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PREFACE.

Tue Bagh O Bakar, or «“ Garden and Spring,” has,
for the last half century, been held as a classical work
throughout our Indian empire. It highly deserves
this distinguished fate, as it contains various modes of
expression in correct language; and displays a great
variety of Eastern manners and modes of thinking.
It is an excellent introduction not only to the colloquial
style of the Hindistani language, but also to a know-
ledge of its various idioms and popular phrases.

The tale itself is interesting, if we bear in mind the
fact, that no Asiatic writer of romance or history has
ever been consistent, or free from fabulous credulity.
The cautious march of undeviating truth, and a care-
ful regard to wraisemblance, have never entered iito
their plan. Wildness of imagination, fabulous ma-
chinery, and unnatural scenes ever pervade the com-
positions of Oriental authors,—even in most serious
works on history and ethics. Be it remembered, that
Jinns, demons, fairies, and angels, form a part of the
Muhammadan creed. The people to this day believe
in the existence of such beings on the faith of the
Kur,an ; and as they are fully as much attached to
their own religion as we are to ours, we ought not to
be surprised at their credulity.

2004824



v PREFACE.

I have rendered the translation as literal as possible,
consistent with the comprehension of the author’s mean-
ing. This may be considered by some a slavish and
dull compliance ; but in my humble opinion we ought,
in this case, to display the author’s own thoughts and
ideas; all we are permitted to do, is to change their
garb. This course has one superior advantage which
may compensate for its seeming dulness; we acquire
an insight into the modes of thinking and action of
the peoplc, whose works we peruse through the medium
of a literal translation, and thence many instructive
and interesting conclusions may be drawn.

To the present edition numerous notes are appended;
some, with a view to illustrate certain peculiarities of
the author’s style, and such grammatical forms of the
language as might appear difficult to a beginner ;
others, which mainly relate to the manners and cus-
toms of the people of the East, may appear superfluous
to the Oriental scholar who has been in India; but in
this case, I think it better to be redundant, than risk
the chance of being deficient. Moreover, as the book
may be perused by the curious in Europe, many of
of whom know nothing of India, except that it occupies
a certain space in the map of the world, these notes
were absolutely necessary to understand the work.
Finally, as I am no poet, and have a most thorough
contempt for the maker of mere doggerel rhymes, I
have translated the pieces of poetry, which are inter-
spersed in the original, into plain and humble prose.

D. FORBES.

58, BurToN CRESCENT,
July, 1867,



THE

PETITION OF MIR AMMAN,

OF DILLIL

WHICH WAS PRESENTED TO THE GENTLEMEN MANAGERS
OF THE COLLEGE [OF FORT WILLIAM].

May God preserve the gentlemen of great dignity, and
the appreciators of respectable men. This exile from
his country, on hearing the command [issued by] pro-
clamation,’ hath composed, with a thousand labours
and efforts, the “Tale of the Four Darweshes,” [en-
titled] the Bagh O Bakdr? [i.e. Garden and Spring,]
in the Urdi, e M’ alla® tongue. By the grace of God it

! The proelamation of the Marquis Wellesley, after the formation of the
college of Fort William ; encouraging the pursuit of Oriental literature
among the natives by original compositions and translations from the Per-
sian, &c., into Hindustani.

* “The Bagh O Bakar,” i. e. “The Garden and Spring ;" which may be
better called, “The Garden of Spring,” or the ¢ Garden of Beauty.” The
less appropriate title of * Bigh O Bahdir’ was chosen merely in order that
ine Persian letters composing these words, might, by their numerical
powers, amount to 1217, the year of the Hijra in which the book was
finished.—Vide Hind. Gram., page 20.

* Mir Amman himself explains the origin and derivation of these words
in his preface, and we cannot appeal to a better authority.
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2 TUE PETITION OF MIR AMMAN,

has become refreshed fromn the perusal of all the gen-
tlemen’ [of the college]. T now hope I may reap some
fruit from it; then the bud of my heart will expand
like a flower, according to the word of Hakim Firdausi,?
who has said [of himself] in the Skaknama,

¢ Many sorrows I have borne for these thirty years ;
But I have revived Persia by this Persian [History.]?
I having in like manner polished the Urda tongue,
Have metamorphosed Bergal into Hindistan.’*

You gentlemen are yourselves appreciators of merit.
There is no need of representation [on my part]. O
God! may the star of your prosperity ever shine !

1 Literally, “in consequence of its being traversed or walked over.”

* Hakim Firdausi, the Homer of Persia, who wrote the history of that
country, in his celebrated epic entitled the  Sidk-nima,” or Book of
Kings.

3 T have translated into plain prose all the verses occurring in the
original. I have not the vanity to think myself a poet; and I have as
horror of seeing mere doggrel rhymes—such as the following—

“ Mighty toil I've borne for years thirty,
I have revived Persia by this Parss.”

These elegant effusions are of the * Non homines, non D4, &e.” description.

4 That is to say, he has introduced the elegance and correctness of the
Urdii language, or that of the Upper Provinces, into Bengal. In fact, the
Bengaliz who speak a wretched jargon of what they are pleased to call
Hindiistani, (in addition to their native tongue,) would scarcely be under-
stood at Agra or Dilli; and those two cities are the best sites to acquire
the real Urdi in perfection ; there the inhabitants speaX it not only cor~
rectly but elegantlv.



MIR AMMAN’S PREFACE.

“IN THE NAME OF GOD, MOST MERCIFUL AND GRACIOUS.”

Tur pure God! what an [excellent] Artificer he is!
He who, out of a handful of dust, hath created such a
variety of faces and figures of earth. Notwithstand-
ing the two colours [of men], one white and one black,
yet the same nose and ears, the same hands and feet,
He has given to all. But such variety of features has
He formed, that the form and shape of one [individual]
does not agree with the personal appearance of another.
Among millious of created beings, you may recognise
whomsoever you wish. The sky is a bubble in the
ocean of his [eternal] unity ; and the earth is as a drop
of water in it; but this is wonderful, that the sea
beats its thousands of billows agaiust it, and yet can-
not do it any injury. The tongue of man is impotent
to sound the praise and eulogy of Him who has such
power and might! If it utter any thing, what can it
say ? It is best to be silent on a subject concerning
which nothing can be said.

VERSE.

“ From earth to heaven, He whose work this is,
If I wish to write his praise, then what power have I ;
When the propbet himself has said, ¢ I do not comprehend Him.’
After this, if any one pretends to it, he is a great fool.
Day and night the sun and moon wander through their eourse, and behold
his works—
Yea, the form of every individual being 1s a sight of surprise:
He, whose second or equal is not, and never will be ;
No sueh a unique Being, Godhead is every way fit.
But so mueh I know, that He is the Creator and Nourisher.
In every way his favour and beneficence are upon me.”



4 PREFACE BY THE AUTHOR.

And blessings on his friend, for whose sake He created
the carth and heavens, and on whom He bestowed the
dignity of prophet.
VERSE.
«The pure body of Mugtafa is an emanation of Divine light,
For which reason, it is well known that his body threw no shadow.!

‘Where is my capacity, that I should sufficiently speak his praise ;
Only with men of eloquence this is an established rule.”?

And blessings and salvation be on his posterity, who
are the twelve Lmdams.?
VERSE.

“The praise of God and the eulogy of the prophet having here ended ;
Now I begin that which is requisite to be done.
O God! for the sake of the posterity of thy prophet,*
Render this my story acceptable to the hearts of high and low.”

The reasons for compiling this work are these, that
in the year of the Hijra, 1215, ao.p. 1801, eorrespond-
ing to the* Fasli year 1207, in the time of his Excel-

! The Muhammadans believe that the body of their prophet cast no
shadow. Mugfafi means “ The Chosen,” *The Elected,” one of Muham-
mad’s titles.

2 As a general rule, all Muhammadan books begin with a few sentences
devoted to the praise of God and the eulogy of the prophet Muhammad ;
to which some add a blessing on the twelve Imdams.

3 The twelve Imams are the descendants of the prophet, by his danghter
Fatima, who was married to her cousin-german ’A%, who is considered as
the first Imam ; the other eleven were the following, viz., Hasan, the son
of *Ali; Husain, the sou of 'Ali; ' Ali, surnamed Zainu-1-' Abidin, son of
Husain; Mukammad, son of the last mentioned; Jafar Sidik, son of
Muhammad; Misa-l-Kazim, son of Ja'far; *Ali Raza, son of Masd; Mu-
hammad, son of *Ali Raza; ’Ali ’Askari, son of Muhammad; Hasan
'dskari: and lastly Mukammad Mahkdi. With regard to this last and
twelfth Imam, some say, very erroncously, that he is yet to appear. Now
the fact is, the twelfth Imam has appeared. He lived and died like the
rest of the sainthood; otherwise wnat would be the use of praying for
him? The Muhammadans offer up prayers for the dead, but I never
heard of their praying for the unborn,

* Much nonsense has been written about this Fasli era. We are told
that “it dates from the Christian year 5923”! but the fact is that it wes
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lency the noble of nobles, Marquis Wellesley, Lord
Mornington, Governor-general, (in whose praise the
judgment is at a loss, and the understanding perplexed,
and in whom God has centred all the excellent quali-
ties that great men ought to possess. In short, it was
the good fortune of this country that such a chief came
here, from whose happy presence multitudes enjoy ease
and happiness. No one can now dare to injure or
wrong another; and the tiger and the goat drink at
the same gZar ;* and all the poor bless him and live,)?
the pursuit of learning came into vogue, and the gen-
tlemen of dignity perceived that by acquiring the Urda
tongue, they might hold converse with the people of
India, and transact with perfect accuracy the affairs of
the country; for this reason many books were com-
piled during this same year, according to orders.

To those gentlemen who are learned, and speak the
language of Hindiistan,® 1 address myself, and say, that
this “Tale of the Four Darwesh > was originally com-

established no further back than the reign of Akbar. It was engrafted on
the Hijri wmra in the first year of that monarch’s reign, with this proviso,
that the Fasli years should thenceforth go on increasing by solar calcu-
lation, and not by lunar; hence, every century the Hijrl sera gains threo
years on the Faslz, and in Mir Amman’s time the difference had amounted
o nearly eight yeara.

1 A ghat is a long flight of steps, of stone or brick, leading to a river
for the purpose of bathing, drawing water, embarking or disembarking.
It is a high object of ambition in India, among the wealthier classes of
natives, to construct these ghats, and this species of useful ostentation has
produced some magnificent structures of the kind on the rivers Ganges
and Jumnu, which are of great public utility.

2 The reader will do well in the first place to pass over this very clumsy
parenthesis in the original ; and return to it after he has finished the rest
of the paragraph.

3 The Honourable Company’s European servants, eivil, military, and
roedival,
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posed by dmir Khusra,! of Dikli,® on the following
occasion ; the holy Nizdmu-d-Din Auliyd, surnamed
Zari-Zar-bakksh,? who was his spiritual preceptor, (and
whose holy residence was near Dilli, three Kos* from
the fort, beyond the red gate, and outside the Matiya
gate, near the red house), fell ill; and to amuse his
preceptor’s mind, 4mir Khusrd used to repeat this tale
to him, and attend him during his sickness. God, in
the course of time, removed his illness ; then he pro-
nounced this benediction on the day he performed the
ablution of cure:® “That whoever will hear this tale,
will, with the blessing of God, remain in health :”
since which time this tale, composed in Persian, has
heen extensively read.

Now, the excellent and liberal gentleman, the judge
of respectable men, Mr. John Gilchrist, (may his good
fortune ever increase as long as the Jamuna and Ganges
flow ) with kindness said to me, “ Translate this tale
into the pure /flindiistani tongue, which the Urdu
people, both Lindis and Musalmans, high and low,

! A celebrated Persian poet of Dilli; his odes are very elegant, and have
great poetical genius ; he was, as a Persian poet, inferior to none: heis the
original author of this “Tale of the Four Darwesh.”

2 The author seems to use D:lli or Dikli indifferently for the northern
metropolis of India, vulgarly called Del7i.

3 Zari Zar-bakhsh means the bestower of gold; Nizamu-d-Din Aduliyd
was a famous holy personage of Upper India, and holds the first rank in
the list of the saints of Hindustan. His shrine is at Dilli, and resorted to
by thousands of devotces, and many tales are told of his inspired wisdom,
his superior beneficence, his contempt of the good things of this world, and
his uncommon philanthropy.

* The Kos is a measure of distance nearly equal to two English miles,
but varying in different provinces.

® The Muhammadans, after being cured of sickness or wounds, slso their

wouien, after recovery from child-bed, always bathe in lake-warm wator ;
which is called the ablution of cure.
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men, women and children, use to each other.” In
accordance with his honour’s desire, I commenced
translating 1t into this same dialect, just such as any
one uses in common conversation. :

But first this guilty being, Mir dmman, of Dilli,
begs to relate his own story: ¢ That my forefathers,
from the time of King Humdyiin, served every king, in
regular descent, with zeal and fidelity; and they!
also (i.e. the kings), with the eye of protection, ever
justly appreciated and rewarded our services. Jagirs,
titles and rewards, were plentifully bestowed on us;
and we were called hereditary? vassals, and old ser-
vants; so that these epithets were enrolled in the
royal archives.> When such a family (owing to which
all other families were prosperous) dwindled to such a
point ! which is too well* known to require mention,
then Siraj Mal, the Jay,® confiscated our Jdgir, and

* A mere novice in the language would say that Mir Amman writes “bad
grammar” here! He uses the singular pronocun “wuk” instead of “we.”
Now Mir Amman distinctly tells us that he gives us the language as it és.
He did not make it—and, furthermore, nothing is more common among
Hindistanz writers than to use the singular for the plural, and «vice
versh.”’—Vide Grammar, page 114.

2 Mr. Ferdinand Smith adds the following note : “ How proud the slave
secms of his chains!—but such is the nature of Asiatic minds, under the
baneful influence of Asiatic despotism.” Now, this eriticism is absurd
enough. Have not we in England the titles of *Ladies in waiting,”
“ Grooms,” &c., innumerable, which honours are borne by our nobility and
gentry?

3 The family of T'aimur, or Tamerlane; a pageant of which royal race
still sits on the throne of Dillz, under the protection of the British go-
vernment. He is happier, and has more comforts of life, than his family
have had for the Iast century.

4 Literally, “ why explain that which is self evident ” a Persian saying.

$ The founder of the Jat prineipality ; they were once very powerful in
Upper-Hindastan. Ranjit Ying, Rijé of Bhartpur at the commencement
of the present century, wh. so gallantly defended that place against our
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Ahimad Shah, the Durram,! pillaged our home. HHav-
ing sustained such various misfortunes, I abandoned
that city, which was my native land, and the place of
my birth. Such a vessel, whose pilot was such a king,
was wrecked ; and I began to sink in the sea of des-
titution! a drowning person catches at a straw, and I
sustained life for some years in the city of *4zim-abad,?
experiencing both good and bad fortune there. At
length I left it also—the times were not propitious ;
lcaving my family there, I embarked alone in a boat,
and came in quest of a livelihood® to Calcutta, the
chief of cities. I remained unemployed for some
time, when it happened that Nawwdib Dilawar Jang
sent for me, and appointed me tutor to his younger
brother, Mir Muhammad Kizim Khan. 1 stayed with
him nearly two years ; but saw not my advantage {in
remaining there any longer.] Then, through the assist-
ance of Mwr Bahadur’ Ali Munshi, 1 was introduced
to Mr. John Gilchrist (may his dignity be lasting.) At
last, by the aid of good fortune, 1 have acquired the
protection of so liberal a person, that I hope better

arms, was a son of Saraj Mal, who was killed while reconnoitring the
Mughal army. The Jafs are the best agriculturists in India, and good
soldiers in self defence; for sinee the spirit which Si#rej Mal infused,
evaporated, they have always preferred peace to war. They built some of
the strongest places in India.

' Ahmad Khan, the Durrini or Afghdn, became king of Kabul after the
death of Nadir Shah. He was the father of Taiminr Shak, who kept Upper
Hindastén in alarm for many years with threats of invasion. Shuji'u-I-
Mulk, whom we seated on the throne of Kabul some fifteen years ago, was
descended from him.

2’ Azim-abid is the Muhammadan name of Patna. Onthe Muhammadan
conquest, many of the Hindi names of eities were changed for Muhamina-
dan names, such as Jahkangir-abid or Jahingir-nagar for Dacca, Akbar-
abad for Agra, Shahkjahan-abad for Dilli, &e.

? Literally, ¢ water and grain.”



PREFACE BY THE AUTHOR. 9

days ; if not, even this is so much gain, that I have
bread to eat, and having stretched my feet, I repose
in quiet ; and that ten persons in my family, old and
young, are fed; and bless that patron. May God
accept [their prayers!]

“The account of the Urdii tongue 1 have thus heard
from my ancestors ;—that the city of Di//i, according
to the opinion of the Hindis, was founded in the earliest
times,! and that their Rgjas and subjects lived there
from the remotest antiquity, and spoke their own
peculiar Bhakha.? For a thousand years past, the
Musalmans have been masters there. Mahmad of
Ghazni® came [there first]; then the Glori and Lodz*
became kings ; owing to this intercourse, the languages
of the Hindis and Musalmans were partially blended
together. At last dmar Taimar® (in whose family the
name and empire remain to this day), conquered Hin-
dustan. From his coming and stay, the éazzar of his
camp was settled in the city; for which reason the

! Literally, “ has existed during the four jugas,” or fabulous ages of the
Hindis, i. e., since the creation of the world.

2 The Bhakha, or Bhasha, pai:—éxeellence, is the Hinda dialect spoken in
the neighbourhood of 4gré, Mathuré, &c. in the Braj district; it is a very
soft language, and much admired in Upper Hindustan, and is well adapted
for light poetry. Dr. Gilchrist has given some examples of it in his grammar
of the Hindastani language, and numerous specimens of it are to be found
in the Prem Sagar, and other works published more recently.

3 Makmid, the first monarch of the dynasty of GQhazni, was the son of
the famous Sabaktagin. He invaded Hindastdn in A. H. 392, 0r A. D. 1002,
The dynasty was called Ghaznawi, from its capital G%azna, or asnow com-
monly written Ghazni.

4 Two dynasties of kings who reigned in Upper Hindistan before the raco
of Taimir.

 Tamir, (or Taimur as it is pronounced in India) invaded Hinddstan
A D, 1308.
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bazar of the city was called Urda.! Then King Hu-
mdyiin, annoyed by the Pathans, went abroad [to Per--
sia]; and at last, returning from thence, he punished
the surviving [Pathdns], and no rebel remained to
raise strife or disturbance.

When King 4kbar ascended the throne, then all
tribes of people, from all the surrounding countries,
hearing of the goodness and liberality of this unequalled
family, flocked to his court, but the speech and dialect
of each was different. Yet, by being assembled to-
gether, they used to traffic and do business, and con-
verse with each other, whence resulted the common
Urdu language. When his majesty Shakjakan Sahib
Kiran? built the auspicious fort, and the great mosque,?
and caused the walls of the city to be built; and in-
laid the peacock throne* with precious stones, and

! The bazar, that part of a city where there are most shops; but the word
is applied to various parts of a city, where various articles are sold, as the
cloth bazar, the jewel bazar, &e.

? Shaljahan was the most magnificent king of Dill, of the race of Taimiir.
Sahib Kiran was one of his titles, and means, Prince of the Happy Conjune-
tion; i. e. the conjunction of two or more auspicious planets in one of the
signs of the Zodiac at the hour of birth. Such was the case at the birth of
Taimitr, who was the first we read of as Szhib-Kiran. As a contradistinc-
tion, Shakjahan is generally called Sahib Kirani Sanz, or the second Sahib
Kiran. It never was applied, as Ferdinand Smith states, to all the em-
perors of Dilfi. 1t may be mentioned, that a very extraordinary conjunction
of the planets in the sign Libra took place in A. D. 1185, just about the
period of Jangis Xhin's appearance as a conqueror; but I am not aware
that he was thence called a Szkib Kiran, as he did not happen to be born
under the said conjunction.

3 'The fort, or rather fortified place, of Dillz, and the great mosque, called
the Juma’ Masjid.

4 The famous Takhti T4a,is, or peacock throne, made by the magnificent
Shakjakan, the richest throne in the world ; it was valued at seven millions
sterling. Tavernier, the French jeweller and traveller, saw it and describes

it in his work. It was carried away by Nadir Shah when he plundered
Dilli in 1739.
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erected his tent, made of gold and silver brocade;
and Nawwdb ’Alr Mardin Khan cut the canal® {to
Dilli] ; then the king, being pleased, made great
rejoicings, and constituted the city his capital. Since
that time it has been called Skajalkdan-dbad, (although
the city of Di//z is distinct from it, the latter being
called the old city, and the former the new,) and to
the bazar of it was given the title of Urdii-e Mu’alli.?

From the time of Amar Twimir until the reign of
Mulammad Shak, and even to the time of Almad
Shak, and Alamgir the Second, the throne descended
lineally from generation to generation. In the end,
the Urdu language, receiving repeated polish, was so
refined, that the language of no city is to be compared
to it; but an impartial judge is necessary to examine
it. Such a one God has at last, after a long period,
created in the learned, acute and profound Mr. John
Gilchrist, who from his own judgment, genius, labour
and research, has composed books of rules [for the
acquisition of it]. From this cause, the language of
Hindustan has become general throughout the pro-
vinces, and has been polished anew ; otherwise no
one conceives his own turban, language and behaviour,
to be improper. If you ask a countryman, he cen-
sures the citizen’s idiom, and considers his own the
best ; “ well, the learned only know [what is correct].”’?

When dhmad Shak Abdali, came from Kabul and

! The expensive and useless canal which brought fresh water to Dilfi,
whilst the limpid and salutary stream of the Jumna flowed under its walls.
The advantages of irrigation to the country, through which it passed, were
nothing compared to the expense of its construction.

? Literally, “the supreme camp or market.”

3 A Persian cxpression.
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pillaged the city of Dilli, Shah ’ Alam was in the east.)
No master or protector of the country remained, and?
the city became without a head. 'True it is, that the
city only flourished from the prosperity of: the throne.
All at once it was overwhelmed with calamity: its
principal inhabitants were scattered, and fled wher-
ever they could. To whatever country they went,
their own tongue was adulterated by mixing with the
people there; and there were many who, after an
absence of ten to five years, from some cause or other,
returned to Dill7, and stayed there. How can they
speak the pure language of Dil/z? somewhere or
other they will slip; but the person who bore all mis-
fortunes, and remained fixed at D:/z, and whose five
or ten anterior generations lived in that city, and who
mixed in the company of the great, and the assemblies
and processions of the people, who strolled in its
streets for a length of time, and even after quitting it,
kept his language pure from corruption, his style of
speaking will certainly be correct. This humble being
[viz. Mir Amman], wandering through many cities,
and viewing their sights, has at last arrived at this

place.

V' Shak *Alam, the emperor of Dilli, was then towards Patne a tool in
tho hands of Skuj@'u-d-Daula, the Nawwab of Lakhnau, and Kisim’Al
Khan, the Nawwab of Murshid-abad.

2 Alluding to the eonfusion which reigned in Upper Hindistan after the
assassination of * Alamgir the Second, and the flight of Skahk *Alam. Upper
Hindastan was then in a sad plight, ravaged alternately by the 4dddlzs, the
Marhattas, and the Jafs—the king a pageant, the nebles rebellious, the
subjects plundered and oppressed, and the country open to every invader—
though this was near 100 years ago, and although they had some govern-
ment, justice, and security from 1782 to 1802, yet the country had not
even then recovered from the severe shock.
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I Now commence my tale; pay attention to it, and
be just to its merits. In the “Adventures of the
Tour Darwesh,?”’ it is” thus written, and the narrator
has related, that formerly in the Empire of Rim ?
there reigned a great king, in whom were innate jus-
tice equal to that of Naushirwdn,® and generosity like
that of Hatim.* Iis name was Azid-Bakkt, and his
imperial residence was at Constantinople,® (which they
call Istambol.) In his reign the peasant was happy,
the treasury full, the army satisfied, and the poor at

! The word is used in the singular, both by Mir Amman and the original
author, Amir Khusri, according to a well-known rule in Persian syntax,
viz., “ a substantive accompanied by a numerical adjective dispenses with
the plural termination,” as “#aft roz,” “seven days,” not “hafé rozha.
The Persian term derwesk, in a general sense, denotes a person who has
adopted what by extreme courtesy is called a religious life, closely akin to
the “mendicant friar” of the middle ages; i. e., a lazy, dirty, hypocritical
vagabond, living upon the credulous public. The corresponding term in
Arabic is Fakir ; and in Hindi, Jogi..

? The word Rim means that empire, of which Constantinople is the
capital, and sometimes called, in modern times, Romania. It was originally
applied to the Eastern Roman Empire, and, at present, it denotes Turkey
in Europe and Asia.

3 Naushirwan was g king of Persia, who died in A. ». 578. He is ccle-
brated in oriental history for his wisdom and justice. During his reign
Muhammad the prophet was born. The Persian writings are full of anec-
dotes of Naushirwan’s justice and wisdom.

4 Hatim or rather Hatim T4, is the name of an Arab chief, who is
selebrated for his generosity and his mad adventures, in an elegant Persian
work called Kigsge Hatim 7'3i. This work was translated into English for
the Asiatic Translation Fund in 1830.

3 Qalled also Kustunfuniya by the Persians, and Jstambol, also Islambol,
by the ‘I'urks.
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case. They lived in such peace and plenty, that in
their homes the day was a festival, and the night
was a shabi barat* 'Thieves, rubbers, pickpockets,
swindlers, and all snch as were vielous and dishonest,
he utterly exterminated, and no vestige of them al-
lowed he to remain in his kingdom.2 The doors of the
houses were unshut all night, and the shops of the
bazar remained open. The travellers and wayfarers
chinked gold as they went along, over plains and
throngh woods ; and no one asked them, “ How many
teeth have you in your mouth,”? or * Where are you
going ?”’

There were thousands of cities in that king’s do-
minions, and many princes paid him tribute. Though
he was so great a king, he never for a moment neg-
lected his duties or his prayers to God. Ie possessed
all the necessary comforts of this world; but male
issue, which is the fruit of life, was not in the garden
of his destiny, for which reason he was often pensive
and sorrowful, and after the five* regulated periods of

! The shabi barat 18 a Mahometan festival which happens on the full
moon of the month of Ska’dan; illuminations are made at night, and fire-
works displayed ; prayers are said for the repose of the dead, and offerings
of sweetmeats and viands made to their manes. A luminous night-scene
is therefore compared to the shabi barat.

2 T warrant you there were no ‘“tickets of leave” granted in those
blessed days. .

3 This mecans an impertinent, or rather a chaffing, question, like our
own classic interrogation, “ Does your mother know you’re out ?”

¢ Tt is incumbent on every good Musalmdin to pray five times in the
twenty-four hours. The stated periods are rather capriciously settled :—
1st. The morning prayer is to be repeated between daybreak and sunrise ;
2nd. The prayer of noon, when the sun shows a sensible declination from
the meridian; 8rd. The afternoon prayer, when the sun is so near the
horizon that the shadow of a perpendicular object is twice its length;
4th. The evening prayer, between sunsct and close of twilight ; 5th. The
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prager, he used to address himself to his Creator and
say, “O God! thou hast, through thy infinite good-
ness blest thy weak creature with every comfort, but
thou hast given no light to this dark abode.! This
desire alone is unaccomplished, that I have no one to
transmit my name and support my old age.? Thou
hast everything in thy hidden treasury; give me a
living and thriving son, that my name and the vestiges
of this kingdom may remain.”

In this hope the king reached his forticth year;
when one day he had finished his prayers in the
Mirror Saloon,® and while telling his beads, he hap-
pened to cast his eyes towards one of the mirrors, and
perceived a white hair in his whiskers, which glittered
like a silver wire; on seeing it, the king’s eyes filled
with tears, and he heaved a deep sigh, and then said
to himself, “ Alas! thou hast wasted thy years to no
purpose, and for earthly advantages thou hast over-
turned the world. And all the countries thou hast
conquered, what advantage are they to thee ? Some
other race will in the end squander these riches.

prayer of night, any time during the darkness. The inhabitants of Ice-
land and Grecnland would find themselves sadly embarrassed in complying
with these pious precepts, bequeathed by Muhammad to the true believers,
as they call themselves.

! The Asiatics consider male children as the light or splendour of their
house. In the original there is a play upon the word *diya,” which, as a
substantive signifies “a lamp;” and as a verbal participle it demoies
“given,” or * bestowed.”

2 The literal meaning is—There is no one as the bearer of his name,
and the giver of water.”

* The Mirror Saloon, called by the Persians, aud from them by the
Hindistanis, Shish Mahall, i3a grand apartment in all oriental palaces, the
walls of which are generally inlaid with small mirrors, and their bordcrs
richly gilded. Those of Dilli and Agra are the fincst ir Uindiastin,



16 INTRODUCTION.

Death hath already sent thee a messenger;! and even
if thou livest a few years, the strength of thy body will
be less. Hence, it appears clearly from this circum-
stance, that it is not my destiny to have an heir to
my canopy and throne. I must one day die, and
leave everything behind me; so it is better for me to
quit them now, and dedicate the rest of my days to
the adoration of my Maker.”

Having in his heart made this resolve, he descended
to his lower garden.? Having dismissed his courtiers,
he ordered that no one should approach him in future,
but that all should attend the Public Hall of Audi-
ence,? and continue occupied in their respective duties.
After this speech the king retired to a private apart-
ment, spread the carpet of prayer,* and began to
occupy himself in devotion: he did nothing but weep
and sigh. "Thus the king, 4zdd Bakhht passed many
days; in the evening he broke his fast with a date
and three mouthfuls of water, and lay all day and
night on the carpet of prayer. These circumstances
became public, and by degrees the intelligence spread

7 The messenger was the white hair in his majesty’s whiskers.

2 Called in the original, Pzzi Bagh. Most royal Asiatic gardens have a
P Bagh, or lower terrace adorned with flowers, to which princes deseend
when they wish to relax with their courtiers.

3 The Diwani ’ Amm, or Public Hall of Audience in eastern palaces, is
a grand saloon where Asiatic princes hold a more promiscuous court than
in the Diwani Khags, or the Private Hall of Audience.

* The Musalli is generally in Persia a small carpet, but frequently a fine
mat in Hindustin, which is spread for the performance of prayer. The
devotee kneels and prostrates himself upon it in his act of devotion. It is
superfluous to remark that the Mukammadans pray with their face turned
towards Mecca, as far as they can guess its direction. Jerusalemn was tho
origmal point, but the prophet, (it is said,) in a fit of anger, changed it to
Mecca.
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over the whole empire, that the king having withdrawn
his hand from public affairs, had become a recluse. In
every quarter enemics and rebels raised their heads,
andstepped beyond the bounds [of obedience]; whoever
wished it, encroached on the kingdom, and rebelled ;
wherever there were governors, in their jurisdictions
great distwurbance took place; and complaints of mal-
administration arrived at court from every province.
All the courtiers and nobles assembied, and began to
confer and consult.

At last it was agreed, “ that as his Highness the
Wazir is wise and intelligent, and in the king’s inti-
maey and confidence, and is first in dignity, we ought
to go before him, and hear what he thinks proper to
say on the occasion.” All the nobles went to his
Highness the #azir, and said : ““ Such is the state of
the king and such the condition of the kingdom, that
if more delay takes place, this empire, which has been
acquired with such trouble, will be lost for nothing,
and will not be easily regained.” The Wazir was an
old, faithful servant, and wise ; his name was Kirad-
mand, a name self-significant.!  Ie replied, *“ Though
the king has forbidden us to come into his presence,
yet go you: 1 will also go—may it please God that
the king be inclined to call me to his presence.”
After saying this, the #uzir brought them all along
with him as far as the Public Hall of Audience, and
leaving them there, he went into the Private Hall of

! Khiradmand means wise; as a man’s name it corresponds to our Mr.
Wiseman,” or as the Freueh have it “ Monsiewr le Sage.” It does not
necessarily follow, however, that every Mr. Wiscman is a sage.

c
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Audience,! and sent word by the eunuch? to the royal
presence, saying, “ this old slave is in waiting, and for
many days has not beheld the royal countenance ; he
is in hopes that, after one look, he may kiss the royal
feet, then his mind will be at ease.” The king heard
this request of his #azir, and inasmuch as his majesty
knew his length of services, his zeal, his talents, and
his devotedness, and had often followed his advice,
after some consideration, he said,  call in Akirad-
mand.” As soon as permission was obtained, the
Wazir appeared in the royal presence, made his obei-
sance, and stood with crossed arms.®? He saw the
king’s strange and altered appearance, that from ex-
treme weeping and emaciation his eyes were sunk in
their sockets,® and his visage was pale.

Khiradmand could no longer restrain himself, but
without choice, ran and threw himself at [the king’s]
feet. His majesty lifted up the Wazir's head with
‘his hands, and said, “ There, thou hast at last scen
me; art thou satisfied? Now go away, and do not
disturb me more—do thou govern the empire.”” Khir-
admand, on hearing this, gnashing his teeth, wept and
said, “This slave, by your favour and welfare, ca.

! The Diwani Khass, or Private Hall of Audience, is a grand saloon,
where only the king’s privy councillors or select officers of state arc ad-
mitted to an audience.

2 As Asiatic princes in general pass the most part of their time in the
haram or in scclusion, eunuchs are the usual carrriers of messages, &e.

3 The posture of respect, as to stand motionless like a statue, the eyes
fixed on the ground, and the arms crossed over the waist.

4 Literally, “rings or circles had formed round his eyes, and his visage
had turned yellow.” The term “yellow’ is used among the dark-com-
plexioned people of the East in the samo sense as our word *pale,” or the
Latin “pallidus,” to indicate fear, gricf, &e.
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always possess a kingdom; but ruin is spread over
the empire from your majesty’s such sudden seclusion,
and the end of it will not be prosperous. What strange
fancy has possessed the royal mind! If to this here-
ditary vassal your majesty will condescend to explain
yourself, it will be for the best—that I may unfold
whatever occurs to my imperfect judgment on the
occasion. If you have bestowed honours on your
slaves, it is for this exigency, that your majesty may
enjoy yourself at your ease, and your slaves regulate
the affairs of the state ; for if your imperial highness
18 to bear this trouble, which God forbid! of what
utility are the servants of the state ?”” The king re-
plied, ““Thou sayest true; but the sorrow which preys
on my mind is beyond cure.

“Hear, O Kkiradmand! my whole age has been
passed in this vexatious career of conquest, and I am
now arrived at these years ; there is only death before
me; I have even received a message from him, for my
hairs are turned white. There is a saying; ¢ We have
slept all night, and shall we not awake in the morn-
ing?’ Until now I have not had a son, that I might
be easy in mind; for which reason my heart is very
sorrowful, and I have utterly abandoned everything.
Whoever wishes, may take the country and my riches.
I have no use for them. Moreover, I intend some day
or other, to quit everything, retire to the woods and
mountains, and not show my face to any one. In
this manner I will pass this life of [at best but] a few
days’ duration. If some spot pleases me, I shall sit
down on it ; and by devoting my time in prayers to
God, perhaps my future state will be happy; this
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world I have seen well, and have found no felicity in
it.”  After pronouncing these words, the king heaved
a deep sigh, and became silent.

Khiradmand had been the Wazir of his majesty’s
father, and when the king was heir-apparent he had
loved him; moreover, he was wise and zealous. He
said (to dzad Bakht) “Tt is ever wrong to despair of
God’s grace ; He who has created the eighteen thou-
sand species of living beings! by one fiat, can give
you children without any difficulty. Mighty sire,
banish these fanciful notions from your mind, or else
all your subjects will be thrown into confusion, and
this empire,—with what trouble and pains your royal
forefathers and yourself have erected it !-—will be lost
in a moment, and, from want of care, the whole country
will be ruined ; God forbid that you should incur evil
fame! Moreover, you will have to answer to God,
in the day of judgment, when he will say, < Having
made thee a king, I placed my creatures under thy
care ; but thou hadst no faith in my beneficence, and
thou hast afflicted thy subjects {by abandoning thy
charge.’] 'What answer will you make to this accusa-
tion? Then even your devotion and prayers will not
avail you, for the heart of man is the abode of God,
and kings will have to answer only for the justice > of
their conduct. Pardon your slave’s want of respect,

! Tho Asiatics reckon the animal species at 18,000; a number which
even the fertile genius of Buffon has not attained. Yet the probability
is, that the orientals are nearer the true mark ; and the wonder is, how
they acquired such correct ideas on the subject.

2 There is a wcll-known Eastern saying, that, “ On the part of a king,
one hour’s administration of justice will be of more avail to him on the
day of judgment than twenty years of prayer.”
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but to leave their homes, and wander from forest to
forest, is the occupation of hermits,' but not thatof kings.
You ought to act according to your allotted station .
the remembering of God, and devotion to him, are not
limited to woods or mountains : your majesty has un-
doubtedly heard this verse, ¢ God is near him, and he
seeks him in the wilderness ; the child is in his arms,
and there is a proclamation [of its being lost] through-
out the city.’

“If you will be pleased to act impartially, and
follow this slave’s advice, in that case the best thing
is, that your Majesty should keep God in mind every
moment, and offer up to him your prayers. No one
has yet returned hopeless from his threshold. In the
day, arrange the affairs of state, and administer jus-
tice to the poor and injured; then the creatures of
God will repose in peace and comfort under the skirt
of your prosperity. Pray at night; and after be-
seeching blessings for the pure spirit of the Prophet,
solicit assistance from recluse Darweshes and holy
men, [who are abstracted from worldly objects and
cares ;] bestow daily food on orphans, prisoners, peor
parents of numerous children, and helpless widows.
From the blessings of these good works and benevolent
intentions, if God please, it is to be fervently hoped
that the objects and desires of your heart will all be
fulfilled, and the circumstances for which the royal
mind is afflicted, will likewise be accomplished, and
your noble heart will rejoice |  Look towards the favour

! Literally, % Fakirs and Jogis;” either term denotes “hermit” tle
former being applied to a Musalman, the latter to a Hindd.-
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of God, for he can in a moment do what he wishes.”
At length, from such various representations on the
part of Khiradmand the Wazir, Azdd Bakkt's heart
took courage, and he said, “ Well, what you say is
true; let us sec to this also; and hereafter, the will
of God be done.”

When the king’s mind was comforted, he asked
the Wazir what the other nobles and ministers were
doing, and how they were. He replied, that ““all the
pillars of state are praying for the life and prosperity
of your majesty ; and from grief for your situation,
they are all in confusion and dejected. Show the
royal countenance to them, that they may De easy in
their minds. Accordingly, they are now waiting in
the Diwdni Amm.” On hearing this, the king said,
“If God please, I will hold a court to-morrow : tell
them all to attend.” Khiradmand was quite rejoiced
on hearing this promise, and lifting up his hands,
blessed the king, saying, “ As long as this earth and
heaven exist, may your majesty’s crown and throne
remain. Then taking leave [of the king,] he retired
with infinite joy, and communicated these pleasing
tidings to the nobles. ~All the nobles returned to
their homes with smiles and gladness of heart. The
whole city rejoiced, and the subjects became boundless
[in their transports at the idea] that the king would
hold a general court the next day. In the morning,
all the servants of state, noble and menial, and the
pillars of state, small and great, came to the court,
and stood cach according to his respective place and
degree, and waited with anxiety to behold the royal
splendour.
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When one pakar* of the day had elapsed, all at once
the curtain drew up, and the king, having ascended,
seated himself on the auspicious throne. The sounds
of joy struck up in the Nawbat-Khina?® and all the
assembly offered the nazars® of congratulation, and
made their obeisance in the hall of audience. Each
was rewarded according to his respective degree and
rank, and the hearts of all became joyful and easy.
At midday* his majesty arose and retired to the
interior of the palace; and after enjoying the royal
repast, retired to rest. From that day the king made
this an established rule, viz., to hold his court every
morning, and pass the afternoons in reading and in
the offices of devotion; and after expressing penitence,
and beseeching forgiveness from God, to pray for the
accomplishment of his desires.

One day, the king saw it written in a book, that if
any one is so oppressed with grief and care as not to
be relieved by [any human] contrivance, he ought to
commit [his sorrows] to Providence, visit the tombs

1 In India, the day was formerly divided into four equal portions, called
pahars, or watches, of which the second terminated at noon; hence,
do-pahar-din, mid-day. In like manner was the night divided; hence,
do-pahar-rat, midnight. The first pakar of the day began at sunrise, and
of the night at sunset ; and since the time from sunrise to noon made
exactly two pakars, it follows that in the north of India the pakar must
have varied from three and a-half hours about the summer solstice, to two
and a-half in winter, the pakars of the night varying inversely. A shallow
commentator has said that “the pakar or watch is three hours, and that
the day commences at six a.m.,” which is altogether incorrect.

2 The Naubat-khina, or the royal orchestra, is, in gencral, a large room
over the outer gate of the palace for the martial music.

3 Nazars, presents made to kings, governors, and masters, &c., on joyful
ocecasions, and on public festivals, generally in silver and gold.

4 Literally, “ when two pakars had clapsed.”—YV. note on pakar, supra,
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of the dead, and pray for the blessing of God on
them,! through the mediation of the Prophet; aund
conceiving himself nothing, keep his heart free from
the thoughtlessness of mankind ; weep as a warning
to others, and behold [with awe] the power of God,
saying, ‘““Anterior to me, what mighty possessors of
kingdoms and wealth have been born on earth! but
the sky, involving them all in its revolving circle, has
mixed them with the dust.” 1t is a bye-word, that,
“on beholding the moving handmill, Kalira,2 weep-
ing, exclaimed, ¢ Alas | nothing has yet survived the
pressure of the two millstones.” ”

“ Now, if you look [for those heroes], not one vestige
of them remains, except a heap of dust.  All of them,
leaving their riches and possessions, their homes and
offsprings, their friends and dependants, their horses
and elephants, are lying alone! All these [worldly
advantages] have been of no use to them; moreover,
no one by this time, knows even their names, or who
they were; and their state within the grave cannot be
discovered ; (for worms, insects, ants, and snakes have
eaten them up;) or [who knows] what has happened
to them, or how they have settled their accounts with
God? After meditating on these words in his mind,
he should look on the whole of this world as a perfect
farce ; then the flower of his heart will ever bloom,
and it will not wither in any circumstance.” When

1 ¢ On them,” i.e., for the souls of the dead.

2 A celebrated Flindic poet of Upper Hindiustan; his poetry is of a
sombre hue, but natural and sympathetie; the simile here is, that no
creature has yet survived the pressure of the heavens and the earth; the

heavens, being in motion, representing the upper millstone, and the earth
(supposed to be at rest), the lower millstone,
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the king read this admonition in the book, he recol-
lected the advice of Khiradmand the Wazir, and found
that they coincided. He became anxious in his mind
to put this in execution ; ‘“but to mount on horseback,
[said his majesty to himself,] and take a retinue with
me, and go like a king, is not becoming ; it is better to
change my dress, and go at night and alone to visit
the graves of the dead, or some godly recluse, and
keep awake all night; perhaps by the mediation of
these holy men, the desires of this world and salvation
in the next, may be obtained.”

Having formed this resolution, the king one night
put on coarse and soiled clothes, and taking some
money with him, he stole silently out of the fort, and
bent his way over the plain; proceeding onwards, he
arrived at a cemetery, and was repeating his prayers
with a sincere heart. At that time, a fierce wind con-
tinued blowing, and might be called a storm. Sud-
denly the king saw a flame at a distance which shone
like the morning star; he said to himself, “In this
storm and darkness this light cannot shine without
art, or it may be a talisman ; for if nitre and sulphur
be sprinkled in the lamp, around the wick, then let
the wind be ever so strong, the flame will not be
extinguished—or may it not be the lamp of some holy
man which burns? Let it be what it may, I ought
to go and examine it; perhaps by the light of this
lamp, the lamp of my house also may be lighted,' and
the wish of my heart fulfilled.” Having formed this
resolution, the king advanced in that direction; when

A figurative expression, denoting, “ I may yet have a son and heir.”
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he drew near, he saw four erratic fakirs,' with kafnis®
on their bodies, and their head reclined on their
knees; sitting in profound silence, and senselessly
abstracted. Their state was such as that of a tra-
veller, who, separated from his country and his sect,
friendless and alone, and overwhelmed with grief, is
desponding and at a loss. In the same manner sat
these four Fakirs, like statues,® and a lamp placed on
a stone burnt brightly; the wind touched it not, as if
the sky itself had been its shade,* so that it burnt
without danger [of being extinguished. ]

On seeing this sight, Azid Bakht was convinced
[and said to himself] that “ assuredly thy desires will
be fulfilled, by the blessing [resulting from] the foot-
steps of these men of God; and the withered tree of
thy hopes shall revive by their looks, and yield fruit.
Go into their company, and tell thy story, and join
their society ; perhaps they may feel pity for thee, and
offer up for thee such a prayer as may be accepted by
the Almighty.” Having formed this determination,
he was about to step forward, when his judgment told
him, O fool, do not be -hasty! Look a little [before

! Fakirs are holy mendieants, who devote themselves to the expected
joys of the mext world, and abstract themselves from those of this silly
transitory scene; they are gencrally fanatics and enthusiasts—sometimes
mad, and often hypocrites. They are much venerated by the superstitious
Asiatics, and are allowed uncommon privileges, which they naturally often
abuse,

2 The kafni is a kind of short shirt without sleeves, of the colour of
brick dust, which Fakirs wear.

3 Literally, “paintings on a wall.”

4 The, finds is a large glass shade open at the top, placed over a lamp or
candle as a protection from wind, or bats, &c., when the windows arc all
open, as is generally the case in hot weather.
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thce.] What dost thou know as to who they are,
from whence they have come, and where they are
going? How can we know but they may be Devs!
or Ghuls® of the wilderness, who, assuming the ap-
pearance of men, are sitting together? In every way,
to be in haste, and go amongst them and disturb them,
is improper. At present, hide thyself in some corner,
and learn the story of these Darweskes.” At last the
king did so, and hid himself in a corner with such
silence, that no one heard the sound of his approach ;
he directed his attention towards them to hear what
they were saying amongst themselves, By chance one
of the Fukwrs sneezed, and said, “ God be praised.”?
The other three Kalandars,* awakened by the noise he
made, trimmed the lamp; the flame was burning
bright, and each of them sitting on his mattrass,
lighted their hukkas® and began to smoke. One of

! The Dev is a malignant spirit, one of the class called jinz by the Arabs,
vide Lane’s “ Arabian Nights,” vol. i. p. 30. The jiun or genii, however,
oceasionally behave very handsomely towards the human race, more espe-
cially towards those of the Muhammadan faith.

2 The GQhal is a foul and intensely wicked spirit, of an order inferior to
the jinn. It is said to appear in the form of any living animal it chooses,
as well as in any other monstrous and terrific shape. It haunts desert
Places, especially burying grounds, and is said to feed on dead human
bodies.

3 This is a general exclamation when Asiatics sneeze, and with them, as
with the ancients, it is an ominous sign.

4 Kalandars are a more fanatic set of Fakirs. Their vow is to desert
wife, children, and all worldly connexions and human sympathies, and to
wander about with shaven heads.

5 The introduction of the jukka is an improvement of AMir Amman’s;
as that lusury was unknown in Europe and Asia at the time of Amir
Khusri.
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these Azads' said, “O friends in mutual pain, and
faithful wanderers over the world ! we four persons,
by the revolution of the heavens, and changes of day
and night, with dust on our heads, have wandered for
some time, from door to door. God be praised, that
by the aid of our good fortune, and the decree of fate,
we have to-day met each other on this spot. The
events of to-morrow are not in the least known, nor
what will happen; whether we remain together, or
become totally separated ; the night is a heavy load,?
and to retire to sleep so early is not salutary. It is
far better that we relate; each on his own part, the
events which have passed over our heads in this
world, without admitting a particle of untruth [in our
parrations ;] then the night will pass away in words,
and when little of it remains, let us retire to rest.”
They all replied, “ O leader, we agree to whatever you
command. TFirst you begin your own history, and
relate what you have seen ; then shall we be edified.”

! The term Azad, “free, or independent,” is applied to a elass of Dar-
weshes who shave the beard, eyelashes and eyebrows. They vow chastity
and a holy life, but consider themselves exempt from all ceremonial obser-
vunees of the Muhammadan religion.

2 Literally, ““is an immense mountain,”
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Tae first Darwesh, sitting at his ease,’ began thus to
relate the events of his travels:

“Beloved of God, turn towards me, and hear this helpless one’s narrative.
Hear what has passed over my head with attentive ears,
Hear how Providence has raised and depressed me.
1 am going to relate whatever misfortunes I have suffered ; hear the
whole narrative.”

O my friends, the place of my birth, and the country
of my forefathers, is the land of Yaman ;? the father of
this wretch was Maliku-t-Tujjar,® a great merchant,
named Klwaja Ahmad. At that time no merchant or
banker was equal to him. In most cities he had
established factories and agents, for the purchase and
sale (of goods); and in his warehouses were /akks of
rupis in cash, and merchandise of different countries.
He had two children born to him; one was this pil-

1 The phrase do zanu ko baifkni denotes a mode of sitting péculiar, more
especially, to the Persians. It consists in kneeling down and sitting back
on one’s heels, a posture the very reverse of easy, at least, so it appears to
us good Christians, accustomed to the use of chairs, &e.

2 Arabia Felix, the south-west province of the peninsula.

3 Maliku-t-Tujjar means the chief of merchants; it is a Persian or Arab
title. The first title the East India Company received from the court of
Dilli was ’ Umdatu-t-Tujjar, or the noble merchants. Haji Khalil, the
ambassador from Persia to the Bengal government, who was killed at
Bombay, was Maliku-t-Tujjar ; and after him Muhammad Nabi Khan, who
likewise was ambassador from the Persian court, and came to Bengal; he
has since experienced the sad uncertainty of Asiatio despotism; being
despoiled of his property, blinded, and turned into the streets of Shiraz
to beg.
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grim, who, clad in the Zafwi' and sails,? is now in
your presence, and addressing you, holy guides; the
other was a sister, whom my father, during his life
time, had married to a merchant’s son of another city;
she lived in the family of her father-in-law. In short,
what bounds could be set to the fondness of a father,
who had an only son, and was so exceedingly rich !
This wanderer received his education with great ten-
derness under the shadow of his father and mother;
and began to learn reading and writing, and the
science and practice of the military profession; and
likewisc the art of commerce, and the keeping of
accounts. Up to [the age of] fourteen years, my life
passed away in extreme delight and freedom from
anxiety ; no care of the world entered my heart. All
at once, even in one year, both my father and mother
died by the decree of God.

I was overwhelmed with such extreme grief, that I
cannot express [its anguish.] At once I became an
orphan! No elder [of the family] remained to watch
over me. From this unexpected misfortune I wept
night and day; food and drink were utterly dis-
regarded. In this sad state I passed forty days: on
the fortieth day,® [after the death of my parents,] my

1 The peculiar dress worn by fakirs. V. Qanooni Islam”

2 The seli, or sailz, is a necklace of thread worn as a badge of distinction
by a certain class of fakirs.

3 The fortieth day is an important period in Muhammadan rites; it is
the great day of rejoicing after birth, and of mourning after death. To
dignify this number still more, sick and wounded persons are supposed, by
oriental novelists, to recover and perform the ablution of cure on the
fortieth day. The number “forty” figures much in the Sacred Scriptures,
for example, ¢ The flood was forty days upon the earth”” The Tsruclitcs
forty years in the wilderncss, &e., &c.
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relations and strangers of every degree assembled [to
perform the rites of mourning.] When the Fatika'
for the dead was finished, they tied on this pilgrim’s
head the turban of his father ;> they made me under-
stand, that, “In this world the parents of all have
died, and you yourself must one day follow the same
path. Therefore, have patience, and look after your
establishment ; you are now become its master in the
room of your father; be vigilant in your affairs and
transactions.” After consoling me [in this friendly
manner,| they took their leave. All the agents, fac-
tors and employés [of my late father] came and waited
on me ; they presented their zazars, and said, “ Be
pleased to behold with your own auspicious eye the
cash in the coffers, and the merchandise in the ware-
houses.” When all at once my sight fell on this
boundless wealth, my eyes expanded. I gave orders
for the fitting up of a diwan-kkana * the farrashes*
spread the carpets, and hung up the pardas® and
magnificent clicks.® 1 took handsome servants into

1 The Fatiha i3 the opening chapter of the Kur,an, which, being much
read and repeated, denotes a short prayer or benediction in general.

2 This is the general mode of investiture in Hindistan to offices, places,
&c. ; to which a kkil’at, or honorary dress, is added.

3 That part of a dwelling where male company are reccived.

4 Farrashes are servants whose duty it is to spread carpets, sweep them
and the walls; place the masnads, and hang up the pardas and chicks,
pitch tents, &e.

5 Pardas are quilted curtains, which hang before doors, &e.

6 Chicks are curtains, or hanging screens, made of fine slips of bamboos,
and painted and hung up before doors and windows, to prevent the persous
inside from being seen, and to keep out insects; but they do not exclude
the air, or the light from without. If there is no light in a room, a person
may sit close to the chick, and not be scen by one who is without.—How-

ever, no description can convey an adequate idea of pardas and chicks to
the mere Europcan.
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my service; and caused them to be clothed in rich
dresses out of my treasury. This mendicant had no
sooner reposed himself in [the vacant] seat [of his
father] than he was surrounded by fops, coxcombs,
“thiggars' and sornars,” liars and flatterers, who be-
came his favourites and friends. I began to have
them constantly in my company. They amused me
with the gossip of every place, and every idle, lying
tittle tattle; they continued urging me thus. “In
this season of youth, you ought to drink? of the
choicest wines, and send for beautiful mistresses to
participate in the pleasures thereof, and enjoy yourself
in their company.”

In short, the evil genius of man is man : my dispo-
sition changed from listening constantly [to their per-
nicious advice.] Wine, dancing, and gaming occupied
my time. At last matters came to such a pitch, that,
forgetting my commercial concerns, a mania for de-
bauchery and gambling came over me. My servants
and companions, when they perceived my careless
habits, secreted all they could lay hand on ; one might
say a systematic plunder took place. No account was
kept of the money which was squandered; from whence
1t came, or where it went :

““When the wealth comes gratuitously, the heart has no mercy on it.”3

! T hope the reader will pardon me for the use of this old-fashioned Scottish
expression which conveys the exact meaning of the original, viz., “ muf¥ par
khane-pine-wdle,” i. e, “gentlemen who eat and drink at another’s cost.”
The English terms, *parasites,” or “diners out,” do not fully express
the meaning, though very near it.

2 Literally, “quaff the wine of the Kefak7, and plueck the flower of the
rose.” The Kefaki, a highly odoriferous flower, was used in giving
fragrance fo the wine. -

# A Persian proverb, like our own “Lightly eome, lightly go.”
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Had T possessed even the treasures of Karan,' they
would not have been sufficient to supply this vast ex-
penditure. In the coprse of a few years such became
all at once my condition, that, a bare skull cap for
my head, and a rag about my loins, were all that re-
mained. Those friends who used to share my board,
and [who so often swore]? to shed their blood by the
spoonful for my advantage, disappeared ; yea, even if
I met them by chance on the highway, they used to
withdraw their looks and turn aside their faces from
me ; moreover, my servants, of every description, left
me, and went away ; no one remained to enquire after
me, and say, “what state is this you are reduced to ?”’
I had no companion left but my grief and regret.

I now had not a half-farthing’s worth of parched
grain [to grind between my jaws,] and give a relish to
the water I drank: I endured two or three severe
fasts, but could no longer bear [the cravings of | hunger.
From necessity, covering my face with the mask of
shamelessness, I formed the resolution of going to my
sister ; but this shame continued to come into my
mind, that, since the death of my father, I had kept
up no friendly intercourse with her, or even written
her a single line; nay, further, she had written me
two or three letters of condolence and affection, to
which I had not deigned to make any reply in my
inebriated moments of prosperity. From this sense of
shame my heart felt no inclination [to go to my sister,’

! A personage famed for his wealth, like the Crcesus of the Greeks.

2 The reader will observe, in the original, that the terms rak-baf, a
“highway,” and bkeit-mulakat, “a meeting,” eonsist each of two nouns
denoting precisely the same thing, only onc of them is of Musalnan usage,

and the other Iindi. Such expressions are very eommon in the language.
D
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but except her house, I had no other [to which I could
resort.] In the best way I could, on foot, empty-
handed, with much fatigue and a thousand toils, hav-
ing traversed the few [intervening] stages, I arrived at
the city where my sister lived, and reached her house.
My sister, seeing my wretched state, invoked a bless-
ing upon me, embraced me with affection, and wept
bitterly ; she distributed [the customary offerings to
the poor] on the occasion of my safe arrival, such as
oil, vegetables, and small coins,’ and said to me,
“Though my heart is greatly rejoiced at this meeting,
yet, brother, in what sad plight do I see you?” I
could make her no reply, but shedding tears, I re-
mained silent. My sister sent me quickly to the
bath, after having ordered a splendid dress to be sewn
for me. I having bathed and washed, put on these
clothes. She fixed on an elegant apartment, near her
own, for my residence. I had in the morning skarbat,?
and various kinds of sweetmeats for my breakfast; in
the afternoon, fresh and dried fruits for my luncheon ;
and at dinner and supper she having procured for me
puldos? kababs* and bread of the most exquisite

1 Literally, ¢black ¢{akas,” or copper coins, in opposition to “white” or
silver ; an expression similar to what we, in the vernacular call ¢ browns.”

2 Sharbat is a well-known oriental beverage, made in general with vege-
table acids, sugar and water ; sometimes of sugar and rose water only; to
which ingredients some good Musalmans, on the sly, add a leetle rum or
brandy.

3 Puldo, (properly “ pilav,” as pronounced by the Persians and Turks,) is
a common dish in the East. It consists of boiled rice well dried and
mixed with eggs, cloves and other spices, heaped up on a plate, and inside
of this savoury heap is buried a well-roasted fowl, or pieces of tender meat,
such as mutton, &e. ; in short, any good meat that may be procurable.

4 Kabab is meat roasted or fried with spices; sometimes in small pieces,
sometimes mineed, sometimes on skewers, but never in joints as with us,
though they make Xababs of a whole lamb or kid.
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flavour and delicious cookery ; she saw me eat them
in her own presence; and in every manner she took
care of me. I offered thousands upon thousands of
thanksgivings to God for enjoying such comfort, atter
such affliction [as I had suffered.] Several months
passed in this tranquillity, during which I never put
my foot out of my apartment.

One day, my sister, who treated me like a mother,
said to me, “O brother, you are the delight of my eyes,
and the living emblem of the dead dust of our parents;
by your arrival the longing of my heart is satisfied;
whenever I see you, I am infinitely rejoiced; you
have made me completely happy; but God has created
men to work for their living, and they ought not to
sit idle at home. If a man becomes idle and stays at
bome, the people of the world cast unfavourable re-
flections on him; more especially the people of this
city, both great and little, though it concerns them
not, will say, on your remaining [with me and doing
nothing,] ¢ That having lavished and spent his father’s
worldly wealth, he is now living on the scraps from
his brother-in-law’s board.” This is an excessive want
of proper pride, and will be our ridicule, and the
subject of shame to the memory of our parents; other-
wise I would keep you near my heart, and make you
shoes of my own skin, and have you wear them. Now,
my advice is that you should make an effort at tra-
velling; please God the times will change, and in
place of your present embarrassment and destitution,
gladness and prosperity may be the result.” On
hearing this speech my pride was roused ; I approved
of her advice, and replied, very well, you are now in
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the place of my mother, and I will do whatever you
say. Having thus received my consent, she went into
the interior of her house, and brought out, by the
assistance of her female slaves and servants, fifty
toras* of gold and laid them hefore me, saying, “A
caravan of merchants is on the point of setting out
for Damascus.2 Do you purchase with this money
some articles of merchandise. Having put them
under the care of a merchant of probity, take from
him a proper receipt for them: and do you also pro-
ceed to Damascus. When you arrive there in safety,
receive the amount sales of your goods, and the profit
which may accrue [from your merchant,] or sell them
yourself [ as may be most convenient or advantageous.”’]
I took the money and went to the édzdr;® and having
bought articles of merchandise, I delivered them
over in charge to an eminent merchant, and set my
mind at ease on receiving a satisfactory receipt from
him. The merchant embarked with the goods on
board a vessel, and set off by sea,* and I prepared to
go by land. When I took leave of my excellent
sister, she gave me a rich dress and a superb horse
with jewelled harness; she put some sweatmeats in a

1 The fora is a bag containing a thousand pieces (gold or silver). Itis
used in a collective sense, like the term X7sa, or * purse,” among the Persians *
and Turks; only the Zisa comsists of five hundred dollars, a sum very
aearly equal to 1000 rupis.

2 The word in the original is Damiskk, an Indian corruption of the
Arabic Dimashk, which latter mode of pronunciation I have followed in
my printed edition.

3 The grand street where all the large shops are. In oriental towns of
considerable eize, there is generally a distinct d@zér for each species of goods,
such as “the cloth bazar,” *the jewellery bazar,” &c.

4 The merchant would have rather a puzzling voysge of it, if he went by
rea from Yaman to Damascus.
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Jeather bag and hung it to the pummel of my saddle,
and she suspended a flask of water from the crupper ;
she tied a sacred rupee on my arm,! and having
marked my forehead with #4d,? ““ Proceed,” said she,
suppressing her tears, “I have put thee under the
protection of God; thou showest thy back in going,
in the same happy state show me soon your face.” 1
also said, after repeating the prayer of welfare, “ God
be your protector also. I obey your commands.”
Coming out from thence, I mounted my horse, and
having placed my reliance on the protection of the
Almighty, I set forward, and throwing two stages into
one, I soon reached the neighbourhood of Damascus.

In short, when I arrived at the city gate, the night
was far advanced, and the door-keepers and gnards
had shut them. 1 made much entreaty, and added,
“] am a traveller, who has come a long journey, at a
great rate; if you would kindly open the gates, I
could get into the city and procure some refreshment
for myself and my horse.” They rudely replied from
within, “ There is no order to open the gates at this
hour ; why have you come so late in the night? ”
When I heard this plain answer of theirs, I alighted
from my horse under the walls of the city, and spread-
ing my housing, I sat down; but to keep awake, I
often rose up and walked about. When it was ex-

1 The sacred rupee, or piece of silver, is a coin which is dedicated to the
Imdm Zamin, or “the guardian Imam,” (a personage nearly allied to the
guardian saint of a good Catholic), to avert evils from those who wear
them tied on the arm, or suspended from the neck.

2 To mark the forchead with {7k4, or curdled milk, is a superstitious
ceremony in Hindistan, as a propitious omen, on beginning a voyage or

journcy. It is probable that the Musalmins of India borrowed this
ceremony, among several others, from the Hindiis,
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actly midnight,' there was a dead silence. What do
I see but a chest descending slowly from the walls of
the fortress! When I beheld this [strange sight], I
was filled with surprise, thinking what talisman is
this! perhaps God, taking pity on my perplexity and
my misfortunes, has sent me here some bounty from
his hidden treasure. When the chest rested on the
ground, I approached it with much fear, and perceived
it was of wood. Instigated by curiosity, I opened it;
I bebeld in it a beautiful lovely woman (at the sight
of whom the senses would vanish), wounded and wel-
tering in her blood, with her eyes closed, and in ex-
treme agonies. By degrees her lips moved, and these
sounds issued slowly from her mouth, “ O faithless
wretch | O barbarous tyrant! Is this deed which thou
hast done, the return I merited for all my affection
and kindness! Well, well! give me another blow
[and complete thy cruelty]: I entrust to God the
executing of justice between myself and thee.” After
pronouncing these words, even in that insensible state,
she drew the end of her dopatta? over her face; she
did not look towards me.

Gazing on her, and hearing her exclamations, I
became torpid. It occurred to me, what savage tyrant
could wound so beautiful a lady! what [demon] pos-
sessed his heart, and how could he lift his hand against
her ! she still loves him,® and even in this agony of

1 Literally, *when half the night was on this side, and half on that.”

2 The dopattd is a large piece of cloth worn by women, which covers the
head and goes round the body; the act of drawing her dopatt@ over her face
is mentioned as a proof of her modesty. Men likewise wear the dopattd
flung over the shoulders, or wrapped round the waist. It is often of gauze
and muslin.

3 This 18 Mir Amman’s plain expression. Ferdinand Smith’s translation
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death, she recollects him! I was muttering this to
myself; the sound reached her ear; drawing at once
her veil from her face, she looked at me. The moment
her looks met mine, I nearly fainted, and my heart
throbbed with difficulty; I supported myself by a
strong effort, and taking courage, I asked her, “ tell
me true, who art you, and what sad occurrence is this
I see; if you will explain it, then it will give ease to
my heart.” On hearing these words, though she had
scarce strength to speak, yet she slowly uttered, “I
thank you! how can I speak? my condition, owing
to my wounds, is what you see; I am your guest for
a few moments only; when my spirit shall depart,
then, for God’s sake, act like a man, and bury unfor-
tunate me in some place, in this chest; then I shall
be freed from the tongue of the good and bad, and
you will earn for yourself a future reward.” After
pronouncing these words, she became silent.

In the night I could apply no remedy; I brought
the chest near me, and began to count the gkaris® of
the remaining night. I determined, when the morning
came, to go into the city and do all in my power for
the cure [of this beautiful woman]. The short, re-
maining night became so heavy? a load, that my heart

savours somewhat of the Hibernian, viz., *She still loves him who has
murdered her.”

1 The ghari is the 60th part of 24 hours, or 24 of our minutes. It may
be observed that the ghari was a fixed quantity, not subject to variation,
ke the pakar, which last, in the north of India, was made to vary from
seven to nine gharies, according to the season of the year, or as it referred
to the day or night in the same season. Since the introduction of European
watches and clocks, the term ghari is applied to the Christian hour of
sixty minutes.

2 Litcrally, “became such o mountain.”
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was quite restless. At last, after suffering much
uneasiness, the morning approached—the cock crowed,
and the voices of men were heard. After performing
the morning prayer, I inclosed the chest in a coarse
canvas sack, and just as the gates opened, I entered
the city. I began to inquire of every man and shop-
keeper where I could find a mansion for hire; and
after much search, I found a convenient, handsome
house, which I rented. The first thing I did, was to
take that beautiful woman out of the chest, and lay
her on a soft bed made up of flocks of cotton, which
I had removed to a corner. I then placed a trusty
person near her, and went in search of a surgeon. I
wandered about, asking of every one I met who was
the cleverest surgeon in the city, and where he lived. .
One person said, “ There is a certain barber who is
unique in the practice of surgery, and the science of
physic; and in these arts is quite perfect. If you
carry a dead person to him, by the help of God, he
will apply such remedies as will bring him to life.
He dwells in this quarter [of the city,] and his name
is *I3a.” !

On hearing this agreeable intelligence, I went in
search of him, and after several inquiries, I found out
his abode from the directions I had received. I saw
a man with a white beard sitting under the portico of
his door, and several men were grinding materials for
plasters beside him. For the sake of complimenting

1°Jsq is the name of Jesus among the Muhammadans; who all beheve,
(from the New Testament, transfused into the Kuram,) in the resurrection
of Lazarus, and the numerous cures wrought by our Saviour. This, per-
haps, induced Mir Amman to call the wonder-performing barber and
aurgeon ’Isa.
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him, T made him a respectful salim,' and said,—
“ having heard of your name and excellent qualitics, I
am come [to solicit your assistance.] The case is
this: I set out from my country for the purpose of
trade, and took my wife with me, from the great
affection I had for her; when I arrived near this city,
1 halted at a hittle distance, as the evening had set in.
I did not think it safe to travel at night in an unseen
country ; I therefore rested under a trec on the plains.
At the last quarter of the night, I was attacked by
robbers ; they plundered me of all the money and the
property they could find, and wounded my wife, from
avidity for her jewels. 1 could make no resistance,
and passed the remainder of the night as well as 1
could. Early in the morning I came into this city,
and rented a house ; leaving her there, I am come to
you with all speed. God has given you this perfection
in your profession ; favour this [unfortunate] traveller,
and come to his humble dwelling; see my wife, and
if her life should be saved, then you will acquire great
fame, and I will be your slave as long as I live.”
*Isi, the surgeon, was very humane and devout; he
took pity on my misfortune, and accompanied me to
my house. .On examining the wounds, he gave me
hopes, and said, “ By the blessing of God, this lady’s
wounds will be cured in forty days; and I will then
cause to be administered to her the ablution of cure.”

In short, the good man having thoroughly washed

{ The Arabic expression is salim ’alaikum or ’alaika, i.e. “Peace be on
you” or “on thee.” This mode of greeting is used only towards Musul-
mans ; and when it has passed between them, it is understood to be a
pledge of friendly eonfidence and sineere good will.
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all the wounds with the decoction of #im,! he cleansed
them ; those that he found fit for stitching, he sewed
up; and on the others he laid lint and plasters, which
he took out of his box, and tied them up with ban-
dages, and said with much kindness, “I will continue
to call morning and evening; be thou careful that
she remain perfectly quiet, so that the stitches may
not give way ; let her food be chicken broth adminis-
tered in small quantities at a time, and give her often
the spirit of Bed-Mushk,> with rose water, so that her
strength may be supported.” After giving these
directions, he took his leave. I thanked him much
with joined hands,® and added, “ From the consolation
you have bestowed, my life also has been restored;
otherwise, I saw nothing but death before me; God
keep you safe.”” And after giving him *Z¢r* and detel,
I took leave of him. Night and day I attended on
that beautiful lady with the utmost solicitude; rest to
myself I renounced as impious, and in the threshold
of God I daily prayed for her cure.

It came to pass that the merchant [who had charge
of my merchandise, | arrived, and delivered over to me

1 The #im is a large and common tree in India, the leaves of which are
very bitter, and used as a decoction to reduce contusions and inflamma-
tions; also to cleanse wounds.

2 The spirit drawn from the leaves of an aromatic tree which grows in
Kaskmir, called Bed-Mushk ; it is a tonic and exhilarating.

3 A humble deportment when addressing superiors in India; and through
complaisance, used sometimes to equals.

4 An act of ceremony ever observed amongst the well-bred in India,
when a visitor takes leave. ’I#ris the essence of any flower, more espe-
cially of the rose (by us corruptly called “otto of roses”); and betel is a
preparation of the aromatic leaf so generally used in the East, more

especially in India. The moment they are introduced, it is a hint to the
visitor to take lcave.
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the goods I had entrusted to his care. I sold them
as occasion required, and began to spend the amount
in medicines and remedies. The good surgeon was
regular in his attendance, and in a short time all the
wounds filled up, and began to heal ; a few days after
she performed the ablution of cure. Joy of a wonder-
ful nature arose [in my heart]! A rich #4i/’at,' and
[a purse of ] gold pieces I laid before ’Zsg, the surgeon.
I ordered elegant carpets to be spread for that fair
one,? and caused her to sit upon the.masnad?® 1 dis-
tributed large sums to the poor [on the joyous occa-
sion,] and that day I was as happy as if I had gained
possession of the sovereignty of the seven climes.*
On that beautiful lady’s cure, such rosy, pure colour
appeared in her complexion, that her face shone like
the sun, and sparkled with the lustre of the purest
gold. T could not gaze on her without being dazzled

3 The kkil’at is a dress of honour, in general a rich one, presented by
superiors to inferiors. In the zenith of the Mughal empire these kkil’ats
were expensive honours, as the receivers were obliged to make rich presents
to the emperor for the kkil’als they received. The kkil’af is not neces-
sarily restricted to a rich dress; sometimes, a fine horse, or splendid
armour, &c., may form an item of it.

2 The word pari, “a fairy,” is frequently used figuratively to denote a
beautiful woman.

3 Masnad means literally a sort of counterpane, made of silk, cloth, or
broecade, which is spread on the carpet, where the master of the house sits
and receives company; it has a large pillow behind to lean the back
against, and generally two small ones on each side. It also, metaphorically,
implies the seat on which kings, nawwabs, and governors sit the day they
are invested with their royalty, &. So that to say that Skaik-’Alam sat
on the masnad on such a day, means that he was on that day invested with
royalty. :

4 Asiatics divide the world into seven climes; so to reign over the seven
climes means, metaphorically, to reign over the whole world; king of the
geven climes was one of the titles of the Mogul emperors.
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with her beauty.! I devoted myself entirely to her
services, and zealously performed whatever she com-
manded. In the full pride of beauty and conscious-
ness of high rank, if ever she condescended to cast a
look on me, she used to say, “Take care, if my good
opinion is desirable to you, then never breathe a
syllable in my affairs ; whatever I order, perform with-
‘out objection; never utter a breath in my concerns,
otherwise you will repent.” Tt appeared, however,
from her manners, that the return due to me for my
services and obedience, was fully impressed on her
mind. T also did nothing without her consent, and
executed her commands with implicit obedience.

A certain space of time passed away in this mystery
and submission—I instantly procured for her what-
ever she desired. I spent all the money I had from
the sale of my goods, both principal and interest.
In a foreign country [where I was unknown], who
would trust me ? that by borrowing, affairs might go
on. At last, I was distressed for money, even for our
daily expenses, and thence my heart became much
embarrassed. With this anxious solicitude I pined
daily, and the colour fled from my face ; but to whom
could I speak [for aid]? What my heart suffered,
that it must suffer. “The grief of the poor man
[preys] on his own soul.”?  One day the beautiful lady,
from her own penetration, perceived [my distressed
state] and said, “ O youth! my obligations [to you]

1 Literally, “it was not in the power of eyesight to dwell upon her

splendour.”
2 A Persian proverb, somewhat illustrative of a story told of a West
India “nigger,” whora his master used to over-flog. ¢ Ah, massa,” said

Bambo, “ poor man dare not vex—him damned sorry though.”
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for the services [you have rendered] me are engraven
on my heart as indelible as on stone ; but their return
1 am unable to make at present. If there be any
thing required for necessary expenses, do not be dis-
tressed on that account, but bring me a slip of paper,
pen, and ink.” T was then convinced that this fair
lady must be a princess of some country, or else she
would not have addressed me with such boldness and
haughtiness. I instantly brought her the writing
materials,! and placed them before her—she having
written a note in a fair hand, delivered it to me, and
said, “There is a Zirpauliyi? near the fort; in the
adjoining ‘street is a large mansion, and the master of
that house is called 8idi Balkar;® go and deliver
this note to him.”

I went according to her commands, and by the
name and address she had given me, I soon found out
the house; by the porter I sent word of the circum-
stance [of my having brought] a letter. The mo-
ment he heard [my message,] a handsome young
negro, with a flashy turban on his head, came out to
me; though his colour was dark, his countenance was
full of animation. He took the note from my hand,
but said nothing, asked no questions, and at the same
pace [without a pause] entered the house. In a short
time he came out, accompanied by slaves, who carried

1 The Kalam-dan, literally “ the pen-holder,” means here the small tray
containing pens, inkstand, a knife, &c.

2 Tirpauliyé means three arched gates; there are many such which
divide grand streets in Indian cities, and may be compared to our Temple
Bar in London, only much more splendid.

3 Ethiopian, or Abyssinian slaves, are commonly called Sdis. They are
held in great repute for honesty and attachment.
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on their heads eleven sealed trays covered with bro-
cade. He told the slaves, “ Go with this young man,
and deliver these trays.” I, having made my saluta-
tion, took my leave of him, and brought [the slaves -
with their burdens] to our house. I dismissed the
men from the door, and carried in the trays entrusted
to me to the presence of the fair lady. On seeing
them she said,  Take these eleven bags of gold pieces
and appropriate the money to necessary expenses;
God is most bountiful.” T took the gold, and began
to lay it out in immediate necessaries. Although I
became more easy in my mind, yet this perplexity
continued in my heart. ““O God, [said I to myself,]
what a strange circumstance is this! that a stranger,
whose person is unknown to me, should, on the mere
sight of a bit of paper, have delivered over to me so
much money without question or inquiry. I cannot
ask the fair lady to explain the mystery, as she has
beforehand forbidden me.” Through fear, I was
unable to breathe a syllable. a
Eight days after this occurrence, the beloved fair
one thus addressed me:—*God has bestowed on man
the robe of humanity which may not be torn or soiled ;
and although tattered clothes are no disparagement to
his manhood, yet in public, in the eyes of the world
he has no respect paid to him [if shabbily clothed]. So
take two bags of gold with thee, and go to the chauk,!
to the shop of Yisuf the merchant, and buy there
some sets of jewels of high value, and two rich suits
of clothes, and bring them with thee.” T instantly

} The chawk is in general a large square in Asiatic cities, where are
situated the richest shops; it is sometimes a large wide street.
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mounted my horse, and went to the shop described.
I saw there a handsome young man, clothed in a
saffron-coloured dress, seated on a cushion ; his beauty®
was such, that a whole multitude stopped in the street
from his shop as far as the dazar to gaze at him. T
approached him with perfect pleasure, having made
my “saldm ’alaika.” 1 sat down, and mentioned the
articles required. My pronunciation was not like that
of the inhabitants of that city. The young merchant
replied with great kindness, ‘“ Whatever you require
is ready, but tell me, sir, from what country are you
come, and what are the motives of your stay in this
foreign city? If you will condescend to inform me
on these points, it will not be remote from kindness.”
It was not agreeable to me to divulge my circum-
stances, so I made up some story, took the jewels and
the clothes, paid their price, and begged to take my
leave. The young man seemed displeased and said,
“Q sir, if you wished to be so reserved, it was not
necessary to show such warmth of friendly greeting
in your first approach. Amongst well-bred people
these? amicable greetings are of much consideration.”
He pronounced this speech with such elegance and
propriety, that it quite delighted my heart, and I did
not think it courteous to be unkind and leave® him so
hastily; therefore, to please him, I sat down again and

1 In the original there is a play on the word ’dlam, which signifies

“beauty,” * the world,” also “a multitude of people,” or what the French
call “tout le monde.”

2 Literally, “the observance of the [form of greeting] “ sakid alamat,” or
“salam ’alaika,” by which he had been at first accosted by his customer.—
‘Vide note on this subject, page 41.

3 The verb uthna like the Persian bar-thastan is used idifomatlcally in
the sense of “to go away,” to *vanish.”
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said, I agree to your request with all my heart,! and
am ready [to obey your commands.]

He was greatly pleased with my compliance, and
smiling he said, “ If you will honour my poor mansion
[with your company] to-day, then having a party of
pleasure, we shall regale our hearts for some hours [in
good cheer and hilarity.”] I had never left the fair
lady alone [since we first met,] and recollecting her
solitary situation, I made many excuses, but that
young man would not accept any; at last, having ex-
torted from me a promise to return as soon as I had
carried home the articles 1 had purchased, and having
made me swear [to that effect,] he gave me leave to
depart. I, having left the shop, carried the jewels
and the clothes to the presence of the fair lady. She
asked the price of the different articles, and what
passed at the merchant’s. I related all the parti-
culars of the purchase, and the teasing invitation I
had received from him. She replied, “Itis incumbent
on man to fulfil whatever promise he may make; leave
me under the protection of God, and fulfil your en-
gagement ; the law of the prophet requires we should
accept the offers of hospitality.” I said, “ My heart
does not wish to go and leave you alone, but such are
your orders, and I am forced to go; until 1 return,
my heart will be attached to this very spot.” Saying
this, I went to the merchant’s : he, seated on a chair,
was waiting for me. On seeing me, he said, ““Come,
good sir, you have made me wait long.” 2

Literally, “your command is on my head and eyes,” a phrase imitated
from the Persian “ba sar o chasim.”
2 The phrase 7k dekhnd,” literally to look at the road,” (by whick a
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He instantly arose, seized my hand, and moved on ;
proceeding along, he conducted me to a garden; it
was a garden of great beauty; in the basons and
canals fountains were playing; fruits of various kinds
were in full bloom, and the branches of the trees were
bent down with their weight ;' birds of various species
were perched on the boughs, and sung their merry
notes, and elegant carpets were spread in every apart-
ment [of the grand pavilion which stood in the centre
of the garden]. There on the border of the canal, we
sat down in an elegant saloon; he got up a moment
after and went out, and then returned richly dressed.
On seeing him, I exclaimed, “ Praised be the Lord,
may the evil eye be averted!”? On hearing this, ex-
clamation, he smiled, and said, “It is fit you, too,
should change your dress.” To please him, I also put
on other clothes. The young merchant, with much
sumptuousness, prepared an elegant entertainment,
and provided every article of pleasure that could be
desired ; he was warm in his expressions of attach-
ment to me, and his conversation was quite enchant-
person is expected to come;) hence, very naturally and idiomatically it
signifies “to be anxiously waiting for one.’ Again, rak dikkina is the
causal form, signifying *to make one wait,” or ¢ keep one waiting.”

1 The word janwar means “an animal,” in general; but it is frequently
used in the more restricted sense of ““a bird.”

2 The “evil eye” is a superstitious notion entertained by the ignorant
vulgar in ell countries even to this day. The Asiatics suppose that un-
common qualities of beauty, fortune, or health, raisc an ominous admira-
tion, which injures the possessor. To tell parents that their children are
stout and healthy, is a mal-d-propos compliment; also to congratulate
women on their healthy appearance is often unwelcome; the same ridiculous
and superstitious ideas accompany all admiration of beauty, fortune, &e.
For this reason, the visitor, in this case, does not compliment his host on
the beauty of his person or the splendour of his dress; but instead, makes
use of the above exclamation.

E
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ing. At this moment a cupbearer appeared with &
flask [of wine] and a erystal cup, and delicious meuts
of various kinds were served up. The salt-cellars were
set in order, and the sparkling cup began to circulate.
When it had performed three or four revolutions, four
young dancing boys, very beautiful, with loose, flowing
tresses, entered the assembly, and began to sing and
play. Such was the scene, and such the melody, that
had 7Gn-Sen' been present at that hour, he would
have forgot his strains; and Baiji-Ba,ord,? would
have gone mad. In the midst of this festivity, the
young merchant’s eyes filled suddenly with tears, and
involuntarily two or three drops trickled down [his
cheeks]; he turned round and said to me, “ Now
between us a friendship for life is formed ; to hide
the secrets of our hearts is approved by no religion.
I am going to impart a secret to you, in the confi-
dence of friendship and without reserve. If you will
give me leave I will send for my mistress into our
company, and cxhilarate my heart [with her presence] ;
for in her absence, I cannot enjoy any pleasure.”

He pronounced these words with such eager desire,
that though I had not seen her, yet my heart longed for
her. T replied, your happiness is essential to me, what
can be better [than what you propose]; send for her
without delay ; nothing, it is true, is agreeable without
the presence of the beloved one. The young merchant

1 A celebrated musical performer in upper Hindiistan, and considered as
the first in his art. He lived in the reign of Akbar, some 300 years ago.
2 A celebrated singer in upper Hindustin, who lived about 600 years
agu. Tin-Sei and Bd,ord ere still held in the highest reverence by singers

and musical performers. In the original, there is a play on the words Zém
end &g,0ri which scarcely needs to be pointed out.
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made a sign towards the cfic%, and shortiy a black
woman, as ugly as an ogress, on seeing whom one
would die without [ the intervention of | fate, approached
the young man and sat down. I was frightened at her
sight, and said within myself, is it possible this she-
demon can be beloved by so beautiful a young man,
and is this the creature he praised' so highly, and
spoke of with such affection! I muttered the form of
exorcism,? and became silent. In this same condition,
the festive scene of wine and music continued for
three days and nights ; on the fourth night, intoxica-
tion and sleep gained the victory; I, in the sleep of
forgetfulness, involuntarily slumbered ; next morning
the young merchant wakened me, and made me drink
some cups of a cooling and sedative nature. He said
to his mistress, “To trouble our guest any longer
would be improper.”

He then took hold of both my hands, and we stood
up. I begged leave to depart; well pleased [with my
complaisance], he gave me permission [to return home].
I then quickly put on my former elothes, and bent my
way homewards, waited on the angelic lady. But it
had never before occurred in my case, to leave her by
herself and remain out all night. I was quite ashamed
of myself for being absent three days [and nights],
and I made her many apologies, and related the whole

1 The original is, “jis K7 itwi t@’rif aur ishtiyak zahir kiya,” where the
verb kiyd agrees with ishtiyak only, being the noun nearest. A shallow
critic would be apt to say that this is bad grammar,

2 ¢ Lg haul parknd,” to vepeat or recite the “ La Aaul,” or more fully,
 La haul wa 1a kuwwat i1lG 6-Illaki ; meaning, *“there is no power nor

strength but in God.” An exclamation used by Musalmins in cases of
sudden surprise, misfortune, &c.
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circumstances of the entertainment, and his not per-
mitting me [to come home sooner]. She was well
acquainted with the manners of the world, and smiling
said, “ What does it signify, if you had to remain to
oblige your friend ; I cheerfully pardon you, where is
the blame on your part; when a man goes on occasions
of this sort to any person’s house, he returns when
the other pleases to let him. But you having eaten
and drunk at his entertainments for nothing, will you
remain silent, or give him a feast in return? Now I
think it proper you should go to the young merchant,
and bring him with you, and feast him two-fold greater
than he did you. Give yourself no concern about the
materials [for such an entertainment]; by the favour
of God, all the requisites will soon be ready, and in
an excellent style, the hospitable party will obtain
splendour.” According to her desire, I went to the
jeweller, and said to him, “I have complied with your
request most cheerfully, now do you also in the way
of friendship, grant my request.” He said, “ I will
obey you with heart and soul.”

Then I said, “ If you will honour your humble ser-
vant’s house with a visit, 1t will be the essence of con-
descension. That young man made many excuses and
evasions, but I would not give up the point. When
[at length] he consented, I brought him with me to
my house ; but on the way I could not avoid making
the reflection, that “if I had had the means, I could
receive my guest in a style which would be highly
gratifying to him. Now I am taking him with me,
let us see what will be the result.” Absorbed in these
apprehensions, I drew near my house. Then how was
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I surprised to see a great crowd and bustle at the
door; the street had been swept and watered ; silver
mace and club bearers' were in waiting. I wondered
greatly [at what I saw], but knowing it to be mine
own house, I entered, and perceived that elegant car-
pets befitting every apartment, were spread in all
directions, and rich masnads were laid out. Betel
boxes, gulib-pashes, itr-dins, pik-dans,® flower pots,
narcissus-pots, were all arranged in order. In the
recesses of the walls, various kinds of oranges and
confectionery of various colours were placed. On one
side variegated screens of Zalk, with lights behind them
were displayed, and on the other side tall branches of
lamps in the shape of cypresses and lotuses, were
lighted up. In the hall and alcove camphorated can-
dles were placed in golden candlesticks, and rich glass
shades were placed over them ; every attendant waited
at his respective post. In the kitchen the pots con-
tinued jingling ; and in the @ddar-kkina® there was a
corresponding preparation ; jars of water, quite new,
stood on silver stands, with percolators attached, and
covered with lids. Further on, on a platform, were
placed spoons and cups, with salvers and covers :.
kulfis* of ice were arranged, and the goglets® were
being agitated in saltpetre.

1 The insignia of state among the grandees of India.

2 The gulab-pash is a silver or gold utensil, like a French bottle, to
sprinkle rose water on the company; the ’ifr-dan is one to hold essences,
and pik-dans are of brass or silver to spit in, called by the French cra-
choirs.

3 The abdar-khana is a room appropriated to the cooling of water in ice
or saltpetro, by the servant called the zbdar.

4 Small leaden mugs with covers for the congelation of ice.
$ To cool the water which they contain; they arc made of pewter.
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In short, every requisite becoming a prince was dis-
played. Dancing girls and boys, singers, musicians
and buffoons, in rich apparel, were in waiting, and
singing in concert. I led the young merchant in, and
scated him on the masnad;' 1 was all amazement
[and said to myself] “ O God, in so short a time how
have such preparations been made?” T was staring
around and walking about in every direction, but I
could nowhere perceive a trace of the beautiful lady;
searching for her, I went into the kitchen, and 1 saw
ker there, with an upper garment on her neck, slippers
on her feet, and a white handkerchief thrown over her
head, plain and simply dressed, and without any
jewels.

“She on whom God hath bestowed beauty has no need of ornaments ;
Behold how beautiful appears the moon, without decorations.”

She was busily employed in the superintendence of
the feast, and was giving directions for the eatables,
saying, “ have a care that [this dish] may be savoury,
and that its moisture, its seasoning and its fragrance,
may be quite correct.” In this toil that rose-like
person was all over perspiration.

I approached her with reverence, and having ex-
pressed my admiration of her good sense, and the
propriety of her conduct, I invoked blessings upon
her. On hearing my compliments, she was displeased,
and said, ““various deeds are done on the part of

! The masnad and its large back pillow are criterions of Asiatic etiquette.
To aun inferior or dependant, the master of the house gives the corner of
the masnad to sit on ; to an equal or intimate friend, he gives part of tlo
large pillow to lean on ; to a superior, he abandons the whole pillow, and
betakes himself to the corner of the masrad.
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human beings which it is not the power of angels [to
perform]: what have I done that thou art so much
astonished ? . Enough, I dislike much talk ; but say,
what manners is this to leave your guest alone, and
amuse yourself by staring about; what will he think
of your behaviour? return quickly to the company,
and attend to your guest, and send for his mistress,
and make her sit by him.” T instantly returned to
the young merchant, and shewed him every friendly
attention. Soon after, two handsome slaves entered
with bottles of delicious wine, and cups set with pre-
cious stones, and served us the liquor. In the mean-
time, I' then observed to the young merchant, I am
m every way your friend and servant; it were well
that your handsome mistress, to whom your heart is
attached, should honour us with her presence; it will
be perfectly agrecable to me, and if you please, I will
send a person to call her. On hearing this, he was
extremely pleased, and said, “Very well, my dear
friend, you have [by your kind offer] spoken the wish
of my heart.” I sentaecunuch [to bring her|. When
half the night was past, that foul hag, mounted on an
elegant claudol, arrived like an unexpected evil.

To please my guest I was compelled to advance,
and receive her with the utmost kindness, and place
her near the young man. On seeing her, he became
as rejoiced as if he had received all the delights of the
world. That hag also clung round the neck of that
angelic youth. The [ludicrous] sight appeared, in
plain truth, such as when over the moon of the four-

! A kind of palki or sedan, for the conveyance of the women of peopla
of rank in India.
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teenth night, an eclipse comes. As many people as
were in the assembly began to put their fore-fingers
between their teeth,! saying [to themselves] “ How
could such a hag subdue the affections of this young
man !”  The eyes of all were turned in that direction.
Disregarding the amusements of the entertainment,
they began to attend only to this strange spectacle.
Some apart observed, “O friends, there is an antago-
nism between love and reason! what judgment cannot
conceive, this cursed love will show. You must behold
Laili with the eyes of Majnin.”? All present ex-
claimed, ¢ Very true, that is the fact.”

According to the directions of the lady, I devoted
myself to attending on my guests; and although the
young merchant pressed me to eat and drink equally
with himself, yet I refrained from fear of the fair
[one’s displeasure], and did not give myself up to
eating and drinking, or the pleasures of the entertain-
ment. I pleaded the duties of hospitality as my ex-
cuse for not joining him [in the good cheer]. In this
scene of festivity three nights and days passed away.
On the fourth night,3 the young merchant said to me
with extreme fondness, “I now beg to take my leave ;
for your good sake I have utterly neglected my affairs
these three days, and have attended you. Pray do
you also sit near me for a moment, and rejoice my
heart.” I in my own heart imagined that “if I do

1 A sign of afflicting surprise.

2 Majniin, & lover famed in eastern romanee, who long pined in unpro-
fituble love for Laili, an ugly hard-hearted mistress. The loves of Ywsuf
and Zulaikhd, Khusrii and Shirin, also of Laili and Mdajnin, are the fertile
themes of Persian romanee.

3 The Mukammadans reckon their day from sunset.
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not comply with his request at this moment, then he
will be grieved; and it is necessary I should please
my new friend and guest;” on which account I re-
plied, “it is a pleasure to me to obey the command
of your honour;” for “a command is paramount to
ceremony.”? On hearing this, the young merchant
presented me a cup of wine, and I drank it off; then
the cup moved in such quick successive rounds, that
in a short time all the guests in the assembly became
inebriated and stupefied ; I also became senseless.

When the morning came, and the sun had risen
the height of two spears,? my eyes opened, but I
saw nothing of the preparations, the assembly, or the
beautiful lady—only the empty house remained—but
in a corner [of the hall] something lay folded up in a
blanket ; I unfolded it, and saw the corpses of the
young merchant and of his [black] woman, with
their heads severed from their bodies. On seeing this
sight, my senses forsook me, and my judgment was of no
avail [in explaining to me] what this was and what had
happened. I was staring about me, in every direction
with amazement, when I perceived a eunuch (whom I
had seen in the preparations of the entertainment). I
was somewhat comforted on seeing him, and asked him
an explanation of these strange events. He replied
briefly, “ What good will it do thee to hear an ex-
planation of what has happened, that thou askest it ?”
T also reflected 'in my mind, that what he said was

1 By sitting and drinking with the young merchant, when he ought to
wait on his puests, and attend to their entertainment.

2 A figurative and highly poctic expression as old as Homer. In this

instance it is said to signify that the sun had been two gharis above the
horizon,
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true; however, after a short pause, I said to the
cunuch, well, do not tell it to me; but inform me in
what apartment is the beloved lady. He answered,
“ Certainly ; whatever I know I will relate to thee;
but [I am surprised] that a man like thee, possessed
of understanding, should, without her ladyship’s per-
mission, and without fear or ceremony, have indulged
in a wine-drinking party after an intimacy of only a
few days.! What does all this mean ?”

I became much ashamed of my folly [and felt the
justice] of the eunuch’s reprobation. I could make
no other reply than to say, “indeed I have been
guilty, pardon me.” At last the eunuch, becoming
gracious, pointed out the beloved lady’s abode, and
took his leave; he himself went to bury the two be-
headed bodies. I was free from any participation in
that crime, and was anxious to meet the beautiful
lady. After a painful and difficult search, I arrived at
eventide in that street, [where she then was] according
to (the eunuch’s) direction; and in a corner near the
door I passed the whole night in a state of agitation.
I did not hear the sound of any person’s footsteps,
nor did any one ask me about my affairs. In this
forlorn state the morning came; when the sun rose,
the lovely fair one looked at me from a window in the
balcony of the house. My heart only knows the state
of joy I felt at that moment. I praised the goodness
of God.

In the meanwhile, an eunuch came up fo me, and
said, ““ Go and stay in this [adjoining] mosque ; per-

1 Titerally, “a friendship of two days,” where the number two is cm-
ployed indefinitely to denote ““few.”
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haps your wishes may, in that place, be accomplished,
and you may yet gain the desires of your heart.”
Aecording to his advice I got up from the place [where
I had passed the night], and went to the mosque ;
but my eyes remained fixed in the direction of the
door of the house, to see what might appear from
behind the curtain of futurity. T waited for the ar-
rival of evening with the anxiety of a person who keeps
the fast [of Ramazan]! At last the evening came,
and the heavy day was removed from my heart. All
at once the same eunuch who had given me the di-
rections to find out the lady’s house, came to the
mosque.  After finishing the evening prayer, having
come up to me, that obliging person, who was in all
my secrets, gave me much comfort, and taking me by
the hand, led me along with him, proceeding onwards
at last having made me sit down in a small garden,
he said : “ Stay here until your desire fof seeing your

1 The month of Ramazan, consisting of thirty days, is the Lent of the
Muhammadans. During that whole period, a good Musalman or *true
believer,” is not allowed cither to eat, or drink, or smoke from suarise to
sunset, This naturally explains the anxiety they must feel for the arrival
of evening ; more especially in high latitudes, should the Ramazén happen
in the middle of summer. As a mere religious observance this same fast,
enjoined by Muhammad, is the most absurd, the most demoralizing, and
the most hurtful to health that ever was invented by priestcraft. The
people are foreed to starve themselves during the whole day, and conse-
quently they overeat themselves during the whole night, when they ounght
to be aslecp in their beds, as nature intended. Hence they fall by thousands
an easy prey to cholera, as happened in Turkey a few years ago. The fast
of Lent among the followers of the Pope of Rome is, thongh in a less
degree, liable to the same censure. Why, instead of these unwholesome
ohservances, do not the priests, whether of Mecea or of Rome, preach unto
the people temperance and regularity of living? Ah, I forgot, the priests
both of Mecca and of Rome can always grant dispensations and indulgences
to such good peoplo as can adduec weighty reasons to that effect.
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mistress] be accomplished.” Then he himself having
taken his leave, went, perhaps, to impart my wishes
to the beautiful lady. I amused myself with admiring
the beauty of the flowers of the garden, and the bright-
ness of the full moon, and the play of the fountains
in the canals and rivulets, a display like that of the
mouths of Sgwan and Bhdadosn ; but when I beheld
the roses, I thought of the beautiful rose-like angel,
and when I gazed on the bright moon, I recollected
her moon-like face. All these delightful scenes with-
out her were so many thorns in my eyes.

At last God made her heart favourable to me.
After a little while that lovely fair one entered from
the [garden] door adorned like the full moon, wearing
a tich dress, enriched with pearls, and covered from
head to feet with an embroidered veil; she stepped
along the garden walk, and stood [at a little distance
from me]. By her coming, the beauties of that garden,
and the joy of my heart revived. After strolling for a
few minutes about the garden, she sat down in the al-
cove on a richly-embroidered masnad. 1 ran, and like
the moth that flutters around the candle, offered my life
as a sacrifice to her, and like a slave stood before her
with folded arms. At this moment the eunuch ap-
peared, and began to plead for my pardon and resto-
ration to her favour. Addressing myself to him, I said,
I am guilty, and culpable; whatever punishment is
fixed on me, let it be executed. The lady, though
she was displeased, said with Zaufeur, ““The best
thing that can be done for him now is that he should
receive a hundred bags of gold pieces, and having
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got his property all right, let him return to his native
country.”

On hearing these words, I became a block of
withered wood ; if any one had cut my body, not a
drop of blood would have issued ; all the world began
to appear dark before my sight; a sigh of despair
burst involuntarily from my heart, and the tears flowed
from my eyes. I had at that time no hope from any
one except God ; driven to utter despair, I ventured
to say, “ Well, [cruel fair,] reflect a moment, that if to
this unfortunate wretch there had been a desire for
worldly wealth, he would not have devoted his life
and property to you. Are the acknowledgments due
to my services, and my having devoted my life to you,
flown all of a sudden from this world, that you have
shown such disfavour to a wretch like me? It is all
well ; to me life is no longer of any use ; to the help-
less, half-dead lover there is no resource against the
faithlessness of the beloved one.”

On hearing these words, she was greatly offended,
and frowning with anger, she exclaimed, “Very fine
indeed! What, thou art my lover! Has the frog
then caught cold ?* O fool, for one in thy situation
to talk thus is an idle fancy; little mouths should
not utter big words : no more—be silent—repeat not
such presumptuous. language ; if any other had dared
to behave so improperly, I vow to God, I would have

t As frogs live in wet, they are not supposed to be extremely subject to
catch cold ; the simile is introduced to ridicule the extravagant idea o.f a
merchant’s son presuming to be in love with a princess. The simile is a
proverb.
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ordered his body to be cut in pieces, and given to
the kites [of the air]; but what can I do?—Your ser-
vices ever come to my recollection. Thou hadst best
now take the road [to thy home;] thy fate had
decreed thee food and drink only until now in my
house I’ T then weeping, said, if it has been written
in my destiny that T am not to attain the desires of
my heart, but to wander miserably through woods
and over mountains, then I have no remedy left. On
hearing these words, she became vexed and said,
“These hints and this flattering nonsense are not
agreeable fo me; go and repeat them to those who
are fit to hear them.” Then getting up in the same
angry mood, she returned to her house. I beseeched
her to hear me, but she disregarded what I said.
Having no resource, I likewise left the place, sad and
hopeless.

In short, for forty days this same state of things
continued. When I was tired of pacing the lanes of
the city, I wandered into the woods, and when I
became restless there, I returned to the lanes of the
city like a lunatic. I thought not of nourishment
during the day, or sleep at night ; like a washerman'’s
dog, that belongs neither to the house nor the ghat.!
The existence of man depends on eating and drinking;
he is the worm of the grain. Not the least strength re-
mained in my body. Becoming fecble, I went and lay
down under the wall of the same mosque; when one day

! Washermen in India, in general, wash their linen at the ghdfs, and
their dogs of course wander thither from home after them, and back again,
This is one of their proverbs, and answers to ours of “Kicked from pillaz
to post.”
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the eunuch aforementioned came there to say his Friday
prayers, and passed near me; I was repeating at the

time, slow from weakness, this verse :

“Give me strength of mind to bear these pangs of the heart, or
give me death ;

‘Whatever may have been written in my destiny, O God! let it
come soon.”

Though in appearance my looks were greatly altered,
and my face was such that whoever had seen me for-
merly would not have recognised me to be the same
person ; yet the eunuch, hearing the sounds of grief,
looked at me, and regarding me with attention, pitied
me, and with much kindness addressed me, saying,
“ At last to this state thou hast brought thyself.” I
replied, what was to occur has now happened; I
devoted my property to her welfare, and I have sacri-
ficed my life likewise; such has been her pleasure ;
then what shall I do?

On hearing this, he left a servant with me, and went
into the mosque; when he finished his prayers, and
[heard] the K/utba,! he returned to me, and putting me
into a miyana,® had me carried along to the house of
that indifferent fair, and placed me outside the chik
[of her apartment]. Though no trace of my former
self remained, yet as I had been for a long while con-
stantly with the lovely fair one, [she must have recog-
nised me]; however, though knowing me perfectly,
she acted as a stranger, and asked the eunuch who I

1 The Khutba is a brief oration delivered after divine service every Friday
(the Musalmin Sabbath,) in which the officiating priest blesses Mukammad,
his successors, and the reigning sovereign,

% A kind of sedan chair, or palki.
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was. That excellent man replied, ¢ This is that unfor-
tunate, ill-fated wretch who has fallen under the dis-
pleasure and reprehension of your highness ; for this
reason his appearance is such ; he is burning with the
fire of love ; how much soever he endeavours to quench
the flame with the water of tears, yet it burns with
double force. Nothing is of the least avail; more-
over he is dying with the shame of his fault.” The
fair lady jocosely said, “ Why dost thou tell lies? I
received from my intelligencers,! many days ago, the
news of his arrival in his own country; God knows
who this is of whom you speak.” Then the eunuch,
putting his hands together, said, “If security be
granted to my life,? then I will be so bold as to address
your highness.” She answered, ““Speak ; your life is
secure.” The eunuch said, ““Your highness is by nature
a judge of merit ; for God’s sake lift up the screen from
between you, and recognise him, and take pity on his
lamentable condition. Ingratitude is not proper. Now
whatever compassion you may feel for his present con-
dition is amiable and meritorious—to say more would
be [to outstep] the bounds of respect; whatever your
highness ordains, that assuredly is best.”

On hearing this speech [of the eunuch], she smiled
and said, «“ Well, let him be who he will, keep him in
the hospital ; when he gets well, then his situation shall

! The Kkabar-dars are a species of spies stationed in various parts of
oriental kingdoms in order to forward intelligence to head guartera.

2 A mode of humble address, when the inferior presumes to state some-
thing contrary to what the superior maintains or desires; and as human
life in India was, in olden times, not only precarious, but considered as
insignificant, the oriental slave acts prudently by begging his life before he
presumes to be candid.
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be inquired into.” The eunuch answered, “If you
will condescend to sprinkle rose-water on him with your
own royal hands, and say a kind word to him, then
there may be hopes of his living; despair is a -bad
thing ; the world exists through hope.” Even on this,
the fair one said nothing [to console me]. Hearing
this dialogue, I also continued becoming more and
more tired of existence. I fearlessly said, “I do not
wish to live any longer on these terms; my feet are
hanging in the grave, and I must soon die ; my remedy
. is in the power of your highness; whether you may
apply it or not, that you only know.” At last the
Almighty ' softened the heart of that stony-hearted
one; she became gracious and said, “ Send immedi-
ately for the royal physicians.” In a short time they
came and assembled [around me]; they felt my pulse
and examined my urine with much deliberation ; at
last it was settled in their praegnosis, that « this person
is in love with some one; except the being united
with the beloved object, there is no other cure; when-
ever he possesses her he will be well.” When from
the declaration of the physicians my complaint was
thus confirmed, the fair lady said, ¢ Carry this young
man to the warm bath, and after bathing him and
dressing him in fine clothes, bring him to me.” They
instantly carried me out, and after bathing me and
clothing me well, they led me before the lovely angel ;
then that beautiful creature said with kindness,  Thou
hast constantly, and for nothing, got me censured and
dishonoured ; now what more dost thou wish ? What-
ever is in thy heart, speak it out quite plainly ?”

1 Literally, “ He who is the changer of hearts.”
F
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O, Darweshes!* at that moment my emotions were
such that [I thought] I should have died with joy, and
I swelled so greatly with pleasure, that my jama® could
hardly contain me, and my countenance and appearance
became changed ; I praised God, and said to her, this
moment all the art of physic is centered in you, who
have restored a corpse like me to life with a single
word ; behold, from that time to this, what a change
has taken place in my circumstances [by the kindness
you have shewn].” After saying this, I went round
her three times,® and standing before her, I said, “ your
commands are that I should speak whatever I have in
my heart ; this boon is more precious to your slave
than the empire of the seven climes ; then be generous
and accept this wretch! keep me at your feet and
elevate me.” On hearing this ejaculation, she became
thoughtful for a moment ; then regarding me askance,
she said, “ Sit down; your services and fidelity have
been such that whatever you say becomes you; they
are also engraven on my heart. Well; T comply with
your request.”

The same day, in a happy hour, and under a pro-
pitious star the kdzi* quite privately performed the

1 Here the first Darwesh addresses himself directly to the other three,
who were his patient listeners.

2 The jama is an Asiatic dress, something like a modern female gown,
only much more full in the skirts. It is made of white cloth or muslin.

3 A superstitious custom in India; it implies that the person who goes
round, sacrifices his life at the shrine of the love, prosperity and health
of the beloved object.

4 The kazi is the judge and magistrate in Asiatic cities; he performs the
rites of marriage, settles disputes, and decides civil and criminal causes. As
the Muhammadan laws are derived from their religious code, the Kuran, the
kazi possesscs both secular and ecclesiastical powers.
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marriage rites. After so much trouble and afflictions,
God shewed me this happy day, when I gained the
desires of my heart; but in the same degree that my
heart wished to possess this angelic lady, it felt equally
anxious and uneasy to know the explication of those
strange events [which had occurred]; for, up to that
day I knew nothing about who she was; or who was
that brown, handsome negro, who on seeing a bit of
paper, delivered to me so many bags of gold ; and
how that princely entertainment was prepared in the
space of one pakar; and why those. two .innocent
persons were put to death after the entertainment;
and the cause of the anger and ingratitude she showed
me after all my services and kindnesses ; and then all
at once to elevate this wretch [to the height of hap-
piness.] In short, I was so anxious to develop these
strange circumstances and doubts, that for eight days
after the marriage ceremonies, notwithstanding my
great affection for her, I did not attempt to consum-
mate the rites of wedlock. I merely slept with her at
night, and got up in the morning “ re non effectd.”
One morning I desired an attendant to prepare
some warm water in order that I might bathe.! The
princess smiling, said, “ Where is the necessity for the
hot water?” I remained silent; but she was per-
plexed [to account] for my conduct ; moreover, in her
Jooks the signs of anger were visible ; so much so, that
she one day said to me, “ Thou art indeed a strange
man ; at one time so warm before, and now so cold!
what do people call this [conduct] ? If you had not

1 All good Musalmins bathe after performing the rites of Venus, hence
¢te purport of the princess’s simple guestion is obvious enough.
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manly vigour, then why did you form so foolish a wish ?
I then having become fearless, replied, “ O, my darling,
justice is a positive duty ; no person ought to deviate
from the rules of justice. She replied, *“ What further
justice remains [to be done]? whatever was to happen
bas taken place.” 1 answered, in truth, that which
was my most earnest wish and desire I have gained;
but my heart is uneasy with doubts, and the man
whose mind is filled with suspicions is ever perplexed ;
he can do nothing, and becomes different from other
human creatures. I had determined within myself
that after this marriage, which is my soul’s entire
delight, I would question your highness respecting
sundry circumstances which I do not comprehend, and
which I cannot unravel ; that from your own blessed
lips T might hear their explanation; then my heart
would be at ease.” The lovely lady frowning, said,
“ How pretty! you have alrcady forgotten [what I
told you]; recollect, many times I have desired you
not to search into my concerns, or to oppose what I
say; and is it proper in you to take, contrary to custom,
such liberties? ” I laughing replied, as you have par-
doned me much greater liberties, forgive this also.
That angelic fair, changing her looks and getting warm,
became a whirlwind of fire, and said; “ You presume
too much; go and mind your own affairs; what
advantage can you derive from [the explanation of]
_these circumstances?” T answered, * the greatest
shame in this world is the exposure of our person; but
we are conversant with one another [in that respect],
hence as you have thought it right to lay aside this
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repugnance with me, then why conceal any other
secrets from me?”

Her good sense made her comprehend my hint, and
she said, ““This is true; but I am very apprehensive
if I, wretched, should divulge my secrets; it may be
the cause of great trouble.” I answered, what strange
apprehensions you form! do not conceive in your
heart such an idea of  me, and relate without restraint
all the events of your life; never, never, shall they
pass from my breast to my lips ; what possibility, then,
of their reaching the ear of another ?” When she per-
ceived that, without satisfying my curiosity she should
have no rest, being without resource, she said, ‘“Many
evils attend the explanation of these matters, but you
are obstinately bent upon it. Well, I must please you ;
for which reason I am going to relate the events of my
past life—take care ; it is equally necessary for you to
conceal them [from the world]; my information is on
this condition.”

In short, after many injunctions, she began the rela-
tion [of her life] as follows:— * The unfortunate
wretch before you is the daughter of the King of
Damascus ; he is a great sovercign among sultans ; he
never had any child except me. From the day 1
was born I was brought up with great delicacy and
tenderness, in joy and happiness under the eye of my
father and mother. As I grew up I became attached
to handsome and beautiful women ; so that I kept
near my person the most lovely young girls of noble
families, and of my own age; and handsome female
servants of the like age, in my service. I ever enjoyed
the amusements of dancing and singing, and never had
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a care about the good or evil of the world. Contem-
plating my own. condition thus free from care, ex-
cept the praises of God, nothing else occupied my
thoughts. _

“It so happened that my disposition became sud-
denly of itself so changed, that I lost all relish for the
company of others, nor did the gay assembly afford
me any pleasure ; my temper became melancholic, and
my heart sad and confused; no one’s presence was
agreeable to me, nor did my heart feel inclined for
conversation. Seeing this sad condition of mine, all
the female servants were overwhelmed with sorrow
and fell at my feet [begging to know the cause of my
gloom]. This faithful eunuch, who has long been in
my secrets, and from whom no action of my life is
concealed, seeing my melancholy, said, ¢ If the princess
would drink a little of the exhilarating lemonade,’ it
is most probable that her cheerful disposition would
be restored ; and gladness return to her heart.” On
hearing him say so, I had a desire [to taste it], and
ordered some to be prepared immediately.

“The eunuch went out [to make it up], and returned,
accompanied by a young boy, who brought a goblet of
the lemonade, carefully prepared and cooled in ice. I
drank it, and perceived it produced the good effect
ascribed to it ; for this piece of service I bestowed on
the eunuch a rich #%i/’at,®> and desired him to bring

1 Called warku-l-khiyal; it is made from the leaves of the ckaras, a
species of hemp; itis a common inebriating beverage in India ; the different
preparations of it is called ganja, bhang, &e.

2 Literally a ““ weighty khil’at,” owing to the quantity of embroidery en

The perfection of these oriental dresses is, to be so stiff as to stand on

-floor unsupported.
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me a goblet of the same every day at the same hour.
From that day it became a regular duty, that the
eunuch came, accompanied by the boy who brought
the lemonade, and I drank it. When its inebriating
quality took effect, I used in the elevation of my spirits
to jest and laugh with the boy, and beguile my time.
When his timidity wore off, he began to utter very
agreeable speeches, and related many pleasant anec-
dotes ; moreover, he began to heave sighs and sobs.
His face was handsome and worth seeing ; I began to
like him beyond control. I, from the affections of my
heart, and the relish I felt for his playful humour,
every day gave him rewards and gratuities; but the
wretch always appeared before me in the same clothes
that he had been accustomed to wear, and they even
were dirty and soiled.

“ One day I said to him, you have received a good
deal [of money] from the treasury, but your appear-
ance 1s as wretched as ever; what is the cause of it?
have you spent the money, or do you amass it? When
the boy heard these encouraging words, and found that
I enquired into his condition, he said with tears in his
eyes, ¢ Whatever you have bestowed on this slave, my
preceptor has taken from me; he did not give me one
paisé* for myself; with what shall T make up other
clothes, and appear better dressed before you? it is
not my fault, and I cannot help it.” At this humble
statement of his, I felt pity for him ; I instantly ordered
the eunuch to take charge of the boy from that day,

1 The paisd is the current copper coin of India; it is the 64th part of a
rupes, and is in value as nearly as possible § of our halfpenny, or a farthing
and a-half.,
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to educate him under his own eye, and give him good
clothes, and not to allow him to play and skip about
with other boys; moreover, that my wish was, he
should be taught a respectful mode of behaviour, to
fit him for my own princely service, and to wait on
me. The eunuch obeyed my orders, and perceiving
how my inclinations leancd, he took the utmost care
of him. In a little time, from ease and good living,
his colour and sleekness changed greatly, like a snake’s
throwing off its slough ; I restrained my inclinations
as much as I could, but the [handsome] form of that
rogue' was so engraven on my heart, that I fondly
wished to keep him clasped to my bosom, and never
take my eyes off him for a moment.

“At last, I made him enter into my companionship,
and dressing him in a variety of rich clothes and all
kinds of jewels, I used to gaze at him. In short, by
being always with me, my longing eyes were satisfied
and my heart comforted; I every moment complied
with his wants and wishes ; at last, my condition was
such, that if on any urgent occasion he was absent for
a moment from my sight, I became quite uncasy. In
a few years he became a youth, and the down appeared
on his cheeks ; his body and limbs were well formed !
then there began to be a talk about him out of doors
among the courtiers. The guards of all descriptions
began to forbid him from coming and going within the
palace. At length, his entrance into it was quite
stopped, and without him I had no rest; a moment

1 The word kéfir denotes literally, «infidel,” or * heathen.” It is here
used as a term of endearment, just as we sometimes use the word * wicked
rogue.”
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[of absence on his part,] was an age [of pain on mine].
‘When T heard these tidings of despair, I was as dis-
tracted as if the day of judgment had burst over me;
and such was my condition that I could not speak a
word [to express my wishes]: nor yet could I live
separated from him. I had no means of relief; O God,
what could I do; a strange kind of uneasiness came
over me, and in consequence of my distraction I ad- -
dressed myself to the same eunuch [who was iu all my
secrets], and said to him, ‘I wish to take care of this
youth. In fact, the best plan is for you to give him
a thousand gold pieces, to set him up in a jeweller’s
shop in the ciawk, that he may from the profit of his
trade live comfortably ; and to build him a handsome
house near my residence ; to buy him slaves, and hire
him servants and fix their pay, that he may in cvery
way live at his ease.” The eunuch furnished him with
a house, and set up a jeweller’s shop for him to carry
on the traffic, and prepared everything that was requi-
site. In a short time, his shop became so brilliant
and showy, that whatever rich £4:/’ats or superb jewels
were required for the king and his nobles, could only
be procured there; and by degrees his shop so
flourished, that all the rarities of every country were
to be found there; and the daily traffic of all other
jewellers became languid in comparison with his. In
short, no one was able to compete with him in the
city, nor was his equal [to be found] in any other
country.

“He made a great deal of money! by his business ;

! Literally, “Zakhs of rupees”” In India, money accounts arc reckoncd
by hundreds, thousands, l@kks and crores, instead of hundreds, thousands,
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but [grief for his] absence daily preyed on my mind,
and injured 1y health ; no expedient could be hit upon
by which I might see him, and console my heart. At
last, for the purpose of consultation, I sent for the
same experienced eunuch, and said to him, ‘I can
devise no plan by which I may see the youth for a
moment, and inspire my heart with patience. There
- remains only this method, which is to dig a mine from
his house and join the same to the palace.” I had ne
sooner expressed my wish, than such a mine was dug
in a few days, so that on the approach of evening the
eunuch used to conduct the young man through that
same passage, in silence and secrecy [to my apartment J.
We used to pass the whole night in eating and drink-
ing, and every enjoyment; I was delighted to meet
him, and he was rejoiced to see me. When the morn-
ing star appeared, and the muwazzin® gave notice [of
the time for morning prayers], the eunuch used to
lead the youth by the same way to his house. No
fourth person had any knowledge of these circum-
stances ; [it was known] only to the eunuch and two
nurses who had given me milk, and brought me up.

¢ A long period passed in this manner ; but it hap-
pened one day that when the eunuch went to call him,
according to custom, then he perceived that the youth
and millions, as with us. A hundred thousands make a lak%, and a hun-
dred likhs, a crore. As the Indian mode of reckoning, though simple
enough, is apt to perplex the beginner, let us take for example the numher
123456789, which we thus point off,—123,456,789 ; but in India it would
be pointed as follows :—12,34,56,789, and read 12 crores, 34 lakhs, fifty-
six thousand seven hundred and eighty-nine.

1 The muwazzin is a public crier, who aseends the turret or minaret of a

mosque and calls out to the inhabitants the five periods of prayers; more
especially the morning, noon and evening prayers.
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was sitting sorrowful and silent. The gunuch asked
him, “Is all well to-day ? why are you so sad ? Come
to the princess; she has sent for you.’ The youth
made no reply whatever, nor did he move his tongue.
The eunuch returned alone with a similar face, and
mentioned to me the young man’s condition. As the
devil was about to ruin me, even after this conduct I
could net banish him from my heart ; if T had known
that my love and affection for such an ungrateful
wretch would have at last rendered me infamous and
degraded, and would have destroyed my fame and
honour ; then I should have at that moment shrunk
back from such a proceeding, and should have done
penance ; I never again should have pronounced his
name, neither should I have devoted my heart to
the shameless [fellow]. Bat it was to happen so; for
this reason I took no heed of his improper conduct,
and his not coming I imagined to be the affectation
and airs of those [who are conscious of being] beloved ;
its consequences I have sadly rued, and thou art now
also informed of these events without hearing or seeing
them ; or else where were you, and where was I?
Well, what has happened is past. Bestowing not a
thought on the conceited airs of that ass, I again sent
him word by the eunuch, saying, ‘if thou wilt not
come to me now, by some means or other I will come
to thee ; but there is much impropriety in my coming
there ;—if this secret is discovered, thou wilt have
cause to rue it; so do not act in a manner that will
have no other result than disgrace; it is best that
thou comest quickly [to me], otherwise imagine me
arrived [near thee]. When he received this message,
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and perceived that my love for him was unbounded,
he came with disagreeable looks and affected airs.
“When he sat down by me, I asked him, ¢ what is
the cause of your coolness and anger to-day; you
never showed so much insolence and disrespect be-
fore, you always used to come without making any
excuses.” To this he replied, ‘I am a poor nameless
wretch ; by your favour, and owing to you, I am ar-
rived to such power, and with much ease and affluence
I pass my days. I ever pray for your life and pros-
perity ; I have committed this fault in full reliance on
your highness’s forgiveness, and I hope for pardon.
As I loved him from my soul and heart, I accepted
his well-turned apology, and not only overlooked his
knavery, but even asked him again with affection, what
great difficulty has occurred that you are so thought-
ful ? mention it, and it shall be instantly removed.’
“In short, in his humble way, he repled, ¢ Every-
thing is difficult to me; before your highness, all
is easy.” At last, from the purport of his discourse
and conversation, it appeared that an elegant garden,
with a grand house in it, together with reservoirs,
tanks and wells, of finished masonry, was for sale,
situated in the centre of the city and near his house;
and that with the garden a female slave was to be sold,
who sung admirably and understood music perfectly.
But they were to be sold together, and not the garden
alone, ‘like the cat tied to the camel’s neck ;! and that

1 This is a proverb, founded on a short story, viz.: “ A certain Arab lost
Lis camel; he vowed, if he found it, to sell it for a dindr, merely as a
charitable deed. 'The camel was found, and the Arab sorely repented him
of his vow. He then tied a cat on the eamel’s neck, and went through the
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whoever purchased the garden must also buy the slave ;
the best of it was, the price of the garden was five
thousand rupees, and the price of the slave five hun-
dred thousand. [He concluded saying], ¢ Your de-
voted slave cannot at present raise so large a sum.’
I perceived that his heart was greatly bent on buying
them, and that for this reason he was thoughtful, and
embarrassed in mind ; although he was seated near
me, yet his looks were pensive and his heart sad : as
his happiness every hour and moment was dear to me,
I that instant ordered the eunuch to go in the morn-
ing and settle the price of the garden and the slave,
get their bills of sale drawn up, and deliver them to
this person, and pay the price to their owner from the
royal treasury.

“On hearing this order, the young man thanked
me, tears of joy came upon his face; and we passed
the night as usual in laughing and delight; in the
morning he took leave. The eunuch, agreeably to my
orders, bought and delivered over to him the garden
and the slave. The youth continued his visits at
night, according to custom [and retired in the morn-
ing]. One day in the season of spring, when the
whole place was indeed charming, the clouds were
gathering low, and the rain drizzling fell, the lightning
also continued to flash [through the murky clouds],
and the breeze played gently [through the trees]—in
short, it was a delightful scene. When in the giks,!
city of Baghdid, cxclaiming, ¢O, true believers, here is a camel to be sold

for a dindr, and a cat for a thousand dindrs; but they cannot be sold the

one without the other.’” ) \ )
! T4iks are small recesses in the walls of apartments in Asia, for holding

flower-pots, phials of wine, fruits, &e.
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the liquors of various colours, arranged in elegant
phials, fell upon my sight ; my heart longed to take
a draught. After I had drank two or three cupfulls,
instantly the idea of the newly purchased garden
struck me. An irrepressible desire arose within me,
when in that state, that for a short time I should enjoy
a walk in that [garden]. When the stream of mis-
fortune flows against us, we struggle in vain against
the tide.! I involuntarily took a female servant with
me, and went to the young man’s house by the way
of the mine; from thence I proceeded to the garden,
and saw that the delightful place was in truth equal
to the Elysian fields. As the raindrops fell on the
fresh green leaves of the trees, one might say they
were like pearls set in pieces of emerald, and the car-
nation of the flowers, in that cloudy day, appeared as
beautiful as the ruddy crepuscle after the setting sun ;
the basons and canals, full of water, scemed like sheets
of mirrors, over which the small waves undulated.
“In short, I was strolling about in every direction
in that garden, when the day vanished and the dark-
ness of night became conspicuous. At that moment,
the young man appeared on a walk [in the garden];
and on seeing me, he approached with respect and
great warmth of affection, and taking my hand in his,
led me to the pavilion.? On entering it, the splen-
dour of the scene made me entirely forget all the

1 In the original it is a proverb, “ When evil comes, the dog will bite
even the man that is mounted on a camel,” said of a person who is
extremely unfortunate.

2 The term barah-dari is applied either to a temporary pavilion, or a
permanent summer-house; it is so called from the circumstance of its
having “twelve doors,” in honour of the twelve Imams.—Vide note, page 4.
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beauty of the garden. The illuminations within were
magnificent ; on every side, gerandoles, in the shape
of cypresses, and various kinds of lights in variegated
lamps were lighted up ; even the skabi bardt, with all
its moonlight and its illuminations, would appear dark
[in comparison to the brightness which shone in the
pavilion]; on one side, fire-works® of every descrip-
tion were displayed.

“In the meantime, the clouds dispersed, and the
bright moon appeared like a lovely mistress clothed in
a lilac-coloured robe, who suddenly strikes our sight.
It was a scene of great beauty; as the moon burst
forth, the young man said, ‘ Let us now go and sit in
the balcony which overlooks the garden.” I had be-
come so infatuated, that whatever the wretch pro-
posed I implicitly obeyed; now he led me such a
dance, that he dragged me up [to the balcony.] That
building was so high, that all the houses of the city
and the lights of the ddzar, appeared as if they were
at the foot of it. I was seated in a state of delight,
with my arms round the youth’s neck; meanwhile, a
woman, quite ugly, without form or shape, entered as
it were from the chimney, with a bottle of wine in
her hand; I was at that time greatly displeased at
her sudden entrance, and on seeing her looks, my
heart became alarmed. Then, in confusion, I asked
the young man, ‘who is this precious hag; from
whence have you grubbed her up?  Joining his
hands together, he replied, ¢ This is the slave who was
bought with the garden through your generous assist-

1 The various kinds of fire-works here enumerated admit not of transla.
tion.—Vide vocabulary, -
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ance.” T had perceived that the simpleton had bought
her with much eager desire, and perhaps his heart was
fixed on her ; for this reason, I, suppressing my inward
vexation, remained silent; but my heart from that
moment was disturbed and displeasure affected my
temper ; moreover, the wretch had the impudence to
make this harlot our cup-bearer. At that moment I
was drinking my own blood with rage, and was as
uneasy as a parrot shut up in the same cage with a
crow : I had no opportunity of going away, and did
not wish to stay. To shorten the story, the wine was
of the strongest description, so that on drinking it a
man would become a beast. She plied the young
man with two or three cups in succession of that fiery
liquor, and I also bitterly swallowed half a cupfull at
the importunity of the youth; at last, the shameless
harlot likewise got beastly drunk, and took very un-
becoming liberties with that vile youth; and the
mean wretch also, in his intoxication, having become
regardless, began to be disrespectful, and behave
indecently.

“T was so much ashamed, that had the earth opened
at the moment I would have willingly jumped into it;
but in consequence of my passion for him, I, infatu-
ated, even after all these circumstances, remained
silent. However, he was completely a vile wretch,
and did not feel the value of my forbearance. In the
fervour of intoxication, he drank off two cups more, so
that his little remaining sense vanished, and he com-
pletely drove from his heart all respect for me. With-
out shame, and in the rage of lust, the barefaced
villain consummated before me his carcer of infamous
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indecency with his hideous mistress, who, in that
posture, began to play off all the blandishments of
love, and kissing and embracing took place between
the two. In that faithless man no sense of honour
remained ; neither did modesty exist in that shameless
woman; ‘As the soul is, so are the angels.”* My
state [of mind] at the time was like that of a songstress
who having [lost the musical time,] sings out of
tune. I was invoking curses on myself for having
come there, saying that I was properly punished for
my folly. At last, how could I bear it? I was on
fire from head to foot, and began to roll on live coals.
In my rage and wrath I recollected the proverb, that
¢It is not the bullock that leaps, but the sack ;’* who-
ever has seen a sight like this?’ in saying this to my-
self, T came away thence.

“That drunkard in the depravityof his heart thought,
if I was offended now, what then would be his treat-
ment the next day, and what a commotion I should
raise. So he imagined it best to finish my existence
[whilst he had me in his power.] Having formed
this resolution in his mind with the advice of the hag,
he put his paika® round his neck and fell at my feet,
and taking off his turban from his head, began to
supplicate [my forgiveness] in the humblest manner.

1 A proverb meaning that people or things are well matched ; as the soul,
at the hour of death, is committed to the charge of good or evil angels,
according to its dessert.

2 A proverb applied to those who act in a manner utterly at variance
with their condition.

3 The patka is a long and narrow piece of cloth or silk, which is wrapped
round the waist ; among the rich a shaw! is the general patkd. The act
of throwing ome’s patké round the neck and prostrating one’s self at
another’s feet, is & most abject mark of submission.

G
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My heart was infatuated towards him ; whithersoever
he turned I turned; and like the handmill I was en-
tirely under his control. I implicitly complied with
all he desired ; some way or other he pacified me, and
persuaded me to retake my seat. e again took two
or three cupfulls of the fiery liquor, and he induced
me to drink some also. I, in the first place, was
already inflamed with rage, and secondly, after drink-
ing such strong liquor I soon became quite senseless—
no recollection remained. Then that unfeeling, un-
grateful, cruel wretch wounded me with his sword ; yea,
further, he thought he had completely killed me. At
that moment, my eyes opened, and I uttered these
words, ‘ Well, as I have acted, so I have been re-
warded ; but do thou screen thyself from the conse-
quences of shedding unjustly my blood. Let it not
so happen that some tyrant should seize thee; do thou
wash off my blood from thy garment; what has hap-
pened is past.’

“Do not divulge this secret to any one; I have not
been wanting to thee even with loss of life. Then
placing him under the protection of God’s mercy, 1
fainted [from the loss of blood], and knew nothing of
what afterwards happened. Perhaps, that butcher,
conceiving me dead, put me into the chest, and let
me down over the walls of the fortress, the same as
you yourself saw. I wished no one ill; but these
misfortunes were written in my destiny, and the lines
of fate cannot be effaced. My eyes have been the
cause of all these calamities : if I had not had a strong
desire to behold beautiful persons, then that wretch
would not have been my bane.! God so ordained

¥ Literally, “a collar or yoke, round my neck.”
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that He made thee arrive there; and, He made thee
the means of saving my life. ~After undergoing these
disgraces, I am ashamed to reflect that I should yet
live and-show my face to any one. But what can I
do? the choice of death is not in our hands; God,
after killing me, hath restored me to life; let us see
what is written in my future fate. In all appearance,
your exertions and zeal have been of use, so that 1
have been cured of such wounds. Thou hast been
ready to promote my wishes with thy life and property,
and whatever were thy means, thou hast offered [them
cheerfully]. Inthose days, seeing thee without money
and sad, I wrote the note to Sidi Bakar, who is my
cashier. In that note, I mentioned that I was in
health and safety in such a place, and I said,  convey
the intelligence of me unfortunate to my excellent
mother.”

“The Sidi sent by thee those trays of gold for my
expenses ; and when I sent thee to the shop of Yisuf
the merchant, to purchase A4:i/’afs and jewes, I felt
confident that the weakminded wretch, who soon
becomes friends with every one, conceiving you a
stranger, would certainly form an intimacy with you,
and indulging his conceit, invite you to a feast and en-
tertainment. 'This stratagem of mine turned out right,
and he did exactly what I had imagined in my heart.
Then, when you promised him to return, and came to
me and related the particulars of his insisting upon it,
I was heartily pleased with the circumstance; for I
knew that if you went to his house, and there ate and
drank, you would invite him in return, and that he
would eagerly come ; for this reason, I sent thee back
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quickly to him. After three days, when you returned
from the entertainment, and, quite abashed, made me
many apologies for staying away so long, to make you
easy in your mind, I replied, ‘it is of no consequence;
when he gave you leave then you came away ; but to
be without delicacy is not proper, and we should not
bear another’s debt of gratitude without an idea of
paying it; now do you go and invite him also, and
bring him along with you.” When you went away to
his house, I saw that no preparations could be got
ready for the entertainment at our house, and if he
should 4ll at once come, what could I do? but it
fortunately happened that from time immemorial, the
custom of this country has been for the kings fo re-
main out for eight months in the year, to settle the
affairs of the provinces, and collect the revenues, and
for four months, during the rains, to stay [in the city]
in their auspicious palaces. In those days, the king,
this unfortunate wretch’s father, had gone into the
provinces some two or four months previously to
arrange the affairs of the kingdom.

“ Whilst you were gone to bring the young merchant
[to the entertainment], Sid? Bakdr imparted the par-
ticulars of my present situation to the queen (who is
the mother of me impure). Again I, ashamed of my
guilty conduct, went to the queen and related to her
all that happened to me.  Although she, from motherly
affection and good sense, had used every means to
conceal the circumstance of my disappearance, saying,
“God knows what may be the end of it;’ she con-
eeived it wrong to make public my disgrace for the
present, and for my sake she had concealed my errors
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in her maternal breast; but she had all along been in
search of me.

““ When she saw me in this condition, and heard all
the circumstances [of my misfortune], her eyes filled
with tears, and she said, ¢ O unfortunate wretch! thon
hast knowingly destroyed the honour and glory of the
throne; athousand pities that thou hadst not perished
also; if instead of thee I had been brought to bed of
a stone, I should have been patient; even now [it is
not too late to] repent; whatever was in thy unfortu-
nate fate has happened; what wilt thou do next?
Wilt thou live or die? I replied, with excessive
shame, that in this worthless wretch’s fate it was so
written, that I should live in such disgrace and distress
after escaping such various dangers; it would have
been better to have perished; though the mark of
infamy is stamped on my forehead, yet I have not been
guilty of such an action as can disgrace my parents.

“The great pain I now feel is, that those base wretches
should escape my vengeance, and enjoy their crime in
each other’s company, whilst I have suffered such afflic-
tion from their hands : itis a pity that I can do nothing
[in order to punish them]. I hope one favour [from
your majesty], that you would order your steward to
prepare all the necessary articles for an entertainment
at my house, that I may, under the pretence of an enter-
tainment, send for those two wretches, and punish them
for their deeds and also inflict vengeance for myself.
In the same manner that he lifted his hand upon me
and wounded me, may I be enabled to cut them to
picces ; then my heart will be soothed ; otherwise I
must continue glowing in this fire of resentment, and
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ultimately T must be burnt to cinders. On hearing
this speech, my excellent mother became kind from
maternal fondness, and concealed my guilt in her own
breast, and sent all the necessaries for the entertain-
ment by the same eunuch who is in my secrets.
Every necessary attendant came also, and each was
ready in his own appropriate occupation. In the time
of evening, you brought the [base villain who is now
dead]; I wished the harlot should likewise come.
“For this reason I earnestly desired you to send
for her; when she also came and the guests were as-
sembled, they all became thoroughly intoxicated and
senseless by drinking largely of wine; you also got
drunk along with them, and lay like a corpse. I or-
dered a Kilmakini' to cut off both their heads with a
sword ; she instantly drew her sword and cut off both
their heads, and dyed their bodies with their blood.
The cause of my anger towards thee was this, that I
had given thee permission for the entertainment, but
not to become an associate in wine-drinking, with
people thou hadst only known for a few days. Assuredly
this folly on thy part was anything but pleasing to
me; for when you drank till you became senseless,
then what hopes of aid from you remained ? But the
claims of thy services so cling around my neck, that,
notwithstanding such conduct, I forgive thee. And
now, behold, I have related to thee all my adventures
from the beginning to the end; do you yet desire in

1 The Mughal prinees in the days of their splendour had guards of Kal-
muc, or Kilmak, women for their seraglios ; they were chosen for their size
and courage, and were armed ; other Tartar women were likewise taken, but
they all went by the general name of Kilmakini.



FIRST DARWESH. 87

your heart any other [explanations]? In the same
manner that I have, in compliance with your wishes,
granted all you requested, do you also in like manner
perform what I desire; my advice on this occasion
1s, that it is no longer proper either for you or me
to remain in this city. Henceforward you are mas-
ter.”

O devoted to God!! the princess having spoken
thus far, remained silent. I, who with heart and soul
considered her wishes paramount to everything, and
was entangled in the net of her affections, replied,
“whatever you advise, that is best, and I will without
hesitation carry the same into effect.”” When the
princess found me obedient, and her servant, she
ordered two swift and high-mettled horses (which
might vie with the wind in speed), to be brought
from the royal stables, and kept in readiness. I went
and picked out just such beautiful and high spirited
horses as she required, and had them saddled and
brought [to our house]. When a few hours of the
night remained, the princess put on men’s clothes,
and arming herself with the five weapons,? mounted

! Here the first Darwesh resumes his address to his three companions.

2 In a note to my edition of Mr. F. Smith’s translation of the Baghoba-~
har, 1851, I inserted the following ““petition.”” * May I request some friend in
Indis, for auld lang syne, to ask any intelligent munshi the exact meaning
of panchor hathiyar bindhnd, showing him at the same time the original
where the expression occurs.” To this request I received, a few months
ago, a very kind and satisfactory reply from Lieut. J. C. Bayley, 36th
Regt., M.N.I., which I have the pleasure here to insert; and at the same
time, I beg to return my best thanks to that gentleman. “The five
weapons are, 1st, the talwdr or sword ; 2nd, the pesk-kabz or dagger; 3rd,
the fabar or battle-axe; 4th, the barchhi or lance; 5th, the fir o kaman
or the bow and arrows. The phrase, panchon hathiyar bandhna is very
nearly equivalent to our expression, ¢to be armed cap 3 pié’” I may add
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on one of the horses; I got on the other, completely
armed, and we set out in the same direction.

When night was over, and the dawn began to
appear, we arrived on the banks of a certain lake;
alighting .from our horses, we washed our hands and
faces ; having breakfasted in great haste, we mounted
again and set off. Now and then the princess spoke,
and said, “I have for your sake left fame, honour,
wealth, country and parents all behind me ; now, may
it not so happen, that you also should behave to me
Tlike that faithless savage.” Sometimes I talked of
different matters to beguile the journey, and sometimes
replied to her questions and doubts, saying “ O prin-
cess, all men are not alike; there must have been
some defect in that base villain’s parentage, that by
him such a deed was done ; but I have sacrificed my
wealth and devoted my life to you, and you have dig-
nifieu :we in every way. I am now your slave without
purchase, and if you should make shoes of my skin
and wear them, I will not complain.” Such conver-
sation passed between us, and day and night to travel
onward was our business. If through fatigue we
sometimes dismounted somewhere, we then used to
hunt down the beasts and birds of the woods, and
having lawfully slain them, and applied salt from the
salt-cellar, and having struck fire with steel’ (from
a flint), we used to broil and eat them. The horses

to Lieut. B.’s obliging account that in more recent times, the “bow and
arrows” are very naturally superseded by ‘““a pair of pistols.” Still the
meaning of the phrase is the same in either case.

1 The word chikmik, or chikmdik, is wrongly called “a flint” in the
dictionaries. It merely denotes the picce of steel used in striking a fire.
Tho flint is called ckikmak ké pathar.
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we let loose [to graze], and they generally found
sufficient to satisfy their hunger from the grass and
leaves.

One day we reached a large even plain, where there
was no trace of any habitation, and where no human
face could be seen; even in this [solitary and dreary
scene], owing to the princess’s company, the day ap-
peared festive and the nights joyful. Proceeding on
our journey, we came suddenly to a large river, the
sight of which would appal the firmest heart.! Aswe
stood on its banks, as far as the eye could reach,
nothing was to be seen but water; no means of
crossing was to be found. O God [cried I], how shall
we pass this sea! we stood reflecting on this sad
obstacle for a few moments, when the thought came
into my mind to leave the princess there, and to go in
search of a boat; and that until I could find some
means to pass over, the princess would have time to
rest. Having formed this plan, I said, *“O princess,
if you will allow me, I will go and look out for a ferry
or ford.” She replied, “I am greatly tired, and like-
wise hungry and thirsty ; I will rest here a little, whilst
thou findest out some means to pass over [the river].”

On that spot was a large pipal? tree, forming a
canopy [of such extent], that if a thousand horsemen

1 Literally, “at the seeing of whieh the liver would be turned into
water.”

2 The pipal or *ficus religiosa,” is a large tree venerated by the Hindds ;
it affords a most agreeable shade, as its leaves are large, in the shape of a
heart. Many writers confound it with the “ficus Indicus,” or ‘ baniyan
tree,” or rather, they devise an imaginary tree compounded of the two
species, investing it with the heart-shaped leaves of the former, and the
dropping and multinlying stems of the latter.
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sheltered themselves under its wide-spread branches,
they would be protected from the sun and rain.
Leaving there the princess, I set out, and was looking
all around to find somewhere or other on the ground,
or the river, some trace of a human being. I searched
much, but found the same nowhere. At last, I re-
turned hopeless, but did not find the princess under
the tree; how can I describe the state of my mind at
that moment ! my senses forsook me, and I became
quite distracted. Sometimes I mounted the tree, and
looked for her in every individual leaf and branch;
sometimes, letting go my hold, I fell on the ground,
and went round the roots of the tree as one who per-
forms the fasadduk.! Sometimes I wept and shrieked
at my miserable condition; now I ran from west to
east, then from north to south. In short, I searched
everywhere,? but could not find any trace of the rare
jewel [I had lost]; when, at last, I found I could do
nothing, then weeping and throwing dust over my
head, I looked for her everywhere.

This idea came into my mind, that perhaps some of
the jinns had carried her away, and had inflicted on
me this wound ; or else that some one had followed her
from her country, and finding her alone, had persuaded
her to return to Damascus. Distracted with these
foncies, 1 threw off and cast away my clothes, and
becoming a naked jfakir, I wandered about in the
kingdom of Syria from morn until eve, and at nmght
lay down to rest in any place [I could find]. I wan-
dered over the whole region, but could find no trace

! Respecting the ceremony called the fasadduwk, vide note 8, p. 66.
2 Literally, “ much dust did I sift the dust.”
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of my princess, nor hear any thing of her from any
one, nor could I ascertain the cause of her disappear-
ance. Then this idea came into my mind, that since
I could find no trace of that beloved one, even life
itself was a weariness. I perceived a mountain in
some wilderness ; I ascended it, and formed the design
of throwing myself headlong [from its summit], that I
might end my wretched existence in a moment, by
dashing my head to pieces against the stones, then
would my soul be freed from a state of affliction.

Having formed this resolution within myself, I was
on the point of precipitating myself [from the moun-
tain], and had even lifted up my foot, when some one
laid hold of my arm. In the meanwhile, I regained
my senses, and looking round, I saw a horseman
clothed in green, with a veil thrown over his face, who
said to me, “ Why dost thou attempt to destroy thy
life; it is impious to despair of God’s mercy ; whilst
there is breath, so long there is hope. Three Darweskes
will meet thee a few days hence, in the empire of Rim,
who are equally afflicted with thyself, entangled in the
same difficulties, and who have met with adventures
similar to thine; the name of the king of that country
is Azad Bakht; he is also in great trouble; when he
ieets you and the other three Darweskes, then the
wishes and desires of the heart of each of you will be
completely fulfilled.”

I instantly laid hold of the stirrup [of this guarcian
angel, ] and kissed it, and exclaimed, “O messenger of
God, the few words you have pronounced have con-
soled my afflicted heart ; but tell me, for God’s sake,
who you are, and what is your name.” He replied,
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“ My name is Murtaza 'AlL,' and my office is this,
that to whomsoever there occurs a danger or difficulty,
T am at hand to afford relief.” Having said this much,
he vanished from my sight. In short, having set my
heart at ease from the happy tidings I received from
my spiritual guide [Murtaza ’Al], « the remover of
difficulties,” I formed the design of [proceeding to]
Constantinople. On the road I suffered all those mis-
fortunes which were decreed me by fate; with the
hopes of meeting the princess. Through the assistance
of God, I am come here, and by good fortune I have
become honoured by your presence. The promised
meeting has taken place between us, and we have
enjoyed each other’s society and conversation ; now it
only remains for us to be known to, and acquainted
with, the king Azid Bakht.

Assuredly after this, we five shall attain the desires
of our hearts. Do you also beseech the blessings of
God, and say amen. O ye holy guides! such have been
the adventures which have befallen this bewildered
wanderer, which have been faithfully related in your
presence ; now let us look forward [to the time] when
my trouble and sorrows will be changed into joy and
gladness by the recovery of the princess. Azdd Bakkt,
concealed in silence in his corner, having heard with
attention the story of the first Darwesk, was greatly
pleased; then he betook himself to listen to the ad-
ventures of the next Darwesh.

v Murtaza ’Ali, the son-in-law of the prophet; one of his swrnames is
Mushkil-kusha, or *the remover of difficulties.” The Saiyids, who pretend
to be descended from 'A%, wear green dresses, which is a sacred colour
among the Mubammadans.



ADVENTURES OF THE SECOND
DARWESH.

WheN it came to the turn of the second Darwesk to
speak, he placed himself at his ease,! and said—

¢ O friends, to this fekir’s story listen a little ;—
T will tell it you,—from first to the last, listen ;
‘Whose cure no physician can perform ;
My pain is far beyond remedy,—listen.”

O ye clothed in the da/k/? this wretch is the prince
of the kingdom of Persia; men skilled in every science
are born there, for which reason the [Persmn] proverb
“ Isfahan nisfi Jahan,”3® or * Ispakan is half the
world,” has become well known. In the seven climes,
there is no kingdom equal to that ancient kingdom ;
the star of that country is the sun, and of all the
seven constellations it is the greatest.* The climate of

1 The phrase chdr-zanit ho-baithnd, signifies “to sit down with the legs
crossed in front as our tailors do when at work.,” It is the ordinary mode
of sitting among the Turks.

2 The dalk, or dilk, is a garment made of patches and shreds worn by
darweshes ; the epithet dolk-pash, “a dalk wearer,” denotes a “darwesh,”
or “mendicant.”

3 Ispahén was once a fine city. In the time of the Chevalier Chardin,
nearly two centuries ago, it was pronounced by that traveller to be the
largest in the world. It is now about the size of Brighton; yet a few
weeks ago, we saw in the “ 1llustrated London News,” an account of it by
a Frenchman (a fire-side traveller), who declares it to be, still, ¢ the largest
eity in the world!”

4 The Mukammadans divide the world into seven climes, and suppose
that a constellation presides over the destiny of each clime.
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that region is delightful, and the inhabitants are of
enlightened minds, and refined in their manners. My
father (who was the king of that country), in order to
teach me the rules and lessons of government, made
choice of very wise tutors in every art and science,
and placed them over me for my instruetion from my
infancy. So, having received complete instruction in
every kind [of knowledge], I am now learned. With
the favour of God, in my fourteenth year I had learned
every science, polite conversation, and polished man-
ners; and I had acquired all that is fit and requisite
for kings to know; moreover, my inclinations night and
day, led me to associate with the learned, and hear the
histories of every country, and of ambitious princes and
men of renown.

One day, a learned companion, who was well versed
in history, and had seen [a great deal of] the world,
said to me, ““ That though there is no reliance on the
life of man, yet such excellent qualities are often found
in him, that owing to them, the name of some men
will be handed down with praise on people’s tongues
to the day of judgment.” I begged of him to relate
circumstantially a few instances on that score, that I
might hear them, and endeavour to act accordingly.
Then that person began to relate as follows, some of
the adventures of Hatim 7a’i. * That there lived in
the time of Zatim, a king of Arabia, named Naufal,
who bore great enmity towards Hdfim, on account of
his renown, and having assembled many troops, he
went up to give him battle. Jlafim was a God-fearing
and good man ; he thus conceived, that, ‘ If T likewise
prepare for battle, then the creatures of God will be
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slaughtered, and there will be much bloodshed ; the
punishment of heaven for which will be recorded
against my name.” Reflecting on this, he quite alone,
taking merely his life with him, fled and hid himself
in a cave in the mountains. When the news of Hatim’s
flight reached NVauful, he confiscated all the property
and dwellings of Hatim, and proclaimed publicly, that
whoever would look out for him and seize him, should
receive from the king’s treasury five hundred pieces of
gold. On hearing this [proclamation], all became
eager, and began to make diligent search for Hatim.

“One day, an old man and his wife, taking two or
three of their young children with them, for the pur-
pose of picking up wood, strayed near the cave where
Hatim was concealed; and began to gather fuel in that
same forest. The old woman remarked, ¢ If our days
had been at all fortunate, we should have seen and
found Hatim somewhere or other, and seizing him, we
should have carried him to Naufal ; then he would give
us five hundred pieces of gold, and we should live
comfortably, and be released from this toil and care.’
The old woodman said, ‘What art thou prating about?
it was decreed in our fate, that we should pick up
wood every day, place it on our heads, and sell it in
the édzar, and [with its produce] procure bread and
salt; or one day the tiger of the woods will carry us
off : peace, mind thy work ; why should ZZa#im fall into
our hands, and the king give us so much money x
The old woman heaved a cold sigh, and remained
silent.

“ Hatim had heard the words of the two [old
people], and conceived it unmanly and ungencrous to
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conceal himself to save his life, and not to conduct
those helpless ones to the object of their desire. True
it is, that a man without pity is not a human being,
and he in whose heart there is no feeling is a butcher.

¢ Man was created to exercise compassion,
Otherwise, angels were not wanting for devotion.’

In short, Hatin’s manly mind would not allow him to
remain concealed, after what he had with his own ears
heard [from the woodman]; he instantly came out,
and said to the old man, ‘O friend, T myself am
Hatim, lead me to Nawufal ; on seeing me, he will give
thee whatever amount of money he has promised.’?
The old woodman replied, ‘It is true that my welfare
and advantage certainly consist in doing so, but who
knows how he will treat tbee; if he should put thee
to death, then what shall T do? This, on my part,
can never be done—that 1 should deliver over thee
to thine enemy for the sake of my own avarice. In a
few days I shall spend the [promised] wealth, and how
long shall T live? I must die at last; then what
answer shall I give to God?’ Hatim implored him
greatly, and said,  Take me along with thee—I say
so of my own pleasure; I have ever desired that,
should my wealth and life be of use to some one or
other [of my fellow creatures], then so much the better.
But the old man could not in any way be persuaded
to carry Hatim along with him, and receive the [pro-
claimed reward. At last, becoming hopeless, Hatim

! The Arabic phrase lantarani, a corruption of la-an-tardni, literally

equivalent to our terms, “an egregious egotist,” or great boaster.”
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said, If you do not carry me in the way I wish, then
I will go of myself to the king, and say, this old man
concealed me in a cave in the mountains.” The old
man smiled and said, ¢ If I am to receive evil for good,
then hard will be my fate.” During this conversation,
other men arrived, and a crowd assembled [around
them] ; perceiving the person they saw to be Hatim,
they instantly seized him and carried him along; the
old man also, a little in the rear, followed them in
silent grief. 'When they brought Zatim before Naufal,
he asked,  Who has seized and brought him here ?’
A worthless, hard-hearted [boaster] answered, ¢ Who
could have performed such a deed except myself ?
This achievement belongs to my name, and I have
planted the standard [of glory] in the sky.” Another
vaunting fellow clamoured, ‘I searched for him many
days in the woods, and caught him at last, and have
brought him here ; have some consideration for my
labour, and give me what has been promised. In this
manner, from avidity for the [promised] pieces of gold,
every one said he had done the deed. The old man,
in silence, sat apart in a corner, and heard all their
boastings, and wept for ZHafim. When each had
recounted his act of bravery and enterprise, then
Iatim said to the king, ‘If you ask for the truth,
then it is this ; that old man, who stands aloof from
all, has brought me here; if you can judge from ap-
pearances, then ascertain the fact, and give him for
my seizure what you have promised ; for in the whole
body the tongue! is a most sacred [member]. It

A noviee in the language would say, “Here a distinction seems to be
drawn between the words zaban and jibh. Both signify ¢ tongue,’ but the

B3t
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Is incumbent upon a man to perform what he has
promised ; for in other respects God has given tongues
to brutes likewise; then what would have been the
difference between a man and other animals ?’

“ Naufal called the old wood-cutter near him, and
said, ‘Tell the truth; what is the real state of the
matter ; who has seized and brought Hafim here ?
The honest fellow related truly all that had occurred
from beginning to end, and added, ¢ Hatim is come
here of his own accord for my sake.” Nawfal, on
hearing this manly act of Hatim's, was greatly asto-
nished, and exclaimed, * How surprising is thy libe-
rality ! even thy life thou hast not feared to risk [for
the good of others]!’” With regard to all those who
laid false claims to having seized Hatim, the king
ordered them to have thewr hands tied behind their
backs, and instead of five hundred pieces of gold, to
receive each five hundred strokes of a slipper on their
Leads, so that their lives might perish [under the
punishment]. Instantly, the strokes of the slippers
began to be laid on in such a style, that in a short

former applies to men and the latter to animals.” To this profound bit
of eriticism I should reply—Not so fast, Mr. Novice ; a distinction there
is, but that is not it. The word zabén in Persiun and Hindustani means
both the fleshy member of the body, called the tongue, and also language
or speech, just like our word “tongue,” whioh has both significations. In
the former sense it applies alike to man and beast; in the latter it is mere
truism to say that it applies to man only. J2bA, in Hind: and Hindustinz,
means the tongue only in the sense of the member of the body, never in
the sense of speech; hence it is equally applicable to man or brute. Ask
any physician who has practised in India the Hindustini for *show the
tongue,” he will tell you jibh dikld,o, or zaban diklé,o; and if he was a
man of discernment, he would use j76% with a Hindi@, and zaban with a
Musalman; but I believe he would be perfectly understood, whichever
word he used to either party.
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time their heads became quite bald. True it is, that
to tell an untruth is such a guilt, that no other guilt
equals it; may God keep every one free from this
calamity, and not give him a propensity for telling
lies; many people persevere in uttering falsehoods,
but at the moment of detection they meet with their
dessert.

“In short, Naufal having rewarded all of them
according to their desserts, thought it contrary to
. gentlemanly conduct and manliness of character to
harbour enmity and strife towards a man like Hatim,
from whom multitudes received happiness, and who,
for the sake of the necessitous, did not even spare his
own life, and was entirely devoted to the ways of
God. He instantly seized Hafim’s hand with great
cordiality and friendship, and said to him, ‘Why
should it not be the case?! such a man as you are
can perform such an action.” Then the king, with
great respect and attention, made Hafim sit down
near him, and he instantly restored to him the lands
and property, and the wealth and moveables, he had
confiscated ; and bestowed on him anew the chieftain-
ship of the tribe of 74, and ordered the five hundred
pieces of gold to be given to the old man from the
treasury, who, blessing [the king], went away.”

When T had heard the whole of this adventure of
Hatim’s, a spirit of rivalry came into my mind ; and
this idea occurred to me, viz.,  Hatim was the only
chief of his own tribe [of Arabs]. He, by one act of
liberality has gained such renown, that to this day it

1 The case is Zatim’s philanthropy in respect to the old woodman, which

on the part of any other than Hatim might seem super-human.
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is celebrated ; whilst I am, by the decree of God, the
king of all Jrdn; and it would be a pity if I were to
remain excluded from this good fortune. It is certain
that in this world no quality is greater than generosity
and liberality ;. for whatever a man bestows in this
world, he receives its return in the next. If any one
sows a single seed, then how much does he reap from
its produce! With these ideas impressed upon my
mind, I called for the lord of the buildings, and or-
dered him to erect, as speedily as possible, a grand .
palace without the city, with forty high and wide
gates.! In a short time, even such a grand palace as
my heart wished for, was built and got ready, and in
that place every day at all times, from morning till
night, I used to bestow pieces of silver and gold on
the poor and helpless ; whoever asked for anything in
charity, I granted it to the utmost of his desire.

In short, the necessitous entered [daily] through
the forty gates, and received whatever they wanted.
It happened one day that a fakir came in from the
front gate and begged some alms. I gave him a gold
piece ; then the same person entered through the next
gate, and asked two pieces of gold; though I recollected

1 Tt is related by grave historians, that Hafim actually built an alms-
house of this description. On Hatim’s death, his younger brother, who
succeeded him, endeavoured to act the generous in the above manner. His
mother dissuaded him, saying, “Think not, my son, of imitating Hatim :
it is an effort thou canst not aceomplish ; and in order to prove what she
said, the mother assumed the garb of a fakir, and acted as above related.
‘When she came to the first door the second time, and received her son’s
lecture on the sin of avarice; she suddenly threw off her disguise, and
said, “I told thee, my son, not to think of imitating Hatim. By hkim 1
have been served three times running, in this very manner, without ever a
question being asked.”
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him [to be the same fakir], T passed over [the circum-
stance] and gave them. In this manner he came in
through each gate, and increased a piece of gold in
his demand cach time; and I knowingly appeared
ignorant [of the circumstance], and continued supply-
ing him according to his demand. At last he entered
by the forticth gate, and asked forty pieces of gold—
this sum I likewise ordered to be given him. After
receiving so much, the fakir re-entered from the first
gate and again begged alms: his conduct appeared
to me highly impudent, and I said, hear, O avaricious
man, what kind of a fekir art thou, that dost not even
know the meaning of the three letters which compose
the word ,¥5 fakr (poverty); a jfukir ought to act
up to them. Ile replied, “ Well, generous soul, ex-
plain them yourself.” I answered, “ s fe means
Jaka (fasting) ; 5 kdf signifies ¥ind’at (contentment) ;
and , re means riyagat (devotion) ;! whoever has not
these three qualities, is not a fakir. All this which
you have received, eat and drink with it, and when 1t
is done, return to me, and receive whatever thou re-
quirest. This charity is bestowed on thee to relieve
immediate wants and not for the purpose of accumula-
tion. O avidious! from the forty gates thou hast
received from one piece of gold up to forty; add up
the amount, and see by the rule of arithmetical pro-
gression how many picces of gold it comes to; and
even after all this, thy avarice hath brought thee back
again through the first gate. What wilt thou do
after having accumulated so much money ? A [real]

1 This and the following jew de mots cannot be easily explained to a per-
son who does not understand a little Arabic or Persian.



102 ADVENTURES OF THE

Jakir ought only to think [of the wants] of the passing
day; the following day the great Provider [of neces-
saries] will afford thee a new pittance. Now evince
some shame and modesty ; have patience, and be con-
tent ; what sort of mendicity is this that thy spiritual
guide hath taught thee ?”

On hearing these reproaches of mine, he became
displeased and angry, and threw down on the ground
all [the money] he had received from me, and said,
‘“ Enough, sir, do not be so warm; take back your
gifts and keep them, and do not again pronounce the
word generosity. It is very difficult to be generous;
you are not able to support the weight of generosity,
when will you attain to that station ?! you are as yet
very far from it. The word -~ s Suk#i (generous),
is also composed of three letters; first act up to the
meaning of those three letters, then you will be called
generous.” On hearing this I became uneasy, and
said to the fakir, well, holy pilgrim, explain to me the
meaning of those three letters. He replied, “from
o~ sin s derived semd,i (endurance); from z khe
comes kkaufi llaki (fear of God); and from . ¢ ge
proceeds ydd (remembrance of one’s birth and death).
Until one is possessed of these three qualities, he
should not mention the name of generosity; and the
generous man has also this happiness, that although
he acts amiss [in other points], yet he is dear to his
Maker [on account of his generosity]. I have travelled
through many countries, but except the princess of
Basra, I have not seen a [person really] generous.

! The original is, “as yet Dilli is a long way off,” a proverb like that of
the Campbells—*“ It is a far cry to Loch Awe.”
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The robe of generosity God hath shaped out on [the
person] of that woman; all others desire the name,
but do not act up to it.” On hearing this, I made
much entreaty, and conjured him [by all that was
sacred] to forgive my rebuke, and take whatever he
required. He would not, on any account, accept my
proffered gifts, but went away repeating these words,
“ Now if thou wert to give all thy kingdom, I would
not spit upon it, nor would Ieven * * .’ The pilgrim
went away, but having heard such praises of the
princess of Basra, my heart became quite restless,
and no way could I be easy. Now this desire arose
within me, that by some means or other I must go to
Bagra and take a look at her.

In the meantime, the king, my father, died, and I
ascended the throne. I got the empire, but the idea
[I had formed of going to Basra] did not leave me.
I held a consultation with the wazir and nobles, who
were the support of the throne, and the pillars of the
empire, saying, I wish to make a journey to Bdsra.
Do ye remain steady in your respective stations; if I
live, then the duration of the journey will be short ;
I will soon be back. No one seemed pleased at the
idea of my going; in my helplessness, my heart con-
tinued to become more and more sorrowful. One
day, without consulting any one, I privately sent for
the resourceful wazir, and made him regent and pleni-
potentiary [during my absence], and placed him at
the head of the affairs of the empire. I then put on
the ochre coloured habit [of a pilgrim], and, assuming

! The expression in the original is so plain as to need no translation,
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the appearance of a fakir, I took the road to Basre
alone. In a few days, I reached its boundaries, and
[constantly] began to witness this scene ; wherever 1
halted for the night, the servants of the princess ad-
vanced to receive me, and made me halt at some
elegant house, and they used to provide me in perfec-
tion with all the requisites of a banquet, and to remain
in attendance on me all night with the utmost respect.
The following day, at the next stage, I experienced
the same reception. In this comfort T journeyedon-
wards for mounths; at last I entered [the city of]
Basra. 1 had no sooner entered it, than a good-
looking young man, well dressed, and well-hehaved,
who carried wisdom in his looks, came up to me, and
sald with extreme sweetness of address, “I am the
servant of pilgrims; I am always on the look out to
conduct to my house all travellers, whether pilgrims
or men of the world, who come to this city; except
my house alone, there is no other place here for a
stranger to put up at; pray, holy sir, come with me,
bestow honour on my abode, and render me exalted-
I asked him, “what is the noble name of your
honour?” He replied, “they call the name of this
nameless one Bedar Bakkt.”  Seeing his good qualities
and affable manners, I went along with him and came
to his house. I saw a grand mansion fitted up in a
princely style—he led me to a grand apartment, and
made me sit down ; and sending for warm water, he
cansed [thc attendants] to wash my hands and feet ;
and having caused the dastar-khwan' to be spread, the

! Some would-be knowing critics inform us that  Dastar-khwan literally
signifies the “ turband of the table”!!! How they manage to make such a



SECOND DARWESH. 105

steward placed before me alone a great variety of trays
and dishes, and large quantities of fruit and confec-
tionery.! On seeing such a grand treat, my very soul
was satiated, and taking a mouthful from each dish,
my stomach was filled; I then drew back my hand
from eating.?

The young man became very pressing, and said,
¢ Sir, what have you eaten ? all the dinner remains
as it were for a deposit;® eat some more without
ceremony.” I replied, there is no shame in eating;
God prosper your house, I have eaten as much as my
stomach can contain, and I caunot sufficiently praise
the relish of your feast, and even now my tongue

meaning out of it is beyond ordinary research ; and when dore, it makes
nonsense. They forget that the Orientals never made usc of tables in the
good old times. The dastar-khwan is, in reality, both table and table-cloth
in one. It is a round piece of cloth or leather spread out on the floor. The
food is then arranged thereon, and the company squat round the edge of it,
and, after saying Bism-I1lah, fall to, with what appetite they may; hence
the phrase dastar-khwan par baithna, to sit on, (not af,) the table. The
wise critics seem to be thinking of our modern mahogany, which is a very
different affair.

! In the original, an infinite variety of dishes is enumerated, which are
necessarily passed over in the translation, simply, because we have no cor-
responding terms to express them in any Christian tongue. They would
puzzle the immortal Ude himself, or the no less celebrated Soyer, the pre-
sent autocrat of the culinary kingdom. But my chief reason for passing
them over so lightly is the following, viz.: I have fully ascertained from
officers home on furlough, that these passages are never read in India, nor
ie the student ever examined in them. They can interest only such little
minds as are of the most contemptibly frivolous description. A:man may
be a first-rate English or French scholar, yea, an accomplished statesman,
without being conversant with the infinite variety of dishes, &c., set down
on the carte of a first-rate Parisian restaurateur.

2 The Asiatics eat with the right hand, and use no knives or forks ; so0 to
draw back the hand from eating is to leave off eating. Of course, spoons
are used for broths, &c., which cannot be caten by the hand.

% As it were intended to be stored up and not eaten.
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smacks with their flavour, and every belch! I make
is absolutely perfumed, now pray take them away.
When the dastar-kkwan was removed, they spread a
carpet of kashani velvet, and brought to me ewers and
basins of gold, with scented soap and warm water,
wherewithal I might wash my hands; then defel was
mtroduced, in a box set with precious stones, and
spices of various kinds ; whenever I called for water
to drink, the servants brought it cooled in ice. When
the evening came, camphorated candles were lighted
up in the glass shades; and that friendly young man
sat down near me and entertained me with his con-
versation. When one watch of the night had elapsed,
he said to me, “be pleased to sleep in this bed, in
front of which are curtains and screens.” I said, O,
Sir, for us pilgrims a mat or a deer-skin is sufficient; this
[luxury] God has ordained for you men of the world.

He replied, “All these things are for pilgrims; they
do not in the least belong to me.” On his pressing
me so urgently, I went and lay down on the bed which
was softer than even a bed of flowers. Pots of roses
and baskets of flowers were placed on both sides of
the bedstead, and aloes and other perfumes were
burning ; to whichever side I turned, my senses were
intoxicated with fragrance; in this state 1 slept.
When the morning came, [the attendants] placed
before'me for breakfast, almonds, pistachio nuts, grapes,
figs, pears, pomegranates, currants, dates, and siarbat
made of fruit. In this festive manner I passed three
days and nights. On the fourth day I requested leave

1 This exccedingly plain expression is, so far from seeming gross or inde-
licate, considered as a very high compliment among Orientals.
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to depart. The young man said, with joined hands,
“Perhaps T have been deficient in my attentions to
you, for which reason you are displeased.” T replied
with astonishment, for God’s sake, what a speech is
this? the rules of hospitality [require one to stay]
three days—these have I fulfilled ; to remain longer
would be improper; and besides this, I have set out
to travel, and if I remain merely at one place, then it
will not suit ; for which reason I beg leave to depart ;
in other respects, your kindness is such that my heart
does not wish to be separated from you.

He then said, “Do as you please; but wait a
moment, that I may go to the princess and in her
presence mention [the circumstance] ; and as you wish
to depart [ be it known to you], that all the wearing
apparel and bedding, also the vessels of silver and
gold, and the jewelled vessels in this guest’s apartment,
are your property ; whatever directions you may give
for the purpose of taking them away, an arrangement
[to that effect] shall be made.” T answered, “ cease !
to talk in this manner; I am a pilgrim, and not a
strolling bard ; if such avarice had a place in my heart,
then why should I have turned pilgrim; and where
would be the evil of [my leading] a worldly life ?” That
kind young man replied, “ If the princess should hear
of this circumstance [of your refusal], she will discharge
me from my employment, and God knows what other
punishment I shall receive; if you are so indifferent
[to possess them], then lock up all these articles in a
room, and put your seal ou the door, and you may
hereafter dispose of them as you please.”

! Literally, “recite the i@ kauls” &c., vide note 2, p. 5.
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I would not accept [his offer], and he would not
submit [to me]. At last, this plan was adopted, I
locked them all up in a room, and put my scal on the
door, and waited [with impatience] for leave of depart-
ing. In the meantime a confidential eunuch, having
on his head an aigrette, and a short robe round his
loins, and a golden mace studded with gems in his
hand, accompanied by several other respectable attend-
auts, filling [various] offices, came near me with this
splendour and pomp. e addressed me with such
kindness and complaisance that I cannot express it,
and added, “ O, sir, if shewing kindness and benevo-
lence, you do me the favour to dignify my humble
dwelling with your presence, then it will not be far
from courtesy and condescension.

Perhaps the princess will hear that a traveller had
been here, and no one had received him with courtesy-
and politeness ; and that he had gone away as he
came; for this reason God knows what punishment
she will inflict on me, or how far her displeasure will
be raised ; yea more, it is a matter affecting my hife.”
I refused to listen to his request, but through dint of
solicitations he overcame my resistance, and conducted
me to another house, which was better than the first.
Like the former host, he entertained me twice a day
for three days and nights, with the same kind of meals,
and in the morning and afternoon sherbet, and fruits
for passing away the time, and he told me that I was
the master of all the rich gold and silver dishes, car-
pets, &c., and that I might do with them whatever I
pleased.

On hearing these strange proposals, I was qulte
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confounded, and wished that I might by some means
take my leave and escape from this place. On per-
ceiving my [embarassed] countenance, the eunuch said,
¢« Q creature of God, whatever your wants or wishes
may be, impart them to me, that I may lay them before
the princess.” I replied, “in the garb of a pilgrim,
how can I desire the riches of this world, which you
offer me unasked, and which I refuse?” He then
said, ““ The desire of worldly goods forsakes the heart
of no one, for which reason some poet has composed
these verses :—

T have seen [asceties] with nails unpared ;
1 have seen [others] with hair thickly matted ;
I have seen jogis! with their ears split,
Having their bodies covered with ashes ;
I have seen the maunis? who never speak ;
I have scen the sevras® with heads shaved ;
I have seen [the people] sporting,
In the forest of Ban-khandi ;
- I have seen the brave, I have seen heroes ;
I have seen the wise and the foolish, all ;
T have seen those filled with delusion,
Continuing in forgetfulness amidst their wealth ;
‘I have seen those [who were] happy from first to last.
T have seen those [who were] afflicted from their birth ;
But never have I seen those [men]
In whose minds avarice did not exist.”

On: hearing these [lines], I replied, what you say is
true, but I want nothing; if you will permit, I will
write out a note and send it which will express my
wish, and which you will convey to the presence of the
princess, it will be [doing me] a great favour, as if 1

! Jogis ara Hindi ascetics, or fanaties ; some of them let the nails grow
through the palm of their hands by keeping their fists shut, &e.

? The maunis are Hindi ascetics who vow everlasting silence.
? The sevras are mendicants of the Jain sects.
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had received all the riches in the world. The eunuch
said, “I will do it with pleasure, there is no difficulty
in it.” I immediately wrote a note to the following
purport :—first, I began with the praise of God; I
then related my circumstances and situation, saying,
< that this creature of God had, some days since, arrived
in the city, and from the munificence of her govern-
ment, had been taken care of in every way ; that I had
heard such accounts of her highness’s generosity and
munificence, as had raised in me an ardent desire to
see her, and that I had found those qualities four-fold
greater than they had been represented. Your nobles
now tell me to set forth before you whatever wants or
wishes I may have ; for this reason I beg to represent
to you without ceremony the wishes of my heart. I
am not in want of the riches of this world. I am also
the king of my own country; my sole reason for
coming so far and undergoing such fatigues, was the
ardent desire I had to see you, which motive only has
conducted me here in this manner quite alone. I now
hope through your benevolence to attain the wishes of
my heart; I shall then be satisfied. Any further
favours will rest with your pleasure ; but if the request
of this wretch is not granted, then he will wander about
in this same manner, encountering hardships, and
sacrifice his restless life to the passion he feels for you.
Like Majniin and Farhad,' he will end his life in some
forest or mountain.” {

Having written my wishes, I gave the note to the

! Majnin is 8 mad lover of eastern romance, who pined in vain for the

cruel Laili. Farkad is equally celebrated as an unhappy ainsst, who pe-
rished for Shirin.
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ennuch ; he carried it to the princess. After a short
while, he returned and called me, and conducted me to
the door of the seraglio. On arriving there, I saw an
elderly and respectable woman dressed in jewels, sitting
on a golden stool, and many eunuchs and other servants
richly clothed, were standing before her with arms
across. I imagining her to be the superintendent of
affairs, and regarding her as a venerable [person], made
her my obeisance; the old lady returned my salute
with much civility, and said, “Come and sit down, you
are welcome ; il is you who wrote an affectionate note
to the princess.” I feeling ashamed, hung down my
head and remained sitting silent.

After a short pause, she said, “ O, young man, the
princess has sent you her sa/am,! and said thus, ¢ Theie
is nothing wrong in my taking a husband; you have
solicited me [in marriage]; but to speak of your king-
dom, and to conceive yourself a king in this mendicant
state, and to be proud of it, is quite out of place ; for
this reason, that all men among each other are certainly
equal ; although superior consideration ought to be
due to those who are of the religion of Muhammad. 1
also have wished for a long while to marry, and as you
are indifferent to worldly riches, to me likewise God
has given such wealth as cannot be counted. But
there is one condition, that first of all you procure my
marriage portion.” 2 The marriage-gift of the princess,”

} The word saldm, * salutation,” is used idiomatically in the sense of our
terms “compliments” or “respects,” &. And in that sense it has now
become, in India, adopted into the English language.

2 The marriage portion here alluded to is not to be taken in the vague
scase we attach to the term, The word makar denotes a present made to,
or a portion settled on, the wife at or before marriage,
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added the old lady, “is a certain task to perform, if
you can fulfil it.”” T replied, “I am ready in every way,
and I shall not be sparing of my wealth orlife ; tell me
what the task is, that I may hear it. The old woman
then said, * Remain here to-day, and to-morrow I will
tell it to you.” I accepted [her proposal] with plea-
sure, and taking my leave, I came out.

The day had in the meantime passed away, and when
the evening came, a eunuch called upon me, and con-
ducted me to the seraglio. On entering, I saw that
the nobles, the learned, the virtuous, and the ‘sages of
the divine law were present. I likewise joined the
assembly and sat down. In the meantime the cloth
for the repast was spread, and eatables of every variety,
both sweet and salt, were laid out. They all began
to eat, and with courtesy solicited me to join them.
‘When dinner was over, a female servant came out from
the interior [of the seraglio] and asked, “ Where is Ba/-
rawar ? call him.” The servants in waiting brought
him immediately; his appearance was very respectable,
and many keys of silver and gold were suspended from
his waist. After saluting me, he sat down by me. The
same female servant said, <O, Bakrawar, whatever thon
hast seen, relate it fully [to this stranger].”

Balrawar, addressing himself to me, began the
following narration :—* O, friend ! our princess pos-
sesses thousands of slaves, who are established in
trade ; among them I am one of the humblest of her
hereditary servants. She sends them to different
countries with goods and merchandise, worth Zakks of
rupees, of which they have the charge; when these
return [from the respective countries to which they
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were sent to trade], then the princess, in her own
presence, inquires of them the state and manners of such
country, and hears [their different accounts]. Once
it so happened that this meanest [of her slaves] went
to the country and ecity of NVumroz* to trade, and per-
ceiving that all the inhabitants were dressed in black,
and that they sighed and wept every moment, and it
appeared to me that some sad calamity had befallen
them. From whomsoever I asked the reason [of these
strange circumstances], no one would answer mv
inquiry. One day, the moment the morning appeared,
all the inhabitants of the city, little and great, young
and old, poor and rich, issued forth. They went out
and assembled on a plain; the king of the country
went there also mounted on horseback, and surrounded
by his nobles; then they all formed a regular line,
and stood still.

“I also stood among them to see the strange sight,
for it clearly appeared that they were waiting for [the
arrival of ] some one. In an houwr’s time a beautiful
young man, of an angelic form, about fifteen or sixteen
years of age, uttering a loud noise, and foaming at
the mouth, and mounted on a dun bull, holding
something in one hand, approached from a distance,
and came up in front of the people; he descended
from the bull, and sat down [oriental fashion] on the
ground, holding the halter of the animal in one hand,
and a naked sword in the other; a rosy-coloured,
begutiful [attendant] was with him; the young man
gave him that which he held in his hand; the slave

! Nimroz is that part of Persia which comprehends the provinces of
Sijistan and Mikran, towards the south-cast.

I
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took it, and went along showing it to all of them from
one end of the line to the other; but such was the
nature [of the object], that whoever saw it, the same
involuntarily wept aloud and bitterly [at the strange
sight]. In this way he continued to show it to every
one, and made every one weep ; then passing along
the front of the line, he returned to his master again.
“The moment he came near him, the young man
rose up, and with the sword severed the attendant’s
head [from his body], and having again mounted his
bull, galloped off towards the quarter from whence
he had come. All [present] stood looking on. When
he disappearéd from their sight, the inhabitants re-
turned to the city. I was anxiously asking every
one I met the real meaning of this strange occurrence ;
yea, I even held out the inducement of money and
beseeched and flattered them to get an explanation,
who the young man was, and why he committed the
deed [I had seen], and from whence he came, and
where he went, but no one would give me the slightest
information on the subject, nor could I comprehend it.
When I returned here, I related to the princess the
astonishing circumstance I had seen. Since then, the
princess herself has been amazed [at the strange event],
and anxious to ascertain its real cause. For which
reason she has been fixed on this very point as her mar-
riage portion, that whatever man will bring her a true
and particular account of that strange circumstance,
she will accept him [in marriage]; and he shell be
the master of all her wealth, her country, and her-
self.” :

{Bakrawar concluded by saying], “ You have now
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heard every circumstance; reflect within yourself if
you can bring the intelligence [which is required]
respecting the young man, then undertake the jour-
ney towards the country of NVimroz, and depart soon,
or else refuse [the conditions and the attempt], and
return to your home.” I answered, “If God please,
I will soon ascertain all the eircumstances [relating to
the strange event], and return to the princess with
success; or if my fate be unlucky, then there is no
remedy; but the princess must give me her solemn
promise she will not swerve from what she engages
[to perform]. And now an uneasy apprehension
arises in my heart ; if the princess will have the bene-
volence to call me before her, and allow me to sit
down outside the parda, and hear with her own ears
the request I have made, and favour me with an
answer from her own lips; then my heart will be at
ease, and every thing will be possible for me.” These
my requests the female servant related to the fairy-
formed princess. At last, by way of condescension,
she ordered me to be called before her.

The same female returned, and conducted me to
the apartment where the princess was; what [a display
of beauty] I saw! Handsome female slaves and ser-
vants, and armed damsels, from Kilmak, Turkistan,
Abyssinia, Uzbak Tartary and Kéishmir, were drawn
up in two lines, dressed in rich jewels, with their arms
folded across, and each standing in her appropriate
station. Shall I call this the court of Indra? or is it
a descent on the part of the fairies? an involuntary
sigh of rapture escaped [from my breast], and my
heart began to palpitate; but I forcibly restrained
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myself. Regarding them all around, I advanced on;
but my feet became each as heavy as a hundred mans.?
Whenever I gazed on one of those lovely women, my
heart was unwilling to proceed farther. On one side
[of thé saloon] a screen was suspended, and a stool set
with precious stones was placed near it, as well as a
chair of sandal-wood ; the female servant made me a
sign to sit down on the [jewelled] stool; I sat down
upon it, and she seated herself on the [sandal-wood
chair]; she said, “Now, whatever you have to say,
speak it fully and from the heart.”

I first extolled the princess’s excellent qualities, also
her justice and liberality; I then added, that «ever
since I have entered the limits of this country, I saw
at every stage accommodations for travellers and
lofty buildings; and found everywhere servants of all
grades appointed to attend upon travellers and neces-
sitous persons. I have likewise spent three days at
every halting place, and the fourth day, when I wished
to take my leave, no one said with good will, “ You may
depart;” and whatever articles and furniture had been
[applied to my use] at those places, such as chequered
carpets,? &c., &c., I was told that they were all mine,
and that I might either take them away or lock them
up in a room, and put my seal on it; that, should it
be my pleasure, whenever I came back I might take
them away. I have done so; but the wonder is, that
if a lonely pilgrim like me has met with such a

! The man, commonly called “ maund,” a measure of weight, about eighty
pounds avoirdupois.

2 It is necdless here to enumerate the stores of various articles detailed
in the original, as they will all be found in the vocabulary.
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[princely] reception, then there must be thousands of
such pilgrims who will resort to your dominions; and
if every one is hospitably received in the same manner
[as myself], sums incalculable must be spent. Now,
whence comes the great wealth of which there is such
an expenditure, and of what nature is it? The trea-
sures of Kdaran would not be equal to it; and if we
look at the princess’s territories, it would appear that
their revenues would ‘hardly suffice to defray the
kitchen charges, sctting the other expenses aside. If the
princess would condescend to explain this [ seeming won-
der ] with her own lips, then, my mind being set at ease,
I shall set out for the country of Numroz ; and reaching
it by some means or other, after having learned all
the particulars [of the strange circumstance], I will
return, if God should spare my life, to the presence of
the princess, and attain the desires of my heart.”

On hearing these words, the princess herself said,
“Q youth, if you have a strong desire to know the
exact nature of these circumstances, then stay here
to-day also. I will send for you in the evening, and
the account of my vast riches shall be unfolded to you
without any reservation.”  After this assurance, I
retired to my place of residence, and waited anxiously,
(saying,) “when will the evening arrive, that my cu-
riosity may be gratified ?” In the meantime a eunuch
brought some covered trays on the heads of porters,
and laid them before me, and said, “The princess has
sent you a dinner! from her own table ; partake of it.”

! Literally, “her own leavings.” In the East it is considered a very
high compliment on the part of a person of ramk to present his guest
with the remnants of his own dish.

2
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When he uncovered the trays betore me, the rich fra-
grance [of the meats] intoxicated my brains, and my
soul became satiated. I ate as much as I could, and sent
away the rest, and returned my grateful thanks [to the
princess.] At last, when the sun, the traveller of the
whole day, wearied and fatigued, reached his home,
and the moon advanced from her palace, attended by
her companions, then the female servant came to me
and said, ““ Come, the princess has sent for you.”

I went along with her; she led me to the private
apartment ; the effect of the lights was such that the
shabi kadr' was nothing to it. A masnad, covered
with gold, was placed on rich carpets, with a pillow
studded with jewels; over it an awning of brocade
was stretched, with a fringe of pearls on [silver] poles
studded with precious stones; and in front of the
masnad artificial trees formed of various jewels, with
flowers and leaves attached, (one would say they were
nature’s own production,) were erected in beds of
gold; and on the right and left, beautiful slaves and
servants were in waiting with folded arms and down-
cast eyes, in respectful attitude. Dancing women and
female singers, with ready-tuned instruments, attended
to begin their performances. On seeing such a scene
and such splendid preparations, my senses were be-
wildered. I asked the female servant [who came with
me] “there is here such gay splendour in the scene of
the day, and such magnificence in that of the night,

! Literally, “night of power or grandeur,” would in that place be “with-
out grandeur.” The shabi kadr, or as the Arabs have it, lailatu-l-Eadri,
is a sacred festival he:d on the 27th of Ramazdn, being, according to the
Musalmans, the night on which the Kur,én was sent down from heaven,
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that the day may very justly be called *7d, and the
night skabi barat; moreover, a king who possessed
the whole world eould not exhibit greater splendour
and magnificence. Is it always so at the princess’s
eourt? The servant replied, “The princess’s court
ever displays the same magnificence you see now ;
there is no abatement [or difference], except that it is
sometimes greater: -sit you hecre; the princess is in
another apartment,—I will go and inform her of your
arrival.” ’

Saying this, the nurse went away and quickly re-
turned ; he desired me to come to the princess. The
moment I entered her apartment I was struck with
amazement. I eould not tell where the door was, or
where the walls, for they were covered with Aleppo
mirrors, of the height of a man, all around, the frames
of which were studded with diamonds and pearls.
The reflection of one fell on the other, and it appeared
as if the whole room was inlaid with jewels. At one
end a parda was hung, bekind which the princess sat.
The female servant seated herself close to the parda,
and desired me to sit down also ; then she began the
following narrative, aceording to the princess’s eom-
mands :—* Hear, O intelligent youth! The sultan of
this eountry was a potent king; he had seven daugh-
ters born in his house. One day, the king held a
festival, and these seven daughters were standing be-
fore him [superbly dressed], with cach sixteen jewels,
twelve ornaments, and in every hair an elephant pearl.
Something came into the king’s mind, and he looked
towards his daughters and said, ‘If your father had
not been a king, and you had been born in the house
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of some poor man, then who would have called you
princesses ? Praise God that you are called princesses ;
all your good fortune depends on my life.’

“Six of his daughters being of one mind, replied,
¢ Whatever your majesty says, is true, and our happi-
ness depends on your welfare alone.” But the princess
now present, though she was younger [than all her
sisters], yet even in sense and judgment, even at that
age, she was superior to them all. She stood silent,
and did not join her sisters in the reply they made;
for this reason, that to say so was impious. The king
looked towards her with anger, and said, ¢ Well, my
lady, you say nothing; what is the cause of this?’
Then the princess, tying both her hands with a hand-
kerchief, humbly replied, ‘If your majesty will grant
me safety [of my life], and pardon my presumption,
then this humble slave will unfold the dictates of her
heart.” The king said, ‘ Speak what thou hast to say.’
Then the princess said, ¢ Mighty king, you must have
heard, that the voice of truth is bitter; for which
reason, disregarding life at this moment, I presume to
address your majesty ; whatever the great Writer has
wiitten in [the book of | my destiny, no one can efface,
and in no way can it be evaded. ¢ Whether you
bruise your feet [by depending on your own exer- -
tions], or lay your head on the carpet [in prayer],
your fate [written ] on the forehead, whatever it be, shall
come to pass.”

“ “That Almighty Ruler, who has made you a king,
Ie indeed also has made me a princess. In the
arsenal of his omnipotence, no one has power. You are
my sovercign and benefactor, and if I should apply the
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dust which lies under your auspicious feet, as a coly-
rium (for my eyes], then it would become me; but
the destinies of every one are with every one.” The
king, on hearing this [speech], became angry; the
reply displeased him highly, and he said with wrath,
¢ What great words issue from a little mouth! Now
let this be her punishment, that you strip off what-
ever jewels she has on her hands and feet, and let her
be placed in a sedan-chair, and set down in such a
wilderness, where no human traces can be found ;
then we shall see what is written in her destinies.”

“ According to the king’s commands, at that mid-
night hour, when it was the very essence of dark-
ness, the princess (who had been reared with such
delicacy and tenderness), and had seen no other place
except her own apartments, was carried by the porters
in a litter, and set down in a place where not even a
bird ever flapped its wing, much less did human
creatures there exist ; they left her there and returned.
The princess’s heart was all at once in such a state
[as cannot be conceived]; reduced to what she was,
from what she had been! Then in the threshold of
God, she offered up her prayers, and said,  Thou art
so mighty [O Lord], that what thou hLast wished,
Thou hast done; and whatever Thou willest, Thou
dost; and whatever Thou mayest wish, that Thou
wilt do: whilst life remains in my nostrils, I shall not
be hopeless of [thy protection’]. Impressed with
these thoughts, she fell asleep. When the morn ap-
peared, the eyes of the princess opened; she called
for water to perform her ablutions. Then, all at once,
the occurrences of last night came to her recollection ;
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she said to herself, ¢ Where art thou, and where this
speech ?'!  Saying this to herself, she got up, and per-
formed the fayammum,? said her prayers, and poured
forth the praises of her Maker! O youth, the heart
is torn with anguish to reflect on the princess’s sad
condition at that time. Ask that innocent and inex-
perienced heart what it felt.

“In short, she sat in the litter, and putting her
trust in God, she repeated to herself at that moment
these verses :— '

¢When I had no teeth, then thou gavest milk;

‘When thou hast given teeth, wilt thou not grant food !

He who takes care of the fowls of the air,

And of all the animals of the earth,

He will also take care of thee.

‘Why art thou sad, simple-minded one!

By being sorrowful thou’lt get nothing ;

He who provides for the fool, for the wise, and for the whole world,
‘Will likewise provide for thee.”

“Tt is true, that when no resource remains, then
God is remembered, or else every one in his own
plans, thinks himself a Zwkman, and a Bi ’Ali Swna3
Now listen to the surprising ways of God. In this
manner three days clear passed away, during which
a grain of food did not enter the princess’s mouth ;
her flower-like frame became quite withered as a [dry]
thorn ; and her colour, which hitherto shone like gold,
became yellow as turmeric; her mouth became rigid,

1 Meaning that, under present circumstances, her commands were alto-
gether out of place.

2 Tt is incumbent on good Mussulmans to wash the hands and face before
prayers. 'Where water is not to be had, this ceremony, called Zayammnum,
is performed by using sand instead.

3 Lukman is supposed to be the Greek slave ZEsop, the author of the
Fables. Bi AL Sing is the famous Arab physician and philosopher,
by medieval writers erroncously ealled Avicenna.

-
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and her eyes were petrified, but still a faint respiration
remained passing and re-passing. Whilst there is
life, there is hope. In the morning of the fourth day,
a hermit appeared of bright countenance, in appearance
like Kkizr,) and of an enlightened heart. Seemg
the princess in that state, he said, ‘O daughter,
though your father is a king, yet these [sorrows] were
decrced in thy destiny. Now, conceive this old hermit
your servant, and think day and night of your Maker.
God will do what is right.” And whatever morsels
the hermit had in his wallet, he laid them before the
princess ; then he went in search of water; he saw a
well, but where were the wheel and bucket by means of
which he might draw the water? He pulled off some
leaves from a tree, and made a cup, and taking off
his sash, he fastened the cup to it, and drew up
some water, and gave it to the princess. At last she
regained her senses. The holy man, seeing her help-
less and solitary state, gave her every consolation, and
cheered her heart; and he himself began to weep.
When the princess saw his sympathetic grief, and
[heard] his kind assurances, she became easy in her
mind. From that day, the old man made this an
established rule, that in the morning he went to the
city to beg, and brought to the princess whatever
scraps or morsels he received.

1 Khizr or Khwaja Khizr is the name of a saint or prophet, of great
notoriety among the Muhammadans. Tho legends respecting his origin
and life arc as numerous as they are absurd and contradictory. Some say
he was grand Vizir to Solomon, others to Alexander the Great. They
all agree, however, that he discovered the water of immortality, and that
in consequence of having drunk thercof, he still lives and wanders ebous
on the earth.
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“In this way a few days passed. One day the prin.
cess designed to put some oil in her hair, and comb it ;
just as she opened the plaits of her hair a pearl round
and brilliant dropped out. The princess gave it to
the hermit, and desired him to sell it in the city, and
bring her the amount. He sold that pearl, and
brought back the money received for it to the
princess. Then the princess desired that a habi-
tation fit for her residence might be erected on
that spot. The hermit replied, ‘O daughter, do you
dig the foundation for the walls, and collect some
earth; I will, some of these days, bring some water,
knead the clay [for the bricks], and erect a room for
you The princess, on his advice, began to dig the
ground ; when she had dug a yard in depth, behold,
under the soil a door appeared. The princess cleared
away the earth [which lay before it]; a large room
filled with jewels and gold pieces appeared : she took
four or five handfuls of gold and closed the door, and
having filled up the place with earth, made level its
surface. In the meantime the hermit returned. The
princess said to him, “bring good masons and builders, _
and workmen of every kind, expert and masters in
their craft, so that a grand palace may be erected on
this spot equal to the palace of Kasra,! and superior
to the palace of NVo’man;? and that the fortifications
of the city, a fort, a garden, a well, and an unrivalled
caravanserai [be built as soon as possible]; but first

! Kasrq is the title of the King of Persia, hence the Greek forms Cyrus
and Chosroes, and most probably the more modern forms Ceesar, Kaisar,
and Czar, The form Kisrg used in the text is generally applied to
Nauskirwin—Vide note 3, pago 13,

? Ni'man, also Nw'man, the namo of an ancient king of Hiraf, in
Arabia. 4
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of all, draw out the plans on paper and bring them to
me for approval.”

“The hermit brought clever, skilful, intelligent
workmen, and had them ready. The erection of the
different buildings was soon begun according to the
princess’s directions, and clever and trusty servants
for every office were chosen and entertained. The
news of the erection of such princely buildings by
degrees reached the king, the shadow of Omnipotence,
who was the princess’s father. On hearing it, he be-
came greatly surprised, and asked every one, ¢ Who is
this person who has begun to erect such edifices?’
No one knew anything of the matter to be able to
give a reply. All put their hands on their ears and
said, ‘No one of your slaves knows who is the buikder
of them.” Then the king sent one of his nobles with
this message, ¢ ‘I wish to come and see those buildings,
and to know also of what country you are the princess,
and of what f'mnly ; for I wish much to ascertain all
these circumstances.”

“When the princess received this agreeable intelli-
gence, she was greatly pleased in her mind, and wrote
the [following letter]: ¢ To the protector of the world,
prosperity |  On hearing the intelligence of your ma-
jesty’s visit, to my humble mansion, I am infinitely
rejoiced ; and it has been the cause of respect and
dignity to me, the meanest [of your slaves]. How
happy is the fate of that place where your majesty’s
footsteps are impressed, and on the inhabitants of
which the shadow of the skirt of your prosperity
1s cast; may they both be dignified with the look
of favour! This slave hopes that to-morrow, being
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Thursday, is a propitious day, and to me, it is more
welcome than the day of Naw Roz,' your majesty’s
person resembles the sun; by condescending to come
here, be pleased to bestow, with your light, value and
dignity on this worthless atom, and partake of what-
ever his humble slave can provide; this will be the
essence of benevolence and courtesy, on the part of
your majesty : to say more would exceed the bounds
of respect.” To the nobleman who brought the mes-
sage she made some presents, and dismissed him [with
the above reply.]

“The king read the letter, and sent word, saying,
¢We have accepted your invitation, and will certainly
come.” The princess ordered the servants and all the
attendants to get ready the necessary preparations for
an entertainment, with such propriety and elegance,
that the king, on seeing [the banquet] and eating
thereof, might be highly pleased; and that all who
came with the king, great and little, should be well
entertained and return content. From the princess’s
strict directions, the dishes, of every kind, both salt
and sweet, were so deliciously prepared, that if the
daughter of a Bralman® had tasted them, she would
have become a Musalman® When the evening came,
the king went to the princess’s palace, seated on an

! The first day of the new year, which is celebrated with great splendour
and rejoicings.

2 The Brakmans, erroneously called Bramins, do not eat meat.

® Literally, “she would have repeated the Kalima,” or “ Confession of
Faith” of the followers of Muhammad, which is as follows :—* There is no
God but God, and Muhammad is his prophet.” Some profane wags have
parcdied this creed into a Jewish one, viz,—* There ish no God but the
monish, and shent per shent (cent. per cent.) ish hish prophet” (profit.)
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uncovered throne; the princess, with her ladies in
waiting, advanced to receive him; when she cast her
eyes on the king’s throne, she made the royal obei-
sance with such proper respect, that on seeing it, the
king was still more surprised ; with the same profound
respect she accompanied the king to the throne, set
with jewels, which she had erected for him. The
princess had prepared a platform of 125,000 pieces of
silver ;' a hundred and one trays of jewels and of gold
pieces, and woollen shiffs, shawls, muslins, silk and
brocades ; two elephants and ten horses, of *Trak and
Yaman, with caparisons set with precious stones, were
likewise prepared [for the royal acceptance]. She pre-
sented these to his majesty, and stood before him herself
with folded arms. The king asked with great com-
placency, ¢ Of what country are you a princess, and
for what reasons are you come here ?’

“ The princess, after making her obeisance, replied,
¢ This slave is that offender who in consequence of the
royal anger was sent to this wilderness, and all these
things which your majesty sees are the wonderful
works of God.” On hearing these words, the king’s
blood glowed (with paternal warmth), and rising up,
he pressed the princess fondly to his bosom, and
seizing her hand, he ordered her to be seated on a
chair that he had placed near the throne; but still
the king was astonished and surprised [at all he saw],

! The common mode to present large sums in specie to princely visitors,
is to form a platform with the money, spread the masnad on it, and place
the visitor on the rich seat. Mr. Smith states that he had himself seen
Aggfu-d-Daula, the then Nawwab of Lucknow, receive a lack of rupecs in
this way from Almds, one of his eunuchs.
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and ordered that the queen, along with the princesses,
should come thither with all speed. When they
arrived, the mother and sisters recognised [the prin-
cess], and, embracing her with fondness, wept over
her, and praised God. The princess presented her
mother and sisters with such heaps of gold and jewels,
that the treasures of the world could not equal them
in the balance. Then the king, having made them all
sit in his company, partook of the feast [which had
been prepared].

“ As long as the king lived, the time passed in this
manner ; sometimes the king came [to visit the prin-
cess], and sometimes carried the princess with him to
his own palaces. When the king died, the govern-
ment of the kingdom descended to this princess; for,
except herself, no other person [of her family] was fit
for this office. O, youth, the history [of the princess]
is what you have heard. Finally, heaven-bestowed
wealth never fails, but the intentions of the possessox
must [at the same time] be just; moreover, how
much soever is spent [out of this providential wealth]
so much also is the increase : to be astonished at the
power of God, is mot right in any religion.” The
female servant, after finishing this narrative, said,
“ Now if you still intend to proceed to the country of
Niumroz, and if you are determined in your mind to
bring the requisite intelligence, then depart soon.”
I replied, I am going this moment, and if God pleases
I shall be back very soon. At last, taking leave [of
the princess] and relying on the protection of God, I
set out for that quarter.

In about a year’s time, after encountering many
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difficulties, I arrived at the city of Nimroz. All the
inhabitants of that place that T saw, noble or common,
were dressed in black, and whatever I had heard, that T
fully perceived. After some days the evening® of the
new moon occurred. On the first day of the month,
all the inhabitants of the city, little and great, chil-
dren, nobles, prince, women and men, assembled on
a large plain. I also, bewildered and distracted in
my condition, went along with the vast concourse;
separated from my country and possessions, in the
garb of a pilgrim, I was standing to behold the strange
sight, and to see what might result from the myste-
rious scene. In the meantime, a young man advanced
from the woods, mounted on a bull, foaming at the
mouth, and roaring and shouting [in a frightful man-
ner]. I, miserable, who had undergone such labour,
and overcome so many dangers, and had come there
to ascertain the circumstances, yet on seeing the young
man I was quite confounded and stood silent with
astonishment. The young man, according to his
usual custom, did what he used to do, and returned
[to the woods]; and the concourse of people from
the city likewise returned thither. When I had col-
lected my senses, I then repented [saying to myself],
“ What is this you have done? Now it is your lot to
wait anxiously for another whole month.” Having no
remedy, I returned with the rest; and I passed that
month like the month of Ramazan,® counting one day

} Chand-rdt, is applied to the night on which the new moou is first
visitle, which night, together with the following day till sunset, coustitutes
she pahli tarikh, or ghurra, that is the first of the lunar month.

? Ramazan i3 the ninth Muhammadan month, during which they keep
Lert. Vide note, p. 59.

K
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after another. _At last the new moon appeared, and
was hailed by me as /4! On the first of the month,
the king and the inhabitants again assembled on that
same plain; then I determined, that this time, let
what will happen, I would be resolute, and propound
this mysterious circumstance.

Suddenly the young man appeared, mounted, accord-
ing to custom, on a yellow bull, and, dismounting, sat
down [on the ground] ; in one hand he held a naked
sword, and in the other the bull’s halter ; he gave the
vase to his attendant, who, as usual, showed it to
every one, and carried it back [to his master]. The
crowd, on seeing the vase, began to weep ; the young
man broke the vase, and struck such a blow on the
slave’s neck as to sever his head from his body, and,
he himself remounting the bull, returned [towards the
woods]. T began to run after him, with all speed,
but the inhabitants laid hold of my hand, and ex-
claimed, “ What is this you are going to do? why,
knowingly, art thou about to perish? If thou art so
tired of life, there are a great many ways of dying,
by which thou mayest end thy existence.” How much
soever I beseeched them [to let me go], and even had
recourse to main force, in order that by some means I
might escape from their hands, yet I could not release
myself. Three or four men clung fast to me, and
having seized me, led me towards the city. 1 again
suffered for another whole month in a strange state of
disquietude.

1 The *Id is the grand festival after the Lent of Ramazan is over. There
is another 'Id, called Al-Kurb@n, in commemoration of Abraham’s medi-
tated sacrifice of his son Isaac, or as the Muhammadans believe of his son
Ishmael,
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When that month passed also, and the last day of
it had elapsed, all the inhabitants assembled on the
plain on the following morning in the same manner.
I, apart from all, arose at the hour of [ morning] prayer.
I went before all the others [were astir] into the woods,
and there lay concealed, exactly on the road by which
the young man was to pass; for no one could there
restrain me [from executing my project]. The young
man came in the usual manner, performed the same
acts [already described], re-mounted, and was return- .
ing. I followed him, and eagerly running up, I joined
him. The young man, from the noise of my steps,
perceived that some body was coming after him. All
at once, turning round the halter of his bull, he gave
a loud shout, and threatened me; then drawing his
sword, he advanced towards me, and was about to
strike. I bent down with the utmost respect, and
made him my selam, and joining both my hands
together, I stood in silence. That person being a
judge of respectful behaviour [restraining his blow],
said to me. “O pilgrim, thon wouldest have been
killed for nothing, but thou hast escaped—thy life is
prolonged ; get away. Where art thou going?” He
then drew a jewelled dagger, having a tassel set with
pearls, from his waist, and threw it towards me, and
added, “ At this moment I have no money about me
to give thee; carry this [dagger] to the king, and
thou wilt get whatever thou askest.” To such a
degree did my fear and dread of him prevail, that I
had not power to speak or ability to move; my voice
was choked, and my feet became heavy.

After saying this, the brave young mau, roaring
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aloud, went on. I said to myself, “let what will
happen, to remain behind now is, in thy case, folly
thou wilt never again get such an opportunity [to
execute thy project]. Regardless, therefore, of my
life, T also went on. He again turned round and
forbade me in great wrath [to follow him], and
scemed determined to put me to death. I stretched
forth my neck, and conjuring him [by all that was
sacred), I said, “ O Rustam? of these days, strike such
a blow that I may be cut clean in two ; let not a fibre
remain together, and let me be released from this
wandering and wretched state; I pardon you my
blood.” He replied, “O demon-faced! why dost
thou for nothing bring thy blood on my head, and
makest me criminal ; go thy own way; what ! is thy
life become a burden to thee?” I did not mind
what he said, but advanced ; then he knowingly ap-
peared not to regard me, and I followed him. Pro-
ceeding on about two %os, we passed the wood, and
came to a square building ; the young man went up
to the door and gave a frightful scream; the door
opened of itself; he entered, and I remained altogether
outside. O God, [said I] what shall Inowdo? I was
perplexed ; at last, after a short delay, a slave came
out and brought a message, saying, “Come in, he has
called you to his presence; perhaps the angel of death
hovers over your head ; what evil fortune has befallen
you?” Ireplied, “Verily it is good fortune;” and with-
out fear, I entered along with him into the garden.
Literally, “having washed my hands of my life.”

% Rustom, a brave and famous hero of Persia, whose Herculean achieve-
wmonts are celebrated in the Shaa- Nama.
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At last, he led me to a place where [the young man
was sitting]; on seeing him, I made him a very low?
salim ; he beckoned me to sit down; I sat down with
respect. What do I see but the young man sitting
alone on a masnad, with the tools of a goldsmith lying
before him; and he had just finished a branch of
emeralds. When the time came for him to rise up,
all the slaves that were around the place concealed
themselves in [different] rooms; I also from fear hid
myself in a small closet. The young man rose up,
and having fastened the chains of all the apartments,
he went towards the corner of the garden, and began
to beat the bull he usually rode. The noise of the
animal’s roaring reached my ear, and my heart quaked
[with fear]; but as I had ran all these risks to deve-
lop this mystery, I forced the door, though trembling
with fear, and under the sereen of the trunk? of a tree,
I stood and saw [what was going on]. The young
man threw down the club with which he was beating
[the bull], and unlocked a room and entered it. Then,
instantly coming out, he stroked the bull’s back with
his hand, and kissed its mouth; and having given it
some grain and grass, he came towards me. On per-
ceiving this, I ran off quickly, and hid myself in the
room.

The young man unfastened the chains of all th
rooms, and the whole of the slaves came out, bringing
with them a small carpet, a wash-hand basin, and a

1 Literally, “a salam a3 low as the carpet ;” or as we say, “a bow to the

ground.”

2 The various editions of the text read funnd, “a particular kind of trec.”
In one of my MSS., however, the reading is fane, the inflectcd form of tara,
the “trunk of a tree,” which is better sense.
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water pot. After washing his hands and face, he stood
up to pray; when he had finished his prayers, he
called out, “Where is the pilgrim?” On hearing
myself called, I ran out and stood before him; he
desired me to sit down; after making him a salam,
I sat down ; the dinner was served ; he partook of it,
and gave me some, which I also ate. When the
dishes were removed, and we had washed our hands,
he dismissed his slaves and told them to go to rest.
When no one [except ourselves] remained in the
apartment, he then spoke to me, and asked, “O friend;
what great misfortune has befallen thee that thou
goest about seeking thy death?” T related in full
detail all the adventures of my life, from beginning to
end, and added, that, “from your goodness, I have
hopes of obtaining my wishes.” On hearing this, he
heaving a deep sigh, went raving mad, and began to
say, “ O God! who except thee is acquainted with the
tortures of love! He whose chilblain has not yet
broken out, how can he know the pains of others? he
only knows the degree of this pain who has felt the
pangs of love!

¢ The anguish of love, you must ask of the lover,
Not of him who feigns, but of the true lover.’ ”

A moment after, coming to himself, he heaved a
heart-burning sigh; the room resounded with it; then
I perceived that he was likewise tortured with the
pangs of love, and was suffering from the same malady
[as myself]. On this discovery, I plucked up courage
and said, “I have related to you all my own adven-
tures ; now do me the favour to impart to me the past
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events [of your life]; I will then first of all assist you
as far as I can, and by exerting myself obtain for you
the desires of your heart.” In short, that true lover,
conceiving me his companion and fellow-sufferer, began
the relation of his adventures in the following manner.
“Hear, O friend! I whose heart is tortured with
anguish, am the prince of this country of Numroz ; the
king, that is to say, my father, at my birth, collected
together all the fortune tellers, astrologers and learned
men, and ordered them to cast and examine my horo-
scope, to fix my nativity, and to state in full to his
majesty whatever was to befall me every individual
moment, and hour, and patar, and day, and month,
and year, [of my life]. They all assembled according
to the king’s order, and consulting together, they, from
their mystical science, ascertained my future fate, and
said, ‘By the blessing of God, the prince has been
begotten and born under such a propitious planet, and
in such a lucky moment, that he ought to be equal to
Alexander in extent of dominion, and in justice equal
to Naushirwan. e will be, moreover, proficient in
every science, and every [branch of] learning, and
towards whatever subject his heart is inclined, ke will
accomplish it with perfection. He will in generosity
and bravery acquire such renown, that mankind will no
longer remember Hdtim and Rustam ; but until [he
attains] the age of fourteen, he is exposed to great
danger if he sees the sun or moon ; yea, it is to be
fcared he may become a mad demoniac, and shed the
blood of many; and restless [of living in society], he
will fly to the woods, and associate with beasts and
birds; great and strict pains must be taken that he
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ghoula never behold the sun by day or the moon by
night, or cast a look even towards the heavens. If this
period [of fourteen years] pass away without danger
and in safety, then for the rest of his life he will
reign in peace and prosperity.’

“‘On hearing this [prognostication], the king ordered
this garden to be laid out, and caused to be built in it
many apartments of various kinds. He gave an order
for me to be brought up in a vault, lined [on the inside]
with felt, so that not a single ray of light from the
sun or moon might penetrate [into my apartment]. I
had a wet nurse and all other kinds of female servants
and attendants attached to me, and was brought up
in this grand palace with this [imagined] security. A
learned tutor, who was skilled in public affairs, was
appointed to [superintend] my education; so that I
might acquire every science and art, and the practice
of the seven varieties of penmanship; and my father
always looked after me; the occurrences of every day
and every moment were told to the king. I considered
that same place as the whole world, and amused my-
self with toys and flowers; and I had procured for
me every delicacy the world [could produce] for my
food; whatever I desired I had. By the age of ten
years, I had acquired every species of learning, and
every useful accomplishment.

“One day, beneath that dome, an astonishing
flower appeared from the sky-light, which increased
in size as I gazed upon it; I wished to seize it with
my hands, but as I stretched them towards it, it as-
cended [and eluded my grasp]. I, having become
astonished, was looking steadfastly at it, when the
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sound of a loud laugh reached my ear; I raised my
head to look [towards the dome from which the noise
proceeded]. Then I saw that a face, resplendent as
the full moon, having rent the felt, continued issuing
forth. On beholding it, my reason and senses va-
nished. On coming to myself, I looked up, and saw
a throne of jewels raised on the shoulders of fairies;
a person was seated on it, with a crown of precious
stones on her head, and clothed in a superb dress;
she held in her hand a cup made of ruby, and seated,
was drinking wine. The throne descended by slow
degrees from its height, and rested on [the floor of ] the
dome. Then the fairy called me, and placed me beside
her [on the throne]; she began to make use of ex-
pressions of endearment, and having pressed her lips
to mine, she made me drink a cup of rosy wine, and
said, < The human race is faithless, but my heart loves
thee.” The expressions she uttered were so endearing
and so fascinating, that in a moment my heart was
enraptured, and I felt such pleasure as if I had tasted
the supreme joys of life, and thus I conceived that I
had only on that day entered the world [of enjoy-
ment].

“The result is my present state! but no one [on
carth] hath ever seen, or heard such ecstatic pleasure !
In that zest, with our hearts at ease, we both were
seated, when all at once our joys were dashed to
pieces! Now listen to the unlooked-for circum-
stance [whi¢h produced this sudden change]. At the
moment, four fairies descended from the heavens, and
whispered something in that beloved one’s ear. On
hearing it, her colour changed, and she said to me,

\
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*O my beloved, I fondly wished to pass some moments
with you, and regale my heart, and to repeat my visits
in the same manner, or to take thee with me. But
fate will not permit two persons [like us] to remain in
one place in peace and felicity ; farewell, my beloved !
may God protect you!” On hearing these [dreadful
words], my senses vanished, and my bliss fled from
my grasp.! I cried, ‘O my charmer, when shall we
meet again? what dreadful words of wrath are these
which you have made me hear? If you will return
quickly, then you will find me alive, otherwise you
will regret the delay ; or else tell me your name and
place of residence, that I may from those directions,
by diligent search, conduct myself to you.” On hear-
ing this she said, ‘God forbid [you should do so];
may the ears of Satan be deaf ; may your age amount
to a hundred and twenty years;> if we live we shall
meet again; I am the daughter of the king of the
Jinns, and 1 dwell in the mountain of X4f* On
saying this, she caused the throne to ascend,* and it
ascended in the same manner as it had descended.

1 Titerally, “the parrot of my hand flew away.”

2 The Muhammadans reckon a hundred and twenty years as the ’umsri
tab?'i, or the natural period of man’s life.

3 The mountain of Kaf, is the celebrated abode of the jinns, paris, and
divs, and all the fabulous beings of oriental romance. The Mukammadans,
as of yore all good Christians, believe that the earth is a flat circular plane ;
and on the confines of this circle is a ring of lofty mountains extendirg
all round, serving at once to keep folks from falling off, as well as forming
a convenient habitation for the jinns, &c., aforesaid. The mountain, (1 am
not certain on whose trigonometrical authority) is said to be 500 farasangs
or 2000 English miles in height.

4 With regard to the plain, simple sentence, “ yik kakkar takht uthays,”
we have somewhere scen the following erudite criticism, viz,:— With
deference to Mir Amman, this is bad grammar, The nominative to kakker
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“Whilst the throne was in sight, our eyes were
fixed on each other; when it disappeared from my
eyes, my state became such as if the shadow of a fairy
had fallen on me; a strange sort of gloom was spread
over my heart, and my understanding and conscious-
ness left me ; the world appeared dark under my eyes ;
distracted and confused, I wept bitterly, and scattered
dust over my head, and tore my clothes; I became
regardless of food and drink, nor cared for good or
evil.

¢What various evils result from this same love!
In the heart are produced sadness and impatience.’?

“ My misfortune was soon known to my nurse and
preceptor ; with fear and trembling they went before
the king, and said, ¢ Such is the state of the prince of
the people of the world; we do not know how this
disaster has suddenly and of itself fallen upon him, so
that rest, food, and drink have all [on his part] been
abandoned.” [On hearing these sad tidings] the king
immediately came to the garden [where I resided],
accompanied by the wazir, intelligent nobles, wise
physicians, true astrologers, learned mullds, holy de-
votees, and men abstracted from worldly affairs. On
seeing my distracted, sighing, weeping condition, his
and uthdya ought to be the same!!!” Now, itis a great pity that the critic
did not favour us here with his notions of good grammar. Just observe,
O reader, how the expression stands in the text : * yik kahkar takht wihaya,”
and you will naturally ask, “where is the fault in the grammar?” The
nominative, or rather the agent, is pari e, hence the translation, “the
fairy, having thus spoken, took up the throne.” The poor critic secnus
to confound “wufkiyi’ with * utka.’

! One of the would-be poets of our day has translated the above most
elegantly and literally, as follows :—

“What mischiefs through this love arise!
‘What broken hearts and miseries !
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mind became also distracted ; he wept, and with fond
affection clasped me to his breast, and gave orders for
my proper treatment. The physicians wrote out their
prescriptions, in order to strengthen my heart and
cure my brain, and the holy priests wrote out charms!
and amulets, some to be swallowed, and others to be
worn on my person, and having each repeated prayers
[of exorcism], they began to blow upon me; the
astrologers said this misfortune had happened owing
to the revolution of the stars [for the averting] of it,
give pious donations. In short, every one advised
according to his science ; but what was passing within
me, my heart alone experienced ; no one’s assistance
or remedy was of avail to my evil destiny; day after
day my lunacy increased, and my body became emaci-
ated from the want of nourishment. There remained
for me only to shrick and moan, day and night.
Three years passed away in this state. In the fourth
year, a merchant, who was on his travels, arrived, and
brought with him into the royal presence rare and
valuable articles of different countries; he met with a
gracious reception.

! The Mukammadans have great confidence in eharms which are written
on slips of paper, along with numerous astrological characters. They
consist chiefly of quotations from the Kurdn, and are often diluted in
water, and drank as medieine in various distempers. As the Indian ink
and paper can do no harm, and often act as an emetic, they are probably
more innocent than the physic administered by eastern physicians, who are
the most ignorant of their profession. The faet is, that the soi disant
‘ teachers” of mankind, in all ages and eountries—the African fetish, the
American Indian sachem, the Hindu jogi, the Musalman mulls, and the
Romish priest and miraele-monger—have all agreed on one point, viz., to
impose on their silly vietims & multitude of unmeaning ceremonies, and
absurd mummeries, in order to conceal their own contemptible vacuity of
intellect.
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“The king favoured him greatly, and after inquiries
respecting his health, he said to him, < You have seen
many countries; have you anywhere seen a truly
learned physician, or have heard of such from any
one?’ The merchant replied, ‘Mighty sire, this slave
has travelled a great deal; in the middle of the
[Ganges] river in [Hindistin there is a small moun-
tain; there a Jata-dhari Gusa,in' has built a large
temple to Makddev,? together with a place of worship,
and a garden of great beauty, and in that [mountain-
island] he lives ; and his custom is this, that once a
year on the day of Skevraf?® he comes out of his
dwelling, swims in the river, and enjoys himself.
After washing himself, when he is returning to his
abode, then the sick and afflicted of various countries
and regions, who come there from afar, assemble near
his door.  Of these a numerous crowd is formed.

“ “The holy Gusa,ui (who ought to be called the
Plato* of these days), moves along examining the
urine, and feeling the pulse of each, and giving each a
recipe. God has given him such healing power, that,
on taking his medicines, their effects are instantaneous,
and the disease utterly vanishes. These circumstances
I have seen with my own eyes, and adored the power
of God which has created such beings! If your

1 The Jata-dhari Gusa,in is a sect of fanatic Hindi mendicants, who let
their hair grow and matted, and go almost naked.

2 Mahadev is & Hindi idol; the emblem of the creative power, and gene-
rally and naturally represented by the Lingum.

3 Shevrat is 8 Hindd festival, which corresponds nearly with the Maho-
metan shabi bardat.

* Plato is supposed by the Muhammadans to have been not only a pro-

found philosopher, but a wise physician. In short, it is too general an
idea with them, that a clever man must be a good doctor.
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majesty orders it, I will conduct the prince of the
people of the world to that [wonderful man], and show
the prince to him; I firmly hope he will soon he com-
pletely cured; moreover, this scheme is externally bene-
ficial, for from inhaling the air of various places, and
from the diet and drink of different countries [through
which we shall pass], the prince’s mind will be re-
stored to cheerfulness.” The merchant’s advice seemed
very proper to the king, and being pleased, he said,
‘Very well; perhaps the holy man’s treatment may
prove efficacious, and this melancholy may be removed
from my son’s mind.” The king appointed a confi-
dential nobleman, who had seen the world, and had
been tried on [various] occasions, together with the
merchant, to attend me, and he furnished us with the
requisite equipment. Having seen us embark on
boats of every varicty, together with our baggage, he
dismissed us. Proceedmg onwards, stage after stage,
we arrived at the place [where the holy Gusa, i lived].
From change of air, and from living on a different diet,
my mind became somewhat composed ; but there still
remained the same state of silence; and I wept inces-
santly. The recollection of the lovely fairy was not
for a moment effaced from my mind; if I spoke
sometimes, it was only to repeat these lines :—

‘T know not what fairy-faced one has glanced over me,
But my heart was sound and tranquil not long ago.’

At last, when two or three months had passed away,
nearly four thousand sick had assembled on the rock,
and all said, ‘If God please, the Gusa,is will shortly
come out of his abode, and bestow on us his advice,
and we shall be perfectly cured.” In short, when that
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day arrived, the Gusd,in appeared in the morning, like
the sun, and bathed and swam in the river; he
crossed over it and returned, and rubbed ashes of
cow-dung over his body, and hid his fair form like a
live coal under the ashes. He made a mark with
sandal wood on his forehead, girded on his Jangofs,!
threw a towel over his shoulders, tied his long hair
up in a knot, twisted his mustachios, and put on his
shoes. It appeared, from his looks, that the whole
world possessed no value to him. Having put a small
writing desk set with gems under his arm, and looking
at each [patient] in turn, he gave them his recipes, and
came to me. When our looks met, he stood still,
paused for a moment, and then said to me, ‘Come
with me.” I went along with him.

“When he had done with all the rest, he led me
into the garden, and into a neat and richly-ornamented
private apartment, and he said to me, ‘Do you make
your residence here,” and went himself to his abode.
When forty days had elapsed, he came to me, and
found me better comparatively with [what I had been]
before. He then, smiling, said, * Amuse yourself by
walking about in this garden, and eat whatever fruits
you like.” He gave me a china pot filled with ma’jin,?
and added, ‘ Take without fail six maskas® from this

1 The langot or langoti is a piece of cloth wrapped or fastened round the
loins, and tucked in between the feet. It barely conceals what civilization
requires should be hid from the public view.

2 Mdajun is the extract from the intoxicating plant called charas or dkang,
a species of hemp; it is mixed with sugar and spices to render it palatable.
Tke inebriation it produces fills the imagination with agreeable visions, and

the effects arc different from those of wine or spirits.

! Bix wmashas amount to nearly a quarter of an ounce; a sicca rupeo
weighs eleven mashds. '
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pot every morning, fasting.” Saying this, he went
away, and I followed strictly his prescription. My
body perceptibly gained strength daily, and my mind
composure, but mighty love was still triumphant; that
fairy’s form ever wandered before my eyes.

“One day I perceived a book! in a recess in the wall ;
I took it down, and saw that all the sciences relating
to the future and the present world were comprised
in it, asif the ocean had been compressed into a vase.
I used to read it at all times; I acquired great skill
in the science of physic, and the mystical art of phil-
ters. A year passed away in the meantime, and again
that same day of joy returned; the Gusd,is, having
arisen from his devotional posture, came out [of his
abode]; I made him my sa/am; he gave me the
writing case, and said, ‘Accompany me.” I [accord-
ingly] went along with him. When he came out of
the gate a vast crowd showered blessings on him. The
nobleman and the merchant, secing me with the
Gusd,in, fell at his feet, and began to pour forth their
blessings on him, saying, “by the favour of your
holiness, this much at least has been effected.”” The
Gusiin went to the ghdt of the river, according to
custom, and performed his ablutions and devotions,
as he was wont to do every year; returning [from
thence ], he was proceeding along the line and examining
the sick.

“ It happened, that in the group of lunatics, a hand- -
some young man, who had scarce strength to stand
up, attracted the Gusa,in’s attention. He said to me,
‘Bring him with you.” After delivering his prescrip-

! Literally, “a volume of a book.”
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tions of cure to all, he went into his private apartment
and opened a little of the young lunatic’s skull; he
attempted to seize with his forceps the centipede which
was curled on his brain. An idea struck me, and I
spoke out, saying, ‘If you will heat the forceps in the
fire, and then apply it to the centipede’s back, it will
be better, as 1t will then come out of its own accord ;
but if you thus attempt to pull it off, it will not quit
its grasp on the brain, and [the patient’s] life will be
endangered.’’ On bearing this, the Gwsd,in looked
towards me; silently he rose up, and, without saying
a word, he went to the corner of the garden, and
seizing a tree in his grasp, he formed his long hair
into a noose, and hanged himself. 1 went to the spot,
and saw, alas! alas! that he was dead. I became
quite afflicted at the strange and astonishing sight;
but being helpless, I thought it best to bury him.
The moment I began to take him down from the tree,
two keys dropt from his locks; I took them up, and
interred that treasure of excellence in the earth.
Having taken with me the two keys, I began to apply
them to all the locks. By chance I opened the locks
of two rooms with these keys, and perceived that they
were filled from the floor to the roof with precious
stones ; in one place I saw a chest covered with velvet,
with clasps of gold, and locked. When I opened it,
then I saw in it a book, in which was written the
“ Most awful of Names,”? and the mode of invoking

! This exceedingly absurd story is of Rabbinical origin. I have a strong
impression on my mind of having read something very like it long ago in
the works of Philo Judwmus, the conteruporary of Josephus.

2 The Zsmi A'zam, or the “ Most Mighty Name” [of God] is a nagis

L
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the genii, and the fairies, and the holding of inter
course with spirits, and how to subdue them, also the
mode of charming the sun.

1 became quite delighted at the idea of having
acquired such a treasure, and began to put those
[charms] in practice. I opened the garden door, and
said to the nobleman, and to those who had come
with me, ‘Send for the vessels [which had brought us,
and embark in them all these jewels, specie, merchan-
dise, and books,” and having embarked myself in a
small vessel, I proceeded from thence to the main
ocean. When sailing along, I approached my own
country. The intelligence reached my father. He
mounted his ‘horse, and advanced to meet us; with
anxious affection he clasped me to his bosom ; I kissed
his feet, and said, ¢ May this humble being be allowed
to live in the former garden ?’

“The king replied, ¢ O my son, that garden appears
to me calamitous, and I have therefore forbidden its
being kept up; that spot is not at present fit for the
abode of man ; reside in any other abode which your
heart may desire. You had best choose some place
in the fort, and live under my eyes; and having there
formed such a garden as you wish, continue to walk
about and to amuse yourself.” I strenuously resisted
and caused the former garden to be repaired once
more, and having embellished it like a perfect para-
dise, I went to reside in it. There, at my ease, I

spell or incantation which the acquirer can apply to wonderful purposes.
God hath, among the Mukammadans, ninety-nine names or epithets; the
Ismi A’zam is one of the number, but it is only the initiated few who can

say which of the ninety-nine it is.
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fasted forty days for the purpose of subduing the
jinns to my will; and having abandoned living crea-
tures, T began to practise [my spells] on the world of
spirits.

“When the forty days were completed, such a
terrible storm arose at midnight, that the very
strongest buildings fell down, and trees were up-
rooted and scattered jn all directions; an army of
fairies appeared. A throne descended from the air,
on which a person of dignified appearance was seated,
richly dressed, with a crown of pearls on his head.
On secing him, I saluted him with great respect; he
returned my salutation, and said, ¢ O friend, why hast
thou raised this commotion for nothing ? what dost
thou want with me? I replied, ¢ This wretch has
been long in love with your daughter, and for her I
have every where wandered about wretched, dis-
tracted, and am dead, though alive; I am now sick
of existence, and have staked my life on this deed
which I have done. All my hopes now rest on your
benevolence, that you will exalt this unfortunate wan-
derer with your favour, and that you will bestow on
me life and happiness, by allowing me to behold [your
fair daughter] ; it will be an act of great merit.”!

“On hearing my wishes he said, *Man is made of
earth, and we are formed of fire; connection between
two such [classes] is very difficult.” I swore an oath,
saying, ‘I only desire to see her, and have no other
purpose.” Again the king [of the fairies] replied,
‘Man does not adhere to his promises; in time of

! The word gawdab strictly means, «the reward received in the next world
for virtuous actions performed in the present state of existence.”
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need he promises everything, but he does not keep it
in recollection. I say this for thy good; for if ever
thou formest other wishes, then she and thou wilt be
ruined and undone ; moreover, it will endanger your
lives.” I repeated my oaths, and added, that what-
ever could injure both of us, I would never do, and
that all I desired was to see her sometimes. These
words were passing [between us], when suddenly, the
fairy (of whom we were talking) appeared before us,
with much splendour, and completely adorned; and
the throne of the king [of the fairies] remounted
thence. I then embraced the fairy with fond eager-
ness, and repeated this verse :—

¢ Why should not she of the arched eyebrows come [to my house],
She for whose sake I have fasted for forty days.’

n that state of felicity we resided together in the
garden. I dreaded through fear to think of other
joys; I only tasted the superficial pleasure [of her
roseate lips], and constantly gazed upon her charms.
The lovely fairy, seeing me so true to my oath, was
surprised within herself, and used sometimes to say,
O my beloved, you are indeed strictly faithful to
your promise; but I will give you, by the way of
friendship, a piece of advice; take care of your
mystical book; for the jinns, seeing you off your guard,
will purloin it some day or other.” I replied, ‘I guard
this book as I would my life.”

¢ It so happened, that one night Satan led me astray;
in a fit of overpowering passion, I said to myself, ¢ Let
happen what will, how long can I restrain myself?’
[ elasped the [lovely fairy ] to my bosom, and attempted
to revel in ecstatic joys. Instantly, a voice came forth,
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saying,  Give me the book, for the great name of God
is written in it ; do not profane it.” In that fervour
of passion, I was insensible [to every other considera-
tion]; I took the book from my bosom and delivered
it, without knowing to whom I gave it, and plunged
myself into the fervid joys of love. The beautiful
fairy, seeing my foolish conduct, said, ¢Alas! selfish
man, thou hast at last transgressed, and forgotten my
admonition.’

“On saying this, she became senseless, and I per-
ceived a jinn standing at the head of the bed, who
held the magical book in his hand; I attempted to
seize him, and beat him severely, and snatch away the
book, when in the meantime another appeared, took
the book from his hand, and ran off. I began to
repeat the incantations I had learnt. The jinz, who
was still standing near me, became a buil ; but, alas!
the lovely fairy had not in the least recovered her
senses, and that same state of stupor continued. Then
my mind became distracted, and all my joys were
turned into bitterness. TFrom that day, man became
my aversion. I live in a corner of this garden; and
for the sake of agreeably occupying my mind, I made
this emerald vase, ornamented with flowers, and every
month I go to the plain, mounted on that same bull,
break the vase, and kill a slave, with the hope that
every one may see my sad state and pity me; perhaps
some creature of God may so far favour me and pray
for me, that I even may regain the desire [of my
heart]. O faithful friend, such as I have related to
thee is the sad tale of my madness and lunacy.”

T wept at hearing it, and said, ““ O prince, you have
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‘ruly suffered greatly from love ; but I swear here by
God, that I will abandon my own wishes, and will
now roam among woods and mountains for your
good, and do all T can [to find out your beloved fairy].
Having made this promise, I took leave of the prince,
and for five years wandered through the desert, sifting
the -dust, like a mad man, but found no trace [of the
fairy]. At last, desponding of success, I ascended a
mountain, and wished to throw myself down [from its
summit], so that neither bone nor rib [in my frame]
might remain entire. The same veiled horseman,
[who saved you from destruction], came up to me
and said, “Do not throw away thy life; in a few
days thou wilt be in possession of the desires of thy
heart.” O holy Darweshes! 1 have at last seen you.
T have now hopes that joy and happiness will be our
lot, and all of us, now affected as we are, may attain
our wished-for objects.



TALE OF AZAD BAKHT.

WaeN the second Darwesk had likewise finished tell-
ing the relation of his adventures, the night ended,
and the time of morning was just beginning. The
king, Azid Bakht, silently proceeded towards his own
kingly abode. On arriving at his palace, he said his
prayers. Then, having gone to the bathing-house,
and dressed himself superbly, he proceeded to the
Diwéni ’ Amm and mounted his throne; and he issued
an order, saying, ““ Let a messenger go and bring along
with him, with respect, to our presence, four Darweskes
who have [recently [arrived at such a place.” The
messenger went there. according to orders, and per-
ceived that the four Darweshes, after performing the
necessary calls, and washed their hands and faces, were
on the point of setting out on [their percgrinations],
and take their different roads. The messenger said to
them, “ Reverend sirs, the king has called you four
personages ; come along with me.” The four Dar-
weshes began to stare at each other, and said to the
messenger, ““ Son, we are the monarchs of our own
hearts ; what have we to do with a king of this
world?”  The messenger answered, “ Holy sirs, there
1s no harm in it, and it is better you should go.”
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The four Darweshes then recollected that what
Maulc Murtaza® had said to them, that same had
now come to pass ; they were pleased at the recollec-
tion], and went along with the messenger. When
they reached the fort and went before the king, the
four Kalandars gave a  benediction, saying, * Son,
may it be well with thee.” The king then retired to
the Diwani kkass, and having called two or three of
his confidential nobles near him, he ordered the four
Darweshes to be brought in. When they went there
[before his majesty], he commanded them to sit down,
and asked them their adventures, saying, *From
whence come you, where do you intend to go, and
where is the residence of your worships ?”

“They replied, “ May the king’s age and wealth be
always on the increase! we are Darweshes, and have
in this very manner for a long while wandered and
roamed about; we bear our homes on our shoulders.
There is a saying, that a pilgrim’s home is where
the evening overtakes him;’ and all we have seen in
this versatile world is too long a tale to relate.”

Azid Bakkt gave them every confidence and en-
couragement, and having sent for refreshment, he
made them breakfast before him. When they finished
[their meal] the king said to them, * Relate all your
adventures to me, without the least reserve ; whatever
services I can render you, I will not fail to do.” The
Darweshes replied that, whatever has happened to
us, we have not the strength to relate, nor will any
pleasure result to the king from hearing it; therefore

!} The veiled horscman who rescued the first and second Darweskes from
self-destruction.
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pardon us.” The king then smiled, and said, “ Where
you were sitting on your couches last night and re-
lating each his own adventures, there I was likewise
present ; moreover, I have heard the adventures of
two of you; I now wish that the two who remain
would also relate theirs ; and stay with me a few days
in perfect confidence, for * the footsteps of the Darwesk
scare away evil.””! On hearing these words from
the king, they began to tremble in consequence of
their fear; and having hung down their heads, they
remained silent—they had not the power to speak.
When Azid Bakht perceived that now through fear
their senses no longer remained with them, so as to
enable them to tell anything, he said [to revive their
spirits] ““ There is no person in this world to whom
rare and strange incidents have not occurred ; although
I am a king, yet I have even seen strange scenes,
which I will first of all relate to you [to inspire you
with confidence and remove your fears]; do you listen
to it with your minds at ease.” The Darweshes
replied, “ O king, peace be on thee! such are your
kindnesses towards us darweshes, condescend to relate
them.”
Azid Bakkt began his adventures, and said,
¢ Hear, O pilgrims, the adventures of the king.

‘Whatever I have heard or seen, O hear!

I will relate to ye every thing, from end to end.

My story with heartfelt attention hear.”
When my father died, and I ascended the throne, it
was in the very season of youth, and all this kingdom
of Rim was under my dominion. It happeued one

1 A Persian proverb.
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year, that some merchant from the country of Badak#-
shan' came [to my capital] and brought a good deal
of merchandise. The reporters of intelligence? sent
notice to me to this effect, that so considerable a mer-
chant had never visited our city before : I sent for him.

“He came, and brought with him the rarities of every
country, which were worthy of being offered to me, as
presents. Indeed, every article appeared to be of in-
estimable value; above all, there was a ruby in a box,
of an exceedingly fine colour, very brilliant, perfect in
shape and size, and in weight [amounting to] five
wiskals.> Though I was a king, I had never seen
such a precious stone, nor had I heard of such from
any other person. I accepted it, and bestowed upon
the merchant many presents and honours ; I gave him
passports for the roads, that throughout my empire no
one should ask him any duties; that they should treat
him with kindness wherever he went ; that he should
be waited on, and have guards for his protection, and
that fhey should consider any loss he might experi-
ence as their own. The merchant attended at the
time of audience, and was well versed in the forms of
respect due to royalty ; his conversation and eloquence
were worth hearing. I used to send for the ruby
daily from the jewe! office, and look at it at the time
of public audience.

! Badakhshan is a part of the grand province of Khurdsan, and the city
of Balkh is its metropolis, to the eastward of which is a chain of mountains
cclebrated for producing fine rubies,

2 All Asiatic princes, like others nearer home, have spies, called “rcporters
of intelligence,” who inform themselves of what passes in public. They
sre, as a matter of course, the pest of society, and generally corrupt.

3 A migkal is four and a half maskds; our ounce contains twenty-four
wmashas. So the ruby weighed more than half an ounce.
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One day I was seated in the diwani *amm, and the
nobles and officers of state were in waiting in their re-
spective places, and the ambassadors of different sove-
reigns, who had come to congratulate me [on my acces-
sion to the throne], were likewise present. I then
sent for the ruby, according to custom ; the officer of
the jewel office brought it; I took it in my hand and
began to praise it, and gave it to the ambassador of
the Franks [to look at it]. On seeing it, he smiled,
‘and praised it by way of flattery ; in the same manner
it passed from hand to hand, and every one looked at
it, and all said together, « The preponderance of your
majesty’s good fortune has procured you this; for
otherwise, even unto this day, no monarch has ever
acquired so inestimable a jewel.” At that moment
my father’s wazir, who was wise, and held the same
station under me, and was standing in his place, made
his obeisance and said, “I wish to impart something
[to the royal ear], if my life be granted.”

I ordered him to speak; he said, ¢ Mighty sire, you
are king, and it is very unbecoming in kings to laud
so highly a stone; though it is unique in colour, in
quality, and in weight, yet it is but a stone; and at
this moment the ambassadors of all countries are pre-
sent in the court; when they return to their respective
countries, they will assuredly relate this anecdote, say-
ing, < What a strange king he is, who has got a ruby
from somewhere, and makes such a rarity of it, that
he sends for it every day, and praising it himself the
first, shows it to every one present.’” Then whatever
king or rgja® hears this anecdote, the same will cer.

1 The word r4jé is tho Hindit term for a prinee or sovereign. In more
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tainly laugh at it in his own court. Great sire, there
is an insignificant merchant in Naiskdapir,' who has
twelve rubies, each weighing seven miskals,> which he
has sewed on a collar, and put it round his dog’s
neck.” On hearing this, I became greatly displeased,
and said with anger, put this wazir to death.

The executioners immediately seized hold of his
hands, and were going to lead him out [to execution].
The ambassador of the king of the Franks, joining his
hands [in humble supplication] stood before me. I
asked him what he wanted ; he replied, “T hope I may
become informed of the wazir’s fault.” I answered,
what can be a greater fault than to lie, especially
before kings. He replied, “ His falsehood has not yet
been confirmed ; perhaps what he has said may be
true; now, to put an innocent person to death is not
right.” I said to him in reply, It is not at all con-
sistent with reason, that a merchant, who, for the sake
of gain, wanders disconsolate from city to city and
from country to country, and hoards up every farthing
[he can save], should sew twelve rubies, which weigh
seven miskals each, on the collar of a dog.” The
ambassador in answer said, “ Nothing is surprising
before the power of God ; perhaps it may be the case ;
such rarities often fall into the hands of merchants
and pilgrims. TFor these two [classes of people] go
into every country, and they bring away with them

recent times it has become a mere empty title, conferred upon rich Hindis
by the Emperor of Delki.

1 Naishapir was once the richest and grandest city in the provinee of
Khurasin. It was utterly destroyed by Tiuli, the son of Jenghis Khan
(or more correctly, Changis Ka,dn), in A.p. 1221,

% Seven migkals are more than an ounce and a quarten
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whatever they find rare in [their travels]. It is most
advisable for your majesty to order the wazir to be
imprisoned, if he is as gulty [as you suppose]; for
wazirs are the intelligencers of kings, and such con-
duct as this appears unhandsome in the latter, that in
a case, the truth and falsehood of which is as yet un-
ascertained, to order them to be put to death, and
that the services and fidelity of a whole life should be
forgotten.

“ Mighty sire, former kings have erected prisons for
this very reason, that when the kings or chiefs may
be in wrath towards any one, then they might confine
him. In a few days their anger will have entirely
subsided, and [the suspected one’s] innocence will be-
come manifest, and the king will be exempt from the
stain of shedding innocent Dlood, and not have to
answer for it on the day of judgment.” Though I
wished ever so much to refute him, yet the ambassador
of the Franks! gave such just replies, that he reduced
me to silence. Then I said, well, I agree to what you
say, and I pardon him his life. But he shall remain
imprisoned ; if in the space of a year his words are
proved to be true, that such rubies are round the neck
of a dog, then he shall be released ; otherwise, he
shall be put to death with many torments. I accord-
ingly ordered the wazir to be carried to prison. On
hearing this order, the ambassador made me his
humble obeisance,? and performed his parting salute.

1 The term Farang, vulgarly Frank, was formerly applied to Chnstm.n
Europe in genersl, with the exclusion of Russia.

2 Literally, “kissed the ground of obeisance,” a Persian phrase, cxpres-
sivo of profound rospect.
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When this news reached the wazir’s family, weep-
ing and lamentations took place, and it became a
house of mourning. The wazir had a daughter of
the age of fourteen or fifteen years, very handsome
and accomplished, perfect in writing and reading.
The wazir loved her greatly, and was extremely fond
of her; so much so, that he had erected an elegant
apartment for her behind his own diwdrn kkana ;
and had procured for her the daughters of noblemen
as her companions, and handsome female servants
waited on her; with these she passed her time in
laughter and joy, and playing and romping about.

It happened that on the day the wazir was sent to
prison, the girl was sitting with her young companions,
and was celebrating with [infantile] pleasure the mar-
riage of her doll ; and with a small drum and timbrel
she was making preparation for the night vigils; and
having put on the frying pan, she was busy making up
sweetmeats, when her mother suddenly ran into her
apartment, lamenting and beating [her breasts], with
dishevelled tresses and naked feet. She struck a blow
on her daughter’s head, and said, “ Would that God
had given me a blind son instead of thee; then my
heart would have been at ease, and he would have
been the friend of his father.” The wazir’s daughter
asked, “ What use would a blind son have been to
you? whatever he could do, I can do likewise.” The
mother replied, ¢ Dust be on thy head! such a cala-
mity hath fallen on thy father, that he is confined in
the prison for having used some improper expressions
before the king.” The daughter asked, *“ What were
the expressions ? let me hear them.” Then her mother
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answered, * Your father said that there is a merchant
in NV .iskapur, who has fixed twelve inestimable rubies
on his dog’s collar: the king would not believe him,
but conceived him a liar, and has imprisoned him. If
he had had to-day a son, he would have exerted him-
self by every means to ascertain the truth of the cir-
cumstance ; he would have assisted his father, be-
sought the king’s forgiveness, and have got my hus-
band released from prison.”

The wazir's daughter said [in reply], “ O mother,
we cannot combat against fate; man under sudden
calamity ought to be patient, and place his hopes in
the bounty of God. He is merciful, and does not
hold any one’s difficulties to be irremovables ; weeping
and lamentations are improper. God forbid that our
enemies should misrepresent [the motive of our tears]
to the king, and the teller of tales calumniate us, for
that would be the cause of further displeasure. On
the contrary, let us offer up our prayers for the king’s
welfare ; we are his born slaves, and he is our master ;
even as he is wroth, so will he be gracious.”” The girl,
from her good sense, thus made her mother comprehend
these things, so that she became somewhat patient and
tranquil, and returned in silence to her palace. ~When
the night arrived, the wazir-zadi' sent for her foster
father, [or nurse’s husband], and fell at his feet and be-
seeched him greatly, and weeping, said, “I have formed
a resolution to wipe off the reproach my mother has
cast on me, so that my father may regain his freedom.
If you will be my companion, then I will set out for
Naishdpiir, and having seen the merchant [who has

! “he minister’s daughter,” afterwards called * the young merchant.”
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such rubies round his dog’s neck], I will do all in my
power [to the end that] I may release my father.”

The man indeed made some excuses at first; at
length after much discussion, he agreed [to her request].
Then the wazir-zad: said, ““ Make the preparations for
the journey in secrecy and silence, and buy some
articles of trade fit to be presented as offerings to
kings, and procure as many slaves and servants as may
be required; but do not let this circumstance be
revealed to any one.” The foster father agreed [to
the project], and set about [the necessary] prepara-
tions. When all the materials were got ready, he
loaded the camels and mules, and set out ; the wazir's
daughter also put on the dress of a man, and joined
him. No one in the house knew anything whatever
jof the departure]. When the morning came, it was
mentioned in the wazir’s family, that the wazir-zads,
had disappeared, and that it was uncertain where she
was gone.

At last, the mother, from fear of scandal, concealed
the circumstance of her daughter’s disappearance ;
and there [on the journey] the wazir-zadi gave her-
self out as a “ young merchant.” Travelling onwards
stage by stage, they arrived at Naishapur ; and with
great pleasure they went and put up at the caravan-
serai, and unloaded all their merchandise. The
wazir-zadi remained there that night ; in the morning
she went to the bath; and put on a rich dress, accord-
ing to the costume of the inhabitants of Awum, and
went out to ramble through the city. Proceeding
along, she reached the clawk, and stood where the
four great streets crossed each other; and a jeweller’s
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shop appeared on one side, where a great deal of
jewels were exposed [for sale], and slaves wearing
rich dresses were in waiting, with crossed arms; and
a man, who was their chief, of about fifty years! of
age, dressed like rich persons in a short-sleeved jacket,
was seated there, with many elegant companions near
him, seated likewise on stools, and conversing among
themselves.

The wazir-zade (who had represented herself as a
merchant’s son,?) was greatly surprised at seeing the
jeweller ; and, on reflection, she became pleased in
her own heart, saying, “ God grant this be no delu-
sion! it is most probable that this is the very mer-
chant, the anecdote of whom my father mentioned to
the king. O, great God, enlighten me as to his cir-
cumstances.” It happened, that on looking around
her, she saw a shop, in which two iron cages were
suspended, and two men were confined in them.
"They looked like majnun in appearance, only skin and
bones remained; the hair of their heads and their
nails were quite overgrown, and they sat with their
heads reclined on their breasts; two ugly negroes,
completely armed, were standing on each side [of the

! The phrase pachds ek means “ about fifty.” It is strange thata certain
critiec on this work, (who has a prodigiously high opinion of himself))
should have rendered the above passage, “whose age was about forty or
fifty years!!!” NMost sssuredly, the merest tyro in Hindustani can tell
him that it cannot have such a latitude as to mean “about forty or fifty.”
He might just as correctly have said *about fifty or sixty.” The phrase
pachas ek, as T have stated, means simply “about fifty,” ie., it may bo
one year more or less.

2 In the text, the wazir-zadi is henceforth called saudigar-backa, or the
young merchant, being the character under which she, for some time,
figures.

M
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cages]. The young merchant was struck with amaze-
ment, and exclaimed, “God bless us.” When she
looked round the other way, she saw another shop,
where carpets were spread, on which an ivory stool
was placed, with a velvet cushion, and a dog sat
thereon, with a collar set with precious stones around
his neck, and chained by a chain of gold; and two
young handsome servants waited on the dog. One
was shaking [over him] a morchhal® with a golden
handle, set with precious stones, and the other held
an embroidered handkerchief in his hand, with which
he [from time to time] wiped the dog’s mouth and
feet. The young merchant, having looked at the
animal with great attention, perceived on its collar
the twelve large rubies, as she had heard [them
described]. She praised God, and began to consider
thus: “By what means can I carry those rubies to
the king, and show them fo him, and get my father
released ?” She was plunged in these perplexing
reflections ; meanwhile, all the people in the square
and on the road, seeing her beauty and comeliness,
were struck with astonishment, and remained utterly
confounded. All the people said one to another,
“Even unto this day, we have never seen a human
being of this form and beauty.” The kZwdja® also

! Morchhals, vulgarly called chowrees, are fly-flaps, to drive away those
troublesome companions ; the best kind is made of the fine white long tail
of the mountain cow ; the others of the long feathers from the peacock’s
tail, or the odoriferous roots of a species of grass called kkas. They arelike-
- wise a part of the paraphernalia of state in India.

2 The title khwaija means  chief,” or “master;” it is generally applied
to rich merchants, &c., such as we would call “men of respectability.”
The idiomatic London English for it is ““ governor,” or (as it is pronounced)
*guv'ner.”
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perceived her, and sent a slave, saying, * Go thou and
entreat that young merchant to come to me.”

The slave went up to her and delivered his master’s
message, and said, “If you will have the kindness,
then my master is desirous of [seeing] your honour;
pray come and have an interview with him.” The
young merchant indeed wished this very thing, and
said in reply, “ Very well.”" The moment she came
near the #4wdja, and he had a full view of her, the
dart of attachment pierced his breast; he rose up to
receive her respectfully, but his senses were utterly
bewildered. The young merchant perceived that
“now he is entangled in the net” [of my charms].
They mutually embraced one another; the Ahwdja
kissed the young merchant’s forehead, and made him
sit down near him; and asked with much kindness,
“‘inform me of your name and lineage? whence have
you come, and where do you intend to go?”’ The young
merchant replied, ““This humble servant’s country is
Luam, and Constantinople has been for ages the birth-
place [of my ancestors.] My father is a merchant;
and as he is now from old age unable to travel [from
country to country on his mercantile concerns] on this
account he has sent me abroad to learn the affairs of
commerce. Until now I had not put my foot out of our
door ; this is the very first journey that has occurred to
me. I had not courage® to come here by sea, I there-
fore travelled by land ; but your excellence and good

! Literally, ¢ What difficulty” (is there in so doing).

2 The city of Naishapar being some 270 miles inland, it would not be
easy for the young merchant to reach it by sea. Asiatic story-tcllers are
not at all particular in regard to matters of gecography.
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name is so renowned in this country of ’4jam' that tc
have the pleasure only of meeting you I have come so
far. At last, by the favour of God, I have had the
honour of [sitting in] your noble presence, and have
found your good qualities exceed your renown; the
wish of my heart is accomplished; God preserve you
in safety, I will now set out from hence.”

On hearing these [last words], the #4wdja’s mind
and senses were quite discomposed, and he exclaimed,
“0, my son, do not speak to me of such a thing;”
stay some days with me in my humble abode; pray
tell me where are your goods, and your servants?”
The young merchant replied, ““The traveller’s abode
is the sard,e ;? leaving them there, I came to see you.”
The % _dja said, “It is unbecoming [a person of your
consideration] to dwell in the sard,e; I have some
reputation in this city, and much celebrity; send
quickly for your baggage, &c.; I will prepare a house
for your goods; let me see whatever commodities
you have brought; I will so manage it, that you
will get here great profit on them. At the same
time, you will be at your ease, and saved the
danger and fatigue [of travelling any farther for a

17 Ajam means, in general, Persia; the Arabs use 1t in the same sense as
the Grecks did the word  barbarian;” and all who are not Arabs they
call 4jami ; more especially the Persians.

2 Sard,e, - sera,i, or caravanserai, are buildings for the accommodation of
travellers, merchants, &c., in cities, and on the great roads in Asia. Those
in Upper Hindistan, built by the emperors of Dilli, are grand and costly ;
they are either of stone or burnt bricks. In Persia, they are mostly of
bricks dried in the sun. In Upper Hindistan they are commonly sixteen
1o twenty miles distant from each other, which is a manzil or stage. They
are generally built of a square or quadrangular form with a large open court
in the centre, and contain numerous rooms for goods, men, and beasts.



AZAD BAKINT. 165

market], and by staying with me a few days you
will greatly oblige me.” The young merchant pre-
tended ' to make some excuses, but the stwdja would
not accept them, and ordered one of his agents, saying,
“Send quickly some burden-bearers, and bring the
goods, &c., from the caravanserai and lodge them in
such a place.”

The young merchant likewise sent a slave of his
own with [the agent] to bring the property and
merchandise ; and he himself remained with the
kkwaja until the evening. When the time of [the
afternoon] market had elapsed, and the shop was
shut, the #4wdja went towards his house. Then one
of the two slaves took the dog up under his arm, and
the other took up the stool and carpet; and the two
negro slaves placed the two cages on the heads of
porters, and they themselves, accoutred with the five
weapons,? went alongside of them. The i%waja took
hold of the young merchant’s hand, and conversing
with him, reached his house.

The young merchant saw that the house was grand,
and fit for kings or nobles [to reside in]. Carpets
were spread on the border of a rivulet, and before
the masnad the different articles for the entertainment
were laid out. The dog’s stool was placed there also,
and the #%wdja and young merchant took their seats ;
he presented to him some wine without ceremony ;
they both began to drink. When they got merry,
the #4waja called for dinner; the dastar-kiwan® was

1 Literally, made excuses from the surface of his heart,” i.e., not serious
£xcuses.

2 That is, “ completely armed.” Vide note 2, page 87.
3 On the exact meaning of dastar-khwin, sce note, page 104.
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spread, and the good things of the world were
laid out. First they put some meat in a dish, and
having covered it with a cover of gold, they carried
it to the dog, and having spread an embroidered
dastar-kkwan, they laid the dish before him. The dog
descended from his stool, ate as much as he liked, and
drank some water out of a golden bowl, then returned
and sat on his stool. The slaves wiped his mouth
and feet with a napkin, and then carried the dish and
bowl to the two cages, and having asked for the keys
from the A4wdja, they opened the locks.

They took out the two men [who were confined in
the cages], gave them many blows with a great stick,
and made them eat the leavings of the dog and drink
the same water ; they again fastened the doors [of the
cages] and returned the keys to their master. When
all this was over, the .Z4waja began to eat himself.
The young merchant was not pleased at these circum-
stances, and did not touch the victuals from disgust.
ITow much soever the #iwdja pressed him, yet he
flatly refused. Then the A%wdja asked the reason of
this, saying, ‘“ Why do you not eat ?” The young
merchant replied,  This conduct of yours appears dis-
gusting to me, for this reason that man is the noblest
of God’s creatures, and the dog is decidedly impure.
So to make two of God's own creatures eat the leav-
ings of a dog, in what religion or creed is it lawful ?
Do not you think it sufficient that they are your prison-
ers? otherwise they and you are equal. Now, I
doubt if you are a Musulman ; who knows what you
are? Perhaps you worship the dog ; it is disgusting
to me to eat your dinner, until this doubt is removed
from my mind.” '
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The ihwija answered, « O, son, I comprehend per-
fectly all that you say, and am generally censured for
these reasons; for the inhabitants of this city have
fixed upon me the name of dog-worshipper, and call
me 5o, and have published it [everywhere]; but may
the curse of God alight on the impious and the
infidel |” The #%wdja then repeated the kalima,' and
set the young merchant’s mind at ease. Then the
young merchant asked, thus, “If you are really a
Musalingn in your heart, then what is the reason of
this? By so acting, get yourself generally censured ?”
The #kwaja said in reply, O, son, my name is repro-
bated, and I pay double taxes in the city, that no one
may know this secret [motive of my conduct]. It is
a strange circumstance, which, whoever hears, will get
nothing by the recital but grief and indignation. You
must likewise pardon me [from relating it]; for I
shall not have strength of mind to recount it, nor will
you have the composure of mind to listen to it.” The
young merchant thought within himself, “I have only
to mind my own business ; why should I to no purpose
press him further on the subject?” she accordingly
replied to the 4% dja, “ Very well; if it is not proper
to be related, do not mention it.” He then began to
partake of the dinner, and having lifted a morsel, began
to eat. The space of about two months? the young
merchant passed with the #4wdja, with such prudence
and circumspection, that no one found out by any
chance that he was a woman [in disguise]. All thought

! The Musalman confession of faith, see note 3, page 1586.
2 The idiom * do makine ek,” about two months, similar to the phrase,
¢ pachas ek baras,” v. note 1, page 161,
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that this [individual] was a male, and the Xwaja’s
affection for him increased daily, so that he could not
allow him to be a moment absent from his sight.

One day, in the midst of a drinking feat, the young
merchant began to weep. On seeing it, the Akwdja
comforted her, and began to wipe away his tears with
his handkerchief, and asked him the cause of his
weeping. He answered, « O, father, what shall I say ?
would to God that I had never attained access to your
presence, and that your worship had never shown me
that kindness which you are shewing. I am now
distressed between two difficulties; I have no heart
to be separated from your presence, nor is there a
possibility of my staying here. Now, it is necessary
for me to go; but in separating from you, I do not
perceive hopes of life.”

On hearing these words, the k%wdje involuntarily
wept so loudly, that he was nearly choked, and
exclaimed, “O, light of my eyes ! are you so soon tired
of your old friend, that you think of going away and
leaving him in such affliction ? banish from your heart
the idea of departing ; as long as I have to live, remain
here ; I shall not live a day in your absence, and must
[in such case] die before my appointed hour. The
climate of this kingdom of Persia is very fine and
congenial [to your health], you had best despatch a
confidential servant, and send for your parents and
property here ; I will furnish whatever equipages and
conveyances you require ; when your parents and all
their household come here, you can pursue your
commercial concerns at your ease. I also have in my
life gone through many hardships, and have wandered
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many countries. I am now old and have no issue;
I love you dearer than a son, and make you my heir
and head manager. Be you, on the other hand, care-
ful and attentive to my concerns. Give me a bit of
bread to eat whilst I live; when I die, be pleased to
bury me, and then take [possession of] all my wealth
and effects.”

To this the young merchant replied, “It is true,
you have, more than a father, shewn to me kindness
and affection, so that I have forgotten my parents;
but this humble culprit’s father only allowed a year’s
leave ; if I exceed it, then he in his extreme old age
will weep himself to death; finally, a father’s appro-
bation is meritorious before God, and if mine should
be displeased with me, then I fear he may curse me,
and I shall be an outcast from God’s grace in this
world and the next. Now such is your worship’s
kindness, that you will give me leave to obey my
father’s commands, and fulfil the duties [of a son]
towards a parent ; I shall, while life lasts, bear on my
neck the gratitude I owe for your kindness. If I am
ever [so fortunate as] to reach my native country, I
will still ever think of your goodness with my heart
and soul. God is the Causer of causes; perhaps some
such cause may again occur, that I may have occasion
to pay you my respects. In short, the young merchant
urged such persuasive and feeling arguments to the
khwadja, that he, poor man, being helpless, yiclded to
their force.! Inasmuch as he was now completely
fascinated, he began to say in reply, «“ Well, if you
will not stay here, I will myself go with you. T con-

Literally, ¢ began to smack his lips ;” denoting his satisfuction.
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sider you equivalent to my own life: hence, if my life
goes with you, of what use is a lifeless body? If you
are determined to go, then proceed, and take me with
you.” Saying this to the young merchant, he began
his preparations likewise for the journey, and gave
orders to his agents to get ready quickly the necessary
conveyances.

When the news of the Akwdja’s departure became
public, the merchants of that city on hearing it, began
likewise their preparations to set out with him. The
dog-worshipping Akwdja took with him specie and
jewels to a great amount, servants and slaves without
number, and rich rarities and property worthy of a
- king, and having pitched his tents of various sorts
outside of the city, he went to them. All the other
merchants took articles of merchandise with them
according to their means, and joined the #wdija; they
became for themselves a [regular] army.

One day, having fixed on a lucky moment for
departure, they set out thence on their journey.
Having laden thousands of camels with canvas sacks
filled with goods, and the jewels and specie on mules
five hundred slaves from the steppes of Kapclhak, from
Zang, and from Rim,! completely armed, men used to
the sword, mounted on horses of Arabia, of Tartary,
and of 7rdk, accompanied [the caravan]. In the rear
of all came the #%wdja and the young merchant, richly
dressed, and mounted on sedans; a rich litter was
lashed on the back of a camel, in which the dog
reposed on a cushion, and the cages of the two
prisoners were slung one on each side of another,

! Tartar, African, and Turkish slaves.
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across a camel, and thus they marched onwards. At
every stage they came to, all the merchants waited on
the Xkwdja, and on his dastar-kkwan they ate of his
food and drank of his wine. 'The Akwdja offered up
his grateful thanks to the Almighty for the happiness
of having the young merchant with him, and proceeded
on, stage by stage. At last, they reached the environs
of Constantinople in perfect safety, and encamped
without the city. The young merchant said [to the
khwaja], “O, father, if you grant me permission, I
will go and see my parents, and prepare a house for
you, and when it is agreeable to you, you will be
pleased to enter the city.”

The kkwdja replied, “I am come so far for your
sake, well, go quickly and see [your parents], and
return to me, and give me a place to live in near your
own.” The young merchant having taken leave [of
the Akwdja ], came to his own house. All the people
of the household of the wazir were surprised, and
exclaimed, “What man has entered [the house]!”
The young merchant, that is, the wazir’s daughter, ran
and threw herself at her mother’s feet, and wept and
said, “I am your child.” On hearing this, the wazir’s
wife began to reproach her, by saying, “O, wanton
girl, thou has greatly dishonoured thyself; thou hast
blackened thine own face, and brought shame on thy
family ; we had imagined thee lost, and, after weeping
for thee, had with resignation given thee up; be gone
hence.”

Then the wazir-zidi. threw the turban off her head
and said, “0, dear mother I did not go to an im-
proper place, and have done nothing wrong; I have
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contrived the whole of this scheme according to your
wishes to release my father from prison. God be
praised, that through the good effect of your prayers,
and through His grace, I, having accomplished the
entire object, am now returned; I have brought that
merchant with me from Naiskapir, along with the
dog (around whose neck are those rubies), and have
returned with the innocence you bestowed ! on me. I
assumed the appearance of a man for the journey ;
now one day’s work remains ; having done that, I will
get my father released from prison, and return to my
home ; if you give me leave, I will go back again, and
remain abroad another day, and then return to you.”
When the mother thoroughly comprehended that her
daughter had acted the part of a man, and had pre-
served herself in all respects pure and virtuous, she
offered up her grateful acknowledgments to God, and,
rejoicing [at the event], clasped her daughter to her
bosom and kissed her lips; she prayed for her and
blessed her, and gave her leave to go, saying, “Do
what thou thinkest best, I have full confidence in
thee.”

The wazir-zadi having again assumed the appearance
of a man, returned to the dog-worshipping Akwdja.
He had been in the meantime so much distressed at
her absence, that through impatience he had left his
encampment. It so happened, that as the young
merchant was going out ih the vicinity of the city, the
khwaja was coming from the opposite direction ; they
met each other in the middle of the road. On seeing
him, the #%waija exclaimed, “ O, my child ! leaving

! Literally, “ I have not proved false in what you have entrusted to me.”
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this old man by himself, where wast thou gone?”
The young merchant answered, “1 went to my house
with your permission, but the desire I had to see you
again would not allow me to remain [at home], and I
am returned to you.” They perceived a shady garden
close to the gate of the city on the sea shore; they
pitched their tents and alighted there. The Aiwdja
and the young merchant sat down together, and began
to eat their Zababs, and drink their wine. When the
time of evening arrived, they left their tents, and sat
out on high seats to view the country. It happened
that a royal chasseur passed that way ; he was asto-
nished at seeing their manners and their encampment,
and said to himself, ““ Perhaps the ambassador of some
king is arrived ;” he stood [and amused himself by]
looking on.

One of the %% aja’s messengers called him forward,
and asked him who he was. He replied, “I am the
king’s head chasseur.”” The messenger mentioned
him to the #%wdja, who ordered a negro slave, saying,
“ Go and tell the chasseur that we are travellers, and
if he feels inclined to come and sit down, the coffee
and pipe are ready.”! When the chasseur heard the
name of merchant, he was still more astonished, and
came with the slave to the #4waja’s presence; he saw
[on all sides] the air of propriety and magnificence,
and soldiers and slaves. To the #%wdja and the young
merchant he made his salutations, and on seeing the
dog’s state and treatment, his senses were confounded,
and he swod like one amazed. The kiwdja asked

! The coffee and pipe are always presented to visitors in Turkey, Arabis,
and Persia, and they are considered as indispensable in good manners,
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him to sit down, and presented him coffee ; the chas-
seur asked the 4 dja’s name and designation. When
he requested leave to depart the Ahwdja having pre-
sented him with some pieces [of cloth] and sundry
rarities, dismissed him. In the morning, when the
chassenr attended the king’s audience, he related te
those present the circumstances of the Akwdja; by
degrees it came to my knowledge ; I called the chas-
seur before me, and asked about the merchant.

He related whatever he had seen. On hearing of
the dog’s exalted state, and the two men’s confine-
ment in the cage, I was quite indignant, and exclaimed,
that reprobate of a merchant deserves death! I or-
dered some of my executioners, saying, “Go imme-
diately, and cut off and bring me the heretic’s head.”
By chance, the same ambassador of the Franks was
present at the audience; he smiled, and I became
still more angry, and said, «“O, disrespectful ; to dis-
play one’s teeth! without cause in the presence of
kings, is remote from good manners; it is better to
weep than laugh out of season.” The ambassador
replied, “ Mighty sire, several ideas came across my
mind, for which reason I smiled ; the first was, that
the wazir had spoken truth, and would now be released
from prison; secondly, that your majesty will be un-
stained with the innocent blood of the wazir ; and the
third was, that the asylum of the universe, without
cause or crime, ordered the merchant to be put to
death. At all these circumstances I was surprised,

! The phrase “dant kholne” is fully explained in my Grammar, page 129,
It appears to have sadly puzzled a learned critic, to whom I huve occas
sionally alluded.
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that without any inquiry your majesty should, on the
tale of an idle fellow, order people to be put to death.
God in reality knows what is the merchant’s real case;
call him before the royal presence and inquire into his
antecedents ; if he should be found guilty, then your
majesty is master; whatever treatment you please,
that you can administer to him.

When the ambassador thus explained [the matter
to me], I also recollected what the wazir had said, and
ordered the merchant, together with his son, the dog,
and the cages, to be brought in my presence imme-
diately. The messengers set off quickly [on the
errand], and in a short time brought them-all. T
summoned them before me. First came the Akwdja
and his son [the young merchant], both richly dressed.
All present were astonished and bewildered on behold-
ing the young merchant’s extreme beauty ; he brought
in his hand a golden tray, loaded with precious stones,
(the brilliancy of every one of which illuminated the
room,) and laid it before my throne, made his obei-
sance and stood [in respectful silence]. The kiwdja
also kissed the ground, and offered up his prayers [for
my prosperity]; he spoke with such sweet modulation,
as if he were the nightingale of a thousand melodies.
I greatly admired his elegant and decorous speech ;
put, assuming a face of anger, I exclaimed, “ O, you
Satan in human form ! what net is this that thou hast
spread, and in thine own path what pit hast thou
dug? What is thy religion, and what rite is this I
see? Of what prophet’s sect are thou a follower?
If thou wast an infidel, even then what sense is there in
thy conduct ? what is thy name, that thou actest thus?
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The #hwaja calmly replied, “ May your majesty’s
years and prosperity ever increase; this slave’s re-
ligious creed is this, that God is one: he has no
equal, and I repeat the confession of faith of A/uham-
mad the pure (the mercy of God be shown to him and
his posterity ; may he be safe!) After him, I con-
sider the twelve Zmams as my guides ; and my rite is
this, that I say the five regulated prayers and I ob-
serve fasts, and I have likewise performed the pilgrim-
age, and from my wealth, I give the fifth in alms,
and I am called a Musalman. But there is a reason,
which I cannot disclose, that I appear to possess all
those bad qualities which have raised your majesty’s
indignation, and for which I am condemned by every
one of God’s creatures. Though I am [ever so much]
called a dog-worshipper, and pay double taxes, all this
I submit to; but the secrets of my heart I have not
divulged to any one.” On hearing this excuse, my
anger became greater, and I said, thou art beguiling
me with words; I will not believe them until thou
explainest clearly the reasons which have made thee
deviate from the right path, that my mind may be
convinced of their truth; then thy life will be saved;
or else, as a retribution [for what thou hast done], T
will order thy belly to be ripped up, that the exem-
plary punishment may deter others in future from
transgressing the religion of Mukammad.

The k4wdja replied, “ O king, do not spill the blood
of this unfortunate wretch, but confiscate all the wealth
I have, which is beyond counting or reckoning, and
having made me and my son a votive offering to your
throne, release us, and spare us our lives.” 1 smiled,
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and said, O fool ! dost thou exhibit to me the tempta-
tion of thy wealth? Thou canst not be released,
except thou speakest the truth. On hearing these
words, the tears streamed profusely from the A&waja’s
eyes, ; he looked towards his son and heaved a deep
sigh, and said [to him] “I am criminal in the king’s
eyes; I shall be put to death; what shall I do now ?
to whom shall I entrust thee?” I threatened him,
and said, O dissembler! cease; thou hast made too
many excuses [already]; what thou hast to say, say
it [quickly].

Then, indeed, that man having advanced forward,
came near the throne and kissed the foot of it, and
poured forth my praise and eulogy, and said, “O
king of kings, if the order for execution had not been
issued in my case, I would have borne every torture,
and would not have disclosed my story; but life is
dear above every [consideration]; no one of his own
accord jumps into a well ; to preserve life, then, is
right ; and the abandoning of what is right is contrary
to the mandates of God. Well, if such is the royal
pleasure, then be pleased to hear the past events of
this feeble old man. First, order the two cages, in
which the two men are confined, to be brought and
placed before your majesty. I am going to relate my
adventures ; if I falsify any circumstance, then ask
them to convict me, and let justice be done.” I
approved of his proposal and sent for the cages,
took them both out, and made them stand near the
khwija.

The #kjraja said, “O king! this man, who stands
on the right hand of your slave is my eldest brother,

N
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and he who stands on my left is my second® brother.
I am younger than they ; my father was a merchant
in the kingdom of Persia, and when I was fourteen
years of age, he died. After the burial ceremony
was over, and the flowers had been removed [from
the corpse on the Siyum]? my two brothers said to
me one day, ‘Let us now di¥ide our father’s wealth,
whatever there is, and let each do [with his share]
wha! he pleases” On hearing [this proposal], I
yaid, O brothers! what words are these! I am
your slave, and do not claim the rights of a brother.
Our father, on the one hand, is dead, but you both
are alive and in the place of that father. I only want
a dry loaf [daily] to pass through life, and to remain
alert in your service. What have I to do with shares
or divisions? I will fill my belly with your leavings,
and remain near you. I am a boy, and have not
learnt even to read or write ? what am I able to do?
At present do you confer instruction upon me.

“On hearing this, they replied, ‘Thou wishest to
ruin and beggar us also along with thyself.” I was
silent, and retired to a corner and wept; then I
reasoned with myself and said, my brothers, after all,
are my elders ; they are reproving [me for my good,
and] with a view to my education, that I may learn
some [profession]. In these reflections I fell asleep.
In the morning, a messenger from the kdz: came and
conducted me to the court of justice ; I saw that both

! Literally, “middle brother;” as there were three in number, of course
the “second” and “middle” are identical.

2 The Siyum are the rites performed for the dead on the third day after
demise ; it is called the #j¢ in Hinduwi.
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my brothers were there in waiting. The kagi asked
me, ‘Why dost not thou accept thy share of thy
father’s property ?’ I repeated to him what 1 had at
home said [to my brothers]. The latter said, ¢ If he
speaks this sentiment from his heart, then let him
give us a deed of release, saying he has no claims on our
father’s wealth and property.” Even then I thought,
that as they both were my elders, they advised for my
good ; that if I got my share of my father’s property I
might improperly spend it. So, according to their de-
sire, I gave them a deed of release, with the kazi's
seal. They were satisfied, and I returned home.

“The second day after this, they said to me, ‘O
brother, we require the apartment in which you live;
do you hire another place for your residence, and go
and stay there” ’Twas then I perceived that they
were not pleased that I should even remain in my
father’s house ; I had no remedy, and determined to
leave it. O protector of the world! when my father
was alive, whenever he returned from his travels, he
used to bring the rarities of different countries, and
give them to me by way of presents; for this reason,
‘that every one loves most the youngest child. I from
time to time sold these [presents], and raised a small
capital of my own; with this [sum] I carried on some
traffic. Once, my father brought for me a female
slave from Tartary, and he once brought thence some
horses, from which he gave me also a promising
young colt ; and I used to feed it from my own little
property.

“ At last, seeing the inhumanity of my brothers, I
bought a house, and went and resided there ; this dog
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also went along with me. I purchased the requisite
articles for housekeeping, and bought two slaves for
attendance ; with the remainder of my capital I opened
a shop as a cloth merchant, and placing my confidence
in God, I sat down quietly [in it], and felt contented
with my fate. Though my brothers had behaved un-
kindly to me, yet, since God was gracious, my shop in
three years’ time increased so greatly, that I became
a man of credit. Whatever rarities [in the way of
clothes or dresses] were required in every great family,
went from my shop only. I thereby earned large
sums of money, and began to live in affluent circum-
stances. Every hour I offered up my prayers to the pure
God, and lived at my ease; and often used to repeat
these verses on my [prosperous] circumstances :—
¢ Why should not the prince he displeased ?

T have nothing to do with him.

Except thyself, O, mighty Prince,!

‘What other [sovereign] can I praise?

‘Why should not my brother be displeased ?

Nothing can he do [to harm me];

Thou alone art my help ;

Then to whom else should I go?

‘Why should not the friend or foe be displeas’d,

During the whole [eight] watches,

Let me fix my affections on thy feet only.

Let the world be wrathful [with me],

But thou dost far transcend [the world] ;

All others may kiss my thumb,
Only it is my wish that thou be not displeased.’

‘It happened, that on a Friday I was sitting at
home, when a slave of mine had gone to the dazar for
necessaries ; after a short time, he returned in tears.
I asked him the reason, and what happened to him,

% 1 Alluding to God.
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He replied with anger, * What business is it to you ?
do you enjoy yourself; but what answer will you give
on the day of judgment?’ I said, O, you Abyssinian,
what demon has possessed thee? He answered, ¢ This
is the calamity, that the arms of your two elder
brothers have been tied behind their backs in the chawk
by aJew ; he is beating them with a whip, and laughs
and says, ‘ If you do not pay my money, I will beat
you even unto the death [and if I lose my money by
the act], it will be at least a meritorious deed on my
part.”  Such is your brother’s treatment, and you are
indifferent; is this right? and what will the world
say ?’ On hearing these circumstances from the slave,
my blood glowed! [with fraternal warmth]; I ran
towards the ckauk with naked feet, and told my slaves
to hasten with money. The instant I arrived there, I
saw that all that the slave had said was true; blows
continued to fall on my brothers. 1T exclaimed to the
magistrate’s guards, for God’s sake forbear awhile ; let
me ask the Jew what great fault [my brothers] have
committed, in retaliation for which, he so severely
punishes them.

“On saying this, I went up to the Jew and said, to
day 1s the sabbath day;? why dost thou continue to
inflict stripes on them ? The Jew replied, ¢ If you wish
to take their part, do it fully, and pay me the money
m their stead ; or else take the road to your house.’
I said,  what is the amount? produce the bond, and
[ will count thee out the money.” He replied, ¢ that
he bad just given the bond to the magistrate.” At this

! Or it may mean, “my blood boiled” [with resentment].
S The Muhammadan sabbath is Friday.
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moment, my slaves brought two bags of money. I
gave a thousand pieces of silver to the Jew, and re-
leased my brothers. Such was their condition, naked,
hungry, and thirsty, I brought them with me to my
own house, and caused them instantly to be bathed
the bath, and dressed in new clothes, and gave them a
hearty meal. T never asked them what they had done
with our father’s great wealth, lest they might feel
ashamed.

O king, they are both present ; ask them if I tell
truth, or falsify any of the circumstances. Well, after
some space of time, when they had recovered from the
bruises of the beating [they had suffered], I said to
them one day, ¢ O brothers, you have now lost your
credit in this city, and it is better you should travel
for some days.” On hearing this, they were both
silent; but I perceived they were satisfied [with my
proposal]. I began to make preparations for their
journey, and having procured tents and all recessary
conveyance, I purchased for them merchandise to the
amount of 20,000 rupees. A kdfila’ of merchants
was going to Bukkard ;? 1 sent them along with it.

“After a year, that caravan returned, but 1 heard no
tidings of my brothers ; at last, putting a friend on his
oath, I asked him [what had become of them]. He

1 A kafila means a company of merchants who assemble and travel toges
ther for mutual protection. It is synonymous with caravan.

2 Bukhard is a celebrated city in Tartary ; it was formerly the capital of
the province called Mawaralnahr, or Transoxiana, before the Tartar cou-
querors fixed on Samarkand. It lies to the northward of the river Oxrus
or Gihin, which divides Tartary from Persia, or as the Persian geographers
term it, fran, from Taran. Bukhird is celebrated by Persian poets for its
climate, its fruits, and its beautiful women.
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replied, < When they went to Bukkdrd, one of them
lost all his property at the gambling house, and is now
a sweeper at the same house, and keeps clean and
plastered the place of gambling, and waits on the
gamblers who assemble there; they, by way of charity,
give him something, and he remains there as a scullion.
The other brother became enamoured of a doza-ven-
dor’s* daughter, and squandered all his property [on
her], and now he is one of the waiters at the Joze-
khana.® The people of the £afila do not mention these
circumstances to you for this reason, that you would
become ashamed [at hearing them].

“ On hearing these circumstances from that person,
I was in a strange state; hunger and sleep vanished
through anxiety ; taking some money for [the expenses
of] the road, I set out instantly for Bukkara. When
I arrived there, I searched for them both, and 1
brought them to the house [I had taken]. Ihad them
bathed and clothed in new dresses, and, from fear of
their being abashed with shame, I said not a word to
them [of what had happened]. I again purchased
some goods for merchandise for them, and returned
with them home. When we arrived near Naiskapir,
I left them in a village with all the goods and chattels,
and came [secretly] to my house, for this reason, that
no one might be informed of my return. After two
days, I gave out publicly that my brothers were re-

1 The boza is an intoxicating drink made of spirits, the leaves of the
charas plant, tari, and oprum. Z%Gri, erroneously called fodee, is the juice
of the palm tree.

2 Literally, ale-house, or tippling-house. One is strongly led to believe
that this is the origin of our cant word boozing-ken, imported from the East
by the gipsies some four or five centuries ago.
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turned from their journey, and that I would go out to-
morrow to meet them. In the morning, as I wished
to set out, a peasant of that village came to me, and
began to make loud complaints ; on hearing his voice
I came out, and seeing him erying, I asked, why dost
thou make a lamentation? He answered, ¢ Our houses
have been plundered, owing to your brothers ; would
to God that you had not left them there !’

«] asked, what misfortune has occurred? He re-
plied, ¢ A gang of robbers came at night and plundered
their property and goods, and they at the same time
robbed our houses.” I pitied him, and asked, where
are these two now? He answered, ¢ They are sitting
without the city, stark naked and utterly distressed.’
1 instantly took two suits of clothes with me and went
[to them], and having clothed them, brought them to
my house. The people [of the city], hearing [the
circumstances of the robbery], continued coming to
see them, but they did not go out through shame.
Three months passed in this same manner; at last I
reflected within myself, < how long will they thus
remain squatted in a corner? If it can be brought
about, I will take them with me on some voyage.’

¢ ] proposed it to my brothers, and added, ¢if you
please, I will go with you. They were silent. T again
made the necessary preparations for the voyage, pur-
chased some goods for the trade, and set out and took
them with me. After I had distributed the customary
alms [for a prosperous voyage], and loaded the mer-
chandise on the ship, we weighed anchor, and the
vessel set sail. This dog was sleeping on the banks
[of the river]; when he awoke, and saw the ship in
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the middle of the stream, he was surprised, and having
barked and jumped into the river, he began to swim
[after us]. I sent a skiff for him, at last having seized
[the faithful animal], they conveyed him into the ship.
One month passed in safety on the river; somehow,
my second brother became enamoured of my slave girl.
One day, he thus spoke to our eldest brother, that,
‘to bear the load of our younger brother’s favours is
very shameful; what remedy shall we apply to this
[evil]?’ The eldest answered, ‘I have formed a plan
in my mind ; if it can be executed, it will be a great
thing.” Both at last consulted together, and settled it
between them to destroy me, and seize all my property
and goods.

“One day, I was asleep in the cabin, and the female
slave was skampooing' me, when my second brother
came in hastily and awaked me. I started up in a
hurry, and came forth [on deck]. This dog also fol-
lowed me. I saw my eldest brother leaning on his
hands against the vessel’s side, and intensely looking
at the wonders of the river, and calling out to me. I
went up to him and said, ‘is all well?” He answered,
‘Behold this strange sight; mermen are dancing in
the stream, with pearl, oysters, and branches of coral
in their hands.” If any other had related this circum-
stance so contrary to reason, I should not, indeed, have
believed it. I imagined what my brother said to be
true, and bent down my head to look at it. How

1 A grateful and luxurious operation in the warm climate of India, more
especially after the fatigue of travelling. Shampooing is a word of uncertain
etymology ; the French have a better term, masser. The natives say it has
a physieal advantage, as it quickens their languid circulation ; perhaps they
are right.
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much soever I looked, I perceived nothing, and he kept
saying, ‘Do you now see it?” Now, had there been
anything, I should have seen it. Perceiving me [by
this trick] off my guard, my second brother came
behind me, unperceived, and gave me such a push
that, without choice, I tumbled into the water, and
they began to scream and cry aloud, ‘ Run, run<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>