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God is an ocean of knowledge.
He is an ocean of mercy.

He is untathomable,

His qualities ere blameless.
And He is eternal.

O wise men,

F.e should be worshipped
for prosperity and immortality,
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Editorial
Spirituality and Patriotism— The Panacea

Now-a-days we hear a lot of criticism from the peaple’
They point out that inflation is growing at a fast rats.
Government has been unable to restrict deficit financing.
Prices of commodities in the market are rising day by day.
The parallel economy ef black money is not only obstructing
economic development, but also damaging the moral fibre of
our seciety.

People have other complaints too. They say that
corruption from top to bottom has become the order of the
day. Casteism, groupism, nepotism, parochialism and
favouritism in general have bescome almost an uncurable
malady. Unemployment problem has become very acute
and the signs of frustration are evident everywhere.

To give vent to their dissatisfaction people hold
meestings and make demonstrations; they shout angry
slogans and organise ‘gherao’, they burn buses, loot shops
and reduce public property to ashes.

The conditions existing in our countiy do disturb our
minds. But are sirikes and ‘ bundhs ‘' going to solve our
problems ? [tis tiue that our country is passing through
a terrible crisis. How are we going to avert this crisis ?

Yhere can be a two-fold solution to our problems—
1) Inculcating into the minds of our people the moral and
spiritual values ef life taught by our saints and 2) develop-
ing in them intense patriotism.



Immorality which is said to bs rampant in our country,
may perhaps be due to the so-called secularism which is
supposed te exist in our country to-day. This malady can
be cured by stressing the need for following the pathway to
God pointed out by our seers and savants. The goal of
human ' life is neither the amassing of wealth, nor the
securing of power, nor even the enjoyment of various
pleasures. The goal of life is the attainment of God, which
is possible only through a good, moral and devoted lifs.
When 8 man understands this, he is sure to desist from
corruption and violence.

People who do not have the aptitude for spirituai life
and have a more practical bent of mind can certainly appre-
ciate the need for intense patriotism. We can arouse
patriotism in our countrymen by teaching them how our
Bharat was the greatest nation among countiies on rhe
surface of this earth. It should be the greatest nation
sgain. A person inspired by patriotism would ba prepared
for any sacrifice. Intense patriotism would give him the
incentive for unselfish service.

Heénco it can be said with certitude that this two-fold
path ot spirituality and patriotism is the only panacea for all
the ills of our present iifes

Wax
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NATURE AND VALIDITY OF MYSTICISM

—Dr. G. N. Kundargi

introductory

Dr. R. D. Rarade popularly known as Gurudeva was one of
the great Indian mystics and philosophers of our times. His
fcunding the Adhyatma Vidyapeeth at Nimbal and his author-
ship of vsry profound bocks on Philosophy and Mysticism were
the outcome of his constant sendeavour to know and live
in God. Ranade started Adhyatma Vidapeeth or Academy
of Philosophy and Religion at Nimbsi, in the district of
Bijapur, with the purpeseof bringing together all those who
were interested in a philosophical investigation of the
problem of God. He said that the aim of the Academy was
to be achieved primarily by publications, embodying
continued and sustained research in all the Phiiosophies
and Religions of the world. He further added that there
wou!d also pe a number of lectures from time to time on
behalf cf the Academy at great educational centres in India,
which might also help the propagaticn of the cause of the
Academy.

His first significant book was The Creative period of
indian Philosophy which he wrote in collabration With
Dr, Belwalkar. In this volume he gives us an analytical,
critical and constructive account of the thirteen main
Upanigads : Brhadaragyaka and Chhandogya; I3 and Kena
Aitareya. Taittiriya and Kaugitaki, Katha, Mundaka and
dvetZs'vatara, Pras’'na, Maitri and Magdikya. His Constru-,
ctve Survey eof Upanisacic Philosophy is a master-piece,
In fsct It is a contribution to Indian Philosophy. There he
holds the view that the mystical motive is the most dominant,
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note of the Upanisads. He writes: “"The consummation
that the Upanisadic Philosophy affords, is the realisation
of the divine in thel ndividual Soul ** Mysticism in Maha-
rashtra consists of five parts : Intellectual mysticism
representad by Jianadev; Democratic mysticism of Nama-
dev, Gora and Visoba: Synthetic Mysticism cf Ekanath,
Persionalistic Mysticism of Tukaram; and Activistic mysti-
cism of Ramadsas. The whole book is a fine and excellent
exposition of the essentials of Maharashtra mysticism.
After thoe study of the rich material in Maharashtra, Ranade
took to the study of the North Indian Mystics. The Path
way to God in Hindi Literature gives us a good account
of the chief mystical teachings ef the great Hindi saints
among whom Kabir, Tulsidas, Surdas and Mirabai stand
prominent. The Pathway to God in Kannada Literature is a
comparstive and critical study of the Vachanas of the
Veeras‘aiva Saraflas and the Kirtanas of the Vaisnava Hari-
disas. |f Basava, Allamaprabhu and Akkamahadevi are
among the Veeras'va Saranas, Purandaradasa, Kanakadisa
are among the Haridisas. In his book on the Bhagavadgita
he discusses the various views, old and new, of the eminent
scholars of the Est and West, and holds the opinian that
the central teachings of the Bhagavadgita is God-rezliza-
tion. ‘He proves to the world of warring religions the
central message of the Gita and the mystic approach of
this grat charter of Hinduism’,? Equally important from the
standpoints of morality, metaphysics and mysticism is
Prof. Ranade’s volume— The Vedanta as the culmination of
Indian thought (Basu Mallik Lectures, Calcutta University).

A close study of the works of Dr. Ranade reveals that
there is one common current flowing through all of

1. Dr, P.Nagaraj Rao, " Contemporary Philosophers of
India, IX—Professor R- D. Ranade’* — ‘The Vision’ (Feb.
1961), p. 4.
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them : it is the mystic current. Mysticism is the essence
of Prof. Ranede’s philosophy. His whole philosophical or
metophysical structure which can be built up from his
books, siray articles and lectures is based on the founda-
tion of myeticism.

Ranade was drawn tewards spiritual life right from the
beginning. He inherited from his pious mother the
instinct for religious life. Her name was Smt. Parvatibai.
She was a very pious lady, initiated into spiritual life by a
Lingayat Saint, by name Shri Mahalinga Swami. ‘When
Shri Gurudeva grew up, his mother requesfed this saint to
initiate him into spiritual life. - But he frankly said that his
spiritual teacher would be a different personality, whom he
would meet In the fullness of time."!

[t was in the year 1201 on Vaikuntha Chaturdashi
(fourteenth day in the first half of the month of Kartika)
that Ranade was initiated by Shri Bhausaheb Maharaj, the
saint of Umadi. Ramabhau would sit up for meditation
twice every day and complete counting three rosaries each
time. He read Vivekananda’s Rajayoga in one day.

During his coliege days Ramabhau came in contact with
Prof, Wodehause, a theosophist. The latter tock Ranade
to Banares and introduced him to Dr. Mrs. Annie Besant.

At first Ranade took a hostile attitude towards philo-
sophy. He offered Mathematics as his optional subject at
the B A. But latter he found that his dislike of ph'losophy
was not due to the scbject itself, but due to the books
which were prescribed in the University in those days.

1. K. V. Gajendragadkar, “The Mystical Life and Teachings
of the Late Shri Gurudeva Dr. R. D. Ranade’’ Journsgl of
the Karnatak University, Vol. IV (June, 1960) p 14.
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as well as to the method of teaching of the subject scopted
'n his college.

Uneonsciously, however, the impulse of philosaphy was
strong within him, and even though h2 took his B A in
Mathematics ard had made no systzmatic study of
philosophy at all, and had not even heard that lLeibniz
waa the founder of Monadism, while he was cnce cbserfvisg
a cricket mateh for sbout six hours ca the colisge grounds,
the thought cams to him powerfully that the whole universe
might be regarded as full of spirit. “The centre of the
Universe” is one of hiz earliest essays written under the
spiritusl influence of Carlyle. ‘The pluralistic conception
of spiritual Reality referred to therein forms the starting
point of his phylosophic thought'2

. Some devotional songs of Sankaracaiya recited in the
mutt at Benarss made him think how a so-czlled Advaita
philososher could at the same time make room for davotional
songs in his philosophic teaching. That to him was a crux,
which impelled him to study [ndian Fhilosophy all the more.

Just at this timo he fell ill, His mind turned spirit-ward.
As a conssqusnce, the problem beacame ail the more insistent

for him how to justify spiritual experienc e in terms of
philosophic thought. This led him to a serious study of
European philesophy. The purpose was to findg in Eastern
and Waestern philosophic thought a justification for the
spiritual life. In fact Professor Ranada conciudes his
paper, “The Evolution of My Own Thought”2 “..... Spiritual
life has been my aim from the beginning of My philosophic
career; let me hope that it would be its culminatlon also.”

1. N.C. Damle, Forewoid to Philosophical and Other
Essays by R. D. Ranade, Sri Gurudev Ranade Satkar Samiti

Jamkhandi (1956). p. XX.
2. R.D.Ranade, "The Evolution of My Own Thought” in

Contempcrary Indian Philosophy— pp. 539-62
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Dr. Ranade was not a mere scholar., He was a man of
raal experience. His philosophical acumen has its source
and spring in his spiritual expariences. This makes all
the diiference betweon the writings of Dr. Ranade and many
other writers on the Psychology and Phiiosophy of Religion
and Mysticism. His Ashram at Nimbal was the spiritual
cantre where inhumerable disciplas, irrespective of
diffsrences of caste. colour or creed used to sit and
maditate. All who cums to nimble used to practise
meaditation from 7 a.m. to 12 noon. There used toba a
meeting known as ‘Santa-sabha’ everyday in the afterncon
whsn spiritual songs were sung, soms passages from the
writings ¢f ths saints read and discussed, or the Letters
of Sri Bhausahib Maharaja wera read, and striking incidents
and teneis of Shri Maharaja werg narrated by Shri Gurudeva
himself At such meetings, when spiritual lyrics were
sung, he would be in a trance, sometimes getting in an

intensified form the experiences describad in the serg that
was being sung. Sometimes he would say to his discipfes,

| get experiences, which | have never hsard. or read of,
so farin the mystical literature of any country or age”.
"That shows,” he would and ““how God is infinite"’.

Ranade did not preach mysticism. He based it on
firm philosophical foundation. He calls his philosophy
“’Rational Mysticism”, The phrase Rational Mysticism’
might appear as a contradiction in terms. But it won‘t be
so in the light of our future discussion that intuition so far
from contradicting Intelligence, Feeling or will does
penetiate and lie at the back of them all. To quote Dr.
Ranade

It would be a problem for the Philosophy of the
immediate Future to place Mysticism on a truly philosophical

basis. Rational Mysticism which has been hitharto regarded
as a contradiction in terms, must now be a truism’‘1

1. R. D. Ranade: A constructive survey of Upanisadic
Philosophy, Preface,P 16.
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Has Professor Ranade ary Philosophy of his own ?
Has he not merely written on Prasthanatrayi, on the saints
of Maharashtra, North India and Karnatzk ? Has he wiitten
any systematic werk dealing with his own metaphysics or
mysticism ? — These questions are bound to arise. My
reply is as follows : A

1. The great thinkers like Sankara, RZmianuja and
Madhva interpreted the Prasthanalitrayi - the Upsnrisads,
the Brahmastutres and the Bhagavadgita. But theirs is not
merely interpretation. They have been able to build up
their independent philosophical systems in the course of
their interpretations on the Prasthana-trayi. The same
holds true in the case of Gurudeva Ranade also.

2. The clue is in the method that Dr. Ranade adopts
in expounding the philosophies and religious teachings of
the seers and the saints. It is a method of construcition
through a systematic exposition. He writes :

“The writeris fully aware of the value attaching to an
objective presentation of philosophical problems, and it is
for this reason that his own point of view has never been
deliberately stated throughout the volume, but anybody
who will teke the trouble of following

** the full sequence of the logical argument
of the volume will see what elements of
constructive thought the writer has to offer’1

3. It seems that Professor Ranade also wanted to
write a systematic work on Mysticism dealing with his own
views. There is reference to it in his preface to a

1. R. D. Ranade: A constructive Survey of Upanigsadic
philosoppy, (oriental Book Agency, Poona, India),
pp. 20-21
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Constructive Survey of Upanisadic philosophy 1 But
unfortunately he was not able to do it during his life-time.
However, his introductions to Mysticism in Maharashtra,
Pathway to God in Hindi Literature, and Pathway to God in
Kannada literature, abundantly indicate the line of his
thinking. To this line | shall now turn.

Nature of Mysticism

Mysticsm, according to Ranade, is not magic, not occuit
power, nor a mysterious phenomenon Itis a direct.first hand,
immediate, intuitive apprehention of God. It is the highest
attitude of which man is capabieyn amely,a restful and ioving
contemplation of God. It implies a silont enjoyment
of god. It is is this sense that mystical experience
has often been regarded as ineffable it is not without
reason that the Upanisads declare: ‘|t is that from
which speech returns along with the mind without attaining
it.2 [n his commentary on the Vedanta Siitr as* Senkara
writes that when Badhva was asked by Baskali to expound
tha nature ot Brahman; he kept silent. He prayed again,
‘Teach me, Sir’. The teacher. however, remained silent; and
when pressed a second and a third time he said: “l am
teaching you, indeed, butyou do not understand, the
Atman is silence.”” Plato in his seventh Epistle says :

“There is no writing of mine on this subject, nor aever
shall ba. Itis not capable of expression like other branches

[R. D. Ranade: A construotive Survey of Upanisadic
Philosophy. ( Orienial Book Agency. Poona, India,)
PP. 20-21]

1. Ibid. P. 21 " The aim of the present writer, as
may become apparent from a study of the work, has been
to thought on the problems on Metaphysics, which, God
willing, he hopes to achieve in a forthcoming publication
of the Academy on "‘The Pathway to God”.

2 ‘Yato Vaco nivartante aprapya manasa saha’
3. HL . 17
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of stucy..... If | thought thes2 thinge could be adequately
written cown and stated to the world, what finer occupation
could | have had fn life than to write what would be of
great service to mankind.1

The inefiable character of myticzl experince is ciosely
linked with its intuiticnal character. What s intuition ?
How is it difisrent from intellect, feeling and will ? Intellect
is the facuity of knowing. and reasoning It refers to
understanding. In feeling we have sense of touch. Will
is the faculty by which a8 porson decides or conceives
himself as deciding upon and initiating action.

Students of Kant understand intuition in tha sense of
perception. According to mystics, however, intuition is
e faculty of super-sensuous experience which is aroused in
us by proper spiritual initiation and practice. Ranade says
that he has known many savants and learnsc friencs. and
that with them he had discussions on the subject. Physio-
legically the faculty of intuition is concerned with central
instead of peripheral intuition. It is not the extsrnal our
side sense-sxperience that counts; it is the experience that
is generated inside us in our intuitional process, thetis, in
the procass of followirg the path of God, that matters.

It has been supposed that for mystical experience no
separate faculty like intuition need be requisitioned, but
that Intellect, Feeling and Will would suffice to enable us to
have a full experience of God. But, according to Ranade,
It is a matter of common knowledge that even for heights to
be reached in artistic. scientific or postic activity, & cortain
smount of dirgst, immediate, almost cataclysmic, cantact
with Reality is requirea. Far more is this the case in the
matter of mystical realization.

1. 341 c-e; vide Burnet—Thaies to plato, p. 221



Nature and Validity of Mysticism 9

Ranade points to a contradiction in the writings of
Dean Inge in this regardl At one place Bean [nge declares
that “the precess of divine knowledge consists in calling
into activity a faculty which all possess but few use, wnat
we may call the seed of the Deiforma naturs in the human
soul.”’1  And yet at another place he remarks ‘There is
no special organ for the reception of Divine or spiritual
truth.”3

Scome people declare thet intellect alone is aufficient of
divine knowledge. But this once &again doss not seem to be
a correct view. For it is the ess:znce of thcught that it
makes a distinction between the ‘Subject’ and the ' Object.’
the ‘knower’ and the ‘known’. Truth transcends this distin-
ction. Discursive thinking, however extended, cannot lead
us to an apprehension of Absolute Reality. [t is mediate
knowledgs. At best it can give us only the appesarance of

things and not the essence of things as such. Yo quote
Bradley :

""The conclusicn to which [ am brought is thet a
relational way of thought-any one tha moves by the
machinery of terms and rolations-must give appearance
and not truth. [t isa meke-shift, a device. a mere
practical compromise, most necessary but in the end
most indefensible.”3

The warld of logic is not tha completa word of life and

experience. Tho faculty of intuition is super-sensuous and
super-intellectual.

The dissatisfahtion which we feel with our logica|
catagories is a sign that we are gieater than we know, that

1. Vide Salbie: Psychology of Religion, P. 257

2, Philosophy of Plotinus 1—5,

3. F. H Bradley, Appearance and Reality (Allen & Unwin
6th impression, 1916), P. 33.
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there is a limitless ground in us higher than the logicai
mind. If thought beccmes one with Reality, and the ingivi-
dual subject shakes off its individuality, the goal of thought
is reached, but it is no more thought— it is thought
merged in Reality, knowledge is lifted up into wisdom,
intellect, into intutiion.

A verse from the Kathopanisad makes it quite clear that
it is "'not possible to realise God either by word of mouth,
or by the mind, or by the eye. Itisonly those who know
that God is. to them alone and to none else, is God
revealed ‘.1 Ranade emphasisses here thut the nature of
God-restization is like that of a “‘fact””. You can ne¢ver
question it. You can never argue about it. You can never
think absutit. If you only know that God is, then alcne
is God realized by you. The value of a fact can never be
disturbed by any probings into its ‘pros’ and ’'cons .. by
logical manipulation about its nature, or by any imaginative
or highly-strung intellectual solutions. It thus becomes
clear that neither sense nor thought enables us to rezlise
God.

The Upanigacas raise a further question : If God can be
realised at all, has man got any Faculty by means of which
he can, so realise Him? To this question another verse
from the Kathopanigad supplies an answaer :

**This Atman who is hiddsn in all beiegs is not patent
to the eyes of all. Itis only the subtle eeers who can look
with the ona-pointed and piercing faculty ef intuition
(Buddhi) that are able to realise God.’,2

Opinions differ as to whether even this Buddhi can
lead us to the vision of God. In one passage of the Bhaga-

1. Kath. 11-6-12.
2. gy 999 §AY TIISAT T IFHITT gTAY T AT
qgsar geaar geaafafm o
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vadgita we are tcld that the happiness of God-realisation
can be apprehended by means of Buddhi.

ggarafasy a3y qfgm@mdifzan n

On the ether hand, we are told in another passage of
the same work that just as God Is beyord all senses and
mind, He is beyond even this faculty of Buddhi ar Intuitien.

g szarfor qumarg fefgasm 9T qa; )
gagsg 9371 qfgal 93 qegeqg @ 12

Professor Ranade sugcests that when wards fail to
exactly describe the nature of the Faculty of God-realizatien,
it masy become serviceable psychologicslly to “invent” a
term, to call it either Buddhi or Intuition, and then te msake
it responsible for the vision of God.

In the opinion of Professor Ranade Intuition does not
contradict Intelligence, Feeling or Will. It rather penetrates
and lies at the back of them all. He says:

" Intuition would not deny to Mysticism a litle to
Philosophy, if Intellect requires it. As it connotes
a determinative Effort towards the acquisition of
Reality, it implies a definite, prelonged, and
continuous exercise of the will........"’¢

Dean Inge says that Mysticism consists only in
"’ seesing God face to face ", and that it does not involve
* an intensive cultivation of the emotions’ .4

1 VI 21. 2. 141 42

3 R. D. Ranade : Mysticism in Maharashtra, (Aryabhushan
Press, Shanwar Peth, Poona) First edn (1933),
Preface P. 2

4 Phliosophy of Plotinus [-3
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! But Professor Ranade suggests to the Dean that unless

the emotions are purified, and are turned tewards the
service of Ged, no “ seeing of Him face to face” is evor
possible,

Thus it scems that Intelligence, Will, and Feeling are
.all necessary in the case of the Mystical endeavour ; Only
Intuition must back them all.

Some Mystical Experiences

Let us see some mystical experiences in regard to
(1) The vision of the seif (2) The ldentity of self and God
(3) The Royal Procsssion (4) The ldeal sage (5) The
Sanctuary and the atatues (6) Super - senuauous
experience and (7) The valus of the Name.

(1) The vision of the self

Professor Ranade says that Jiianedveér on the one hand,
and Tauler on the other describe the vision of the self in
almost identical terms. Jianeivar tells us :—

* When the tree of unreality has been cut down, one

is able to see one’s Self, one’s own form. This s,

however, not to be compared to the seeing of the

reflection in a mirror; for the reflection in a mirror

is simply an other of the seeing man. The vision of

the individual Self is as a Spring which may exist In

its own fulness sven when it does not come up into a

well when watsr dries up. The Image in it goes back to

its protetype; when the pitcher is broken, space mixes
with space; when fuel is burnt, fire returns into itself;
in a similar way, is the vision of the Self by the Self.
This is the Ultimate Being which exists in itself, after
reaching which, there is no return’.?

1;-R. D. Ranade : Mysticism in Maharashtra P. 120
also in its Preface P. 6.
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Tauler says ¢
“ When through all manner of exarcises,

the outer man has
besn converted into the inward man, then the Gedhead
nakedly descencs into the depths cf the pure soul, so
that the spirit becomes one with Him. Could such a man
behold himself, he would see himself so noble that he
would fancy himself God, and see himself a

rhousand times
nobler than he is in himself” 1

(2) The ldentity of Self and God.

As regards the identity of Self and God, Ranade find
identical teaching in Jianedvar and Piotinus. Jianedvar
says :—

“Krishna and Arjuna were like two clean mirrors, placed

ene against the other, the one reflecting

itseif infinitsly
in the other Arjuna saw himself along with God, in God
and God saw Himself alongwith Arjuna in Arjuna, and

Samjava saw both of them together. When ond mirror is

placed against another, which. may we suppose, reflects

which ?”s

Here Krishnais God end Arjuna is the Self. Plotinus
tells us

* |f then a man sees himself become one with

the One, —he has in himself a likeness of the

Ons, —and if he passes out of himaelf on an

image to its archetyps, he has reached the end

of his journey. This may be called the flight

of the alone to the Alene”.

1. serman for the Fifteenth Sunday after Trinity.
2. Mysticism in Maharashtra, P, 137.
3. Enneads, VI. 9. 9-1% :
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According to thece mystics the relation of Seif end God
may be |ikered to the relation between an image and its
prototype, but Is never fully represented by it. The union
is 50 close as to defy all expression. Ranade remarks that
if any anslogy is to be found, it may be found in the
infinite reflections of one mirror in another when piaced
over against it, and of this again Into the first, as
Jhznelvar tells us

(3) The Royal Proceasion

The Upanisads and Plotinus speak the same langusge
about the Royal Procession. God is here considsred as
King; and Intelligence, or the Virtues, or the Elements, are
considered as his vassals. The Upanigads declare.

* On the approach of a great king the policemen,
magistrates, charioteeres, and governors of towns
wait upon him with food, end drink, and tents,

saying ‘he comes. he approaches’ similarly do ali
these Elements wait on the conscious Self, saying

this Brahman comes, this Brahman approaches, and
again, as at the time of the king’s departure,

the policemen, magistrates, charioteers, and governors
of towns gather 1ound him, similarly do all vital

air gather round the self at the time of death’'4

Plotinus has his theory of emanation. He emanates
the Nous from God, the Soul from the Nous, Matter from
the Soul. He tells us how.

” Intelligence or Nous Is a Second God. who shows
himself before we can behold the First, The
First sits above on Intelligence as on a glorious

4. Brihadarapyaka, IV. 3. 37-38
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throne, For it wes right that He should be
mounted and that there should be an ineffable
beauty to go before Him; as when some great king
sppears in State, first coms those of iess degroe,
then those who are greater and more dignified,
then his body-guard who hava somawhat of royalty
in their show, then those who are honoured next

to him - Self. After all these, the great King
himself appears suddenly, and all pray and do
obeisancse”.1

Ranade remarks that it is curious that the same idea of
ihis victorious procession should have b2an present to the
mind of the Upanisadic seer and the Alaxandrlan mystic.

4. The ldeal Sags

In the matter of the determination of the character~
istics of the Ideal Sage, Ranade finds a very close parallel
n the teachings of the Mystics of the East and the West.
Plotinus describes the [dsal Sage as One without inward
difference and without difference from the rest of Being.
He says :

*” Nothing stirred within him; ne choler, no concupi-
scence of the alisn was with him when he had gained
the summit; not even reason was left. nor any inte-
llection; nay, himself was not present to himsalf....

Even of beauty he is no longer aware, for now he

has travelled beyond the beautifil. The very concert
of the virtues is over—passed’’s

1. Enneads, V. 5.3
2. Enneads, Vi. 9-9-11
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In other words, the [deal Sage of Plotinus has passed
beyond reason, beyond the beautiful, beyond evin the
virtuec., He is :

"God possessed : he is poised in the void, and

has attained to quist; in his Being there is no

lightest quiver ef deviatian, no return of con-

sciousnest upon itself, utterly stable, he has

become as it were the principle of stability.1

The Ideal sage of the Upanisads is described inidenticsl
terms :

“For a man to whom all these beings have become
the Atman, wnat grief, what infatuation, can
there possibly be, when he has seen the unity in
all things ? All his desires have been at an end,
because he has attained to the fulfilment ot the
hichest desire, namely, the realization of the
Ztman. As drops of water may not adhere to the
leaf of a lotus, even so may sin never contsminate
him . He has attained to eternal tranquillity.
because as the Upanisad puts it, he has ‘collected’
the God-head. All his sensss along with the mind
and intellect have beceme motionless on account of
the contemplation of the Absolute in the process
of yoga''.
5. Sanctuary and the Statues
According to Ranade both Plotinus and Jianes’'var
inculcate the same teaching sbout the characterisation of
the ecstatic consciousness. Jhanedvara tells us that :
*\When he had entered the Sanctuary, his bodily
consciousness was lost. His mind was changed to
supermind. All sense of bound-ness was then over,
Reason came to a stand-still. Words were metamor-
phosed into no-words; and he saw his own self.

1. Ranade: Constructive Survey of Upanisadic Philosophy
PP. 316-16.
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His eye-lashes ceased to twinkle, Distinc-
tion between night and day was gone. The
whole universe was a light, and was filled
with the resonance of God, He was merged
in an ocean of bliss, and his beatification
was ineffable,” 2

Like Jianes'var Plotinus means by the “'Sanctuary’ a
state of ecstatic consciousness, and by the “statues” he
means the phenomena experienced in the sensuous state.
According to Plotinus the true mystic presses onward to the
inmost Sanctuary, leaving behind him the statues in the
outer temple. He says : .

““These are the lesser spectacles; that other was

scarce to be called a spectacle, but another mode

of awareness, an ecstasy, a simplifying or enlarging of
the self, an aspiration towards contact, a poise

and subtllising of thought to perfect union: this

is the seeing reserved to the Sanctuary.”'3

6. Super-Sensuous Experiencs

Supersensuous experience is common to all mystics
irrespective of time or clime. In regard to the super-sensu-
ous perception of the smell, the saint Nivrttinath tells us

that the
“"Experience of God is sweeter than sandal. God

is indeed to us more fragrant than jasmine or its
manifold varieties. The wish-yielding tree yields
‘whatever we desire, but God Is more fragrant than
that tree. The light of God to ms is fragrance
Itself, life in such a one is enough for me.’8

1. A famous Arati
2. Enneads VI.9.9—11
3. R.D.Ranade: Mysticism in Maharashtra, P. 13



18

7'

Pathway to God

We find a similar passage in St. John of the cross.
""The Awakening is a mavement of the word in the
depth of the soul of such grandeur, sutherity and
glory, and of such profound sweetness, that all

the balsams, all the aromatic herbs and flowers

of the world, seem to be mingled and shsken together
for the production of tnat s vaatnas;’ .t

The Vzlue of the Name

The mystics of the East and the west insist upon the

efficacy of the Name. Rolle teils us :

",0 Jesus, verily thare whom we call saviour

dost save man, and thaerefore Jesus is Thy Namae.
Ah!l Ah! that wonderful name! Ah!

Thet delectable Name ! This is the Name that

is above all namsas, without which no man hopes
for salvation. Varily, the Nama of Josus is

in my mind a jeyouss song, and heavenly music

in mine ear, and in my mouth a honeyed sweeatness.
Wherefore, no wonder, | love that Neme which
gives comfert to me in all my anguish,*'3

Yukaram says,

" The sweetness of thd Name is indead indoscribable.
The tongue soon gets averse to other kinds of
flavourj but the flavour of the Name Increases

every moment. in fact. the sweetnass of the

Name cannot be known to God himself. A lotus
plant cannot know the fragrance of its flowers,

nor can the oyster-shell enjoy its pearis™?®

1.
2.
8.

Living Flame, iv 3
R. D. Ranade : Mysticism in Maharastra, Preface P. 15
Ibid. P, 321
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The above utterances of the mystics of the East and the
West are the consequence of a personal, common, initimate,
mystical experience. They are in no way the outcome of
any imaginable inter-influence. Heraclitus says :

'’ those that are wakeful have one common world
those that are sleeping, each a different world’’.1

8ome General Problems in the Psychology and
Philosophy of Mysticism

1. The Dark Night of the Soul

Yhe problem is whether the Dark Night of the Soul
is a necessary Ingredient in the parfection of spiritual
experience.

What is meant by the Dark Night of the soul 2 it refers
to suffering-Physical, moral or mental. In the ‘‘Ascent of
mount Carmel”, St. John of the Cross tells us that this
experlence is called Dark Night for three reasons: 1) on
account of the dark nature of the starting point, namely, the
evanescent life of the world; 2) on account of the dark
nature of the reaad by which ene must travel namely that
of faith; 3) on account ef the dark natnre of the goai
to be reached, which is infinite in its nature Tiliyyard
makes a suggestion than as, in physical experimenit
excess of light becomes darkness, similarly the Dark Night
in mystical experience is caused_not by God withdrawing
himsalf, but by the seeker belng unable to sustain the
brilliance of His vision,’2

Persons like Bunyan passed through the dark Night.
Plotinus nevaer experienced it. Tukaram and Namadev fully
experienced the Dark Might. Jfaneivar seems to be almost
free from it. In the chief work of Jhaneivar, the Jhianedvarl
there Is not the slightest toush of this Dark Night. In his

1. |bid. See : The Bhagavadgita II, 69
2, Spirltua] Exercises p. 183
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Abhangzs we find some of his experience embodied in terms
of the Dark Night.

On the whole, the question arises, is the Dark Night a
‘sine qua non of the’ completion of mystical experience ?

Dean Inge supposes that one may even distruct a
mystic who has not passed through the Dark Night.2

According to Delacroix, it seems as If the Derk Night is
as neceseary to the mystical life as Ecstasy. He says that
the Dark Night condenses the whole vision of things into a
negative intuition, as Ecstesy into a positive. The Author
of the ‘Cloud of Unknowing’ tells us that there always
hangs a darkness between us and God :

“This darkness and this cloud is betwixt thee and thy
God, and telleth thes that thou mayest neither see Him
clearly by light of understanding nor feel him in the sweet-
ness of love. And therefore shape thes to bide in this
darkness as long as thou mayest, evermore crying after Him
thot lovest. Then will he sometimes peradventure send out
a beam of ghostly light, piercing this cloud of unknowing
that is betwixt thee and him, and shew thee some of his
privity, the whieh man may not, nor cannot speak.*

According to this author the Dark Night is a necessary
feature of spiritual experience. Ranade remarks that one
of the most helpful suggsstions that the writer has made
Is that an advancing mystic must abide in darkness as long
as he may, ever crying after Him that he loves.

Now as to the question whether the Dark Night is a
necesiary ingredient of mystical experience, Ranade
remarks that mosl of 1he mystics, if notall, have
passed through it. Mystical healthy - mindedness, is

17.-_Phil-osophy of Pletinus, [I. 150



sexual imagsry in raligion than Indian mysticlsm A

never reached unless Itis preceded by a mystical sick
-mindednes. As Carlyle has put it, before, we pass from
the Ever-lasting. No to the Ever-lasting Yea, we must
necessarily pass through the Centre of indefference.

2. The Place of Supersensuous Experience
in Mystical Life

Eckhart has a doctrine. It is callei the ‘Das
Furkelein®”. It is the “apex” of spirit. By it the spirit
of man is rgadually informed with Gad and bsecomes
God-like.

Fox’s doctrine is called the doctrine of “Inner light™.
All the other preachings of Fox such as the disuse of
Sacraments, the abandonment of liturgy, silent worship and
unpaid ministiy are only logical consequenees of that
doctrine. This shows that mystical experisnce lies st the
botiom of moral, social as well as ritualistic teaching.

In Richard Rolle the apprehension of the divine takes
the form of music. In his case ‘‘calor was changed into
Canor”, the fire of love into,a song of joy.

Tennyson’s ““Spiritual City' with all her spire and gate-
ways in a glory like ene pearl no larger is the goal of all
saints. [t is also a very characteristic type of mystical
experience.

Frances Thomposon’s “Trumpet-sounds from the hid
Battlements of Eternity” is mysticel experience in another
form.

St. John of the Cross’s aposirophe to Touch penetrates
subtlety, the very substance of the soul, and absorbs it
wholly in divine sweetness. He says.



22 Pathway to God

“Proclalm it to the world, O my soul, No.

proclaim it not, for the warld knoweth not

the gentle air, neither will it listen to it.”’2

Here St. John of the Cross throws douwbt on the possi-

bility and ufility of the expression of this kind of mystical
experience befare those who do not know.

Ranade's question is how shall we explain all thsse
mystical phenomena ? Have they any physiological corre-
lations or not? Or ere they acts of mere self-hypnoti-
sation ? Or have they any objective validity in the sense
that they are universal among mystics of all lands ? Agree-
ing with St. John of the Cross he says that we must nog
allow our minds to be obsessed by these sensations and
locutione. The most interior way to God is not these
repiesantations or sentations, or locationa, but a direct love
of God. The fly that touches honey cannot fly. Mystical
phenomena 2are a neassary accompanament of mystical
life. But what conslitutes the essence of mystic realiza-
tionflis not these mystical phenomena themselves, but an
unfaltering unbending, unening love of God.

3. Roligious Consciousness and Sexual
Conscivusness

A few passages in Jiianes'var or Changdeva or Tukaram
show the relstion of Soul to God on a par with the relation
of the Bride to the Bridegroom. Kinhopatra; Mirabii and
Catherine of Slena tried to wed God. In Jianes’vari2
there is only one small reference about the relation between
God and His Devotee as being therelation between
husband and wife. In one or two of his Abhangas Jiianes'var
brings out this sexual element in fuller detail. in one place,
he teiis us that he has been thrown away from God in a

{., Living Filame. ii. 18-21
2. R D. Ranade, Mysticism in Maharashtra, P. 130
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distant country. The night appesars as day, and Jhines'var

pinss that God should not yet visit him
"“The cloud is singing, and the wind is ringing
The Moon and the Champska tree have lost their
soothing effects The sandal paste sarves only
to torment my body. The bed of flowars is re-
garded as vary cool, but it burns me [ike cinders
of fire. The Kokila is proverbially supposed to
sing swcet tunes; but in my case, says Jianadev
thcy are increasing my love-pangs. As | look in
2 mirior, | em unable to see my face. To such
plight has God requced me.”’'2

The European mystics are far more insistent upon
Sexual iMmaywi1y in reiigion than [ndian mystics. St. John
sn2cke of "“tha Tauch of Beloved as setting the heart on fire
with love as if a spark had fallan udonit. Thsn tha will in
an instant like one roused from sleep burns with the fire
of love. longs for Gad, praises Himand g'vas Him thanks™. s
Yhe delicious wound which the dridagroom confars is all
the more delicious, as It penatrates the inmost substance

of the soul.

The question araises how it Is that these mystics come
to regard the reletionship between the self and God as on
a par with the relationship between the Bride and the
Bride-groom. It s a morbid pathological condition where
the mystics portray their otherwise inexpressible love of the
sex ? Isitdue to what Freud and Jung call the libido,
which is at the root of every conative and creative activity ?
Is Schroeder right in supposing that the differential assence
of religion is reducible only to a sex ecstasy ?

Ranade thinks that none of these explanations would

imeet the mystic's sexual portrayal ef his religlous realiza-

1. Ibid. P. 169
2. Cant XXV.5
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tion. We have to understand it merely in a sense of an
anology. The only earthly analogy that could be given
according to these mystics for the relationship between the
soul and God is the ralationship between wife and husband.
The Brhadaranyaka puts it :

““Tadyatha priyaya strilya samparis'vakto na

bahyam kimcana veda nantaram, evameyayam

purusah prajiianena tmanasamparis’'vakto na

bahyam kincana veda nantaram’’1

CRITESRIA OF MYSTICAL EXPERIENCE

(i) The element of Universality

According to Ranade the cumulative experience of the
mystics of the East and the West proves that there is a
certain amount of universality in thsir mystical experience.
They have the same teaching about the Name of God. the
fire of Devotion, ths nature of Self-realisation and so forth.

Some people would regard the mystics of one country
or religion as different from, or superior to, the mystics of
other lands or faiths. But Ranade argues that if all men are
equal before God and if men have got the same “deiform
faculty” which enables them to ‘‘see God face to face”,
then there is no meaning in saying that there is a difference
between the quality of the God-realization of some as
apart from the quality of the God-realization of others.

Of couse Ranade recognises that there may be physical,
mental, and temperamental differences among mystics; but
he asserts that there is no difference in the quality of their
mystical or intuitive recalisation. Following Kant, he says
that it is this element of universality which would confer

1. V. 3. 21
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upon mystical experience objectivity or validity. He furthe‘r
adds that the objactivity and necessity conferred by mystical
expsrience is of a higher order than that of any other
kind of human experience just because it is ‘'deiform’. It
is this element of divinity in it that makes it so supremclf
compelling and valid.

1]

(ii) The Inteliectual Aspect

Ranade says that that kind of mystical expsrience must
be invalid which does not tend to an intellactua' clarnfica-
tion of thought. A man who:e brain is confused, a man
who is labouring under delusions, a man who is liksly to
euffer from hallucinations, a man who is neurally pathologi-
cal, can never hope to attain to real mysticel exparience.

The imagination of the mystic must be powerful. He
must have a penentrating, accurate, and unfaltering
intellect. [t is not without reason that great mystics like
Samkaracarya or Yajiiavalkya, or Spinoza, er Plotinus, or
Auguatine or St Paul or Jiiane3var or Kabir produced the
great intellectual works that have lived after them, These
works enjoy a certain amount of immortality. They possess
inner mystic fibre. Accurate intellectual thought, among '
other things which will compel philoscphical admiratien
is surely amark of real mystical experience.

Ranade recognises that there are temperamental
differences among mystics as there are temperamenta
differences among men. Not all mystics need be phiiosop-
hers. However, he says that intellsctual power &and
absolute clarity of thought seem to be the primary criterian
ef mystical experience.

(iii) The Emotional Aspect

As said previously according to Dean [nge mysticlem haa
nothing te do with a life of emotions If by a life of
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emotions is meant a sombre and melancholy or a buoyant
and boisterous sentimentalism, Ranade entirely agrees
with Dean Inge. But if Dszan Inge denies to a mystic the
possession or use of emo‘ions in their refined, pure and
" deiform ”“ state, Ranade entirely dissgrees with him

If we take te reading of Tukaram and Ekaniath we may be
sure that the life of emotions is a sine qua non of
mystical experience. In fact, no mystical experience is
possible unless we have a plenitude of finer emotions,
all turned to the exparience of God. A mystical life
so0 far from being unemotional, is, says Ranade,
supremely emotional; only the emotions ought to be
exercisad and kept under control by intellect. Every
student of mysticism should go through the fine contri-
bu'ion which Ekanzth has made to the psychology ef
emotions. When Spinosa said that emotions must be
transcended in an intellectual leve of God, he said most
accurately what is needed in a true life of mysticism.

(iv) The Morl aspect

Another criterion of the realtity of mystical experience
is its capacity for the definite moral development of the
ind'vidual and the society. Critics of mysticism point out
that mysticism tends on the one hand to alife of a—moralism,
and on the other to alife of Passivism. Dean Inge has
said that those schools of Philosophy which are mostin
sympathy with mysticism have been, on the whole, ethically
weak. He said that oriental pantheism which regards sall
things as equeliy divine obliterates the distinction between
right and wrong.® Further the denies the title of a mystic
to Thomas Kempis because the latter teaches Quietism.
Azcording to Dean [Inge there are two dangers to which a
mysticism is liable : Antinomianism and Quietism. Antino-

1. Studies of English Mystics, P. 31
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mianism teaches that he who is led by the spirit can do no
wiong and that the sins of the bady cannot stain the soul!
while Quietism teaches a life of contentment with anything
_whatsoevel by sitting with folded arms.2

Ranade comments that a true life of mysticism teaches
a full-fledged morality in the individual and a life of
absolute good to the society. Inhis Jidnesvs‘ari Jiianelvar
makes a fine and accurate analysis of the different
virtues.? In his Enneads Platinus writes :

“ The vision Iis not to be regarded as unfruitful. In
this state the perfect soul begets, like God himself
beautiful thoughts and beautiful virtues”.s

So far as the utility of the mystic to the society is
concerned, we may almost regard it as a truism of
Mystism that a Mystic who is not of supreme se-vice to
the society. is not a mystic at all. There have besn
mystics who, like Aristotle’s God. have moved the world
by their divine contemplation. People like St. Ignatious
and Ramadas are men of a wolld-shaking type.

(V) the Intuitional Aspect

The surest criterion of Mysticism is the validity of
the experience as enjoyed by the mystic himself. Before
that there is no appeal; for it there isno criterion. If he
appears to be true to himself, if his whole life is an
embodiment of absolute rrght and truth, if he does not
deviate an inch from the path of goodness and virtue, if his
whole life is dedicated ro the contemplation of God and
the sarvice of Humanity, if he regards his own mystical

1. Ibid., PP. 30-131
2. R.D. Ranade : Mysticism in Maharashtra, PP. 77-107

3. 6.9.9.



¢ ,
28 Pathway to God

advancemant as a step towards the realisation of either of
these ends, then a mystic’'s search after God and its
validity need not be much callsd into question. It is this
personal aspect of a mystic’'s spiritual reslisation which
stamps it with a psculiar halo and worth The other
criteria which we mentioned earlisr are but subservient to
this greatest criterian namely, a first-hand. intimats,
intuitive spprehension of God. Plotinus says :

“And Yet, we here see but dimely, yonder the vision
is clear. For it gives to the seer the faculty of seeing and
the power for the higher life, the power by living mcre
intensely to see ketter, and to become what he sees.?

A mysti‘s finel judge is thus ultimately his own Self ?

(vi) Supersensuousness

Aceording to mystics intuition is a faculty of super-
sensuous expsrience. All our normal experience is conne-
cted merely with our sensuous nature. But this experience
is supersensuous, As a Maharastra mystic has pointed out
‘Andhalyane dekhile bahiryane aikile pangalyane pathlyaga
Kelare’ : A blind man was able to see, a deaf man was sbie
to go In pursuit. As Hindi mystics have putit: ‘binu pega
calai sunai binu kana’ ; works without feet, hears without
ears (Tulsidas) : ‘andhe ku saba kucha darasai’: a blind
man sees all things (Sturadasa). The same thing has been
said by Kannada mystics.

(vii) Central Initiation

Physiologically the facully of intuition is concerned
with central instead of peripheral intiation. It is not the
external or outeide, sense-experience that counts; it is the

1. Enneades, 6.6. 18
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experience that is generated inside us that matters, mistic
experience is gsnerated inside us in our intuitional process,
that is, in the procsss of following the path of God.
Intuition is eomething which transcends intejlect, feeling
and will. [t has got a physiological support in what pur-
ports to bs central initiation.

(viii) Continuity

Among the psychological characteristics Ranade makes
a special mention of continuity. Spiritual experience must
not be discontinuous. If it comee once in a while and
leaves vyou off, and if you do not get it again and
again it is no spiritual experience at all.

Ranade says that this continuity is also attended by the
precess of growth. We should not be idle or rest content
merely with the intuitive experience we have; that experi-
ence must grow from day to day and from year to year,
The ultimate result of the growth of this kind of supersensu-
ous experience would be sort of an asymptotic approxima-
tion to Roeazlity.

(ix) Beatification

There are three well-known epistemological theories;
Idealism, Realism and Pragmatism, ldealism stresses co-
harence, Realism correspondendence and pragmatism,
satisfaction. On the one side satisfaction iearns tewards
the pleasure of the hedonists, and on the ether towards
beatification of the mystics. It is said that itis much
better to be a Socrates dissatisfied them a fool satisfied.
Ranade says that it is much better to be a mystic dissatis-
fied them a Sacrates satisfied | This satistacfion of the
mystic is what is called beatification, bliss or ecstasy-
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The philosophy of beatification involves a sort of
catalepsia. What is catalepsia ? It is one finger, fivs
fingers, open palm, the one hand being entwined with the
other. Such holding together is represented in mystical
expenence also. by the experience of the eye supported by
the experience of the ear. tongue, skin, momement and so
‘orth. It is this kind of binding together and intergration of
super-sensuous experiences that censtitutes abseclute beati
tication. Beatification constitutes the ultimate end aimed
at by the mystic. It is the enjoyment of perfect bliss
‘Sukhamatyantikam yat tat’ (Gita 6. 21)

My Observations

In his ‘the Varieties of Realigious Experience? William
James mentions the following four marks of mystic states :
i) Inefability ii) Noetic quality iii} Transiency and iv) Passi-
vity. In her book : Mysticism2 Evslyn underwill gives us
these five common characteristics of mysticism: 1) Imme-
diacy ii) Ineffability iii) an irrstible claim on the assent of
the mystic iv) Passivity and v) Traniency. W. T. Stace in
his ‘Mysticism and Philosophy’2 analytically arrives at the
following universal and common characteristics of mysticism
in all cultures, ages, religions and civilizations of the
world : V) Sense of objectivity or reality 2) Blessedness
peace etc. 3) Feelingof the holy, sacred, or divine

1. William James, ‘The Varieties of Realigions Experience
(Longmans, Green & Co. London) 3rd edn. 1952, pp.371-72,

2. Underwill, Evelyn, Mysticism ( University paper back )
pp. 22-23, 81-86

3. Stace, W.T. ‘Mysticism & Philosophy’ (Lippin Cot,
1960), pp. 131-33.
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4) Paradoxicility 5) Allerged by mystics to be ineffable.
He says that the characteristics of non-spatial and non-
temporal is not srared by the extrovertive type. He
considers that the unifying vision (3!l things are one), the
more concrete apprehension of the one as an inner subje-
ctivity or life in all things and the Unitary Consciousness
(the one, the void, the pure consciousness) are the inner
assence of all mystical experience.

It seems to me that under intuitive asoect Ranade has
brought out most of these characteristics such as
immediacy, noetic quality, undifferentiated unity, unitary
consciousness etc. Unlike James and Underhill Ranade
emphasises that a real mystic experience should ba conti-
nuous. [tshould grow from day to day and from year to
year. In his account of beatification the senee of the holy
and sacred is included. Like James, Underthill and Stace
he recognises that the mark of a true myslic is not visions
butit is the love of God.

How one is to distinguish a mystical experience from
a mad man’s fancy or from the effects of drugs ? Ranade’s
sole criterian is intuition. But it is accompanied by inte-
llactual clarity, purity of feelings and a firm mental will.
A mystic is his own authority regarding his experisnce.
However, anybody can reach the stage provided one makes
sincere efforts in that direction.

Acco,ding to rnystics like Master Eckhart and Plotinus
there is a perfect identify between the the individual self
and the Absolute in mystical experience. But Ranads’s is
a theistic mysticism Like Christian and Islamic mystics he
speaks ot the union of the self with God and not identity.

On the hills of Baba Budan Giri | had a strange
experience that eveiything was divine. The hills, the
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trees and the sky seemed to me to be throbbing with {ife.
I was reminded of the spiritual menadism of R. D. Renade.

Ranade was a mystic philosopher. He has given us
not merely an academic account of mysticism (which is
true with Jemee and Stace) but has laid bare the life of
a mystic by his own example. The ‘Historical Background’
which forms our next chapter deals with this aspect of
Prof. R. D: Ranade.



THE PLACE OF BHAKTI! IN THE -
AGE OF SCIENCE

—Shri K. K, Adkar

In this modern age, where Science and Technology have
reached the new heights of astounding achievements, the
scientific minded people, who are at the helm of affairs,
in the various parts of the wotld, have proclaimed that
anything that cannot be proved by Science can only be
regarded as a "‘Blind Belief’’. In India itself, a number of
forces are at work to remove the varlous kinds of blind
beliefs from the minds of commen people and thus lead
them sowards thinking in right direction. Tha term Bhakti
as generally understood is “God Love” or ” God faith ”,
When the cancept of ‘God’ itself is beyond the reach of any
scisnce, however advanced it may be, how can Science
succeed in measuring the effects of Bhakti? It is for
this reoson that Bhakti may not escape the danger of being
branded as a faith of “"Blind Belist’”. If such a thing takes
place, the greatest catastrophe awaits the werld.

2. A WORD OF CAUTION

Before anybody who jumps to the conclusion that
‘Bhakti’ should also be regarded as ‘'Blind Belief"” for its
failure to stand the test of science. | would like to cautlon
such persons that before doing so, they should scientifically
explain the following queries :

1) Who created the universe, the Sun, the Moon, the
various planete, our blessed Earth and the Stars ?

2) Who provided the massive enargy for their accurate
funetioning from times immemorial ?
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3) Who controls and directs the activities of the
entire unive-se as also of each living being ?

4) Who has given us the power tohink, power to see
and power to feel and smell ?

6) In What part of the body, the mind, the conscience
and the intuition are located ?

6) What is love? How is it created? How is it
measured ?

There are ever so many other questions zlse which
remain unanswered even todsy despite spectacular scien-
tific achievements in various fields.

2.1 No scientist on earth, has ever succseded so far,
in disproving the existance of God, who has not oniy
created the universe, but also controls the various activi-
ties of the entire Universe inciuding that of all the living
beings.

3. MY CONCEPT OF GOD

God, in my opinion. is an unseen power “that manifests
itself in any form or spirit and controls and directs the
activities of the entire universe. He is the crealor, the
protector and the destroyer of the enlire universel He has
neither the beginning nor the end. He is not bound by time
and space. Eternity is His nature and Blissful Joy— His
existance. He is the knower and the known, He is the seer
and the Seen. He is in everybody and everybody is In him.
He is beyond all description and knewledge and hence He
can be perceived by intuition alone.

3.1 According to Swami Vivekananda ‘‘Each Indivi-
dual Soul is Divine.”” Hence each one of us is asmall
power house of that Great Power called ‘God’. The philo-
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sophic thoughts contained in Bhagawadgita and else-wheroe
saying :

ag sgrshen
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drive us to the same conclusion. There is therefore no
place on earth where there is no God. Whatever we see
around us is the replica of God Himself. Our universe is
a canopy of mercerised cloth knit with silken thread of
God’s love to cover His mos t delightful universal form. Wae
are thus inseparable from Ged. We are tied down by Bhakti
which acts like gravitation force that maintains the
equilibrium of the entire universs. Viewed from this angle.
entire humanity is the incarnation of God on each. Truely
Gandhiji realised God in poverty-stricken people in the
form of ""Daridra Narayan®, It is for this reeson Gandhiji was
reckonad a “Mahatma’ the great Soul.

4. BHAKT:— IN ITS NEW FORM

As already discussed above, If Humanity is considered
to be one of the ferms of Ged, can Bhakti i. e. love towards
humanity be regarded as blind blief ? Would it be correct
to drive sway this ‘Bhakti’ from the minds of common
people, bianding it as a “Blind Belief”"? The moment this
Bhakti is driven away the world would be turned into a
cluster of monsters let loose to drink the blood of each
other. Any science which is not based on the foundation of
ethical values of lite, is bound to collapse and can never
hope to reach the “ Realm of Reslity *. which is far beyond
its reach because of its limitations due to lack of requisite
power. Il is the implicit faith in God that provides infinite
power. Such science, which is blind to the realities, is
bound to lead the werld to the threshold of destruction.
Let us not therefore be swayed awoy by the sad conclu-
sions of such science.
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4.1 Our saints and philesophers, who wotshipped God
in a particalar form, devoted thelr entire life for the reali-
sation of their cherished Dcity, by following ths regorcus
path of austelity. Though cur task is not that difficultitis
still necessary that a proper ethical education should be
imparted in all schools and colleges right from the child-
hood to that of attaining maturity. It is this type of
educatien that would produce genuine seckers of knowledge
and truth and not the prospective bread winers and cegree
hunters as seen today. Prof. V. K. Gonksak in his book
entitled “Interpretetion of Shri Satya Saibaba’ writes that
Baba insists that "‘Philosoies without principlee, education
without character, Science without humanity and commerce
without morality are not only useless but, positively
dangerous’’. Swami Vivekasanda’s faith in the efficacy of the
right type of education lies in that type of education, which
brings out the strength -of character, the spirit of philosophy
and the courage of a |ion. . In short, education is the mani-
foestation of perfection in man., Education shouid not
produce a selfish satisfaction of one’s own physical want.
It must give us strength, direction, speed and dynaminism.
It is this type of education, that would help us to purify our
mind and thought by dint of which we shall succeed in
eliminating the ‘Ego Self’ which is the root case of all the
miseries and paln in this wotld. Once we eliminate the
‘Ego-self’ it would not be dilficult to identify our ‘own salf’
with that of Humanity, way with each and every creation
of the entire universe. It is to be realised, that whatever
duties we may be called upon to perform should be done
in the best interest of the humanity as a whole. Wae cannot
do away with our duties, as duties performed with devotion
alone lead us on the Pathway to God. Duties when per-
formed with Bhakti give us Blissful joy of eternal happiness.
The process is not so simple as one thinks it to be. One
has to put his heart and soul to achieve this dynamic vision
of his "Own Self".
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5. THE MYSTIC EFFECT OF BHAKTI

Bhakti when practiced In its new form as describad
above. would produse results that would excel all the
cutstanding achievements in the past. It would iron eut
all diffarences in the faiths of various religioua and bring
the humanity together under the bsnner of universal brother
hood. The mal-practices of violence, corruption, dis-
honesty etc. which are now rampant through out the world,
would become a thing of the past and thus become a part of
the history, When the entire humanity comes under the
inlfuence of Bhekti towerds each other, selfless and dedi-
cated service for the betterment of humanity would be
found practised throughout the world. The blissful joy and
peaco and heppiness would pervade throug out the world
Thus the world would stand transformed into heaven. How
| wish, that the world realises the importance of Bhakti for
the prosperity of the humanity as a whole! if is tobe
rememberad that the spirituality begins where the Science
ends,
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Atman should be the guide to be follewed
in every undertaking :

The light, which is seen at the time of meditation is
Atman. He should always be the guide to be followed in
every undertaking, The work that Atman disapproves
should not be undertaken. If you do so, you will not
succeed in it. Arman exists always just ia front of you If
He moves aside even a tit, then this should be regerded as
a sign of His disapproval and the work should never be
undertaken. I[f, therefore, you see Atman in front of you at
every undertaking you are sure to succeed.



SAINTS AND PROPHeTS: KELIGIOUS
INSTITUTIONS AND THEIR IMPACT ON THE
SOCIETY

—Prof. P. M. Upadhye

India has been known to the world for her spiritual men
or mystics from immemorial times and she has produced
great persons like Yajnavakya, Satyakamajabala, Mahavira,
Buddha, Sankaracarya and many others in diffarent parts of
the country. Maharashtra is no exception, this region has
a rich soil to produce saints and prophets from the 12th
century onwards to this day. The personality of Paithan,
which is a little town in Marathwada region of Masharashtra
has been enhanced and glorified in social, religious and
literary history of Maharashtra bacause of the fact that
Paithan was a prosperous capital place of Setvahanas and
religious centre known as South Kashi and it had its
association with the great mystic saint Ekanatha and
Cakradhara of Mahanubhava cult. The saint Ekanatha had
taught in his age the concept of equalitly and caste-less
society in the assembly of god. In this article, an attempl
is made to deal with the personality of of Paithan in the
context of saints and prophets, ther impact on the society.

Firstly it may be utated that Paithan has had a presti-
gious piace in the cultural history ef India, at least for the
last 2500 years. The oldest reference of Paithan is found
in the Buddhist wark ‘Satlanipata” as Paithana. The
Kathasaritasagara and Brihat-katha also refer to mysterious
mystical stories of king of Paithan. The very popularity of
Paithan was found during the Satavana period in which it
was the capital place which was very prosperous and after
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the fall of Satavahanas. it had lost its prestigious place.
A poet like RajasheKhara says “Paithan is now a Kshul ake
village” This indicates how it had lost its glory and in the
age of Rajashekhara, it became as if a small village. nothing
more. [tis needless to state that Paithan was known as.
Pratisthanapura in encient times.

Paithan enjoys the prestigious position in the religious
field as can be seen fram the life of a great saint Jnane-
svara who went to Paithan along with his brothers and a
sister to get the sanclion from the religious authorities for
their purification to be acsepted as Brahmins, such was the
greatness of Paithan city in the days of Jnanesvara. The
decision of this religious seat was considered holy and
final. It was a great centre of Sanskrit and Prakrit learn-
ings Satavshena king complied Gahasattasai— an antho-
logy in 700 Przkrit Gathas and Gunadhya who enjoyed his
patronage wrote Brihatkatha in Paishachi langusge. This
gave impetus to Prakrit language and literature though
Sanskrit was an esteemed language. In the history of’
Indian Languages. this fact has had its impact and in course
of time saints and poets came forward to compose their
work in Prakrit langusges and their works were regarded
equally authoritative and holy along with Sanskrit warks.
Yhis is specially found in the case of Ekanatha who was a
great saint of Paithan and Cakradhara of Mahanubhava
school who compose their works in Marathi language.

As stated earlier, Paithan was the soil of saints. Saints
,spresent holiness. purity and virtue. In their words a
saint is a virtuous, pious, santified person and he blesses
against the evil influences as well as he saves men from
evil. This is how ssints influence social life ahd do their
best to uplift down-trodden persons and make fhe world
happy by their actlons and writings, This applies to the
great saint Ekanatha of Paithana.
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Ekanatha was a great saint born in 1533 A. D. and he
took samadhi in 1599 A. D. He had s good literary career
and as such he has enriched Mazrathl language and litera-
ture. The famous work of Ekanatha in his commentery in
Marathi on the 11th Skandha ¢f the Bhagavata purana, next
one is Bhavartha ramayaga, then followed Rukmini-svayam-
vara etc. This Bhavartha ram ayzna is a voluminous work
of 19000 verses. He tried to explain in the work how one
should get the bliss of Atmsan. Acharya Vinoba Bhave
statea that by reading Ekanatha Bhagavata he was sble to
know the secrets in the life of Ekanatha and this work is in
no doubt a great wark but greater is the life of Ekanatha.
Ekanatha wrote not only for Pandits but for the down-
trodden and illiterats people. Thus he was the champion
of the cause of Marathi in spite of ill treatment given 1o him
by the otthodox Pandits for this cause of Marathi. This is
indesed a great contribution of Ekanatha andithes itsmajestic
impact on the society even today. Ekanatha notonly wrote on
mythological stories, but he also composed Abhangas, Gaul-
anas and Bharudas which were equally popular among the
masses. Ekanatha was of the masses. His Bharudas are interes
ting. They contain very subtle humour and pointout the vices
of the pcople in 2 humble way. Ekanathaused the medium of
Bharudas to criticise the hypocrites of that age. It is quite
a well-known fzct that Ekanatha was Interested in social
reforms and he practised philoscphy in life and lived
accordingly. The last but the very important aspect ef his
life is that he was responsibls for preparing the correct
manuscript of Jnenesvari. There are a number of Incidents
in his life to show how he loved the down-trodden and
also saved the life of an ass giving it the water of Ganga
brought by him from Kashi. He looked upon all as mani-
festation of Janardhana. In his age Ekanatha was not only
a great person, he was an instituition itself for religious
and spiritual life based on love and equality without any
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class, caste-distinctinn. Even today the life of Ekanatha
has its impact on the sccisty, especially on the Varkari cult.

Today, Ekanath’s house is known as Ekantha-mandir
where we find different idols of gods including the idol of
Balakrishna worshipped by Ekanatha in his daly worship.
The Mandir also contains Ranjana or underground tank or
cistern which existed from the time of Ekanatha. On the
sixth day of the 2nd fortnight of Phalguna month, eveiy year
there is a great festival at Paithansa air.d devotees cf all
provinces come there and pour some witer in the tank as a
mark of devotion to saint Ekantha, who took samaahi on
this day.

Before we estimate the impact of Ekantha’s works and
his personality on Paithana in particular and on Maharashtra
in general, it is warthwhile to refer te some political,
social and religious canditions of that age.

It is known from the history that during the life-time of
Ekanatha, Paithan was under the rule of Nijam of Ahmeda-
negar. The king being a Muslim, there was diiference
between Muslims and non-muslims and Muslims had an
upper hand in their day to day life over Hindus, and the
convert Muslims behaved rudely with the others. How
people had to suffer and tolerate insults from them is seen
in tho life of Ekanatha. One Muslim spat on Ekanatha,
when he was returning frem a river after bath, many a times,
nobody objected him. This shows an honourable person
Ekanatha of Hindu communily was subjected to such
insult. In the religious sphere, people were ignorant of
true religion. In Paithana area, many so called Sufis ceme
and converted many Hindus to Islam, either by force or by
persuasion. Even the Hindus believed in omens, superstl-
cious magic and witchcraft. Tha social life was too equally
atfected by the caste system and social status. The Sudras
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were ilitreated and Pandits were proud of Sanskrit learning
and they tried to insult Ekanatha, who started writing
Sanskrit works in Marathi language. Such was the society
and social life during the period of Ekanatha. He minutely,
observed all these facts and as a man of high morality and
spirit he used 4 means in order to improve the decsdent
social order. i) He set an ecxample of pure charzcter
ii) He teught the people through simpls medium of Marathi
in hie sermoens, and ussc pcpular stories of Puranas and
folk-lore in order 1o show vices of the people, iii) He
impressed on tha society the power of lave without disti-
nction and lastly, iv) He preached Namasmarna. Name
of Lord as the means of full satisfaction of human lifa. This
was his dynamic philosophy, which brought about synthatic
mysticism, as stated by Prof' R. D, Ranzde in his book
Mysticism in Maharashtra. According to Ekanatha Janaia
Janardhana and Janaseva constitute the very elements of
true Bhakti. This is indeod new insighr seen in his life and
works. This has helped to improve social order and
minimise mutual differences based on castes and classes
etc. Thus Natha‘s philosophy is not boaokish, it is practi-
cablie and Natha followed it in his life. He says: “whoso-
ever meets you look upon him as Divine.” The Varkari
cult is based on this philosophy of equality in the eyes of
Lord.

In Paithan, there is the Monastery of Krishna-Dayarnava
who wrote Harivarada .. a comrentary on the 10th book
of the Bhagavata Purana as advised by Ekanatha. There is
also Math of Siva dinakesari who was a great writer and
saint of the 18th centuly in Paithan.

Thus it may be stated that Paithan was noted for
learning and prosperity, as well as spiritusl progiess and it
is due to its association with Ekanatha who was bornin
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Paithan, worked in Paithan and left his mnartal body thers
only, Paithan became a well-known centre for piigrimage

in Mahrashtra as well as in India. Such is the effect seen
in modern age.

Letus consider briefly tho mission of saints and the rieffeet
on the socisty, especially in the context of Ekanztha of Pai.
than. Marathi Pandit posts were proud of Sanskrit fearning
and theycould not tolerate the idea of writing commentary <n
Sanskrit works in lacal !anguzgs or {elk langusge. Thus they
tried to preserve old orthodoxy, though it became outoated
and those who opposed them were expelled from caste.
Jidnedvara and Ekanatha too were expelled since they
wrote in Marathi. Pandit pocts emphasised on rituals.
whereas saints like Ekanatha atiacked ths idea of rituals
and insisted on pure character and brotherhood. They
axposed the hypocrisy of the so called learned throngh the
medium or folk tales, Bharudas etc. It wzs the most
appealing factor to the comman people and they accepted
the saints as authority and their weorks as Pramanas in
religious philosophy. Saints like Ekanatha mixed with the
peoele and loved them and thus they inspired the people to
rise above peatiy things and lea a noble life. Thus the saints
had poweifully influsnced the culture in all its aspectsin
Maharashtra. Awakening of the peopie from rheir ignorance
was their noble aim and they tried to remove certain evil
practices like animal killing sacrifices, caste system based
on birth etc. It may be noted that saints like Ekanatha had
done this sociai work in hostile and odd circumstances,
It has. therefore, far-reaching effect on soclal order seen
tod ay.

We may note down some salient features of saints and
their wotka: (1) Saints like Eknatha loved Marathi languege
and wirote for all persons letlered and wunlattered,
(2) They refer to Sruti, Gita with respect and give their
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interpretatioas thereon. ( 3) Their works are simple but
full of philosoyhy. (4 ) There is a secular spirit in their
lives and works Prof. R. D. Ranade, ** so far as the utlity
of the mystic to the society is concerned, we may almost
r=gard it 2s a truism of mysticism that a mystic who is not
of supreme saivice to the societly is not a mystic at all,
It is true that here again thcra were temperamental
differences among mystics, one mystic may choose more
or less to be of a quietiztic and another more or less of an
activistic type, but the fact remains that in either case he
is of supreme vaiue to mankind by calling their attention
fram moment to moment to the perceptisn and greatness
ef g=d.” In Bhaok?i schecl, s:zint Eknatha and others put
their soulin literature so as to see romance of piety, of
faith, of devotion with the sole aim of the well-being of
all the people in the world.

Paithan hss its glery In Eknatha and others associated
with it and the impact of their life and literature is
immeasurable in thae context of social upliftment of the
psople. They did the work with a demacratic philosophy,
which brought all the people of different classes and castes
under one banner of Varkari cult of Maharashtra.

@
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Tit fcr tat and reap as you sow :

Atman never witholds anything that a person doses for
Him. He returns everything exactly in the same way 8s is
done to Him, according to the rule tit for tat and reap as

you sow and you have to acceptit.

With Atman everything is balanced neither more nor
less. If you worship Him sincerely, He also loves you
sincerely. Formality is receiprocated by formality tedium
by tadium and cruelty by cruasity.




WHA? IS HINDUISM ?

—Shri Gopalrao G. Arole

Swami Vivekananda said ‘‘Vedantlsm is the correct
discription of Hinduism in ons word, for all that is meant by
‘Hinduism is condensed in this one word.”’

Hinduism is not a single religion with s creed to which
every body would subscribe, although every individuzl cult
offers its allegieance to the Vedes and Upsnishads as the
source and origin cf Indian religion and religious experi-
ence. Hinduism is thus a federation of diffarent kinds of
approach to the Reality behind life. This Reality bshind
man and nature is eternal, which is basep on the laws of _
nature, that are denoted as Sanatana Dharma or Vedantism.
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What is meant by Vedantism? It is the everlasting
Truth behind life or knowledge about God and Creation or
Brahman, which is eternal. It has existed throught time,
just as creation is infinite and eternal. It is without beginn-
ing or end, and so is the knowledge of God. This knowladge
is what is known as the Vedas and the Upanshads, which
are the and portion of the Vedas. They comprise ths
universal truths about God and creation, which are the
eternal principles of creation. This is doneted by Vedantism
or Sanatana Dharma, which is explained in Upanishads,
condensed in the Brahmasutras and summarized by the
Bhagavad Gita. They are collectively known as Prasthan-
Trayi. which forms the very basis of Hinduism or whaf is
calied Vedantism.
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What is the essence of Vedanta Philosophy or Sanatana
Dharma whnich is denoted ss Vedantism ?
AP ad Safraeqr 3 Fga a19%¢ 0
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The consummation that the Upanishadic Philosophy
offers is the realization of God-Atman Unity ( Tattwamasi )
The mighty word of the Upanishads was therefore, Anubhuti
or Sakshatkara.Thisreality can be comprehended by intuition
or Samadhi. itis an instant ccmprehension by the mind in
Turya or Unmani, as experienced by the Rishis of ycre or
the sages and Saints of India. This is actual experierce of
many end it cannot be denied as a fact and hsnce
Mysticism is perfectly rational, as explained by Dr R D.
Ranade in his books : “ Mysticism in Maharashtra ™ end
A Constructive Survey of the Upanishads *°. Thus the
Upanishads laid the foundation of Mysticism or Brahmanu-
bhava. The monistic Advaita Vedznta Philosophy is its
metaphysical and monumental exptession. The Bhggavad
Gita is one of tha greatest works on mysticism that the
world has ever seen, and the philosoahy of God-rsalization
is stressed in it, as a summary of the Upanishads or
Vedantism. the essence of which is :(—
g% afgar agm azfra
YThis is the Synthesis of Science and Religion, which
was fieely confessed and admitted in 1927 by the Weastern
Scholars. Scientists and Philesophers, efter nearly three

centuries of agnosticism and &ccepticism. (The Eye of
Shiva, 1980.)

The Bhagavad Gita therefore summarizes the philosophy
of God-realization, as a gospel of Hinduism or Vedantism.
as under :—

ayroafagar garfaemiqogy aaiga 1
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This is the essence of Hinduism as its subjective basis
and objective means to realize the fruits of Vedantism in
our life here and hereafter.

Hinduism is therefore a way eof life, which is based on
the Vedic Philosophy of life, which Insists on every one of
us to acquire Four Purusharthes in our life-time, comprising
Dharma, Artha, Kama and Moksha. The first three Purus—
harthas are the means to attain and reach the {ourth in
the later portion of human life Human life is ronghly
divided in Four Ashramas to gain the four Purusharthas in
stages. as Brahmacharya. Grahastha, Vanaprastha and
Sanyasa ashrama. These divisions were prevalent in ancient
times, but they are not possible in the present conditions
in the world. So the last two ashramas can be now speant
in our own house, with negessary quietude for Abhyasa
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Yoga, Sachana, Vairagya and Renuciation of worldy
attachments.

This is In effect Vidvat-Sanyasa or Sanyast-Vrutti to
be developed in the formative psriod of our life, with
Shravana, Manana and Nididhyasa in fact, we have to
deviop this psycholgy to live by deeper study and reflec-
tions on all our Shastras in order to realize the ideal
of the Fourth Purushartha or Moksha by the end ef our
iife in this world. Our greatest Incarnations of God, namely
Rama and Krishna. lived accordingly. Kalidas had thetefore
described how the kings of the Raghu Dynasty lived :—
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Sant Jnaneshvara had therefore explained in his
Bhavartha Deepika as under :—
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Shri Krishna therefore asked Arjuna to remember :—
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This is the Synthesis of Pravrutti and Nivrutti or
Materialism and Spiritualism, which can help you to gain
happiness here and hereafter. The Gita insists on us to
develop this psychological approach to life. therefore,
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Lokamanya Tilak had advised our younger generations to
Gita-Rahasya in young age only to mould our lifs to achieve
four Purusharths in thle life. This basic need of human
psychology was clearly visuslized by the Vedic seers, who"
prescribed four Purusharthas as a way of life to ensure youtr
happiness in this world and after death.

Why is Dharma and Moksha needed for enjoying
wealth ?

It is an undeniable fact that people all over the world
are suffering in spite of economic prosperity and aboundant
means of sensual enjoyments. You can verify the truth of
ttis experience, as | have myself witnessed in my three world
trips thut in all the dsvelopsd nations, with Artha and
Kama, they have tried to creat heaven or Swarga on earth
withScience and Technology to enjoy life. But hedonism has
devastating effects on humsan mind, as its hunger for wealth
is not satiated and it has most evil effects on human mind,
if it is not controlled by Dharma and Moksha. They are thus
suffering from evils of prosperity, such as boredem, suicide
divorce and permissive sex culture with unmarried couples
staying together., as previent in Sweden. YThe dream of
heavens under communist rule is recently vanished in
Eastern Europe, as exposed in Rumania in 1989. The result
is moral bankruptcy and Nihilism or Spiritual Paralysis
allround So Now they have felt the necessity of Dharma
to be imbibed on the child right from kindergarten age, as
a remady for these evils in Sweden.

Our Epics, Ramayana and Mahabharata. have therefore,
tried to save our people from the evils of Artha and Kama
by making us fully consious of Dharma and Moksha as a
basis of Hinduism, to live a righteous life based on Dharma
and Neeti. This is the peculiarity of Hinduism, which must
be preserved by Indians, without divorcing God and
Religion from human life under the slogans of Sscularism.
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It is bicgest blurder committed by free India since 1¢47
when Secular Democracy eliminated Religion and Ethics
from our Education. Such an sgnostic approzch is the
supreme harm done to our pecple by our powser-hungry
politicians. This must be rectified, as Samudra Gupta
reinstated Sanskrit to create a Golden-Age in India, which
has no parallel in history. Puranik Hinduism was esteblished
in Gupta Age, by replacing Buddhism with the Bhakti Cult
of Vaishnavism &nd Sheivism pal excellence. Therefors, the
memory of the past grandeur of Hinduism is still alive in its
Architectural remains throughtout India. It is a great folly
of our present rulers to follow the alien cultures blindly,with
their industry and technology alone and forget the past
treasure of India’s Spiritual wealth, They have forgotten
the warnings of Swami Viveksnancda in 1834 and Sri
Aurobindo from 1910 to 1950. This is the greatest harm
done to free India, without reorienting our own culture to
auit modern conditions of living. In fact we must make
Vedantism as the Directive Principle ef our Constitution.
since all the other policticalisms are athestic and divorced
flom God and Realigion. which is contrary to Hinduism,
Economics alone cannot be the only basis of human life and
its happiness. as throughly exposed by the failure of Commu-
nism as recently wilnessed in Eastern Europs. So let
wisdom dawn on our Politicians to rebuild India on the
basis of our own Political Philosophy, as aspired and
proclaimed by Netari Subhaschandra Bose in 1844 in his
address before the Tokya University.

_ Vedanta literslly means the culmination of knowledge.
The Sanskrit word Vid means to know and Anta is culmina-
tion. Rellgion starts with the inquiry to knew what is God
end creation. It ends with finding this unity between the
creater and the creation, as cause and effects are eternally
cenjoined. This realization of unity betwesen God and
creation leads to knowledge, when we discover the identity
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between God and Atman er Paramatman and individual
Scul. This is the essence of Vedantism or the Vedanta
philosophy, which is tne? bais of Hinduism in general. You
must end where you begin, and as you began from God.
you must end in God. A straight line projected to infinity
must end into a circle. Thare cannot bs any further
progress as such in knowledge, when you know or realize
this identity of the Divine and Atman or Soul. This is
Sanstana Dharma or eternal Truth. '
So the Bhagavad Gita says :—

gsqrear A gaAiada areafa qiosg 4,35

Ara aeqr o arfeaaiatofanssfr « 4,39
gz gdqTai aramimfag=sf 520
zaif gfgad & g7 mgTmfa &1 10510
A A2 FrAaeg @ik gd<a fafsaq 1 1317
53 ArFaqifaca wa @ragRadn

gasiq Aqdiasy 954 7 sagfig T 4 1472
faqar argvzafda quafa stasga: ) 1510

This is the ead of knowledge or Vedanta Philosophy.
What remains to be done is the Sadhana or Yoga to be
practised 8s per individual capacity and liking of Sadhaka.
Hinduism has kept this fraedom of Sadhana to individual
Choice or the Precept of one’s own Guru to follow. Inspite
of Sadhana. finally itis rhe Grace of God that ultimately
fructifies our Sadhana. This is the gist of Hinduism, which
insista on every one to find his identity with Brahman or
Paramatman. So our Seints have edvised us, after having
their own experiences of God-realisation, as under :

Saint Tukram i

gT T=HATT | q 1qUF @A 1)
iy F17 QLT 1 CAT GH A1gI 0 - WAT
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vt AqTqIEe M d M ¢ wonfa fqrg g,

gfzaigr g graifaar a1 Gfaga o @@ 39

2gi=ar fawd aifas ar srar o« Wiy qEl

| Frar stq A

faaifs arger 2gwrat + Argifaasfas ggduar i
qgar feggrarsl sigrse @miar 1 fGsar ges favsicn
wgmafa s@g @i 1 9igTy g |
gHIFRw rg a=1 arfaad s qigey AR wLEdH v
gFHIAAA IFaq gim a<aufa fa=n agrasg v -g. mar

Saint Ramdas :
;i Iy 4o fE #1531 gA i AUz
M qifasd fazad 1 asas o
wan waq ffgegrg | gNdd aiuai fazaa
QF QIFRFIT 1 FI [ Fagr 987 A
A1ge qeq qemeAt 1 wguifa Fifa s afaar
qARAr qifas wasdY « 39 g97 Mg n
wagifaw 27 oS g A1 Feaid) 7 92 )
Arq guie) st qof + g gwazdtn
gam=f sra ) fado aifast kel o

-grgag
Bhagavad Gita @

AFATANIZATA FJQT 4 77 q1fwar )

qvd 959 fRed aify qrafaf=aagq o g
qA:q Jar: gad A At ewzfa A
geaig gad, qid facagsaea Dfras 0 514
ai « ANsaafaite AfFg@aa Jaq )
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g WM gagicdcary TAATIT FOGX 1 1426
qAT Q0 75T FIRAA A1 )
EAdI I 9 TGt eArq wiceata qrarag o 1982

This is the Gospdl of Hinduism to bs remsmbered and
followed by every human being in thie iife ; as a Univarsal
Philosophy.

Swami Vivekananda had therefore declared: "‘Every one
of us, as Hindus, has to become a Rishi or Mantia Drashta,
to see what is given in the Mahavakyas of the Upanishads
You must realize your Divina identity— Tattvamasi. which
is the ultunate goal of Hinduism. This is the essence of
Hinduism and yodr religion starts only after you have dis-
covered and experenced this God-Atman identity. You
have not to become God but ate already one with Him
eternally, which you have forgotten due to your attachment
to your physidal body, which is petishable and must decay.
This ignorance and illusion you huve to remove by Sadhana
Chatushtaya and different Yoga-Sadhana.”” This is what is
meant by Hinduism, as an approach to life to realize the goal
of Moksha or salvation, with due faith in God. Sadhana and
patience. This is the conceptual basis and praclice as
prevalent in Hinduism.

HARI OM TAT SAT |
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Meditation while working with Hands

On getting initiated by Sadguru In sfiritual life, you
thould continue to work with hands and repeat the name of
God In your mind. Work with your hends, meditate on God
Hari, like thread in the spiders web, walch your breathi-
nhaling and exhaling” ( i. e. weave name God through every
breath, as the spider weaves the web with thered).

You should live the domestic life like a labourer, who
does his work always with an eye on his wages. [n the
same way you should work sincerely for the wages, that,
is, eatn enough money, to maintain your family, but all
the time you should meditate on God. The body alone
should be engaged in work while the mind and soul should
be completely engrcssed in Atman.



BOOK REVIEW
The Wisdom of Nyaya by K P. Bahadur
Sterling Publishers Pvt, Ltd » New Delhi. 1988
pp. 1-246; Rs, 150/—

—Dr. R. 1. Ingalalli

The Wisdom of Nyaya consists of Gautama’s Nyaya-
Sitras along with autnor’s free-renderings followed by his
own commentary,. Gautama the founder of Nyiya system
formulated the Nyaya-Sutras which are divided into five
books each book containing two chapters. Nyaya system
is also called by other names— ‘tarkavidya’ (the science of
reasoning), ‘hetu vidya’' (ths science of causes), ‘anviksiki’
(the science of inquiry) etc. Etymologically the word
‘Nyaya’ is derived from the Sanskrit root” i " which means
togo so that the term ‘Nyaya’ impiies nigama which
stands for a syllogistic reasoning. The purpose ef Nyaya-
system is to attain freedom (moksa) for the soul in the
form of summum bonum based on the knowledge of the
sixteen catagories.

The sixteen catagorles are mentioned in the fist verse
of Book one (1.1, 1); they are Pramapa (means ofknow-
ledge), 2. prameya (objects of knowledge), 3. Samlaya
(doubt), 4. prayojana (purpose), 5. drstanta (familiar
example), 6. siddanta ( established tent) , 7. avayava
(member), 8. tarka (confutation), 9. hirnya (ascertain-
ment), 10. vada ( discussion), 11. jalpa (wrangling ),
12. vitanda ( cavil ), 13. hetvabhasa (fallacy) 14. chala
(quibble), 15. jati(futility) and 16. nigrahasthana (occasion
for rebuke). One the virtues of Gautama’s system is that the
conceptual frame-work of the system is a paradigm of
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logical thinking. because oniy the sixteen categories form
the subject matter of the system and each categoiy in wrn
is systemati- cally explicated.

Book one of chapter begins with the stitra contairing
the nemes of sixteen categories. The siitra in'plies that by
knowing these categories supreme falicity is obtained.
The sacond sitra implies that annihilation of pain, false-
notions etc. leads to freedom i. e. apavarga. In ithe stitias
3-8, pramana the first category is considered ana four
pramanas, pratyksa (perception), anumana (inferencs).
upamana (comparison) and Sabda (testimony) ares defined.
According to Gautama all our knowledge is based on the
four sources enly and there is no other sources of knowledge
apart from tne four premanas. Perceptual knowledge
araises due to the contact of senee with the objsct (1.1,4).
Inferential knowledge is obtained from the kaown premises
(1. 1.86), thd knowledge of comparison is detived {rom
the knowledge of simiia.ity (1.1.6 ). And testimonial
knowledge is obtained from the staiement of trustworthy
person (1. 1,7 ). Next, the sttras 9—22 d=al with the
second category prameya; soul. body, sensss, sense objeats,
intellact, min1. activily, fault. transmigration, fruit, pain
and release are the objects of knowledge (1.1.9). After
defining each prameya (1.1. 8-22), doubt and the subse-
quent categories are defined in the sequel. According to
Gautama, doubt (1. 1. 23) is a conflicting judgement about
the precise character of an object. Next, prayojana (purpose)
is thnt with a8 view to achieve which one prccesds to act
(1-1-24). Drstanta (familiar example) is that about
which an ordinary man and an expeit have the same
epinion (1. 1. 25). Siddnhanta (an astablished tenet is the
authority of a proved statement ( 1, 1. 26 ). Avayaya
(members of syllogism) are proposition, reason, example,
application and conclusjon. each member is further defined.
Next, tarka (confutation) is that reasoning which is intended
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for the ascertaining of the truth which is not accurately
krown (1. 1. 40). Nirnaya (ascertainment) Is the determi-
naticn of a statement by ccnsidering the pros and cons
ofit (1. 1. 41). The definitions of remaining categories
are given in the second chapter of Roek one. Vada (dis-
cussion) is the undertaking of a disputation by two opposite
sides in which the conclusion is arrived at by means of the
five membered syllogism (1. 2.1). Jalpa (wrangling) is the
defence ar attack of a proposition by means of quibbles,
futilities and other logical techniques (1.2.2). Vitanda
(cavil) is a kind of wrangling which merely attacks the
cpposite side (1. 2. 3). Next hetvabhasa (fallacies of a
reason) are the erratic, the contradictory, the equal to the
equal to the reason, the unproved and the mistimed (1.2.4).
A'ter defining each form of fallacy, the next category
chala (quibbly) is definied as that technique ¢f a gument
in which ambiguity of a term, genus and metaphor are used
(1.2. 11-17). Next jati (futulity) consists in offoring
objections which are found on mere similarity or discimi-
latity ( 7. 2.18 ). Finally, the sixteenth category nigraha
sthana (an occasion for rebuke) arises when one wrangly
understends and fails completely te uncerstand (1 2.1¢).
In the remainining four books. Gautama examines the
sixteen categories. tiis techniques of examination consti-
tute paradigm of rigorous thinking. Often he reformulates
the ideas of Madhymika Buddhism in the position of
opponent in ordaer to repute and establish his own viewe.
For instance Gautama’s examination of pramana (source of
knowledge) is as follows An objector might say that
perception and other maans of knowledje (praminas) are
invalid (apramanyam) becauxe thay are impossible in past
present and future (2.1.8). In reply it is said that
if promanas (mesans of knowledge) are considered impossi.
ble, the same will apply to their denial also but deni:l
cannot hold good if every means of knowlege rs denied;
So cpponent’s view is wrong; thus pramanas are possible
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(2.1.12-14 ). Yhe objector continues: If an object of
knowledge is to bs established by a pramiana,, this also
needs 10 be established or if another pramana is not
required to establish a given pramana, let an object of
knowledge (prameya) bes also established without any
pramana (2.2.17-18 ). Gautama replies. It is not so,
because the means of knowledge is established like the
light of the lamp (1. 2. 19). Here Gasutama seems to hold
intrinstic validity of a pramana (svatah-pramafyavica);
he also employs axtrinsic validity of a pramana (paratah-
pramaflyavada)

Eventhough there are valuablue translations of Nyaa-
sttras by eminent write:s like M. M. Ganganath Jha and
M. M. 8. Vidyabhushana, the author takes liberty to trans=
late sutras. Often free renderings of the suiras In English
appear like approximats paraphrases. The translation would
have been accurate if the author could have given literai
translation along with supplementary words put into
brackets so shat resultant siatements implies the sense of
the original stitras. There are printer’s errors; they ought
to be rectified in the next edition. On page 39, two words
‘tarka‘ and ‘nirnaya’ are to be added to the {first siitrain
appropriate places. Regarding author's own cammentary
it may be said that eventhough the author tries te elucidate
the sense of each sutra through his own understanding,
it would have been more useful for the readers if he could
have given a Summary of Vatsayana’s classical commentary
before his elucidation, However the author is to be thanked
for his labour in bringing eut the book to introduce the
Ideas of Nyaya system in English in his wisdom series. The
book is useful for students and scholars,



QUEST FOR INSPIRATION
Compiled #nd edited by O. P. Ghai
Pages 112; Price: Rs.,75/—
Publishers : Institute of Personal Development
L-10 Green Park Extension New Delhi

P. Jagannath

The book contains selections from different books,
intended to give zast to the life. In your disappolntments
worries or dark nights you would do wall to refer te this
book and read relevent passages to bring cheers to your
mind and get coursge to cross over your depression and
difficulties.

The author weuld have done well fo include one or two
good seiections from Bhagavad gita such as :

1) 89 gaiy afwasa als ar a |
&g a1 gaTidva) qlerfasaifa ar T 1 xviii-66
2) w9, gagaifo segmarafesafa 1 -5

These would have given inspiratation to several persons
to change their corrupt and sinful life and get over their
worries and dark life. Such persons would try to accept
the advice of Shri Krishna who gives an assurance that they
would cross over all the difficulties by one pointed devotion
to Him.

The politicians today will find a good werk of advice
in the passage “Good work speaks for itself” (page 99).
The value of a man depends on his inner good qualities and
not on his appearance. as Tukaram tells us (page 95).
George Bernard Shaw (p. 21) tells "My life belongs to the
whole community and as long as [ live, it is my privilege to
do for it whatever [ can.”

Useful book; but price is very high.



QUEST FOR EXELLENCE

Compiled and edited by O. P Ghai

PP: 154 P.ice Rs. 100/—

Publishers * Institute of Personal Development.
New Delhi-110 016

—P. Jagannath

From a few theusand books. read by the sutho!. he hsas
selected these prayers with the object of giving to the
readers guidance, happiness and peace of mind. Prayer
means communion or dialogue with God. Itis a resultot
consciousness of one’s imperection and the omnipotence
of God. It is intense longing for the summum bonum of
fife. Prayers like "'Forget me not’* by Mehar Das (P. 144)
and “Always heard and answered” by Eliza M. H ckock
(P. 13) will certainly he read with Interest. The prayer In
Brihadaranyaka Upanishad (p 148) reads in Sanskrit as

“Fgqr AT @gamy | augl @1 sAfaHag |
weqiaf s¥Ad a97 |
snd in these words a devotee prays to God to carry him
from Neot-being to being. from Darkness to Light, from

Death to immorality and when he is chanting this prayer in
Sanskrit, his devotion reaches his heart.

It will not be effective if there is no Bhava. °‘‘The ten
rules for getting effective results from prayer” (p. 83)
should ba followed and as ““TheJapji Sahad'* advices(p,134)
one should remembser, meditate and worship One God. The
object of this publication would be served if these prayers
weuld give inspirational impetus at least to some readers
to sirg prayers to awaken the Divine spirit in the heart and
carry them on a higher and higher mora! level to rezch God-
hood. The Summum bonum of life.



THE BHAGAVAD GITA: O. P. Ghai

po.- 114—Prnice : Rs. 75/ —

Publishers 1t Institute of Personal Development
New ODelhi

—#. Jaga.nath

While reading the original text of the Bhagavad Gita .
the Divine song, the music reuches theart and th:e philo-
sophy reaches ths head. The dignity and grace of the
original Divine Song can not ba captured in the English
translation. Those who cannot however read and under-
stand the original Sanskrit text have to bs happy end
contended with agood English translation. This book
however is only a summary of fha ariginal text in simple and
chasie £nglish and is intended to serve as an clementary
school book for introducing this Divine sorg and its philo-
sophy of God-Realisation to the lsyman and the modern
busy man who has no time to spare to read such a sacred
book. That purpose is well served by this book. Any
person quite a stranger to Bhagavad Gita, would feel
delignted to read this book which gives a gist of the teach-
ings in the original text. Important slokas like sHug

grfgs1gey (11—47) have received careful attention of the

author. The description of Sthitapradnya (equanimous
man) In chapter Il is given in clear and simple English.
Some more 3lokas should heve received the same attention,
For instance, $'loka IV 35 where Sti Krishna assuhes Arjuna
that even the most einful of all sinners would cross over all
his sins through the wisdom (iﬂﬂ): The translation of the

s'loka ggggiq qiecasa (XViII—66) contains only the first
part “Abanden all man made laws and surrender to me”
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(P. 111). Translation of the second part should have also
been included ‘I shall liberate you from all sins’. Such
assurances cf Sri Krishna in the Gita will induce the sinners
and corrupt persons who are now galore in the count y to

change their way of lile, and take resort to the teachings ot
the Gita.

The purpose of the book is well served and the spirit of
Shri Krishna's advice is disclosed to the reader. Oncs you
begin to read it, you will not leave It till you reach the end,

and after reading it, a strong desire is creatad to know the
full text of the original Gita.

The exorbitant price may have to be reduced if the book
is to reach the hands of pcrsons of small income.
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ﬁ Shri. M. S. Deshpande, who was for many years on the
-z—_ Editorial Committee of "Pathway to Cod’, isno more. He
};{ was a very cincere devotese of Gurudeva Ranade and spared
= nopains to make the activities of Gurudeve Mandir
g succassful.

’_j Shri. Manohar Shrinivas Deshpande was born cn 26th
ﬁ February 1899 at the village Sambaragi (Taluka Athani,
S District Belgaum). After graduating fiom Pune in 1922, he
M started a high school in Athanl. He served there for about
£ 35 years and retired in 1958.

% Shri M. S. Deshpande had a spiritual bent of mind. He
E received initiation from Shii. Amburao Maharaj. He conti-
F—‘ nued his Sadhana for more than fifty yeass.

)_% He knew Marathi, Kannada, Sanskrit arnd English. He
éE has written about forty books. He allowed the publication
F of his ‘Thus Spake Gutudeo’ without claiming any royalty.
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;E-‘ For ‘Silver Jubilee Souvenir’ Val. ] and Il he worked haid ";7
£ anditwas alabour of love for him. He delivered Gurudeva =
)3 Ranade Memolial Lectures and that book in Kannada is a ):{
§ good exposition of Shri Gurudeva’s philosophy. His other §
’é‘ English books are : LE‘
’;‘ 1. Light of India or Message of Mahatma é
5 2. Dr Ranade’s Life of Light i
% 3. Dr. Ranade’s Gospel of God-Realization %
X] X
ti 4. Dr. Ranade’s Dhyana-Gilta ’:f',
E 5. Saint Ekanatha’s Light for Life Divine B
S 6. Shri Gita-sara B
% 7. Gandhiji's Pathway to God ;3
= Shri. M, S, Deshpande was a good poet. His ‘Geela =
’g Gurudeva’ contains the biography of Dr. R. D. Ranade in the g
;=f‘ form of many Marathi songs. He has written the biography ;'E;
£ of Shri Bhausaheb Maharaj in Marathi prose. He has to his £
§( credit 28 books in Kannada and 8 books in Marathi. He has
£ published *Sanskrit Reader’ (in Kannada) in three parts. £
X | X
= Shri Manoharpant breathed his lost on 29-7-1990. May £
A his soul rest in peace. X
= =
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Advertiser’'s Annouficement

Israeiites pass through the Red Sea, that God epened
for them to escape slavery in Egypl, Exodus 14;29.

All quotations are from the Bible, God’'s bcok. Itis
divided into the old Tsest:ment the ancient Jewish part
which foretells the coming of Jssus Christ, and the New
Testament, concerning Jesus Christ, the only begotten Son
of God, from whose birth the years are numbered.

God, frem the beginning of time, sent prophets or
messengers to Israel. These were from the beginning of
time. Te these God said, “In you and your seed shall
all the families of the earth be blessed ( Genesis 28 : 14 ).

t all times did Gcd send his messengers to lIsrasl,
establishing the Jewish priesthood (Exodus 40:18). The
Old Testament part of the Bible was written by the prophets
that God sent to Israel through many centuries. These
prophets wrote that God himself would live in the world
as a man (Micah 5:1 & 2 Isaiah 9: 6 & 7, Zechariah 12:10)
and bs nailed to a cross (Zechariah 12: 10, Zechariah 13 : 6,
Isaiah 53:8) and that his disciples would have everlasting
life (Psalm 23:6, Daniel 12: 2, Micah 4 : 5). Jesus Christ
is God in personage of the son of God or God the son.

God, called Jesus Christ was nailed to cross near
Jerusalam around 33 A. D. (before the Roman Emperor
Titus destroyed the Jewish nation in 70 A. D. as prophesied
in Genesis 49:10 that it would precede it) and nailed to a
cross as prophesied by Zacheriah in Zechariah 12 :10 and
Zechariah 13:6 and Isaiah in Isaiah 53 - 8.

The Son of God, our lord Jesus Christ, arose from the
deed after three days, and he teaches that those who are *
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born agiain through the water and the splrit of baptism
(John 3.5) end eat his fiesh and drink his blood through
communion in its form of bread and wine (John 6 53 and
Matthew 26G:26-28) may hava everiasting life. Very many
of the events in tha life of Jesus Christ were prophesied in
the Bible, in the Old Testament pari, incidentally world
famous literature, inclugding its famous Septuagint Translat-
ion made in Alsxandriya, Egypt, in 282 6. C and fulfiiled by
Jesus as we read in the New Testament part of the Bible,
written by Jesus’ own apostles, who lived with him every
day. Jssus said in the Bible in John 14:6. “ | ém the way
and the truth, and the life, no man cometh unto the father
but by me.”” The Bible says thatall who do not recsive
God, who is Jesus Christ (John 10: 30) by baptism znd
communion will bs burned in everlasting fire (Revelation
20:15 and John 3:86). The necessary baptism and
communion may be received in any Christian Church. The
oldsst Christians, Roman Catholics and Greek Orthodox,
say any Christian church is acceptabie. This is the decree
of the Second Vatican Council (1965) and Bishop Meietios
IV of Corstantinople in 1922 toward Anglican ciergy,
including also Roman Catholic clergy.

The New Testament, recommended to be read first
becauss one soon reads Jesus Christ’s own words, is much
smaller than the old Testament. Many libiaries havs a
copy of the Bible. It contains also God’'s commandmeonts,
which people should keep. The Naw Testament summarisas
them. One can buy an inaxpensive Bible or New Testament
through the mail from the Bible Socisty of India, 20 Mahatma
Gandhi Road, Bangalore-560 601.



The Academy of Comparative Fhilosophy and
Religion, Belgaum

Quarterly Report

In consultation with the Sadhaksas, regularly attending
the Mandir for maditation, the Secretary— Shri Vasantrao
Deshpande- took a decision to celebrate Krishna Jayanti
(13-8-1890) in Gurudeo Mandir. As a part of the celebra-
tions, esaay competition was arranged for College and High
scheo!l students ssparately. The Topic was ‘The role of
Shri Krishna in Kaurav-Pandav war’ far college students and
‘Life of Shri Krishna® for the High school students. Essays
were presented by 14 collega studente and 10 high school
students. The essays were scrutinised and f:ur college
students and three high school students were selected for
cash reward. Shri N. S. Metrani, Chairman of this Public
Trust, generously donated Rs. 300/— for the purpose and
that amount was distributed among the winning students.

Thereafter, ‘' The Gurudeo Ranade Bhzjani Mandal *
performed ‘Sangeet Bhsjans’ for two hours and ‘The
Hindwadi Bal-Kalyan Kerdra’-children divisicn’ gave out
chorus songs in swset voice. Shri Vasantrao Deshpende
then dslivered 2 speech on ‘The Life of Shri Krishna’. At
the close, there was ‘Arati’ and Prasad was distributed.

The function was a gcod success. Wae are grateful to
the ‘Bhajani Mandal’ and the Bal-Kalyan Kendra for thsir
kind association in this function. All miscellzneous expenses
were met by Shri Vasantrao Deshpande from his persenal
purse.

‘Bhagavat’ was resd by Shri Vasantrao Deshpande from
day to day throughout the month of Shravan in the evening
and several persons attended this °Sstsang’. Some
Sadhakas were present for meditaiion every day. On the
closing day of ‘Shravan’ month, there was Bhajan, Arati and
Prasad.
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Parama Poojya Shri Siddneshwvar Swamiji, Jnanapeeth,
Bijapur has come to stay in Gurudeo Mandir for about a
month in the last wesak of September. He will deliver talks
on spiritual topics in the evening every day. Persons
desirous of meating him and seeking his blessings may
contact the Manager in the Gurudeo Mandir. ’

A function was held cn 10-9-1¢S0 in the evening in
Gurudeo Mandir te ielease the bcok ‘Giimpses of Shri
Gurudeo Ranade’ edited by Prof. B. R. Kulkarni. The
Divisional Commissioner, H. K. Shivanand, |. A. S. was the
Chisf Guest and Shri Seestarzmaiah, Charity Commissioner,
Belgaum, presided cver the function. Alter the introductory
speech of Shri. N. S. Meztrani (Chairman of the Board of
Yruastees), the Chief Guest and the President were garlandsad
by Shri 8. M. Kulkarni ( Vice Chairman ). Shri Shivanand
then released the book and spoke on the good material
contained in the book. After the speech of the President, Shri
Seetaramaiah, Shri V. G. Deshpande ( Secretary ) thanked
the Chief Guest and the President as well as the audience.

The Vaikunthachaturdasi "Nam-Saptah”™ will begin this
year from 28-10-19¢0 and will continue for five days till
1st Novembsr 1990. Sadhakas who wich to stay in Gurudeo
Mendir and take part in this ‘‘Saptah’ should kindly give
intimation to the Manager of the Trust.

We are grateful to the following for their generous
donations to this public trust.

1) Saraswat Co-op. Bank Ltd., Bombay Rs. 10,000;,—

2) Shri Gopalrao G. Arole, Pune 100/—
3) Shri N. A. Palakhiwala, Senior Advocate,
Supreme Court, Bombay 3000/—
4) Narayan Harischandra Pai, Belgaum 1001/—
5) Kishor Dinanath Deshpande, Belgaum 1001/—
6) $hri Prashant alias Ganesh
Nzrayan Deshpande, Be!gaum 1000/
7) Shri M. A. Nidagundi, Bangalare 100/—
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DEALERS IN—

1) Bharat Petrolium Cerporation Ltd.. fcr
Petrol, Diesel and Lubricating Oils.

2) Fertilisers of E- I, D. Parry & Co.

3) motor Car Service Station:

DISRTIBUTORS IN :

4) "CEA T’ Tyres & Tubes,

5) Acco-proof Cement (A. C. C.)

6) M/s. Saraff Transport Goods Service.
7) A.C. C.Cement.
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Shamaprasad Mukherji Path,
BELGAUM.
( Karnatak Sjate)

R ¢ T w— m— lﬂoommmmmmm3g
S
"‘

PHONE ; 20840 GRAM ; ‘TAPEX’

! =5
>
IB@
=
3 Illl;\/\i
Bl D= e DE I BETDA DXEEX DT —00C DA DET I D® CIETDA DA T D

I DD DE T DI PE—

AT A DG DA 00— DA L DA DR T



ISP ISP ISP ISP IS SIS I IS IS TS

Shop : 29524
Rssi. : 22245

IAKGERH STEELS & PAINIS

778, Khanapur Road. Tilakwadis
BELGAUM

Dealers in ;

Iron, Steel, Hardware,

Cement, Rocfing Sheets
Authorised Stockists for:
Visaka Asbastos Cement Products Ltd.,
Hyderabad

EIEIEICDEDICNECEDICICIHCDHED

With best com,b[im.ents .f'zom

KATTI BROS.
FOTO CENTRE

Phone : Studio 25485
Res.: 22150

75/11. C. D. Deshmukh Road.
Tilakwadi, BELGAUM-5%0 006
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Our

Contribytors

Dr. C. N. Kundargi
Dept. of Ptiloschy
University of Mysore
MYSORE—570006

Shri K. K. Adkar
ilat No. 2, 477B
Plot 4C, Parvati
PUNE—411009

Prof. P, M. Upadhye
10, Snehevardhini
Goregaon (East)
BGINVIBAY—400033

Shri Gepalrao G. Arole
Gopal Sadan

279, Sadeshiv Peth
PUNE—411030

Dr. R. I, Ingalalli
Dept. of Philosophy
Farnatak University
DHARWAD—580003

Shri P. Jagannath
Gurudeva Mandir
Hindwadl,
BELGAUM—590011
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List of Publicating
Seminar Proceedings

English
validity and Value of Religious Experience
Problem of Evil | v
The Doctrine of God
God-realisation : Sadhana and Effacts
Summum Bonum of Life

Moral trends since independence
re . cathi
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Silver Jubiles Souvanir, Vol. 1 -
Pillars of Gurudeva’'s Sampradaya

Silver Jubilee Souvenir, Vol. 2
Gurudeva’s Philosophy of God- Realisation

Ed. K. D. Sangoram and M. S. Deshpande :

3-00
3-00
5-00
7-00
10—-00
16—-00

30-00
3200

15-00

A person who purchases books worth Rs. 100/~ or more at #

time, is ¢iven commission at 25% and the postaga is borne
by us.



