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"B Y HE Toun having treceivd the
A Tragedy of Cato with fo general
an Applanfe,and a confiderable Part botl of
its Audience and Readers being unac-
quainted with the Motives from which
the Death of the Hevo, the principal In-
cident of the Play, avifes; I thought it
conld mot be tmproper to [et that Allion
i a full Light, by a Tranflation of this
Dialogue of Plato om the Immartality of
the Soul. It being the very Treatife, which
Cato read mo lefs than twice before he
kill d himfelf: The Treatife which frew d
him all the Calamities of Life magnified
~and vedoubled, which made him juftly
weary of fo frail a Being, whileit point-
ed out to him 4 bright Dependance of fu-
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| The PREFACE.
turity, a Difengagement from corporeal
Pain and dnxiety, and an Eternal Refort

of Happinefs for the Soul, purchafed by

Virtue.
I fball here give a fhort Account how

Plato bas mtroduc d this Dlalogue, what
ave its principal Aims, and what the
Proofs ‘by which. thofe Aims ave fupported.

The Athenians (who were a People [o
bigotted to their Idolatvies and Super/iti-
oisy “that they were perpetzmlly apprehen-
five of any Innovations which offer'd at
Jebverting their Principles, or intruding
on them new Points of Faith, tho they
freed them from Exrvors) indited Socrates,
who labour'd to bring them to the Know-
ledge of the true God, of Impiety, of dif-
owning his Country's Gods, introducing
new Deities, and corrupting the Touth
with Doctrines contrary to their receiv'd
Religion. The Strength of the accufing
Fattion, and the Prepoffeffions of the Peo-
ple in Prejudice of Socrates, eﬁffed bis
Condenmation by a Majority of Two

Hundred and Eighty One Votes : dfzer
his



The PREFACE.
his Sentence paft, he was committed to
Prifon, and after thirty Days Confinement
had the Mortal Draught adminifler'd to
him, which he drank off with wonderful
Refolution, and dy'd «with a Sevenitywor-
thy of  Philofopher.

Plato (who was a Difciple of Socra-
tes) ook an Opportumity of honouring his
Great Malter 7n the Scene of his Death,
and conld not do it in & move effeltual
manner, than in putting the noble Argu-
ments contain'd in this Dialogue in the
Mouth of the Dying Philofopher: Tho' Di-
ogenes Laertius, who has awrit both their
Lives, attributes the very Difcourfe to SO-
crates, and [ays Plato has digefled it in-
to Form in his Phado.

The Argument is divided into two parts;
the one of 4 Moral, zhe other of 4 Theo-
logical Nature: The:former, working us
up to a Contempt of Death, by fhewing
us that it has no Terrors toagood Man;;
and the latter, fupporting this Pofition
With the beﬂ of *Rmf ons, & PI‘OOF of the
Soul’s Immortality,

The



The PREFACE T

“The Subffance of what is advanc’'d o
the ﬁwﬁ Head -(that & Diflolution is #
be «wif'd  for Zay the Good and Wife)  is
as follows; ~That "the Soul is made for
Knowledge; that the Body is 2 Clogg,
and Obﬂozcle to ber Contemplatlons, de-
ceiving her with [pecions, but falfe Re-
preﬁ%tatzonr from the Mumiiftry of zhe
Senles': Hence arifes this Conclufion s that
if the Union of the Body imterrupt the
Soul in her Seavch aﬁ‘er Wildom, zhen
| perfeé’c Knowledge is referv’d only for
the Life to come.. “That Phi lofophy zhere-
 fore teacbe.r, to Contemn the Body and be
weary of its Commerce, which debars us
fuch Felicities : Inffrutting us, how to Dye;
and that our Averfions toDeath only proceed
from our being Slavves 1o Carnal Appetltes,
~which weaken the Soul, and break in up-
on her Views of Ewernity.  That there-
 fore Men who have firn Mied to Cmtroul
their Paffions, and weer themfelvzs from
the fenfual Pleafuros of the World, look
upon Death as a Poffug e to a Betrer Life,
* and thevein hope for 2 Revard of their
Attions. Upon
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< Upon the Topick of the Soul’s Immorta-
lity, he inforces his Proofs by Examining
all Objeltions, and then removing them:
His firft Demonfivation is from this Thefrs,
that all Contraries produce their Contra-
zies reciprocally ; that Lite and Death are
each other’s Contraries, and therefore

that as Death is the Produff of Life, [o
Life muf} necefarily Spring from Death,
or elfe Nature wonld be defelfive in her
Operations:  The next flep to this Impor-
tant Proof is, that the Soul had an Exi.
ftence before its Union «with the Body
and that all the Ideas and Knowledge,
which we attain by Study in this Life,
‘are but 4 Remembrance and Recollei-
on of what we knew as well before we
were born.  That t.e Immortality of zhe
Soul is likewife grounded on its Nature;;
beizy Simple, snd Immaterial; and that
only Compounded Beings are (ubjefF 1o
Diflolurion.  That by looking back into the
Caules of Things, we fhall find that God
Placed every thing in the moff convenient
State; that therefore ony Enguiry muft be

wherein
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awherein the particular Good of zhe Soul
confiffs, and the Solution, will direlF o
to @ Difcovery Of is l.mmqr.ta.li;y. -
To Sum up all his Proofs, were to make

iy Preface too Prolix ; befides that i
avere Impoffible to give you thent in  the
 [ame genmine Beauty, as they appear in
zb‘e Didlagae', ﬁJ ﬁﬂful 47 t[aeii_" Intro-
duttions, [0 furprizing in theiy Confequen-
ces, and [0 frrongly defended againft 0b-

fettions.
I dave mot pretend to have done the O-

viginal fuflice 1 i) Phyafe, but hape 1
bawe not wiffaken him 1% his Meaning,
ond then perbaps his Conceptrons may Prike
the Mind as powerfully, as if they wer
cloathd in o move flately or flovid He-
bit. -

PLATOS
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Between Echecrates and Pheds.
Eche, [} U T prithee, Phads, were you
15 388 Wl your felf at Athens on the Day
&R when Socrazes drank the Poifon
22 YA in Prifon? Or had you the Rela-
=¥ g8 tion from {ome other that was
===x3] prefent?

Phe, No; I'my felf was there,
Eche. And what then did that Great Man fay before

rinté “ﬂi

e

- he dyd? And how did he expire? I am impatient

to hear: For our Gentlemen of Phlizs but feldom take
a Progrefs to Athens, and 'tis a long time fince any

- Perfon from thence has come hither, that could relate

that Action to us with all iés Citcumftances, only agrees
ing
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ing that he dj’d by Poifon, and on the other Heads are
entirely filent, -~ |
“Phe, Then have you not been inform’d of his Con-
vi&tion, and how the Cafe was carried in the Court a-
gaint him? |
., Eche. Yes, we had fome Accounts of thofe Proceed-
ings: And it feem’d ftrange to us, that after his Sen-
tence pafs’d, they gave him fo much Time e’er they

would execute the Law upon him: Whence arofethis
Mercy, Phede

Phe. *Twas an indulgent Chance of Time, Echecra-
ses, that tavour’d Socrates in that Reprieve ; for the Day
before he took his Tryal, the Goufecrated Veflel was a-
dorning, which the Arbenians yearly fit out for Delos,

Eche. What do they mean by’t? |

Phe. Why this is the very Ship (as the Atherians won’d .
. perfwade us) wherein Thefens heretofore with his four-
teen Companions embark’d for Grese, and wherein he
return’d fafe, and preferv’d likewife his young Afloci-
ates ; for they made a folemn Vow to _Apolls, that if
they efcaped the Dangers of this Expedition, they would
annially make a Voyage of Thanks to his Zemple at
Delos: And from that Time has this Ceremony been
continually kept up in Gratitude to the Deity: There-
fore fromthe Moment this Solemnity is beguu, by their
Laws they make Lzfirasions in the City, and no Execu-
tions are done on Criminals, from the Time the Veffe/
fets out for Delos till its Return to Azhens. And fome-
times this. Proceflion takes up a confiderable Time, when
the Winds do not f{et fair, Now the Beginning of this
- devout Voyage is computed from the Time that Apollo’s

Priclt firft adorns the Sterz of the Ship with Garlands.
And this very Pomp commenc’d, as I told you, the
Day before the Trial came on: Wherefore the Inter- -
val between Socrazes’s Condemnationand Death was of
fome Duration.
 Bcbe, But ohy Pheds, what did he fay in his expiring
Moments ; how did he behave himfelf?  Who ofhis Ac-
quaiptance were with him: or did the Rigour of the
Magiftracy deny his Friends Accefs to him, and force
him to-dye abandon’d and slone? —— -

| Pha.

il
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Phe. Not {o; they were aflembled in Numbers to
him.

Eche, Oblige us then with the diftin& Account of
all the Parcticulats you can, if your Time will per-
mit. .

Phe. T am at prefent at leilure; and will endeavour
to relate every Circumftance : For to remember Socra-
ses, to fpeak of him, or even hearhim fpoken of, pleas
fes me above all Subjeéls.

Eche, Phedo, be aflur'd you cannot take more Plea-
fure in fpeaking, than lin hearing; begin therefore, and
be careful nothing be omitted.

Phe. I'wasaftetted moft unaccountably with the Scene
of his Death ; for 1 felt in my felf no foft Compaffion or
Pangs of Sorrow for the Death of 2 Man that was my
Friend; but even envy’d him the Glory of his Fate,
when I heard his Sentiments, and confider’d his Behayi-
our: For he departed with that Bravery and Sedatenefs
of Soul, that, free from all Apprehenfions of dying, he
feem’d to have a Summons from the Gods to exchange

his Mortality for an happier State above, if ever Man
was crown’d with fuch Felicity: So that I could nei-

ther force my felf into a State of Sorrow; nor could I
take that fincere Pleafure in his Difcourfe as I ufed at
other times to receive from his Difputations of Philofo-
phy: For tho’ his Reafoning had all its ufual Strength
and Elegance, yet the Confufion of our blended Paffi-
ons robb’d us of its Force, when we reflefted on the
Speaker as a Man that was cvery Moment expeéted to
leave us. Yet were every one of us difpos’d alike, and
divided between Smiles and alternate Sorrows : particu-

Yarly Apollodoras; for you know the Man, and his Tems
~ per and Manners. .

Eche, How fhould I not?

Phe, Why even he was in the fame Medley of Per-
turbation with us all,

Ecve, But who had you there, good Pledo?
Phe, Several Citizens of Athens. _Apollodorss, andl
Critvbulus and his Father Crito : Hermogenes, Epigenes,

oLfchines, and Aurifthenes; nay, there were Crefippns,
| g By e./fﬂf‘f’f:
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Menexenys, and othiers: And as for Flago, I think, he
was fick. -

Eche. But were there no Foreigners @

Phe. Yes, there were Simmias the Theban, and Cebes,
and Phedendes: and Euclides and Terpfion of Megara.

I:;cbe. But were not Arifiippus and Clesmbrotus attends
ing ! _
gPim.- No, truly; they were {aid' to be at eAgruus

Ecke. And were there no moie?

Phe. To the beflt of my remembrance I have nam’a
all the Company.’

Eche. But tell me then, what was the Subject of their
Difcourfe. |

Phe, I'1l endeavour to fatisfie you from the very be-
ginning,. | and feveral others made it our conftant
Cuftom to vifit Socrates once a Day: Our Place of
meeting was in the very Cozrt where he receiv’d his
Sentence ; for it was very near his Prifon; there we
pals’d away the Time ’till the Prifon was open’d, which
was never very early; and then we went in to Socrazes,
and often fpent the remainder of the Day with him.
The Morving before his Death we went f{ooner than
ordinary, for the Evening before, as we were going
from him, we were inform’d the Confecrated Veflel
was arriv’d from Delos : And therenpon we agreed
amongft our felves to be very early at the ufual Place :
We kept to our Appointment: And the Turn-key, that
was always our Guide, now prevented our Entrance,
and begg’d our Patience ’till further Orders; for that
the Eleven Mugifirates were loofing Secrates trom his
Bonds, and preparing him for the Death which he
was that Day to fuffer, He did not make us wait long,
before we were fuffer’d to go in. Entring, we found
Socrates juflt difcharg’d from his Fetters; and Xamzzppe
fitting by him with a young Child in her Arms. She
no fooner faw us, but breaking out into all the Vehe-
mence of Sorrow, incident to Women upon fuch Oc-
cafions, the cry’d, O Socrazes, this is the lalt Interview
thcu fhalt have with thy Friends, or they with thee !
be cafting his Eves on Grizo, Let {fome body (fays he)

| convey
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convey this Woman home, Crizo: Immediately fome
of Crito’s Servants led her away in all the Agonies of
Grief and Paflion : Socrates fitting on his Bed, drew
np his Leg that had been loaded with Irons, and ftroak-
ing it with his Hand, addrefs’d himfelf to us thus.
What an unaccountable thing is this, my Friends, which
Men term Pleafure, what a wonderful Agreement there
is berwixt it and Pain, tho’ they {eem Oppofites in kind,
becaufe they never both attack the fame (bjet at once:
Yet whoever goes in Purfuit of either of the two, is
forc’d to take up with the Company of its Antagonift
alfo, as if they were T'wins and infeparable by Nature,
I am of Opinion, if the facetious o4£fop had ever made
this Remark, we fhould have had a Fable upor it: That
Fove having a mind to reconcile Contraries, and having
no other way to effeé their Union, chain’d their Heads
together, and by this means whatever Perfon the one
Quality vifits, its Oppofite prefently is obtruded on the
Company: As I have been convinc'd by Experience,
IF'or my Leg, while oppre{s’d with the weight of my
Fetters, gave me violent Pain, and now they are taken
off, my Torment is {ucceeded by Eafe and Pleafure—
Cebes interrupting him, For God’s Sake, Socrazes (lays
he) now you put me in mind of ir: Concerning thofe
Hymus you made in Praife of Apollo, and Fables ver(i-
fy’d by you from ¢#fop; agreat many People, and par-
ticularly Evenss, have put the Queftion to me, how you
came to fet about Works under your Confinement
which you had never attempted in your State of [ree-
dom; if you are inclined therefore that I fhould give E-
venzs or Others any particular Reafon (for | am cer-
tain 1 Mhall be ask’d) tell me what Reply I fhall make.
The truth, Cebes; and nothing but the truth 5 (fays
Socrates,) that | did it not to fet my felf on the level
with him and his Poetry; for that were no eafie Task:
But in Obedience to fome Dreams I had, that often en-
j0in’d me to exercife Mufick: Thus it was: Thro’ the
whole Courfe of my Life, I have been perpetually haunt.
¢d with fuch Dreams, which tho’ they have addrefs'd
me in differing Forms and Phantafies, yet they retain’d
their Defign of perfuading me to the Pratice of Mu-
B2 fick

-
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fick: 1look’d upon thefe things but as Commands to
proceed in that Courfe of Studies 1from my Youth had
follow’d; and as ’tis ufual for us to {pur up our Racers
with Terms of Encouragement, fo 1 thought my felf
exhorted to ufe all myVigourin cultivating my Philofo-
phy, as the Source of Mufick, and Soul of Harmony:
But here of late, when I had receiv’d my Sexzence, and
that the Feftival of Apollo occafion’d the deferring of my
Death, I was of Opinion that the repeated Injun&ions
of my Slumbers pointed at the common fort of Mufick:
And that I fhould not {tand out, but comply with the
Summons. For I thought it fafer, -as | was a dying
Man, to reconcile my felf to the Gods by an implicite

'Obedience to their Wills, and acquit my felf of their

Commands by an Attempt in Poetry, than to negle&
or defpife their Ordets: Therefore I began with an
Hywmn to Apollo, whole Feftival was then celebrated ;
and after that, confidering that Numbers alone did not
make a Poet, without Skill in compofing of Fables;
and being no Fabulift my felf, I turn’d into Verfe fuch
Tables of £fop, as I had by Heart, and which firft
occurr'd to my Remembrance. This let Evenans know,

- good Cebes; and that the beft Wifhes of a dying Man

attend him, who, if he be wife, will follow my Steps:
§ am this Day going to my laft Home, as I think, for
{o the Adagifirazes of Athens have Decreed~———Then
{aid Simmias, What are thefe Commands, O Socrates, that
you leave for Evenns? | have often fell into the Compa-
ny of that Gentleman, and as far as I can guefs of him,
he will have no great Inclination to purfue your Dire-
&ions.~—— What! (fays Secrates) is not he a Philofopher ?
I think he is, reply’d Simmias——Then ({ays So-
crates) Eveuns, and every Body elfe that is worthy of
that honourable Title, muft purfue my Steps: I mean
not, every one will lay violent Hands on himfelf: For
fome difallow this Proceeding. —— At this he drew his
Legs from off the Bed; and in that Polture continu’d
his Difcourfe. Then Cebes put this Queftion to him,
How do you btxplain that, Secrazes? ——That Self-mur-
ther is not warranted, and yet that a Philofopher muf
wiflh to follow you in your Death? —What 2 (replies

: e ' he,)
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he,) Cebes, have not you and Simwias heard Philplans
handle that Sabject, and yet were intimate with him?
—-Neverto clear the Point, replies Cedes.——Nay, I
tell you but what I have heard on this Head ({zys So-
crates,) and fhall not grudge you the Repetition of the
Argument: For perhaps it is the propereft Difcourfe for 2
dying Man ; to talk with Deliberation of and (earch deeply
into, the INature of the Journey he is about to take:
-What can he do better, to the laft gafp of his Breath ?—
But upon what Grounds (fays Cebes) do they inferr it
unlawful for a Man to kill himfelf? Indeed, as you
queftion’d me, I have heard Philolazs in his Converfation
touch on this Theme, and agree with fome others as to
the Heinoufnefs of the I'adt; but never heard any of
them come to their Proofs upon the Arguement, — °Tis
a Subjeét requires your beft Attention, (fays Secrases)
and perhaps it may ftartle you to hear, the Refult of
this Topick is an unalterable Conciufion, and not like
other Maxims that will admit to be controverted, whe-
ther “tis better for a Man to die, or to drag vz an 1afip:d
being ; now if ’tis more ‘expedient for fome to die, twill
{eem firange to you, that they fhall not have Liberty te
fet themfelves at large, but muft wait for the flow Sea-
fen of their Deliverance,—— But Gebes with a Smile re-
ply’d, Fupiter- only can determine this Point fully——
Nay, fays Socrates, let the Argument look abfurd at the
firlt View, neverthelefs it has Reafon on its Side: Now
indeed to me the Notions, that are inftilled in the Peo-
ple in mylterious Leflons of Religion, have in them
fomething Great and of Confequence. That Man is as
It were upon Guard under God, and cannot quit his
Poft without Leave from that great Superior. [For it
items to me, good Crbes, very reafonable, That the
(xods do prefide over and take care of our World, and
that the Race of Man are their Propertics and Poflef-
ion: Areootthefe your Thoughts ? —To 2 Tittle, fays
Ceoes — Why therefore, replies Secrates, make it your
own Cafe, would it not provoke you, to have one
of your Slaves peremptorily kill himfelf, without the
iealt Intimation from you of difimiffing his Services
£and would you not fhew your Anger, by revenging

B 4 the
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the Contempt, if you had it in your Power? —('Tis
granted, fays Cebes.)----By the fame Ruletherefore ’tis not
improper to judge, that an Attempt of this kind is not
“permitted to any Man, ’till God has pointed out an abe
folute Neceflity of Dying, as it is the Cafe with me at
this Inftant,——There is much likelihood in this, (lays
Cebes) but what you ftarted but now, feemingly implies
a Contradiion to it, Sucrates; that Philofophers fhould
be fond of Diflolution, if we determine it reafonable,
that God fhould take Care of us, and that we are his
Properties: For it is inconfiltent, that the wifeft and
moft prudent of Mankind thould not feel Regret at be-
ing difcarded by the Gods, who are the beft Rulers of
Nature. For furea prudent Man would {carce prefume
to think, he could berter fquare his Aétions from his
own Sufficiency, than the Divine Dire€tion: But Mad-
men and lools perhaps may .efteem it right to throw
off the Tuition of Providence, and do not confider that
what is Good 1s not to be efchew’d, but always ad-
her’d to; therefore would be Independent at any rate:
But Men of reafoning Souls will always embrace the
Conduél of Superior Excellence, And therefore, So-
srates, the contrary of your late Affertion muft carry
the Day: That Wife Men ought with Reluctance to quit this
Being, and Fools only to defire Death,—— Socrates {eem’d
pleas’d with the facetious Reafons Cebes urg’d; and
turning to us, This Cebes, fays he, is always labouring
after Objeétions, and will never adrnit any Pofition,till
he has firft difputed it.—DBut (reply’d Stmmias) Cebes’s
Argument, Dear Sucrates, has no fmall Force with me
For upon what Grounds fhall Wife Men throw off the
Authority of better Mafters than they can be of them-
felves, and abdicate a Benefit? And Gedes {eems to -
drive his Argument at your Conduét, who {o ferenely
relinquifh us, and the Proteétion of thofe Powers, which,
by your own Confeflion, are our beft Dire&ors.—
Your Accufation is juil, fays Socrates, and | doubt not,
but you as much expeét fhould labour to clear my felf,
as if I were upon my Trial :— Moft certainly, fays
Simmsias, and therefore proceed to your Deftence.— !
{hall be more earneft to maintain this Point, (replies Sv
crates
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cerates ) than ‘| was to fave my Life in Courts
" And upon my Faith and Credit with you both, un-
-lefs [ were affured in my felf; that I fhall be commit-
ted to the Care of other good and wife Gods, and
* fhall converfe with Men infinitely better than thefe on
Earth, I fhould condemn my f{elf in courting of Death:
" But, depend upon it, | am in {o full an Hope of having -
an Abode with the Righteous, that I thould not elfe ba
fo fond of vindicating my Condut: And that we
- fhall find Gods for our gracious Governors in that o-
. ther World, I dare as pofitively affirm, as on any Sub-
~ jeét of this difputable Nature ; becaufe | have no ftart-
ling Apprehenfions of Death, as | fhould have, but for
 this informing Inftinét, and go-with a fu]] Dependance
- of a future Being, and a State, where (as [ have al] a-
Jong profels’d) the Virtuous fhall fare better than ill
Men,— What then (replies Simmias) did you think
to depart with thefe Sentiments, and not let us fhare
in the Knowledge of them, when ’tisthe common Con-
cern and Intereft of us all to learn this Leflon? And
when it is your full Juftification, if we atre cop-
vinc’'d of the Force and Equity of the Argument.
I thall endeavour ({ays Secrates) to bring you over to
. this Opinion; but give me leave firlt to hear what Crizo
has to fay, who, I think has endeavour’d for fome time
to put in a Word.,— Nothing more, fays Crizo, than
what your Executioner advifes, that you fhould be fpa-
ring of your Voice, becaufe the Warmth of Difputati-
ons often {o far corre¢t the Quality and Operation of
- the Poifon; that fome of his Patients, for this Reafon,
have been forc’d to drink a double, nay a treble Quan-
tity to end them: —No more of his Philofophy (fays
Jocrates) let him but obey the Commands of his Diice
in my Difpatch, tho’ he mix me a double or treble Pro-
portion to eftect it. —— I was confident, (fays Crizo)
that would be your Anfwer; but the Fellow was im-
portunate in his Requeft. — Well, no Matter, (replies
Socrates) 1 fhall now open my Reafons to you that are
- my Judges; wherefore [ think, thata Man who has
been vers’d in Philofophy from his Cradle, fhould ex-
pect the Hour of Death” with an intrepid Soul, and a fuil
| - Hope,
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Hope, that after his Deceafe he fhall enjoy the Height
of Felicity. And as my Opinion leans on this Belief
g00d Simmias and Cebes, 1 thall endeavour to ftrengthen
it with my Arguments: Whoever ftudy and make the
true Ufe of their Philofophy; abandon the Care of all
other Subjeéls, and make it theic Concern to learn to
die, and be ready for the Stroke; which, if granted,
‘twere ridiculous for them, after a whole Life {pentin
an anxious Difquifition to this End, to forfeit the Fruits-
of all their Application at once, and be ftagger’d with
Irrefolutions at the Point of Death. — Here Simmiys,
with 2 Smile reply’d, Indeed, Socrazes, you have forc’d
a Laugh frgyn me, at a Time when | am no ways dif-
pos’d to fungirth; but if a great many had heard you,
they would agree, that you had exquifitely hit the Cafe
of the Philofophers; and all our Countrymen would .
fubferibe to your Verdiét, that thofe fludious Gentle-
men ought to die, and put that Leflon in immediate
Praélice, which they are only fit for ¢ == Perhaps they
may be rightin this, Stmmias, (reply’d Socrates) butthey
muft not pretend to know it to be {o: For they are ig-.
norant on what (zrounds a true Philofopher ftudies his
Death, or is worthy of it. DBut let us leave Athens to
her own Sentiments, and come back to our own Subjcét,
Do we think Death to be any Thing?----Without Que-
ftion it muft be fomething ({ays Stimmias), — Ay, bu
any thing more, replies Socrates, than a Parting of Soul
and Body; fo that by this Diffolution the Body is in 3
State diftin&t from the Soul, and the Soul aftnates by i
felf, without the IncumbrancesofFleth and Sinews?----
Even fo, and no otherwife, fays Srzmias,—— Let us
examine then, my good Friend, (replies Secrazes) whe-
ther our Opinions anfwer in every Particular; for by
this means we fhall have a true Knowledge of the Scope
of our Enquiry. Do you think it then confiftent with
the Charalter of a Philofopher, to run in Purfuit of
what are accounted Pleafures, to indnlge his Appetite
in Banqueting and Riot? toyieldto the Allurementsof
a Love-paflion, or to be nice in the Ornaments of Dref
and Fafhion? Is he, in your Opinion, to fet a Va-
‘e on thefe things, or to defbile them in all oth;r éﬂ-
- ' " oedls,

S,
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fpedls, than as the Neceflities of Nature den_qand a Sufte-
> “nance and Covering?----]n my Mmd,(fays Stimmias)atroe
“Philofopher muft of confequence contemn thefe empty
Trifles.— Do not you {uppofe (reply’d Seerates) that the

“Studies of thefe Men cannot condefcendto the cyltivating

-

“a Bady, but fly a Pitch fo far above it, that their whole

Care is employ’d on the Soul? — (I agree to it, fays

“Simmias 3) s it not therefore apparent, that a Philofo-

pher, more than all Seéls of Men, makesit his Bufinefs
to keep_his Soul from all Commerce with the Body?

* And ’tis a general Opinion, Simmias, that the Man that

is dead to the Pleafures of the World is not worthy of

“this Life; but that being infenfible in gratifying the

Body, he is almoft in Effe¢t dead.— Nothing more
true, reply’d Simmias.— What if we advance then
to the Search after Wifdom, fays Socrazes; Would the

Body be a Clogg to our Proceedings, if made a Part-

per in that Enquiry? Let me be underftood on this

Head; are our Eyes and Ears infallible to us; may
we rely on their Informations? Or is it, as the Po-
ets fay, that we cannot depend on the Teftimonies
of Sounds or Objeéts? And if thefe nobler Senfes

impofe upon us, we can put no Confidence in thofe

‘that are weaker and more fallible: Are not thefe your

Thoughts? — Altogether, fays Simnzias.— When then

does the Mind attain true Notions, {ays Socretes; for

when it would be aflifted by the Body im its Search,

it s fure to err and be deluded: Isitnot by the Power

of reafoning, if ever at all, that we becoiuc acquair-
ted with Truth? And we certainly then reafon beft,
whelnl no Interruptions, either of the Senfes or Paffi-
ons, weaken our Intelleéts; but when the Soul, en-
tirely colleéted within it felf, drops all Views and

- Communications with the Body, and {irains after Know-

ledge, withiout pinioning our Conceptions down to

- oenfe.— *Tis verytrue, fays Siwsisias.~—— Therefore

Stmimias, (replies Socrates) does not the Soul of a Philofo-
pherlook down with Difdainon a poor Carcafs, got out
of the Reach of its [railtics, and longto live entirely to
it felf? — _ It flands to Reafon, fays Simmias.
put give me Leave, Simuias, (fays Socrazes) is Juftice
" * any
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any thing, or nothing? — Something without Doubt,
veplies Stmmias.—— And is it not fine and good, fay;
Socrates’—— Who difputes it, {ays Simmias,— But
did ever you fee them with your Eyes, — No — Did
you ever touch their Effences? . Or by Senfe of Body
grow acquainted with Magnitude, Health, Fortitude, -
and the like; or dive into their Natures by external [Fa-
culties? Or is it fo, that whoever puts his whole Strefs
of Thought ana Soul to the Bufinefs, will the fooner
attain the propos’d End? Queftionlefs —- Would
not the Man then come to the moft genuine Conclufi-
ons, that employ’d the Faculties of his Soul in their
pureft PerfeCtion, neither allay’d or rebated with the
Mixture of Senfe and outward Objeéls; but that rely’d
on the pure workings of Thought and Reafoning for 4
erue Diftin&tion, without being beholding to the Offices
of the Eyes and Ears, or, in fhort, any Concurrence of
the Body that does but annoy the Mind, fhorten the
Profpedts of Contemplation, and darken all the Views -
that would lead to Truth and Wifdom by its obnox:
ous Union. Arenotthefe the Means, Stmmius, (if any)
that can anfwer our Defign? —— There is Truth and
Excellence in all you advance, O Swerates, (reply’d Sz
mias.) —— 1 hereforemuft not we conclude from what
has been faid, (added Socrares) That Maxims of this
Sort fhould be the conftant Subjeéls of Philofophers a
mong one another ! I'or even our Reafon points ow
to us the Path of thefe Principles; that while we dragg
about this Body, and that the Soul is kept under, and
buried in fuch 2 Mafs of Frailties, it can never reac
the Mark of its Endeavours or Defire, For the Body
contributes 2 Number of Impediments even from the
Necefiity of its Support: We are pull'd back from
our Difquifitions of Truth byaccidental lllne{s; we are
diverted from it by Love, Defires, Fears, and Varietis
of Ideasand habitual Trifles; that it may be truly afhr-
med, The Body will never let us grow Malters of true
Wifdom: Foritis the Body, and its whimf{ical De
{ires, that provoke us to Wars, Seditions, and Dattles,
ror all Wars {pting from Avarice, and Thirf after Mo-
aY. And Mony malt be had, to be the Slave L%i’ our

;a3
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" Luxury, and procure Trappings for the Body; and by
all thefe Inconveniences are we balk’d in our Exercifes
~of Philofophy: Lafltly, even when an Interval offers
for Thought, and we catch at it, with Defign of im-
proving our Notions, the Body will grow impertinent
‘with intruding its Offices, diltrat and’ confound our
Meditations with T'umult and disjointed Ideas, that we
are again intangled in Diforder, and loft to the Enqui-
xies of Truth: Now [ have clearly demonftrated to
you, that if we would pierce into real Difcoveries of
‘Nature, the Eflence and Powers of the Soul maft be
abftraéted from the Dody, and a& and determine entire-
1y by its own Miniftry: and thence, as it is apparent,
~we fhall attain our Defires, and be bles’d with that
Wifdom we profefs our felves Lovers of, when we are
dead; according to the Scope of my Arguments; but
never in this Life: Forif it be granted, that we can
“have no perfect Knowledge of any thing while engaged
with the Body; one of thefe Pofitions is unavoidable,
‘that we either never can arrive at Knowledge, or that
we may after Death: For then the Soul will be dif-
charg’d of all corporeal Impediments, and never ’till
then. DBut while we live, we can only make poor Ap-
proaches to Wifldom, as we can diftance the Operations
~of the Body, and have no Communication with its Or-
gans, but of the laft Neceflity; nor imbibe its drofly
:Nature, or grow infeéted with its Corruptions, ’till God
_comes to fet us free; and then our pure Effence, difen-
-gag’d of the Flefh’s Follies, fhall be in a State of Puri-
-1y, as ’tis reafonable to fuppofe; and then we fhall
-have fincere Views of Things, and of Truth it felf:
For Impurity can never dwell with Perfeftion. Thefe
are Sentiments, Swmmias, that all trve Philofophers
fhould preach and inculcate to one another. Are not
you of this Mind 2— Moft entirely, Socrates, replies
Simmias,—— Therefore, if my Conjeétures are true,
my Friend, {ays Socraes, there is abundant Hope, that
whoever fhall arrive where I am going, fhall there, if
any where, be crown’d with thole Bleflings which we
toil and labour after vainly in this Life. This makes me
launch out into the Sea of Eternity with fuch Satisfacti-
* - on,

.
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on, and which other$ will do with the fame {erene Ples:-

fure, that are perfuaded their Souls will be purg’d and re.

fin’d thereby-—-(Moft undoubtedly,fays Simmias:)--Which

Purgation (continu’d Secrazes) does it not confift,as [ have

before obferv’d, in the Soul’s being fecreted fromthe Body,

inbeing collected within it felf, pureand uninfefted with
the Corruptions of the Flefh ? And living by it felf, as
far as poffible : And both in this as well as the future
State in being feparate, and difcharged from the Bondage
of the Body? --(Moft certain, {ays Stimmias. )---- 1'heretore
is not this call’d Death, which is a Separation of Sou
and Body? Andare not true Philofophers, the only Men
shat earneftly with for this Diffolution? Andare not thei
Cares and Meditations employ’d on this defir’d End?---
I think' the fame, fays Simmias------Then would it not

be abfurd and ridiculous, as 1 {aid before, for a Man

who has thro? the whole Courtfe of his Life been learns
ing to die, and framing all his Actions to that important
Fnd: to repine, when the expeéted Hour fhould come?
——Certainly—Depend on it therefore, Simimias, tha
vour true Philofophers contemplate Death, and are the

feaft of all Men fcar’d at its Approach. View their Rea- -

fons thus: That as they altogether contemn the Body,
=nd defire their Souls in a State of Separation from i,
would it not be a Contradiftion in their Principles, to
be terrify’d and in anguifh at the Hour of Death, and to
fhew an Uneafine(s to take that Journey, where they
hope to be poffefs’d of what they courted and purfu’d
in this Lie (the true Wifdom) and alfo to be freed from
that Body whofe Union was their Incumbrance? Have
not many relinquifh’'d Life to follow a lov’d Compa-

nion, Wire or Child, in Hopes to fec and conver{e with

them after Death? And fhall a true Lover of Wifdom,
that is fully perfwaded this admir’d Blefling is not to be
attain’d but by an Hereafter, retreat from the Embraces
of Death, and not. willingly leap into Eternity? I mult
believe, my dear Friend, the Man who is a true Philo-
fopher, will dwell on this Sentiment with all its weight,
That he cannot poflibly attain the Perfetion of Know-
ledge, but in that State of Futurity, Upon this Goncef-

fion, would it not be unreafonable and extravagant, as 5
| fai
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" ¢1id before, that fucki 4 Man fhould fear Death? —The
-~ height of Madnefs,by Fove, fays Simmias.——Therefore
.~ ¢his will be a fufficient Ground to {ufpeét the Philo{ophy
. of fuch a Man,and look on himas one given up to Frail-
1y and Appetite, tempted by A¥arice or dazled with
~ Ambition : or pofle(s’d by {ome, ot all of thefe deprav’d
. Affe&ions.—— Tis true as you fay, replies Simmias——
- Moreover, Stitmias, is not that Virtue we term Forti-
* tude, effential to a Philofopher? Is not Temperance
* (which, as they fay, teaches us not to be fubje& to our
- Affettions, but defpife them, and prallife Moderation
and Sobriety) a proper part of his Charalter that difdains
the Frailties of his Nature, and lives up to the Rules
of Philofophy? — Without Queftion, fays Simmias
— But if we were to obierve the pretended Fortitude
and Temperance of common Men, they would appeax
- Abfurdities to us.—In what refpeét, good Socrazes -~
You are fenfible that all Men but Philofophers confider
" Death as the greatelt Evil---"T'is granted.----Then do
not the moft valiant of thefe Pretenders, whenever they
become Acceffaries to their Fate, fly to Death to avoid
fome more terrible Event?------Right.--~Therefore to
their Fears, all but Philofophers, owe their Courage:
- Tho’ ’tis fomething inconfiftent, that Men fhould grow
-bold from timerous Apprehenfions.~---You fay true,----—
 But what? Is the Cafe any whitdifferent with your Men
- of Decorurn and Moderation? Are they not Temperate
_thro’ fome Intemperance! Tho’ this looks improbable:
- Yet fome darling Extravagance is the Source of their
- infipid Moderation. For indulging themfelves in {fome
-Pleafures and fearing to be debarr’d of that Purfuit,they
- grow abitemious to its Contraries, are carry’d away by
~their favourite Appetite, and yet term it Intemperance
- to be rul’d by the Afteétions: I'ho’ even while they ex-
“claim thus Szorcally,and are {ubduing {fome one Paffion,
~“they are Slaves to fome other. Is not this to the Effeét
“of what { faid but now, that they are T'emperate thro’
{ome [ntemperance ?---- Diretly, {ays Stmmias...---But
on, my happy Friend Stmiias, let us not Dream that
. Wwe are in the Road to Virtue by parting with one Plea-

-ture to procure another, by trafficking with our Paffions,

and
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and exchanging one Fear for another, as we change our
Mony into lefs Pieces. But Prudence and Wifdom ate
the Treafures to which we fhiould facrifice all our Im-
perfections; they are the true Sterling that will buy in
Fortitude, Temperance and Juftice. And in a word,
where trae Virtue is conforted with Prudence, it liftens
not either to Fear or Pleafure, or any of the Train of

Paflions ; but where-ever it is not' attended with Pru-
dence, but is thuffling and dealing with the Affeétions,

2

tis but a dark Imitation of it felf; a fervile precarious
"!‘*Virtue, that has no Truth or Perfeétion in it: But the

true Examination of Virtue confifts in being purg’d and
drain’d of thefe Frailties : And Temperance, Jultice, For-
titude,and Prudence contribute to this Purgation. Where-
fore the Inftituters of Purifications in my Mind deferve
our regard, as they tacitly infinuate to us by thofe My-
fteries, that whatever Perfon.defcends to the Shades un-
initiated and unpurify’d, muft lie in Darknefs ; but who-
ever departs cleanfed and expiated, fhall have an A-
. bode with the Immortals. But as ’tis commonly faid
in thefe Religious Ceremonies, Zhat many bear the En-
figns of the Devation, but few are poffefs’d with the
Godhead: So thofe that are truly infpir’d, are in my
Mind only the Philofophers. ‘To be admitted in which
Number | have all «long, to the utmoft of my Powr,
. endeavour’d, and labour’d in the Means te effeét it :
‘What will be the Confequence of my Toeil and Study,
I am now going to try ; and fhall foon, by God’s Per-
miflion, find in my Death, whether | have {quar’d my
Actions right to that End. This is my Defence, good
Simimias and Cebes ; and thefe are the Reafons that make
me neither loth nor uneafie to leave you my Friends,
nor the Gods, the Guardians of my Life: For I hope
to find in the State of [Futurity both good IFriends and
gracious ProteCtors, Bat this Notion has not Credit
with the Many. If therefore my Arguments have more
Influence on you in my Favour, than they had in my
Trial, I am fausfy’d,
When Socrazes had made an End, Cebes took up the
Difcourfe to this Effeét: I willingly affent to all your
Allertions, Secrates, but that in Relation to the Soul:

For
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For 'tis a Matter of much Queftion in the World, whe-
ther it has any Separate State from the Body; or whe-
ther it does not die with the Man, and in the Moments
of Death fuffer an entire Diffolution, and like Air or
Smoak, is fcatter’d and vanifhes into nothing, and has
no manner of Exiftence afterwards: Indeed if it were
colle&ted within it felf, and capable of a diftinét Being,
when difengag’d of the Incumbrance of the Body, as
yoa inferr’d ; there were good and ample Hopes, So-
crates, that your Expeltations are well grounded. But
I am afraid it will require much force of Argument and
a large Faith, to pérfwade us that the Soul furvives the
Separation from the Body and has any Energy, or Senfe
of Knowledge.-~--You fay nothing but the Truth, Cebes;
(reply’d Swcrates) and what’s to be done? Shall we en-
ter upon the Reafon and Probability of this Subjeét, now
we are together ?-—--Indeed, (fays Gebes) 1 would very
gladly hear your Sentiments upon it.---I am of Opini-
. on, (replies Socrates) that no Man, not even a Writer
of Comedies, who fhould hear ‘me on this Subjeét,
could fuggeft, that I trifled or confum’dthe time in Di-
fcourfes low and unbecoming the Mouth of a Dying

~ Man: If therefore ’tis your Will that [ fhould examine
this important Queftion, whether the Souls of the De-
parted have any Exiftence in the other World, I think
we fhould begin our Enquiry thus. I remember, it has -
been an Opinion of fome Date, that the Souls of the
Dead retire to the Regions below, and after fome tume
return to this World to animate freth Bodies, Now if
this be admitted for a Certainty, that after one Difiolu-
tion, the Soul again revifits the frail Tenement of the
Body, then the Soul muft have a Being below, other-
wife it could not be capable of a Return: And this O-
pinion will be {ufficiently fapported, if we can make it
plain, that Life has its Source from Death: But if this
be deny'd, we muft have recourfe to further Demon-
{tration.—Certainly, fays Cebes.-----Nor muft we ex-
plain this only by [nftances drawn from Man, fays So-
crates, but teke in all the Animal and Vegetable Pro-
ducts of Nature: To find whether all things have not
the fame Birth, and derive the(i_x: Beginnings {rom }lleig
.t ;,aﬂﬂ."
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Contraries: As we fee the Quality of Hand{ome, owes
its Diftinition to its contrary Uglinefs, Juft is oppofiteto
Unjult, and fo in a thoufand other particulars. Now
let us examine whether there be a Neceflity for thofe
Contraries, to produce their Conttaries, As for Exam-
ple, when any Subftance grows bigger, this Increafe of
Bulk of Neceflity inferrs the Thing’s having been lefs fieft,
And if any Sabltance fhrinks away, this Diminution
prefuppofes a Magnitude, Thus Strength grows {rom
Weaknefs, Speed from Slownefs ; If any thing grows
worfe in Quality, was it not before better? If Jufter in
Kind, was it not more Unjult before? Therefore we
are fufficiently convinc’d by all thefe Inftances,that Con-
traries arife from Contraries: What moere? s there not
a Medium betwixt tliefe two oppofite Effefts? Are
there not two Births or Advances from one of thefe
Contraries to the other, and from this other to that a-
~gain? For between a greater and a lefs Subftance, are
not the Mediums, a growth and wafting? And we can
{ay, this is Increafing, that is Dwindling: Do not all
things likewife gradually mix and feparate; and by Pro-
greflions arrive at Heat and Cold? And even where we
want Words to diftinguifh and explain thefe Concepti-
ons, yet in the [Formation of every thing that produces
its Contrary, there is a Neceflity of an later-birth or
Progreffion to thefe alternate Effets.-----Moft certainly,
{ays Cebes --- -What then? Has ot Life a Contrary, as
Sleeping is the Contrary to Watching : And what is
this Contrary, but Death? And do not they mutually
{pring from cach other, us being Contraries : Are
there not two Births or Mediams between their two
Etlences?-----There’s no Contradiétion to this, favs Cebes
----'Il now derive to you, tays Secrates, the Concords
and Unions of thefe oppofite Efteéls, of which I juft
now fpolke, and the Progrefles to fuch Unions, and you
your felf fhall trace the other : | fay then as before, that
Siecp produces Watching, and Watching, Sleep: Now
the Generations of thefe two Effefls, are falling afleep,
and awaking: Are you convinc’d of what 1 fay?—
(Moft fully, replies Cebes)----—-You may fay the fame
thing in the Cafe of Life and Death: Are they not
- Contraries
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Contraries and fpring from each other: Therefore what.
is the iflue of our Life; but Dying: And what are the
Fruits of this Death; we muft certainly determine, Life.
Thus then ’tis evideni, that an Exiftence proceeds from
Death, and are not then our Souls difpos’d of in the
Regions below? Now the Generation of one of thefe
contrary Effeéts, is plain and obvious to our Senfe: *Tis
manifelt to us that we die; then fhall we difpute the
contrary Generation to Death, and hold Nature defe-
&ive only inthis Effe€t? Arewe not rather neceffitated to
allow this unapparent Courtrary? And what can it be,
but a Refurreftion, or return to Life? And if the Revi-
ving be allow’d, does it not imply a Being fprung from
Death to produce it? Upon this Confeflion then, Life
is no lefs generated by Death, than Death is the Confe-
quence of Life: And if fo, ’tis an unan{werable De-
monftration that the Souls of the Dead are lodged {ome-
where, from whence they are to return.—Indeed |
think, Socrates, (reply’d Cebes) this is but a Confequence
of the preceding Conceflions.--~Nor in my Mind, fays
Socrates, are thefe Conceflions any ways forc’d or un-
reafonable: For if thefe Contraries did not reciprocally
circulate in their Operations, but only proceed to one
oppofite Effet, and that Oppofite not difpenfe back its
- generative Power, be aflur’d, the Energy of Beings would
ceafe, and the felf-fame Figure and una&ive Difpofiti-
on affett the whele Works of Nature.----How do you
mean ? fays Cebes,-—---There’s no great Myftery in what
I am faying, replies Socrazes: [For Inftance, if we were
to fall into a Sleep, and never wake, you are fenfible the
whole Creation would gradually drop into this Eudye
mion’s eternal Slumber, and all Produéion reft and be
diffolv’d: In the lilke manuer, if all Matter and Quali-
ties were to be jumbled together and blended in one
Mafs, and never again to be forted in a diftin&t Form
and Species, Anaxagoras’s Leflon of General Confufion
would be effeftually ratify’d, By the fame Rule, my
worthy Iriend, if all living Things were to die, but be-
ing dead remain in that quiet State, incapable of revi-
ving; 15 it not certain that all things in time maft fall
. Into Apnihilation, and the Source ot Being be loft? For
) it
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if living Things muft perifh, and obtain no new Exi
{tence from that Diffolution, there could be no Method
or Poffibility of fupporting Generation.-----None in the
World, O Socrates; (reply’d Cebes) and unanfwerable
Truths {hine in all you fay.---Indeed my Sentiments,
{ays Socrates, make-me.firmly prefume thus: Nor fhall
we be deceiv’d in embracing thefe Principles; That there

is certainly a return to Life, that we fhall receive Beings

from Diffolution, and that the Souls of the Departed do
exit; thofe of the virtuous in a State of Felicity, and
thofe of the wicked in a State of Unhappinefs-—-Thefe

Aflertions, good Secrates, ({ays Gebes) naturally make

way for another Tenet of yours, which you have often
advanc’d, that the Learning we acquire by Pains and
hard Study is but 2 Remembrance and Recolleétion of
our Ideas: And at this rate, we mult of Neceffity have
formerly learnt, what we now recolle€t: Now this is
impracticable, unlefs our Soul had a Being fomewhere,

hefore it came to animate this humane Frame: And in

this View, we have Grounds to think it Immortal.--.--
But what Proofs, Cebes, have you for this Pofition, fays
Stmmias ; favour me with the Recolleftion of this
Point: For indeed 1 have loft the Knowledge of them
at this Inftant.-----I’ll give you one admirable Confirma-
tion (fays Cebes) which is, that Men being queftton’d on
any Subjeét, if the Queltion be fairly and rightly flated,

 are never at a lofs for a true Anfwer : Which could not

be withont Reafon and internal Knowledge: Nay try
them upon Schemes and Problems in Geometry, or {uch
like. Difficulties, and they fhall prefently apprehend the
Reafons of the Solation. —If this Proof, Stmmias, do
not fatisfie you (reply'd Socrazes) lend me your Ear and
Attention to bring you over into my Argument. You
cannot perfwade your felf. to believe, that which is
term’d Learning is nothing but Recolleflion.——1I am
not wholly Unbelieving, {ays Stmmias; but I would
fain be Maller of this Recolle@&ion you fpeak of: And
even from what Cebes has advanc’d, [ begin to remem-
ber and be convinc’d; however let not this Confeflion
rob me of your Notions thereupon, Socrates,——Why,
thus I deterinine: we admut in fome kind, that What c-

ver

;
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verany Man remembers,he muft haveat fome time before
known,—— Without doubt, ~— Do weadmit likewife
that Knowledge coming to us in apeculiar Way, is Re-
membrance ? What I mean by a peculiar Way is this;
That when looking upon or hearing of, or byany other
of our .Senfes, being inform’d of any particular thing,
we not.only knowthe Objet prefented, butform Ideas
of fome diffzrent thing, - which we owe to a different
Inftinét; muft \we not realonably call this a Remems-
brance of a thing wehave fuch Extempore Notions of.
—How’s that? fays Simmias. — Thus (replies So-
crates) the Knowledge we have of a Mag, and of an
Harp, require different Ideas: And yet, you know, ’us
common for Lovers, when they behold an Inftrument,
a Garment, or any thing elfe which is nfed by their
darling Friend, not only.to know the Implement, but
alfo to entertain in their Thoughts an Image of the ad-
mir'd Objeét of their Wifhes:” And .this is a Remem-
brance: Or.we may fuppofe it often happens, that 3
Perfon feeing Simmias, thinks of Cebes: I mightpro-
duce you a thoufand Inftances of this Nature, There-
fore are not things of this kind meer Recolleétion?
But efpecially in Cafes where we have loft the Impref-
fions of any Objeét, either thro’ Length of Time, Ab-
fence, or Carelefsnefs of Temper. Well; then .what
fhall we {ay of this, where feeing the Pifture of ag
Horfe or a Lyre, we bethink us of a Man; Or where
we fee the Picture of Simmias, and bethink us of Cebes¢
And yet we may know, it defign’d for Sjmmeas. Then
at this Rate, ’tis ufual for Recolle&ion to {pring froma
Likenefs of the thing remember'd, and from what is
unlike too: Buat when we recolleft any Opjeét, from
its Likene{s prefented to our View, muft we notbe Judges
at the fame 'time, whether this Likenefs ig-defeclive, or
Whether it comes pp'to-.‘the Original we remember by it.
— [t muft be of Confequence, replies : Stmmias, —
Then obferve well, good Simmias,(replies Jucrates ) ifMY
enfuing Remarksare juft: Have not we Notions of Fgua-
Jity? Upeak not of that Equality betwixt onePieceof Tim-
ber and another, one Stone and another, nor any thing
like that but of a peculiar Equality exclufjve of thefel orms:
- G3 - Do
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Do we know when this Equality is? If {o,- whence
did we derive this Knowledge? -~ Was it not had from
the Obje&ts I mentioned; as from feeing Trees, or
Stones, or fuch Things equalto one another, we frame
our Thoughts to Proportions in. other Qualities. Liet
us-examine this Argutnent thus: Do not the very Trees
and Stones, that are always the fame, fometimes appear
equal, fometimes unequal to us? What, can Equality
aflume o Semblance of [nequality? Never: Then this
Equality, and the Thing we frame it by, are different.
———"T'is agreed.— But yet this very Objeét of Pro-
portion, which varies from Equality, {upplies us with
our Ideas and Knowledge of intelleftual Equality : Is it
not the fame, whether the Objeét of the Eye hasa Pro-
portion to the Image in our Mind? ~ There is no man-
ner of Difference: For as when we look on any Ob-
jet, and from that View refle¢t on a different Image,
that may or may not bear a Refemblance to the Thing
prefent, it is. neceflary that we call this Remembrance:
So fhall we fay the-Confequénce is the fame from the
Inftance of the Wood or Stone? - Ate they {o equal as
to come up to our inward Ideas-of Equality; or are
they defeétive and’ fhort of this imagined Proportion 2
~——Certainly defeftive——But do not we admit, that
where ever 2 Man thinks'one thing would be equal to a-
nother, tho’ the Objeét is not really equal to the: Idea,
but far- fhort ; thar the Perfon who frames this Compa-
rifon of Equality in his Thoughts, muft have a Know-
ledge of that imagined Speciés to:which he thinks the
Object bears a Likenefs, tho’ not in its full Perfeftion.
——"T'is undeniable, — What then? Is not the {ame
Effe& produc’d from meafuring this Equality by Things
really equal:” Then ’tis Demonftration that we had a
prior Knowledge of this Equality; or elfe we could
not form Comparifons of it from Qbjeéls, tho’ not en-
tirely fo equal as our Conceptions. Nay, we go yet
fuarther in our Conceflions, that we neither deriv’d thefe
‘Ideas, nor could poflibly attain them, but from the Mi-
niftry of fome of the Senfes : And all Effences will fall
under the {ame Diftintion : — Then your Proofs will
eafily rife to the Argument.in hand, Socrares ;--<- Then

| \i'A
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we muft owe this Notion to our Senfe; that all Ob-
je&ts of the Senfes make, in fome Meafute, Approaches
to the abftraéted Equality of our Thoughts, tho’ not
fully proportion it.— Doubtles — Butthen, evenbea
fore we began to fee, or hear, or have any Senfation,
we muft have poflefs’d an internal Knoswledge of Equa-
lity, to be capable of making_‘]udgments of it from Ob-
jeéts, fo as to perceive how far they beara Refemblance
to our Ideas, and where they give out.--- That is but
natural Refult from the foregoing Argnment, Sosrazes.
—— But do we not feg, hear, and feei the Operations of
Senfe immediately from our Births:  But, as I faid be-
fore, our Knowledge of Equality was prior to our [a-
miliarity with Senfe; therefore it feems plain, we were
endued with that Knowledge before we were born, — -
It is clearly fo.—— [f then we had it before our firth.
we were born with it; and if fo, then beforc our Births
too, and immediately after, we had the true inherent
Notions, not only of Equality, but of Magnityde,
Smallnefs, and all fuch Things: TFor the fame Argu.
ment does not only comprehend our Knowledge of E-
quality, but of Beauty, Goodnefs, Junltice, Sanétity, and,
as I may fay, of all Qualities which haye a Being, and
are allow’d {uch in our Difputations ; and implies, that
the Knowledge of them all was implanted in us before
we were-born, And if we were not continually for-
getting the Knowledge of thefe Impreflions, there were
the fame Neceflity for us always to know them, as to
be born with them. For the Definition of Kpoewing,

.- Istoretain, and not lofe, what wehave learnt; And the

Definition of Forgetting, is the lofing that Knowledge
we before were poflefs’d of, -—— *T'is granted, Socrates.
—— If then we had fuch Knowledge, before horn; and
lofe it in the Crifis of oar Nativities; then recayer it
again by the Affjitance of the Senfes: Is not then this
kind of Learning a Recolle@tion of Ideas foreknown,
and fhould we not properly term it Remembrance? ——
Certainly, — And we have before explain’d that Pofiti-
on, hat when we from any of our Senfes grow ac-
quainted with any Obje&, we thence recaver tdeas ot
fome other thing which we had till then forgor, and
which this Obje& revivid in our Minds, either thro’ a

C 4 Re-
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Refemblance or Difference of Form: So that we muft
admit one of thefe two Aflertions: That we all had
this Knowledge at our Birth, and preferv’d it thro’ the
whole Courfe of our Lives; or that thofe who learnit,
do but recolleét what they before knew; and that this
Difcipline is properly Remembrance.— It is exattly fo, -
Socrates.—— Which of thefe two Principlesthendo you
embrace, Stmmias? That we are born with this Know-
ledge, or that we afterwards recolleét what we before had
learnt? — I am uncertain, Socrazes, which of the'two
to adhere to,—~— Well then; can you give me your
Sentiments on this Head, whethera Man of Knowledge
can givea Reafon for what heknows ¢ — Without Que-
ftion, Socrates.— Butdo you think every Body can give
a Reafon for what we have been difcourfing? ——
I wifh they could, (reply’d Ssmmias) but I much
more fear, that to-morrow’s Sun will not fee 2 Man
left that dares afpire to that Pitch, — Then fure youdo
not think, Simmias, that all Men have this Knowledge
in them? — By no Means,—- Do they then recollect
what they have known?— Poffibly they may — When
then did our Souls receive this Knowledge? Not after
we entred on this State of Human Life,— No cer-
rainly, — Then we had it before we were born ¢—
Yes, — Then, Simmias, our.Souls had an Exiftence fe-
parate from ghe Body, and a reafoning Knowledge, be-
fore its Union with Mottality.— Unlefs, Socrazes, we
receive this Knowledge juft at the Inftant of our Birth.
For this Interval is not yet excepted.—— Well, grant-
ing this, my Friend Simmrges, at what Junéture did we
icle this Knowledge? [For we were not born with it,
as was before admitted:  Did-we then forfeit it again,
the very Moment we receiv’d it; or can you point me
gut the Time? — No indeed, Socrates; but 1 was not
aware I trifled, — Then, Simmias, may we determine
thus, repiies Socrates; If that Jultice and Goodnefs,
which we daily talk of, have aétual Beings, by whofe
intelle@tual Funétion we can compare cxternal Objeéls;
and if finding in our felves this Sufficiency, we lay
it out afterwards on forming Judgments by the Senfe,
it follows of Neceflity, that as thefe Qualities are inhe-
rent to us, prior to the Obfervations we make from

them;
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them; . fo-it follows alfo that our Sduls have an Exi-
flence before they éontribute to the :animating thefe

“Forms. If thefe Things are not fo, ‘qur Arguments
“then ftand on a very precarious Foot:  For are there
“not the fame cogent Reafons, that thefe Effences as.
‘well as our Souls are antecedent to our Births; and that
if their Exiftences are denied, the Nature of the Soyl
muft .fall under the fame Conclufion.— Your Argu-

ments,: ‘O Socrates, wonderfully perfwade me to the
‘fame Opinion, (reply’'d Simmias) and the moft exquifite
- Reafons guide us to this Confeffion, with  comforta-
ble Profpect, that our Souls, as well as thofe very Ef

fences yon were fpesking-of, were produc’d before our
Births ; for 1 am affured of nothing more, than of the

Exiltences of all thefe inherent Principles of Juftice, Pi-
ety, and the like; and-am fully fatisfied in the Proofs

of your Difcourfe,—— But what fays Cebes to it, (re-

plies Socrates) for I muft endeavour to reconcile him
to their Tenor.—— I.am apt to think (fays Simmias)

tho’ he were the moft hard of Belief and obftinate in
Objections, he mult be here fully conivine’d ; and that

he is perfe@ly perfwaded our Souls had a Being before

our Births: But whether they will furvive the Deceafe

of the'Body, is not altogether, Socrazes, fo evidently

~made out in my Opinion. For that ftrong Doubt of
the Vulgar, which Cebes touch’d on but now, is yct

wnanfwer'd, Of zhe Soul’s Diffipation when the Body

dres; For as 1 fee no great Improbability in the Soul’s

kxiftence, and being fummon’d from its firlt State to an

-Union with the Body; fo after it has run thro’ this
Command, what hinders but it may be: annihilated, and
-perifh with its Companion {-— You faytrue, Simmias,
-reply’d Cebes, | join with you, that but one Part of the
Controverfie is prov’d of the Soul’s Exiftence before

‘our Birth; and i¥ he defigns his Argument fhould pre-
vail in all its Force, he muft fupport it with this De-

-monftration, That after our Deaths ‘the -Soul exifts as
certainly as before -‘we were bori s 'T'is already

prov’d to you both, Gentlemen, -(replies Sucrates )if you

pleafe to join this Proof to what you have already ad-

mitted, That all living Things [pring from Death: For

if the Soul has an Exiltence uefore it is coupled to hu-

mane
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mane Nature, that Exiftence arifes from gothing but
Death ; maft it not of confequencefollow thatit thould
furvive the Body,. fince it:muft return to Life. And
thus this Affertion is fully prov’d: But you, and Stm-
smias, feem to have a Mind to difcufs this Matter far-
ther ; and perhaps, like Children, are poflefs’d witha
Fear, that the Air may have a Power of diffo}ving and
{cattering the Frame of the Soul as it is quitting the
Body; efpecially where this Death does not fall under
a temperate Climate, and where the Winds are lefs
ruffling and turbulent.----- Cebes, {miling, reply’d to.
this, Then imagine we have thefe Fears, Socrazes, and
beat us out of them: Nay, do not think our Appre-
henfions meerly feign’d ; but- perhaps there is fome {uch
. boyifh Spirit really amongft us; Therefore attempt to
fubvert that Cowardice, that he may not ook on Deatl
as a Hobgoblin, —— O ! fuch Fears({ays Secrates) mult .
be correfted by daily and continued Applications, and,
as it were, Exorcifins, ’till the Party be reftor’dtotruer
Notions.—— But where (replies Cebes) fhall we meet
with this Cure when you are gone from us, Secrates?
------ Oh, Greece is a wide Place, (lays Soerates) and
{tor’d with Men of Skill and ,Probity; and there are
many other Nations: to be confulted on this important
Subjed, in-which you cught. neither to fpare your Bo-
dies or Eftates. IFor you cannot expend your Stock in
a nobler Caufe; Nay, take Dire&ions from your own
good Counfels, and I queftion . if you will any where
find more potent Antidotes than from your {elves.----.-
Well; but enough of this, (fays Cebes) and, it you
pleafe, let us return from our Digrefiions to the mat-
ter in hand.—— It pleales me well, replies Socrates, for
why fhould it not?, In order to this, we muft examine
to what this Pathos, or Quality of. Diffipation is inci-
dent, where it is chiefly. to be feared, and on what
Side: then we muft enquire into the Nature of our
Souls, and from this Search either depend on eur
Hopes, or fubmit to our Fears. Now does it not {feem
reafonable that a:compounded Being fhould be fubjett
to this Accident, and be fcatter’d by the fame Ruale that
itis compounded: But whatever 1 qncompqunded,—lthat
- - | SHO
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“slone is not obnoxious to Diflolution:” Now thofe
Things that are always in the {fame Pofture and Condj-
“tion, arethey not, think you, olf a pure and fimple Nature? .
“But thofe things that differ in their ‘Complexion and
" Quality, and admit Change, are of a compounded Ef-
“fence. Now let me return to the Examination of thofa
Effences [ but now was fpeaking of; and whofe De-
' finition we agreed on in the preceding Argument, to
find whether_they are of a Property liable to Change,
“or not:- De Equality, Beauty, and all thofe Beings, (af-
fer any Transformation; or do they continue Uniform,
Unmixt and Incapable of Change? —-Of Necefity,
fays Cebes, they mult be of 2 pure and unalterable Na-
ture.— But how fhall we determine, ' replies Socrares,
‘of many Objeéls of Beauty, as Men, Horles, fine Gar-
inents and the like, that are own’d to have Beauty and
regular Proportion in them, and in fhort of all fuch
things ; do they retain their Nature pure and unchang'd?
or are they always fhifting their Qualities and Comple-
sions, and never Stable or Permanent: — Never, (fays
Uebes,) in the fame Condition.— Becaufe thefe things,
“replies Socrates, are to be {een and felt, and are com-
municable to the Senfes ; but all thofe Effences that are
incapable of Change, are alfo Invifible; and can only
be difcern’d by the Eye of Reafon and Knowledge, —
(True, fays Cebes)——Shall 1 then confider thefe two
Species’s, under the diftinét Clafles of Vifible and Invi-
fible? Is it not granted that the Invifible is Unchangea-
“ble; the Vifible, always varying? — We inuft admit
it. —To proceed then; does the Compofition of Man
confitt in any thing_more than a Body and Soul? To
‘which Species is the Body moft Ally'd? ~—~ Undoubtedly,
to theVifible,.—--To which,the Soul ; isthatal{o Vifible
—-—Not to Mankind, -—But [ fpake ({ays Socrazes) on-
- ly in reference to fuch Effences, as are either.to be feen
or not feen by Human Nature, Therefore what fhall.
‘we {ay of the Soul, is it Vifible or not? — Certainly
Invifible.—Then the Soul only is to be rang’d under
that Clafs; the Body, under vifible Things. And does
At not happen, as | above remark’d; that when the Soul
takes in the Body a Partner in its Contemplations, and

makes
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makes ufe of its Corporeal Offices to fee, hear; orany

other ways Minilter to her Conceptions -(for::the

Aflociation of the Body is always an Appeal to the Sep.
- {2s) is fhe not pull’d down by the Budy to Converfe

with changeable Matter, gnd is embroil’d and confoun.

ded in Error and Perplexity;-and ftagger’d, like a Ma

in drink, by that grofs Communication; But when col

leted only within her {elf, and working by her own-

Powers, there the- Commerce is entirely perfecl, and
her Views Immortal and Unchangeable ; and as being
a-kin to fuch Objeéls fhe dwells upon them as long a
poffible,and for fuch time keeps herfelf uncontaminate

and pure,as converfing with that which admits no Change

or Error, and this Pafiion of the Soul is term’d Wifdon
ot Prudence,—— You fpeak admirably well and truly,
O Socrates,—— Then again I ask you upon the Premif:
{es, (lays Socrates) to-which you think the Soul bear
greateft Conformity 2—— 1 think Socrazes, replies Cebey
that none can be fo blockifh or ftubborn but muft yiel
upon your Arguments, that the Soul -in .all thing
refembles the unchangeable Quality, and the Body th:
mutable Species,—— Liet us examine it again thus, {ays
Socrates; while the Body and Soul are United, Naturt
has ordain’d that:the one fhall {ubmit and be the Slave,
the other direél, and impofe Command. Which then
do you think the proper Office’ of the Divine Part? [
not its Divine Effence appointed for Rule, and the Mor
tal Part fit for Subjetion? Which feems moft confo
nant to the Soul? —— *T'is evident, Socrates, -that the
Soul is conformable to a' Divine Exiftence, the Body

to 2 Mortal Being — Obferve then, my dear Cebes, (re

plies Secrates) whether our foregoing Arguments do not
hang together and produce one another? That the Soul
moft ftri¢tly refembles a Divine, Immortal, Intellectual
Uniform, Indifloluble, and Unchanging Effence; bul
our Body is as nearly related to the Human, - Mortal
Senfible, Compounded, Diflolvable and Ever-changin
Nature, Can any Objeétions be ftarted here,. Celes, 10
invalidate this Part of our Depofitions? —— Certainlj
no. — Upon this Affertion then does it not follow,
that the Body fhould be foon Incident to Dilibiutig&

- o b
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‘bt the Soul never liable to Diflipation, or any thing
Aike it? Do you not farther perceive,that when the Man
dies, the Vifible Body, that is laid out in View, and
“which we call the Carcafs, and which is obnoxious to
Diffolution, Perifhing, and Corruption; yet does not
“immediately fuffer thefe Changes; but if it was, when
“Jiving, of a ftrong and hale- Conflitution, it prelerves
. jts Beauty and Flower untainted for fome time: Bodies,
“that are dry'd and embalm’d after the Agyprian manner,
‘are kept whole for an incredible Seafon: And -even
“where the Fleth does Corrupt, yet fome Parts of the
Body, as Bones and Nerves, if I may fo fay, 1aft for e-
ver: But the invifible Soul, retiring to a Region like it
“felf, Excellent, Pure, Invifible, and hid from Moertal
“Eyes, returns to a God of Wifdom and Goodnefs:
"whither my Soul, if God fo permit, fhall prefently re-
‘tire: Shall a Soul then of fuch an Effence and Confti-
‘tation, as-foon as ever it is difengag’d from the Body,
“be diffipated and perifh, as many alledge? It is far o-
“therwife, my dear Cebes and Stmmias,  And efpecially
‘where the Soul takes its flight, clogg’d with none of the
:Corporeal Grofsnefs, but full of its own Effential Pu-
Tity,as having had no Commerce with the Frailties of the
‘Flem during its Union, but avoiding the Pollutions of
"Matter, colleted within it felf, and always contempla-
ting its own Eflence,” which Contemplations are only
‘the true Study of Philofophy, and Art of Dying. For is
not it this that makes us fit to Die? Therefore does
not a Soul thus affe€ted depart to a State of Divinity
like it {elf ? a State of Divinity, Immortality, and'Wif-
.dom? where, when arrived, fhe becomes entirely Hap-
" pv, disburthen’d of that Train of Errors and Ignorance,
‘Fears and Affe€tions, and thofe perplexing Paflions fhe
labour’d under in her Human Converfation; and 4s itis
faid of thofe who are initiated in facred Myfteri¢s, her
“Whole time is taken up amongt the Gods. May we
conclude thus, or no, Cebes?—Without Queftion, re-
- plies Cebes.— But if on the contrary fhe take leave of
the Body, polluted and impure, as having been a con-
- ftant Partner in its Aétions, lov’d and fervd it only,
-aid having been fo far inchanted and feduc'd with its
Pleafures
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Pleafures and Affeftions, as to look out for no furthe
Solidity or Truth, but what was Corporeal and was
digetted by the Eye, Touch, Palate, or carnal Appetite;
as having all along abjur’d and detefted, dreaded ang
avoided the Knowledge of Ideas invifible and Stran.
gers to the Eye of the Body, of Intelle€tual Effen.

ces, and only difcernable by Philofophy: Does, [ .
- fay, a Sou! under thefe Gircumnftances retain all its Na. .
tive Purity and depart Uninfefted? —— By no means,
fays Cebes— Rather in my Mind, replies Socrazes, it is
contaminated with Filth, from an habitual Intimacy and
Mixture with the Flefh, from defcending to its Frail-
ties, and conforting its own Purity with Corruption of
the Body. Therefore, my Friend, this Soul drags with
it heavy, grofs, earthy, and vifible Qualities, which re.
‘tard her Flight, and keep her down in thefe vifible Re-
gions; aw’d with the Profpeéts of incomprehenfible
Light, and, as *tis faid, skulking about Monuments and
.Sepulchres: Where frequent]y obfcure Phantoms have :
appear’d, which are no other than thefe reftie(s and pol-
luted Souls, that thro’ their Impurities aflume a Form-
and Vifibility.——And this Conje€ture is very reafonable,
fays Cebes. — But then ’tis realonable, replies Socra-
“zes, that we judge thefe only the Souls of 111 Men that
are condemn’d to thefe Wandrings, as a Punifhment for
the Criminal Tranfaétions of their Lives: And they
continue in thefe impure Wandrings, untill, thro’ the
Affe&ion to a Corporeal State, which attends them,
they again are cloath’d with a Body, and renew the
Praflice, in all Probability, of the fame lmpurities they
purfued in their former Life: As for kxample, Cegey,
thofe who walted the Hours of Life in a2 Courfe of
Lusxury and Loofenefs, abandon’d to Shame and Intem-
pecance, are fit only to affume the forms of Afles and
fuch Brutes: Are not your Sentiments the {fame? ——
*Tis moft probable, replies Cedes. — And thofe whofe
Paflions have chieflyinclin’d them to Oppreflions, T yran-
ny, and Rapine, are theynot fittelt for Wolves, Hawks
and Kites? or can {uch Souls be better difpofed of ?—
- Not a jot,—-1 might Inftance the fame, of the other Pal-
fions; that they are invefted with aSpecies and external

Form, fuitable to the Tenor and Bent of their Manneris.
U |
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. —Tt is moft evident, fays Cebes— But then, replies
+ Socrates, are not the moft happy of thefe Ranging Souls,
‘and fuch as are allotted to more agreeable Errors, the
¥ Spirits of Men who have exercifed the Popular and Civil
 Virtues, which are called Temperance and Juftice, that
“ without the Concurrence 'of Philofophy, and exalted
i Reafon, have attain’d thefe Principles by Habit and ftriét
' Obfervance.— But what mult be their Degree of Feli-
4 city 2—- Why, ’tis reafondble they thould animate fome
*Gentle and Politick Species,. fuch as of Bees, Wafps, or
i Pifmires, or that they fhould again tranfmigrateinto Hu-
“manity, and become calm and reafonable Men ; butthere
“fs no thought of any being admitted into the Society of
‘the Gods, but thofe who have ardently afpir’d to true
i Wifdom, 1iv’d up to the frict Di€tates of Philofophy, and
‘departed this Lif¢ entirely pure, This Blefling is only
inreferve, my dear Friends, for the true Philofophical
+ Livers, that abftain from ever gratifying the fenfible Ap-
- petite, that perfevere in Virtue, and never furrender
“themfelves to Frailty, that are not baulk’d by the Appre-
“henfions of Poverty or Calamities of their Race (for too
'many have thofe Interefts at Heart,) that can look down
upon Contempt and Ignominy of Malice, as they who
» hunt after Dignity and Honours cannot, and even avoid
all thofe glittering Temptations. — It were to forfeit
~their Charater, replied Cebes.— Moft certainly, fays
- Socrates, and therefore fuch as cultivate their Souls, and
-are never inflav’d by the Bodily Affetions, but defpife
“its Infinuations, tread in a different Path from thofe that
“do not fee the way before them. Theyare convinc’d they
- fhould not run Counter to their Philofophy, but expeét
~to be purify’d and deliver’d by it, and follow its Steps
" where-ever they direct,— How isthat, Sucrates, replied
- Cebes? —-I'1 explain my felf, fays Socrates: Thefe true

Lovers of Knowledge are perfuaded, that Philofophy
muft make its Attempts upon the Soul, bound and in-
, tangled in Flefh, and as it were forc’d to look out on
. Objecls thro’ the Prifon of the Body, and not being in
-2 Capacity to purfue thefe Views alone, is plung'd into -
" Depths of Error and Ignorance; and that Philofophy

feeing the Strength of the Chain, and that the Cord is

ftreightned
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fireightned and indulged by fond Defires of the Spirit
which confpire againft it felf, and afhit Captivity: 1 fay
“the Lovers of Knowledge perceiving, that Philofophy .
muft engage the Soul at all thefe Difadvantages ; know,
that the gently enters on the Work; begins the Refcue
by Undeceiving the Soul, by fhewing her what treache.
rous Judgment the Eyes, Ears, and other Senfes make of
things, by weaning-her from their Fattion, and advifing -
her only to employ them as Properties of Neceflity ; t
call her own Powers only to Council, to rely alone on
her felf, and fingly to furvey all Beings naked, andin

their abitratted Qualities, and to account all Objeéls falf:
ana deceitful, which the muft grow acquainted with
thro’ the Offices of the Body; that all {uch Eflences ar
barely vifible, and fubject to the Fallacy of Senfe; bu

that the Difcoveries purely her own are intellettual and
invifible. Thus therefore the Soul of a true Philofophe
being perfwaded that he ought not to retard her k'reedom
refifts Pleafures, Defires, Sorrows and Fears to the utmo
of his Power; judging, that by being over-pleafed o
frighten’d at, over-fond, or affliCted at any thing, he er
pofes himfelf not only to the common attending Evily
fuch as the contraéing Diftempers, or wafting of Sub
ftance, but falls into the laft ana greateft of Mifchiefs
and which is not to be forefeen by frail Senfe, — Wht
Mifchief do you mean Socrates? reply’d Cebes.—Tha
when the Soul of Man is drawn by the Affections to b
mightily rejoyc’d or griev’d at any Accident, and look
on the Objeé& of {uch Concern as a Truth and Realil
in Nature, when at the fame time ’tis but a meer Phap
tom of the Senfe ; and are not all vifible Effences of th:
fame Stamp? And is not the Soul cramp’d and chain'
down by thefe Corporeal Paflions fo ftrongly, that the
even grapple her clofe, and make her a-piece with th
Body, nail her down with Pleafures and Sorrows, ani
infeét her {o grofly, that fhe accouhts all the Suggeftion
of Nature to be veritable Principles; for by embracin
the fame Opinions with the Bedy, and the {ame Courk
of Pleafures, fhe is compell’d to aflume the fame Man
ners and Conflitution, fo that fhe can never depart pur
into the future State; but full of the Tin&tures and Staiv

01
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" of Human Nature; and therefore it foon Relapfes into
. another Body, and there, as if it were Sown, fprings
- up a-frefh to Aétion: And by thefe Impurities becomes
* incapable of a Commerce with the Divine, pure and un-
- eompounded Effenice.—"T'is very true, Socrates, reply’d
. Cebes.— Upon thefe Per{uafions therefore, Cebes, your
true Admirers of Wifdom court Temperance and . For-
- titude, and not on fuch Scores as the Vulgar imagine:
. Are your Thoughts the fame?——Certainly, Socrates.
"~ ——A Philofopher muft always think thus,. nor ever in-
. cline to a Notion ; that when Philofophy has once re-
~ leas’d the Soul from the Bondage of the Senfe, it mult
. again furrender :t felf to Pleafures and Difquiets, again
. put on the Fetters of Paflion, and like Pewelope unravel
* all it had been doing ; but rather in a Calm and T'ran-
- quility of Temper, following the Ditates of Reafon,
* and never departing from them, it contemplates its true
- Divine and incomprehen(ible Effence; is fupported and
- nourifhed by fuch Thoughts, and inftruted how tolive;
. and convinc'd that when Death comes it fhall be refcuned
~ from the Miferies of this Life, and have an Abode with
- an Effence of Purity likeitfelf : From fuch 2 Foundation
~of Principles and Praétice, my dear Friends, can wefear
- for our Souls, that when they are difcarded from our -
... Bodies, their Effence fhall be diffipated and fcatter’d by
the Wird, and (uffer a total Annihilation?
. When Socrates had faid thus, all werefilent for a con-
. fiderable time; and during the Paufe he feem’d to mufe
- on what he had faid, and we indeed were all employed
.1 the fame kind; but Cebes and Simmias were fRill
. whifpering together between whiles, which Socrates ob-
. {erving, And whatare your Sentiments, Gentlemen, upon
- the whole? (fayste) Is any part of the Argument not (o
iully handled a5 you defire ? For, I doubtnot, but many
- Doubts remain, and Obje&tions may be ftarted, if any of
. You would be at the trouble to run thro’ ’em. If your
. Gonference be on other Matters, I would not be Inqui-
. fitive; but if you hefitate on any Points of our Difcourfe,
: do not refufe or be cautious of producing what you are
- diffatisfied in, or where you think my Proofs may be
+ mended 5 but take me into your Enquiries, if you ima-
| D | gine,
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¢ginte I can "Contribu'te to your further Satisfa&ion.-:--_
Pll tell you the real Truth, Socrates, replies Simimias ;

- rer———

we were both in fome f{mall Doubts, and urging one .

another to {tart our Queries in order to be refolv'd, But
we were afraid, lcalt under thefe unhappy Circumitan.

ces, our Demands might be diftalteful and irkfome. So-

crates hearing this, with ‘a calm Smile, reply’d ;- Goad
Gods! Sure [ fhould find it a hard Task to convince
Strangers that I am under no Oppreflion at my "Sex-
zence, when 1 caniot even work you to this Belief':
Ior you feem to fear 1 fhould now be more dejeted

and uneafie, than in any former part of my Life: And

that [ have lefs Prefcience than the Swan, who feeling
the Approach of Death, fings in more {weet and chear-
ful Notes than ever he was wont, as. if delighted to

go to the Deity, his Patron. But thofe Men who them

ielves have dreadful Apprehenfions of Death, caft the

fame Refleftion on this Harmony of the Swan, as if
he bewail’d his Death, and exercis’d Sorrow in his Me-
lody. But thefe Men have not made it their Obferva-

tion, that no Bird whatever will fing, when either very - .
Cold or Hungry, or in any Melancholy, not even the
‘Nightingale, Swallow or Lapwing, whofe Notes are

{aid to fpring froth a Caufe of Sadnefs: But I am s

far from thinking their Mufick is owing to any fuch

- Source, as that of the Swan, who being ‘a Fowl confe
crated to Apollo, in my Opinion has fome glimmering
Knowledge of the Felicity of his next State, and there-
tore {ings and exults before his Death more than at any
other time: Nay [ look on my felf as a Fellow-Ser-
vant of that Bird, that I am equally confecrated to 4-
polls, that he has imparted to me likewife*a Portion of
Divination, and that I am not in the leaft more back-
ward, than the.;Swan, to quit this Being: Therefort
you are free to Difcourfe and Quéltion me on whatever
you pleafe, as long as the Eleven Magiftrates of Arben
have permitted me to Live.— You talk glorioufly, S-
crates, replyd Simmias; and hive encourag’d ime to
{peak my Doubts,and afterwards’ Cebes fhall declare wha
he cannot eafily admit: I am of Opinion with you, S

¢crates, that ‘tis very hard, or even Impoffible to com
(0
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to the Knowledge of the Truth in this World;- but af-
ter what has been alledg’d on this Head, not to {ift and
examine the Argument to the Bottom, or to give o-
ver the Scrutiny, beforeevery Thought has been rack’d and
Obje&ions tir'd out, I think, would argue a very indo-
lent and carelefs Difpofition ; ’tis a Duty incumbent on
us, either to fearch after Truth our felves, or permit
our felves to be inftruéted. 1f we can profit by nei-
ther of thefe Means,our next Work is to lay hold on the
beft and fafeft human Reafons, and to embark with
them, as in a. Ship,-to waft us over all the Storms of
this Life; when we cannot be furnifh’d with a Vehicle
of better Strength, or the Guidance of fome Divine
Promifes, to refcue us from Dangers and aflure our
Safety : And now I fhail make no Scruples to put my
Queltions, fince you are inclin’d to hear them ; lealt
when too late | fhould have Caunfeto condemh my felf,
for not having {poke my Thoughts, InSincerity Socra-
ses, when Cebes and 1 were tracing back your Argu-
ments, we did not find your Proofs fatisfactory,~——
Perhaps, fays Socrates, there may be very good Grounds
for Obje&tion; but inform me, my Friend, where the
Weaknefs of my Demonftrations lies,-----In this Point,
replies Stmmias, That your Arguments may be applica-
ble to Harmony and an Harp; that this Harmony s
- {omething Invifible and Incorporeal; and when the [n-
{trument is rightly in Tune, moft Exquifite and Divine s
But that the Harp it {elf and the Strings are a Body, of
real Matter, compounded, Earthy, and Mortal in kind:
Now tho’ the Harp it felf thould be fplit, or its Strings
- be cut or break, by the fame Rule you advanc'd, we
- might affert of Confequence, that the Harmony has ftill

an Exiftence and is not injur’d by thefe ['raétions: For
~ we cannot {uppefe it reafonable, thar the Matter which
- compofes an Harp fhould remain after the Strings are

broke off, and the Strings themfelves tho’ of a corrupti-
- ble Nature; and yer that the Harmony, which is of a
- Divine and Immortal Effence, fhould be diffolv’d before

the perifhable Subftance; Butthen it might be obje&ed;
Oh, this Harmony has only chang'd its Seat, and has
ftill a Being fomewhere, and the Wood and Strings

D2 thall



36 PLATO? Dialogue

fhall rot to nothing, before that feels any Decay ¢ Now
I think, Secrates, that this Compari{on has no {inall Ten-
dency to your Proofs, and that you reckon the Quality
of our Souls bears a Conformity to this Harmony: And
that as our Bodies are compos’d of a Mixture of cold
and hot, moilt and dry, and fuch like Qualities, our
Souls are the Harmony refulting from a juft Tempera-
ture, and happy Compolition of thefe Qualities: If then
our Soul is a fort of Harmony, whenever our Bedy 1s
by Difeafes or Accidents immoderately ferew’d up or
{lacken’d, there is a Neceffity that our Soul (tho’ of a
Divine Efience) muftimmediately perith, as much as any
othes Harmonies, that proceed either from Vocal or In-
ftrumental Sounds: And that the Reliques of every Body
muft out-laft it, ’till they are either confum’d by Fire,
or wafted in their own Corroption: Confider therefore
how this Objeftion may be anfwer’d, if ’tis admitted
that the Soul exifts iu this jult Temperature- of Qualities
1n the Body, and that it is the firlt Sufterer upon a Dif-
folution, '

-Secrates, who had often and carnefltly ey’d us round -

curing this Difcourfe, {miling, anfwer’d : There is Rea-
fou in what you fay, Ssmimsas 5 if therefore any of you
are fupply’d with a ftronger or more {prightly Faculry

of taking oft this Objeltion, than my felf, why will he

not begin? Indeed, Simmias has not enter'd into the
Argument amifs: Aod if*I muft anfwer him, [ would
chufe firft to hear Cebes’s. Exceptions likewif{e, and gain
that [nterval ot Thought, in order to my Reply. And
when'I am Maiter of both your Reafons, to fubmit to
them, if they are jult and well grounded ; if otherwife,
to evince them by better Proofs and embrace miy own
Affertions: Wherefore, good Cebes, proceed to let me
know what it is troubles your Aflent to my Opinion.
1’1} tell you, (fays Cebes:) And my Reafons are rua-
ning back upon an Objeftion already made, and which
your Proofs have not overthrown. [For that the Soul
had an Exiftence before it dnimated an human Body, I
~do not deny but there is 2 world of Jultice and Beauty
“in this Notian; and unlefs this were a Principle of {uch

“Weight and Confequence, [ fhould not ftick to affirm

it
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it 1 fully made out: But that our Souls furvive the De-
ceale of the Body, I cannot think that {o plainly de-
mouftrated: Nor yet can I yield to Srmmias in his Ar-
gument, that the Soul is not more ftrong and durable
than the Body: IFor 1 am of Opinion, that the Soul has
many Degrees of Excellence beyond the Body. But
then the Objeftion comes uvpon e here with all its
force, and asks me, why [ entertain my Doubts?
Ior 1f tooking on a dead Man, you are convinc’d that
what you reckon the weakeft part of his Compofition
15 [till remaining; do not you think that his more laft-
ing Eflence is at the fame time preferv’d, and in Being 2
Now obferve, what 1 have to reply: And I muit {up-
port my Reafons with an Allufion, as Ssmmias did: And
to me the Scope of that Argument feems to imply thus
much; as if upon the Death of an old Weaver, {ome-
body fhould argue, This Man is not dead, but probably
has an Exiftenice fomewhere: And fhould then produce
the Garment, which he wore while in his Bufinefs as a
Proof of the Allegation, that he was {lill in being and
not dead: And if any one would not fwallow this for
Demontftration, he would ask, Which do you look up-
on to bé moft durable, a Man, or his Cloaths which are
in wearing every Day: Oh,certainly the Man, you muft
reply; and then he would advance it for an incontefta-
ble Proof, that the Man muft undoubtedly Exift, when his
trailer Properties (his Cloaths) were ftill in being: But
this Pofition is not rightly founded, Simmias; therefore
be pleas’d to abferve my Replication. TFor there’s no
Body but muft fee thro® the Abferdity of fuch an Affer-
tion. For this Weaver, who had wove many Garments
and wore them out when he had done, did not die ’till
he had wore them our, and yet dy’d before his laft Sute
came in wear: And upon this, it does not follow, that
the Man is weaker, or of a more vile Effence; than
that Sute of Cloaths, | think this has a mighty Refem-
blance to the Cafe of the Soul and Body; and whoever
would make the Parallel, [ think might do it very rea-
fonably: That the Soul is the more lafting, but the Body
wesker and lefs durable ; and inight alledge, that onc
soul might wear. out more than one Body, efpecially

D3 if
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if it lives a Number of Years, For if the Body walte
and decay, even while the Man’s alive, and the Soul
weave it felf out a new Being from fuch Decays ; yet
vwhen that it felf comes to die, ’tis evident it has its laft
Gatment on, and can .only perifh before that laft Body :
But before the Diffolution of the Soul,, that the Body
confefles all its Weaknef{s at ouce, and is in hafte for
Corroption: So that we can lay no great ftrefs on an
Aflertion, that our Souls fhall furvive our Deceafe: If
then we fhould admit to any one, that fhould carry his
Opinions farther than you have done, that our Souls
had not only an Exiltence before our Births, but that
there is no Gountradiftion to its out-lafting fome Bodies ;
and be brought to confels it may renew its Being in
freth Bodies, and be feparated again from them: For
that the Soul is a Creation of fuch Validity, that it can
hold out the Diflolution of feveral Bodies; yet after all
this is granted, we could never allow, but that this Soul
running thro’ fo many Generations muft be harrafs’d
and worn ; and, after its Stages of renew’d Life, drop
it feif tvith one of its Bodies into an entire Diflolution:
Bat then we could never pretend to know, which Body
thould bring the Soul to-fuch End: For that is a My-
ftery too deep for human Senfe to fathom. But if the
Ordinance of Nature be {uch, none but Ideots can die
with Confidence, unlefs able to prove that the Eflence
of the Soul is Immortal and Indiffoluble: For other-
wife ’tis an unavoidable- Confequence, that every one
at the Point of Death muft be in Apprehenfions for his
Soul, and be always anxious leaft its next Separation
from the Body ‘hould bring it to nothing.

We were univerfally troubled to hear thefe Notions
{tarted, as we afterwards confefs’d to each other, becaufe
when we had mightily built on the Truth of the firft
Controverfie, thele Arguments {app’d the Foundations of
our Beliefs: And put us into fuch defponding Uncer-
tainty, that we could neither depend on the Principles
alréady laid 'down, nor on what Secrates was about to
reply; and were {ufpicious that we either were not pro-
per Judges of fuch Debates, or that the Matters in Di-
fpute were in mo kind to be decided or rely'd on. o

che.
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Eche. | can very well difpenfe with your Fears, Phe-
do ; when 1 am poflefs’d with the fame Jealonfies, at
~ your recounting their Arguments. In fhort, what can
~ we pin our Faiths on? When Suerates’s Reafons, that
feem’d fo well grounded, are now (lagger’d and bave
loftt their Credit. [For that Suggeltion wonderfully af-
fe@s me, and always did, that goes about to prove the
Soul a kind of Harmony; and when you mention'd it, [
immediately recolle€ted that I my felf had once the
~ {ame Notions. So that now 1 as much want to be
* convincd, as beforel heard the Debate, that the Souldoes
not die with the Body. Therefore I conjure you to tell
me, how Secrates went thro’ with the Difpute; washe
under the fame Diforder, as you {ay you all were, or
did he affert his Arguments with Calmnefs; and more-
over did he defend his Opinions to your Satisfaltion or

no: Oblige me in being as particular on thefe Heads as
you can, ; ,

Phe, Tho’ [ always had an extream Veneration for
Secrates ; yet 1 never heard him, Echecrates, with near
the Pleafure and Admiration, as at that Inftant. That
he thould have an Anfwer ready to their Objeélions,
sives me no (uch Caufe for Wonder; but I was equal-
ly furpriz’d, to fee with what Sweetnefs, good Nature,
and Serenity he heard the Cavils of thele young Rea-
. foners; to fee how fenfible he was of the [mpreflions
their Objeétions had made on us: And then how effe-
- Cually he retriev’d us from the Confufion they had put
us in; rally'd us when defeated, and as it were running
away, and brought us to ftand the Shock of a frefls
Convition from his Arguments.

Eche. How could he bring it about?

Phe. You fhall hear: I luckily was f{eated on his
right Hand, on a low Stool near his Bed: o that he
- fat a pretty deal higher: And ftroaking my Head, and
prefling my Hair in my Neck (logwhenever | came in
- his way, he us’d to divert himfelt with my ir) Per-
haps (fays he) Phedo, to Morrow you may cut off this
Jovely head of Hair: —1 believe, 1 {hail Socrates; {aid
I.—Not if you will be rul’d by me, reply’d he:
Why? faid I.— Becaufe, faid he, both vou and I too

| D« | hould
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fhould cut eff our Hairs to Day, if ourtrength of Rea-
foning is fo entirely dead, that we have no Hopes of -
reviving it: And if | were you, Phedo, and {o defeat-
ed, I would make a Vow (as the Argives did) never te
let my Hair grow again,’till 1 had turn’d the Tables on
Stmmias and Cebes.—But, {aid 1, Hercules himfelf .
could never Encounter two at once. Then call on me
for your Iulans, {reply’d he) while yet the Day’s be-
fore you. 1 do invoke your Affliftance (faid I,) not as
Hercules did Iolans, but as Jolaus thould Hercules :—
No matter for the Diftinction, (faid he) but above all
let us be arm’d againft one Misfortune,—What is it,
{2id 1?——That we do not grow Reafon-haters, as there -
are Man-haters; reply'd Swcrates: For we cannot fall
under a worfe Inconvenience than this: And both the
Averfions are deriv’d from the fame Caufe: For we are
prejudic’d againft a Perfon, when we have unadvifedly
put our Confidence in him and depended on his Sin-
cerity, and afterwards found him a falfe and treacherous
Varlet: And thus when we have been often impos’d
on, by thofe on whom we molt reposd our Trult, we
are at length brought to a general ill Opinion, anda
Belief that there is no fuch thing 4s Sincerity in Man:
Are not you fenfible that ’tis often thus, Pheds? —1I
have indeed made it my Obfervation, faid l.---Is it not
trifling then, faid he, and fhews our Ignorance of the
Wotld, to engage with Men at this rath rate? For if
we examin’d and made Trials of them, we thould fore- .
fee Confequences; and know that there are very few
Men either extreamly good, or wicked; but Millions
judifferently fo,— How is that,faid 17— Whytis the
{ime as in the Cale of any Great or Little Objets; (re-
ply’d he:) Is any thing more rare than to meet with a
Man, or Dog, or any thing elfe of a prodigious large
Bulk, or very Minuate: Or things of a very {wift, or
‘flow Nature, very handfome or very difagreeable,- very
white. or very black? Are you not appris’d, that the
very Extreams of all Qualities are next kin to Won-
ders, but that their Mediums are every Hour to be feen
in Multitudes ?----lam fenfible of this, {aid [.----Well then,
1ays Socrates, if a Prize were to be fought for Wicked:
o S | néfs,
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nefs, would not very few enter the Lilts, or be proud
of the top Charaéler in the Contention? —-I grant it,
faid I,— You muft, replies Socrates: But the Parallel
of Men and Reafcus do not entirely agree. ']l come
to you with my Meaning gradually. The Comparifon
‘holds good only in this ; tnat when any one who is not
'a Matfter in the Solidity of Reafoning, embraces an Ar-
gument for Truth, and afterwards finds it has deceiv’d
‘him: And that he now thinks he mult believe thus, a
Tittle after, otherwife ; and is at War with his own Sen-
timents : (as it is often the Cafe with thofe who are
‘much engag’d in Difputations) fuch a Man at leaft ima-
gines he is climb’d to the top of Wifdom, and has cer-
tainly difcover’d, that there is no Truth or Dependance
on any thing, or any Reafon, but that, like the Tide of
Earipus, all things are of a’ fluétuating Nature, to be
bandied backwards and forwards, and that they never
hold a fleady Courfe one way for abovea Minute. Now
is not this a wretched Infirmity in us, Phedo, that when
there are fure and folid Reafons, and that may be com-
prehended fuch, upon liltening to Objetions that one
while feem juft, another while meer Cavils, we fhould
 be ftagger’d in our Opinions, and not accufe our own
[ndolence in giving up the Caule without a ftruggle,
but in a Pet tranfpofe the. blame {rom our felves upon
.the Reafons, and from that time hate and condemn all
Argument, and by fuch peevifh Lazine(s forfeit the Be-
nefits of T'ruth and Knowledge?— By Heav’n, {aid I,
this is a wretched Infirmity indeed. — Let us take {pe-
.cial Care then (replies Socrates) that we do not fall in-
to this Sicknefs of Judgment, to imagine that fonie
Reafons are not jult and unfhaken, but rather let us be-
lieve our felves Erroneous and wanting in the Examina-
-tion of them: Let us ufe our belt Endeavours to attain
a dolidity : *Tis your Duty and every one’s who are to
live 1 the World, and it is no lefs mine, who am at
-the Point of Death: And who am in Fears, leaft at this
Inftant I do not behave my feif like a true Philofopher,
but like a wrangling and obftinate Difoutant, who when-
-ever Doubts are to be remov’d does not direGtly aim ac
.3 tree Solation of the Queltion, but blulters thro’ a med-

ley
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ley of Arguments, and only labours to make his Pofiti-

ons feem plaufible to his Hearers: And I am afraid [
only differ from thofe Sophilters in this, that my Scope.
is not only to draw over my Audience to my Principles
(not that this Aim would be impertinent) but to con-
vince my felf of the Solidity of my Aflertions: Thefe
are my Defigns, my dear Friend, and obferve the Ad-
vantages accruing from my Reafons: If my Depofiti-
ons are real Truths, ’tis worth my while to depend on
them; if there fhould be no Being after Death, yet by
my believing otherwife, | fhall not make you uneafie
with any Difquiets, or Lamentations of mine at parting
with this Being, But I fhall not be now long under the
Misfortune of this Sufpence, but be {oon deliver’d from
it: Upon thefe Prefamptions I am ready to undertake
the Caufe with you, Srmmias and Cebes; and defire you
to pay no Regard to my Opinions, as’tis Secrazes {peaks,
but as he {peaks the Truth; if thisappearto you, I muft
expeét your Confent; if not, oppole me with all your
Vigour; and let your Jealoufies prevent me thro’ a
Warmth of Argument from involving you in my De-
ceit, and flying away, like a Bee, with my Sting left
behind: But to come clofe to the Purpofe. '

If my Memory deceives me, fays Socrates, in the fta-
ting your Objeétions right, pray lend me your Afliftance: .
Siminias, | think, diftrufts, and is in Fear for the Soul, ;
becaufe, tho’ of a more divine and nobler Effence than :
the Body, as it is a {ort of Harmony, it muft perith be-
fore the Body: But Cefes feem’d to admit the Soul to
be more durable than the Body; but that there was no
Certainty, but after its having animated feveral Bodies,
it {kould at length come to Diffolution, and that this
{alt Death is purely a Death of the Soul, for that the .
Body never ceafes from Corruption: Is this the Sub-
ftance, O Simmias and Cebes, of what [amto reply to ?---
They admitting it was, he proceeded thus: Do youdif=
allow all my Arguments, or only fome Part? —Some
we deny, faid they, but others we are willing to grant, .
—— But what fay you then, (reply’d he) to my Affer- !
tion, that all Learning was Remembrance, the Refult

01
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"of which is, that the Soul mult have had & Being fome-
‘where before it was confin'dto aBody?—F Or my own
part, fays Cebes, 1 was wonderfully affeéted with it from
“the firt Moment, and fhall adhere to it as firmly as to
any Principles,— 1 am no lefs wedded to ir, " repljes
Simmias, and fhould think it {trangeif | ever alter’d my
"Opinfon'“ But my Worthy T/Jé{;ma, fays Socrates, you
‘will be under a Neceflity of altering your Opinjon, if
you ftick to your other Maxim, that the Soul is a kind
of Harmony refulting from the equal Temperature of
Qualities that compofe the Body:" For yon can never
~grant that fuch Harmony is prior to the Matter where-
of it is compounded. — By no Means. — You muft pe
“fenfible then that you contradi& your felf, ‘Wwhen you
own the Soul has an Exiftence betore its animating the
Body ; for then it muft have a Bcing_ before thofe Qua-
‘lities, whereof it is compounded, - did really exilt, Nor
‘is Harmony of the fame Nature as the Thing to which
you compar’d it: For the Harp it felf, the Strings,and
:even difcordant Sounds,’ muft precede the Being of Har-
‘mony, which is laft produc’d, and dies firft How
therefore does your Hypothefis anfwer your firft Argue.
‘ment,~— Not at all, fays Simmias,— And certainly g
Pilcourfe, if ever, ought to be confonant, where it
treats of Harmony. But your Reafons, Simmias, are gt
Variance with one another: Therefore you muft mgke
‘Choice of one of thefe Principles, ejther that [ear
i Remembrance, or that the Sz is an Harimony,
‘1 embrace the former, Socrates, reply’d Stimmias, —
l?or that &irgument, f{ays Socrazes, made its Way by De-
‘Ionftrations that did not depend on Comparifons orl-
mages which win over the Croud: Aund [ look on all
Proofs that are founded on Similes, to be precariousand
empty, very apt to mif-lead us, without the extremeft
*Caution, even when deriv'd from Geometry, or any o-
ther of the Sciences. But my Affertion of Learning’s
‘being a Remembrance ftands on a Foundation worthy
to be credited: For [ told you that the Soul had an
‘Exiftence fomewhere before it was united to g Body, as
being in its Effence related to that only which always
5. And [ flatter my felf, thar this Principle was jultly
B and
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and fufficiently made out.—— So that (fays Sz'mmia:)i
for thofe Reafons, for the Futare, I muft neither credit'

my felf nor any Body elfe that fhould affert the Soul to,
be an Harmony.— What fay you, Summ:as® (replies;
Secrates) Can you fuppofe that Harmoeny, er any o,
ther compounided Effence can exift, but by the Particles
wherewith it is compounded? Noj; nor can it either!
act or {ufter, but in Confort with thofe Parts. There,
fore we muift admit it for a Confequence, That the:
Harmony is not prior to, but an Effeét of the Parts that
‘make it up; and therefore likewife cannot have Moti.-
ons or Sounds contrary to the Caufes of fuch Motions
or Sounds: Does not all Harmony f{pring proportionz:
bly to the Temperature of its Parts?— (1 do not wel!
underftand that, fays Simmias) — Will it not be more
or lefs Harmony, as its Parts are more or lefs temper'd
to a Confonance ?-----Certainly.---~-Can we {ay the fame
thing of the Soul, that for a {mall Difference in its Ef
fence, one Soul is more or lefs 2 -Soul than another!
—— No.— For God’s Sake refolve me then; Isa Sou
filld with Wifdom and Virtue call’d Good; and ano
ther, fill’d with Vice and Folly, call’d Evil; and hav
they not rightly thefe Epithets ?—- "Tis granted. —
What then will thofe that maintain the Soul to be ¢
Harmony, {ay of thefe Effences of Virtue and Vice i
the Soul? 'That one .is an additional Harmony, - and
the other an additional Difcord: That the good Soul ¥
in its Nature harmonious, and doubly {fo from its Vir.
tue: And that the evil Soul is difcordant, and withou
the fecond Harmony.—— 1 have no Anfwer to mak
to this (fays Simmias)— But ’tis evident to me, tha
whoever efpoufes an Opinion of the Soul’s beinga Har:
mony, muft have fuch Notions, — But, fays Socrate
tis already agreed between us, that one Soul is no
more or lefs a Soul than another; thatis, that the Har
mony of one Sou! is not more nor lefs than the Har
mony of another. And therefore what is not more o
lefs a Harmony, is not more or lefs temper’d to Con
cord, And what is not more or lefs temper’d to Com
cord, can it be harmonious in a larger or finaller De-
S e * ‘ gree .
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. gree, or all equally {fo? — Inan equal Proportion,—
, Wherefore, as one Soul, in its Effence, cannot be more
: 4 Soul than another; fo, of confequence, one cannot
: be more equally temper’d than another.— True,——
‘ And fince the Soul is of this Conftitution, it is noten-
- dued with a greater Proportion of Harmony or. Dif-
' cord; nor pofiefles a larger Share of Virtue or Vice:
" if Vice is ftated to be a Dijfcord, and Virtue, Harmony.
' Now upon the, foregoing Principles, Simmias, if the
. Soul be 2 Harmony, it cannot be affeéted with Vice:
; And when any Harmony is true and perfe, it cannot
« admit of Difcord: Neither can a Soul in its Perfe@ion
. admit of any Vice: For allowing the Premiffes, how
i can it be? By this Rule therefore, the Souls of all A-
: pimals muft be equally good, fince by their Conflitution
+ they are equally Seuls.——My Sentiments are entirely
. the fame, Socrates, (replies Simmias,)—=And does the
* Confequence feem juft and natural, upon allowing it to
. be true, That the Soul is 2 Harmony? — By no means.
: ——What then ? Of all the Parts that help to compofe
" a Man, do you think any one more proper for Sway

than the Soul, efpecially if enrich’d with Wifdom?—
. None.— But does it merit this Command, by giving
1 Way to the Affe@ions of the Body, or by refifting and
. overcoming all Paffions? 1 fay, for Inftance, whenwe
¢ are parch’d up with Drought from a Feavour, does not
- the Soul caution and reftrain us from Drinking? If we
~ are craving after Meat, does it not forbid us to height-
+en our Diftemper with Food? And in many other Ca-
. fes we find it refifting the Appetites of the Body: But

did we not admit in the foregoing Arguments, that if
- the Soul were an Harmony, it could not emit Sounds
contrary to the Nature of the Particles that either beigh-
ten’d or deprefs'd it, or gave it any other Motion; but
muft fympathize, with what it is compos’d of; and that
1t muft fubmit to their Direétion, and can never precede:
But upon another Foot, is it not evident that the Soul
has the Direétion of all thofe Qualities, whereof the
preceding Argument pretends it is compos’d, thatitaéts
in Oppolfition to them in the whole Courfe of its Acti-
ons, and controuls them in all kinds? Sometimes, like

3
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a ftri&t Miftrefs, does fhe not infli€t the Punithments o
Exercife and Medicine on them, and at other time!
more mildly corrcét them with Menaces and Admop;
tions againlt fond Defires, Paffions and Fears, likeaRe
-ing that argues with a different and more ignoble Ff.
{ence, as Homer has judicioufly reprefented it in his 0.
dyffes, where &

TLhe fage Ulyfles, kunocking at bis, Breaft,

I Gounfels bis reluilant Heart addreft: |
““Bear up, my Heart, nor fink beneath thy Fate,
““ For thon baft firuggled with a mightier Weight,

Now do you {uppofe Homer put thefe Words into hjs' -
Hero’s Mouth, as believing that the Sou! was an Har.
mony which could be controul’d by the Paffions of the,
Body, and was not capable of managinig or lording i/
over them; or rather as apprehending it of a far mor!
divine Quality than any Harmony? —1I proteft, Socrs.
tes, 1 believe Homer had that true Notion ofits Effence;
reply’d Stmmias.— Then there is no Ground, my very
good Friend, (fays Socrates) to imagine that the Soul;
fhould be a Harmony; for in that we fhould neither s
gree with the Divine Poet, nor yet with our felves,—
I fubmit, fays Stmimias,—Then, fays Socrates, I have,
pretty well evited your Thebaz Harmony: but how,
or with what Addrefs, Cebes, fhall I attack your Cad-
meaiz Argument? —I fcarce think you will beata Lo,
teplies Cebes; for you have defeated the Principle of
Harmony to Admiration, which [ little expefled; for
when I heard Ssmmias make his Objections, [ thought
1t beyond the Poflibility of Reafon to turn his Argument’
upon him: And this Prepoffeflion confounded me,
when I faw he was worfled by your very firlt Afleri-.
on: So that I fhall fcarce think it ftrange now, that
my Cedmean Exceptions fhould make your fecond Tri-
umph : — O fpare my Applaufes, good Cebes, (reply'd
the Philofopher) left Envy fhould attend them, and mari
the Confequences of my Difcourfe. But be that a5,
the Gods pleafe, while Hand to Hand, as Hemer ex-!
prefles ity I put my felf on the Tryst of your Argu
ments:
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ments: | think the Heads of what you would be con-
.yinc’d of are thefe: o

That [ ought to demonftrate the Soul immortal, and

incapable of Corruption; that fo a Philofopher might

I ammhn . LN P g -

meet his Death with a confident Hope of more Hap-
oinefs in a future State, and not be deceiv’d by the ab-
furd Conjetures owing to his Philofophy. Buttoprove
that the Soul is a lafting and divine Effence, and that it
had an Exiftence before we were born, you fay, is no
Demonttration that it muft be eternal in its Nature, on-
Jy that it is more durable than the Body, and was prior
to it many Ages, endued with a Capacity of A&tionand
Knowledge: But that it is not the more entitled to Im-
mortality by thefe Conceflions, butthatits very Entrance
into a humane Body, is as a Sicknefs to it, and the firf}
Step to its Diffolution; fo that fhe is harafs’d and mife-
rable in the Union, and at laft, when the Body dies, is
totally annihilated. And you are of Opinion, that whe-
ther it animates the Body but once, or whetherit paffes
thro’ {everal Bodies, is no Confideration to extenuate
our Fears; but that all, but Idiots, muft be undera con-
tinual Concern, as having no Knowledge or found Ar-
gument of its Immortality. Thefe are your main Ob-
jetions, Cebes, and | have purpofely dwelt on a Repeti-
tion of them, that 1 might have the whole Profpeét of
your Reafoning before me, and might give you a Power

- either of adding to, or taking from their Subftance.—

I have no Defign at prefent (fays Cebes) of altering or

adding to them; and you have {fumm’d up the whole of
my Exceptions.

Socrates, after a pretty handlome Paufe, having com.

- pos’d himfelf to Argument, It is no flight Task you re-

quire at my Hands, fays he, Cebes; for to give you a
perfedt Solution, I muft dive into the very Bottom and
Caufes of Generation and Corruption: If you’ll give
ine leave, I'll tell you what Pains [ have taken to this

:f End; and then if any Part of my Difcourfe tend to the

eftablifhing the Probability of your Affertions,you are free
0 meke Ufe of them, — And I thall, fays Cebes,——

Give
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Give me your Attention then, replies Socrates: Wheén | |
was very Young, Cebes, 1 was wonderful hot in the |
purfuit of that kind of Knowledge, which is call’d Na.
¢ure Hiftory: For 1 thought it the Perfection of Know- |
ledge, that let me into the Caufes of all Beings, theip |
Produtions and Decays, and the Reafons of the fame; |
I put my Spirits into a continual -Hurry, with exami.
ning firft into thefe Enquiries, whether Animals are not
produc’d from a Putrefaétion of cold and hot Qualities: |
Whether our Intelleét is feated in the Blood, or whe. |
ther it has its Source from Air or Fire; or if the Brain :
alone is the Agent and main Spring of the Senfes, of
hearing, feeing, fmelling ; whether from hence we de- -
rive our Memory, and Sentiments; . and if from a right
Digeftion of the Memory and Sentiments, our Know- .
ledge has its Rife: Then I apply’d my Thoughts to the
Searching into their Diffolutions; and the Accidents to
which both the Heavens and Earth are fubjeét; till af.
ter much Time and Pains loft, I found my felf whol-
ly unfit for thefe Studies. And I’ll give you a clear :
Proof of this; I was {o bewilder’d with thefe curious :
Contemplations, that both in my own and Friends Q- |
pinion, I began to unlearn thofe thihgs, which I before |
knew and could Account for, as particularly for the
Growth of a Man: For before I thoughtit was evident |
to moft People, it proceeded from his FFoed; for when
by a right Digeftion of -Nourithment Flefh was added "
to F'lefh, Bones to Bones, and proper Particles to eve-
ry other Subftance of the Body, a {mall Bulk gradually :
{hot up to a larger Size, and a little Man-foon became ;
more grofs. This was my Opinion; and does it not:
{eem reafonable?----- Indeed it does to me, fays Cees, |
——Then obferve me further, replies Sucrates; | thought
whenever | {aw one Man taller by the Head than ane-
ther, or one Horfe a Hand higher than another, I knew
how it came to pafs: And it feem’d plainer to me yet,.
that T'en was more than Eight, becaule Two Numerals
areadded to it; andthattwo Cubits were more than one,
becaufe they exceeded the other by one half,-----And do.
you not formn the fame Judgementof thefe things, fays,
(ebes, to this Day? — So far different, by Heaven,
(replies
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(veplies Socrases) that I do not think I know the Reafon
of one of thefe things, nor can pretend to convince my
felf, that One being added to One, the Unit to which the
other 15 {o added, is fwell’d to T'wo; or that the Ad-
ditional Unit and the One to which it is tack’d, contri-

bute together to make up Two by fuch Conjuné&ion.
FFor I am puzzled that both thefe Units feparately are
each reckon’d One,and not T'wo; and that being clapp’d
together, this fhould be the Caufe, of their becoming
Two: Nor am [ lef,at a lofs, that by dividing any one
Number, this Divifion fhould be the Caufe of its be-
coming T'wo: For this Effeét is produc’d quite contrary
_to the former ; the former working from the Conjun-

étion of the Units, and the latter from the Divifion or
Separation of a Numeral : Nor how this One thing is
producd, can I believe that I am fenfible: Nay in
fhort, by the Light of that Science 1 have not been led
to the Knowledge of one thing either why Created, how
fubfiflting or how diffolved, but have been forced to ap-

ply Methods of my own, and not rely on its Informa-
tions. But when I heard one reading a Paflage out of
a Treatife of Anaxagoras, as he faid, where that Philo-
{opher afferts, that the Intellectual Eflence is the Source
and regular Difpofer of all Beings, I was extremely
well fatisfied with this Opinion; and thonght it very a-
greeable to Reafon that the Intelleét fhould be this
Caufe and Agent, and if fo that the Intelleét difpos’d
things in Order, | believ'd that every Species and Indi-
vidual Subftance was rang’d and difpos’d in the belt and
moft advantageous Condition. So that whoever had a
mind to trace the Caufe of any things Rife,Exiftence or
Diffolution, muft confider and examine in what Refpects
it was beft for fuch Thing to be produc'd, to exift, or
to be diffolv’d: And by this'Rule, a Man had nothing
further to conlider, relating to himfeif, or other Beings,
than what would be refpedtively beft and moft ufetul:
For the Difcovery of this naturally leads him to the
Knowledge of what is worft and moft unprofitable:
Since both thefe Enquiries hang on the fame Chain of
Kuowledge : After fuch Revolutions of Thought, !
grew Tranfported, at having found {ogreat a Malter 1n
Auaxageras, who would fatisfie my ardeat Defires, and

- E inftruc
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inftru& me in the true Caufes of Things ; who would
tell mé precifely whether the Earth is flat or round ;
and then Would fubjoin me his Reafons, of the Caufe
dnd Neceflity why it mult e .fo or fo; becaufe it is
beft, arid how, that it fhotild be fo: Then if he %gerted
that the Earth was poifed in the Centre of the World,
he would demonftrate to me, that it was beft it fhould
have fuch Pofition; and if he gave me Proofs of this
kind, [ was perfwaded in my feli | néed fearch no fur-
ther after Caufes and theit Neceflity: Befides, I flatter’d
my felf that I fhould be refolv’d in 4ll my Doubts con.
cerning the Sun, Mcon and other Planets, as to the Ce-
lerity of their Revolutibns, Conjunétions and other Ac-
cidents, and the Reafon why evety particalar Movement
and Di{pofition was beft: For 1 could not conceive,
that when he propos’d in the Enttance of his Argument,
to make out, that all created Beings were difpos’d in
their refpeétive Stations by the Intelleét, he would con-
fine the Reafons for this curious Method to this {mall
Compafs, that every thing was beft fo and {o ; but that
in giving us the Caufe of any fingle Produét, as well
as reneral Caufes, he would inform us how any Difpo-
fition was particalarly commodious to fuch Produét,
as well as wherein the common Good of General Cau-
fes was defigned: Nor had 1 fet a {mall Value on this
Dependance of my Hopes, but procur’d his Books and
fun them over with the friéelt Diligence, as being Im-
patient to be taught what was the Advantage and Detri-
inent of Beings, And purfuing his Leéures with fuch
inighty Expetation, I {oon met with a Difappointment,
when [ found he made no Ute of the Intelle, nor
afligned any other Caufe for the nice Difpofition of
things, but the' Air, Water and Elements, and fuch like
abfurd and inconfiftent Reafons: In which Arguments
he feetns to me to have reafon’d as weakly, as any one
would, that fhould aflert all Secrazes’s Aé&tions flow’d
from his Intellett; then by an Examination and laying
down of Reafons, he fhould Maintain that the Caufe
of my fitting down at this prefent, is becaule my Body
is compos'd of Bones, and Nerves ; that the Bones are
a folid Subflarice, and are {ocketted and difpos’d in di-
(tin& Joints; but that the Nerves and Mulcles are of a

- Nature
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Nature capable of Extenfion and Contraétion, and that
the Bones are wrapp’'d up and inclafed with Fleth and
Skih: But that they having a freedom of Motion at their
joints, the mufculous Parts affift their Bendings and Ex-
tenfions, and give every Member a Faculty of feveral
Poftures; and fo this is the Reafon, that you fee methus
crumpled upon this Seat; and in like manner if he would
explain to you the Reafons for my prefent Difcourfe,
he would affign you fome fuch Second Caufes of a Voice,
and the Aur, and aFaculty of hearing,and fo forth; and
not fay 2 Word of the real Source. of it, thar be-
caufe the Athenians have been pleas’d to condemn
me, therefore in Submiffion to their Decree, 1 fit and
~expect the Execution of my Sentence; for [ folemnly
proteft, that [ believe thefe Bones and Nerves had
fought a fater Refting-place either among the Megarans
or Beotians,if | would have been rul'd by them,and had uot
thought it more jult and honourable to undergo the In-
flictions which my own Country lays upon me, than to
{teal my felf privately from their Refentments, and live
in Exile: But to term thefe Properties the Springs of A-
Ctions, is abfurd to the laft Degree; butif any one thould
maintain, that wichout Bones.and Nerves, and fuch other
Parts of this frail Compofition, I could not have put any
Defigns of Flight in A&ion, the Affertion is juft; but
to aflert that they are the Motives of my Deeds, while
[ a& from my Intelleét, and not the Choice of proceed-
ing in what is beft for them, is avery firople Argument :
For it cannot dittinguifh, that the true Caule is one thing,
and the Effe¢t another, which is the Subftitute of that
Caufe; and which the blinder part of the World, who
only feel or perceive Objedls at fecond hand, and by
other People’s Eyes, mifconftrue for the real Caufz ¢ By
this means fome have averrd, that the Earth is fur-
rounded with a Vortes, and fupported by a continual .
Rotation of Matter in the very Centre of the World;
others, that it Jies flat on a broad Bafis of Air, as on s
Difh: But the Power and Energy by which it is thus dif:
pofed for the beft, they neither enquire after, nor ima-
gine that it is from any Divine Influence: They fancy
in their own fond Thoughts, they have found an sbler
and more Immortal Atlas to téear up the whole M.ﬁf&‘f
2 - @
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of Matter ; andthe truly Good Conneéter and Preferver
of this Uniformity, théy look upon 45 a Fition in Na-
- tore: But I would willingly have put my {elf under any
Body's Difcipline, to- be inftruéted in this great firft
Caufe; but When [ was depriv’d of fuch a Bleffing, and
could ncither attait it by Study or Inftrution ; if you
are defirous to Knew, [’ll-tell you how [ embark’d a
fecond time in queft of this Important Secret ?-----1 could
fiot with for any thing more, repliés Cebés.---—When 1
had fatigued my felf with an importunate Scrutiny to no
purpofe, I began to think 1 fhould bewaré of the Fate
that commonly.attends thofe who pretend to fix their
Eyes on the Sun in Eclipfe ; for they dre theéreby darken’d
for fome time, and robbed of their Sight, nor caneéndure
the Glare of it, but by. Water, or. fome othéf fmooth
Objed& that ill héw it them by Refle@ion: I was un-
der Apprehiepfions of 4 like Accident, leaft my Soul
fhould be darken’d Wwith poring after Objets wish the
Eyeés of the Body, or attempting to know them by any
of the Serifes: I found I miuft have Recourfe to Reafon,
and by her Direction purfue the true Effence of Things.
~But perhaps my Simile may iiot be truly proper ; for [
cannot abfolutely admit, thai -the Objelts we view by
our Reafori -are feen onily by Refle@ion, and notin their
atual Appearances: Bat, however, this was the Courfe
{ took: 1 made Reéafon my Foundation and ablelt Guide,
and whatever appear’d Confonant to her I looked upon
to be true, and determin’d from it both on the Caufes
and Effets of Being; but what was not conformable to
her I rejected as a Fallacy. - But I'll give you a further
Explanation of this, for 1 believe you do not fully coni-
prefiend me as yet. Upon my Faith, fays Gebes, I do
riot take you readily.---—-And yet, repltes Socrates, [ am
ipon no New Doélrine, but what [ have all dlong, and
even in our preceding Controverfie, maintaind: For |
am about to explain to you the Species of that Caufe
which | have fobufily huntedafier; to do which [ mud
teturn, and begin my Arguments from thofe Qualities
which are 4 corithon Topick; laying it down for 4
Wiasim, that thete are {lich real Effences as Beauty,
€zoodnefs, Magnitide, and thelike; which if you grant,
and g {6 faf along with me, [hepeby the Conceflion 0
© mage
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makeProof of the Canfe, anddifcover to you the Immor-
saliry of the Soul.-----But, fays Cebes, you thall not {tay
for my Grant, to retard the'Conclufion of your Point,
......@ive your Attention then, fays Socrates, to my én-
fuing Difcourfe, and fee if you agree to my Principles.
For 'l am .of Opinion, if there are any Objeéls of Beauty
(exclutive .of the Effence of Beauty,) their Charms are
owing to, and derived from aParticipation of that Eflen-
tial Beauty: And I conclude of all other Qualities in the
fame Manner; do you-concur with me in thefe Senti-
ments ?----I do, fays Cebes.—--For 1 cannot conceive,
fays Socrates, or ftretch my Under{tanding to thofe other
pregnant Caufes that are afligned.to thefe Effects, And
-if any one were to put the Queftion to me, why {uch a
thing is hand{fome, and whetherits Beauties do not{pring
from a Floridnefs of Complexion, or Symmetry of I'ea-
tares or the like: I drop all thefe fpecious Reafons
(which do-but amufe and diftra® my Judgment) and
bya fHort and artlefs Decjfion, which perhaps is too
Simple, refolve it thus, That nought renders an Objeét
beautiful, but the Prefence and Participation-of the Ef-
fance of Beauty ; by what ever Ways-and Means it Ap-

proaches and Communicates it felf with the Objeét: Ior
{ do.not prefume to aflert the Methods; but anly main-
tain in General that all lovely Things, are oblig’d -for
that Perfeétion to the Effence of Beauty : This Soluti-
on feems -moft fatisfaCtory to iy felf and to oihers
wand.as long.as I.embrace jt, I-believe I fhall never be
- deceiv’d, but may fecurely anfwer to my felf and all

Enquirers, that beautiful Objeéts derive theirBeauty {rom
toe very Effence of Beauty: That large Things owe their
Bulk to Magnitude, and that finall Things are Minute
from the Eflence of Litilenefs: Do you agree to this?
— Certainly,—— Then you would never admit, that
any one fipuld Maintain a thing larger or lefs by ihe
Head than another; but would give them this Definiii-
on, that all large Subflances owe their Proporticn tg
Magnitude, all finall .ones to Littlenefs; And be un-
der this Sufpicion, as | conceive, that if you faid any
thing was greater or lefs by the Head, your Expreflion
might be fubjeét to Objeftions,as firfl that you afligned
one Canfe for the greater and the lefs Bulk ; and at the

b3 fame
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fame time inferr’d, that the Head, which is but fmall,
makes the largenefs of the greater ; and that this would
be a Prodigy, that Magnitude thould have its Rife from
Littlenefs ; thould you not fear {uch a Cavil? — (Cebes
1miling, agreed he fhould.) — Should you not with the
fame Caution affert then, Ten was more than Eight by
Two, and that it owed its Superiority to that Caufe,

rather than to a Multiplication of Numerals: And that
two Cubits are larger than One by the Half,rather than
by the Magnitude: For is there not the {fame room for
Jixceptions?—— The very fame. — Or fhould you not
Teruple to maintain, that upon One’s being added to One,
that Addition was the Caufe of the Number becoming
Two? Orany Number being fplit, that the Divifion
was the Caufe of that Duality? And fhould you not
mote earneftly exclaim, that you knew no other Caufe
of thefe Effeéls, but a Participation of that peculiar R
fence, to whichthe Thing effe¢ted bears a Refemblance?
Andthat you knew no other Reafon of ®neand Onebe- -
-coming Two, but a Participation of Duality, and how
One is created but by a Participation of Unity? So that
foregoing the nice Terms of Divifions and Additions,
and fuch florid Quaintnefs, yon fhould lcave them to-
wifer Difputants to ufe at Will; and fearing your own
Shadow, or Ignorance (as the old Saying goes,) would
you not adhere to your Principle, as the beft Reply?
And if your Antagonifts fill difpute the Reafon of i,
would you make them an An{wer, or let them proceed,
till you had weigh’d the Confequences of the Argu-.
ments, and judg’d of their Confiltency one with ano-
ther! But at laft if you fhonld be reduc’d to ftrengthen
your Affertions with further Reafons, would you not
endeavour to have them Conformable, and that what-
ever Pofitions you advanc’d fhould be well grounded,
till your Keafoning Search run back on a {ure and con-
vincing Proof? Never confounding your Notions, as li-
tigious Sophilters do, when your Theme is on Caufes
and their Confequences, if you would attain the true
Knowledge of fuch Things: For their Aim perhaps is
not after Truth; but to fhew a Capacity, and amufe
themfelves in a learned Confufion, But you that would
fill vp the Train of Trae Phifolaphers, I believe will

follow
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follow my Advice.— T'owhich both Simmias and Ce-
bes voted a Confent. .

Eche. | proteft, Pheds, and with 3 World of Reafon
they did fo; for I think bhe has wonderfully explain’d his
Reafons and Meaning -even to the Dulleft Comprehen-
fion. - .

Phe. Indeed, Echecrates, he gave all that were pre-
fent Satisfaélion. )

Eche. 1 do not difpute it; when we who were not
-prefent, but only hear his Arguments related, -are con-
vinc'd of their-force. But how did he proceed?

Phe, It | am not miftaken, when they had agreed tp
Socrates’s Principle, and admitted that every Species or
Quality had a real Effence, and that whatever Being
participated. thereof, deriv’d its Name from the Partici-
pation of that Quality; then Socrates put this Queftion
to them. If the Premifles are granted, when you fay
Stmmias 15 bigger than Secrazes, but le(s than Phedo, does
not your Speech infer, that both Magnitude and Little-
nefs are centred in the fame Man Ssmmizas? Yet you
allow that Simmias is bigger than Secrases,bur that the Po-
fition is not {o infallibless it feems to be, Doyou pot ?
t'or Ssimmisas cannat be {uid ro be bigger in being Sinz-
mias, but in being poflefs’d of Magnitude ; nor Socrases
lefs, becaufe Socrazes is Socrazes, but becaufe Socrates has
Littlenefs in Comparifion of the other’s Bulk ; nor that
he is QOut-topp’d by Phads, as Phwedo is Pbedo, but
as Piedo has .a'Magnitnde in Comparifon of Stmrtas's
Littlenefs. So that Stmmeias, is call’d both big and lit-
tle, as being plac’d in the middle of thele two %Zualities,
exceeding the Littlenels of the one by Magaitude, aud
yxlding to the others Magnitudeby his Littlene(s, Here
socrates fmiling, continw’d ; | am afraid, | am too pun-
ttual, and. tedious on this Argument, but.it is as 1 fays
And | have ‘infilted thereon the longer, that it might
be as plain to you as to my felt: ! am perfwaded, that
not only. Magnitude it {elf can ever be at the fame time
Great'and Small, but even the Participation of Mag-
nitude which is in us, cannot admit of Littlenefs, or is -
defirous to-be furpafs'd ; for either it flies and retreats
when its contrary Littlenefs makes approach; or entire-
Iy perithes, when once it has receiv’d it: And having

k4 receiv'd
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receiv'd it, does not dovet an Alteration, Thus{ ha-
ving receiv'd a Participation of Littlenefs, while I am
as 1 af, am in ty felf Litele, Now that which is big,
can never admit of Littlene(s; nor the Quality of Lis-
tlenefs in us, of Magnitude, INor does any of the Con-
traries, as long as it is it {elf, decline into its Contra-
1y, but on its Approach either retires, or is quite extin-
guith’d in the Operation.,—1I entirely agree to it, fays
Cebes. But fome of the Company, tho’ who by Name
I do not recolledt, cry’d out, Good Gods, did not we
admit the quite Contrary to this Argument, in the fore-
going Controverfie, thar Magnitude “was produc’d of
Littlenefs, and Littlenefs of Magnitude, and that the
Generation of every Contrary was from its Contrary.:
And now you.{eem to 1mply this as an Impofiibility.
—Sdcrates leaning forward his Head, and liftening to
the Ubjeltion, reply’d: That it was very well remem-
bred, but that the Objector did not diftinguifh -between
his former Arument,and what he now was ‘advancing
For I'irft afferted, that Contraries {pring from their
Contraries; but now I am faying, that no contrary Qua-
hity, whetlfdr in our felves or the other Works of Na-
ture, can fudiift with its Contrary ; then, my Friend, I
was-difcourfing to you of Effences that hiad their Con-
traries, and explaining to you ‘their-INames -and Defini-
tions ;;now | ain talking .of -things, ‘that :receive their
Names from thefe inherent Qualities by-a Communica-
tion ‘with them; and which I fay can never be fufcep-
tible of their Contraries: Thén ‘looking .upon ‘Cebes hie
conting’d, -Did the Objections which were flqrted on
thts read Cebes, give you any Difturbance?----:No, :in-
geed ; ((replies Cebes,) | -am fo ferenely difpoled, . that I
affirm to you very few things would difquiet me, —
Y hes, {ays Soerates, we are come to a Conclufion on
1mis Principle, that no Contrary -can be Contrary to .its
delf . Therefore pray obferve it we agree on-the fubfe-
quent Article, Are we to call Heat and Cold -any thing?
——Certainly——-"But are they like Fire and Snow 2---.-<
Mot at alle---Then Heat is an abftralted Effence and
differing from Fire, and Cald an abftracted Effence and
differing from Snow: But | believe you are fenfible,
st Snow, while it is Snow, can never admit Heat, ﬂ_i
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[ above inferr’d : Nor is any longer the Snow it was,
when Heat approaches it; but on its Awack, either
thrinks, or is diffolv’d. In the like manner Fire, when
a cold Quality pretles on its Effence, s either dampd
or quite estinguif’d, and cannot hold a Communica-
tion with Cold, and at the fame time be the Fire it was.
Now there are Tome Things, that not only preferve their
Denomination to their "Species, but communicate it to
an inferior Effence, that “affumes its Form, and wears
it, while it ‘has a Being, Perhaps I thould be more par-
ticular in my Meaning: An Odd thing, for Inltance,
muft always retain its Title: But my Enguiry is, svhe-
ther that only has fuch 2 Name; or whether {ome o-
ther thing that is not the real Effence of Odd, is nat
eomplimented with that Title, as well as its own pecn-
liar Name, becaufe it is ordain’d by Nature never to be
without (Odds. Such as the Number Three, and {o
forth. But ler us make that our Example, Are not
you fenfible that it always retains its own Name .of
Three, and is likewife called an odd Number? And
vet the Effence of 'Odd ; 'is.nat always lile Three: .But
yet the Niatare of Three, and Five, and all .fuch lden-
tities of Number, is Odd, tho’ they are not the wery .
Effence of Odd : ‘On the contrary, T'wo and,.Four,and
all ‘Numbers under that ‘Clafs, tho’ they are.not the Ef
fence of Even, yet refpeétively arefor.ever Even Num-
bers, This ['{uppole you admiit: Now therefore what

1 aim at from théfe Premiifles, .is this, That not

orily‘Contraries do not admit of each -other; but like-
wife fuch things as are not contrary to each other, (yet
have their ‘Contraries too) can .never .receive ithat Spe-
cies or Figure, ‘which is.oppofite to the Species.they are
pofiefs’d of, but their Effence gives way and is drowin’d
inthe Union: Way .not'we fgy that Three would.fooner
perrth, ur any thing, than continune'to-be Three, .and yet
become an even Number? Yet two is nat the Contrary
of Three. 'So thiat not only Contrary Species’s never
receive ‘one -another, ‘but likewile .ather things -cannot
tolerate ‘the Ingrefs of an Oppolite ; Are you defirous |
thould ehideavour 'to.défine <his. Propofition to yau---~
With-ullaur Hearts,—1s ‘it.not the. Energy of Quali-
1es, thai where-ever they communicate themlelves, btll]ey
L : oblige
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oblige the Objeél not only to retain their Idea or Formn,
but likewife not to bear any Impreffion of their Gontra-
ry? —How fay you Secrates? Reply’d Cebes-—-----No
more than what I faid before; you know that where-
ever the Species of Three is centred, the thing muft of
Neceflity not only be Three, but be Odd: And that
this can never admit the approach of a Contrary to that
Effence which conftitutes it: Now Three wears the Fi-
gure of an odd Number; and its Contrary the Form
of an even Number: Therefore the Form of Equality

can never be intruded on Three; whereby Three 1s in-
capable of ever becoming Even, and is confequently
Odd: Therefore my Definition comes to this Point, that
fuch things, which are not really Contraries to another
do not admit that other more than if it were a direcl
Contrary: Juft asin the Cafe of the Number Three,
which tho’ it felf not contrary to Even, yét is incapable
of becoming Even. For Two always brings a Contra-
riety with it to an Odd, as Fire to Cold, and a thou-
fand things in like manner. Now . confider therefore if
you would not concur in this Definition, that not only
Contraries are unfafceptible of Contraries, but alfo of
any Effence which brings a Contraricty with it to_the
Effence of the Thing it approaches, and by which Con-
trariety the thing approach’d would lofe its peculiat
Form.——Pray, fays Cebes, oblige me with a Repetition
of this: For twill not be amils to hear it more thah
once.-----1The Number Five, replies Socrates, will ne-
ver bear to be Even: Nor will Ten, which is twice a§
much, ever be Qdd. For Even and Odd are Contra-
ries, and can never admit of each other’s Species: NO
more can any one Fra&ion of an Integral Number, ad-
mit the Figure of an Integer: Do you apprehend me I
this, and agree to my Notions?---.-Beth, (ays Cebes.
Trace then this Argument with me, back ,to its Hea'd,
replies va{'ﬁm- And anfwer me to the Queftions I thall
put, not direétly, but ufe mefor your Guide, and reply
to the Caufes of Things: For I fay that befides the di-
rect and true way of anfwering any thing I have [poken
of already, there isanother Method arifing fromthe Pre:
miffes that is as true and dire@ in the End, For In:

| R ftance,
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flance, fuppofe you fgy to me; Socratés, what is it in
the Body that maltes it hot; I fhould riot give you this

" fure but fimple Anfwer, That it is Heat; but a more

exquifite one from the Caule,. which is Fire, Soif yon
fhould ask me, what is it that makes the Body fick': I
thould fcarce reply a Difeafe, but a Fever: Or what
it is makes a Number Odd, I fhould fcarce fay its
()ddnefs. but Unity: And fo of other things. But do
you obferve now the Scope of my Difcourfe? If fo,

~ tell me then, what muft there be in a Body to make

it [ive ZoeeeeeeAA SOUT-wrrveees And is this Soul always the
© famep-------Ye5...--ADd does the Soul animate, when-
-~ -ever it enters ?-.-—--- Undoubtedly-------- Has this Life any
. Contrary, and what is it?-—--Death.---——But that the

Soul can never fubmit ro an Effe@ Contrary to it
own Operations, is admitted from the precedinig Ar-

~ guments. What was it which, we {aid but now, woulq
~ not admit of the Form of Evenr---An odd Number.--~
© What is it, is not capable of Jullice, and Elegance?--.-
- Injuftice, and Rufticity.--~-How do we call that which
. 15 incapable of Death?--.-That which is {mmortal :----.-
~ Now the Sou! cannot die, and therefore the Soul is Im-
~ mortal: Do you confent that this is prov’d, or not #----
Mot fully, O Socrates.—--Well then, Cebes; if it was

the Nature of an odd Nuimber to be uncapable of perith-

- ing, would not Three be then incorruptible ? If what-
- ever is without Heat, be incorruptible; tho’ you fhould
~ apply Heat to Snow, would not the Snow efcape fafe,

and unmelted? and not be diffolv’d or admit the Im-

- preflions of Heat? In the like manner,as I conceive, if

auy thing is incapable of admitting Cold and Diffolution,

- tho’ extreams of Cold were to attack its Fires: it

would ncither be estinguifh’d or duninith’d, but remain

- in it’s full Force: We draw the fame Inferences from
an immortal Effence. For if whatever is Immortal, can-
~ not die; ’tis impofiible, that the Soul fhould fuffer by
-~ the approach of Death. For it is evident from what has
- been faid, that the Soul can neither admit Death, nor

be diffolv’d: No more than the Number Three, as |

faid, can ever be Even; or-any other odd Number, be
“capable ‘of Evenrefs: Nor any more than Fire can be

cold, or the heat which is in I'ire be fubje&t to Cold-
- nefs.
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nefs. But may it not be objefted, that tho’ an Odd
Number, by the approach of an Eved, will never melt
into an Even, as it has been agreed among -us, yet what
fhould hinder the Even’s{upplying the place of the Odd,
after that has given way and renounc’d .its Exiftence?
For I could not pretend to maintain, that the odd Num-
ber is not diffolv’d or incorruptible in Nature, Did this
appear to me, we fhould eafily make it evident, that on
the prevalence of an even Number, the Odd .or Three
~would quit its Poft withaut burt. 'We might aflert the
fame of Fire and Heat, and other Inftances: But of an
Tmmortal Effence, if we are convinc’d that what is Fm-
mortal, is incapable of perithing, of Confequence the
Soul, befides its Immortality, is incorruptible, But if
- that Peint be not granted, we fhall want other Proofs:
——It-cannot need further Demonfirations, fays Cedes;
for what can be exempt from Diffolution, if an Immor-
tal and Eternal Being be liable thereto? —Then all
Men mult acknowledge that ‘God, and the Effence of
Laife,and whatever elfe is lmmortal, are alfo Indiffolu:
ble.——Yes indeed, fays Celes, the World does not di-
ipute it. And the Gods, ({ays Socrates ) 1 prefume, will
auch more agree to it, Since therefcre what is Im- .
mortal is alfo Incorruptible, what thould binder but that |
the Soul, being Immortal, .fhould not be liable to Diffo.
lugon ?----"1'is a:Neceflary Confequence.--:-Therefore
‘when Death .makes its .attack upon a Man, all that is;
Mortal in himcies, as is evident; ‘but theiimmortal:Ef |
fence, being incorruptible, evades the Shock and retires |
anhurt: We mufl, iy dear:Cebes, allow the Soul to he.
of fuch a Conflitution; and then we muftgo further,
and admit its Exiltence in ‘a fature State :-----I have no
Qbjections, replies Cebes, to take off from the force of|
your Reafons, Secrazes: Bat if Simiwmias, or any other
of -the Company, -has ought to except, he will do bel:
~not to difguife his Thoughts. For-if he fhould procra-}
ftinate his:Doubts, Iknow not what future:Opportuni-|
ty he will have of -being fatisfy’d in them:.-—— But ||
have o manner -of ‘Seruples, fays Swmmigs:: Yetl .mal,
own that weighing the greatnefs of she Subjed, and ths)
Afrailty of hpman Nature, creates.a kind of Diffidence |
tne -of .fome of the Arguments,.---- You fay very well:
| I Seanmsily|
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Stimias, reply’d Socrates ; for tho’ my firlt Pofitions may
{eem to challenge your Credit, yet they ought to be con-
templated with the extreumeft Care ; and when you have
fufficiently fifted them, and enter’d into all their Mean- -
ings, you will fubfcribe your Sentiments to mine; and
follow me as far as is’ poffible for a Man to do: And
when they once {eem clear to you, you will never de-
{ire to fearch after other Reafons.

But we ought, my Friends, to take this Refle&ion a-
long with us, that if the Soul be Immortal, ihe demands
our Care of her not only for the time of this tranfitory
Life, but the great Eternity that lies behind it: For we
ought to think, that the danger of neglefting our Souls
is grievous: For if Death were a Diflolution of the
whole Man, the wicked would be Gainers by the entire
Mortality, to be difengag’d at once from their Bodies,
their Souls and all their weight of Sins: But as we are
convinc’d of the Soul’s immortality, there is no avoiding
the IlIs of Futurity, nor any Safety after Death, but in
embracing Wifdom and Uprightnefs here. For whenthe
Soul retreats to the Regions below, it carries nothing
with it, but its habitual Manners and Principles, and
the Nature of thefe are bellev’d to affeét its Welfare or
Unhappinefs, from the Moment of its launching out
into the Depths of Puturity: Ior ’tis a general No-
tion that the Souls of the Dying are conduéted by the
fame Dzmon,or Genius,{that watch’d over them inthisBe-
ing)toacertain Place where all Flefh muftbe aflembled to
Judgment, and after Sentence be led by the fame Guide
to their allotted Manfionsinthe Worldbelow ; there un-
dergoing the Doom that attendsthem, and waiting the de-
ftin'd Hour,after a long Period and Revolution of Years,
they are reconduéted to” Life: but this Journey is not
what Telephus in o Efechylns reprefents it ; for he fays’tis
onedire¢t andeven Path that leadsto the Regions below;
but my Sentiments on the Matter are different; for a
Guide would be ununeceffary, fince no body could mi-
ftake his Way in a continued Path; and therefore ’tis
teafonzble to fuppofe it has many Breaks and crofs in-
tricate Windings : which Opinion of mine is fupported
by thevarious I'orms of our Rites and Sacrifices: There-
fore a Soul, endued with Temperance aud Wifdom,

readily
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readily foliows its Guide, and knows what it has te
truft to; but that Soul which is contaminated Wii?.lh@_
corporeal - Appetites, as 1 have above hinted, and_‘ss at-
tach’d to the [nterel}s of the Fleth by a long and fervile
Compliance to its Di@ates, after many Sufterings, and
- much ftruggling about this vifible Refidence, is at length
forcib!y haul’d away by the Dzmon 0 whote Care it
was cominirred ; and when it arrives at the general Re-
ceptacle of Souls, if it goes unclean, and [tain’d with
Vices, if it has been provokd to unwarranted Mur-
thers, or rugo into fuch Enotmities as wicked and aban-
don’d Souls give way to, all the Spirits fhrink from
and avoid its Pollution, and not oneisto be found cone
fenting either to bear it Company, or become its Con-
duéter: Thus deftitute of Socicty or Conlolation, it
wanders about, ’till certain Periods of I'imeare accom-
plilh’d; and then, by a ftrong Neceffity, is tranflated to
an Abude only fit to receive its Gullt. But whoever
fpends his Days in Sanétity and Temperance, has tne
(:i_ceds for his Guides and Affociates, and goes to dwell
with them in Realms of Joy and Tranquilicy. Nume-
rous and wonderfal are the fecret Parts of this Earth:
nor 18 the Soil juft of that Nature or Extent as our Ge-
ographers fancy, -[ have been fully conivinc’d by a lear-
ned Inftroéor, — How isthat, Socrates? (replies S
#1145,) 1 have heard many Le€tures upon the Subjeét of
our Earth, . bur am yet a Stranger to the Leflon you
have learn’d, and would gladly participate of it. — -
thall not want the Art of Glancus, | believe, fays Jocra-
c5, to relate this Doclrine-to you; but to prove the
Truth-of it, I reckon would he above all the Skill of
Glascus: [t were a Task beyond my Capacity to at-
tempt; and tho’ | were capable, yet the Period of my |
Life is too near for me to enter on fo extenfive a Sy: |
ftem; Yet no Confiderations fhall baulk me from gi-
ving you my Opinions concerning the Form and Pares
Of this Earthly World. —And we fhall deire 50'more,
(fays Simmias,)—— 1 am convincd,  (replies Socrates) |
that if the Earth be round, and in the Centre of the /E- |
thercal World, it has no need of Air, or any other Ba-
fis, to keep it from falling down; but the Heav'n being
equally .
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equally circumfus'd, and the Earth exaltly pois’d by it
{elf, is all the Support it requires: For any Thing that
is juftly pois’d, and in the Centre of any thing that fur-
rounds it alike on every Side, cannever vergeor decline
more to one Side than another, and therefore is ftable,
and refls in its Pofition. Theretore thefe are the firft
Principles of my Belief,— And well-grounded, fays
Simmias.—— Moreover, replies Socrates, that the Earth
is immenfe; and that we only inhabitfrom Phafis to
the Herculean Pillars, on a {mall Part of it, like Ants
and Frogs about Marfhes and Water ; that many other
Inhabitants are difpers’d over other Parts of it, and that
the whole Earthis full of Concavities of different Shape
and Bignefs, which are replenifh'd with Water, and
Clouds, and condens’d Air. That thereisapure Earth,
which is lodg'd in the purer Element of Air, wherethe
Stars are, and which by the Learned is term’d o £ther:
That our Earth is placed under this, and thatits groffer
Particles are always flowing down into the Concavi-
ties: That we are lodg’d in its Caverns, and fondly
imagine we dwell on the upper Parts and Bofom of the
Earth; as if one that was in the Depths of the Sea,
thould fancy himfelf on the Surface of the Water: and
feeing the Sun and Stars thro’ the Stream, fhould mi-
ftake the Refleftion of thofe Lights on the Sea to bethe
Firmament, and fo thro® a Sloth and Weakunefs thould
never lift up his Head, or emerge from the Flood, to
difcover the Difference between the Surface and the
Bottom, or endeavour to be inftruéted therein by any
one that knows better: ’Tis juft the fame Cafe with
us, that dwell in the Bottoms of the Earth, and fancy
our {elves elevated on its Surface, and fo mifcall the
Air, a Heaven; becaufe thro’ its liquid Element we dif-
cern the Stars to take their Motions; and this is owing
to our Weaknefs and Indolence of Spirit, that will not
permit us ¢to afpire to the Knowledge of the upper E-
lement: If we would dart up to a Communication
with thofe Regions, or grow acquainted with them by
Information, as Fifhes, that by fhooting above the Wa-
tery, have a fhort Profped of the Air welive in; o we
fhould view the Beauties of this purer Earth: And it

our frail Nature -could go through the Difquifition, we
fhould
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fhould prefently diftinguifh that to be the true Heavep,
the:Genuine Seat of Light, and the truly pure Earth,
For this Earth’ that we inhabit, its Stones, and every
Part of its Compofition, are corroded and confum’d,
as Things in the Sea are by the Salt Humourts; nor is
any. thing produc’d in the Sea K worthy of our Elteem,
or perfeét in its Nature ; but it is full of deep Holes,
Sands,- and Heaps of Mud, and all its Earth a nafty
Slime, as far thort of the Beauties of our Earth, as
they again arc thort of the tranfcendent Excellencies of
that purer Earth, Perhaps it may be. worth your while,
Simmias, to hear the agreeable Account [ can give you
of this upper Soil that is lodg'd in the Heavens, —
And [ could hear it, fays Stmuzeas, with a Satisfaction
equal to its Merits,-----To begin then, my Dear Sz-
nuas, (replies Secrates) they Iay, that to {urvey this

Earth from an Eminence, it appears like a Ball cover’d
with different Skins, and diverfified with twelve feveral

Colours; but fo very bright, that the Colours our Pain-
ters ufe, are but faint Iinitations of their Splendor, {0
that the whole Soil is 3 Landfchape glittering with this
gay Variety; with Streaks of Purple of a wonderful
Luftre; with Seams of dazzling Gold, and a Mixtureof
White, purer than our whitelt Snows, and with all the
other Colours in fuch Vigour and Perfettion, that we
never faw the like here; the very Gavities of that Earth
re filled .with fuch limpid Waters, and fo liquid an Air,
that they even fhew like fome beautitul Colour, and
play fo firongly with the Refletions of all Colours,
that they feem one Species, ever fhifting its Habit: All
the Produéts of that Earth are proportionably charme
ing, its Trees, its IYlowers, and its} Fruits: The very
Mouantains and Stones are bright and tranfparent:
Our Gems here of greatelt Price, Emeralds, Jafpers,
and Saphirs, and all our other Jewels, arebut little pieces
of the common Stones of that Earth; for there are none
but fuch there, tho’ in greater Perfeflion: And the
Reafon. of it is, that they are exempt fiom the
Gnawings and Corrofions of Salts and Putrefadtions,
that {all from thence on us in a peftilent Congregation,
whereby our Stones, and Soil, and Plants, and Ani-
mals, are infeéted and diftemper’d,  But all that Earth

i
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¢s imbroider’d with Gems, and Gold, and Silver; and
numerous Products of Splendor, infuchimmenfe Quan-
tities, that it feems a Region to blefs the Eyes of the
Blefled. It is replenith’d likewife with living Creatures
aund Men, fome that inhabit in the Centre, others in the
Air, as we do about the Sea-Shores ; and others that are
planted in Sorts of Iflands, not very diftant from the
Continent, and compos’d of Air: For the Air of that
Climate does the Offices to them of our Seas and Wa-
¢er ; and what is Air with us is an o Fther there: Be-
fides, all their Seafons are of that admirable Te:nperand
Serenity, that they are long-liv’d, and never plagu’d
with [llmefs,” Nay, they as far tranfcend us in Sight,
Hearing, Prudence, and all the [Faculties of the Senfe
and Intelle@®, as Air is purer than Water, and o £ther
than Air: They have likewife Groves and Temples for
their Gods, which the Divinities actually honour with
their Prefence, and whence they couverfe with the In-
habitants by Oracles, Divinations, and all Remon-
ftrances of their Divine Familiarity. Their Sun, Moon,
and Otars, appear to them in their genuine Effence;
and in all other refpefls they are crown’d with Felici-
~ ty conformable to thefe Inftances, Such is the excel-
lent Conftitation of that Soil, and every thing belong-
ing to it. Then there are in its Cavities large round
Holes, fome deeper and more expanded than the Coun-

tty we inhabit; others that are indeed of an equal
Depth, but lefs yawning; and others again wider, but
not fo deep: And thefe Holes have all 2 Commu-
nication with one another, by Vents and Paflages of
an unequal Width, thro’ which great Stores of Wa-
ters are convey’'d backward and forward the one to
tne other, and flow as into large Cups. And through
the Pores of the Earth incredible Quantities of Water,
both hot and cold Streams, are for ever running; and
alio large Rivers of Fire, and whole Torrents of Mud,
fome of a thick and fome of a thinner and purer Na-
ture, like thofe Floods of Fire, and {ulphureous Matter
that are thrown up out of Mount o&ma in Sicily:
And thefe Rivers fill up all the Cavities, thro’ which
they flow; and hold their Courfe upwards and down-
wards, 25 if in g large Veflel, running thro’ the Earth,

F which
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which, in its Nature, feems to make orie of thié Abjf:
fes, and the very Iargeﬁ of them, and is open’d on both
Sides: This Homer hath touch’d upon, wheén he fays,

Far beuce, where th’ Earth's moft deep db} fes yawn.

and in other Places, he, and others of the Poets have
call’d it Tartarus; for intothis Abyfsallthe Rivers low,
and {o out again: And all the Streams participate,and
imbibe a Tinéture of the Earth thro’ which they run;
And the Reafon that they all have their Flux and Re-
flux thro’ this Abyfs without Ceffation is, that they
meet with no Groundor Bottom: And therefore rife
and fluctuate, as alfo the Air and Vapours which ac-
company them do; for they follow the Waters either
mounting above thé Farth, or defcending towards us:

And as in the Office of Rei’ iration there is a continual
Emiflion and Reception of Alr, {o therethe Air, which,
as I faid, accompanies the Stream in its Flux and Re-
flux, fwells into vehement Winds: Now when the
Woaters are {ent into the lower Abyfs, they flow into
“all the Channels of the feveral Rivers, and fill their
Stream, (as at 2 Well with two Buckets one fills while
the other is drawn up.to be emptied) and hurrying from
that Abyfs, theydifiule themfelves back into their Chan-
nels; and they being replenifh’d, flow into the Sinks
and Cavities of the Earth, and thence as they find pro-
per Vents, they make Seas, Lakes, Rivers and Foun-
tdiins: Thence gliding back sgain through the Earth,

fome by longer, and fome by thorter Windings, they
all ow afrefh into Zartarns ; and allbya deeper Chan-
nel, than that by which they w'ere {entout of thatAbyfs;
and alfo on different fides of the Lake, tho’ {fome en-
ter again on the fame fide. But fome flowing round
the Earth again and again, like Serpents writhing their
Bodies into folds, at lalt throw themfelves into the
Abyfs, and rife up to the very middle thereof; which
1s the utmoft of their Extent, becaufe the other half is
higher than their Tevel: Theke are befides many and vaft
Rivers, but four Principal ones. The larget whereof;
and that which flows outermolt round the Earth, is cal-
led Ocean. On the oppofite fide to this is the Stream
of dcheron, which flowing through Defart Places and

Sub-
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Subterranean Cavities, flows at length into the Achers-
fian Marfh; where Numbers of the Souls of the deceafed
come, and ftay certain deftin’d Periods of Time, fome
longer, fomé fhorter, and then are difpatch’d back to
Animate the Bodies of Beafts. The third River flows
between thefe Two, which difappeariug not far from
‘the Place where it rofe falls into a prodigions Abyfs,
fill'd with Fire, where it Eftablithes a.Marth much lar-
ger than our Seas, whofe Water and Mud boils ; thence
it rifes thick and muddy, and winding round the Earth
runs all along by the Acherafian Marfh without mixing
with its Waters, and at length having made feveral
Turnings under the Earth, flows beneath Zarzarss; and
this River 1s call'd Phlegethon, part of whofe flaming
Streams fometimes make Ruptures, and are feen to flow
up above.our Earth. Oppofite to this, the fourth River
breaks out, and as ’tis faid falls into a Place of Wild-
nefs and Horror; the Soil whereof is of a bluifh Co-
lour and call’d the S#ygian, and here the River forms
the Lake of Styx; and its Waters abforbing dreadful
Qualities from thence fink into the Earth, and taking fe-
veral turns meet the Stream of Phlegethon on the op-
pofite fide in the Achernfran Marth, But it does not
mix its Waters with either of Thefe, but whirling round
contrary to Phlegethon breaks into Tartarns. This Ri-
ver the Poets call Cocytus,

Now Nature having made this dreadful Difpofitionin
her Works, when the dead arrive at fuch Place, as they
are conducted by their relpective Demons they are there

judg’d, both thofe who have liv’d with Sanétity and Ju-
ttice, and they who have yiclded to the Impreflions of
Vice: And therenpon whoever are found to have ob-
ferv'd fome Decency in the Courfeof their Ations, are
convey'd to Acheron in proper Vehicles ready for the pur-
pofe, and fet down at the Lake: where they mult ftay
(to be purged, and f{ufter for the Crimes they have com-
‘mitted; and after {uch Purification are abfolv’d, and re-
ceive Rewards fuitable to the Merits of their good A-
¢hions ;. Bat they who, thro’ the Grofsnefs and Num-
ber of their Offences, have been guilty of Sacriledges,
-Murthers, and fuch other notorious Sins as feem to ad-
it of no Expiations, are by a Doom fuitable to their

F 2 Crimes
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Crimes forthwith plung’d into Tarzarzs, never to be re. |
deem’d from thence. Others who have {tepp’d into Deep,
yet Venial Crimes ([ mean fuch as who in heat of Paf:
fion have been Outragious to their Parents, and yet feiz'd
with a fudden Repentance, have ftrove to make up for
“their Offence in future Aés of Piety, or fuch who
have in a like hurry of repented Paffion kill’d 2 Man) !
muft of Neceflity be thrown into Tarzarus, but afters |
Years Continuance in that State of Horror, are thfown |
out by the Tide ; the Murtherers through Cocyrzs, and
the Difobedient Offenders through Phlegerhon ; whence
they are reforb’d to the Acherafran Lake, where they
cry out and invoke the Spirits of thofe they have mur.
ther’d or injutioufly invaded, and with {ubmifiive Sor. |
row and Prayers endeavour to deprecate their Crimes, |
-~ and be fuffer’d to enter the Lake; which if permitted,|
they plinge thro’, and thercin findan End of their Suf|
ferings: But if they fail of fuch Permiflion, they are
refum’d through the fame Rivers back into Zarzaras,and;
can have no Cellation of Terments, till they prevail on!
the Ghofts of the Injur’d to feal their Pardon: For thi]
is the Bri¢t Tenor of their Sentence: But they who have
1iv’d in 2 Courfe of exemplary Piety, are releas’d from|
thefe fubterraneous Prijous, and are exalted to Habita|
tions in the pure and upper Farth; and whoever !
themn have been purified by the Pradice of Philofoply]
dwel! there Etzrnally without the clogg of a Body, 1y
Maufions of mo.e elevated Beatitude, whofe Charms|
are almoft Inexrreflible, and e ecially by my finall Rem:!
nant of Life. Whercfore, Stmmi:s,upon thefe Mativa
we thould labour to the utmoft of our Strength to che:
rith Principles of Virrue, and lay out the Studies of ou
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Lives to attain true Wildom; fince the Recompence &
fo Noble, and of fo mighty Expeftation: For thoug.
no Man in his right Senfe ought Perempteiiiy to main
tain that the Scene of Futurity direétly Anfwers to th
Copy | have drawn you of it, yet that the Circumftan:
ces and Abodes of our Souls hereafter will be in a man:
ner f{uch, (if that the Soul proves as Immortal as }.
concsive it) [ think I ought to avow, and in that Afly
rance to think it worth my Hazard, For the Trial #]
promifing, and we ought to dedicate our HopES ani

ndes
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Fndeavours toit. 'And for this Caufe | have protraét-
ed my Difcourfz on the Subjedt. And that Man may
have good Grounds of .{uch ¥ elicities_ for his Soul, who
- negleéling the Pleafures and Cultivation of the Body as
foreign to his purpofe, thinks he has a better Work to
perform : To purlue with Diligence;the Pleafures which
are purchas’d by Knowledge, and to:deck his Soul with
ie true Ornaments of Temperance, Jultice, Fortitude,
Liberty and Truth, and in that Garb to. put it in a
Readinefs for its V.oyage, againft the time I'ate {hall re-
quire its Prefence: Andyou, Cebes:and Simmsas, and all
thefe other Friends that are here, muft drop off.;in;your
. appointed Hours. As for my -felf}.-(as.the Tragedian
would exprefs it) I'm fammon’d'by. my.Fate; and the
Time prefles on me-to go Bathe.;:-for in my Opinion
"is better to walh before 1 drink.the Poifon, and, fave
the Women the Labour of doing it when I am dead,
Socrates faying thus, Crize itnmediately reply’d.: O
Svcrates, do as you pleafe ;.but what, Orders have yeu
for me or any of u$ in relation.to your Children, or.o-
ther Affairs? Or what can we do to oblige you .in your
laft Moments?— I have ne new Injunctions for you,
{aid Socrates, butas | always haverecommended to yon,
take Care of your felves, .and then all your Actions will
prove acceptable to mie and mine, as well as to your
felves, though you fhould not' promife Services. But
if you negleft your own [nterells, and do not walk in
thofe Paths I have formerly direCted you, much lefs
would you perform what you now fhould promife —
Your Precepts (fays Crizo) fhall bethe Careof our Lives;

but how do you Order us to Bury you? — Jult as you
pleafe, (reply’d Socrates) if you can caich me, and that
{ do not {lip from your Hold. Then with a Smile, ad-
dreffing himfelf to us; I cannot,my Friends, mase this
Crizo conceive, that I am Sscrates who have been in
Conference with you, and digefted my Difcourfe into
a Method : but he will miftake me for that which anon
you will find a lifelefs Carcafs: And therefore he asks,
how I would be Buried. For. I have been ftriving by
many Arguments to convince you, that as {oon as the
Poifon has done its Office, I fhall be no longer among(t
you, but retir’d to the Manfions of the Blefled; and

~ though
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thotigh' I have labour’d to- comfort youand my felf |;
this ‘Manner, my Difcourfe has had no.effeét on Crip:
“Pray,’ Sirs, -‘enter ‘into. Articles for me -with his Incge.
“dulity, not for'my forth:coming, -as he bail'd me againf
my Tryal, but rather that I fhall be -quite gone, &
‘foon as ever I ‘am-dead, ithat Gr:zomay bear my Death
withlefs Concern,andnot imagine:1 am in any Mifery
-when my-Body ‘is either laid in ‘the-Ground, or on the
funeral Pile. “And that he may not fay, Now Socrate
1s 1aid out,now heis carried forth,.and now he islaid i
the Grave: 'IFor -depend on it, my dear Friend. Cri,
that fuch wrong Expreflions -are not only a Fault in
- themfelves, but/likewife dangerous to ‘the Soul: You
~~muft*have a-nobler Confidence, and may fay-my Body
is ‘Buried ; for ¢haz:you may difpofe of at- your Pleafure,
and as the Cuftoms of the Place require,
Having faid- thus he rofe up, and went into a Cham.
- bér in order to Bathe. Crizo -attended him in, and he di
‘re€ted-us for to wait hisReturn: Weaccordingly {tay'd
-without, and difcanted 'upon:the Topicks. of his Argy-
ments ; and condol’d with one another. the Calamiy
that attended s ;-and that we mult hereafter live as Or.
‘phans depriv’d of the beft of Parents. .As foon as S
crates had done Bathing his Children were brought to
‘him; for he-had two {mall Boys and one fomething
older; and likewife the Women of his Family came to
him. When Socrates had {poke tothemin the Prefence
of Grito, and given them his laft Orders; he directed
the Women and Children to be fent away, -and about
Sun-fetting return’'d to us; for-he had fpent a confide:
rable Time in the Inner Room. He had not been long
come back,- or {aid much to us, before the fficer came

from the Eleven Magiftrates; who making his Approach
to Socrazes told him, I have odlerv'd a Behaviour in you,
. Socrates, far ‘different from all my other Prifoners; foP
‘they Storm anid Curfe at me, when I tell them my
Commiflion from the Magiftrates, and that tis Time
they thould -drink their Poifon: -Buat I have found you
moft Generous, moft Gentle, and the belt of Men that
ever came under fuch unhappy Circuinftances: and at
this Time I am aflur’d you will bear me no Enmity,
but thofe, whom you knoxv to be the Caufes and Au-

thors of your Ruin; you are not Ignoraat of the Im-
port
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port of my Meffage; ‘have Cougage therefore, and.call
dup all your Spirits to {upport you. ander this. fatal Ne-

ceflity, The Eellow haying fai.d, thus retreated with
Tears in his Eyes. Socrazes looking upon him, bid him

farewel, and toldhim, he would follew his Advice ;and

then turning to us, What a wonderful Good Nature
(fays he) is there in that Man! Nor is this the only In-
flance he has given me of his Candour, but has frequent-
ly been my Companion duringmy Confinement, and
been moft Tender to me; and now with what -Since-
|1ity he wept for me? But, Crito, let me obey my Sen-
tence, and if the Poifon be. prepared, let it be brought;
if not, let that Man mix it for me,— But, Socrazes,({ays
Critv) 1 think the Sun is not yet down, but fhines be-
hind the Mountains: And I have known feveral, after
the Orders have come, have delay’d drinking the Poifon
i for fome time, have eat and drank plentifully, and been
indulg’d in whatever they defired. Wherefore be not
hally, as there is Time enough before you, —— Sicrates
reply’d to this, Crize, perhaps thofe Men have their
EReafons, and every Moment they Ipin out in fuch
'Delays is fo much time gain'd to them: Bat I have
'a different Profpeé before me; I do not propofe the
 Time gain’d in retarding the Draught;butthould only be a
Jeft to my felfin doing fo, in becoming fond and {paring of
‘a Life that is now running to the very Dregs: So pray
let me_be obferv’d, and give me my Way: Creo upon
this gave the Sigun to a Lad that was at Hand; who go-
ing out, after a fhort Stay, return'd with the Officer who
bore the Poifon mix’d in a Chalice, Socrates looking

upon the Bearer, Give it me, (faid he) mygood Friend,
aind with it your Inftruétions what [ am to do, —
You have nothing to do (reply’d the Man) but to walk
after drinking it, till you feel it begin to operatein your
Legs, and then to lye down. EHe gave Socrates the Cup,
who receiv’d it with a chearful Air, Ecbechrazes, and
without the leaft Confufion or Change of Countenance,
but looking earneftly on the I'ellow, as it was his Cu-
ftom to do, ask’d him if he might not make a Libation
of that Liquor, But being told there was but juft fo
much mix’d as would ferve to difpatch him.— I under-
ftand you, fays he, but [ may and ought to pray to the
Gods-to make my Journey happy; this I do heartily be-

feech

[
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feech of them ;- and may they blefs me in the Change:
At thefe Words he lifted it up to his Head, and without
the lealt Reluétance drank. oft-the Poilon.

We had all hitherto made-a Shift to keep in our
Tears; but feeing him take the Mortal Draught,
we could no longer bridle our Sorrow, and it gort to
{uch a Head over me, that [ was almoft drowned with
my Tears; and covering my Face, ‘I -did not fo much-
bewail his as my own l'ate, in being:fobb’d of fo e
cellent a Friend : Crito, who had got the Start of me
in Paffion, not being able to ftop his T'ears, rofe up:
But Apollodoras, who had wept during the whole Con-
ference, now gave s Loofe to his Tranfports of Grief,
and exclaim’d, and cry’d-out {o bitterly, that he put us
all but Socrates in the extreameft Angvifh: But he faid

What are you doing, my Friends? You furprize me,
{ fent the Women away for no other Reafon, but that
they thould not difcompofe me with their Wailings:
and I have learn’d that [ ought to die in Tranquility,
Therefore be gnizt, and fhew your felves Men. We
were afham’d of being thus reprimanded, and dry’d up
our 1ears. |

Socrates, as foon as hefound his Liegs begin to ftiften,
lay down on his Bed, as the Officer had direfted him;
who prefently came and felt his Feet and Legs, and
fqueczing him pretty hard, ask’d him if he could fed
it: To which Socrates reply’d, No: Then prefling hi
Ancles, and gradually moving up his Hand, he fignify'd
to s, that Socrazes grew cold and was dying upwards
apace, and that when the Poifon reach’d his Heart b

would expire; and that all his' Belly was already froze.
Then uncovering his Face, (for he before had cover'd
it) Socrates utter’d thefelaft Words, Crito, I oweaCul
so Efculapius, do wot negledt to pay it for me: Cril
promis’d to do it, and ask’d if there was any thing elf
he would have perform’d ; but receiv’d no An{werfrom
Secrates, who {von departed; for the Man, uncovering
his Face, found his Eyes fixt, which Crize perceiving
clos’d his Eyes and Mouth,

Such was the Exit of our Friend, Echecrates; a M,
in my Judgmens, of themoft exalted Goodnefs, Wit
dom, and Juftice that ever [ met with,
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