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“When thy judgments are in the earth, the inhabitants of the world will learn
’ righteousness.’—IsAIAH xxvi, 9,

1 BecIN, my friends, with remarking that
by the term, “ judgments of God,” the
Seriptures sometimes denote the decisions,
whether favourable or adversd, which God
passes upon the conduct of men. But
more frequently this phrase is employed
to denote the effect of such decisions,
when they are unfavourable—to denote
those remarkable punishments by which
the Almialty chastises the wickedness of
guilty individuals, and the crimes of guilty
nations. In the course of God’s provi-
dential procedure, we often see his judg-
ments; we see misfortune and distress
following so closely and visibly the con-
duct of men, that we can have no doubt
whatever concerning the connexion that,
by his appointment, subsists between
them. Thus, when poverty, like an armed
man, rusheth on the prodigal; when a
failing of eyes, and trembling of joints,
and rottenness of bones afflict the sensu-
alist; when a dissolution of all the moral
bonds that uphold government swecps from
a once high place among the nations an
ungodly, and profligate, and effeminate
people, we see in such cases an obvious
relation between sin and punishment,

between the sin and the judgment of

od passed against it. They are con-
nected as cause and effect, by the original
constitution which the Almighty has im-
posed on man, and on the world in which
mun is placed; and where he acts ; and we

feel no surprise when we see these accom- . warni
panying ome another—the sin and the of their

punishment,
But, my friends, there are many cases
VoL, L—No. L

where the precise object of the divine
visitation is unknown, and invisible to us.
In many cases, the Lord holdeth back his
face in his dealings with his creatures, and
spreadeth a cloud of darkness over it:
men behold the effects only of his inter-
position,-without perceiving the particular
end for which these visitutions were pro-
duced. For instance, in the material '
world, we sometimes witness famine, and
the raging tempest consuming all, and
blasting the hopes of men; and so it is
to this day in our land. At other times,
we behold a terrible pestilence thinning,
by its ravages, the numbers of the people.
And in the establishments of social Kfc,
too, do-we not often see deep distress
brought on the inhabitants of whole king-
doms through political revolutions and
war? Now, we know from the Scrip-
tures, and the suggestions of our own
hearts, that these also are the scourges of
nations, in the hands of the Almighty.
We are, at the same time, but seldom able
to point out the individuals whose sin
these judgments were sent more immedi-
ately to punish. The individual sufferers.
like the eighteen men upon whom th:
Tower of Siloam fell, are often not mor »
Euilty than other ple. Let it not.
owever, be overlooked, that the promis.
cuous calamities which happen to them,
if they do not come as punishments, come
in divine Wisdom, as salutary general
or as improving tests and trials
faith, or as exercises of their
fortitude and patience. In all such cases,
it would therefore be rash and unchari
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table to inteipret particularly, and with
reference to individuals, the views of
divine judgment when affecting a multi-
tude. It is enough for us to know that
these judgments, whatever be their kind,
whatever be their nature, or whatever
their degree, are instruments of God’s
government of his moral and rational
offspring, and that the inhabitants of the
carth may learn from them lessons of
righteousness. This is the view, you will
remark, in which the text represents the
judgments of God to our consideration;
and, therefore, in conformity with the
pious purpose for which we arc assembled
this day, I shall endeavour to suggest,
briefly, two of the righteous lessons which
the judgments of God ought to teach us.
In the first place, the judgments of God,
whatever their form, and whatever their
degree may be, when they are contem-
plated by an enlightened and devout mind,
are found powerfully to excite within it
sentiments of warm picty and deep devo-
tion toward that God from whom these
judgments proceed. My friends, that God
continues to govern the world which he
has made; and that his rational subjects
owe to him reverence and obedience, are
truths which scarcely admit of doubt.
God has impressed so visibly on all his
works the signature of that unceasing
care which he exercises for their preserva-
tion, that we have only to open our eyes
on his works and behold it. When we
look up to the heavens which his fingers
have framed, when we sce the sun, and
the moon, and the stars observing order
and regularity in all their movements, we
are at once convinced of the powerful
superintendence and energy of their Cre-
ator; and when we turn our view to
this earth, we meet every where indica-
tions of a similar kind. It is by the
encrgies of his hand that all the things of
this world are maintained, each of them
in their due season and proportion, and it
is upon him they depend for the wonder-
ful maintenance of their condition. But
above all, we can trace the watchful pro-
vidence of God in the history of our race;
we can trace the watchful providence
of God communicating to man, at his first
formation, the instinets and powers re-
quired for the new condition he was to
fill; we can trace the watchful provi-
dence of God mingling men in society,
‘and adjusting their talents to the situation
which each of them has been destined to
fill in it; and, through a most complicated
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geries of arrangements, we can see the
watchful providence of God rendering men
in their respective spheres, the instru-
ments of promoting the destined and
ultimate perfection of our race.

Now, to a man capable of reflecting on
these marks of divine government, the
Almighty surely presents an object most
worthy of unbounded veneration—a being
whose mercies in all things are conspicu-
ous, and who has an unquestionable title
to receive from his rational creatures the
worship and homage which he requires.
But, alas! my brethern, while things ob-
serve their ordinary course, how seldom
do we permit our thoughts to rise from
them to the power by which they are
conducted? Alas! alasé the beauty and
benignity which our Father in heaven has
spread around us in the world, where he
has given us our situation, detain our at-
tention on themselves, without suggest-
ing the source from which they flow.
Nay, that very order, that very regularity
which is the effect of his present power
and care, lulls our minds asleep, and ren-
ders us insensible to the workings of his
hand. It is, in truth, only when the
general order of events seems to be sen-
sibly interrupted; it is only when the
elements composing the world and the
frame of divine government seem to jostle,
as it were, against each other; it is only
when the pillars that support the society
of men are suddenly shaken or broken
down, or when some public or personal
misfortune crosses the path of life, that
the thoughtless multitude—and, alas! are
we not all to be considered too much
members of the thoughtless multitude,
arise to reflection, and fecl the presence
of their God.

My friends, there are various principles
in our constitution, by which the judg-
ments of Heaven contribute to a salutary
effect upon the minds of a thoughtless
world. Unexpected revolutions, either in
the natural or moral world, naturally
arrest our attention. They demonstrate,
in the most semsible manner, to our con-
sciences, our own weakness, and the in-
competency of our powers, cither to pro-
duce or control the changing ecvents
around us; and to every mind that is not
totally cnfecbled and darkened, through
corruption, such revolutions suggest with
irresistible force the notion of a powerful
Supreme Ruler; they alarm our fears at his
displays, and awaken all those sentinents
(this is at least their natural tendency,
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or ought to be their comstant effect) of
humility and penitence, which form the
beginning of a pious and devout temper.
And I would especially call your attention
to this view of the case, that we learn
from Scripture that this is not only the
tendency of the divine judgments when
rightly improved, but often the very pur-
pose for which they were scnt by the
rovidence of God. The ecarly record of
g{oscs proclaims repeatedly, that strange
punishments came upon the disobedient.
And why? That the people may hear,
and feel, and do no more their iniquities.
The plagues werc scnt upon Egypt that
the Egyptians might know that God is
the Lord. When Sennacherib was pur-
suing his severe eonquests, and wickedly
railing against the God of Israel, an angel
of the Lord slew in one night a hundred
and fourscore and five thousand men!
And why? It was, that all the kingdoms
of the earth might know that he is the
Lord God, even he alone! And the
Psalmist in express terms asserts the gene-
ral proposition, that God maketh him-
self known by the judgments which he
executcth, and snareth the wicked in the
work of his own hands.

If, then, my beloved Christian friends,
the judgments of God be both fitted and
designed to awaken us to the ways of his
providence, how should we labour to re-
gard and improve them? Never let it be
forgotten, that the prevalence of these
judgments is a means of moral reformation
for which we are accountable. They are
chastisements which, after all gentler me-
thods have failed, our gracious Father,
desirous of our reformation and eternal
safety, employs, and employs reluctantly,
as the last efforts to recall us to the paths
of obedience. And if we return not, if
we still harden our hearts more and more,
what must be the consequence? You all
know what must be the consequence.
This consequence may follow, and follow
most certainly under the divine govern-
ment it will, that our wickedness must be
avenged by signal calamity. The denun-
ciations made by the mouth of Isaiah must
come: This “people turn not to him that
smiteth them, neither do they seek the
Lord of hosts, 'Therefore the Lord will
cut off from Israel head and tail, branch
and rush, in one day; for through the
wrath of the Lord of hosts is the land
darkened, and the people shall be as the
fuel of the fire: no man shall spare his
Vrathor” (Isgiah ix. 13, 14, 19,)
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From these remarks, my friends, it will
appear that the divine judgments have as
their first and general purpose, whatever
their kind and gmn may be, to rouse the
attention of sinners to tﬁe proofs of divine
government, and to recall them, before it be
too late, from their sleep of inconsideration,
and from the eriminal practices of irreligion
and vice. These purposes of the divine
judgments, which we have affirmed in so
many portions of Scripture, and which so
heavily afflict our land, let us carefully
improve. Let us remember, that, amid
the calamity that is committing its ravages
among our brethren, all is the doing of the
Lord; and considering that, let us then,
with habitual and awful reverence, bow
before him, and in submission to his will,

But, my brethren, the judgment which
has, by the divine permission, visited our
land, and which has this day brought us,
professing humiliation, to the house of
prayer—a judgment as appalling in its
effects as it is novel in its circumstances,
not only powerfully impresses the general
lesson of righteousness which all the di-
vine judgments are calculated to do, but
with a futal and a loud voice reminds us,
in the second place, of this other peculiar
lesson, the uncertainty of life, and the ne~
cessity and wisdom thercfore of instant
preparation for a Christian death of peace
and hope. For, my friends, what judgment
has ever taught so widely and so alarm-
ingly the truth, that we know not what a
day or a night may bring forth? What
judgment has ever so terrificd the land
with the similitude of the Psalmist,
“Thou turnest man to destruction; and
sayest, Return, ye children of men. Thou
carricst them away as with a flood ; they
are as a sleep: in the morning they are
like grass which groweth up. In  the
morning it flourisheth and groweth; in
the evening it is cut down, and withereth.”
Yes, my brethren, how many are the
dwellings around us, where the inmates,
healthy and light-hearted when the sun
arose, have, ere the sun descended, given
the dust to dust, and their spirit to God 2
Oh! how alarming to unprepared and
sinful men is a fuate like this? No time
is there for review—no time for repent.
ance—no time for making assurance of
peace with God. Who prays not earnestly
at this moment for himself, from a fate like
this,—* O God, of thy good mercy save and
deliver me.” QO my brethren, confine not

, your feelings to a brief momentary prayer,
| Let them have a permanent and practical
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influence on your hearts and lives. The
disastrous inroads of the pestilential ma-
lady into the Losom of our own city have
bitherto been, through the divine forbear-
ance n mercy, comparatively limited;
but who will say that our dwellings—who
will say that our persons are for the future
secure?  Signal benevolence has been
manifested for averting the mischief by
the opulence among us. No labour of
love has been spared; and as to the pro-
fessional members of the healing art, they
have, by their conduct, most richly de-
served the gratitude of their fellow-citi-
zens, and have won for themselves indeli-
ble reputation. They have won it by the
fearless exposure of their own persons to
the perils of infection in the discharge of
their “hazardous duty, in their unwearied
and watchful toils at the beds of the dis-
eased and the dying. Ye opulent—ye
professional men, to whom I have now
alluded, let not the unfounded and insane
prejudices, as I must term them, of some
ignorant and misguided individuals, damp
your ardour, or relax your efforts, in your
godlike work of well-doing. All that are
enlichtened and generous, approve and
applaud; and even the ignorant will even-
tually feel shame, as they ought, for their
uncharitableness and folly, while it is yours
to enjoy, above all the praises of men, the
gracious approbation of your consciences
and your God.

But still, again the startling question
recurs, under all that opulence and me-
dical labour and skill have contributed to
ward off the evil from our gates, are our
houses, I ask again, are we ourselves for the
future, with entire certainty, secure from
the desolating disease, and that frightful
rapidity with which it hurries its victim
to the grave? Never let it be forgotten
that opulence and medical skill are but
secondary means and causes, and that their
efficiency depends on the influential co-
operation and blessing of our heavenly
Father. Let, then, our devout, sincere,
and ardent aspirations—let the devout,
sincere, and ardent aspirations of every
inhabitant of our city ascend to him—let
us thrust our tears and supplications be-
fore the footstool of his throne, before the
great Mediator, that he will be pleased
still to be around us, and deliver us from
our threatening dangers and troubles.

But, then, my people, let me impress on

every conscience and heart, if we hope for | which the poor may rea

success to our supplications, that it is not
enough that in a momentary feeling of

|
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devoutness we lift our hearts to the throne
of the Most High, but we must carefully
add to our supplications the ucecptalie
incense of penitent hearts and holy lives;
for thus on{y, let us be assured, can our
hope be on rational and safe grounds.
Wﬁat is the language of Britons here this
day? If it bas any meaning, it is that you
believe in the great truth of the constant
superintendence of God over human af-
fairs ;—if it has any meaning, it is that he,
by the gencral tenor of his laws, mani-
fests favour to the godly ; but that he does,
and ever will, by the unchanging princi-
ples of his government, reward the evil
according to his iniquities. If the language
of Britons has any meaning, it is that you
are conscious of much evil-doing; that
you deplore it in your own personal case,
and that you resolve to cease from doing
it hereafter; that you resolve to be stcad-
fast and immoveable, always abounding in
the work of the Lord; which steadfastness
and immoveableness, and abounding in the
work of the Lord, may justify your con-
fessions here, and procure your acceptance
in the day of final account.- - .

Now, surely, never was there a louder
call on Britons than there is this day, to
adopt this language in the sanctuary, and
in all their future conduct. Let all ranks
among us, thercfore, as the best prepara-
tion for stopping this calamity—as the
best {:reparation for that death which, if
not this calamity, some other cause will
speedily bLring upon us all; let men all
repent and reform; let men of every rank
consult this Book of God, which explains
so clearly, and which alone can explain
with authority, because it bears the
stamp of divine religion; let all consult
this Book, and learn what the terms are
on which God is willing to forgive the
sinner—what the terms are on which they
can rcceive the assurance in their minds
of their being heirs of that salvation which
the Redecmer came to accomplish. They
will find, that there is only one way in
which the sinner can hope for forgiveness.
It was said to a {yerson of high rank, that
there is no royal road to any particular
scicnce. So in the chair of Truth, the
teacher of religion is called on to tell the

'ople, that there is no privileged road to

aven; that there is no peculiar road by
which the high may reach it to the exclu-
sion. of the poor—no peculiar road by

c¥| it to the exclu.
sion of the high:—* Strait is the gate, and
narrow is the way, which leadeth unto
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life;” but there is but one gate, and one
way, throngh which every living soul
must rise to heaven—if to heaven he rise
at all—and that is through faith in Jesus
Christ, and through that holiness which
follows that faith, if that faith is genuine.
Let all ranks, then, from the highest to the
lowest, learn this precious truth from the
Book of God. Believe in Christ, and be-
lieve in him with the heart unto righteous-
ness. This is the effectual way to be taken
by every individual who wishes to obtain
the diminution of the divine judgment now
ravaging our land, by every individual
who wishes to obtain for himsclf a ground
of peace in the prospeet of that death
which its approach may bring to him, but
which, at all events, must soon come to
him. Let it be the business of all men to
consider what faith is, to beseecn tne
grace of God to bestow it, and to enao.e
them to follow after holiness, without whicn
they can never please nor see God.

My brethren, these arc the means, the
cherishings and actings of faith; these are
the means by which you may make your-
selves, as I have said, instruments of good
to the public, and by which you may make
yourselves ready for the hour in which the
Son of Man shall come.

Now, surely, any long detail or remark
is unnecessary to convinee you, that for
the hour of the Son of Man coming, the
most important duty which a mortal has
to discharge, is in the command to make
himself ready. O, my brethren, how de-
lightful will it be to you, how delightful
will it be to the friends that may surround
your dying couch, if you shall be one of
those sainted men who, having been tried
with tribulation, tried to the end of your
earthly career by the world and seduction,
shall be ready, at the call of your God, to
resign its enjoyments; and, standing on the
verge of eternity, shall be solaced with a
conscience void of offence, when reflecting
on the past, and refreshed with the pros-
Rect of an everlasting kingdom in the

eavens? The ministers of religion are
called to furnish consolation to the dying,
and they see them in various conditions
of character and feeling. But they will
tell you that eye cannot behold a more
sublime, or more instructing, or edifying
spectacle, than the deathbed of a good
man, full of humble confidence in God,
rejoicing in the approbation of his own
heart, triumphing. over the fears of the
grave, and singing, when he thinks himself
standing on its very verge, “I am now
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ready to be offered, and the time of my
departure is at hand. I have fought a
good fight; I have finished my course;
I have kept the faith; henceforth there is
laid up for me a crown of righteousness,
which the Lord, the righteous Judge, shall
give me at that day; and not to me only,
but to all them also that love his appear-
ing.”

My dear friends, if this dignified termi-
nation of our earthly trials be an object
we desire to gain; if the state of our souls
at death shall decide our eternal fate; if
the hour of our departure from time shall
be the hour of our passage to happiness
or misery everlasting, I put it to your un-
derstanding, if you will reflect, how care-
fully, how intensely, how incessantly, we
should prepare for its approach. Because
we do not see it, we are apt to flatter our-
selves that it is far distant. But need I
tell you, my mortal brethren, that you
were born to die? If, at this solemn mo-
ment, a heavenly messenger should descend
from the sky, and announce the time of
your departure, as to an ancient was done:
thy sickness shall be unto death; this
week shall be thy last week on earth;
even this night thy soul shall be required
of thee, who among you would be ready
for this message of terror? Alas! what
tears of affliction would run down our
cheeks at the remembrance of our sins;
what prayers we would give for a shert
prolongation of our trials; what thoughts
would we have of those we left behind ;
what solicitude would be felt to finish our
work of sanctification! But is an angel
from heaven necessary to tell us that we
are mortal, that our appointed days are
few? As for the days that are gone, and
the ages that are past, what has become of
the multitude that filled them? Let us
look around in quest of those in our own.
time; let us look around us in quest of
those whom but a few moments we saw
with delight on the stage of life, the com~
panions of our youth, the friends of our
bosom, the children perhaps whom nature
designed to be props of our declining
years, whither have they gone? A voice
from their grave pierces the heart of the
thinking soul, and culls on us all to be
ready to follow them. Listen, then, to
this warning voice. It accords with the
dictates of universal experience; every
change in our condition reminds us of its
truth ; infirmities as they draw upon us,
tell that the hour of our departure conreth.
In this, the day of a merciful visitation,
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in this our present cscape from the dread-
ful malady, let us attend to the things that
belong to our peace; let us cherish the
dispositions, and hopes, and habits, the
remembrance of which may cheer our
departed spirits; let us learn lessons of
righteousness from the judgments of God;
let us lay up for ourselves treasures in
heaven, and then when our Lord comes,
whether he come in the first watch or in
the second, whether this day or to-mor-
row, whether in the hour of our worship
or in the hour of business, whether when
we arc asleep or awake, he will find us

ON THE AGENCY OF GOD

ready. No painful retrospect will disquict
our consciences, no anxious forebodings
terrify our souls. If we lead the life of
the righteous, we shall die their death;
we shall depart like them, and be with
them, and our work shall follow us unto
the habitation of our heavenly Father.

I only add, and let all join in the prayer:
Do thou, O God, to whom belong the
issues of life, do thou stand by us in our
dying moments, support our feeble limbs
in their passage through the dark valley,
and receive them into their everlasting
rest, for Christ’s sake. Amen.

IN HUMAN CALAMITIES;

A SERMON PREACHED IN GEORGE-STREET CHAPEL, GLASGOW, ON THURSDAY,
22d MARCH, 1832, BEING THE DAY OF THE NATIONAL FAST,

By the Rev. RALPH WARDLAW, D.D.

“ Shall there be evil in a city, and the Lord hath not done it #’— Amos iii. 6.

1 neED hardly say, that it is not moral evil
that is here meant. It is not sin, but suf-
fering. It i3 not the commission of ini-
quity, but the pressure of distress. From
Micah vi. 9, “ The Lord’s voice ecrieth
unto the city, and the man of wisdom
shall see thy name: hear ye the rod, and
who hath appointed it.” I not long ago
called yourattention to the lights in which
that Prophet taught Israel, and teaches us,
to regard temporal calamities: namely, as
the warning voice of God, as a manifestation
of the name or character of God, and as
a corrective expression of the displeasure
of God; along with the grounds on which
it is our wisdom and our duty so to regard
them. The words now read from Amos
are part of a similar appeal. By him, as
well as by Micah, the Lord maintains his
controversy with Israel. By which of the
prophets, indeed, did he not maintain it ?
At what period of their history did they
not give occasion, by their conduct, for
expostulation, reproof, and warning? (Jer.
xxv. 4—7.)

In the passa%e of which our text is a
part, Jehovah pleads on the ground of his
l:eculiar dealings with Israel, by which he

ad so highly distinguished them from
other nations in honour, and in privilege,
and in substantial blessing: verses 1, 2,
“ Hear this word that the Lord hath
spoken against you, O children of Israel,
against the whole family which I brought

up from the land of Egypt, saying, You
only have I known of all the families of
the carth : therefore I will punish you for
all your iniquities.,” This is the language
of unimpeachable equity, of ill-requited
kindness, and of injured honour. On
every ground, the threatened punishment
was merited, and in mercy alone had the
infliction of it been suspended. He points
out the impossibility of his continuing
with them, ascribing it to their alienation
of heart from him, by which they forced
him away from them: verse 8, “Can
two walk together, except they be agreed ?”
He then, by a variety of figurative allu-
sions, expresses the reason they had for
alarm, and the natural connexion between
their character and his procedure towards
them: this is the general import of the
figures, of which “we cannot now speak
particularly.” (Verses 4—6.)

“ Shall a trumpet be blown in the city,
and the people not be afraid ?” You
can imagine—no, you hardly can, what
the effect would be, if, in a city like
our own, there were suddenly heard
“the sound of the trumpet, the alarm of
war,” the announcement of an approach-
ing enemy. What throbbing of heart!?
what violent excitement! what silent
dread! what noisy terror! what bustle
and confusion! what looking one upon
another! what anxious questioning! what
running together, for information, for the



THE SCOTTISH PULPIT. 7

mutual expression of hopes and fears, of
wishes and alarms, of animation and dis-
couragement, of sources of danger and
means of safety! Now, when the voice
of the Lord cried unto the city, the cause
for alarm was as real, and far greater, than
at the sounding of the trumpet of battle.
‘This is the sentiment expressed in verses
7, 8. “The Lord God hath spoken,
who can but prophesy?” A truly be-
nevolent spirit feels it a most painful
restraint, to keep back either the warn-
ing of evil, or the tidings of good. This
was one at least of the impelling motives
in the bosom of the Apostles, when they
said, “We cannot but speak the things
which we have seen and heard;” and in
the bosom of Jeremiah, when, having been
subjected to the persecuting violence of
his enemics, and having found all his
warnings so unavailing, he formed the
resolution of shunning farther suffering
by silence : “ I said, I will not make mention
of Him, nor speak any more in his name:
but his word was in my heart as a burn-
ing fire shut up in my bones, and I was
weary with forbearing, and I could not
stay.” (Jer. xx. 8, 9.)

There is a natural atheism in the human
heart, a constantly prevailing tendency
to forget God. This tendency (alas! for
our naturel) is more powerful amidst
the abundance of the enjoyments of life,
than under the pressure of its calamities.
So true is this, that adversity has many a
time been made use of as a means for
counterworking the pernicious influence
of prosperity, the former bringing back
the heart which the latter had led astray.
How rare is the case of a sinner brought
to repentance and serious religion by pros-
perity and success in life! DBut the in-
stances have mnot beecn few, of persons
*“chosen in the furnace of affliction,”
subdued and reclaimed by adversity. We
dare not say, however, that this is the
natural effect of divine judgments operat-
ing on human corruption. They tend
rather to fret, and provoke, and alicnate.
Aund there is, moreover, a sad propensit
to overlook the hand of God in them al-
together; so that men stand always in
need of having it pointed out to them,
and pressed upon their observation, It is
to the solemn truth of the divine appoint-
ment of calamities, that the attention is
called, and called impressively, by the
question in the text: * ghall there be evil
in a city, and the Lord hath not done it ?”

We shall consider the Lord’s agency in

the infliction of evil, in contradistinction
to three things—to CHANCE, to InoLs, and
to Seconp Causks.

This is a supplementary topic to those
discussed on the former text, from the
prophecies of Micah; and I wish to be
understood, although without any very
pointed mention of them, as having refer-
ence to the distresses of our own times,
and country, and city.

I. We distinguish the agency of Jeho-
vah from CHaNcE. Chance is a word very
common in the mouths of many; but it is
a word, of the meaning of which very few
of those who use it have ever set them-
selves to form any definite notion. The
truth is, chance is nothing. It is a mere
term of human ignorance. When we
say that an event has happened by chance,
we seldom think at all wlat we mean, If
wq intend to say that it has had no cause,
that is atheism. It is the exclusion of all
superintending agency. But the anly
rational meaning of the word (if a rational
meaning it can be said to have) is, that we
are in ignorance of the cause or causes cf
the event. The poet speaks truly, when
he defines chance in these terms:

“ All chance—direction, which we cannot sce.”

There is an atheism, directly and properly
so called, which denies the existence of a
God altogether. There is an_ athcism
which admits existence, but excludes all
superintendence of human or created
beings, and of their respective concerns.
Such, of old, was the athcism of Epicurus
and his followers; which, however, huad
so far the merit of consistency, that it
associated the denial of Providence with
the denial of proper creation. And simi-
lar, though diversified in some particulars,
have been the godless system of some
moderns. But certainly we might as wcll
have no God, as a God that tukes no in-
terest in his creatures, and exercises no
superintendence over tham,  We might us
well have no God as no Providence.

The sentiment of the text is the exact
reverse of this: that there is a God, and
that he directs and governs all things.
The sentiment is not to be confined to cur
own world. It extends to all worlds. In
all parts of the unmeasured creation, He
is “ever present, cver felt I”  This is the
uniform affirmation, and the pervadi
principle, of the Bible. It runs throug
all its contents, with an application such
as the most heedless reanrer can hardly
overlook. Its maxim is, “ Al things are
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?‘ God” At every tum of its historical
etails we meet his eye, we discern his
hand. No such thing as chance is ad-
mitted by its writers, in even the smallest
matters. It is much more consistent with
itself than the systems of some philose-
phical speculators, who would grant a
rovidence in great, but question it in
{;ttle things; forgetting, first, that the
true majesty of God consists in the unem-
barrassed universality of his superinten-
dence, in its embracing, without confu-
sion, and without an effort of thought, all
the endless complication of events, and all
the immense variety of being; and for-
getting, secondly, how intimately and in-
separably great events and small are
involved and linked together, so that the
continuity of the chain depends as much
upon the least of the links as upon the
greatest, the working and efficiency of
the complicated machinery, and the evo-
lution of the designed results, upon the
minutest wheels as upon the largest, and
most prominent and imposing. The ma-
chinist, when he looks at the great wheels,
is well aware, although his eye does not
penetrate to them, any more than that of
the novice, on what little, sccret, and
seemingly trivial movements the effective
revolutions of these depend; so that,
were a single pin taken out, or the small-
est wheel in the unseen interior shifted
or broken, all might be impeded or brought
to a stand. Thus it is in the intricate
movements of Divine Providence; as we
might show you by ten thousand striking
exemplifications, of which not a few, and
the most satisfactory of all, occur in the
inspired history.

In what strong and delightful terms is
the doctrine of a universal and particular
providence expressed by Him who “ spake
as never man spake!” “Are not two
sgan'ows sold for a farthing? and one of
them shall not fall on the ground without

our Father. But the very hairs of your

ead are all numbered. Fear yc not there-
fore, ye are of more value than many spar-
rows.,” (Matt., x. 29—31.) There is
hardly any thing we can imagine less in
apparent magnitude, in itself or in its
consequences, than the death of a sparrow:
and, in the words I have just quoted,
the inference is drawn from the less to
the greater, in a form, and with an em-
phasis, most encouraging and cheering to
all the intelligent creatures of God, and
especially to all his redeemed children. On
the principle of inferential reasoning, we
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may say, in terms of the text, If * with-
out our heavenly Father a sparrow falleth
not to the ground,” how then *shall
there be evil in a city,” evil which affects
the condition, whether temporal or spirit-
ual, of intelligent and immortal beings, of
beings who are susceptible, not merely of
physical suffering, but of all the pains
that arise from the tender sensibilities of
social life, the sweet and powerful “ chari-
ties of father, son, and brother,” from
which it is, in times of public calamity,
that the most exquisite distresses arise ?

What I wish, then, first of all, to impress
on the minds of my hearers, and on my
own, is, that in the heavy gloom that hangs
over our city, in the variety and accumu-
lation of personal and domestic, bodily and
mental suffering that is endured, whether
occasioned by the state of trade or the
state of health, it is “no chance that has
come upon us.” It is the hand of the all-
seeing and all-disposing Ruler of the Uni-
verse that is laid upon us, and luid upon
us in a merited and righteous judgment.

II. We consider the Prophet as distin-
guishing the agency of Jehovah from that
of IpoLs.

I have said, that there is a natural
atheism in the human heart. This is a
position which some may be inclined to
dispute, as not only painfully degrading to
our nature, but contrary to fact. Where,
it will be asked, do we find men without
some form or other of religion? And if
religion, in some form or other, is every
where to be found, it must certainly be
natural to man. Nor am I disposed, taking
the term in a vague amplitude of accepta-
tion, to dispute the truth of this; though
it may be remarked in general, that it
is not easy to separate, in such matters,
between what may be the suggestions of
nature, and what the corrupted remnants
of an early tradition. Suppose it true. The
religion to which men are thus naturally
disposed, we dare not, without impiety,
admit to be worthy of the name: it is
only onc of the many forms of érreligion.
The truth seems to be, that there is a
tendency to two opposite extremes, both
equally at a distance from truth and rec-
titude, the extremes of atheism and su~
perstition. Superstition is the offspring
of guilty fears; and the general character
of the gods of the Heathen, in many cases
indicated by their very forms, accords with
the nature of their origin. Superstition
ascribes every thing to some dreaded su.
pernatural agent or other, every calami-
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tous or unpropitious incident to some
malignant power of evil. But polytheistic
supenrstition, though admitting what it calls
by the name of deity, “gods many, and
lords many,” is represented in the Scrip-
tures as only one of the forms of atheism.
Of the rcligion to which human nature has
all along shown its proneness, there was
un abundant profusion amongst those who
“changed the glory of the incorruptible
God into an image made like to corruptible
man, and to birds, and four-footed beasts,
and creeping things, and who worshipped
and served the creature rather than the
Creator :” and yet of them it is said, * They
did not like to retain God in their know-
ledge.” But if they did not retain God in
their knowledge, they were in reality
atheists. That surely is not religion, of
whose feelings and acts of homage the
objects are either nonentities, or possess a
being whose qualitics are as opposite to
those of Deity as darkness is to light :—
and atheists their worshippers are accord-
ingly denominated: ¢ Not knowing God,
they did service to them which by nature
are no gods,” (Gal. iv. 8):—they were
“ without God” (atheists) “in the world,”
(Eph. ii. 12.)

Again: while the religion to which
human nature has ever been prone is in
truth irreligion and atheism, there has dis-
covered itself, wherever the knowledge of
the true God has been imparted, a mourn-
fully consistent propensity to forget Him,
to overlook his superintendence, to leave
him out of our thoughts. Thus it was with
the Jews. They required to be incessantly
reminded of God. They were ever per-
versely and infatuatedly prone to the su-
perstitious extreme, to let slip the remem-
brance of their own Jehovah, and to sub-
stitute for Him the gods of the surrounding
heathen, imputing cvents to their agenc
rather than to that of the God of Israel.
The text was meant, like many others, to
remind them that Jehovah reigned; that
Jehovah was the author alike of their ca-
lamities and their blessings; that the latter
were his unmerited favours, the former his
deserved corrections; that to Him they
were to cultivate gratitude; that to Him
they were to exercise submission: that
it was not Baal; it was not Moloch; it was
not Melcom, or Ashtaroth, or Dagon, or
the Queen of Heaven, or any other of
those senseless idols, which they had mul-
tiplied to themselves ‘““according to the
number of their cities,” that brought upon
those cities, at any time, their respective

Y

or their common calamities; that it was
Jehovah, the God of Israel, the only God.

On the ground of their utter impotence,
their incapacity to do good or to do evil
to their votaries, to save or to destroy,
the heathen deities arc not unfrequently,
in terms of sarcastic irony and of a kind
of sublime derision, challenged by the
prophets, in the name of Jehovah, to com-
parison and competition. (Isa. xli. 21—24,
Jer. x. 3—16.)

But we, my hecarers, may be ready to
say, we are very little in danger from this
source of error—the error of acknowledg-
ing other gods—the fantastic or detestable
absurdities of hcathen mythology. This
is not, you think, (and you think truly,)
one of your temptations. And I will not
at present urge upon you the various pos-
sibilities of idolatry, without your falling
down to stocks and stomes, or prostrating
yourselves to the lights of heaven. Neither
will I press upon you how the world, in
all its forms of ambition, and avarice, and
pleasure, may take away your hearts from
God, and become the idol of your uufeigned
and undivided devotion. I will not demand
your atténtion to the proposition, true as
it is, that whatever occupies that place in
vour affections and desires, which God
himself ought legitimately to hold, is your
idol; although the Seripture unequivocally
justifies and sanctions the proposition, by
pronouncing covetousness idolatry, and the
covetous man an idolater, and affirming,
“If any man love the world, the love of
the Father is not in him.” But there is
one species of idolatry, or of atheism, more
immediately connected with our present
subject, which comes under our third
head, and to which, for a few moments, I
must solicit your attention.

I11. Divine agency may be regarded in
contradistinction to an exclusive attention
to SecoNp Causks.

How frequently is something called
Narurg, (a name which, though some-
times used for the God of nature, expresses,
not seldom, a kind of mystical personifica~
tion of some unknown existence, the em-
ployment of the term hardly, if at all,
suggesting any thought of God,) how
frequently is something called Nature, in
language and in thought, in a manner
deified! And not less frequently, second
or subordinate causes are so contemplated
and insisted on, as to indicate an exclusion
from the mind of the great originating
Cause of all being, and the supreme uncon-
trolled Director of all events! In accourt-
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ing for our calamities (to which it is espe-
cially that the text directs our attention)
we are in imminent danger of this kind of
atheism, this overlooking of the Supreme
amongst the subordinate, this stopping
short before we have gone high enough.
Let us be on our guard against it; and
bear habitually and reverentially in mind,
that all second causes are under the un-
ceasing and sovereign control of the
First; that no one of them, in any part
of his universal dominions, can operate to
the production of any effect, but under his
own eye, and according to his superintend-
ing guidance.

Thus it is with the elements of nature.
There are laws, it is granted, by which
all the movements, and productions, and
changes, of the physical or natural world
arc effected. But we are in danger of
forgetting that they are His laws; that it
was He who originally ordained them;
that they arc not in themselves powers,
but the mere rules according to which His
power operates ; that the rules for the di-
rection of his power resolve themselves
simply into his infinite wisdom; that by
Him every thing was arranged, at the be-
ginning, and that in conformity to the laws
of his wisdom, He has been, with a power
“ever present, ever felt,” superintending
and directing all things since; the laws
themselves subject, of course, to the sove-
reign will of their all-wise framer, and,
both by their regular operation, and by
their occasional almighty suspension, sub-
serving the great purposes of his govern-
ment.

We have dry or wet, hot or cold, healthy
or sickly seasons. The astronomer, or the
meteorologist discovers, or fancies he has
discovered, the causes in nature for the
one or for the other: but if, in his re-
scarches, and in the statement of their
results, he stops short of God, as in every
instance the director of those causes, the !
sovereign and wise ordainer of the fact,!
he is in the spirit of atheism. The Prophet '
Jeremiah finely teaches us, on such occa-
sions, not only the exclusion from agency
of the gods of the heathen, but also of the
powers of nature, these being incapable of
any thing voluntary, and the mere instru-
ments of the will of another, and leads our
minds directly to the Supreme Maker and
Governor of all things: Jer. xvi. 22,
“ Are there any among the vanities of the
Gentiles that can cause rain? or can the
/ give sh s# Art not thou He,
-0 Lord qur God? therefore we will wait |

, which it effects its purposes.
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upon thee; for thou hast made all these
things.”

Such, too, is the lesson of rational de-
votion taught us by the Scriptures, as to
famines and pestilences, earthquakes and
volcanoes, thunders and lightnings, tem-
pests by land and sea, with every other
power or element by which destruction
is occasionally wrought. All are com-
prehended in the question of the text,
¢ Shall there be ev‘ﬁ in a city, and the
Lord hath not done it?” * Fire, hail,
snow, vapour, and stormy wind, fulfil his
word.” (Psalm cxlviii. 8.) *He maketh
winds his messengers, and flames of fire
his ministers.” (Psalm civ. 4.) Air, earth,
and sca, with all that they contain, are
thus subject to his will. We have not
done enough, when we have, hLowever
satisfactorily, accounted for disease from
the state of the atmosphere, for the deso-
lations of the storm from the theory of
the winds, for deficient crops from blight,
and grub, and mildew. We must go
higher.  We must rise to Him by whom
all these, with every other power of mis-
chief, are commissioned to work their
respective effects. It is atheism to forget
his supremacy, to overlook the agent in
the instrument :

“ What is his creation less

Than a capacious reservoir of means,
Formed for his use, and ready at his will?”

Let us beware, then, of losing sight of the
designing power, amidst the laws which
guide its opcrations, and the means by
Let us
never let slip from our minds the Bible
maxim, “ All things are of God:”
¢ This truth, Philosophy, though cagle-eyed
In nature’s tendencies, oft overlooks ;

And, having found his instrument, forgets,
d jous still,

gards, or, more | ptu

Denies the Power that wields it.”
The same great general truth applies to
men, and to the events of history, in which
men are the agents. “ Men are in God’s
bhand.” It is one of the “deep things of
God,” one of the inscrutable mysteries
of his administration, how he controls and
overrules human passions, and whatever
exerts an influence on human volitions,
amid all the unnumbered diversitics of
human character, and the intricate com-
plication of human relationships and inter-
cour e, without interfering with the free-
dom of human agency, and the grounds
of human responsibility. Well may we
exclaim, in contemplating this certain and
necessary, but awfully perplexing truth,
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“ Such knowledge is too wonderful for
me; it is high, I cannot attain unto it!”

1 have said, it is not moral evil that is
meant in the text. Of #kis, God is in no
sense the author, or cause. He may, how-
ever, and we know he docs, allow the
wicked passions of men, with the wicked
actions thence resulting, to be instruments
of his judicial inflictions, and of the accom-
plishment of his purposes towards indivi-
duals, and families, and communities. The
passions rage ; but they are not his. They
are neither produced by him, nor have they
his approbation or sanction. Though they
are amongst the means which he overrules
for his own ends, the guilty agents “ mean
not so, neither do their hearts think so:”
nothing is farther from their intentions
than contributing to effect divine purposes,
or to promote the divine glory. * There-
fore their sin remaineth.”

Many Scripture instances might be ad-
duced, in confirmation of the truth of
these remarks. The case of the king of
Assyria, so strikingly depicted by the
Prophet, does not stand alone. It involves
a principle applicable to every enemy
whom Jehovah, in the course of the his-
tory of Israel, cmployed us the scourge of
his disobedient people. We may look at
this case as a specimen of many. (Isaiah
X. 5—16.) This, I repeat, is a case illus-
trative of a principle. The principle is
one which pervades the whole of the Bible
history ; and we want only an inspired
commentary on the divine administration
in the history of all the nations of the
world, in every age, to show us the same
principle in universal operation.

Let us beware, then, my brethren, I
have =0 repeatedly called your attention
to the present peculiur circumstances of
our country and our city, that I feel it
unnccessary to particularize and expatiate
upon them now. I wish now to impress
the general principle of the text, leaving
the application of it to yourselves. I am
far from censuring the investigation of the
secondary causes of any description of
public distresses. Such investigation is
more than justifiable: it is an indispen-
sable step towards either their present
removal, or, if this should be beyond our

ower, towards the prevention, as far as
uman means can operate, of their recur-
rence in time to come. But we must take
care that, on no occasion, the Supreme
Ruler be left out : we must beware of the
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must beware of resting in what 18 subor-
dinate, and forgetting what is supreme.

Let it further, my brethren, be borne
in mind, that the existing evils, though
inflicted by a power which we cannot
resist, are not inflicted in caprice. It is
painful to hear the inconsiderate manner
in which many speak of the divine sove-
reignty. They appear to have a notion of
it, as if it were little else than caprice;
that is, a strunge unaccountable proce-
dure, for which no reason can be assigned.
But though there may be parts of the
divine conduct for which we can assign
no reason, it does not follow that no reason
can be assigned. God himself, we may be
assured, could assign the very best reasons
for every thing he does. And here lies
the exercise of his sovereignty. It consists
in his keeping these reasons to himself.
But while he may retain in his own mind
the special causes of particular visitations,
he has not left us in ignorance of the great
general cause of all suffering. This he
has told us.—It is sin. Natural evil is
the offspring of moral evil, and is, through-
out, the indication of divine displeasure.
It is not on his creatures, as creatures,
that any part of it is inflicted. It is as
sinners that thcy are sufferers; nor was
there, in our world, or, we may be assured,
in the universe of God, any suffering till
there was sin.  There can be no such thing
as the sovereign infliction of evil. Such
infliction has to do, not with sovereignty,
but with equity. It is all judicial, all
merited. All good is from God; all evil
from the sinner himself. All evil is de-
served ; all good undeserved and gratuitous.
All evil is of the nature of righteous puni-
tive retribution; all good the bestowment
of free, untrammelled, rich, and sovereign
benevolence.

But let me not be understood as
meaning, that there is no benevolence in
the infliction of suffering. There may be
much. The cvils are inflicted in righte-
ousness; but they may have a gracious
purpose : they may be dictated by mercy,
and calculated to answer its ends. They
are the declarations of justice; but they
carry in them the admonitions of kindness.
Would that men could be persuaded to
regard them in both lights. But, alas!
while men are quite sufficiently, and more
than sufficiently sensitive, as to their tem-
poral sufferings, how awfully regardicss
are they of the moral and spiritual lessons
which these sufferings are fitted and de-

atheistical propensitics of our minds: we ' signed to teach! Their anxiety is merely
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to be free of them : and with this they are
satisfied, even although no profit whatever
of the kind referred to, is left behind. Let
them but have health and prosperity ; and
they care not for aught beside. The Most
High may see to his own glory, and cant-
ing methodists and hypocrites may whine
about the salvation of their souls: for
their parts, they mind the present, and
leave futurity to provide for itself—all in
good time. In this way they are by their
calamities’ double loscrs. T{ey lose the
temporal good; and they lose what, were
they to obtain it, would be infinitely
more than a compensation, the spiritual
benefit. They suffer in body or in estate ;
but their souls are not profited, nor their
prospects for eternity improved. Nay,
even this is not all. For if they are not
softencd by affliction, they will be hard-
ened by it: it will add to the moral and
spiritual callousness of their hearts; and
their disregard of God's warnings, as well
as their ungrateful requital of his good-
ness, will aggravate their guilt and accurmu-
late their punishment. If ungodly men
are ncither softened by the sun of pros-
perity nor by the furnace of trial, they
are, both in the season of joy and of sorrow,
“treasuring up unto themselves wrath
against the day of wrath, and revelation
of the righteous judgment of God.”

Surely, my friends, if, when “evil is in
the city,” it is “the Lord that hath done
it,” our first duty is that expressed by the
Psalmist, “ I was dumb, I opencd not my
mouth, because thou didst it:” and our
second is conveyed in the admonition of
Solomon, “In the day of adversity, con-
sider.”  This is the divine injunction.
Consider, then, who sends it: consider,
on what uccount it is sent; consider, for
what end. And O! let consideration é‘or
it is unavailing otherwise) have an im-
mediate and a practical result, The evil
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which God sends contuins a merciful ad-
monition to accept the good which God
offers. * Turn to Him that smiteth you.”
“ Humble yourselves under his mighty
hand.” Accept his grace and his offered
benefits. Thus will evil be converted
into good, calamity into blessing, dark-
ness into light. There will then be
realized in your haﬂ)py experience, what
is not, as the Apostle James says, to be
found in nature, ‘“the same fountain
sending forth both sweet water and Litter.”
In the language, then, of the same Apostle,
“Submit yourselves unto God. Resist
the devil, and he will flee from you.
Draw nigh to God, and He will draw nigh
to you. Cleanse your hands, ye sinners,
and purify your hearts, ye double-minded.
Be aﬂiicteg, and mourn, and weep; let
your laughter be turned to mourning, and
your joy to heaviness. Humble your-
selves in the sight of the Lord, and he
will lift you up.” Think of the conse-
quence arising, in God’s judicial ven-
geance, when a temper of mind is indulged,
the opposite of that to which He, by his
provitrence, calls. “ And in that day did
the Lord God of Hosts call to weeping,
and to mourning, and to baldness, and to
girding with sackeloth: and behold joy
and gladness, slaying oxen, and killing
sheep, eating flesh, and drinking wine:
let us eat and diink; for to-morrow we
shall die. And it was revealed in mine
ears by the Lord of Hosts, Surely this
iniquity shall not be purged from you
till ye die, saith the Lord God of
Hosts.” (Isaiah xxii. 12—14.) O seek
the favour of God: seek it now: seck it
in earnest: seck it in the only way in
which sinners can find it—in the name
and for the sake of his Son. This is the
chief good; it is life, and better than life,
the sum of happiness, for time and for
eternity.

GLASGOW:-W. R. M'PHUN, PUBLISHER, 85, TRONGATE,

TV whkom all Communications should

EUWARD KHULL, PRINTER TO TiE UNIVERSITY,



SCOTTISH PULPIT.

SATURDAY, 7th APRIL, 1832.

No.2. I

SerMoN by the Rev. HENry Grey, Edinburgh.
SerMon by the Rev. Dr. MircHEeLL, Glasgow.

l Price 2d.

THE CHARACTER OF THE GOSPEL, AND THE CHARACTER AND
BLESSEDNESS OF BELIEVERS;

A SERMON PREACHED IN ST. MARY’S CHURCH, EDINBURGH, ON TIIE AFTERNOON
OF SABBATH, 1st APRIL, 1832,

By the Rev. HENRY GREY, A.M.

“ But whoso looketh into the perfect law of liberty, and continueth therein, he being
not a forgetful hearer, but a doer of the work, this man shall be blessed in his

deed.”—JAMES 1. 25.

WEe find that James, the apostle of the
circumcision, wrote this epistle for the
instruction of the converted Hebrews
who were living without the bounds of
Palestine. His object was to comfort
and animate the tempted and persccuted
believer, and to admonish and reprove
the inconsistent and formal professor,
Errors of the most fatal kind appear to
have early found a place in the Church of
Christ. So speedily had a form of godli=
ness, without the power thereof, prevailed,
that even in the Apostles’ time a formal
external profession was by many ac-
counted sufficient. Some there were who,
under pretence of exalting faith, depre-
ciated tﬁc value of good works, or denied
the necessity of Y}erforming them; while
others again, with Jewish ignorance or
{:rejudice, priding themselves on their
cnowledge of the law or of the gospel, and
on their regular attendance in the syna-
gogue or in the church, were at no pains
to illustrate and evince their faith by a
consistent and becoming walk and con-
versation.  Against ®¥uch errors, the
Apostle lifts up his voice as a trumpet.
He inveighs ngainst them with the great-
est severity; he bears testimony against
them with the utmost energy; he de-
clares that that faith which is unaccom-
panied by works is dead, and that he whois
a hearer only, and not a doer of the word,
but deceives his own soul. In the verses
preceding our text, he says, “If any be
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a hearer of the word, and not a doer, he
is like unto a man beholding his natural
face in a glass: for he beholdeth himself,
and gocth his way, and straightway for-
getteth what manner of man he was.”
The views obtained by such a person are
altogether superficial and transient, not
penetrating his real character : they are
soon intercepted, and the mind turns away
to other objects. In short, they are soon
forgotten, leaving no salutary impressions
or real benefit behind. The Apostle pro-
ceeds to describe and to contrast with the
formalist the character of the true Chris-
tian. “ Whoso looketh into the perfect
law of liberty, and continueth therein, he
being not a forgetful hearer, but a doer of
the work, this man shall be blessed in his
deced.”

In speaking from these words, we would
remark,

1. The description here given us of the
gospel ;

I1. The description of the true believer-
and,

II1. The blessedness possessed by this
character.

In the first place, we have here an in-
teresting description of the gospel. The
inspired writers of the New Testament
make use of a variety of expressions to
declare the excellence and importance of
the gospel of Christ. Thus, the Apostle
Paul, in addressing Timothy, calls it “the
glorious gospel of thlg blessed God;” and
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deseribes it as a faithful saying, and worthy ' shall j Y i
of all acceptation. Elsevghe;c it is Calleﬁ onl g:nl!t.:)ec(;:_ thf? Ofi‘el.Plla\lIL}w Sere hie
the word of truth—the word of grace— they ift ? Whlc rspestotle oremagar
the gospel of our salvation. In the p.as- is gnere in r:: te;x_xsgeatlﬁable posals—the
sage before us, it is denominated a law; demands of loveJ ! ing the proposals—the
and the same appellation is given to it i y i
in other places. pThus, Romafs i, 27, it catﬁgacl)?"ittshe goapel * ’Igglled y l?w, ber
is called the law of faith—* Where is a law impli sal?'ct % 1 o rred by oo
lboasting then? It is excluded. By what tions; tl?altesitt ;ro:ltli;sessgggzﬁgmbyo:a::-
gttt Ny bu by tho law vand o the buensand it puil
o) it i » I , (vii, . _to those who transgress it. And
m% :; l(slhiiilsl:;e.(llesu;}}’c law of the Spirit of :l)gw ir}x:pressxvel ’the Hsanctlilons that accom-
o Christ Jesus, kW . ny the gospel! He who believes in the
o T i o e, S sl e
authority. It speaks with the authority fi d e R fart
of God, and requires submission from meﬁy rrom cath' unto life; but he that be-
o ) r . th not is condemned already, be
God hath in these last day c leve- i o e because
us by his Son;” asr;’d ?g th;):'oigds\;gk; gﬁl h?)t: ntOt bglleved i nao of the
by angels was perfect with authority, how ())Yncego ore %n o o
much more that spoken by the St;n of be u}og’e, the gospel, is gal]ed 2
God? The gospel was begun to be '_ﬁause s ey it b o o
srokon by ous Toord, and s b e l‘;“ {lot enact a law which he.fcars will
committed to his Apos:tles who)x,n he com- f:r ?ht:g:ig::e;c me‘ff ?.fxtm;]; h? ks l)ro‘{)ide
manded to go to all the 1d e o s dreecribes.
greach it to every creature,w god, ?}?x?ns:l(} tl;{gw;;luﬁ:htgo;}:)ev{'eg“&s égdlts éﬂi;apy o
earing witness with sig Y tnd for which
bea ull’ighty css with xl,ﬁlsé z;:ip:lo?sdear:: ig;aged.to secure the great end for which
companied with the fullest evidence of its L l;glvgn(;—? lva’tlon through ﬁmh' e !he
character as a revelation from God. Its doc- ib?e or?ler 3f .natlx'xl:g {egulark o flrres:lst-
trines are the dictates of unerring wi ' i aw We spoak of
| g wisdom the appellation of a | :
~the declarations of him who cannot li o e 1ohoul of
; the law of itati h
—the testimony of the true and faithf:ﬁ L e P O W
- \ regulates the motions of the 1
witness. Its precepts are the commands bodi i e aend
e i of hoults are | s bodies, and the succession of the seasons.
by all the Dauthority of l?::n \i"l}.ﬁ) fl[i‘g(:ircf%?" gi‘;::lc;!]erfy?!?ql ?:lxertslr N ((;cx;iain
us, that those who live sh ' it rieads. It s true, God is
T e v bu‘tet : l(l)iu;xd“?l?o x:::el ngt limited to a particular mode or time
himself for them. The testimony ofbth: o ﬂo_peratlon; neverthc}ess, he Gives s
gospel is, that God gave his Son to be the e ﬂa‘m b el e niohes. the. ey
propitiation for our sins; and its high' ;vo siz' hl‘he g vl v
commandment is, that we believe in t%e (f s i icﬂ‘ e aioa o
mame of fhe Son of God. " And, there. | werk ho. samios Tt on.  Ho seeyes the
fore, my brethren, the neglect "of the | : e O A s e
gospel is as unequivocal an act of disobe. estnlx'ctlon o e o oo dnd the
Bience as. the violaton of any. proce t. est].';b lsfl_xment of that of righteousness.
We all admit that the adulterer, tlllle thigf. " the u‘t‘!urthe? e Bxl,)’le falls the gospe)
or the murderer, is a transgressor of the ! call d o tior ) the seremnial Tan,
Jaw of God; but he is really not more cz;l.eh e ondan s i st o
certainly such, than he is who neglects | which was a yoke of bondage; and also in
the goupel, and refuses to e aglects ! opposition to the moral law, which, to the
Sf:'xviour. Nay, the neglect and rejection ! :ln[:)cr‘:lwﬁ;tverd’;::e: 1';;)“' ofdbgndugel: fﬁr the
of the gospel is, in some views, a gre | s T e
% . A ter | unconverted sinner hates; it i
sin than the trans, Sren § : er natcs; 1t Imposes
B & agrcate?;:z?f?o?fdett}gm i]::(i i :lestramts that he regrets and abhors; it
enmity ; for it is not only to offend God 'tenounccs. e e
but to refuse reconciliation. If our of" ranggressxgns; e e e ety o
fended Sovercign offers Teconciliati | Dles et o o 1o
ation, ! blessed liberty to all who embrace it. It
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delivers them from the guilt of sin and
all its drcadful consequences; it declares
that God is in Christ reconciling the
world to himself; that God is in Christ
not imputing their trespasses unto them;
thut all who believe are justified in all
things; and, accordingly, he who believes
in the Saviour is delivered from the guilt
and condemnation of sin. How endear-
ing, then, the views which the believer
now obtains of God! and how precious
the communications of heavenly grace!
He no longer hates God as an enemy, or
dreads him as a judge; but loves him as
his gracious reconciled Father, and rejoices
in his presence, in his favour, and in his
government. The gospel encourages the
Christian, and gives him authority to go
to God; and he goes with boldness,
thercfore, to the throne of grace. It
affords consolation in every sorrow, and
relief under every distress. It sheds
abroad in the heart a sense of the love of
God, and it awakens the glorious hope of
a blessed immortality !

Further, the gospel frees believers from
the power of sin. It fills the soul with
abhorrence of sin, and it strengthens it to
break the bonds in which it had been held.
It inspires the love of God, and love
mukes obedience easy and delightful. He
who knows the gospel no longer com-
plains that the law is too strict in its
demands, or too severe in its penalties.
He reckons it as holy, just, and good;
and while he knows that his sins are
forgiven, he delights in the law that
condemns them. He yields it his wil-
ling and affectionate submission: he de-
lights in it in the inner man—in the in-
most feelings and principles of his soul:
he runs in the way of God’s command-
ments: he walks at liberty. The liberty
which the gospel communicates can, in-
deed, be understood aright only by those
who have felt the thraldom of sin; it
can only work out joy to the soul that has
understood the pardon of guilt. Oh, how
invaluable the atoning blood of Jesus!

how precious his promise, and his grace! the great, the awful discoverics.
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is now no condemnation to them that
are in Christ Jesus: and sanctification,
though not indeed yet perfect, is never-
theless secure, “ My grace is sufficient
for you” Thus excellent is the gospel.
1I. We proceed to notice, in the second
gllace, the description of the believer.
e looks into the perfect law of liberty,
he continues therein, being not forgetful
what manner of man he was. He looks
into the perfect law of liberty. The word
here used, is the same that you find in the
gospel according to St. John, the 20th
chapter, at the 5th verse, where we are
told of John that he, “stooping down and
looking in, saw the linen clothes lying.”
The same word is also used in the first
Epistle of Peter, the 1st chapter, at the
12th verse, “ which things the angels de-
sire to look into.,” The expression sug-
gests the idea of a man looking earnestly
into another; and this is the figure, you
may remember, employed in the preceding
verses. The gospel is a mirror which ex-
hibits the most glorious objects in the
clearest and purest light. How noble and
glorious the views which it presents of
the living God, his wisdom, and holiness,
and mercy, and faithfulness! how well
fitted to awaken the deepest reverence
and the warmest gratitude! How full,
and just, and distinet, the views given us
of the human character! How are the
secrets of the heart unfolded, the moral
character of man, all those circumstances
that cnter into the real estimate of his
character! There is no man who may
not find his own character portrayed in
the word of God. And how interesting
and encouraging the discoveries made of
the way of life and salvation! how in-
teresting and encouraging the views given
of the person, and work, and grace of the
Saviour! Now, my brethren, the true
belicver looks into this mirror with
earnest attention, with diligence, with a
desire to know and ascertain the truth.
He contemplates the great and blessed

objects there set before him, the g]orioi:is,
e

My brethren, it is a “perfect law of ! inquires into the truth; he examines; he

liberty.” It is perfect in itself; nothing
ean be added to it—nothing tuken from
it. Devised it was by Unerring Wisdom,
and carried into effect by Almighty Power,
and the liberty to which it introduces the
believer is perfect. Even in the present
life, our justification is perfect; for there

compares spiritual things with spiritual.
It is not idle curiosity that actuates him,
but a sincere desire to know the will of
God. He fixes his mind steadily and
carefully on the discoveries of himself,
and of the way of life, given him in the
gospel of God.
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Morcover, he continues looking into
this law. The study of the Word is a
frequent and every day occupation with
him; for he knows, that this is the foun-
tain of life, or at least, a channel through
which the waters of life are imparted.
Every believer, 1 presume, in the general
habits of his life, consults the Word of
God affectionately and candidly every
day, for he delights in that word; it it
the source of his purest consolations; i
ministers comfort in every sorrow; if
ministers hope in all circumstances of
difficulty aud affliction. He gathers daily
this heavenly manna, and converts it into
sustenance for his soul. He is aware, that
whatever he may know, much remains
unknown. He regards the Scriptures as
an inexhaustible mine, full of all precious
riches, which yiclds nothing to the super-
ficial observer, but every thing to the eye
of deep research; and accordingly, f‘xle
grows in the knowledge of it; he per-
ceives more and more the cxcellence of
its truths; he feels more and morc how
suitable they are for him, how they are
adapted to his own state, how well fitted
they are to arouse, and animate, and com-
fort him. He applies them more and
more affectionately to his own heart, for
he obtains increased and enlarged conso-
lation from them. The cxercise of faith
in the Word of God is his daily work;
he finds it work, even for life, every day,
and during the whole period of his pil-
grimage on carth, he feeds on this manna.

Again, he is not a forgetful hearer.
Muany persons complain of the weakness
of their memory; and, undoubtedly, the
faculty of recollection is possessed in very
different degrees by different individuals.
But, although the sincere hearer may not
be able to recollect much with accuracy,
of what he hears, yet he cannot forget the
impressive truths of the gospel. The
truths of the gospel are of such a nature
that, if but understood and believed, they
cannot be forgotten. If a man be warned
that his house is on fire, does he forget
the information, supposing him to be really
persuaded of its truth? Does he forget,
think you, till he has examined his
premises, or provided for his escape? Or,
if a man feel the pain of a deep wound,
occasioning much distress, and at the same
time be acquainted with the salve that
wiil heal it, will he forget, think you, to
apply that salve? If the gospel be un-

THE SCOTTISH PULPIT.

derstood, it necessarily remains in tlo
mind and the heart; tl{e truth reigns and
lives in the individual who belicves it,
however feeble his natural powers, how-
ever defective his memory ; he forgets not
that ke is a poor weak guilty sinner, and
that Jesus is an all-gracious Almighty
Saviour.

Once more: He is “a doer of the
work.” The cxpression may perhaps be
considered as referring to the great dis-
tinguishing work of the Christian in the
act of faith. * This is the work of God,
that ye believe in him whom he bath
sent.” Faith is a principle that must be
kept in constant exercise, and it is this
that gives vigour to every other principle.
But, further, the Apostle refers to the
work of holiness. There is a work as-
signed to every belicver. This work, in
many respects, is the same, in reference
to all. All believers are called to work
out their own salvation with fear and
trembling. They are called to glorify
their Heavenly Father, and to do good to
those around them. Each, also, has his
own appropriate work. Our duties are
determined by the circumstances in which
we are placed, by the capacities wiih
which we are endowed, by the oppor-
tunitics of usefulness which we eunjoy.
Each individual has something peculiar
to himsclf in the sacred work in which
he is called to engage. Well then, the
believer is anxious to know, and to do
he work specially appointed him. He
consults the word of God, and goes to his
Heavenly Futher, saying, * Father, what
wilt thou have me to do?” He addresses
limself to that work; and though diffi-
culties may stand in the way, and inter-
ruptions may be given him, he perseveres,
and goes from strength to strength; as a
faithful labourer, he faints not under the
heat and burden of the day, but strength-
ened by an Almighty arm, still perseveres,
nd at length gains his high reward.

III. We remark in the third place, the
blessedness possessed by this character.
“ This man shall be blessed in his -decd.”
No blessing belongs to those who embrace
not the gospel; no blessing belongs to
him who hears, but does not do. What-
ever be his knowledge, whatever his pro-
fession, whatever his apparent zeal, if he
be not a faithful affectionate scrvant of

od during his work, the gospel can
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bring him no mercy; the gospel can that though religion were a dream-—
convey nothing to the unfaithful and in- though there were neither heaven nor hell,
sincere, but reproach and condemnation. yet, in reference to the present life, religion
It warns them of their guilt; it distwbs would be infinitely preferable to infidelity ;
their pleasures ; it interrupts them in their a watchful, a humble walk with God
favourite pursuits; it announces to them would be infinitely preferable to all that
the wrath of God and the sentence of formal religion can boast, or to all that a
condemnation. Religion scrves only to world lying in wickedness can bestow.
disturb and 10 annov tnem: religion serves True religion, even in the present life,
only to rebuke and condemn those who with all the difficultics and trials attending
refuse to yie.d to its holy energy. But it, would be infinitely preferable to a life
the humble, the obedient servant of the of the highest worldly prosperity without
gospel, however imperfect his attain- it. But the sayings of God are true and
ments, is blessed in his faith. There is a faithful. He who serves him here, shall
present reward enjoyed by him; there is hereafter be advanced to participate in his
a blessing in doing the will of God. The glory. There is a crown of life, there is
reward is not delayed to a future life. It a throne of glory awaiting the obedient
is communicated, at least, in the earnest followers of the Lamb. Sharing, as he
and foretaste of it, in the present life. does, in the sorrows of his mastery here he
Many are the blessings that accompany shall hereafter participate in his glory and
true religion. There is a peace that in his felicity.
passeth understanding; there is a joy  Be excited then, my beloved friends, to
unspeakable and full of glory. My bre- examine yourselves. Have you recognised
thren. to be able to sub(fue our irregular the gospel as invested with the authority
appetites, to restrain our inordinate af- of a law? Have you yielded submission
fections to be enabled to repel tempta- to this law? Have you felt it to be a law
von, and to yield submission to the will of liberty, and a perfect law ? And do you
of God, is greatly favourable to serenity l)ossess the character of the true believer,
and peace of mind. There are pleasures looking habitually into this law, contem-
in the very restraints of religion, and the plating it, meditating upon it, continu-
sclf-denial it requires; for there is a ing in the study of it, being not forgetful
pleasing approbation in the testimony of hearers but doers of the word? Know
our consciences ; there is a hope awakened you any thing of those foretastes of heaven-
by every successful effort. But, when {y bliss that the spirit imparts to those
God lifts on our souls the light of his who humbly wait upon him. Let us be
countenance ; when he admits the humble faithful, then, and examine ourselves.—
and affectionate penitent into his presence; Let us not shut our eyes on our real dan-
when he gives him access with confi- ger. If we be not yet true Christians,
dence to his throne; when he admits him O let us loose no time in seeking and ob-
to o communion with the Father and with taining the requisites for heaven. Let us
his Son Jesus Christ; when he enables now, while it is day, call on our God, and
him to say, My beloved is mine, and I am let us know and be persuaded that he is
his ; when he enables him to look out to willing to receive us; that Christ will not
the promised land, with all its joys and reject those who come to him. There are
delights; well indeed may it be said, that | many who regard the gospel as nothing
the believer is conscious of a joy which  else than a system of restraints ; and when
the world knows not of. Then {e feels| we call on them to obey it, they draw
that he has all in abundance; for whatever | back, saying, This is a hard saying: they
be the. 'trmls and sorrows, the wants and  refuse to submit to it, under the apprehen-
necessities of his outward man, he has|sion that we deprive them of all that is
all; he is 8ossessed of all things; he | delightful, and that it will confine and
belongs to Christ, and all Christ’s pos- | restrict them to severe self-denial. In
sessions, all his property is, as it were, his. | place of this, it is a law of liberty. We
Thus, in the Fresent life, the true believer | find men enslaved by self, by sin, by Satan,
1s conscious of a true and sacred joy in the | and by the world. We invite them to
gense of the {avour and love of his Saviour; break their chains; we offer them Al-
go that I hesitate not to say, though there mighty aid, and set before them the glori-
may be those that question the position, ous liberty of the sons of God. Be not so
B2
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base as to prefer your chains to liberty,
The gospel is the law of liberty—of perfect
liberty ; not indeed giving us liberty in
sin, but freedom from sin, and liberty in
the way of the commandments; opening
to us such delights as we knew not of be-
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liberty, and of perfect felicity. Come,
then, to Christ, that you may share in this
bliss, and that you may seck to adorn the
doctrine of God your Saviour in all things,
and 8o to act as to induce others to submit
to his gracious will. May the blessing of

fore, and conducting us to a land of perfect | God follow his public ministry. Amen.

ON THE JUDGMENTS OF GOD;

A SERMON PREACHED IN DR. FERRIER'S CHAPEL, PAISLEY, ON MONDAY,
12ty MARCH, 1832, DURING THE PREVALENCE OF CHOLERA.

By the Rev. JOHN MITCHELL, D.D., & S.T.P.
Minister of the United Secession Church, Wellington Street, Glasgow.

“ And as for his judgments, they have not known them.”—PsarLy cxlvii, 20.

In the language of Scripture, judgment is
invested with a double sense. Sometimes
it denotes the dccisions of the Divine un-
derstanding—judgments concerning per-
sons and things, as propounded in his holy
Word. Hence we read of “ the judgments
of his mouth.” This is that sense which
is generally given to it in the 119th Psalm,
where the term is synonymous with festi-
monies or ordinances. At other times,
however, and most generally perhaps, the
expression, judgment, has a different signi-
fication, and refers to those penal inflic-
tions with which God avenges guilt; and
in the course of which he afflicts nations
and individuals, wasting their property,
imbittering their comforts, and destroying
their lives. It must be cvident, that the
term judgment is employed in the first of
these senses in the preceeding verse, *“ He
showeth his word unto Jacob, his statutes
and his judgments unto Israel.” In the
clause we have selected, however, as more
immediately our text, the same word in
the passage before us has a sense some-
what doubtful. Perhaps the meaning may
correspond with the former explanation,
intimating that his people, although they
had received the ordinances of God, and
were divinely and largely instructed by him,
had proved themselves but poor scholars,
and were all greatly ignorant of the
spiritual meaning, and of the ultimate
bearing of their own oracles and ordi-
nances; and this, doubtless, is a sense which
we by no means reject, as either inappro-
priate or inadmissible. Yet the transition

in this sense is apparently abrupt, and
there is a force in the contrast before us,
which seems to point to another and a dis-
tinct object. Accordingly, the sense and
spirit of the passage may be conceived to
be this: Notwithstanding all that God
has done for you as his own people, not-
withstanding all the privileges you have
enjoyed, notwithstanding all tf\e afflic-
tions you have endured, and all the evils
that have been poured out on the nations
around you for their sins; still you are
insensible and unbelieving, still you are
disobedient and idolatrous. This is the
sense which we shall assume at present,
and which we propose attempting, through
the divine aid, briefly to explain and to
apply. With this view, in the first place,
I would speak to you a little concerning
the judgments of the Lord, in the sense we
have assigned to thc expression; and then,
in the second place, Fwould show you
when persons may be said *“not to know
these judgments.”

First of all, then, let us speak to you,
my brethren, concerning the judgments of
the Lord, considered in the sense of afflic-
tive visitations poured out upon guilty
individuals and communities for their sins,
a subject, unquestionably, awfully interest-
ing, on which many misconceptions prevail ;
on which much scepticism is indulged, and
concerning which sometimes, perhaps, the
scoff is raised.

We are to speak to you, then, of the
judgments of the Lord as inflicted on
guilty men, These, we have already seid,
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are punishments threatened and executed
by God on account of iniquity. Sin, it has
been remarked, is a common word, a little
word, and some imagine there is little
harm in it. But sin is the common Source
of a.l suffering and misery. It was sin that
caused hell to be constructed, and cast
down the angels who sinned into “ bottom-
less perdition.” It is sin which is the cause
of all the calamities that have desolated
our world, and destroyed our race from
age to age. It is sin which will inflame the
burnings of Tophet, and imbitter the pangs
of the wretched for ever and ever. And
sin is necessarily the cause, and the sole
cause, of all the judgments of the Lord,
understood as we have explained the
term, Unless men were sinners the

could not be sufferers; for infinite good-
ness cannot inflict pain unnecessarily upon
the innocent being, and perfect justice
cannot oppress, or even annoy an unof-
fending person. Sin, therefore, is the
cause, the sole cause, of the sufferings of
a mortal creature. Accordingly, we find
it testified in Scripture, that the wages of
sin is death; and sin, by a most emphatic
expression, is termed “ the sting of death.”
Nor is the following declaration less in
accordance with reason, than agreeable to
the other portions of divine revelation,
“ By one man sin entered into the world,
and death by sin, and so death has passed
upon all men, for that all have sinned.” God
is a God of infinite benignity, * he doth not
afflict willingly, nor grieve (without cause)
the children of men.” * He delighteth in
mercy.” “Judgment is his strange act—
judgment is his strange work.” It is that
to which the benignity of his nature ren-
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by far the most destructive of the twe.
’l:;xe Jewish nation, to whom the words of our
text were first addressed, were the subjects
of judgments of both kinds at different times.
Often did the judgments of God, in the
shape of external calamities, war, famine,
pestilence, captivity, sweep and desolate
their land. And the spiritual visitations
of heaven were also poured out upon them.
For a long period God bore with tﬂm; but,
at length, in the time of the Saviour, he exe-
cuted upon them those judgments which
he had threatened by the mouth of Isaiah
the Prophet. He gave them eyes that they
should not see, ears that they should not
hear, and hearts that they should not be
converted and healed. And now we sec
that they are lying under the extreme
judgments of heaven, are bearing the
burden of the anger of God, and are an
object of fear and terror to themselves
and all about them; exhibiting, in their
history, perhaps, more of the severity and
goodness of God than were ever displayed
in the history of any one people on the
face of the earth, of his goodness in their
singular protection and long continued
privileges, and of his severity in the divine
judgments that have overtaken and are
now oppressing them.

The judgments of the Lord will ordi-
narily manifest themselves in such a wa
as to make themselves known to mankind.
Who is there that cannot recognise the
anger of the Lord in war, famine, and
pestilence, especially when these are ex-
ceedingly aggravated ? And ofttimes there
are such circumstances attending afflictions
as demonstrate, to the reasoning mind as
well as to the pious spirit, that they are
the judgments otP God, and are to be traced

dered him originally averse, which he
comparatively seldom executes, and which|to him. When war is long continucd,
is, as it were, wrested from him by the | bloody and desolating; when famine breaks
claims of his government, and the crimes forth, in consequence of the extraordinary
of his creatures. suspension of the influence of heaven, or
. Of these penal visitations of God, called | of the agency of some terrible physicul
Jut.lg_menta. there are two general classes,’' phenomena; when pestilence arises un-
spiritual and temporal. The latter, as you | expectedly, when it marches from afar,
will at once infer, are those inflicted on | when it comes forward, stalking in its ter-
the outward state of man, destroying his l rible might as an armed man, and may be
roperty, injuring his connexions, aﬁ'ect-i traced in its progress by the ravages it
ing his worldly interests. The former,' commits; when it overleaps boundaries,
namely ~spiritual judgments, affect his and despises precautions; when it cannot
more intimate concerns, witherinf his | be anticipated in its approach, or arrested
holy enjoyments, wasting his religious  in its career; when, above all maladies, it
privileges, injuring his eternal interests ;' proves itself the most frightful and the
and though unheard, unseen, and ofttimes | most fatal; when it bears upon itself, the
, they are the most dreadful, and ! characters of divine sovereignty legibly



20

impressed, in these circumstances, where
is the man that may not recognise the
agency of a God? And should not every
reflecting observer exclaim, as even the
magicians of Egypt did, when their en.
chautments failed them, and the plagues
began to desolate their land, * This is the
finger of God ?” It is true, there are, as yo
will infer there must be, calamities which
though most grievous in themselves, are
not yet palpuble to sense, and may not
be recognised by men at all. We refer
to spiritual judgments.  These weave
their own chains, and forge their own
fetters. They bring their own blindness
and insensibility with them. They inflate
pride, stimulate perversity, and instigate to
rcbellion against the Lord. The men
who fall under these judgments are not
sensible of them, and others may not sus-
pect them at all. Never was the nation
of Israel more proud and impenitent than
when they were sore afflicted during the
duys of our Lord, and never were their
privileges greater than at that period, or
their danger more imminent.

And, as certain judgments may not be
observed, so others may be mistaken. We
refer now to the calamities which are
poured down by God upon individuals.
There is much modesty needed in the in-
terpretation of judgment here. These ca-
lamitics, it is true, may be judgments, and,
doubtless, often are so; but when the causes
are unknown, when the designs of the
Almighty are not understood, when the
day of grace is not yet closed, when
the cull of the gospel is addressed to men
generally, there is room for much -hesi-
tation ,in ,ascribing any personal in-
fliction to the vengeance of God, and
considering it as a judgment of heaven.
You know Christ, our Saviour, has en-
joined this modesty of interpretation by
the following question, and the illustration
accompanying it. Think you, said he, that
¢ the eighteen men upon whom the tower
in Siloam fell, were sinners above all men
that dwelt in Jerusalem? I tell you, nay ;
but except ye repent ye shall all likewise
perish.” = 'Who, my brethren, that had seen,
on the one side, Lazarus lying on the
ground, clothed in rags, attended only by
the dogs, full of sores, and desiring to be
fed on the crumbs which fell from the
table;; and, on the other side, the rich
man clothed in purple and fine linen, and
faring sumptuously every day, would not,
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if he bhad judged merely by appearances,
and had not known the chmctgn of these
individuals, and the designs of the Al-
mighty, have at once promounced that the
former was the object of the infliction of
heaven, and the latter of the favour of
Almighty God? Yet the reverse was the
truth, And ought not all of us to re-
member, that this was the very error into
which the friends of Job fell? Viewing
the sore and successive calamities which
visited this man of God, wasted his substance,
and oppressed his spirits ; viewing his body
covered by loathsome sores, and his mind
afflicted by perplexing troubles, they rashly
reproved him, and argued that he was a
very wicked man, and that these were the
infallible tokens of the anger of Almighty
God aguinst him!

After all, with these two exceptions of
personal calamities and spiritual judgments,
the former containing much that is un-
known, and the latter not exhibiting them-
selves to view, we may know that there
are visitations of the Almighty which are
fitted to make themselves known to men,
and which we ought, therefore, to observe
and improve. That the children of Israel
did not so, is the very crime charged upon
them in our text. They did not know the
‘udgments of the Lord : and this leads us,
n the second place, to explain, as we pro-
posed, the nature of the charge that is here
brought against the children of Israel, or
to show you what it is not to know the
‘udgments of the Lord.

Now, in the first place, and most obvi-
ously, not to know the judgments of the
Lord, is not to observe or remark them_at
all. We might think this was altogether
impossible. What! it might be said, hasa
man eyes, when the judgment of God is
sweeping the country, and does he not
perceive it! Has a man ears, and will he
not hear the sound of the chariots of the
Almighty rushing to judgment, the rattling
of the arrows in the quiver of the Lord of
Hosts, as he marches through the land in
indignation! Has he feelings, and will not
his very sensibilities, while they induce
him to smemthize with men amid these
calamities, dispose him also to adore the
majesty of heaven, and intercede for the
sufferers! These are natural conclusions,
and we might think that the questionm
could be always answered in the affitmae
tive. But it cannut be so. Many are too

, deaf to hear the loudest.voice.of Almighty
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God, too blind to see, what the Prophet of those things which affect most deeply
aptly calls, “his glittering spear.” Even ' the life, and comforts, and interests of man.
at present, how many are insensible to the | Yet do we not hear men ofttimes speaking
whole train of that calamity by which | of every cause except the great First Cause ?
others are agitated! How many have no | appealing to every influence except his in-
fears amid the general alarm, and the fright- | terposition ? availing themselves of every
ful tokens of the Lord’s anger gone forth | resource except the last and best refuge?
against us! How many are quite insensible | Do we not perceive them tracing, with
to the visitation, and unfeeling amid the af- | anxious care, the history and progress of
flictions which have befallen others! They |the discase, but never adverting to the

are too busy or too sclfish, too much en-
grossed with a present evil world, too
infidel, perhaps, in sentiment, and too
atheistical in feeling, to be accessible to
any of these emotions or exercises! Nor
is this temper confined alone to the un-
thinking multitude. It may Dbe found
among those who conceive themselves the
children of wisdom, and are, generally
speaking, men of sagacity and observation.

o it was at least in ancient times.
“ Ye hypocrites,” said the Lord to those
who dcemed themsclves men of wisdom,
“ye can discern the face of the sky and
of the earth; but how is it that ye do not
discern this time? Yea, why in your-
sclves judge ye not what is right ¥ And
it is recorded in the book of Jeremiah,
“ The stork knoweth her appointed time;
and the turtle, and the crane, and the
swallow observe the time of their coming;
but my people know not the judgments of
the Lord.”

2dly, We may be chargeable with net
knowing the judgments of the Lord, if we
do not recognisc them as Ais operations.
As there are men who do not know the
judgments of God at all; so there are
others who remark the calamities, and yet
do not trace them up to their proper
source. It is sad to think by how many
arts the deceitful and atheistical heart
contrives to escape from the best instruc-
tions, and to evade the decpest and most
salutary impressions.  Accordingly, you
will see many (and scientific and observ-
ing men are by no means excluded) who
will remark the calamities, who will note
the signs of the times, who will, perhaps,
be speculating about what is to be done,
yet will not observe the hand, or recog-
rise the interposition, or adore the majesty
of God, in these dispensations. And this.
is not only strange, but irrational ; for, if
there be a God that governs the earth, as
all nature cries alougo there is, then he
must take charge of all elements, and of
all nature and its operations, and especially

i been so in every age.

lhand that inflicted it; invoking every hu-

|

man aid, and forgetting Jehovah; looking
to the physicians, and not to the Lord?
Unquestionably this is at once preposterous
and irrational. It is a bids, not less un-
philosophical than irreligious. Yet it has
‘The people of God,
in ancient times, amid the most direful
calamities inflicted upon them, when they
had provoked the Lord by the greatest
crimes, and when he was about to punish
them in the severest manner, “said, the
Lord sceth us not; the Lord has for-
saken the earth.” And even at an earlier
period, you find the same sad ungodliy
spirit working among that people.
saith the Lord, will search Jerusalem with
candles, and punish the men that are set-
tled on their lees; that say in their heart
the Lord will not do good, neither will he
doevil.” And, in a message by the Prophet
Anmos, which seems as though it were ad-
dressed to us, do we not read this declara-
tion, *Shall the trumpet be blown in
the city, and the people not be afraid ?
Shall there be evil in a city, and the Lord
hath not done it?” And, adds he, “ All
the sinners of my people shall die by the
sword, which say the evil shall not over-
take nor prevent us.” Nor can we fail to
remark, that, even in our time, there were
found in the high court of our country, men
who, in the midst of a pcople professing
Christianity, would have struck out from
the act of their legislature all the recogni-
tion of the sovereign will and supreme
agency of God, in reference to that disease
which has invaded our country, is raging
in several parts of it, and is operating aw-
fully in the midst of our population! O
how much more pious and promising
would it be, if we, like the men of Issachar,
“ had understanding of the signs of the
times, and what we ought to do I”

8dly, We shall be chargeable with the
crime of not knowing the judgments of
God, if we do not revere them and stand in
awe of tiem. There are certain disposi-
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tious and feelings, my friends, that corre-
spond with the objects with which we are
conversant, and the visitations we contem-

late. If we are men, the very sense of

umanity will dispose us to feel for those
who are in affliction. If we are friends,
there is a deep and tender sympathy,
which will incline us to enter warmly into
their concerns, and especially to com-
miscrate their painful feelings. If we are
citizens, we are bound, by the law of God
and man, to seek the peace, and prosperity,
and health of those among whom God has
caused us to sojourn. If we are mercan-
tile and labouring men, we ought to bless
God for those openings of providence,
which give us the prospect of fair remu-
neration for our wealth or industry.
And, in like manner, if we are religious
men, our fcelings ought to correspond not
only with the ordinanees of religion in
which we may be engaged, but with the
aspects and cvents of providence, as they
bear the characters of Deity impressed upon
them, avnounce his will, and affect our
interests. If these dispensations be mer-
ciful, we ought to feel that they claim our
gratitude, and call for our prayers. If, on
the other hand, they be afflicting and be-
reaving, they demand our patience, sub-
mission, and resignation; and we ought
to say, “ It is the Lord, let him do what
seemeth him good.” And, in the midst
of those terrible things which Ged may
do, our feeling should be that of solemn
reverence ; we should stand in awe of the
majesty of the Lord God. Now, this is
the sphit, which the wisest and best of
men have indulged in every age. “ When
I heard this,” says Habakkuk, “ my belly
trembled ; my lips quivered at the voice:
rottenness entered into my bones, and I
trembled in myself, that 1 might rest in
the day of trouble,” And says the Psal-
mist, (Psalm 119th,) obviously contemplat-
ing judgment in the sense we have
ascribed to it, “ My flesh trembleth for
fear of thee, and I am afraid of thy judg-
ments.” And O, my brethren, should we
not, amid calamitous times, “seek right-
eousness and seck meckness; that we may
be hid in the day of the Lord’s anger?”
I appeul to your spirit of devotion, nay,
to your scnse of decorum, is not a light
spirit altogether unfitted to such solemn
visitations ?  And of mockery, what shall
we say, but that it is the very madness of

impiety, equally insane and atheistical ?
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Yet, are there not found mockers in the
midst of our community, men who can
make themselves merry with the precau-
tions of the prudent; with the alarms of
the fearful; and even with the devotions
of the pious ?

4thly, and lastly, We shall, above all, be
chargeable with not knowing the judg-
ments of the Lord, if we do not improve
them experimentally and practically.

In Scripture, knowledge is frequently
put for practice: * Ob,” cries Moses, “ that
they were wise, that they uaderstood this,
that they would consider their latter end!”
“ Oh, (exclaims a greater far than Moses,
when he wept over Jerusalem and her
coming woes,) if thou hadst known, even
thou, at least in this thy day, the things
which belong to thy peace! but now they
are hid from thine eyes.”

What the improvement is, that we should
make of public calamities, you do not need,
I trust, in general, to be informed. They
should lead us to abasement and resigna-
tion to the will of God; to repentance
and amendment of life, to embrace the
great salvation ; and, by betaking ourselves
to the atonement through the death of
Christ, and the grace of God reigning by
his righteousness, to prepare ourselves for
whatever may befall us, and flee from the
wrath to come. You will recognise the
general source of your dutics as indicated
in such passages as the following: *“In
the way of thy judgments, ) Lord, have we
waited for thee.” * When thy judgments
are in the earth, the inhabitants of the
world will learn righteousness.” * Know-
ing the terror of the Lord, we persuade
men.” I will tell whom you ought to fear;
“fear not them that kill the body, and, after
that, have no more that they can do;
but fear him, which, after he hath killed,
hath power to cast into hell;” yea, I say
unto you, fear him. * It is a fearful thing
to fall into the hands of the living God.”
*The time is come that judgment must
begin at the house of God. And if it first
begin at us, what shall the end be of them
that obey not the Gospel of God? And
if the righteous scarcely be saved, where
shall the ungodly and the sinner appear ?
Wherefore, let them that suffer according
to the will of Ged, commit the keeping of
their soul to him, as unto a faithful
Creator.”

These duties are, it is obvious, power-
fully impressed on us at present, and I
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may anticipate the language of many here,
who would say, These things will we do,
if God enable us. But, O how little do we
know what is in our hearts! These things
bave not always been done. Yea, has
not the reverse been the case? I appeal to
facts. Have you not heard of him, who
recklessly laughed amid the howlings of
the tempest, which might have whelmed
him in the deep! have you not heard of
those who have been busy intoxicating
themselves when the vessel was founder-
ing, and about to sink! have you not seen
men, who, perhaps, have made themselves
merry with the calamities of others, yea,
as hordes of savages pounce on a wreck
that has been cast on their coasts, and as
thicves and evil doers avail themselves of
a conflagration or of an execution to pursue
their nefarious occupation! have you not
known regardless beings fasten upon the
spoil of the wretched and helpless, drench
themselves in intoxicating liquors amid
the ravages of disease, which seizes on the
dissolute as its chosen victims, and, in the
worst of times, work iniquity with increased
greediness! We have read, that those
whom God means to destroy, he first dis-
tracts, and this may be seen verified in too
many indubitable instances. But there is
onc great fact in history, which illustrates
this truth the most awfully. In the final sack
of Jerusalem, when all were suffering, and
every effort should bave been made for
mutual help, they were found slaying one
another, and by their dissensions ensuring,
as well as ag%ravating their destruction.

Thus, my friends, have I spoken to ‘you,
of these two things—of the judgments of
Almighty God, and of the sin of not know-
ing them. As to the latter, we have
shown, that not to know them, is not to
observe them at all, or not to recognise
them as the operations of God, or not to
tevere the majesty of heaven in .them, or
not to improve them for the purpose of
amendment of life, or the salvation of the
soul. Now what general practical views
may be deduced from this subject ?

n the first place, you may see crime is
the cause of all our calamities, and of all
the judgments of God. If then, we suffer,
let us at once conclude that we are sinners ;
and if we suffer much, that we are great
sinners. And, I ask you, have not we,
and our fathers, and our kings, and our
princes, and the children of our people,
sinned and provoked the Lord greatly to

anger? Is therc one among us who dare!
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wipe his moutn, and pronounce himself
innocent? No: all of us have had a deep
hand in the provocation. Let us then
humble ourselves before the Lord. Let us
repent ourselves as it were in the dust, and
in ashes, crying each, What have I done ?

In the second place, this subject suggests
to us the extreme folly of mankind. How
astonishing is it, when God cometh forth
out of his place to inflict war, or fumine,
or pestilence, that men should not see the
hand, or hearken to the voice of the Lord?
That the men, who, it may be, boast
of observation and undersfanding, should
not mark the dispensation at all; that
men, with such striking and aw‘ful things
before them, should not trace them up to
the hand of God—should have no suit-
able feelings in regard to them—should
feel no concern improve them. And
these judgments are the last lessons of
God. If a man will not be taught by
great and terrible calamities, by what else
will he be taught ?

In the third place, this subject directs
our attention to the grace, the astonish-
ing grace of God. The human family,
almost since the beginning, have been the
children of corruption and of crime ; and,
during that long period which has elapsed
since the origin of our world, trespasses
have been accumulating in a fearfnl ratio;
and the guilt of man has been unspeakably
aggravated. But he has, all along, pitied
and spared. Here, then, are involved
amazing views of the divine mercy. As
for ourselves, have we not profaned God’s
ordinances and despised his judgments!
If so, should we not expect, that God
would come out of his place to punish
us, every one for his iniquities! Should
you not expect, that judgment would not
be ‘his strange work,” but his con-
tinual employment; and that he would
have been still sweeping our land with
calamity from age to age. And, if our
nation has been distinguished, like that
of Israel, above other nations, as it cer-
tainly has been, ought we not to dread
that we should be distinguished also with
the judgments of Almighty God? ¢ For
we are a people laden with iniquity: our
land is qul of sin against the Holy Onc
of Isracl.” Yet, behold his grace!  Amid
all this defection, he waiteth to be gracious;
amid all our fearful, and aggravated,
and accumulated iniquities, he is ready to
be merciful, and to bless us with the best
of blessings, for the sake of his dear Son.
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In the fourth place, this subject suggests
our present and pressing duties. What
does it become us to do amid the judgments
of the Lord? Doubtless, we should look
to the Lord our God, listen to his warn-
ings, obey his call, and admire his for-
bearance. Come, then, my brethren, and
let us humble ourselves before the Lord
our God. Let those who have interest at
his throne, like Abraham of old, intercede
for our guilty cities and sinful country ; and
let the priests, the ministers of the Lord,
weep between the porch and the altar;
and let them say, * Spare thy people, O
Lord, and give not thine heritage to re-
proach.” Let every man of God amongst
us, with the censer in his hand, and incense
thereon, like Aaron, stand between *the
dead and the living,” entreating the Lord
to turn away wrath from us, and perad-
venture, the plague which has broken
forth, may also be stayed.

Lastly, this subject suggests the high
justification of the services of religion, in
which we have been so lately engaged.

When the last and greatest plague was
about to be Houred forth upon Egypt,
viz., the slaughter of the first-born; it is
written, that Moses kept the Passover,
and the sprinkling of blood, lest he that
destroyed the first-born of their oppres-
sors, should touch the people of Isracl.
Now, we have been endeavouring to do
80 in the spirit of Moses; doing in
cffect what he did, and I trust also by
faith. We have been betaking oursclves
to that passover which was sacrificed for
us: and this is the best preservative in all
circumstances; this is the grand security
amid all perils, especially those that are
spiritual and ecternal. Happy the man
who reposes at the foot of the cross. Safe
is the man who sits down under the
shadow of the tree of life. The pestilence
may walk abroad and waste at noonday;
but his best interests are safe, and even
afflictions are blessed for his good, as well
as for the glory of God. Whatever his
body may suffer, his spirit will be calm.
Then, let us resolve and say, *“ One thing
we have desired of the Lord, and will seek
after, that we may dwell in the bouse of
the Lord all the days of our lives, to be-
hold the beauty of the Lord, and to in-
quire in his temple.” And be will not
frustrate our holy desires, but will *hide
us in his pavilion in the time of trouble
in the secret of his tabernacle will he hide

THE SCOTTISH PULPIT.

us, and set our feet upon a rock.” Come
and let us make our “refuge in God, until
these sad calamities be overpast.” Our
Jesus is “a hiding place from the wind, and
a covert from the tempest; as rivers of
water in a dry place, and the shadow of a
great rock in a weary land.” But if any
should be disposed to trust in another re-
fuge rather than in this, he cannot be
saved ; and his attention I would turn to
a passage of holy writ, which is extremely
appropriate to the subject we have been
ilYustrating. It is in the 5th chapter of
the prophecies of Jeremiah, verses 1 to 7,
“Run ye to and fro through the streets
of Jerusalem, and see now, and know, and
seek in the broad places thereof, if ye can
find a man, if there be any that executeth
judgment, that seeketh the truth; and I
will pardon it. And though they say, The
Lord liveth, surely they swear falsely.
O Lord, are not thine eyes upon the
truth? thou hast stricken them, but they
have not grieved; thou hast consumed
them, but they have refused to receive
correction : they have made their faces
harder than a rock; they have refused to
return. Therefore I said, Surely these
are poor; they are foolish: for they know
not the way of the Lord, nor the judg-
ment of their God. I will get me unto
the great men, and will speak unto them;
for they have known the way of the Lord,
and the judgment of their God : but these
have altogether broken the yoke, and
burst the bonds. Whereforc a lion out of
the forest shall slay them, and a wolf of
the evenings shall spoil them ; a leopard
shall watch over their cities: every one
that goeth out thence shall be torn in
pieces; because their transgressions are
many, and their backslidings are in-
creased.” “If you sin, therefore, after
having received the knowledge of the
truth, know that there remaineth no more
sacrifice for sin, but a certain fearful look-
ing for of indignation, of judgment, and
fiery indignation, to devour the adversa-
ries.” “ Let sinners in Zion be afraid; let
fearfulness sejze ui)on h rites ; who
among us can dwell with devouring fire?
who among us can inhabit everlasting
burnings?” Let us secck grace, there-
fore, that we may serve God, amid all
ordinances and dispensations of Provi-
dence, “with reverence and godly fear;
for our God is a consuming fire.”
Amen! Amen!

EDWARD KHULLy PRINTER TO THE UNIVERSITY,
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THE BENEFICIAL TENDENCY OF AFFLICTIONS;
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¢ It is good for me that I have been afflicted.”—PgALy cxix. 71.

EXPERIENCE teaches us, that the more
paticntly our afflictions are endured the
are proportionably less grievous. Reli-
gion, also, opens up to us many sources of
consolation under afflictions, and incul-
cates on us the higher duties of resigna-
tion to the will of God. Neither, how-
ever, i3 the voice of experience nor the
salutary advice of religion always at-
tended to; and even they who have in
some measure learned to be patient and
resigned in afflictions, and to look beyond
the sufferings of this world to the glory
that shall be revealed, do not often go
the length of cordially adopting the sen-
timent of the Psalmist, that “it is good
for me that I have been afflicted.” They
who are the most resigned under suffer-
ings at the hand of God, are still too apt
to consider their afflictions in no other
view than that of real and substantial
evils which it is their duty to submit to.
Their minds revolt at the idea of acknow-
ledging, in any measure, as good, what not
only presents itself in the shape of evil,
but is felt for the time to be a real ca-
lamity, and to involve them in positive
distress. When they hear or read such
an observation in Scripture as that which
our text conveys, they seem for the mo-
ment to acquiesce, but their future inter-
course with the world and with the
troubles of the world, often manifests that
they have not attained a just and practi-
cal conviction of its being good for them
to be afflicted. As a froward child has

Vor. I.—No. 3.

sometimes, however, been made to regard
as a blessing the chastisement which it
has received from a dutiful parent, so
there are some men who are made to
acknowledge in their heart, that it is in-
deed for their good to be chastised by
their Father in heaven. And if this is
the doctrine both of experience and reli-
gion, that it is good for us to have been
afflicted, it is our bounden duty to endea-
vour afler a practical and heartfelt ac-
knowledgment of it.

There is no doctrine more consoling
than this to the mind, That all things
work together for good; no doctrine
more fitted to reconcile the heart to our
resent condition and circumstances. It
is the most sublime and elevating that the
human mind is capable of conceiving—
the most blessed for man to receive and
entertain. The partial evil is overruled
by the wisdom of heaven for promoting
universal good—that the sufferings of in-
dividuals are intended for the good of the
whole, is a doctrine which even unassisted
reason inculcates; but, that the sufferings
or afflictions of the individuals are in
every case (in the case of every good man
at least) intended and calculated for his
individual advantage, is a far nobler doc-
trine, and presents a view of Providence,
and of the ways of God, superior to any
that the reason of man is at all capable of
presuming upon. Without the revelation
of God in this matter, the human mind
could never have %e boldness to have
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calculated upon the possibility. of this.
Lot us inquire into the evidence which
Scripture and reason combine, that it is
truly good for us to have been afflicted ;
and let us inquire into the subject with a
willingness and readiness of mind, as one
which, properly understood, may serve to
disarm afliction of its sharpest sting.

If the assertion, that afflictions are for
our good, shall at first sight appear to any
in the light of a paradox, they will do
well to remember that there are many
things, both in the natural and moral
world, much more paradoxital at first
view, which we are notwithstanding con-
strained to admit. If we did but ac-
knowledge that our afflictions proceed
from the hand of God, this consideration
affords a strong presumption that they
will be fora purpose more benevolent
than what their outward aspect shows.
Hath he stamped on the crcation many
unequivocal marks of his goodness;
does he show much that is unquestionably
good—-so many indisputable blessings; has

e 50 loved the world as not to spare even
his only-begotten Son, but to deliver him
up for the benefit of his people on earth
—and is it possible that he should, not-
withstanding, afflict his people willingly,
and with any other view than for their
ultimate good? This consideration should
at least remove any prejudice against the
doctrine of afliction being for our good,
and should prepare our minds for enter-
ing with candour into the consideration
of the direct tendency of these afflictions.

Let me, then, call upon you now to con-
gider whether you have not convincing
experience that many of the seeming
evils of life, which you feel at the moment
as extremely afllicting, do not redound
to your advantage, even in a worldly
view. Have you not sometimes found
that the disappointment of your most
ardent Eursuits and endeavours has been,
in the bands of God, the mean of your
escape from imminent danger of which at
the moment you were not aware? Have
you never found reason to acknowledge
that your seeming misfortunes, over which
at the tiime you sincerely lamented, have
in fact turned out to your good? When
the sons of Jacob told their father that
they had been constrained to leave their
brother Simeon in Egypt, and were
-required, as a condition of his release, to
carry Benjamin thither, Jacob said, with
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a heavy heart,  Me bave ye bereaved of
my children: Joseph is not, and Simeon
is not, and yc will take Benjamin away:
all these things are against me.” Yet
these things, .he soon found were the
means in the hand of God of making his
cup to overflow. And they who are duly
attentive to the ways of Providence can
scarcely fail to discover in their own
experience, in the case of some seeming
misfortuncs, many traces of both the wis-
dom and the goodness of the Almighty;
nor is it unreasonable to conclude, that at
many times, when we are incapable of
tracing the ways of God, the very evils
on account of which our rebellious hearts
are most apt to murmur against him, may
be the special means of saving us from
far greater calamities or of conferring
such advantages, even in this world, as we
would not be unwilling to purchase at a
much greater price. Now, if our affic-
tions appear to be in any measure for our
good in this world, may they not safely
be regarded as a pledge and earnest of
advantage to us in another and more im-
portant world? It is only in our worldly
condition that any obvious objection seems
to lie against the doctrine. We may,
therefore, proceed with more confidence
to consider it in the more important view,
in reference to our spiritual and everlast-
ing benefit.

Consider, then, in the first place, whether
our afflictions be not well calculated to
beget in us such a salutary fear of God,
and such a dread of offending him, as
become children of a father. The effect
of the chastisement of a child by a dutiful
parent is of more efficacy in the way of
producing a fear to offend again, and a
gradual reformation of the conduct, than
some are fully aware of Our present
state may, in strictest propriety, be con-
sidered a state of infancy or childhood.
We know the salutary influence of chas-
tisement in childhood, which is the period
allotted for preparing for the business of
life—for preparing for both the duties and
privileges afterwards to be discharged and
enjoyed in the world. It is strange if
reproof be necessary for the just training
of the unpractised mind in the morning of
life, and not necessary for training us in
this life for another and a better which is
to succeed it. The whale of our time in
this world is as certainly the period
allotted for the education’ for the future
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and eternal state, as the period of infancy
is the time allotted for the education for
munhood, it is the period of our educa-
tion for that heavenly country in which
the good are destined to live. Our na-
tural aversion to that education is not less
than the aversion of a froward child to
the studies that are prescribed to it.
Upon what ground, then, can you con-
clude that chastisemént in this case may
not be for good? The great use of the
chastisement of parents in the days of our
childhood, is to produce in us a salutary
fear of offending them by a conduct pre-
judicial to our interests ; and why may not
our heavenly Father, prescribing a law
for the regulation of our conduct, see it
equally meet to enforce our obedience
by such chastisement as may induce in us
a fear of offending Him? Many of the
troubles that befall us in the present life
are the immediate and natural consequen-
ces of our own sin and folly in trans-
gressing the law which God has given us.
The wise and benevolent Author of Na-
ture has so fixed and established the
order and course of nature, that in many
cases our sin immediately produces its
own punishment; and though we may not
be able to trace in every case so dircctly
our gin to its punishment, we are strongly
called to know that, either more or less,
sin is the cause of all evil; that it was
sin that first brought misery into the
world, and that the only just improve-
ment of what we suffer at the hand o.
God, is, to be thereby more and more in-
duced to hate and forsake that accursed
thing which alone continues to embitter
the cup of human life. Is it, then, with
a view to this blessed effect—to the alien-
ation of our hearts from sin, that we are
here afflicted? Do we in any measure
feel that the salutary power of affliction
is a mean of restraining us from evil; and
shall we not allow that it is good for us
thus to be chastised or afflicted? Our
earthly parents are conscious of both the
good design and the good effect of the
restraints they impose, or the corrections
the inflict, on the young over whom their
authority extends; and shall we, notwith-
standing, presume to doubt either the good
designs or the salutary influence of the
chastisements which we receive at the
hands of our common Father? Do chil-
dren as they advance in years gradually
trace the advantages they have derived
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from such parental restraints; and shall
they not regard their present afllictions as
an early and satisfying pledge of the
greater advantage of whatever they shall
be called to suffer at the hand of a parent
more wise and great, who in no wise
afflicts his children willingly? Others
may chastise after their own pleasure,
but He only for our profit, that we may
be partakers of his holiness.

Consider, in the second place, that the
afflictions of the present scene are calcu-
lated to mgderate our aftachment to the
world, and our dependence on whatever is
in the world. There can be nothing more
certain than that the immoderate love and
desire of what is temporal and worldly
are incompatible with our maintaining a
just regard to the things that are spiritual.
Afflictions serve the valuable purpose of
weaning our hearts from the thiggs that
are, and of fixing our thoughts on the
hope that is sct before us. Worldly dis-
appointments are, therefore, indispensably
requisite. for chastising and restraining
those extravagant expectations of worldly
enjoyment which men are so apt to enter-
tain, more especially in the morning of
life. Were the worldly hopes of the
young, in particular, to be in all cases
realized—were men never to be sur-
rounded and visited with the afflictions
which arise from disappointment, they
would give themselves up entirely to
things visible and present; the language
of their hearts would be, This is our place,
here do we desire to live; and the enjoy-
ments of time and sense would engross
their affections to the exclusion of ob-
jects more noble, and more worthy of
their minds. Nor is there any noble or
worthy resolution or practice which an
uninterrupted round of pleasure and pros-
perity of a worldly kind may not en-
danger. If we look around us in this
world, few instances indeed will present
themselves, in which such long-continued
prosperity does not overset the mind, fill
it with daring agitations, seduce it from a
just sense of the character of God, and
destroy in it all the just knowledge of
those principles within us, on the due
regulation of which both the health and
happiness of our nature depend.

Let me, therefore, request of you to
consider more particularly, in the third
place, that it is exclusively in the school
of affliction that we learn patience and
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fortitude, humility in our estimate of
ourselves, and sympathetic affection to-
wards others. 'z‘here are few things
which, to a well regulated mind, will
appear more unreasonable than the fret-
fulness and impatience with which a man
who is enjoying uninterrupted prosperity
is so apt to look upon the least agfear-
ance of any reverse of fortune. He is
the mere creature of outward circum-
stances, and depends on each change for
both the temper of his mind and the
tenor of his conduct. It is impossible
that he should ever attain to independence
of character, without being duly exer-
cised in the school of affliction. = Where
should he learn patience without trouble
to endure; or how shall he learn fortitude
without trials to undergo? These vir-
tues, like every other, require both time
and ogportunity to cultivate, and if called
into exercise under circumstances not be-
yond what we are able to bear, the more
vigorous will they become.

Pride is in like manner cherished by
prosperity.  Uninterrupted draughts of
worldly prosperity are calculated to in-
toxicate.  Perhaps the uninterrupted
pleasure of our first parents was a mean
of generating in their hearts those prin-
ciples of pride which first brought sin
into the world. The nurture of aflictions
may now be indispensably requisite, in
order to our hereafter attaining a per-
manent character of humility in a state
of permanent, and unchanging bliss. Af-
flictions strongly call upon the heart to
look inward upon itself and its own
desires ; and, showing us how undeserving
we are of a more unbroken and unin-
terrupted enjoyment, they are often cal-
culated to remind us that in this world
mortality is the law of our nature. Af-
flictions in this manner teach us humility.
They bave a tendency to make us think
of ourselves not more highly than we
ought to think, but to think of ourselves
soberly.

Yet it is still more obvious, if possible,
that to be ourselves exercised in the
school of affliction, is the great and indis-
pensable mean of teaching us to sympa-
thize with others in their afllicted state.
We judge of other men's condition
chiefly from what we have experienced in
our own. Itis only from experience that
we learn what either joy or sorrow is to
the heart: nor are we less indebted to
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experience for the judgment we are able
to form of the tendency of outward things
to produce either pleasure or pain. For
this reason was the Saviour of the world
made in all respects like his brethren, that
with a just feeling of their infirmity, he
might be a merciful High Priest in the
house of God. 1If we could for a moment
suppose man entirely destitute of that
which we thus acquire from our experi-
ence, in what a degraded view would our
nature appear? Sympathy is, to say the
least of it, one of the most amiable ex-
periences of that charity which is the
bond of hearts, and a just remembrance
of our own afflictions is what enables us
to recall those feelings into exercise when
circumstances similar to what were our
own, are again presented to a view of the
mind.

Considering the subject in this view,
who is therc—who is he among those
now hearing me, that will dare to say
that it is not good for him to have been
afflicted? It is only to the people of
God, indeed, that afflictions can be con-
sidered as a blessing, in the full extent
that has now been stated; but, in what-
ever degree they fail to produce the same
advantage to others, the deficiency must
arise from their not being duly improved
by them ; for afflictions are often a natural
means, in the first instance, of weaning us
from the service of Satan, to the worship
and service of God. And we hope that
they have been an effectual means of
teaching many the vanity of worshipping
the world rather than God. If even they
who have in some measure experienced
the advantage of affliction, would now be
sl[:arcd from saying that it is good for
them to have been afllicted; if even they
find it difficult practically to acknowledge
the goodness OF their heavenly Father in
such chastisements; if a natural aversion
in the heart to the thought of suffering
would still make you unduly deprecate
his chastening rod, I would not conclude
without reminding you that there is one
way in which, consistently with both
your interest and your duty, you may
both deprecate and adopt the future chas-
tisement of the Lord—I mean by imn-
proving more and more daily under the
afflictions which you bave already ex-
perienced. Afflictions may be messengers
of the divine displeasure, but when their
voice has been duly listened to, when the
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lesson they would teach has been prac-
ticaily received, they are not less the
messengers of salvation to our souls,
Let it therefore be your first care to com-
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these things, and God give you grace fo
lay them to heart. Amen,

Note By THE REPORTER.—From the height
of the ceiling, and the age of the officiating

ply with their gracious design, and then
shall the Lord turn away more speedily
from his anger, and then shall you know
that all things work together for good to
them that truly love God. Consider

clerg[fvmnn, which rendered the voice not dis-
tinctly audible in the gallery where the short-
hand writer sat, this discourse hasnot been ezact=
Iy taken downus it was delivered, but very nearly
so. A few of the phrases, but none of the
sentences, have been supplied by the Reporter.

THE SPIRITUAL TEMPLE OF JEHOVAH;

A SERMON PREACHED IN THE NEW PARISH CHURCH, GREENOCK, ON THE
AFTERNOON OF THE 19ta MARCH, 1832,

By the Rev. ROBERT BURNS, D.D,,
Minister of St. George’s Church, Paisley.

* He shall build the temple of the Lord; and ke shall bear the glory.”—Zgcn. vi. 13,

NorHING can be more clear, my friends, ' was to constitute “the glory” of it, and
than that the temple which was built by ' who was “to give peace,” from within
Solomon, and the temple which was after- its precincts, to all generations of men.
wards renewed and placed under the, That illustrious person described as “the
guardianship of Joshua, the son of Jose- Prince,” that glorious Messith who was
dech, the High Priest, were both designed to spring from the stem of Jesse, is re-
and fitted to be typical resemblances of -presented as building and consecrating the
the cburch of God under ‘ Messiah the ' spiritual temple. He lays the foundations
Prince.” And hence it is that in the’ of it strong and dcep amid the ruins of
Scriptures of the Old Testament, Mount our fallen humanity, and he raises the
Zion, the place on which the magnificent superstructure to his own glory, and the
structure was reared, whither the people glory of his Father. True believers in
of God went u;;l from all parts of Pales- every age, have been permitted to con-
tine, to present themselves in the presence template the stately cdifice rising to view,
of their common Lord, and to engage in adorned with all the beauties of holiness,
the various appointed services of religion, | and shining with the lustre of grace;
is spoken of in terms so magnificent, so ' while the inhabitants of other worlds
elevated, and so closely connected with behold it beaming from afar, and reflecting
spiritual things, as naturally and directly the glorious attributes of its great archi-
to suggest to the mind of the reader a tect, “to the intent that now unto the
nobler economy than that of Moses; a principalities and powers in heavenly
more extended dispensation than that of places might be made known by the
the Law; and a “temple” in which the church the manifold wisdom of God.”
grace of God would be revealed in_still While the church at large, considered as
more striking manifcstations. *“ The Lord a spiritual edifice, may be thus spoken of,
hath chosen Zion; he hath selected it for amf described as God’s temple, we may
his habitation: here,” says he, “will say of every individual member of the
I dwell, for I have desired it” * When church, that he is the temple of God.
the Lord shall build up Zion, he will up- Spiritual members of Chbrist are repre-

ar in his glory.” This temple of the sented by the Apostle as “living stones ;*
spiritual church is placed under the super- and it is the striking characteristic of
intendence and guardian care of him who these living stones, that they not only
was to “come to his temple;” and who form constituent parcts of one great edifice

2 .
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but that they individually exhibit inlevery christian church and place sacred

miniature the complete representation of
the prominent features of the great build-
ing itself. In each, as in all of them com-
bined, we discover the same grand linea-
ments of grace, and the same ornaments
of holiness; and therefore it may with
strict propriety be said, that Christ Jesus
is the Author and Finisher of the spiritual
building, inasmuch as each member of his
spiritual body is by him created anew,
led in the paths of righteousness, and
fitted for the kingdom above, This is the
view that I intend to take of the words
of our text; and, by selecting the case of
an individual believer, we may be able to
form a still more precise and connected
view of the subject, than by allowing our
thoughts to spread themselves over the
wide surface ofp the church at large.

There are two points which the language
of the text brings before us :—

First, That every true believer is a
temple of God ; and,

Second, That the glory of building, and
beautifying, and completing the temple
belongs exclusively to the gracious
deemer.

In the first place, a temple is the resi-
dence of Jehovah; and in this view every
true believer is a temple of the living
God. “ Ye are the temples of the living
God ; as God hath said, I will dwell in
them and walk in them.” We do not say
that there is any real sacredness, any
spiritual or moral sanctity, possessed by
one building, or by one place in this world
of ours more than another; but we do
say that certain times, and certain places,
and certain vestments are represented in
the sacred Word as consecrated to the
Lord—as taken out of the ordinary range
of human objects, and invested with a
relative sanctity; inasmuch as they are
employed for sacred ends, and inasmuch
as they are detached from the ordinary
employment that may be made of them at
other times and are invested with this
peculiar attnbute of being given up or
dedicated to the Lord. It is in this way
that the temple of old, and the vestments
of the priests, and the vessels of the sanc-
tuary, and the times and seasons of wor-
ship are all termed holy, and *holiness
to the Lord.,” And although the state of
things under the christian economy is
greatly changed, still we may affirm of

to religious worship, that it is *“the habi-
tation of God’s-house, and the place where
his honour dwells.” It is indeed true,
that, in one scnse, God dwells every
where, and “in him we live, and move,
and have our being;” but while, in a
general view, the Lord is every where
present, and while we rejoice in this
delightful truth of the omnipresence of
Jehovah, there is a peculiar sense in which,
of every true believer, and of him alone,
it is affirmed, that God “ dwelleth in him,”
and “he dwells in God;” * Christ in
you, the hope of glory.” Of all true be-
lievers under the New Testament econo-
my, it is affirmed, that Christ “dwells
in them;” that their bodies are the
temples of the Holy Ghost ; that they are
sacred to the residence of Jehovah; that
they walk with God and in God; that
“ Christ dwells in their hearts by faith ;”
—and the highest, the noblest petition
which apostolic fervour has addressed to
the throne of grace in their behalf is—
“that thcy may be filled with all the

e- | fulness of God.” In this view, etery

truc believer is consecrated to God as a
temple—the residence of Jehovah. It is,
indeed, the grand, the prominent design
of that gospel of the grace of God which
we preach unto you, to elevate God to
the throne of the heart, to set aside all
usurpers, to bring back man to his sense
of allegiance, to expel from the heart
the images and ensigns of enmity to God,
and to enthrone Jehovah in the affec-
tions, the dispositions, and the habits of
men. It is in this view that Jehovah is
represented as taking up his abode in
every renewed man, selecting his soul,
yea, even his body as his temple. Satan
is compelled to retire from the supremacy ;
and although he may still remain in some
distant corner of the field, and may still
continue to carry on a kind of predatory
warfare, yet he shall never be allowed to
regain his hatred ascendency, for the
Lord alone shall be exalted in that day.”
The temple is his own residence, and
chosen by him as the place of his abode :
“ Ye are the temples of God; as God has
said, I will dwell in them and walk in
them.”

In the second place, a temple is conse-
crated to the service, the worship, and the
glory of God; and, in this sense, every
true believer is o spiritual temple of the
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Lord. No man possessed of the common
sensibilities of human nature can tread the
ruins of a venerable edifice, sacred in other
times to the worship of God, without
feeling the emotions of devotional melan-
choly., Within these goodly walls our
fathers once worshipped. These aisles,
now gloomy and desolate, once resounded
to the voice of praise; and around that
altar, now in ruins, successive generations
of pious worshippers have been seen to
throng, while the flame of a hallowed in-
cense arose in silent majesty towards
heaven. “Our fathers, where are they;
and the prophets, do they live for ever?”
With emotions somewhat akin to these,
but far more tender, far more pungent
than these, does the christian observer
contemplate the ruins of that stately
fabric once consecrated to God, once the
residence of the Deity, and within whose
domain the candle of the Lord once
beamed with its brightest radiance. The
soul of man, so vast in its powers, so com-
prehensive in its range of actions, so lofty
even in its moral aspirations, is a temple
majestic in ruins. And the grand de-
sign of Christianity is to set up that
temple anew; while the most interesting
view that we can take of the work of
Christ in the gospel is this: to contem-
plate him as rebuilding, renewing, and re~
consecrating that temple now in ruins,
but once the residence of God, once con-
secrated to his glory, and employed in his
spiritual service. (ghristian believers are
represented in Scripture as renewed in
the spirit of their minds, as built up
spiritual houses, as consecrated in their
every part to the service and glory of
God. All the members of their bodies,
and all the powers of their minds are
spoken of as instruments of righteousness,
to the glory of God. The understanding
of the believer, irradiated by heavenly
ight, contemplates God as the God of
truth ; while the Jove of God and of truth
directs it in its aim. His memory, stored
with sacred principles and Scriptural sen-
timents and language, becomes indeed the
depository of sacred treasures, to be
brought forth for the service of Jehovah.
Conscience, enlightened by a beam from
the celestial throne, acquires a nicer sen-
sibility, while it trembles lest the verdict
which it may pronounce, and the verdict
which God’s word pronounces, should be
adverse to each other. His affections,
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disengaged from the service of sin and
Satan, are consecrated to God. *“ The
desires of his soul are towards him, and
the remembrance of his name.” ¢ His
delight is in the law of the Lord, after the
inner man.” The powers and faculties
of the soul being thus consecrated, under
the guidance of grace, to the service of
God, the whole man becomes a temple in
which sacrifices are perpetually offered to
God; not the sacrifices of heathenism,
stained by impurity and blood, but the
sacrifices of holy desires;” holy affections,
and holy deeds—the * sacrifices of righte-
ousness,” accepted through Jesus the
beloved; not the sacrifices of the Old
Testament dispensation, the types of a
nobler sacrifice, but the offering of prayer,
and praise, and obedience through the
merits and mediation of Christ; not the
meritorious sacrifice of Christ for pardon
and acceptance : that sacrifice was once
offered up by the great Emanuel; and
now the sacrifice which a christian be-
liever presents, is the ascription of all to
Him, “the Lamb who was slain,” and
who bought him with his blood. Every
true believer is a temple consecrated to
God, within whose hallowed walls the
sacrifices of praise, and prayer, and obedi-
ence are presented to God; and thus,
every true believer is a spiritual temple,
sacred to God.

Lastly ; a temple is thie scene of divine
manifestation : and in this sense also every
true believer is a spiritual temple of the
Lord. Shall I speak of the Holy of
Holies ?>—Shall I speak of the divine
Shechinah covering the mercy-seat, over-
shadowing it as the token of the celestial
presence ?—Shall I speak of the Urim
and Thummim, the tables of the testi-
mony, the tokens of God’s favour to guilty
men ?—Shall I speak of these things
which were the types and symbols ofa
spiritual economy, but on which *Icha-
bod” has been long since inscribed—a glory
passed away? No. The Christian temple
no longer enjoys these visible manifesta-
tions of the Divine presence ; but it enjoys
all that which these visible manifestations
were designed to typify—the tokens, as
they were, of divine favour, and of the
residence of God among men—the sym-
bols of God’s gracious designs in regard
to his church in after days, and the stan-
dard lifted up in favour of true religion
amidst the world of the ungodly. It is
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worthy of remark, that when the inspired | grand principles of the spiritual life in the
writers of the Old Testament speak of|soul of man. In this view it may be said,
God's manifestations, and of the desires of | in the language of the wise man, that “a
their souls to be favoured with these | good man is satisfied from himself,” He
manifestations, it is not the external ob-|finds in himself that which, like the
iects as presented by the Old Testament | temple of old, is the manifestation of the
economy on which they delight to dwell. | divine presence. He finds, in the affec-
They deal not in the description of the ! tions of mind he has been led to cherish,
gold and silver of the tabernacle or the |in the longings of his soul after God, in
temple honours, and the outward tokens | the experience of comfort, joy, and peace
of God’s residence with his people. They | in believing; and in the various graces
pass from these to something infinitely | and doings of the christian life, the mani-
more valuable, even those spiritual themes | festation of a power like that which cre-
to which these led the way. They de-|ated the world at first; the manifestation
sire to see God, not as manifested exter-| of a wisdom like that which planned the
nally to the eyes of sense, but as revealed | heavens and stretched them out as a
to the eyes of their minds; and their | curtain; the manifestation of a love that
language is expressive of spiritual princi- | passeth knowledge, and of a grace that is
ples and feelings,—* I beseech thee show | infinite. And, in regard to every Chris-
me thy glory.—Lord, lift on me the light | tian, we say, when he approaches to God
of thy countenance.—As the hart panteth | in the exercise of private or of social
for the water brooks, so panteth my soul | prayer, or enters the gates of Jerusalem's
after thee, O God.—I wilrgo to the altar | house, or ascends the hallowed mount, or
of God, even to 'God my exceeding joy.— | sits down at the table which the Redeemer
When thou sayest, ‘Seek ye my face, my | has spread for him, and takes into his
heart replies, Thy face, Lord, will I seek. | hand the memorials of the Redeemer’s
=0 God, thou art my God, early will I|love, and his soul ascends in silent but
seek thee: my soul thirsteth for thee, to | holy desire after the Redeemers love,
see thy power and thy glory, as I have | then God is manifested to his soul, and
seen thee in the sanctuary.”—* One thing | these divine manifestations are the glory
have I desired of the Lord; that will I} of the temple. Sometimes, it may be, he
seek after, that I may dwell in the house | draws near to God under the influence of
of the Lord all the days of my life, to | doubt and fear, and God reveals himself
behold the beauty of the Lord, and to|as the God of consolation and hope. At
inquire in his temple.” It is not neces- | other times he comes into the divine
sary to multiply examples; but I quote | presence with ardent longings after God,
these passages to show that, even in these | with holy confidence in him; and if he
times, dark and imperfect as the dispensa- | comes in humility, and not depending on
tion was, the views of pious men were | himself but on God, the Lord sends him
carried far beyond external symbols, and not empty away; he reveals himself to
by a vigorous faith they grasped the things his soul, and thus the candle of the Lord
which these symbols were designed to shines with brighter and brighter radi-
indicate; and thus they set before us a ance. And thus every true believer, con-
represcntation of that spiritual temple un-, sidered as manifesting the kindness of the
der Messiah, the Prince, which is the Saviour, in holy communion with him,
scene of divine manifestation. | and holding fuith in life and conversation,
But we speak now more particularly of (the principles of the gospel,) becomes a
individual Christians as these temples, candle of the Lord; and in him, rising
and as the scenes of divine manifestation. progressively from .one spiritual attain-
Every true believer exhibits in his own ment to another, we have a spiritual re-
n, in his principles, in his habits, in presentation of that glorious temple, of

is privileges, and in his bright hopes, a  which, in its gﬁerfect state, it is recorded,
manifestation of God, a pracuca exem- |« Thy sun shall no more go down, neithes
plification of the Saviour’s work, a public , shall thy moon withdraw itself; for the
and accredited testimony of the truth of Lord shall be thine everlasting light, and
the doctrines of Secripture, as imprinted | thy God shall be thy glory.” “I heard a
on his mind, as brought to bear mhgvoiceﬁm.hmenny, Behold the taber.
powerful efficacy on his heart, as the, nacle of God.is with men, and God dwells
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with men, and they are his people, and he
1s their God.”

Thus, my friends, a temple considered
as the residence of Jehovah, as sacred to
the service, and worship, and glory of
Jehovah, and as the scene of divine
manifestation, becomes a very fair and
scriptural representation of the spiritual
temple of the true believer, sacred to the
residence of Jehovah, consecrated to his
scrvice, and enjoying divine manifesta-
tion.

II. The second point to which our text
calls us, is the glory of Christ in building,
beautifying, and completing this temple.
“ Behold the man whose name is the
Branch ; and he shall grow up out of his

lace, and he shall build the temple of the
ord : Even he shall build the temple of
the Lord ; and he shall bear the glory.”

In the first place, Christ, by his media-
torial interposition, has paved the wa
for the ecrection of the temple of God.
That the God of heaven, glorious in every
perfection, ruling by his power, and re-
ceiving the accumulated praises of cheru-
bim and seraphim, should nevertheless
condescend to dwell with men—that he
should sclect our globe, impure as it is, to
be the theatre of his brightest discoveries,
and should condescend to take up his
residence within the compass of the bodies
or the souls of creatures so vile, so un-
righteous, so apostate as we are—these
are mysteries for which we search crea-
tion in vain to find a satisfactory explana-
tion. The Bible, and the Bible alone
gives us the key to the mystery. It is
true, that once there was a time when
God, in perfect consistency with his holi-
ness and rectitude, condescended to dwell
with men, and to talk with them as a man
speaketh to his friend; but when Satan
invaded the creation, and when man had
apostatized from his Maker, a principle
of enmity was introduced between them.
Man, while he disliked to hear the
voice of God, and while he fled from the
presence of his Maker, was at the same
time legally disqualified for appearing
with acceptance in his gracious and
holy presence. It was in this state of
things, in this gloomy emergency, that
the Son of the Highest, Emanuel, *the
man whose name is Branch,” did inter-
pose—did undertake our ransom—did
offer to come to suffer and to die, that
tbrough his merits and mediation a way
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of access might be opened, that through
his finished work pardon, and peace, and
eternal salvation might be conveyed to
guilty men, and that God might be just
while he justified the sinner. In this
view, Christ bears the glory of having
paved the way for the erection of a spirit-
ual temple in this guilty world. He re-
moved the difficulties that stood in the
way of it. He, by an all-perfect righte-
ousness, did satisfy the law’s every de-
mand. He made it honourable. He
magnified it before all worlds. He, by
his atoning death, paid the price, the
ransom which God’s justice and God’s
holiness demanded. He paid the price of
our salvation, and, by his precious blood,
reconciles man to his Maker; and thus,
with perfect consistency—thus, in com-
plete harmony with all his attributes, and
with all his rights of government, Jehovah
dwells with men; Jehovah selects our
guilty globe as the scene of his bright
manifestations ; Jehovah erects his temple
in our world, and within its unholy do-
mains, reveals himself as at once the
object of worship and the source of every
blessing. He dwells with men. Believers
are brought into the relationship of chil-
dren—of accepted children ; and the spirit
of adoption is bestowed on them. The
privileges of adoption are imparted to
every one of them; and every true be-
liever becomes a monument to the praise
and glory of His grace.

But I proceed to remark, in the second
place, that while the glory of paving the
way for the erection of spiritual temples
belongs to Christ, the glory of building
these temples by his Holy Spirit, belongs
also to him. Christ, by the Holy Spirit,
begins, carries forward, and completes the
building of the spiritual edifice. It is the
glory of the gospel dispensation that it is
complete in all its parts. It reveals to us
clearly, a ground of acceptance in the
finished work of the Redecemer; while, by
means of spiritual regeneration, it prepares
the soul for the enjoyment of God. And
hence it is, that while the gospel is, in one
strict and obvious sense, the gospel of the
grace of the Saviour; it is also in aqother
sense not less obviously the dispensation of
the Spirit. Chirist ascended that he might
give the Spirit, and that Holy Spirit is
the grand agent in begimning, carrying
forward, and completing the structure of
the living temple. Under the guidance
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of the Spirit of God, the sinner is led to
contemplate, with new feelings and views,
the great economy of the gospel. He is
awakened to a sense of his own vileness;
he is humbled to the dustwith the con-
viction of those sins that have exposed
him to the wrath of his Maker. He is led
to hate sin, not merely because it is de-
structive, but because it is hateful in the
sight of God, yea, “the abominable thing
which his soul hates.” Under the guidance
of the same spirit, he is led to receive by
faith the mercy of the gospel. Looking
around him for a place of refuge from the
coming storm, he can find none; he feels
himself a solitary sinner in the presence
of his great and righteous judge. Trem-
bling for fear, and ready to sink in despair,
he is conducted from the thunderings and
the lightnings of Sinai, to the peaceful
regions of Mount Zion ; where, contemplat-
ing God as enthroned in love, he receives
with satisfaction and delight, a suitable and
full salvation.

Under the guidance of the same Holy
Spirit, the process of sanctification is
carricd forward. Having been created
anew unto holiness, having obtained a
principle of faith, and hope, and of ‘love
implanted in his soul, he grows in spirit-
ual attainments; he dies unto sin and
lives unto righteousness. His powers are
employed in the service of his Maker; he
delights in the law of God after the in-
ward man; he is a living cpistle of Christ,
known and read of all men ; he fights the
goed fight; he perseveres in the way of

well-doing ; he adorns the doctrine of his,

Saviour; he bears the image of his glori-
ous Creator and Lord before the world;
he lets his lights shine clearly and consis-
tently before men, and, *denying ungod-
liness and worldly lusts,” he seeks to “live
soberly, righteously,

resent world.” Hv
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moral image ; he is glorified in guiding
them by his counsel; he is glonfied in
leading them forward step by step in the
spiritual career; and thus holy temples
are built to the Lord, and ¢ ze whole,
fitly framed together, groweth unto an
holy temple in the Lord.” “Ye are a
chosen generation, a royal priesthood, a
peculiar people, to show forth the praises
of him who hath called you out of dark-
ness into his marvellous light.”

In the third place, the glory of building
the temple belongs to Christ, because he
has provided those means by which, under
the ministry of grace, the temple is built.
We discern the wisdom of God in the
constitution of nature, and in the arrange-
ments of Providence; in the relation of
causes to effects, and of means to ends.
We discover the same analogy pervading
God’s spiritual kingdom, and in the
government of that kingdom we find a
certain connexion established between
causes and effects, means and ends. It is
true, the temple of the Lord was built in
a manner fitted to vindicate the glory to
God alone. No sound of the anvil or of
the hammer was to be heard in its con-
struction ; and in the building of the spirit-
ual temple, it often happens, that the sound
of human instrumentality is not to be
heard. Feeble and insufficient in itself
is all human agency, and God is honoured
and the Saviour is glorified by making
the weak things of the world confound
the wise.” Nevertheless, this is an esta-
blished principle, that weak and inefficient
as the instrumentality may be, there is an
appointment made by God in regard to
that instrumentality and those means, that
must be put, and kept in requisition.
While the great Master Builder is carrying
forward his own work, there are subor-

and godly in this! dinate instruments employed. There are
e advances in spiritual ministers, and teachers, and guardians,

nowledge, and in all gracious attainments. ' and friends employed under the agency of
His path is like the morning light, shining ' the great Architect, in a manner very
more and more unto the perfect day. This, ! different, indeed, from that in which the

in plain language, and without

gure, is'architect himself is employed; and yet

the manner in which the spiritual temple these are also engaged as humble instru-
is begun, carried on, and completed, under | ments, while the grandeur of the work,

the ministry of the Spirit.

And thus | and the beauty of the ascending process,

Christ is honoured and glorified. He is  vindicate the whole glory 1o him who is
honoured in them that believe; he is! the author and finisher thereof. The meuns
honoured in their glorying in his cross; ! and the instrumentality are his own appoint-

he is honoured in their following his ! ments.
lorified in their exhibit- | the lively oracles of inspiration, search-

example; he is

It is by the diligent perusal of

ing, though faintly, the lincaments of his |ing in that field for hidden trcasure; it
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is by earnest, ‘persevering, and experimen-
tal prayer; it is by regular and constant
attendance on the sanctuary of God ; it is
by sitting down from time to time at the
table of the Lord, and eating bread and
drinking wine in remembrance of Christ;
it is by the exercise of deep, holy medi-
tation, self-examination, and self-employ-
ment in secret—it is by ‘the use of these
means, which Cbristians may furnish one
to another, and one with another, when
they mutually converse together on the
things of God, and make the results of
their united experience to bear favourably
on their united progress—it is by these,
and such means as these, that the spiritual
building is carried forward. And the
glory of prescribing these means—the
glory of furnishing these means—the
glory of giving the opportunity for using
these means, and the glory of crowning
them with success, is vindicated exclu-
sively “to the man whose name is the
Branch.”

Along with that subordinate instrumen-
tality, to which reference has been made,
it is of importance to remark, that the
various dispensations of Providence are
wisely overruled for the advancement of
the same great scheme. The casualties
that affect families and lesser societies ;
the revolutions that affect the nations and
kingdoms of the world ; the charges that
mark the externul history of the church;
the chequered sccnes which every day
present to our view, the prosperity that
shines on our dwellings, or the adversity
that darkens all around—these and simi-
lar dispensations, arrangements, and vicis-
situdes, are all made to combine with
other divinely-appointed means for carrying
forward the gracious design; and this,
under the guidance of him who is Lord of
the spiritual house—of him into whose
hands has been committed the government
of all things—to whom all power in heaven
and in earth has been given, and is in
subservience to his great mediatorial sway. '
And as illustrating the grace and glory of |
it, “the man whose name is the Branch,”’
does, by the mingling of his grace, carry:
on the building ; docs beautify and adorn
the various parts of the structure, till at !
length he “brings forth the topstone with |
shoutings of grace, grace unto it.” i

This leads me to remark, in the last'
place, that the glory of erecting spiritual
temples belongs to Christ, inasmuch as he
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constantly superintends them, takes a
tender interest in their cou?ems,-m-
thizes with them in all their viciss 5
and completes the purposes of God ' ulti-
mately in regard to them. ¢ Behold I
have graven thee on the palms of my
hands. Thy walls are continually before
me.” “I have loved thee with an ever-
lasting love, therefore with loving-kind-
ness have I drawn thee.” “ He that
toucheth 1{{ou, tousheth the apple of mine
eye.” “My sheep hear my voice, and
they follow me, and I give unto them
cternal life, and they shall never perish,
neither shall any men pluck them out of
my hand.” The Saviour, in cur desolate
state, takes a tender interest in all the
concerns of his flock—he watches over
its individual members, he pleads their
cause in the presence of his Father and
their Father, his God and their God.”
He presents the merits of -his oblation in
the presence of his Father, on the throne
of majesty and grace, and this appeal pleads
with a silent but resistless eloquence.
While thus, in his intercessory character,
the Saviour watches over the Church at
large and its individual ‘members, he  con-
descends to watch over their  minutest
concerns, and to adapt himself to these
concerns ; he bends towards them the
eye of a brother ; he marks the heavings
of a broken heart; he sympathizes with
the sorrowful children of ‘want and wo ;
he pours into the wounded ‘spirit the balm
of consolation; he is present to heal;
““ he guides by his counsel, and afterwards
will bring them to glory:” and thus it
belongs to Christ to bear the glory of
building the temple. He loves to watch
over the various vicissitudes that chequer
the lives of individual Christians, to guide
them in the paths of righteousness, to
soothe their sorrows and to multiply their
joys. He loves to mark the progress of
the spiritual edifice, as it swells from the
vale of corrupt humanity below—to pre-
serve its fair proportions and lovely linea-
ments safe from the ravages of time and
the assaults of marauding foes—to maintain
the inscription entire. “ Unto him that
loved us and washed us from our sins in
his own blood, and hath made us kings
and priests unto God and his Father, be
glory and dominion for ever and ever.”
’l?l')e subject we have attempted to
illustrate enters decep into the christian
system, and into the economy of the
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christian life. It speaks abundant com-
fort o those who are members of Christ’s
body, and the subjects of his saving grace.
It speaks terror and alarm to those who
are “not of this building;” to those who
belong to the synagogue of Satan rather
than to the temple of the Lord Jesus
Christ. There are two views to which I
would direct your attention, very shortly,
as clearly arising out of the subject we
have considered, and as bearing a close
connexion with our present circumstances
and future prospects.

In the first place, the subject displays,
in a very interesting and pleasing manner,
the glory of our great Redeemer. The
removal of the obstructions to the erection
of the temple, the laying the foundations
of the building, and the rearing of the
superstructure, belong exclusively to our
great and gracious Lord. His is the glory
of it ; his perfections, as God, are all en-
gaged and all displayed in the erection;
and his character and love as Mediator,
are especially connected with the advanc-
ing process. Thine, O blessed Emanuel,
is the kingdom ; thine is the power; thine
is the glory. On every stone of this
spiritual temple thy name is inseribed in
legible characters; and the charter of its
privileges and hopes has been sealed by
thy blood. In the histories of this world,
and in the records of human triumphs,
the names and the honours of the victors
stand associated with garments rolled in
blood, with the desolating progress of
armies, and with a vast expenditure of
treasure and of blood. In the records
of the spiritual church of the first born,
the victories of our great Emanuel are
to be seen in countless multitudes of im-
mortal souls emancipated from the enemy ;
in the rescue of numberless victims from
spiritual slavery; in the establishment of
an empire of love and grace; in the
erection of thousands and millions of
“spiritual temples,” to the glory of the
God of the temple, and the grace of the
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great Redeemer. And this, christian
believer, is a theme which ought ever to
animate thy soul to admiration and love
of the Saviour, and ought to keep him
enthroned in thy heart. He, though re-
moved in his personal appearance from
thy notice, is nevertheless present in the
temple, He is the light and the glory of
it; and it is because he lives that thou shalt
live also.

In the second place, while the subject
tends thus to exalt our views of Christ, it
tends also to elevate our conceptions of
the christian character. There is some-
thing in the very idea of a temple that is
aseociated with holy and sacred exercises,
with holy and sacred pursuits, with holy
and hallowed enjoyments, In the moral
estimate of every nation, sacrilege is
stamped as a crime of no common magni-
tude; and from the precincts of a temple
have been excluded, with the consent of
all, every thing that is impure, every
thing that is degrading, every thing that
is inconsistent with their becoming holy
in character and in conduct. The thought
that christian disciples are consecrated to
God, that they are dwelling places of
Jehovah, and that all the powers are
sacred to him, that they are individually
the scenes of divine manifestation : such
a thought as this elevates our views of
the christian character. Away, away
even from the outer courts of that temple,
be every unholy thought, every impure
affection, every low and selfish pursuit,
every mercenary and impious aim, every
sensual lust, every circumstance that is at
variance with the holiness of the temple.
“ My Father’s house shall be an house of
prayer for all nations ; will ye take it and
make it a den of thicves?” ¢ What?
know ye not that your body is the temple
of the Holy Ghost, which ye bave of
God; and that ye are not your own, ye are
bought with a price? Wherefore glorify
God with your bodies and with your
spirits which are his.” Amen.
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“ Wherefore the Lord said, Forasmuch as this people draw near me with their mouth,
and with their lips do honour me, but have removed their heart far from me,
and their fear toward me is taught by the precept of men : therefore, behold, I
will proceed to do a marvellous work among this people, even a marvellous work and
a wonder ; for the wisdom of their wise men shall perish, and the understanding of
their prudent men shall be kid.”—Isa1An xxix. 13; 14.

OF the Prophet Isaiah we are told by him-
self, that he prophesied concerning Judah
and Jerusalem, in the days of Uzziah,
Jotham, Ahaz, and Hezekiah, kings of
Judah. By referring, therefore, to the
history of these reigns, as they are record-
ed in the books of Kings and Chronicles,
we may form a correct estimate of the
character of the age in which he lived,
and of the state of religion among the
people whom he addressed; and I shall
at present attempt little more than a
sketch of this history, believing that every
reflecting man will be able to apply it, in
so far as it is applicable, to our condition
and circumstances.

From that history we learn that Uzziah,
in whose reign Isaiah began to prophesy,
was the ninth king who had reigned over Ju-
dah, subsequently to the death of Solomon,
and the revolt of the ten tribes who con-
stituted themselves into the kingdom of
Isracl. And of the eight kings who pre-
ceded Uzziah, four, we are told, did that
which was right, and four did that which
was evil in the sight of the Lord—the two
classes following one another, two and
two, in succession. In the reigns of the
wicked kings we are informed, as might
be expected, “that Judah did evil in the

sight of the Lord, and they provoked him .
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to jealousy with their sins which they had
committed above all that their fathers had
done, for they also built them high places,
and images, and groves, on every high hill,
and under every green tree: and there
were also Sodomites in the land, and they
did according to all the abominations of
the nations which the Lord cast out before
the children of Israel.” Under the other
class of kings, those who did that which
was right in the sight of the Lord, this
openly avowed rebellion against the God
of heaven was partially checked ; and, by
the influence and example of some of
them, the worship of the true God was
restored to something like its original
purity. Yet it appears of the very best
of them, that they violated the great
fundamental principle of that covenant
which God had made with their fathers;
for they were ever disposed to betake
themselves, in seasons of difficulty and
danger, to the aid of the heathen nations
around them, instead of relying on the
solemnly pledged protection of God—a
fact which does itself show how far they
degenerated from that simple dependence
on the promises of God which was at
once their security and glory. And of the
whole of the four good kings it is said,
that though their ow:l\) hearts were right
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with God, and though they did mnch to
bring back the people to an outward
acknowledgment of him, yet the people
still sacrificed and burnt incense on the
high places.

Such was the state of things before
the accession of Uzzialt to the throne of
Judah, in whose reign Isaiah began his
ministry ; and although it is said of him,
that on the whole he did that which was
right in the sight of the Lord, yet besides
his daring to burn incense in the house
of the Lord, for which he was made a
leper, and continued a leper till the da;
of his death—besides this, it is alsorecord-
ed, in the way of qualifying that he did
that which was right in the sight of the
Lord, “that the high places were not
removed,” and that * the people sacrificed
and burnt incense still on the high places.”
Of Jotham, too, it is said, that he “did
that which was right in the sight of the
Lord; he did all that his father Uzziah
had done. Howbeit the high places were
not removed; the people sacrificed and
burnt incense still on the high places.”
With respect to Ahaz, it is recorded, that
“he did not that which was right in the
sight of the Lord, for he walked in the
way of the kings of Israel, and made also
molten images for Baalim. Moreover, he
burnt incense in the valley of the son of
Hinnom, and burnt his children in the
fire, after the abominations of the heathen,
whom the Lord had cast out before the
children of Israel. He sacrificed also,
and burnt incense in the high places, and
on the hills, and under every green tree.”
And even in the reign of Hezekiah, the
last and by far the best of the kings under
whom Isaiah prophesied, there must have
been a manifest appearance on the part of
the people of Judah to depart from God.
That a marvellous reformation was
wrought by his influence and example
is indeed true, for “he, in the first year
of his reign, in the first month, opened
the doors of the house of the Lord, and
repaired them,” and declared, “It is in
mine heart to make a covenant with the
Lord God of Israel, that his fierce wrath
may turn away from us.” Accordingly,
he called together the priests and the
Levites, and they sanctified themselves,
and cleansed the house of the Lord, and
offered burnt-offerings in abundance, and
the service of the house of the Lord was
set in order. Moreover he “sent to all
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Israel and Judah, and sent letters to
Epbraim and Manasseh, that they should
come to the house of the Lord at Jeru-
salem to keep the Passover.” And al-
though they laughed his messengers to
scorn, and mocked him, yet the people
of his own kingdom humbled themselves
and came to Jerusalem and killed the
Passover ; ““so there was great joy in
Jerusalem, for since the time of Solomon
the son of David king of Israel, there was
not the like in Jerusalem.” And * when
all this was finished, all Israel that were
present went out to the cities of Judah,
and broke the images in pieces, and cut
down the groves, and threw down the
high places, and the altars out of all
Judah and Benjamin, in Ephraim also,
and Manasseh, until they had utterl

destroyed them all.” But notwithstand{
ing this apparently universal, and, in many
cases, no doubt, real reformation in the
people of Judah, it is plain that they
were too far from that state of simple
reliance on God which constituted at
once their honour and sccurity, and by
the exercise of which it was designed
that they should bear testimony for God
against the idolatry of the heathen.
Hezekiah, himself, after having been
thirteen years king of Judah, on the first
occasion that his land was invaded by
Sennacherib king of Assyria, hesitated
to cast himself on the power of God for
protection, but with fear and faint-heart-
edness sent to the king of Assyria,
saying, ‘I have offended; return from
me : that which thou puttest on me will
I bear. And the king of Assyria appoint-
ed unto Hezekiah king of Judah, three
hundred talents of silver, and thirty talents
of gold. And Hezekiah gave him all the
silver that was found in the house of the
Lord, and in the treasures of the king’s
house. At that time did Hezekiah cut
off the gold from the doors of the temple
of the Lord, and from the pillars which
Hezekiah king of Judah had overlaid, and
gave it to the king of Assyria” It is
true, that on a subsequent occasion, when
the land was again invaded by the As.
syrians, Hezekiah, encouraged by the
assurance of Isaiah the prophet, acted a
different part, throwing himself on the
promised protection of God, and setting
at defiance the armies of the invader.
But at a still later period, when towards
the close of his life, the Lord had so pro
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spered him, that he rose in honour, his
heart was lifted up ; and when a heathen

rince sent messengers to congratulate
Eim on his recovery from sickness, he
was tempted to show “all the house of
his precious things, the silver and the
gold, and the spices, and the precious
ointraent, and all the house of his armour,
and all that was found in his treasures :
there was nothing in his house, nor in all
his dominion, that Hezekiah showed them
not ;" forgetting that his strength and
glory lay not in the amount of his riches,
but in confidence of the promise of his
God. And that the people were all this
while equally ready to forget their privi-
leges and sccurity, was but too obvious;
for no sooner was Manasseh come to the
throne, than he reared up altars for Baal,
and made a grove, and worshipped all the
host of heaven, and served them, and
built altars for them within the very
house of the Lord, and set up a graven
image of the grove in the house where
the Lord had chosen to put his name.
One of his sons he sacrificed to Moloch,
and he himsclf used enchantments, and
dealt with familiar spirits and wizards.
And, so far from finding the people un-
willing to go with him, it appears that
they were glad to make their escape from
the restraints under which Hezekial’s
recognition of the true God had brought
them.

It appears, then, that the best commen-
tary on our text, is just the history of the
reigns, during which Isaiah prophesied,
as it has been recorded, partly by him,
and still more fully in the books to which
I have referred. Whatever be the period,
during the Prophet’s public life, in which
these words were uttered, we can be at
no loss to know on what ground he
charged his countrymen with delinquency.
The prophecy was spoken during the
reign of one of the kings of Judah, and
they were at that time making something
like a profession of religion, drawing near
to God with their mouths, and honouring
him with their lips. But we have alread
seen, that under Hezekiah bimself, after afl
he did to put down idolatry and re-establish
the worship of the true God, which under
his predecessor seems to have been alto-
gether abandoned, there was too good
ground to say of the people of Judah
what is here said of them by the prophet.
The charge brought against them con-
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gisted mainly in this, having withdrawn
their confidence from God and placed it
on some devices of their own ; substituting
for the worship of the true God the idol-
atrous worship of the hcathen, whose
manner they adopted, and whose aid they
coveted. It is admitted, that they did
draw near to God with their mouths, and
that they did honour him with their lips;
but it was not from any love to the wor-
ship itself; it was not from any settled
idea of God’s absolute sovereignty ; it was
not from any resolution or any secret
purpose of taking his sire word of pro-
mise as their sole strength and security,
be their difficulties and dangers what they
might—their hearts were far removed
from God—they desired not the knowledge
of his ways. Though in obedience to an
authorized order, in obedience to the
example of a pious sovereign, or from some
indefinite dread of coming judgment, they
had external worship, as prescribed by
law, yet their hearts were not with God;
and though finding themselves on the eve
of being threatened by calamity from
without, such as invasion from a foreign
foe, or the attack of a dangerous malady,
they still had secret misgivings in com-
mitting themselves to the protection of
God ; though pledged to him by solemn
covenant, they were disposed, like the king
of Israel that we read of, to send messengers
to inquire, not of God, but of Beelzebub
how they should escape the impending
evil. If all this was applicable to Judah,
under the reign of good king Hezekiah,
can any one doubt, when he sought to
buy peace with the king of Assyria, that
Hezekiah was driven to this measure—a
measure the most impious in itself, and the
most degrading to the Lord’s heritage, of
whom it had been promised, that the fear
of them and the dread of them should be
round about them; can any one doubt
that he was driven to this course, U

finding that his people placed more depend-
ence upon the influence of Beelzebub,
than in the power and faithfulness of God
to drive him hence? It was no slight
crime with which the people of Judah
were actually chargeable—it was indeed
u denial of God’s sovereignty, although
by that very sovereignty it was that they
and their fathers had for seven hundred
years been in possession of the land of
Caanan. Though they might make an
outward profession of respect for the
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ordinances of God, yet the spirit by which
they were actuated was essentially an
atheistical spirit, inasmuch as with all the
outward observance of divine ordinances,
they looked for continued prosperity or
deliverance from adversity, not to the
wisdom of God, but to their own counsels,
and the help promised to them by their
idolatrous allies.

And the judgment threatened was in
accordance with the nature and manifes-
tation of their sin. They were not to be
overwhelmed with irresistible calamity, in
order to punish their flagrant idolatry ;
but they were to be left to the effect
of their own devices, and their own
schemes, and by these they were to
be entangled. They were to work by
their own skill, and in so doing, to
be working their own ruin: and when
all their plans were brought to their com-
pletion, the effect was to be to bring
utter desolation on the land ; for “be-
hold,” says the prophet, “I will proceed
to do a marvellous work among this
people, even a marvellous work and a
wonder, for the wisdom of their wise men
shall perish, and the understanding of
the prudent men shall be hid.”

It will not be necessary to cnter at any
great length on the illustration of the
practical lessons suggested by the subject
of these remarks. Mankind, with all
their varieties of character, are essentially
so much the same in all ages, and the
Scriptures do, on the one hand, so gra-
phically portray the leading features of
human nature, and, on the other, set forth
so clearly the great unchangeable princi-
ples of the divine administration, that
none who read that book with soberness
and attention, and look around them on
the world with ordinary observation, can
fail to see that the sins of individuals or
of nations there reproved, are, with some
modifications it may be, the same sins
which are still prevalent, and that, if un-
repented of and unforgiven, their con-
sequences must in the end be the same.
No nation, it is true, is precisely in the
same circumstances with the kingdom of
Judah, for, in the case of none is deli-
verance wrought or judgment executed
so immediately as to require those mira-
culous interpositions that so often took

lace in the history of Israel and Juduh;
kt still the great principles of the divine

vernment are unchangeable and eternal.
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It is one of these, that sin is the reproach
of any people. One end of the Jewish
economy was to illustrate this principle ;
but we are not to be mistaken as to even
divine interposition in the history of this
Eeople, for frequently their punishments
appened by the operation of natural
causes, under the controlling and ruling
providence of God. But it were absolute
atheism to maintain, that because sentence
against an evil work is not speedily exe-
cuted, by suspending the ordinary laws
of nature, therefore divine agency has
nothing to do with prosperity or adversity,
or that these are not determined by the
moral character of those who are the
subjects of it. If there be among us,
possessing as we do a full revelation of
the will of God, a disposition to deny or
overlook his supremacy as Sovereign Dis-
poser of all events, and to trust to the
wisdom of human counsels for national
deliverance or prosperity, without any
devout recognition of absolute dependence
upon him, are we not chargeable with the
very sin with which Judah of old was
charged, and which was the source of all
their multiplied offences? And if, along
with this, there be a profession of faith—
an external compliance with the ordi-
nances of the Gospel are we not in the
condition of drawing near to God with
our mouths, and honouring him with our
lips, while our heart is far removed from
him? It cannot be denied, that this
description is too applicable to us in our
national capacity ; that though professedly
a christian people, with laws and ordi-
nances, we are looking mainly to our own
skill and resources for the advancement
of our national prosperity ; that whether
our schemes are successful or not, we are
too ready to rest satisfied with looking to
natural causes, without any solemn or
serious recognition of the hand of God,
and that this practical infidelity character-
izes no small portion of our public enter-
prises. It is a fact which no devout man
can contemplate but with sorrow, that
the appointment of this very day for hu-
miliation and prayer, and for the confes-
sion of sin, has in variot® quarters been
made the subject of indecent scoffing.
And granting that they who have done
so are fewer in number and less influen-
tial than I fear they are, the practices too
common among us show that such senti-
ments are more general than is openly
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avowed, inasmuch as such practices are
altogether incompatible with an habitual
acknowledgment of God as the §isposal
of every event, or that his blessing can
alone secure public blessings or private
prosperity. If the want of ditectlé avow-
ing the watchful providence of God, in
what of prosperity or adversity befalls us,
is held openly in scorn and derision ; if; in
forming schemes for giving permanence
to the one, or working out deliverance
from the other, it be plain that nothing is
looked to beyond the agency of human
strength ; andv if, in the pursuit of indi-
vidual interests, practices are become
very prevalent in which men cannot dare
deliberately to ask God’s blessing, is not
our national character to this extent
essentially the same with that of Judah of
old? And if the principles of divine
government be the same in all ages, must
we not soon, in one form or other, ex-
perience the bitter fruits of sin ?

We are already reaping these fruits.
1 allude not merely to the immediate
effect of that visitation of Providence
which, with appalling rapidity, has swept
away thousands of our people, but to the
immense extent of its operations already
in the commercial interests of our country
—the indefinite misery it may continue to
entail, and the countless multitudes, the
most industrious of our countrymen, to
whom the usual channels of subsistence

41

if we are left to our own devices! how
unquestionable our calamities, treasured
up in that solemn declaration: the wis-
dom of their wise men shall perish, and
the understanding of their prudent men
shall be hid I”

And what, then, is our duty as indi-
viduals? We may be able to do little in
the way of bringing back men to the ac-
knowledgment of God as Supreme Ruler
among the nations; but there is a refuge
to which the humblest among us may
betake himself—the refuge of prayer. Our
sovereign has called on us, in language
which breathes a devout and humble
spirit, to make confession, and to offer up
supplications for him, and for ourselves,
and for our country. Let us, therefore,
say, in all humility of sou), with pious
Nehemiah of old, “ Now, our God, the
great, the mighty, and the terrible God,
who keepest covenant and mercy, let not
all the trouble seem little before thee that
hath come upon us, on our kings, on our
princes, and om our priests, and on our
g:ophets, and on all th{ eople. How-

it, thou art just in all that is brought
upon us: for thou hast done right, but
we have done wickedly: neither have
our kings, our princes, our priests, nor
our fathers, kept thy law, nor hearkened
unto thy commandments, and thy testi.
nl:lonies. wherewith thou didst testify against
them.”

have been absolutely shut. And éet' what  And while offering this prayer and
is this but an intimation of what God may confession, let us inquire how lt?ar we have
do in the way of visiting upon us our sin of contributed to the national guilt of for-
forgetting and forsaking him? For should getting and disowning God, in the senti.
He, by whom kings reign and princes' ments we have entertained in respect of
decree justice, withdraw that secret inﬂu-'our national concerns, or in the principles
ence by which he directs the thoughts of| on which we have acted in our individual
men to the accomplishment of his own | pursuits. ~And let us beware lest our
objects ; should he give us up to worldly very confession go to vate our sin:
power, however imposing ; should he sur- if it be found that we draw near to God
render the guidance of our concerns solely with our mouths, and honour him with
to the exercise of mere human talents, at our lips, while our hearts are far removed
the expense of the glory due to Geod, from him. Let us beware lest it should
even yet, without the interposition of be found that our coming towards God
famine, or pestilence, or sword—those has been taught us by the precept of men.
more immedis#e executioners of divine God bless his word, und to his name be
judgments—how fearful may be the result!the praise! Amen.

a9
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THE PURPOSES WHICH THE TRANSFIGURATION OF CHRIST
WAS CALCULATED TO SERVE; )

A SERMON, PREACHED IN EGLINTON STREET UNITED SECESSION CHURCH, GLASGOW,
ON THE AFTERNOON OF SABBATH, Ist APRIL, 1832,

By the Rev. JOHN JOHNSTONE, A.M.

¢ And it came to pass, about an eight days after these sayings, he took Peter, and John,
and James, and went up into a mountain to pray. And as ke prayed, the fashion
of his countenance was altered, and his raiment was white and glistering. And,
behold, there talked with him two men, which were Moses and Elias ; who appeared
in glory and spake of his decease which he should accomplish at Jerusalem.” —

Luke ix. 29—31.

TaERE is no species of writing, when ably
conducted, which is more amusing, and
from which we may derive more instruc-
tion and information, that the histories
of those men who have been justly cele-
brated on account of the talents which
they possessed, the virtues which they
displayed, and the energies which they
put forth for the benefit of their country
or the interests of the human race at large.
Every circumstance connected with such
characters becomes interesting. We mark
with pleasure those various events, which
led to the first development of those
faculties and virtues which rendered their
names illustrious; or which first called
forth those energies, the successful exer-
tion of which hus imparted to them a
deathless fame. All our sympathies are
awakened when we behold them strug-
gling with those difficulties which opposed
their progress ; and our hearts glow with
the purest delight when we perceive them
rising to that eminence to which the
were pressing forward, and crowned witl
those Eonours which they had fairly won.

There is no history, taking it as a whole,
which is more interesting, and which
merits closer study, than that of Jesus
of Nazareth. The incidents with which
4 abounds are varied, and it exhibits unto
us a character in which all the sublimer
excellencies are blended with those which
are more soft and lovely. Our souls are
melted into tenderness when we contem-
plate him relieving the wants of the poor,
imparting joy to the sorrowful, and ad-
ministering cousolation and hope to the
broken-hearted and the desponding. Our
minds are filled with wonder and awe

we hehald him in & nlenitnda af

his power, stilling the rage of the tempest,
liberating the victims of death, and irre-
sistibly controlling the fierce malignity of
the demons of hell. In the whole course
of that history there is not a single event
that is not worthy of our notice, and
that does not teem with instruction.
There are some events, however, which
are of greater importance than others,
which consequently excite a deeper in-
terest, and demand our more serious
attention : and of this description, you
will readily grant, is the transfiguration
on the holy mount.

It is not my intention, in this discourse,
to enter upon any minute explanation of
the different circumstances connected with
the transfiguration of Christ, but simply
to direct your attention to some of those
important purposes which this wonderful
event was calculated to serve; and
amongst those which might be specified,
I shall select the following :

1st, The transfiguration and the circum-
stances attending it, were calculated to

repare the mind of the Saviour for meet-
ing and encountering the sufferings which
he was soon to endure.

We do much injustice to the character
of the Redeemer, if we suppose that he
was encased in a stoical apathy, or that
his heart was so callous that he could not
be moved by his own suffering, or affected
:)]y the sorrows of others. Possessed of

| the feelings of humanity, purified from
every thing that was selfish or sinful, his
heart was imbued with a sensibility which
rendered him highly susceptible. It is,
in fack this circumstance which softens

down and imparts a loveliness to the
Inftiar attrihntna in whinh ha waa alachad
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and which is calculated, at the same time,
to give us a more just and accurate con-
ception of the acuteness of that grief which
frequently preyed on his soul. It is true,
indeed, Jesus Christ was “ holy, harmless,
undefiled, and separate from sinners ;" but
innocence is not always a safeguard against
sorrow. And that it was not so in the
experience of the Son of Man, we have
ample -and melancholy Eroof in the groans
which he uttered, in the tears which he
shed, in the lines of care which deeply
marked and marred his countenance.

The man of innocence not only mourns
over the painful circumstances in which
he may happen to be placed, but he an-
ticipates with dread those evils which he
sees are gathering and thickening around
him, and threatening to overwhelm him
with destruction. Such an anticipation
is somelimes more oppressive than even
the evil itself ; for we look at the evil
through a medium which magnifies it far
beyond its reality. The Son of God, indeed,
had an accurate prescience of every scene
of wo through which he had to pass.
He was intimately acquainted with the
naturc and extent of all his sufferings,
and many a view which he took of them
was most appalling and fearful. Though
he had distinctly calculated the sum of
these sufferings; though he felt strong
in his own energies and resources ; though
he relied with unbending confidence on
the promised aid and support of his
heavenly Father ; yet there were moments
when his heart sunk within him, when
every feeling of his nature recoiled at the
prospect of his agony and death.

It was necessary that his mind should
be armed with fortitude to meet those
evils which he was doomed to endure;
and what circumstances were better cal-
culated to produce this effect than those
which took place on the holy mount?
The *decease which he was to accomplish
at Jerusalem” formed the subject of con-
versation. The ignominy and the torture
which were to accompany it, would not be
kept out of view; that load of divine
wrath, under the pressure of which he
was to die, would not be passed over in
silence ; and we can easily suppose that
the importance of that death, and the
glorious effects of which it was to be
productive, would not be forgojten. Moses
and Elias, along with the Saviour, would
doubtless speak concerning the high au-
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thority, the eternal and solemn decree, by
which it was ordained—the vast sum of
happiness it was to bring to millions of
the lost, and the guilty, and the miserable
—the new and the sublime views of the
divine character which it was to open up
to ever{ order of pure intelligences, and
the high acclaims of praise it would call
forth through the ages of eternity. The
very individuals who conversed with the
Saviour, and the circumstances in which
they appeared, were to his mind noble
and delightful evidences of the brilliant
effects which were to be achieved by his
death. For it was solely owing to the
merits of that death that the spirit of the
one had gone to bliss, and that the other,
in his whole person, without tasting death,
had entered the regions of immortality
and glory. The glory, too, with which
he himself was encircled, was calculated
to elevate and fortify his mind in the
prospect of his coming agonies and sor-
rows. Never, during the previous part
of his humiliation, had such honour been
conferred on the Son of God; his face
shone as the brightness of the sun, and
his very raiment was white as the light.
This, to him, was doubtless a most refresh-
ing foretaste of that glory on which he
was to enter, when his sufferings were
terminated ; and the remembrance of it
must have had a most beneficial influence
on his mind amidst the gloom of desertion,
when his soul was filled with a sense of
divine wrath, and when he experienced the
fearful tortures of crucifixion.

Nothing is better calculated to relieve
and to cheer the generous mind, when
burdened and weighed down by the anti-
cipation of suffering and of sorrow, than
the contemplation of the excellence of the
cause for which these are to be endured,
and the hopes of the high advantages of
which they are to be productive. When
these are present to the view in all their
splendour and magnitude, they operate
like a bright vision of bliss; and the man
who steadily contemplates them, goes
forth to the conflict, not only calm and
unmoved, forgetting the pain of the pre-
sent, but exulting and triumphing in the
prospect of the future. It was the con-
viction of the nobleness of their cause ; it
was the persuasion that the divine glory
was promoted, and the good of the Churc
advanced ; it was the holy hope of the
crown of life thev would ~ain, that made
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THE PURPOSES WHICH THE TRANSFIGURATION OF CHRIST
WAS CALCULATED TO SERVE; .

A SERMON, PREACHED IN EGLINTON STREET UNITED SECESSION CHURCH, GLASGOW,
ON THE AFTERNOON OF SABBATH, Ist APRIL, 183,

By the Rev. JOHN JOHNSTONE, A.M.

¢ And it came to pass, about an eight days afler these sayings, he took Peter, and John,
and James, and went up into a mountain to pray. And as he prayed, the fashion
of kis countenance was altered, and his raiment was white and glistering. And,
bekold, there talked with him two men, which were Moses and Elias ; who appeared
in glory and spake of his decease which ke should accomplish at Jerusalem.”—

LukE ix. 29—31.

THERE is no species of writing, when ably
conducted, which is more amusing, and
from which we may derive more instruc-
tion and information, that the histories
of those men who have been justly cele-
brated on account of the talents which
they possessed, the virtues which they
displayed, and the energies which they
put forth for the benefit of their country
or the interests of the human race at large.
Every circumstance connected with such
characters becomes interesting. We mark
with pleasure those various events, which
led to the first development of those
faculties and virtues which rendered their
names illustrious; or which first called
forth those energies, the successful exer-
tion of which hus imparted to them a
deathless fame. All our sympathies are
awakened when we behold them strug-
gling with those difficulties which opposed
their progress ; and our hearts glow with
the purest delight when we perceive them
rising to that eminence to which the
were pressing forward, and crowned wit
those Eonoms which they had fairly won.

There is no history, taking it as a whole,
which is more interesting, and which
merits closer study, than that of Jesus
of Nazareth. The incidents with which
A abounds are varied, and it exhibits unto
us a character in which all the sublimer
excellencies are blended with those which
are more soft and lovely. Our souls are
melted into tenderness when we contem-
plate him relieving the wants of the poor,
mparting joy to the sorrowful, and ad-
ministering consolation and hope to the
broken-hearted and the desponding. Our
minds are filled with wonder and awe

when we behold him in a plenitude of

his power, stilling the rage of the tempest,
liberating the victims of death, and irre-
sistibly controlling the fierce malignity of
the demons of hell. In the whole course
of that history there is not a single event
that is not worthy of our notice, and
that does not teem with instruction.
There are some events, however, which
are of greater importance than others,
which consequently excite a deeper in-
terest, and demand our more serious
attention : and of this description, you
will readily grant, is the transfiguration
on the holy mount.

It is not my intention, in this discourse,
to enter upon any minute explanation of
the different circumstances connected with
the transfiguration of Christ, but simply
to direct your attention to some of those
important purposes which this wonderful
event was calculated to serve; and
amongst those which might be specified,
I shall select the following :

1st, The transfiguration and the circum-
stances attending it, were calculated to

repare the mind of the Saviour for meet-
mg and encountering the sufferings which
he was soon to endure.

We do much injustice to the character
of the Redeemer, if we suppose that he
was encased in a stoical apathy, or that
his heart was so callous that he could not
be moved by his own suffering, or affected
:ly the sorrows of others. Possessed of

| the feelings of humanity, purified from
every thing that was selfish or sinful, his
heart was imbued with a sensibility which
rendered him highly susceptible. It is,
in fack this circumstance which softens
down and imparts a loveliness to the
loftier attributes in which he was clothed,



THE SCOTTISH PULPIT.

and which is calculated, at the same time,
to give us & more just and accurate con-
ception of the acuteness of that grief which
frequently preyed on his soul. It is true,
indeed, Jesus Christ was “ holy, harmless,
undefiled, and separate from sinners;” but
innocence is not always a safeguard against
sorrow. And that it was not so in the
experience of the Son of Man, we have
ample -and melancholy ﬁroof in the groans
which he uttered, in the tears which he
shed, in the lines of care which deeply
marked and marred his countenance.

The man of innocence not only mourns
over the painful circumstances in which
he may happen to be placed, but he an-
ticipates with dread those evils which he
sees are gathering and thickening around
him, and threatening to overwhelm him
with destruction. Such an anticipation
is sometimes more oppressive than even
the evil itself ; for we look at the evil
through a medium which magnifies it far
beyond its reality. The Son of God, indeed,
had an accurate prescience of every scene
of wo through which he had to pass.
He was intimately acquainted with the
naturc and extent of all his sufferings,
and many a view which he took of them
was most appalling and fearful. Though
he had distinctly calculated the sum of
these sufferings; though he felt strong
in his own energies and resources ; though
he relied with unbending confidence on
the promised aid and support of his
heavenly Father ; yet there were moments
when his heart sunk within him, when
every feelini of his nature recoiled at the
prospect of his agony and death.

It was necessary that his mind should
be armed with fortitude to meet those
evils which he was doomed to endure;
and what circumstances were better cal-
culated to produce this effect than those
which took place on the holy mount?
The “decease which he was to accomplish
at Jerusalem” formed the subject of con-
versation. The ignominy and the torture
which were to accompany it, would not be
kept out of view; that load of divine
wrath, under the pressure of which he
was to die, would not be passed over in
silence ; and we can easily suppose that
the importance of that death, and the
glorious effects of which it was to be
productive, would not be forgojten. Moses
and Elias, along with the Saviour, would
doubtless speak concerning the high au-
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thority, the eternal and solemn decree, by
which it was ordained—the vast sum of
happiness it was to bring to millions of
the lost, and the guilty, and the miserable
—the new and the sublime views of the
divine character which it was to open up
to everi order of pure intelligences, and
the high acclaims of praise it would call
forth through the ages of eternity. The
very individuals who conversed with the
Saviour, and the circumstances in which
they appeared, were to his mind noble
and delightful evidences of the brilliant
effects which were to be achieved by his
death. For it was solely owing to the
merits of that death that the spirit of the
one had gone to bliss, and that the other,
in his whole person, without tasting death,
had entered the regions of immortalit
and glory. The glory, too, with whic
he himself was encircled, was calculated
to elevate and fortify his mind in the
prospect of his coming agonies and sor-
rows. Never, during the previous part
of his humiliation, had such honour been
conferred on the Son of God; his face
shone as the brightness of the sun, and
his very raiment was white as the light.
This, to him, was doubtless a most refresh-
ing foretaste of that glory on which he
was to enter, when his sufferings were
terminated ; and the remembrance of it
must have had a most beneficial influence
on his mind amidst the gloom of desertion,
when his soul was filled with a sense of
divine wrath, and when he experienced the
fearful tortures of crucifixion.

Nothing is better calculated to relieve
and to cheer the generous mind, when
burdened and weighed down by the anti-
cipation of suffering and of sorrow, than
the contemplation of the excellence of the
cause for which these are to be endured,
and the hopes of the high advantages of
which they are to be productive. When
these are present to the view in all their
splendour and magnitude, they operate
like a bright vision of bliss; and the man
who steadily contemplates them, goes
forth to the conflict, not only calm and
unmoved, forgetting the pain of the pre-
sent, but exl;ﬁ:ing and triumphing in the
prospect of the future, It was the con-
viction of the nobleness of their cause ; it
was the persuasion that the divine glory
was promoted, and the good of the Churc
advanced ; it was the holy hope of the
crown of life they would gain, that made



4

the martyrs of our own and of other
lands mecet suffering, and torture, and
death, with a fearlessness and a fortitude
which have shed around their character
a lustre which the grave has not dimmed,
and whieh time shall not extinguish ; and
we have the authority of the Spirit of
God when we assert, that it was the joy
set before him that made the Captain of
our Salvation endure the cross and despise
the shame.

II. The transfiguration of Christ and
the circumstances connected with it, were
calculated to rectify the misconceptions
which the disciples had formed of his
character, and to prevent that despondency
which his death had a tendency to produce.

It is truly melancholy to coatemplate
the fatal influence which prejudice will
exert on the minds of men, and the errors
into which it will lead them, both in
theory and practice. When left to its
unfettered operation, even though sur-
rounded with every possible advantage,
prejudice will darken our understanding,
bias our modes of thinking and reasoning,
and stamp with its own indelible impress,
the conclusions at which we arrive. On
those subjects particularly which are con-
nected with religion, prejudice is too
frequently permitted to enter and in-
fluence the mind. In too many instances,
these subjects are not investigated with
that candour and with that simple desire
to reach the knowledge of the truth
which are necessary. Theories concerning
them are previously formed, and all our
ingenuity is employed to bring every
circumstance to bear upon and support
these.

We cannot find, we apprehend, a more
apt and striking illustration of these re-
marks than in the history of the Jewish
Church. From age to age prophets and
holy men were raised up among them,
who were commissioned by God, and who
spake as they were moved by his Spirit
concerning the Messiah. They described
his character, the sublime attributes in
which he was to be clothed, the deliver-
ance which he was to accomplish, and
the circumstunces in which he was to
appear. Wrapt in vision, their imagina-
tions kindled, their whole minds glowed

with a heavenly ardour, and threw
around their de!criptiom’ of th-thl:ﬁutnow
personage all the charms of the most

brilliant poetry. But though these de-
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scriptions were splendid and lofty, yet
they were sufficiently simple and plain to
convey to the inquiring mind accurate
conceptions of him who was their subject ;
and, doubtless, such conceptions of the
Messiah were formed by many during the
better and purer days of the Jewish hier-
archy. As that Church, however, became
corrupt and secularized, they lost sight
of the true character of the Chrisf, and
formed to themselves ideas of him very
far removed from the truth.

This evil was universally prevalent
when the Son of God made his appear-
ance on earth, Every proper agprehen-
sion of his character and of the design of
his coming, seems to have been banished
from the minds of the Jewish people. In
their own vain imaginations they had
denuded “Him who was to come” of his
briglhtest glory, and had invested him
with all the paltry grandeur of a worldly
prince—of a powerlﬁ, indeed, but of a
temporal deliverer. They supposed that
be would appear as the assertor of his
country’s rights—as the champion of his
country’s liberties—as the restorer of his
country’s faded glory. They expected
that he would raise up and occupy the
fallen and the deserted throme of ‘gavid,
and that by bis prowess and the brilliancy
of his deegs, he would elevate his country
to the highest pinnacle of carthly fame and
of earthly honour. It is to be ascribed
ta these false conceptions of his character,
that Jesus of Nazareth became “a stone
of stumbling, and a rock of offence to both
houses of Israel.”

The Apostles of our Lord cherished the
very same conceptions of the character of
their master, and fondly indulged the
same hopes respecting the designs which
he was destined to accomplish. They
imagined that the kingdom which he came
to found and to govern belonged entirel
to this world. They looked forward witz'
delightful emotions to a bright era in the
history of their Lord, when he was to be!
arrayed in all the insignia of royalty»
when he was to ascend a throne, to sway a
sceptre, and to number among his .vassals
the nobles and princes of many lands. In
this scene of pomp and of pleasure they
never doubted but that they themsclves
were to occupy elevated stations und act
& very prominent part. To persons enter-
taining such views and cherishing such
hopes the circumstances in which tha
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Saviour appeared, must have been most
perplexing. They could not conceive
why the Messiah promised to their fathers
should be oppressed with Foverty-—why
he should be the object of the foulest
scorn and of the fiercest persccution.
They might think, indeed, that he was
only maturing his plans, and that the
time was approaching when he would
stand forth in his own unrivalled glory,
the unopposed claimant of the Jewish
throne and the heaven-anointed king of
the people of God. When, however, they
witnessed him apprehended ; when they
heard him condemned; when they beheld
him treated as the vilest felon ; when they
saw him nailed to the accursed tree, the
spell by which they had been bound
would be broken, and the dream of their
bliss would come to an end; they would
feel all the grief, and the shame, and the
despair of men whose brightest hopes
had been blighted, and whose fairest pro-
spects had been covered with darkness.
Now, the circumstances which occurred
on the holy mount were calculated to
rectify these false conceptions of their
master's character, to prepare their minds
for witnessing his suffering, and to pre-
vent them from despondency because of
his death. Moses and Elias conversed
with Jesus concerning that decease which
he was to accomplish at Jerusalem. This
of itself was certainly sufficient to con-
vince the Apostles, that the deepest humi-
liation to which their Lord submitted
was perfectly compatible with the will of
God, and altogether consistent with the
glorious things which had been spoken of
him by Moses and the prophets. It was
sufficient to teach them that this decease
was absolutely necessary for accomplishin
the magnificent purposes of mercy, an
that it was essentially requisite for their
Master to endure it befure entering into
his glory. The bright light of glory in
which their Master and they were encir-
cled on Tabor, might well have calmed
their fears and lulled their suspicions,
amidst that darkness with which they
were encompassed on Calvary ; and the
testimony which they had heard borne to
his character on the one spot, might have
kept alive their hoge when, on the other,
th?iy listened to the language of sorrow
and dejection. For what reason had they
to conclude, that the person whose coun-
tenance they had seen beaming with a
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heavenly glory, and whose raiment was
‘ white and glistering,” whom God himself
had proclaimed to be his “beloved Son,”
would be forsaken of God for ever? His
character might be aspersed ; his enemies
might attempt to load it with the darkest
infamy ; they might doom him to the
death of the basest slave ; but could the
thought be entertained for a moment, that
the powerful and holy Ruler of the universe
would suffer one so nearly related to him,
so dearly beloved by him, to lie under an
eternal eclipse ? Was it not more just to
conclude, that God who had ¢ showed him
great and sore troubles would quicken
him again, and bring him up again from
the depths of the earth, that he would
increase his greatness " Was it not
more just to conclude, that he would
emerge from the darkness which had sur-
rounded him at his death, and that he
would shine forth in a glory, far surpass-
ing in brilliancy even that with which he
was irradiated on the holy mount? Had the
circumstances of the transfiguration been
only remembered by the Apostles who
witnessed them, the apprehension of the
Saviour, his condemnation and crucifixion,
might, it is true, have awakened in their
bosoms the keenest grief; but the joy of
hope would have dwelt in their hearts,
and the peace in believing would have
filled their minds.

1II. I remark, in the third place, that
the appearance of Moses and Elias on the
mount of transfiguration furnishes us
with a most powerful proof of the im-
mortality of the soul.

The immortality of the soul may be
considered as one of the fundamental
truths of both natural and revcaled reli-
gion. There is so much within ourselves
bearing upon this doctrine, as to render
the evidence of the fact altogether resist-
less. Wherever man, therefore, is found
to exist, even in all the wildness of savage
life, totally unacquainted with a single
refinement of civilization, he has a con-
ception that there is something in his
constitution widely different from the
material objects with which he is sur-
rounded, which is indestructible in its
nature, and the existence of which is
secured, even after his body has been
mouldering into dust in the grave, or re-
duced to ashes on the funeral pile. It is
the consciousness that there is such u
principle within us that impels us to the
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discharge of duty—that stimulates us to
the exercise of every vittue—that brings
consolation to us in the midst of sorrow,
and that enables us to brave death, though
surrounded with all its terrors.

Even those men who, carried away by
the influence of a false philosophy, have
denied and combated the peculiar doc-
trines of revelation; who have banished
them from their creed as the unintelli-
gible jargon of a fanatical mysticism, have
still professed firmly to believe in the
soul’s immortality. Indeed, to deny this
requires such a hardness of heart, and a
mind so groveling, that they can be ac-
quired and possessed by those alone whose
impieties, and vices, and deep guilt, and
dark fears, have rendered to themselves
total annihilation a most desirable boon—
a most valuable blessing.

This is one of those truths on which
revelation is based, and which beautifics
and adorns every part of its sublime and
lovely structure. Accordingly, in almost
every page of the inspired volume it meets
our view ; and in many parts of that book
it is pressed upon our attention with an
earncstness and a solemnity worthy of its
magnitude and mighty importance. In
no event, however, recorded in the Word
of God, have we such a distinet, such a
sensible evidence of this most interesting
doctrine, as in that which occurred on
the mount of transfiguration. For here
were visible, even to the bodi}iy eyes of
the Apostles, men existing and actively
occupied who had been removed from
this earth many ages before. What evi-
dence could be more powerfully illustrative
of the fact that there is a state beyond
the present, where the soul exists in full
intellectual vigour and exercise.

The Most High always adapts his mani-
festations of the truth to the capacities of
his people, or to the particular circum-
stances in which they are placed. In the

resent instance, during the time of our
aviour’s ministry upon earth, the Jews
were torn, nct only by civil factions, but
they were divided into numerous religious
sects. Among the most powerful of these
was the Sadducean. Though in many
points the creed of this sect was to be
preferred far before that of their fivals
the Pharisces, yet in others their tenets
were much more wild, impious, and de-
structive. They denied the existence of

THE SCOTTISH PULPIT.

They seem, in fact, to have imbibed all
the foolish and degrading doctrines of
materialism.

It might be expected that the Apostles
of our Lord, in the course of their minis-
tr{, would come into contact with those
who held such doctrines, and would have
to grapple with them in the lists of con-
troversy ; it was necessary, thercfore,
that their minds should be confirmed in
the belief of those truths which formed
the very basis, and which constituted one
of the brightest ornaments of that system
which they were commissioned to teach.
There was nothing better calculated to
produce and to confirm such a belief than
the appearance of Moses and Elias on the
mount ; for here the Apostles beheld two
persons who were once the inhabitants of
our world, not only existing in another
state, but, in that state, beaming in all the
brightness, and shining in all the glories
of immortality—clothed, too, in forms which
were encircf;d in a lustre ecvery way
worthy of the heavenly mansions from
which they had come.

1V. The circumstances connected with
the transfiguration were calculated to
teach us the existence of the body, and
some of the properties which it would
possess in a glorified state.

It is not with regard to the soul only
that revelation illumines the prospects of
man. We may be assured that the soul,
unscathed by the stroke of death, is des-
tined to exist in all the glory and in all the
vigour of an imperishable immortality ; but
still we could not divest ourselves of some
anxiety concerning the ultimate fate of
that material form which has been so long
linked to the mind by the closest tie, and
through the medium of which so much
knowledge, and, consequently, so much
happiness have been communicated. We
would have revolted at the thought that
this part of our constitution, though the less
noble, was doomed to remain for ever like a
clod of the valley, or to undergo an eter-
nal annihilation.  And yet such must un-
avoidably have been our conclusions con-
cerning it, had we not been blessed with
divine Revelation. That the body, after
death, should be raised up—that it should
ag in be inspired by the principle of
vitality—that it should become a prepared
and an adapted habitation for the soul,
now shining bright in all the beauties of

spirit, and the resurrection from the dead. | spiritual perfection, are circumstances to
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which we have so little, if, in fact, any
thing perfectly analogous, in the whole
range of natural phenomena, that to form
even the most distant conoception of them
was far beyond the capabilities of the
most powerful and expanded human in-
tellect. Bring the most enlightened sages
of ancient Greece or Rome; place them
by the grave or the funeral pile; ask
them if t%ese bones can again live, if these
ashes can once more be re-animated ; they
would smile contemptuously at the ques-
tions, and they would consider the man
who could indulge the hope of such a
change ever being effected as labouring
under the deepest mental delusion. Yet
these are the very truths which revelation
brings forward to our view, and which it
asserts and maintains as the most incon-
trovertible facts.

Around these truths, it cannot be de-
nied, there is thrown an almost impervi-
ous darkness, and beyond the mere state-
ment of them we almost know nothing.
How shall the dead be raised? and what
are the exact properties of bodies when
raised? are questions which involve in
them difficulties which in all probability
will never be solved till the resurrection
itself takes place. We know of no secret
inherent principle in the human body,
when laid in the grave, which naturally
tends to its revival, nor can we explain
the process by which it shall be re-ani-
mated. Though these things be so, yet
we are not at liberty to explode the whole
as the ** baseless fabric of a vision.” Why
should it seem a strange thing that God
should raise the dead? Cannot that al-
mighty Being who, by the word of his
vower, at first formed matter out of no-
thing, who by the same energy, regulated
by infinite wisdom, modified and fashioned
this matter into ten thousand different forms
and substances—cannot He collect the
dust of man, though scattered by all the
winds of heaven, re-animate his lifeless
body, and recbuild it a temple of perfec-
tion? Take a person who is a total
stranger to our climate; place him in our
country when spring has spread her
beauties round; the scenery would delight
him—the melody of the groves would
charm his ear—the verdure of the fields
would please his eye—the animation, and
the activity, and the gladness which every-
where meet his view, would rejoice his
heart. Winter, however, would arrive—
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desolation would rule the scene—he would
mourn the melancholy change. Tell him
that a few months only would elapse,
when all nature would revive—when his
former pleasures would all be renewed,
he would be disposed to call in question
your veracity; he might demand proof,
and the best proof you could give him
would be to allow him to wait till the
return of spring furnished him with the
evidences of his senses concerning the
fact.

In the appearance of Moses and Elias
on the mount of transfiguration, we have
a palpable proof that the human body
actually exists in a futurc state, and that
it can be rendercd capable of sharing in all
the bliss and purities of heaven. Elias
was seen in his whole person—soul and
body united. These, indeed, had never
been scvered by death; but the material
part of his constitution had undergone a
change equivalent to that which the in-
spired Apostle declares shall pass upon
those who are alive and remain on the
earth at the last day, and by which they
shall be perfectly assimilated to those who
shall then be awaked from the slecp, and
come forth from the dark chambers of
death. That change, we have reason to
believe, shall render the bodies of the
saints widely different from these “muddy
vestures of decay which now do keecp
them in;” but that change shall not be
‘8o great as to destroy their identity. The
form in which Moses appcared was dis-
tinguished from Elias, and each of these
illustrious  characters was recognised
by the Apostles. They had never seen
either of these individuals in the flesh, but
a knowledge of their persons had in all
probability been communicated to them
by the immediate and miraculous agency
of the Most High. From this circum-
stance, are we not justified in concluding
that though the change produced on the
glorified bodies of the saints be very great,
yet there shall be so much resemblance
retained of what they once were, that
they shall know and be known Dby one
another ?

The body of Elias was made meet for
the inheritance of the saints in light, Its
passions and appetites were all purified ;
its senses were all adapted to the nature
of those objects about which they were
to be employed; the seeds of disease and
decay had been extirpated from it; and
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it had acquired all the high attributes of
immortality. This body must have possess-
ed some of the properties of spirit. Elias
seems to have appeared on the scene and
disappeared from it with a rapidity of
movement altogether incompatible with
our ideas of a'material body. It was like
our Lord’s glorious body after his resur-
rection, ang which, at his ascension,
was conveyed away through the air, and
above the visible heavens, to the regions
of light and of glory, far beyond the ken of
mortals.

It would, however, argue a criminal
boldness to speculate on a subject, con-
cerning which so little is said, even by
the men of inspiration. To questions re-
lating to the resurrection of the body, and
the properties which it would possess
when raised up again, the apostle Paul
has given the following admirable reply:
“ Thou fool, that which thou sowest is
not quickened except it die; and that
which thou sowest, thou sowest not that
body that shall be, but bare grain, it may
chance of wheat, or of some other grain;
but God giveth it a body as it hath pleased
him, and to every seed his own body.
All flesh is not the same flesh: but there
is one kind of flesh of men, another flesh
of beasts, another of fishes, and another of
birds. There are also celestial bodies, and
bodies terrestrial; but the glory of the
celestial is one, and the glory of the ter-
restrial is another. There is one glory of
the sun, and another glory of the moon,
and another glory of the stars: for one

star differeth from another star in glory. '

So _also is the resurrection of the dead.
It is sown in corruption; it is raised in
incorruption; it is sown in dishonour; it
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body ; it is raised a spiritual body. There
is a natural body, and there is a spiritual
body.” (1 Cor. xv. 86—44.)

Such are the important purposes which
the transfiguration and the circumstances
connected with it are calculated to serve.
Those disciples who witnessed this splen-
did scene enjoyed a singular privilege;
and this high favour which was conferred
upon them they doubtless rightly appre-
ciated. Such a privilege is not now con-
ferred on any ofp the disciples of the Re-
deemer; yet, by faith we are permitted to
contemplate the Son of God, in circum-
stances far more exalted than even those
in which he appeared on the holy mount.
For we now see Jesus, who, for the suf-
fering of death was made a little lower
than the angels, that he might taste death
for every man, crowned with glory and
with honour. Let us, therefore, fix our
thoughts upon Him who has attained a
name above every name. And let this
particularly be the exercise of our mind
when we have the near prospect of again
observing that holy ordinance by which
we commemorate that * decease” which
formed the subject of discourse on the
mount, In fine, let us remember that
there is a day rapidly advancing, when
the Son of Man shall appear resplendent
with glory—shining bright in his own
glory, in the glory of the holy angels, and
in the glory of his Father. Our eyes
shall see him; and happy indeed will it be
for us if, when we see him, we shall be

| found to bear his image. Happy will it

be for us, if in that day of the Lord, we
are found among the number of the re-
deemed, who shall be carried away to the
land of beauty and of bliss, where they

is raised in glory: it is sown in weakness; shall for ever behold the glory of God and
it is raised in power: it is sown a natural | of the Lamb. Amen.
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« Be careful for nothing ; but in every thing, by prayer and supplication, with
thanksgiving, let your requests be made known unto God.”—PuiLippIANS iv. 6,

A staTE of irrcligion is a state of extremes.
It exhibits at ditferent times, and under
diffcrent circumstances, the most varied
conditions of mind. The grecatest insensi-
bility gives place to the deepest anguish
and solicitude ; the excess of carelessness
is sncceeded by overwhelming dismay—
confidence the most presumptuouns passes
into extreme alarm and terror which
know no bounds. A striking, though by
no mecans singular, instance of this we
huve in the case of Belshazzar, the impious
king of Babylon. What a sudden and
unespeeted change did he exhibit on that
eventful night, the last of his reign, when
he sat down in the midst of his fellows at
the great feast which he had prepared for
them! He seemed at first incapable of
being moved—he seemed a man who stood
on a sure foundation, and who had no
reason to be afraid, whatever might befall
him. But it soon became manifest that
this was not really the case. Irom the
cxtreme of impenitenee, pride, and self-
sufliciency, he sunk in a moment into the
deepest consternation, and the most over-
whelming anguish; for, as they drank
wine, and praised gods of gold, and of
silver, and of brass, and of iron, and of
wood, and of stone, in that same hour
came forth the fingers of a man’s hand,
and wrote over against the candlestick,
upon the plaster, over the wall of the
king’s palace. And the king saw, and
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'the king’s countcnance changed; fear
came upon him, so that the joints of his
loins were loosened, and his knees smote
one against another. Belshazzar knew
not God. Had he been a truly religious
man, this consternation might not have
been upon him. It is religion alone which
establishes the mind, and gives genuine
tranquillity and permanent peace. The
reason of this is obvious; for unless we
be at peace with God, and feel that,
whatever he may do or appoint, he bears
a concern for our well-being, and consults
our best interests, we are liable to the ut-
most anxiety when any thing occurs
which is contrary to our desires, and that
varies with our inclinations. The world
is a scene of change and trials which no
strength  of ours can avert—which no
courage of ours is adequate rightly to
sustain,  Afflictions, disappointment, and
death are the lot of all. * Man is born to
trouble as the sparks fly wpward.” Our
fondest expectations are Jiable to be blast-
cd, and our best laid schemes are liable
to be broken. Death devours all, sparing
neither age, nor sex, nor distinction. In
such a state it is impossible to retain our
composure and preserve a serenity of tem-
per, unless we can trust in Gcd as our
friend, and feel that in all things his infi-
nite wisdom and goodness are exerted in
our behalf to regulate the economy of our
existence, and prepelx;e us for its various
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vicissitudes. But the magnanimity and
peace of religion are not always enjo ed
to the extent which they ought. "This
appears from the text. It is an exhorta-
tion addressed to believers, to individuals
who have known and loved God, to per-
sons who have been delivered from the
condemnation of sin—who have been freed
from the service of Satan, and who have
lived a life of faith and holiness.

In the following discourse we propose,
then, to consider the reasons why the

eace and comfort of religion arc not more
ully enjoyed than is generally the case by
the people of God. This would lead us
farther to consider the ground here given
for humiliation and contrition; and still
farther to consider the means which are
to be employed in order to realize that
divine peace and serenity which it is at
once our duty and our happiness, under
the trials of life, to cultivate and enjoy.
At present, however, we confine ourselves
to the first of these.

The carefulness against which believers
are admonished in our text, is that spirit
of excessive anxicty—that spirit of dis-
quieting fear and oppressive sorrow which
temporal evils or the prospect of them is
so apt to excite in the mind, and which is
contrary to that patience, resignation, and
hope, which we are called to exercise
towards God. The word in the original
is still more expressive of this than in
our common translation. The exhorta-
tion is to be understood in a qualified or
modified sense. It relates obviously to
temporal interests and objects. We can-
not be too much concerned about our
spiritual estate; we cannot be too solici-
tous about our duty to God, about our
relation to the world to come, or about
the salvation of our souls. On these sub-
jects we stand in daily need of being ex-
horted to still greater care and anxiety
than at any time we actually give to
them. We never are, and never can be too
solicitous in this our proper work—never
too much devoted to it. We need to
be stimulated to intenser application to it,
and to more assiduous diligence and per-
severance in it. It is not here we are
liable to run into any extreme, provided
we are directed by grace and influenced
by truth., The carefulness against which
we are admonished in the text, is chiefly
injurious, because it prevents us from
being so careful as we ought to be, in re-
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gard to our spiritual condition. The text
is to be regarded as-of similar import
with that other pussage, “Lay aside
every weight, and the sin which ‘doth so
easily beset us, and let us run with pa-
tience the race that is sct before us.”
Heb. xii. 1. Even as to our temporal
concerns there is a suitable care and at-
tention which we are not only permitted
but commanded to give them. Igiscretion
and diligence in conducting the business
and managing the affairs of life are incum-
bent on every individual, and the want of
these is the very means by which irre-
ligion and vice are often engendered. In-
dolence, irregularity, procrastination, and
negligence, involve those who indulge in
them in far more numerous and perplex-
ing carcs than if they conducted their
aftairs with promptitude, diligence, order,
and prudence. When the business of
life gets into disorder, when its duties are
not attended to in their proper manner, this
serves to keep up a most distressing and
anxious spirit of carcfulness, and prevents
the unhappy individual who indulges such
a habit from ever being able to attain to
things higher and more important. The
carefuluess condemned in the text is a
spirit of excessive anxicty about temporal
things, not a becoming and necessary at-
tention to the ordinary business of life.
It is not the carefulness of Mary that is
here condemned, who chose the better
part, in that she washed our Saviours
feet with her tears, and wiped them with
her hair—but of Martha, who cared after
many things about which she had no
reason to be troubled. Let us consider,
then, what the causes are that produce
this spirit and fecling. There would be
little wonder although people who are
ignorant of God, and without faith in the
wisdom of his providence, and who have
no hope beyond the present life, should be
over careful about tﬁc things of the pre-
sent state ; but this over carefulness is not
confined to them, for it extends to those
who have some—and these not unreal—
pretentions to godliness. But what are
the reasons that these also have need to
be exhorted to lay aside an unholy care-
fulness about many things? whence pro-
ceeds this over-carefulness ?

First, it proceeds from an undue love
of created objects and blessings. It is
the duty of man to bring his will, in
every case, into submission to the divine
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will, and to account that as good and right | mitted to his trust. He would keep away
which God is pleased to appoint to ta.ke]from his mind all murmuring and discon-
lace. But so long as the feelings and 'tent, and would deem it his meat and his
affections of the soul remain in any degree drink to act aright in the situation in
unsanctified, there is a struggle, more or which he is placed. He would be willing
less severe, between our will and the will to take what the bounty of Providence
of God, and we are accordingly afraid has allotted him, and equally willing to
lest we be thwarted in our wishes, and share in the afflictions, the troubles, and
disappointed in our desires and expecta- the bereavements incideglt to human life,
tions. If we not only acknowledge in our He would stand to his duty, equally
understandings, but fecl in our hearts, ready to be abased as to be exalted. He
that whatever God does is best to be done, ! would lay his account with privations. He
we should then give up all our concerns would study to be suitably grateful for the
into his hands, to dispose of us and of blessings he enjoyed, and at the same
them according to his good pleasure. But time willing to resign them to Him who
we are naturally far more solicitous about has given them, whenever it might be
the gratification of our own desires than!requisite. He would look on adversity
the advancement of the divine glory, and !as a necessary part of the discipline of
hence we would have God’s will subor-'life, and would reject those faint and airy
dinate to ours, instead of having our wills'imaginations of unmingled felicity in this
in subjection to his. The indulgence of vale of tears, which are so far remote
such a spirit is not more characteristic of from man’s present nature. He would say,
sin than it is necessarily productive of * Shall it not be with me as with others?”
misery ; for it is impossible but that God’s and be prepared to bear all the appointed
counsel shall stand ; it is impossible but will of Heaven. He would lift up his
that his decrees shall be countcnanced,faﬂéctions from things seen and temporal,
and that his way shall be established, and rest them on things unseen and eter-
whether we acquiesce in them or not.'nal. He would rejoice thut all things that
We cannot alter any thing which God  are, are subject to God’s wise and merciful

has determined. 1f God has allotted a
state of poverty to any, and determined
that he sRall walk in the humble vale of
obscurity, in vain is it for him to murmur
at his lot, or to struggle against it. It
becomes us all to live under a deep per-
suasion that our desircs cannot be all
gratified. God distributes different situa-
tions, faculties, and portions among men.
One intention of this is to display his
sovereignty, and to manifest the wonders
of his wisdom and goodness. Such is the
extent of human selfishness, that man’s
desires are inflamed by this state of things,
and he would arrogate to himself all the
various bounties of providence which are
diffused around him. He covets the
riches given to this man, the wisdom be-
longing to that other man, the long life
which is the lot of a third, the situation
of honour reached by a fourth ; and there
is no end of the extravagance—of the sin-
fulness of his desires. Hence the source
of an anxious carcfulness; for, otherwise,
man would be contented with the situa-
tion in which he is placed, and with the
share of good which he has, and would de-
sire that God would be glorified by the
successful application of the talents com-

| disposal, and exercise himself to that spirit
of submission that would enable bim ever
to say—* Not my will, but thine, O Lord,
be done.” Yet how stands the case with
‘men? Do they naturally incline thus to
keep with contentment the place assigned
,them, giving thanks to God, and willing
that he should be glorified in them, not
that they should live to themselves? Oh!
‘how many unholy wishes—how many
“sinful expectations are entertained with-
out any reference to the determinations
of God, and that are clung to as just
‘and reasonable, and as if it were ungra-
cious on the part of God to withhold the
‘accomplishment of them., Man thinks he
has a right to shape his own destiny. He
sees no sin in setting himself up equal
to God. He cherishes his own vain ima-
ginations and desires concerning temporal
good without reluctance or scruple. He
/enters on the prosecution of his own plans
| without ever acknowledging the divine
will. “I will go,” says he, “to a certain
city, and stay there a year, and buy and
sell and get gain.” He will amass to him-
self riches and honours more abundant
and splendid than fall to the lot of others.
He will make himself a name that will be
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renowned among future generations. But
in all this does he acknowledge God?
Does he know that he is a dependant
creature ? He forgets that not he but
God is “the kingdom, and the power,
and the glory.” He forgets that it is his
wisdom, his duty, and his happiness not
only to ask nothing, but to desire nothing :
in fine—to expect nothing but what God
is willing to bestow.

A second source of that sinful careful-
ness forbidden in the text, proceeds from
en ignorance of the salutary nature of the
circumstances of life under which we are
placed in the present state. It is difficult
for us to bLring ourselves to contemplate
the unmitigated cvils of life, and to lay
our account with bearing them ; and this
is the reason why all thoughts of death
are so scrupulously avoided by many, that
they scem to pass upon themselves the
practical delusion that they shall never
die. Our anxiety aund carefulness about
evils become less when we are prone to
think that we shall have strength to support
them, and although for the present not joy-
ous but gricvous, they shall yield to us ulti-
mate advantage. The patient becomes
reconciled to submit to an operation which,
in a state of sound health, he could not
have endured. The prospect of having to
submit to it would, in the one case, fill
him with alarm; in the other cuse, it is
to him ground of consolation.

The application of these principles to
the afllictions and ills of providence is
obvious. They constitute the occasion of
greater fear and alarm in proportion as
their true nature is unknown. If it were
known that they are all ncedful and salu-
tary—that they serve a most valuable
end—this would remove the dread with
which they are apprehended, and the
anxiety with which they are regarded.
Afflictions, when sanctified, form one of
the best and most efficacious means which
God employs for promoting the moral
and spiritual improvement of his people :
for, whereas the effect of prosperity is to
corrupt the heart, to foster high-minded-
ness and ungodliness, to fill us with many
sinful and corrupt dispositions—afiliction,
on the other hand, purifies and refines
the soul—corrects our natural depra-
vity—brings out humility, patience, and
resignation—and promotes or produccs
virtue.
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The consideration of this may well re-
concile us to the prospect of having to
bear affliction, more especially when we
take into account that God will not allow
one unnecessary evil to befall us, and
will not afflict us more than we can
bear. If the world were left to the direc-
tion of chance, or if it were under the
superintendence of a malignant being, who
sported with the sufferings of his crea-
tures, the prospect before us might be
allowed to call forth consternation ; but
when we know that every event is ar-
ranged by infinite wisdom and goodness—
that the very hairs of our head are all
numbered—and that not a sparrow falls
to the ground without divine permission ;
and when we know that all things work
together for good to them that love God
—that, in every point of view, the time,
and manner, and degree of afiliction are
wisely ordered, what ground have we not
for banishing from our minds all despon-
dency and aunxious cares. We can never
be placed in any circumstances but what
God is pleased to place us in. We can
never endure any troubles but what God
is pleased to send ; and we may rest as-
sured that he will ward off from us all
unuecessary troubles ; and that the troubles
he permits to take place will be the most
sparing which are consistent with his
wisdom, for he afilicteth not williugly—
he hath no pleasure in the sufferings of
his people—but dispenses his chastise-
ments in the spirit of a father who de-
lighteth in merey.

The experiences of a salutary naturc
by which they have been already thus
cxercised, and the bencfits already Xcrivcd
from them, should particularly deliver the
people of God from a sinful anxiety about
the future, so as to cause them to expect
that God will deal with them in time to
come as he has dealt with them in times
that are past. Have you found, in your
past experience, that it is good to be
afflicted ? Was the day of adversity more
profitable to you than the day of pros-
perity? Have the evils you dreaded, like
the dark cloud passing over the firma-
ment, left a shower of blessings behind
them, and brought in a brighter and
serener day ? Were you strengthened
far beyond your expectations to endure
your trials, and did you come forth from
them more humble—more purified and
fortificd in grace? Surely such experi-
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ence is well fitted to minister hope and
peace, in regard to all the future dispen-
sations of providence that may await you.
Your duty is to anticipate that God will
continue to deal with you in a like salu-
tary manner, under all the trials that may
yet befall you.
that the evils which you have in prospect
will, when they have actually arrived, be
not only such as you will be able to bear,
but at last find cause to bless God you
have experienced. There is ignorance
and short-sightedness in men, in that they
ao not know what, in any case, is best for
them. If men were to be dealt with as
they wish—if they were to receive what
they desire—they would prove most in-
competent judges of what is for their true
intcrest and happiness. While apparent
evils are often real blessings, so apparent
good is, in many cases, the most pernici-
ous cursc. This should diminish undue
carefulness about any thing, for that very
thing you arc most solicitous to obtain,
might Dbe that, which, if obtained, you
would have most cause to lament. It is
the sentiment of a heathen writer, that
God would in no wise more effectually
unish men than by giving them, to the
gl", the desires of their own hearts. We
do not know but that far greater evils are
prevented from coming upon us by our being
denied what we wish. The dying man
prays for life and returning health, but
death may be better for him after all, re-
moving him from a multitade of dangers,
temptations, and sorrows, that would only
embitter his existence. The fond parent
would have his offspring preserved, and
see them rising up to maturity, rather
than laid in an carly grave. But how
little knows he whether this is for his
own comfort or would be actually in be-
half of his offspring! The ignorance in
which we are of what is truly good for us,
is a powerful incentive to resignation
under the appointments of God. When we
would murmur under evil which is appa-
rent, we should think how little we know
of what is really good or cvil for us. We
sece but as through a glass darkly. Let
us, then, trust to his goodness and wisdom.
Let us acknowledge that in all things he
does well and wisely. Though clouds and
darkness surround his throne, and though
his footsteps have been in the deep waters
where we cannot trace them, yet mercy
and truth go continually before him, and

It is your duty to trust
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"he is righteous and holy in all his ispen-
! sutions,

A third source of sinful carefulness
arises from overlooking the actual insig-
nificance and worthless nature of the
objects of men. Were a proper estimate
formed of the world and its objects, it
would serve, in a great degree, to moderate
our wishes after things so vain and
perishable in their nature. In a little
ltime, we shall follow the generations that
| have gone before us, and all of us, whether
high or low, whether rich or poor, shall
leave the world behind us, and have no
more to do with any thing benecath the
sun.  This demonstrates the folly of an
| undue concern about any thing that may
(befall us in this transitory state: what
avail the anxicties and emulations, the
strifes and contentions, the zeal and care-
fulness with which worldly objects and
pursuits once inflamed the minds of those
now lying in the silent grave, where there
is no wisdom, nor knowledge, nor device.
Whatever that thing be, about which we
are anxious, we may learn, from the state
of men of other days, from thc end of
their labours, toils, and troubles, that we
are wearying ourselves for very vanity,
misplacing our affections, and cxercising
them to no purpose. In a little time we
shall be as our fathers before us. The
time is short: it remaineth that they
that weep be as thongh they wept not ;
and they that rejoice, as though they
rejoiced  not. The fashion and glory
of the world pass away. The avari-
cious man who made gold his idol,
and the fine gold his confidence, leaves
his substance, and knows mnot any
more what becomes of it. The ambitious
is cast down from the eminence to which
he aspired, and where he wished to
fix on himseclf the notice and admiration
of the world, and is consigned to ever-
lasting oblivion. The lcarned man who
carried his researches into the various
fields of philosophical inquiry, after learn-
ing a little, an({ leaving much more une
known, is at last obliged to resign his
pursuits. The sensual man, after indulging
in every kind of pleasure, becomes the
prey of the worm, und all his means of
gratification—all his sources of enjoyment
—ccase to contribute to his pleasure any
more. And as it has been with the
generation that haEs gone before us, so
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shall it be with the generation that now
exists, Within the lapse of less than a
century, and of all that now exist scarce-
ly a single one survives. The troubled
scenc that man excites in his emulations
now, shall have passed into everlasting
,stillness. The eager and the sanguine
who hurry on in pursuit of temporal
good, shall then have reached the end of
their course. Those that are now
bustling here, shall have come to that
shore whence there is no returning.
They that are anxious and fearful now,
in consequence of threatened danger, shall
then have passed their appointed course
of trial, and have no more any thing to
dread.

How unsuitable, then, that excessive
carefulness, that engrossing anxiety and
overwhelming concern  which are so
general in a state of things speedily
running to a close, and with which our
connexion shall be speedily terminated.
The difference is not great, whether we
possess all the world has to give, or suffer
all it has to inflict—whether we acquire
its most lavish Dlessings, or sustain its
severest calamities. In a short voyage,
it is common for people to trouble them-
sclves but little with the manner of the
accommodation from which they are in
a little time to be released. Their time
is occupied in thinking of the labours
they are in the way to transact, and their
thoughts are directed to the end of their
journey. Success or disappointment as to
that, forms their great subject. And are
the visitors of an cternal world to be
possessed with carefulness relative to a
statc they are co soon to leave, without
concerning themselves as to the great end
of their being—their eternal destination ?
Arc they to be possessed with those
things which are temporal, and neglect
those things which are eternal? Are
they to occupy themselves with interests
which are in a few years to come to a
close, and to abandon to ncgligence or
contempt, the infinitely momentous con-
cerns of an eternal world? Are they to
pursue the good and eschew the evil
incident to this shadowy existence, with
the utmost energy of soul, and to leave
unheeded, unsettled, and unprepared their
state of preparation for the world of
retribution ? Are they to give all their
consideration to their body—to that fecble
frame, which, in spite of every precaution,

THE SCOTTISH PULPIT.

shall sink under the burden of infirmities
into the dust—and deny consideration to
those immortal spirits  which, as they are
cared for, shall rise to everlasting life, or,
as they arc neglected, shall be consigned
to the blackness of darkness for ever?
While the Scriptures are lavish in figures
to express the comparative insignificance
and nothingness of the present life, they
direct, with the most undivided attention
and unwearied assiduity, the attention «f
man to spiritual things, and to the lile
that is to come. While they set forth
the utter vanity of temporal things,
speaking of them as a vain show—
as a tale that is told—as a vapour which
continueth not—they labour with expres-
gions to show the infinite importance
and transcendent magnitude of eternul
things. And what the Saiptures state
on both of these, must come home to the
understanding of every individual, as most
Jjust, most true, and most wisc.

Walk, then, according to the directions
of an enlarged wisdom. Let it be your
labour and employment to be more con-
versant  about your mnever-dying sculs,
than about the cares of this uncertain and
transitory state. It has been already said,
that there is a moderate care after tem-
poral things which is permitted and
commendable. This moderate care s,
however, very different from that absorb-
ing solicitude about temporal things,
which will hinder all proper preparation
for things that are spiritual. In the one
case, the world is used—in the other, it
is abused ; for, in the one case, it is kept
subordinate to God, and in the other, it
is placed above God. When we give our
undivided attention to the world, we
virtually declare that we do not believe
what God has said. We prefer the
pleasures of sin to the rewards of heaven,
and the gratifications of this world, un-
satisfactory and evanescent as they are,
to the uncnjoyed felicities of the paradise
of God.

Having thus endeavoured to point out
the sources of that unholy carcfulness to
which even the people of God are subject
—having shown that it procceds from an
undue attention to created things—having
shown, further, that this carefulness pro-
ceeds from ignorance of the salutary
nature of affiictions and trials—and finally,
that it results from overlooking the
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actual iusignificance of human pursuits,
we conclude with a short practical im-
provement.

In the first place, learn the value of a
spirit of resignation and acquiescence to
the divine will. To God belong the
kingdom, the power, and the glory. It is
his part to command—it is our part to
obey. It is his part to appoint—it is ours
to submit. ShalY not God dispose of us
and of our concerns as seems best? Shall
we dare to say to him, What dost thou ?
And how unavailing is it to set ourselves
in opposition to God? He is infinite in
power, and who, by taking thought, can
add a cubit to his stature. In vain is it
to think of thwarting the divine arrange-
ment, or to alter the divine counsel. It
is your happiness, then, to bear with
patience the circumstances of your lot—
to consider that all things are in the
hands of a wise and gracious God, and
that he knows better what is good for
you, than do you yourselves. Rejoice,

then, that your time and all your concerns
are in his hands. Be glad that he careth
for you. Commit your ways to the
Lord, and be doing good, and no evil
shall befall you.

In the second place, learn to seek
sEiritual improvement from every event
that befalls you, however adverse it may
be. The discipline of Providence is a
moral discipline. We are placed in this
life, that we may become meet for a
higher and better existence. Be suitably
cxercised, then, by the dispensations
through which you pass, and let them
bring ever the peaceful fruits of righte-
ousness, When tribulation worketh ex-
erience, experience leadeth” to hope—to
ope that needeth not to be ashamecd.
Though the race be not here always to the
swift, nor the battle to the strong, yet can
we come to the conclusion in respect of
believers, that goodness and mercy shall
ever follow them, and in the temple cf
the Lord they shall dwell for evermore.

THE SUFFERINGS OF CHRIST;

A SERMON PREACHED IN THE ORIGINAL SECEDERS' CHAPEL, RICHMOND STREET,
EDINBURGH, ON THE AFTERNOON OF SUNDAY, 151u APRIL, 1832,

By the Rev. THOMAS M‘CRIE, D.D,,
Author of the Life of John Knox, Life of Andrew Meclville, &c. &c.

« And it was the third kour, and they crucified him.”—Mark xv. 25.

Tarrr is, my friends, an historical know-
ledge relating to the last sufferings of our
blessed Lord and Saviour, of which all of
us are partukers; but there is still much
room for increasing even our historical
and doctrinal acquaintance with this most
intercsting cvent. We nced to consider
whether our faith rests upon its proper
ground—the testimony of God. “ Who
hath believed our report ?” exclaimed a
prophet; “ Who hath belicved our re-
sort ¥” re-echoed the Apostles of our Lord
esus, after he had risen from the dead
and gone to glory. How far do we come
short in an acquaintance with the great
doctrine of our Lord’s death, considered
in the light in which the Spirit of God
hath revealed it to us as an atonement of-
fered by him, the Great Substitute, who
bore our griefs and carried our sorrows,

in respect of its efficacy in makirg a
complete expiation for our sins; and how
little experimental acquaintance have we
with the subject, in respect of its renovat-
ing, its sanctifying, and its transforming
energy. One of the means by which we
may increase our knowledge, and, at the
same time, strengthen our faith in this
important doctrine, is by reading and
studying the inspired history of the im-
portant transaction. God has provided
richly for our instruction in this point of
view, by furnishing us with a fourfold
narrative of the cvent, very circumstan-
tially interesting ; and we may have re-
course to this, under the satisfying re-
flection that it is the preparation of his
own hand, and in the confidence that, in
a believing use of it, our minds may be in-
structed, our consciences pacified, and our
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hearts and lives made holy. We propose,
on this subject, in the first place, to con-
sider the last sufferings of our blessed
Redecmer, in the relation that has been !
given of them in the Gospel history ; and
then, afterwards, we may take some view
of their internal and discriminative char-
acter, particularly as it is unfolded in the
apostolical commentary upon the Gospel
narrative ; or, as these points have been
uaintly expressed, we may consider the
3eath of Christ in the history and in the
mystery.

And, first, of the history. Our Lord’s
sufterings were inexpressibly great and
exquisitely painful. They may be said to
have commenced at the very first moment
he came in contact with our naturc. He
was born and he was reared “a man of
sorrows and acquainted with grief;” but
his sorrows and his grief increased, espe-
cially as he approached the termination of
his work. He suffered in every possible
way, and in every possible degrec. He suf-
fered in his body and in his soul ; he suf-
fered personally, and he suffered relatively.
We read of lus trouble—of his travail—of
the travail of his soul—of his sorrow—of
his being exceeding sorrowful—of his be-
ing sorrowful, even unto death, * They
pierced,” says he, “my hands and my
feet.”  This refers particularly to the|
death of the cross. It was impossible
that pain or bodily torture could be more
extensively or more agonizingly applied
to a human frame, than hy the mode of
putting to death to which he was subject-
ed. But then, you are to consider also the
traitrof sorrows that preceded and accom-
panied the nailing to the tree. The last
sufferings of our blessed Redecmer stretch-
ed over thut long and lingering period
that commenced in Gethsemane, and that
terminated by his bowing the head on
Mount Calvary. We sce him fulling pros-
trate, sweating, as it were, great drops of
blood, that fell to the ground—pouring
out prayers with strong crics and tears—
saying, “ O my Father, if it be possible,
let this cup pass from me.”—-He wuas
betrayed into the hands of sinncrs—he
was dragged from one judgment-scat to
another—God compassed him—the wick-
ed enclosed him in their assembly—he
had no comforter—his own Father, in sc-
verity, and in holy justice, hid his face
from him in the trying hour—his own
disviples all forsook him and fled—the
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multitude reviled him—the very mouth
that had pronounced Hosannah upon
him but a little before, and the malefac-
tors, his partners in punishment, upbraid-
ed him. We know that he was an inno-
cent, indeed the only innocent sufferer of
our world; and is it not strange, my
brethren, that he was the greatest suf-
ferer that ever sighed, or groaned, or bled,
or died by the vice of our world, “Is it
nothing to you, all ye that pass by ? be-
hold, and see if there be any sorrow like
unto my sorrow, which is done unto me,
wherewith the Lord hath afflicted me in
the day of his fierce anger.” (Lamenta-
tions i. 12.) “I am the man that hath
seen affliction by the rod of his anger.”

But then you are to consider, further,
that our Lord Jesus, in his last sufferings.
was covered with the deepest shame and
ignominy. If we had been told that the
Son of God was to come into our world,
and to save us by his sufferings, we natu-
rally would have supposed that he was to
die, and if to die, that he would die in a
state of glory—if he were to full, that he
was to fall in the ficld of war, and that,
when he died, his praises would be shout-
ed by the whole world. And this was
the construction put on the predictions
relating to his death in the Old Testa-
ment, by his countrymen, the Jews. But
how different a lot was assigned to the
Saviour of sinners. “ Reproach,” says
he, “has broken my heart. 1 am a
worm, and no man.” Reproached of
men—despised of the people—a robber
and a murderer are preferred to him ;—
he is treated with the greatest scorn—at
the very time he had been con-
demned to die, he was mocked, by having a
purple robe put on him—a reed for a
sceptre, was placed in his hand, and a
crown of thorns upon his head. All
that see me, laugh me to scorn—they nod
—they shake the head—they shoot ou
the lip—they say, This man trusted in
God; let him deliver him, seeing he de-
lighted in him. (Psalm xxii. 7, 8.) He
was doomed to the punishment of the
meanest slave and of the greatest malefac-
tor:—suspended between earth and hea-
ven, as a person separated from the crea-
tion—the scorn of devils—the abhorrence
of men—an outcast from God—he hid
net his face from shame and epitting—he
not only endured the cross, he had to en-
dure the shame,
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But then, you have to consider farther,
that he suffered under the seal of the curse.
The mode of punishment by which our
blessed Lord enRed his sufferings was that
which, by the Roman law, was confined to
a slave, and by the Jewish law was held
in execration. He thereby came under
the long established maxim, “ Cursed is he
that hangeth upon a tree.”  This, my
brethren, was more than all the obloquy
that had been poured upon him by men,
and indicated clearly the true cause, and
the proper nature of all that he suf-
fered. * Christ hath redcemed us,” says
an Apostle, “from the curse of the law,
being made a curse for us: for it is writ-
ten, Cursed is every one that hangeth on
a tree.” (Gal, iii. 18.) Then, you are
to observe, in the next place, that the in-
fluence of many, and of various characters,
contributed to his last sufferings. Here,
above all the rest, was to be seen the su-
preme hand of God allotting to him the
various parts of his suffering, and over-
ruling those who had an instrumental
hand in bringing it about. “It pleased
the Lord to bruise him.—He made his
soul an oftering for sin.—He cut him off
from the land of the living.”—He gave a
commission to the sword of justice, and
invoked it to awake, against the man, his
terror, and to smite him to the dust. And,
had it not been for this commission, not a
hand could have touched a hair of his sa-
cred head, and not a drop of sorrow could
have gained admission to his holy heart.
Hecre we see the wonderful operation of a
holy providence, in overruling events that
are brought about by wicked instruments.
God can, and may, and God did, so over-
rule, in his wonderful providence, as that
the part which was good, and holy, and
just, in our heavenly Father, was one o’
the vilest and most atrocious deeds tha
ever was done by man under the sun
He that was all love and holiness employ-
ed instruments which acted according to
their own criminal passions. “For of a
truth against thy holy child Jesus, whom
thou hast anointed, both Herod and Pon.
tius Pilate, with the Gentiles, and th
people of Israel, were gathered together,
for to do whatsoever thy hand and thy
counsel determined before to be done.
(Acts iv, 27.{ Him being delivered by
the forcknowledge and foreordained de-
termined counsel of God, they did take,
and with wicked hands have crucified and
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lain. The devil and his angels had a
rime activity in bringing about the cru-
ifixion of our Redeemer. This was the
hour and the power of darkness. Now
he prince of this world assailed the
Prince of life, like a roaring lion, secking
© break all his bones, and expecting to
make a full end of Lis cause. He instigat-
d the traitor—he actuated the mind of
he disciple that denied him—he pushed
on Pilate, otherwise averse to the deed,
.0 pronounce sentence of condemnation—
and he urged on the rage of the rebel-
“ious multitude. The chicf priests and the
Jews, from their short-sighted and weak
policy, were principal movers in this con-
spiracy. They instigated the people that
demanded his death. Pilate, although
forced to pronounce him innocent, yct
pronounced the sentence of crucifixion,
and the people in general had an active
hand in the matter. They cried out, ¢ Cru-
cify him, crucify him: his blood be upon
us and upon our children.”

There are again wonderful things to be
scen in the manner and circumstances of
the crucifixion of Christ. We sce here
God withdrawing and yet God supporting.
We sce the Redeemer sinking under his
sufferings, and, at the same time, rising
triumphantly above them all. We per-
ceive him unable, bodily, to bear his cross,
and yet we find him stating his faith with
boldness, and refusing to be confounded.
To the cyes of flesh and blood he appear-
ed overborne, faint and exhausted, and yct
at that very hour he saves a sinner fiom
death, and plucks a Dbrand beside him
from the burning. The voice of the mul-
titude is against him, but then the sun
hides his head from the scene—the earth
is thrown into convulsions—the vail of
the temple is rent in twain—and the con-
science of man is forced to prcnounce,
“ Truly, truly, this was the Son of God.”

I confine myself, in this discourse, to
those circumstances that appear upon the
narrative, without inquiring into the in-
ternal character or the mystery of his suf-
ferings. I observe then, again, that, in the
last sufferings of Christ, there was a re-
markable accomplishment of the Word of
God. It had been carly predicted, you
know, upon the very back of the fall of
man, that the seed of the woman should
bruise the head of the serpent. In this
victory, he was to join in the way of
submitting to have his own heel bruised
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by the great enemy of God and of man. from the top throughout; and they said
There was a remarkable exemplification “Let us not therefore rend it, but ,cast
of the method of our redemption, through lots for it, whose it shall be.” It was
the death of Christ, in the scenc that took said in the Old Testament, “ They gave
place on Mount Moriah, when Abraham, me gall for my meat, and in my thirst they
at the command of God, went up with the gave me vinegar to drink;” and, that
design of offering his son, and when God, Scripture might be fulfilled, he said, «I
interposing, arrested his arm and provid- thirst,”and one ran and dipt a sponge in
ed a ram, in the thicket, as a substitute. vinegar, and put it on a reed and gave
The Paschal lamb was an eminent type of him to drink, It was predicted in the
our Lord Jesus Christ: it was slain in Scripture, “ A bone of him shall not be
room of the first-born of Israel ; and all the broken;” and how remarkably was this
sacrifices under that economy pointed to prediction carried into exccution, even
the great sacrifice to be accomplished by against, and in the face of, the chief gov-
the slaying of the Lamb of God as the ermor. “ The Jews,” says the Evangelist
victim for sin. And though even circum- John, “because it was the preparation,
stantially, how strikingly is this matter that the bodies should not remain up-
exemplified in the prophecies relating to on the cross on the Sabbath day, (for
the sufferings of Christ? Scventy weeks that Sabbath day was an high day,)
were to be accomplished from the time of besought Pilate that their legs might be
the return from the captivity, and, in the broken, and that they might be taken
midst of the last week, we werc told Mes- away. Then came the soldiers, and brake
siah was to be cut off—mot for himself, the legs of the first, and of the other which
but in the room of, and for the people. was crucified with him. But when they
Let me specify a few of the particulars in came to Jesus, and saw that he was dead
which the truth of God, as pledged in the already, they brake not his legs.” It
prophecies, was realized in the circum- was predicted, * They shall look upon
stances of the crucifixion. him whom they pierced,” and how re-

It was foretold in the Psalms, «“ He that markably was this circumstance verified ;
cateth bread with me shall lift up his heel for the soldier that spared his bones,
against me ;> and we all know that one of thinking it was necessary for him to
his disciples betrayed him. It was pre- perform some act, in order to ascertain
dicted there should be a general conspi- the reality of his death, that he might re-
racy among the Jews and the Gentiles, portto his master, stretched out his lance
and among persons of high and low rank, | and smote him on the side, and forthv "~
in accomplishing the dcath of the Messiah came there out blood and water. It was
—and Herod and Pontius Pilate, the predicted that he should make his grave
Gentiles, the Romish soldiery, and the with the wicked, and with the rich in
Jewish mob combined together in putting his death. The place of the sepulchre al-
him to death. It was predicted, in Old lotted to him was, no doubt, the com-
Testament prophecy,  They pierced my mon burial place of malefactors ; but Pro-
hands and my feet:” and, you know that vidence ordered the matter quite other-
the mode of our Lord’s death was cruci- wise, for we are told that Joseph of
fixion, by which his members were Arimathea, a rich man, and a counsellor,
nailed—transfized, to the tree. It was who was also, but secretly, for fear of the
predicted, he shall be numbered with Jews, a disciple of the Lord, went away
the transgressors; and they crucified two and begged the body of Jesus and obtain-
thieves along with him, the one on the ed it from Pilate, and having taken it
right hand, and the other on the left, and down, according to the manner of the
Jesus in the midst., It was predicted, Jews, he laid it in his own tomb, where
“ They parted my garments, and they cast never man had been laid. So minutely
lots for my vesture:” and how remark- and circumstantially, then, were all these
ably is this accomplished. We are told by circumstances predicted—of the way of
the Evangelist gohn that the soldiers, the sufferings and death of our Lord Jesus
when they had erucified him, took his rai- Christ carricd into execution; and it is in
ment and divided it, to each soldier a reference to this that our blessed Lord
part ; but when they looked to his vesture, preached that sermon, short, but impor-
they saw it wss without seam, woven tant, which you find in the 24th chapter
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of Luke, verses, 44, 45, and 46, “ And he { the whole history of the world, from

said unto them, These are the words
which I spake unto you, while I was yet
with you, that all things must be fulfilled,
which were written in the Law of Moses,
and in the Prophets, and in the Psalms,
concerning me. Then opened he their
understanding, that they might understand
the Seriptures, and said unto them, Thus
it is written, and thus it behoved Christ
to suffer, and to rise from the dead the
third day.”

So much, my brethren, in relation to
the history of the death and last sufferings
of our glorious Redcemer. Let those
things be dceply impressed upon your
minds. Beware of regarding them in the
mere light of history. You may be ac-
quainted with all the historical facts relat-
ing to the sufferings and death of our
Lord Jesus Christ, and yet you may ob-
tain no interest whatever in their benefits.
They may float in your understanding,
without ever sinking into your hearts, or
influencing your conduct. But the bare
history, the minute facts of the Saviour’s
life arc of such im;i:)rtance that they
ought to be known. Traced in their con-
nexion one with another, they throw a
flood of light over the Bible. A person
that is altogether unacquainted with them
cannot be a Christian, and every true
Chiistian should study to become more
particularly acquainted with them. He
should know the facts, so to specak, upon
his tongue, so that he should be prepared
to speak of them. And particularly those
that are parents, or have the charge of
young persons, should be ready to com-
municate them in a distinct and clear
manner, and so as to reach, as far as hu-
man instruction can rcach, the heart. O
that the Spirit of all grace and wisdom
would shine on our minds, by means of
the Word—would convey these things in-
to our souls with a peculiar and divine
energy, and thus lead us on gradually till
we attain to all the riches of the assu-
rance of understanding—to the acknow-
ledgment of the mystery of God the Fa-
ther, and of Jesus Chrnist. What is the
great sum of gospel preaching, my breth-
ren? It is just, in one word, Christ
—the cross of Christ. All preaching,
without this, is waste labour, on the
part of the preacher; all hearing, with-
ont this, is mispent. What will it avail
us that we should be acquainted with

the commencement to the present time
—that we should be able to fix on
the " dates of the most important events
—that we are acquainted with the rise
and fall of empires, provided we are
strangers to the grand Eistory of the re-
demption of the world. Let us be found
looking back to this important period.
Our minds should be continually fixed up-
on it. It is not mecessary that we should
set apart a day, whatever-name we may
give that day, in order that we may com-
memorate this event. The great design of
every Lord’s day—the great design of
every day that has clapsed since the time
that this event took place, is to make you
and me think ou the greatest of the works
of God. Let us contrast the fact of the
death of Christ with that of his burial and
resurrection.  Christ not only went to the
crucifixion but to the grave—the cold
grave, that he might consecrate and per-
fume, by bis blessing, thy inanimate body,
and that it might be capable of rising
really from the dead, as he did, upon the
third day.

We have delivered unto you, then, my
brethren, the Gospel whereby you are
saved, if you keep steadfast by the things
that have been spoken—how that Christ
died for our sins according to the Serip-
tures, and how that he was buried, and how
that he rose again the third day, accord-
ing to the Scriptures. Christ crucified is
now glorified—all the ignominy of the
cross has been wiped off—he is now
crowned with glory and honour—he sits
at the right hand of God—he is exalted a
Prince and a Saviour, to give repentance
and remission of sins. As his death was
the meritorious ground of our salvation,
so his life is the eflicacious security for
the bestowment of it upon us.

In fine, my brethren, you will see from
this subject, as far as we have proceeded,
the propriety of that ordinance which is
characteristically, the memorial of the
Lord’s death. O what a duty upon
Christians, cheerfully, and with alacrit
to keep this ordinance! How cheerfully
did the children of Israel, when the day
and month arrived, assemble together that
they might keep the feast of the Passover
and unleavened bread, in memory of
the great dcliverance that the Lord did
when his angel went through the land of
Egypt and smote the first-born of cvery
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family, but saved the first-born of Isracl.
Christ is sacrificed for us; O let us keep
the feast, as it is written. Who would
not wish to throw in his mite to keep up
the memory of the sufferings and death of
the Lord! Who would stay from the
Sacramental table that has an opportunity
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of going to it. And, Oh! how careful
ought we to be to examine ourselves—to
search for the old man, that we, as a new
man, may serve the Lord with holy reve-
rence and godly fear. The Lord bless
what has been said; and to his name be
the praise. Amen.

ORIGIN OF POPISH ERRORS.

Carrorics often talk of the antiquity of their religion ; but we think that the following
dates of the original of their peculiar doctrines and practices, will show them to be too
modern for a Scriptural Christian to receive them :—

Holy water,
Penance,
Monkery, .
Latin Mass,
Extreme Unction,
Purgatory,
Invocation of Virgin
Papal Usurpation,
Kissing the Pope’s toe, .
Image Worship, . . .
Canonization of Saints, .
Baptism of Bells,
Transubstantiation,
Celibacy, .
Indulgences,
Dispensations,
The Inquisition,
Confession, .
Elevation of the Host,
—Knights of the Hermitage.

.
. .
.
.
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TO THE READER.

AD.
120
157
328
394
558
593
594
607
709
715
993
1000
1000
1015
1190
1200
1204
1215
1222
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A mi-take prevails pretty generally regarding the length of our reports, According to some, they are morely

outhnes or select portions of discourses We assure

accurate are they in general, that they have struck the Reverend authors of

our readers that they are none of these. So full and
the Sermons with surprise ; and

one need only compare the average number of words in a volume of sermons of ordinary length, with the average

number of words in our reports, to be convinced of what we say. A Sermon,

which is not of uncommon length,

consists of about five thousand words ; some of our reports amount to six thousand. The sermons of Dr. Wardlaw,
Dr. Mitchell, Dr. Burns, and Mr, Johnstone, we may almost say, were reported verbatim—nothing added, altered,
or omitted ; and those of the Rev. Henry Grey and Principal Baird were pretty nearly so. The mistake, in

short, arises altogether from the apparentiy smali com:
by conznrmg our reports with other sermons, not in t|
of words of which they consist,

8 of our work ; but every one may soon be undeceived,

e number of pages which they occupy, but in the number
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“And I say unto you, Ask, and it shall be given you.”—LuxE xi. 9.

It is not uncommon, in insisting on the
dispositions fitting for prayer, to say that
we should draw near to God in the
exercise of faith, of humility, of love,
and of fervent desire; but it not unfre-
quently har’)})ens, that a believer is disposed
to reply, “These are the very dispositions
I want—these are the very dispositions
that I stand in nced of—I am mourning
over my want of faith, and of love, and of
abasement, and of christian desire. And
is it the case, because I have not these
dispositions in the lively exercise which
I should wish, that I am therefore to be
discouraged from going to the throne of
grace ¥’ The answer, my brethren, to
this question is very obvious. Peter’s
words are most applicable to a child of
God in such circumstances. “To whom
¢an we go but unto thee?” It is God
alone who can give us faith, and love, and
humility, and every other christian grace.
And, in the words of my text, I conceive
we have very much encouragement at all
times, and in all circumstances, to apply
to him for those communications of ‘l)ns
Spirit, by the enjoyment of which—Dby the
experience of which—we may be blessed
with the exercise and enjoyment -of such
s{;iritual graces. At the beginning of the
chapter, we find the Saviour instructing
his disciples respecting the blessings they
want. -At the second verse, we read that
he said unto them, “ When ye pray, say,
Our Father which art in heaven, Hallowed
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be thy name. Thy kingdom come. Thy
will be done, as in heaven, so in carth.
Give as day by day our daily bread. And
forgive us our sins; for we also forgive
every onc that is indebted to us. And
lead us not into temptation; but deliver
us from evil” Here Christ encourages
us to pray for the pardon of our sins—for
our deliverance from the influence of sin
—for the establishment of the kingdom of
Jehovah within our hearts, as well as in
the world. He gives us encouragement
to pray, not only for deliverance from the
influence of our natural depravity, but
even from the influence of temptation to
sin; and then, my friends, in reference to
these blessings—these spiritual blessings,
the pardon of sin, deliverance from its
influence, rescue from the power of
temptation—in the words of my text, in
the fullest and most unqualified manner,
the Redeemer says, “Ask, and it shall Le
given you; seek, and ye shall find; knock,
and it shall be opened unto you.” What,
therefore, I intend at this time—in a
dependence on the grace and strength of
God—is to endeavour to point out to you
the encouragement which all who are
really and truly seeking the spiritual
blessings that we have now adverted to,
may derive from the view given us in
Scripture of God’s character, that asking,
they indeed shall receive—that seeking,
they indeed shall find.

And, my friends, i‘ observe to you, in
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the first place, that every barrier which
may once have stood in the way of your
receiving these blessings—in the way of
such prayers being hcard and answered,
is now taken away. God is revealed to
us in Scripture, as not merely merciful
and gracious, but also as a just, and a
vighteous, and a holy God. And it is the
casc, that not merely the intcrests of
lastice and righteousness, but even the
cause of benevolence requires that, in some

‘y or other, God should testify his
displeasure of that evil and abominable
thing which we call sin. If he did not
testify such displeasure—if he treated
sinners in the same way as he treats those
who have never deviated from the path
of his testimonies—if, in no way what-
socver, he testified his displeasure at the
iniquitics they had done, he would in this
way be holding out a temptation to those
creatures of his who have never sinned
at all, to venture on what they thus saw
could be passed over with such impunity.
And therefore, we say, the interests of
benevolence, as well as justice and
righteousness, require that God should
testify, and in a most striking and
impressive manner, the deep displeasure
with which he looks upon the transgression
of his law; so that had there been no
such manifestation with respect to the
sins of mankind—had there been mno
display of Jehovah’s hatred of these ini-
quities, then there would have been a
barrier in the way of our prayers being
answered. But it is a part of the good
news which the Gospel brings to us, that
there has been a manifestation of God’s
displeasure of iniquity; a manifestation
of this displeasure even more striking,
more calculated to impress the universe
with a sense of his llx)atred of iniquity,
than if the whole race of mankind had
been left eternally to perish; and on this
account it is we say to you, that the
baryiers which once stood in the way of
our repairing to God, have been removed
already—that now in perfect consistency
with all the perfections of his nature,
with the interests of righteousness, the
cause of benevolence, and the good of his
creatures, we may ask and receive—may
seck and may find—may knock, and have
the door opened to us.

But, in the next place, it is not only
truc that the way to God has thus been
laid open, that we have access to him,
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even with confidence through faith in
Christ Jesus; but it is also true, that we
have each of us encouragement im going
to God in the exercise of prayer for the
blessings of his grace—we have all of us
encouragement, I say, to make use of a
very powerful, a most efficacions plea with
our Maker, in seeking bestowment of
these bencfits. If it were the case, that,
in referecnce to a debt which we could
not pay, a third person came forward
and paid it for us; you must be sensible,
that we should thus have a most power-
ful plea in going to our creditor, and
sccking a complete discharge of the
obligation under which we were laid.
And still more, my friends, should we feel
encouragement to apply to this creditor,
if the surety not only paid down the
debt, but if, in his character of surety
and mediator, he actually brought the
individual to whom our debt was owing,
under great and positive obligation. Now
it is the case, with respect to that surety
which is revealed to us in the Scriptures,
who was wounded for our transgressions,
who was bruised for our iniquities, upon
whom the chastisement of our peace
was laid, that with his stripes we might
be healed, that he not merely has satis-
fied the divine justice, that he not only
has repaired the injury that had by
transgression been done to God’s law,
but that he has actually magnified that
law, and made it honourable—that he
has positively glorificd God—nay, in his
character and work as a mediator and
surety, made a very rich harvest of glory.
And we are each of us encouraged to
lead this fuct—to make mention of the

edeemer’s work—to make mention of
the completeness of the satisfuction he
made, the glory of the obedience he
rendered—to make mention of all this
pleading—to hold it up before God as
the ground on which we expect, not to be
dealt with according to our deserving, but
according to the merits of Him who died
for our sins and rose again for our justifi-
cation.

And, my friends, in order to place before
you—in order to give you some view of
the efficacy and glory of this plea, which
we are encouraged to make use of before
our Maker, it may be of importance that
we endeavour shortly to tell you of the
exccllence, and completeness, and glory
of that obedience which our Surety gave
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to God, ana the excellence and glory of of intelligence, not only on account
which constitute the validity of that plea of the lofiiness of the situation, but
which we are encouraged to urge in hislbecause of the fact, that superiority of
presence, in seeking from him the bestow-'situation here is always accompanied
ment of the blessings of his grace. In with superiority in intellectual power,
the 17th chapter of this Gospel, at the and in moral excellence. And therefore,
7th verse, we find the Saviour saying, when Jehovah is surrounded by those
—“Which of you, having a servant: spirits which surpass in excellence, those
lowing or feeding cattle, will say unto angels upon whom his power has been
ﬁim by and by, when he is come from exerted in adorning them with every
the field, Go and sit down to mcat? And moral and intellectual attraction, when
will not rather say unto him, Make rcady they veil their faces with their wings,
wherewith I may sup, and gird thyself, and their feet with. their wings, and,
and serve me, till 1 have eaten and with the deepest abasement, exclaim,
drunken ; and afterwards thou shalt eat Holy, Holy, Holy is the Lord God
and drink ? Doth he thank that servant Almighty. O how glorious must He
because he did the things that were appecar, beforc whom beings so exalted
commanded him? I trow not.” Thesc prostrate themselves with such abasement !
words are illustrative of the feelings we, He, however, who obeyed the luw of God
are apt to cherish towards servanis—'upon earth in the fullest extent, who
towards acts of service performed by rendered to Jehovah that obedience which
individuals standing to us in this relation. we may plead before him when we ask,
But how different, my fricnds, are our and seek, and knock, was higher thun all
feelings towards our own children, and angels. Bright and exalted as they are,
towards those acts of service which they yet when brought into comparison with
render to us? How valuable are these him,- they sink into a distance that is
services in our estimation? They are infinite; for he is the object of their
valuable in proportion to the strength worship. Of him it has been recorded,
and tenderness of the tic by which we Let all the angels of God worship him.
feel oursclves knit to those who render| Upon this point, however, it is not
them to us. He, then, who obeyed the only of importance that we attend to the
law of God, in the room and place of his:dignity of Him who obeyed the law of
creatures—he who gave to Jehovah that| God, in the room and place of the guilty,
obedience, which, when we ask, and and to the interesting and endearing
scck, and knock, we may plead before relationship in which he stood to Jehovah,
him, he was God’s Son—O he was hislbut that we attend also to the obedicnce
only begotten—he was his well-beloved ' itself—to its vast extent—to its incon-
Son-—he was his elect in whom his soul  ceivable glory. The first and the great
delighted—he dwelt in his bosom from commandment of the law is, “ Thou shalt
eternity, and respecting him, the words love the Lord thy God with all thy
proceeded more than once from the heart.” Love is expressly declared in the
excellent glory—This, this is my beloved Bible to be the fulfilling of the law:
Son, in whom I am well pleased. conscquently, in proportion to the extent
Again, a monarch is honoured by thelin which any person loves, in the same
obedicnce of all his subjects, whatever be proportion may ne be said to yield either a
the situation they may happen to occupy ; higher degree or an inferior degree of
but, in a peculiar manner, is he honoured ' obedience. And upon this principle, then,
by the allegiance of those placed in the | oh, who shall set limits to the extent in
higher stations of society, and when which the Saviour loved—who shall set
surrounded by his nobles. And when limits to the height, and the depth, the
they in the midst of their own pomp and length, and the breadth of that love,
splendour, express the devotedness of which, during every moment he spent on
their attachment, and the firmness of their earth, he yielded in truc faithfulness to
allegiance, then it is that he appears to his heavenly Father? We may rest
us in his glory. And so, on the same assured of this, (and to affirm this, m
rinciple, God may be regarded as more friends, is to speak volumes upon this
Eonoured by the obedience of those who point,) that he loved even with all his
occupy the higher situations in the scale heart, and all his soul, and all his strength.
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This, then, we plead. Feeling the defi-
ciency of our own love—feeling how true
it is that we have never given to God
that degree of affection to which he is
entitled—that in all things we have come
short of the glory of God—that our best
services are most miserably imperfect ;
we may go to the throne of grace plead-
ing this glorious, this perfect, this infinitely
glorious obedience.

But it is not only truc that the Re-
deemer yiclded the love to his heavenly
Father that we have now adverted to,
but that his love was tried, and tried
in the way in which love never was
tried in any other instance. Though in
the form of God, and thinking it not
robbery to be equal with God, not only
was he called upon to make himself of no
reputation and -to assume the form of a
servant—not only was he called upon to
become despised and rejected of men, a
man of sorrows and acquainted with grief,
to give his back to the smiters and his
cheek to them that plucked off the hair—
to be buffetted—to be spit upon—to be
crowned with thorns—to be extended
upon the cross—but he was called upon to
expose himself to the indignation of that
Father in heaven towards whom his heart
went out, in the way that we have
now been endeavouring to describe to
you, and whose indignation—whose wrath
must have been terrible, just in pro-
portion to the extent in which he loved
—in proportion to the extent in which
the friendship of Jehovah was known
by him to be sweet. But, though called
to such a trial, he did not shrink. In
anticipation of it, we find him exclaim-
ing, “ Lo, I come,” “ I delight to do thy
will, O my God.” When in the midst of
his trial, we find him declaring, “I have
a baptism to be baptized with ; and how am
I straitened till it be accomplished.” And,
although in the anticipation of the endur-
ance of what was implied in the hiding of
his Father’s countenance, in the out-
]mnring of the vials of his Father’s wrath,
he exclaimed, “ If it be possible, let this
cup pass from me ;” yet he added, without
hesitation, “Not my will, but thine, be
tdone.”

O then, my brethren, here is the

plea that you may go to God with—this"
obedience—an obedience involving in it ' delightin
not only services the most exalted but
services, far, far more difficult and trying
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than, to other beings, ever were known,
This we may carry with us to God—this
we may speak of at his throne—this we
may urge as the ground on which, poor
and wretched as we are, we expect that,
asking, we shall receive, that, secking,
we shall find, that, knocking, the door
shall be opened to us.

But, in the third place, suppose thal,
in going to onc whom I had offended, I
was made aware of the fact that I had a
most powerful plea to urge with him—
that I had a mediator beside him, admir-
ably qualified to plead my cause, no doubt
this would be calculated to give me much
encouragement, and to excite within my
breast the most comforting ecxpectations.
But suppose that I were informed of
more than this, that I was made aware,
not only of the fact of the mediator who
had undertaken the cause, but of this
other fact, that he whom I had offended
was himsclf most willing to listen, most
ready to comply with my request—most
willing to give me the benefits of which I
stood in need, and which I was desirous
of having bestowed upon me—nced I tell
you how much this additional intclligence
would add to the vigour and the ample
character of my expectations and hopes ?
Now, my brethren, this is the fuct that
we are informed of in Seripture respect-
ing God. We have a Mediator, the glory
of whose work is manifested by the lofty
situation that is now assigned him, in his
character of Mediator, in the heavenly
world. The Lamb that has been slain 1s
set down in the very midst of the throne.
We have a plea, founded on the com-
pleteness and glory of the work of this
great Mediator. l{ut, then, besides him,
the Lord Jchovah—he against whom our
sins have been committed—is revealed to
us as most ready to comply with the
desires of those that go to him asking
deliverance from this evil and abominable
thing, sin—secking that they may be
saved from its consequences—entreating
that they may be rescued from its power.
Why, upon many grounds, do the Scrip-
tures lead us to conclude that Jehovah is
thus ready to grant such requests—to
fulfil such desires. He is spoken of as
merciful and gracious—he is spoken of as
infinite in mercy—nay, he is spoken of as

g in mercy. And although, m
friends, even these dy;clarations could aﬁ‘orx
us but little comfort, if there were the
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barriers that, in the commencement of|mand of God, went forth from his country,
this discourse I was adverting to, between !and his kindred, and his father’s house—
us and God; yet, that barrier being|when he set out on his journey through
away, there being nothing whatsoever the desert, not knowing whither he went
now to intercept the communication and|-—when he proceeded on that perilous
manifestation of Jehovah’s mercy towards journey, till he arrived at Canaan, when he

us, in proportion to the extent of compas-
sion, and loving-kindness, and forbearance,
and tender mercy that have been described
to us, in the same proportion have we
encouragement given to us to conclude
that going, as poor sinners, to be rescued
from what makes us unhappy here, and
what threatens to make us wretched and
miscrable hereafter, we shall be heard and
graciously answered. But, indeed, it is
not merely the mercy of God that is cal-
culated to give us such encouragement.
Ilis righteousness—his hatred of sin is
e?ually calculated to do so, in consequence
of what Christ has been pleased to do and
suffer in the room of the guilty. God’s
love of righteousness must make him
take plcasure in promoting the interests
of righteousness. God’s hatred of sin
must make him take pleasurc in destroy-
ing sin; consequently, when we go for
sech purposes as this—for the destruc-
tion of sin—for principles of holiness be-
ing implanted—for the interests of right-
cousness being furthered within our
breasts, beyond all question we apply for
what a God of righteousness must take
delight—delight, proportioned to the ex-
tent in which he is righteous—in accom-
plishing within our breasts. The man
who loves natural beauty must feel
peculiar pleasure when he sees a wilder-
ness converted into a garden. The God
who loves moral beauty must take delight
in making the wilderness of our hearts to
rejoice and to blossom like the rose. And
when we go to him for the effecting of
such a change as this—for the promotion
of the interests of true godliness, we may
rest assured that Jehovah and we, upon
that point, are agreed—that we are seek-
ing tEe accomplishment of that which he
must tuke delight in effecting within us.
Besides this, what he has done for the
accomplishment of this ohject is eminently
calculuted to fill us with the same com-
fortable expectation—to fill us with the
utmost confidence in his willingness to
grant, to fulfil such desires. As we have

"took up his abode there, and in obedience
to the command of God remained there
—though a pilgrim and a stranger, you
would unhesitatingly say, that by his
obedience in all these respects, he gave
most satisfactory manifestation of his
readiness to do any thing to which God
might call him. And still more satisfac-
tory demonstration did ke give upon this
point when called upon to make the sur-
render of his son—his only son—his be-
loved son—his son in whom all the pro-
mises of God seemed centred ; instead of
hesitating, he rose up early in the morn-
ing, proceeded on his journey to mount
Moriah, came to the place where the
sacrifice was to be offered, bound his son
upon the altar, gathered the sticks by
which the sacrifice was to be set fire to,
lifted up the knife to slay him. In this
way, my friends, did Abraham, in a most
remarkable manner, show that there was
Inothing which God required him to do
which he was not most ready to do. Oh, I
ask, has not Jehovah given the very same
manifestation with regard to us? He
;spared not his Son, but gave him up to
the death for us all. It pleased the
}Father to wound, and to bruise, and to
put him to death. And thus we are
warranted to reason with the Apostle
|« He that spared not his own Son, how
shall he not with him also freely give us
,all things.” We, my friends, in going to
.the throne of grace, seeking the blessings
we stand in need of, feeling the impor-
tance and value of these benefits, ma
“take encouragement to believe that still
they will not be withheld, from the con-
sideration of what has been already given,
that the way might be laid open for these
,very benefits being showered down upon
us.

But, in the last place, God has not left
us to mere inferencc on this dpoint. He
has actually pledged his word. He has
'said, in the words of my text, “ Ask, and
it shall be given you.” He has gaid,
“ When the poor and needy seck water

observed to you, the Redeemer, in this and there is none, and their tongue faileth
chapter, gives this encouragement to us for thirst, I, the Lord, will hear them: 1, the
to cherish, When Abraham, at the com-! God of Israel, will ni;t forsake them. Iwill
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open rivers in high aPlaces, and fountains in
the midst of the vallies: I will make the
wilderness a pool of water, and the "dry
land springs of water.” And Christ, my
friends, in the chapter from which the
words of my text are taken, has said,
“ Which of you shall have a friend, and
shall go unto him at midnight, and say
unto him, friend, lend me thrce loaves;
for a friend of mine in his journey is come
tome, and 1 have nothing to set before him ?
And he from within shall answer and say,
Trouble me not: the door is now shut,
and my children are with me in bed; I
cannot rise and give thee. I say unto
you, though he will not rise and give him,
because he is his friend, yet because of
his importunity he will rise and give
him as many as he needeth ;"—all direct-
ing our attention, in this way, to the
influence of importunity—to the success
of importunity, when the individual
from whom the request is made is un-
willing to comply, and leading us to draw
the conclusion, how much more might
importunity be successful where, instead
of such unwillingness, there is the utmost
rcadiness to give pardon and sanctifying
grace. This fact is more explicitly stated
in verses 11, 12, and 13— If a son shall
ask bread of any of you that is a father,
will he give him a stone? or if he ask a
fish, will he for a fish give him a serpent?
or if he shall ask an egg, will he offer him
a scorpion? If yec then, being evil, know
how to give good gifts unto your children :
how much more shall your heavenly
Father give the Holy Spirit to them that
ask him r”

We have found, then, my friends, that
the way to God has been laid wide open
—we find that we have a most effi-
cacious way laid open—we have found
that God, in the Scriptures, is re-
vealed to us as most willing to give
the pardon of sin, through Christ Jesus,
and deliverance from the influence of
sin to all seeking these spiritual bene-
fits—we have found that his mercy must
incline him to this—we have found that
even his righteousness must incline him
to do so—we have found that he has not
left us to any mere deduction or infer-
ence, from which to draw the conclusion
thut he must be willing, but he has ex-
pressly stated the fact, that those who
seek these blessings, through Christ, shall
fd them, O then, are you seeking, my
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friends—are you in deed and in truth
desirous of being delivered, not merely
from the evil to which sin has exposed
you, but of being delivered from sin itself
—desirous of having it rooted out of you,
and of having the holiness which God
loves implanted within you? Is this your
errand when you go to God’s throne P—are
these the benefits you seek there ?—are
these the blessings of which your hearts,
from day to day, from hour to hour, are
principally desirous? O then, fear not—
be not dismayed. It is quite impossible to
seek such blessings as these in vain. You
may not be heard in the prayers as you may
expect—you may not have the relief you
anticipate given you so immediately as
you could wish, but still it will be
given. God’s word is at stake—and, be-
sides that word of God, we might appeal
to examples—we might tell you of myriads
who have gone with these supplications
—we might appcal to the case of the
ransomed spirits now before the throne—
we may unhesitatingly say, that no one
has ever applied, in deed and in truth, for
sanctifying and pardoning grace, through
Christ Jesus—for deliverance from sin,
and rescue from sin’s consequences, in
vain. Go on, then, to ask, and to seek,
and to knock. While you do so, cherish
the expectations that the Word of God
warrants—believe that you will be heard,
and that, should it be the will of God that
you go forth weeping, bearing precious
seed, you will come again rejoicing, bring-
ing your sheaves along with you.

But, my friends, we would not only give
encouragcment to those asking these bless-
ings, through Christ Jesus—seeking the
good things respecting which Christ here,
in the most unqualified manner, says,
* Ask and it shall be given you;” but O!
we would excite you to cnfarged expec-
tations—to cnlarged desires,” upon this
head. The God you have to go to is in-
finite in mercy : his resources are quite
boundless. The merits you have to plead,
who can measure them? The plea you
have to urge is not only efficacious, but it
is one the extent of whose efficacy no
words adequately can describe. This be-
ing the case, then—this the character of
the God you have to go to—this the
nature of tie plea you have to urge with
him, surely we may eay, Open thy mouth
wide, that he may come in. We may ask
you not only to seek—not only to pray—
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not only to cherish comfortable expecta-
tions, but to go for blessings worxtgy of
being received, as a return for the glorious '
work of the Lord Jesus Christ. Such
encouragement Jehovah gives to you— !
“Ho, every one that thirsteth, come ye
to the waters, and he that hath no money;
come ye, buy and eat; yea, come, buy
wine and milk without money, and with-
out price. Wherefore do ye spend money
for that which is not brcad? and your
labour for that which satisficth not?
hearken diligently unto me, and cat ye
that which is good, and let your soul
delight itself in fatness.” |

From the subject we have Dbeen con-
sidering, we also learn how it is that the
prayers of mere formalists and mere hypo-
crites are not heard. They may pray—
they may perhaps pray most readily—
they may usc the very words which thc:'|
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sort of compensation for the equal regular-
ity of your perseverance in giving sin a
place, and the first place, in your hears,
rest assured that it is a fearful delusion—
that such prayers are sin—that they mock
God—that they consist in professions that,
indeed, are most inconsistent with the
reality of prayer. Are there any who
do not pray at all? Are there any
regardless of religion? Are there any
conscious that, if they have prayed, and
still pray, it is such supplication as
we have been adverting to—professions
of desirc for rescue —from sin, at the
same time attended with the conscious-
ness of seeking no such thing? Dearly
beloved, we beseech you now to pray. Ol
forget not the world where prayer is
heard—where the redeemed be—where
there is ready access to God’s throne—
where the heart may pour out all its com-

Redeemer here taught his disciples to make | plaints, and cast upon God all its burdens,
use of—they may pray for dcliverance | and seek deliverance from all its evils.
from sin; but, my Dbrethren, there is | Still are you within the limits of such a
nothing farther from their hearts—there | privileged world. O! avail yoursclves of
is nothing almost on which they are more this. Soon you will have passed that
determined than that such deliverance

shall not be accomplished—that sin shall ’

not be rooted out of them—that it shall
still be rolled as a sweet morsel under
their tongue. And, therefore, what are
their prayers but a mere mockery of God ?—
what are they all but one continued series
of solemn—of fearful mockery.—They
adore God—they express adoration, but
it is not God that, in reality, they adore
—they confess sin, but, in the midst of
confession, they are going on sinning—
they pray for deliverance—they profess
to wish such deliverance—but it is not
true ;—they desire no such deliverance—
they are, on the con , determined to
cleave to their idols. And, my friends,
if any of you are deceiving yourselves in
this way—thinking that your prayers will
make some atonement for your sins—that
the regularity of vour devotions will be a

boundary that separates time from eternity.
Soon you will be, if you pray not now,
where we do not nced to pray hereafter.
Yes, we rcad of one prayer—a prayer fer
a drop of water, that the tongue might be
cooled. But we do not read of even that
supplication being answered. O! now,
then, prostrate yoursclves before the throne
of grace.  Ask, and seck, and knock, and
now there is no spiritual blessing which
you may not pray to have bestowed upon
you—no evil from which you may not seck
to be free. O! you may look to hecaven’s
excrcises and heaven’s joys—its unfading
glories—its  never-cnding—its  uninter-
rupted enjoyments, and you may ask that
even that heayen may be yours—that you
may be placed in it—and that God himsclf
}vould come and mercifully prepare you
or it.
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THE CARE OF GOD OVER BELIEVERS;

A SERMON PREACHED IN THE MID.PARISH CHURCH, GREENOCK, ON THE FORENOON
OF SUNDAY, 18th MARCH, 1832,

By the Rev. DANIEL DEWAR, D.D,,

Minister of the Tron Church, Glasgow,

“ Fear not, little flock ; for it is your Father's good pleasure to give you the
kingdom.”—LukE xii, 82.

Wirr such tenderness does our blessed
Redeemer encourage his people, and the
connexion shows it to have been his
design primarily to raise them above the
vexing cares and anxieties of the world,
and to lead them to exercise an habitual
trust in the kindness and in the care of
their hcavenly Father. This exhortation
derives peculiar force and propriety from its
being aJ)dressed to them by Him who feeds
his flock like a shepherd, who gathers
the lambs in his arms and carries them
in his bosom, and who gives to all of them
cternal life. They are the words of Him
in whom we are to trust for a deliverance
from far greater evils than any of a mere
temporary nature, and who has given us
the most convincing proofs of his power
as well as of his willingncss to fulfil his
promises.

1. In the first place, we observe, that
the people of God are here addressed
under the character of a little flock.
Compared with the rest of mankind, they
have hitherto been small in number.
They are few in proportion to the multi-
tude in the world who are living in sin,
without God, and walking in the broad
road that lcads to destruction, They are
as shcep among wolves, often despised
and reviled ; often calumniated and per-
secuted. That the period is coming when
their numbers will be greatly increased
the Word of God lcads us roost surely to
believe. In the meantime, we have good
reason for knowing that they form, in
every community, the minority. The
knowledge of this fact, attested by the
Word of God, and confirmed by our
own observation, should lead us often to
inquire whether we have any reason to
hope that we belong to this little flock ¥
Do we bear their character? Do we
seck, earnestly, an alliance with them?
Do we prefer to suffer affliction with this
small flock, the people of God, rather
than to enjoy the pleasures of sin for a
season ?

They bear to Christ, the good Shepherd,
the relation of a flock, and it is in this
character that he addresses them in the
words of the text, and bids them not to
fear. They are separated from the world
—from the evil that is in the world, and are
brought, by his grace, into his sheep-fold,
and made the objects of peculiar care, and
guidance, and blessing. They all, like
sheep which had gone astray—they had
turned, every one to his own way, but
they are now restored to Jesus, the shep-
herd and the bishop of souls. By nature
the children of wrath and of disobedience,
even as others, they would have wandered,
and wandered for ever, on the mountains of
sin and darkness, had not the shepherd
gone forth and searched about, and, by
his grace and his Spirit, brought them un-
to himself. “I am the good shepherd,
and know my shcep, and am known of
mine. My sheep hcar my voice, and
I know them, and they follow me.”
Widely scattered as they arc over the
carth, they are all intimatcly known to the
Saviour, and ecach, in his order, is called, by
free and sovereign grace, from the power
of sin unto God, and from darkness unto
marvellous light, “ All that the Father
hath giver me shall come unto me, and
him that cometh unto me 1 will in no
wisc cast out.” The Shepherd gocs after
his flock, and their pasture is provided by
him, and by him alonc. The food that can
satisfy their souls is not to be found in
this world, which rests under a curse, and
brings forth thorns and thistles. They
have bread given them to cat that tne
world, knoweth not of “I,” says the
Shepherd  himself, “I am the bread of
life. I am the living bread which came
down from heaven: if any man eat of
this bread, he shall live for cver; and
the hread that I will give is my flesh,
which I will give for the life of the world.
Verily, verily, I say unto you, except ye
cat the flesh of the Son of man, and drink
his blood, yc have no life in you” 'This
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heavenly food is given them while here,
but the good Shepherd is conducting
them to a land where there shall be no
more sensc of want—where they shall
hunger no more, neither thirst any more
—vwhere he himself shall feed them and
lcad them to fountains of living water,
while God shall wipe away all tears from
their eyes. They are now his peculiar
charge, not only to feed but to guide.
He is the leader and commander who
points out the way to lifc and to glory.
He guides them, by his counsel, through
the difficultics, the snares, the temptations
of the world, and he tells them how to
securc peace in the midst of privation.
He guides them by his own example,
acting as their forcrunner, showing them,
in every path of obedicnce and of suffer-
ing, his own footsteps. He guides them
by his presence, fixing the true place of
their habitation, appointing them the
sphere of their uscfulness and the measure
of their trials, as well as of their comforts
—and, when perplexed as to the path
of duty, he makes their way plain before
them—he Lrings them by a way that they
know not, and lcads them in a path that
they have not understood. He makes
darkness light before them, and makes
crooked things straight. He also guides
them by his Spirit, enlightening their
understandings in the knowledge of his
truth, and inclining and enabling them to
run in the way of his commandments.
If any of them should stray from the fold,
he scarches and finds out the wanderer—
he renews him to repentance—he restores
his soul, and leads him again in the path
of righteousness. As a shepherd, he
guards, he protects his flock; for they are
here exposed to many encmics, whose
craft and power are but feebly repre-
sented by the subtlety of the serpent and
the strength of the lion. They are as
lambs among wolves, and it is only by the
watchful guardianship of the Shepherd
that they are preserved from being de-
voured. ~ “ Behold I, even I, will both
scarch my sheep and seek them out: as
a shepherd secketh out his flock in the
day that he is among his sheep that are
scattered, so will I seek out my sheep,
and will deliver them out of places
where they have been scattered in the
cloudy and dark day. I will feed m
flock, and cause them to lie down, sait
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was lost, and bring again that which was
driven away ; and will bind up that which
was broken, and will strengthen that
which was sick, and they shall dwell safely
in the wilderness and sleep in the woods.”
This most beautiful description of the ten-
der care which the good Shepherd exer-
cises over all his sheep is more fully ex-
phined by our Lord’s own declaration :
“ My sheep hcar my voice, and I know
them, and they follow me. And I give
unto them eternal life, and they shall
never perish, neither shall any man pluck
them out of my hand. My Father who
gave them me is greater than all, and no
man is able to pluck them out of my
Father’s hand.”

IL. In the sccond place, let us attend to
the exhortation which the Saviour ad-
dresses to his little flock. * Fear not:”
“ Fear not, little flock.” The fear of cvil
or of suffering is natural to man, even in
a state of holiness and rightcousness, but
the consciousness of guilt, and the pre-
valence of unbelief have greatly increased
its dominion, in a state of apostasy. In
the unrenewed mind, as directed towards
God, it is always accompanied with the
feeling of aversion to his character and
his services; but in the regenerate, it is
the simple passion of the soul sanctifiecd—
mingled with reverence and love, and
rendered a spiritual grace. In proportion
as this grace is strong does it raisc us
above that sinful fear which is in itself
the occasion of great misery. It is against
the indulgence of this sinful fear that our
Lord warns his little flock, and, thercfore,
let us just notice two or three of the
causes of this fear, that we may guard
against their influence. ’

The first of these is ignorance. We -
often fear, because we are imperfectly ac-
quainted with the power and grace of the
Redeemer we serve, and with the wa
of his providence. We are afraid of the
frown and persecution of the ungodly,
because we overrate the good or the evil
they can do to us, Sometimes we are
afraid of the dangers, the troubles, and the
trials that are before us, because we mag-
nify them from our ignorance, and we
overlook, or disbelieve, for the time, the
delightful fact that all things are made to
work together for good to them that love
God, and that the Lord knoweth how to
deliver the godly out of trial. How

the Lord God. I will seek that which | readily would our fears subside had we the
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foll view of our nearness to the glories of |

the invisible world—could we, like the
martyr Stephen, see heaven opened for
us, and Jesus, our Shepherd, standing
with open arms to receive us.

But another cause of fear is unbelief.
The words which our Saviour addressed
to his disciples are still applicable to us—
“ Why are ye troubled; O ye of little
faith?” It 18 when we have faith to
realize the great things of eternity—it is
when we have faith to realize the pre-
sence and protection of God that we are
emboldened against the fears and dangers
of the present state. Moses forsook
Egypt, not fearing the wrath of the king,
for Ee had endured seeing Him who is
invisible, but because he knew that the
Lord was with him. The apostle Paul
felt all carthly affliction as light and
momentary, and working out for him a
far more exceeding, cven an eternal
weight of glory, because he looked not to
the things which are secn, but to the
things which are not seen. If we have
faith to realize the power and the grace
of the good Shepherd we shall not be
afraid in straits and difficulties, nor even
though we should be called to pass,
as we shall, all in our order, through the
valley and shadow of death. It is thus
that we shall learn to derive from the
promises, the joy and power they are in-
tended, as well as calculated, to impart.
It is thus that our souls shall be in perfect
peace, trusting in God, who promiseth,
and will perform, all things for our good.

Another source of our sinful fear, my
christian friends, and of the distress to
which this fear gives rise, is an immoderate
love of the things of the world. It is
certainly from the influence of this that the
encouraging exhortation in the text is in-
tended to deliver us, for, if you will onl
read the verses preceding the text you will
see that our Lord specially directs the ex-
hortation to his disciples, in reference to
the cares and anxietics connected with’
the things of this life. This is the great-
est enemy to christian peace, to growing
spirituality, and heavenly-mindedness ;
and many has it induced to part with
Christ—many has it induced to part with
salvation and eternal life. It is necessar
that this fondness for the comforts of this
world should be mortified—that this love
of temporal things should be subdued before
we can be freed from the most fruitful
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source of sinful fear. Could we, m

christian friends, place ourselves and all
our concerns at the entire disposal of the
good Shepherd, and believe that he will
order all things, not merely in infinite
wisdom, but in infinite goodness, we
should then remain unmoved, and have
constantly reigning in our hearts the
peace of God. We should endeavour to
possess this state of mind, not only be-
cause it is necessary to our happiness, but
because it is conducive to our holiness
and safety. Sinful fear is the spring of
backsliding and apostasy, and has made
many thousands fall in the hour of trial
and temptation. It was fear that made
Abraham dissemble to the reproach of
religion. It was fear that afterwards
drew his son into a similar snare. It was
fear that overcame Peter, contrary to his
own resolution and his promise. This
passion, when it prevails in the soul,
renders it weak, and wavering, and timid,
and incapable of contending with triul;
and numerous are the warnings, and ex-
hortations, and encouragements in the
Word of God in reference to it. * Fear
thou not, for I am with thce. DBe not
dismayed, for I am thy God; I will
strengthen thee: yea, I will uphold thee
with the right hand of my righteousness.
Thus saith the Lord, that created thee,
O Jacob, and he that formed thee, O
Isracl, Fear not :” and mark the reason—
hear the reason assigned—* For I have
redcemed thee: I have called thee by thy
name ; thou art mine. When thou pass-
est through the waters, I will be with
thee ; and through the rivers, they shall
not overflow thce: when thou walkest
through the fire, thou shalt not be burned ;
neither shall the flame kindle upon thee.”
What are the enemies of which we are
afraid, my christian friends? Is not the
Lord on our side, and why should we fear
what man can do unto us? He will not
turn away from his people, to do them
good. Whatever the ohject of your
anxieties, at the present time, or the oc-
casion of your fear, the rule of chris-
tian duty is plain—commit thy way unto
the Lord—commit yourselves and all that
is yours to the hand of the good Shepherd
——commit thy works unto the Lord, and
all thy thoughts shall be established. It
was thus David found rest to his soul,
when persecuted by his cnemies. “If I
shall find favour in'the eyes of the Lord,
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he will bring me again and show me both | how to give good gifts unto your children,

it (the ark) and his habitation. Bur if
he thus say, I have no delight in thee.
Behold, here am I, let him do to me as
seemeth good unto him.” That you may
be lifted above fear, even amidst the great-
est trials, and calamities, and sufferings,
look much to the encouraging example of
those who have trod the path of afliction
before you. You see how they overcame
greater trials and difficulties than you are
called to endure.

Ougzht not you, then, to be animated to
follow them, in the hope of being soon
united to them in that blissful kingdom
where “ Thy sun shall no more go down,
neither shall thy moon withdraw itsclf;
for the Lord shall be thine everlasting
light, and the days of thy mourning shall
be ended.” * Fear not, little flock ; for it
is your Father’s good pleasure to give you
the kingdom.” He who has given you
the earncst of the inheritance will surcly
keep you by his mighty power, and put
you in possession of all that his love and
mercy have provided for you and promised
you. Realize the endearing relation in
which the text represents God as stand-
ing to you. He is your Father, and, as a
Father, he has redeemed you. As a
Tather piticth his children, so the Lord
piticth them that fear him, Under the
conscious sense of unworthiness, you may
come to him under the belief that, as your
compassionate Father, he is ready to for-
give you. Whatever your state of weak-
ness, or helplessness, or want, his language
is, “I will be a Father to you: 1 will
receive you, and ye shall be my gons and
daughters, says the Almighty.” What
wonderful condescension! What grace !
to receive, among the number of his
children, those who have rebelled against
him. Behold what manner of love the
Father hath bestowed on us, that we
should be called the children of God. If
we stand to God in the relation of child-
ren, will he suffer us to be overcome b
any evil, or to want any real good? Will
he not protect us now by his power, and,
hereafter, receive us to his glory? Of
his people, it is said, he “hides them in
the secret of his presence, from the pride
of man—he keeps them secretly in his

avilion from the strife of tongues.” ¢ He
ﬂeepeth them as the apple of his eye, and
hideth them under the shadow of his
wings,” ¢ If you, then, being evil, know

our Father who
things to them

how much more shall
is in heaven give goo
that ask him.”

I1LI. But consider, in the third place,
the argument by which the exhortation
of our Lord is enforced—* Fear not, little
flock 5 for itis your Father's good pleasure
to give you the kingdom. This part o.
our subject suggests many most delightful
considerations, to a very few of which I
shall at present atten({ We arc here
taught by our Saviour, that if we truly
belong to the little flock of which Christ
is the Shepherd, a kingdom is already
prepared for us. All the descriptions
which the Secriptures give us of this
kingdom, are calculated to raise our ideas
of its excellence and glory. All the
images which this world can afford, are
employed to represent to us the honour,
purity, and happiness in reserve for the
people of God in that kingdom. And
heaven is the place where this blessing is
to be enjoyed. It is represented as his
place of inexhaustible glory—as the city
of the Great King—as the city whose
builder and- maker is God. Into this
place the Saviour is now cntered, and is
surrounded with angels and archangels,
with the spirits of just men made per-
fect ; and there all his redeemed, or little
flock, shall be assembled, when their
bodies shall be fashioned like unto his
own glorious body, according to the work-
ing whereby he is able to subdue all things
to himself.

Nor arc the place and company of
heaven more glorious than its services.
These consist in an intimate, and constant,
and happy communion with God. Free
from all sorrow and imperfection, the re-
deemed will be made capable of enjoying
that happiness. Lvery hope will then be
realized—every desire will then be grati-
fied : “ They are before thc throne of
God, and they serve him day and night in
his temple : and he that sitteth on the
throne shall dwell among them, They
shall hunger no more, neither thirst any
more ; neither shall the sun light on them,
nor any heat. For the Lamb which is in
the midst of the throne shall feed them,
and shall lead them unto living fountains
of waters; and God shall wipe away all
tears from their eyes.”

Do you ask, who are of this little flock ?
How can sinful creatures ever enjoy this
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exalted happiness? The words of our
Lord are the answer—* Fear not, little
flock ; for it is your Father's good plea-
sure to give you the kingdom.” This is
surely sufficient foundation for our hope
—one on which we may securely rest in
difficulty and in death. If it be the pur-
pose of God to give us the kingdom—if
it be the purpose of God to give us ever-
lasting glory in his presence, (and that it
is, the Volume of Divine Inspiration most
clearly attests,)—if it be his purpose to
give us everlasting happiness in his pre-
sence, what can prevent this purpose from
receiving its accomplishment? "God has
not ap{winted us unto wrath, but to ob-
tain salvation by our Lord Jesus Christ
from eternity. He has chosen us unto
salvation, through the sanctifying of the
Spirit, and the belief of the truth,

To you who have a just sense of your
great unworthiness and of the evil of sin,
this will appear scarcely possible. How
can we, you will say, who have sinned
against God, who have provoked the Holy
One of Israel, hope to obtain happiness
so exalted, even the place of sons and
daughters? To this I reply, in the words
of the text—* Fear not, little flock ; for
it is your Father's good pleasure to give
you the kingdom.” He gives you the

ingdom, not as the reward of your merit,
but as the gift of his love; and the gift
of God is eternal life, through Jesus
Christ our Lord. He bestows it not
grudgingly, but, like himself, with the
greatest good-will. And as a proof and
pledge of your possessing it, he has al-
ready exalted your Elder Brother, your
good Shepherd, your Lord and Saviour,
to its actual enjoyment. * What shall we
then say to these things? If God be for
us, who can be against us? He that
spared not his own Son, but delivered
him up for us all, how shall he not with
him also freeg give us all things? Who
shall lay any thing to the charge of God's
elect? It is God that justificth; who is
he that condemneth? It is Christ that
died, yea rather that is risen again, who is
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even at the right hand of God, who also
maketh intercession for us, Who shall
separate us from the love of Christ?
Shall tribulation, or distress, or persecu-
tion, or famine, or nakedness, or peril, or
sword? Nay, in all these things we are
more than conquerors through Him that
loved us. For I am persuaded that
neither death, nor life, nor angels, nor
principalities, nor powers, nor things pre-
sent, nor things to come, nor height, nor
depth, nor any other creature, shall be
ab{:: to separate us from the love of God,
which is in Christ Jesus our Lord.”

If you feel sorrow on account of any
dear friends that you may have lost by
death, still you are not to sorrow like
those who have no hope, but remember
that it is your heavenly Father who ten-
derly loves you, who has done it, and that

ou ought to say in all circumstances, and
In refercnce to all events, It is the Lord,
let him do what seemeth good to him, and
blessed be his name. Do your fears, on
the present occasion, arise from the pre-
sence of outward calamity, or from a
sense of your want of conformity to the
Divine will—from an impression of your
slothfulness, and your carnality, and your
insensibility in spiritual things, and your
sinfulness ? These are indeed deep causes
for humiliation; but even these do not
form any ground for despondency. Look
away from yourselves to Him in whom all
fulness dwells, and in whom you are
complete : look to Jesus, the Author and
Finisher of your faith. He will give you
grace to subdue sin—to strengthen you
for diligently following those who, through
faith and patience, inherit the promises,
“ Fear not, for I am the first and the last :
I am he that loveth you, and have the
keys of hell and of death. Be thou
faithful unto death, and I will give thee a
crown of life.” “ Fear not, little flock ;
for it is your Father’s good pleasure to
give you t{e kingdom.”

May God bless his word for our in-
struction, comfort, and edification, and to
his name be the praise, Amen.
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“ We love him because he first loved us.”—1 JomnN iv. 19.

Tue love of God, as a branch of duty and
a spring of action, forms a peculiar trait
of revealed religion. The gods whom the
heathen nations worshipped were gener-
ally represented as imperfect and sensual
beings, utterly destitute of those qualities

great commandment. It is the first in
oint of place, and it is chief in point of
importance, It is the first principle of
religion—it is the root of all religious
truth,

Although the views laid down and ir-

which alone ‘can form the foundation of | culcated in Scripture as to the nature of
esteem and affection. And even the best | the love of God, would appear sufficiently
and wisest men of ancient times, thongh they plain and intelligible, not on any subject,
attained to and have expressed some very perhaps, have more erroncous views been
lofty views of the perfections of Deity, do entertained, or have men differed

not appear to have inculcated the love of
a Supreme Being as a duty, or to have
expected from it practical results as a
principle of action. Far otherwise is it
with the God of revealed religion. In the
Old Testament, as God is represented in
the most amiable and endearing light—as
at once the greatest, the wisest, the holiest,
and the best of beings—so the love of him
is inculcated as a duty of primary im-
ortance. And as to the doctrine of the
ew Testament on the same subject, it is
sufficient to instance the well known
assage of Scripture, wigre a lawyer or
interpreter of the law of Moses, tempting
Jesus, and endeavouring to find matter of
accusation against him, asked him, saying,
¢« Master, which is the great commandment
in the 1a%e?” to which Jesus replicd, “ Thou
shalt love the Lord thy God with all thy
heart, and with all thy soul, and with all
thy mind, This is the first and great com-
mandment.” You must not only pay to
God the homage of external worship and
of external obedience, but you must love
him, and that with sincerity—with ardour
~with confidence.
Vor. L.—No. 7.

|
|

This is the first and .

widely in opinion, according to their na-
tural tempers and constitutions.

In the first place, persons of a hot,
sanguine temperament, of warm feelings,
and lively imagination, have given errone-
ous views of this affection. They have
obscured it, and rendered it utterly unin-
telligible by mysticism and affected ex-
planation, They have represented it as
implying a warmth of affection which
men of more sober minds find it imprac-
ticable to attain. They have deseribed it
in a manner more suited to express the
grossness of sensual passion than holy
affection. They have described it as en-
thusiastic zeal, rather than sober-minded
affection ; as utterly unconnected with the
understanding, and, too frequently, as not
influencing the will and guiding the con-
duct. Hence it is that the love of God
is so often regarded with prejudice and
aversion, and that all pretensions to piety
are often looked on as an infallible mark
of a weak and enthusiastic mind, It
is a natural consequence that some ien,
waiving one extreme, are drawn into an-
other.  But we mélst beware, while
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rejecting the ravings of an overheated
finagination, that we do not confound
with these the doctrines of truth—of
sober and rational religion. The love of
God has becn much misrepresented by
men of weak and misguided minds, and
made often a shelter for enthusiasm ; yet,
nevertheless, it has a real existence—it is
required as a duty, and it is quite con-
sistent with true religion and rational
piety. It is a reasonable affection. It is
founded on a kuowledge of the divine
perfections ; and the sincerity of it is best
attested by a conformity to the divine
will. But still it is a feeling—still it is
an affection having its scat in the heart;
and there is daily and hourly need of
watching over it with holy jealousy. * As
the hait,” says the DPsalmist, “panteth
after the water brooks, so panteth my
soul after thee, O God.”

To every reflecting mind it must ap-
pear that God is a natural and reasonable
objeet of affection. There is no object
around us which does not cxcite some
kind of interest. There are moral guali-
ties in our fellow-men which irresistibly
attract our love and esteem. We cannot
behold, without loving him, a fellow-being
of a warm and disinterested beneficence,
who lives only for the good of others,
whose welfare he is willing, at the ex-
pense of any personal sacrifice, to pro-
nmote. The generous friend—the devoted
patriot—and the noble minded philan-
thropist, challenge admiration and esteem;
and more especially the exercises of kind-
ness towards ourselves, secure the tribute
of affection, inspiring us with gratitude
and attachment. And if we love the
good and amiable qualities of our fellow-
men, shaded as they arc with many im-
perfections—shall we be cold and indif-
ferent towards that Being who is per-
fectly holy and good—who is our con-
stant and best benefuctor—our earliest
and most faithful friend? Do we love
the shadow, and shall we not much more
delight in the substance? It is considered
the sign of a worthless and unfeeling
mind to be unmoved by the spectacle of
human virtue, and must we be charge-
able with enthusiasm or hypocrisy if we
profess to love Him who is the centre of
perfection, and the uncreated source of
every excellence? *‘ Thou shalt love the
Lord thy God with all thy heart, and with
all thy soul, and with all thy mind.”

THE SCOTTISH PULPIT

This injunction requires not the ecxercise
of any unknown and mysterious principle,
of a new feeling or affection. It only
gives, to an alrcady existing feeling, a
new and better object. We naturally ad-
mire wisdom, and love, and goodness, and
it bids us, instead of confining our views
to the fuint display of these attributes, as
they exist in our fellow-men, to let our
affections centre in him whose wisdom is
infinite, and whose goodness is unbounded ;
and surcly there is nothing compatible
with this that is inconsistent with right
and reasonable views—nothing charging
us with weuk mindedness. It is true that
neither the presence nor the operations
of God arc discerncd by our bodily organs.
We go forward, but he is not there ; back-
ward, but we cannot perceive him. But
this ought not to hinder the effect of
knowledge, which, independently of our
senses, we possess, that he who filleth
heaven and carth with his presence,
is not far from any ome of us—that
in bhim we live, and move, and have
our being; and, though invisible to the
bodily eye, he is the all-bountiful source
of all enjoyment. The presence of a
friend kindles up the flame of affection,
and shall we not love the Father, who i3
the author of every good and perfeet gift
—who, though we cannot discern him by
the eye of sense, has yet unveiled to us
the perfection of his character, and given
us so many substantial proofs of his goud-
ness?  The love of God, then, as it is en-
joined, is clearly a ressonable affeetion.
It may have been misrepresented. Above
all, it has been described with an air of
enthusiasm unwarranted by Seripture, but
still it is a real affection—it is a com-
manded duty— it is a rational religious
sentiment, yet it excludes not feeling.
Taking it for granted, then, that you
arc satisfied, that there is really such a
thing as a love of God, and that it is an
affection which you are required, and
reasonably required to exercise; let us
proceed to inquire more particularly what
1s its nature, in what it consists, and how
it is to be acquired, as well as cherished
and maintained. The love of God, then,
is defined as the exercise towards God,
of all those affections which the contem-
plation of his character us a good and
gracious being is fitted to excite. It
implies, as its foundation, a just sense and
competent knowledge of the Divine per-
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fections, and excludes- those views of God, '

which could arise only from selfish fear
and superstitious dread. Hence, in
heathen ages and countries, no love of
God exists, hecause the Deity then and
there is represented as arbitrary, capri-
cious and tyrannical, and, perhaps, sporting
with the miserics of his creatures. In
short, lie is a character more calculated
to beget the dislike of sinnere, than to
beget their esteem. And, hence, among
ourselves, those men are incapable of love
towards God—who,. have ouly superstitious
fears—who never contemplate him but in
the earthquake and the storm, and who
close their eyes on views of his love and
goodness. It is true, the love of God
does not mnecessarily exclude even the
fear of the greatness and power of God,
but it is excited by his goodness, and it
is by contemplating the various instances
of this alone, that the feeling can either
be excited or strengthened.

But, then, the love of God implies a
warm and ardent affection towards God.
It is not the mere performance of external
acts of worship and obedience—it is the
devoutness of worship in the heart. It is
a sense of gratitude for the blessings
bestowed upon us. And let no man
plead, that he is naturally of a phlegmatic
disposition, and constitutionally deficient
in natural fecling. One man may focl
more warmly than another : hut the love
of God is an affection seated in the heart,
and some degree of feeling, at least, is
inseparuble from its exercise. Who can
contemplate without emotion—who so
cold and phlegmatic, as simply to approve
of, without also loving the character of a
good and generous friend? And who
then can contemplate God and his good-
ness as displayed in the scheme of re-
demption, without a warmth of heart and
a glowing of affection? It is still acknow-
ledged, that the ardour of our love of our
God, will depend somewhat on our
natural constitution, and that, as there
are some whose feelings are at times
excited, without being either sincere or
permanent, so, there are others, whose
feelings, though somewhat destitute of
ardour, are yet sincere. Both classes
should therefore have recourse to other
tests than that of feeling.

Therefore, we remark, that the love of
God implies the love and practice of
righteousness. Scripture often speaks of
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these as just one and the same thing.
At times, the love of God is stated in
contradistinction to the love of our
neighbour ; and at other times, it means
worship alone, but it generally includes
the whole. ““And now,” says Moses,
“what doth the Lord thy God require
of thee, but to fear the Lord thy Ged, to
walk in all his ways, and to love him, and
to serve the Lord thy God with all thy
heart, and with all thy soul, to keep the
commandments of the Lord, and his
statutes, which I command thee this day
for thy good?” ¢ If ye love me,” said
Jesus, ‘“keep my commandments. He
that hath my commandments, and doeth
them, he it is that loveth me.” “ Who-
soever,” says John, ‘“ belicveth that Jesus
is the Christ, is born of God : and every
one that loveth him that begat, loveth him
also that is begotten of him. By this we
know that we love the children of God,
when we love God and keep his com-
mandments. For this is the love of God,
that we keep his commandments.,” And,
indeed, to love God, is to love righte-
ousness, for he himself, that writeth the
law, is holy, just and good. We cannot
sincerely love God, without endeavouring
to please, and delighting to serve him;
and we cannot, ourselves, love righteous-
ness, without reducing it to practice.
Here, then, is a test: Wherever such
obedience is yiclded with sincerity, there
is love to God—wherever it is wanting,
a profession of love is mere hypocrisy.
Wicked men are accordingly said to hate
God—as they who are blameless and
harmless, and led by his spirit, are said to
be his sons. * Whosoever,” said Jesus,
“shall do the will of my Father which is
in heaven, the same is my brother, and
sister, and mother.” In short, as a tree
is known by its fruit, so infallible a test
does the love of righteousness afford of
the love of God. God is goodness and
boliness; and it is for this reason, that
the love of righteousness is in truth the
love of God.

But some men are o erroncous in their
ideas in regard to the love of God, as to
insist that it shall be what they term
wholly his interest, and they have caused
unnecessary anxiety and uneasiness some-
times to good men, by insisting that God
must be loved purely for Ris own sake,
and that if in the affection we cherish,
we have regard to past benefits or future
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bliss, our affection is purely selfish and
destitute of the character of true love.
But the piety described by these men, is
a refined and mysterious feeling, and has
no existence but in their own feverish
imaginations, There can be no love of
God without respect to past and future
benefits. Gratitude, for the past expres-
sions of his goodness, is the very founda-
tion of our love, and it is stated in Scrip-
ture, “To whom much is forgiven, the
same loveth much;” “ We love him
because he first loved us.” As to the
hope of future bliss, it also is inseparable
from this affection. God is perfectly
happy, because perfectly good. The two
states are inseparably connected, and it is
impossible that we should love the one
without thinking of the other. The
Scripture accordingly declares, that we
cannot come to God in the way of love
or duty, without believing that he is, and
will reward them that seek him. The
Patriarchs of old looked, amid their trials
and wanderings, for a city that had foun-
dations. Moses had respect to a recom-
ense of reward. We are all saved by
hope, and Jesus himself, the author and
finisher of our faith, endured the cross,
despising the shame, for the joy that was
set before him.

This leads me to another question as to
the love of God, how far it is compatible
in the degree in which it is required to
exist with fear. And on this subject
much has been said, calculated to mislead,
to the effect that the love of God is utterly
inconsistent with any, even the least
degree of that feeling. And in support
of this, reference is made to the verse
preceding our text, where it is said ¢ There
is no fear in love ; but perfect love casteth
out fear : because fear hath torment. He
that feareth is not made perfect in love.”
But observe, in the first place, that the
fear here alluded to is slavish fear, and
dread of danger. Where this remains as
a feeling, it is a sure proof of an unregen-
erate heart; and a necessary step towards
the love of God, is the removal of the fear
of condemnation, and the looking on God
us a reconciled Father. But there is a
fear of God, rather to be identified with
filial reverence than slavish dread, and
which so far from being inconsistent, is
inseparable from love. ¢ There is for-
giveness with thee,” eays the Psalmist,
* that thou mayest be feared.” Again, let,
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the timorous believer consider, even with
regard to the slavish fear, some remains
of which may be within him, that
though perfect love custeth out fear, all
that the existence of this implies is, that
his love is not perfect. It is true, that if
sincere, it will gradually approximate per-
fection; but perfection of love is not here
to be attained, and no man need be alarmed
as to his being in a situation of acceptance
with God, provided he exercise faith and
repentance, though he should feel that in
his obedience, he has some regard to the
terrors of the Lord. *Knowing the
terrors of the Lord,” says the Apostle,
“we persuade men.” The fear of ven-
geance is a legitimate mean to awaken men
to repentance ; and genuine religion will
be accepted, from whatever motive it springs,
provided it be genuine.

But while we say that sincere love is
not inconsistent with a certain feeling of
fear, let us always bear in mind the
superiority of love, at once as a test of
character and spring of action. Of all the
principles and affections of the human
mind, it is the noblest—the purest—the
best. Fear depresses, but love elevates
and ennobles the mind. It is the most
powerful motive to a religious life, and at
the same time, the most comprehensive.
It deters from sin, and invites to duty. It
extends to all situations, and prompts alike
to the duty we owe to God—to ourselves,
and to one another. It is the first and
great commandment—the first principle
and duty of religion—the root and foun-
tain of every virtue.

But an important inquiry yet remains
How is the love of God acquired? ,and
when acquired, how is it to be maintained
and cherished in the mind? It is the
goodness of God which forms the founda-
tion of our love of God, and the natural
mode of cultivating this affection, is to
meditate habitually and seriously on the
displays of that perfection. ow little
do the generality of men recollect of the
numberless mercies of God? How many
instances of the goodness of God escape
the notice even of the best and most per-
fect ; and what a rich fund of sweet and
profitable reflection do the mercies of one
day, not to speak of a whole life, afford?
How many and varied are the pleasures
of which the senses are the inlet! What
arich source of enjoyment is provided in
our intellectual and moral nature! How

-~
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gracious the ties that bind us to one that ye may find. “ Ask, and ye shall
another in the various relations of life! receive, that your joy may be full.” Use
Nor will a pious man confine himself to'every mcans in your power to cherish the
general reflections. He will delight to |love of God. Endeavour to acquire and
dwell on special instances of kindness and 'strengthen the affection by serious reflcc-
love to himself. He will think of occa- tion on all the great things that God has
sions on which, when laid low on a bed done for you; by reading pious books, and
of sickness, or pinched with poverty, God searching the Scriptures of truth. Above
proved his refuge and strong tower, re- all, cherish an entire reliance on God for
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moving his affliction, and crowning lim |

with undeserved mercy.

But, if these beget a love to God, how
does the prospect enlarge and the heart
glow when we think of his unspeakable
gifi—when we think of his not sparing
his own Son, but freely giving him up for
us all? “God so loved the world, that
he gave his only begotten Son, that who-
socver believeth on him should not perish,
but have everlasting life.” *‘ Herein, in-
dced, is love, not that we loved God, but
that he loved us and gave himself for us.”
How rich the provision which this affords
for our utmost necessities—how adequate
the supply for all our wants! We are
weak and fallible creatures; but God is
willing and able to make all things work
together for our final good. We are pol-
luted and defiled; but God is in Christ
reconciling the world to himself, not im-
puting unto men their trespasses. We
are frail and fullible; but his Spirit is given
to them that ask it, to lead them into all
truth, We are mortal, dying creatures;
but the gift of God is eternal life, through
Jesus Christ our Lord. How happy they
who mingle such reflections with their en-
joyment of religious feeling—who let not
a day pass without increasing their love
of God and of his providential goodness !

This is a habit without which no love of
God and sense of religion can be main-

the least measure of success in your en-
deavours, and let it be expressed by
earnest, persevering, and habitual prayer.
Then will the Spirit be given in such
measure as will suit your necessities.
Your hearts will be gradually warmed by
the love of God, who says to us, *‘ Perfect
love will cast out fear.” You will be
more and more enabled to look up to God
with the confidence of a son.

I surely need not add, by way of apply-
ing the subject to your present circums
stances, that the holy ordinance of the
Lord’s Supper, as an cxpression of love
to God, is fitted, by its own nature and
the blessing of God, to cherish and in-
crease that feeling whose existence it pre-
supposes, It is the pledge of the love
wherewith he loved us—it is the remem-
brance of the greatest boon of God to
man. “ God so loved the world, that he
gave his only begotten Son, that whoso-
ever Delieveth in him should not perish
hut have everlasting life.” (John iii. 16.)
Here, then, Jesus is set forth, crucified
for us; and in the covenant, of which this
sacrament is a seal, and in this sacrifice, of
which the elements of bread and wine are
symbols, -we see our race relieved from
the bondage of corruption, and reinstated
in the freedom of the sons of God.
““ Herein, indeed, is love; not that we
loved God, but that he loved us, and

tained in the mind; but it is not all that sent his Son to be the propitiation for our
is needful. The having our hearts inured |sins.” What shull we render unto the
to the love of God must form a subject of | Lord for all his benefits towards us? We
carnest and habitual prayer. Prayer is| will take the cup of salvation, and call on
one of the natural expressions of our love ! the name of the Lord. We will pay our
of God, and tends directly to maintain| vows unto the Lord now, in the presence
and cherish that affectionit is intended to jof all his people. But while we thus
express, Besides, the love of God is one commemorate our love of God, let us
of the fruits of the Spirit that is said to'pray that our love of God may be made
be shed abroad in our hearts by the Holy 'perfect; that, while we handle the pledges
Ghost ; and I need not tell any Christian ' of redeeming love, we may experience
that there is an appointed means of ob-:that degree of gratitude and affection
taining the influence of the Spirit. Seck, which casteth out fég.2

»
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UNITED EXERTION;

A SERMON PREACHED IN ANDERSTON RELIEF CHAPEL, ON THE EVENING OF SABBATH,
20th APRIL, 1832, BEING INTRODUCTORY TO A MONTHLY COURSE OF SERMONS
ADDRESSED TO YOUNG MEN, BY MINISTERS OF VARIOUS DENOMINATIONS,

By the Rev. GAVIN STRUTHERS,
Minister of the Relief Chapel, Anderston, Glasgow,

“ And there went with him a band of men, whose hearts God had touched.”—
Ist SAMUEL x. 26.

It is characteristic of man, in all ages, to
prefer the ornamental to the useful. A
striking display of this vain-glorious
tendency in the mind of man, we have in
the conduct of ancient Israel choosing to
themsclves a king. Though forewarned
of God that he would become like other
eastern despots, and make their sons
soldiers and postilions, their danghters
cooks and confectioners, and take the best
of their fields, and vineyards, and olive-
yards, and give them to his servants, yet
they were so enraptured with the pomp
of royalty—a sceptre, a crown, a throne,
and a court—that they could no longer
brook the idea of being governed by a
plain prophet like Samuel, administering
cheap and impartial justice in the name
of God. No; like other heathen nations
around them, they must have a showy
and expensive sovercign, who, in all the
splendour of royalty, would place himself
at the head of their armies, and conduct
them to victory. They panted not for
that form of government which would
prove itself the most beneficial, but for
that which would conduct them, though
at a vast expense of blood and treasure,
to military conquest.

As every mnation has a right to regu-
late its own form of government, Jeho-
vah, while he admonished them of their
danger, at the same time yielded to their
general solicitation. To curb, however,
their ambitious pride, he caused the lot
to fall, not upon one of their lofty princes,
hut upon Saul, the son of Kish. In bodily
appearance he was a tall and handsome
youth, but he belonged to the small tribe
of Benjamin. His father was at most a
respectable person, in easy circumstances,
while his son had hitherto been employed
in keeping his flocks and herds. When
the proud warriors of Israel saw the choice

which had been made—a tall, plain, and
modest youth, accustomed to a pastoral life
—they turned away from him in disgust
and contemptuously said, “ How shall
this man save us ?” In their heart “ they
despised him, and brought him no presents.”
Among the thousands of Israel, however,
there were a few who cheerfully ac-
knowledged him as their elected and
anointed king—who encircled his person,
clave to his sceptre, and yielded him that
obedience, and tribute, and honour, to
which he was now entitled. They respect-
ed the choice of God. “ And Saul,” it is
said, “went home to Gibeah; and there
went with him a band of men, whose
hearts God had touched.”

These observations, suggested by the
incidents connected with our text, may
be generalized and applied to another
King, of whom the kings of Isracl were
but types, and to another people of whom
ancient Israel were but the sample. A
King sits upon the holy Lill of Zion, who,
when he tabernacled in this world,
was simple in his manners, unostentatious
in his deportment, and who was familiarly
known as “the friend of sinners,” and
not as a dweller in kings’' courts. When
the sons of worldly ambition saw him,
they said, *there is mo beauty that we
should desire him.” By the *sons of
Belial,” he is still rejected and despised,
and with one consent, they cxclaim, *“we
will not have this man to reign over us.”
But, there is a remnant according to the
election of grace, who rally round his
person, advance his standard, and who
cordially approve of his holy, heavenly,
and spiritual reign. The children of
Zion are glad in their King. Applying
our text, therefore, as a motto to the
‘“ Lord’s ointed,” and bis fuithful
followers, it may be said of them, with
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emphasis— ' And there went with him  brought up in the nurture and admonition
a band of men, whose hearts God had of the Lord. My aim is to guard you

tonched.”

Accommodating this statement, without
perverting it, we are naturally led to
describe the subjects of Christ under a
two-fold aspect.

1. THEIR PERBONAL CHARACTER. They
are men whose hearts God has touched.

I1. THEIR ASSOCIATED cONDITION. They
are a band of men whose hearts God has
touched.

1. An internal change has passed upon
them. Their Acart has been touched.
This is an observation which strikes at
the root of a very common and destructive
error. Born and educated amid all the
decencies of a civilized and Christian
community, many amongst us are in-
sensibly moulded into the mere form and
fashion of the age. They would tremble
at their perilous predicament, had they
not a copy of the sacred volume which
they cou‘)g read, and a church in which
they could worship, and a people with
whom they kept “holy days;” and yet
all the while they are acting from no
higher principles, than what would have
made them Musselmen, or Papists, or
Pagans, had they been born in Turkey, |
Italy, or Japan. They are chaffand straw, |
swept along by the current, and floating '
upon its surface.

This is particularly the case with the|
young. Under the watchful eye, and the |

fostering hand of a pious parentage, their!

pliant minds may have been bent to the
obscrvance of religious exercises. At
their mother's knee they have knelt and
acquired the habit of prayer; in their
father's hand they have been tutored to
the practice of attending church; while
teachers have stored their minds with
sacred odes and passages of Scripture, and
flattering visitors have ofien burnt incense
to the parents, by stroking the head of
their children and praising their piety,
and thus they have taken it for granted,
that they were religious, while they were
only attending to the mere external prac-
tice of piety.

Far be it from me, to discourage re-
ligious training, and to check an early
profession. 1 call to remembrance the
unfeigned faith, which was infused into
the young mind of Timothy, and which
dwelt first in his grandmother Lois, and
his mother Eunice, under whom he was

"against resting in aught that is outward.
There must be something more than
education. The heart must be renovated,
It is here where the evil lodges, and here
the reformation must begin. The streams
must not only be led out in this and in
that direction, but salt must be cast into
the fountain to sweeten and purify its
waters. Hence the prayer of David—
“ Create in me a clean heart.” Hence the
admonition of Paul—* Be renewed in the
spirit of your mind.” And hence the

ointed reproof of Jesus—* Thou blind

harisee, cleanse first that which is within
the cup and platter, that the outside of
them may be clean also.” Man is like a
time-picce, which has been disordered by
a fall. It isin vain to be continually bur-
nishing its casement, setting its hands, and
placing it in different positions, when it
118 the main-spring of all its movements
which requires to be renovated.
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