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WELCOME SPEECH*

LADIES AND GENTLEMEN,

I feel it a great privilege and honour to offer
on behalf of the Karnatak University a hearty
welcome to our distinguished guest of to-day,

- Dr. R. D. Ranade. At one time we thought

of getting our Karnatak University inaugurated
at the hands of Dr. R. D. Ranade. But when the
Karnatak University Act came into force on the
I1st of March 1950, our hands were quite full
with examinations and other urgent matters and
we had, therefore, to abandon that idea. When.
however, we learnt that Dr. Ranade was coming
here to open a branch of Adhyatma Centre at
Dharwar, we deputed a senior member of the
Syndicate to Nimbal. and requested him to deliver
a series of three lectures on Karnatak Mysticism,
and I am glad to say that he complied with our
request and has readily agreed to deliver the
lectures. But as he is going to Allahabad in a
short time, he will not be able to deliver now
all the three lectures. Today’s lecture will be
merely an introduction to the subject of Karnatak
Mysticism, and he has promised that he would
deliver the main three lectures most probably in
April or May 1951.

* Speech by Shri. R. A Jahagirdar, Vice-Chancellor of the Karnatak
University, introducing Dr. R. D. Ranade on 26th August 1950.
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Ladies and Gentlemen, one of the several
duties of the University is to arrange Univiersity
Extension Lectures. Even before the Karnatak
University was incorporated, we decided to
celebrate the 1000th birth anniversary of Kavi
Ranpa, and we requested three professors from

Mysore University to give lectures about the
different aspects of Ranna’s works. These lectures

were closely followed by a set of two lectures by
Prof. T. Sadasivan of Madras University on
Plant Pathology. and 1 am glad to say that
those lectures were very much appreciated by the
audience. At the time of inaugurating the lectures
about Ranna I had promised that our Karnatak
University would arrange the extension lectures
on several subjects .by experts in those subjects
in Kannada as well as in English, not only at
Dharwar, but in several centres of Karnatak
such as Belgaum. Bijapur or Kumta, and 1am

happy to say that we have redeemed that
promise now

Dr. Ranade needs no introduction to the
people of Karnatak. He comes from Jamkhandi.
I need not therefore say that he is a Karnataki
in the full sense of the term. 1 do not. however.
want you to be under the impression that we
would have honoured him less if he had hailed
from another province; but we are legitimately
proud that Karnatak has produced an eminent
man of the iype of Dr. Ranade. His academic
carcer was very bright throughout his college
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course. lam told that he passed his B. A.in
the first class with Mathematics. After that he
was scriously 1ill. and that was the turning point
in his life. At that time his mind began to be
more and more attuned towards divinity. and
after he recovered Irom that 1illness he took
Philosophy for his M. A. and passed in first class
in 1914. Since then he has been a great philoso-
pher and a great saint. He was Professor of
Philosophy in the Fergusson College and later
on he was persuaded to go to Allahabad University
to teach the same subject. He was appointed as
the Vice-Chancellor of the Allahabad University
for some time. As Vice-Chancellor and Professor
of Philosophy, Dr. Ranade was so popular there
that even after his retirement he has the  unique
privilege of being appointed a life-time Professor
in that University. ‘

Ladies and Gentlemen. I do not wish to
stand between you and Dr. Ranade’s interesting
lecture. I therefore. request Dr. Ranade to deliver
his address on * Karnatak Mysticism.’






"INTRODUCTION TO KARNATAK
MYSTICISM*
by
R. D. RANADE

I am very heartily thankful to you all for
having graced the present occasion at the
invitation of our revered friend. Mr. Justice
Jahagirdar, Vice-Chancellor of this University,
whom I have known for years past. though I
was never his client, and I never came into

other relations with him.

I am also very glad that my distinguished
friend.- the Hon’ble Mr. Diwakar, is here. We
have lived very closely through thick and thin;
probably you do not know that. He has been
very obliging to us in helping the onward progress
of the one common religion for all humanity.
His religious works you already know, and what
1 may be doing 1s to give, as my position would
allow, a philosophical setting to the religious
teaching imparted by thc saints.

A mention was made of the poet Ranna and
of my birth at Jamkhandi; it is quite true. It
is also interesting to note, as I understand, that
Ranna livedin Mudhol. which is near Jamkhandi—
just 12 miles from it; and a further point of

* A Radio Lecture delivered before the Karnatak University on 26-8-1950
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interest for you would be that my first birth
was in Kundgol. just nzar here as the Upanishads
would say. The first period of my life I spznt
in Jamkhandi. and then in the Deccan College.
through which years 1 first got acquaintance with
the Kanarese language, and then on account of
my having comne into contact with my great
spiritual teacher. 1 had to learn Kanarese.
Latterly, I went to Allahabad and as a sor. of
busiiess - because my business was there I had
to learn Hindi also. :\ book is bei.g published
quite soon, which will be the first of the series
of tiiree books plannzd by me on the  Pathway
to God " in these threes provinces. The first will
be a riindi book the second a Kannada book and
the third will be a Marathi book. The Maharashtra
Mysticism; which has beea already publisiaed is
not up to the mark; it is not what | iatended
it to be. Another book would come in its place.

Now in the openiiig song of Kanakadasa: ==,

A T,3008 X, oo nis we 2, whicn our friend
'.’.5 6 . wl =L ;_: .

Gururao gave us just now if you have listened

carefully you would have heard tiiese two lines :(—

SNBN.3S RLFod Told | Pwlhipiesoe L a3 | 2

That has been the chiefi difficulty of the
Karnataka. Why for anything upon earth should
radical distinctions make people differ in their

—— . —— —

1 3e; RARAEs ooz grAtaafae. faniaTs afaws ) f-
Aq faraT #31
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attitudesto one another is something which passes
our comprehension. 1. as a philosopher. who
has given about 40 years of his life to the study

of philosopiiy and therefore can legitimatcly
claim to be a philosophical citizen of the world,

know. there is no difference between religions or
any branches of religion. provided they are in the
service of God. Now this song, which Gururaoji
has sung. tells us that tiiere should be no conilict
between Shaivites and Vaishnavites for this reason
that both have to depend upon theserpent. Vishinu
lies on the couch of the serpent, Shiva wears the
serpent round his neck. 1t is the serpent which is
the interpreter. or the schematisor as Kant would
say - between Shiva and Vishnu ; while the most
wonderful thing is that the two have the same
mystical form. It is the Shesh of Patanjali. Shesh
takes the place in this theology, tue very same
plece which eithcer ninagination or time has taken

in the philosophy of Kant. It brings about a
rcconciliation between perception and understand

ing liere 1t wc understand the true meaning of
the two words Patanjali, Patan and Anjalou.
and say tiat this serpent which is the ornament
ol both these deities, is equally essential to them,

and therefore to all their followers there should
really be no distinction between these two systems.

Further, the difference between these two systems
-is not so material as the diflerence between other
religions. What shall we say about Christia:ity
or Judaism or Islam and so forth ? It is the duty of
the philosopher to go beneath all these religions,
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and to see whether a common platform could not
be found for these various religions and systems,
To my mind, during these recent years, Mahatma
Gandhi was the only person of moral and spiritual
calibre, who understood the importance of the same
platform for all these religions. 1 do not think
his massage is being carried through nowadays ;
I-am very sorry to say that. But his spiritual
principle, his spiritual message, is something
which is to be followed upon. Now it is this kind
of spiritual principle which binds all religions
and religious systems together. Henever made a
difference between Allah and Vishnu and Shankar
and so forth. His mind was the mind of a
universal man a universally religious man. So.
that is the point of view trom which 1 am

approaching this problem.

Much has been said for and against mysticism.
People do not know its meaning. Mysticism often
confounds. They say it is something which is
merely occult, and people do not know and cannot
know anything about it. Mysticism means shutting
ones lips, or what the Upanishads have called
“ Mounam.” What a mystical philosophy would
tell us is, it is not by word of mouth that we shall
be able to expound or to understand the true
religious principle. It isonly in our intuition
that we can understand the real nature of religion.
Ineffability or incapacity of any adequate thought
being given to one’s own feelings, it is this which
is the mark of mystical experience. There may
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be more things about mysticism, which I think,
I should not enter into this evening.

When our Vice-Chancellor asked me to give a
few lectures on Karnatak Mysticism, I said. “It
is a very vast subject and in fact I was fortunate
in getting the knowledge of it through my spiritual
teacher and his spiritual teacher. [ feel proud
that I belong to Karnataka because it was through -

that language. the Kannada language, that,
barring the work of Ramdasa and Tukarama,

my spiritual teacher could first impress upon me
the truth of religious experience Once it so
happened that while he and 1 were at Horti, a
place in Bijapur District, a song was being sung.
I heard the song : Rd)3¢t 3R, mﬁ 0T 0B IBIID.L
He asked me what the lme.amnﬂr of that song was.
Iwasanoviceinthe art of understanding Kanarese.
So I said, "I do not understand anything in the
pada except the two words “ Garuda” and “ Uraga.”
So he said. - It isnot desirable that you should
remain content with such a small and faulty under
standing. You should learn Kanarese.” And then
some ol my friends told me that one very good
system of learning a foreign language was the
method of transliterative interpretation. Principal
Bain of the Deccan College, whose student I was,
told me that one ¢asy method of learning a foreign
language was to take a very simple and very
standard book, and understand it point by point
through its translations. It was thus he said that

! ey fAFr AT WITE ASTAT
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a man could know German French. Latin and
Greek by only reading the Bible carefully and
reading also in its connection those translations,
So | followed the same system here also. There
was a book called “ Maharajaravara Vachana ”
which was published in bijapur in 1908 by one
Babacharya Kavya. Itcontains the Vachanas of
the great saint of Nimbargi. Nimbargi is a place
of which probably you may not have even heard.
And then, his teaching. as was imparted to my
spiritual teacher. who was a Brahmin, came in
desceat upon us. Thae “ Maharajaravara Vachana *
is printed in Devanagari characters; so it was very
useful to me.

When the spiritual conference was held at
Lachchan about a couple of years back, I seat a
message sayiag that it is this sampradaye of
Nimbargi Maharaja. which is the foundation of
the unity of religious systems in Karnatuka. rie
was a great Lingayat himself and his disciple was
a great srahmin and the two together were great
ornaments to the spiritual life. I can tell you
this unot only by iy own spiritual experieuce,
but also by acumparison of their writings aad
teachings with those of the saints of Maharashtra,
Hi..dustan and Karnataka and other religious
systems of the world. 1 said also in the messa_e
tl.at though Nimbargi is far away iu a coraer in
Bi,apur District. and the saint is not knowa to
fane. he is like a Bakula Tree whose flowers,
though in a corner; would -send the fragrance
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throughout the length and breadth of Karnataka.
Compare the following verse from Jagannath
Pandit : —

franizrim asgeanAegsdar |

g@ mFIQA ageafe gaify faag

R F1 Y ggafag srorFawrary |

SIS Fat FgAAEITEAfEg n

Everything is to be judged by its truth and its
effects. So. provided each one of us takes into
his head to live well, to live dutifully. to live
with a devotion to God, our sayings, our actions
and generally our worth will be an index to the
greatness of our teachers. It is from this point of
view that I am looking at the message of Shri
Nimbargi Maharaja. One verse which he has left
behind him will be sung to you by one of our
friends towards the end of this lecture. I consider
it to be one of the best spiritual poems, as we
shall see later on. In the meanwhile, 1 am going
to tell you only a few words of introduction today
particularly about two points, viz.. the incentives
to spiritual lite which are found in Karnataka
spiritual literature ; and secondly, the necessity
and the value of the spiritual teacher. There are
many more points of no smaller interest such as
what is called. The Dark Night of the Soul or
“Points of Realisation, > orc¢lse " The Social
I .fluence which mystical life spreads.”” This
thing cannot be undertaken at this stage or within

a short time; so I have to leave all that for a
future occasion.
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I am going to tell you a few words to-day
about these two points only. Now first about the
incentives to spiritual life. What is it that compels
a man to go to spiritual life, and secondly. what
is the function and necessity and value of the
spiritual teacher in the scheme? There are six
selections which | have made for this afternoon.
The first selecition belongs to Kada-Siddha. 1 am
proud that Nimbargi Maharaja, my spiritual
teachers’ teacher, belonged to the line of Kada
Shidda and 1 was glad to learn trom Dr. Nandi-
math that he himseli has given an amount of
attention to the writings oI Kada Siddha. The
Vachanas ot Kada Siddha have not yet been fully
expounded. 1t 1s not merely a literal interpreta-
tion that we want: it 1s the meaning which these
Vachanas carry. Now a disciple ot Kada Siddha
has written a verse. Of course this will be sung
by Gururaoji later on; but in the meanwhile, 1
shall give you a few outlines of 1ts contents. The
Verse runs : FoRUtER ST 0L X, ! and so on.
Now you will see- Kada Siddha here throws out
a challenge to all those who say that they have
known God : 3Zoddtge Smesetee p,xz3- “If you
have seen God, you must have enjoyed God. 1f
you have not enjoyed him, you have not seen
him. > What are the marks of the vision of God?
What problems does it solve? This first impetus
about which 1 am talking to you is the philosophi-
cal impetus as tound in this great poem. The

! #feEY wgreer 3 @q
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pcints are these—in the first place as a great Hindi
saint has said : &; LM Ro3 IBw DD WRE T wX
3T B3I Boade. * In the same spirit this disciple
of Kada Siddha asks whether there has been a
God-knower or a God-seer whocan say he has
seen God. 1f so let him answer these questious.
What are -those questions? “Have you known
that seed which is non-viable, which, without
‘sprouting. yields unlimited harvest, by which,
you can fill in your granaries, and which
you can- ration out according to a man’s worth
and works. Do not give it to anybody and
everybody, who seeks or comes for seeking. You
have to use the control and the rationing principle.
It is only then that it can become fruitful.
That is one pont. Another point, he says, is:
“Have you seen that with an axe without a
handle, you are able tocut the primeval root
into three distinct parts at one stroke ?” Ordi-
narily one stroke gives you two parts. But what
are these three parts ? Of course all these are
conundrums, and they cannot be answered in
such a sohrt while. But the point is that primeval
root of prakritz from which the Universe has
sprung, was cut by the axe of Purusha into
three parts, the satwa, the rajas and the tamas
from which sprang forth all future existence.
The third question asked is: “There are six
mountains hidden at a distance of three fingers.
Where are these three fingers and what are those

1 & WY da 693 g& ITA AT$ A JT I IS,
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six mountains ? The three fingers’ distance is
the distance from the top tip of the nose to the
bottom tip and the six mountains hidden are the
g3f’gs or gzfawizs. Rise over them and go. and
open the door of Unmani (3:md1). By opening
that door you will be able to see two things.
First you will be able to visualise forms which
nor nally do not fall within the human kea,
And secondly. you will be able to hear aad hold
fast to certain sounds and words from God. which
you might regard as His message communicated
to you. So this disciple of Kada Siddha. or
for the matter of that, we might call him Kada
Siddha himself. tells us that he has heard
that tougueless bell which Shankaracharya calls
“ Anahatanada ” | @agamz ) ar.d which Plays a very
important partin w~a.arese. Hindi, Marathi and
otiier mystical literatures; aand also tLat he has
been able to visulaise tnings which have been
h:tuerto unscen by anyoody. This is the substai.ce
0. tnat fumous padae of Kada Siddha. 1 now request
Shri Gurura i to sing out that pada-.

(The.: the pada FoBEtIn SzF0m 1;HBS was sung.)

This was the first passage which I wanted to
bring to your notice. Ihe second 1s f{rc.n
Purandaradasa. Purandaradasa. of course s
very wzll known to you as a great devotio.:al poct,
normally taking a realistic view of the relaiions::tp
between saint and God. In some of his utterances.
however, I found a stress laid upon “Ephemeralisn’
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in this world. He tells us that the fact that
“‘Extinguishment is the rule of life should lead
us to think deeper and search out a principle which
can never either be ephemeral or extinguished.
The poem runs: #HBOR Foohdn FSedk! Now
students of philosophy know therelation of space
.to spacelessness. In Kanarese literature a very
important idea is put forth namely the relation
of Bail (4% ) to Nirbail (fadsr )— B\0R oo dgireon.2
The space of space is spacelessness. In philosophi-
cal terminology this could be understood to be
the relationship of space to the spaceless. Now
when space itself 1is likely to be void, what
conception could we have about the spaceless ?
That is however another matter. How we have
to intcrpret this could be seen on some later
occasion. At present we have to consider our
second incentive to spiritual life. Our first was
of course the philosophical as we saw in the case
of the disciple of* Kada Siddha. The second is.
as in the case of Purandaradasa the rule of
extinguishment or ephemerality. What illustration
does Purandaradasa give ? The first is. < A girl
goes to bring water .rom a well. She fills her
pitcher and while coming back her foot slips. The
pitcher 1is broken the water spreads out and
disappears and there is an end of the matter.’
The second is A doll is made as by children ; it
is made to dance by a sutra.” (B0363,008 Boedmxa.%)

1 3fed Fardar a)zT. * (fade) -— afed dor fads:, .
s zfeafzz gfearfe,
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This Harisutra is the spiritual principle inside us
and the universe. in nature as in man, afy adfaEsnd
gx afowur g3 or in Upanishadic terminology it is
either the “sutarm” (gx) or the antaryamin ( sigaifaq).
So God is the Sutra inside us. He makes all
ol us. dolls, dance at his bidding ; but when that
string 1s taken away, the doll falls to the ground,
is broken to pieces, and there is the end ,of the
matter. The third illustration he gives is that
of a fair . < People go in great joy to a fair, make
purchases. seem to be satisfied; but while coming
back. anxiety again takes possession of their soul
and ultimately they are reduced to bewilderment
and disillusionment. > The fourth illustration
Purandaradasa gives is thatof a lamp: ‘ A lamp
might burn so long as the oil is there. The wick
may be exhausted, the oil finished, the light
extinguished and then complete darkness would
prevail everywhere.’

All this is almost in the spirit of Martineau,
who tells us that, when the drama is finished. the
actors slide away, and the curtain is rung down
for good. Therefore, says the sage Purandaradasa,
“ In whatever predicament I may be, Oh God,
it is my duty to send my prayers to you, as
it behoves You, on your part, to send your
grace on me and save me from all situations.”
Now this poem is an illustration to show how
the law of extinguishment and ephemerality should
pursuade us to give more attention to spiritual
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life than we ordinarily give. I now requesf
Babasaheb to sing the song.

(Then the song %91 2¥,oa00sd ¥ 8evR 1 was sung.)
So far we discussed two incentives. The third

1s drawn from the miseries of earthly existence.
Here 1 have to quote another poem from another
geat saint. namely Raghavendraswami of Mauatra-
laya, a disciple of whom, 1 understand, is living
just near and has composed a poem which is very
fine indeed. 1 am not simply a respector of
antiquity. Evenifa contemporary writes a poem,
which is worthy of making us nod our heads, 1
think. we should respect the poem and the poetic
genius of such a man. This morning, while I was
passing through Gadag, I was reminded of another
poet, who, 1 was told. was going to come here,
and who, 1 understand, was a contemporary of
mine at the Deccan College. and who has composed
a poem which is the national anthem of Karnataka.
This poem refers to God Veeranarayana. whose
temple I happened to pass by at Gadag. and
which 1s a remnant of the Chalukyan period -
a modern poem with the background of an ancient
temple. |

Now Icome to the poem of Raghavendraswami.
We are told here how we should take well into
consideration the miseries of life. In psycho-
analytic and other terminology, there are two
chief instincts or even what may be called

1 3fe d@1zg AW127.
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impulses, which draw a man into a whirlpool -
Hunger and Sex, “ Both these.” says the writer.
“have ®pulverised >’ me completely, and have
drawn me into the whirlpool of life’s miseries.
I do not know how to extricate myself from
both these. Then, on account of the enjoyment
of various things. and the lust 1 have spent
upon them, my body has become an abode of
various diseases : BPREMONLIBLNREAY BREMONE =D
& 31" Then thirdly. hetells us that while he
was crossing the ocean of life he first became
exhausted. Then he began to gasp so that he
could have a fragment of life’s breath. There
was the surging ocean of life which would engulf
him at any moment. How was he going to be
saved, he wondered ! Probably the author had in his
mind. or at least the idea struck me this morning,
that he might have recollected that in that
great ocean, where the demons and the Gods
fought. there was a ¢rafna’ callcd the Kalpataru.”
There was such a Kalpataru or the Surataru in
this ocean of lifz. namely God, who was just at
hand. The Kalpataru would not allow him to
sink. *Sav: me. Oh God says the poet from this

surging ocean of life. It is my duty tobe devoted
to You.and itis yours to save.”
(Then the song zoadnt fxdomag Toerda® was sung.)

The fourth incentive, which I want to discuss
now, is drawn from a poem of a great saint of

1 fimfgngdifafe JamfzafEmare € 77,
* F1qy qeAiar sefafa.
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Shirsangi. He calls himself Balabhimayogi, and
the poem 1s rather famous on our side at least,
as I know it : @ 333z, .1 It is the serpent of
sense which has bitten me, says the poet, and
he makes a very beautiful analysis of how to
get rid of the deadly poison of this serpent of
sense. Now those of us who have been students
of mystical literature from the times of Patanjali
downwards or those who have come under the
personal guidance and supervision of great
spiritual teachers. know that the form of the
serpent is seen regnant in the spiritual vision
of the seeker, so long as sense dominates him,
but as soon as sense falls into the background,
the serpent also falls into the background. It
does not disappear. but it only bscomes (02)
aside. A superior form comes to take its place.
Now it is this serpent of sense upon which
Balabhimayogi has made a very great poem.
I wish Icould have known. but I do not know
anything about this Balabhimayogi of Shirsangi.
But Shirsangi I am familiar with because of
saint of Nimbargi, about whom I talked to you.
His religious teacher, who was called Muppina-
muni. who lived at Siddhagiri about the year 1808
A. D. was obliged to go away from Siddhagirij
to Shirsangi on account of some local war between
Kagal and Kolhapur. and he lived there for
some- years. That has been an established fact.

'g1g sfsaawar, ? arf,
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I appeal to historical scholars amongst you to
find out the full historicity about it. Muppina-
muni has left no records no poems. But his name
has been mentioned by his disciple, Shri
Nimbargi Maharaja, only once in one of his
poems. Now Muppinamuni might have led
Balabhimayogi or influenced him to compose
this poem. [t is a very beautiful poem. - Sense
has so much dominated me, ” says the poet, “ that
the mere mention of the word ¢ sense > sends a shiver
into my system, The mere mention of any sexual
instinct or experience or memory sends a shudder
into me. Now this body, he says, is like an ant-
hill, with nine holes, which are the sense organs.
We know the serpent. It is the custom of the
serpent to go silently and take possession of the
ant-hill. Now there are nine holes which are
called the Navarandhras or Navadvaras. We cannot
say, says the poet, through which door or
way this serpent of sense might enter the human
body. We shall discuss at a later date how
Akhandeshwara in one of his Vachanas describes
the powerful influence of difterent senses upon
_diﬁ'erei_lt beings : €0Ttod, 008008 BZont FRIS.? Those
of us who are students of Greek Philosophy know
what great parallel the poem of Balabhimayogi
has with the teaching of one of their most well-
known Philosophers, Empedocles. He says,
~ Reality is like a big sphere, and there are two

! Agdfzafaz 9an wzag.
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principles acting on it one inside and the other
outside; the principles oi Lw-: and Hate. If
Love enters. it drives away Hute ; i( Hate enters.
it drives away Love.,” Similarly, here as soon
as sense becomes regnant. the Gorali cannot
enter. it is thrown away; when the Spiritual
Priuciple enters it destroys the serpsnt. tine ant-
hill and the holes all together. When the Spiritual
Principle takes possession of the ant-hill, and
secures a permanent foothold. sense is thrown
away, and the seeker commences his real spiritual
lite. This Spiritual Principle 1s what Jnaneshvara
and others have called Burdule and the saint of
Shirsang: Gorals. 1n my speech as president of
the Ilundian Philosophical Coagress held at
Nagpur in 1937, 1 coined a word tor it. I called
it the “ Speiriton” on the analogy of the electron,

positron or negetron. ‘l1his Spiriton is the primal
seed or the atom bomb of spiritual experience,
from which all other manifestations spriag. How
can the seeker secure the Spiriton ? “ This cannot
be done” says the poet = without the halp of
the Spiritual Charmer, whose Mantra alone has
the power to frighten the serpent. oust it out of
the ant-hill, and to give the possession of it to
the Spiriton.” The whole process is like that of
Love and Hate. and when the Serpent is thrown
away, the Spiritual Principle takes possession
of the Body. The poet exhorts us here to find
out the nature of the Spiriton by the help of the

Spiritual Charmer. * But." says the poet and in
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a very beautiful way. " where was this Gorali when
driven away, and how did it come back ? © The
movement of the Spiritual Principle is not
beyond the ken of the Spiritual Teacher. But it

may be said also as the Nasadiya Sukta has
putit: “saragafzar 7ae.’

( Then the song =3 23335, was sung.)

So 1 have delineated for you a few of the
incentives to spiritual life. These do not exhaust
all the i. centives. They should however be enough
for the moment. There are two other poems wnich
1 also want to bring to your notice this evening.
Or.e is a poem by the sage Sarpa Bhushana on the
value and significance of the spiritual teacher
RIBIEL D SBPRBDTT 30 T FTONTY ol ARBHR."
He says, “ It is impossible for me to fully evalu-
ate or understand the oblization that thou hast
conferred on me Oh my Spiritual Teacher ! This
is the first point in that poem. Secondly. he tells
us that ~ Those who have been given to intellz-tual
disputations as those who have studied the V.das.
Agamas and Shastras, and have fought with each
other intellectual battles -none of them have been
able to put into my hands the spiritual principle
which Thou in Thy infu ite love and grace hast
given unto me. " Then thirdly he says, “spiritual
principle has been shown to my vision by Thee,
which the great Yogis who have lived on herbs, roots
and fruits, who have imprisoned with force the

2 gRe A mfsgaafaaq 717 w97 (R 553
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five vital breaths in their body.and have meditated
standing all the while in the midst of the five fires,
have not been able to see. They have not with
all their tecil been able to visualise the spiritual
principle. which Thou hast made me see. It 1is,
therefore. not merely that Thou hast given the
spiritual principle into my hands, but Thou hast
also enabled me to see the spiritual pricciple
wherever the eye is cast. Thy obligation is infinite.
I cannot evaluate your obligation.” “ And who
are you ?” asks Sarpa Bhushan to his Guru,
-~ None else except God Himself. God took on
the form of my Guru.” He identifies here the
Guru and the God, and it is this Guru-God
complex, this reality, which gave him not merely a
vision of the supreme principle and a direct
contact with it, but also a final absorption into
itself.

Then the song Mdatx 2t Inaxgeobdd * was sung.)

Now I wish to give you the final song and
then finish. This song is by the same Nimbargi
Maharaja about whom I have told you. Some
of his songs were discovered say about 50 or 60
years ago; but quite recently - about a month or
two back our friend here, Mr. Babasaheb
Sangoram, was able to discover some four or
five new poems. They are all good, but one of
them is supremely good. I wish to bring that to
your notice. There. the author is discussing the

? w3 Al gifeguzsfaTa.
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relationship between God and Guru, and I' just
now told you that they might be identified as
by the sage Sarpa Bhushana. But here the saint
sometimes goes beyond himself. and when he
sees that not all his desires have been fulfilled,
Le begins to abuse God- That was what happened
in the case of Tukarama. That was also what
happened in another way about Duryodhana in
his relationship to Krishna. Duryodhana says
to Krishna What wrong have I committed. Oh
Krishna ? It is you who have made me commit
all thkese sins. You are responsible for all my
evil actions.” Similarly, when these saints go
beyoid themselves, they begin to blame God
for not having fulfilled everything that they
wanted. Now this saint of Nimbargi is making
a catalogue of all the sins, which God has
comm- tted in relatioaship to the saiant. 1 wish
to give you somne points in the catalogue:
O% =xan gteg o, This song will be recited
to you later on. The saint is enumerating one
aftcr another all the items in the charge sheet
which may be preferred against God. “In the
first place, instead of conferring final bliss on
me Thou hast bestowed upon me only infinite
destruction (wawasas). You have not given me
any beatification; you have destroyed me alto-
gether, body mind and soul. Then secondly,
Thou and myself, Oh God, were playing together.

! ga mifefe Fzagar.
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We were playmates; we played together for
some time. But you had such cunning about you
that you made me enter the meshes of human
existence. and Thyself escaped. Like two play-
mates, one of whom might get the other into
trouble and escape himself- Thou hast done
that, Oh God. You have not played the part of
a playmate 1n the right manner; you have not
played the game. Thirdly, Thou hast made me
paralytic ( Khul) and thyself goest unconcerned
like a Bull dedicated to the deity ( Ghuls), So. does
it behove you, Oh God that you should move
about in this manner proudly like a Ghuli, while
I have been made absolutely delinquent and
helpless ! © That is the third charge. Then the
fourth charge i1s that where there really was no
difference between the devotee and God. on the
other hand there was a fundamental unity,
“Thou hast artilicially created a difference. So
those who create differences must be held respoun-
sible for their actions.” There is also another
charge, the fifth one. This is a very good pui.t
that might have been experienced by some of
you in your life. The saint says. “ When 1 was at
the apex of my moral and spiritual endeavour,
it nas behoved you to heap coals of fire u, a
me and subject me like Job to calamities ... J
sufferings and this, in spite of the fact tiut,
hitherto you had given me the protection of your
mercy and I, on my part, was calling upon you
and my spiritual teacher, with . great devotion
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and joy. There could be no greater cruelty on
your part and no greater irony of fate for me.
I did certainly deserve Dbetter at your hands.”
That is another charge. Then the sixth charge
is, " You are merely a cheater. Don’t cheat me
any longer, Oh brainless being! You have been
cheating me of all my spiritual possessions and
that hardly behoves you, as a so-called ¢ Omns
benevulent Besng.’ This is not the way of good men :
argy w3 0¢2.1 " Finally, what is the penalty which
the saint proposses for God to pay for receiving
atonement for all the sins which He has commit-
ted towards His devotee ? “Only one way, says
the saint. Go and fall prostrate at the feet of my

spiritual teacher, the Gurulinga Jangama. Itis
only then that you can hope to receive exoneration
from all your sins.

(Then the song S SRED Fedg Rt 2 was sung)

1oz wsmt Qfa. Yo7 wifefz 3w 2w
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An Introductory Song
The Shiesha as reconciler of Shiva and Vishnu.
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KARNATAK MYSTICISM
( Devanagari Transliteration. )
g faT £ 9%3

usg 3@ aAafag
gfeefag Mfewis

gfszitar AT mardt nan
T IgFTAfEd
97 FAaIBR |
FF Mgizd
g7 miwa =ATrard nen
O3S

IH 937 qASTS F$
gyeafesq AgigId &3 |
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gaaias s Xt

I} AT AT *e
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AFAIIAT TG FS |
gaias fqg =N<raay XL

ArgEaq qfaw F3
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SOURCE SONGS

(1]

Ration your spiritual expzrience, Oh! Mowers of the
primeval root. s e
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(1

(Devanagari Transliteration) .

FfeAT AgrHw FET
3 Szar sgsfanfzu

Madfaces diwg fafz
Ipafaesd ufwad mfs)

Mag a4 Jfa FAfss grras
ABAIS tnfzﬁ H@Eﬂfﬂﬂf&o"{l

F13 FTHI aﬁafmr fafeg

_ aes fefamaieg AgiaT sfeg
A2 gIsadd 45 qIF

_wife s3I, "grarfanfea

9% afza AT AS
AT8 a3 HSfIIIT |
fifvg seafa FFa arfasa
avg @ifeq, wgnfaafar

~mifsd geew a2a qfefa
| a1z meza fefeg fafeefa
g =nFsfaga Hfs

FoATEA® ®e, vgiifanfza
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[2]

Extinguishment is the rule of life, Ephemerality of all things.
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2]

( Devanagari T1ransliteration. )

dafsd Jarfag ISz

gz qiag #ifs
gfvgafar gfozmfe
g *fsfag, did wfifag
are fafag, F@r AIsT

Jaifr safaq a@fn
qonty afga gifs
qui qfafag, afa sfefag
sasifag, st TS0

defiser #fs

qaT GAMEHT T
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wifa snfag, F@r wq
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[3]

Save me from this s{ﬁrging ocean of life, Oh! My
spiritual teacher; my body is shaking with cold and | am
gasping for the very life-breath.
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[3] -

( Davanagari Transliteration.)

FIAT T&WAT | Fefufa
FIGl AIF INFIAIA

ararafe gy granfkg ar
CSftgg A uad qremfrafet

am'rrf“mr aef:ﬂi‘am& AT
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[4]

The all-devouring serpent of sence cannot be depoisoned
except by the spiritual charmer with his incantation
and army of white-ants.
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14]

( Devanagari Transliteration )

zrg wfeaqenr qrfed
fafeafeax =fgar nai

aifgg fagg gaafaear
3qT seafag arafegasar na.qu

Hifg grawar
e SiF qfTaear |
sqrafiead wIS™E agn
791X | IAFg SEAT g

wE HWiZT I
diag Iaaasfs asfrg i
arg Iafssfe grg afg
Mefra mfe ga gifag TRl

FITG oD
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Fafaenq WA AIT g AlBfa nyu

ATeHT FIHEAT
Tiead HA gogd FOIHAT |
Tiewd "% A AT 4T
fagz F1zfa @iz gifzar Fa1 1w 1l

goy MIfE I
gifas g @fza dfrg
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T zédceiadnda %ﬁ?@é ¥l jfa!

[5]

Unforgettable Is thy obligation on me Oh Guru! who
hast bestowed on me an experiencc out of all proportion
to my efforts.
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arx emazfes ar mfsar
& J0F Fesdad A,

mzfe gifaw wfa
g Alga fawafn
g N g@WraE af
" gygq gwadfiel wavaF arfr

(3]

( Pevanagari Transliteration )

23 A wifsgasfaaa am
7T afer 33403

=
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gizaife #F1og qra@aq AT
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aga wafagafe
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[6]
The Saint's charge-sheet against God.
20 IRAD 38@;&1 Bes3d !
O [RRL BT =]

D0303 BEYD

ST D TELD, Soowd et

.33.@*@.) WD TRk BRD
@S WO PO IITD |
TIANOD WOE WD QJodd
B3 BoY 063, [owd ']

w:%ﬂfa’dn@a PAvyN 2CH
B NF gag’L mOS72ad |

OJIR F3er, - 0D e

DABRYR AT Py BRBIZ ?
S HrEre) Zodd dod§d§%|
BhEded 3% X B> N0
PRd T34 bt BIVAR RiowWd - It

oWy, ot BePRE, Ao |lo3]

e It 'azaweﬁ SRISOY ’
533 vl IRDIIY |
ﬁ):ﬂ)@oﬂuoﬁa"jﬁ )3T TpRoD
SRS TETRYRL, Foowd i)



6
( Devanagari '[I‘E'ansliteration )

Ty wifsfe Fa=, 2T,
. uq wifsfe F=7 nan
oy wifefz AT Tzl
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