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TIan myself of this opportunity, to express my great thanks to the
dafferent Subscribers in England, in India, and on the Contiment—more
purticularly to the different Forerex Goversmexts—for therr Tiberal
petronage to this, as well as to my previous works in the Afghin Lan-
guage, in the, at present, DARK AGE OF ORIENTAL LITLRATURE; when
that Sun, which ever diffused 1ts rays of support upon the cultivation of
Hastern lore and Asiatic subjects, has set; and naught but dark, lowering,
and ungemal clouds remam.

Should this work, on the Poetry of the Afghans, meet with the appro-

bation and support of the genernl Public, I may, perhaps, shortly publish
& second volume,



TO THE READER.

Durine my lengthened rescarches in, and long study of thes Pughto
language, for o mauy years past, and particularly when making
selections for my work entitled “GursaaN-1-RoR,”* I could not
finl being much struck with the beauty of somo of the poetry of®
The Afghans ; so much so, mndeed, that I long smee determined,
and, at lehgth, now venture to submmt to the European reader, a
hiteral translation of several poems of the most celebrated of the
Afghan poets—together with a brief notice of each author—in an
English dress. .

1t must be remembered, that these poems are the effusions of *
men wio never enjoyed any of what we call the luxuries of life ;
yet how refined are the geunerality of their sentiments! Of men
who lived 1 a state, such as our own Borderers lived in, five,
hundred years ago, mn violence and in strife, and whose descendants
live 8o still ; yet how exquiritely puthetic are many of their poems,
and how igh souled and benevolent thpir sentiments and 1deas !
Tnhabiting a fine country, with grand and lofty mountains, and
green and fertde valleys, but with nought more than the bare
necessaries of life attamable, how simple and how perfect are
their similes, and how true to naturgq! What a patrniotic ardour ;
what a true spirit of freedom, and a love of country, much of their
poetry dusplays ! .

It must also be borne in mnd, that the greater number of the

[ ]
* See List at the end of this volume.
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writers of the following poems, except Ahmad Shah, and Khughhal
Khan, and his sons, were either men, who during their life-tffne
had scarcely left the precincts of their native village, or who had
devoted their lives to poverty and religious abstraction. Men, who
never wrote for fame ; and who never contemplated that the inmost
thoughts which had occupied their hearts, would cver meet the
eyes of more than a fow dear and admiring friends, after they had,
themselcves, passed from the scene for ever. Never did they
imagine that they would appear before any Public, much less u
European one, in the Saxon tongue, and translated by a Faranei!

« “Far from the maddening world’s ignoble strife,
Their sober wishes never learn’d to stray ;
Along the cool sequester’d vale of life, .
They kept the noiseless tenour of their way.”

T have been very careful to render the poems as literal us
possible ; and have, it will be perceived, endeavoured to preserve
the rhyming words, as they occur, in the English as well, more
particularly when each couplet ends m the same word throughout.

It will also, no doubt, be observed, that two nominatives some-

_times occur, one in cach Ime of u couplet ; which is occasioned by

“the first hemistich of the couplets being put first, where we should,
if we cousidered the English idiom only, put it last. This may
cause a seeming quaintuess m the translation , but I considered it
necessary to follow the original ag near as possible, m order to
preserve the hiteral style I had, from the outset, adopted.

The reader should also understand, that Afghin books exist
only in manuseript, as was the case m Furope before the invention
of printing ; and the following poems have heen translated from
such. Copies of the works of some of tha authors herein contamed
are rare, and seldom ta be met with, even in Afghanistan, such as
the poems of Ahmad Shah, Khwajah Muhammad, and (except in
tl‘.-eL Peghawar district) Khughhél Khan, and his sons ; whilst the
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original manuscript of Shgida’s poems, as they were first collected
and arranged into a volume, and richly illuminated, is in my
possession ; and no copy of them, that 1 am aware of, cxist , save
that which I permitted the descendunts on his brother’s side to
make from my manuscript, which I sent some hundreds of miles
for them to examme. Although he was celebrated as a poet,
they had never seen his poems before, he having died in India.

Greater variety will be noticed in the poems of Khughhal Khan,
than in those of the other Afghin poets contained in this %olume;
for, ke rue poets of the West, no subject seems to have been
foreign to him ; and, amongst other things, he does not spa.re the
$miings of s own countrymen, as he found them two centuties.
simee , and probably he will on this account be the favourite with
the general reader. .

ANl T can say in conclusion i, that what is goed in the fol-
lowmy pages must be credited to the authors ; and all the fulings
and mmperfections, which are very many, I fear, to their English
translitor, who, therefore, prays for the mdulgence and forbearance

of lus readers.

H.G.R. ,
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REMARKS ON THE MYSTIC DOCTRINE AND
POETRY OF THE SUFIS.._

TRE poctry of the East, particularly that of the Muhathmadan
nations, differs materially from that of the West ; and when taken
up by the uninitiated, would often appear to be the mere eﬂ'uswus
of wild and voluptuous bacchanals, or worthy of Anacreon himself.

These remarks, however, pertain more to Persian than to Afghan
poetry, wluch contains less of the, often, bombastic style of the
former, and approaches nearer to the simplicity of the poetry of tho
ancicnt Arabs. A general subject with the Afghan, as well as other
Asiatic poets, 18 that of love, not human, but divine, and a contempt
for the people and vanities of the world ; whilst other Afghan
poets, such as Khughhil Khan, write on any subject that may
have been ippermost in their minds at the time, after the manner
of Western poets

The general riader, who would understand many of the poems con-
tained in the following pages, must know that most of the Asiatic
poets profess the mystical doctrine of the’Sufis, the tenets of which,
it will be necessary to explain to him ; although Oriental scholars
may be supposed to Ye sufficiently familiar with the subject.

The Mupammadan writers state, that these enthusiasts are
co-existent with their religion; and} propably, their rapturous
zeal may have greatly contributed to the first establishment of
Islamism ; but they have since been considered its greatest enernies,
and 1t is avouched that their doctrines have, for a long time, been
cven undermming’Mubhammadanism itself. Hence the most rigorous
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proceedings have, from time to time, begn put in practice to repress
their increase, but these, as usual in such cases, have had a ggmn-
trary effect ; and Sifi-ism is said to be still on the increase. There
is no doubt, but that the free opinions of the sect on the dogmas
of the Muhammadan religion, their contempt for its forms, and
their claim to communion with, or rather absorption into the
Creator, are a’l more or less calculated to subvert that faith, of
whose outward forms the Sifis profess their vencration.
+ The #2nets of the Sifi doctrines appear to have been most widely
diffused over Persia ; and, indeed, the great reputation acquired by
one of the priests of the scct, enabled his descendants, for above
“twb centuries, under the name of the Safawian dynasty, to occupy
the throne of that country.*

The general name by which this sect of enthusiasts is known, 1s
Sufi, implying pure, a term probably derived from the Arabic word
ano (safah), signifying purity ; and by this name all arc known, from
the venerated teacher, or spiritual guide, followed by crowds of
disciples, to the humble kalandar, darwesh, or jukir, who wanders
about almost naked, or only clothed in his khirkak or cloak of rags,
subsisting upon scanty alms, to support this, voluntarily adopted,
ife of prayer and rehigious abstraction.

In India, more than in any other country of Asia, from remote
ages, those visionary doctrines appear to have flourished, much after
the same manner as in Fgypt and Syria, in the early days of Chris-
tianity, as testified to by the carly ecclesiastical writers, who trace
to those countries the ystic, the hermit, and the monk ; for therce
the propensity to a life of austerity was quite a disease. In the
Hinda religion also, as well as in the people themselves, there is
much that tends to foster a spirit of religious abstraction ; and we
may thus, with some justice, suppose that from India other nations

* Tsmiseil the First ascended the throne A.p. 1500, and his family was
subverted by Nidir, A.p. 1736. C
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have derived this mysti worship of the Deity, but Without
adopting the dreadful austerities and macerations, common among
the Hindis, and deemed necessary for attaining unto this state of
beatitude. ‘ '

To give a full account of the doctrines of the Sifis, would be
almost o useless attempt ; for traces of it may ¥e found, in some
shape or other, in all countries ; alike, in the sublime theories of
the philosophers of ancient Greece, and in those of modern Europe.

The Sifis affirm, that therr crced is adversc to suparstition,
scepticism, and error; but “it exists by the active propagation of
all three.”* The doctrines of their teachers are given to their
disciples in place of the outward forms and observances of %hd®
fuith they profess. They are invited to embark upon the ocean of
doubt, piloted by a sacred teacher, or spiritual guide, whom they
must consider superior to all other mortals, and deem worthy of
the most pious and spiritual confidence—in fact, of almost adoration
itself. They are devoted to the search after TRuTH, and are con-
stantly occupied m adoration of the Deity. He, according to their
belief, is diffused throughout all created things;+ and they con-
sider, that the soul of man, and the principle of existence, is of
God (part of Him), not srom Him. Hence their doctrine teaches
that the soul of man is an exile from 1its Creator, who is its home
and source ; that the body is 1ts cage, or prison-house; and the
term of hife, in this world, is 1ts period of banishment from Him

* MaxcoLm’s H1sToryY oF PERsIA.

1 “The creation ptoceeded at once from the splendour of God, who
poured his spirit upon the universe, as the general diffusion of light is
poured over the earth by the rising sum; and as the absence of that
luminary creates total darkness, so the partial or total absence of the
Divine splendour or light causes partial or general annihilation. The
creation, in its relation to the Creator, is like unto the small particles
discernible in the sun’s rays, which vanish the moment 1t ceases to
shine.” —PERrsIANeMS,
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ere the soul fell it had seen the face of TRuTH, but, in this world,
it merely obtains a partial and shadowy glimpse, “which serves 4b
awaken the slumbering memory of the past, but can only vaguely
recall it; and Sufi-ism undertakes, by a long course of education,
and moral discipline, to lead the soul onward, from stage to stage,
until, at length®it reaches the goal of perfect knowledge, truth,
and peace.”* '

According to this mysterious doctrine, there”are four stages
through which it is necessary man should pass, prior to attaining
unto the highest state, or that of divine beatitude ; where, to use
their own words, “his corporeal veil, which had previously obscured

“hie sight, will be drawn aside, and his soul, emancipated from all
material things, will again unite with the divine and transcendent
essence, from which it had been divided, for a time, but not
scparated for ever.”

The first of these stages is termed ndsuf, or humanity, in which
the disciple is supposed to be living in obedience to the share, or
orthodox law, and paying due observance to the rites and ceremo-
nies of religion ; for these things are allowed to be necessary and

. useful m regulating the lives of the vulgar and weak-minded, and
in restraining within proper bounds, and guding such as are unable
to reach the acme of divine contemplation and abstraction, who
might be led astray by that very latitude in matters of faith, which
instructs and enrapturescthose of more powerful intellect, and
moroe ardent piety.

The second stage is termed tartkat, or the way, in whieh the
disciple attains what is called jadrat, or potentiality and capacity ;
and he who reaches this stage, quits, altogether, that state in which
he is merely permitted to follow and revere a teacher or spiritual
guide, and thus he becomes admitted within the pale of Sufi-ism.
All observance of the rites and forms of religion may be laid aside ;

* E. B. Cowtrt, M.A : “Oxrorp Essays.”
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for he now, it is supposed, grchanges what is called oeamal-i—;im&ni,
or corporcal worship, for camal-i-rukani, or spiritual adoration ;
but this stage cannot be attained, save by great piety, ;virtue,
endurance, and resignation; for it iy necessary to restrain the
intellect when weak, until, from habits of mental devotion, grounded
upon a proper knowledge of its own greatness and immortality, and
of the Divine nature, it shall have acquired sufficient energy ;
since the mind cannot be trusted in the omission or disuse of the
rites and usages of religion. .

The third stage is @aruf, signifying knowledge or inspiration ;
and the disciple who arrives thereunto, is said to have attained
guperhuman knowledge—in fact, to be inspired ; and when he has™
1eached this stage, he is equal to the angels.

The fourth, and final state arrived at, is Ahakikat, or Truth itself,
which signifies that his umon with the Divinity is perfect and
complete.

Thoe dignity of Khalifah, as the teacher is designated, can ouly
be obtamed after long-continued fasting and prayer, and by com-
plete abstraction and severance from all mundane things; for the
man must be annihilated, before the saint can exist. The prepa-
ration for the third stage of Sufi-isn requires a protracted and
fearful probation; and many lose their hives in their efforts to
attan it. The person who makes the essay must be a devout and
godly murid or disciple, who has alrendy edvanced, by his piety and
abstraction, beyond the nccessity of observing religion’s forms and
usages. He must begin by endeavouring to attain a higher state
of beatitude, by a lengthencd fast, which should not be less than
forty days ; and during this period of éasting he remains in solitude,
and in a posture of contemplation, and takes no sustenance save
enough to keep body and soul together. The character of the
votary greatly depends upon the patience and fortitude he may dis-
play during this éevere ordeal ; #nd when, reduced to a mere skele-
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ton, the disciple comes forth from his splitude, he still has years of
trial to endure. He must wander about, companionless, in deseft
Places, or remain in some frightful Solitude, and only seeing, occa-
sionally, the Khalifah, or spiritual guide, whom he follows ; for the
chief merit of all ranks of Sifis, is complete devotion to their
teacher. When he dies, he leaves his ihirkah, or patched garment,
and worldly wealth, to the disciple he considers the most worthy to
succeed him ; and when the latter dons the holy mantle, he is
invested with the power of his predecessor.*

The most celebrated Sufi teachers have been alike famed for
their devotion and their learning, in Persiaas well as m other
“cotintries ; and, in the former, the Sifis have claimed for their own,
all who have, by their writings or saymgs, shown a spirit of philo-
sophy, or knowledge of the naturec Divine, which has elevated them
above the prejudices of the vulgar; and, certainly, great numbers of
persons, eminent for their learning, genius, and piety, have adopted
the Sufi doctrines. Amongst the most distinguished of these are
poets ; for the very cssence of Sufi-ism 18 poetry. The raptures of
genius, expatiating upon a subject that cannot be exhausted, are
held to be divine inspirations, by those who believe that the soul,
when emancipated by devotion, can wander in the regions of the
spiritual world, and, at last, unite with its Creator, the source from
whenee it emanated. It is the same with all Sufi pocts, whatever
be their country ; but Persia is more generally known as that, in
which this species of poetry was supposed to have reached the
highest degree of perfection ; but it will be discovered, from the fol-
lowing pages, that Sufi-ism has produced, amongst the rough and
hardy Afghans, conceptions equally ag sublime. “Human specch,
however,” to quote the words of a writer already mentioned,+ “is
too weak and imperfect to convey these glofty experiences of the

* See 2 Krxas, chap ii., where Eligha dons the mantle of Elijah.
+ E. B. CowEgLL. ¢
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soul, and hence these can ogly be represented by symbols and meta-
phors.” For thus reason the Sifi poets, to quote the words of Sir Wil-
liam Joncs, “adopt the fervour of devotion, and the ardent 1nve of
created spirits towards their beneficent Creator ; and $iafi poetry con-
sists almost wholly of a mystical, religious allegory, though it seems,
to the uninitiated ear, to contuin merely the sentiments of wild and
voluptuous bacchanals ; but although we must admit the danger of
such a poetical style, where the limits between enthusiasm and de-
pravity aresominute, ag to be scarcely distinguishable ;" — for the mys-
tical meaniug of their poctry (save in the poems of the Afghan poet
Mirzi) never, or rarely, obtrudes itself ;—we may, if we choose,
pass it by, confining ourselves to those passages alone, which #ell”
of 2 mundane passion, and a terrestrial summer and wine. Under
the veil of earthly love, and the woes of temporal separation, they
disguise the dark riddle of human life, and the celestial banish-
ment, which lies behund the threshold of existence ; and, under the
Joys of revelry and mebriation, they figure mystical transports, and
ecstatic raptures.*  Still, we must not censure 1t severely, and must
allow it to be natural, though a warm imagination may carry 1t
beyond the bounds of sober reason; “for,” to quote the same
author, “an ardently grateful piety is congenial to the undepraved
nature of man, whose mind, sinking under the magnitude of the
subject, and struggling to express its emotions, has recourse to
metaphors and allegories, which 1t somedimes extends beyond the
bounds of cool reason, and often to the brink of absurdity.”
Barrow, who would have been the sublimest mathematician, if his
religious tmin of mind had not made him the deepest theologian
of his age, describes Love as  an affection or inclination of the soul
towards an object, proceeding from an apprehension and esteem of
some exccllence or convehience in it, as its beauty, worth, or utility ;
and producing, if it be absent, a proportionable desire, and, conse-

¢ E. B. CowsLL.
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queni:ly, an endeavour to obtain such a property in it, such pos-
session of it, such an approximation to it, or union with i, as ghe
thing is capable of ; with a regret and displeasure in failing to
obtain'it, or in the want and loss of it ; begetting, likewise, a com-
placence, satisfaction, and delight, in its presence, possession, or
enjoyment, which is, moreover, attended with a goodwill towards
it, suitable to its nature ; that is, with a desire that 1t should arrive
at, or continue in, its best state, with a delight to perceive it thrive
and flopirish ; with a displeasure to see it suffer or decay; with a
consequent endeavour to advance it in all good, and preserve it
from all evil.” Agreeably to this description, which consists of two
= parts, and was designed to comprise the tender love of the Creator
towards created spirits, the great philosopher bursts forth in
another place, with his usual animation, and command of language,
into the following panegyric on the pious love of human souls
towards the Author of their happiness :—“ Love is the sweetest and
most delectable of all passions ; and when, by the conduct of wis- *
dom, 1t is directed in a rational way toward a worthy, congruous,
and attainable object, 1t cannot otherwisd than fill the heart with
ravishing delight : such, m all respects, superlatively such, is Gob ;
who, infinitely beyond all other things, deserveth our affection, as
most perfectly amiable and desirable ; as having obliged us by in-
numerable and inestimable benefits ; all the good that we have ever
enjoyed, or can ever cxpget, being derived from His pure bounty ;
all things in the world, m competition with Him, being mean and
ugly ; all things, without Hin, vain, unprofitable, and hurtful to us.
He is the most proper object’ of our love; for we chiefly were
framed, and it is the primegaw of our nature, to love Him; our
soul, from its original instinct, vergeth towards Iim as its centre, and,
can have no rest till it be jfixed on Hin.: He alone can satisfy the
vast capacity of our minds, and fill our boundless desires. He, of
all lovely things, most certainly and easily may be attained ; for,
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whoreas, commonly, men arq crossed n their affections, andf their
love is embittered from their affecting thitigs imaginary, whieﬂh they
cannot reach, ot coy things, which disdain ind*reject ?hex#’,, it ia
with Gop quits otherwise: He is most ready to impart himself;
He most earnestly desireth and wooeth our love ; He is not only
most 'willing to correspond in affection, but even doth prevent us
therein: He doth cherish and encourage our love by sweetest im-
Sluences, and most consoling embraces, by kindest expressions of
favour, by most beneficial returns ; and, whereas ali other objebts
do, in the enjoyment, much fail our expectation, He doth even far
exceed it. Wherefore, in all affectionate motions of our hearts
towards Gop ; in desiring Him, in seeking His favour or friendship®
in embracing Him, or setting our esteem, our goodwill, our con-
fidence, on Him ; in enjoying Him, by devotional meditations, and
addresses to Him ; in a reflective sense of our interest and propriety
in Him; 4n that mysterious union of spirit, whereby we do closely
adhere to, and are, as it were, inserted in Him ; in a hearty com-
placence in His benignity, a grateful sense of His kindness, and a
zealous desire of yielding some requital for it, we cannot but feel
very, very pleasant transports : indeed, that celestial flame, kindled
in our hearts by the spirit of love, cannot be void of warmth ; we
cunnot fix our eyes on infinite beauty, we cannot taste infinite sweet-
ness, we cannot cleave to infinite felicity, without also perpetually
rejoicing in the first daughter of Love to Gop— Charity towards
men ; which, in complexion and careful disposition, doth much
resemble her mother ; for she doth rid us of all these gloomy, keen,
turbulent imaginations and passions, which cloud our mind, which
fret our heart, which discompose the frame of our soul, from burning
anger, from storming contention, from gnawing envy, from rankling
spite, from racking suspicioﬁ, from distracting ambition and avarice;
and, consequently, doth settle our mind in an even temper, in a
redate humour, in gn harmonious order, in thgt pleasant state of
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tranquillity, which, naturally, doth result from the voidance of trregu-
lar passions.” s

This passage, which borders upon quietism and enthuslastlc de-
votion, differs no more from the mystic tenets of the Sifi creed,
than do European fruits and flowers from the lusciousness and
fragrance of those of Asia, or than the cold skies and sun of the
West differ from the gorgeous skies and blazing sun of Eastern
lands.

It s to express fervid feelings like these that, by Sufi-ism, poetry
is brought into play, which, in its sweetest strains, teaches that all
nature abounds with a Divine love, cansing even the humblest plant
 seek the sublime object of its desire.

‘

“TIn peace, Love tunes the shepherd’s reed;

In war, he mounts the warrior’s steed ;

In halls, in gay attire is seen;

In hamlets, dances on the green.

Love rules the camp, the court, the grove,

And men below, and saints above ;

For Love is heaven, and heaven is love.”’*

Sir William Jones, in his “Essay on the Mystical Poetry of the
Persians and Hindis,” + has given an excellent description of the
Sufis and their doctrine ; and I cannot do better herc than extract
therefrom such portions as may elucidate my present subject.
“The Sufis,” he says, “concur in belicving that the souls of men
differ infinitely in degree, but not at all in kind, from the Divine
Spirit, of which they are particles, and in which they will ulti-
mately be re-absorbed; that the Spirit of God pervades the
universe, always immediately present to His work, and, conse-
quently, always in substarfce ; that He alone is perfect benevolence,
perfect truth, perfect beauty; that the love. of Him alone is real
and genuine love, while that of all other objects is absurd and

* Soorr. 1 Asiatic Reseancuzs, Vol. IIT,
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illusory ; that the beauties 8f nature are faint resemblances, like
images in a mirror, of the Divine charms; that, from eternity
without beginning, to eternity without end, the Supreme»Bene-
volence is occupicd in bestowmg happmess, or the means of
attaining it: that men can only attain it by performing their
part of the primal covenant, between them and the Creator; that
nothing has a pure, absolute existence but mind or spirit; that
materinl substances, as the ignorant call them, urv no more than
gay pictures, presented continually to our minds by the spi.ritua.l
Artist ; that we must be aware of attachment to such phantoms,
and attach ourselves, exclusively, to (Gop, who truly exists in us,
agewe exist solely in Him ; that we retain, even in this forlorn
state of separation from our beloved, the idea of heavenly beauty,
and the remembrance of our primeval wvows; that sweet musie,
gentle breezes, fragrant flowers, perpetually renew the primary
tdea, refresh our fading memory, and melt us with tender affec-
tions ; that we must cherish these affections, and, by abstracting
our souls from wanity, that is, from all but Gop, approximate to
His essence, in our final union with which will consist our supreme
beatitude. From these principles flow a thousand metaphors, and
other poetical figures, which abound in the sacred poems of the
Persians and Hindiis, who seem to mean the same thing in sub-
stance, and differ only in expression, as their languages differ in
idiom.” It is the same in Afghan poetry also, as the following
pages will amply ghow.

The modern $ifis, who profess a belief in the Kur'an, suppose,
with much sublimity both of thought and diction, that in a prior
state of existence the soul had been unit8d with God ; and that, at
the Creation, the created spirits, and the supreme soul from which
they emanated, were summoned together, when a celestial voice
demanded from each, separately, “ALasTo BI-RADBIKUM ¥’ “drt
thow mot with thy God ?” that is, “ Art thou mot bound by 8olemn.

b2
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contract with Him?” whereunto the spirits answered, “Bari,”
“ Yea /” And hence it is that “AvrasTo,” or ““A4rt thon not?” (the
question of this primeval compact), and “BaLA,” or ¢ Yea /” oocur
continually in-these mystical compositions 'of Muhammadan poets,
whether Persians, Turks, or Afghins. # Music, poetry, and the
arts,” again to quote the words of a modern writer,* “gre the
unconscious aspirations of the soul, as it hurries along in its restless
impulses through the world, stung by the echo of “Arasro,” yet
‘ringiflg in their ears, but with no visible object to claim the
passionate adoration which it burns to pour forth.”

“The Hindis,” says Sir William Jones, “describe the same
covenant under the figurative notion, so finely exprossed by Isalam,
of a nuptial contract ; for, considering Gop in the three characters of
Creator, Regencrator, and Preserver, and supposing the power of
Pregervation and Benevolence to have become mearnate in the power
of KRISENA, they represent him as married to Radhi, a word
signifying atonement, pacification, or satisfaction, but-appled alle-
gorically to the soul of man, or rather to the whole assemblage of
created souls, between whom and their benevolent Creator they
suppose that reciprocal love, which Barrow describes with a glow of
expression perfectly Oriental, and which our most orthodox theo-
logians believe to have been mystically shadowed in the Soxe or
Soromon, while they admit that, in a lteral sense, it is an
epithalamium on the mdarriage of the sapient king with the princess”®
of Egypt. The very learned author of the “Preloctions on Sacred
Pootry,” declared his opinion, that the CanTicLEs were founded on
historicg} truth, but involved in allegory of that sort, which he
named mystical ; and thd beautiful Persian poem, on the loves of
LayrX and MasNOy, by the inimitable Nizgami—to say nothing of
other poems on the same subject—is, indisputably, built on true

¢ E. B, Cowrrr.
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history, yet avowedly allegarical and mysterious fdrl&he ftro-
duction to it i8 & continued rapture on Divine love; arigsthe name
of LaYLA seems to be used in the Masnawi* and the mf Iafiz,
for the omnipresent Spirit of God.” If reference is here made to
the first of the poems of the Afghan monarch, Ahmad Shah, at
page 294, the foree of the words of Sir William Jones will be more
fully seen.

According to the interpretation given to theseanystical poems,
by the Sufis themselves—for they have even composed a vocabulary
of the words used by these mystics—Dby wine is meant devotion,
sleep is moditation on the Divine perfections, and perfume the hope
ofsthe Divime favour ; the zephyrs are outbursts of grace ; kisses anll
embraces, the transports of devotion and picty ; idolators, infidels,
and libertines, are men of the purest faith, and the idol they worship
is the Creator himself ; the favern is a secluded oratory, where they
become intoxicated with the wine of love, and its keeper is an
enlightened instructor or spiritual guide ; beauty denotes the per-
fection®of the Deity ; curls and tresses are the infinitencss of His
glory; the lips are the inscrutable mysteries of His essence ; down
on the check, the world of spuits who surround His throne ; and
the Ulack mole upon the cheek of the beloved, the point of indi-
visible umity; and wantonness, mirth, and inebriation, signify
rehigious enthusiasm, and abstraction from all earthly thoughts
and coutempt of all worldly affairs. . .

The poets themselves give a colour to such interpretations as the
foregoing, in many passages in their poems ; and it is impossible to
imagine that such effusions as those of Hifiz, Sasedi, and their
mitators, would, otherwise, be tolerated in a Musalman country,
particularly at places like Cairo and Constantinople, where they
are venerated as divine compositions, It must be, however,

* A collection of poems, by Mowrina NUR-UD-DIN, JAuT.
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allowed, that “the mystical allegory, which, like metaphors and *
comparisons, should be general only, not minutely exact, is greatly
diminished, if not wholly'destroyed, by any attempt at particular
and distinot resemblances; and that this style of composition is
open to dangerous misinterpretation.” *

The following ode, by a Siifi of Bokhara, is such an extraordinary
specimen of the mysterious doctrine of the sect, although some of
the poems of the Afghfin poet Mirza are sufficiently so, that I
canno? refrain from inserting it in this place :—

“Yesterday, half inebriated, I passed by the quarter where the wine-

sellers dwell,
To seek out the daughter of an infidel, who is a vendor of wine.

@

At the end of the street, a damsel, with a fairy’s cheek, advanced before
me,

Who, pagan-like, wore her tresses dishevelled over her ghoulders, like the
sacerdotal thread.

I said, €O thou, to the arch of whose eyebrows the new moon is a shame!
‘What quarter is this, and where is thy place of abode !’

¢Cast,’ she replied, ‘thy rosary on the ground, and lay the thread of
paganism thy shoulder upon; '

Cast stones at the glass of pety; and from an o’erflowing goblet quaff
the wine.

After that draw near me, that I may whisper one word in thine ear;
For thou wilt accomplish thy journey, if thou hearken to my words.’

Abandoning my heart altogether, and in ecstacy wrapt, I followed her,
'Till I came to & place, where, alike, reason and religion for-ook me.

At a distance, I beheld a company, all inebriated and beside themselves,
Who came all frenzied, and Loiling with ardour from the wine of love;

Without lutes, or cymbals, or viols; yet all full of mirth and melody—
Without wine, or goblet, or flask ; yet all drinking unceasingly.

* 81z W. Jongs. .
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When the thread of restraint slipped away from my hand,

1 desired to ask her one question, but she said unto me, ‘SizeNox !’

¢ This is no square temple whose 'gate thou canst precipitately attain "

This is no mosque which thou canst reach with tumult, but without
knowledge :

This is the banquet-house of infidels, and all within it are intoxicated—
All, from eternity’s dawn to the day of doom, in astonishment lost!

Depart, then, from the cloister, and towards the tavernsbend thy steps ;
Cast away the cloak of the darwegh, and don thou the libertine’s rebe !’

I obeyed; and if thou desire, with Isuar, the same hue and colodr ‘to
acquire, .

Imitate him; and both this and the next world ell for one drop of pure
wine !”?

The tenets of the Sufi belief, as may be judged from what has
becn already stated, are involved in mystery. They begin by
instilling doctrines of virtue and piety, and by teaching forbearance,
abstemiousness, and universal benevolence. This much they
profess ; but they have secrets and mysteries for every step and
dogree, which are never disclosed to the uninitiated and profane ;
but I shall now proceed to quote a few passages from the writings
of celebrated $ufis, which may tend to throw some additional light
upon this dark and mystic creed.

The Persian poet, Shaikh Sasedi, in his “ Bostan,” or ¢“Flower
Garden,” the subject of which 18 devoted to divime love, thus
describes it :—“The love of a being constituted, like thyself, of
water and clay, destroys thy patience and thy peace of mind; it
excites thee, in thy waking hours, with minute beauties, and
occupies thee, in thy sleep, with vaim imaginations. With such
real affection dost thou lay thine head at her feet, ‘that the uni-
verse, in comparison with her, vanishes into nothing before thee ;
and, siuce her eye is not allured by thy gold, gold and dust alike
appear equal in thine. Not a breath dost thou utter unto any one
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elgg, for ‘with her thou hast no room for any other ; thou declazest
that 'her abode is in thine eye, or, when thou closest it, in thy
heart ; thou hast no power to be at rest for a moment: if she
demands thy soul, it runs, instantly, to thy lip; and if she waves
& sword over thee, thy head falls, immediately, under it. Sinoce an
absurd passion, with its basis on air, affects thée so violently, and
commands with a sway so despotic, canst thou wonder that they
who walk in the true path are overwhelmed in the sea of mysterious
adoradion? They abandon the world through remembrance of its
Qreator ; they are inebriated with the melody of amorous com-
plainings ; they remember their beloved, and resign unto Him both
this life and that to come., Through remembrance of God, they
shun the whole of mankind ; they are so enamoured of the cup-
bearer, that they spill the wine from the cup. No panacea can
cure them ; for no mortal can be apprised of their malady; so
loudly have the divine words, Arasto and BavA, the tumultuous
exclamation of all spirits, rung in their ears, from time without
beginning. They are a sect fully employed, though .sitting in
retireltent; their feet are of earth, but their breath is like flame.
With a single shout they could fend a mountain from its base;
with a single cry they could throw a city into commotion. Like the
wind, they are gone, and more swifty ; like stone, they are silent,
yet utter God’s praises. At the dawn of day, their tears flow so
copiously, as to wash from their eyes the black antimony of sleep ;*
though tho fleet steed of their conception ran so swiftly all night ;
yet the morning finds them left, in disorder, behind. Night and
day they are plunged in an ocean of ardent desire, until they are,
through astonishment, unable to distinguish the night from the
day. With the peerless beauty of Him, who adorned the human
form, so enraptured are they, that, with the beauty of the figure

* See note at page 39.
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1tsel£ they have no concerne and wheuever they behold a beauteous
form, they see in it the mystery of the Almighty’sWork. The wiss
take not the husk in exchange fc- the kernel ; and*he who makeg
that choice has no understanding. He alone has drunk the pure
wine of unity, who has forgotten, by remembering Gop, all things
besides in both worlds.”

Jami, the author of thé celebrated poem of Layla and Majnin,
defines the principles of this mystic philosophy in the following
words :—¢Some wise and holy men are of opinion, that wifen the
Supreme Bewg sheds the refulgence of his Holy Spirit upon any
of his creatures, that creature’s essence, attributes, and actions,
bgcome 80 completely absorbed in the essence, the attributes, afd
the actions of the Creutor, that he finds himsclf in the position of
regulator or director, with reference to the rest of the creation, the
several existences of which become, as 1t were, his limbs—nothing
happens to any of them, that he does not feel it has happened to
himself. In consequence of his individual and utter annihilation,
the result of his essential union with the Deity, he sees his own
essence to be the essonce of the One and Only ; his own attributes
to be His attributes ; and his own actions to be His actions ;—and
beyond this, there is no stage in progression to complete union
with God attainable by man. When the spiritual vision of any
man is engrossed by contemplating the beauty of the Divine
Essenge, by the overpowering influence of the Eternal Spirit, the
light of his understanding, which is that quality by which we are
enabled to distinguish between things, becomes wholly extinguished ;
and as “error passeth away on the appearance of Truth,’ so is the
power of discriminating, between the perishable and the imperigh-
able, at once removed.”*

Few orthodox Muham:nadans give a literal construction to the

* Caprarv W. N. Lexrs’ Biographical Sketch of the Mystic Philosopher
and Poet, Jami. C8lcutts, 1859,
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ik of tise Praphet on' the subject ofpredestination, although the
Korin ineuleates such; for they deem it impious o to do, as
'ﬂlmby God would be made the author and cause of man’s sin.
- Alf §ifis are fatalists, and believe that the principle which emanates
from the Almighty can do nothing without His will, and cannot
refrain from what He wills that it should do. Some Sifis deny
that evil exists at all, because every thing proceeds from God, and
must therefore necessarily be good; and they exclaim, with the
poet—¥
“The writer of our destiny is & fair and truthful writer,

. And never did he write that which was evil.”

Others, again, admit, that in this world the principle of evil doth
exist ; but that man is not a free agent ; and quote the following
couplet, from the DPersian poct Hafiz—

“My destiny hath been allotted to the tavern* by the Almighty :
Then tell me, O teacher! where lieth my crime.”

Such is the remarkable doctrine of the Sifis, and still more so
their language and allegories, which we have been too much
accustomed, in Europe, to consider as the wanton and rcckless
effusions of Eastern revellers, all devoted to the pleasurc of the
hour—*“effusions bright, indeed, with all the gorgeous hues of
Eastern colouring, like unto the skics over their heads, or the
gardens around them, but yet transient as the summer’s roses, or
the'nightingale’s notes which welcomed them.”+

This may be correct as to the outward form of Eastern poetry in
general ; but most Asiatic poets are Sufis, and if we would attempt
to read their pocms, we should also desire to understand them ;
since beneath all this gorgeous and mystgrious imagery their lies a

* The sinful world is here referred to.
t E. B. CoweLL. .
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latent signification of far different, and more lasting mmytgwhm
the ardent longings and fervid transports of the soul find &tterance,
which we may look for in vain in the venerated literature of pagan
Greece and Rome. Their great Molawl assures us that they
profess eager desire, but with no carnal affection, and circulate
the cup, but no material goblet ; since, in their se. all things are
spiritual—all is mystery within mystery :
¢ All, all on earth is shadow, all beyond

Is substance ; the reverse is folly’s creed.” *

Sahil-ibn-Aabd-ullah, of Shustas, a celebrated Sifi teacher, states,
“That the soul’s secret was first revealed when Farsawn* declaged.
liimself a god.” aud another, Shaikh Mubi-ud-din, writes, “That
the mighty host of the Egyptian monarch was not overwhelmed in
the sea of error, but of knowledge:” aud in another place, “ That
the Christians arc not infidels because they consider Jesus Christ a
God, but because they decin him alone a God.” Another author,
Agba Muhammad Aali, of Karminghah, who, however, is an open
enemy of the Sifis, says, that “they ignore the doctrine of reward
and punishmeunt,” which is as incompatible with their ideas of the
soul's re-absorption into the divine essence, as with their literal
belief of predestination. Some of their most celebrated teachers,
however, deny the truth Pof this statement, and maintain that
sinners will be punished in a future state, and that. the good will
cnjoy & much higher and purer bliss than the sensual paradise
of Muhammad holds out, thus revolting at a literal translation of
the Kar'an on that subject.

Another Persian Author, of high reputation + for his piety and
Jjudgment, has given a good account of the Sifis and their doctrines.
He conceives, with several other Muhammadan writers, that some
of the principal Muhammadan saints were of the Sifi belief; but

* PHARAOH? + Kazi Nur-ullah of Shustar.
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he applies this name to them, apparently, only as religious enthu-
pinsts, and no more. He makes a great distinction between those
who, whilst they mortified the flesh, and indulged in an enraptured
love of the Almighty, still kept within the pale of revealed religion ;
and those wild devotees who, abandoning themselves to the frenzied
wanderings of a heated imagination, fancied they should draw
nearer unto God by departing from every thing deemed rational
ampong men.*

* In another passage, this author states, “ The Almighty, aftor his
prophets and holy teachers, estecms none more than the pure Sifis,
because their desire is to raise themselves, through His grace, from

“tHeir earthly mansion to the heavenly regions, and to exchange
their lowly condition for that of angels. I have stated what 1
know of them in my Preface. The accomplished and eloguent
among them form two classes, the Hukama, or men of science, and
the Lulama, or men of piety and learning. The former seck truth
by demonstration ; the latter, through revelation. There is another
class called /Barifa, or men of knowledge, and Awliyd, or holy men,
who, in endeavouring to reach a state of beatitude, have abandoned
the world. These are also men of science ; but as, through Divine
grace, they have attained to a statc of perfection, their fears are
believed to be less than those of others who remain in worldly
occupations.t Thus they are more exalted, and nearer to the rich
inheritance of the Prophet than other men. No doubt there are
imminent dangers along the path: there are many false teachers,

* Marcorm: Hisrory oF Persia. Some Christians in the extreme
west of England have preached such doctrines, but practised the contrary.

+ It is related that the disciple of a celebrated Sufi, having some money
in his pocket when travelling, began to express lus fears.  Cast away
thy fear,” said the old men. ¢ How can I cast away a feeling?” he
replied. By casting away that which excites it,” was the answer. He
cast his money away, and, having nothing to lose, felt no fear.
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and ‘many doluded studentsspursuing the vapour of the desert, like
the thirsty traveller; and these, if they de not rush unto their
death, retwrn wearied, grieved, and disappointed, from heving veen
the dupes of their fancy. A true and perfect teacher is most rare ;
and when he exists, to discover him is impossible ; for who shall
discover perfection, exoept He who is himself perfect? who but the
jeweller shall tell the price of the jewel? This is the reason why
so many miss the true path, and fall into all the mazes of error.
They are deceived by appearances, and waste their livesein the
pursuit of that which is most defective; conceiving all along that
it is most perfect ; and thus lose their time, their virtue, and their
roligion. It is to save men from this danger, that God, through’
the Prophet, has warned us to attend to established usages, and to
be guided by care and prudence. What has been gaid applies
equally to those who live in the world, and to those who have
abandoned it; for neither abstinence, nor devotion, can exclude
the Devil, who will seek retired mendicants, clothed in the garb of
divinity ; and these, like other men, will discover that real know-
ledge is the only talisman by which the dictates of the good can
bo distinguished from those of the evil spirit. The traveller, on
the path of Sufi-ism, must not, therefore, be destitute of worldly
knowledge, otherwise he will be alike exposed to danger from excess
or deficiency of zeal, and he will certainly act contrary to the most
sacred of his duties. A senseless man is likely to exceed the just
bounds, in the practice of abstinence and abstraction, and then
both his bodily and mental frame become affected, and he loses his
labour and his object.”

“The Qufi teacher,” continues Kai Nir-ullah, “professes to
instruct his disciple how to restore the inward man by purifying
the spirit, cleansing the”heart, enlightening the head, and anoint-
ing the soul : and when all this is done, they affirm that his desires
shall be accomplished, and his depraved qualities changed into
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highez’ attributes, and he shall prove ardl understand the cortditions,
the revelations, the stages, and gradations of exaltation, till he
arrives at the ineffable enjoyment of beholding and contemplating
God. If teachers have not arrived at this consummation of per-
fection themselves, it is obvious, that to seek knowledge or hap-
piness from them is a waste of time ; and the devoted disciple will
either terminate his labour in assuming the same character of
imposture that he has found in his instructor, or he will consider
all Sufis alike, and condemn this whole sect of philosophers.

“Tt often happens, that sensible and well-informed men follow a
master, whd, though able, has not arrived at the virtue and

‘sahotity which constitute perfection : his disciples conceiving that
,none are better or more holy than their tcacher and themsclves,
and yet, disappointed at not reaching that stage of enjoyment
which they expected to arrive at, seck relief from the reproaches of
their own mind in scepticism. They doubt, on the ground of their
personal experience, all that they have heard or read, and believe
that the accounts of the holy men who have, in this world, attained
a state of beatitude, are only a string of fables. This isa dangerous
error; and I must therefore repeat, that those who seek truth
should be most careful to commence with prudence and modera-
tion, lest they be lost in the mazes I have described; and, from
meeting with evils of their own creation, should give way to dis-
appointment and grief; snd, by expelling from their minds that
ardent fervour which belongs to true zeal, should disqualify them-
selves for the most glorious of all human pursuits.”*

The Safis are divided into innumerable sects, as must be expected
regarding & doctrine, which may be called an ideal belief. It will
not be necessary to the present subject to enumerate them all;
for though they differ in designation and *some minor usages, they

* MavrcoLy.
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all agree as to the principal,tenets of their creed ; partioularly in
inculeating the absolute necessity of entimg submission to their
inspired teachers, and the feasibility, through fervent piety, and
enthusiastic devotion, of the soul’s attaining a state of heavenly
beatification, whilst the body is yet an inhabitant of this terrestrial
sphere.

I have refrained from attempting to give any description of the
extraordinary phases the $fi belief has, from time to time, assumed
in Hindistan, where it has ever flourished, and where it has been
beneficial in tending to unite the opposite elements of Muhammad-
anism and Hinddism, as shown more particularly in the events of
the life of Nanak Shah, the gur# or spiritual guide of the Siklss,
and founder of their religion. On the Bombay side of India, also, it
has cven taken root among the Gabrs or Parsis. Many of the
usages and opinions of the Siifis bear a similarity to those of the
Gnostics, and other Christian sects, as well as to some of the phi-
losophers among the ancient Greeks. The Sufi writers are familiar
with Plato and Aristotle : their more celebrated works abound with
quotations from the former. It has often been asserted that the
Greeks borrowed their knowledge and philosophy from the East ; and,
if cérrect, the debt has been well repaid. Should an account of
Pythagoras be translated into the Persian or other Eastern language,
it would be read as that of a §ufi saint. “His initiation into the
mysteries of the Divine nature, his decp contemplation and ab-
straction, his miracles, his passionate love of music, his mode of
teaching his disciples, the persecution he suffered, and the manner
of his death, present us with a close parallel to what is related of
many eminent $ufi teachers, and may,lead to a supposition that
there must be something similar, in the state of knowledge and of
society, where the same chuses produce the same effects.”*

* MavrcoLm.
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In‘the same manner as with Hafiz'y poems in Persian, many of
the following odes, particularly those of Rahmén and Hamid, are
commonly sung all over Afghinistan, as popular songs are sung in
,Europe ; but the singers, generally, unless educated men, have little
idea of the deep meaning that lies beneath.



EABD-UR-RAHMAN.

MurLZ ZaBD-UR-RAEMAN is one of the most popular, and probably
the best known, of all the Afghan poets. His effusions are of a»
religious or moral character, and chiefly ‘on the subject of divine
love, being, like the poetical compositions of all Muhammadan
poets, tinged with the mysticisims of Sifi-ism, already described in
the Introductory Remarks ; but there is a fiery energy in his style,
and a natural simplicity, which will be vamnly sought for amongst’
the more flowery and bombastic poetry of the Persians,

~ Rahmin belonged to the Ghoriah Khel clan or sub-division,
of the Mohmand tribe of the Afghans, and dwelt in the village
of Hazar-Khaui, mn the tapak or district of the Mohmands, one of
the five divisions of the province of Peghawar. He was a man of
considerable learning, but lived the life of a Darwegh, absorbed in
religious contemplation, and scparated from, the world, with which,
and with its people, he held no greater intercourse than necessity
and the means of subsistence demanded. He is said to have
been passionately fond of hearing religious songs, accompanied by
some musical instrument, which the C_Las.ﬁ sect of Muhammadans*
appears to have a grout partiality for., After a time, when the
gift of poesy was bestoweds upon him, he became a strict recluse,

* So called from a celebrated devotee named Muaatn-udlDlu, who dwelt
at a place named Chast, in Arabja. The sect still exists in Afghanistan
» and the Panjab. '

B
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und was generally found by his friends in tears. Indeed, he is
said to have been in the habit of weeping so much, as in course
of time to have produced wounds. on both his cheeks. His strict
retirement, however, gave opportunity to a number of envious
Mullas to belie him ; and they began to circulate reports to the
éﬂ'ect, that Rahmin had turned atheist or heretic, since he never
Jdeft his dwelling, and had even given up worshipping at the
mosque along with the congregation—a matter strictly enjomed
Qu all orthodox Muhammadans. At length, by the advice and
assistance of sune of the priesthood, more liberal and less bigoted
. than his enemics, he contrived to escape from their hands, by
agreeing, for the future, to attend the place of public worship,
and to pray and perform his other reigious duties, along with the
members of the congregation. He thus, whether agrceable to
himself or not, was obliged in some measure to mix with the
world ; and this, doubtless, gave rise to the ode at page 29, to
which the reader is referred.

Rahumian appears to have been in the habit of giving the copies
of, his poems, as he composed them, from time to time, to s
particular friends, which they, unknown to each other, took care
to collect and preserve, for the expresy purpose of maknig a
collection of them after the author’s death. This they accord-
ingly carried out, andz 1t was not until Rahman’s decease that
these facts became known. Tt then appeared also, that some of
these pseudo friends had, to increase the bulk of their own col-
lection of the poct's odes, mixed up a quantity of thewr own trashy
compositions with Rahmin’s, and had added, or rather forged, his
name to them m the last‘couplets. In this manner two of these
collections of odes were made, and wera styled Rahman’s first and
second. Fortunately for lus reputation, these forgeries were dis-
covered in time, by some of the dearest of the poet's friends, who
recognised or remembered the particular pocms of his composi-
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tion ; and they accord.mgly rejected the chaff, retaining the wheat
only, in the shape of his Diwan, or alphabetical collection of gdus,
as it has come down to the present day. Still, considerable differ-
ences exist in many copies, some odes having a line more or a
line less, whilst some again contain odes that are entirely wanting
in others, This caused me considerable trouble when preparing
geveral of them for insertion in my “Selections in the Afghan
Language ;” but it was attended with a proportionate degreg of
advantage, hav.ag altogether compared ‘some sixty ‘different copies
of the poet’s works, of various da:ﬁes, some of which were written
shortly after Rahman’s death, when lhis friends had succeeded in .
collecting the poems in a single volume.

By some accounts, the poet would appear to have been a co-
temporary of the warrior-poet, Khughhal Khan ;* and it has been
stated, that on two or three occasions they held poetical disputa-
tions together. This, however, cannot be true; for it scems that
although Rahman was hving towards the latter part of that brave
chieftain’s life, yet he was a mere youth, and was, more correctly
speaking, u cotemporary of Afzal Khin’s, the grandson and suc-
cessor of Khughhal, and the author of that rare, excellent, and
extensive Afghan history, entitled, “Tarikh-i-Murassaee,” and other
valuable works. A proof of the incorrectness of this statement
is, that the tragical end of Gul Khan and Jamal Khan, which
Rahmin and the poet Hamid also have devoted a long poem to,+
took place in the year of the Hijrah 1123 (a. ». 1711), twenty-five
years after the death of Khughhal. Another, and still stronger
proof against the statement of poetical disputations having taken
place between them, is the fact of Rahman’s retired life, and his
humble position, as compared with that of Khughhal, the chicf of a
powerful tribe, and as good.a poet as himself.

* See Memoir preceding his poems.
+ See Hamid, Poem XLI. and note.
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Some descendants of Rahman, on his daughter's side, dwell at
present in the little hamlet of Deh-i-Bahadur (the Hamlet of the”
Brave), in the Mohmand district ; but the descendants on the side
of his onl& son have long been extinct.

_ The poet’s tomb may still be seen in the graveyard of his native
village.
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HEABD-UR-RAHMAN.

I

Benorp ! such an Omnipotent Being is my God,
That He 18 the possessor of all power, authority, and will.

Should one enumerate all the most mighty, pure, and eminent,
My God 1s mightier, purer, and more eminent than all

No want, nor requirement of His, 18 dependant upon any one;
Neither is my Cod under obligation, nor beholden to any.

Out of nothingness He produced the form of entity ;
In such wise is my God the Creator, and the Nourisher of all.

He is the artist and the artificer of all and avery created thing :
My God is, likewise, the hearer of every word and accent.

That which hath neither type nor parallel anywhere,
Its cssence and 1ts nature, its material and its principle, my God is.

All the structures, whether of this world or of that to come,
. My God is the architect, anfl the builder of them all.

He is the decipherer and the construer of the unwritten pages—
The unfolder and the®elucidator of all mysteries my God is.
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Apparent or manifest; hidden or obgeure ; intermediate or inter-
calary ;
My God is cognizant of, and familiar with, all matters and things.

He hath neither partner nor associate—His dominion is from Him-
gelf alone—
A sovereign, without colleague or coadjutor, my God is.

Not that His unity and individuality proceed from impuissance;
For, in His one and unique naturc, He is infinite, unlimited.

They have neither need nor necessity of the friendship of others,

. Unto whom my God is beneficently and graciously inclined.
e

Wherefore then the occasion that I should seek Him elsewhere,
Since, in mine own dwelling, my God is ever at my side ?

O Ragmax ! He is neither hable to change, nor to mutation—
My God is unchangeable and immutable, for ever and ever !

1L
My weeping for the beloved hath passed beyond all compitation ;
Yet the dear one is m no way affected at the sight of my tears.

Though every one of my words should he pearls of great price,
Still she doth not account them at all worthy of her ears.

Were she overcome by sleep, T would arouse her by my cries ,
But though fully awake, my loved one is asleep unto me.

(3
Like unto a writing, I speak, though with mouth covered ;
But my silence surpasseth my wails and my lamentations.

‘When is there security for the crop of love in scorching ground
It requireth a salamander to exist in this desert of mine.
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This is not my love that separgtion hath parted from me :
"T'ig my soul, which hath become separated from this body of mine,

1, RagMAiv, desire naught else than the beloved of my heart,
Should my prayer b accepted at the threshold of the Alshighty.

I1IL

Thero is no return for thee, a second time, unto thig world !
To-duy 1s thy opportumty, whether thou followest evil or goodd

Every thmng for which the opportunity is gone, is the pheenix of our
desires ;
But the immortal bird hath never been caught in any one’s net.

The stream, that hath left the sluice, floweth not back again !
The hour, wluch hath passed away, returneth to us no more !

For time 15, alas! like unto the dead in the sepulchre’s niche ;
And no one hath brought, by weepmg, the dead to life again.

If thou hast any object to attain, be quick, for time is short :
Flatter not thyself on the permanency of this brief existence !

Each target, of which, m thy heart, thou considerest thyself sure,
Through pride and vamty, thou wilt surely miss thine aim of.

Over-sanguine hope hath rendered many degponding :
Be not off thy guard as to the deceit and fraud of time !

When thy mouth becometh shattered by the stroke of death,
In what manner wilt thou then offer prases with it ?

.
The bereaved woman, who giveth utterance to her bewailings,
Lamenteth over thee, 1f thon understandest what she says.

Thou art not a child, that one should teach thee by force :
Thou art wise and intelligent, and arrived at maturity’s years,
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Exeroiss; then, thine own understanding as to good and ¢
Whether thy well-being lieth in this, or in that.

Conceal thy face beneath thy mantle, and open thine eyes :
Fly not far away on the winds of vanity and ambition !

Soar not unto the heavens with thy head in the air,
» For thou art, originally, from the dust of the earth created.
. At the last day, inquiry will not be made of thee,
* A8 %o whether thou art the'son or grandson of such an one.

o the bride, who may not be handsome in her own person,
.What signify her mother’s or her grandmother’s good looks ?

Practise goodness in thme own person, and fear evil !
Presume not on the virtues of thy father or thy mother !

These precepts, O my friend ! I urge upon myself:
Be not then grieved that I have made use of thy name.

I use thine and those of others, but speak to myself alone :
With any one else, I have neither motive nor concern.

Whatever I utter, I address the whole unto myself :
All these failings and defects are only mine own.

Had I a place for these sorrows within my own breast,
Why should I give utteérance unto these declamations ?

A
Since the racking pains of moﬂalit}'aré'-‘before thee,
Why dost thou not die, O RagMAN | before they come ?

1v.

No one hath proved any of the world’s faithfulness or sincerity ;
And none, but the faithless and perfidious, have any affection for it
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The§ho mdy lay any claim unto it,. a8 belonging to them,
Speak wholly under delusion ; for the worldyis ne one’s own.

Fortune is like unto a potter—it fashioneth and breaketh :
Many, like unto me and thee, it hath created and destroyed.

Every stone and clod of the world, that may be looked upon,
Are all sculls ; some those of kings, and some of beggars.

It behoveth not that one should place a snare in the world's path ;
For the capture of the griffin and the pheenix cannot be effected.

.

Who can place any dependence upon this fleeting breath ?
It is impossiblé to confine the wind with the strongest chain !

Whether the sun or the moon, the upshot is extinction :
Doth the flower always bloom? Nothing can exist for ever!

Walk not, O RARMAN | contrary to the ways of the enlightened ;
Since the love of the world is not gpproved of by any wise man,

V.

If one seek a charmer in the world, this is the one :
This is the dear one, who is the ornament of the universe.

There will not be such another lover in if as myself;

Nor will ever such a beloved;one be created like thee.
Ny .

I had shown patience under thy harshness and cruelty;
But, in the place of lamentation, joy and gladness cannot be.

®
I will never consent to be separated from thee,
So long as my soul is not separated from this body of mine. -

Like unto the congregation behind, with the priest before,
In such wise have I imitated and followed thee.
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I &m not the only one—the whole yorld loveth thee !
Whether it be the beggar, or the sovereign of the age.

Would that thou wouldst grant me a deed of protection,
Since thou puttest me off with the promise of to-morrow !

""T is not that of mine own accord I am smitten with thee :
'T wag & voice from thy direction that reachod me.

Indeed, from all eternity, I am devoted unto thee—
It.i®not that to-day only, I have a beginning made.

When with the sword of thy love it shall be severed,
_Then will the neck of RaamAN have 1ts duty performed.

VL
The godly are the light and the refulgence of the world :
The pious are the guides and the directors of mankind.

If any one seek the way unto God and s Prophet,
The dévout are the guides to point out the path.

The alchemist, that searcheth about for the philosopher's stoue,
Will find it the bosom companion of the sanctified.

In the society of the enlightened, he will turn to red gold,
Though a person may be as a stone or a clod of the desert.

The ignorant are, as 1t were, like unto the dead :
Verily, the wise are like unto the saints themselves.

The enlightened are, comparatively, likc unto the Messiah ;
Since, from their breath, the dead return to life again.

He who may not possess some portion of wisdom
Is not o man : he is, as 1t were, but un empty model.
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I, RaEMAN, s the servant of every enlightened being,
Whether he be of the highest, the middle, or the lowest degree.

VIL
Come, do not be the source of trouble unto any one ;
For this short lifa of thine will soor belost, O faithless one !

No one is to be a tarrier behind, in this world :
All are to be departers, either to-day or to-morrow.

Those dear friends, who to-day bloom before thee,
Will, in two or three short days, fade and decay.

If the sight ;;f any be pleasing to thee, cherish them :
After they wither ahd die, when will they again revive ¢

The leaves of autumn, that fall from the branch,
By no contrivance can the sage attach them again.

When the rain-drops fall from the sky upon the earth,
They cannot aguin ascend unto the heavens whence they came.

Tinagine not, that those tears which the eye sheddeth,
Shall ¢’er again return to the eyes they flowed from.

This is a different sun that riseth cvery mérn :
The sun, that setteth once, riseth not again.

Though paradise is not gained by devotion, without grace;
Still, every man his neck from the debt paust release.*

Shouldst thou incur a hundred toils for the flesh’s sake,
Not one shall be of any avail to-morrow unto thee.

*f3ee Mirzi, Poem VI., second note,
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Showldat thou gorge thy stomach withethe world itself,
Thou wilt not be remembered, either in blessings or in prayers.

Shouldst thou give but a grain of corn unto the hungered,
Verily, it will be hereafter thy provision in eternity.
Shouldst thou bestow but a drop of water on the thirsty,
It will become an ocean between thee and the fire of hell.

Shouldst thou once bow thy head in the road of the Almighty,
Thou shalt, at the last day, be more exalted than any.

This world, then, is the mart, if one be inclined to traffic ;
[ .. - . .
But in that world there is neither barter nor gain.

If friends comprehend aught, to-day is their time,
That, one friend may show self-devotion to another.

If there ig any real existence here, of a truth ’tis this,
That in some one’s society it should in happiness pass.

May God protéct us from such a state of existence,
Where thou mayst speak ill of others, and others of thee.

Poison even, is pleasant, if it be in peace and in concord ;
But not sugar, combined with sedition and with strife.

The belly, filled with rubbish, is well, if free from sorrow ;
But not 8o, though gorged with confection of the dregs of woe.

The back, bent from toil, is indeed estimable ;
But not from a purse of ill-gotten money round the waist.*

A blind man, who seeth nothing, is truly excellent ;
Better than that he should set eyes on another man’s wife.

* 1t is customary in the East to carry money in a purse or belt,
fastened round the waist. i}
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A dumb person is far better svithout palate or tongue,
Than that his tongue should becorhe the utterer of evil words.

A deaf man, who cannot hear, is preferable by far,
Than that his ears should be open to scandalous tales,

Demon or devil, that may come upon one, is agreeable ;
But let not the Almighty a bad man before thee bring !

Than to bear the society of a fool, it is more preferable
That a fiery dragon should become one’s bosom friend.

If there be o real difficulty, it is the healing of hearts ;
But the profit and loss of the world are trifling atfairs.

Its advantages, or its detriments, are trivial matters—
God:-forbid that any one become infamous for despicable things !

Forbid that any such desire of thine be accomplished, .
Whereby the heart of thy brother or relation be grieved !

Should one eat delicious food, and another be eyeing it,
Such is not, victuals, it is mere poison, o' to speak.

It behoveth at times to respect other’s wishes, at times thine own ;
But thine own good pleasure is not to be regarded always.

The wise concern not themselves in such rpatters,
In which there’s constant grief, and not an hour’s pleasure.

It is incumbent on judges to administer justice ;

But not to give their ears unto venal things.
. L]
Thoughts and ideas of all sorts enter into man’s mind ;

But it is not meet to accont them all right and just.

The devout should have a constant eye towards their faith ;
For some thoughts®are virtues, whilst others are sins.
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God forbid that iniquity proceed fromeany one's hands !
What affinity is there between sin and innocence—evil and good ?

Tt is not that all men are equally on a parity together ;
For some are eminent, some indifferent, some vile and base.

The dignity of every one lieth within its own degree :
Tt is not meet that the groom should the noble’s rank acquire.

I, Raguan, neither thank, nor complain of any onc;
For I have no other friend or enemy but myself.

VIIT.

He hath obtained happiness and felicity in tlhis world,
Who in it hath acquired contentment and peace.

The dominion of Solomon, for a thousand years,
Equaleth not an hour's devotion, in this"world.

One breath, in remembrance of the Deity, is more mestimable
Than the whole wealth of the universe, in this world.

They have found advantage and emolument in it,
Who occupied themselves in piety, in this world.

1f there be any blessing, truly, it is that of devotion :
Consider that there is no greater good, in this world.
C

If there be any toils and troubles, verily they are religion’s :
No other labours and trials are of avail, in this world.

Al all is transitory, and perisheth, save the Almighty,
Whether it be pleasure, or whether it be heauty, in this world.
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Even the monarch, he gbeth down unto the dust at last
Then what is glory, and what is fame, in this world *

P
* There will be no greater blockhead therein, than he
Who seeketh for happiness or tranquillity, in this world.

Thou, who desirest in this life a short period of repose,
Say, hath any one yet obtained it, in this world ?

Relentless fate will make it like unto the shifting sands,f
Whoever buildeth up a structure, in this world.

1t is not a whit less than the stumbling of the drunkard,
M’y brief st:mbllxty and continuance, in this world.

Come near the running stream—here behold life !
There are many such like emblems, in this world.

Every one that approacheth the graveyard of the dead,
Should consider 1t a sufficient admonition, in this world.

These massive courts, these firm and compact mansions,
Will certaunly at last be desolate, in this world.

The.insatiable eyes of destiny, indeed, are not such
That they suffer any one to be in safety, in this world.
®

* +“The hoast of heraldry, the pomp of pow’r,
And all thut beauty, all that wealth ¢’er gave,
Await alike th’ inevitable hour.

The paths of glory lead but o the grave.”

t The Reg-i-rawan, or “ Moving sand,” situated forty miles north of

Kabul, towards the raountaigs of Hinda Kugh, and near the base of the
mountains, It is a sheet of pure sand, in height about 400 feet, and
100 broad, and lies at un angle of 45°. This sand is constantly shifting,
and they say that in,the summer season a sound like that of drums may

be heard issuing from 1t. See ¢ Burwea’s Casootr.”
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Whatever cemeth into it, departéth from it again :
All creatures are merely travellers, in this world.

When the judgment cometh, austerities cannot be practised :
He is the man, who hath mortified the flesh, in this world. '

Since to-morrow he will rise again with the same qualities,
Let not God give any one an evil nature, in this world !

That will, verily, be unto him a harvest after death,
Whatever he may have sown in the field of this world.

Although that world cannot be scen here below ;
Yet I can perceive its signs and its omens, m this world.*

There will be no reciprocity of viaticum in the last day ;
For I have myself beheld doomsday, in this world.

They will go down into the tomb as a deposit also,
‘Whoever may exist as a deposit, in this world.+

Virtue is present bliss ; but propitious fortune is necessary,
That one may acquire felicity, m this world.

Good habits, virtuous actions, and a noble disposition,
1[4
Are paradise and happiness, too, in this world.

Contrariety and opposition plunge a man’s life i torment :
Such antagonism is of no avail, in this world.

The hand to the forehead, and on the breast,} to every one :
This, indeed, is greatness and distinction, in this world.

* That is to say, the signs and omens of the approach of the end of
the world. o

+ The deposit or pledge for the observance of faith and obedience unto
God. See Mirza, Poem VI., second note.

1 The mode of salutation in Eastern countries is; by raising the right
hand to the forehead, or by placing it to the breast,
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If exalted rank be of advgntage unto any one,
A high place is justice and equity, in this world.

! {
No other regrets can be taken vut of it by us,
Save these of affection and kindness, in this world."

The whole of that world’s traffic is carried on in this,
If one desire Yo follow commerce, in this world.

If man’s good fortune may not have become ipvgrted,
The truth 18 by no means hidden from him, in this world, *

Tt behoveth that good be:rendered for good, evil for evil,
If any one seek after holiness, in this world.

The Almighty hath bestowed sanctity upon them,
Who have shown stedfastness and constancy, in this world.

Should all created beings combine in union together,
They will not be able to change their lot, in this world.

If any one here below can be called a man, verily ‘tis he
Who may have neither need nor necessity, ‘in this world.

Since solicitudg on its account is the cause of all sifx,
How can people show such a hankering, for this world ¢

Over RAgMAN, indeed, this life hath passed away,
FEven as a short hour glideth away, in this world.

1X.
Consider not the wise of this world shrewd and sagacious ;
For foolish and silly art all the wise ones of this world.

The hight of wisdom is prohibited unto those hearts,
On which may rest the dirt and dust of this world.
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What one of the world saith, is all gonsense and absurdity :
Emptiness and folly are every word and speech of this world.

They merely play and gambol, after the manner of infants,
Who occupy themselves with the affairs of this world.

. Like unto babies, with their mouths filled with milk,
Are all the subtle and the experienced of this werld.

" He will ever continue to be a dolt and an idiot,
Who may be drunk from the intoxication of this wotld.

In truth, the toper’s inebriation will not be so great
As will be that of the drunken with the wine of this world.

There is a medicine in the world for every sick person;
But; alas! there is no physic for the sick of this world.

The cure of every one that hath been burned can be effected ;
But not that of the scorched from the fiery sparks of this world.

Whatever thou throwest into the fire consumeth away ;
And satiated will never become the seeker of this world: .

He will ever be as a captive, sunk in distress and sorrow ;
Then God forbid one should become the slave of this world !

He will be for ever immersed in lurid gloom and darkness,
Whoever may be the captive of the infidel of this world.

Whether it be adoration unto the idol, or unto the world,
Still, idolators all, are the worshippers of this world.

He is the true Mushm amongst the whole of the Faithful,
Who hath burst asunde? the Hindi cord* of this world.

* The Brahmenical cord. Also a belt, or cord more particularly, worn
round the middle by the Eastern Christians and Jews, and by the Persian
Magi. It was introduced a.p. 839, by the Khalifah Mutawakkil, to
distinguish them from Muhammadans. '
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Headless behind, his body renfaineth, but the head will go ;
How, then, is the possessor of a head, a head-ta:n of this world $*
i

They make their sons and daughters orphans, and desert them—
All are unnatural—the fathers and the mothers of this world.

There will be a load of misery for ever upon his head,
Round which may be wrapped the turban.of this world.

All is affliction ; whether it be bought, or whether it be sold .
For there is nought else whatever in-the bazar of this world.

They cheat and imposé—the whole fraternity are knaves—
All the buyers, and all the sellers of this world.

They will never show the least affection towards it,
Who may be acquainted with the ‘secrets of this world.

He whose regard may be dirccted to rehigion and pisty,
Fostereth not any hopes or expectations of this world.

He who quaileth at the sight of a precipice or an abyss,
Will never travel upon the dangerous path of this world.

"The whole of 1ts friends 'g.nd associates are impostors—
What dependence can be placed on the deceivers of this world ?

Its old and its young, alike, are all rivals of,each other—
Where 18 the true friend in the region of this world ¢

Whatever may be created, the whole shall fade and perish—
Draw near! behold the raids and ravages of this world !

.
Unto whom it cometh, from him it again departeth;

For I have well observed the gait and movements of this world.

¥ The play upon the words *head” and ¢head-man’ here is almost lost
in the translation.
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One hour it may be spring—in anotffer, autumn will come ;
For no permanence whatever, hath the spting of this world.

Though thousands of props should be placed to support it,
Without foundation, notwithstanding, is the wall of t:his world.

Though thou shouldst raise round thyself a fortress of irom,
Still consider but as glass.all the bulwarks of this world.

In the same manner as the sun's shadow shifteth,
So likewise there is nowhere permanence in this world.

" Egtertain thou no hope of pre-cminence by its means ;
For incessant and perpetual is the littleness of this world.

Without shears they sever the thread of man’s oxistence,
Both the nights and the days of this world.

After death, an account will be required of every man,
As to the number and magmtude of the sins of this world.

They will be but a mere handful of dust at the last day,
The rosy-checked and the rosy-bodied of this world,

They will arise on an equality with the beggar together,
Both the princes and the sovereigns of this world.

There will be a brand impressed upon the miser’s breast
By every darham and every dinar* of this world.

Let them be an oblation to the contentment of the contented,
All the wealth and the wealthy ones of this world.
(4

Themselvoes, after death, will become the injured and oppressed—
All the tyrants and the oppressors of this world.

* Names of Arabic coins. The darkam is of silver, and the dinar of
gold.
.
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They may enumerate tens ang hundreds until doomsday,
But no one hath completed the numeration of this world.

When the time for the winding-sheet and the ablution cometh,*
Unveiled and exposed become the veiled and modest of this world.

They will be Brought forth on the bier from their privacy,
Both the coy and the bashful of this world.

More than any other person the Prophet would have enjoyed,
Had there been any thing like propinquity in this world.
»

One even of its iniquities cannot be fully explained by RagMAN;
For beyond all computation, is the wickedness of this world.

X.

Since thou passest thy days in jollity, and thy nights in slumber,
When, O unfortunate ! wilt thou bring the Almighty to mind ¢

Thy departure; if thou art aware, will be extremely precipitate—
Be not, then, unmindful of the exceeding shortness of life !

Thy breath and thy footsteps here are all, all computed ;
Therefore step not on this path inconsiderately and in error.

In the book, the Almighty hath sent a statement of the account :
See, then, thou make thyself with both, account and book ac-
quainted.

I am fully aware that, originally, thou art of the earth;
Why then, with thy finger, removest thou the dust from thy person ?

L
Not until thy thirst for this world shall have become quenched,
Shalt thou, at the judgment, become satiated with the water of life.

* Referring to the custom, in the East, of washing the bodies of deceased
persons before dressing them out in their grave-clothes.
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To the same extent thy inside shall kg filled with fire,
As, to-day, it is gorged, with wine and with roasted meat.

Weigh thou, then, with thine own hands, this good and evil,
As to how much thy wicked actions do exceed the good.

In that world, after what manner will thy answer be,
Seeing that, in this, thou art wholly unable to reply ?

To-day that thou runnest to the shade for shelter from the sun :
Whén it stands but a spear’s height* above thee, what wilt thou do ?

Acquiesce not, O RaguMAN ! in causing affliction unto any one,
. If thou desirest salvation from the torments to come.

XL

In this world, the countenance of the beloved is the object—there
is naught else ;

Whatevor 1t i, the sight of the adored-one is desired, and naught
else.

When I contemplate separation and association with the beloved,

The one is torment, the other a paradise of flowers, and naught
else.

Each of the oyelashes of the beloved pierceth me to this degree,
That I declare it is the two-edged sword of Aali+ and naught else,

* According to the Muhammadan religion, the sin at the resurrection
will be no further off than & mile, or (as some translate the word, the
signification of which is amblguous) than the length of a spear, or even
of a bodkin.

+ Zu-l-fikar, the name of the famous two-edged sword of Zali, the
son-in-law of Muhammad, and which the latter reported he had received
from the angel Gabriel.
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It requireth a hero to rgise the tresses around her face :
The last is a treagure-h the others are snakes,” and naught else.

How shall I recite the praises of the charms of the fair !
I speak briefly—they are innumerable,’ and naught else.

In whatever é,irection I listen, with the ears of the heart,
I find it is all love’s market in a bustle, and naught else.

The whole of the world’s factories, that one seeth around him,
They all belong unto the empire of love, and naught else.

Every physician before whom I present myself saith,
“Thou art sick through love ; indeed, it is naught else.”

Should poor RagMAN place his affections on any other save thee,
He will assuredly be deserving of death, and naught else.

XII.

From how long since am I a purchaser of thy face !
I am gone beyond life and goods, in the mart of thy face.

There is naught else before mine eyes save the light of it;
To this degree am I sunk, in the refulgence of thy face.

Under the pretext of tobacco, I exhale the gmoke of my sighs ;
For I burn and emit smoke for ever, in the fire of thy face.

All other folks whatever occupy themselves in the world's affairs ;
But 1 am sunk in expectation of beholding thy face.

»
Thanks, that thou hast delivered me from obligation to others ;
And, head bent in adoration, I am beholden to thy face.

.

* In the fables and traditions of the East, it is supposed that wherever
thete is a hidden treadure, there is a serpent, or serpents, to guard it.
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Where'er I, RagMAN roam, for the hea.rt’siiversion ;
T have no other object—1I am the seeker of thy face.

‘

XIIL

If 1 say aught regarding separation, what shall I say ?
Of this agony, without a remedy, what shall I say ?

I have no power to breathe in the dear one's presence :
Since I have no power, powerless, what shall I say !

When I gaze upon her, I forget myself entirely—
‘When I know nothing of myself, what then shall I say ?

Of the state-of my own heart, unto her I cannot speak—
Of that, without name or vestige, what shall I say?

Of love's mystery, that hitherto no one hath explained—
Of the inexplicable and indescribable, what shall I say ?

I am o'erwhelm’d in tears, through grief for my beloved—
Concerning such a flood as this, what then shall I sa§?

1, who bave sunk down upon the furnace of scparation—
Of the rose-bower of conjunction, what shall I say?

She plundereth one of ife and’ goods, and stealeth the heart—
Regarding such a heart-ravisher, what then shall T say

He calleth the crows, and driveth the nightingale from the garden—
Of the gardener of this wurld, what then shall I say?

She is still far better thah all that I can explain—
What then of the loved-one shall I, RagMaN, say #*

* This ode is very popular s a song; but the singers are, probably,
not aware of the depth of meaning beneath, '
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XIV.
The garden of existence will not bloom for ever !
The market-place of life will not be in bustle always !

Like as the river Aba Sind* boundeth along in its'course,
With such like exceeding precipitation is the progress of life.

Just as the lightning, that showeth itself and is no more ;
So swift, without doubt, is the swift course of life.

It is violent and impetuous to such a degree,
That no one is able to command the bridle of life.

Since its swift steed hath neither curb nor rein,
The brave cavalier of life must have a fall at last.

In a single hour it severeth the friendships of years—
In such wise, unfaithful 1s the friend of life.

T will neither leave my house, nor will I travel ;
For, without gomg a journey, I pass over the road of life.

It will, in the end, be severed by the shears of fate—
1t will not remain for ever connected-—this thread of life.

He should view his own self with the bubble’s eye,
If, i lis heart, one would compute the length of life.

O Ragmin! there is no opportunity th this world again
For hum, over whom hath passed away the period of life.

XV.

This is the adored one—that i8 the rival :
This is the rose-that is the thorn.

< Aba Sind, the ¢ father of rivers,” the name given by the Afghans to
the Indus.
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This is the rose—that is the thorn:
This is Manstr*—that the gallows-trée

This is the beloved—that the malicious :+
This is the treasure—that is the snake.

This is wisdom—and that is love :
This is anguish—that the consoler.

This is separation—that is conjunction :
This is autumn—that the fresh spring.

This is devotion—that is sinfulness :
This is refulgence—but that is fire.

This is the wise man—that is the fool :
This is awake—but that is asleep.

This is RaguAN—that is the adored:
This is the sick—that is the physician.

XVL

So fast our friends depart unto the grave,
As the kiarwan, ] with speed, returneth home.

So very promptly doth death deal with us,
As the reaper eutteth down the ripe corn.

* Al Manstr, the name of a Sufi, who was put to death at Baghdad,
some centuries back, for making use of the words ¥ Ul “I am God.”

+ The Arabic word here used in the original, and very commonly
made use of by poets, is scafcely to be translated by an equivalent word
in the English language. The Spanish word duenna gives the significa-
tion, but the Afghans apply it to both sexes?

1 Commonly “caravan,” a company of travellers or merchants asso-
ciated togetber for mutual defence and prohectlon, and conveyance of
merchandize, in the East.
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Like as the moving sand ¥ is quickly commingled,
So speedily is this world together huddled.

The human frame a8 rapidly decayeth,
As the tulips, in the autumn, wither away.

So swiftly passeth away this sweet life,
As the rapid river boundeth along in its course.

A twinkling of the eve, indeed, will not be so speedy,
As RagMAN’s hasty departure from the world.

XVIL

At times the body burneth from heat; sometimes, it trembleth
from the cold :

At others, it dieth from thirst and hunger ; at others, from excess
of food.

All, all who have come into the world, are in tumult and in uproar:
Neither is that hungry one at peace, nor that cloyed one in tran-
quillity. *
At times, they raise the hand to the head, and act civilly to each
other;
Sometimes they stretch out the hand to the dagger and the sword.
*

When the angels mixed the dust of the first Adam together,
They combined, along with it, all manner of pains and woe.

‘What matters it, though this very hour one be beaten or be bound?
His time, too, will come likewise, to stril® and to pinion others.

For how long will this crasy foundation of our’s continue firm %
With plastering and propping it so continually I am quite worn out.

#See Reg-i-rawan, note at p. 15.
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T possible, perhaps, that after deagh one may laugh in the tomb,
Who may, in this life, have mourned and lamented over himself.

1 perceive all are departers—there are none to be tarriers behind :
Travelling upon this road is necessary, alike, for young and for old.

It is the flowing ringlets of the beloved that every one seeketh after,
‘Whether it be the young or old, the great or small, the rich or poor.

Supremely happy is he who hath been accepted at her threshold ;
Buf woe and misery for him who hath been driven from it.

Like unto me, RagmMan, hundreds were her nightingales ;
But which that dark-eyed one hath chosen, God only knoweth !

XVIIL

When the black eye-lashes become submerged in the heart’s mois-

ture, .
Then both property and effects become engulfed in the occan of the
heart.

Thou speakest vainly of the heart’s disquiet unto the “¥Father of
Desire :”'*
What know children of the deep, deep sorrows of the heart ?

Unto every other countenance than that of my own beloved,
I have permanently closed, altogether, the eyes of the heart.

That the highest canopy of heaven is beneath its shadow,
In the samne degree, the gore supernal is the banner of the heart.

This sanctuary is more sacred than Abgaham’s tabernacle,
If one would restore the desolated sanctuary of the heart.

* Desire itself, called also the ¢ Parent'of Desire.”
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Though others should set their feet upon the earth’s surface,
I have on the empyrean itself, placed the foot of the heart.

That spot, which lieth midway "twixt the firmament and world,
Is a place of seclusion—'tis the very staircase of the heart.

From whom, then, shall I crave it, save from thee my God, ~
Since the world’s physicians cannot prepare the salve of the heart ?

There are, indeed, very many extrinsic friends in the world ; -
o .
But RagMAN nowhere findeth, a single friend of the heart.

XIX.

I am ever sitting, with heart dried up, in the moisture of my tears:
Love showed uuto me, in my own retreat, both ocean and land.

Like as when, with my lips, I kissed the wound of thy sword,
1 have never smce, from any salve, such soothing experienced.

Maynin, that laid his head at the feet of Layla, his beloved,*
Became exalted in Arabia, and in all foreign lands.

The powerful will always be triumphant over the weak ;
And I am preserved from other misery by my grief for thee.

Like unto myself, for thee, thus in wretchedness o’erwhelmed,
Of the whole race of Adam there will be no other gimilar,

Like as a carcass, that may be fallen amongst the living,
In such wise am I, whilst“in it, separated from the world.

From the breathings of the charmers I obtain no alleviation ;
For this reason, indeed, that my breath is dependent on thine.

* The loves of Majniin and his mistress Layla are the subject of one
of the most celebrated mystic poems of the Persian poet Nizami, and
famous throughout the East.
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_‘I have neither inquiry nor research $o make, sive after thee:
Thou art my object every moment, and at every step.

Should it be my good fortune to obtain the platters of thy dogs,
I would no more cast mine eyes, even upon Jamghed’s cup.*

So completely hiave I gambled away my heart upon thy curls,
As when a little button falleth, and, in murky darkness, is lost.

All ensanguined in blood, like unto red roses hang,
A thousand hearts in every ringlet of thy curly hair.

I, RamnaN, withdrawn from the world, was happy indeed ;
But looking towards thee, hath brought man’s censure on me.

XX.
The fair face turncth like unto a smoky pot in old age :
The upright-statured becometh like a bent stick, in old age.

Like unto the candle in the 'morning, or the sun in winter,
_One turneth pale, and wanteth warmth, in the time of old age.

If a person place his foot in one direction, he goeth in another ;
The whole body becometh quite a stranger to us, in old age.

One’s limbs are laid ou1‘:, as if aceounted among the dead,
Although he is still palpably beheld alive, in old age.

# Jam or Jamghed, the name of an aneient Persian kmg', concerning

whom there are many fables. The cup of Jamghed, called j@m-i-jam, is
said to have been discovered, filled with the Elixir of Immortality, when
digging for the foundations of Peruépohs and is more famous in the
East than even Nestor's cup among the Greeks. It has furnished the
poets with numerous allegories, and allusions to wine, the philosopher’s

stone, magic, enchantment, divination, and the like.
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. .
A defunct is much better off, or after death he liveth again ;
But it is not so that one may sgain grow yeung, in old age.
If he take any thing, it disagreeth with him, like poison;
For one cannot 2at, nor can one drink, in old age. ‘

That is youth, in which one both heareth and seeth something ;
But nothing can be heard, and nothing seen, in old age.

O Ragmin! verily, old age is such utter helplessness,
That, were it Rustam* himself, he deserveth pity, in"old age.

XXL

He who placcth any hope upon the fabric of this world,
Embarketh, on a tour of the ocean, in a paper boat.

No one hitherto hath successfully run the steed of the sky+—
How can une practise horsemanship on the back of the wind ?

Neither can the wolf be instructed in the art of humanity,
Nor can any reliance be placed on the forbearance of fate.

Fortune revolveth equally with Islam and with idolatry—
When doth the blind make distinction *twixt white and black ?

With mine own eyes have I viewed the portents of destiny :
It createth thousands every moment, and destroyeth them too.

I am unable to place any such trust in fate's revolutions,
As that when its time cometh, it will grant exemption to me.

No one, indeed, will have experienced inhis whole lifetime,
Such severity as the beloved-one, hourly, wreaketh upon me.

* The Persian Hercules.
T Thersteed of the sky—the firmament, the revolving heavens, fortune,
destiny, fate, ete.
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Should I venture to piace itvg,my turkan a bud of the rose,
From it, my evil destiny produceth a thorn therein,

If 1 stretch forfh my hand unto gold, it turneth into dust :
I£ T manifest desire for dust, it treateth me with scorn,

Separatjon from God is a great calamity, unbearable to me :
My distressed heart ever yearneth for society with Him.

When hath any lover aoquired such an amount of patience,
That he putteth off, until to-morrow, the promise of to-day ?

0 1.1eart ravisher ! if thou shouldst even clothe me in fire,
In my sight, the garment will become me like gold brocade.

If, with regard to my love, any one should speak evil of me,
To myself I consider, that he is uttering my praise.

*Tis right that reproaches be heaped on the lover, the rule is such :
It is ever the custom of the healthy to laugh at the sick.

Honour and love are widely separated from each other—
How can one perpetrate a robbery in the light of day ?

RammAx, this ode reciteth in reply to that which Dawlat* wrote—
“Should the beloved present me contiually the wine of her love!”

XXIL

If any one should account me an ascetic, an ascetic am I;
If any one should consider me a noble, a noble am I.

I de«mre the whole world as an oblation untq the beloved :
It ig not that, for myself, I care ought %bout it.

* The name of an Afghin poet, a cotemporary of Rahman’s. His
poems are not to be met with in the present day.
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*T'ig hard sustaining the digifity of the cowl : were it not so,
Every moment I incline unto the Darwesl’s calling.

I take advice from every one, and give oc;unfsel unto all ¢
I am, at once, the disc'ple of some, and theapostle of others,

In separation the thoughts of the beloved ever follow me:"
Along with Yasuf,* I am a companion in imprisonment.

At the time of laughing, my weeping is like unto the taper's :
In the world, T am totally concenled, yet in fear of my life.

But what frecdom, what independence is greater than this ¢
That T am a captive m the fetters of the locks of the beloved.

What other Liappmess is there more inestimable than this ?
That for the sake of the beloved T am ever plunged in grief.

Khushhil Kban and Dawlatat are but slaves of mine ;
For, of the Pughto tongue, I, RAEMAN, am the glam-gir.f

XXIIL

Where the lips of the Leloved ¢ where affliction of heart and soul ?
Where the nightshade’s red berryt where the ruby of Badakhshan ?

Pure and freo is true love from all pronencss’x to carnahity—
Where is the well of the stomach ¢ where the dimple of the chin ?

There is not a hittle difference *twixt the libertine and the recluse—
Where are youths and maidens ¢ where ars widows aud orphans ?
4

* The patriarch Joseph.
t The name of Afghan poets.
} Balam-gir—“The world-conquering”—the name assumed by
Aurangzeb, Emperor of'Hindiistin.
D
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They are all fools, who t,mrter their neligion for the world—
Where are fifty days ? where eternity and everlasting life ?

Let ambition and desire be a sacrifice unto contentment— ,
‘Where is the land of Egypt #* where the Hamlet of the Slaves 1+

In one village, the Darwegh and murderer cannot dwell—
‘Where is AKaziz Khan? where is Mulla AaBp-ur-RaEMAN 1

XXIV.

Though kings and princes have made their exit from the world,
It hath not become, in anywise, imperfect or defective thereby.

Though thousands, every moment, perish and pass away,
- Thousands, likewise, every mstant, arc into it brought.

Of their exits and their entrances there is no computation :
They are like unto the fathomless ocean that rolleth along.

At another’s sorrows, man doth not become affected :
He is alone sensitive of what happeneth to himself.

One, so illustrious as the Prophet, passed from the world away ;
Yet this world did not become ruined by that separation.

When such like eminent people have gone down to the dust,
How shall be remembered, by any one, such dogs as thou and 1%

% Muhammadans consider t%::ﬂnd of Egypt the peculiar country of
presumptucus and ambitious , who, like Phuraoh, laid claim to
divinity. .

t The name of a village near Kandahfr, on the Tarnak river, and, for
centuries past, in Twns. It is proverbially used in reference to a place
utterly desolate and deserted. ‘
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Shouldst thou sift, over and o¥er, the whole world’s dust,
Thou wilt not again discover either Dara or Shah Jahan I*

Not even a trace remaineth of their punes or their records,
Who laid claim unto glory, and sought, from posterity, fame.

Go thou, and see for thyself, if I speak falsely—
Look upon the graves of thy father, and grandfather tco !

Behold ! what have those niouths and lips become,
Which, on both thine eyes, were wont to kiss theo fondly ?

They who used to hail thee with “Thy sacrifice, thy sacrifice,”*
Let them: now call out unto thee, “Thy sacrifice am I!”

T am quite amazed with the glowing words of RAEMAN,
That in the collpction of his odes, fire hath not burst out.

XXV.

The chiefs and the monarchs of the world,
At last, abject and confounded, depart.

They are fastened to the link-rope of fate,
Like as captives together are chained.

Sweet caistence departeth from him,*
And the king hath nerther power nor control.

Though he give awey wealth and lands,
He obtaineth neither quarter nor mercy.

5

* Dara, the Persian name of Darius; Shah-i-Jahan, ¢ the Emperor
of the Universe,” the title assumed by the fifth Mughal, sovereign of
Hindastan.

+ Equivalent to the reply of “ Thy sins be upon me” of Scripture, a
comuon mode of reply in Afghanistan and Persia.

n2
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He hath neither friend nor*defender :
Both pain and agony overcome him.

Helpfess, in his presence, will be standing,
Both his ministers and his envoys too.

No remedy can be preseribed for him ;
And doctors, nonplussed, hang their heads.

His dominions remain behind him ;

And from regret and sorrow his heart breaketh.

When the soul hath deserted his body,
His family wecp, and bewul his loss.

For an hour or so, they mourn over him ;
Then the poor creatures grow calm agamn.

They then remove him for the ablution,®
And place him naked on the stretcher.

Then of his garments, become covetous,
The washers and the bathers of the dead.

On the return home from the grave,
The heirs share, and carry the cffects away.

Both his frieitds, and his enenues, ahike,
To Ins throue and country lay claim.

His handmaidens and concubines, they
Are carried off by the dead man’s compeors.

Both name and vestige of him are lost,
L3
As if, indeced, he had never existed.

* See Rahmin, Poem 1X., second note.



EABD-UR-RAHMAN. 37

Not even a record of*him remaineth ;
Not cven his title, to future times.

The world, verily, is like a rmuning stream,
Upon which no impression can remain.

Though one may people a thousand spots,
Stull, all, at last, must desolate Lecome !

Like as the wind cometh and passeth by,
So rolleth away the course of tune !

This expesition was long and lengthy,
But Ramaiy hath condensed ard abridged 1t.

XXVL

My black eyes have turned white, from the wecping of separation ;

And again, have becowe coloured, from the blood of the heart.

I was wont to say, “Even yet, T will go and wisit my friends ;”
For T did not know that the time of their departure was fixed.

Some, like unto the moth, cast themselves mto the fire :
Somie, alive, like the mghtimgale, the glowing rose upow.

The abjectness of death hath vome before the dead ;
And the hiving become woe-begone, though yet in existenco.

The soldiers of destiny have so put forth their hands to plunder,
That a thousund Khas.aus and Shiring® have been trampled to dust.

* Khasrau, Xang of Persia (cotemporary with Muhammad), having
been driven from his kingdom by his uncle, tobh refuge with the Gieek
Emperor Maurice, by whose assstance he defeated the usurper, and
recovered Lis crown. Whilst "at Maurice's court, Khasrau married hus
daughter Irene, who, under the name of Shirin, mgmfymg ‘sweet,’ is
highly celebrated in the East, on account of Ler singular beauty; and
their loves are the subject of the celebrated Persian poem by Nizimi.
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They who, in their gaiety, placed their feet upon the heavens—
Such tenderly nourished ones have now sunk into the grave.

They who were wont to repose upon ermine and velvets,
Without bed.and without pillow now in the cold earth lie.

Why, then, should not the heart of RaEMAN be sorrowful,
When such numbers of his friends have been severed from him ¢

XXVIL

‘Whomsoever one’s own affections have made abject, contemptible,
account not ;

For love is sympathy’s clouds : as mere clouds of dust, account them
not.

At times, the curls become dark spikenards; at others, amber and
musk :
Although they are like unto snakes, as such, account them not.

One of its phases is destruction, whilst another is reconstruction :
Indeed, love, radically, is fire ; but as such, account it not.

Many awake, are fast asleep, like the statue, with cyes open :
Though it regard thee with staring eycs, awake, account it not.

The object to be conveyed by the faces of the fair, is a certain
emotion :

That which produceth not such impression, a face, account it not.

L]
The thorn, which is along with the rose, is amongroses reckoned :
What matter-though ’t is termed a thomn  as such, account it not.

The wise are those, who confess themselves wanting in wisdom—
They who account themselves sage, as such, account them not.
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He, indeed, is sinful, ynto whem his own sins are not evident :
Whoever considereth himself evil, as such, aceount him not.

He, who hath confessed the power of bis beloved one’s dark locks,
Will be disturbed for ever; then tranquil, account him not.

Let him, who seeketh perféctiof:, practise the lowliness of RAEMAN :
That is the expedient : any other plan, successful, account it not.

XXVIIIL.

Would to heaven that T were the dust and ashes at thy door!
Would that thy foot were, for ever, placed upon my head !

By all means, let thee and me nect face to face;
Then let my breast be the target for thine arrows !

Let my whole body, Iike antimony, be ground to powder ;¥
For then, at least, one glance of thy dark eyes will be mine.

Were the society of the fair dependent on gold or silver,
1 had acquired 1t, by my sallowness, and my silvery tears.

‘Whercfore, indecd, had reproaches been uttered against me,
If any one had been aware of thy heart~i'avxal’1ing ways t

Should I tell then. of the dignity thy love hath brought me,
The angels, all, would cry, “O that we were human too !”

If I were the heart-ravisher, and thou, Ake me, the heart-ravished,

*The spectacle of my congition would then be mamfest to thee.

* Black antimony, ground to powder, is commonly used in the East,
a collyrium for the eyes.
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Tt will not be equal unto the bloody torrent from mine eyes,
Though one’s face, all over, might sha.rp sword- gashes bear.

O that T were the nightingale, or the zephyr of the morn,
That my path might lie amongst thy fragrant bowers !

’Midst the agonies endured for thee, to RaEMAN, the physician
saith—

“Thou wouldst be better were thy state cven worse than it 18.”
1

XXIX.

.

If this, thy heart’s affection, be bestowed upon a rival,
For thy suke, this rival shall be my friend also.

He who may be fascinated with one fair countenance,
From that one, a thonsand other faces will be acceptable to hum.*

Whosoever may have entered into the service of kings,
Must, necessanly, be under obligation unto the janitor.

Againgt thy malicious guardians, how shall I complain ?
It is usual for the thorns to be associated with the rose.

Until a hundred thorns shall have pierced his bredst,
Hog shall the nightingale unto the rose ever gain access ?

He will spread the prayer-carpet in the cupbearer’s path—
Every $iufi who may be, towards his countenance, prepossessed.

* #There are such wild jnconsistencies in the thoughts of a man in
love, that I have often reflected there can be.no reason foi allowing him
more liberty than others possessed with pyrenzy, but that his distemper
has no malevolence in it to any mortal. The devotion to his mistress
kindles in his mind a general tenderness, which exerts itself towards
every object as well as his fair one.”—SrrELE, Spegtator, No. 336.
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He will lose his senses, entieely, through the phrenzy of love,
Though he may be as wise, indeed, as Ifiatun* himself.

He will, in no wise, cast censures unon RagmAN,
Whoever may be cognizant of thy beauty and grace.

XXX,

Though they mov have been a hundred times by each other's side,
and 1 each other’s arms ;

Still, all the loving-ones of this world will be separated from each
other.

They, who, at present, are dwelling together m the same abode ;
At the last, will all have separate dwelling places.

These fragrant flowery, whose proper place 18 m the turban,
All all of them will fade away, and be trodden under foot.

Thesc far-faced ones, with brieht countenances like the sun’s—
The black har, Iike a forest, will' overspread their cheeks.

This delicious sherbet, which 1s the society of our friends,
Will, in separation, and mn abscuce, to deadly poison turn.

Through disjunction from a friend, 1 myself have witnessed,
The wisest of the age become, wholly, of reason bereft.

He setteth not his foot, for dread, on the ground of sockety,
Who is, already, cognizant of the dread slgugh of separation.

Tn what manuer shall one devisc a fit remedy for this,
Unto which, nerther human wisdom, nor conjecture reach

* Plato.
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To such a degree hath anguish rusted Ragmin's heart ;
But the goblet of pure wine will its furbisher become.

XXXI.

The face of the beloved, the sun, and the moon, are all three one :
Her stature, the cypress, and the pine, are all three one.

I have not the least need, either of honey, or of sugar ;
For, the lips of the beloved, honey, and sugar, are all three one.

When I am reclining upon my couch, without her by my side,
Fire, thorns, and this couch of mine, are all three one.

When I cast mine eyes toward her dwelling’s door and walls,
A garden, a parterre of flowers, and they, aro all three one.

When I am soiled with any dust of the alley she dwelleth in,
This dust, and musk, and amber, are all three one.

O God ! make no one acquainted with absence from his love ;
For invasion, massacre, and such absence, arc all three one'!

The very moment that man biddeth adien unto the world,
Dust, and silver, and gold, unto him, are all three one.
i

Should the monk, in reality, follow a life of austerity,
The sovereign, the chicf, and the monk, are all three one.

It is not right that oné should roam in foreign lands ;
Therein, he who cau see, the blind, and dumb, are all three one.

That town, in which there may be neither sweetheart nbr friend,
That town, the ocean, and the desert, are all thres one.
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At the shops of the sightless dealers in jewels,
The kaur,* the ruby, and the pearl, are all three one.

Let not these saintly monitors hold my love in scorn ;
For the true lqver, the saint, and the father, are all three one.

Through the despotic severity of tyrannical rulers,
The grave, and fire, and Peghour,+ arc all three one.

What matter, though he may praise himself unto RAEMAN ?
Still, the fool, the ox, and the ass, are all three one. *

XXXIL
Thy fair face, and thy musky mole, are associated together,
Or Mahmid and Ayaz are sitting together, bosom friends.{

What matter, though thy countenance is hidden by thy curls ?
The water of immortality itself is, in total darkness, concealed.

From thy curls, thy ruby lips, and thy face, are produced
The night, the glow of sunset, aud the dawn of day.

Is it the teeth, in thy sweet mouth, that shine so lustrously,
Or are there ghttcring dewdrops in the bud of the rose }

"T 18 not that my heart, alone, is pierced by thy glances :
The knife and the flesh, of old, are hostile to cach other.

Without floods of tears, the dark eye deigneth not to look on one :
The opening of the narcissus dependeth on the rivulet’s humidity.

Peace, without trouble and affliction, no one hath acquired ;
But thy cruclty, and thy cqnstancy, are blessings unto me.

* Cypreea ‘moneta. + Peghidwar, sometimes written as above.
T Muhmid, Sultin of Ghazni, who was much attached to his servant Ayaz.
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Th;ough the good fortune attendant en the meed of thy beauty,
Throughout the world resoundeth the fame of RAEMAN’S rhymes,

XXXIIL

If there be any essential duty in this world, verily 'tis that of
religion ;

And for the followers of this avocation, there is due meed of praise.

Unto whose lot have fallen the gifts of godliness and piety,
The shadow of felicity and happiness ever followeth after them.

Contentment hath s filled their palates with savour,
That, in their mouths, the dry crust is ike honey unto.

Without elephants and camels, they wield the sceptre of royalty,
Though a small worn-out piece of mat 1s their only carpet.

When they, in their necessitics, raise their hands in supplication,
The very angels of heaven say, Amen ! to their requests.

They, who, in this Iife, accept mdigence and privations,
Their advantage and good in that wre infallible indeed.

The lowliness and humility of the meck are, in themselves, digmty :
Their hearts are clean, though thewr ragged garments be soiled.

The water of the lugher ground floweth ever iinto the lower—
The Almighty hath raised to perfection, the huble, and the meek.

The heads of the stubborn and scornful reach the heavens now ;
But, after a few short days, their place i in the dust!

They, who follow the dictates of presumption and arrogance,
Deserve not mercy—they are abominable and accursed.
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What, though their humen fofims may be termed men ?
Men they are not, in reality—they are chiidren of the devil.

Though RABMAN possesseth none of thiy world's pelf,
Thank Heaven! neither presumptuous, nor self-conceited is he.

XXXIV.
There is o differc ut sear branded upon every onc’s breast,
Whether he be the beggar, or the sovereign of the land.*

There is no obtaining saticty from this fountain of the world ;
And its thirsty-ones are, severally, in dissension and in strife.

A little peace is obtained, only after much pain and trouble-+
A mere straw of this world, without it, is unlawful and uneect.

This life’s joys aro not attainable, without bitterness and woe—
From the muser’s house, ever so little alms, is a musfortune.

Why then may not tranquillity be prohibited unto them,
Who have entered within tho caravansary of this world ?

As to the state of Mayniin, why should any one inquire ?
The whole world, house by house, is Majniin and Layla too '+

Love hath breathed upon the entire universe a spell, so potent,
That the lover, though keer sighted, is to all things blind.

The Almighty hath accorded unto every otic a different lot ;
And every man’s own portion is, separately, determined.

* “There is a skeleton in every house.”
t See note, page 29.
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Giving and taking—buying and selliig—all are in others’ hands :
There is, I perceive, no opening here, either for thee of for me.

All matters, if in accordance with the will of the master,
Though unlawful towards the bondsman, are legal and right.

Willing or unwilling—whether it be one’s wish, or whether it be
not—

The fulfilment of one’s destiny, agreeable, or hateful, is inevitable.

Life and faith, it behoveth to intrust, entirely, unto Him,
Whose decrees have gone out upon every humnan being.

Into the hands of whomsoever the ruler hath delegated authority,
The whole world boweth unto his wishes and his views.

O Ramman! if the Most High should not be one’s companion,
Though armies may be with him, he still is all alone !

XXXV.

That friend, who is false and faithless, is no friend at all !
The affair, which hath not stability, is no matter at all !

Though laying down one’s head ‘is difficult, for thee and for me;
Yet 't is an easy matter in love, and difficult by no means.

Care and solicitude awaken a man from his slumbers ;
And he who hath no anxiety, though awake, is fast asleep.
L]

To the lover, if there is aught in life, ’t is the society of his beloved-
The life of separation cannot be reckonéd as existence.

It increaseth and groweth less, in the twinkling of the eye—
Reliance on the revolutions of fortune is no refiance whatever.
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If one be the father of a hundned sons, what shall he do with them ?
The ignorant, foolish son, is not the son of his father,

Unto their lovers, the beloved ones ever manifest their cdprices 3
But the beloved of RAEMAN causeth him no disquietude.

XXXVI.
In the name of that Deity of mine, this is my meed of praise—,
Him, of whose many appellations, one, “The Most Glorious” is.

Those things, which, unto all others, are insuperable,
The whole of these matters are easy, and feasible unto Him.

He is vhe sovereign over all the rulers of the earth :
Over the head of every monarch, He is also the King.

Is any one able to place a sun in the firmament ?
Yet He, in tho heavens, hath clevated this glorious orb.

Can any one spread out a veil over the disc of the sun ?
But, see ! He hath entirely concealed it, in the veil of clouds.

Who 13 there capable of producing a moon, to light the night ?
He hath created many moons, to illumine the nocturnal gloom.

Can any one pour down & single rain-drop from the sky ?
Yet He hath rained, upon us, the genial showers of spring.

Who is there equal to give vitality, even to a mosquito ?
Yet He hath given lifc to the whole creation of the earth.

Hath any one the ability to give the red tnge to stone?
But He hath coloured it with the Arghowan’s* rich hue.

* The name of a tree, whose fruit and flowers are of a beautiful red
colour—the Cercis Siliguastrum, of botanists, probably.
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Can any one cause a single flower toegrow from out the earth ?
Yet He hath made to blooni gardens of sweetest flowers. N

Hath any one the power to produce water from fire?
He, from the firc of summer, hath produced the winter rains.

Hath any one the alility to impart religion unto man ?
Yet He, upon all His servants, hath faith and religion bestowed.

Can any one ascend from carth to Heaven?
Yot this potent power, He hath, unto Jesus Christ, assigned.

Who is there that can hold converse with the Almighty %
Yet, to this degroe, He hath the patriarch Moses exalted.

‘Who is mighty enough to place a saddle on the steed of the wind ?
Whilst He hath, high in air, the throne of Suliman set up.*

What man, with snowy beard, can, unto the Last Day, live?
Yet, upon Khizr,+ this great favour hath He conferred.

Hath any one poder to produce gems from out the rain-drops ?
Whilst He, from out the rain-drops, hath produced pearls.

Who is there can supply food unto all creatures ?
Yet He, unto all created things, is the giver of daily bread.

* According to the Mnhammadan belief, Solomon succeeded his father
David when only twelve years old; at which age the Almighty placed
under s command all mankind, the beasts of the earth and the fowls of
the air, the elements, and the genii. The birds were s constant attend-
ants, screening him from the inclemencies of the weather, whilst his
magnificent throne was borne by the winds whithersoever he wished
to go. ¢

+ The name of a prophet, who, according to Orental tradition, was
Wazir, or Minister, and.General of Kuykobad, an ancient King of Persia.
They say that he discovered and drank of the fountain of life or immor-
tality, and that, in consequence, he will not die until the sounding of the
last trumpet, at the Judgment Day .



ZABD-UR-RAHMAN. 49
That which He can perfdrm, =one alse can accomplish :
All the most powerful are impotent, béfore His omnipotence.

He hath founded the house of stone in the midst of the waters, *
In which He hath given, unto fire, security and protection.

The earth hath bowed down its head in His adoration ;
And the firmament is bent over in the worship of Him.

Every tree, and every shrub, stand ready to bend before Him :
Every herb and blade of grass are a tongue to utter his praises.

Every fish in the deep praiseth and blesscth His name :
Every bird, in the meadows and in the fields, magnifieth Him.

All things are occupied in offering thanksgiving unto Him,
Whetber mankind, or the genii, or the beasts of the field.

The created things themselves have not held Him in such estimation,
As the great love and regard they are held in by Him.

No one hath discovered the extent of His omniscience—
His knowledge and perception such a boundless ocean is.

Neither doth any one bear likencss or similitude unto Him,
Nor doth He boar likeness or similitude unto any one.

With Him, there 1s neither deficiency, detriment, nor decline :
He is, wholly, without defect, without decline, or deterioration.

He hath ncither simile, nor similitude, nor hath He place :
He is without semblance, without comparison, without abode.

From all form, structure, or configuration,*He is exempt ;
Yet all figure, lineament, and formation, from Him proceed.

* As fire can be produced by striking stones together, the Muhamma-
dans suppose that fire ig inherent in stone, and that water protects it.
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No one beholdeth Him with his eyes, nor can He be looked upon ;
And yet, ineffable and inscrutable, He is manifest to all,

If any one should say, He cannot be seen, verily, He cannot : .
And should he so say, He is, in truth, apparent umto all.

Without doubt and without distrust, consider Him immaculate
In all things soever, of which people are hard of behef.

No one hath lauded Him equal unto His just deserts ;
Neither hath any one sufficiently resounded His praise.

Out of the thousands of His excellencies and His perfections,
Deem not, that one, by RammAiN, hath been adequately expressed.
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Mirzi KHAN, ANSARI, was a descendant, probably agrandson, of
Pir Rog'han, the founder of the Roghaniin sect, which made a
great noise among the Afghans, about the year 1542-3 of our Era.
He appears to have commenced writing poetry in the year
A.°H., 1040 ; and these effusions were afterwards brought to-
gether in the form of a Diwan or Collection of Odes, bearing his
namé.. Some parties contend that his real ngme was Fat’h Khan,
and that he was of the Yisufzi tribe of the Afghans, and that the
term Mirzd 18 an assumed name, usually taken by Oriental poets.
Mirza, however, is a Persian word, signifying a prince or a noble-
man, and also a secretary or writer, and would never be assumed
by an Afghan, it being a distinctive appellation applicd to persons
of Persian descent, by the Afghans. This statement, however, is
also fully disproved, from the fact, that several old copies of his
poems, which I have examined or have in my possession, end in
these words : “Here ends the Diwan of Mirza Khan, Ansarl.”

Kasim Aali, Afridi, an Afghan poet of Hindistan, in one of his
odes, states, that Mirza Khian was of the family of Bayazid, or
Bazid, Ansari, who assumed the name of Pir Roghin, or Saint of
Light, as already mentioned. Bazid hlmself (of whom it will be
necessary to give a brief account, as Mirza's subsequent misfor-
tunes were chiefly owing to his being a descendant of that im-
postor) was, altogether, a remarkable man ; and the Ansari tribe,
to which he belonged, is an offshoot of an Arab tribe of Madinah,
mentioned 1n the Kur'an, which received the prophet Muhammad

E 2
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after his flight from Makkah ; and hence the name Ansari, from the
Arabic word ansdr, signifying aiders, or assistants. People of this
tribe are to be found, even now, scattéred over Afg_amstan the
Panjab, and some parts of India.

Bazid’s religion, which he instituted in the year a.n. 1542-3,
gpread rapidly amongst the Bar Pughtiin, or Eastern Afghans,
till, at length, ho was able to assemble armies, and oppose the
Mughal government. He held the same tenets as the Sifis (of
whose mysticisms some account has been given in the Introductory
Remarks)', but having been a disciple, for some time, of the noto-
rious Mulla Sulimin—known in the East as Jalandhari Suliman,
from the town of Jilandbar, in the Panjab, where he dwelt—Bazid
became initiated 1n the tenets of the Jogis, a sect among the
Hindis, and became a fast convert to the creed of the Metethpsy-
chosis, or-Pathagorean system of the transmigration of souls. On
these doctrines, Lowever, he engrafted some of his own, the most
remarkable of which was, that the most complete mamfestations
of the Divinity were made in the pérsons of holy men* The
great opponent of Bazid was Akhind Darwezal, the greatest and
most venerated of &1k the swnts of Afghanistan, who, in derision of
the title of Pir Roghin, or Apostle of Light, which Bazid had
himself assumed, conferred on hym the name of Pir Tark, or
Apostle of Darkness, by which name he is now chiefly known.

Mirza was a great traveller, and was well known from Herit to
Agra, throughout the Afghan country, and alse n India; for he
himself had numerous disciples in the mountainous parts of
Afghinistin—from Sywat and Bajawrr, north of Peghawar, as far
as Kandahar and Herat. He dwelt for a long period i the
Rajpiit stato of Rajwirra or Rajputénahb, in Hindustan, the Raja of
which country, although a Hindf, cver treated him with great

* Erprinstone: Caubul
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veneration and liberality. The"™Mughal Empercz, Aurangzeb, also,
in whose reign Mirza flourished, allowed him a regular stipend.
The Emperor, however, was a great bigql, and, as is well knowny
was entirely in the hands of the priesthood ; and, consequently, on
more than one occasion, at the mstigation of some of them more
ignorant and higoted than others, Mirza was summoned by the
monarch, to answer accusations of heresy and blasphemy, preferred
against bim at their instigation. The Emperor, with all his
Ingotry, appears, however, to have had some scruples of conscience ;
and, generally, had some plausible excuse to save Mirza from their
clutches, and Inmself from a bad name. The only reply the
Mullas, or priests, could draw from the monarch, who is famous
for personally administering justice, was, that they should euter
mto disputation with the accused, and 1f anything contrary to the
orthodox laws of Muhammad could be drawn from him, he would
then consent to punish Mirza, but not otherwise. Notwithstanding
Mirza's enewies were thirsting for his blood, still they could not
suceced n drawing him into the snare they had spread for him ;
and the poet, very prudently, retired fiom the scene, fearing lest, at
some tune or other, they might he more succé@sful in theiwr machi-
nations, and bring him to destruction ; for, according to the well
known Oriental proverb—*¢ Kings and rulers have neither eyes nor
cars ; and between truth and falsehoud they are mcapable of dis-
cerning ; for the words of a few designing men being sufficient to
make the innocent gulty, the unfortunates are plunged into the
calanuity of destruction.” Mirza, on this account, generally con-
fined himself, when i India, to the termtories of the independent
or tributary Hinda princes, by whomn he was honoured and
respected. . )

The poems of Mirza contain many Arabic and Persian words,
which most Oriental poets freely use; but his Pughto is very
ancient, particularly ‘in words used amongst the hill tribes of -
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L3

Eastern Afghinistan, in his day; and which are not generally
understood by the people of the present time, together with some
words purely Sanskrit ; but these latter usually occur in the last
words of a line, when at a loss for a rhyme, in which very great
licence is taken and allowed, by poets, in all Oriental countries,
without such words being common to the language, or used in
conversation by the people. Some of the philosophers of the pre-
sent day, in their blind rage for comparative philology—the hobby
they ride for the time being—based merely on their own super-
ficially theoretical, and not practical knowledge of Oriental lan-
guage® and subjects—would probably consider this use of some pure
Sanskrit words as conclusive and undeniable evidence to prove
the Pughto or Afghan language, of the Sanskrit family of tongues.
They 'seem to forget that all those parts of Central Asia, now
called Afghanistan, from Kabil eastward, were, even in the days
of Alexander, peopled by a Hindi race, remnants of whom, existing
even at the present day, lived as Helots among the Groeks, to
their various Muhammadan conquerors, of whom the Afghaps are the
most recent, the Afghan tribes of the Peghawar district, and its
northern vicinity more particularly, having arrived in those parts
as recently as the beginnmg of the sixteenth century. They, as
will also be scen from the languages of many other conquering
tribes, adopted, for ecnvenience sake, sume few words of the people
thoy conquered.  However, the Sanskrit in Mirza’s poems may be
accounted for, from the fact of his long residenco amongst Hinda
people.

The poctry of Mirzi is deeply tinged with the mysticisms of the
Sufis, and, to some extént, with the religious tenets of his ancestor
Pir Roghan. His cffusions are, certamly, more difficult than that
of any other poet, from the fact of their being (as I think will be
allowed) more sublime, and grander in conception. :

It is said that Mirzd, in the latter years ‘of his life, married and
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settled in the Ti-rah district, 1$ing immediately to the south of the
famous Khaibar Pass, and ignored the Roghanian faith, which in
his more youthful days he had adopted, and manifested great
repentance for every thing he had written or said, contrary to the
sharce, or orthodox canons of the Muhammadan creed. On this
account, he soon became great with the ecclesiastics of Peghiwar—
a city, in those days, as famous as Bokhara itself for theological
learning—and thenceforth was held in high estimation by them.
His descendants, on this account, are still greatly respected by the
Muhammadans of those parts, whether Afghans or others.

Nothing is known, for certain, regarding the death of Mitza ; for

" he passed a great portion of his ife in Hinddstan, and must have

endod his days in that country.* His descendants still dwell in

the Ti-rah district, amongst the clun of Mi-an Khel, and have the

repute of being quiet and well behaved.  There is generally one of

the family who follows the Ife of an ascetic ; and 13 allowed, by the
simple people, to have the power of working miracles.

* A person named Mirza, son of Nur-ud-Din, one of the sons of Pir
Roghan, hived in Shah Juhdn's reign, and was killed at the battle of
Dawlatabad. y
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f.

0 %00, in heart ignorant concerning thine own soul |
O man, seek thou the nature of it, from the reality itself!

From the refulgence of religion, acquire thou comprehension -
Bear away, unto tho desert, this darkness of infidelity !

Sin abandon ; and set out towards devotion and piety !
This 1s the road, without auxiety, and fromn danger free.

This secret prase is the lamp of truth and orthodoxy ,
Therefore, from the oy & ate’s hand, the highted lump take.

)
Should pereeption’s light become enkindled in thine heart,
Thou wilt, altogether, acquire Life’s happmess and fehiaty

The penctrating, and the enlightencd, are spectators of both worlds ;
But the bat flieth about in the dark, without sceng.

‘What do I, blind that I é%, know of the state of the sublime ?
How wilt thou, from theydeaf, ask the import of sound ?

Thou wilt comprehend, forthwith, the language of all things,
Shouldst thou, sagacious one ! make thine heart’s car to hear.

Err not, regarding the amount of attributes and propertics ,
And unto the source of the essence, boar the essence itself.
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About their own materiality, thb enli&htened are in torment ;
But there can be no dread of mortality from corruption itself.

Every attainer® who hath passed beyond this nature frail,
Assuredly discovereth the signification of immortality.

He wandereth about in the boundlessness of inﬁmty' :
He arrived even unto his home, that he might unity behold.

That fruit, which on its owy branch acquired ﬁpeness, '
This brief claim of its own perfection, made to the parent tree—

“ Notwithstanding there 1 not much cxcess in thy greatness ;
Stull, within this body of mune, do I see thee, entirely, O treo! i

From the first, thy root germinated from me, and flourished :
The development of thy purpose devolved, wholly, on me.”

Answer, to this effect, on the part of the tree, proceeded—
“Colour and flavour, O fruit ! whenee didst thou acquure ¢

From one fruit, naught but a single tree 1 produced ;
And the fruit of that trce 18 rencwed, yﬁi’ﬁgy'yeaﬁ”

L g
i, o,

. ﬁf .
The reply from the tree, however, 1s here §0tnd and wise,
Though the observation of 1ts fruit 1, of attention, worthy.

From that, which possesseth no kernel, no corn groweth :
It 18 not advisable that any one should sow husked seed.

The reputation of the servant heth with his master ;
And without the servant, the master’s digpity is not.

Invoke, then, withm thine heart, the sayings of Mirza,
If the page of thy mind be unblotted, and unstamed.

* One who has attained a certain stage in the Sufi mysticisms.
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L

‘When, with the mind, I examined the shoulder-bone of prediction,’
1 saw that, within unity’s area, the communrty of plemtude dwelleth.

In what manuer shall T describe the infiniteness of the Omniscient,
When all that’s inscrutable, He hath drawn, hike a veil, over His
, face?

I beold, floating upon the surface of the waters, the ship of the
earth ;+
And on all sides, I perccive, cones of stone have protruded therefrom.

For how long shall the heavenly bodies, in the firmament, revolve?
By what art, profound, hath the Great Sage suspended them therein ¢

The conception of the intellect of the wise 18 unable to penetrate
Unto where the hand of, “Let 1t be,” and “It was,”] hath reached.

These unadorned heavens became arrayed with embellishments,
Which He, with the diamonds of omnipotence, carved out.

The lamp of the sun and the moon became enkmdled therein—
He assented not that, unrevealed, is own skill should remum

From the clouds, He caused the genial rain to descend on carth;
And herbs and plants of every kind he disseminated thereon.

* ) walaey, The shoulder-bone of an animal, or more particularly that
of a sheep, used by the Afghins in divination.

1 “The ship of the earths” here referred to is the earth itself, and the
¢ cones of stone” are the mountains protruding from 1ts surface. Accord-
ing to the 1deas of Mulmmmadans, the eurth 1s placed upon the waters,
in the midst of which it floats

1 oo o hun fa-yakiun, “ Be! then it is,”’ a phrase attributed to the
Creator at the creation of the world.
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On its face, the phenomena ®f spring and autumn, so admirable,
arose ; ‘
And the gradations uf heat and cold were diffused throughout. .«

From the whole achromatism of colour, that manifesteth itself,
The face of nature is with every tint and hue emblazoned.

Ou all sides, where’er I cast mine eyes, of every tinge and dye,
The chequered carpet of the Great Chamberlain is spread out.

The countless creatures that, i all directions, meet the eye,
Are the army of this great chess-board, in order arranged.

Here, the destiny of every one, whatever he may be, 1s fulﬁl]ed-—-l
From the game’s commencement, the knights are mounted, the foot-
men on foot. -

And mankind themselves, originally, are of one origin and race ;
Yet some rule empires, whilst others beg from door to door !

Though the beasts of the field exist, from nconvenience free,
The whole burden of “1o” and “Refrain” is lmd upon mankind,

Unto every man his own private interests are the most agrecable ;
But the decrees of the Great Judgoe are separately meted unto all.

The'merey of the All-merciful is equally extended to all men
Though some have chosen to deny Him, whilst others have obeyed.

For the use of mankind were all living creatures produced ;
And man himself created, 1o acquire knowledge of the truth.

He, who in this life, acquireth not a pergeption of the nature divine,
Hath naught of humanity in him ; and ’tis just to term him a
beast. ?

Whosoever giveth ear unto the inordinate promptings of carnality,
Though, in outward’appearance, he liveth, yet his soul is annihilate 2,
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Wherefore' doth he give himself airs about this short existence ;
Since, without an aim, he is standing like a sign-post in the path %

Like unto the hare, with eyes wide open, he for ever sleepeth :
In what manner, as though entranced, shall the sleep-overcome
awake } . '

He hath abandoned the path at the counsel of the Accursed :
His mind is misled by hypocrigy’s manifold deceits.

The poor, ignorant creaturc is accounted a demon, and beast of
prey : .
Even worse still—he is amongst decayed carcasses numbcred.

His dark, confined heart is as a tomb, for his soul is dead :
Hixs decked-out body, & grave, on which the mould 1s beaten down.

His distressed and distracted mind 1s the emblem of the worm :
His sepulchre 18 intact : it 13 his soul that is devoured.

Ho hath no peace nor tranqullity : nought else save torment :
Every moment overwhelmed m misery : driven away as one unclean.

He posscsseth not strength sufficient, the human form to support—
He took the deposit on his head, without calculating 1ts weight.*

Like unto the wmule, it 15 expelled from 1ts own kindred race,
That, which bemg one by nature, hath bocome, with another, mixed.

Tyrant and fool that he was, he should have acted in this way—
He should have cried with piercing cries, and have dashed his head.+

Such a ponderous load, ascneither Heaven nor earth could bear,
By what strength could the weak, belpless, ignoraut, sustain ?

* The conditions which Adam accepted from the Creator regarding
the duties for which he was created. See Mirza, Poem VI., second note.
t Referring to Adam.
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Tt behoveth to call for sud, with all speed, unto the perfect,
That they may consign the burden into the hands of the Master.

Unto every wise man, who hath becpmpo released from the debt,
Therefrom, tho hereditary gift of knowledge divine hath fallen.

The gravity and importance of such knowledge the saints know ;
Smee they have sought it in the mind, and unto the world’s limits.

His laws and His edicts go out upon every person and thing :
He hath built up a wall from this crude and untempered dust.’

He made the inanimato to be counted among the living,
‘When He, the Immaculate, with His own breath, breathed on them.

He will Iive for ever and ever, and death shall affect him not,
Through whom the Eternal hath drawn the thread of vitality.

What blessed one became purified from ungodhness and scepticism ?
He, whom the Lord of Holiness hath, with sanctity’s water, cleansed.

Upon the face of the waters, his lamp cffulgent burneth ,
And, hike straws, mfidehty and mistrust consume thereon.

At his entreaty, from the stars, was ill-presage wholly removed ;
And, thro’ his good oftices, no hour is accounted portentous.

O Mirzi ! of the prases due unto the perfections, of the saints,
Who, commensurate with thewr infinity, hath a tittle renderod ¢

1T

> i8 the vamty* of thino own doubt and mistrust ;
And, thro' sccpticxsm',’ thou sustainest injury excecding.

" » kh, is the,tirst letter of yg35a khiid3, vanity, pride, etc.
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* Fall not into error, concerning tky outward appearance ;
Sinoe, after spring passeth away, the autumn cometh.

Set out in pursuit of the great object of solicitude,
Whilst thou thy command upon the bridle retainest.

The Omnipotent is, by no means, distant from thee ;
For He is nearcr unto thee, than even thine own self.

Whether on the earth, or whether mn the heavens,
 The Omniscient there also is present in the midst.

He became, in unity and individuality, unique :
In immensity, and in infimtude, He 18 diffused.

From His divinity, He departed and advanced towards it ;
And now, throughout the whole universe, He moveth.

The limits of His boundless infinity cannot be discovered ;
And in mankind is His abode, and His place of sojourn.

He himself inflicteth, and He himsclf performeth ;
And man He hath made, the motive and the plea.

From every saint that hath commenced his mission,
Some sigm, or some mdication becometh manifest.

The scepticim of Mirzx hath vanished, and is no more ;
But whatever is by him spoken, Mi'an Roghan* speaketh.

* My'an or Pir Roghan, the founder of the Roghanian doctrine, and
ancestor of Mirza. See pagé 51.
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IV,

v standeth for tho pilgrim*—in this path let him proceed :
Let him, in all sincerity, become a seeker after Him,

From the sleep of negligence and remissness awake !
Follow now in pursuit of thy well-wisher and friend !

Tho' the object thou scekest be obscure and invisible,
Ride lightly, and without baggage, in following it.

Tts acquirement is attended with much trouble and toil :
Dectermme thou, therefore, a dauntless spirit to show.

Since the lamp of love and affection 1s become lighted,
Like the moth, to-day, become thou the sacrifice thereon.

He hath bestowed upon thee the cup of vitality ;
Then let the largess be upon the cupbearer scattered M+

Seek not to discover the faults and failihgs of others ;
But become the murror of thine own acts and ways.

The desired object of thy attwnment is near unto thee :
Then, in sincerity and piety, towards 1t draw near !

Thou art, from the beginning, one and mdivisible :
Become now, therefore, the narrator of those hidden things !

God 18 one—without partner, and without associate :
Forbear thou, then, from all, contrary thereto.

In this, O Mirzi ! the choice Lieth with thee, entirely ;
Therefore, in the qualities of the tranqyil, be thou stedfast !

o stands for &b, of which it is the first letter, signifying a pilgrim,
a traveller, and, metaphorically, a devotee.
t A custom of scattering money, by way of largess, amongst the
people on festive occasiens. ) .
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V.
e is significant of faith’s straight and narrow path ;*

And, after much terror and danger, its goal is attained.

The artifices and deceits of the Devil ase manifold in number ;
But far, far worse than those, is that enemy the flesh.

Follow thou not, in pursuit of the lusts of the world :
The state is evil, and their promptings are pernicious.

The Devil spread out for man, the snare of posterity ;
And wealth, and various pleasures, are the baits thereon.

_ Distinction, and fame, onc of its ramparts became,
Whilst another of its attractions were silver and gold.

He layeth out scparate snares quictly, and with caution ,
But the wholo are like unto embroidery upon the carpet.

He will neither bo prosperous nor happy, in this world,
Who grveth ear unto'the temptations of the Accursed.

Though a whole region should fall beneath his-sway ;
Still, that man’s heait will long, another to acqu'ire.

They who give way unto the proruptings of the flesh,
For them, especialiy, there is torment excruciating.

But they who have passed safely this dread ordeal,
For them are the perfect gifts of the paticnt and the meek.

Unto Mirza, His heneficence and His kindness are vouchsafed ;
For He alone, is the all-merciful, and the Accepter of penitence.

* gizoll whw—the direct and.narrow path—the way of religion and
orthodoxy.

¢
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VI

signifieth the great evil* of mistrust, and scepticism,
Through which, all the world is, in bewilderment plunged.

That mind cannot rest assured, or be at peace,
Which is constantly distracted in pursuit of nothingness.

It cannot partake of the advantages of unity ; ‘
For it is in the infiniteness of infinty dispersed.

The elaboration of its counsels and reflections is great ;
But ’t 13 like unto a cloud, that comtaineth no rain.

Verily, he will not be able to attain unto perfection,
Whose looks are directed unto detriment and defect.

The ignorant wreaketh tyranny, mercly upon himself,
‘Who is the sponsor of the oncrous deposit of faith.+

* The first letter of s, sin, evil, fault, infirmity, etc.

T By faith is understood here, entire obedience to the will of God, on
the observance or neglect of which, no less than eternal happiness, or
musery depends; and so difficult in the performance, that when God pro-
Josed it to the vaster parts of creation, on the conditions annexed, they
dechined to undertake as a duty, that, the fatling wherein must be attended
with such terrible consequences. (od made the proposal to the heavens,
earth, and mountuins, which, at their first creation, were endued with
reason; and made known to them that he hud made a law, und created
Paradise for the recompense of such as were obedient to it, and Hell for
the punishment of the disobedient; to which they answered, they were
content to be obhiged to perform the services fox which they were created,
but would not undertake to fulfil the divine law on these conditions, and
therefore desireg nerther rewardaor punishment. When Adam was created,
the same offer was mude to him, and he accepted it, notwithstanding
man’s weaknesses, and the infirmities of his nature. Jellal-ud-Din, al
Beidiwr’s CoMMENTARWON THE KURAN. -
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A worshipper o1 himself, sunk in.egotism and vanity,
He is, like the first Adam, in amazement and perplexity lost.

The soul contained in the human form, is like unto Joseph ;
And the body’s nature and disposition arc its prison-house.

When it hath become, from this thraldom, liberated,
It is then in safety, and Heaven is its dwelling-place.

With transports filled, and mounted upon the steed of love,
*Enraptured, it is come forth unto the Choukan* of its desire.

Draw near, O MirzX, and lift up thine eyes!
See ! this is the ball, and this is the arcna too!

VIL

E—AH that may be contrary to nature change :+
Make the soul kmg, and wisdom 1ts mnuster.

Give not ear unto the flesh, for it 1s ignorant ;
And with wisdom, understanding regard.

The deceits of the Devil are without number ;
Therefore, consider as a fetter each of his spells.

There are five robbers$ in thine own house,
Each of which, in separate places, chain up.

* Choukén or Chougin, is the Persian name of a game resembling
tennis or cricket, but played on horseback by many Asatic tribes. It
also signifies the crooked bat used therein,

t ¢ the first letter of &, contrary, different, ete

t The five robbers or enemies here referred to, as in the house of the
body, are the five senses—hearing, seeing, touch,, taste, and smell.
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Deprive them of all evil 3ppetites and desires ;
And, in thy heart, give place to reliance on God.

Draw thou near unto truthfulness and piety ;
And from thee, drive all deceit and guile. '

I have spoken unto thee without disguise ;
Therefore, guide all thy actions accordingly.

Shouldst thou seek to be with these gifts endowed,
Then go, seek the society of thy spiritual guide.

Guard well the heart from the Evil One;
And upon 1t, register the remembrance of God.

The mundane things of this world are a dream :
Now give thou the interpretation of the truth.

Subtile and profound are the words of MIrzA :
In thewr elucidation, do thou thy perception show !

VIIT

The loved-one 18 not concealed from thce,
O thou obstruction, round about thy soul !

Thou thyself hast become thine own veil,
Standing obdurate, in scepticism’s path.

Thou becamest visible=—the beloved, invisible ;
But like unto thee, a perfect counterpart.
L]

Spotleés and pure, on every side and surface—
A simple lineament, but substance without.

Shouldst thou behold her, thou art blest :
How long, then? O forlorn! wilt thou gaze upon thyself ?
F 2
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When doth grain shoot up and flourish
In arid soil? O thouy, of hard earth, a clod !

‘When a clan pitcheth its tents upon a plain,
Forthwith the grass thereon entirely disappeareth.

The black bee* buzzeth lightly around the lotus;
‘Whilst thou, O beetle! hast sunk under thy load.

The flame, full soon, consumeth the straw ;
But thou burnest, clumsy block ! with many groans.

From love alone, is the heart’s existence :
What were the callow brood, without the parent bird ?

O Mirza ! the compact of affection and love,
The moth, with the lamyp, hath adjusted.

IX.
The anguish of love, alas! 18 mcalculable.
It iy, alas ! without antadote, without cure

‘Without its thorns, the rose will never be
And friendship, alas! s with absence coupled

The beloved, happy, and 1n her own heart, at peace,
Ts, alag ! unconcerned—a ravisher of hearts !

He will undergo the pangs and agonies of love,
Who may be, glas! reckless and regardless of life.

I live but in the remeinbrmq:e of my dear one
Alas! indeed, I cannot exist, without my life.

* A bee enamoured of thé lotus.
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The only rogret of the ascetic Mirza, alas ! i this—
That his passion’s object is without indication.

X.

How amazing is the sublimity of the mind of the adorer!
Unto whose throne, there was no access, even for the giant Aud.*

This stago of it is more contracted than Sarat's narrow bridge :+ |
How, then, did the army of love accomplish 1ts ascent ?

His passion became hike unto a vast and boundless ocean,
Whach, by its first swell, o’erwhelmed him in the billows.

The sword of unity, from between, He removed altogether ;i
And upon infinitude, He conferred the name of spouse.

The boundless ocean, O Mirzi ! hath cucompassed all thin/gs 5
But the Ganges merely floweth to Shamsabad and Kanouy.

* Aud is the Arabian name of Og, the son of Anak, concerning whose
enormous stature, his escapimg the Flood, and the manner of his being
slain by Moses, the Muhammadans relate numerous fables, See NUuMBERS,
xxi. 34, 35.

T The bridge over the infernal fire, and over which those who are to be
admitted into Paradise, as well as those who are destined to Hell-fire,
must pass. It is described as finer than the thread of a famished spider,
and sharper than the edge of a sword.

1 “In remotest time, the sword was emblematic of chastity. When
the Emperor Maximilian married Maria of Burgundy by proxy, he
enjoins the knight, who is to be his representafive, to lay him down in
the bridal bed, to which he 18 to lead the princess, in full armour, and to
place a drawn sword between himself and her.”—CraMBERS’ JOURNAL,
Vol. XI. From this 1t would appear to have been also practised by the
nations of the East.
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XT.
If it be thy wish to pass through life, from hatred and malice free,
From the longings of covetousness deliver this spotless breast.

Thro' heedlessness of heart, like what wilderness art thou grown ?
-Account the Devil's temptations a monster, not a gnat !

.
The expecting heart is one only—its cares and anxieties many :
The term, too, of thy existence, long or short, is nothingness.

The spiritual guest is an inestimable one : cherish him carefully—
Broken rice possesseth not the fitness for the tables of kings.

Covetousness tottereth like one with ophthalmia stricken ;
But by perfect relianco upon the Almighty, cure thou the disease.

Change sinful arrogance for meekness and humility ;
And the sword of thy vanity and pride return unto its sheath.

Become pliant, and bending, like unto the tender twig ;
Not of thine own accord, like a hard, dry log of wood.

The five fingers once had an astonshing dispute together,
At which time the little finger acknowledged 1ts own littleness.

There is dignity, in the very insignificance of form ;
Hence fitness for the ring went unto the little finger.

Outwardly, become the a'ipectator of the heart’s internal things,
O thow, from trnth’s source, great—by scepticism, contemptible !
- .

O Mirzi ! behold thou the infinite greatness of unity ;
Since such delicious honey, is from the bee produced.
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+

XIIL

Thou art the vitality of my soul, O Thou, than soul itself, mora
precious to me !
Thou art the whole universe’s existence, O Thou, than the world,
' more precious to me !

Thy comprehension hath embraced all things; yet all thmgs have
not comprehended Thee :

Thou hast possessed Thyself of the seat of faith, O Thouy, than faxth,
more precious to me !

Whence shall there be aught of bliss m Heaven, if that sight of
Thee, be not for me?

My heart 1s carried away in yearnings for Thee, O Thou, than
Heaven, more precious to me!

Wherefore should I rehearse the world’s praises ? unto whom répeat
them, when Thou art not ?

Thou, nightingale! gavest me hue and fragrance, O Thou, than the
parterre, more precious to me !

The bower is the hearts of the worshippers, and the heavenly
Paradise of the recluse ;

And the beholding of Thee, The Inscrutable, beyond all indication,
precious to me!

Thou art without similitude ; infinite ; indubitable ; without am-
biguity : )

And hence, the mine of all things, O Thou, than every mine, more
Pprecious to me!

Thou art moreover, the v1ta.hty of the umverse the breath of
every living creature :

Thou art the inspiration of this Adam, O Thou, than msplratmn,
more precious to®me !
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L
Thou art the repository of vitality, #hat hast pervaded all and every
living thing :
At times invisible, at others visible; but whether hidden or
apparent, precious to me !

Thou art a voice, after many kmds, encompassing all thmgs
without indication :
Thou art without lineament in every respect ; but, in every way,
. Drecious to me'

Thou art wholly inscrutable in all things: the invisible in the
manifest :

Thou art the signification in deseription, O Thou, beyond descrip-
tion, precious to me !

Concerning the soul, what shall I say? verily, it is an attribute of
unity itself :

Mirzi, without the soul cannot exist, O Thou, than soul even, more
precious to me!

XIII.
Shouldst thou once become an inmate of the house of God’s love,
Thou wilt, forthwith, become a stranger unto the world, entirely.

From out of entity, nonentety will come upon thee ;
Thou, by this inexistent, in all existent, shalt unique become.

This perfect knowledge will be with thee, entirely ;
But thou wilt be mad in the sight of the weak-minded.

The whole arrows of calumny will be poured upon thee ;
And thus, thou wilt become the butt of great and small.
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From the world’s unworthy, shou shalt the heart’s concerns with-
draw : '
Thou wilt be like a hidden. treasure in a wilderness.

Shouldst thou change this, thy well-being, for misfortune,
Thou wilt become the whole prosperity of all adversity.

Shouldst thou cast this heart of thine on that consuming flame,
Thou wilt, the self-sacrificing moth become thereby.

A pure, unadulterated wine shall fill thy mouth ;
From the effect of which, thou shalt be ever inebriated.

Thou wilt not hold, in any consideration, either world,
Shouldst thou grow rich from the treasury of contentment.

Thus thou wilt shower merey’s genial rain upon the world,
And become the seed, through the universe disseminated.

The all-knowing, concerning thy condition shall speak ;
And by truth, thou wilt become the parable of the truthful.

On speaking, thou wilt give reply worthy of bemg spoken ;
And become, of every harp and every melody, the harmony.

The eloquent, who shall enter on the praises of the Almighty,
Shall, like unto Mirza, be remembered throughout all time.

XIV.
He, who placeth reliance on the lying and deceitful,
Maketh firebrands out of nothing, by such utter folly.

It is the senselessness of fools, in opposition to wisdom,
That, in the heat of Summer, raiseth a tower of snow.
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His prosperity is trouble—he groweth down-hearted thereby :
And his fresh adversity addeth twofold misery his sorrows unto.

Every man, who secketh ﬁdelity from the perfidious world,
Taketh it, in lease, for much bitterness, and many woes.

'Success and disaster—good and evil—are with the act coupled ;
But fools suppose such things influenced by the stars.

T am amazed, beyond mecasure, at such like people,
Who place any reliance upon the bubble’s permancncy.

The ocean’s waves will, one day, dash against each other ;
And will, full speedily, the garment of the bubble rend.

When the pious and devout view this running stream,
They perceive, in its flowmg, the scene of their own existence.

The wise enter upon the search of the object of thewr desires :
The beasts of the field, about food and sleep, themselves concern.

When the adorers awake from the slumber of remissness,
They take due heed of the flecting of cvery breath,

That the traveller may, from his sweet repose awaken,
The warning bell of departure, tolleth at the dawn of duy.*

The delight of the Darwegh 18 1n fervour, and in study :
The pleasure of Chieftains is in their banners and drums.

That country cannot be exempt from gonfusion and ruin,
Whose army indulgeth m grossest tyranny and rapacity.

If a friend should lend edr unto the secret of the stranger,
Friends will, themselves, ruin their own affairs, thereby.

* It is usual to ring a bell at the dawn of day, to arouse the people of
4 caravan to prepare tv sef out.
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When the mandate of the All-powerful shall reach him,
From whence shall MirzA’s strength a remedy obtain ?

XV.
How shall T define what thing I am?
Wholly existent, and non-existent, thro’ Him, I am.

Whatever becometh naught out of entity,
The signification of that nothingness am L

Sometimes a mote in the disc of the sun ;
At others, a ripple on the water’s surface.

Now I fly about on the wind of association :
Now [ am a bird of the incorporeal world.

By the name of ice I also style myself:
Congealed in the winter season am I.

I have enveloped myself in the four elements :
I am the clouds on the face of the sky.

From unity I have come into infinity :
Indeed, nothing existcth, that I am not.

My vitality is, from life’s sourde itsclf ;
And I am the specch, every mouth within.

I am the hearing-senge within every ear ;
And also the sight of every eye am 1

I am the potentiality in every thifg :

I am the perception every one within.

My will and inclination are with'all ;
With mine own acts, algo, satisfied am I.
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Unto the sinful and vicious, Lam evil ;
But unto the good beneficent am I.

In the lot of the devoted, I am the honey :
In the soul of the impious, the sting.

I am with every one, and in all things.
Without imperfection—immaculate I am.

'T is by the mouth of MirzA that I spenk :
An enlightened heart, without similitude, I am.

XVL
The tresses of this impassioned loved-one, are all dishevelled :
They are spread all around her face, like a shadow unto.

She hath prepared every separate hair as a snare—
Each one laid for the capture of wounded hearts.

Within those hearts how can there be anght of tranquillity,
‘When she hath held them in check, by the reins of love ?

Since from such an abode of their own they are exiled,
Where is the land of their sojourn, in which peace may be found ?

They, who have their reason lost, thro’ such a charmer's love,
Have now renounced both the rosary and the Brahmanical cord.

All things have happened through their own affection ;
And those without it, are useless, in all respects.

.
They have no place, either in the closet or the wine-shop :
Neither in the Muslim’s regard, nor the infidel's sympathy.

* See note at page 18.
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With regard to such like eyed, what caution can I use,
When their glances are prepared for piercing me

Her lovely person she hath transformed to a sandal tree ;*
And those tresses, like unto snakes, are around it fallen.

He, who nourisheth the desire of such a sight as this,
On him, are the whole miseries of the universe heaped.

The hearts of lovers ever kindle, at the loved-one’s glance ;
For ’t is a flame ; and her eyes are like firebrands unto.

To-day she hath again lighted the lamp of her beauty ;
And her adorers’ hearts, like the moth, are oblations thereon.

The names, nightingale and wooer, are one and the same ;
And conscious hearts, in her praise, are melodious songsters.t

Her eyes are loi;uses, and the pupils, they are black bees ;}
And their gaze, like the gazelle’s, is free and unrestrained.

Her eyebrows are bows, and her eyelashes, the arrows ;
And to launch upon her lover, she hath raised them.

The pure and sincere, in both worlds, enjoy liberty :
"T'is a tower, whence to gain a good sight of the beloved.'

Than this suprems felicity, what greater can there be,
When, every moment, they expect the adored to behold ?

This infinity, on the water-wheel§ of unity she placed ;
And each water-pot, 1 1ts own turn, cometh and departeth.

* The sandal-wood tree is said to be the favourite haunt of black ser-
pents. *

+ The miisikar is a bird, said to have numerous holes in its beak, from
which as many melodious scunds 1ssue.

1 A species of bee, enamoured of the lotus.

§ The Persian wheel is a contrivance for drawing water for irrigation,
etc., round the rim df which a string of earthen pots revolves.
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‘
She hath endowed every one with het own understanding ;
And every one’s perception is, in proportion, according.

O Mirzi! behold thou those languid, sleepy eyes,
That, for the love of the adored, beara with phrenzy ever!

XVIIL

Whaot inquiry makest thou concerning the lover’s condition ¢
No one hath hazarded a conjecture of the interminable road !

Wherefore had I been afflicted with misery such as thus,
Had I guarded the heart from hearing the sight’s promptings 1

How can there be any peace or tranquillity for them,
Whose hearts, the ardent glances of the beloved have abducted ?

Love, she hath made the chain of a distracted breast ;
And, by the power of her glance, draweth the bond unto her.

A wondrous state of affoction hath come over them—
Without seeing, they are disturbed, and in purswit tired out.

Without any will of their own, they search for liberty :
With such a death impending, the dead yearn after Life.

When the ripe fruit falleth to the earth, 1 ity perfection,
The seed, with gladness, boweth its head to the ground.

This bubble, even now formed by the water, is by it again broken ;
But what iy carried away by the flood, floateth, 1ts surface, upon.

They of little sense, are at their good fortune perplexed ; ‘
And this wind, like unto chaff, carrieth ¢hem before it.

One, here and there, comprehendeth the reality’s purport—
The lightly equipped travelleth, easily, along tke narrow path.
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Cast, O Mirza, thine eycs upon the burnished mirror !
There is no particle of iron-dross in the steel thereof.

XVIIL

Upon them, that journey on the road of love,
New assaults, incessantly, are made.

How can there be any peace in those hearts,
That have becheld the splendour of the beloved ?

Though, at first, she showed her face in its splendour,
A part of her mantle is now drawn o'cr it again.

She hath made each of those eyelashes an arrow ;
And her eyebrows are the ambush with bended bow.

The pilgrims, she hath ripened by separation’s heat ;
And now her preparations are for the reaping of them.

Care and anxicty are the motives of existence ;
But what 18 lifc unto them, that before death dic?

79

Since from sweet existence, they have, their hearts withdrawn,

The world is a barleycorn in the sight of their resolve.

The truly beloved is, by no means, distant from thee :

Thine own insensate scepticism 18 the abyss in thy front.

To that godly one, who entered the trm}sicnt abode,
The whole universe is God, and he followeth Him.

It behoveth to acquire love from both the eyes,

That, apparently separate from each other, are but one sight.

Since thou wanderest not far from thy abode,

Surely thy heart, Q MirzA ! is pledged unto thy beloved.
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XIXs

‘When that rose, out of nothingness, a form assumed,
The violet fell down, in adoration, at its feet.

Thou shalt drink from the cup ®f the perfect-one,
If to the melody of flute and harp, thy intellect regpond.

Make thine heart the pleasant meadow of Abraham !
And become thou, as the scorching fire of Nunrad therein !*

Behold the fidelity and sincerity of the world !
See how it deserted the tribes of Thamiid and AFad !+

Like as the rose bloometh, so 1t fadeth away ,
As its short life, so is mine also computed.

* The commentators on the Kur'an relate, that by Nimrud’s (or
Nimrod’s) order, a large space was enclosed at Kiutha, and filled with a
vast quantity of wood, which being set on fire, burned so flercely that
no one dared to venture near it. Then they bound Abraham, and
putting him into an engine (which some suppose to have been the
Devil’s invention) shot him into the midst of the fire, from which he was
preserved by the angel Gabriel, who was sent to hus assistancé; the fire
burning only the cords with which he was bound. They add, that the
fire having miraculouely lost its heat, in respect to Abraham, became an
odoriferous air, and that the pile changed to a pleasant meadow ; though
it raged so furiously otherwise, that, according to some writers, about
two thousand of the idclaters were consumed by it.—SarLe’s Kur'ix,
note to page 269.

+ “And unto the trnbe of Thamid we sent their brother Sihh. He
said, Oh my people, worship Gop : ye have no Gop besides him. Now
hath a manifest proof come unto you from your LorD. x % + Those
who were elated with pride replied, Verily, we believe not 1n that wherein
ye believe. And they cu off the feet of the camel, and insolently trans-
gressed the command of their Lorp, and said, Oh Salih, cause that to
come upon us which thou hast threatened us with, if thou art one of those
who have been sent by God. Whereupon a terrible noise from Heaven
ascailed them; and in the morming they were found in their dwellings
prostrate on their breasts, and dead.”— AL Kur'sx.
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Where is the rose, and wh¥re, too, is the thorn ¢
For all things soever there is a purpose fixed.

Let the idea of a partner with God perish :
The Indivisible is one only, and Omnipresent.

He hath entered into the emporium of infinity :
He is the attestor, and He is the attested become.

The adored, from His countenance hath raised the veil ;
And the fortune of MirzA become propitious and august.

XX.

How long wilt thou wander, O covetous one ! in the world’s pursuit ?
This very avarice, in itself, is an impediment in thy design !

For far fiercer than fire, is the flame of covetousness :
As much more as 1ts food may be, so much is 1ts voracity.

New cares and anxieties about 1t, every moment increase :
It hath taken all zest and pleasurc from its bondsmen.

)

It coquets and toys, separately, with cvery one:
To the whole creation it 1s the seller, and they its buyers arc.

Neither did Shaddad, in his arrogance, enter his paradise,*
Nor did Karin+ derive any profit from its pursuit.

* Shaddad and Shaddid, the two sons of Zad, who reigned shortly
ufter the death of their father, and extended their power over the greater
part of the world ; but the latter dying, his brother became sole monarch ;
who having heard of the celestial paradise, made a garden in imnitation
thereof, in the deserts of Aden, and called if Irem, after the name of
his great-grandfather. When it was tinished, he set out, with a great
attendance, to take a view ofit; but when they were come within g
day’s journey of the place they were all destroyed by a teirible noise
from heaven. Sare’s Kur’ax, page 488, and note.

+ Kariin, the son of Yeshar (or Izhar), the uncle of Moses, and con-
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1t concealed religion from the childten of profanity ;
And the straight-path, mere rites and ceremonios termed.*

It hath spread out a great net in this universal road ;
And no wise man, save the contented, escapeth from it.

The pious and devout, thro' contentment, peace of mind acquire,
When unto the Consoler, they their distressed hearts turn.

Fyom head to foot, the devout shall become illumined,
‘When they, thro' their hearts’ courage, to the Creator draw nigh.

He, who hath died unto the world, obtaineth all things—
This is the great axiom of the Sower of bygone times.

The advantages he will acquire, will exceed all computation,
‘Who, in his necessitics, becometh the acquirer of the Giver of Good.

Both states of being he vieweth, upon every respiration :
In truth, he is absorbed into the Shining Bright.

On the foot of the spirit, he ever soareth upon them,
However sublime the highest heaven, or the empyrean bound]ess

His ice-like scepticism becometh thawed, by unity’s sun:
He neither speaketh, nor acteth, save with the Creator’s assent.

The felicity of the wise is after this manner recounted—
That its signification relateth unto the reality itsclf.

sequently the same with Korah of the Scnptures He surpassed every
one in opulence, so mucn so, that the riches ¢f Karin have become a
proverb. God directed Moses to pumsh bim; and the earth having
opened under him, he was swallowed' up, along with his palace, s
riches, and his confederates.

* That is to say, that the sacred book of the Lawgiver Muhammad
has been called a mere collection of rites and certmonies.
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If adoration unto the A]mighty’is a divine command,
Bow thine head, unto the good and perfect too.

How long wilt thou have cccasion for MirzA, as the medium ¢
Distinguish thou thyself, O auditor, the speaker’s voice !

XXI.

1 continually call to mind this sweet and charming friend,

83

Through this exalted name of whom, I acquire the heart’s good.

How then can I be patient, severed from such a dear one,
When I perceive no sign of resignation in my heart ¢

Through this anxiety about her, I am ever miserable,
As to what remedy I shall devise ; of whom, inquiry make.

In its eagerness for a look, it hath wholly left its seclusion :
With what chains ghall I restrain this incomparable heart ?

Except I muke a snare of the ringlets of the faces of the fair,
And place for the bhait, their musky moles therein.

T will put forth the whole wisdom of the enlightened,
If I may, this wayward heart, by any means, entrap.

Verily, 1t is become so utterly scattered to the winds,
That I find not the least vestige of it, in any direction.

It hath abandoned the umverse, in search of the beloved :
How then shall T quit the world, in the pursl‘lit of 1t ?

No tidings thereof can be obtained, in any quarter :
I sit not down, abstaining, nor do1 follow, in pursuit.

The body's vitality is the-heart ; and the heart's, the soul ;
Then, without heart, and without soul, how shall T exist ¢
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Of life, not even a dying breath re;naineth unto me :
Frantic and beside myself thereat, I beut my hands and fect.

Still, this my death, is far better for me, than life itself,
Since, my soul I have abandoned, for the loved-one’s love.

Regarding the putting off of mortality, Mirzi thus testifieth—
When from this being, I cease to be, I shall entity become.




EABD-UL-HAMID.

Aapp-vr-Hauip, the author of the following poems, was born
at Mashi Khel, a small village belonging to the Kudrizi clan, or
branch, of the Afghan tribe of Mohmand, oune of the purely Af@t‘;n
tribes at present dwellmg in the Peghawar district. Hence,
Hamid, like Rahman, was a Mohmand, but of a different clan.
The exact year of his birth T have been unable to discover, but it
was certainly about the muddle of the last half of the seventeenth
century. He was brought up to the priesthood, and is suid to have
been endowed with a considerable amount of learning, which he
acquired at Peghiwar ; and students from all parts of the sur-
ronnding districts sought his mstruction.

He s the eymeal poet of the Afghans—the Shaykh Saedi of the
Pughto language—and the beauty of his compositions 13 fully
acknowledged, even amongst a nation so rich in poets as the
Persians, by whom he 1 styled “ Hamid the Hair-splitter.” His
poetry, though generally of a moral tendency, and breathmg con-
tempt of the world and its vanitics, is still tinged with Safi
doctrines, as all Muhammadan poetry, m whatever language
written, more or less 1s. He was the author of three works—a
puem entitled “Nairang-1-Eighk,” or « Love's Fascination ,” ¢ Shah
Gada,” or “The King and the Beggar ) a:ul a Collection of Odes,
cutitled ¢ Dur-o-Marjan,” or “Pearls and Corals,” from which the
followmy translations have been sclected.

The year of the poet's decease 15, like that of his birth, somewhat
uncertain; but the people of his native village account his death
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to have taken place about the®year apn. 1732; and his de-
scendants, on inquiring of them, state, that four generations have
passed since that event occurred, which, at the usual computation
of thirty years for each generation, agrecs within five years with
the period mentioned. An aged man of the same village, who
died about twenty years since, in the 107th year of his age, had
been, repeatedly, heard to say, by the people of the hamlet, that he
Had,« in his youthful days, seen Mullda Hamid frequently, who, at
that time, was upwards of fifty years old. Another patriarch,
Malik Haziz Khan, who is about a century old, states, that he had
heard his father and grandfather relate, that they remembered
Hamid well ; and that he was just coming mnto notice as a poet,
towards the close of Rahman’s life; and some of Hamid's odes
having reached the ear of Rahman, he sent for the poet to come
and visit him ; and was so pleased with his modesty and humlity,
that be gave him his blessing, and prayed that his verscs might be
sweet unto all men, and that no one might ever excel him in
Afghan poetry. Up to the present day, certainly, Hamid has not
been surpassed.

The poet's grave is still ‘pointed out by the people of his native
village. Some of his descendants continue to dwell at Maghu
Khel, and some are dispersed in other villages. The dwelling in
which Hamid was born, lived, and died, is now in ruins.



THE POEMS

OF

EABD-UL-HAMID.

I
O THOU, for ever, with the cares of the flesh, distracted !
Why swaken for thy soul, sleeping misfortune and calamity ?

The wse act not according to the counscls of their enemies :
Then vhy takest thou the advice of the devil, carnality ?

Have same degree of shame for this white beard of thine !
And, nwreover, in broad day, robbery cannot be effected.

Look thyu well to this thine own fast fleeting breath ;

Smce todepart, every respiration raiseth the cry—DBegone !
For whaj evil are worldly goods accumulated with thee %
When th bees fill the comb, they are of the honey deprived.

|
In the sight of God, as a man among men, thou art well ;
But not, p the world’s eye, a sclf-made Shaykh* and Mulla.+

‘When thepus exudeth from the sore, the invalid ease obtaineth ;
But thou,at the passing away of this world, bewailest.

* A prelge, a doctor learned in the law, a venerable old man.
T A pries, a learned man.
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The hand of despair he will soon place upon his hip,’
Who girdeth up his loins, in the world’s people confiding.

O Hawmip! the fostering of the flesh’s lusts is improper ;
For no one, surely, showeth affection for an inveterate foe !

11

This world, O friend, is neither mine nor thine !
It is to bo left behind, and to endure after cvery one !

Fallen into the arms of one, it laugheth and flirteth with m&qther:
‘What an immodest, wanton harlot, mdeed, is this world ! |

Although it seemeth pretty and attractive, what then?
Intrinsically, and inherently, this world is a black calamity.. /

Since there is no generous, no distterested friendship in 1t
Though it may seem & friend, it 1s an enemy, in rehhty

It will vory speedily dash from the mountain’s summit
Them, with whom ’t is hand in glove, and cheek by jowl.

It ridiculeth to their faces, its own followers, at all times
For ever practising mockery and derision, is this world. :

In any one place of it, there is never, either rest, or tran lillity;
For like unto a mere shadow, and naught else, is this wojld.

No one’s affairs can be brought to completion by the light of it ;
For this world is as the lightning, and the light of the sly.

* The term “ placing the hand on the hip,” is similar to oe’s scratch-
ing his head, or pumnghm finger in his mouth, when entirdy at a loss
what to do.
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Absurdly, thou attachest thineeheart to the sounds of its drum b
For the world is a bridal procession—the mere guest of an hour.

No one hath become a gainer, by its trude and its traffic ;
For the world is a selle” of barley, though an exposer of wheat.

It is not meet, that the good and great hend their steps towards it ;
For this world is a spectacle—a mere children’s show.

Hawmipo, who laugheth and is merry therein, but laughct! at himself ;
For, indeed, the world is only a place of sorrow and of grief.

L.

T know not, in the least, whether this is love, or whether fire ;
Do I consume in it of my own choice, or is this compulsion ?

Ts this the incurable agony of tht tender passion, that thus killeth
me,
Or a viper, for whose sting, there is neither antidote nor charm

Since I have no pretty and lovahle companion by my side,
This is, in reality, no dwelling ; it 1s, verily and truly, a grave!

Be not disturbed, shouldst thou be reviled, on love's account ;
For such like abuse is the acme of all greatness whatsoever.

Since thou severest my heart’s fibres, and leavest none sound,
Are these the arched cyebrows of the beloved, or a reaping-hook %

Is it, indeed, the stigma attendant upon the dark-eyes’ glances,
Which, notwithstanding loss of life and goods, leaveth me not ?

Do not be.in any way abashed, by the censure love bringeth on ;
"For it is the embroidered decorations of existence itself,
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" Since it hath preserved me safely, ffom mine own sorrows,
Is this love's anguish, or is it my sympathizing consoler %

Whoever entereth on love’s path must, indeed, endure its pangs ;
For this is an exocellent present to send after the bride.

When I beheld Hauip over head and cars in love's affairs,
1 found him mad—m sooth, Majniin's* elder brother.

1v.

Love, assuredly, is both profit, as well as traffic,
"Hence, why the candle yieldeth its head with a smile.

'The chikor hath dyed red its legs,t and laugheth heartily,
Becuuse, alone in its roost, it found happiness and joy.

Inasmuch as life and goods are staked upon it,
This trade is, certuinly, constituted to some advantage.

Though, the lover's appearance seemeth wretched,* what then ?
This beggar in rags, swaycth the sceptre of domimon.

Whero is wandering in the desert? where suwrtering n hamlets ¢
Where the hale and healthy ? where the crazy and mad ?

Zulikhaf abandoned, entirely, the cushion of sovereignty,
When the first inception of love's passion she acquired.

Those lovers who, from affection, openly, weep and wail,
Merely conceal, by so doing, their transports and their joy.

.
* See Rahmin, Poem XIX., first note.
1 The chikor is the bartavelle or Greek partridge; and the redness of
its legs refers to the custom amongst Muhammadans of dyeing the hands
and feet, by young people, on festive occasions ; and is a symbol of joy,
| Potiphar’s wite.

4
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When the beloved accordeth Her seciety with willingness,
The lovers say, unto themselves, now are we repaid !

Because thou, O FaMip! hast made Lut a beginning in thy love,
Hence, towards me, thy endearments thus so trifling are.

V.

In such wise have the fair made away with my heart,
As if, indeed, it had never, at any time, been mine own.

Though I summon back, this stag-eye captured heart ;
Yet, likc the deer, it heedeth not any calling of mine.

Whereas my beloved inflicteth one wound upon another,
The medicine-chest of the physician is uscless unto me.

Since thoughts of the rosy-checked, are the light of my eye,
It is objectionable, unto the rose, this gazing of mine.

Whatever part, shall be found, free from headaches for the fair,
There’s the befitting spot where my head should be smitten.

Whether I die o1 live, my head is laid at the portal of the beloved ;
Save that threshold, there is no other-place of existence for me.

Should I draw the whole of the world’s beauties to my side,
I could not derive from another, the good I gain from thee.

There cannot exist between any lover and his beloved,
Such cruel treatment as thine, and endurance like mine.

If other folks groan under the tyranny of the Mughals,*
The Almighty hath made my grief for thee, the Mughal to me.

* Referring to the hateful rule of the Mughal Emperors of Hindiistan,
from the days of Babar to the foundation of the Afghin monarchy by
Ahmad Shah, which «ll Afghans cry out against.
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Both the moth and the taper have offen consumed themselves ;
But they have no conception, () HauIp, of this consuming of thine !

VL

How shall I strgll in the garden, without thee at my side?
What shall I do with the jusmine and the lily, without thee ?

Since thou art the light of mine eyes, when thou art absent,
How shall I, the view of the parterre and its fragrant flowers, enjoy?

‘When every tulip, to a live coal turneth, and I burn thereon,
Let me not see them ; for what were Yaman* without thee }

No one yearneth after Paradise, save the Deity's face to behold :
What then is home, or hamlet, or country to me, without thee?

Forasmuch as it cannot reach the dimpled well of thy chin,
What shall I do with the short thread of hife, witlfout thee?

Ag a mendicant monk, in the dust at thy door, I am happy ;
But what were Khutan's sovereignty + to me, without thee ?

Since I am carried to the fire, perpetually, like meat for the roast,
Of what use to me is existence, like slaughter, without thee?

Say then unto me, Hamin, whom thou, so cruelly, leavest—
Unto him of the sightless eyes say, what shall 1 do without thee.

* Yoman—Arabia Felix, celebrated throughout the East for its tulips
and its rubies, .

t A country of Chinese Tartary, famous for its musk, and the beauty
of its women.
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VIL
Do not become, like th bubble, wholly vain and inflated ;
For, from such vanty thou wilt, to ruin and perdition go,

Ask not from the Almighty, the rank and dignity of man ;
Since, like the brutes, thou art occupied, in eating and drinking.

Even the beast, in the plough, goeth uniform to the furrow ;
Wherefore then, quittest thou, thus sinfully, the Law’s precepts

Every breath thou drawest, without remembering thy Creator,
Consider, that thou swallowest a live coal, by the same com-
putation.

Secing that thou knowest nothing, save sleeping and eating,
In what respect art thou superior to the beasts of the field 1

Why writhe m agony, at the bare thoughts of Hell’s pangs,
When thou wanderest about tormented by carnality’s cares ?

Follow not, thus presnmptuously, the vanities of the world ;
For in this, like the lightning, thou wilt soon lose thyself.

If, in the accounts here below, there shall no errors be,
There will be none, in those, of the account-book above.

Be not concerned, O Hauip, regarding thy daily bread ;
For that Causer of Cuuses, the Infinite, existeth !

VIIL

A spoiled son taketh not to discipline and mstruction;
And a shaded palne-tree yieldeth not ripe dates.
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Let not that boy be ever taken unto $hy embrace,
Who'niay not take, also, to his lessons and his school.

Certaiqu, the ass and mule are in their place, in the stable ;
But not a blockhead, without application, in the house.

When one degenerate creature appeareth in a family,
He bringeth disgrace on his lineage, both present and past.

“According to the son’s good or bad actions, the father is
remembered,”
Is & saying that hath been verified, throughout the world.

The finger is pointed towards the rider, and to him only,
Whose horse, the bridle’s guidunce doth not properly obey.

In heart, affection—on tongue, asperity ; it behoveth, with the son .
What an excellent axiom—* Where the blow is, there is respect.”

Joseph, then, became fit for the exercise of sovercignty,
When he received the blows of displeasure, and of #rath.

Like the flies, every worthless creature buzzeth about him,
‘When sugar-lipped Ha¥ip recitoth his sweet strain,

TX.
I am sunk in care, to this degroe,.on account of the fair,
Like unto a stone, submerged at the bottom of Emin’s sea.*

For this reason, oll peace and tranquillity are lost unto me,
That my tears have engulphed the goods and chattels of patience.

Those unacquainted with the case, call it the sunset’s redness,
Though by weeping blood, I even, the sky itself, submerge.

* The Persian Gulf. N
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Be not misled by the honied wdrds of the deceitful-fair ;
For they, by this witohery, have whole peoples d’erwhelm’d.

Thus, under the mask of fondness, they slay and destroy ong, *
Like as though Khizr* were drowned, in immortality’s fount.

In such wise, they keep me at a distance, when in their presence,
Like one thirsting for a draught of water, in solicitude drowned.

The pearl of the ocean of their coyness cannot be found,
Though T engulph, without number, the ships of patience therein.

Love’s lighted tapor, unto the tomb, he hath borne away,
Who carried the arrow of scparation, cmbedded in his heart.

The paper boats of HaMin's cares and anxieties,
The world hath, in the fathomless ocean of amazement, o’erwhelmed.

X.

In what mauner shall I hush the sighs of this scared heart ¢
The mightingales will not be mute, among the roses of the parterre !

The tongne becometh again extricated, like a hero from the melée,
However strongly I seize it with my teeth, that it may silent
remain, .

Through crudeness and rawness, fermentation, from the vessel
ariseth ; .
But the wise, from their own shrewdness, will taciturn be.
! »
With water only, shall the lamp of thy desire become lighted,

Shouldst thou, like the pearl-oyster, silence, with patience, thy
tongue. '

* * See note at page 46.
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When the seed is concealed in the earth, it becometh an ear of corn ;
Therefore, Tock up thine anguish, within the recesses of thy breast.

The nightingale’s wailings, about the rose, are not befitting ;
For the moths consume themselves, in silence, on the red flame.

Like as the straw and the yellow amher* attract each other,
Thus, with silent tongue, do loving friends, each other invoke.

As the mother, the innocent cause of her infant’s death, mourneth
silently ;+
So, inaudibly, the heart-enamoured utter their sighs and wails. _

How could he entertain honourably his sugar-mouthed guest,
Should Hawmin’s sweetness-raimng, thoughtful strains be hushed %

XL

My heart hath gone out, as a help in the fight, g look to obtain ;
And to the right and to the left arc discharged the arrows of sight.

With the ardour I an filled with, my heart throbeth and beateth,
Like as the infant springeth and boundeth, in its mother’s arms.

By the hand of the forsaken, peace of mind cannot be grasped—
When do the heart-scorched, from a handful of water, find relief?

The stars, in their gladness, at my union with the beloved,
The tamborine beating, have thrust their fingers through.

# Oriental amime, or species of amber, which has the virtue of attracting
straws.

1 This refers particularly to Afghan mothers very often becoming the
innocent cause of the death of their infunts, from falling asleep whilst
giving suck at night, and the mpple being in the wfant’s mouth, the
weight of the breast itself suffocates the child. ¢
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By the recollection, every mom®nt, of the mole of wy beloved,
A murk-pod, as it were, becometh broken upon my uead,

The Rustams* of patienco and abstineuce, like httle children,
Take shelter, in retirement, from the crushing blow of love.

At the fountain of union’s attainment, I die, with lips parched,
From the burning fever of the dread of separation.

Since the self-willed, like Haxip, they have made hunibic,
Love’s pomp and grandeur are not without mishaps and blows.

XII

From the fire and fever of scpuz'a/tlon defend us !
Preserve us, O Uod, from the fierce flames of Hell! |

They make earth and hcaven tremble on man's account :
Shield us, alas ! from the great tyranny of the fair !

Ewil desting made it my grievous lot, unto hifc's end,
To be ever departing, alas! from the sweet-lipped ones.

Thbugh I, through reverence, cannot look upon her face ;
Yet, for the courtesy of the ungracious ones, alas! alas!

The lot of the love-lorn, in comparigon with the damned,
Is, alas ! very many times more horrid and abominable.

Who deem the tormenting of lovers to be a virtuous act—
O, guard us, and defend from this creed of the fair!

> -
Who cannot utter, with the tongue, what the heart wishcth—
From the desires of such lovers, O save and rescuc us !

9%

* Rustam—the Persian Hercules, and the hero of the celebrated epic

poem of the Shih Namgh by Firdousi
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“The morning, whose dawn is called the morn of doom—
From the night of such merning, O save us, and preserve !

Thou sayest, that Hauip should be debarred from the fair—
Alas, O monitor, that thou shouldst speak such monstrous words |

XIIIL

{
O necessity ! what a terrible calamity art thou,
That changest man’s nature into that of the dog !

The Muhammadan, thou makest follow Hinda rites,
And ‘the Hindi, the usages of the Faithful to observe,

Kings and Princes thou makest stand at the door,
Of their crowns deprived, and from thewr thrones driven.

Even the free and unrestrained birds of the air also,
Thou entanglest, helpless and paralyzed in the nct.

The tutor likewise, in the sight of hiy own scholar,
Thou makest even more contemptible than the fowl

Since by them, man caunot be exempted
From the tax of necessity’s urgent demands,

Say then, from all power and dominion soever,
And iu empire’s sway, what advantage is there ¢

Unto the opulent, mfinite Deity, this is exclusive,
That He is wa,uting' in nothing, whatsoever it be.

The raising up of Hamin, too, shall be effected,
From out of the waves of affliction, and of grief !
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XIV.

The friendship of this world’s friend is false and hollow -
From the tulip thou seekest permanence, unavailingly *

Like unto one who vainly calleth to a goose for a porringer,+
So absurd, hath become, the hope of any constancy

Since no one is the gainer from a friend’s friendship,
Let not this unprofitable, gainless trade be entered on.

IIe, who in his necessitics, craveth aught from fate’s revolutions,
Unavailingly, runneth after the lightning’s bright glenms.

To-morrow, thy manliness will be, from thy acts, seen ,
Therefore, in boasting, ruse no foolish noise, to-day.

Speaking, without acting, 1s mere trouble and vexation .
The kernel of desire, by this absurdity, cannot be obtained.

He, who may open his mouth unto the mean and base,
Rendereth the pearls of his own speech worthless, altogether.

When, thereby, its own rent garment it cannot gather together,
The rose, unreasonably, laugheth, at the weeping of the dew.}

Since, in the flame, O Hamin ! the moth uttereth no cry,
The wailing of the nightingale for the rose, is utterly vain.

* The tulip is considered the frailest flower of the garden.

T Children, in Afghanistin, when they see wild geese, run after them
crymg out to give them a cup.

} The rose is said to be luughing when it is wet with the drops or
tears of dew, which is unreasonable; for by the dew’s maisture, the rose’s
garment, which, as & bad, was gathered together, becomes rent or full-
blown .

H 2 .
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XV.

Keep thy face for ever wet with the water of thy tears ;
For in these waters can be seen, the lustre of the pearl.

The lamp of Joseph’s countenance at that time became lighte‘d,
When his brethren made it red, by their cuff and blows.

" The tree that is obscured, will be backward in giving fruit,”
Until it shall be brought, fuce to face, with the sun.

Like the rose, thy face shall glow before every one,
If thou but wash the face of the heart with blood.

The darksome stain of thy cagerness will not disappear,
Till, with patience’s pearl-powder, thou cleanse not the face.

The patient and submissive, from prudence and bashfulness,
Are unable to look upon their own faces, the mirror within,

He who bearcth the blister of toil and labour: upon his hand,
Will guze, without apprehension, on the surface of the gem.

Unto the wise, a display of knowledge is a great defect—

The lustre of the gem changeth the mirror to an earthen plate.

If thou scek after distinction in the court of the adored,
Like as the murror, smear over thy face with ashes and dust.

The ardent longing of Hamip containeth naught of sinfulness ;
It only secketh everywhere, for that which 1t hath lost.

XVL

Since the world’s pomps aud vanities are accounted nothing,
» Only the worthless man will boast of such nothingness.
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The existence of the transitory world is as the lightning’s flash ;
And by the light of a meteor, no affairs can be disposed of.

The world’s Justs and vanities, are but the phantoms of & drcam ;
For when the sleeper again awaketh, they will be naught.

From this world, every man departeth, inouth filled with gall ;
For it hath never yet made sweet any one’s disposition.

Notwithstanding they fought and struggled so together,
Neither Alexander nor Darius carried the least thing hence.

He, who is acquainted with the world’s deceptions and decerts,
Neither tradeth nor trafficketh in 1ts markets, in the least.

.

Suice the integrity of friendship cannot be preserved,
"The friendship of this world’s friends 1s, than nothing, less.

This embryonic thing, no one hath brought to perfection ;
For its permanence is no longer than the lightnmg’s flash,

O Hamin ! he who is free from its cares and vexations,
Is perfectly indufferent regarding the world’s people too !

XVIL

Shroud well the sight from the black eycs’ glances !
Anse not, but, from drawn swords, guard well thine head !

Before love, the asceticism-of a century is as nothing :
From a thousand bales of cotton, keep off a single spark !
v

Unto thy human form, a road of dire peril is affoction :
Guard well thysclf: on the path of danger enter not '

Love hath made reprobates of many simple devotces :
Mountains on mountains of ice, from the sun’s face screen !
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No other attainment will avail thed in love’s affairs,
Save one—the gift of madness—of which, be then beware !

Like as the naked man, from sharp swords himself shieldeth,
Do thou, from the morning curses* of the afflicted, thysclf guard !

Cold sighs are not good for the novice in ardent love—
Keep the pinching wind, carefully, from the fresh wound !

Love and affection, with conceit and vanity, cannot exist :
Guard well the guide’s breath and footsteps, in this path!

Shouldst thou, O Zephyr! go in the direction of the beloved,
Be mindful of the message, respecting HaMip’s agpirations !

XVIIL

When black antimony is applied unto dark eyes,;f
From one dark calamity, another hundred spring.

Black cyes, and sable locks, and dark eycbrows—
All theso are gloomy misfortunes—man-devourers.

"No one is able to guard himsclf, even from one 11l ;
Yet on me, a hundred misfortunes are heaped, one on the other.

I am neither accounted among the living, nor the dead ;
For love hath placed me, absolutely, the two states between.

‘What now, indeed, is eif.her name or fame unto me?
Wherefore doth the bare-headed, woe-begone, beat his hreast ?

* It is supposed that the complaints and the curses of the oppressed are
most effective at the dawn of duy
T See note at page 39. .
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If thou, O monitor | callest thyself as wise as Plato,
Unto me, in sooth; thou art but Majniin’s crazy brother.*

I will now embrace the paganism of saole ringlets,
If thou givest any of thy admonitions unto me.

O fool! love hath vanquished many powerful ones :
Why then, on the strength of thy hypoeritical austerity, so elate ?

What idol 1s it, O Hamin, that is resting on thy heart,
Unto which, thou art ever, in adoration, bent down ¢

XTX.
Were the looks constantly directed to every fair one's face,
How long, in love, would the saint’s sanctity stand ¢

“ As thou eatest of overy tree, one, at least, will be poison”—
This axiom hath been tested throughout the world.

In one short moment, love turneth into ridicule
The saint’s century of piety, and the empire of the prince.

It will drag him away disgraced to the market-place,
Though the hermit be sitting, a hundred seclusions within.

Love’s affairs cunnot be conducted by the wisest counsels—
The body caunot be cast into the fire, by any safe plan,

The languid eyes, far-reachiﬁg, have my heart reached,
Though the arrow of the lax bow but tardily striketh.

1t is ever, either the jingle of the anklets of the beloved,
Or the clanking chains of love’s distracted ones.

* Bee note at page 29.
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Though the mart of the fair be crowded with misfortunes,
They are not, by rebuke of saint, or ascetic, restrained.

Every breath, every step, it placeth at the breast malediction’s
sword ;

And sepsgation from the beloved, sick unto death, hath HAMm
* made !

XX.
The fragrance of the flowers of this world’s garden 18 gone ;
And the kind disposition of its fair ones hath, also, departed.

Neither the nature of my love for the idolsdeaveth me,
Nor hath the proneness to tyranny left them either.

How will love, O monitor ! leave me now,
When, from head to foot, it hath entered at every pore %

My soul would make efforts to depart afd leave me,
If the purswt of the fair were to leave my heart.

The heart, gone forth in the search of the youthful, cantiot be
found :
He is lost, who, at night, towards the distant fire, proceedeth.

This river Aba Sind,* which appeareth to our view,
Is but & small rivalet, exuded from the ocean of my tears.

My friend, I conceive, hath gone over tp my rival’s counsels ;
Since observance of thas vow, "twix? her and me, hath ceased.

To obtain justice on them lieth in no one’s power, Hamin !
The blood of the slain, by the dark-eyed, is shed and gone !

* The Father of Rivers—the Afghin name fbr the Indus.
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XXI. .

Soften, 0 God, the heart of the guardian* with benevolence !
Make this Hindi, somewhat of a Muslim unto me !

My patience, make into a sharp sword, for Jove’s sake; -,
And the marplots, with their own doubts, cut to pieces therewith !

Since the hearts of the fawn-cyed take fright therefrom,
Change the Whole of my prosperity to a desert, wild !

Apply fire unto the dwelling of my faith and worldly goods !
On this plea, at least, make me a guest, for love’s own sake!

Give unto destruction the goods and chattels of my exstence,
That may not be 1llumilbd with the lamp of the dear ones face!

Fither, for me renew the period of union with the beloved,
Or, in separution, let my term of life but a moment be !

Since she actcth, at all ti%s, on giving ear unto my enemies,
Make my friend somewhat ashamed of conduct like this!

My adversaries cast me into the burning flames of separation—
Preserve me, O God! like as Abraham,+ save Thou me!

L]
O Hauin! to-day, look stedfastly on the face of the beloved ;
For to-morrow, thou wilt wring thy hands, and grieve for her.

XXIL )

To thyself thou speakest well, but actest not rightly :
What is this thou sayest—what is that thou doest ?
Thou wouldst reap wheat, where thou didst barley sow ;
But the good cometh when thou actest worthily.

* See second note pt page 26. T See note at page 80.
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Day and night, for the sake of*the flesh’s lusts,

Thou takest the trouble to count the hairs of thy head ;
But in seeing the truth, like wnto, the hare, -

With eyes wide open, thou puttest thyself to sleep.

Shouldst thou, upon the impaling stake, be placed,
" Or shouldst thou be precipitated into a well,

Thou hast neither those eyes nor those ears,

By means of which, thou mightest hear or see.

The very branch, actually, on which thou sittest,
Thou cuttest off—thou actest like one that is blind :
Thou plantest thorns in the midst of that path,

On which, every moment, thou thyself journeyest.

If any worldly loss should come upon thee,

Thou lamentest thereat, and makest thine eyes red ;

But though faith and religion should leave thee altogether,
Thou makest that a matter of not the least voncern. ‘

For the sake of swect-flavoured and damnty victuals,
Thou, willingly, acceptest a hundred heats and colds -
No dog, even, for the sake of its belly, would practiso.
Such despicable acts, as those that thou commuttest.

Sometimes, ‘thou usest force ; at others, entreatest :
At times, actest with humility ; at others, with pride :
This one body, for the sake of the world’s lusts, '
Thou now makest a dog of ; and now, a wolf.

At that time, brightness cometh upon thee,

‘When thou causest darkness in another’s house :
The funeral entertainment is, unto others, sorrow ;
But thou turnest it into a joyous bridal feast.
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Any matter, however vile aifl base it may he,
Mecteth with entire approval, thy heart within.
Thou ncither feelest shame, nor accountest it a fault,
However improper the act that thou committest.

Now, thou becomest a monk ; now, turnest priest :

Sometimes, blackenest the eyelids ;* at others, dressest in green.+
At times, a strolling singer, with hand to forehead, bowing: .
Sometimes, a soldier, thou takest to sword and dirk.

At timces, thou heavest sighs ; at others, weepest :
Sometimes, speakest choleric words ; at others, cold ones.
All these are caused through the promptings of the flesh—
Thou turnest water imto fire, O thou sensualist !

Though the worship of God is incumbent upon all,

Neither do these things constitute it, nor dost thou perform.
Say then, in what employment wilt thou delight—

Wilt thou, with an ox, or with an ass, amuse thyself ¢

If the favour of the Almighty boe essential unto thee,
Thou wilt renounce for thyself all vanity and pride.
Thou wilt, thyself, tread carnality under thy feet ;
And wilt, upon another spot, thine eyes direct.

Thou wilt scize contentment with thy hands :

Thou wilt consider carnality and the devil thieves.
Thou wilt follow in the steps of the good, always :
With heart, and with tongue, thou wilt.imitate them.

* Anointing the eyelids with antimony on festive occasions, and also to
increase their blackness.
t Green is the mougping colour of Muhammadan countries.
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‘What canst thou by thine own evil disposition against others effect?
Thou wilt merely bring injury and calamity, upon thyself!

Thou fallest into & well of thine own free-will ;

Then what complaint against Hamip bringest thou?

XXIIL

Although free from grief and sorrow, am I never ;
Still, that I meddled in love's affairs, regret I never.

Though my goods be plundered, and my neck stricken,
The one to turn from the moon-faced, am 1 never.

In tho acquirement of a single straw’s weight of love,
To be obstructed, by cither faith or religion, am, I never.

Whether my head be firmly placed, or be it scvered,
The one to rejoice or grieve thereat, am I never.

Though T stake both life and goods, on the heart-ravishers,
Reproached therefrom, the world before, am I never.

Like one bereaved of his senses, in love's affars,
Thinking of mine own profit or mjury, am 1 never.

To me, O monitor! suy naught regarding patience ,
For the car-giver, unto such speeches, am I never.

Whose sweet face hath not, thus, amazed me cver,
On sucha charmer yet, set eyes have I never.

Why should my dear one, on Hamip a kiss bestow,
When, of such beneficence as this, worthy, am I never.
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XXIV.

Though I have become crushed by the multitude of my sorrows,
I cannot be patient, nor can I, from the fair abstain.

Let all the offerings and sacrifices of the vorld, be an oblation,
Unto the reproaches, upbraidings, and coguetry of the fair.

When T cast my eyes on their beauty, sweetly bloomi. ,
The fresh-blown flowers of spring are nothing to me.

Before the sleepy, languid glance of my love, I wonder,
That with a lax-strung bow, they, so sharply, strike.
-

She raiseth uproar in the privacy of the secluded,
When this peace-disturber displayeth her charms, unto them.

She dischargeth a thousand darts, right into my heart,
When, in anger, she turneth her eyes, sharply, on wme.

Why would any one, entreatingly, ask aught of them,
Were not the upbraidings of the fair, with honey mixed ?

The sweet creatures, by their duennas,* avert the evil eye ;
For m front of the melon-bed, the black shard will be placed.+

If ho hath not pressed the lips of the sugar-lipped ones,
How hath HaMip’s tongue become a scatterer of sweets ¢

XXYV.

Patience and forbearance, turn man’s nature 1nto fire :
The malevolent and the 1ll-willed, on its flame, shall be straw.

* See second note at page 26.

1 1t is the custom to stick up a piece of a broken black pot in melon
grounds, to avert the evil eye,'in the same manner ss they raise up
scarecrows 1n Englandsto keep the birds away.
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Fire reacheth the evil-minded, from®their own persons—
The Phoenix maketh its own nest, a furnace for its body.

The arrows of the pangs of the oppressed, strike home—
None of the discharges are harmless—none miss the mark !

The world-enamoured are, of all fools, the greatest ;
For, like the baby, they show eagerness for the flaming fire.

Every man, who, after a pestilence, desireth a market,
In his eagerness for physic, the worthless fellow, poison taketh.

They, who look for perfection out of arrogance, are fools ;
For, in foul water, the necessary ablutions cannot be performed.,

No one can restram the passions from manifold wickedness :
No one can prevent fire from consuming straw.

When one benefit, out of a thousand such, thou hast not realized
thereby,
Out upon such shameless, such execrable longings as those!

The world, slumbering in the sleep of negligence, heareth him not,
Though Hamip shouteth, as loud as the peal of a bell.

XXVI.

Be not grieved at the departure of this world’s wealth !
Be not sorrowful if out of thy foot cometh a broken thorn !

The flesh's lusts and vanities, God hath given ;mptive unto thee ;
Then do not thoy, the captive of thine own slaves, become !

Godliness and piety cannot exist with concert und egotism :
In this matter, withoat a guide or instructor, be thou not !
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There is no bridle that can be Blaced in the mouth of passion ;
Then let it not be trained up, as & reprobate and robber, by thee !

‘Where is the scar of a single brand? v hore that of a theusund §
Enter not, then, into schemes for increasing worldly wealth !

Say, is the hght or the heavy load, the best for the head ?
Indigence, for thee, is good : do not thou a lordling become !

The Almighty hath given thee ears to hear, and eyes . see ;
Then do not, wittingly, like one, blind, from the precipice fall !

With smiling face and unclouded brow, unto the world become
Its injustice-receiving target ; but, the arrow, become thou not !

All other bonds soever, O Hamin! are easy to be borne ;
But, at least, let thy neck be, from the chain of avarice, free!

XXVII.

My friend ohserveth none of the usages of affection towards me !
Alas, my dark, dark destiny ! shino out a Little on me!

Let me some day, at least, to mine own, that lip press,
That ¢very hour sippeth up the very blood of my heart !

Through her unkindness, cven yet, thou rubbest thine eyes with thy
hand :
Then why, after the fair, runnest thou agam, poor wretch ?

4

My friend, through coquetry or playfulness, speaketh mcoherently
to e,

Or her lips adhere together, from the sugar of their sweetness.

The load of love, which neither earth nor heavens can bear—
With what strength wouldst thou raise it, thou improvident one?
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Alas, that T had not become enamotred, when I first fell in love !
Now, whatever it is, this must b, w‘f?@ good grace, borne.

Gazing upon the countenances of the beautiful, is Hami's calling ;

The eyes of the coward only, become dazzled at the gleam of the
sword !

XXVIIL

Really, this existence, 80 to say, is altogether worthlessness,
Siuce, in the world, 1 pass my life away, absent from my friend.

I cannot imagine what unfortunate, hard grain I am,
That I do not become ground, between the mill-stones of absence.

The sable locks and fuir countenance of my beloved,
I behold in every thing, white or black, in the world.

I use my tongue in such a manner, through helplessness,
That I may my friend regain, either by falsehood or by truth.

If other folks, by alchemy, transmute dust into gold,
I, by the alchemy of love, have turned gold 1to dust.

Where is love? and where too, shame and modesty’s fear?
Where there is shame or modesty, dancing eanngt be.*

If thou seckest a dear-one, for her, shed t! 8 of tears ;
For, in the waters of this ocean, that pearl be found.

From the door of worthy and base, he pre M)th breath and
step—
Whoever wandereth about fmntxc, n desert and 1 wild.

* Referring to public dancing in the East, the occupnuon of a certain
class of females, and confined to them only.
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Hauip styleth that person a mefe worshipper of idols,
Who, with manifest hypocrisy, performeth his dutv unto God,

XXIX.
When the dear friend who departed, unto her friend returneth,
In truth, ’t is as if the Messiah drew near unto the dead !

Disgjunction from the adored is a dire, and a black calamity ;
God forbid any follower of Islim, into such affliction fall !

In such wise, hath separation caused my confidence to fail,
As when, all at once, a fiery dragon might one confront.

Through bashfulness, I am unable to look upon her swect face—
Bleared eyes become wholly dazzled by the lightning’s flash.

Nerther will the promises of the fair be, hereafter, fulfilled,
Nor will the Phanix fall entrapped, in any one’s snare.

Do not become altogether hopeless of desire’s attainment ;
For the Almighty bringeth to the ground the birds of the aur.

Since I have taken up my residence, the city of sorrow withw,
For e, there is no laughter or joy, without sorrow after.

Through excessive fear of the dread morn of separation,
In the presence ofthe #esy-cheeked one, I like the taper weep.

By this, thy non-appearpnce, thus, full-well, I know,
That, either to-duf'q i;:)umorrow, unto Hamip, bringeth death.

XXX,

0O thou constant endurer of misery in the cares of the flesh!
0 thou, happy in this affliction, and in doing injury unto others!
1 “
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No one obtaineth the slightest bene%it, or advantage from thee :
Indeed, thou art like a thorn ever buried in the side of others!

Thou wilt, one day, become a captivo, like unto the hawk ;
Since, day and night, thine own specics’ flesh, hath thy food become,

Let not the sighs of the afflictions of the oppressed strike one ;
For, from their gasps and sobs, whole regions to perdition go.

The execrations of the oppressed pass not harmless, Hamip!
The shaft of the archer striketh the target unerringly !

XXXI
At the present time, extinct is the principle of sincerity !

That which is taken now, is but the empty name of sincerity !

I discover nought else, whatever, save duphcity and deceit,
Though I have carefully examined the horoscope of sincerity.

Let any one, with the finger, unto me a single man point out,
‘Whose acts are in accordance with the usages of sincerity.’

As though folks, festive songs, over a dead bride, should sing ;
So entirely hollow and doleful are the drum sounds of sincerity.

When the occupation of father and son, is dissimnlation,
‘What then remaineth of the colour and odour of sincenty ?

Because hypocrisy hath destroyed the taste of the world’s mouth ,
Hence poison of the ipfernal tree* is the sweet savour of smeerity.

Examine closely the cottages and the mansions of the world :
Say, hath any one laid on their walls a single layer of sincerity ?

* The infernal tree mentioned in the Kur’an, the fruit of which 1s
supposed to be the heads of devils. .
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The world containeth nione sincere ; but should such be found,
Then, HauMin is the special and obedient servant of sincerity.

XXXIIL.

Every rebel is brought to submission, by sincerity :
Every shameless one is made ashamed, by sincerity.

Like the sun, its brightness shall become world-irrausatirg—
Every brow, that uprightness and sincerity may illumme.

I will be answerable if it come not, and crouch at his fect,
If one act, with sincerity, unto the most ravenous beast.

No shears soever can, with its mouth, any bond sever,
That shall have been made strong and durable, by sincerity.

Like as when, on the rising of the sun, light appeareth ;
. Thus sincerity life bestoweth, at every breath and footstep.

Like as the morning dawneth, so shall the bud blossom,
When sincerity, its smiling mouth, to laugh shall incline.

Those things, which the sorcerer by his enchantments effectoth,
Are as nothing, compared to what is effected by sincerity.

Forthwith, the hardened old infidel of a thousand years,
Is made a seeker of Islam’s true faith, by sincerity.

From the race of hypocrites, O Hamin, guard thyself,
Lest, with their deceit, they turn rotten thy sincerity !
-

XXXIII.

To this degree, art thou become absorbed in thmme own selfish

.

objects, ;
That the intercsts of wthers arc good for nothing, in thy sight.
12 v
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¢
‘When the feasible wishes of others are so difficult unto thee,
What remedy wilt thou devise, as to thine own impossible ones ?

Until, of thine own free will, thou carry out the wishes of others,
How, by the means of them, shall thy ends be effected ?

“Where there is no object, what is the object ?’—so0 the proverb
runneth ;
Hence, for the lamp, the nightingale no solicitude showeth.

Dost repeat a prayer, that with such vehemence thou criest ¢
Calling upon the Almighty, is not the ohject of thy invocations!

Without being summoned, folks around the lamp assemble,
Because, with silent mouth, it mentioneth its aims and wishes.

In all this amount of trouble, that he taketh on himself,
The giving of advice and admomtion is the only object of Hamin,

XXXIV.

Were there any chance of thy exhortations taking effect on me,
Then, O monitor ! unto me, thou wouldst have given admomtion.

Love hath made my cyes more wanton, even, than the locust's,*
Whilst thou, unjustly, stirrest about in them the rubbish of advice.

I had not been o’erwhelm'd to this degree, in the ocean of grief,
Had admonition, whether httle or much, mto my heart entered.

Like as the state of the dead, past all remedy, hecometh ;

So the heart, by love despoiled and ravaged, giveth not ear to
advice.

* The fixed, staring eye of the locust, is an emblem of immodest eyes,
that never look down.
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¢
When, O counsellor ! will they become acceptable unto lovers—
These monk-and-hermit-approved expostulations of thine ?

From counsel, what alleviation doth the poor lover obtain
To the snake-and-scorpion-stung, what availeth admonition ?

’Midst the uproar and tumult of the asscmbly of reprobates,
Can a secret and whispered homily, at any time, be heard ¢

Love hath ever condemned me to far worse punishment,
Whenever I have listened, the admonitions of others unto.

T will not then, O mentor! unto thy counsels give car;
For, as fate will have 1t, 1, Hanip, hold advice unlucky.

XXXV.

When men covet, trom their fellow-men, any worldly object,
Their human nature, from tlus covetousness, that of a dog be-
cometh,

The foot of their modesty trippeth and stumbleth, perpetually,
When they, by the flesh’s lusts mated, upon covetousness seize.

Thro’ covetousness for the grain, the free bird becometh ensnared ;
And this thy covetousness also, will, speedily, bring calamity on
thee. .

The bitter words of rectitude and truth, will all be left by them,
Who sweeten. their mouths with the confection of covetousness.

The colour of their friendship will, speedily, be demolished,
When one friend hath any want requiring to be satisfied by
another.
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. ¢
This single drop of water becometh a pearl within its breast,
When the oyster, towards the ocean, all covetousness escheweth.*

The difference between royalty and beggary, ceaseth, altogether,
‘When the king satisfieth not the beggar’s craving covetousness.

The stranger leave out ; for, verily, though it were father or mother,
God forbid, that any one should be under necessity to another !

Pestilence is far preferable, 0‘ Hawnip ! than that covetousness,
Which, for the sake of the flesh’s lusts, coveteth aught from others.

XXXVIL

Be not captivated by the friendship of this world’s people—
This shameless, this faithless, this barefaced world !

Like unto dogs, that snarl and fight over a rotten carcass,
Thus, in the world, its insolent people squabble and contend !

They neither inquire about, nor cast a look upon cach other—
Back to back, pass along the world’s acquaintances and friends.

The peevish, ill-tempered, disagreeable ones, are left behind ;
Whilst cruel fate hath removed from us the sweet and charming !

Thine eyes, indeed, will not be pleased with a single onc of them,
Shouldst thou bend thy looks upon the people of this age!

Since their hands are wholly withdrawn from what is right,
Wherefore may not the world’s folks be, in calamity, immersed ?

Lying and duplicity have become sweeter to them than sugar;
But like poison, the world’s people have spitten out truth !

* They say, in the East, that pearls are formed by the oyster receiving
a single drop of rain-water in its shell.
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They will not leave thee, O Hiwin! in thy decen.y, and repute ;
Since the base and infamous have become the great ones of the ag..

XXXVIL

1 perceive in friendship together, the vile, deeeitful world ;
By which means its people have forfeited the country of truth.

It appeareth unto me, merely poison mixed with sugar,
This, than honey or than sugar, more seemingly, loviug v orld.

Be mindfal nev.r to sit in the assembly, at any time soever,
Of this, without hurt, and without detriment, woe-begone world !

When is the hrightness of any one’s face agrecable or pleasing,
In the dark eyes, of the unto-justice-blear-eyed world ¢

Let it be an oblation on the altar of a single grain of modesty,
The hundred-weight-lascivious, wanton, shameless world !

AN .
In reality, 1t is but a useless shell, without a kernel,
The present race of mankind m comparison to the past.

The hand, from toil blistered over, is, truly, Yaman* in itseclf ;
Theu why, in search of rubies, doth the scabby world wring its hands ?

From the vile and base, 1t behoveth well, the heart’s sccret to guard—
In the flower-garden, the foul and filthy world 1s not admitted.

What do the sound and healthy ken of Hamiv's heart's pangs ¢
Only the afflicted know, the state of the suffering world !

XXXVIIL
When my love for thy sweet face became noised abroad,
The love of Majniin and of Laild,+ beeame an empty jest.

* Yaman—Arabia Felix, said to be famgqus for 1ts rubies.
+ See note, page 20,
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That, which appalled, even Majniin,twithin the tomb,
Such & grievous calamity, unto me, hath love assigned.

The' his head, like the taper’s, disappeareth at every respiration ;
Still, no one should consider himself, from this love, exempt.

In the hands of the sorrow-stricken, it placeth harp and rebeck,
When, in the court-yard, love seateth the bridal train.

Fire, kindled by way of jest, blazeth up in real earnest ;
Axnd love, made in sport, hath brought many unto tears.

The brokers of sense and reason, lose their occupation, entirely,
When love, on its own account, beginneth to traffic and trade.

Like as by applying fire, one setteth dry straw in a blaze,
In the same manner, doth love, piety and austerity unto.

Doth any one, a falsc claim and a true, 1n one breath, prefer ?
How then shall sincere love, remain concealed one moment ?

He never again obtaineth a smile from the rosy-cheeked ones,
Though love caused HaMip to weep, like unto the dew.

XXXIX.

If kings have a hking for the throne and the scoptre,
Lovers have a partiality for ruin and desolation.

Thero is no such injurious cffect, in the agony of love,
That those afflicted with 1t, desire apy cure.

Liko Josepb, he will descend into the well of grief,
Who hath a desire for the ascension unto gladness.
3

My heart hath now grown cold with regard to passion :
It hath a yearning towards the waves and biJlows of woe
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Wittingly, the prince of reason engulpheth himself,
Who hath a longing for the taxes of the countrv of love.

What compassion do the amorous vyes of the fair possess,
When they always have a desire for an occasion to slay$

Hawip will, at all events, bear the burden, notwithstanding ;
Since he nourisheth a fondness for thy capricious ways.

XL.

0, when are the sorrows of love o easy to be borne,
That they shall suffice for any one’s food and raiment !

Speak not unto nie, O monitor! regarding modesty or shame :
From any apprehension of water, what have the naked to dread ?

Love placed me as far from patience, as earth from heaven ;
And, unto the firmament, no one’s comprehension can reach.

Affection hath completely set free my heart from control :
With it, T am unable to exercise any power over patience.

Thro’ the roofed building, the sun’s rays penctrate not—
The heart, by one sorrow rent and torn, is good indeed.

When will he find peace of mind, even seated on a throne,
Whose heart may be always pining after some fair face

The association of the beldved, with a rival, is the same to me,
As though one should, together, purity and impurity mix.

How shall HaMip obtamn any relief from the fair,
When, over him, power-of life and death, God, to them, hath given %
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XLL

Though thou mayst speak with warmth or anger ;
Or, though thou mayst, to staff, or to bludgeon take ;

With all this useless absurdity, O blockhead !
Thou wilt not be able to effect aught against fate.

That which was to happen to thee, hath come to pass,
Whether the matter of a straw, or of a hundred thousand.

Save resignation, there is no remedy socver,
For this pain and trouble, beyond all doubt.

Whoever sayeth aught about that which hath occurred,
Nonsense talketh—he striketh at a fly, the water upon.”

Do not, O fool! become, from a trifling of success,
Like unto the drum, for announcement mflated.

There will not be grief and sorrow upon man for ever,
Nor will there be mirth and gladness every moment.

- A person may, sometimes, be gay and cheerful ;
At others, from care, he may be melancholy and distressed.

At times, starving, with intestines doubled up ;
At others, gorged with food, even up to the throat.

At times, ho becometh a lion, appropriating the plain ;
At others again, ho becometh the mere rat of a burrow.

* There is o certain fly or beetle that skims along the surface of the
water, and is difficult to strike ; hence the doing of any absurd or useless
thing, is like attempting to strike it. .
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%
Where is lamentation? wheré iz the song of gladness
Where the plundered ¢ where the Uzbak® that harried him?

Were the actions of fate, ever of one uniform ¢olour,
The firmament would not be thus spotted with stars.

The tyranny and injustice are not upon thee alone,
Of fortune’s ever changing, inconstant revolutions.

In these troubles and vicissitudes, many other folks
Arc thy companions, and are, hand in hand, with thee.

Ever unto distance remote, direct thou thy sight :
Even from the heavens, the earth-supporting-fish unto.+

There is a dart embedded in the heart of every one,
Discharged therein by the ruthless hand of fate.

This fearful pestilence, indeed, hath reached
Every house, and every dwelling-place, unto.

It, however, behovoth, that in this net of calamity,
The prudent bird should be careful not to flutter.

H\uip’s resignation hath to songs of gladness turned,
Through the tyranny and oppression of every dastard.

XLIL

Every chieftain, who contemplateth the injury of his clan,
Should make the case of Jamil,} a mirror for himself.

* The name of a tribe of Tartars, residing to the north of Balkh, noto-
rious robbers.

T From the pinnacle of heaven to the bottom of the uttermost abyss.
According to Muhammadan theories, the earth is supported by a fish.

T Jamil Khan, of the tribe of Mohmand and clan of Khudrzi, about
the year H. 1122 (a.». 1711), during the governorship of Nasir hhin,
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From beneath his own feet, he cutteth away the branches,
Who nourisheth, in his heart, evil towards his friends.

That chieftain, in the end, shall abominable remain,
‘Whose envy exciteth him to the injury of his own kin.

He who coveteth the lives and goods of other people,
Ere his desire be fulfilled, shall lose his own life and goods.

Indeed, he will himself fall into it—such is the proverb—
Who js guilty of the crime of digging a well for others.

Strife and bloodshed shall first arise in their dwellings,
‘Who long to sce others, in contention and slaughter engaged.

Whoso may be powerless over his own hands and fect,
‘With what power against his foes, shall he contend ¢

Stbah-dar of Kabul, was raised to the chieftainship of his clan, during
which time he plundered and destroyed the village of Asau, one of his
own tribe. About this time, the marriage of Jalal, son of Jamal, was
about to be celebrated; and the Subah-dar himself sent the sum of
two thousand rlipees towards its expenses. /sau, however, bent upon
takik revenge, and Jamal’s clan being weak m proportion to his own,
he sent his spies to bring him intelligence when lis enemy should be
occupied in his son’s nuptial ceremonies, to fall upon him. On the night
of the marriage, therefore, he assembled his friends and clansmen, and
came upon Jamal’s village. Jamil, though totally unprepared for such
an attack, came out to meet his enemies ; but having been badly wounded,
he had to seek shelter within the walls of his own dwelling. On this,
Alsau set it on fire; and Jamal, with his son and fumily, and the parties
assembled at the celebration of the wedding, to the amount of upwards of
eighty men, women, and children, were consumed. According to the
Poet Rahman, Gul Khiin was the only friend who stood by Jamal on
this occasion, and was burnt to death along with the others ; thus proving
his friendship by the sacrifice of his life. Asau was of the same tribe as
Hamid himself; and the poem above seems to have been written in reply
to one by Ruhmiin, who takes the part of Jamil, by way of defending
Alsau. R
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“By strangers’ aid, without one's own, bravery cannot be shown *—
This howl raise Jamal and Jalal from the tomb.

Should the hawk pounce upon the quasiry of the falcon,
It effecteth nothing, but tireth itself in bootless tugs and pulls,

Hundreds cannot take the victory from thousands ;
Save the All-Powerful should, specially, the advantage decrce.

‘Whoso advanceth his foot beyond his own bounds,
Destiny will trample him, like Jamal, under foot.

He, who, by force, decketh himself out, in others’ garments,
Shall use them, all soiled and dirty, to bandage his own wounds.

No one hath yet won over the good fortune of strangers to himself’;
Moreover, by entertaining such ideus, he throweth his own away.

Every moth, that flieth about, upon this flambeau ;
Like unto Junal, will only consume itself thereon.

The base man, who is ambitious of acquiring reputation,
Plagueth himself to thread a needle by the lightning’s flash.

A result such as this will, upon himself, return,
Whosoever, in requital of good, giveth evil back.

Neither goodness, nor virtue, is manifested by the base ;
Nor doth the sweetest water affect the bitter fig.*

“If thou bringest up a wolf'§ whelp, it springeth upon thee”—
To our state, and that of Jamal's also, this saying applieth.

As Yazid was infamous, on account of Hasan and Husain ;
So was Jamal a disgrace unto us, were any one to ask.

* The name of an Indian tree (Ficus Indica.)
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That which hath happened, is from the same necessity,
As maketh the timid hare spring on the dog, to terrify it.

‘Whatever those unacquainted with the case say, let them say :
The informed, however, take our plea into due consideration.

Other people will always get burnt* on their account,
‘Who abandon the sword’s defence, for the shelter of walls.

Truly, the Almighty hath made the Ehudrzis infamous by Jamal :
Indeed, whatever happencth to mankind, their own acts bring about.

Since in traffic, profit and loss have, from the beginning, existed,
Wherefore, upon the broker, do mankind thus cast blame ?

These, O Hamin ! are the customs and 'usagcs of the time,
That one showeth his grief at another's death : the other, his joy.

XLIIL

Until thou, against the belly, makest a determined stand,
By mildness thou wilt not escape from the Uzbak's hands.+

Neither doth a stone, forsooth, grow soft, nor an enemy, a friend ;
Then do not be beguiled, O mean one ! mto the belly’s servitude.

It is not advisable to show ever so little kindness to the belly—
Tho pilfering hostess satisfieth herself hy a snack from cach dish.

How can there be a place therein for the remembrance of thy God,
When thy belly, with eatables, is constantly crammed ?

If thy heart desire, that thy body should be resplendent,
Take example of the pinched-up belly, from the firmament, itself.}

* Alluding to Gul Khéin and others, mentioned in preceding note.
+ See note at page 123.
1 Referring to the hollowness of the heavens, as apparent to us.
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Crave not, for thy belly, aught"'éoever from fortune,
For it will merely give thee the new moon in thy bowl.*

From a slight blow, this turban will fr}l unto the ground,
Which, from pride, thou placest so jauntily, one side of thy head.

Consider the belly more contemptible than all else besides,
If thou desire the standard planted, on Heaven’s pinnacle.

That thou shouldst show no affection towards the worlu’s people,
Is, beyond all doubt, the safe and the peaceful side.

Thro’ this thine own moekness and humility, O Hamip !
Thou art dust in the eyes of the conceited and the proud.

XLIV.
Many, many times have I rent my garment before thee ;
Still thou hast not removed thy guardianst from my path.

Suve causing thee to upbraid, and sct thy face agunst me,
Of no other use, to me, my offerigs and oblations became.

The cluld playeth not thus with shards and with stones,
Like as I gamble away, upon thee, my religion, and my faith.

When to such a pitiless one as thou art, T gave up my heart,
1, certainly, thrust my own sclf into calamity’s jaws.

There arc none of constancy.s or fidelity's wares therein ;
For the fair, in their shops, barter naught but hollowness itself.

When I come upon the paraphernalia of the heart-ravishers,
The goods and chattels of my self-control become naught to me.

* Darweshes and IFakirs carry a bowl, in which they receive alms.
t See second note at page 20.
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Should T erect a hundred castles of ]gaﬁence round my heart,

I see no safety for myself, from the inroads of the fair-faced ones.

A thousand times over, they will be thankful for their condition,
Should I narrate, unto the damned, the way my life passeth. ,

Shouldst thou, O Hamip ! come under the aspersion of love,
Account as profit, not yet acquired, this mulct of thine.

XLV.
Thy face hath shamed the rose, and thy tresses, the spikenard :
The nightingale forsaketh the parterrc, and flieth unto thee.

From how long since, indecd, dost thou inflict, and I endure !
Bravo unto thy tyranny, and unto this resignation of mne !

My heart, thro’ jealousy, becometh lacerated within my breast,
‘When the senseloss comb runneth its fingers thy ringlets thro’.

‘When smiling, thy rosy lips reveal their bea.uties,‘
Exactly like unto the rose-bud, when it unfoldeth 1ts leaves.

The whole world, through injustice, had become desolate,
Had kings shown such arrogunce and indufference as thou !

Though I observe a thousand fasts of patience and austerity ;
With a single glance towards me, thou subvertest them all.

How long shall I dry thy tyranny’s tears with my sleeve !
Wherefore is the bridge not constructed on the waters of the flood ?

For with love, as with quicksilver, there is no repose, save in death *
How long then am I to live, when I am in agitation cver

* What chemists term  killing mergury.”
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O Hawip! the fair maids of the Sarraban* tribe have no equals ;
Whether it is in Egypt, or, in Kaneant—in Kabnl or Kaghmir.

XLVI.

Wherefore doth the possessor of beauty hoast of loveliness ?
It will, of itself, become the pomnted at, like the new moon.

Though one should call 1t a ruby a thousand times over,
The crowfoot’s red-berry,{ thercfrom, doth not to a ruby turn.

Whoever aspireth after the beauty of the Scythian-like fuir,§
Like the ant, merely for his own destruction, acquircth wings.||

Just as the child playeth and gamboleth with earth and mud ;
So sporteth the poor lover, with his property and his Iife.

Expel selfishness from thy heart, if thou wouldst love pursue ;
For without that deficiency, this perfection existeth not.

’
Tis doctrine of love is an ecstacy, from beginning to end ;
And for the utterance, cven of a word, there is no power here.

Is thus a black mole upon the forehead of my beloved ?
Or 15 it Bilal** arsen, the summons unto prayer to sound ¢

* The name of one of the two grand divisions of the Afghan tribes,
inhabiting the tracts about Peshawar, and to the north.

T Canaan.

1 A plant bearing & red berry, the ranunculus or crowfoot.

§ The Turks or Scythians have generally fine countenances and largp
dark eyes, hence the Muhammadan poets make frequent use of the word
to express beautiful youth of both sexes.

|| There is an insect called an ant by the Afghans, which, on its wings
appearing in the spring, comes forth and falls a prey to the birds.

** The name of the negro mu'azzain or crier, who announced unto the
people when Muhammad prayed.

K
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Defend us from the patronage of the self-conceited, be he ever so
liberal :
The mouth gasping thro’ hunger, is good ; but not opened, to beg.

Envy not, O possessor of riches, the poverty of Hamip!
This poor blanket, for that shawl, I will not exchange with thee!

XLVIL

Though T adjure thee again and again, a thousand times,
Or give counsel unto thee, in a hundred different ways,

Neither my monitions, nor my entreaties touch thee—
What calamity am 17 what abomination fallen m the path 1

If these are not the marplot’s counsels, what then are they,
That my admonitions make no impression on thy ear?

Such joy as thou displayest in cruelly torturing me, . .
Such dehght the mghtingale showeth not, even for the rose.

In love, since I live on less than half of a dying breath,
Death 18 2 hundred times preferable, to such existence as this.

Since they talk to me of patience, when geparated from thee,
The admonishers chew, out of place, these cuds of momtion

Ask no promises of me regardng the affuirs of love ;
Else, why is 1t, that powson is not with relish swallowed ?

As one, that frop the sheath, half draweth a sword on another,
In such wise, do thy white arms daunt and terrify me.

A nightingale, like Hauip, there would not be among them,
Were not the Sarrabgns* a garden, thro’ their maidens fair.

* See first note at page 129, |
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XLVIIL

How uuseemly, how culpably, thou pratest, O addle-head one!
Wherefore from the Almighty, ashest thou not pardon for thi,

Thou grievest long enough about thy modesty and good name ;
But, mn the affairs of the world, who more dastard than thou ?

Thou showest no concern about rehgion, though it should he
destroyed—
Thou misguided—thou shamecless—thou unworthy creature !

Just as the child giveth pearls and jewels, in exchange for bread ;
In such wise playest thou, for the world, thy faith away.

What! thou, who givest thy heart to the world, seekest grace!
Thy life passeth bootlessly away, thou sifter of the wind !

The foolish man yearncth after the goods of the world ;
And the haby capereth along, astride the cane horse.®

Nothmg unlawful, 18 & whit more pleasant than the lawful ,
But thy own sister and danghter are foul-nosed,+ in thy sight.

Thou hast not, in the least, swept 1t with the broom of repentance—
The path of death, thou hast left, i the same thorny state as
before.

Smce thou hast kept the field against men, good and brave,
Unto the smiting-sword of Hamin's intellect he all praise !

XLIX.

Though thou cunst manage to give it good food, and fine clothes ;
Still, thou wilt not be able to exempt the body from the fire of hell.

* Children in Afghinistin ride on a long reed for a horse, as they do
in England upon a stick d
T That 18 to say, what ix foreign i good.
K2 »
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Until thy body shall be decked out in the garments of piety,
Plume not thyself on the mere adornment of the person.

These acts, which passion, to-day, prompteth thee to commit,
I perceive in them, for thee, death and destruction to-morrow.

Since by death, thou becomest like unto a putrid carcass,
Do not become, in life, like unto a musk-deer of Khutan.*

Fools, that they may gain the world thereby, their faith barter ;
But such like buying and selling as this, the wise practise not.

Save thee, by whom both grave and resurrection are forgotten,
Know, that every stranger secketh his own country to reach.

From the goblet which is full, no sound proceedeth ever ;
But thro’ deficiency and emptiness only, thy notoriety ariseth.

Since lere thy' gitting is among the wicked, and the unworthy ;
Flatter not thyself, that there, thou shalt, with the just, arise.

Unto thee, O Hamip! the wise and the prudent will give car ;
But what know the ignorant, concerning thy stringing of pearls.+

L.

How many lions hatl fortune made a spectacle of,
Into whose dens, both dogs and cats, now fearless enter !

When destiny, in its own dire pitilessness, cometh,
It casteth down stoncs, upon the furnace of glass.

Destiny maketh that head a plaything for dogs,
Within whose domain, the lion dared not place his foot.

* A district of Chinese Tartary, famous for its musk.
T The composition of poetry 18 termed, stringing pearls.
‘
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L)
In the conflict with fate, they fled far away,
Whom the world feared to enter into contest with.

The teeth, by which those iron-like pu’se were masticated,
God knoweth what acids have rendered them thus blunt.

By the tears of what unfortunate, was that fire quenched,
That, enwrapped in its flames, distant hills and dales 1

Like unto a scorpion, insignmificant and contemptible dicth
That man, whose envenomed sting, maketh others weep and wail.

The skilled in language must have arrunged the rhymes of HaMib ;
Otherwisc, no one would have entered them upon any page.

LI

Smce thou coufessest unto ignorance, it proveth thy sense is good ,
But when thou boastest of thy wisdom, thou art then unwise.

When thy comprehension reacheth not unto thine own fuults,
How then knowest thou aught ubout the shortcomings of others %

If theu hast preserved thy heart from the deceits of the flesh,
Then mayest thou say unto it, verily thou art wise !

Seemng that thou hast no conception of religion in thy heart,
Thou, foolishly, pleasest thyself—thou art but lip-wise.

But wherefore is not the thief of thine own abode seized by thee,
When thou pointest out others’ stolen goods, and knowest the
robber too ?

Firgt repair thine own ruined and dilapidated affairs,
If, in truth, thou knowest a plan for restoring them.

Since, O heart-ravisher! all my wishes, thou fulfillest,
How wonderfully well must thou, the heart of HaMIp know !
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LI

Whom love may make lighter, even than a feather,
Consider that person heavier than the mountain of Kaf.*

When, with the ashes of abjectness, it shall become daubed,
The mirror of their hearts, shall clear, and bright become.

Though the fool may prate and vapour before the wise ;
The roasting grain will not, in the least, crack the pan.

With eyes that see, and ears that hear, thou showest thy malice :
Art thou not, unto the breath and footstep of the Messiah, blind ?

If a person shut not his eyes, purposely, on what is unlawful,
The stranger’s shoes can be easily recognised upon lus feet

Since Hamn stretcheth forth his hand to the chin of the beloved,
0! would that the hranch of the willow did apples yeld !

LT,

Thou shouldst not take ams, O beloved ! my gazing upon thee ;
For the mghtingales fly and flutter, continually, about the rose.

Any worthiness of association with thee; in myself, T sce not ;
Hence have the pupils of mme eyes, from lookmg, wholly ceased.

»
Those eyes of thwe, at Inst, carried away my heart from me,
Notwithstanding with endurance and patience I guarded it.

Art thou aware of thy rads and onslaughts, or art thou not,
Seeing that thou hast pillaged the abode of my resiygmation ?

* A fubulous mountain, supposed to surround the world, and bound the
horizon.
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The stones of resentment and hatred, rain down upon my head,
When I behold my rivals, around the door of thy dwelling gathered.

Let Khizr* be the gate-keeper of the ic gates, and those wally,
Whenge thy coming aund going—thy exit and entrauce, may be,

When that smile of thine, in thy chin, a well-like dimple dug,
Then was it, that I perceived my own fulling helpless therein.

I would, at that time, have concealed this dejection oi mine,
Had I any idea, that from thee I should have comfort received.

Throughout the whole world there is quiet and tranquillity ;
But the Mughalt of sorrow for thee, hath, agamst Hamip, rien.

LIV.

Whereas T discovered the science of the alchemy of love,
Therefore, this earthy form of nmune hath sallow become.

When the fur, thewr spells and meantations commence,
They cast burthens upon the back of forbearance and control.

With prayers upon my lips, [ fell in love in my heart—
Verily, the lion hath devoured me, whilst seated by the hearth.

It heareth not the wails of the mghtingale m the parterre ;
For this reasonr the mountain partridge laugheth so loudly.

I have sunk down, to this degree, in the ocean of love,
That I remember not whether I am of the sea, or of the land.

So sore distressed am I, with dried up heart and humid eyes, °
That Majniin seemed insignificant and contemptible to me.

* See note at page 48. 1 Figuratively, a tyrant. See note at page 1.
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The bitterness of separation will not pass down my throat,
Notwithstanding I eat, along with it, the sugar of association.

Tears too, in the time of adversity, severed themselves from me—
Alas, one's own, ag well as strangers, are but prosperity’s friends !

How wonderfully gorgeous thou makest simple things, O Hamin!
May thy penetrating conceptions never come under the evil eye!

LV.

When & superior entereth mto contention with an inferior,
Through folly, he exchangeth a shawl for a woollen blanket.

He who calleth another, the son of a dog, s, himself, a dog ;
For the son of a man affiliateth not another on a dog.

Than this, that at a dog thou shouldst fling a stone or a clod,
It is far better, that thou shouldst throw him a cake of bread.

Now, out upon such like name and mdication,
That may set up for thee the staff of mjury and 111!

The acts of youth cannot be practised in old age—
Therefore, old woman ! with gilded puper ornament not thy head *

Every proceeding harmonizeth with its own proper season—
White hair smteth not for side locks, nor for back ones cither.+

Plodding about in the world, is $E no advantage whatever—
Then what have I to do with the cmbraces of this old hag?.

* Women in Afghtinistin ornament their hair by sticking patches of
gilt paper in it, on festive occasions in particular, if they do not possess
ornaments more substantial, in the shape of golden ducats.

t The hair of young females is either plaited mntd numerous small
plaits, or divided iuto three large ones, one on each side of the head, and
the other hanging down the back.
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Let not the inferior sit in the diwelling of the superior!
Let not wool be vended at the market price of silk !

Sinee, unto such pure white admeonitions, it giveth utterance,
God forbid that the tongzue of Hamip should falter ever !

LVIL

Since thou art occupied in giving ear unto envy and cm.fetousuess,

Tho’ thou shouldst the possessor of treasures become, a poor beggar
art thou.

Sovereignty and dominion shall follow thee, like a shadow,

If thou art content, like the Huma, upon dry bones to live.*

Wherclore then, cast away life and faith, for the sake of the belly ?
Why, O why t dost thou, broken-down-asses, upon roses graze ?

Like unto dogs, that circle round about the putrid carcass,
Thus thou, for protection, to worthy and unworthy payest court.

Thy human nature will become that of the dog by this covetousness;
Therefore, guard well thy integrity by patience, if thou art wise.

Greediness and envy will bring such calamities upon thee
As may never have befallen any one—so horeafter wilt thou say.

Safety from Hell's burning flames, cannot be effected by this,
That thou shouldst gay clothes don, eat delicacies, and extol thyself.

In this world, restrain thy violent pg;ssions by devotion and piety,
If thou entertain the desire of salvation, in the world to come.

Sice in love, thou endurest such an amount of affliction,
Thou form of Hamip! what a terrible calamity art thou !

* The Humi is a fabulous bird of happy omen, peculiar to the East.
It exists on dry bones; never alights; and it is supposed that every head
it overshadows will, in tune, wear a crown. See Arrira, by the late

(. P. R. James, Chap.*VI.
¥
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LVIL

God forbid that the mouths of affliction be opened on any one ;
For these mouths, in agony, are the very mouths of dragons!

That which, very speedily, levelleth the strong fortress with the plain,
Is either the evil mouths of cannon, or the mouths of enmity.

Tremble at the words from a single mouth of the oppressed,
Tho' a thousand tongues may offer prayers for thy long life.

When the blast of the sigh of the woe-begone reacheth them,
It filleth, with ashes and dust, the mouths of flattery and deccit.

Whom the inflammation of deep-drawn sighs shall strike,
The mouths of that person’s wounds shall never, never close.

Have those folks made sweet with words those speaking' mouths,
Which, to charm, have the power of the mouth of the Messiah 1

‘When 1t receiveth the blow of the injuries of the oppressed,
The soundest mouth is more uscless made, than a hole in a wall.

0, where arc those tongues, so enchunting and bewitching,
Which make the mouths of denial, in confession, to assent !

Now, thou hast laid the hand of silende upon thy tongue,
Since thou, O mouth ! didst feel the blow of the fist of reply.

The morning shall not dawn upon their night of sorrow,
Against whom, every morning’ mouths maledictions utter.

Haumip hath thus torn to pieces the slanderous world,
Like the hungry dogs, when they place ther mouths to the game

7

LVIII.

Thou meltest me, every moment, in a hundred ways;
But thou showest not, unto me, the tinge of attachment.
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All unprofitably, during the reign of thy tyrannical beauty,
Anchorites bring under cultivation patience and austerity

To the mght, become munifest, in e* ory wrinkle of thy brow,
The signs and portents of the torments of the judgment-day.

Who, with thy sanguinary cyes, may contract acquaintance,
Tn therr families will be woe and misery for evermore.

Whereas, I go about searching every portal and ga!cway.
I seek the threshold of the door of thy dwelling to find.

How shall I bring myself before the sword of thy countenance,
‘When the mirror, iwelf, recorleth from the edge of it ?

Smee, the “Night of Power” of thy curls became its portion,*
What night-watching is fallen to the good fortune of the comb !

[, Hanin, twist and twie myself about, unuvailingly,
Like unto a serpent on the treasure of the faces of the fur.t+

LIX,

Although on thy sittmz and rsing thou mayest he halod Tlll‘)'
sucrfice ;71

Yet, when thou sittest at another’s door, thou sprawlest on the
stake.

* Laylatu-l-kadr, or shab-i-kadr—the mght of power—is the 27th of
the month Ramazan, and is greatly revered on many accounts, but more
particularly as being the night on which the Kur'an began to descend
from heaven. On 1ts anniversary, all orthodox Muhammadans employ
themeelves throughout the night in fervent prayer, magining that every
supplication to the Omnipotent, then put up, will be favourably received.

T Every buried treasure 1s supposed to be guarded by a serpent or a
dragon. ,

1 “Iam thy sacrifice”—a respectful and endearing form of answer,
in use among~t the Afighans, Persians, and others.
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Account not this Jowliness humiliation ; for it is, truly, wealth,
That upon thine own mat, poor and distressed, thou reclinest.

Out upon that rising, and that sitting, though it be upon a throne,
That ever sitteth down in enmity, and, in animosity, ariséth !

From the head of that masnad,* thou wilt contemptible arise,
Shouldst thou press, like a burden, on the heads of the poor.

By pity and sympathy, strive to gain the hearts of people,
If, like the taper, thou wouldst sit pre-cminent, all others above.

Wherefore dost thou not tremble at secing the tears of the
oppressed

Why sittest thou tranquil and undisturbed, on the face of the flood ¢

Regard him not, who neither himself consumeth, nor bestoweth on
others,
That thus, like unto a serpent, upon a hidden treasurc reclineth.

This world is neither the abode of stability, nor of peaceful repose ;
Yot still, foolishly, thou standest fast at the bridge’s head.

The ruby of honour and fame, O Hamin! thou wilt acquire,
1f, in mecknesg, with the poor and humble, theu sittest in the dust.

LX.

Like as thou art all powerful over me, 8o is thy guardian ;
For although he is the dog of thy door, he is the master of me.

Thouéh he may do me a thousand injuries, I will not return them—
For thy suke, civility towards him, iy expedient unto me,

* A carpet and cushion at the upper part of a room, and accounted. the
reat of hopour; but it generally refers to the large cushion which kings sit
o as a throue.
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Whatever wrongs thy heart desireth, heap them upon my head ;
Siuge every thing improper of thine, is meet and proper for me.

Though thy coldness drew out the very breath from my body,
What matter, since solicitude for thy love, is a substitute for 1t 1

At the yearnngs of this maddened heart, 1 am confounded ;
For I know not, in the least, what thing 1t desireth from thee

Even ir: association, it weepcth on account of separatiun—
What wonderful dignity hath it been the heart’s fortune to acquire '

Now, taking thy love into account ; aguin, considering its tyranny ;
At one breath the heart is impetuous, and at another °t is repentant.

May the Almighty keop the thoughts of thee, ever present in my
breast !

Then what mattereth 1t, whether thy face may present, or absent be

Though Hamin, from the beloved, desireth the hand of society ;
Yet what poor beggar hath a patent of nohlity acquired ?
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KnusraaL KHAN, the renowned chieftain of the powerful Afghan
tribe of Khattak—ulike a warrior and a poet—was born in the
year 1022 of the Hijrah (a.p 1613). Shah-baz Khan, his father,
having received a wound in a battle with the Yusufzis—one of the
most numerous and powerful of all the Afghian tribes—from the
effects of which he shortly after died, Khushhal, who had also
been severely wounded m the head and knee, in the same
battle, in the year m 1050 (sn. 1640), with the unanimous
consent and approbation of his relations and friends, became
chief of his tribe. His father's fief was confirmed to him by the
Mughal Emperor, Shah Juhan, together with the charge of pro-
tecting the royal road from Attak, on the Indus, to Peghawar ; and
other dutics were entrusted to him by that kovereign, in whose
estimation Khushhal stood high.  He accompanied Sultin Murad
Baksh, the son of that monarch, on lus expedition to Badakhshin
in 1645, and was also engaged m other wars of that period

On the death of Shah Jahin, Khushhal contmued to serve his
son and successor, Aurangzeb, in the same capacity as formerly ,
but after some time, through the machinations of his cnemies,
among .whom was Amir Khan, Stbah-dir, or governor of the
province of Kabul, he fell under the displeasure, ov rather
suspicion of the monarch, and was sent prisoner to the strong hill
fortress of Gwalior, in Upper India, where he remained in captivity
about seven years; and there it was that many of the following
poems were written. At length, at the recommendation of
Muhabbat Khan, the second of that name,* Aurangzeb released
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Khughhal, and sent him, aleng with the noble just referred to—who
had been lately appomted Sibah-dir of Kabul—fc~ the purpose of
scttling the affuirs of the Peghawar district, which had fallen into
a very distracted state. But the iron had entered the soul of
Khughhal, and on reaching his native country, he kept as retired
as possible ; ceased to hold any mtercowise with the governor of
the province, and other subordinate officers ; and declined rendering
any assistance to the troops of the Emperor.

Khushhil's tribe had been long at feud with many of the other
Afghans around Peghawar, amougst whom were the Yusufzis—
fighting against whom, as before mentioned, his futher lost his life—
and was generally engaged m hostilitics with one or other of them ;
but with the Afridis, who were also powerful, the Khattaks main-
tained a close ulliance. Matters, at length, went so far between
the Khattak chieftamn and the Mughal authorities, as to produce
an open rupture. Khushhal now girded his loms with the sword
of courage , and in concert with Ac-mal Khan, and Dar-ya Khan,
chiefs of the Afridis, carried on, for seven or eight years, a deter-
mined and destructive war wiih the Mughals, i which the latter
were cencrally defeated.

The whole of the Afglan tribes from Bani to Jalalabad, seemg
the success of thewr countrymen over the hated Mughals, had been
drawn, by degrees, mto the confederacy, which now aimed at no less
than the total expulsion of the Mughals from Afghamstin. But
the Yiusufzis, who could have aded o effectually, held aloof ,
and would render no assistance to their countrymen, through
eunuty to the Khattaks, notwithstanding that Khughhil went m
person, even as far as the Suwat valley, to endeavour to mnstil nto
them some of his own and his confederates’ patriotic spirit, but
without effect—they were deaf to the voice of the charmer. These
events he refers to, in the first of the following poems, written on
that occasion. .
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Affairs at Peghawar had assumed such a serious aspect, that
Aurangzeb considered it necessary to appear in person on the scene ;
and for about two years he remained encamped at Attak, superin-
tending the prosecution of the war ; and that wily monarch, finding
force unavailable in such a difficult country, began to try the effect
of gold. In this he met with the success he desired ; and some of
the petty clans of the confederacy became fascinated with the gold
of the Mughals, and submitted to the government; whilst others
of Khushhal's friends began either to desert him, or to give him
cause to doubt their sincerity ; and Ac-mal Khan and Dar-ya Khan,
his most powerful, and most trusty supporters, having previously
been removed, by death, from the scene, such an effect was produced
upon the fine spirit of Khughhial—as the following pages testify—
that he became disgusted, and sought to find peace in retirement.

At length, he resigned the chieftamnship of the Khattak tribe, in
favour of his eldest son Aghraf, and devoted himseclf to books and
Iiterature. On Aghraf’s becommg chief of the clan, Buhram, another
son, who appears to have been always regarded with aversion by his
father for his degenerate acts, succeeded m ganing over a con-
siderable party to hus side, and appeared bent upon bringing mis-
fortunc upon his brother. They met m battle scveral times ; and on
one occasion, Bahram was taken prisoner, but succecded, by his
artfulness and duplicity, in exciting the pity of his injured brother,
who set him at hiberty. Khughhal, well aware of the disposition
of Bahram, was highly incensed with Aghraf for allowing him to
escape so easily, and, as it turned out, not without reason ; for no
sooner was Bahram free, than he agam commenced his intrigues
against Aghraf; und at length, m the year m. 1093 (a.n. 1681), he
succeeded in betraying him into the hands of the Mughals.
Aurangzeb sent hun prisoner to the strong fortress of Bejapiir, mn
Southern India, where, after lingering in captivity for about ten
years, he died. A further account of this unfortunate chieftain, will
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be found prefixed to his poems; for, like other sons of Khughhal,
as well as numbers of his descendants, he was a poet as woll o~
his father.

Afzal Khan, the young son of Aghraf, now tvok wp arms in his
father's cause, and was installed in the chieftainship by his grand-
father, who was still regarded as their natural and rghtful chief,
by the majority of the tribe; but the youth and inexperience of
Afzal—for he was only seventeen years of age—oould not yet cope
with the wily Rahram, who was also aided and upheld by the
Mughals. Khughhal, therefore, taking Afgal's youth into con-
sideration, and in order to prevent his clansmen from shedding the
blood of euch other, interfered between the contending parties,
fearing that the tribe might hesitate to obey one of such nexpe-
rience, and allowed Bahram to enjoy the chieftamnship, advising
Afzal to bide his time, and not lengthen his father's captivity by
opposition for the present. Afzal, therefore, retired with his fumlly
into the friendly country of the Afridis.

Not content with this success in all his schemes, Bahraim would
not allow his aged father to end his days 1 peace. Several times
he made attempts upon his Iife. He once despatched his son
Mukarram Khan, with a body of troops, to endeavour to secure the
old man’s person. Mukarram went, as directed, against his grand-
father ; but the brave old chieftain, who had attained his 77th
year, having discovered the party from the place of his retreat,
advanced to meet them with hig drawn sword mm his hand, at the
same time—to quote the words of Afzal Khan, his grandson, already
alluded to, who subsequently wrote a history of these events—ex-
claiming, “Whoever are men amongst you, come to the sword, if
you dare ; but veneration for the aged chieftain was so predominant
m every one’s breast, that no one would make any attempt to lay
hands on him ;" and Mukarram, ashamed, returned as he went.
Bahram, his father, "enraged at his son’s failure, or‘dcred him to
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return, with directigns to kill Khughhal with his own hand, if he
ghould refuse to deliver humself up. On Mukarram’s return, to’
carry out this inhuman order of a degencrate son, the old chief

again advanced from his place of shelter, and taking his.stand upon
the ‘crest of the hill, with his good sword in his hand, again dared

them to approach ; and in this manner is said to have remained on

the watch for several days. But no one amongst the party had

either the inclination or the courage to face him, whom they stiil

regarded as their natural chief.

Bahram, however, thinking the prey in his toils, had despatched
a message to the Mughal governor at Peghawar, to the effect that
the old lion was at length at my ; and requested him to send a
sufficient escort to take charge of him, and conduct him to
Peg’hawar. Khushhil, however, having been warned, as soon as
night set in, made his escape, after two of Bahram’s party had lost
their lives, and by the next morn'ing succeeded in reaching the
boundary of the Afridi tribe—who had always been his friends—
a distance of 90 miles from Akorrah, the scene of the occurrences
just related.

Khughhal took up his residence in the Afridi country, and
returned no more to the home of his fathers, which he loved so
well. He died as he had hved, free, among the mountans of his
native land, in the 78th year of his age. Before taking his de-
parture from a world, in which he had drunk so deeply of the bitter
cup of treachery and unfaithfulness, he particularly charged those
few of his children and friends, who had remained faithful to him
through all his trials and misfortunes, that they should bury him
where—to use his own words-—¢the dust of the hoofs of the
Mughal cavalry might not Light upon his grave;” aund that “they
should carefully conveal his last resting-place, lest the Mughals
might seek it out, and insult the ashes of him, at whose name,
whilst in life,' they quailed ; and by whosc sword, and that of his
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clansmen, their best troops Iiad been scattered w{e chaff before the
gale.” A third request was, that in casc any of his taithful children
should succeed, at any tiume, in laying hands upon Bahramn t.he.
Malignant, they should divide .his body into two parts, and
should burn one half at the head of his grave, and the other at the
foot. He was buried, accordingly, at a place named I-surraey, a
small hamlet m the Khattak mountams, where his tomb may still
be scen ; and, according to his dying request, his last resting-place
was kept concealed, till all danger of insult from the Mughals had
passed away. . .

Khughhal Khan was the father of fifty-seven sons, besides several
daughters ; but, with the oxceptiomwof four or five of the former,
they do uot appear {o have been particularly worthy of their
parent’s affection.

Khushhal, from all accounts, was a volummous author, and 1s
said to have composed about three hundred and fifty different
works. This, however, must be greatly eaaggerated ; nevertheless,
he 15 the author of numerous works, wluch I have mysclf scen,
both in Persian, and m the Pughto, or Afghin, consisting of Poetry,
Medicine, Ethics, Religious Jurisprudence, Philosophy, Falconry,
cte., together with an account of the events of his own chequered
Ife. 1t is greatly to be regretted, however, that his descendants,
after his death, had not the opportunity to collect all his writings
together ; and the upshot i, that many are known only by name.
Amongst those which have thus been Jost or dispersed is, I fear,
the autobiography I have referred to.

Some of Khughhal's poetical effusions, written during his cxile m
India, and whilst struggling agamnst the power of Aurangzeb, will,
I think, be considered highly of, even in the form of « literal trans-
lation, and in an English dress, as coming from the pen of an
Afghan chief, cotemporary with the times of our Charles L,
evineing, as they do, a ¥pirit of patriotism, and love of home and

<1
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country, not usual in the Oriental heart, but such as we might
look for in the Scottish Highlander, or Swiss mountaineer, of
bygone days, whom the hardy Afghans strongly resemble. A more
extended account of Khushhal’s writings, and those of his de-
scendants, will be found in the Introductory Chapter to my Afghan
Grammar, published last year, together with an account of the
Afghans and their literature.

Up to the time of Khushhal's chieftainship, the bounds of the
Khattak country were not well defined ; that 18 to say, each family
of the tribe had no fixed lands allotted to them. Khushhal caused
a survey to be made of all available land ; fixed the boundaries ;
entered them in a register ; and, according to the number of each
man’s family, assigned a corresponding quantity of land for culti-
vation. This arrangement is still in force, and Intherto has not,
that 1 am aware of, been deviated from ; and many small towers
of stone, erected to mark the different boundaries, still remain.
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AN ODE TO SPRING.

From whence hath the spring again returned unto us,
Which hath made the country round a garden of flowers ¢

There are the anemone-und sweet basil, the hly and thyme;
The jawsmme and white rose, the narcissus and pomegranate blossom.

The wild flowers of spring are manifold, and of every hue ;
But the dark-red tulip, above them all, predominateth.

The maidens place nosegays of flowers in their bosoms ;
The youths, too, fasten bouquets of them in their turbans.

1

Come now, musician ! apply the bow to thy violin :
Brmg out the tone and the melody of every string !

And thou, cupbearer! bring us full and overflowing cups,
That I may become fraught with wine’s inebriety !

The Afghan youths have again dyed red their hands,
Like as the falcon dyeth his talons in the blood of the quarry.

They have made rosy their bright swords with gore :
The tulip-bed hath blossomed, cven in the heat of summer
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Ae-mal Khin and Dar-y3 Khan—from death preserve them !
Were neither of them, at fault, when opportunity occurred.

»

They dyed red the valley of Khaibar, with the blood of the foe :
On Karrapah,+ too, they poured forth war's din and tumult.

From Karrapah, even unto Bajawrr,} both plain and mountain,-
Time after time, as from an carthquake, quaked and shook.

It is now the fifth year, since in this neighbourhood,
Every day heareth the clashing of ghittering swords.

Sinee 1 arrived in this part,§ I have become a nonentity—
Either T am despicable, or this people are nfamous grown.

I cry out unto them, “Troops, troops,” until I am weary ;
But deaf to all, they neither say ¢ Die,” nor “Thy sacrifice.”||

When the state of the Yisufzis becane known unto me,
Lowaghar was then my better place, not Damghar.

The dogs of the Khattaks arc far better than the Yisufzis,
Though, in disposition, the Khattaks are more worthless than dogs.

The whole of the other Afghans, from Kandahar unto Attak,
In honour'’s cause, both secretly and openly, are one.

See how many battles have been fought on all sides ;
Yet still, amongst the Yasufzis, there is no sense of shame.

* These are the Afridi chiefs, who aided Khushhal in his wars with
Aurangzeb.

+ The name of & Pass leading from Peshawar to Jaldlabad.

1 A small State, held by independent Afghin tribes, N.W. of Peshiwar.

 He had gone into the Yisufzi country, to endeavour to persuade that
tribe to assist the confederates.

|| See note at page 139.
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The first fight was at the higher back of Mount Tatarah,*
Where forty thousand Mughals were scattered like  haff.

When their sisters and daughters fell into the bonds of the Afghans,
With horses and camels, elephants and baggage, string after string,

The sccond battle was with Mir Husain in the Doabah,t
When his head was crushed, like that of & venemous snake.

After that again, was the affair at the fort of Nohghairah,}
When from the Mughals I extracted nay own inebriation.

And then came Jaswant Singh and Shujaseat Khan,
Of whom, Ae-mal Khan plucked up the roots at Gandab.

The sixth was over Mukarram Khan and Shamgher Khan,
Both of whom, at Khipagh, Ae-mal scattered to the winds.

These are the greatest triumphs that T hold in recollection ,
But the lesser ones, m all directions, who shall compute ?

Up to the present time, victory hath been always with s,
And for the future, upon God, is our dependence placed

A year hath passed smce Aurangzeb is encamped against us,
Disordered and perplexed m appearance, and wounded i heart.

Tt is now year after year, that his nobles fall in battle ;
But his armies swept away, who shall number them !

The treasures of India have, been spread out before us :
The red gold muhwrs have been engulphed m the hills.

* The lofty mountain to the right of the Khaibar Pass, looking from
Peshawar, and giving name to another Pass, leading to Julalabad.

t A parganah or division of the Peghawar district, lying, as its name
umples, between two rivers, the Landdaey and the Kabul,

1 A town of the Peshdwar district, on the northern bank of the Kabul
river. .
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It would not have entered one’s head in eighteen guesses,
That such events would e’er have happened in these parts.

Still Aurangzeb’s malevolence hath not a whit diminished,
Though the curses of his father it before drew down.*

For this reason, also, no one can place dependence on him
He is malignant and perfidious ; a breaker of his word.

For this state of things, no other termination can be seen,
Than that the Mughals be annihilated, or the Afghans undone.

If this, which is behcld, be the revolutions of destiny—
If in this be the will of the Almighty, the time is come

Fate revolveth not i the same fashion at all times—
Now ’t is propitious to the rose ; now favourable to the thorn.

At a period so pregnant with honour and glory, as the present,
In what manner do these base and recreant Afghans act %+

There 18 no deliverance in any thing, save the sword :
Afghans, who nourish any other idea than this, are lost, indeed.

The Afghins are far superior to the Mughals at the sword,
Were but the Afghans, m intellect, a little discreet.

If the different tribes would but support each other,
Kings would have to bow down in prostration before them.

But whether it be concord or strif"e, ‘or folly or wisdom,
The affairs of every one arc in the hands of the Almighty.

* Aurangzeb dethroned his father Shsh Jahin, whom he confined in
prison until his death, which took place seven years after.
T The Yisufzjs who would not aid.
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Let us see what the Afridis, Mohmands, and Shinwaris will do ;
For the Mughals are now lying encamped at Nangrahar.*

T alone, amongst the Afghans, grieve for our honour and renown ;
Whilst the Yusufzis, at their ease, are tilling their fields.

They who now act so dishonourably, and so shamelessly,
Wi, hereafter, the upshot of their own acts pexceive.

In my poor judgment, death is more preferable than life,
When existence can no longer, with honour, be enjoyed.

In this world, he will not always remain with life ;
But the memory of KrusgaAL will long, long endure !

It was the first of the Third Sister,+ in the year of Ghafu,}
That I, whilst at Barmawul, indited these lines.

IL

What wonderfully delicious wine is this,
Which the cupbearer, with welcome, presents !

The laughing of the bud in the parterre were impossible,
Did not the zephyr, every morning, over it pass.

Its counsel regarding the nightingale was this,
That the morn should the rosecbud’s garment rend.§

* A small district of Afghanistan, of which Jalalabad, famous for 1ts
defence by Sir Robert Sale, 18 the chief town.

+ The fifth month of the Afghan year, so called.

1 According to the Abjad system of the Arabs and other Muhammadans,
of computing numbers by letters, the word y& (ghafii) is equivalent to the
year 1. 1086 (4.p. 1875.)

§ Cause the bud to open its leaves.
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Appreciate thou the value of Philomel, O rose,
Although thou bloomest in this thy beauty now !

Since hig cure dependeth upon the object of his heart,
Of the lover’s disease, what do physicians know ?

Save the beloved-one’s beaming countenance, imagine not
That KrusEHAL will.be, with any other face, content.

IIL

Spring hath returned : the narcissus in the garden wantoneth,
And the breeze of the morning, the spikenard disordereth.

For five short days, the rose of the parterre will hloom ;
But on the sixth, it scattereth 1ts existence to the winds.

The enamoured nightingale layeth 1ts head at the rose’s feet,
As the Brahman hendeth, in adoration, his 1dol before.

Acquire thou hurhibity from the example of the cypress,
That with such loftiness, showeth this much lowliness.

The KARLARRNAEY* hath quaffed no other wine whatever—
The whole of this inebriety proceedeth from creation’s cup.+

Iv.

My beloved 18 offended : would there were any one who would
conciliate her!

Arige quickly, O mediator! for my heart is gricved on her account

* One of the three great divisions into which the whole Afghan nation
1s divided, and in which the Khattak tribe is included.
1 See the Introductory Chapter, page xix., on the word “ Avrasro.”
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He will be cot;sta.ntly plunging into the deep seas of injustige,
Who rendereth up his heart unto the heart-ravishers of these days.

What a vile world it is! what are its customs ! what its ways
It abandoneth, altogether, the starving, and giveth invitation to
the cloyed !

Punished they cannot be ; but would I could lay hands, as 1 wish,
on them ;

For 't is those sable locks of thine, that are ever of hearts making
theft.

The tyranny of thy dark tresses is by no means hidden from view—
The impassioned-one, who may be powerful, soon her tyranny
displayeth.

Thou that givest thyself unto the tender passion, accept m love
The taunts and reproaches, that the world, upon lovers, cver cast.

Thy blood-thursty locks have not made me, only, desolate ;
And many more, like unto me, forlorn, will they, even yet, destroy.

Wouldst thou, this one 8o arrogant of her beauty see, draw near !
Alas! towards KousHEAL, her coquetry she openly displayeth.

V.

Wherefore doth Aurangzeb his throne and erown adorn ?
For death will assail, and Fay waste the both of them.

His evil name only will remain behind in the world ;
Knowing, as he doth, whether he as Kasrd, or as Hujaj acteth.*

* Kasra, or Cyrus, King of Persia, is the model of a just king; and
Hujaj bin Yusuf, Governor of Khurasan, under the Khalifah, ZEabd-ul-
Malik, the conceptior? of a perfect tyrant.
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O’erwhelmed in grief, I know not of festival or feast,
Though the whole people of Dilhi make gladness and joy.

All the water went to the eyes, and the heart’s fire blazed out—
Alas, how can any one, in such a state of mind as this exist'!

They turn pale when they lay finger ubon my pulse ;
Then, by what means, can the physicians, my disorder cure ?

Separation:lacerateth my heart in the same mauner,
As the falcon rendeth the partridge and the quail.

When two friends may be separated by a distant land,
How desirous God maketh them of a mere salutation !

My tears are produced through the emotions of the heart,
Like as fire expelleth the moisture from the roasting meat.

Alas, every arrow that is discharged from fatality’s bow,
Destiny maketh poor KuusaEAL's heart the butt of !

.

VI

Thou wast sayng, “Grieve not any more ; for 1am thine, and thou
art mine :”

Whether thou hast falsely or truly spoken, thou hast, indeed,
given me hife again.

What a lovely calamity thou art! a charmer, incomparable, art
thou ! '

Would that there were not this defect, that thou hadst not such a
cruel heart ! '

Should the whole universe, in every direction, be with the lovely
filled ;

Even then, it would be astonishing, if one were found beautiful like
thee.

Y
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With so many victims slain, even yet thov showest no pity or
regret : .

But what matter, though the execu*tioner shed blood a huulred
times over?

Since out of thy garden, or thy parterre, T beg for a rose from thee,
Shouldst thou but a straw on me bestow, yet I, as a rose, receive it.

As long as T may exist, I aiy, indeed, the captive of ‘base ringlets,
In every hair of which, hundreds of hearts will ever be enthralled.

Whether old, or whether young, all are distracted about thec :
There is not a person 1n the town, that is not enamoured of thee.

The cypress-iree behold ! it very soon ccaseth to he looked upon,
When thou, with this stature and figure, through the garden
trippest.

The prospect of Heaven to come, is blisg to both monk and priest ;
But KeusHEAL hath gained Paradise, at once, in mecting thee.

VIL

‘Again the minstrel’s rebeck toucheth the heart profoundly ;
For 1t discovereth new and fresh strains of melodions harmony.

Leave the monk in the monastery’s nook! I will to the garden ;
For the flowers of spring instruct me in righteousncss’ ways.

Beggars have much anxiety about filling their bellies ;
And kings should be solicitous regarding dominion and realm.

If this be not the effect of my good fortune, what is it then,
That against the guardian she crieth out to this dogree

How much more will be the extent of the love of her constancy,
When, in injusticesand mconstaney, such favour she bestoweth ?
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Within this city, the'juice of the grape is thus so openly sold ;
Because the censor, himself, favoureth the bibbers of wine.

From thy coldness to me, I grow both joyful and melancholy,
Like unto one that giveth thanks to, and yet complaincth of another.

If to love to look upon the pretty creatures be aught of sinfulness,
Then KHUSHHAL committeth iniquity, all his life long.

VIIL

When towards his father a son acteth perfidiously,
After what manner, to others, will he sincerity show 1

See, what further perfidy must be within his heart,
When the hypocrite maketh avowal of his own misdeeds.

Neither will I pardon the enormities of the degenerate,
Nor will the Almighty forgive the fallen angel his sins.

All these minor hills are as nothing : desirous am 1,
That my God, betwixt us, would place even Kaf* itsclf

The conduct of his own son is best known to his father ;
Then why will people commend the degenerate unto me ?

Neither can any liar utter falsehoods like him,
Nor can any one equal hum in cunning and deceit.

There are both a thousand varieties of vain lies in his heart,
And a thousand vaunts of morality upon his tongue.

That I cherished, and brought up such an undutiful son,
It was, alas ! for this, that he should, against me, rise up!

.

* The fabulous mountain, the boundary of the world, and surrounding
the horizon on all sides.
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Let me not, indeed, cast eyes upon him whilst T live ;
And after death, let him not dare my grave to approach.

Sorrow and grief shall, whilst living, leave his heart,
If fate, unto KEUSHE i1, shall due justice grant.

I1X.
Every sick person that is impatient with his physiciar:,
Bringeth, if thou but consider, affliction upon himself.

The fish existeth in the river; but should it come out thereof,
Can it be cownfortable, or at case, upon the dry land ¥

}
Though the bat hideth himself from the light of the sun,
In what manner doth the sun sustain myjury therefrom ?

’T'1s the nature of dogs to howl at the sight of the moon ;
And thus, by ther yelping, bring disgrace on themsclves.

The dung-beetle is distressed by the flower’s perfume ;
Because its existence 1s sustaincd by offensiveness.

That the prophets are evil in the sight of the infidel,
Is, becuuse whatever they do, is with the Devil’s advice.

Unfortunate, indeed, is he, who acteth on his enemy’s counsel :
Can an opponent and an enemy ever give good advice ?

The heron, on the river's bank, is with thirst parched ;
For every penurious creature followeth his owm avaricious ways.

With the precepts of the Kur'an, Fariik is acquamted :
Tt pointeth not out the right path to Bii-Lhab, or to Ba-Jhal.*

* Bt-Lhab and Ba-Jhal, the former the uncle, and the latter the cousin
of Muhammad, were his greatest enemies and opposers in the propagation
of his new faith. Humar, the second Khalifah after Muhammad, is
called Fartk, The Distjnguisher.
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The purity of the Musalmin, O KrusagAL! 18 possible ;
But no ablutions, no puriﬁcatic;ns, can make the Gabr* clean.

X
Through sorrow at the poor-spiritedness of the Afghans,
I have abandoned greatness, and taken meanness in hand.

Had this much even been gained in the matter, it were good—
Had T wreaked upon the recreant my full meed of revenge.

From the time when the jewel of my honour became broken,
I have not left, for a moment, my eyes free from tears.

That pearl came not mto my hands, after all my trouble,
And, therefore, my boat T have drawn up on the sea-shore

This waist of muine, that in resistance was a mountain,
Through chagrin and disappointment, unto the Mughal T bent.

But let good fortunc once commonce again to aid me,
That it may relieve me fromn the weight of affliction’s load.

This misery of mine 18 not to be compared to any other grief,
Although T may have experienced a thousand woes and sorrows.

The back of fortune, and the world’s, both are turned upon me ;
Hence, through snrraw, T turned my face from all, the Mughal unto,

Were it in my power, or were it mine own free-will,
1 would not, evey, two paces, towards them advance.

I am obliged to hearken tg crooked words from the mouths of those,
Unto whom, in my lifetime, I never before a straight one gave.

* Gabr is the name given to Fire-worshippers, or Parsis.
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The outeries of my own people, and of strangery, affect me,
Notwithstanding I used, even from a.whisper, to sureen mysclf.

I am now ashamed of those proud and: boaséful words, .
That, before every one, were wont to issue from my lips.

A hundred rcproaches and dignities are heaped upon me,
Who ever guarded myself from detraction and reproach.

'T is for this reason the elephant streweth dust upon his head,*
That I made him: acquamnted with KEUSHHAL'S sorrows.

X1
If, for once only, she will show her face from the vetl,

She will take the diploma of beauty from the sun

The tulip shull borrow hloom from her countenance :
The hyacinth will grow furious at the sight of her curls

Wherefore doth the world acense fortune thus falsely ?
’T is she, that with her cyes, hath desolated the world

Either those orbs of hers are red from wine’s effects,
Or some one hath rounsed her from sleep, unscasonably.

She quaffeth the blood of hearts in the place of wine;
Then again, taketh roasted hearts, as an mertement to more.

The spocial death of the slaughtered by the hand of the beloved,
Is that they may enter Paradise, without rendering account.

Let my heart be a compass, and let it never vary or turn
In any other direction, save the altar of thne eyebrows unto

* The elephant is in the habit of sprinkling himself with dust, to drive
insects away ; but herd 1t is to indicate sorrow.
M
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Do not be 8o overjoyed, O KnusaaiL! at all her vows ;
For, from the bubble, no one hopeth for any constancy.

XIIL
O zephyr of the morn | draw near unto the parterre ;
For the flowers are overjoyed, in expectation of blooming.

What doth the hermit know, as to what thing love is?
‘Wherefore speakest thou to the owl, the garden concerning

Though the monks perform their devotions five times a day,
I am ever prostrate, in devotion, unto the Giver of good.

As much as I behold thee, I do not become satiated,
Notwithstanding I gaze so intently upon thy face.

Again, indeed, place thou a scar on the anemone’s heart,
When thou roamest in the garden, so joyous and gay.

Anger and kinduess I perceive between thine eyebrows :
The tablet of thy forehead thou hast placed to be perused.

Sometimes, thou raisest strifc , at others, showest kindness—
Simple hearted that I am, at such skill, I grow amazed.

If thou hast set, thine heart upon my death, I too, say,
That thy tyranny hath brought me to death’s door nigh.

XIIL

Draw near, and behold him now, with a clod beneath his head,
‘Who could not sleep upow a bed, without a pillow of feathers!

This, which they call the transient world, hath no existence, and
8 naught ;
For this reaspn, O foolish man ! 't is hideous in the sight of the wise.
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This world is a scabby sheep—then what gnod is there in
keeping it ? .

The shepherd, when he findeth out its scabbiness, expelleth 1t from
the flock,

Is this & tempest or hail-storm, that both standing corn and stacks
also go ?

Out upon such a corn-field as this, since an ear of eorn can not be
found !

With these eyes of mine, I have beheld the noble and massive
structures of kings,

Who coveted the world’s dominion, but left them, all at once,
behind !

A hundred thousand squadrons assemble, and collect the treasures
of the world ;

Be as Sanjar® for a fow generations, and then nerther thou nor thy
race remain.

Thy house is on the face of a flood, and this thy contemptible idea
is still worse ;

For no one would there his dwelling make, that it should be swept
by the flood away

¢ Sulgin Muezz-ud-din Sanjar wus the son of Malik Shah, sixth
monarch of the race of Seljuik, and for upwards of twenty years Governor
of Khuraisan. His life is remarkable for the vicissitudes he suffered, having
once been confined for four years in an iron cage, by the Guzzian tribe
of Turkomins, but subsequently escaped He died the 25th of Rubbiah-
ul-awal, A. 1. 552, after a reign of forty-one years, paramount sovereign
of Persia, and in the 73rd of his age. With him the grandeur of the race
of Seljuk terminated. He has been equally praised for his piety and
modesty of dispesition, and for his benevolence, and the love of his people;
for his respect for, and his encouragement of learning and learned men;
and for his zeal and exertions to promote the advancement ¢f his religion.

M2
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Shouldst thou become a Shehdad® in the world, still calamity will
remember thee ;

And if here thou a Paradise preparest, of what profit is such an
Adent to thee?

He carried away along with him, this wealth ephemeral, O young
man !

Who diffused it broadcast; but not they, that heaped it up for
themselves. ’

I have beheld fortune’s practices—its different usages and ways—
It clambereth unto thee with difficulty ; but like a stone from a
mountain, rolleth away !

If thou art foolish and imprudent, like unto Mir-baz} pursue it ;
But if wise and prudent, like unto Knusgraay, from it flee away !

XIV.

These dark waving curls, they are thine, thou dear one, so beau-
tiful, so gay!

Black narcissuses are those eyes of thine, thou dear one, so beau-
tiful, so gay!

When thou gavest me a kiss, I became intoxicated, beyond eompu-
tation ;

For like unto red wine are thy lips, thou dear one, so beautiful,
80 gay !

Now that I have with mine eyes gazed on this, thy lovely cheek,

I know that it is the tulip, thou dear one, so beautiful, so gay!

* For an account of Shahddd and his garden of Iram, see note at
page 81,

+ Ibid.

1 Mir-biz Khan, a connexion of Khushhal’s, who was a worshipper of
the wealth oftthe Mughals.
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’

They, who murmur and complain unto others. of thy tyranny,
Are faithless and inconstant too, thou dear org; so beautiful, so gay !

Free of grief, how can he sleep—in ! ranquillity how shall he De,
Who is separated frou: thee? thou dear one, so beautiful, so gay !

He only will receive thy kisses, on whom thy affections may be,

Tho’ many are cnraptured with thee, thou dear one, 8o beautiful,
50 gay !

Thou wreakest injustice on me, then sayest, “This 18 not done Ly
me”—

Then whose act is it, if not thine? thou dear one, so beautiful,
80 gay ! .

Thou sayest unto Knusauir, “ There are others far prottier than I-"

Can there he one, than thee more lovely ? thou dear one, so
beautiful, so gay !

XV.
Wine's intoaleation soon cometh, and as quickly disappearcth ;
But the eternal mebriation leaveth not the inebriated one.

Tho', m the world, my name 18 hecome notortous for debauchery,
Still I will not abandon the ways of the bibbers of wine.

Though the king may cast him mto prison, he will not grieve ;
For the hiberty of the free 1s from the beginning of time.

There is neither friendship nor relationship : all is deceit, 1 find,
Simce I became acquainted with the ways and usages of mankind.

I am happy in hope of future joy, tho' now in sorrow plunged ;
For the day ever followeth, in rotation, after the darkness of night.

The pearl of our yearnings lieth immersed in ocean’s depths ;
And after it, the diyers plunge continually, into its dark abyss.
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That fish, who may perceive danger from the sharp hook,
From the bottom to the shore, from prudence, will never look.

The thoughts of the lover’s heart are like unto the deep, deep sea,
The billows of which, at times, rage in fury ; at others, calmly sleep.

" Affection for the beloved, from KmUSEHEAL'S heart, will never
depart :
It is like unto the love of the idolater, for the idol of his worship.

XVI

From out of the clear, azurc flask,
O cupbearer ! bring thou unto mé
A full goblet of that potent wine,
The remedy for grief, the consoler in woe.

Speak not, of the tributes of the world !

They cannot compare with one cup of wine :
Then, O censor, leave me and the wine, withal !
Tho’ thereby my house should devastated be.

Become thou the beggar at the tavern's door,

If along with the crown, thou dommion seck :

The mart of the wine-bibbers 18 crowded, ’
From this extensive sale of wine.

Turning from the idol-temple to the monastery,
Is both an ubsurd and a useless act :

From the cupbearer, then take thou the glass ;
For therein is much gladness and joy.

O cupbearer! let me ever behold thee—
Thou of the moon-like brow and sunny face !
Bring the crystal cup, to overflowing full,
And satisfy the yearnings of KEUSH®AL !
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XVIL

Tho’ the miser’s house may contain the water of immortality ;
Still, like unto the deadliest poison, is its effect on me.

Moses possessed nothing whatsoever, but one rod alone :
Kartin had boundless wealth, and verily, calamity befell him.*

He who hath riches, with it hath vexati