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Feed ot qua fued Ao fad gga
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This is a prayer to Sh'va based on an imagi-
nary dialogue between Shiva and Parvati which
is conceived as having taken place when Shiva
wants to enter his abode, and Parvati, standing at
the door, feigns not to recognize him and asks him
who he was. Shiva tells her his well known names

like =&, A@Fs, qyqfd, w@r, etc. But Parvati

makes a pun on his every name, and proves that
his coming to her house was meaningless !

The double meanings of his names are as
follows :-

ar%— One having a triple spear; i. e. Shiva or -

" One, having a head-ache or stomach-ache.

d1s®s95- God having a blue neck, or A peacock.

qsqua— God Shiva who has mastered his sens-
es, or The King of bullocks.
eqrai— The Self-composed God Shiva,
or A tree
fararar: fsifagar; — Master of Parvati's life, or the
husband of a she-jackal.
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Editoriai- -

The ' Vicious Circle '’

In a Spiritual Career !

It should be noted at the out set, that the words
_* Vicious Circle ’ here do not refer to any corruot conduct.
They refer here to a situation in the course of events, in which

the prior event depends on the subsequent event, and the sub-
sequent event depends on the prior one.

For instance, the case of a person gone mad for want of
marriage, is a case of vicious circle. For, his madness is due

to want of marriage, and the impossibility of marriage is due
to his madness | :

Many an aspirant generally experiences such a vicious
circle in his spiritual career. The main requisite of a spirituaj
career is concentration of mind — may be on the idol of one’s

favourite God, or on some abstract principle like soul, univer-
sal energy (fusafag), ete.

But when an aspirant begins to concentrate his mind on
any such thing other than the objects of senses, it at once
escapes his grip and rushes back to its familiar sense—objects,
due to its prolonged contact with them through his several
previous births.



On the other hand all the scriptures, moral sciences,
and spiritual stalwarts unanimously declare, that the fickle
mind will not yieid to the aspirant’s control until it is made
to relish the peace that results from concentration on a
spiritual goal. Thus, want of attachment to sense — objects is
the cause of spiritual concentration, and concentration on
spiritual geal is the inevitable source of freedom from
attachment to sense — objects. This phenomenon of mutual
causation and resultantship, is the ¢ vicious circle’ in a
spiritual career, which thwarts the progress of an aspirant

likealabvfiﬂfh(aﬁaig) designed to kidrap an enemy-

Majority of aspirants fall a prey to this labyrinth cr maze,
and get completely disappointed to the extent of regarding
themselves unfit for a spiritual career. Instances abound
wherein they even make bold to declare, that, meditation,

constant repetition("ﬂq) of God’s name, performance of
'physical penance, are all humbugs !

Are such people hypoerites ? It would be a grave injus-
tice to them, to say so. Many of them may have started on
their spiritual career with ufter sincerity. But they must hava
been baffled by the ¢ vicious circle > mentioned abcve.

What is the way out of this vicious circle ? It is the
element of Faith in the Grace of God. Intellectual argument may
lead some aspirants to a stage some what higher than that of
a sceptic ; but the ardousness and zeal requisite for exquisite
concentration and deep meditation cannot be reached without
the encouraging force of Faith in God’s Grace. Shri Krishna has
stressed the same point in the last verse of the sixth chapter
of Bhagavad—G17ta, viz —



giframafa gaal FLIRAAITARAT |
{IFE1FASA a1 A7F § | qFqqaT q4q:

(¢ Out of all meditators, the one who surrenders to

me with his mind solely intent on me, is in my opinion, likely
to attain the highest attunement. ™)

Intellectual and mental convictions, though considered
to be firmly stable, are likely to change through lapse of timei
So, to secure progress through the two opposite equal forces
of sense-attachments and spiritual goal, the third forece eof
* Faith in God’'s Grace ’ is essential,

— G.B. K.
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(Aag-har)

THE SAGE OF KANCHI

N. Anantharaman

In this Bharat, God has incarnated in several forms
during several periods of history for the uplift of Dharma
when it appeared that the forces of Adharma were gaining
ground. The Avatdrs of Rima and Krishna are well known-
But these were before the advent of Kaliyuga. In Kaliyuga
the development and growth and spread of Adharma are rapid.
Adharma assumes several forms. Because the meaning of
Dharma itself gets blurred, people have a tendency to name
some forms of Adharma itself as Dharma. Hence the job of
the Avatars of God has been strenuous and the Avatars have
also to be numerous and not once or twice in a thousand years.
Dharma itself has to be pulled out of the morass of Adharma
and ignorance, and it cannot be achieved by killing one
or two ringleaders of evil.

We have had several great avatirs in Kaliyuga, notably
Adi Shankardcharya, ( who dominated the Indian Scene more
than 2000 years ago ). He resuscitated Hindu Dharma and
weaned it away from the influences of atheism on the one
hand and superstitions and ignoranf practices on the other.



All this he achieved in a short span of 32 years of earthly
existence, He toured the length and breadth of this country
and established several mutts in various places to propagate
the upanishadic teachings and thoughts. Notable among these
“mutts’” which have gained prominence over the years are
tive viz, the mutts at Badrinath, Dwaraka, Puri, Sringeri and

Kanchi. Adi Sankara ascended the Sarvajna Peeth (Hgf'il' f‘q'a)

at Kanchi and established the Kamakoti Peetha. He aiso

attained final samadhi at Kanchi.

In this hallowed place Vedic thought and learning have
flourished under the enlightened and ennobling guidance of
a line of Acharyds who came in the direct Sishyaparampara
of the great Adi Sankara himself. Over the centuries the great
Sankaracharyas of the Kinchi and other mutts have endea-
voured to perform ths difficult task of preserving and nurtur-
ing the Vedas and Dharma. Still living amidst us and revered
as a great sage is the incomparable Jagadguru shri Chandra-
sakharendra saraswati wSami, who retired from the Peetha
a few years ago as the 68 th Sankardcharya of tha Kinchi

Peetha coming in the direct line of Sishyaparampara of Adi
Sankara.

His Holiness Sri Chandrashekharendra Saras vati Swimi
was born on Sunday, the 20th May, 1894 in the asterism
Anuridna at Villupuram in South Arcot District in Tamil
Nddu, as the second son of Subramania Shiastri and Smt.
Mahalaxmi Ammal, a Kannada Brahmin Family settled down
in Tamil Nidu and following the Rig - Vedic traditions,
Subramanja Shastri who was at that time an Inspector of
schools, named him “Swdminithan’’. Subramania Shastri had,
besides Swdmindthan, four sons and one daughter. Swami-
niathan grew-up to be an extraordinary child. ;He 'learnt under
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the special tutelage of his fathar and mastered many subjects.
He had a prodigious memory and things once mentioned
‘were retained. In due course the upanayanam, or sacred thread
investiture ceremony, was performed and Swiaminiathan was
initiated into the study of the Vedas as was customary in
those days in Brahmin families. He also received music lessons
and attained a certain degree of proficiency,

Thus passed the first eight years. Swaminathan was
then admitted to the second form in the American Mission
High School at Tindivanam where Subramania Shastri happen-
ed to be working at that time. It was not difficult for
Swaminithan tocome out first in the examinations and he
bagged many prizes. He bagged the first prize for proticiency
in the Bible too. He took part in school dramas, notably

Shakespeare’s plays, and received high praise.

In 1906, when swamindthan was studying in the fourth

form, the 66th Peethadhipathi of Kanchi, also named sri.
Chandrasekharendra Saraswati Swami,was touring Tindivanam
and neighbouring places in south Arcot District. The 12-
year-old boy attracted the special attention and received

blessings of the Achirya, and he made kind enquiries of

Subramania Shastri about his son and showed great interest
in his studies and development.

Early in 1907, a telegram was received by Subramania
Shastri requesting that Swdmindthan should be brought
immediately to His Holiness Chandrasekharendra Swdmi’s
camp at Kalavai, 30 miles from Kanchipuram. When Subra-
mania Shistri and his wife reached. Kanchipuram with their

son, Swiaminithan, the Mutt authorities at Kanchipuram
arranged for a special transport for Swami-nathan alone to

travel to Kalavai. The parents followed and reached Kalavai
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later. When the telegram had basn despatched from the
sankaracharya’s camp, the Achdrya was actually seriously ill
and before Swiminathan raached Kalavai, had passed away.
It had been his desire that Swamindthcn should be installed
as Sankaracharya after him. But since before he passed away
the initiation could not take place, he had initiated one of
his disciplas, by name Laxmikanta a youth of 18 years who
became the 67th Sankaracharya of Kinchi. But within 8 days
of his initiation Laxmikanta also passed away because he
had contacted the same illness due to infection. This was
very unexpected and sudden. Before he passed away, how-
ever, having regard to the wishes of his own Guru, he
suggested that Swaminathan should be given the initiation
as the next peethddhipathi. The parents of Swdminathan
took the vital and momentous decision to allow Swiaminithan
to accept sanyds with great trepidation and mental anguish.
But there is no doubt that the erudition and great mental
powers their son had shown, and the confidence they had
that he will hold such a high position which demanded
exacting penance, dedication snd rigorous discipline with
dignity and honour, and probably their own son’s assurances
in this regard must have persuaded them to give their
consent. On 13th February 1207, when he was hardly 13
years old, Swaminathan was initiated into sanydsa and
became the 68th Acharya of the Kianchipeetha under ths
same titular name as that of his Guru - viz, Shri Chandra-
sekharendra Saraswati. It may be mentioned here that the
Peethadhipathis of Kanchi have to be of ““Rig Vedic’’ tradi-
tion and should be Brahmacharins.

From 1909 i0 1914, for five years and more, the young
Achdrya received intensive education in the Vedas and the
shastras etc. He found time in these years to come across

8



variety of scholars of great repute and erudition from various
parts of India who all came to Mahendrs-mangalam,, a
village on .the banks of the Kaveri where temporarily the
Adharya had settled down for educational needs. He not
only mastered sanskrit and Tamil but also Marathi religious
literature, He learnt French too. At such an young age, these
studies were not academic but with deep inslght and spirit
of quest. Learned discussions among scholars took place in
his presence on many topics. In fact, Mahendramangalam
became a centie of pilgrimage for the time being to learned
schoolars. The banks of the Kaveri were suitable for medita-
tion, art and architecture, eépecially the ancient, astrology and
astronomy, mathematics, music, photography, numismatics
archaeology, were subjects which interested him. His know-
ledge of astronomy and mathematics and his interest in re-
searches in those subjects evoked great respect from several
experts in these fields.

The affairs of the Mutt were looked after, during the
minority of the Achirya, by the Court ot Wards and the
management was vested in the Acharya when he completed 21

years of age in May, 1915.

From the time He ascended the Kianchipeetha, till now
the Achirya’s has been a ceaseless effort in the cause of
Dharma, relief of suffering, promotion of Vedic learniug and
traditional. arts and architecture etc. In 1919 His Holinesg
began a historic extensive tour of the country, mostly on foot:
visiting thousands of villages and hunderds of towns and
blessing millions of people who would not otherwise be in a
position to meet him or even see him,

Starting from Kumbakonam, he teured extensively in
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Tamil Nddu, and in May 1927 he crossed over to Kerala and
began a tour of Kerala. It was during this time that a historic
meeting with Mahatma Gandhi, who was also touring the
country to propogate the Congress ideals, took place. The
meeting between Mahatma Gindhi and His Holiness took
place on 15-10-1927 in a shed specially prepared in the camp
of His Holiness at Nellichery village in Pdlghat district of
Kerala. The great importance that Gandhiji attached to religion
and religious matters and the attention with which Gandhiji
listened to the Achdrya, were indicated when Gandhiji was
reminded towards evening on thatday by Rdjaji that it was
time for him to take his food before darkness set in, and
Gandhiji replied, “ To day my food is the conversation and
dialogue with Swamiji.”’

By 1928 June, His Holiness reached Kanyakumari:
Re-entering Tamil Nadu after a few days, he began his tour
towards the norrh, going through Tamil Nadu once sgain. In
March 1932 the Acharya reached Kalahasti and touring widzly
in Andhra Pradesh reached Hyderdabad by March 1934. He visit-
ed the historic city of Nagpur on 5th June and after a stay of
2weeks there and travelliug through difficult terrain in Madhya
Pradesh reached Jabalpur in the first week of July, Thence he
proceeded to Allahabad and Banaras. There a great Vidwat-
Sadas of learned scholars was convened in March 1935 when
His Holiness graced the occasion. Codntinuing his onward
journey via Patnd and Gaya and other places, by July 1935,
the Achirya reached Calcutta. Leaving Calcutta in October
1935 and travelling via iMidndapur, Kharagpur, Tatanagar and
other pleaces he crossed over to Orissa and visiting various
religious centres there, as well as in eastern Andhra Pradesh,
he completed his tour. in 1939. During this marathon cross-
country as a pilgrimage to Kasi and other holy places’
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thousands had opportunity to meet him and at least seo
him and receive his blessings. They had occasion to see him
offer worship, to listen to him on various topics, to get
guidance, advice and solace, encouragement and apprecia-
tion as the case may be. This work of the Achirya

continues.

Numerous temples have heen renovated and restored
at his instance and by his guidance, especially ancient and
historic temples which have acquired renown over the ages
for their sanctity as well as art and architecture.

~ Apart from renovation activities, a great contribution
that the Acharya has made is in the field of spreading the
knowledge about Adi Sankarachirya and his works by building
shrines at various important centres in the country and requ-
esting scholars to undertake study of &Sankara’s works and
phiiosophy. Notable among these shrines in honour of Adi
Sankara are the ones at Ramaeswaram in the south, Badrinath
and Rishikesh in the north, Banaras, Sri Sailam, Triambak
Kurukshetra and at R@amnagar in Ndgpur.

The sage of Kinchi has given encouragement and
guidance to various organisations which have aimed at
spiritual and religious renaissance in India and has initiated

several schemes in this regard :

1. The Advaita Sabha Kumakonam ( established in
1805 ) devoted to prohagating Advaita philosophy

2. The - Veda - Dharma -~ Sastra - Paripilana Sabhd )
( FT-FA—qrEA-AfATFT-GHT ) started in 1942

toc promote Vedic studies and proper observance



of Vaidic karma and samskara, through discourses,
low priced editions of important books etc.

The Veda -Vidya- Trust - established in memory of our
Achirya’s Paramaguru, devoted to establishment of
Veda - Pathasilas.

The Shashtiabda Poorthy Trust established in 1954
to mark the 60th birthday of His Holiness and having
as its object the spread of the knowledge of Veda
Bhashyas and giving encouragement to Vedic Scholars
by granting suitable incentives including cash
payment. '

The Veda Rakshana Nidhi Trust established in 1963
to promote Vedic studies in the traditional way by
giving assistance to institutions and persons engaged
in imarting Vedic knowledge. It may be mentioned
here that some traditional®and ancient branches of
Atharva Veda and Sima Veda which ware becoming
extinct bacause of lack of students and teachers, have
been revived by deputing students from the south to
Baroda and teachers to Bengal to train students there,
etc. As a result of this, Pdthasdlas have been establi-
shed at Baroda, Calcutta etc.

-~

The Kanyaké&dana Trust to help in meeting marriage
expenses in deserving cases, and help fight the evil
of dowry system.

Free Upanayana Scheme—To encourage timely in-
vestiture of sacred thread for eligible boys and

initiation into study of Vedas.

The Amara Bharati Pariksha $amiti founded in 1.5

12



to Fold examination in Sanskrit and providing assist-
ence for private study of Sanskrit.

9 The Thiruppavai—Thiruvembavai movement intended
to promote Bhakti-Marga by encouraging widespread

recitations of Bhakti stotras composed by the saints

and sages in Tamil.

10. The Jivatmi Kainkirya Sangam (established in 1942),
an organisation started at Kumbakonam to help in
the conduct of funeral rites for persons who cannot
afford to incur any expenditure because of poverty,
and also to undertake disposal of unclaimed bodies of
Hindus who die in hospitals, prisons etc., who have
no ralations to perform funeral rites.

These are some of the organisations and activities
that have received inspiration, encouragement, guidance and
assistance from our Achdrya. The noble causes he has been
promoting and helping are too numerous for detailed mention
here. Enough to say, that his is a ceaseless striving in the
cause of Hindu Dharma and the Vedas.

To quote the late Justice Chandrasekara Ayyar: ‘¢ His
Holiness is a very remarkable person...... Though austere
by himself and immersed in penance and fasting and vigils,
puja and contemplation, his accessibility to all who
go to him for advice and guidance is well known... Stern in his
own habits of orthodoxy he is broadminded and catholic
in temperament. Sages like him, who see far and beyond
what they see around them, are the very salt of the earth”’

His luminous eyes, benign smile, unruftled composure:
prodigious memory and learning, practical common sense,

K



analytical approach, steadfast faith in Dharma, devotion to
Hinduism, accessibility, unpretentious and simple nature, all
these have given him a unique stature, importance and esteem.
So much so, anybody who has had the privilege of seeing him
or meeting him considers it an unforgettable moment. No
wonder he is considered by many as the greatest living sage.

This year his devotees and admirers will be ce!ebraging
his 86th birthday all over India. Miay he live long to guide us
as a becon light and to show us the path of Dharma
and Truth.

The Achirya has found a noble and fitting successor
in His Holinass JayendraSaraswati Swimi to continue
this great work. Jagadguru Snri Jayendra Saraswati Swami

is the 69 th and present Shankdrdchdrya of Kancni Kémakoti
Peetha.

| must acknowledge here my deep gratitude to Bra-
hmashri Sambamurty Sdstri Ramchandrapuram whose bio-
graphy of the Jagadguru of Kanchi in Tamil has furnished
me the material for this article.

JTRILOILNGZ1¥T 9 1)
AfaeafagumAraed $3mMsy |
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THiEI SPIRITUAL NIGHT OF THE SOUL.
Ey : Savitribai Khanolkar

Mystics call the night dark because the mind meanders

in an interminable labyrinth of darkness. Progress ends
abruptly and the usual indications of weel-being and beacons
that seemed to shine on the way also cease to exist.

The Sadhaka is perplexed and wonders why his Lord
actually came to abandon him in a morass of confusion,
without support help or ercouragement.

The devotee pines for God. He cries for light while he
is smothered under heavy black clouds of apprehension and
suffers in his estrangement, yet God gives him no answer nor

the slightest sign of hope.

At this point, many give up and return to their worldly
ways, blaming God for their fall or inability to emerge from
the cocoon of an aborted sidhana. Spiritual life was not for
them. When the great Saint Tukdrama went through that
ordeal, he had to bear torments that left him bereft of sense
and consciousness. His anxiety at such times invaded his
heart like a raging fira and nis longing for God became all
the more intense. He raved against God like a child who
rightly cries that its mother has let him down! - Yet he never
ceased loving him. To these, doubtlessly, the blissful Lord
vouchsafes his vision, as He did to TukZrima who henceforth
swam in a sea of Love and Bliss,



The dark night of the soul is something akin to an
ordeal by fire where the higher mind tries to reassert itself
against the easy-going, pleasure - loving and weak lower
mind. The Lord causes our trials to be engineered by that
lower mind, which has to be controlled by its higher counter-
part. Swami Abhedananda, the blessed apostle and disciple
of Shri Ramakrishna, used to say: ““The higher mind has to

fight the lower mind from birtk to birth until it wins.”’ and
so it is.

Those who love God unceasingly from the very depth
of their heart, come rain, com2 shina. plac2 tnair wnole
Burden at His Feet. In fact, they surrender completely to His.

Wil and emerge cleansed and pure. as if bathed in eternal
Bliss. Hoving the Lord Infinite as their pa‘ent, Friend and
protec or, they know no fear.

Waatever abstacle thay encounter is ovarcoma without

hesitation, with a firmness rooted in faith and competely free
of pride and seifishness.

Tne darkness of the soul is a misnomar as the shoul is
self-effulgent. What is referred to is tne mind. It should at
any rate never dzater us from the purp>s2 of our siihana.
The d:votee must continue his set d:sz.plines. disregirdful
of the handicaps imposed upon himi. Muca d3peds on waat

and how~ much the devotee set himself to achieve at the
beginning.

For those lkenarm sidaakas whose sole aim is to be

free of troubles and lead a comfortable and pure life, the

repetition of the Name is sufficient. Tney are not likely to
be faced with harrowing trials either. It would be of great
beneiit to them if thay iefrain from interrupting their japa,

16



devoting time to it twice a day at least, morning and evening.

But for those who aim to transcend and cross the
barrier of time and space and the pairs of opposites to merge
in the pure consciousness of the Selt, the task is not so simple.
They will have to face the fire and storms of lust and anger
and the mire of ego which makes things much harder.-
Teachers demand little from a K. G. child but exact a high
price in work, determination and concentration from ato
graduate. Do we not sit and study for hours at a time, day
and nights, month after month and year after year, in our
eagerness to win a degree ! - Why then, are we surprised when
estist start coming our way in our spiritual life ?

The mind harbours deep within its closed recesses a
a maze of dormant samskaras, waiting through the quies-
cent past for an opportunity to rise up to the consciousness
and create such havoc as may lead the si@dhaka on the road
to insanity.— Since those samskiras are not related to our
p-esent life, they succeed in confusing and give birth to
unknown desires and fears. - This is tantamount to torture
o. the mind.

The only remedy therefore is tosubmit to the Source
of aliConsciousness, to tha Dosr and Creator of the Univarse
itself, and relax. The infinite wno abides with and without
form, suffers no such anxieties, and to that True self alone
our being must relate and to noe other.

On the one hand, the darkness is usually created by
the sub-conscious which harbours the awakening of these
past inhibitions, desires and fears. and on the other
hand has already begun the struggle unknoan to us

against that overwhelming tide. The sadhaka is not aware of
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it but feels confused as if chained by unknown powers.— He
doesn’t reallze they are all his own — The effecton the
conscius plane is more or less as if everything is blanked
out. He searches in vain for a sign of progress. His meditation
leaves him frustrated and restless. — His dreams are unhealthy
and he wavers before temptation of the senses..-— Like the
Pindavas who never gave up their love and adoration of
Shri Krishna even though. He was unable to prevent the
destruction of their children and relations, the devotee
indeed must never give up his or her search for Truth, nor
his love of God. — We should not -despair,

The dark night is not etérnal. It may last for days
or decades. Yet we ought to remain unconcerned, having
left the sails of our being in the hands of God who surely
knows best.

The wind of His Grace wiil bring the boat safely to
port.— The root of all confusion, retardation and suffering
is selfishness. The sidhaka scared to lose the little he
thinks he gained, withdraws like a tortoise into his shell
and closes all avenues to further progress, thereby preventing

sBven the Inner Light from shining forth, Knowing that the
Brahman is the only Reality, where can there be fear,

doubt, pride, lust and anger?

So let there be night or let the sun brighten the path.
The Inner Guide takes charge. The Light of Love and wisdom
will cancel both past and present and cairy us beyond the
relative Cration to tne unchangeable, blissful Self.

The ego is an illusion. The darkness therefore is
another illusion. All that exists is the Light Infinite and

imparsonal, all encompassing presence of tha self no one
can describe.

-—
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It is no secret either. Everyone of our ideas is
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An Estimate of
Dr. R. D. Ranade’s Exposition
of Super-Moralism in the Bhagvadgita.

By :S. K Gupta, M. P. C. Collegz, Baripada

The Bhagavadgita abounds in mystical experienca.
Therefore its interpretation by a non-mystic is necessarily
inadequate. Rainade being a mystic, his interpretation ot
the Gita has wounderful illumination which appeals to
on9’s intellect and teaches one’s heart. Supetmoralism is
moralism in its higher form It is exemplified in Righer stages
of morality invoing mystical experience of God. Naiskarmya
Siddhi, Nistraigunya and Sthitaprajna are Supper - moral
stages to which moral progress leads. These conceptions
occur in the Gita. Rinade brought to light their inter-
connection and arranged them in ascending order of mystical
experience, (1). First let us take the conception of Naiskarnya
Siddi. Niskdéma Karma or doing one’s duty without attach-
ment to its consequence when consistently performed over
a long period of life, generates complete detachment
involving ... attainment of God. Such a person has full
cantrol over his self and he is free from all worldly desires,

(1) The Bhagavadgita as a Pnilosophy of God-Realisation
P. 215,
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Asakta-buddhih sarvatra, jitatma, vigatasprihah
Naiskarmyasiddhimparamam sanyasenidhigachhati
Gita - XVIII. 49

This state of Naiskarmya siddni or complete desireless-
ness can be attained only after vision of God.

Visaya Vinivartante nirdharasya dehinah
Rasavarjam rasopyasya param dristva nivartate.
Gita Il. 59

The flavours of worldly objects remain in our minds
even though we may not run after the objects. Only through
the vision of God this flavour leaves the mind and makes
one completely detached and desireless. Vision of God makes
a man superman, whose morality is super-morality. He does
his duties without any attachment whatsoever. Naiskarmya
siddhi in this form is advocated by activists or Karma-yogis
like Gandhi and Tilak. For them the transcendence of
actions which Naiskarmya siddhi literally implies, does not
mean renunciation of action but of worldly interests, desire
and attachment. It is ‘‘renunciation in action’’ as stated by
prof. M. Hiriyvanna. Bhakti-yogis mean by Naiskarmya s ddni
surrendering all actions to God. Fruits of actions a4dre
automatically given up when we offer the actions to God.
All actions are to be performed taking resort to God.

Sarvakarminyapi sadi kurvino madvyapadasrayah.

Gita XVIIl. 56

We are free from the effects of our actions if they are
done taking resort to God. Jnana Yogis interpret Naiskarmya

siddhi as rising superior to karmas. In this state duties out-
. ] -

grow their utilities. Sankara defines Naiskarma as Niskriya

Brahmitma-Sambodaa or Niskriya-atma, Svarupasthina.
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Experiencing God within, oﬁe remains engaged in it. He
is exempted from all worldly duties. He becomes Niskriya
or actionless. God is above action, The vision of God in
Niskarma siddhi makes man God-iike. Being God-like one
rises above actions. When the seer of self rests in his own
form he need not peiform any physical action. Station in
atma-Svarupa is Niskriya.

Ranade is a mystic of this type. He believes in ' Power-
lessness of actions before God-vision and God-enjoyment '’
2), In support of his view he quotes form tlie Gita -

Jnanagnihsarvakarmani bhasmasat Kurute tathi IV, 37

The illumination of God-vision puts a stop to actions
and their effects. Action is a hindrance to God-vision. After
attainment of God-vision the mystic proceeds further. There
Is constant enjoyment of Divine Bliss, Any action of the
world disturbs such enjoyment, In Chapter XVIIl verse 66 of
the Gita Srikrishna says: Sarva Dharman parityajya mamekam
saranam vraja Wnen we taks shelter in God there need not
be any worldly duty. They may be discarded. Similarly we
are told that actions come to an end for a man who is merged
In the beatific enjoyment of God, (3)

Yastvatmdatirnera syat—-atma triptascha manabah
Atmanyeba cha Sanuvasta tasyakdryana vidyate Ill. 17

One who enjoys God, for him there is no action or
duties. (tasya karyanavidyate). When the final end of duties
is attained they outgrow their utilites. Once Rdnade was
deeply engrossed in meditation. The ruler of Jamkhandi

(2) Ibid-Page-205
(3) Ibid-Page-205,
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paid a visit to his ashram at-Nimbal. He had to wait for
several hours before he could get the darshan of Sri Gurudeva,
Here it is to be noted that Rinade integrates Jnana with
Bhakti, Jnana intensifies Bhakti, Taking shelter in God, and
enjoying Him is at once Jnananand-Bhakti.

NISTRAIGUNYA

Nistralgunya is also a state of super-moraiism. It

implies rising above the three gunas - Sattva, Rajas and

Tamas. It is transcendence of gunas.

Traigunya Visaya Vedi nistraigunyo bhavarjuuna

Nirdvandvo nityasattvastho nlryogaksema atmavan.
II. 45

It is a state where all oppositions or dualities are
resolved. The knowledge of self or Brahman dawns and

continues to exist. One becomes God-like and like Him is
free from the influence of the thres gunas. The transcen-
dence of the three gunis can be achieved in two ways First
the evils of Rajas and Tamas are to be checked by sattva
and remain constantly in the Sattvika state, But this is not
the end. One is to proceed further. Sattva guna also is to
be transcended. Tnis can be done by destroyingsattva by
itself. Sattva guna gives us knowledge of God. Continued
concentration on such knowledge intensifies it and ultirﬁa:ely
results in intuitive experience of God. In that state sativika
knowledge disappears. The three gunis are trenscended. Tne
second way of transcanding the gunds is avyabhicharini
bhakti, or one pointed and unswerving devotion to God.
Manchayo avyabhichdarena bhaktiyogena sevate

Sagunan samatityaitin brahmabhuyaya kalpate.
XIV-26.

Sincere devotion to God is essential for rising above
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the gun.; and become God-like. Nistraigunyais placed after
Nai ’ arruya-siddhi by Rinade in Karma-Yoga of his Dhvénagita
(4), as well as in his book ¢ Bhagavadgiti as a philosophy
ot God-realision. > (5) It is apparent that the former is of
higher mystical order than the latter. In Naiskarmya-siddhi-
state the attachments resulting from the gunas are checked,
but also transcended. One rises above attachment and

detachment. In this state the devotee comes nearer to God.
STHITAPRAJNA

The highest moral ideal according to the Gitd is the
state of sthitaprajna. Super-moralism progresses from the
stages of Naiskarmya-siddhi and Nistraigunya-to the state
of sthitaprjna. In this state there is anasakti or detachment
as in Naiskarmya-siddhi, and there is transcendence of the
gunas as in Nistraigunya. Over and above a sthitaprajna is a
Koo;astha. Koeta is the top-most part of the brain and koota-
stha remains there with the realisation of soul or God. This
is of higher mystical order’than Naiskarmya-siddhi and Nistrai-
gunya. In this state there is not only vision of God, withing

but also outside.
Abhito brahmanirvinam vartate viditatmanam, V. 25

In the words of Rinade ‘ You can see God inside,
outside, to the lett, to the right, above, below and every
where......... . When you can see Gcod in such a manner then
.alone you may be entitled to the name of a sthitaprajna. ’(6).
Such a person is always in an equanimous state of mind

(4) Dhyanagita-Page. 62.
(5) Bhagvadgita-Page. 216 (6) Ibid page-222.
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and has equalitv of vision (samadarsa a), everywhera.

Vidydvinayasampanne brahmane gavi hastini
suni Chaiva $vapdke chapanditih samadarsinah V. 18

Human beings high or low and even animals are seen as
equal, The same God is present in all of them In Sthitaprajna
there are elements of moralism also. Such a person withdraws
his senses from their objects. The senses have no influence
over a poised mind which is engaged in enjoyment of God. In
the conception of Sthitaprajna there is moralism in the form
of sense-control, there is super-moralism in the form of polsed
mind, and equality of vision due to experience of God within
and outside. Also there is Beatificism or enjoyment of God as

implied by Brahma-Nirvana.

According to Ranade *“to have a correct statement
about the sthita-prajna, the beatific element must rank the
highest’” (7). Mysticism is subject to progress. Enjoyment
of God is the highest state of mystical realisation. The vision
Of God attained in Naiskarmyasiddhi and Nistraigunya stages
-is\ Jntensified and made continuous in sthita-prajna state.
Ultirnately the enjoyment of Divine Bliss sets in According
to Ranade, Beatification is the crown of Equanimity (8). A
calm desireles.s mind can enjoy the Divine Bliss which is
different in kind from physical pleasure and rational content-
ment. Rational contentment is superior to physical pleasur2.
and Beatification is superior to rational contentment.
Beatificism has three stages. First the Blissful touch of God
(Brahma Samsparsa ) is felt. Next the saint has the Blissful

(7) Ibid Page. ... 223.
(8) Ibid Page. ... 222.
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experience of identity with Brahman-( Brahma-bhoota ) Lastly
the saint feels that not only he is Brahman, but also the
Bliss the is enjoying is Brahman and he is absorbed in the
Bliss. He loses his personality. He is merged in the Brahman.
Ranade’s analysis of Beatification is wonderful. Only a God
realiser can systematise the various statements of Divine
experiernce in the Git3a, into an inter-connected whole.
Fanade has made the study of Gita wonderfully significant

and fruitful.

Beatificism as the highest element of Sthitapranjna,
reconciles the other two elements of moralism and super-
moralism. Enjoyment of Divine Bliss involves sense-control
and also rising atove the senses. Duty and noe-duty lose '
their significance. They along disappear with the ego. Wnat"
remains 1s PURE BLISS.
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On 15th August 1947, we the people of India became

the +~dispensers of our own destiny’” (-’‘Bharat Bhag:ya
Vidhata™). The 32nd Anniversary of our Independence
Beckons us Today

* to gather strength and inspiration from
our achievements

* to work with renewed efforts for a better
tomorrow.

Ir; 32 years of Independence.....

% we have successfully repulsed external threzts
to the integrity of our country

% average life expectancy has risen from 32 to
52 years

% we have more than doubled our foodgrains
production

% our industrial production has more than
quadrupled

* foreign exchange reserves exceed
Rs. 5,000 crores

It is a cause of legitimate national pride that......

stagnant and dependent economy has been
modernised and made more self-reliant,” 10 Dobr

quote the current Five Year Plan draft.  .0057 LA

—

LET US TAKE PRIDE IN OUR ACHIEVEMENTS
| FOR PROSPERITY AND INDEPENDENCE,
5 LET US REMAIN UNITED



Ranga Avadhoota-The Sair.t of Nareshwra
By:- Umad. S. Deshpande, Baroda.

His Holiness Shri Ranga Avaddhoota Mahiraj of
Nireshwara was not only the author of profound philoso-
phical treatises, not only the propounder of metaphysical,
ethical and spiritual values of iife, but also an alleviator of
thousands of people suffering from various mental, physical
and worldly stresses and strains.

There was a family called Valime in a small village-
Devale, in Ratnagiri. In that family there was a learned man
Jayarama Bhafta who had a son Vitthala. From the very
young age Vifthala was an ardent devotee of God Vithoba
and was not at all interested in the material gains. He
v ‘t the house when he was a young boy and wsnt to
Pandharapura for doing incessant worship of God Vithoba.
In this way many days passed in the service of God.
And then one day God Vithobd said to to Vitthala
Bhattaji in the dream - ¢‘ | want to comse to your house. How
shall | come ? . Tnis was repeated second night. ‘* | want
to come to your house. ”’ God said to him. Again third night
God Vithoba appeared in the dream of Vif{thala Bhattaji and
said - “ | want to come down in your house. Go home,
Get married. Thereis a girl named Kashi in the family of
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Maghe living in the village Pali. She is the apuvrer .te
match for you.”

Accordingly he went home and with the consent of his

parents got married with the girl Kashi, who was renamed
as Rukmini after marriage.

One day a friend of his father named Sakharama Potdar
from Godharé same and requestzd him to send Vi/thala for
rendering service to God Vithoba in his small temple at Godhara
Vitthal-bhatta got what he desired most, He and his wife
went there and got engrossed in the service of the God.
He was well-versed in conducting various types of sacri-
fical rituals; so the people in Godharé and surrounding
villages were_ pleased and impressed by his competence and
unavaricious nature. His wife was also willing:y following
the footsteps of her husband. Rightly it is said —

ggeet waar wat, ¥t wiat ada 7 )
afersd g faed searor ax 7 e&am

( Where_husband fesels satisfied by his wife and where
wife gets contentiby her husband, there, in that family, always
an enternal Bliss exists). )

Accordingly that Eternal Bliss took birth in their
family on the day of Gopashtami in the month of Kartika
( 21-11-1898 ), named panduranga.

While quite a young child, when he saw a dead body
being taken to cemetery he asked his father - ”’ Every body
will die like this?”

Father - “Yes.”
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Son - “Is there any means of getting rid of death ?*’

Father - *“Yes - chanting Riama, Rdma, every minute of the
day.” Right from that day Penduranga began to mutter Rama,
Réma, every moment.

He lost his father when he was five and his youngest
brother Narayana, three years old.

When he was eight, his mother took both the children
to the village Devale for their Upanayana Sariskira. While
coming back to Godhara Rukmini Devi went to Narsobawadi
along with the two children. Fortunately there was H. H.
Shri Vasudeviananda Saraswati Tembe Swami Mahardja. When
Pinduranga saw Swdmiji he just ran to hug him and when
asked by Swamiji ‘who are you ?’, the boy said “ [ am

yours ’. Swamiji was very much pleased with the boy and
blessed him.
This incident left a deep impression in the mind of

Pinduranga. He lost interest in worldly affairs. Constantly
he was as if insearch of Him, who is beyond everything.
‘“ Please give me you'r Darshana ”’, *‘Give me your Darshana.”
This was his frequent cry.

One day in his dream he heard the Inner Voice ¢ Read
Pothi, Read Pothi *’.

And it so happened that after some days his maternal
uncle came to his mother and said- “ 1 have to move from
one place to another place and have to keep this pothi. If
tuere is sumebody who can preserva it with metjculous care
and read it regularly, I shall hand it over to him.” Having
heard this immediately Panduranga rushed to him and said
“Uncle please give me the Pothi. | shall read it daily’’; Mamag
agreed. The Pothi-Shri Gurucharitra - was given to the uncle
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by H.H. Shri Sii Babi of Shiradi. Right from that day Pandu-
ranga started reading that Pothi daily without fail.

While in school he was a very talented and sincere student.

- In those days for their oral test at the S.S.C. Examina-
tion Prof. Robertson had come to their school, When it
was Pinduranga’s turn for the test there was an interesting
dialogue between him and Prof. Robertson, some part of
which is quoted below :(—

R. :- Are you a Brahmin? -

P. :- Yes Sir,

R. :- Why you Brahmins pass through a thread—ceremony ?

P. :- May | please answer your question by a question or an
answer ?

R. :- As you please.

P. ;- Why do you put on a collar and a tie ?

R. :- It is an emblem of my religion—Christianity.

P. :- So is with our Hindu Brahmins.

R. :- Why this round-shaped clean shaving ?

P. :- Our country is a poor country and this sort of shaving
costs only one anna, while fashionable rair—cut costs
four annas.

R. :- Is there no other advantage ?

P. :- Yes, there is. By such clean shaving the brain remains
cool and good thoughts get full scope.

R. 7- Isitso?

P. :- Yes sir, you get it done like this-try it.And if you do not
feel coolness, you fail me.

Prof. Robertson was so much delighted that he laughed
loudly and said to Pinduranga—You have passed the test with

first rank.
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At the time of his Intermediate coliege Examination he
was seriously ill and had become very much pale and frail.
His realatives and friends would advise him to take a **drop”
that year. Similarly a Sanyasin who was also an astrologer
came to advise him-"" Your stars are not favourable. Do not
give examination this year; otherwise you will surely fail.”’
But Pdnduranga said to him- “‘ [ shall go and 1 will be success-
ful in the examination. Your prediction will be false.’ And
inspite of his weak and ailing condition he passed the exami-
nation with second class. He had imbibed the qualities of
AT acFayfgaia d17 saafegq; | Ouring his college career

hs would sleeh early in the evening and would get up at
midnight, weuld take bath and get engrossed in the contem-
plation of the Supreme. He was one of the brilliant students
in the Baroda coallege. Wnen he was in the B. A. Class he left
the college respecting the appeal of Mahatma& Gandhiji of
boycotting the colleges and courts. Panduranga now joined
the campaign against the British rule.-
One day he had a meeting with Mahatma Gandhiji.
G. - Wnere do you coma form ?
P. - Form Baroda college, as the representative of the students.
G. - What is the evidence that you are their representative ?
P. - This question arises only when somebody reports to you
that [ am not their representativa. This'point is irrelevant ,
M. - Gandhiji was so much impressed that he was nonplused.
After sometime he remarked- ‘“ If [ get such hundred young
boys, Freedom would be easily acquired. ”’

For sometime he joined Adarsha Vinaya Mandira as a
Sanskrit teacher. He wrote the Book- ‘' Geervinabhdshd,

Pravesha ” in two parts, for facilitating the teaching of
Sanskrit.
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Meanwhile a Sanyisin approached him and asked *' §
would like to occupy the seat of Dwarakipeetha of Shankara-
chirya; would you please help me ?

P - What do you speak ? | donot understand.

S -If you would write in your own hands the prayer-
*« Jatadhara Pondurangam ” written by Ndrada [ shall recite
it for ten thousand times with devout faith and shall get the

desired object with your blessings. Pinduranga wrote the
prayer for the Sanyasin and gave him the blessings. The
Sanyisin recited it with devout faith for many days and
became Peethidheeshwara at Dwarka bearing the name of
Swami Chandrashekharashramaji.

Thus although he was engaged in different activities
in the society, his soul was all the time yearning for Self-

Realization. He would often implore his Guru «¢ 3 @rg =€

%€ el A% fqaE A%1 fags”’ One day Tembe Swamiji
appeared in his drem and asked him to read Dattapurana for
108 times and to do. {x3Aq.

But nebody knew about Dattapurana. Many days
passed and accidentaily one day he got the copy of Datta-
purdn from a desciple of Swami Yoginandasaraswati.

After some time he left the job in the school when there
was some internal strife. But he had to shoulder the res-
ponsibility of his mother, and his younger mother, who was
still studying. Meanwhile there was a need of a Sanskrit
teacher for Smt. Anasuyd Sarbahdai and Shri Shankarbhdi
Banker. as they wanted to study our ancient treatiese in
Sanskrit. Panduranga was appointed by them. Both of
them were very much impressed by his depth of knowledge
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and competence foexplain the great lores to them. During
these days he also edited the books-“Tolstoy and Education ”,
““What shall we do then? "’ and *“ Dhammapada " in Gujargti
language.

Now his mother and other relatives tegan to insist
that he should get married. Calmly but confidently he replied
- "’ I have long beer married to Yogashree and this Yogashree
surpasses all other worldly Laxmis in every respect. Thousands
of people are awaiting me. Let me leave the house and go out
for practising psnanca, Please give m2 your blessings without
hesitation. ”’

When his brother passed B. A. Examination and got
appointed in school, Panduranga left the house and set out
for a solitary place appropriate for the austerities.

H. H. Shri Langade Swami at F!aroda advised him to
go to some desolate place on the bank of Narmada.
Accordingly he found a solitary place near an old Shiva
temple in the dense forest on the bank of Narmada river. The
place was such a deserted and dreaful spot full of wild
beasts and tall trees, that even the sun-rays would not
dare to enter there - what to speak of human beings? But
Panduranga came there with firm determination to perform
penance in the month of Novembar - Decembar, The place
was fully béset with serpents, scorpions and populated by
the wild animals. Nearby there was a cemetary for the
residence of the ghosts and evil spirits. Nevertheless.
Pianduranga bowed down to Lord Shiva in the temple and sat
down under a tree for the Anushthdna, In that biting cold
he would stay there in open, without any roof on the head
and girment on the body. He would take bath at 2 - 00 a.m.
in the midnight with cold water filled in the earthen pet.
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In due course of time he completed 103 Pardyanas of Datta-
purana there and then set out for the circumambulation
of Narmadd as Pdrani of Anushthana.

And whan people gradually came to know about Pdnduranga
alias Ranga— Avadhoota they began to realize the divinity in
Him He proved to be a Kalpataru for innumerable people. For
those who were suffering from innurable diseases, He was a
sure saviour ; for those Wno had mental agonies and worries
He gave motherly warmth and relieved them of their men:tal
strain ; for those who had monetary constraint He was Kubera
showering riches on them. In short- '

qig : faqr qai, Aarn, 91ar INGEL
Feqder : @ WAl glaaafaasgaas | o
( Panduranga was for his devotees a father, mother supporter,

the friend of all, a desire yielding-tree; in brief, giver of
Moksha and worldly pleasure .)

Shri Rangavadhoota would never touch money—no
person approaching Him was allowed to offer cash gift to
Him. If through oversight or ignorance somebody would offer
gsome money at His feet, that spot would be washed clean
and He would observe fast for the whole day.

Despite his resistance his loyal votaries have trans-
formed the whole place of Nareshwara—His penance grove.
There is His Samadhimandir, Prayer Hall, meditation rooms,
Matrumandira, and a small museum of the articles used by

Him, etc.
He left this mortal world at Haradwara on 19-11-1968.

But He still exists not only in the hearts of his devotees, but

also in the form of His Imperishable literature (q&;(q,gqq)
He was not only an erudite Pandit, but also an accomplished
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poet. He has about 30 works in Gujarati to his credit. He has
written about 12 books in Sanskrit. Some few books are also
written in Mardthi and Hindi languages by Him. Most of
them contain prayers and adoréble chants to the Supreme,
For a common man desirous of living a noble way of life
Rangivadhoota has given valuable, candid advice ; for an
aspirant of Moksha he has explicitly expressed in His
speeches and verses .the Royal Path of Bhakti—unflinching

devotion to the Supreme Reality. ‘““Rangahrudayam’’ contains
most of his Sanskrit Stotras ( Prayers). These prayers are

replete with ardent devotion, noble philosophical concepts
superb ethical values, and excellent literary merit.

Written mainly in Vaidarbai style, they zre full of
simple and lucid language, sweet diction and composed in
metres that, when properly recited, a fine musical melody
rings in our ears. The yearning to attain the Supreme described
so graphically, takes our heart away from this mertal
worlcé and we enjéy the divine Bliss. In this respect He is next
to Adya Shankarachirya.

He addressed God Dattiatreya thus —

feaar weod sarfac faeai

w1 7 gifagieanaife & ena ) ( sdardan )
(If I go away empty handed ( without your darshana ) on this
earth, what is the loss for me ? But you would be ridiculed).

ararfeg aifeq feaacaa qod a1
F62 T fasemIE A%aq |
qraifz afg waaeaa feqmgea
1aa 37 guafd 9617 &7 1 ( ITIEAIRAFA_ )

( The days come and go ; your darshana is not there. Alas ! my
life has been futile ! Oh God ! please come and give me your
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loving t'1and. | bow down to you alone: Be gracious })
And when He gets darshana of God, delightfully he says -
ziq feafad and qear gawagasn
sfaafagr ifadAr queag faw
( Having heard this piteous cry God Dattatreya, the son of

Anasoya, dispeiling cycle of birth and death, became manifest
speaking sweet words ).

Then, how is God Dattatreya ? He e'xplains -

TFI a7 wAgmiaeafagzy

AIAFET 3T AFZANAAT |

facodiamiaaanafig wfted
W SAlaat 9AEAIaE ania 0 ( gFargeaong )
( The one who became manifold for accomplishirg the desire
of devotees, assuming diiferent forms like Sun, moon, Garnesh,
Brahma, Vishnu, Mahesha, Shakti etc ; the Highest of all the

lights, to Him | bow down).
- He is graphically described thus :-
FIAAATGAT FABIAF AFFATFAL WA ZH_ |
TigAFIzAql fanarasis  Faxarasaz gag adisfea u
( | always adore that Trinity of God wearning saffron

garment, unborn, having lotus-iike eyes, the one alone hoiding
rosary, and waterpot, engaged in graceful sports ; intent upon
playing with cows and dogs, and one who created the
Upanishads playfully ( easily ). Therefore—

FA FEAZAT A GrgFArAn=d: )

gTAFRAY WA T3 swEAeEA: |

( In Kaliyuga the great Yog: Dattireya alias Shreepddavallabha
is certainly the desire - yielding tree, worshipped by a host of

noble people ). H.H, Rangavadhootaji was so much in tune _
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with the Supreme that He was totally detached and avarse
to the physical body and the world around. He would proclaime

IT IO TATAE 2F: 9aq fasd

T+ afero: a9 fasers 3ga am
(Let my body falldown in a desolate place while uttering
Datta, Datta; Let the birds enjoy the delicacy of my [ dead ]
body. )

AR SFAAN AT WX GEIATIAT |
FIGET wIsHeAlE] qiFal A ngra o (qfaqEdian)

(! am beyond death, unborn, Brakman. Death is the best of
my food; | am the destroyer of tne Time-witness, Blissfu

and a great actor. )
Tnis was His revelation out of salf-realization and so

shattering the fetters of physical body, he now bids adieu
to himself-to His sense and organs thus—
wig: &g fragar wfifa 3 2 a9 sm A
STOTT geTSTATE] A1 Afaied |agar f[Asmisgar |
areqiig cguneTd §gaq: QT 9T fqus
gf A7 A AIOAZ A FHTAN T4 FAST: F 12 0 (AFANGAT)
( Oh ! Mother-Body, father-mind, sister—ihtel!ect, On! friend
desire, allies—Pranas—I| bow down to you all, now the sepa-
ration is to be torleraied. I shall go and attain that state which

is incomprehensible, immutable beyond Sat and Asat, the
most pure, where tnere would neither be you nor I, nor world,

nor birth, whence can there be death ?)
In the following verses He gives precise ani precious

guidelines for a common man to obtain preyas and avoid suff-
ering as well as for an aspirant of [/loksha to attain Shreyas
and to get Seif-realization.

gt stazEn fauanadiafa: |
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AEMZAIAT 8T AR WF a9 : 0 (we@ar)
( One who is servant of hops is the siave of the world; the one

got rid of expectation is the king of the world. Hence renounc-
ing passion the wise rejoices in Supreme Bliss. )

ANad ATIAT A FTEfaFT 77 ) |
AHILTAAT 924 Grqaqera: (\ ( aegdar )
( The medicine to remove the disease of Sasisira is rhe name
of God; the doctor is compassionate Guru, and that which is
wholesome is company with good people ).

%aq w130 fafg Sramat gagaqar:
ard a1T fAswid 93q7 anagay u ( sw@diar )
( Karma is the only cause of pleasure and pain of the peopls;
that done with desire binds, ( ana ) that done without desire
is said to be for the Mokasha. )

GHIEHEAT {2 arard (s TeIsHansaq |
qeRncs it qiicasa gaar s1wazag 11 ( HeArar )
( The desire for the fruit leads to bondage, but the person

free from desire enjoys Immortality. Therefore, giving up desire

one should strive for welfare of the people ).
AFfFgadady S faaicsagarfadn
afsaar wizazmaiar fasaza waafady o ( sernarn )

( pevotion is the supreme thing in the world removing the
fear of separation from God. giving prosperity and Moksha, it
is destroyer of Sansdra in Kaliyuga ).

wrgei wao fafg fagearcaygisa
qAT MTAT 34T B1F qeArsarafy srfg v ( Sarfesr )

( Know the speech - making to be like barking, destroying the
peaé:e of mind. Meeting in tha world is a false appearance.

Wake up man ! wake up!
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HIRAT § TRUEATET A7 fasay gAwa: |
guaEgcanfy @isg a7 @a@a: o ( Sanfes )
( My teacher is my Aiman, the best disciple is mind, the
teaching is ‘““Thou art that’’ and the eternal Mantra is ' | am

He ' ).
A1ASHT G& FASAEIATT T8 794G \
SfrarcdFd q¥ avd gsaRar a1 gawaa o ( aranifesr )
( As long as one lives one should live happily; knowing the

Self one should attain the Supreme. The identity between
the individual-self and the Highest-Seif by knowing which
there is no cycle of birth and death, is the sublime principle ).

gafg ararcdifg Tew3d: ayag |
JEATEAT WIAT GIAE A awg_ 0 ( SaArfes )
( Sincere devotee of the Guru easily attains good state; there-
fore one should surrender to the Guru with all one’s feelings).

gaq: queAIfa FEARIAAT IEI )
gatcdad fg 97 wmEwafad anar o ( Namfesr )
( Ore attains the Supreme through love because He is full

of love ; the unity with all the souls is called love~- not the
attachment to the body which leads to hell. ).
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St JeaEr=A sz
A AEEWALAEAS AT AR (IMT G3)

#t qIgE A GxFAEwAA  (Fi FAFE NO3)

Fiy Argate garedl HqeAr geqrAran s1AF7 sfquarardy
"1 sfirezqd feiq saat giar.,

MATIAT FIAEATHIAZIIAFLAT Faogrardl AT AG &y
Atfasist w1 Seq A7, afg 2 IAT qRIT SIHI
Fi=ar qararst aq saq.

fa. < acEan 9w WFarr, wr feas sy siwi=n
Triar Aeogrardt ( axaArEidt ) quargd o), agaenErg
e ( sfireRatsar aar ), s daF yed ( sfreRarEr
A1 ), ANZA =, Frargiga AT q = Yqgear FHHl
qud FBUAIAS FIE AHGIF FIH ATH FIA). G4
97 AIEFAFS A SIUAEUT TRpHT (AFL) A T 7S
gatdr g™ F&4 fI@1. = qeaidt s @ g qgd
et @7 gqw aesr, aifq 33 agigdfar a1 #15 ssq
FTIST, WIABT WY AIATAIRGT Gea19 TISST AL, AATd_
GAFIAT AIAT qTq1q WISA Gearagwia A acga fagrar ar
gET ITA ATF AGIIRATAT FIfFEAlq MFA @IT A, AT
ol §iA19T qiSH=ar aimearasd sqsRai=ar gudia $ig
F1F TISAET § AdT TATT FIT FUIAAT & WA AT HAfd
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i W@ faazar quu frag ufgst a1, av1z gearsib)
ff %37 I3FT 97 74T, H AMGS FAF IZFF AT A
wigarl ATERa AawEBImMS T4t $OT qa@q, ¥ AW
ArigAE F0F. AFBSAT AGET AIZIM AIFAT WA=
FRITA @6 ATSAT AT, AAMT GHIT JESTAT ATHRATIH{AT
TEA AR WA Idazpd WS, fo Figf aifas 7 Aerear
4T TRIFT=AT A3 A atar qifrqear,

4T g7 AT SHIIATE UAUA SFA AcAry fqars
argaidie fasige=ar e FWIHEUAr gaas, AT [qars
FATTATIIST ITANT F&A eA1aT HAT fqAIT AT FATT A1ST,
arfr cargmiw eatdl sNasRatar aifigd, @Ew Angda
drasdra I, ¢ 8! 3! g swmatard @q ar sgaam
T GIIIT FIST AISATST FAMS AT TgT ASFAAIA_? Sqfan
TRA:AT SgqGId ST FAS @il Fap qWATEIA Fig
JUFT g TANAIG AfAT a4 Hoqra =y arEr L qrawq sy
TEIATAT IIATAT IAGB A1ET HGT SATAT FATT A1V AT
ArEY caidl garud UgA g AT, 9 SatAr aFEqEr
AT IO STAT AT Aasq qIAIET FUAT AW 1T AW,

gFat df sfaszaiar faard & ena 599 q8qi @i
Y earaT IqF Fo@r! AHTEFT WS U A4S
sadnife Fds7 9 IHai A @H, AT @7 AIAA
IGIEATAT A, rar faary Fiqorg IO aw=, oAr
aifas gqud sfingdaftar qdsgard wor AFRAT I
HIEAT FAAIT qY g1 959 AGHFuiAr fqA@ar gar, wsn
FI0T * T FIGT =47 ' FFEF, RO AST AIZIT A HIoq19
aitaads, sigiAT agrddio ags gafqsr, qo sae3aidy
eAIAI=T HATAL ARF qI 379 A . ITHIA Aq19, AIA
q QI a9 ®UF, AT THHI A1ZA — qrgAAey feqs
g 19TTAT 94T HI947q NIRRT T FFF. ARG @
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AATATT TST QU0 qTHT FZOIA WY ATAIN{T aqrovat, rat
ATAT g NI A1FAT ITEATE ALY,

~

ATEAT TFTAZST1 GIHIATT 21837 AAAETIAH 197
$d gaiar . qifgd, qamr qarar gEs  wvag A9e
HgaiAr sezaidr ow fafase aga @@, a=ErEI@E
WITRAT AIqearIqdl 153gr faareatar aagq 99, qFFS
AP TEFA TSIHIA J2AF, gAATHI e AT ar qqS!
ANV gE1F, faa=a153 caads HAFH geas T gaUFS
e faxfavzsar damgi= gea% A ¥FT. qHT THIFS
gzdra 7 faEmoms mfgcur U ST TS FAL A,
M1%3q Y7 A G5 IWIF Al A9gA 9q F97 F A
AT T ZqT EAF qr994 97, ¥ fagw ggd gFa
ST $UIFATE GIIA, AIHB TATAT TFIFIET JSARAS G
AAJ GEAQTIA A¥ATd I FA. AITHAT s AIATTIATH
FUSIA 197 919 g g o et ( avsiged )
EEEAGH qerates 1 faga faarearg & carar asrar
FAT AT, FAUCTT=AT FAATAT FGT =15 Il ’:Tlfﬂg’-ﬂrl-'ﬂ
Fafadi $0T A, MITERT gaqTAH AT TG I, AT
9T QETAT 2HIHTANS AT AU A7 FFARAT  feTon
g9 93T W4 €. FOEAA  TIq: aAGIF A AU
I ALY @idls A7 FBF A, ATSAT UHIATAIS qLATAT-~
FUTLT AFT G SIFATAS qIATGET 977 A9 q¥, FIAa
aq B, TATAT T AT qAMATHRS ST HT1eT
I, '

TARBIAIG STERIT=T A5 TN AT AIJTAT AN
FASF FATIIF ST AGYUT T CHIT A7 OHd A4S
qIZA AFT GJW A1ESIT,

W
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From Devotion to Distinction

sity. In addition, he won the Jagannath Shankar-Set Scholar-
ship in Sanskrit, This unique success of Gurudeo convinced
him at heart about the truth in the assurance of Maharaj and
the innate power in the Divine Name and its meditation. -
His faith in the saint of Umadi became consolidated and
firm. All the teachers and relatives of Young Gurudeo were
delighted at the unprecedented success of a student of
Jamkhandi High School. Even the Raja of Jamkhandi, who
was, in a way, connected with the safe delivery of Gurudeo’s
mother, distributed sweets in the town over the hump of
the Rovyal Elephant. Thus, his deep devotion granted young
Gurudeo academic distinction. Thereafter, when he happened
to go to Ramdurg he.met an old Sanskrit Shastri. The old
Shdéstriji  pedantically questioned the Young Scholar
Rdmachandra as to what exactly does he know of Sanskrit
in view of his Shankar-Set scholarship. The young Gurudeo
gave him a Sanskrit Dictionary and requested him to ask
anything he liked, from the whole book. The old Shdstriji
was astonished at his confidence, and was humbled and
convinced of the greatness of Gurudso in his young age.

Just as a Marathi saint has said :
“ grary @ g aE ! qrnE § sfodt fResm
God is most merciful and kind to his devotee. He fulfils the
worldly expectations of his devotee, and out of this fulfilment
emerges an attitude of detachment for the worldly desires.
Accordingly, after Gurudeo’s desire to get a distinction in
his examination was fulfilled, his keen intellect turned
inward. Thus, when he got the fruit of academic dis.inction
through the medium of devotion to Nama, his sense of
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Gurudeo Ranade

discrimination made him introvert and he plunged into
devotion to Ndme for spiritual realisation only. One day
when he was sitting on the second floor of the house of
Shri Bhaurio Apte at Jamkhandi he had the first spiritual
experience of the sight of a Divine Pearl. He used to tell
t..at h.s first supersensuous vision of the Spiritual Pearl
was on the top of the Dargi of a Mohammedan saint
A;amiisiheb, which is in front of Bhaurio Apte’s houses
Just close to it is an old temple of Sri Siddheswar and the
Pearl was located by hissight in the sky on the top-mé)st
position of this temple & the Darga.

About his spiritual experiences, Gurudeo, rarely used
to give vent to his heart. Utmost silence and secrecy was
his nature. But, on rare occasions when he was in a blissful
mocd, he used to tell to his close associates, some rare
spiritual phenomena. After his spiritual initiation in 1901, he
had some spiritual experiences, but he used to say that it was
entirely due to the grace of Maharij, even though he did not
deserve it by his spiritual meditation. In 1902 the spiritual
experience constantly made its appsearances, but on a very
miniature and modest scale. In 1905 there was a substantial
addition to his spiritual experiences. And it was in 1908 that
twere was a definite and a firm growth in the spiritual

experience.

When he was reading the Rijayoga of Swami Vive-
kinanda, he began to perceive the spiritual form or ¢ Vastu’
on the book. He began reading Disbodha also at the
same time. In 1910, he could see, through the grace of his
Guru and his intense spiritual meditation, the spiritual form
or ¢ Roopa’ on the Shikhar or the Peak or top of the
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From Devotion to Distinction

temple of Uma Rameshwar in Jamkhandi. ~

As per few details given in the book of Spiritual
memoaries of Gurudeo on pages 158 and 159, he once referred
to the experience of good peifume emitting from his body,
as also of mellodiousness to his sound. His mother used to
ask him to get early in the morning and meditate on the
Diwvine Name, and at the end of meditation, she used to ask
him to light camphor and perform Arti. Then, Gurudeo used to

perceive the ‘Vastu’ like balls of hinged cottan (amq-g[% :ﬁg;)

moving in the sky. In the evening when he similarly lit the
camphor after meditation, he perceived numerous lustrous

colours and they persisted for two days continuously,

College Education

‘1t is by education | learn to do by choice what other

men do by the constraint of fear ’ ... Aristotle.

Thus, his deep devotion to Nam not only qranted him
distinction in his academic examination, but also in his

growth of the spiritual expsriences.

As a result of his unique success in Sanskrit at the
matriculation, he was awarded the Jaganniath Shankar shet
Scholarship. 1t brought for him a substantial financical support
of Rs 25/- P. M. for four years. Thus, his college expenses
could be partially met out of this, and his father’s anxiety to
meet his college expenses was eased to a great extent.

In those old days, the most popular and advanced
Centre of higher education was mainly the Daccan College
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Gurudeo Ranade

of Pocna. Naturally, the scholar like young Gurudeo was sent
there for his higher education by his father, as recommended
by his teachers. All the facilities necessary for efficient
education and studies were available at the Deccan College.
It was like a modern Gurukula. An able batch of European
teachers was available in this College at poona Thnere was a
serene atmosphere of perfect silence and peace within the
premises of the College. The residence of teacehrs and students
within the same compound, far away from the hustle and
bustle of the City, gave it the sanctity of a modern Gurukul.
But, the professors were all Englishmen and the subjects were
modern Sciences and languages, and the medium of instruction

was English. Facilities for modern games like Cricket, Foot-
ball, Tennis and ©6olf, and boating were available there. |t

was mainly a Collage for rich students and princes. But,
Scholars like young Gurudeo, were shining in the firmament
of the College like a briliant moon in the midst of numerous
twinkling stars. The young Gurudeo was practically the only
student in his class to take down regular class-notes on his
every day'lectures. His notes were in great demand at the
time of examinations, as the majority of students only
enjoyed the whole year in eating, playing and boating etc.
Very few like Gurudeo cared for studies and so the Young
Rinade was loved, admired and revared by his College
Professors and student friends.

When he left Jamkhandi for Kudchi Railway Station in
a bullock Cart, early in the morning, as usual, he deeply engro-
assed himself internally in the Name of God. Tne sublime rays
of morning sun peeping out of the dawn, were invigourating.
Suduenty the Young Gurudeo on his way happened to see the
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From Devotien to Distinction

spiritual sight of a Chit—Surya ¢ fq’aizi‘ ’ ( the Mystic form of

the Sun ) on the peak of the tower of a temple of God Shiva.
The young Rambhadu was delighted to be blessed with this
spiritual sight of a super natural sun. This was a most ausp-
icious spiritual begining of his College career.

During early days in the college hostel he used to
rigidly follow the instructions of his holy m‘other. The impre-
ssions and injunctions of his mother to peiform the daily
ritualistic prayers i. e, * Sandhya Vandan ’ worshio of the God
Sun in the morning and evening Dawns, and giving * Arghya’
meaning a respectful offering or oblation to the God of Light.
‘Tne Sun-bath at the dawn of Sunrise and the dawn of
Sunset, ¢‘Sandhya’ literally means union, twilight and pro-
mise. So, this ritualistic Sanskrit regimantation of the body
and the mind includes the sublime worship of the Centre of
Light and Life of the Universe, the Lustrous Sun-God visiblg
to one and all, mystics and non-mystics alike. The Central
pivot of the ¢ Sandhyi ’ is ¢ Gayatri Mantra’ which'is a
sacred hymn and prayer to the God Sun. The young Gurudeo’s
simplicity and purity of character and behaviour created an
aura of respect and love around him. He always remembsred
his mother’s sentence at the time of his departure from Jam-
khandi for his College Caresr. It was, ‘Ninna Nijava Nee

Nodo ’ (f-’ﬁ{ fastq |1 AT=T '). See the reality embedded in
your heart. This is a Kannada mystic poem of Guheshvar.
Dr. S. Radhakrishnan has rightly described this Guheswar as
the hidden God in the caveor Guha of our heart. The College
student in Gurudeo never forgot this sublime injunction of his
pious mother. He mainly utilised the time in his College
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Gurudeo Rdnade

career, for his spiritual advancement and realisation of the
Self in his young days. Studies and meditation were the only
two engagements in his college days. He occassionally took
interest in sports like long jump. His agility and endurance
were remarkable. He once stood first in the long-jump
competition.

When the young Gurudeo was in his previous class at
the Deccan Coilege hostels, he lived in room No. 33 and when
he was studying at the Inter Arts Class his room No. was 11.
Once when he went with him to Deccan College, during one
of his haults in Poona, he showed his rooms and the place
where he spent his nights in deep meditation on the Name of
God. He used to hang a smeall board in front of his room, that,
‘ He was not there ’’. When one of his friends asked him, why
was he exhibiting this false board, ( when he was actually
inside the room ), the young Gurudeo replied smilingly, that it
was not false. It was perfectly true that he was notin the
room for others. He was in the room only for himself or only

for his ri.editation and studies.

Once on 10-1-1903, his father Dattopant who appar-
ently had little attachment for the spirituality and devotion of
his second wife and his son from her, wrote a letter to young
Guruaeo to his college address in Marithi. Its purport was:—
«¢ ( Without entertaining any feeling of ego and consciousness
of pride, about the splendid success you have achieved at the
matriculation examination, you should study hard with assi-
duity and firmness.... Hereafter all my responsibility rests
with you. The Aimighty God is, no doubt, merciful and kind
enougn to protect allof us)”. In this letter of his father to
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From Devotion to Distinction

Gurudeo when he just entered the College, the important note
of caution is indeed typical of old generation. Shri Dattopant
was no doubt quite happy at the splendid success of his Son
at the matriculation examination, but at the same time he was
anxious for his son’s future welfare. The loving heart.of the
father sincerely felt that the unexpected high success at the.
matriculation examination, might inflate the ego in .his Son
and he might be a prey of pride. He was unconscious of the
spiritual greatness of his young'son and nhis noble second wife.
His second sentence in the letter indicated his incapa‘)city to
meet his college expenses owing to his limited financial
resources But, the last sentence  that the Almighty God will
be the sure source of Protection of all the family ’, was really
indicative of the innate deep and apparently unexpressed
attitude of faith and confidence in the greatness and power

of the merciful Divinity.

In the Xlth chapter of Bhagwadgité in verse 44, the
devotee in Arjuna prays for Grace and says, ‘ Oh God ! bear
with me as a father to his Son, as afriend to his friend, as a
lover to his beloved. ' In his commentary in English, Dr.
Radhdkrishnan convincingly writes that, *“* Tha Supreme is
not to be regarded as a transcendent mystery, but also as
close 1o us, as close as a father to his Son.... These human
relations find in God their fullest realisation. .’ The idea of
God as a father, becomes the central concept.on in the teaching
of Jecus. In the pravious chapter | have described Gurudao’s
mother in glowing terms, which she amply deserved. But, my
neglect in giving the correct picture of his father is made good
in this chapter. After all both the mother and the father are
equally responsible to give birth to Guruoeo _God as a father

35



Gurudeo Rinade

is most familiar to a Hindu, since the timesof Vedis. In
Rigveda there is a prayer to God ¢ Be of easy approach to us,
even as a father to a Son.*' Do thou, Oh self affulgent Lord,
abide with us and bring blessings to us.”’ Again in Yajur-Veda
the prayer is * Oh Lord ! Thou art our father, do thou instruct
us like a father ’. And lastly the Old Testament uses the image
of the father ‘ Like a father pitieth his children, so the lord
pitieth them that fear Him. ”’

In the previous or 1st year examination of the College,
Gurudeo secured the first position and maintained his distinc-
tion. Then in the Intermediate examination also, he won the
first rank in Sanskrit and got the Varjeevandis Scholarship.
Thereafter, at his B. A. Stage, he changed his mind and also
changed his subject from Sanskrit to Mathematics. In his
essay ‘ Evolution of my own thought’ he writes ““ As | have
been looking at the evolution ¢i my own thought from my
early years, | cannot but wonder how the pendulum has swung
exactly to tha other extreme. | definitely remember the day,
when, as an undergraduate, in the year 1905, who had as yet
hardly passed his teens, | was inducing my nephew not to
ofter philosophy as one of his optional subjects at the B. A. 1l
was myself going to offer mathematics, and why any science
which was not as piecise as mathematics was entitled to any
serious study, was to me beyond comprehension. ’

Strangely enough, the young Gurudeo, when he entered
his B A.class, showed a bit of an attitude of Hume—who
writes ¢ If we take in hand any volume of dlvinity or school
metaphysics, for instance, let us ask, Does it contain any
abstract reasoning concerning quantity or Number ? No. Does
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From Devotian to Distinction

it contain any experimental reasoning concerning matter of
fact and existence ? No. Commit it then to tlame, for it can
contain nothing but sophistry, and illusion ’. Another unex-
pressed object in his mind and that of his family members, in
aliowing him to offer mathematics for his B. A,, was to secure
the highest position at B. A. and with the help of Gouvt.
Scholarship he wanted to try his luck at I.C. S. Examination
in Englind, like Shri. Aurobindo. But, heing destined to be a
great pnilosopher and a mystic in the long run, his efforts
were short-circuited in the beginning itself.

With such an outlook, he took mathematics for hisB A.
and wanted to convince his criticising friends, that he was
not only a scholar with a strong memory, but also a great
genius with sharp and precise intellect, who would shine in his
examination with mathematics as well. But, as ill-luck would
have it, he could get only a second class, even though he
maintained his standard of Sanskrit by getting Bhdu Diji
Sanskrit prize, This unfortunate result pained his teachers as
well They wrote letters to console him. Prof. Wodehouse
wrote ‘‘ Examination is no true criterion of one's calibre.
From what | have known of you, | would say, if ever any one
deserved a First class, it is you .

Secondly, Prof. Sharp wrote to him, ‘| felt very sorry
that you could not secure a first class; for, that was our expec-
tation about you. But such accidents do happen sometimes ...
Ever since you came to the colleje as a young fresher, |

conceived an affection for you.

The young graduate Shri. Rambhau, from his own point
of view, recognised only two masters, and never a third. Shri.
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Bhausaheb Maharaj of Umadi was his most respected spiritual
master and Principal Bain who taught him History and Econo-
mics was his intellectual master. Gurudeo used to say * Prof.
Bain taught more philosophy than was taught by the Prof. of
philosophy and more literature. ’ It was from Bain alone that
the young Gurudeo learnt the art of original thinking, of
resea.cn, ard opposing successfully a current view.

One peculiar telepathic incident happened in 1904 A. D.
when he was living in Reom No. 11 at the Deccan College even
before his joining the B. A. class. Without any previous
intimation or news about even the illness of his father,
Gurudeo saw in a dream a telegram. The place irom which it
had been despatched was ¢ The land of the dead’, and the
contents were ‘| have arrived here safe ’, and below it was the
name of his father. After this dream-intimation the young
Rambhdu went to Ramdurg and learnt to his surprise abaut
the death of his father.

After this peculiar event and its pre-intimation, he
joined his B, A. with mathematics. He offered mathematics
because of his dislike for the books prescribed for philosophy.
and not owing to his dislike for the subject itself. Because, we
can see further that he later studied seriously both Eastern and
Woestern philosophy and secured first—-cléss first at his M. A.,
winning the Chancellor’s Gold-medal. \

In the year when young Gurudeo was to join his B. A.
the books recommended for philosophy were (1) Ethics of
Aristotle, (2) Kant by Wallace, (3) Logic by Mill and (4) Types
of Ethical Theory, by Martino. -

When the young Rambhiu was in his B, A, Class, Prof.
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Willkinson had gone on leave and Prof. D. D. Kipadia was
appointed for teaching mathematics. Prof. Kapadia was
ninety years of age. Gurudeo Rariade happened to meet him at
Sangli. Prof. Kapadia remembered with respect, the intellectual
eminence and consequent boldness of his young college student
Rambhau. When Gurudeo came accross with kim in Sangli he
expressed his deep sense of respect by greeting Prof. Kapadia
with all humility by bending his head before him.

Similarly, his respect for Principal Bain nas Leen very
well expressed by young Gurudeo in the following words, ¢ He
very often reminds me of the philosopher Herakleitos. He is
grim in his wild isolation, but shines like a star of the first
magnitude. His manners are rough, but his heart is mellow.
Through the rocky valleys of his external demeanour flow the
rivers of generosity and affection. The Indian ideal of a
Sannyiisin, pace Mrs, Bain, seems to have cought the imagina-
tion of our worthy principal. He would be seen in the morn-
ings in his Solitary house, clad in a robe like that of a
Sannyasin, ready to receive and exéhange thoughts with his
old pupils. In Mr. Bain we have had one of the best fruits of
English Scholarship. | do not believe in the platitude that no
man is indispensable. It would be impossible for a long time
to come,to adequately fill the place ot Mr. Bain. Mr. Bain has
shown us the possibllities of a life solely devoted to the cause
of learning. Let us receive the torch from him and hand it
down from one generation to another in our dear old college.’

This feeling and admiration of young Rambhiu about
principal Bain, spesaks eloquently about his own capacity
to grasp the inner virtues and greatness of anybody he came
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across with. He really had similar close contacts with all
the European Professors. The numerous long letters from
Prof. Wodehouse and his persuasive efforts to impress upon
young Rambhau the i'mportance of Theosophy, and his implicit
missionary zeal to persuade young Rimbhau to join the
esoteric circle of Theosophy, were all fruitless and futile before
the keen and searching intellect and judgment of young
Rambhzu. There is a mention some where that young Rambhau
was offered a post in Central Hindu College, Banaras, by Mrs.
Beasant at the instance of Prof. Wodehouse. But the discrimi-
nating and microscopic intellect of young Gurudeo never fell a
pray to such allurement. His deeply anchored faith, respect
and trust in the spiritual greatness of the saint of Umadi was
never shaky. Finally, Prof. Wodehouse wrote to Gurudeo on
4-11-1803, * 1 think you are perfectly right to abide absolutely
by the wishes of your Guru and to remain an outsid2 friend of
the T. S. (Poona-dated 4-11-1908). [T. S. Theosophical Society]

The Triple Holy_Conﬂuence d

The life of young Rimbhiu was like a pilgrimage to
Eternity. In this spiritual pilgrimage he had the rare opportu-
nities of bathing himself in the triple confluence of spiritual
bliss. The main purifying current of the holy Ganges in
the form of the spiritual grandfather of Gurudeo, Snri
Samarth Guru-Ling-Jangam Maharij of Nimbargi or Shri.
Nimbargikar Maharaj, as he was popularly known, had his
spiritual birth in a small cave in Siddhagiri near Kolhapur,
Shri Nimbargikar Maharij has stated in his poem that he got
the sp;iritual seed of Divine Name from an unpopular mystic
Saint * Muppin Muni’, an old mystic in the tradition of the
Siddhads.
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The adjective * Kappu-Korala’ ¢ FY FIp | indiates

that the old Kad-Siddha who initiated the young Nimbargikar
maharaj at the age of twentyfive, was like God Shiva. His
‘ Korala’ i e. the neck was blackened by the deadly posion.
So, he was like Neelakantha or Kappugorala. The holy Ganges
descended on the head in the locks‘ Jata ® of God Shiva and
the deadly poison took its resort in his throat and the spiritual
symbol of the moon shone on his forehead * Bhalachandra’
" qieEE ’"and thus made God Shiva as a Central Deity of

the spiritual confluence. The holy Ganges, the deadly poison
and the spiritual moon constitute the personifications of
pJd.ity of heart, the darkness of calamity in lite and the lustr-
ous peace and bliss of the soul. From such a powerful spiritual
source the spiritual heavenly father E)f Gurudeo, Shri. Bhausa-
heb maharaj of Umadi, received the spiritual current of the
Divine Name through the worthy medium of Shri. Raghunith
Priya or Shri Sadhumahdraj in 1857 A. D. A unique and an
inexplicable coincidence in the birth of the third great spiri-
tual master in the line Shri Amburio Maharaj at Jigjeewani in
the year 1857 only, is like the birth of holy Jamuna River, And
to give sanctity and strength to the process of coincidence of
spiritual accidents, the year of birth of Guiudev Ranade in
1886. A D. was co-existent with the fact of spiritual initiation
o. Shri Amburdo maharaj at Nimbargi at the hands of Shri.
Bliauséheb maharaj through the medium of Shri, Savalsang
maharaj. Thus, we can observe the continuity of the spiritual
Current. At the stage of Gurudeo the original current of Shri.
Nimbargikar maharaj went under-groud like the hidden and
.invisible current of Saraswati. Shri. Bhiusazheb maharaj and
Shri. Amburdo maharaj had ample spiritual company and holy
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\

contact with Shri. Nimbargi maharaj. Shri. Amburao maharaj
was staying at Nimbargi with his uncle Shri. Bapurao, who
was initiated by Shri. Nimbargikar maharaj.

The primary education of Shri. Amburio maharaj was
completed at Nimbargi only. It is on account of the gre/at
devotion of Shri. Amburio maharaj, that the spiritual remains
of Shri, Nimbargikar Maharaj were brought to Inchageri by
Sin oheusineb maharaj in 1903.

I have in short given this spiritual geneological back-
ground of Gurudeo at this stage only, because the life of
young Gurudeo was on its first stage of spiritual ascent;
with peculiar and uncommon deadly difficulties like the tuber-
culosis of brain, though accompanied with rare spiritual
experiences. Shri. Bhiusiheb Maharaj was wunder direct
protection and in the holy company of Shri. Nimbargikar
maharaj till he was fortytwo years of age. But ydung Rambhau
was only twentyeight when Shri Bhdusdheb maharaj left the
world and Gurudeo was getting inspiration and guidance from

the holy company of Sari. Amburao mahdraj, his sptritual
brother. '

After his initiation in 1901, the Young Gurudeo concen-
trated his energies on spiritual meditation at the Deccan
College in 1905 and 1206 with intensified devotion. In his
letter dated 28-7-190€ to Shri Bhdusaheb maharaj the young
Rambhau writes from Poona that-‘‘ | strongly feel that here-
after | should devote my entire life to meditation and Divine
Namae, and in the holy company of saints. | pray Thee, to make
me worthy of this. I am much worried by the woes of my
family life. With this growth of devotion and dispassion in
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my heart, kindly see that | am on the path of right knowledgs
under your protection. | have no other shelter than the grace of
the spiritual master.” The young Rambhau has written.' this
letter to his spiritual master when he was only fwenty years of
age. In this letter itself he has written a few Abhangas, feel-
ing in his young age fancy that the poetic inspiration has emer-
ged from the Grace of maharaj. The saint of Umadi who was
¢ Dhir, Udar & Gambhir ’ ¢ €Y7, IqIT and z_f;ﬂ:; ’i. e. resolute
and enduring, noble and bountiful, and grave and considerate,
respectively; in his rational approach to Spiritual life he was
never sentimental or emotional in his realistic and balanced
approach to genuine spiritual life. He never encouraged such
poetic fancies, as they might lead the aspirants on the wrong
path. Gurudeo used to say that Shri. Bhiusaheb maharaj told
on a few occasions that thousands of inspiring Abhangias com-

posed by saints like Shri. Dnyaneshwar and Tukiram are lying
| uncared for and unread and unheeded; then who would read
our poems ? Nothing but one pointed meditation on the Name
of God was the only thing he stressed. Still [ am giving
- below a prose translation of the poetic lines of young Gurudeo
in Marathi, written in his letter of 1906 and sent to maharaj.
This can be an eye-opener to modern young devotees who are
inclined with such poetic faricy- ‘“ The Spiritual Name is
really an Abhang, because it cannot be destroyed. 1t is the
Divine Name which uplitts all—including ladies, merchants,
low-class labourers and Brahmins alike. All castes and creeds
have free access to the Divine Name. This has been proclaimed
by the saints and sages. The saints have been telling that
there is no distinction of small and great, low and high child
and aged, in the spiritual pursuit. Always remember the Name
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of God for securing real happiness and bliss, The quibbling of

words and thoughts is not a real knowledge. | am not a man
of knowledge and wisdom. | feel that my master orders and

inspires me. But, | also am inclined to feel that there is
always something wrong with me. Hence, | pray to Tnee Oh
God ! to kindly show me my faults and shortcomings and take
me into the company of Saints. | don’t seek any other boon,
excepting the company of Saints. Peace of mind is the real
happiness. |If you order, | shall describe. ™

The Spiritual Awakening through Dreams

The genuine and unparalleled spiritual greatness of the
Saint o Umadi, can be perceived through numerous following
events, incidents and teachings of his, to Gurudeo Ranade.
He never allowed a weed to grow in the spiritual garden of
Gurudeo’s heart. He was pesrfectly rational, undogmatic and
non-superstitious in his spiritual pursuit, both for himself and
for his disciples. He was a perfect disciplinarian like Samartha
Ramdds. We might observe that Snri Bhausaheb Maharaj
was born on R@ama Navami like Ramdds in the year 1843 A, D.
He was alse a great devotee of God Hanuman in his childhood
like Samarth Rémdas. Just as Samarth Ramdas has established
eleven centres or temples of God Bajarangbali ( IATTIST )

at different places, Shri. Bhdusianeb maharaj gave eleven shou-
lder-bangles with' eleven imprints of God Hanuman on each
bangle of Gold and Silver bangle, which can still be seen witn
one of his old devotees Shri. Hanmantr@o Kannur . (in Bijapur
District ).

In view of the confused mental state of young Rdémbhau
as expressed in his poetry in mardthi and the dormant sense

44



From Devotion to Distinction

got of ego in the underground cellar of his heart, Shri. Bhausa-
heb maharaj of Umadi, who had reached the acme of Sell-Real-
isation and had attained the Divinity in life, as unequivocaily
expressed by Gurudeo Ranade himsef in his letter to his Guru
senton 8-3-1912 Shri. Maharaj arranged to appear himseif
in the four dreams of young Rambhau in this period and set
right his mental structure by the following subconscious
process-

Ir. the first dream Shii maharaj gave young Rambhau a
garland of marigolds or Zandu flowers, and asked hLim to wear
It on his neck. Tre young Gurudeo refused to do so in the
dream. In the second dream, Shri. Maharaj asked him to apply
a brow-mark of Sandal paste or Gopi-chandan on his forehead,
to wnich also young Rambhau declined in his deream. Thirdly
Shri. Maharaj appeared ir the dream and asked him to read
he Pothi or the prescribed book of Ddsbodha and Ra.nbhau
did not comply witn it. Finally in the fourth dream the direc-

tion of the Saint of Umadi to Rambhau to stand as a porter

( F19%i T ) at the gafe of God with a silver-stick in his
hand, was not obeyed by young Gurudeo. This peculiar proce-
dure ot guidance in'dreams is really a very sound method to
tackle the subconscious mind and inject a basic chaage ih the
sub-conscious inveterate ego, through repentance and remorse
in wakeful state after getting out of sleep. Every next morning
of the dream with his introspective sense of asserting disobe-
dience to his spiritual master, continuously in all the four
consecutive dreams, made the young Rambnau restless and
repentant in his wakeful state and he consciously confessed

and expressed his gratefulness to his Guru. in the latter period
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of his life, that, ‘* My very delinquencies became instrumental
in taking me to the presence of God, my sins -( indirectiy)-
contributed to my spiritual advancement *’

Shri. Maharaja’s Prophecy:

Thereafter, in the year 1907, Shri. Bhausaheb maharaj
happened to camp at Jamkhandi for his spiritual week
( Saptaha ) in the house of Shri. Dadasaheb Apte, with all his
senior disciples and devotees. The Saptah was observed with
great intensity in meditation on Divine Name, in three sittings
( Trikal-Sadhana ) in a day, with utmost regularity and disci-
pline. To contribute to the depth and intensity of devotion to
Nem Shri, Maharaj used to perform along with all hisdisciples
devotional Bhajans and give discourses on the Dasabodh thrice
during the day. The young Rambhau took a keen interest in
this spiritual programme and atfended it most regularly. Every
day Shri. maharaj used to ask somebody amongst the devotees
present, to read the * Pothi’ Dasabodh. One day, Shri. maharaj
unexpectedly asked young Rambhau to read the Poihi. This
sudden suggestion from Maharaj, made young Rambhau
nervous, and out of a feeling of shyness, he faltered and sat

silent.

After some time, when Maharaj repeated his request
and urged young R@mabhau to read Dsbodh, he expressed,
his ignorance of the verses sung as a prelude to reading the
Pothi. Shri Mhraj said that he would arrange for all thathe
but compelled him to read the main ¢ Pothi > Dsbodh. Beingt
intelligent, honest, devout and a critical observer, he read
Dasboth in the familiar style and tone, like his seniors. All the
senior devotees of Shri Maharaj were immensely pleased

46



From Devotion to Distinction

with his mellodious, clear and uninterrupted flow of reading
on which Maharaj geve his discourse and expressed his
satisfaction to Young Rambhau. The young Gurudeo being
sincerely happy and joyful at heart, owing to the satisfaction
of his spiritual master, returned to his residence with con-
tentment and peace.

After all had dispersed, the grandson of Shri Ni.nbar-
gikar Maharaj Shri Nagappanna, took an opportunity to
inquire with Shri Bhausaheb Maharaj the reason for pressing
young Ranade to read the Pothi that afternoon, even when he
was so-very reluctant and halting. At this querry, Shri. Maha-
raj became rather serious and grave and said ‘ Do you know
why | asked and forced the young Ramrao Ranade to read pothi
today ? This young bay though quite unimpressive now from
his stature, 1n future he will convey the g'lory and greatness of
your grand father Shri. Nimbargikar maharaj to the world. He
will certainly be responsible for spreading the spiritual fame
and teachings of Shri Nimbargi maharaj in foreign countries,
crossing the boundaries of nation and seas ! | insisted on his
reading the ¢ Pothi ’ only to eliminate his sense of ego and
fear ‘“ said Shri. Maharaj. Thereafter the young Rambhau took
leave of his Guru and returned to Poona to attend to nis
duties.

The Changing Assignments :

After his B. A. examination in 1907, the young Rambhau
was appointed as a Dakshina-Fellow in 1908 at the Deccan
College. He remained in this job for two years at the Deccan
College. During this period he also :worked as a Superin-
tendent, of Deccan College-Hostel, as Principal Bain gave this
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appointment to him. He was really a loving colleague of all
the students in the Hostels. As a fellow, he had also to teach
at the Deccan College. He taught Sanskrit Dramas. Since his
appointment as Superintendent, he came in contact with a
number of students in the hostels. All were happy and satisfied
during the period of his Superintendentship. The main reason
behind his popularity was his straight forward nature and
simplicity of behaviour with one and all. And because the
college was away from the Poona city, somebody who took
personal interest in the welfare of the hostel-students and one
who looked to their needs and requirements,both material and
intellectual, became a friend of all; and thus, the Daxina
Fellow and the Superintendent of the hostel, really became a
‘ fellow ’ of all, in the real sense of the term. All the students
in the hostel felt attached to Rambhdu with the spotaneous
feeling of ‘my”’ ness. He practically became an e!der brother to
all the students, and colleagus The letters of his students given
in the beginning of this biography under the caption ** Meet
Gurudeo ’’ will prove the truth of this statement.

Another striking event in this year of 1908, was his
visit to Benaras at the behest and persuasion of Prof. Wode-
house. Once in 1908, Shri. Gurudeo, Prof. Wodehouse, Shri.
Bhadbhade, Shri. Vishnupant Karandikar and Prof. R. P.
Paranjape were discussing in the bungalow of Prof. Wodehcuse.
about Carlyle’s ¢ Sartor Resartus ’. At that time, Gurudeo once
casually peeped out of the window in front of him which was
towards the direction of the holy place of Alandi of the great
saint Dnyaneswar.Just then he perceived a huge column of
Light, extending high up in the firmament ! Suddenly he gotup
from the chair, and consequently and reflexively all others also
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up from their chairs. All the others could also see the column
of light. And all were looking atit for nearly two or three
minutes. Later the light gradually became faint and disapp-
eared. Prof. Wodehouse, then expressed in emotion * Today
my spiritual life began! .

While talking about it later, Gurudeo said * | was not
meditating then for a long time. But, the quality and the
softness of * Bhava ’ ( 1T ) of my heart had improved genu-
inely. The incarceration or imprisonment of Lok-manya Tilak
and the turbulent political atmosphere, etc. had agitated the

he art. This must have caused the vision’ (L. L p. 161)

We have earlier referred to Gurudeo’s visit to Benaras
with Prof. Wodehouse. There, young Rambhau met Mrs.
Beasant and had an intimate talk with her about his spiritual
experiences. Then Mrs. Beasant asked Rambhau :whether he
has got a photo of his Guru, and the young Gurudeoc who was
then always trying to remember his Master and his Divine
Name, took out the photoprint of the saint of Umadi from his
pocket and showed it to Mrs. Beasant. She looked at it and
remarked with a flowery face ¢ You are in Safe hands!.’ The
young aspirant in Rambhau was happy. Then, he was presented
with some important books on Theosophy and also given a
photo of Mrs. Annie Beasant, at the special request oi Ram-
bhau. Tnhereafter he returned to Poona and then immediately
went to Inchageri to meet his spiritual master and communi=-
cate to him all the details of his visit to Benaras. He had
brought the photo print of Mrs. Beasant and the book ° First
Steps in Theosophy ’ to Inchageri.

Thereaftsr, the saint of Umadi casually asked Rambhau
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if he has brought the photo of the lady, and on seeing it said
that * The venerable lady had indeed worked hard in Yoga !’
(HT% 1T "r2Tg! ) Thus, there was a reciprocation of mutual

confirmation about the greatness and spiritual achievement of
each other. During hics stay at Hinchagari. Rambhau was one
day reading the book on Thecsophy. Shri. maharaj asked him
as to what he was reading. The young Gurudeo replied that it
was a book in English on Theosophy. Shri. Maharaj asked him
to read out a paragraph, and after listening to it he gave a
correct summary of the passage. Rambhu was then astonished
to know that his Guruknew English At that Maharaj smilingly
remarked that all languages emerge from God, and when one
~ is able to realise God fully, he can understand not one but all
the fifty-six languages on earth. Thus, the saint of Umadi
curiously and cursorily gave a little inkling of his great spiri-
tual powers to his bejoved and promising disciple. This book
‘ First steps in Theosophy ’ by Ethmel M. Mallet ( Mrs. Her-
bert White), third edition published in London, which the
great saint of Umadi saw with nis spiritual eyes and gave the
meaning of a passage in English, is fortunately with me at the
time of writing this _biography. At certain places the great
Gurudeo has marked and underlined certain sentences. [n the
chapter on ‘ rebirth ’ Gurudeo has written in pencil ¢ Vasassi
Jirnini’ ( ¢ aqngifg soifq ’ ), meaning ‘ the wornout clo-
thes ’ in the margin. It is an impressive book with coloured
pictures and nice printing on featherweight paper.

During this period the young Gurudeo had completed
the reading of Rij-yoga of Vivekananda and was already
blessed with mystical experiences of Reality.

50 '



From Devotion to Distinction

The numerous letters from Prof. Wodehouse, and his
missionary zeal to win over Young Gurudeo from Devotion to
spiritual Name from the saint of Umadi to Theosophy, wetre all
futile and ended in his despair. Owing to the inborn greatness
of Gurudeo and his innate conviction and mystic experiences
about the towering spiritual personality of Shri. Maharaj, he
never succumbed to the views of Prof. wodehouse. Even
though pro!.' wodenouse had affection and regard for the
young scholar and the honest devotee in Rambhau, his cons-
ciousness as a servant of British Empire was alive. Once he
gave expression to his views regarding the fiery patriotic
speeches of Lokmanya Tilak, rather criticisingly, and the patr-
iotic upsurge in the younger generation to which the young
Gurudevu reacted sharply, he expressed his dissent in clear
terms. Already, in a similar context, [ have referred to a letter
from prof. wodehouse dated 4-11-1908 from Poona, regarding
his appreciation, submission and consent to the grit and tena-
city of young Gurudeo to stick firmly to his path of devotion
tv his Nam and his Guru.

But, principal Biin was altogether a different and a
great man of principles and ability. While returning to England
atter retirement he left all his library in India, but took with
him all the essays written on Greek philosophers by young
Ranade. Wnen prin. Bain remarked to Gurudeo that in India
thera are not even five or ten persons who can understand
Gurudeo’s pamphlets on. Greek philosophers, the young
Ramoshau immediately replied that he had written them only
for these five or ten pe}sons | Principal Bain, at the time ot his
departure to England, gave a very rare volume containing all
the wrinings of Aristotle in one book, to young Rambhau.
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the Sun as the centre of the planetary svstem, so do they try
to find the Centre of the Universe. As in the former cases. they .
give the centre a definite position in space, even so do they
consider that the Centre of the Universe is restricted by space.
And herein they are mistaken. The centre of the Universe is
either Nowhere or Everywhere. *

““ You will now ask me what is my own philosoaohy of
the Centre of the Universe, The old Archimedes said that if he
could get a fulcrum for the Earth, he couldlift its whole weight
with the least effort. | say, in a similar style, that If we can
come to know the Centre of the Universe, we shall have solved
ihe problem of problems | The questions that can be asked
about this centre are the ‘ where ’ and the * what ’; and the
« where ’ determines the ‘ what ’. Where is the Centre of the
Universe ? ’

““ | summarily answer ‘Everywhere !'. Man is but a speck
when compared to the Earih, tne Earth is but aspeck when
compared to the Solar system, and the Solar system vanishes
before the Universe ! ”’
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