambaram came to be inhabited
mostly by the Brahmins.! Similarly a place
called Akkar was inhabited by the charitable
and philanthrophic Vélalas.? The Vélalas are the
great agricultural caste of the Tamil country and
they are strongly represented in every Tamil
district. The word Vélalan is derived from
Vélanmai meaning cultivation, tillage.* Sundarar
in Tirumurukanpunti* has said that there were
many hunters who were high-way robbers. His
money and belongings were stolen away by them.
In his patikam there, he mentioned the atrocities
of the hunters5 There he called the hunters as

1. @pgemi Ifwurs SHpib uebd 3. 1, 1
2. Gaermrer QperAauriser auererdrapowrd 3R mégLd
Srermweni Yyt 2, 43.8

3. Madras Census Report, 1891.
It is a village in Coimbatore district )
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Vatuka vétuvar.! Vatukar is a tribe of people
who came from the north and during the time
of Sundarar they were uncivilised and indulged
in high-way robbery. It is recorded in the
Gazetteer of Malabar that in Palghat and the
adjoining part of Valuvanadu such foreigners,
probably from the north, known as Vadugans
had settled and lived in groups.? In the forest
regions there used to live the hunters whose
only means of livelihood was robbery. Such
robbers or hunters had a monopoly of the forest
regions and the villages therein. The ladies of
the hunters’ family used to safeguard the grains
such as tinai, in the fields before they were
ready for harvest, by being seated on an elevated
platform built for that purpose and by making a
peculiar kind of notice.?

Saint Sambandar well explained how’ the
shepherd in the mullai region used to return
homes in the evenings with his cows and calves.*

1. Qasr@n Qaeddy aps CaPart 7.49. 1
Caste and Tribes of South India, p. 266
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He further referred in two of his hymns sang at
Paluvur a village in the Tanjore district that the
Malayali Brahmins used to worship the Lord Siva
there.! But it is not clear whether any such kind
of Nambudiri Brahmins had settled there during
the time of the saints. Saint Appar has narrated
how every individual belonged to a particular
‘Kulam’ and the people born of a high caste were
greatly revered and respected. He was of opinion
that an individual of a lower caste might attain the
merits and privileges of higher caste by chanting
the Pancakshara  Mantra.? Kannappar and
Yalppanar, though of low birth, were respected
and held in high esteem because of the devotional
and sacrificing life.

However, the caste system did not hamper
the progress of religion. Saint Appai has emphatl:
cally asserted that there should be no distinction
of caste, creed or nationality in the worship of
Lord Siva. He has also advised the high class
‘people not to gloat over their superiority in the
society but to worship God along with the
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common people to attain salvation’. Mr. C. V.
Narayana lyer has translated the few lines in the
hymns of Saint Appar referring to this idea.?
Saint Sambandar also contended that every indi-
vidual who worshipped Lord Siva would attain
salvation irrespective of the caste he belonged to.?

Periyapuranam makes references to the Adis
yars and Nayanars who had no belief in the caste
system. Saint Sambandar, though a high caste
saint travelled with Yalpanar - a low born saint
and worshipped God along with him. In the
temples when Saint Sambandar used to sing,
Yalpanar used to play on his instrument Yal. On
one occasion at Tarmapuram when Yalpanar was
about to break his instrument as he was unable
to play the tune to the song of Saint Sambandar,
the latter intervened and prevented the Yal from

. _
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2. 'Oh fools, who speak of various sastras, of
what await in your ancestry and family? If
you worship Siva saying that he alone is
great you will gain his grace in a trice.
(Saivism in South India, p. 385)
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being broken. Saint Sambandar closely lived with
a Vélala Saint Appar and both dined and lodged
‘together.

Saint Appar was a Vélala. He had many follo-
wers and one among them was Apputi, a high
souled Brahmin Saint. Apputi had so much revere-
nce and respect for Saint Appar that he named
every thing in his possession and every one of
his sons Tirunavukkaracu. Heregarded Saint Appar
as a superhuman being. On one occasion he had
the fortune of receiving the saint in his house and
paying him homage. He served him even after
seeing his son dead and requested Saint Appar
to excuse him for the delay in his attendance and
service. Because of this noble and worthy deed
Apputi came to be raised to the position of a saint
and his name found a place in the list of saints
enumerated by Saint' Sundarar.? Saint Appar
also mentioned about Appiti in his hymns at
Tiruppalanam.? Thus itis evident that Saint Appiiti
was above all caste distinctions and though a
Brahmin by birth regarded Saint Appar, a3 Vélila
as his divine master.
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Saint Appar himself was a staunch advocate
of the abolition of caste system. He said that God
will find a place only in the hearts of such men
who are above caste distinction. He has further
said that he would respect those who worship
Lord Siva though they might belong to the low
caste. Those who were not the devotees of Siva
never received his respect although they might
happen to be high, rich and influential.? An
Amattiyar Saint by name Ciruttontar dined with
a Birava and offered a feast by sacrificing the life
of his own son in order to satisfy him with a dish
of human flesh. Saint Sundarar married two
wives both of whom belonged not to his own
community. Thus itis evident that the existence
of thecaste system did not stand in the way of the
progress of the religious minded.
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Hospitality

The three Saiva Saints advocated that hospi-
tality and alms-giving should be the duty of every
human being. Tiruvalluvar in his Kural explained
the significance and sanctity of helping the poor.?
A Sangam Tamil Poet Cittalaiccattanar in his
Buddhist work Manimékalai emphasised this
virtue.? Of the three Tevaram Saints Sambandar
extolled the giving of alms at Akkar, a village in
Tanjore district. He explained the philanthrophy
and hospitality of many of the Vélalas® The
Vélalas were prompt in such helpful deeds.t Saint
Sambandar has pointed out how the benefactors
never used harsh words towards the needy even
though the adverse circumstances reached their
climax.s Saint Appar in his Tevaram has said how
God blessed all those who gave alms, creating
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hell for the misers.” Saint Sundarar condemned
himself for not being very generous and hospi-
table.? He has further advised the people to be
charitable and to help the poor as the life is short.:
According to Periyapuranam Saint Sundarar on
one occasion brought paddy to his home and
instructed his wife to distribute the same to the
poor people without storing it.* Thus the above
illustrations clearly indicated the charitable and
self sacrificing nature of the ancient Tamilians.

The rich and the poor

~ Alms giving was developed to such an extent
because the poverty in the country was so acute.
The poor people were suppressed by the rich, who

1. @uovearté §u mugsri suNids Emesd ma ST

sglivat sl Gadard s@ prsBser aaussri
4. 38. 10

2. Py AP0Cs Quounis Qamadr  PSGwelr 7. 60, 4
8. srpT gpes Qaiiler : 7.81,'1

4. i Periya, Eyarkon. 28
ii A parallel may be found in Sangam literature.
In purananuru the Post Perunccittiranar pointed
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people irrespective of caste, colour and creed
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86 The historical study of Tevaram Hymns

occupied a higher status in the social ladder.
The Tamil Saint Appar might have suffered under
the clutches of the rich and thence-forward he
expressed his contempt for the rich people and:
remarked that the merciless rich people had no-
place in the kingdomof God.! He has emphatically
asserted that he would rather face starvation.and
sufferings than to approach the rich for their
help.?  Saint Sambandar expressed his wish to
attain salvation before he was dragged to the
position of approaching the rich for some help
who would postpone the time for the alms.? Saint
Appar also asserted that an individual would be
insignificant on the face of earth if he had no
wealth for his own and none would hear his words
and respect him.4 Saint Sundarar has explained
how some people are having the wealth without
using it for their own happiness and for that of
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others! He said that they would be losers in
the true sense of the word for they gain nothing.
from that either for themselves or for others. Thus’
it is seen that the rich and the poor lived side by
side. But the world, in the words of a Sangam
poet exists because of the presence of generous
and benevolent people even though there might
be certain hard hearted and miserly men.?

Saint Sundarar in his Tevaram explained how
the bare necessaries of life like food and clothing
could be obtained by constant prayer to God and
as such there was no necessity for man to be
avaricious and greedy.® Tiruvalluvar in great
anguish said that if it was the will of God that
certain people should remain in abject poverty
and had to beg for their livelihood such a God
should perish.t Tiruvalluvar made it clear that
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the existing social inequalities are man made and
not God made. Kamban has developed this idea
in describing the kingdom of Kosala where he said
that every individual possessed sufficient wealth
and as such there existed neither a class of beg-
gars nor a class of benefactors.!

The place of women in society

In the society of those days women played an
important part. Many of them were educated
and well-versed in the art and literature. Women
generally went to the temples with thelr husbands
to offer prayers to God. They were living in fami-
lies and were real house wives. They were of hos-
pitable and were of disposition. They were kind
towards their guests who visited their houses.
They used to play various games with the balls.:
They enjoyed bathing in springs and tanks making
huge noise (Kampalai)®, The women while playing
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games used to sing melodious songs on Lord Siva.!
They used to lay their children in decorated cradles
and sing melodious songs which pleased the Gods
of heaven.? In the history of those early days we
have numerous instances to show how women
who were separated from their husbands used to
send messengers to them. Saint Sambandar had
utilised this method to send messages to Lord
Siva himself.? The ladies. adorned themselves
with beautiful dresses, jewels, and flowers. They
wore ankles, patakams, meékalai, pattam, and
kinnarl. Saint Appar when describing Lord Siva
has mentioned 'the jewels used by the Lord him-
self.t Saint Sundarar in a hymn at Nakaippattinam
prayed to Lord Siva to provide him with jewels
like pearl garlands, garlands made of precious
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stones, Kastiri. santu and fine silks.! He further
referred to Kambu and nétiram? and these words
according to. pinkalam, the ancient Tamil dictio-
nary, refer to some kind of silkk cloth.® But
Mr. Somasundaram Chettiar in his notes on these
lines of Saint Sundarar misinterpreted these words
as referring to spectacles. But this view cannot
be accepted because spectacles were not in vogue
in those days.

The ladies had their freedom to select their
husbands.  Paravaiyar selected her husband
Sundarar of her own accord. The ladies suffering
from the unbearable separation of their husbands

used to derive-satisfaction by drawing a circle,
with eyes closed.*

The women were well educated. They
believed firmly inreligion as evidenced by Tevaram
hymns. Queen Mankayarkkaraci championed the
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cause of Saivism as against Jainism sponsored by
the king, her husband. Saint Sambandar has

admired her in his hymns at Alavay (Madurai) and
his epithets such as pattiyarkinra Pantimadevi?
‘Civan tirunirrinai valarkkum pantanai viralal Panti-
matévi* explain the elevated and respectable
position occupied by her. It was Tilakavati who
influenced her brother Tirunavukkarasu to embrace
Saivism by completely separating himself from
Jainism. Folk songs were common among the
women in those early days. Their themes were
not of ordinary type but they formed devotional
descriptions of God. The singing of such songs
elevated women in their religious life. Women
were accustomed with vocal and instrumental
music. Dancing and music went together on
certain occasions.?

Customs and Manners

There are mény evidences about the customs
and manners of the people in those early days.
In that society there existed ascetics as well as
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family men and these ascetics were supported by
the latter. The family men also were well regarded
and respected if they were pure in heart and
sincere devotees to Lord Siva. Saint Sundarar
though he lived with two wives he had received
much respect and honour from the people.
Hospitality was their household virtue! Meat
eating was not condemned. The Stories of
Ciruttontar and Kannappar could be cited to
illustrate the presence of this custom. Thus meat
eating as pointed out by Mr. C. V. Narayana lyer
was prevalent among some of the leaders of the
South and the North. Even today some Gonda
brahmins of the north are taking meat.? According
to the hymns of Saint Sambandar there were some
meat eaters among the devotees.?

Offering boiled rice to the crows was one of
the religious customs. Pali is the word mentioned
in the hymns which means crow.* Here it is used
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India, p. 142
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as the food given to Lord Siva.! In Taificaivinan-
kovai the author explained the word pali as the
food given to crows.? Even to this day this
custom exists among some of the Hindu families.
Mention of a particular custom is found in
Sundarar’s Tevaram, that the people at Tiruppun-
kur offered land to God Siva for blessing them
with rain and also for protecting them from
having floods and rain.? Mortgage of property or
person was known to them.* There wasa custom
of swearing before God as a proof of one’s firm
determination to fulfill a purpose. Saint Sundarar
at Nakaippattinam emphatically asserted that he
would not allow God to move unless God granted
him what all he wanted.5 In Tiruvotriyar for the
sake of his wife Cankili Saint Sundarar swore
before God that he would not separate himself
from her.®
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Though the people observed certain customs
they were prepared to sacrifice them for the sake
of their high ideals. People believed that certain
women remain barren due to the influence of
some evil spirits. Saint Sambandar has emphati-
cally said that by going on a pilgrimage to Tiru-
venkatu and taking a bath in the three tanks there,
women might be relieved from the influence of
such evil spirits and they will be blessed with
children.! Maikantar the author of Sivaiidnpotam
was born under similar circumstances. Cremation
prevailed in those days along with burial and Saint
Appar narrated the actual scene of how a dead
body used to be carried and finally cremated.
Appar narrated that the people who gathered
around the dead body would cry aloud and would
decorate the corpse with collyrium and flowers
and would carry the body to the burning ghat
where the final cremation would take place with
the help of firewood.?
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Agriculture,. Industry and
Commerce

Agriculture

Most of the people in Tamilnad in the seventh
century were agriculturists and this is true even of
the modern days. The people of the Marutam
region, where there were an adequate sources of
irrigation, were well trained in the art of agricul-
ture.  This development of agriculture has been
praised by many of the Tamil poets and saints and
in these days the wealth of the world is mostly
derived from agriculture. India is an agricultural
country from time immemorial. Sir John Hewitt
in his treatise on the pre-historic Ruling Races has
expressed the view that of all the ancient races
the Dravidians took the great interest in the
systematisation and the development of agri
culture.

1. Dravidian India, p. 127
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During the time of the Tevaram saints, the
people were well acquainted with the methods to
be adopted to increase the yielding capacity of the
land.! Agriculture was mostly developed by the
Vélalas or Vélirs.®2 Many of the Tamil poets com-
pared the life of an ideal devotee to that of an
agriculturist. Of the three Saiva saints it was
Saint Appar who spoke elaborately about this
aspect. Born of an agriculturist family, i.e.,
Velala he had a thorough knowledge. of the
different stages in the development of agriculture,
like ploughing, sowing, watering, “hedging etc.
These various stages in the progress of agriculture
havé been compared to the different aspects of the
‘progress of humanity; ploughing to the truthful-
ness, sowing to desire the high ideals, wedding
to the removal of untruthfulness, watering to
patience and hedging to culture and character.®
Prof. T. R. Sesha lyengar rightly emphasised that

1. Quiln Qep@ppH Igibyd Qapgsered B w Quoekr Paneu
flyp sar spef 4.20.7
2. Caste and Tribes of South India, Vol. VIi pp. 361, 368
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“To the ancient Tamilians there was indeed
nothing nobler than the yoke and the plough
which were to him the true emblem of freedom,
honour and virtue."!

Saint Sambandar has also spoken about the
development of agriculture at the hands of the
‘Vélalas. He said that men and women together
“worked in the fields.? He has also described
elaborately the transplantation of the tender paddy
seedlings.® He had great pleasure in describing
the cultivation of the land and the beauty of the
green fields were much attractive to him. He
explained how at Tiruvélimilalai the paddy grew
to the size of a fan and it seemed to be fanning
the swan seated on the lotus flowert The
plantains grown there resembled the trunk of an
élephant.® ' Kamuku was grown in some places

1. Ancient Dravidians, p. 227
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and the flowers, nuts and fruits of the same have
been compared by Saint Sambandar to white
pearls, green precious stones and red pavalams.*
He has further explained how the noise made by
the agriculturists during their work was so great
that it reached the heavens.? This explains the.
enthusiasm in and the enjoyment of their work in
‘the fields. This also explains the custom by
which the cultivators cut and brought the harvested
paddy from the field to the elevated place to make
it pure and store it. The people made use of
érram to draw the water from the wells for the
purpose of cultivation as explained by Saint Appar
in his hymns at Tiruvarar.® The people in those
days erected a pillar by the side of a well and tied
a long pole across it and attached a vessel to it to
draw the water from the well. This process has
been explained by Saint Appar in a metaphor

1. ara@n@yt wpbslew p wyasCured STdsTilsg5s
S EYT SYPES VAT LEHEELD 1, 102. 4
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illustrating a philosophical truth. Dr. Minakshi
explained a method of irrigation during the time
of the Pallavas with the help of kurréttam which
was mentioned in the inscriptions.! Water for the
purpose of cultivation has to be supplied not only
by the wells but also by the canals. Saint Appar
narrated how the cultivation should be begun at a
particular time and in a particular method.?

Cattle being very necessary for cultivation; it
has been regarded as a great source of wealth.
As such the Tamilian had nothing but respect and
reverence for the cows and this characterising is
true of the modern days also. In the work of
cultivation the Sun and the cattle, in the order of
preference are of great importance. So during
the Pongal festival on the ‘first day the Sun s
worshipped and on the second day the cattle is
worshipped for their services in connection with
the work of agriculture, and these festival days
known as Pongal and Mattuppongal respectively.
The word matu signifying cattle also means
wealth.? Saint Manikkavacakar in his Tiruvacakam

1, S, LI, Vol.li, Partlil, p. 352
2., ewsEred awfiGu 2 qpamer 5. 90. 8
3. i wr@® Gsy wuifafled of s 6. 77. 4

ii wn® sre g Qa@waler wrgri
ur® gnér Qadarridy 5. 70. 3
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used the word in the same sense.! Saint Samse
bandar prayed to God to protect the Antanars,
Tevas and cows, which he considered to be
essential to the progress of humanity.?

Whenever the seasonal rains failed, the people
used to offer prayers to-God Siva and subses
quently there used to be heavy showers of rain.
Saint Sundarar narrated an episode which hap-
pened at Tiruppunkar. Once there was a famine
and the people prayed to God Siva to bless them
with rain for which act of kindness they offered
him a certain plot of land. There were heavy
rains and the limits were exceeded. The people
once again prayed to Lord Siva to stop the rain
and offered him twelve more vélies of land.
Even today in many of the villages people offef
prayers to God for seasonal rains.

1. wr@b &Hpep wHger Cursgd Tiruvacakam
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In this connection it is also interesting to
study in detail about the famines in Tamilnadu of
the seventh century. Saint Appar in his hymns
explained the devastating consequences of the
famine and narrated how under the circumstances
he was protected by Lord Siva.. He has given a
detailed description of the famines. There was
absence of rain for a long period and consequently
the stones became hot and sea shrinked.! Saint
Sambandar, when he spoke high of Vélalars who
were great benefactors expressed that they did
not hesitate to do charity even though the rain
failed.? It is stated that on one occasion at Tiru-
vélimilalai Saint Sambandar and Appar were given
gold coins each every day by Lord Siva to be
made use of during the period of the famine.
This indicates the coins were used as the medium
of exchange during those days. Saint Appar had
no difficulty in getting his gold coin exchanged.
But Saint Sambandar was faced with difficulty and
subsequently he prayed to Lord Siva® who later
gave him a gold coin similar to that given to

1. a#rQar@asran G ghlé smisLd BT SHEG
uEFQa@HETELD WP ST WMEREID; LEHF TR
4.113. 19
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Saint Appar. It was said that vaci was deducted
in exchange of the coins. Saints Sambandar and
Appar did such relief works by means of gold
coins obtained from Lord Siva at Tiruvélimilalai.

Famine was also caused by waf. The famine
from which Saint Appar and Sambandar suffered
took place after the battle of Vatapi in 642 A. D.
between the Pallavas and Chalukyas. Dr. Mina-
kshi in' her book on (Administration and Social
Life under the Pallavas) has stated that this famine
should have been taken place during the beginning
of the reign of Narasimhavarman Il alias Rajasims
han who ruled during the years 680-722 A.D.!
Her views are based on the report of a Chinese
traveller who seemed to have fixed the years
686-689 as the date of the famine. But it should
be stated that Saint Sambandar who experienced
the after effects of this famine never lived during
the years 680-722, the period of Raja Simha's
reign. He lived during the reign of Narasimhas
varma |, who ruled the Pallava country during the
years 630-655 A. D. Hence the famine should have
taken place only after the battle of Vatapi
(642 A.D.)°

1. Administration and Social Life under the
Pallavas, p. 113
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In the Tamil literary work Manimékalai refer-
ence has been made of a terrible famine an Kaiici
and how Saint Manimékalai was sent there to give
relief to the sufferers.! Various relief measures
have been undertaken in the course of the
famines. A committee called Pafichavarium used
to be appointed to relieve the distress of the
people during the famine.?

In spite of the occasional famines agriculture
prospered very well in Tamilnadu. Apart from
paddy, kamuku,® mancalt cémpus and such other
things were produced. Plantains were produced:
in abundance® and places came to be named on
the basis of the plantains grown, for example a
village came to be known by its name as Tiru-
paiifiéli simply by the fact that there used to grow
plantains in abundance.”

Industry _
There is some evidence of the Industrial

development of those days in the Tevaram hymns

1. Manimekalai, 28. 154-1568

2, Studies in Cola History, pp. 142-143
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Silk industry was very common in Tamilnadu and
we find references about this in the works of the
three Tamil Saints. Dr. S. Krishnaswamy lyengar
in his book ‘Contributions of South India towards
Indian Culture’ has mentioned that there were
thirty varieties of silk in those days.! Saint Appar
in his Tiruvalampuram hymns explained that the
women praised Lord Siva who used to wear silk.?
In the Tevaram of Saint Sundarar at Nakaippttinam,
term kimpu and nétiram have been used to denote
special varieties of silk.? However it should be
noted that silk industry of Tamilnadu was indi-
genous in character.

Sugar and jaggeryindustries were in existence
and Saint Appar characterised Lord Siva as
Karumpinil katti which means jaggery.* He
further explained how sugar juice used to be
obtained from the sugarcane, the latter being
crushed in between the two iron rods.f The same

1. Contributions of South India towards Indian Culture,
p. 359 :
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has been explained by Saint Sundarar in his Arar
Tevaram.! Jewels were in common use and the
making of jewels formed a separate art by itself in
those days. In Tevaram references have been
made to the variety of jewels worn by men as well
as women by the saints.?

During the time of the Saints wax lights were
in use and Saint Appar expatiated upon the
pleasure of the light produced by the burning of
the wax.? From this it may be supposed that the
industries in connection with wax and such other
articles also were developed in those days. Apart
from these candle lights there were lights with oil
as mentioned by Saint Appar.*

Saint Sambandar has referred to smoke in a
factory and we do not have sufficient information
regarding the nature of the factory. He has said
‘that the smoke of the chimney rose in the sky
‘upto the clouds.? All that we can say is that fac-
-tories with chimneys were in vogue in those days.
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At Naraiytrc cittisuram Saint Sambandar said how
there was a huge industrial section.! In many
of the sea coast towns fishing was in flourishing
condition. The practice of diving for pearls was
in vogue. These facts have been well explained
by Saint Sambandar in his hymns sang -at Tirus
véttakkuti and Tirumaraikkdtu both of which are
on the sea coast.® Ships were of varied sizes and
kinds. Sambandar in his hymns at Tiruvéttakkuti
has explained how a ship at a distance resembled
a crescent moon.?

Commerce

In those days in addition to industry and
agriculture, commerce also gained much impor.
tance. Trade flourished in Tamilnadu even before
the beginning of the Christian Era. Tolkappiyanar
also made reference to sea voyage.! In that he
has explained that the women were prohibited
from crossing the sea. The trade in South India
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was more prosperous than in North India as poin-
ted out by V. A, Smith.! The Tamilians had trade
relations with Egypt as early as the 15th century
B. C.2 Tamilians travelled to far distant countries
and their trade extended upto Egypt. Greece and
Rome in the west and China in the east. Sugar
was brought from China and it is still called Céni
which indicates that'it was originally brought from
China. The sea trade and land trade of the early
days have been referred to in Cilappatikiram and
Pattinappalai.

A study of Tevaram will give us ample
evidences regarding the development of trade in
Tamilnadu. The saints referred to many sea-ports
and ships which were like mountains in height
and size.® Cékali, Nakaippattinam, Tirumaraikkatu,
Makéntirappalli, Tiruvorriyur, Mantottam in
Ceylon are the important sea ports mentioned in
Tevaram. Though, Kokarnam on the west coast
is mentioned in the hymns as surrounded by the
sea it was not depicted as a seaport.* We find a

1. Oxford History of India, pp. 68 & 69
Tamilakam, p. 185
3. wivler Wégwips wrssa sréG
whHowH Hev e QumigLd
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vast difference in the construction of the shlps of
those early days and of the modern days. In those
days mats were spread over the surface of the
boats and they moved by the help of the wind.!
Such boats in the ancient days were made’ use of
not only for catching fishes but also for getting
pearls, precious stones and shells of high value.
Saint Sambandar in his hymns at Caikkatu
mentioned how a ship brought shells, precious
stones etc., from the deep seas.? In Tirumaraik-
katu also such instances have been narrated.?
Saint Sundarar prayed to Lord Siva to give him
pearl garlands and other luxurious things.! He
also prayed for pavalam, garlands of precious
stones, kasturi and cintu.& Saint Sambandar also
narrated that great ships anchored at the shore of
Nakaippattinam ¢

Saint Sambandar explained how the port
authorities used to give intimation to the business
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men, from which place the ships were coming and

the cargo which they were bringing from the
different sounds produced by the respective ships.
Such sounds were experienced by the saint at
Makeéntirappalli near Cékali.t Saint Appar in
explaining a philosophical truth made mention
about the nature and consequences of a ship
wreck. He compard the travel of a ship to the
life of an individual, mind to the ship, wisdom to
the rowing stick, anger to the cargo and mata or
kama to the rock against which a ship dashes.?

It is very probable that Saint Appar was at
least once on the sea on some expedition when he
was a Jain and then underwent the difficulties
incidental to the voyage viz., narrow escape from
whirpools, want of food and the consequent
starvation or dependence upon the product of the
sea for sustenance®. ‘‘The marine view of the
horizon, the ships steering their course towards
it, the motion of the wet sands of the tiny mollusca
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carried by the billows are picturesquely drawn by
Saint Appar in his hymns at Tiruvorriyur.*

After the age of the saints there had been in
unrecognisable dislocation of some of the sea
ports mentioned by them during their time.
Tirukkalaippalai and Cikali were two important
seaports as mentioned by Saint Sambandar and
ships ca;rying many commercial articles used to
anchor there.? But these two villages are at
present five and nine miles away from the sea-
shore respectively. There is a story explaining the
fact that Tirukkalippalai was washed away by the
sea and the people in memory of that place- built .
a temple five miles away from the shore. But we
have no such references regarding Cikaali. In the
Tamil literary work Manimékalai also Cikalai other-
wise known as Canpai has been described as a
sea port.? It has also been known as Tonipuram
which means either a floating town or a town
with boats.

Except Tirukkalippalai and Cikali, the other
villages mentioned as sea-ports in Tevaram
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continue to be on the sea coast even now. In the
twin opics Kaviripimpattinam (Pukar) has been
explained as a great sea-port, But Saint Samban.
dar has described Pukar as a sea- port. After the
deluge mentioned in Manimékalai the importance
to Pukar might have declined and even though
there is now a small village by that name on the
sea shore it has no commercial importance. After
the sea-trade, inland trade also prevailed. The
sea-trade, coupled with land trade did really
contribute towards the commercial prosperity and
economic advancement of the Tamilians in the
seventh, eighth and ninth centuries A. D.



VI
Art and Education

Art

Art and architecture developed to a great
extent in Tamilnadu even before the seventh century
A. D. The religious revival of the period and the
great progress in the field of art and architecture
are interrelated. Mr. J. P. L. Shenoy in his book
entitled “Madura, the Temple City” has pointed
out that the Hindu art is a mirror of the Hindu
religion and therefore both are complex and
symbolical. Thereare ancient temples in Tamilnadu
which bear evidences to the perfection of architecs
ture in those early days. Generally God is characte-
rised as an embodiment of art and beauty.? The
term Murugu generally means beauty. Of all the
fine arts, music was considered to be one of the
most important and music flourished in those days.

1. Madura, the Temple City, p. 25
2. Murugan or Alagu, p. 9
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Even today music plays an important part in the
every day life of the Tamilians. Saint Sundarar
attached a certain amount of divinity to music and
identified the seven ragas and the effects of such
ragas with the form of God.* Almost all the temples
in Tamilnadu owe their importance to the pilgrimage
and preachings of the three Tamil saints. These
temples of great architectural beauty did really
contribute to the growth of the life and culture of
the villages as pointed out by Prof. C. S. Srinivas-

achariar in his ‘History and Institution of the
.Pallavas’.?

(A) Fine Arts

The three saints whenever they prayed to
God in villages or in towns always associated art
with God. The beautiful buildings, characteristic
of ancient art and painting, as well as the beautiful
walls attracted the attention of thesé Tamil saints.
In some places they were so much engrossed in
the appreciation of the art that they began to offer
prayers to art rather than to God. Saint Samban.
dar has explained how the temples at Cikili and
Chidambaram were decorated with gold and silver
plates in an artistic way.? In describing the temple

1. gfeasury @l oweyd 7.51.10
2. The History and the Institution of the Pallavas, p. 2,
8. G&p udar Qurdwred Qsrémsau - 2.89.8
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at Tiruvarir Saint Appar has narrated how the
‘buildings were beautifully decorated with high
flags and those flags were so high that they
seemed to reach the sky.! Saint Appar in
Omampuliyir has explained the great buildings of
architectural beauty.? Saint Sundarar has descri-
bed the beautiful buildings at Panaiytr. Peacocks
used to dance on the trees and the monkeys used
to occupy the tops of the huge halls.3 He was
greatly moved by the art and architecture prevalent
at Tirumutukunram now known as Virutacalam.*
There he portrayed the huge buildings with golden
peaks, numerous halls of great architectural beauty
and beautiful gardens with the clouds moving
over the sky. In addition to the huge buildings
and temples strong walls were constructed, around
the town and villages.5 From this we infer that
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these buildings and walls really exhibit the
development of art and architecture in Tamilnadu.

(B) Dance

Dancing was an important art that was
developed by the Tamilians in the seventh century.
God Nataraja is the embodiment of art of dancing
and the three Saiva saints have lucidly and vividly
explained his dancing poses. The painting of the
two women dancers on the Sittannavasal cave
during the period of the hymns amply indicate the
development of dancing in those days.! Women
used to dance in groups and such dances have
been elaborately explained by the Tamil saints.
Saint Sambandar has described the various
aspects of dancing by natural imagines. At Tiru-
velimilalai he compared thunder to the drum used
for dancing, the humming of the bees to the song,
the peacock to the dancing girl and finally the
golden tlowers of surapunnai tree to the presents
given to the dancer.? Thus he’ expounded how
the art of dancing was developed and perfected in
those days. At Tiruvaiyaru he pointed out how

1. Plate 7, Fig. 13, Plate 8, Fig. 15
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some ladies were singing Kantaram and some
dancing according to that tune on platforms in
huge halls.® He has further pointed out that -at
Tirumutukunram and Tiruvaiyaru special dancing
halls were constructed.? Sundaratr in his hymns-
at Tiruppaididli has given a list of instruments used
as accompaniments to dancing. Thus dancing
was cultivated as an art and it was appreciated by
the people at large. It is said in puranas and
epics that dancing was made use of to convert
certain pious and religious men. Dancing came
to be introduced in the temples and even to this
day this custom-of dedicating the dancing girls to
the temple exists. According to the Tiruvaiyaru
hymns of Saint Sambandar, the women danced
while they came round the inner shrine of the

temple.5
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Music

Those spontaneous outpouring of devotional
hearts, the songs of Appar, Sambandar and
Sundarar who flourished in this age are filled with
music’ said Dr, Minakshi in her Administration
and Social Life under the Pallavas.! Music played
an important part in Tamilnadu during the period
of the saints. But we find a lot of difference
between the music of those days and the music in
the modern days. Many of the puns and ragas
mentioned in Tevaram are not understood by many
of the Tamil musicians in the present day. Some
of the technical works on music and various instru=
ments mentioned in Cilappatikiram are not known
today. Reference has been made to the instrus
ment Yal in the Tevaram hymns by all the three
saints. Dr. Minakshi clarified the different kinds
of musical arts and the technique of the music.?
Sundaram Pillal has explained the Yal cannot be
compared to Vénai of foday.! The melody of
some of the Tevaram hymns may not be fully

1. Administration and Social Life under the Palla-
vas, pp. 239 and 240.

2. Administration and Social Life under the Palla-
vas, Chap. XVI and XVIi.

3. Some mile stone in the History of Tamil litera-

ture, p.5
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realised since the tunes to which they were set ate
now lost.

The thiee saints have elaborately expatiated
upon the beauty of the music of those days. The
important musical instruments that were made use
of in those days were Vénai,! Yil.? Kinnari,® Ku]al 4
Kokkarai,s Caccari,® Takkai,” Mulavam, Montai,°
Kutamula,® Tannumai,* Tamarugam,® Tuntupi,®
Pitavam,* Tattalakam,® Muracu,®® Utukkai,”
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1

Talam,! Tudi? and Kotukottit These were
mentioned by the saints. Kotukotti has been.
included in the list of musical instruments in a
“hymn by Saint Sundarar. But it is not clear
whether Kotukotti was a musical instrument. In
Cilappatikiram a reference has been made to a
type of dance Kotukottiyadal, which prevailed
from the early days.* It is probable that the
instrument made use of during the dance hence
given that name.

In those days music used to be played when
the kings entered the city and this was considered
as a good omen.5 Saint Sambandar in Nallaru
hymns has said that the Pandiya king entered the
capital in the midst of such music. Music was a
pastime for the women of those days. In palatial
buildings drums were beaten in the ground floor.
Yal was played at the top floor and the ladies
used to enjoy the musical sounds from there. At
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Tirukkalar Saint Sambandat has explained how
women were accustomed to singing and dancing
and used to play on the yal.! Saint Appar at Tiru-
varur has said that Lord Siva himself was singing
Kamaram a kind of pun.? Lord Siva is sald to be
a lover of music. It is stated that Saint Narata
adviced Ravana to sing a song to receive the
blessings of God Siva and thereby to be relieved
of his distress. Saint Appar has further emphasised
how God will bless mostly those who sing.? In
his hymns at Tiruvélimilalal he explained how the
seven strings in an instrument used to produce
different ragas.® This particular fact has been
further elucidated by Saint Sundarars Music
used to be sung to make the children sleep.t
Saint Sambandar has explained how the music
was used by the Ayan the shepherd who used to
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live in forests and mountains, to secure their lost
cattle by playing the tunes on Kulal.! Songs used
to be sung at time when God Nataraja used to
dance and many kinds of musical instruments were
used In the course of dancing. Saint Appar
elucidated that sounds proceeded by certain things
probably like the waves had a musical tinge.?
This he has explained in his hymns at; Tiruppatirip=
puliyar which is on the sea shore. In the modern
Tranqubar also known as Tarafikampati in Tamil,
we are told the sounds produced by the movement
of the waves have a musical tinge. It is because
of this the place came to be named as such
(Taraiikam means waves). Such sounds at Patirip-
puliytir might have given Appar a certain amount
of relief especially at the time when he was saved
from the persecution of the Jains. During. the
festivals in the temples music used to be played
and musical instruments of varied types were used
The Saint has explained not only about the music
but also about the musicians, most of whom were
women.3 Invariably women were mentioned in
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connection with the music which leads us to con-
clude that they took a prominent part.in this field
and they had a greater aptitude for music than
men, Saint Sambandar in his hymns at Tévur
has beautifully described the sweet musical voice
of the ladies accompanied by vénai and other
instruments.! Saint :Sundarar -in his hymns at
Vefiiamakutal, a town on the Malabar coast has
explained about the different kinds of instrumental
music and also about the dancing of the women
to the accompaniment of such music.?

The king Mahendra of Kaiici who became a
convert to Saivism by the efforts of Saint Appar
was a great musician. His court was filled with
musicians. Rudrachariya, who was an adept in
the composition of swarams, was the music master
of the king. In the inscriptions at Kutumiyamalai
in Putukkottai State reference has been made to
Rudrachiriya, a royal music lover, and to the
musical instruments. 'Dr. Gopalan in his Pallavas
of Kaiici expressed the view that this royal music
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lover should have been Mahendra.! Dr. Minakshi
in discussing about this inscriptions has remarked
thusi—These references clearly indicate that
Rudra was an early authority on music and
flourished probably in the seventh century and
may be identified with Rudrachariya, a great music
master of Mahendravarma”.? In the ancient
Tamilnadu there was a group of professional
musicians known as panars. One of them by name
Tirunilakantayalpanar played on the instrument
Yal to the vocal music of Saint Sambandar. Both
travelled together over different partsof Tamilnadu
and their music was loved and appreciated by the
people. At Tarmapuram, Saint Sambandar made
an attempt to test panar’s talent and skill in playing
the musical instrument Yal. Panar was not ina
position to set the tune and was about to break
the instrument. However Saint Sambandar
interceded and prevented Panar from breaking the
Yal. Thus it is evident from the Tevaram hymns
and Periyapuranam (from the life of the saints)
that in the seventh century A. D. music had
teached a state of perfection and prominence in
Tamilnadu.

1. Pallavas of Kanci, p. 93
2. Administration and Social Life under the Pallavas,
pp. 252-253,
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Education

In the seventh century great attention was
paid to the progress and development of educa-
tion. The progress of education synchronised
with the religious ideals of those days. Tiruvallu-
var in his Kural has said that the object of educa.
tion is to inculcate the spirit of devotion to God.
Saint Appar has stressed this point when he said
that God lived in the hearts of the learned men,
and would never be found in the hearts of the
uneducated people.! The religious preachers of
those days not only expounded certain religious
‘ideals, but also took steps for the progress of
general education. Thus in many of the Tamil
religious works references have been made to the
educational ideals.

The three Saiva saints gave an impetus 1o the
development of the .Tamil language. Saint
Sund irar has characterised Tamil as an ever truth-
ful language® and he has said that God would
bless those who prayed in Tamil.* But Saint
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Sambandar has explained that God is above the
languages and so he could hear all the languages
of the devotees.! In Tamilnadu there existed
various literary works in Tamil and Saint Samban-
dar has made refererice to two of them, e.g.
Olyiyintolirpattu and Kiliyinviruttam which are not
in existence today.? Both of them might be the
works of the Jains. Tamil prosody was greatly
enlarged by the introduction of many new meters.
For example viruttam, Kuruntokai and Tantakam
were new compositions.

These Tamil saints were in touch with Sans.
krit as well as Tamil language. Some methods of
worship in those days were based on the Akamas
and Vetas of Sanskrit. Mahendra, the king of
Kafici and a patron of Saivism was a great Sanskrit
scholar, his important Sanskrit work being
Mattavilasaprakacanam. Saint Appar regarded
both Tamil and Sanskrit as languages of great
merit and mentioned both of them in many of his
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hymns.! That Appar has 'some knowledge of
Sanskrit works cannnot be gainsaid. Besides the
use of Sanskrit words in his poems he has given
summaries of many puranas, reproduced some
Sanskrit mantras and followed the rules of Sanskrit
prosody in many of his poems. This proved the
influence of Sanskrit learning in that age. In his
hymns at Kafici Saint Appar described it as a great
centre of learning® and this shows that -education
was in a progressive state at that period.

In Tamilnadu of the seventh century, no refer-
ence has been made by the Tamil saints to the
presence of technical education. But ina country
where due importance was given to all aspects of
education this technical education also must have
been developed. Since reference has been made
to Alai (factories) with smoking chimneys® in the
Tevaram hymns it must be presumed that some
sort of technical education with trained experts
existed in those days.

Saint Appar has emphasised that education
did not consist in mere reading of books without
under-standing the meaning. He wanted the
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people of Tamilnadu to understand and assimilate
ideas in the book which they read.!

Thus the highest ideal of education according
to thesethree Tevaram saints was the realisation of
God and Truth. They wanted that the people of
the land should develop the habit of self sacrifice
and other human qualities. Saint Kannappar was
noted for his spirit of sacrifice. Even though his
method of worship was very crude, yet he had
great devotion to God. Thus he exhibited his
single heartedness. That is the real spirit of
education. This has been explained by Dr. S.
Krishnaswamy lyengar who remarked ‘In the last
resort, the moment when one attains to the single-
minded and unalloyed devotion, he attains the
condition of Siva and the affection for his is not
separate from Siva himself.”? Saint Sundarzr has
characterised Kannappar as an enlightened person
because of his singlemindedness and self sacrifice
though he was uneducated.?
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VII
Religion and Philosophy

Religion means faith in a Supreme spiritual
power, directing the universe and holding moral
relations with human life. South Indian languages
bound in religious literature. In the Sangam age
there were no purely relgious literature, but the
names of Gods were mentioned occasionally.
A portion of Paripatal and Tirumurukarruppatai are
however exceptions to this. A study of Cilappati-
karam and Manimékalai will enable us to have a
clear conception of the historical development of
religious ideas in the early period. The author of
Cilappatikaram though a Jain explained the
doctrines and conceptions of other religions as
well. But Manimékalai is a Buddhistic work and
its author has glorified Buddhism by comparing it
with other religions. From the time of the twin
epics down to the sixth century A. D. Buddhism
and Jainism were prominent. Some of the
eighteen minor poems called patinenkilkanakku,
which belong to this. period fefer to the moral
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codes enunciated by the Jains. In such works
we come across the prayer song in the beginning.

Buddhism aud Jainism

Many of the kings in the beginning ot te
seventh century were followers of Jainism. The
Pallava king Mahendran and the Pandiya king
Netumaran in the beginning never hesitated to
persecute and illtreat the followers of Saivism.
Mattavilasaprakasanam, the work of king Mahendra
bears testimony to the support given to Jainism by
the king. He has explained there in the immoral
and indescent life led by the people of other
religions. He expressed his contempt for the
Buddha Bitchu, Kapalika. and Pasupata, but no
such reference has been made to the Jain priests
whom he respected as his own religious leaders.
The opening scene presents the disgusting spec-
tacle of a Kapalika ascetic dallying with his sweet
heart and disgracing himself in different ways
though now and then he utters the praises of Siva.
He (Kapalika) compares the liquor shop to a
yagasala or a place of divine sacrifice. The
Sakkiya Bitchu, when he says that those who laid
down rules of conduct for a Buddhist monk were
servile and envious folk because they did not allow
sexual pleasure and drinks. The Pasupata acts
like a fool. The goodly company is completed
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when a madman and a dog are made to appear.
Thus in a small book, King Mahendra tried to
portray the defects of the different religions except
Jainism. Hence, it is true that this book might
have been written before his conversion from
Jainism to Saivism. Mr. Gopalan in his Pallavas
of Kafici has explained the importance of Mattavi
lasaprakasanam and has emphasised the fact that
this work synchronised with the religious move-
ments of those days.! The facts mentioned in this
have been corroborated by the evidence of Hieun
Tsang, the Chinese Traveller, who explained about
the numerous Buddhist mutts and saints in the
city of Kaiici.?

In the begining of the seventh century the
Jain monarchs were converted to Saivism and
thus Saivism replaced Jainism in Tamilnadu.
Cekkilar has pointed out that Jain monasteries at
Pataliputra were destroyed by the Pallava king
Mahendra and a Siva temple was built at Tiru<
vaikai with the help of the stones and other
building materials brought from Pataliputra.®
A Jain work Lokavibaha refers to a monastery in
South Arcot district existing from the early days

1. Pallavas of Kanchi, pp. 94 & 95.
2. On Yuan Chuang, Vol. il, p. 226.
3. Pesiva. Tiruna. 146.
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of the Pallava rule.! It is possible that this was
the monastery destroyed by King Mahendra.

Saints Sambandar and Appar were born at the
beginning of the seventh century A. D. and they
were the prominent protagonists of the Saiva
religion.  Saint Sambandar expounded the Védic
religion and the people became well versed in
Saivism_because of him. From this age Vedic
religion spread to far off lands like China and
Japan where Buddhism was prevalent. A Chinese
priest by name Kien-Tchen pointed out during his
journey from China to Japan in 749 A. D. that in
Canton the rewere three Brahmin temples where
Indian Brahmins lived.? A Tamil inscription of
Takuapa, in Japan also bears evidence to this.
This inscription mentions the presence of a Hindu
temple, a tank called Naranam and a village called
Manigramam.? The three Tevaram saints explained
and expounded the principles of Vedic religion
and V. G, Suriyanarayana Sastri has pointed out
this fact in his Tamilmoli varalaru.t The Jains
were antagonistic to the Vedic religion and the

Mysore Archaeological Report 1909-10, p.45
Foreign Notices of South India, p.19

ibid, p.19

Tamilmoli varalaru, p. 84

PO
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fact is mentioned by Saint 'Sambayndar in many of
his hymns.!

The great exponents of Saiva Siddhanta
Philosophy like Sambandar and Appar suffered a
great deal in the beginning at the hands of the
Jains. Therefore these saints had nothing but
contempt for the Jains and expatiated upon their
inhuman behaviour. Saint Sundarar who lived
two centuries later has not said much about the
Jains. Saint Sambandar suffered at the hands
of the Jains at Madurai and on account of bitter
personal experiences condemned them in his
hymns. He openly expressed his fearless opposi-
tion to the Jain leaders at Anaimalai and other
places.? He depicted the Jains to be backbiters.?
They had no cleanliness and never took bath
regularly.t They lacked in courtesy.? They used
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to beg with open hands. The dress of ascetics
was made of bark.? They never used to allow the
hair to grow on the head.? They were people of
low mentality.. They were ignorant of the merits
of the Tamil and Sanskrit ianguages.t® They were
naked.! They were voracious eaters.” They used
to stand in the hot son in the noon to get their
food.® They were accustomed to fishing.? These
are some of the charges framed against the Jains
by Saint Sambandar. The misdeeds of the Jains
have been explained by Saint Appar in a detailed
manner and elaborately because he had the
experience of being a learned leader of the Jains
in the beginning. Saint Appar while elaborating
all the misdeeds of the Jains lamented for being a
Jain in the early part of his life. He has said that
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the Jains prohibited speaking while eating,’ and
that women also neglected taking bath regularly
and never paid much attention to their dress.®

Saint Sundarar has described the way in
which the Jains recited their mantrams.? He has
also stated that the Jains were exclusive and evil
minded.* -

Though the Tamil saints pointed out the
defects of the Jains and presented a bad picture.
of their life, the Jains possessed Indeed certain
qualities appreciable from the ascetic point of
view, e.g., not talking while taking food and
sacrificing all their wants except taking meals
once a day and that too during the hot part of it.
The Tamil Saints who wanted to propagate and
popularise the Saiva religion have thus effectively
pictured the defective side of the Jains to the
complete neglect of their virtues. In fact people
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of every religion have their owndefects. Jainism
is not antagonistic to Saiva religion and in truth
there is not as much difference between these two
religions as there is between Hinduism and islam
or Hinduism and Christianity. Indeed, the Jains
as well as the Saivaites have contributed towards
the progress of Tamil literature. It may be pointed
out that the slight difference between Jainism and
Hinduism is analogous to. that of the lives of an
ascetic and a house-holder. The Jains praised
their own literature but never condemned the
Vedas.

Saint Sambandar has referred to the Jain
ascetics wandering in the streets begging in the
mid-day. According to the ' Jainism the ascetics
should approach for alms after the house holder
had taken his food and that too by;merely standing
in the strests. This method of the Jains is really
appreciable because the Jain®saints never enter-
tained the idea of troubling the house holder prior
to his taking food. But according to the Hindu
custom the saints are fed first and then alone the
householder takes his food. This generosity of
the Hindu house holder is praised by Ceékkilar in
his Periyapuranam.! Even though the Jain system

1, Periya, Elayan, 4, Sam. 1087
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of begging in noon was condemned by Saint
Sambandar, yet the Jain saints even today have
great belief in such kind of begging as they are
prepared to sacrifice to any extent and never
wanted to cause inconvenience to the householder
before the latter takes his food. In the Jain
philosophy caste system finds no place and this
cardinal doctrine in the Jain society has been
mentioned by Saint Sambandar! Though he
condemned the Jains for their ignorance of the
merits of Sanskrit and Tamil, we find on the
contrary that the Jain scholars have contributed
many literary and grammatical wotrks in Tamil.

Appar and Sambandar have pointed out that
Lord Siva is the supreme Being and he is worship-
ped by all the religionis:s with different names and
in different ways.? Saint Sambandar has further
stated that Siva would help even the Buddhists and
Jains.? In their opinion Siva is the only God and
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it is He that the Jains also worshipped. As such
the Saiva saints had nothing against the Jain
religion by itself. But they condemned the Jain
ascetics who were influential with the kings and
were the cause for the sufferings of the Saivaites.

The Saints have not mentioned about the life
of the Buddhists in such detail. There were very
few references to them which are the same as the
remarks of about the Jains. But as we see in the
Jain philosophy some good qualities and ideals,
the Buddhist religion also has got its own ideals.
R. G. Majumdar in his- book on “Corporated
Life in Ancient India” has described the high ideals
of Buddha Biktchu®’. In conclusoin it can be said
that every religion has its own high ideals though
defects may be found in the average life of the
people following it.

Vaishnavism

Vaishnavism was in vogue and was in close
alliance with Saivism especially during the time of
the Tamil saints. In South India according to
Tevaram hymns we find no great antagonism bet-
ween Saivism and Vaishnavism as we find bet-
ween Saivism and Jainism. Many Saivaites of

1. Corporated Life in Ancient India, pp. 296, 297.,
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today visit Vishnu tomples and offer .worship. In
Tevaram hymns we find no such caustic remarks
made by the Saints. Péyilvar a Vaishnava saint
8aw no difference between these two religions and
he portrayed the Lord of Tirupati as appearing in
both the forms Siva and Vishnu’. Saint Appar has
identified Vishnu with Sakti.? In another hymn
he has mentioned that Siva Is worshipped as
Vishnu and Brahma.® But on certain occasions
the Saiva saints did not hesitate to degrade and
abuse Vaishnavismt and they were repaid in their
own coin by the Alvars of Vaishnavism.5 The
Alvars of Vaishnavism condemned Buddhists
and Jains also.* Narasimhavarma, the son and the
successor of Mahendra, the converted Saiva king
was a Vaishnavaite. It was during his time that
the three first Vaishnava Alwars, Poikaiyar, Patattar
and Péyar lived and propagated Vaishnavism,
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They were the contemporaries of Saiva saints
Sambandar and Appar. It was said during the time
of Narasimha Pallava that Tirumalicaialvar and his
disciple Kanikannan the two great Vaishnava saints
lived. The Pallava king Narasimhavarma built
Vaishnava temples both at Kadalmallai and Kaiichi.
Thus with the rapid and spontaneous growth of
Saivism and Vaishnavism, Buddhism and jainism
began to decay.

Oneness of God

Saivism became prominent in the seventh
century A. D. and there is no gainsaying the fact
that Saivaite philosophy is so comprehensive as to
include any religion. Saint Appar in his Peruvélar
Tevaram has rightly remarked that Lord Siva would
be tolerant towards non-saivaites however much
the latter might be intolerant.! Saint Sambandar
has explained how Lord Siva blessed all those who
prayed to him, irrespective of caste or religion.?
Saint Manikkavacakar further illustrated this view
by stating that God who is called Siva in South
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India is the Lord of all* the world. This view has
been corroborated by a later work in Saiva
Sidhanta Philosophy (Civafianacittiyar)® and also
by the world famous Bagavat Gita.® Saint
Sundarar.has included a suddhist saint Cakkiyanaya-
nar in the list of sixty three Nayanars.

The Saiva saints Appar and Sambandar advo-
cated the worship of one God alone i.e. Lord Siva,
and discouraged the adoration of minor gods.
Saint Appar has characterised the people who
worship the mortal demi gods as hard hearted.*
The worship of such demi gods especially today
is prompted by the fear that such gods would do
harm to those who fail to please them with
offerings. Saint Appar has emphatically asserted
that he would be a subject to none except the
Supreme Rular Sivas and that he would be never
thrown into hell as he had the fortune of serving
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Siva.! Thus he evinced a strong faith inthe
devotional life. Saint Sambandar when starting
his tour to establish Saivism in Madurai did not
wait for an auspicious day. He started on an inaus
picious day with the firm conviction that the Nava-
kirakas or the nine planets would not do any harm
to the devotees of Siva and that all the days are
auspicious to them.?

The worship of the Sun (among the Navakira-
kas) was not in vogue during the time of the
saints. Saint Appar.in his hymns at Corrutturai
has objected to divinity being attached to the Sun;
but he has stated that after death the soul of every
human being should reach the kingdom of God
Siva only after passing through the kingdom of the
Sun.® The South Indians in those days treated
the Sun not as a God but as a planet which .helps
the world by its heat and light. The Ponkal Day
is celebrated in his honour not because to worship
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him as God but simply to show their gratefulness
to him as he is the main cause for the rain and
grains.! Mr, Kandiah Pillai in his book on Tamila-
kam has pointed out that Siva and the Sun are
identical because both are red in colour2” He
based his theory on the lines of Saint Appar
Arukkanpatam Vanankuvar antiyil, Arukkanavan
Aranuruallano® which Mr. Pillai mistook to refer to
the worship of the sun. These lines of Appar do
not refer to the worship of the Sun, but to the
fact that the worshippers of the Sun do not
realise the greatness of Siva and that the Sun is
one of the many forms of Lord Siva. In this
particular patikam Saint Appar has merely con-
demned the worship of minor gods. In the very
next stanza Appar has criticised the worship of
Krishna.*  Thus in the seventh century the
Saivaites worshipped Lord Siva and not the minor
Gods as planets and others.

1. South Indian Images of Gods and Goddess, p.336
2. Tamilakam, p.150
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The Sub-Sects

In the Saiva religion there are six divisions
but the followers of every division worship Lord
Siva. This fact has been referred by Saint Appar
in his hymns at Innampar.! He has stated that in
Ariir there were these agasamayikal.? Saint
Sambandar stated the same fact in his Pirama-
puram hymns.? In another hymn he has said that
it is only Siva who is worshipped as Tirumurtikal
namely Brahma, Vishnu and Siva who do the
functions of creation, protection and destruction.*
Hindu religion believes in the existence of these
three Gods. Brahma has no temples, but Vishnu
and Siva have temples big and small. Saint Appar
has explained the fact that Lord Siva s
-worshipped by the followers of the six subsects.
Thus the saints have recognised all the subsects as
one and explained the three Gods are the
manifestations of Siva.s
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Equality as a Religious Principle

The Saiva saints advocated the equality of
man as the fundamental principle of religious
life. Saint appar has emphasised the fact that
God would protect those who worshipped him
whole heartedly, without any distinction of caste,
colour or cread.! He has further said that the
God would be in the hearts of the true devotees
in the form they worshipped and would help
them.? He has said that even a man of low birth
could attain salvation if he has got the knowledge
of perfection.? Saint Sambandar has expatiated
upon the protection given by God to all human
beings irrespective of caste.* Saint Sambandar
has also stressed the same point that God has no
difference in this world and he ‘would be ready to
help all the people who worship him with no
-distinction. Thus the three Saiva saints laid
much emphasis upon the oneness of humanity.
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Method of worship

In the Saiva worship we note image worship
(uruvam), non-image worship (aruvam) and
symbolical worship (aruvuruvam). But in other
rehglons we find either of the first two forms
bemg adopted. But the symbolical worship
(aruvuruvam) is present only in Saiva religion.
This refers to the worship of Sivalinkam.
Saint Appar in his hymns at Tirupptivanam has
referred to the image worship and has explained
the charming image of Siva.! Saint Sambandar and
Sundarar also have referred to the image worship.?
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Idol worship was in existence and that too in
every house in the middle ages.! Most of the
Tevaram hymns are dealing with the image
worship. But Saint appar in his hymns at Kacci-
mayadam (Kaici) has mentioned Aruva worship
and declard that Lord Siva transcends all and is
above all and has no shape, form or colour.? .In
his patikam called Linkapuranam he has referred
to the symbolic worship. Thus the saints
advocated all the three forms of worship and all
methods lay emphasis on one important factor
namely sincere devotion to the supreme being.

Worship of Ganapati and Muruga

in Tamilnadu the worship of Muruga was
prevailing from the very early days. But the
worship of Vinayaka began only from the time

1. History of Mediaeval India, p. 434.
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of the. Tamil saints. The worship of Siva and
Skanda (Muruga) among the Tamilians was in
vogue even before the advent of Aryans in South
India and this has been well explained by many of
the leading historians of South India.! Tirumuru-
kdrruppatai and some songs in Paripital of the
Sangam Age exclusively deal with the description
of the worship of ‘Muruga. But the earliest
Literary reference to Vinayaka is to be found only
in Tevaram hymn of Saint Sambandar as the first
son of Lord Siva and Parvati. Ganapati is
worshipped as the son of Lord. Siva with
elephant face by the Saivaities and his parentage
has been described by Saint Sambandar.? Saint
Sundarar has said that Ganapati has got a large
stomach.? Worship of Ganapati was not familjar -
to South India in the pre-Tevaram age. In the
Karnool plate of Vikramatitya, references have
been made to the destruction of numerous
temples by the commander Ciruttontar* and the
Pallava king Narasimha, and the image of God
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Ganapati might have been brought from one of
the destroyed temples by the Saiva. devotee
Ciruttontar. In Tamilnadu there is a song even
today the first line of which being ‘Vatapi
Ganapatim Baje’ which is popular - among the
musicians, which refers to Ganapati from Vatapi.
These evidences clearly prove that Vinayaka or
Ganapati worship was popularised in the seventh
century after the-battle of Vatapi.

in the seventh century when Buddhism
began to decline, huge images of Buddha were
removed from the shade of the Boti trees and in
their places the image of Ganapati might have
been placed. This was welcome by the common
people who found new immages for worship in
the place of the old ones under the same old
Boti trees. The Boti trees is called Arasamaram
in Tamil and there are popular tales refering to
Arasamarattuppillaiyar or Vinayaka under the Boti
tree. This also explained the fact under discus-
sion.

In Tevaram numerous references have been
made to God Muruga. Muruku means beauty and
therefore it is quite appropriate that Muruga is
recognised by the Tamilians as the God of
Kurufici or the mountain regions which is the
place of best. natural- scenaries. In Tamilnadu of
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today the famous temples of God Muruka are
ganerally situated in hilly places e.g. Tiruttani,
Palani etc. The worship of Muruka was extended
upto the Vintiya mountains as pointed out by
Mr. K. P. Jayaswal! So Muruka or Kartikeya is
well known God among the Tamilians and even the
three saints have referred to his worship.

In the hymns. the saints made more references
to Muruka than Ganapati. When they mentioned
Ganapati they simply stated that he is the son of
God Siva with his elephant face. Muruka also is
designated as the son of Lord Siva? But some
more particulars are given about Him. Saint
Appar has explained Muruka’s marriage with Valli,
the hunter girl.? They have mentioned about his
peacock and ‘cock flag't about his twelve eyes.®
six faces® and about his katampa garlands.” and
narrated that Muruka has suppressed Curapaama.®
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Saint Sambandar has explained that the ladies in
the hilly regions used to gatherand sing songs in
praise of Muruka.! Saint Sundarar has said that
Muruka is young.? Thus the worship of Muruka is
‘described in great detail than the worship of
Vinayaka.

Tree Worship

Tree worship iscommon in all the religions.?
and more so in Saivism. This can be traced upto
the early Sangam age when banian and other
trees were worshipped by the people.* In many
of the European countries also such tree worship
prevailed.& Prior to the construction of the
temples Gods used to be worshipped under the
trees and in thefields. The images of Gods being
under the trees and in the fields made it possible
for all classes of people to worship God. The
worship of Ke:aréswarar, the God of tields, is very
common to Tamilians. Kétarani in  Sanskrit
means the paddy fields and the worship of the
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God in such paddy fields came tc be desig-
nated as Kétaresvaraviratam. This is observed
by the people in the month of Aippaci. Such
worship of nature was predominant among the
Tamilians in the seventh century. In most of the
“Saiva temples even today there is Talavirutcham
-a sacred tree. Soms of the places of much
religious importance like - Chidambaram, Madurai
are called after the names of Talavirutcham such
as Tillaivanam and Katampavanam. The name
Patirippuliyar is given after the patiri tree.
Saint Sundarar took his oath before wedding
Cankili, only under the sacred tree Makil at
Tiruvorriyar. He himself explained how he had
to take his oath at that particular tree.! Cekkilar
explainad that the particular trez Makil is ever
green.? Saint Sambandar when he has mentioned
the place Kurralam in Tirunelvéli disttict, not by
any other name but by the name of the sacred
Talavirutcham Kurumpala itself.? These facts
clearly point out how the Tamilians respected the
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sacred tree and how the tree worship prevailed in
the seventh century.

Devotional Duties or Some Religious Custom

During the time of the Tevaram saints priest
hood was not in vogue. The people generally
used to congregate in the temples, pour water on
the linkam and decorate the same with flowers.
Even today this kind of worship prevails in Benares
(Kaci) and in some of the north Indian temples,
and the devotees are not precluded from going
near and touching the image of God. Saint Appar
in his hymns at Tiruinnampar has referred that the
devotees used to go near the shrine and worship
Him with flowers and love in heart.! He has said
that a devotee should take a bath early in the
morning, go to the temple with flowers, adorn
the lingam with the same, light the lamp and
worship God with all affection and sincerity and
that God would show His choicest blessings on
such devotees.? In his hymns at Tiruvarar, Saint
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~ Appar has centred his mind upon the Kirya Marka
and he wanted the mind to follow that path. He
has enumerated the various kinds of services to be
performed in the temple such as swecping the
temple, collecting the flowers etc.,! He himself
used to remove the grass in the inner pathways of
the temple by making use of his pick axe. Saint
Sambandar in his hymns at Tiruvélimilalai has
pointed out that the archanas in the temples were
performed by the learned people pure in heart.?
According to Cékkilar the term archana refers to
the songs of the devotees. Lord Siva once
explained in detail to Saint Sundarar the story of
his previous birth and advised him to sing songs
in Tamil, such songs being the archanas® The
method of worship as advocated by Saint Appar
was very simple. The worship of God with
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ordinary -green leaves bestowed with affection
and devotion would be accepted by God and the
devotee. would receive God's blessings.! However
apart from this simple method of worship there
were great festivals like Atiraivila, Onavila, Karti-
kaivila and Uttaravila.? Burning of the camphor
was unknown to the Tamilians in the seventh
century and the Tamil saints have not made any
reference to it. Appar in one of his hymns has
referred to all the requirements for offering
worship to God, i.e. water, flowers, tupam and
sweet Tamil songs,® but has not made reference
to the use of camphor.

The Tamil saints have advocated purity and
simplicity of mind. One of the sixty three Naya.
nars by name Pucalar attained salvation by pure
meditation and not by any outward form of
worship.t Saint Appar has emphasised on Mana-
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sapuja i.e., silently praying to God with in the
heart itself. He has compared the human body
to the temple, conscience to the devotee, purity
of heart to truth, good thought to the lingam, love
to milk and curd, patience to water.s Similarly
in many of the Tevaram hymns the worship of God
within the heart has been advocated. This
according to Saint Appar would qualify every
individual for attaining salvation and not the
outward semblance of worship.

The Emblem of Saivism

In Tevaram hymns Namasiviya mantram has
found a prominent place. All the three saints have
expounded the greatness of the mantram each in
a patikam. Saint Sambandar has laid stress on
the utterance of this mantram always while asleep .
orawake.! Saint Appar never feared any amount
of sufferings and ordeals because of his strong
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faith in this mantram. When he was tiedto a
stone and thrown into the sea he was saved by
the divine power of this mantram.! In the same
hymn he had said that this Mantram would elevate
an individual of a low caste to a higher position.?
‘Saint Sundarar has pointed out how his tongue
would never fail to uttar the Mantram of Namasiva-
yam.?

The three saints not only chanted the sacred
Mantram, but also used the sacred ashes called
Tiruniru. Saint Appar who was suffering from
Culai was cured by the sacred ashes given by his
sister Tilakavati at Tiruvatikai.* Saint Sambandar
cured the disease of the Pandiya king Netumaran
by using the sacred ashes and advocated the use
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of the same in times of difficulties and calamities.’
The significance of the sacred ashes has been
explained by Saint Sundarar also.?

The Siddhantha Philosophy

The three Saiva Tamil saints have spoken of
the Trinity of the Saivasiddhanta philosophy - God,
soul and the world being eternal. The soul while
leaving the world would by the grace of God
attain ever lasting bliss. This philosophical idea
has been clearly explained and expounded by
Saint Appar in his hymns and in one of them he
has differentiated between God and soul, and
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€xpressed his eagerness to attain godhood.! All
the saints desired that the soul (pasu) by means
of devotion and attachment to God (pati) to leave
the world (pasam) and to attain salvation.®
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VIII
Scientific ideas

The modern age can be regarded and aptly
characterised as a scientific age in view of the
varied and vast scientific developments that have
taken place. But even in the seventh century
there prevailed numerous scientific ideas. Some
of the ideas have been referred to in Tevaram by
the Tamil saints. One such idea refers to the
composition of the elements namely earth, water,
fire, air and ether. Saint Appar has explined
that the earth, contains all the five elements.!
Today the science has well explained about this
fact. According to Nebular theory, the earth is
included in the solar system which forms a single
unit. The innermost part of the earth called the
Barysphere or the internal core contains hard
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sudstance such as rocks and other materials with
high temperature. The earth itself is said to have
been a ball of fire in the first stage, later the
suface cooled down to liquid and then to solid
which is the final stage. Next to the internal core
is the lithosphere which is also very hot. The
next part or the surface is called hydrosphere
in which water exists. The next sphere around
the surface is called atmosphere and in that the
air spreads. Either prevails in the atmosphere.
It can be assumed that either to be an all perva-
ding element. Thus the modern scientist affirm
the theory of Saint Appar that the earth contains
five elements . earth, water, fire, air and ether.!

Saint Appar has stated in his hymns that the
world is round.? Another Saiva saint Manikka-
vacakar s:ated this in his Tiruvicakam?® and he
has further stated that there are numerous worlds.
These have been know to the modern scientists
only from the seventeenth century. ‘ :

1. Principles of General Geography by H.L. Kaji,
pp. 2 - 4.
urgrf wcl ggmi 6, 18. 6
3. @M ugSuliedr e dwam ) Ipssid
SerLuGh swens aerdumh &TC®  Tiruvacakam,
' Tiru antappakuti
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The people of the seventh century were
aware of the fact that vapour has its shadow,
Saint Appar in his hymns on Kayilayam has
explained this fact and said that vapour is one of
the-manifestations of God.! Generally it is well
known that lightning preceeds thunder and Saint
Appar well explained this in his hymns at Tirve.
kampam (Kafici).? A Tamil poet Villiputtirar of
later date has also emphasised the fact that no
thunder could be heard without lightning.?

The various stages and growth of a child in
the mother’s womb namely fertilization, the forma-
tion of the zygote, the segmentation and the
development of the sygote, the formation of the
brain and the spinal cord with the originating
nerves' and finally the formation of the bones
ﬁave been clearly referrtd to by Saint Appar in one

1. Sorelures BlypGaw CurpH 6. 55, 5
2. Wewell Qy.&soueir &mein -~ 6.64,8
3. WHereyud @ys50sar Paaratam 13- grer Gumi 143,

¢; The term karunarampu mentioned in this hymn by
Saint Appar does not refer to any black nerves as -
mentioned by some, but it stands for the originating
nerves attached to the spinal chord. (& - moulq,
foundation - Lex. Vol. ii)
11
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p—n

of his hymns,! which is quite in accordance with
the facts revealed by the modern, scientific study?
This illustrates the extent to which physiology
had been developed as a science in the seventh
century.

In modern days there are conductors to
protect buildings from lightning. Saint Sambandar
has discribed about a Calam in the top of the
palace of Ravena, in the city of Lanka.® Mr.
Chengalvaraya Pillai in his Tevara Olinerikkatturaikal
considers this ctilam as a conductor to protect the
palace of Ravana against thunder and lightning.*
This may be true because in Kambaramayanam
there are references about the palace of Ravana
being immune from all thunder and lightning.

Saint Appar characterised wood as candecents
and this has been proved by the scientist only in
the last century. He in his hymns at Tiruvitais
marutir has explained some aspects of physical

1. smar@é gpoldnis sdss apdn
a@prbyh QadrQer gy Gsipg aame

e mar8l gplul® 6. 25. 2
The human body, Chapt. VIi
ugpSenemasudp G Qpciru@g 3. 114, 2

Tevara olinerikkatturai, p. 18
A pOd Guieweir 5. 90. 10
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science.!  Astronomy, astrology and medical
science were also developed upto a certian extent,
A Chinese traveller by name Ma-Twan-hin who
travelled India in the beginning of the seventh
century has testified to the advanced study of
astronomy and astrology in Tamilnadu.? Saint
Sundarar and Sambandar have referred to the evil
efforts of Saturn. The Saturn generally moves
from one place to another and would do more
harm if he should join the star.called Makam.?
Saint Sambandar in his hymns at Baramapuram
explained how saturn was the cause of all evils in
the world, e.g., famine etc.* Even in modern days
the astrologers do really stress on this particular
aspect of the character and influence of Saturn.

1. 9fwrg gowib eulisl seE8rm LEherdd
Alayew gewb CudH udBgsm QL margpw
Aflwur g GanQurmpsmed srarGs ererun
adflaleor gow pTiL g s7GD arevurt
@sflar v Gawwessb Fllans IEHHLd
LISGHHLD S GwchHid Qe 1@ md
erflwrds groeyGLosd @wmis)eymLd
@eve_mg Cualw FF@Gg! 6.16.7
2. - Foreign Notices of South India, p. 93
3. Saint Sundarar criticised Lord Siva for not helping
him to get back his eye.sight and compared him
with Saturn in Makam. 7.564.9
4. Aamsawd quéarops g Ndasalysg
p.ér gllE@L ST FTID ’ 1,129, 3
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Saint Appar has described in detail about the
medical science in the seventh century. He has
said that there were ninety eight diseases and
many human beings became victims to such
diseases.” Saint Sambandar in his hymns at
KGvalurviraitam has enumerated some of the
diseases prevalent in his time.2 Such diseases
were cured more by sacred ashes and by the
chanting of Mantrams than by using medicine.
Saint Appar in his hymns at Pullirukkuvélur has
described God as the only power who can cure
many incurable diseases.® He himself had his
personal experience in curing of his stomach pain
by his sister by applying only the sacred ashes,
Saint Sundarar has prayed for a medicine to cure
his blindness.*

Thus some of the achievements of Science in
the modern age could be traced back to the

‘1. prend B sTrger fSHEwTd
enw Cprwsberr eayouGsr @p .G
gepaw UL G BiompurGs 5. 67,3
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seventh century. But in the seventh century the
people were more religious minded, rather than
scientific. Hence they believed in the intervention
of God to cure all diseases and promote every -
aspect of human welfare.



IX
High ideals and Principles of Life

The highest ideal of life in Tamilnadu was
perfect happiness to all. Love and toleration were
the basis of social life. Saint Tayomanavar of a
later age has said that the highest service was to
work for the achievement of happiness for all in
the world.* Tiruvalluvar in his Kural has pointed
out that the learned scholars want to see that what
is enjoyed by them is enjoyed by all.? The three
Tevaram saints expounded such a high philoso-
phical outlook in life and desired the happiness of
all. They put into practice all their philosophic
ideals.

Although these saints outwardly participated
in the worldly life, they were inwardly devoted to

1. aaCarmw Qd&ypdPmpss HiaiugBa
SdTwd Cu@mer n ACwer ugrupGe.
Tayumanavar ugruréseirenf 221
2. grdé ypa go&dr ypésan®
sreppot sppAp st Kural 399
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the service of God. Saint Sambandar has said
that in the midst of many a distress he would

continue to be a devotee of God Siva.!! Saint
Sundarar also has stated that he had no other help
except that from Siva in all his distress and thus
prayed to Him for the restoration of his eye
sight.?

The Tamil saints led a fearless life without
expecting favour from any body. This fact has
been well explained by Saint Sundarar in his
Vatatirumullaivayil hymns. Therein he has stated
that God Siva was all his fortune, treasure and
wealth -and therefore there was no need for
him to respect anybody or to expect favour
from others and that he would lead a bo!d and
proud life.* Saint Appar never cared for the
might of the monarch, who never felt proud to
call himself the unredeemable slave of God

1. @ -Mayub sarfgyubd erar s mGpmis
Qs fgb o.drapdr G FTpd sepCarer 3.4. 1
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Siva.! He had no fear even when the huge elephant
was let against him.!In the face of such a danger he
remained bold and calm and began to sing in praise
of Lord Siva, and of his relationship with him.?
Saint Sambandar has asserted that he was not
afraid of the mean minded Jains, because he was
in the hands of the Lord.® The saints pleaded to
the people of Tamilnadu not to commit sin if they
wanted to attain salvation.

The saints have explained many of the virtues
and vices. They advised the people to be con-
tented with what they get.! Wars and conflicts
are mainly the results of the desire or avarice on
the part of a country or of an individual. The
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desire for acquiring more and more prompts people
to praise others unduly and seek their favour.
The real necessities of life are only two, i.e., food
and clothing.? People should pray only to God to
bless them with the bare necessities of life and
should never flatter human beings and cringe for
their favour.? Saint Appar in his Namasivayattirup-
patikam had clearly shown that he approched
none even in times difficulties but always prayed
to God and uttered Namasivaya.?

In Tamilnadu there is a distinction between
family life (illaram) and ascetic life (turavaram).
The former refers to the life led in the midst of
family and friends, and the latter to the life of
solitude and penance. Even though there is a

eawug ) e.@lues GrawGL. Puram 189

o aruy sl 2@Uug FTEG WPLPD Nalvali 28

1. A Sangam poet Nakkirar as well as the famous

poetess Avvaiyar have emphasised only upon food
and clothing as the necessities of life. .
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certain amount of sanctity in the latter kind of
life, in the earlier ages, house hold life was the
usual life led by the people and it was much
respected. Tiruvalluvar has explained the true
traits of family life as compared with the other.?
The Tamil saints upheld the life of the house
holder as against the ascetic life. Saint Sundarar
lead a. family life. Saint Sambandar attained
salvation at the time of his marriage. Saint
Sambandar has said that an individual could
attain salvation even by leading a family-life. He
blamed his own mind for directing him always to
lead an ascetic life, and consoled himself by
realising that there would be happiness in both
kinds of life.? Saint Sundarar in his hymns at
Tirukkalumalam pointed ont that some ascetics
who were not true to their life wandered from
place’to place, calling it pilgrimage and blamed
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them for cleaning their bodies while nourishing all
the wickdness within.! He advocated the inner
purity and discouraged those who had only the
outward forms and symbols of asceticism.?. In
short the saints wanted the people to get them-
selves free from all vices and at the same time to
make every effort to serve humanity.

These saints have regarded the birth of man
as a glorious exhorted stage in the evolution of a
soul and every human being to make the best use
of it.3 Saint Appar commanded every part of the
body to serve God the only saviour of the soul.4
In explaining the ideals of life the saints have
advocated quality of all human beings and
complete extinction of all distinction including
untouchabllity and declared that god is in the
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hearts of those who do not observe any distinc-
tion of caste.! Saint Ramalinkar of the last century
has explained the same ideal when he said that
the soul is the innershrine of God, the body being
the temple.?

In the seventh century Saivaites believed in
the existance of one God only, that God being
Lord Siva. Saint Appar also has expressed that
the worship of Siva in the temples expanded itself
into the sublime vision of seeing God in every
thing in the universe, without which the religious
rites such as bathing in the waters of Ganges and
Kumari are no use.® Besides expressing this he
also stands as a monumental example for such a
noble life as evidenced by this hymns a
Tiruvaiyaru; in this hymn he has said that he had
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the opportunity of seeing God Siva in the form of
various animals and birds.!

The three Tamil saints-condemmed the system
of worship by mere outward forms without rea|
love in heart. They wanted people not to resort
to untruthful and dubious methods to achieve
material success. Though ordinary people are
unaware of the wickedness of such pretending
individuals, God will detect and punish them'
‘suitably. Saint Appar advised the people to
worship Lord Siva with a pure heart? and not to be
wicked and untruthful.® He further said that God
would not help those who are insincere though
they chant the Pafichakshara - the sacred mantram
of Siva.* Saint Sundarar in his hymns at Tirukali-
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ppalai praised God as the divine light evef shin-
ing in the heart of the virtuous people.! Saint
Appar has explained the futility of the recital of
vedas by people who are devoid of a good and
pure heart.? Thus the Siva saints advocated faith
in God and goodness of heart as tha essentials for
the attainment of salvation.

The use of harsh and virulent language in
abusing others, was condemned by Tiruvalluvar
and others from ethical point of view and by these
Saivaite saints from religious point of view. Saint
Appar in his hymns at Ramésvarm wanted the
people to avoid speaking harsh words.? He has
further said that any individual disirous of
reaching the kingdom of God should not resort to
the use of harsh words.! Saint Sambandar went
to the extent of saying that the Yemadhuthas
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would be afraid of approaching those who use
kind words.!

The Saints condemned the habit of speaking
ill of others in their absence. When one does not
agree with an individual one should always frankly
criticise him in person and be done with it. Saint
Appar has laid down this principle in a song
which is autobiographic in substance.? In various
hymns he also criticised idleness.?

The Saivaites believe in Karma theory accord.-
ing to which virtue breeds happiness and vice
distress in the succeeding birth. Saint Sundarar
went a step further and declared that evil doers
are punished even in the same birth.* Saint Appar
advised the people not to do harm and sow seeds
for the sufferings of the next birth.

Most important of all, the saints have expatia-
ed upon the importance of benevolence in life.
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Life is short and one should .do as many charittable
deeds as possible during the short span.of exis-
tence. This advice has been repeatedly given by
Saint Appar.! Saint Sambandar has also explained
the importance of such a life to attain salvation.2
Saint Appar emphatically asserted that God would
dispise those who spend their life in vain without
doing a single charitable deed. Thus one's
religious life is closely associated with one's
benevolent acts and religion serves not only in the
happiness of individuals but also in that of the
society.

The principles of life explained above are very
essential for the achievement of hapiness in
general. The Tamil saints have advocated these
as the basis of a true religious life.  These in life
will to agreat extent contribute towards the happi-
ness and contentment of mankind. The simple.
and devotional lives of the Tamil saints as well as
their religious teachings contained in their hymns
illustrate the value of these high ideals and princi-
ples.
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Conclusion

Thanks to these Tevaram hymns which have,
survived a long period of more than a thousand
years, many important evidences are available to
construct the history of the land during the
seventh, eighth and ninth centuries. Though the
historical references in these religious works are
very few, they are interesting and also valuable to
the student of South Indian History. To study
the social history of those days there are no
definite historical records or inscriptions. Though
mainly religious in their theme, the Tevaram
hymns, indeed, contain references which to an
appreciable extent form the skeleton of the history
of those centuries.

The hymnal references reveal the fact that the
Pallava, Pandiya, Cola and Céra kings encouraged
the renaissance of Saivism by building temples
and also by becoming Saivaite devotees them-

selves. Generally the three great Tamil kings
12
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maintained unity and cordial relationship among
themselves and there was peace and prosperity
in the country. Though there were no internal
conflicts in the country the kings had armed forces
which were utilised for waging wars againts the
North Indian kings and the petty rebellious chief-
tains in the boundaries. The capitals and other
cities were well known for architecture, fortifi~
cations and other developments essential for the
civilized life of the citizens. Sea-ports had their
importance as the centres of commerce and trade.
Even small villages acquired some fame through
the temples which attracted the Saiva devotees
from various parts of the country. The names. of
some towns and villages indicate the nature of the:
places in which they were situated, the history of
their own growth and development and also other
details such as the special local produce and the
sacred trees under which the image of God was
originally enshrined.

There are references in Tevaram to the pre-
valence of the caste system in those days, but at
the same time they point out that it did not count
in the practical religious life of the devotees.
There were also people belonging to the depressed
community, even amoung them those who devoted
their lives to the service of God and humanity.
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were treated on a par with the devotees of other
communities. The society was so organised that
the rich were made to feel it their duty to help the
poor. Socially and educationally women were
well advanced and it is interesting to note the
various kinds of arts and games they learnt and
enjoyed. They also contributed to the renaissance
of Saivism in those centuries. Many of the
customs and manners of the people of the modern
days are traceable to the age of Tevaram saints.

The hymnal literature also furnishes valuable
information regarding the development of industry
and commerce thousand years ago. Beyond
doubt, agriculture was the main occupation of the
majority of the people and honoured by one and
all as the noblest profession. Foreign trade was
also carried on as evidenced by the number of
important sea-ports mentioned by the saints.

As seen from some of the hymns, Tamilnadu of
those early days was famous for its cultural
advancement. Art, especially music and dance,
were well developed and the temples of those days
were like the great academic institutions of modern
days for promoting these arts. The development
of architecture deserves all praise and the monu-
mental examples of it in the form of South Indian
great temples had their origin in these centuries.
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Education had its own importance though it was
in those days religious and sectarian. There were:
many cantres of learning in several big cities like
Kaiici.

The rise of Saivism and consequently the fall
of the rival religions Buddhism and Jainism are
-proved by the references made in the hymns.
Realisation of oneness of God was advocated and
religious fanaticism had no place atleast in the
lives of the learned devotees of Saivism. Carping
criticisms of other religions are occasionally
~ found, but they were based upon the personal
experience of the saints. Subsects of Saivism
which were prevalent in some of the towns like
Tiruvarar had no prominence. Minor gods were
worshipped by the people. but the hymnal refer-
ences show that they were discouraged by the
religious leaders. Though there were different
kinds of worship, it was clearly realised that the
purity of heart was the important requisite of all.

Elementary principles of physics and astro-
nomy were well known in those ages. It is inter-
esting to note the extent to which the science of
physiology was developed as regards the growth
of the child in the mother’s womb.

Of the two kinds of life, the Jains encouragea
the ascetic life and to counteract them the Saivai,
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tes advocated the usefulness and aptitude of the
household life for religious devotion. Simple
living and high thinking were the ideals, and
serving humanity was the supreme goal of life.

Thus the history of Tamilnadu in the seventh,
eighth and ninth centuries in political, economical,
social and religious spheres has been found to be
worthy of consnderanons Though it .may not be
sald that it was the golden age of the country, yet
after the Sangam ‘age and -after the - disturbance
caused by the Kalebras it was only in this period
that -Tamilnadu had again risen to prominence and
developed its own culture.” - The people were
aga'n able to lead an independent. and peaceful
I|fe as in the Sangam age and thereby achieved a
broad outlook and noble vision in religion. These
facts of history are furnished by the Tevaram
hymns which, therefore, are a source of valuable
information t6 the student of history.
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