THE

INDIAN ANTIQUARY,

A JOURNAL OF ORIENTAL RESEARCH

IN

ARCHEOLOGY, EPIGRAPHY, EBHNOLOGY, GEOGRAPHY, HISTORY, FOLKLORE, LANGUAGES, .
LITERATURE, NUMISMATICS, PHILOSOPIIY, RELIGION, &¢, &G

EDITED BY

RICHARD CARNAC TEMPLE,

MAJOR, INDIAN STAFF CORPS.

VOL. XXII.—1893.

BOMBAY:

P;\INTED AND Pusnisaep at e EDUCATION SOCIETY'S PRESS, BycuLra.
LONDON: KEGAN PAUL, TRENCH, TRUBNER & Co.

LONDON: LUZAC & Co. l LEIPZIG : OTTO HARRASSOWITZ.
BOMBAY : EDUCATION SOCIETY'S PRESS. PARIS : E. LEROUX.
NEW YORK: WESTERMANN & Co. BERLIN : A. ASHER & Co.

CHICAGO: S. D PEET, Esq., Pu.D. VIENNA : A. HOLDER & Co,






CONTENTS.

The namds of Cortributors are ‘arranged diphabetically.

PAGE
&. BUHLER, P.D.; LLD C.LE.: —
ABORA’S Sunsnu:, Rurmﬂi AND Bmm-
Eprcts ... - .. e e e e 209
WILUIAM CEOOKL C S i

FoLETALES OF HINDUSTAY i—
No. 4.—The Gadariya and the Ratii of Lalpar.. 21

No. 5—The Lutky Herdsmati ... we e 15
No. 6.—Princess Fireflower Yoo e .. 289
No. 7.—Why the Fish laughed = .. .8
No. 8.—The Printcess who loved her F&thet hkd
Salt .. . 928
Santal Folktales, tx‘anslated frdm ﬂ!e Suuhh by
A. Campbell e .. 196
SHANKAR B. DIKSHIT :—
The Date of Sundara: Pandya-Jatavarman o 219
GEO. FR. D’'PENHA :— '
FOLELORE IN SALSETTE:—
No. 15.—The Parrot’s Tale and the Maina's
Tale ... .. 53
No. 16.—The Primce and the Ksnba.h 243, 276
No. 17.—A (Cindefells Varian$ ... .. .. 300
¢. MABEL DUFF:—
The Chronology of the Kakatiya Dynasty .. 325
J. F. FLEET, L.C.8,;, Pe.D., CLE.:—
HiveN Ts1aNaG’s CAPITAL OF MAHABASHTEA ... 118
THE - ToPOGHAPHICAL LisT OF THE BRIHAT-
SamEITA ... .. ... 169
Srahe . o v e e w222
Vaddavara . . . 251
Some Dates i the Chalﬂktux&nma .. 998

@. A. GRIERSON, I.C.8.:—

Notes oN Tut’st Dis... w  89; 122, 197, 225, 293
Die Handschriften-verfeichisse der koniglichen
Bibliothek zu Berlin .. . 12

A Sanskrit-English Dwtwnsry, by Arthur A
Macdonnell ... 160

Panini, Ein Beitrag zur Kentmss de! mdxsohen

Literatur und Grammatik; Von Brune Liebrich: 233 |

BERNARD HOUGHTON; C.8::—

Sanskrit words in the Burmese Llnguage . 24

The Evil Eye .. .. e e .. B8

A FOLXTALE OF THR Lvsans-— :
The Story of Kungori i e w 18

¥FOLKTALES OFf ARARAN—
No. 1.—The Snake Princs ... 98
Tre Kupos or KATHA AND PHEIR Vodnunuzn 129

Folk-Etymology of Place-Nanres in the Sandoway
District, Burma

Fonmou oF Saaw-E. Annfn, froxn the Pa.peu df 1
Saya Kyaw Zan in the Sa*tu-waw..
E. HULTZSCOH, Pa.D., BANau.on 1
Dawiss Cords yRom TRANQUESAR we e M6

PAGE
Pror. F. KIELHORN, C.LLE., GOTTINGEN : ~
A Short Accotint of Six Unpublished Inscriptions. 80
Pausha Samvatsard in the Kasika-Vrifti on p. iv.
2, 21 s
Miscellaneotis Da.tes fm Inscnptwns and MSS. 107
Dates ffom South:Indiah Inscriptions ... . 186

A. A. MACDONNELL i(—
Kaihaha's Rajatarangini, oz Chtonicle of the
Kings of Kashmir, edibed by M. A: Stein, Ph.D.... 189
V. KANAKASABHAI PILLAI; B:A.; B.L. :—
Tamrr. HisroricAr TrxTs—

No. 4. —The Vikrama:Cholati-Ulg o 141

‘"TAW SEIN-KO:—

A PRELIMINARY STUbY or THE PolulpAUNa
INSCRIPTION OF S'INBYUYIN, 1774 4. D. w1
A PrEmMINARY STUDY OF TRE KALYANI IN-
SCRIPTIONS OF DHAMMACHETI, 1476 A. D.
29, 85, 150 206, 256
Ratenasingha—Shwebo—Moutshobo—Kongbaung. 38
ForLrLokE IN BURMA—

No. 8.—The Three-Eyed King 15
Sanskrit Words in the Burmese Lnngntgd o 102

MasoE H. C. TEMPLE; LS.C.: —
Tue NaME ‘ BAsspiN”’ . W e 18
A Note on the Name * Shwe-Dagorn 28

Bata.na.sxngha—-Shwdbm—Moubshobc- Kddgba.ung. 28

Musselwoman ... . . 112
Wishing Stones in Burma .. . 163
Beo :—Indo-European for.‘ Monusﬁery . 165
Ordeal in Modern Indiati Life - e . 19%
Bassein—Basseen . %52

A PRELIMINARY S‘rumz or 'mn xn,um Iu-
SERIPTIONS ; POSTSCRIPT ... .. 274
Intetchatige of Imtu.l K and Pin Bnrmeoe l’h.oe-

Names ... e . 328
Ta.la,pay—Talapo‘m e .. 826
No?Es ON ANTIQUITIES IN Rnumunnn .. 327

V. VENKAYYA, M.A, :—
MapRAS MUSEUM PLATES OF JATILAVARMAN .. 57

L. A. WADDELL; M.B.:—

NOTE ON SOMB AJANTA PAINTINGS .. .. 8
FrRoG-WORSHIF AMONGST THE NEWARS, with a
" Note on Etymology of the Word ‘Nepal’ .. 29%

THE Tumnorun MIGRATION OF THE SANTAL

PUTLIBAI D. H: WADIA :—

PARSI AND GUJARATI HANDU NUPTIAL Sowe#.. 10%
FOLELORE IN WESTEEN INDIA :—
No. 18.—The Sleeping Nasib . .., _ N2
No. 19.—80.{]& and Chandra i s w @

oo



iv CONTENTS.

MISCELLANEA AND CORRESPONDENCE.

PAGE
Sanskrit Words in the Burmese Langnage, by
¢Bernard Houghton, C. S. - 24
A Note on the Name ‘‘Shwe-Dagon,” by R. C
Temple ... - . w 28
The Evil Eye, by Bernard Hanghton w. 56
A Short Account of Six Unpublished Inscnptmns,
by F. Kielhorn ... . .. 80
Pausha Samvatsara in the Ka.mka.-Vnttl on p iv. 2
21, by F. Kielhorn . 8
Miscellaneous Dates from Inscnpt‘ons and MSS
by F. Kielhorn ... e 107

PAGE
Dates from South:Indian Inscriptions, by F.
Kielhorn ... . ... 136
Sanskrit Words in the Burmese Language, by Taw
Sein-Ko ... o
Folk- Etymology of Pla.ce-Names in the Sandoway
District, Burma, by B. Houghton . . 195
The Date of SundamuPandya-Jatuvarman, by '
Shankar B. Dikshit ... . L e .. 219
Vaddavara, by J, F. Fleet . 251
Some Dates in the Chalukya,karama-Kala, by J'

. 182

NOTES AND QUERIES.

Ratanasingha—Shwebo—Moutshobo—Kongbaung, by
R. C. Temple and Taw Sein-Ko ... e . 28
‘Musselwoman, by R. C. Temple . o . 112
Wishing Stones in Burma, by R. C. Temple ... 168
Bao :—Indo-European for ‘‘ Monastery,”” by R, C.
Temple .. 165

Ordeal in Modern Indxan foe, by R. C Temple . 193

F. Fleet ... e e .. 296
Srahe, by J. F, Fleet e oor e e 222
Bassein—Basseen, by R, C. Temple ... . .. 252
The Chronology of the Kakatiya Dynasty, by C.

Mabel Duff o . 825
Interchange of Initial K a.nd Pin Bumese Place-

Names, by R. C. Temple o e . 826
Talapay—'l‘a.lapom, by R, C. Temple... o . 826

'BOOK-NOTICES.

Die Handschriften-verzeichnisse der koniglichen
Bibliothek zu Berlin, by G. A. G. .. . 112
Kalbana's Rajatarangini, o¥ Chronicle of the ngs
of Kashmir, edited by M. A. Stein, Ph.D., by

Santal Folktales, translated from the Santali by
A. Campbell, by W. Crooke ... o .. 198

Panini, Ein Beit"r’a.g zur Kentniss der indischen

A. A. Macdonnell . . 139 . . .
A Sanskrit-English Dictionary, by Arthur A Literatur und Grammatik, Von Bruno Licbrich,
Macdonne]l, by G. A, Grierson .. 166 | by G. A. Grierspn . 223
ILLUSTRATIONS.
Poluldaung Inscription of S‘inbyuyin... «. 6, VI.—Images and Mural Decoration, Kogun Cave.. 366
Transcription into Modern Burmese Characters, VII.—The Great Stalagmite Kogun Cave ... v 4b.
pp. [1}—7] . ..t 6] VIIL.—(1) Grotesque figures from Pegu and
Madras Museum Plates of Ja.tlla.va,rman o e 70 Syriam e 1R
Danish Coins from Tranquebar ... .. we + o 118 ‘(2) Images of Buddha, with terra-cotta

Restored Portions of the Pali Stones of the Kalyani
Inscriptions of Dhammacheti, 1476 A.D. (Six

Plates) .. e 274
Stones 1 to 10 of thc Kalya,m Inscnptlons . 274
Broken Portions of the Kalyani Stones .. 274

General Plan of the Site of the Kalyani Inscrii)-
tions e .
Asoka’s Inscriptions :—

A.—Rupnath Rock Edict of Devanampiya.—The
Year 256 .. .. 299
B.—Sahasram Rock Edict of Devn.nampxya..——The

Year 256 . 209

Map of Ramannadesa ... oe ... 328
I.—The Farm Cave—Main Entrance ... .. 360
I(a).—Images and Objects in the Kogun Cave .o b,
II.—(1) Bhinji Cave—Entrance - ... .. 1b.
(2) Bhiuji Cave—Interior ... e b,

III.—General View of Entrance Ha]l Kogun Cave. 1b.

IV.—Mural Ornamentation, Entrance Hall, Kogun
Cave ... ... 1b.

V.—Kogun Cave, looking towards Entrance of
Maio Hall ... - [T . b,

. 274

bricks n situ, near the Xyaikpan

Pagoda, Pegu... e . b
IX.—Inscribed Tablet from Pegu b,
IX.~(a) Bas reliefs on terra-cotta brxcks from

Pegu o e o b,
X.— ‘Do, _ . ib,
XI.— Da. e ib,
Xil.— Do. ... b,
XIIL.— Do. BT %
XIII(«).—Bas-reliefs on Stone fram Thaton..: v b,
XIV.— Do. .. b,
XIV(a).— Do, ib.
XV.—(1) Specimen of a Cambodian Tower — Kymk
pun Pagoda, near Pegu [12
(2) Votive tablet from Buddha Gayn. foqnd
in Pegu... . b,
XVI.—Figures and votwe tablets from the Cn.ves
of the Amherst District v the
XVIi(a).— Do. b,
XVII.—The Shwethayauwng or Grea.t Recumbent
* Buddba at Pegu... . v 4.

XVIII.—The Kya.lktxyo Pa.goda near Shwegym ... b,
XIX.—The Approach to the Dhammatha Cave .. b,



THE INDIAN ANTIQUARY,

A JOURNAL OF ORIENTAL RESEARCH.

VOLUME XXII.—1893.

A PRELIMINARY STUDY OF THE PO:UsDAUNG INSCRIPTION
OF S’ INBYUYIN, 1774 A, D.

BY TAW SEIN KO.

The rxght bank of the Irrawaddy River near Prome is fringed by & range of hills, and
Péstisddaung is the name applied to the topmost of seven hills, forming part of this range.
The Postsdaung Hill is crowned with a massive rock, called the Hermit’s Cap, and shaped
like a Buddhist priest’s alms-bowl. On this rock a platform of brick is raised, on which stands
the Po3tizddaung Pagoda. 1t is about 30 feet high, and its form and architecture bespeak its
being the handiwork of masons from the maritime provinces. Near the pagoda is an image-
house, which bears date 1236, Burmese Era, (1874 A.D.). In this image-house Gautama
Buddha is represented in a standing posture with the index-finger of his right hand pointing
towards Prome, and Ananda, his beloved disciple, in a praying attitnde, begging the sage to
explain his oracle fully.

On the eastern side of the Hermit’s Cap — which is surrounded on every side, except the
one where it joins the next hill, by sheer precipices of some thousand feet in depth — are three
caves cut into the rock. Over these are images of the two traditional moles, also cut in
the rock, representing them in an adoring attitude and asking some boon from Gautama
Buddha. One of the caves is devoted to the custody of an inscription engraved on a sandstone
slab, about four feet high by three feet wide. The inscription was placed there by
S‘inbytyin (1763—1778 A. D.), the second son of Alaungp‘ayd (Alompra). It bears date
1136, B. E,, (1774 A. D.), and contains a record of his progress from Ava to Rangoon, his
placing a new ti! on the Shwé Dagén Pagoda at Rangoon, and the removal of its old ¢,
which was thrown down by an earthquake in 1769, to be enshrined in the Poouodaung Pagoda.

The placing of a new ¢4 on the Shwé Dagdn Pagoda by Sinbylyin was symboligal of the
consolidation of the power of the dynasty founded by his father in 1757 A. D., of the replace=~
ment of the Talaings by the Burmans in the government of United Burma, and of the national
jubilation over the successes which attended Burmese arms in the wars with Maniplir, China,
and Siam. The ceremony of placing the ¢4 was witnessed by the king in person, in order to
convince the Talaings, whose abortive rebellion in Martaban had just been suppressed, that his
rule was a personal one, and to impress on them the splendour of his power and the resources
at his command. Moreover, to minimize the possibility of all future attempts at rebellion, with

1 A t‘f (= umbrella) is the umbrelliform ornament which must be plabed on the summit of every pagoda.
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the last of the Talaing kings as a centre of intrigue and disaffection, and to remove all hopes
of the restoration of a Talaing monarchy, he ordered the execution of Byinnyi Dali, the
ez-king of Pegu, who had surrendered to Alaungp‘ayi. :

Lines 1 — 8 of the obverse face of the stone are in PAli gathas and the. rest are in
Burmese verse. The reverse face of the stone is in Burmese prose.

The decipherment of this inscription does not present any paleeographical difficulty,
but the formation of certain letters shows that Burmese calligraphy was in a transition

state a century ago. o) is expressed by ,'S\j‘ as well as 'fj; oY by M) or &J; @3 by [M or
e o8 by 09 or %5 good by morfior oY There are four modes of representilig 8:; namely,

The abrupt tone is indicated by placing either single or double dots below the letter,
affected : JE or YE. »

The long vowel 3D with the heavy tone is expressed by two dots like the visarga is
Sanskrit: | ¢ = 0023; M3 = ooo:. The vowel @ is expressed by §; ufl = G209 The

vowel g is symbolically expressed by a curve placed over the letter affected: _\ = @) ; and

by @ : % = 3% The symbolic OD is expressed thus: L = Q°. The fdllowing letters
radically differ in form from those now in use:—; 9 = J; O =0; PN =c; O =
e=6;8=$0=0;3=R; 2=
TRANSLATION.
Obverse Face,
Reverence to the Blessed One, the Holy One, and the Fully Enlightened One !

With a pure and serene mind, I do respectfully reverence the Conqueror, who is the
highest, the noblest, the greatest of the great, and the giver of the bliss of Nirvina.

The Buddha, who was the highest, the noblest, the protector, and the greatest of the great,
stood on the top of the high Pé4stisdaung rock and pronounced an oracle.

Like the erection of the 84,000 monasteries, pagodas, &c., by Asékadhammariji in former
times (was the building of the pagoda recorded here). On the first day of the waning moon
of Magha 1136, Sakkaraj, and 2318, Anno Buddhes, when Asurinda had seized the bright
moon and released her from danger, and when an auspicious victory had thus been accorded
to SOma, the king, who was wise and replete with merit and other good qualities, who was
mighty and powerful, and whose fame bad spread far and wide, caused the P&g sdaung
boulder, which is one single mass of rock, to be cleared, and repaired an old pagoda, wherein
he enshrined the fallen ‘i of the Digumpa Chéti, which he had purposely ordered to be brought
away. To ensure the durability of the pagoda for a great length of time, he made a beautiful
bejewelled ¢4, (like that) of the pagoda standing on the top of the Himavanta mountain, and
planted it on the (P6sisdanng) pagoda. He then proceeded up-stream, and on the auspicions
Saturday, the mu moon day of Visakha 11387, S8akkaraj, and 2819, Anno Buddhsse, he held
a great festival and planted the beautiful bejewelled ¢ (on the pagoda) called Ny4ndd-myind,’

“In virtue of this, my good deed, may I, in the future, become a Buddha, and be able to
dispel the ignorance of a great many creatures immersed in ignorance, and may I finally reach
the tranquil, transcendent, immutable, blissful, peaceful, and happy city, which ia secure’ from
danger of death, re-birth, and old age ! . :

*“ During - the period that intervemes between my present existence and my becoming @
Buddha, may all my enemies flee on hearing about my might and power or by seeing my

person ; and during the same period, may good fortune be my lot, whenever my might and
power is heard of or my person seen !
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“May the ‘b'rahmds; dévas, and men of all the lékas, my father, mother, and other relatives
share my merit equally with me, and may they rejoice with glad and joyful heart !

““ May all creatures practice liberality and exert themselves for the good of the Religion;
and may the people live in happiness, and increase in honour and wealth !”

During 20 asankhéyyas and 100,000 kalpas, the embryo of Gautama Buddha received an
assarance of his attaining Buddhahood from each successive Buddha that appeared.

During the cycle of seven asankhéyyas, beginning with the one called nanda, 125,000
Buddhas, headed by Brahmadéva, appeared. At the feet of each of these Buddhas, Our Lord,
as a Bodhisattva, buoyed up with joy and hope, prayed to be a Buddha. With faith and zeal,
which can never be equalled, he performed works of 1merit and received from the successive
Buddhas of that cycle the assurance of attaining Buddhahood,

During the next cycle of nine asankhéyyas, beginning with the one ealled subbabhadda,
387,000 Buddhas, headed by Poripasakya, appeared. At the Yeet of each of them, our
Bodhisattva repeated his prayer of becoming an Omniscient One and the suzerain of the three
l6kas. He performed good deeds and followed the precepts inculcated by them.

During the next cycle of four asankhéyyas, beginning with the one called séla, 12 Buddhas,
headed by Tanhaikara, appeared. After our Bodhisattva had received an assurance of attain-
ing omniscience, nine other Buddhas, headed by Dipaikara, appeared. During the dispensa-
tion of Dipankara, our Bdhisattva was possessed of merit and the qualifications necessary for
the attainment of Buddhahood. One day, he made his body serve as a bridge for Dipankara
to step across, and the latter granted him an assurance that he would become a Buddha in the
futare. This assurance was confirmed by the eight other Buddhas who followed,

During the next 100,000 kalpas, 15 Buddhas, headed by Padumnuttara, appeared. Each
of these Buddhas confirmed the assurance granted to our Bodhisattva by their predecessors.

Thus, during 20 asankhéyyas and 100,000 kalpas, our Bédhisattva received an assurance
of his attaining Buddhahood from 512,027 Buddhas. In his last birth, he became the son of
Suddhddana, King of Kapila, by Queen Miyi. His birth took place in a delightful grove of
sdl trees, and when he grew up, he was surrounded by comforts and pleasures befitting a prince.
Three palaces were built for him, to be occupied according to the three seasons. His wife was
Yasddhari, and he had a number of concubines. At the age of 29 he renounced the world
and became aun ascetic. After undergoing penance for six years, he, one night, dreamt five
dreams. Next morning, he became a Buddha, and received an offering of rice-milk from
Sujitd, which he, with relish, ate, while sitting cross-legged on the bank of a river (Nérafijari).
On the evening of the same day, the dévas directed his steps to the spot where the
Bodhi tree was. This tree had sprouted forth from the earth simultaneously with his birth,
and is worthy of veneration by all dévas and men. Here, the grass-cutter Suddhiya presented
him with eight handfuls of grass, with which he prepared a seat for himself. While remaining
under the Bddhi tree, he was assailed by Mara and his hosts on every side: on his right and
his left, behind-him, in front of him, and over him. The contest, however, could not last long.
On the evening of the same day, he merged forth victorious from the struggle and became
free from every passion and tie. At dawn on the following day, he comprehended the Four
Sablime Truths and attained Buddhahood. The news of this victory and of this attainment
was received by the inhabitants of the three lékas with deafening acclamation.

With a view that future generations might embrace a faith and attain Nirvina, as if they
had prayed at his feet, Gautama Buddha promulgated an excellent religion and defined the period
. of its continuange.

It was the good fortune of the King of Ava to flourish during the dispensation of such a
saviour as Gautama Buddha.
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The ruler of Avd was assisted in his government by wise ministers, and was happy in the
possession of trastworthy friends. He was the possessor of military weapons, soldiers, horses,
elephants, and for ‘tified towns, and received tribute from sixteen states, such as Sunaparanta,
Tampadipa, and Kampdja. His capital, Ratanapra,2 was the storehouse of all kinds of
precious minerals and the repository of all wealth. He was wise, mighty, and powerful, and
had reduced to subjection all the other rulers of the world. . . . . He was of opinion that,
although he might exert himself in various ways to ensure the continmance of the excellent
religion promulgated by the Greatest of Conquerors, . . « « « « « o « o &

Reverse Face.

His glorious Majesty King S‘inbyayin, the possessor of the han s‘indyi and many other
white elephants, and of gold, silver, and ruby mines, the suzerain of all the other rulers, and
the overlord of the sixteen states, namely,—

Sunaparanta, with its districts Kalé, Ténnyin; Y9, Tilin, Salin, and Sagt ;

Sirikhéttarama, with its districts Udétarit® and Pindaung ;4

Ramaffa, with its districts Kubén,? Yaungmy#,® Muttama,” and Pagd (Pegu) ;

Ayuttaya, with its districts Dvirivati,® Yodaya,? and Kamanpaik ;

Haripuficha, with its districts Zimms, Labdn,!9 and Anan ;1

Lavarattha,!? with its districts Chandapdri, Sanpépabet, and Mainglon ;13

Kh8mavara, with its districts Kyaington and Kyaingkaung ;

Jotinagara, with its districts Kyaingyon'4 and Maingse ;

Kampdja, with its districts M6n¢, Nyaungywé, Pibd, and Mﬁmék

Mahirmsaka, with its districts Mdgok and Kyatpyin ;

88n (Chinarattha), with its districts Bamd (Bhamo) and Kaungsm :

Alavi, with its districts Mbgaung and Ménhyin ;

‘Maniptra, with its districts Kabe and Mwéyin ;

Jéyavaddhana, with its districts J8yavati and Kétumatt ;

Tampadipa, with its districts Pagin, Myinzaing, Pinya, and Ava;
resolved to make a resplendent offering to the Pagoda, wherein were enshrined the paribhiga
of three Buddhas, as well as the hairs of Gautama Buddha, given by him on the 49th day of
his Buddhahood to the two brothers Taphussa and Bhallika, with a view that these relics
shonld be objects of adoration by all dévas and men. The King was endowed _with such
might and power, that any desire of his would be conswummated by the co-operation
of Sa,kra and the dévas. He was desirous of placing a ‘i covered with pure gold on the
Sinddshin Chgti,'® which is 900 bandaungs'® in perimeter, 225 in diameter, and 183%
height.!? :

On Sunday, the 8th waxing of the moon of Pyi%0, 1136, Sakkarij, the King left Ava with
the magnificence of ‘Sakra, leaving the city of Mahisudassana for the purpose of worshipping
at the ChOlimani Chdti. He was escorted by 80 battalions of land and naval forces ; by 1,600
elephants, headed by the hadn s “inbyd; by 500 ponies from the royal stables, headed by the
royal charger, Nitbayinbyin, which was four faungs, two maiks, and four letbits high; by

2 [Here is a title for Ava or Ava, Mindén named Mandalay, Ratandpunna; see post, page 28.—ED.]

3 Shwédaung in the Prome district. ¢ Pa.da.ung in the same district.

5 Bassein. ¢ Now called Myaungmya in the Bassein district.
7 Martaban. & Bangkok,

9 Ayudhia, 1% Labong.

11 Annam, 12 Laos.

13 Now called Mainglingyi. 1¢ Kiang Hung.

18 The Shwé Dagdn Pagoda at Rangoon, %A bandaung is equivalent to 194 inches,

17 The Brmsh Burma Gazetteer, I1., 634, gives the measurementsas 1355 £t. perimeter, and 321 ft. plus 26 ft. for
t, totgl 847 ft. height. This text gives the measurements as 1434 ft. 54 inch. perimeter: 355 ft. 3} inch diameter ;
291 £6.11% inch height. There is no reconciling possible of these measurements. The base of the pagoda is in fact
octagonal and not circular.—ED.
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20,000 cavalry men; by other members of the four-fold army; by various tributary Sobwis
and Mybzis ; by ministers and military commanders of different grades, who were distinguished
for their birth, character, and talents ; and by the members of the royal family, consisting of
gsons, brothers, kinsmen, queens, concubines, and attendants (of the King). The King em-
barked on a beautifully-wronght bejewelled raft, fornished with all regal splendour. Four
white umbrellas were planted on the raft, which was surrounded by various kinds of gilt boats
and other rafts. Duaring his progress, the King was accompanied by over 200,000 infantry,
cavalry, and elephants. At every stage on the journey, high *festivals were held. On
Monday, the 8th of the waning moon of the same month, Prome (Pyimy6) was reached,
and the King took up his temporary residence on the sand-bank at the mouth of the
Nawinchaung.

In the 8th year of his Buddhahood, Gautama Buddha, at thebolicitation of the merchants
of Vanijjagima in Suniparanta, visited the sandal-wood monastery built by them, and left two
impressions of his Holy Foot on the banks of the Namant# river, for the adoration of all dévas
and men, including the people of the Myin Country. On his return, he turned round the
soles of his feet, and pronounced an oracle on the summit of a hill, which, in after times, was
called the Pawastdaung. The King, observing that the pagoda erected by his ancestors
on that hill would not last for ever, resolved to replace it by another, which would last
throughout the 5,000 years allotted by Buddha for the continuance of the Religion, and
which wounld be an object of adoration by all men. As he was possessed of such might
and power as to cause the comsummation of his wishes by the co-operation of the Nats,
who watch over the Religion, and by ‘Sakra and other Nats, the #4 of the Digdn Sandoshin
was brought away by ‘Sakra and the Nits for the purpose of being enshrined together with
images, chétis, bone-relics, and hair-relics. In order that the pagoda to be built might last
throughout the 5,000 years allotted for the continuance of the Religion, its foundations
were laid on a massive rock. Gold, silver, and m3gyd!® bricks were laid as foundation-
stones, and the building of the pagoda, which was 163 bgndaungs!® in diameter, was begun
on Wednesday, the 8th of the waxing moon of Tabédwd, 1138, Sakkardj, and 2318, Anno
Buddhe. As when King Siridhammasdka built 84,000 pagodas, &e., there was an eclipse of
the moon on the evening of Wednesday, the 1lst of the waning moon of Tabodwa.
When the moon had become bright and clear, in the capacious receptacle-chamber were
deposited great numbers of gold and silver images and chétis, bone-relics and hair.relics; and
many representations of the Buddha at the Mihabddhisattatthina, The building of the pagoda
was finished on the 7th day of the waning moon of Tabdédwd, and it was named the
Nyanddmyint. On its completion, it was worshipped by the King, his queens, sons,
daughters, brothers, kinsmen, ministers, and generals.

The King left Prome on the 8th day of the waning moon of Tabddwe. He placed
a golden ¢4 on the Digdn Sinddshin Chétl, and completely covered it with new gilding
on Wednesday, the full moon day of Tabaung. From the date of his arrival to the 2nd
day of the waning of the moon of Tagt, 1137, Sakkaraj, he held high festivals in honour
of the pagoda and made great offerings. On his return, he reached Prome on the 8th day of
the waxing moon of Kasdn 1137, Sakkardj. At an auspicious hour after midnight
on Saturday, the full moon day of the. same month, the King placed a golden #¢ on the
Péstsdaung Pagoda, and completely covered it with gilding. An offering of food and priestly
requisites was made to the Royal Preceptor and a great many other monks, and festivals were
held in honour of the occasion.

« For this, my good deed, may I become an Omniscient One, surpassing others in wisdom,
and . . . . . . . .

18 An alloy of gold and copper in proportions of half and half.
19 This equal 29 ft. 13 inches.
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NOTES.

Obverse Face.

Line 2.—Pddaggé-sélé is a Pili translation of the Burmese appellation Pawastidaung, the
¢¢ foot-print hill,” which is supposed to have subsequently been corrupted into Péstidaung.

According to a tradition, which is fully recorded in the Mahdydzawin, Gautama Buddha,
in the fifth year of his Buddhahood, was presented by the two brothers, Mahipunna and
Chulapunna, with a sandal-wood monastery situated at Vanijjagama, otherwise called Logaing,
in Sunaparanta.2? The sage accepted the gift, and occupied .the monastery for seven days.
During his temporary residence there, he left two impressions of his left foot: one, on the top
of the Thitsaban Hill, at the solicitation of the Rishi Sachchhabandha (Thitsabinda), who had
been converted to Buddhism, and the other on the left bank of the Manchaung at the solici-
tation of Namanté, King of the Nigas,

#On his return, from the top of the Péstisdaung Hill, where he turned the soles of his feet,
Gautama Buddha saw a piece of cow-dung floating in the sea, which stretched to a range of
hills on the east. At the same time, a mole came and paid him homage by offering him some
burrowings. On seeing these two omens the Ma.ster smiled, and being asked by Ananda the
cause of his doing so, he replied: “My beloved Ananda, after I have attained parinirvina, and
after the Religion has flourished for 101 years, five great events will happen: (1) there will be
a great earthquake; (2) a great lake will appear at the Poé point; (3) a river, called Samén
Samytk, will appear; (4) the Popd Hill will rise up perpendicularly through the upheaval of
the earth; (5) the sea will recede from the land on which Tharékhéttarad will be built in after
times. The mole before us will be incarnated as Duttabaung, King of Tharékhéttars, from
whose reign will date the establishment of my Religion in the Country of the Mrianmas.2l

The above tradition appears to be pregnant . with historical truth, Both historical and
geological evidence goes to show that the country up to Prome?? was, at one time, under the
sea. A hill, to the south of that town, is called to this day Akauktaung or Customs Hill,
from its having been a station, where customs dues were collected from the ships that visited
the port. '

The following extract from Mr. Blanford's account, published in the Journal of the Asiatic
Society, Bengal, Vol. XXXI., 1862, fixes the probable age of the Pépa Volcano in the Myin-
gyan District of Burma :—

¢ The period during which Puppd (Pdpa) was in action was therefore, in parts at least,
not later than that of the deposition of beds containing remains of Elephas, Mastodon,
Rhinoceros, Hippopotamus, and Ruminants. The geological age of these beds has, with some
doubt, been considered to be Miocene, but from their general fauna, and especially from the
abundance of bones of Bos and Cervus, a more recent date may, I think, with at least equal
probability, be a,smgned to them. There can be no question but that the fires of Puppi have
long been extinct. Its thick coating of jungle and grass, and the existence upon it of a species
of plants and animals, which, for want of a suitable habitat, cannot exist in any neighbouring
locality, and the evidence of the effects of sub.aérial denudation on its surface, render it certain
that it musetTong have been in a condition for vegetation to flourish upon it; but it is scarcely
possible, even in the dry climate of Upper Burma, that a volcano of Miocene age should have
retained its form so- perfectly ‘It is more probably Pliocene. Its bulk is not great, and, from
the absence of other vents in the neighbourhood, so far as is known, it is scarcely probable
that its volcanic activity can have extended over a lengthened geological period. I could not
learn that there was the slightest tradition among the people as to its ever having been in

20 [Both legend and inscription fix Sundparania as the MinbQiDistrict of Burma, but see ante, Vol. XXI. p. 121,
the word is apparently synonymous with the Shén Samptralit, ‘“to the S. E.”” of the Shin Country, which = (?)
Champépir, = Cambodia. With Sampiralit compare the Sanpépapet of the Inscription = the Laos country.—Ep.]

21 Mrinmi = Bam, the spelling and pronunciation by the Burma,ns of their own name.

23 Srikshétra = Sirikh¢ttarima : see inscription.
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REVERSE FACE OF THE STONE.
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TRANSCRIPTiON INTO MODERN BURMESE CHARACTERS.

Obverse face,
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action within the memory of man, a circumstance, on the grounds mentioned, extremely im-
probable. The occurrence, ou the summit, of the common brakes, and doubtless of other
plants of temperate regions, renders it probable that the close of the glacial period found its
surface in a fit state to support vegetation.”

Line 3. — The Jinachakka or Anno Buddhe®, corresponding to the year of Sakkaraj
or vulgar era, is indicated throunghout the inscription by mnemonic words used in astrology.
The method of expressing numerals by meauns of words is also a South-Indian practice, which
is fully described at pages 57—59 of Burnell’s Elements of South-Indian Palwography. It may
be noted that the Burmans reckon their Era of Religion from 544 B. C., the year, according
to them of the parintrvina of Gautama Buddha.

Line 4, — The Digumpachéti of the Pili appears to be a translation of the Dagdén Chéti,
now called the Shwé Dagdn?’ the celebrated pagoda of Rangoon. The correct appellation
should be Tikumbhachéti according to pages 16-17 of Forchbammer’s Notes on the
Early History and Geographky of British Burma. I., The Shwé Dagén Pagoda.

Reverse Face.

Line 2. — It is the belief of the Buddhists of Burma that the Shwé& Dagdn Pagoda
containg the relics of the four successive Buddhas of this Bhaddakappa, namely, the water
strainer of Kakusandha, the bathing-robe of Kénigamana, the staff of Kassapa, and eight hairs
of Gautama.

Lines 8 — 8. — The division of the Burmese Empire under S‘inbyfliyin into sixteen states
or provinces is interesting, as it illustrates the-substitution of classical names of India for native
appellations. See Appendix B to Yule's Mission to Ava for similar classification effected during
the reign of Pilun Mindaya in 1636 A. D.24

Line 7. — Kabdmwdyin is the Burmese appellation for Manipur. Sir Arthur Phayre
derives Mwoyin from Moranga or Moriya, and identifies it with the Kubd Valley in the Upper
Chindwin District (Journal of the Asiatic Societly, Bengal, Vol. XXXIII. page 15). In the
Mahdydzawin it is stated that Dhajarijd, a king of the Sakya race, settled here, after his
expulsion from Northern India about the middle of the 6th century B. C. Upper Pagin was
built by him. He married NAigachhinna, the Queen of Bhinnaka, the last of the Tagaung
kings, who, on his expulsion by the TatArs, fled to Malé and died there. On the destruction
of the Tagaung dynasty the people were divided into three divisions and one emigrated to the
Shén States; the second to the country of the Pyflis and Kinrans, over which Muduchitta, son
of Kanrajagyl, had formerly raled as king; and the third remained at Malé with Nigachhinna.
The finding among the ruins of Tagaung of terra cotta tablets, bearing Sanskrit legends,
affords some corroboration to the statement of the native historians that, long before Anorat‘izd’s
conquest of Paton in the 11th century A. D., successive waves of emigration from Gangetic
India had passed through Manipar to the Upper Valley of the Irrawaddy, and that
these emigrants brought with them letters, religion and other elements of civilization.

Line 8. — J8yavaddhana is the classical name of the ancient kingdom of Toungoo
(Taung-ngi). :

Line 9,— The Han S‘nbyf, or the white elephant called Hin, was one of the animals,
from the possession of which King S‘inbylyin(Lord of the White Elephant) derived the title,
by which he is known in history. -

Line 11. — The charger called the Natbayinbyan, which is described, in the language of
exaggeration, as being 4 taungs, 2 maiks, and 4 letbits, or nearly 22 hands high, appears to be
an animal presented by foreigners. A Burman pony rarely exceeds 13 hands.

*![As a contribution to the orthography of this word I may note that a French traveller of 1786 calls it ‘la
pagoda de Digon,’ See Taung-Pao, Vol. I1, p. 397 f. Forchhammer’s conclusions are, I think wrong. At any rate
they are not actually supported by any authoritative document I have yet seen. — Ep.]

% [Mindon named some of the quarters of Mandalay by Pé}i names,—ED.]
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Line 15.—Ratanapfira, is the classical name of (Ava) Awi or Iawi, or Shwé W4, ‘the
golden entrance,’ as it is called in the language of poetry and song. It was founded by
Daddminbyi in 1864 A. D., its site being selected for its strategie position at the confluence
of the Myi(t)ng® and Irrawaddy rivers, and for the swampy nature of the ground on its open
face. Ava was the capital of Burma Proper for nearly five centuries. It witnessed the Chinese
and Shan invasions, the desperate struggle for supremacy between the Burmans and the
Talaings, and lastly a British army advance within four marches and dictate its own terms to
Bigyidd at Yandab8. Through its antiquity as the capital of Buarma, it is better known among
the neighbouring nstions than Shwébd, Sagaing, Amarapirs, or Mandalay. Even to this day,
the seat of the Burmese Government is known to the Chinese as Awii, and the Shans call the
Burmese king ¢ Khun hd khim Aw3,’ the Lord of the golden palace of Ava.

Line 17.—The sand-bank at the mouth of the Nawinchaung, where S4nbyiyin took up his
temporary residence, may be seen to this day.

Line 18, —Mranctaing? means the country of the Myin. Sir Arthur Phayre derives
Mranma from Brahmé (see page 2 of his History of Burma). The exact derivation and mean-
ing of the designation, by which the Burmans are known, have not yet been settled, ‘The
term Mrinma is not met with in Burmese history till the First Century A. D. In Marco
Polo’s Travels, Burma is referred to as the kingdom of Mien. The Burmans are known
among the Chinese as the Mien, and among the Shans as the Man, the same appellation by
which the Mongols are known among the Chinese. In the accounts of Burma written in Pali
the country is known as Marammadésa. If Sir Arthuar Phayre’s derivation is correct, it is
difficult to justify the action of the learned priests of the 14th and 15th centuries in making
use of the barbarous appellation Maramma in lithic inscriptions as well as in literary works,
while they had the familiar term Brahma for their national designation.2s

The various theories on the subject are thus summarized in the British Burma Gazetteer
Volume I. pages 141—142). ‘ :
pag

“ The name by which the Burmans call themselves is Mydmmi or Mrdmma, commonly
pronounced Byamma4 or Bam-ma (Bami). Mr. Hodgson appears to conclude that the appella-
tian can be traced to the native name for ‘man’: Sir Arthur Phayre that it is derived from
Brahmi, signifying ¢celestial beings,” and was not adopted till after the introduction of
Buddhism and after several tribes had been united under one chief : and Bishop Bigandet that
it is another form, or a corruption, of Mien, a name the Burmans brought with them frqm the
Central Asian platean.”

Line 32.—The Royal Preceptor was the Atuld Sayadd, whose full title was Mahitulaysa-
sadhammarijaguru. He was the Dibanibaing or Buddhist Archbishop, appointed by Alaung-
p‘ayd, when the latter became king. The Sayidd retained his office throughout the reign of
five kings, and was removed by B8ddp‘aya for his schismatic doctrines.

NOTE ON SOME AJANTA PAINTINGS.
BY L. A, WADDELL, M. B.

In February 1892 I communicated to the Bengal Asiatic Society a detailed description
of that fragmentall fresco hitherto known as ‘the Zodiac,” which occupies & conspicnous
place in the verandah of Ajantd Cave No. XVII. By a reference to the extant paintings
of the Limas, I was able to interpret its details and restore its chief blanks. It is a Bhavana-
chakra or Pictorial Cycle of Existence, and its chief value for scholars lies in the fact

% [A French traveller living in Rangoon (1786-7) called the Burmese as distinguished from the Pegnans,
‘les Bramas.” See Taung-Pao, Vol. I. ‘Les Prangais en Birmanie ou XVIIle Sidcle,” passim, Quirini, Vita &4
Monsignor Percoto, Udine, 1781, uses the words Barma and Barmani throughout his curious book.—ED.]

} ¢ A mere fragment now remains.’—~Fergusson and Burgess, Cave Temples, p. 810. ) :
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that in the outer circle are pourtrayed in concrete pictorial form, the twelve nidénas, regarding
the exact sense of which there have been so many divergent opinions, owing to scholars
hitherto having had only the ambiguous Pili and Sanskrit terms to interpret from. -

. ,

Again from Lamaic sources, I now offer a note on two more of the Ajanta paintings,
which may be of interest at the present time, when a new edition of these paintings is being
published.

L —Avaldkita as ¢ The Defender from the Eight Dreads.’

This painting is also in Cave XVII, forming No. B in the series of photographs of
Mr. Griffith’s copies, and § IV. in the report of Dr. Burgess,® who, in his brief note of eight
lines, entitles it ‘the Litany of Avalokité$vara,” and notes that ‘of the oval compartments at
each side only a few can be partially made out.’

This picture is not very uncommon in Tibet, where it is known as * A valskita®—The
Defender from the Eight Dreads.’ It is thus described by the great Lama Taranitha in bis
gsung-kbums or The Hundred Thousand Sayings.

Arya Avaldkita is represented in a standing posture in the form of a rishi* of a white
complexion, with one face and two bands. The right hand is in the ‘bestowing’ attitude
(mudra). The left hand holds a rosary® and an anointing vase or pitcher.® He isdressed in white
silk, with Amitibha seated in the locks of his hair.

The secondary figures depict scenes, which are eight in number, four being on each side
of the central figure. On the right are the following scenes : —

1. Dread in Fire. Two villagers being at enmity, one of them set fire to the other’s house ;
when the one in the burning house, unable to escape, prayed *O1.Avalokita !’ Instantly
over his house appeared a white cloud, which gave forth a copious shower of rain, and so
the fire was quenched.

2. Dread in Prison. Once a thief entered the king’s store and finding there a vase of wine
drank deeply, and becoming intoxicated fell asleep. In the morning the king’s servants
found him and having fettered him cast him into prison. In his distress the man prayed
to Avalokita. Then a bird of five colours, an incarnation of Avaldkita, appeared and loosened
his chains, and the prison deor was opened and the man escaped to his home.

3. Dread in Plunder. A wealthy merchant set out to Maru, with a thousand camels and
five hundred of the best horses laden with valuables. He saw by the way the bones of
many previous travellers, who had been murdered by robbers; and he himself was
attacked by these robbers. In his fear he prayed to Avalbkita, when instantly appeared a
host of heroes armed wifh swords — incarnations of Avaldkita himself ~, who came to the
merchant’s rescue, and defeating the would-be robbers the merchant escaped in safety..

4. Dread in Water, Five thousand merchants went to the Sonthern Ratnadwip (= Ceylon)
in three ships, In returning to their own country they filled one ship with jewels and
setting sail they reached Chandan-bhimipradhan-dwip,? The ‘wealth-owners’ (spirits) of
the ocean being angry, sent storms which blew the ships out of their courses. And when the
ships were enveloped in a mighty wave and about to founder one of the merchants prayed
to Avalokita. Then instantly the storm ceased, and they all reached their own countries
in safety.

3 Arch. Survey, West-India, Rep. No. 9.

8 spyan-ras-gzig, — There is no element in the word representing févara.

¢ Drang-srong. 8§ The rosary is almost a chinha of Avalokita.

¢ epyi-blugs (= literally ‘crown of head’ + ‘to put’): Beal, Si-yu-ki, IL. 187) appears to have misinterpreted
this object. It isalso believed to hold perfume. .

7 Tean-ldan-sa-mchhog kyi gling, probably the Sunderbans or their eastern section, the modern Sandwip.
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On the left hand of the central figure are depicted the following scenes :—

6. Dread of Enemy. A king named Otibishar was sleeping in a grove, when a party of
armed enemies surrounded him and were about to kill him, when he prayed to Avalokita,
who instantly appeared, aud from beneath his feet-arose a fearful wind which dispersed
the enemies to ¢ the ten directions.’

8. Dread of Elephant. A girl went to a forest to gather flowers. She encountered an
elephant named Khini(=? bloody), which eaught her around the waist with his trunk and
was about to kill her, when she prayed to Avalokita. Then the elephant instantly released
her and she escaped unhurt.

7. Dread of Lion. A wood-cutter went to a forest, and met a hungry lioness which was about
toseizeand eat him. Being much terrified he prayed to Avaldkita. Then instantly appeared
a white boy® dressed in tree-leaves and lifting him up bore him off through the air and set
him down in the midst of the city.

8. Dread of Venomous Snakes. A courtesan on her way to a merchant’s house after dark,
after leaving her house was attacked by a black venomous snake. In her fear she prayed
to Avaldkita, then the snake immediately became white (i.e. harmless) and disappeared into
the river.

II. ‘The Nine Bodhisattvas.’

This group of Buddha and ¢ The Nine Bbdhisattvas’ is also in Cave XVII. and forms photo-
graph ‘B details of L’ of Griffith’s Series and paragraph §XXXI of Burgess, who merely notes
regarding it that Buddha stands surrounded by four Arhats and two Bddhisattvas.®

¢The Nine Bédhisattvas’ consist of four unadorned disciples standing in froms, and in the
background five bejewelled and crowned lay devotees. Tiranitha describes them in his mdsad
brgya or The Hundred Deeds. Following his description, I give here a key to the picture, in
which the firm-line ovals represent the faces of the figures in the foregreund, and the dotted
avals the faces of the background figures of the group :—

1. Sakya Muni.
2. Samantabhadra, incarnate as a diseiple of Buddha,

3. Vajrapani do.

4. Manjusri . do.

6. Avaldkita do.

8. Brahm4, incarnate as an earthly king to hear Buddha’s teaching.

7. Indra do. do.

8. Iswara do. do.

9. Vishnu do. do. .

10. King Prasénajit 10 of Kosals, a contemporary of Buddha and one of his first converts.

This is of course a mythical arrangement of Baddha's disciples. But the Lamas, following
their Indian traditions, explain that four of the historic disciples of Buddha and four of

8 Literally ‘son.’ 9 Op. cit. p. 69.
10 gsal-rgyal. See also Csoma de Kordsi in Aeiatic Researches, XX. p. 76, 294, &c.
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his lay hearers were incarnations of the deities and Méhdyana Bodhisattvas above specified.
Attention is invited to the rosary as the chinka of Avalokitesvara. Indra’s third horizontal eye
in the forehead is also characteristic, and Indra is usually the umbrella-holder to Buddha.

In conclusion, I may note that for several years I have been engaged on a work dealing with
quite an untrodden field of Indian Buddhism, for the study of which I have had exceptional
opportunities, viz., * The Tantric Buddhism of Magadha as illustrated by its remains, and in its
relations to the Lamaic Pantheon.’

A PRELIMINARY STUDY OF THE KALYANI INSCRIPTIONS OF DHAMMACHET],
1476 A. D.
BY TAW SEIN KO.

The absence in the Buddhist Church of any erganized ecclesiastical hierarchy under a
central Government renders it imperative that some kind of efficient check should be devised
for the due maintenance of discipline, harmony, and moral control. It was, therefore,
ordained by Gautama Buddha that twice in the month, at full moon and at new moon, and also
once a year, at the end of the rainy season, meetings should be held, where the assembled priests
should be asked whether they had committed any of the offences mentioned in the Pdtimokkha,
or whether the commission of such offences by any of them had been secn, heard of, or suspected
by the others. The former meetings are called upbésatha and the latter pavdrand. For the
purpose of holding these meetings, at which #t is the bounden duty of all priests to attend,
it is necessary that a convenient and central place should be appointed. Such a place
is called a sim4,! and the ceremonial for its consecration is prescribed in the second klandhaka
of the Mahdvagga, & part of the Vinaya Pitaka. This ceremonial has, however, been inter-
preted in various ways by the commenfaries and scholia on the Mahdvagga, such as the
Vinayatihakathd, Sdratthadipani, Vimativinddani, Vinayatikd by Vajirabuddhithéra, Kaenkhd-
vitarani, Vinayavinichchhayapakarana, Vinayasangahapakarada, Simdlankdérapakarana, and the
Simdlaikirasangaka ; and the object of the Kalyani Inscriptions is to give an authori-
tative ruling on these varied opinions, and to prescribe a ceremonial for the consecration
of & sim4, which shall be in accordarce with what is laid down by Gautama Buddha, and which,
at the same time, shall not materially conflict with the interpretations of the commentators.

Incidentally the inscriptions are meant to prove the € apostolic succession ’ of the
Buddhist priesthood of Burma, and give a good deal of valuable information as to the
geography of the period. So many positive current dates are also given, with
reforences to Siihalese and Burmese History, that the. historical truth of many of the
statements contained in them should be capable of conclusive proof,

A simd serves another purpose than thht above explained. It is the place where
the upasampad4 ordination and other ecclesiastical ceremonies are performed. Unless
the consecration of the sima is considered to be valid, the ceremonies performed
therein are held to be null and void. Hence a simd is intimately connected with the
existence of the Buddhist Priesthood, on which the whole fabric of Buddhism rests.

The following account of the manner in which simas are at the present day con-
secrated in Burma will be of interest, as showing how the accretions of ages have
modified the simple ceremonial of Gautama Buddha. A picce of land suitable for the
consecration of a simd, and generally measuring abont 105 or 126 feet in perimeter, is obtained
from the British Government, which declares that the land is viswhgdma, that is to say, land in
respect of which revenue and all asufractuary rights have been irrevocably relinquished by the
gecular authorities in favour of the Buddhist Priesthood. Within the limits of this. land, the
learned and qualified priests, who have-been appointed to perform the ceremony of consecration,

* The modern Barmese word for thiB is Ppéng, spelt sim.
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mark the extent of the simd. At the distance of about ten feet from the boundaries thus marked
an outer boundary-line is indicated. The land enclosed within these two boundary-lines is levelled
and cleared and besmeared with mud. When the rhud is dry, allotments of space, measuring
six by three feet, are marked out in rows with lime or red earth, and an awning is constructed
over the whole ground. Then a Chapter, consisting of ten or fifteen priests, take their seats in
the first allotment of space in the first row and proceed to intone by turns the kammavacha
for the desecration of & sim4, it being held nepessary that, for the proper consecration of
the new simd, the one which may possibly exist on the same site, should be first desecrated.
This ceremony is repeated till the last allotment of space in the first row is reached. The priests
then seat themselves in the last allotment of space in the second row and continue the intona-
tion of the same kammavdchd. The same ceremony is repeated till the first allotment of space
in the second row is reached. Thus, once in a forward order, and then in a reverse order
of the allotments of space arranged in rows, is the same kammavdché intoned till the number
of rows has been exhausted, The ceremony of desecrating a simd is repeatedly performed
for about a week or ten days. After this, one or two days’ rest is given to the officiating
priests.

Twenty or thirty learned and qualified priests are now selected ; and they proceed to
mark the limits of the proposed simd, such limits being smaller in extent than those of the
viswiigd@ma. At the four corners of the site -of the simd, and also on its sides, pits are dug
deep enough to hold as much water as will not dry up before the conclusion of the intonation
of the kammavachd for the consecration of & simé — such water being regarded as the
boundary. At the distance of a foot and a half from these pits, towards the inside, bamboo
trellis work is set up, and the space thus enclosed is decornted with various kinds of flags and
streamers, water-pots covered with lotus and other flowers, plantain trees, sugarcane, cocoanut’
flowers, babyé leaves, and nézd grass. The awning mentioned above is likewise adorned with
a ceiling of white cloth and with festoons of flowers.

Meanwhile, the pits are continually filled with water, so that it may not dry up before the
ceremony is over. When the time approaches for the ceremony to begin, no more water is
poured into the pits. Near each of them, a junior priest is stationed to furnish the officiating
scnior priest with replies in respect of the boundaries of the simd. At the appointed hour, the
senior priest, holding a kammavdchd, slowly walks along the boundary-line of the simd.
Approaching the Eastern ¢ water-boundary’ he asks : — “ Puratthimdya disdya ki nimiitan ¥’
and the junior priest answers: — * Udakasi, bhanté.”  Similar questions and answers are
asked and given also at the South-eastern, Southern, South-western, Western, North-western,
Northern, and North-eastern points of the site, and to make the boundary-line continuous, also
at the Eastern and South-eastern points, which have already been proclaimed. The questions
and answers are asked and given first in Pali and then in Bnrmese. The same ceremony of
proclaiming the boundaries is repeated by two other senior priests in succession. After the
boundaries have thus been proclaimed three times, the kammavachd for the consecration
of a samanasamvAsakasima is intoned seven (or eight) times by three of the priests at a
time. After this, the kammavachA relating to the consecration of an avippavisasima is
chanted.

At the conclusion of the above ceremonies, a statement recording the year, month, day, and
hour at which the simd was consecrated,the names of the senior priests who officiated at the
o< emonies, and the name of the simd, is pablicly read out. Lastly, in honour of the occasion,
cdrums and conch-shells are sounded, aud muskets are fired, and a shout of acclamation is raised
by the people.

The above account is similar to that recorded in the Kalyani Inscriptions, which
are frequently cited or appealed to as the ruling suthority on the ceremonial relating to
the consecration of simas.
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Dhammachéti, or Ramadhipati, King of Pegu, who erected these inscriptions  in
1476 A.D.,-was an ex-priest, who, in emulation of Asdka, Sirisanghabédhi-Parakkamabihu,
and other Buddhist kings of old, made the purity of Buddhism one of the objects of his earnest
solicitude. The main object in founding the Kalyani-sima appears to have been to afford
to the Priesthood of Ramafifiadésa? a duly consecrated place for the purpose of
performing the wupdsatha, upasampadd, and other ecclesiastical ‘ceremonies, and
indirectly to secure continuity in their apostolic succession from Mahinda, the
Buddhist Apostle to Ceylon. It was held that the sucocession from Séna and Uttara,
the missionaries to Suvannabh@imi, had been interrupted in Burma because of the
violent political convulsions to which the country had been subjected. In the 11th
century A. D., the Talaing Kingdom of Datén was conquered by Anuruddha or Andrat‘azo,
King of Pagiin ; and two centaries later, the Pagin monarchy was, in its turn, overthrown by
three Shin brothers, who took advantage of the dismemberment of the Burmese Empire caused
by & Chinese invasion in 1284 A.D. While the Upper Valley of the Irrawaddy was passing
through troublous times, the Talaings of the lower country had been fighting among themselves
after they had regained their independence from subjection to Burma. Thus, during the four
centaries that preceded the accession of Dhammachéti, Burma had scarcely enjoyed peace for
any great length of time, and matters appertaining to the Buddhist Religion had not been
efticiently supervised or regulated.

The Kalyani.-sima derives its name from the fact that it was consecrated by the
Talaing priests, who had received afresh their upasampadd ordination at the hands of the
Mahévihira fraternity, the spiritual successors of Mahinda, on the Kalyani River near
Colombo. In the fifteenth and sixteenth centuries Buddhist priests from all parts of Burma,
from Ceylon and Siam, flocked to it to receive their upasampadd ordination. Even at the
present day, priests, whose ordination is of doubtful validity, will suffer themselves to be
re-ordained in it.

In preparing for the present study of the Kalya.rii Inscriptions, owing to want
of time, I had no access to the original stone-slabs. The text was collated from two
palm-leaf manuscripts, one of which was found among the papers of the late Dr. Forch-
hammer, and the other was procured from the Bernard Free Library at Rangoon. On the
whole, the latter manuscript, markéd (B) preserves a botter text, and has been generally
followed in the present paper. Numerous palm-leaf copies of the Pili text of the Kalyéni
Inscriptions are extant, and are carefully preserved owing to their containing an account of
the proper ceremonial of consecrating a simd. No apprehension need, therefore, exist that
there is any material divergence between the present edition and the original text of the
ingcriptions. Indeed, the general accuracy of the MSS. above alluded to will be shown later
on in this Journal. . .

The Kalyant Inseriptions are sitaated at Zaingganaing, the western suburb of the
town of Pegu. They comprise ten stone slabs covered with inscriptions on both sides, and
are arranged in & row. Owing either to the vandalism of the Portuguese adventurer, Philip
de Brito, who, for ten years, held supreme power in Pegn at the beginning of the 17th century
A. D, or to the insensaie fury of Alompra’s soldiery, who plundered Pegu in 1757 A. D., all of
them are more orless broken ; but the fragments, which are lying scattered about, are capable of
at least partial restoration’. When whole, their average dimensions were about 7 feet high, 4
feet 2 inches wide, and 1 foot 3 inches thick. There are 70 lines of text to each face, and three
letters to an inch.  The language of the first three stones is Pali, and that of the rest ip
Tdlaing, being a translation of the Pali text. :

.3 The modern * Kingdom of Pogu,” thiat is; the Talaing Country.
¢ {The Government of Burms has very kindly entrusted to me the f restoring these invaluable dpcuments
hthurmmﬂwmdxhon,uiatuum practicable. The work has been already begun.—Ep. ]
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I would here a.dvert 10 the sbsoluté mlenoe of these lithic reoordn regarding the
celebrated Buddhist divine Buddhaghosa, the author of the Visuddhimagya and Aithasiling,
and the Apostle who is reputed ta have brought a complete set of the Buddhist scrip-
tures from Ceylon to Patén in the 5th century A.D. If the story about Buddhaghdsa’s
advent to Patén be historically true, the event would have been considered to be an important
epodh and would certainly have been mentioned in these inscriptions, which give a rdsumé of
the vicissitudes of Buddhism in Burma and Ceylon, and which were erected by a king, who
was called from the cloister to .the throne, and to whom every kind of information was
accessible. Considering that the identification with the Suvanpabh&mi of the ancients has
been urged in favour of three countries, namely, Rimaffiadésa, the Malay Peminsula, and
Cambodia, in all of which gold-is found, one cannot help being sceptical as to the histori-
cal accuracy of the account relating to the mission of Buddhaghotsa to Patén. Such
scepticism becomes somewhat confirmed, when it is borne in mind that there is no paleographi-
~ cal affinity between the Talaing and Sinhalese alphabets, and that Cambodian writers affirm
that tho great divine came to their country, vide Bowrlng s Kingdom and People of Sium,
(Vol. I, page 36). See also the conclusions of Mr. Foulkes in his careful researches mto the
legends of Buddhaghdsha, ante, Vol. XIX, pp. 121-122.

My notes to the Kalyini Inscriptions are in preparation, and will form the subJect of a
sepm-ate study with a transcription of the Pili text into the Burmese character.

- In brief the oontents' of the Pali text on the three stones are as follows: —

OBVEBSE PACE OF THE FIRST STONE.
Introductory Observations. .

Convocation of the Third Buddhist Council and despatch of missionaries. Arrival of

Sona and Uttara at Golamattikanagara in Savannabh@imi. Decline and fall of Rimaiifadésa.

_Tts conquest by Anurnddha, King of Pugima (Pagin). King Sirisanghabddhi-Parakkamabihu’

reforms Buddhism in Ceylon. Uttarijivamahithéra, Preceptor of the King of Pugima, visits

Ceylon. His pupil, Chhapata remains behind ; and, after ten years’ residence, retarns home,

accompanied by four other ¢héras. Schisms in the Buddhist Church at Pugima consequent on
the death of Uttarijivamahithéra, :

REVERSE FACE OF THE FIRST STONE.
Ihtroductor'y Observations. — (Concluded).

. Schisms at Dalanagara and Muttimanagara.  Such ecclesiastical ceremonies as the
consecration of a simd and upasampadd ordination are performed in various ways. Accession of
Ramadhipati. - His reflections on the valid manner of consecrating a simd.

OBVERSE FACE OF THE SECOND STONE.
Mission to Ceylon.

The King’s reflections concluded. After consultation with thelearned ¢héras he is confirmed
in his opinion regarding the simdvipatti and parisavipatti of the upasampadd and other ecclesi-
astical ceremonies in Rimafifiadésa. Twenty-two thérasare invited to visit Ceylon and introduce
into Rimafifiadésa the Sinhalese form of upasam:pada ordination, as practised by the Mahuvxhim
sect, founded by Mahinda. The invitation is accepted. Offerings for shrines and priests in
Ceylon, and presents for King Bhiivanékabahu, as also letters for priests and the king, are
prepared. Chitradfita and Rimaddta accompany the théras to Ceylon.

REVERSE FACE OF THE SECOND STONE.
Re-ordination of tho priests from Ramsnﬁadesa.

Depa.rture of the party in two ships. Chitradlita’s ship arrives first. Receptlon by the ng
of Ceylon. Rimaddta’s ship arrives. Various shrines are visited. The priests from Rimafiia- _
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désa are 're-ordained on the KalyAni River by a Chapter elecfed from the Mah#vihira sect.
The Siahalese King confers titles on them. Rimadiita’s ship returns home and arrives safely.
Chitradéta’s ship is wrecked at Kalambu (Colombo). Chitradita’s party is again shipwreeked.
The members of the party travel on foot to Navutapaitana, whence four théras and their
disciples travel on to Komilapattana. Of the latter party, six théras and four-young priests die
and the rest reach home. o '

OBVERBE FACE OF THE THIRD STONE.
Consecration of the Kalyanti-sima.

Rimadhipati’s reception of the eleven théras, who return by RAmaddta’s ship. A site is
selected for the consecration of a stmd for these théras. Enquiry is held into the antecedents
of the théras and their disciples. A Chapter consisting of nine théras and five young priests is
appointed for consecrating the proposed simd. Ceremonies of desecration and consecration are
performed, and the simd is named the Kalyiini-simi, after the river where the officiating priests
received afresh their upaaampadd -ordination. The priests of Rimafiiadésa request Ramidhipati -
to be permitted to receive the Sinhalese form of the upasampadd ordination. Suvanuasobhdpa-
théra is appomted upajjhdya. :

REVERSE FACE OF THE THIRD STONE.
Establishment of the Sinhalese form of ordination in Ramafnfiadésa.

The priests of Ramafifiadésa receive the Siihalese form of upasampadd ordination in the
Kalyani-simi. Ramidhipati’s edict to the priesthood regarding admission into the Order.
Expulsion of pseudo-priests from the Order. Royal gifts to bhikkhus and sdmanéras. Horta.-

tory verses.

I will now give a translation of the MS. Text. The transcribed text which follows the
. translation is that collated from the MSS. above alluded to.

TRANSLATION.
. Obverse face of the first stome.

Reverence to the Blessed One, the Holy One, the Fully Enlightened Oue.
May the excellent Religion of the Conqueror flourish and prosper, and may reverence be
paid to Buddha !
- The pnnﬁcatlon of the Religion of the Conqueror was effected by Ramﬁdh:patx, King of
Ramafiiaddsa. An account.of this event will be related.

‘During the reign of Bamadlnpatu'aaa ng of Ramabfadess, the Religion of the Con-
queror became purified.

‘Two hundred and eighteen years had passed away since the attainment of Parinir-
vaps by the Fully Enlightened One, the Sage of the Sakyas, when Dhammasokaraja

was inaugurated as king. In the fourth year after this event, owing to Nigrodhasa-
mera, the King had great faith in the Boliglon of Buddhat; and the gnfts and honours to
the priests greatly increased, while those to the heretics diminished. .

. The heretics, for the sake of gifts and honours, embraced the ascetic life among certain,
priests, received the upacampad& ordination, and promnulgated their own hevesies, such as the
_ Sassate heresy. Some took orders themselves, assumed the guise of priests, and taught their
- own heretical doctrines; Al these heretics mixed promiscuously with, and resided among, the
pne“a. who performed xpésatha and such other ecclesiastical ceremonies. meg to this cir-

‘utusw mthopmnwmtohn—hkenphoemmn C., this yields 822 B, C.uthe
mmdmammnmummnmmm
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cumstance, the Saigha considered that the parisé Was corrupt, and would not perform upbsatha.
Therefore, for seven years, the performance of this ecclesiastical ceremony had ceased
in the Asdkaramsa monastery.

On account of these circumstances, King Dhammaisdka became desirous of purifying the
Religion by removing the impurity, heresy, and corruption that had arisen in it, and secured
the co-operation of Moggaliputtatissamahathéra. Having acquired, by study, the knowledge
that the Fully Kaolightened One was & Vibhajjavidi, and that those who professed the
doctrines of the Sassata and other schools, were heretics, the King convoked an assembly of
all the priests. Those who held similar doctrines, were commanded to form themselves into
groups, and each group was dismissed one by one. There were six millions of priests pro-
fessing the Religion, who, if asked what the belief of the Fully Enlightened One was, would
say that he was a Vibhajjavadi, while the sinful, heretical priests, who declared that the
Fully Enlightened One professed the doctrines of the Sassata and other schools, numbered
sixty thousand., The King directed all the sixty thousand sinful priests to leave the Order,
and, saying : “Now that the parisd has been purified, let the Saigha perform wupisatha,”
returned to the city.

Therefore, Moggaliputtatissamahathéra performed updsatha in the Asdkarama
monastery in the company of all the six millions of priests. This being concluded, he pro-
mulgated, in an enlarged and expanded form, but on the lines indicated by the Blessed One,
the treatise called KathAvatthu, of which a summary had been expounded by the Blessed
One. Subsequently, like as the venerable Mahakassapathéra selected five hundred priests, in
whom all passions were extinct, and who had attained to the possession of the six abhinnd,
and the four patisambhidds, and convened the First Council, which sat for seven months ; and
like as the venerable Mahayasathéra selected 700 priests, in whom all passions were extinct,
and who had attained to the possession of the six abhifnds and the four patisambhidds, and
convened the Second Councily which sat for eight months ; even so did he (Moggaliputta-
tissamahathéra) select 1,000 priests, in whom all passions were extinct, and who had
attained to the possession of the six abhififids and the four palisambhidds, and convened the
Third Council, which sat for nine months. At the conclusion of this Council, he foresaw,
that, in the future, the Religion would be established in foreign countries, and sent suc-
théras as Majjhantikathéra with the injunction : “ Do you establish the Religion in such and
guch countries.” Of these théras, he sent Mahamahindathéra to establish the Religion in
the Island of Tambapanni, and S6nathéra and Uttarathéra to establish the Religion in
Ramanfiadésa, which was also called Suvanpabhtmi.

At that time, a king, called Sirimasdka, ruled over the country of Suvarinabhtmi,
His capital was situated to the north-west of thé Kélasabhapabbatachétiya.® The eastern
half of this town was sitnated on an upland platean, while the western half was built on a
plain. This town is called, to this day, Gdlamattikanagara® because it contains many
mud-and-wattle houses resembling those of the Gid]la people.

The town was situated on the sea-shore; and there was a rakkhasi, who lived in the
gea, and was in the habit of always seizing and devouring every child that was born in the
King's palace. On the very night of the arrival of the two théras, the Chief Queen of-the King
gave birth toa child, The rakkhasi, knowing that a child had been born in the King’s palace.
came towards the town, surrounded by 500 other rakkhasas, with the object of devouring it.
When the people saw the raklkhasi, they were stricken with terror, and raised a loud ery. The
two théras, perceiving that the rakkhasi and her attendants had assumed the exceedingly
frightfal appearance of lions, each with one head and two bodies, created (by means of their
supema.tural power) monsters of similar appearance, but twice the namber of those accompany-
ing the rakkhasi, and these monsters chased the rakkhasas and obstructed their further progress.

5 Near Bilin in the Shwégyin District. ¢ Ayetpéma in the Shwégyin District.
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When the pisdchas saw twice their own number of monsters created by the supernatural power
of the two théras, they cried out: ‘“ Now. we shall become their prey,” and, being stricken
with terror, fled towards the sea. In order to prevent the return of the pisdchas, the théras
established a cordon of guards around the country, and preached the Brahmajslasutta to
_the people, who had assembled together. At the conclusion of the sermon, 60,000 people
attained to the comprehension of the Truth; 3,500 men and 1,500 women renounced the world,
and the rest were established in the ‘ Three Refuges’ and the silas. Thus the Religion was
established in this country of Ramaffiadésa by the two théras in the 236th year? that
had elapsed since the attainment of Parinirvina by the Fully Enlightened One.

Thenceforward, in RAmafifiad8sa, all princes, born on the anniversary day of that
event, were named Soénuttara. In order to shield all new-born infants from the danger of
being seized by the rakkhasi, the appearances created by the supernatural power of the
théras, wore inscribed on armlets, wristlets, and leaves, and placed on their heads; and a
stone, on which the same appearances were engraven, was placed on the top of a hill to the
north-east of the town, This stone may be seen to this day.

Since its introduction, the Religion flourished for a long time in Rimafifiadésa. In course
of time, however, the power of Rimafifiadésa declined, because civil dissensions arose and the
extensive country was broken up into separate principalities, and because the people suffered
from famine and pestilence, and because, to the detriment of the propagation of the