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PREFACE.

Mozre than eleven years have passed since the
first volume of a translation of 8. Cyril's Com-
mentary on S. John was given to the world by
the late Mr. P. E. Pusey. The volume was in-
troduced by a Preface, the greater part of which
was written by the translator’s father, Dr. Pusey,
and mainly with a view to showing that 8. Cyril's
language on the subject of the Procession of
God the Holy Ghost from the Father and the
Son is substantially identical with that of the
Greek Fathers of an earlier age. This Preface
was in part intended as a contribution to the
then expected discussion of the subject at the Re-
union Conferences which, in the event, were held
at Bonn, under the presidency of Dr. Dollinger,
in the autumns of 1874 and the following year.
The translation itself was reviewed by an English
critic in terms which rendered its humble and
too self-distrusting author unwilling to resume it.
At his death, on Jan. 15th, 1880, nothing more
had been done. But Dr. Pusey, who all along
had been anxious for the completion of the work,
entrusted it to a scholar who was at the time
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iv PREFACE.

taking up his residence in Oxford, the Rev.
Thomas Randell, M. A., of S. John’s College.

Mr. Randell's distinction as a Classical Student
had been already attested by the honours gained
by him in the London University ; and Dr. Pusey
early formed and expressed a very high opinion
of his “wide and solid” accomplishments as an
Orientalist—an opinion which has been amply
justified by the successes which Mr. Randell has
achieved in his adopted University.

The text from which the present translation, as
well as that in the previous volume, has been made,
is that which the unwearied labours of Mr. P. E.
Pusey himself had based on the earlier work of
Aubert. Of this noble enterprise his father
writes :—

“It was at my wish that, in his uniform filial
“Jove, my son took as the central work of his
“life to make the text of S. Cyril's works as
“exact as it could be made. For this he visited
“libraries in France, Spain, Italy, Germany,
“ Russia, Mount Athos, Cairo, Mount Sinai, and
“applied to this the knowledge of Syriac which
“he had perfected in view of another object?.”

The work of editing the original text was to
have been completed in ten volumes. It remains,
alas! a splendid fragment, consisting of six volumes
and a-half; which, unhappily, do not include the

! Preface to Translation of 8. Cyril against Nest., p. cv.; dated
Christmas Eve, 1881.
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Thesaurus. But in Dr. Pusey’s judgment the
greatest of 8. Cyril's works is his Commentary
on 8. John 3, the original text of which is given in
the third, fourth, and fifth volumes of Mr. Pusey’s
edition. This original text consists of 1636 pages
octavo, partly Greek and partly Syriac. Of these
the first 863 pages were translated into English
by Mr. P. E. Pusey himself; the translation forms
the first volume of the present work. For the
translation of the remaining 773 pages contained
in the present volume Mr. Randell is responsible.

Dr. Pusey commissioned Mr. Randell to complete
his son’s work in 1880, and took the greatest interest
in its progress. On March 10th, 1880, he writes to
Mr. Randell :—

“ There is no hurry about the translation of
“ 8.Cyril. I only wished to have my dear son’s work
“ completed. Mr. Jebb, I think, thought his trans-
“ lation rather quaint ; so it would not be a model
“for you. Every one must translate in the way
“ most natural to himself. I should think that you
“ would do well to read yourself into S. Cyril’s style
“ before you begin the actual translation. It will
“ flow rapidly then. Your translation will, I fear,
“ be at a disadvantage, because it begins with frag-
“ ments of the lost books.”

Mr. Randell, it need not be said, acted on the
advice contained in this letter. In November, 1881,
Dr. Pusey again writes to Mr. Randell, expressing

* Vol. I, Preface, p. viii.
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his pleasure at the progress of the work, and add-
ing: “At 81, I am glad not to leave things un-
settled.” In January, 1882, Dr. Pusey once more
writes :—

“T have just had the first 52 pages of your MS,,
“ag set up, to read over. I have ventured to
“ change the wporeiyioua, which you had rendered
“ «fortification,” into ‘outer wall,’ for it represents
“ br; but perhaps you left it on purpose, as our
“ version always renders by some general term3.
“T only looked at the pages to see that they came
“ to you, as they should. But I found that they
“ read pleasantly, which is a great gain for a writer
“ who uses so many compound words as S.Cyril.”

In truth, the difficulty of translating S. Cyril lies
not only in his compound words but in his long
and involved sentences—the product of his sustained
and anxious thought. But the correction thus sug-
gested is the only one made by Dr. Pusey. Dr.
Pusey read through and approved of the first 176
pages of the present volume, which alone were set
up in type before he was himself taken from us, at
Ascot Priory, on September 16th, 1882.

Dr. Pusey’s death, as was inevitable, seriously in-
terrupted the progress of the work. The Holy Rood
Press, at which the book was being printed, was
broken up. In Dr. Pusey the last surviving editor
of the Library of the Fathers was withdrawn from
this earthly scene. Dr. Pusey’s executors were for

* This correction was adopted, cf. p. 10.
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some time engaged in making arrangements with a
new publisher, and other difficulties presented
themselves. But at length a fresh beginning was
made. From page 177 onward the volume has been
printed at the Oxford Clarendon Press; and every
care has been taken to secure uniformity, not only
between the two portions of this volume, but also
between the whole volume and its predecessor.

Indeed the work, as a whole, has been consider-
ably enriched by Mr. Randell’s industry. Through
an inadvertence, some copies of the first volume
had no Table of Contents, while other copies were
furnished with an erroneous one. In order to
remedy this as far as possible, Mr. Randell has
provided the present volume with a Table of the
Contents of both. The first volume, too, was
published without any Index. At the end of the
present volume are subjoined full Indexes to both.
The translator has also been careful to note in the
margin of the second volume those passages of the
Commentary in which the translation has been
made from the Syriac version.

It may not be undesirable to remind the reader
that S. Cyril used a text of the New Testament
which is not quite identical either with that of any
known ancient manuscript, or with any conjectural
text that has been constructed by modern scholars,
or with the Textus Receptus. Accordingly, in trans-
lating passages of the New Testament that occur in
the present volume—whether passages of the Holy
Evangelist upon whom 8. Cyril is commenting, or



viii PREFACE.

incidental quotations in the Commentary itself—
especial care has been taken to render S. Cyril's own
text as exactly as possible. Whenever therefore the
rendering is not identical either with the Autho-
rised or the Revised Version, the reader may be
assured that there is a corresponding difference in
the Greek or Syriac text as exhibited by S. Cyril.
Moreover, quotations from the Old Testament will
often be found to differ from the corresponding
passages of our English Bible, because‘they are
taken from the Greek version of the Septuagint,
and not from the original Hebrew text.

Mr. Randell is anxious to express his gratitude
for generous assistance which he has received
from many kind friends in the course of his work.
Among Greek Scholars who have helped him
are Sir William J. Herschel, Bart, M.A.; C. H.
Sampson, Esq., M.A., Fellow of Brasenose College ;
H. P. Palmer, Esq., M.A,, and A. P. Moore, Esq., M.A.,
both of Wadham Cellege ; and, in one case of con-
siderable difficulty, the Rev. Dr. Bright, Regius
Professor of Ecclesiastical History. In translating
the Syriac he has been aided by the Very Rev.
Dr. Payne-Smith, Dean of Canterbury, and his
accomplished daughter, Miss Jessie Payne-Smith ;
by the Rev. Dr. Driver, Regius Professor of He-
brew; and by the Rev. F. H. Woods, B.D., of
8. Johmg College. When correcting the proofs
and préparing the Indexes, he had to thank
Arthur T. Bott, Esq., B.A,, for time and trouble
freely placed at his disposal.
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Not many weeks after his son’s death, Dr. Pusey
said, in the course of conversation, to the present
writer :—

“I cannot help hoping, that if dear Philip is
“allowed, now or hereafter, to be anywhere near
“8. Cyril in another world, S. Cyril may be able
“to show him some kindness, considering all that
“Philip has done in these later years to make
“8. Cyril's writings better known to our country-
“ men.”

Since these words were uttered father and son
have met again after their brief separation. And
it may be that they have also been permitted to
hold converse with the great Alexandrian Father
before the Throne of that adorable and deeply-
loved Redeemer, Whose Glory, Divine and Hu-
man, each of the three, according to his measure
and opportunity in the days of earthly work and
trial, did so much to set forth.

H. P. LIDDON.

Crrist CHURCH,
Feast of AUl Saints, 1885,
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[S. CYRIL,
ARCHBISHOP OF ALEXANDRIA.

INTERPRETATION OR COMMENT ON THE

GOSPEL ACCORDING TO JOHN.]

BOOK VI=®
CHAPTER 1.

That not from sins of the soul prior to birth do bodily sufferings
befal any, nor yet does God bring the sins of their fathers upon any,
punishing those who have nothing sinned, but brings righteous doom
upon all.

b 8. Jobn ix. 2 And His disciples asked Him, saying, Rabbi,
*  who did sin, this man, or his parents, that he should be born
3 blind? Jesus answered, Neither did this man sin nor his
parents : but that the works of God should be made manifest

in him.

Bzrmvg desirous (and not without good reason) that the
mystery should be explained, or rather being Divinely
guided, the most wise disciples were urged to ask in-
struction on the subject. And they are inquisitive with
profit, by this means furnishing an advantage not so much
for themselves as for us. For we are benefited greatly
both by hearing the true explanation of these things from
the Omniscient, and in addition also by being warned off
from the abomination of effete doctrines. These errors
not only used to exist among the Jews, but are also advo-

» The Introduction to this Sixth Book is commented on at the end of the In-
will be found in the First Volume of the troduction to 8. Cyril's Sixth Book, in
translation. the first volume of the Translation.

b The first verse of the ninth Chapter

VOL. II. B



2 Ohrist vefutes error.

Boox 6. cated now by some who are insufferably conceited in their

c.ix. 2,

Ezek.
xviii, 8,

" knowledge of inspired Scripture and seem to pass for
Christians. Such persons of a truth delight too much in
their own sophistries, indulging their private fancies, and
not fearing to mingle Greek error with the doctrines of
the Church. For the Jews, when they were in misery,
greatly murmured, as if merely suffering the penalty of
their forefathers’ impiety, or as if God were most unrea-
sonably laying upon them the sin. of their fathers, and
scoffed at it as & most unjust punishment ; they even said
in a proverb: The fathers have eaten sour grapes and the
children’s teeth are set on edge. And these again, being
afflicted with a like and kindred ignorance to those just
mentioned by us, earnestly maintain ©that the souls of
men existed and had their being before the creation of
their bodies, and that these souls having turned willingly
to sin even before the existence of their bodies, then souls
and bodies became united, when in the order of chastise-
ment the souls received birth in the flesh. But in one
brief statement the follies of both these parties are ex-
posed by Christ, Who confidently affirms that neither had
the blind man sinned nor bis parents. He refutes the
doctrine of the Jews by saying that the man had not been
born blind on account of any sin either of himself or of
his ancestors, no, not even of his father or mother; and he
also overthrows the silly nonsense of the others, who say
that souls sin before their existence in the body.

For some one will say to them and very reasonably:
How, tell me, does Christ say that neither had the blind
man sinned nor his parents ¥ And yet we could not grant
that they were altogether free from sin. For, inasmuch
as they were human, it is I suppose in every way likely or
rather it of necessity follows that they fell into errors.
Pray then, what time does Christ mean to define as that
concerning which His word shall appears to us true, that
neither did the man himself sin, nor indeed lis parents ?

¢ Compare Vol, I of this Translation, pp. 90—99, especially the paragraph
numbered 18,



Jewish history appealed to. 3

Surely He speaks of that which is previous to birth, when Cnn 1.

having no existence whatever, they did not sin. atadsde
Again, concerning such matters, how truly frivolous

and beside the mark it is to think that souls sinned be-

fore the existence of their bodies, and on that account

were embodied and sent into this world, we have argued

at length at the beginning of the present gospel,? in in-

terpreting and commenting on the words: That was the Suprai.

True Light, which lighteth every man that cometh into the

world ; and it would be superfluous for us to discuss the

subject again. But it is necessary to say whence it occar-

red to the Jews to fall into this opinion and supposition ;

also to shew clearly that from inability to understand the

Divine Word, they mistook its proper meaning. Israel

once dwelt in tents in the wilderness, and God called His

hierophant Moses on Mount Sinai; but when he extended

his stay there with God to the number of forty days, he

seemed to be a loiterer to those who had influence with the

people, who both rose up against Aaron then being alone,

and falling back in contempt upon the idolatries of Egypt,

cried saying: Make us gods, which shall go before us ; for Exod.

as for this Moses, the man that brought us up out of the land ™"

of Egypt, we wot not what i3 become of him. Then what

followed thereupon I think it necessary to speak of briefly.

They made a calf, as it is written, and at this God was Asts vii,

justly provoked to anger: then indeed He threatened to !

destroy the whole congregation at once. Moses fell down

before Him and sought for pardon with much entreaty. Exod.

The Creator of the universe granted forgiveness, and pro-

mised to punish the people no farther than that He would

not continue to go up with them to the land of promise,

but would send with them instead His ®special Angel as it * Bior

were in the position of leader. At this Moses was sorely

grieved, and as God was not willing to go up with the

people, he inferred with some likelihood indeed that the

Divine anger was not yet thoroughly appeased. So he

prayed again earnestly that God would accompany them,

4 Pages 90—99 of Téwslation, Vol. I.
B



Boox 6.
<. ix. 3, 8.

Exod.
xxxiii, 18,

Exod.
XXXiv,
6—7.

4 God’s mercy revealed by

knowing that the mere guidance of an Angel would not
suffice some of the Israelites, and perhaps also fearing the
weakness of the people and therefore deprecating the holy
angels’ hatred of evil; and he entreated the Good One,
the Lover of men, the Supreme King and Lord over all,
to be willing rather to be present with those so prone to
transgress. For he knew that God would pardon them
not once only but many times, and that He would grant
mercy to those who should offend. And God also con-
sented to this. Then Moses sought a sign from Him,
even that he might see Him, as a full assurance and testi-
mony that He had forgiven them completely: For, said
he, if I have found grace in Thy sight, manifest Thyself to
me; that I may evidently see Thee, that I may find grace
in Thy sight, and that I may know that this great nation is
Thy people. This also God granted, as far as it was pos-
sible, assuring in every way His own servant both that
He had forgiven the people their sin and that He would
go up with them to the land of promise. Then, giving as
it were a sort of finishing touch to the promises, which
seemed wanting, He commands Moses to hew out two
other tables for Him, the former ones as we know having
been broken in pieces, so that He might write down the
Law yet again for the people; even in this affording no
small evidence of His kindness towards them. And when
Moses was ready also for this, the Lord descended in a
cloud, a8 it is written, and stood with him there, and pro-
claimed the Name of the Lord. And the Lord passed by
before his face and proclatmed : The Lord God 8 pitiful
and merciful, long-suffering and abundant in mercy, and
true, and keeping justice, and shewing mercy unto thousands,
taking away iniquities and unrighteousnesses and sins; and
He will not clear the gwilty; visiting the sins of fathers
upon children and upon children’s children unto the third
and fourth generation.

But now attend carefully, for I am about to take up
again the question proposed at first. God declares Him-
sclf to shew His kindness and His incomparable love of
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men in a manner suitable to Deity. For we maintain that Cuar.1.
these were the words of God, not of any other speaker; **™*
not (as some think) the words of the all-wise Moses, offer-
ing up laudatory prayers on behalf of the people. For
that it is the Lord of all Himself speaking these things
of Himself, no other than the blessed Moses himself will
bear witness to us, teaching in the Book of Numbers, when
the Israelites had again taken offence from unseasonable
cowardice, because some, who by Moses at God’s com-
mand had been sent to spy it out, spake evil of the Land
of Promise. For when they returned from the land of the

8 strangers and were come agam to their own people, they * ey
spat out bitter words concerning it. Affirming the land
to be so wild and rugged that it was capable of eating up
its inhabitants, they excited so much hatred of it in the
minds of their hearers, that bursting into tears they now
desired again to be in Egypt with all its © hardships For,
Let us maks, said they, captains, and let us journey into Num.
Egypt. And when God threatened to destroy them, Moses xiv. 4
again prayed, and all but reminding Him also of the pro-
mise He had given, went on to cry: And now let Thy b7~
strength be ezalted, O Lord, according as Thou hast spoken,
saying, The Lord is longsuffering and of great mercy and
true, forgiving transgressions and iniquities and sins; and
He will by no means clear the guilty, visiting the sins of
fathers upon children unto the third and fourth generation.
Forgive this people their sin according to Thy great mercy,
as Thow hast been favourable to them from Egypt even until
now. It appears therefore that He Who is God over all
attributes to Himself love of men and the greatest for-
bearance towards evil. It will be fitting in the next place
to set forth the cause on account of which the Jews, being
deceived, could suppose our good God to be mindful of
injury and exceeding wrathful.
. For my part, I do not think them able to lay hold of
the Divine Oracles in any way, or to cavil at them as if
they have not expressed what is most excellent or have

¢ Reading rods wdvous
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Book 6. strayed far from the law of fairness. On the other hand,
¢ix.23. 1 think that they only indulge their own ignorance in this

Num.
xiv, 18.

4 x
wAovy

matter, to suppose the sins of fathers to be really brought

. upon children, and the Divine anger to be stretched so far

that it may even reach to the third and fourth generation,
exacting unjustly from innocent persons the penalties of
others’ crimes. Would it not at all events be more be-
coming to them, if they were wise, to hold the opinion
that the Source of righteousness and of our moral laws
would do nothing so shameful? For even men inflict
punishments according to the laws upon habitual trans-

- gressors, but by no means visit them on their children,

unless perchance they are detected as partners and asso-
ciates in the misdeeds: and as to Him Who prescribed
to us the laws of all justice, how can He be detected in
inflicting penalties such as among ourselves are greatly
condemned? Then this also in addition is to be consi-
dered. By the mouth of Moses He published laws innu-
merable, and in many cases those living in bad habits
were ordered to be punished, but nowhere is a command
from Him to be found, that children should share the
penalties incurred by their sinning fathers. For penalty
is for those who are detected in crime, and it was ordained
that it was fitting to punish those only who were obnoxious
to the law. To think as the Jews do is therefore surely
impious, bnt it is certainly the part of a wise man to in-
vestigate the Divine mind and by every means to observe
what things are agreeable to Nature, the queen of all
things. Rightly therefore let us hold that the God of the
universe, setting as it were before Him His inherent
clemency, willing to be admired for His pure love of men
and to this end proclaiming : The Lord is longsuffering and
of great mercy and true, forgiving transgressions and sins,
would not wish to be known as so mindful of evil that He
extends His anger even to the fourth generation *inclusive.
For how can He still be longsuffering and of great mercy,
or how does He forgive transgressions and sins, Who can-
not endure to limit the infliction of penalty to the person
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of the sinner, but extends it beyond the third generatlon, Caar. 1.

and like a sort of thunderbolt assanlts even the innocent ? *
Surely then it is quite incredible and of almost utter folly,
to suppose that God attributes to Himself, together with

love of men and gentleness, anger so lasting and so un- -

reasonable.

To these things another may be added by those who
support the Jewish opinion, and do not allow that God
knows a suitable time for every kind of action. For if He
promises longsuffering and is found to yield very easily in
laying aside His anger, why is He seen to have added:

Visiting the sins of fathers upon children unto the third and Num.

Jourth generation? Of course this was done for no other
reason than a wish to frighten those who expect remission
of sins from Him, as shewing that the object of their hopes:
should never be realized, since He Who with reason is
grieved with them is so mindful of evil and tenacious in
anger.

Baut further, tell me what the hierophant Moses himself
indicates to us. Would he not seem to do a thing most
opposite to all reason, if, when Israel had given offence
and was about to suffer punishment, he proceeded to pray
for them, and, while asking for oblivion of the offence and
an exhibition of God’s love for men, he should unseason-
ably say to God: Thou art of such & nature that Thou
requitest the sins of fathers upon children’s children?
For this would be rather the way of one instigating to
anger than of one calling for mercy, and of one asking
mindfalness of injury rather than longsuffering. But in
my opinion by these words he seemed to importune God
and to recall to His memory almost the very words which
He Himself uttered, when He publicly proclaimed His in-
herent goodness. For in what way He is longsuffering
and of great mercy, and how He is by nature One Who
takes away sins and transgressions, will be most excel-
lently discerned, in the very dealings wherein He seems
to be somewhat bitter.

In the next place then I think it is fitting to set forth

23,
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in what way we may rightly understand the words which
were spoken by God. The Lord, He says, s longsuffering
and of great mercy, taking away transgressions and sins.
Then we will read that which immediately follows as if
with a note of interrogation: And will He not surely clear
the guilty ? So that thou mayest understand something
of this sort: Will not, says He, the longsuffering and
greatly merciful God, Who takes away transgressions and
sins, will He not surely clear the guilty? Of course it is
not to be doubted: certainly He will thoroughly purge
him. For how is He longsuffering and of great mercy
and how does He at all take away sins, unless He purges
the guilty ? At these words He goes off to a demonstra-
tion of His inherent longsuffering and forbearance, even
that He will visit the sins of the fathers upon children
unto the third and fourth generation: not chastising the
son for the father; do not think this: nay, not even does
He lay upon a descendant the faults of his ancestors like a
burden : but meaning something of this sort. There was
(we will suppose) a certain man, a transgressor of laws,
having his mind full of all wickedness, and who, being
taken in this manner of living, deserved to be punished
without any respite; but yet God in forbearance dealt
with him patiently, not bringing upon him the wrath he
had merited. Then to him was born a son, a rival of his
father in impious deeds and outdoing his parent in vil-
lainy : God also shewed longsuffering towards this man.
But from him is born a third, and from the third a fourth,
in no way inferior to their progenitors in wickedness, but
practising equal impiety with them. Then God pours out
wrath upon them, already even from the beginning de-
served by the whole race, after He has tolerated as much
as and even more than it behoved Him. A postponement
of vengeance even unto the fourth generation, how is it
not truly a commendation of Divine gentleness? For that
He is wont to chastise neither son for father nor father for
son, it is not hard to learn from those words which by the
voice of the prophet Ezekiel He clearly spake to the Jews
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themselves, when over this same thing they murmured Caar. 1.
and said: The fathers have eaten sour grapes and the * -%3.
children’s teeth are set on edge. And, says he, the word Exek,
of the Lord came unio me, sa/ymg, Son of man, what mean 3,

ye by this proverb in Israel, saying, The fathers have eaten

sour grapes and the children’s teeth are set on cdge? As I

live, saith the Lord, this proverb shall be said no mors in
Israel. For all souls are mine; as the soul of the father, so

also the soul of the son ; they are mins. The soul that sin- Ib. 0.
neth, it shall die. The son shall not bear the iniquity of the
Jather, neither shall the father bear the iniquity of his son :

each in his own tniquity sn which he hath sinned, in that cf.ib. 24.
shall he die. Bat I suppose no one is so foolish as to think

that God did not at the beginning legislate in the most
excellent way, but somehow changed His plans and altered

His ideas for the better, and like one of ourselves was with
difficulty and after subsequent deliberation able to improve

His legislation to what was most fitting. In such a case,

if we praise the earlier laws we shall clearly be blaming

the later, and if we express an opinion that the later laws

are superior we shall condemn the earlier by our lower
estimation of them. God too will legislate in opposition

to Himself, and will have fallen short, as we may have

done, of a perfect standard, by ordaining one thing at one

time and a different thing at another time. But I suppose

every one will say that the Divine Nature cannot be in -

any way subject to such inconsistencies as this, and could

not even have ever fallen short of absolute perfection.

It is then as a demonstration of His incomparable mu-
nificence that He alleges the words quoted above, viz :—
Requiting the sins of fathers upon children unto the third
and fourth generation. For that the merciful God is wont
to punish sinners not immediately, but rather to do it re-
luctantly and to put off punishments for long seasons, thou
wilt understand from His own words: And I was full of Jer. vi.
Mine anger and, restrained it, and did not make a full end ' LXX-
of them. And again in another place: For the zmqutty of Gen. xv.
the Amorites 18 not yet full. Thou seest that He was in- 16.



Boox 6.
c.ix. 3,

1 xpo-
Telxiopa

Ib. 27.
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deed full of anger, for some were perpetrating deeds de-

" serving fulness of anger, but as God He forbore patiently
and delayed to make a full end of those who offended Him.
But in order that we may exhibit to thee as in a picture
the proof of what we have said and from actunal events de-
monstrate the praise of God’s love for men to be contained
in this text, I will bring forward something recorded in
the Sacred Books, and will endeavour from the Divine
Scripture itself to show the sins of fathers visited on chil-
dren even to the third and fourth generation; not unjustly,
but justly, and in & manner merited by the sufferers them-
selves. The story shall be summarized, because of the
length of the narrative.

Well then, in the First Book of Kings we read that
after other kings Ahab reigned over Israel, and burning
with a most unrighteous desire for another man’s vineyard,
he slew the lord of it, even Naboth. For although he did
not himself command that deed, yet he expressed no anger
at the wickedness of his wife. At this God was of course
wroth, and spake to Ahab by Elijah the prophet: Thus
saith the Lord, Forasmuch as thou hast killed and also
taken possession, therefore thus saith the Lord, In the place
where the swine and the dogs licked the blood of Naboth,
there shall the dogs lick thy blood ; and the harlots shall
wash themselves in thy blood. And again immediately :
Thus saith the Lord, Behold I bring evil upon thee, and will
Iindle a fire belhind thee, and will utterly destroy from Ahab
every male and him that is shut up and left in Israel. And
I will make thy house like the house of Jeroboam the son of
Nebat, and like the house of Baasha the son of Ahab, for
the provocations wherewith thou hast provoked Me to anger
and made Israel to sin. And of Jezebel he spake, saying,
The dogs shall eat her within the outer-wall of Jezreel.
And him that dieth of Ahab in the city the dogs shall eat,
and him that dieth in the field shall the birds of the air eat.
When the Lord of all unmistakably threatened to do all
these things and to inflict them, Ahab rent his garment,
and entered into his house ; as it is written, He was pricked
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to the heart, and burst bitterly into tears, and girded his loins Caar.1,
with sackeloth. In which state God pities him, and begins ix.%,8.
to allay His anger, and putting as it were a bridle to His
sudden fary says to the Prophet: Hast thou seen how Ahab 1 Ki
was pricked to the heart before Me? I will not bring thess
things in his days, but in his son’s days I will bring the

evil. Will it not therefore be right to inquire upon whom

these things were fulfilled? Well, the son of Ahab was
Ahaziah, Who, Scripture says, did evil in the sight of the Ib. xxi,
Lord and walked in the way of his father Ahab, and in the LiX §
way of Jezebel his mother. Then the son of Ahaziah was,
Scripture says, Joram, of whom again it is written that

he walked in the sins of the house of Jeroboam. Next to.;
Joram reigned a third Ahaziah, of whom aga.in the lan-1
guage of the narrative says that he did evil in the sight of g
the Lord, as did the house of Ahab. But when the txme'“‘ .
had now come for punishing the house of Ahab, which
had -not ceased from impiety towards God even to the
fourth generation, there was anointed to be the next king
over Israel Jehoshaphat son of Nimshi, who slew Ahaziah,

and beside him Jezebel ; he slew also seventy other sons

of Ahab, carrying out as it were the Divine wrath to the
uttermost, so that he obtained both honour and favour on
account of it. For what saith God to him ?  Because thou 2 ng.
hast done well ©n executiny that which is right in Mine eyes, *
and hast done unto the house of Ahab according to all that
was in Mine heart, thy children of the fourth generation shall

8it upon thy throne. Thou seest therefore that He reluc-
tantly punished in the fourth generation the wicked des-
cendants of wicked men, whereas to him from whom He
received honour He extends His mercy even to the fourth
generation. Cease therefore, O Jew, to accuse the right-
eousness of God. As a form of encomium certainly we

will accept that saying : Requiting the sins of fathers upon
children unto the third and fourth generation.

x'.

3 But that the works of God should be made manifest in him.
That which lies before us is hard to explain and capable
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12 Two errors corrected.

. of causing much perplexity, so that it would be perhaps
* not unlearned to pass it over in silence, and because of its

excessive difficulty to leave it. But when the Jewish doc-
trines have been refuted, lest another thing akin to them,
like any rvot of bitterness springing up, trouble you, as Paul
says; (for perhaps some will hence suspect that the bodies
of men are affected with sufferings, in order that the works
of God may be made manifest in them;) I, for my part,
think it seasonable to subjoin a few words with reference
to this, that thereby we may both keep off any injuries
arising from this source, and leave no loophole for decep-
tive arguments. That God does not bring the sins of
parents upon children unless they are partakers of their
wickedness, and further, that embodiment is not on ac-

* count of sins previously committed by the soul, we have

shown. For by speaking in opposition to these two errors,
Christ in a wonderful manner overturned them, since He
unquestionably knows all things, as God ; or rather, since
He Himself is the over-ruler of our affairs, and the ordainer
of those things which befit and are deserved by every man.
For in that He says the blind man had not sinned, nor
was suffering blindness on that account, He shows that it
is foolish to suppose the soul of man to be guilty of sins
previous to its birth in the body: moreover, when He
openly says that neither had His parents sinned that their
son should be born blind, He refutes the silly suspicion
of the Jews. Therefore, after He had taught His disciples
as much as was necessary for them to know in order to
refute the doctrines which we have above stated, and im-
parted to them as much as it was fitting to exhibit to the
understanding of man, He is silent as to the rest, and sets
forth no farther with clearness the reason why he was
born blind who was guilty of no sin previous to birth,
attributing to the Divine Nature alone the knowledge of
all such things and a management of affairs which is past
finding out. But again He very skilfully transfers the
language of His answer to something else and says; But
that the works of God should be made manifest in him.
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Does then, some one will say, the Lord declare to us Cnn 1.
these words here as a certain doctrine, as if for this single ° .8
reason ailments attack the bodies of men, that the works of
God should be made manifest in them? It does not seem
80 at all to me, but rather it is evidently absurd so to
imagine or suppose ; He certainly is not dogmatizing at
all (as some might think) when He says this. For that it
happens to some to be smitten on account of their sins,
we have often learnt from the Holy Scriptures. Paul in-
deed plainly writes to those who with feet as it were un-
washed dared to approach the holy altar, and with profane
and unholy hand to touch the mystical Eucharist: For this 1 Cor. xi,
cause many among you are weak and sickly, and not a few )
sleep. For if we judged ourselves, we should not be judged.

But when we are judged, we are chastened of the Lord, that
we may not be condemned with the world. Accordingly,
upon the sickly and dead, it is sometimes by Divine wrath
that the suffering has been brought. But also our Lord
Jesus Christ Himself, after He had loosed the paralytic
from a long disease, and had miracalously made him
whole, says: Behold, thou art made whole: sin mo more, Supra
lest a worse thing befal thee. Surely He says this as though ™ ty
it might happen that unless the man took heed he would
suffer something worse for his sin, although he had once
escaped and by the Lord’s favour been restored to health.
Bat perhaps some may say: we will grant that these things
are rightly said; but as to those who suffer something ter-
rible from the cradle and their earliest years, or even from
the very womb are afflicted with diseases, it is not easy to
understand what kind of explanation any one can satisfac-
torily give. For we do not believe that the soul previously
existed ; nor indeed can we think that it sinncd before the
body, for how can that sin, which has not yet been called
to birth? But if there has been no sin nor fanlt preceding
the suffering, what then shall we allege as the cause of the
suffering ? Traly, by our minds we cannot comprehend
those things which are far above us, and I should advise
the prudent, and myself above all, to abstain from wishing
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to thoroughly scrutinize them. For we should recall to
mind what we have been commanded, and not curiously
examine things which are too deep, nor pry into those
which are too hard, nor rashly attempt to discover those
which are hidden in the Divine and ineffable counsel alone ;
but rather concerning such matters we should piously
acknowledge that God alone knows some things, peculiar
to Himself and excellent. At the same time we should
maintain and believe that since He is the fonntain of all
righteousness, He will neither do nor determine anything
whatever in human affairs, or in those of the rest of crea-
tion, which is unbecoming to Himself, or differs at all from
the true rectitude of justice.

Since therefore it becomes us to be affected in this way,
I say, that the Lord does not speak dogmatically when
He says, that the works of God should be made manifest in
Iim ; but rather He says it to draw off the answer of
the questioner in another direction, and to lead us from
things too deep for us to more suitable ones ; for that is a
thing He was in some sort wont to do. And that this asser-
tion is true, hear again how when the holy disciples were
earnestly inquiring about the end of the world, and very
curiously putting questions concerning His second coming,
and going far beyond the limits proper for man, He very
evidently draws them away from such interrogations. It
is not for you, says He, to know times or seasons which
the Father hath set within His own authority. But ye shall
receive power, when the Holy Ghost is come upon you ; and
ye shall be My witnesses both in Jerusalem and in all Judea.
Thou hearest that He does not permit us at all to seek
into those things which no way are fit for us, but rather
directs us to come back to what is necessary. So also in
this place, having spoken plainly what was meet for us
to learn, He reserves the rest in silence, knowing that it
behoved Himself alone to understand this. But lest by
being altogether silent He should as it were invite them
again to ask Him about the same things, in the manner of
alleging a reason, and as though courteously fashioning
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some such answer as the questions seemed to deserve, He Cuar.1.

says, But that the works of God should be made manifest in ©
him. Which is just as if He had said, in different and
simpler language: The man was not born blind on ac-
count of his own sins or the sins of his parents ; but since
it has happened that he was so affected, it is possible that
in him God may be glorified. For when, by power from
above, he shall be found free from the affliction which lies
upon him and troubles him, who will not admire the Phy-
sician? Who will not recognise the power of the Healer
shown forth in Him ?

I think this sense is latent in the words before us, but
let those who are clever think out the more perfect mean-
ing. And if any think fit ‘to be contentious and say that
the man was born blind for the very end that Christ might
be glorified in him, we will say to them in reply: Do you
suppose, O good people, that this was the only man in
Judea who was blind from birth in the time of the coming
of onr Saviour, and that there was no other whatever ?
Surely, even though unwilling, they will confess, I think,
that in all likelihood very many such were found in all the
land. How was it then that Christ only exhibited His
kindness and power to one of them, or at all events to but
a small number? Concerning these things, however, I
deem it superfluous to hold an argument. Wherefore, the
other opinion being rejected as foolish, we will hold it
troe, that after Christ had revealed to us as much about
the questions asked as was meet for us to learn, He passed
on to another subject, skilfully turning aside His own dis-
ciple from searching into such things.

4 e must work the works of Him that sent us, while it is day :
the night cometh, when no man can work.

Lo here again in these words, plainly and reasonably,
He rebukes in a similar manner the disciples, as if they
had done something they ought not, and having left the
high road, well-trodden and firm, had ventured on another

c.ix. 3,4,
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. which seemed not at all fit for them. For, why do ye ask,

says He, things touching which it is good to be silent ?
Or why, leaving that which suits the time, do ye hasten to
learn things beyound the capacity of man ? It is not a time
for such curiosity, says He, but for work and intense zeal ;
for I deem it more becoming, passing by such questions,
to execute zealously God’s commands, and since He has
appointed us Apostles, to fulfil the works of the Apostle-
ship. When the Lord numbers Himself with those who
are sent, and enrols Himself among those who ought to
work, in no way does He make Himself really one of us,
or say that He Himself is subject as we are by a certain
servile necessity to the will of a commander : but He uses
a common habit of speech, even to ourselves trite and
familiar. For, especially when the bare substance of an
argument is not calculated to impress our hearers, we are
wont to join ourselves to them, and to reckon ourselves
with them. For which reason doubtless the most wise
Paul addressed the Corinthians as if concerning himself
and Apollos, and at last added : Now these things, brethren,
I have in a figure transferred to myself and Apollos ; that
tn us ye might learn not to be wise beyond the things which
are written. While therefore it is day, says He, let us work
the works of Him that sent us ; for the night will come, when
no man can work. In these words He calls the time of
bodily life, day; and the time we are in death, He calls
night. For since the day was given for works, but the
night for rest and sleep, therefore the time of life in which
we ought to work what is good, people call day; and the
time of sleeping, in which nothing whatever can be done,
they call night. For he that hath died is justified from sin,
according to the saying of Paul, being found unable to do
anything, and therefore unable to sin.

Thus Holy Scripture really does recognise a theory of a
metaphorical day, and in no less degree a corresponding
theory of night. And if taken into consideration at the
right moment each of these metaphorical interpretations
exhibits the aspect of the questions under investigation in
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& manner free from error. But concerning unsuitable Caar.1.
sabjects, and when it ought not to be done, to attemrpt o-ix. 8.
violently to drag round to a spiritual interpretation that

which ought to be taken historically, is nothing else than
unlearnedly to confuse what is profitable if understood
simply, and to spoil its usefulness through excess of
ignorance.

5 When I am in the world, I am the Light of the world.

Shall we then think that Christ is now not at all in the
world, or do we believe that He, having ascended to hea-
ven after His restoration to life from the dead, no longer
dwells among those in this present life? And yet being
very God, He fills and ! tends not only the heavens and ! xepuéres
what is beyond the firmament, but also the world which
we inhabit. And just as while He associated in the flesh
with men, He was not absent from heaven, so if we think
rightly we shall hold the opinion that even though He is
out of the world as regards the flesh, His Divine and in-
effable Nature is yet no less present among those who
dwell in the world. Yea, it overrules the universe, being
absent from nothing that exists, neither having abandoned
anything, but present everywhere in all things; and, filling
all the visible universe and whatever may be conceived of
a8 beyond it, is fully contained by Itself alone.

The next thing therefore is to understand what it is
that the Lord says in these words. Having cast aside as
o stale thing the suspicion of the Jews, and shewn that
they were foolishly entangled in unsound doctrines; hav-
ing given counsel to His own disciples that it was more
becoming for them to strive to love the things that please
God, and to leave off pursuing a search into what was
altogether beyond them ; and having in a manner warned
them that the time for work will slip away from those
who do nothing, unless they devote all their zeal to the
wish to do well, while they are in the flesh in the world ;—
He holds up Himself as an Example in the matter. For

behold, He says, I also work at My own proper work, and
VOL, I c
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Boox 8. since I have comé to give light to those things that were

C.1X.

r in want of light, it behoves Me to cause light to dwell even

in the eyes of the body, if they are diseased with the ter-
rible lack of light, whensoever any of the sufferers come
before Me.

We will accordingly understand what was said as spoken
with reference to the occasion, and in a simple sense. For
that the Only-Begotten is indeed a real Light, with the
knowledge and power to illumine not only the things that
are in this world, but also every other supramundane
creature, is not to be doubted. And if we accommodate
the sense of the words to the matter in hand, I do not
think we shall be found guilty of setting forth anything
unworthy of credit.

6 When He had thus spoken, He spat on the ground, and
made clay of the spittle, and with the clay thereof anointed
7  his eyes, and said unto him, Go, wash in the pool of Siloam
(which is by interpretation, Sent.) He went away therefore,

and washed, and cume seeing.

Accepting the cure wrought upon this blind man as a
type of the calling of the Gentiles, we will again tell the
meaning of the mystery, summing it up in few words.
First then because it was merely in passing, and after
leaving the Jewish temple, that He saw the blind man :
and again from this circamstance also, that without in-
treaty and no man soliciting Him, but rather of His own
accord and from a spontaneous inclination, the Saviour
came to a determination to heal the man ; hence we shall
profitably look upon the miracle as symbolical. It shows
that as no intreaty has been made by the multitude of
the Gentiles, for they were all in error, God, being indeed
in His nature good, of His own will has come forward
to shew mercy unto them. For how at all or in what
way could the vast number of Greeks and of Gentiles
beseech God for mercy, having their mind darkened by
gross ignorance, 80 as to be in no wise able to see the
Illuminator ?  As therefore certainly the man who has
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been healed, being blind, does not know Jesus, and by
an act of mercy and philanthropy receives an unhoped-for
benefit; so also has it happened to the Gentiles through
Christ. On the sabbath too was the work of healing ac-
complished, the sabbath being capable thereby completely
to exhibit to us a type of the last age of the present world,
in which the Saviour has made light to shine on the Gen-
tiles. For the sabbath is the end of the week, and the
Only-Begotten took up His abode and was manifested to
us all in the last time, and in the concluding ages of the
world. But at the manner of the healing it is really fit
that we should be astonished and say: O Lord, how great
are Thy works ; in wisdom hast Thou performed them all.
For some one perhaps will say: Why, although able to
set all things right easily by a word, does He mix up clay
from the spittle, and anoint the eyes of the sufferer, and
seem to prescribe a sort of operation; for He says, Go,
wash in the pool of Siloam ? Surely I deem that some deep
meaning is buried beneath these words, for the Saviour
accomplishes nothing without a purpose. For by anoint-
ing with the clay He makes good that which is (so to
speak) lacking or vitiated in the nature of the eye, and
thus shews that He is the One Who formed us in the be-
ginning, the Creator and Fashioner of the universe. And
- the power of the action possesses a sort of mystical signifi-
cance; for that which we said just now with reference to
this, and what we consider may be understood by it, we
will mention again. It was not otherwise possible for the
Gentiles to thrust off the blindness which affected them,
and to behold the Divine and holy light, that is, to receive
the knowledge of the Holy and Consubstantial Trinity,
except by being made partakers of His Holy Body, and
washing away their gloom-producing sin, and renouncing
the authority of the devil, namely in Holy Baptism. And
when the Saviour stamped on the blind man the typical
mark which was anticipative of the mystery, He mean-
while fully exhihited the power of such participation by

the anointing with His spittle. And as an image of Holy
c2
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20 Virtue of Christ’s Body.

Baptism He commands the man to run and wash in Siloam,
a name whose interpretation, the Evangelist, being very
wise and Divinely-inspired, felt it necessary to give. For
we conclude that the One Sent is no other than God the
Only-Begotten, visiting us and sent from above, even from
the Father, to destroy sin and the rapacity of the devil:
and recognising Him as floating invisibly on the waters
of the sacred pool, we by faith are washed, not for the
putting away of the filth of the flesh, as it is written, but as
it were washing away a sort of defilement and uncleanness
of the eyes of the understanding, in order that for the
future, being purified, we may be able in pureness to be-
hold the Divine beauty. As therefore we believe the Body
of Christ to be life-giving, since it is the temple and abode
of the Word of the Living God, possessing all His energy,
8o we declare it to be also a ¢ Patron of light ; for it is the
Body of Him Who is by nature the True Light. And as,
when He raised from death the only son of the widow, He
was not satisfied with merely commanding and saying:
Young man, I say unto thee, Arise; although accustomed
to accomplish all things, whatsoever He wished, by a
word ; but also touched the bier with His hand, showing
that even His Body possesses a life-giving power: so in
this case He anoints with His spittle, teaching that His
Body is also a Patron of light, even by so slight a touch.
For it is the Body of the True Light, as we said above.
The blind man accordingly departs with what haste he
can, and washes, and without delay performs all that was
bidden him, shewing as it were in his own person the
ready obedience of the Gentiles, concerning whom it is
written: He tnclined His ear to the preparation of their
hearts. The wretched Jews then were hard of heart, but
they.of the Gentiles were altogether docile in obedience
and bear witness of it in experience. The man having
forthwith removed his blindness, washing it away together
with the clay, now returns, seeing. For it was Christ’s
pleasure that thus it should come to pass. Excellent
therefore is faith, which makes God-given grace to be
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strong in us; and harmful is hesitation. For the double- Cuar. 1.
minded man is unstable in all his ways, as it is written, and §",§; i
shall receive nothing whatever from the Lord. 8,7.

8 The neighbours therefore, and they which saw him aforetime
" that he was a beggar, said, Is not this he that sat and begged ?
9 Another said, No, but he is like him. He said, I am he.

Hard indeed to be believed are such surpassing wonders,
and that [which exceeds man’s experience], from whatever
source it comes, finds the intellect to be intolerant of it,
and is scarcely treated with honour when convincingly
forced upon people’s minds. For the attempt to inves-
tighte what is beyond the grasp of reason indicates a state
of mind akin to insanity. Hence, I think, the unbelief of
some who had previously known the blind man haunting
the cross-roads, and who were astonished afterwards when
they beheld him unexpectedly able to discern objects with
clear vision. And they are divided, from uncertainty re-
garding the event, and some who consider more carefully
the greatness of the deed say that it is not the same man,
but one remarkably like him whom they had known. For
indeed it really is not strange that this opinion should be
expressed by some, who by rejecting the truth were com-
pelled through the greatness of the miracle to adopt an
involuntary falsehood. Others again keep their minds
free from obvious objections, and in reverence and fear
they recognise the wonder, and say that it is the same
man. But he who was healed quickly settled the ques-
tion, by making his own statement, most worthy of credit
as concerning himself. For no man can be ignorant of
his own identity, even though very ill in delirium. Thus
in every way the marvellous deed, discredited on account
of the unusual degree of power it displayed, testifies that
the Wonder-worker is to be reckoned among the great.

10  They suid therefore unto him, How were thine eyes opened ?

With difficulty they consent to believe that he was the
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same man whom they had known aforetime, and abandon-
ing their hesitation on this point, they ask how he had got
rid of his blindness, and what was the manner of such an
unhoped-for event. For it seems usual for those who are
astonished to make careful inquiries and to investigate
the manner of what has been done; aud these persons re-
solved to do the same, not without the guidance of God,
in our opinion, bnt in order that even unwillingly they
might learn the power of Our Saviour from the narration
and clear announcement which the blind man made to
them. This thou mayest accept as a beautiful type of the
converts from among the Gentiles becoming teachers to
the people of Israel, after escaping from their former
blindness and receiving the illumination which comes from
Our Saviour Christ through the Spirit. And that what
we have said is true, the events themselves will loudly
proclaim.

11 He answered, A man that is called Jesus made clay, and
anointed mine eyes, and said unto me, Go to Siloam and
wash. So I went away and washed, and I received sight.

He appears still to be ignorant that the Saviour is by
nature God, for otherwise he would not have spoken of
him so unworthily. He probably thought of Him and es-
teemed Him as a holy Man, forming this opinion perhaps
from the somewhat indistinct rumour concerning Him
that went about all Jerusalem, and was repeated every-
where in the common talk. Moreover we may observe
that those afflicted of body and struggling with abject
poverty never feel overmuch zeal in occupying themselves
about making acquaintance, their unmitigated poverty
exhgusting as it were their mental faculties. Therefore
he speaks of Him merely as a Man, and describes the
manner of the healing. He must surely have been com-
pelled by the magnitude of the miracle to attribute a glory
beyond the nature of man to the Wonder-worker,.but from
giving credit to the belief that holy men were enabled by
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God to work mirwleé, he was probably drawn to look Caar.1.
upon Jesus as one of them. c.ix. 18,

12 And they said unto him, Where is He # He saith, I know not.

Not from devoat feelings do they inquire for Jesus, nor
are they moved to inquire where and with whom He was
uttering discourses, so that they might go and seek some
profit from His doings; but being blinded in the eyes of
their understanding, even much worse than he had for-
merly been in those of his body, they are inflamed with
most unjust anger, and rage like untamable beasts, think-
ing that Our Saviour had broken a commandment of the
law, that one namely which forbids any work whatever to
be done on the sabbath. And they raved immoderately,
because He had dared actually to touch clay, rubbing the
dirt round with His finger, and in addition to this had
also directed the man to wash it off on the sabbath.
Wherefore in anger and desperation they spit out the
words, Where 18 He? without making any excuse for
speaking so rudely. For in their pettiness they bestow
abuse upon Him Who rightly deserved the highest honour,
though they must have admired Him if they had been sin-
cere and had known how to honour God’s power with be-
fitting praises. But thrusting aside in their extravagant
maliciousness that which I think they ought in fairness to
have thought and done, they devote themselves to untimely
zeal. And falsely supposing that they were performing
a duty in supporting the law which had somehow been
wronged, they inquire for Jesus as one who had worked on
the sabbath and thus wronged the excellent commandment
by healing the man. Certainly they may have supposed
that God was (so to speak) cruel and not compassionate
on the sabbath, and was very angry when he saw a man
healed, who was made in His own image and likeness, and
on whose account the sabbath was instituted. For the s, Ma,
Son of Man is Lord of the sabbath, according to the saying * 8-
of the Saviour. '
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. 13 They bring to the Pharisees him that aforetime was blind.
14 Now it was the sabbath on the day when Jesus made the clay,
and opened his eyes.

They bring the man to the rulers, not that they might
learn what had been done to him, and admire it ; for it
was not likely that men travailing with extreme envy
against our Saviour Christ could ever be pleased by any
such thing; but that they might publicly convict Jesus,
as they thought, of a transgression of the law, and accuse
Him of being a wrong-doer in having made clay on the
sabbath. For rejecting the idea of the miracle because of

-its incredibility, they lay hold of the deed as a transgres-

sion, and for a proof of what had been done they exhibit
the man upon whom He Lad dared to perform the miracle.
At the same time they think to succeed in gaining a repu-
tation for piety according to Jewish customs, and proceed
to strain the legal commandment to the utmost. For in
Deuteronomy He Who by Nature is Very God, enjoining
the minds of the pious not to be drawn aside to another,
nor to think there were any gods besides Him, but bidding
them to serve Him only in truth, and to hate bitterly those
who should dare to counsel them differently, thus speaks :
If thy brother by thy father or mother, or thy son, or thy
daughter, or thy wife in thy bosom, or friend who is equal to
thine own soul entreat thee secretly, saying, Let us go and
serve other gods, thou shalt not consent to him, neither shalt
thou hearken to him, and thine eye shall not spare him, and
thou shalt feel no regret for him, neither shalt thou at all
protect him ; thou shalt surely report concerning him. And
so the Jews, looking only at the errors of others, and
foolishly treating everything by the regulation laid down
concerning one thing, brought before the magistrates
those who were detected in any action contrary to the
aw, thinking that thereby they were honouring the Law-
giver. For this reason I think they enquired for Jesus,
saying, Where ts He? but being unable to find Him any-
where, they take as it were in the second place him upon
whom the wonder had been wrought, that he might seal
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with his own voice the testimony to the breach of the law E“&’l;
which had been committed by the actions of the One Who
healed him on the sabbath.
When the blessed Evangelist is making it manifest to
us that they were immoderately vexed at the making of
clay on the sabbath, he fitly hints at the absurdity of the
thing, by adding : Now it was the sabbath on the day when
Jesus made the clay.

15 Again therefore the Pharisees also asked him, How didst thou
receive thy sight 9

They busy themselves about the manner of the healing,
stirring up as it were the fire of malice which was in them
to a greater heat, and ask unnecessary questions, not fail-
ing, as it seems to me, to recognize the miracle. For is
it not altogether absurd to suppose that they, who had
come bringing to them the man who aforetime was blind,
had not expressed at all the reason for which they had
brought him ? But as if they were not sufficient to accuse
Christ, the magistrates compel him to confess with his
own mouth what had been done, believing that by this
means the malicious accusation would have greater force.
For observe that they do not ask simply and barely if he
had been healed, but they seek rather to hear how he
received his sight; this was what they were particularly
anxions to hear:—“ He made clay, and anointed mine
eyes.” For it was in this that they foolishly conceived
all the transgression of the law to lie, and imagining that
laws from above were violated, they thought they were
righteously vexed, and that punishment ought to be in-
flicted on Him Who vexed them.

And he said unto them, He put clay upon mine eyes and
I washed, and do see.

They receive eagerly, as if it were a sort of food for
their envy, his confession of the marvel, and gladly seize
upon the excuse for their rage against Jesus. For the
wman who had been blind relates everything on this occasion
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Boox 6. very simply, and speaks very abruptly, in brief expressions
¢ ix. 15. praising as it were his Physician: for he is somewhat as-
tounded at the nature of the deed. Probably he may have
thought in his mind that Jesus had miraculously enabled
him to see by anointing him with clay, an unusual medica-
ment.; and it seems to me that it was very significantly
and with sharp meaning that he said He made clay, and
anointed mine eyes. For it was as though one might sup-
pose him to say : I know that I am speaking to a malicious
audience, but nevertheless I will not on that account
conceal the truth. I will requite my Benefactor with my
thanks; I will be above unseasonable silence. I will ho-
nour by my confession the Physician, Who did not trouble
me by an elaborate process of healing, or perform the
operation by the knife and surgery, or effect what was
necessary by compound mixtures of drugs, or adopt any or-
dinary method, but rather exhibited His power by strange
devices. He made clay, and anointed mine eyes, and I
washed, and do sce. It is perhaps worthy of notice that the
man very rightly added, as the climax to his description of
these events, the words: And do see. For it is almost as
though he said : I will prove to you that the power of the
Healer was not exerted in vain; I will not deny the favour
I received, for I now possess what I formerly longed for.;
I, he says, who was blind from birth and afflicted from the
womb, having been anointed with clay, am healed, and do
see. That is, I do not merely shew you my eye opened,
concealing the darkness in its depth, but I really see. I
am henceforth able to look upon the things which formerly
I could only hear about. Lo! the bright light of the sun
is shining around me: lo! the beauty of strange sights
surrounds my eye. A short time ago I scarcely knew
what Jerasalem was like; now I see glittering in her the
temple of God, and I behold in its midst the truly venera-
ble altar. And if I stood outside the gate, I could look
around on the country of Judea, and should recognise one
thing as a hill and another as a tree. And when the time
changes to evening, my eye will no longer fail to notice
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the beauty of the wondrous objects on high, the brilliant Cnar. 1.
company of the stars, and the golden light of the moon. ™ 16.
Thereupon I shall be amazed at the skill of Him Who

made them ; from the beauty of the creatures 1 as well as cf, Wisd.
others shall acknowledge the Great Creator. So that™ -
however little breadth of imagination or elegance of argu-

ment he uttered, his language is pregnant with all this

power when he adds: and do see, after saying: He made

clay and anointed mine eyes. For the preacher’s style of
argument, which we employ, does not exclude all that is
graceful in imagination, or reject it as nseless. He there-

fore who had received mercy from Christ, when questioned

before the priests, speaks as we have said, declaring in a

truly innocent manner, and to the best of his ability, the

power of the One Who had healed him.

16 Some therefore of the Pharisees said, This man is not from
God, because he keepeth not the sabbuth.

In their folly they say He ts not from God, Who has the
power to work the works of God; and although they see
the Son crowned with an equal measure of glory with the
Almighty Father, they are not ashamed unreasonably to
cast upon him the blame of impiety; and disregarding
the report of the miracle, they attack the Wonder-worker
with their peculiar envy, and carelessly accuse as an evil-
doer Him Who knew no sin. They foolishly believe the
whole law to have been broken by His daring to move
one finger on the sabbath, although they would themselves
loose their oz from the stall and lead it away to water; more- S. Luke
over, if a sheep fell into a pit, as it is written, with much F500;
eagerness they would lift it out. So they strain out the 31l
gnat, according to the Saviour’s word ; for this was their 2.
ordinary custom. With much folly and very desperately
they do not give credit to Christ for the marvellous deed,
nor from the work of healing do they henceforth acknow-
ledge Him to be what He is; but they cavil pettily about
the sabbath, and, as if in their opinion all virtue was ob-
served by merely remaining unemployed on the sabbath,
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they totally deny His relationship to God, saying that He
was not from God; although they ought rather to have
understood that the One before them had authority over
His own laws, and that it was pleasing and acceptable to
God to do good even on the sabbath, and not to leave
without hope one who needed mercy. For whenever will
any of you refuse to praise the doer of good deeds, or
what set time can exercise a tyranny against virtue? Yet
while they admire the ancient hero Joshua, who captured
Jericho on the sabbath, and commanded their forefathers
to do such things as are customary for conquerors, and
himself by no means observed the proper sabbath rest;
they persistently attack Christ, and as their personal ill-
feeling prompted them, not only strive to take away from
Him the glory due to God, but also to rob Him of the
honour due to holy men. And being stirred up by their
mere malice to speak very inconsiderately, they pour forth
a charge of impiety against Him Who justifies the world,
and for that very purpose came from the Father to us.

But others said, How can a man that is a sinner do such
signs ? And there was a division among them.

Even these still think too meanly, speaking and reckon-
ing as of a mere man; only, being convinced by the mar-
vellous deed, they give the palm to Christ rather than to
the law; and, putting the proof afforded by the Divine
gsign in opposition to the sabbath rest on this occasion,
they appear in a better light as just judges. Yet, was it
not acting greatly in opposition to the precepts laid down
respecting the sabbath, to withdraw altogether the charge
of transgression, and to acquit Him of sin, Who had not
hesitated, when He thought fit, to do something even on
the sabbath ? But, coming to this conclusion by reason-
ing which seems unanswerable and has much common
sense in it, they argne thus. For it is manifest and ac-
knowledged beyond question, that to those who neglect
the Divine law, and set at nought precepts ratified from
on high, God would never give the power to achieve any-
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thing wonderful. To Christ, however, in the opinion of Crar. 1
the Jews, He gave such power, although He slighted the *
law respecting the sabbath. Certainly the doing some-
thing on the sabbath does not necessarily involve sin, but
neither can any one doubt that the doing of good works
is far better than remaining unemployed on that day. At
all events, as the Saviour Himself somewhere else says, it S. Mnt
is permitted to the Levites to minister on the sabbath, and * xi. 8
they exercise their functions on that day without blame,
or rather their remaining unemployed would be blamable.
For would any one find fault if they were détected sacri-
ficing oxen on the sabbath, or even attending to other
kinds of offerings? He would on the other hand more
probably accuse them if they were not doing their duty
and fulfilling the regulations of Divine service. When
therefore things dedicated according to the law for the
7good of certain persons are brought to the Divine altar 7 cwrypla
even on the sabbath without prohibition, is it not more
fitting still that a kind action should be performed unto a
man, for whose sake the marvellous deed might be accep-
table even on the sabbath? By just reasoning therefore,
some of the Jews are inclined to an excellent judgment,
and putting off by an effort from the eyes of their under-
standing the mist of ignorance that characterises their
nation, they admire the glory of the Saviour, (although as
yet not very ardently, for they speak of Him less worthily
than they ought;) and they separate themselves from
those who are actnally condemning Him. For the one
part unholily allowed themselves to be swayed by envy
more than by just reasoning, and treat as a transgression
that which in its nature could not in any wise be blamed ;
whereas the others, rightly considering the nature of the
action, condemn such a foolish accusation.

It is of course possible that it was with reference to
some other matter that they chose to say: How can a man
that is a sinner do such signs? Perhaps, to put it briefly,
they are eager to defend the gemeral ®practice of holy ®6eouss
men, For, say they, if we allow that it is quite possible

10.
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Boox 6. for habitual transgressors to make themselves glorious by

€. ix.17. . . :
extraordinary actions and to be seen working marvellous
deeds, what is there any longer to hinder those fond of
making accusations from bringing charges against most of
the prophets, or indeed by and bye attacking the blessed
Moses himself, and lightly esteeming one so venerable,
even though he was borne witness to by the most mighty
actions of all? These men therefore may be contending
for the reputation of the fathers as at stake in Christ,
treating the circumstances respecting Him as a sort of
pretext for shewing their love towards them.

17  They say therefore unto the blind man again, What sayest
thou of Him, in that He opened thine eyes #

They imagine those who are disposed to judge fairly to
be wandering in their wits, and they seem to me to have
of Deut. forgotten altogether Him Who says : Judge rightcous judg-
16 ment ; and having been taken captive as it were in the
bonds of envy, they cannot endare to listen at all to any
word that honours Christ. Turning away from any one
wishing to speak of His miracles as from some one most
hostile to themselves, and mistrusting their own powers
of explanation, they haughtily address their words to the
man that had been healed. Again they ask what had been
many times told them, having already proclaimed their
belief that He Who had performed an action contrary to
the sabbath was both worthless and wicked. They think
that in this way the blind man will join them in condemn-
ing Him, and take his cue from their words; that he will
suppress all outward signs of gratitude, out of fear and
trembling before their anger, and readily charge Jesus
with contempt of the law, because of its being the sabbath.
Evil therefore was the design of the Pharisees, and it can-
not be doubted that it was foolish also. For how could
the voice of one thankless man weaken the force of the
miracle? And would not Christ’s Divine glory appear, if
it so happened that the blind man, overcome by fear,
shounld deny the kindness he bad received, in order to
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avoid suffering anything from those wont to inflict pain? Cuar. 1.
But envy is powerful to persuade those who are bursting o . 17
with it to eagerly do any thing in their passion, even
though it involves conduct very fairly open to ridicule.

The mind which is free from such thoughts, however, is

not entangled by foolish arguments; bat, ever preserving

its natural excellence untarnished, is borne directly towards

a right conclusion, and does not go beyond the limits of

truth. Mean therefore and insolent are the Pharisees,
thinking that those who choose to think and speak rightly

are wandering in their wits, and endeavouring to compel

the man to speak evil words concerning Him Who had
miraculously bestowed on him an unhoped-for blessing.

But he was disposed to express gratitude and had been
brought nigh to a clear knowledge by means of the
miracle.

And he said, He is a prophet.

They receive a sharp arrow into their hearts, who do not
admit fair and just reasoning, and are eager to seek that
only which gratifies their malice. For, as it is written, Prov. xii.
the crafty man shall not meet with prey. For their zealous jx.
design is upset, contrary to their expectation; and they
are greatly disappointed of their hope when to their sur-
prise they receive the reply: He is a prophet. For the
man who had been healed, judging very rightly, agrees
with the opinion of the other party. For they, not un-
wisely considering the nature of the action, maintain that
a man who was a sinner could not perform such a deed :
and he upon whom the marvel has been wrought, all but
pursuing the same track of argument, declares Jesus to be
a prophet, not yet having accurately learned Who He is in
truth, but adopting a notion current among the Jews.

For it was customary with them to call wonder-workers
prophets, deeming that their holiness was thereby borne
witness to by God. Accordingly, just as they wisely de-
termine not to dishonour the majesty of the Divine sign
out of reverence for the sabbath, but argue from it that
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BOOB,KB He Who wrought it was altogether guiltless of sin; so

Supra.
verp 13.

% also I suppose this man, thrusting aside the petty cavil

respecting the sabbath, with worthier thoughts gives glory
to Him Who had freely given him sight, and, having
allotted him a place amongst holy men, calls him a prophet.
He seems to me, moreover, not to have thought too highly
of the regulations of the law; for [otherwise] he would
not have admired Jesus so much, or raised his Physician
to the rank of a prophet in spite of his apparent trans-
gression of the sabbatical law. Having certainly derived
benefit from the marvellous deed, and having arrived at
a better state of mind than that of the Jews, he is therefore
obliged to admit a superiority to legal observances in the
Wonder-worker, Who, in doing good works, deemed an
infringement of the law altogether blameless.

18 The Jews did not belicve concerning him, that he had been

blind, and had reccived his sight, until they called the pa-

19 rents of him that had received his sight, and asked them,

suying, Is this your son, who ye say was born blind # how
then doth ke now see ?

The envy against the Healer which is hot within them
does not allow them to believe what is acknowledged by
all; and, swayed by the frenzy of madness, they of course
care little for the discovery of truth, and speak falsely
against Christ. First they applied pressure to the man
himself, and now they are seen to be no less rashly dis-
tressing his parents, but with the very opposite result to
that which they intended. They propose a most super-
fluous question to the man’s parents, and they seem to me,
in their unbounded folly, to dishonour the very law which
they so venerated and so extravagantly upheld. For the
neighbours, as it is written, brought him that aforetime
was blind, and setting him face to face with those who
were asking these questions, they reported most clearly
that he had been born blind, and bore witness that now
he had received sight. Thus, whereas the law distinctly

Deut. xix. say8 that every matter 18 established by the mouth of two or
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thres witnesses, they set aside the testimony not merely of Caar.1.

two or three but probably of many more, and go for farther
evidence to the parents of him who was healed, thus acting
contrary to the law as well as to good manners. But the
law is nothing to them when they are eager to accomplish
something agreeable to their private pleasures. For when
the testimony borne to the miracle, by the voices both of
the neighbours and of the man who was healed, put them
out of countenance sorely against their will; they ex-
pected to be able to persuade those now being questioned,
to make light of truth, and rather to speak as they wished
them to speak. For see in how overbearing a manner
they put their question, saying: Is this your son, who ye
say was born blind ? For they all but avow their certain
intention to treat them very dreadfully, and they frighten
them with unbounded fear, calling as it were by compul-
sion and violence for that which they wished to hear, namely
the answer: “He was not born blind.” For they had
but one object and that an impious one, namely, to loosen
the hold which Christ had on the multitudes, and to turn
away the simple faith of such as were now overcome with
admiration. And just as men who strive to take some
well-fortified city environ it on every side and besiege it
in all manner of ways; at one time they are eager to
undermine the foundations, at another they strike blows
with battering-rams against the towers: so the shameless
Pharisees lay siege to the miracle with all their evil de-
vices and leave no method of impiety untried. But it was
not possible to disparage as unworthy of credit what was
well known to all, or to distort that at which many had
marvelled into a less certain conviction.,

20 His parents answered and said, We know that this is our
21 son, and that he was born blind: but how he now seeth, we
know not ; or who opened his eyes, we know not : ask him ;

he is of age to speak for himself.

They acknowledge as true that which was in no wise

doubtful and for which it was hardly likely they would
VOL. 1L D

ix. 20, 21,
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_Boox 6, suffer anything disagreeable; for they say that they re-
ix. 20,41 cognise their own offspring, and do not deny what really
was the case at his birth, but distinctly affirm that he was

born with the affliction. Nevertheless they shrink from
relating the miracle, leaving the nature of the deed to
speak for itself, and maintaining that it would be much

more suitable to put the question as to how he had been
healed to their son himself. Fear of danger is certainly

a powerful motive to turn men aside from what it befits

them to do. Being greatly alarmed by the harshness of

the Pharisees, they do not observe that which is some-
500218% where well said: Strive for the truth unto death. It is
"7 likely that they did suffer something of another sort; for
the poor man is always timid, and, losing through his
poverty the power to offer bold resistance, often takes re-

fuge in an unwilling silence, and a forced acquiescence: as

if already completely crushed in spirit by the vexation of
poverty, he seems insensible to being burdened with other
misfortunes. We suspect that the parents of the blind

man suffered something of this sort, even though their
answer on the whole is composed with great plausibility.

For every one would agree that the recognition of the

man as their son was a matter as to which it was far more
reasonable to interrogate them than the man himself,
whereas the question as to the Physician was one not so
much for the parents to answer as for him who had expe-
rienced the benefit of the wonderful operation. Thus they
distinctly acknowledge what they know, inasmuch as they

are fairly called upon for this; but what he could tell more
truly, since he had the more accurate knowledge, about

that they call npon him to give information. And it is

not without Divine guidance, I think, that they added to

their speech the words: He is of age. For this too seems

to indicate the impiety of the Pharisees. Because, if he

that received sight was qualified by his time of life to form

a sound opinion ; when he relates the miracle and how he

was treated, he will not speak with the mind of a boy, but

with an understanding now well matured, and probably
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able to support by argument those speakers with whom Cﬂn aar.l.

he agrees. This then will of necessity tend to shew the °

utterly shameless incredulity of the Pharisees. For be-

hold! they will believe neither the neighbours nor the
blind man himself, although it is not with an immature
intellect that he gives evidence, nor on account of a boyish
understanding does he easily glide into falsehood ; but he

18 of age, a fact which prevents his being ignorant of the

nature of affairs.

22 These things said his parents, because they feared the Jews :
Jor the Jews had agreed already, that if any man should con-
Jess Him to be Christ, he should be put out of the synagogue.

Well and fitly does our Lord Jesus the Christ utter

this woe at the heads of the Pharisees: Woe unfo you 8. Luke

lawyers ! for ye took away the key of knowledge : ye entered ™

not in yourselves, and them that were entering in ye hindered.

For again let the devout person consider if the beauty of

truth will not correspond to these words ; for Christ could

never be deceived. For behold! besides the unwilling-
ness of any one of them to teach the doctrine of the pre-
sence of the Christ among them, they both terrify with
cruel fear those who could perceive Him by the brilliance
of His actions, and, by imposing a severe compulsion in
their savageness, hinder any member of their company
who seemed disposed to do so from acknowledging His
miracles. For by putting out of the synagogue him who
was right-minded and therefore disposed to believe, the
wretches do not blush of their own authority to alienate
in & manner from God him who cleaves to God ; and to
persnade him that the Lord of all is a partaker of the
madness against all which they themselves possess. The
admirable Evangelist however defends such, and says that
the persons questioned were overcome by fear and there-
fore unwilling to say that the Christ had healed their son:
so that by exposing the magnitude of the fury of the Jews,
he might make it evident to those that come after. For
what could be more inhuman than the conduct of these

men, who deem right-minded persons worthy of punish.
D2
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36 Their design frustrated.

. ment, and bring under the necessity of being punished,
* such as at all understand Him Who was proclaimed by

the Law and the Prophets? And we shall find from the
sacred Scriptures that the unholy design of the Jews was
not unknown to the holy Prophets. For He Who search-
eth the hearts and reins, piercing even to the dividing of soul
and spirit, of both joints and marrow, and quick to discern
the thoughts and intents of the heart, to Whom all things
are naked and laid open, saith by Isaiah: Woe to the rebel-

+\LXX) 1:0us children : thus saith the Lord, Ye took counsel, but not

1 Cor. xii.
8.

fb.12.
(13.)

fsa.1.11.

of Me; ye made covenants, but not by My Spirit; to add
sin to sin. For he who saith that Jesus 18 Lord most cer-
tainly will speak in the Holy Spirit, according to the words
of Paul; but any one who professes the contrary will not
speak in the Holy Spirit, (how could it be possible ?) but

‘rather in Beelzebub. Surely then the covenants of the

Jews were not made by the Holy Spirit, for they added
sins to sins. They first of all draw down the doom of
disobedience upon their own heads, and then they com-
municate it to others by forbidding them to confess the
Christ. Surely the design is full of the grossest impiety,
albeit the Psalmist laughs at those who to their disap-
pointment engage in a fruitless undertaking, saying : Thou

i3. O Lord shalt confound them in Thy wrath, and the fire shall

devour them ; their fruit shalt Thow destroy from the earth,
and their seed from among the children of men : for they
intended evil against Thee ; they imagined a device which
they are not able to perform. For they were quite unable
to carry out a design which fought against God, although
often and in ten thousand ways they attempted to obscure
the glory of Christ. Therefore they were turned back, that
is, were driven from the face and presence of the Lord of
all, justly being addressed with the words: Walk in the
light of your fire, and in the flame which ye kindled.

24 So they called a second time the man that was blind, and
said unto him, Give glory to God : we know that this Man

is a sinner.
Being unable to stop the man from speaking well of
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Christ, they attempt to attain a similar end by another Cae.1.
method, and proceed to entice him in a sort of coaxing °
way to fulfil their private aim. Trying by many argu-
ments to make him forget Christ altogether, and not even
mention Him as a Physician, they say most craflily that
he ought to ascribe glory to God on account of the marvel-
lous deed, thus pretending piety. Nevertheless they bid
him agree with and believe themselves, even when they
maintain the highest impiety possible by saying that He
18 a sinner, Who came to destroy sin. They bring forward
no proof whatever of this slanderous assertion, but being
boasters and thinking something great and extraordinary
of themselves, merely because they were leaders of the
people, they command implicit confidence to be put in
their discernment of character, and lay it down as a matter
of duty. For the words, We know, will be found pregnant
with surpassing arrogance by those who closely examine
what they imply. But thon mayest in no small degree
wonder at the foolish mind of the Jews from this also,
that whereas they decree that glory should be ascribed to
God on account of the miracle, since He alone is the doer
of such deeds, they condemn One Who works the works
of God by His own might; and not only do the miserable
people act thus themselves, but they compel others to
agree with them. Yet when they aver that by their own
unaided knowledge they are sure that Christ is a sinner,
they are ignorant that they assert something most harm-
ful to themselves. For, being wont to boast greatly of
their learning in the Law, and exhibiting intolerable
conceit about the Sacred Scnptms, they will suffer a
greater penalty ; because, it bemgt‘m their power to know
the mystery of Christ, which by the Law and the Pro-
phets in many ways is typified snd proclaimed, they with
much heedlessness cling to tﬁeur self-imposed ignorance ;
or, if they possess accurate knowledge, are always most
pertinacionsly unwilling to do what they ought. For they
ought rather to instruct the mind of the common people
to comprehend the mysteries of Christ, and to try to lead
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Boox 8. others to the knowledge of what it behoved them to know.

""" But they, profuse in arguments and mighty in boasts, and

crying out with far too high an opinion of themselves:

We know, set aside the words of the Law, account the

voice of Moses as nothing, and think the declarations of

prophets to be as vain as those of the thoughtless mob;

for they quite fail to take notice of what the voice of the

prophet foretels will happen at the time of Our Saviour

g"-ﬁ’.‘m- Christ’s coming, for he says: Then the eyes of the blind

(LXX) shall be opened, and the ears of the deaf shall hear; then

shall the lame man leap as a hart, and the tongue of the

fl')lpé'- 2. dumb shall be distinct. For the paralytic was healed at

"7 the pool of Bethesda, and after passing through thirty and

eight years in his infirmity, as it is written, by one word of

the Saviour he took up his bed and leaped away like a

hart: yet when they ought to have admired Jesus for that,

they lamented the breach of the sabbath, and, holding that

the law had been transgressed, disparaged the excellence

of the miracle. At another time, when an evil spirit had

S.Matt. been cast out of him, the dumb man spake; but they fell

.8 into such terrible folly as not to gain even a little profit

from it. The blind man received sight, the prophetic

announcement was fulfilled, the word of the Spirit was

brought to pass to the uttermost, and what? Again at

this they go mad, they condemn the Wonder-worker,

they attribute sin to Him Who is able to shine forth with

Divine brightness, and Who displays as actually now
present that which had been expected long ages before.

25 He ther¢fore answered, Whether He be a sinner, I know
not: one thing I know, that, whereas I was blind, now I
see.

The benefit which the man formerly blind had received
from Christ appears to have been twofold: his under-
standing was in some way enlightened at the same time
as his bodily eyes, and as he possesses the light of the
physical sun in his fleshly eyes, so the intellectual beam,
I mean the illumination by the Spirit, takes up its abode
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within him, and he receives it into his heart. For hear Cuar.1l.
how he resists the abominable conduct of the magistrates o.bx. 3.
out of his great love towards Christ, and how cleverly he
reproaches them as being well-nigh intoxicated and beside
themselves. But he frames his speech with proper re-
spectfulness, and giving them their due honour as the
ruling order, courteously says: Whether He be a sinner, I
know not. We do not argue from this that the man was
unaware that Jesus was not a sinner, bat shall rather sup-
pose that he so addressed those men with the following
design. For he may be imagined to speak thus. Though
compelled against my will to aoquiesce in what is wrong,
I will not endure to slander my Benefactor: I will not
join myself to those who wish to dishonour Him Who
deserves all honour: I will not say that such a Wonder-
worker i8 a sinner: I will not give an unjust vote against
One Who is mighty to work the works of God. The mira-
cle wrought in me does not permit me to consent to your
words: I was blind and I see. It is not another man’s
account of His doings that I have believed: I am not
carried away by the reports of mere strangers: it is not
cures effected upon others that I am led to admire. I my-
self, he says, am a proof of His power: I stand here seeing,
having been formerly blind, as a sort of monument, ex-
hibiting the excellence of His love for men, and flashing
forth the greatness of His Divine power. Something like
this I conceive to be the real significance of the words
used by him who had received his sight: For to say:
Whether he be a sinner I krnow mot; and immediately to
add: One thing I know, that, whereas I was blind, now I
see, is not in the style of a simple statement, but shews a
deeper meaning of very wiso roasoning.

26 They said therefore unto him again, What did He to thee #
how opened He thine eyes #

They again resort to questioning, and inquire about the
manner of the Divine sign; not doing this out of good
feeling or a laudable curiosity, but placing and reckoning



40 The Pharisees cross-question him further.

Boox 6. the speaking well of Christ by any living being as baser

C. 1x.

* than any villainy and worse than any wickedness, they stir
up all these matters afresh; thinking perhaps that the
man would no more repeat the same words, but would
vary his account of the event, and say something incon-
sistent with his former answers, so that they might lay
hold of the contradiction and denounce him as an impostor
and a liar. For, supercilious in their excessive cleverness,
they imagined the force of the miracle to depend on the
mere words of the man, as though it were not evident
from the fact of what had been done. And moreover, I
think that they may have experienced something of this
sort: such as are not backward in hating others unjustly,
when they are making inquiries about anything done by
them which does not seem to have been rightly done, wish
to hear it from the witnesses not once only but over and
over again, whetting as it were into keener action the
anger which seems too feeble. For, conscience, ever test-
ing our motives, makes us uncomfortable, and ceases not
to accuse us of injustice, even though from passionate
prejudice we may feel a certain pleasure in the unjust
action. The man who had been healed is accordingly
provoked and urged against his will to go over the story
again and to answer the same questions, while they almost
make signs to one another to observe closely whether
something illegal might not have been done in the work-
ing of this Divine sign on the sabbath. For conscience
checks the savage design that rages within them, and (so
to speak) puts a bridle on them, though they are unwill-
ing to admit its interference.

27 He answered them, I told you even now, and ye did not hear :
wherefore would ye hear it again ?

It seems superflaous now, he says, to tell the story over
again to an incredulous andience, and it is useless for you
to inquire so often concerning these things, when you do
not gain anything whatever, although you learn and have
conclusive evidence. But you bid me now again reiterate
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the same words for no good purpose, as experience pro- Caar.l.
claims. For hereby the man who had been healed “™ .
thoroughly convicts the Pharisees of unreasonableness, of
turning away their ears from the truth, as it is written, not 8 Tim.
being laudably angry at the law being broken, but by .4
these questions bidding him who wished to speak well of
the Wonder-worker to appear in the character of an ac-
cuser, rather than accepting him as an admirer. For this
was in truth their aim, since the transgression of the law
was altogether a matter of indifference to them, and passed
over as quite unimportant. On this account they set
aside just judgment and were only bent on gratifying their
prejudice; forgetting God, Who says: The priest’s lips Mal. ii.
shall guard judgment and they shall seek the law at his "
mouth. v
Would ye also become His disciples ?

He has now confessed distinctly, and without any eva-
sion, that he has been made a disciple, if not by argument
yet in consequence of the marvellous deed; and has become
a believer, accepting his miraculous sight in the place of
instruction. For when he said to them: Would ye also
become His disciples ? he as it were revealed his own con-
dition of mind, that he was not only willing to become,
but actually had already become, a disciple. And in some
degree even before he had falness of faith, acting upon
the precept: Freely ye received, freely give, he was prepared s. Matt.
at once and very unselfishly to communicate his advan-*- &
tages to them. He affirms unhesitatingly and often his
account of the marvellous deed, if they had only considered
his narrative really as instruction. He certainly therefore
observed in an excellent way that in the Book of Proverbs:
He speaketh in the ears of them that hear. Ecclus,

It seems probable that some deep and hidden meaning =" ¥
is obscurely intimated in these words of his, and I will
briefly state what it is. There were some of the magis-
trates who recognised that the Wonder-worker was in
truth Christ, but keeping their knowledge of Him buried
(so to speak) within their hearts, they as yet were unsus-
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42 Some of the rulers recognised Christ,
pected by the ma_]omty of their companions. And our

#- witness will be the wise Evangelist himself, where he says

Infra xii.
42,

Sup. vii.
27.

Sup. vii.

¢l

that the rulers knew that He was the Christ, but because
of the Pharisees they did not confess it. The proofs of this
will be strengthened also to some extent by Nicodemus,
boldly exclaiming and saying to Our Lord Jesus Christ :
Rabbi, we know that Thou art a Teacher come from God, and
that no man can do these signs that Thou doest, except God be
with Him. Certainly therefore some of the rulers knew,
and the report of this was spread abroad throughout all
Jerusalem. The majority of the Jews suspected that the
rulers knew, but were determined not to confess it throngh
malice and envy; and that this also is true, we will shew
from the evangelical writings themselves. For the blessed
John himself somewhere says that Jesus stood teaching in
the very temple and explaining things which, at least to
the understanding of His hearers, seemed to be breaking
the law. And when the magistrates of the Jews did not
proceed at all against Him, nay, did not venture so much
a8 to say: “O fellow, cease teaching what does not har-
monize with our ancient laws,” they brought suspicion on
themselves among the multitudes as we have just observed.
Thus for instance it is written: Some of them of Jerusalem
said, Is not this He Whom they seek to kill? And lo, He
speaketh openly and they say nothing unto Him. Can it be
that the rulers know that this is the Christ 2 Surely he all
but says, “ Those whose lot it is to be leaders know that
He is indeed the Christ; see, although they are generally
considered to be desirous of killing Him, He is speaking
with very great boldness and they do not rebuke Him
even 8o much as by words.” Accordingly, this suspicion
being spread abroad through all Jerusalem, the blind man
had at some time heard it, and had this report about these
men ringing in his ears. Gracefully therefore reproving
them, as we may suppose, he says: “ Surely it is to no
purpose that ye bid me again utter the same words and
again speak the praise of the marvellous deed: or do ye
indeed consider the narrative a pleasure, thirsting even
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now for instruction from Him, although, overcome by fear Caar.1.
of others, ye allow ungratefal cowardice to stand in the °™*
way of such excellent knowledge ? ”’

28 And they reviled him, and said, Thou art His disciple ; but
we are disciples of Moses.

We almost see the Evangelist smile as he says this.
For he beholds those whose lot it was to hold sacred
offices degraded in mental stupor so far as to make an
object of reviling that which was so excellent, namely
discipleship under Christ; smitten with a worthy love of
which, some of the saints say: How sweet are Thy words ps, cxix.
unto my throat, sweeter than honey and honeycomb unto my 1%
mouth. And again another, as if speaking to Our Lord
Jesus the Christ concerning those that disobey Him, says:
Consume them, and Thy word shall be to me a pleasure and Jer. xv.
delight, yea the joy of my heart. But they attach no value (lf.'XX)
to His sacred words, and think that one who is being in-
structed by Him is worthy of blame even on that account
alone ; and holding so far true opinions even against them-
selves, they speak of the Christ as the blind man’s teacher,
and Moses as their own. For in very truth the Gentiles
were illuminated by Christ through the Evangelical teach-
ing, and Israel died in the types given by Moses and was
buried in the shadow of the letter. Wherefore also Paul
somewhere says of them: Unto this day, whensoever Moses 3 Cor. iii.
is read, a veil lieth upon their heart. And there is no doubt '
that it was as a type of the Gentiles that we were as in a
picture delineating the history of the blind man, fashion-
ing, a8 in a type, the incidents connected with him to ex-
press the trath concerning them.

Yet this also is signified, that to suffer reproach for
Christ’s sake is a thing delightful and most honourable;
for the very means by which those who do not shrink from
becoming persecutors think to vex those who love Him,
become (thonugh the persecutors know it not) sources of
joy to them. Yea, those who persecute Christians cause
their excellence to shine more conspicuously, and do not
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Boox 6. 80 easily succeed in causing them injury. The abandoned

. ix. 29,

* Pharisees then, disparaging as seems probable themselves
more than Christ, say of the blind man: Thou art His dis-
ciple ; and being elated and puffed up with pride, foolishly
say of themselves: But we are disciples of Moses.

29 We know that God hath spoken unto Moses: but as for this
Man, we know not whence He is.

Boldly do they speak again, armed with that folly
which is so familiar and dear to them; and in undimi-
nished shamelessness they once more boastfully exclaim :
We know. And when they add: that God hath spoken
unto Moses, thereby recognising that he deserved great
honour, they in another way again insult him, seeing that
they take no account of his precepts. For they ignorantly
condemn One Whom as yet they know not, or rather they
dishonour Him in spite of what they have learnt concerning
Him, although the Law forbids them to act unjustly and
quarrelsomely towards any or to judge at all in this way.
Something of this sort they say again now: « confessedly
God hath spoken unto Moses; there is no sufficient reason
for any to be in doubt on this point; He enacted laws by
him, and laid down regulations how every thing is to be
done. Certainly therefore, he says, he is a transgressor
of the sacred Scriptures, who has contrary opinions to
those expressed by Moses: and manifestly the law con-
cerning the sabbath has been broken, for thou wast healed
on the sabbath : it is righteous not to acknowledge one
who is detected in this matter and therefore condemned.
Now we have good reason to say that He has not observed
the Divine law.”” Then, when they say of Christ: We
know not whence He is, they surely do not say 8o as being
ignorant Who or whence He was, for they are elsewhere
found publicly confessing that they know all about Him.

S.Matt. Jg not this the carpenter’s Son, Whose father and mother we

xiii, 53,

o

Sipravi. know ? How then doth He say, I am come down out of lea-
42,

ven? Certainly therefore we can not accept this state-
ment: We know not whence He is, as indicative of ignorance,
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bat we shall look apon it as the ? expression of the arro- Cuar.1.
gance which was in them. For, throwing contempt on .°'x:',?,‘
their own previous judgment, and setting it altogether

at nanght, they make this statement concerning Him.
Perhaps indeed their words indicate that they argued as
follows; for it is only fair to their arguments that we
should scrutinise them more carefully. “ We know,” say

they, “that God has spoken unto Moses: certainly therefore

we must believe without hesitation what was spoken by

him, and observe the commandments given him from God.

But this Man we know not, for God hath not spoken aunto

Him, nor have we recognised any such thing with regard

to Him.” But the Pharisees, wont to be wise in their

own conceit, and boasting much of their knowledge of the

Divine word, ought to have considered that God the Father

thus speaks, when by the all-wise Moses He proclaims the

fature advent of Jesus: I will raise them up a Prophet Dent.
from among their brethren like unto thee, and will put My 19, - !
words in His mouth, and He shall speak unto them as I
shall command Him. And whatever man shall not hearken

to whatsoever that Prophet shall speak in My Name, I will
take vengeance on him. Surely any one might have re-
buked the Jews with good reason, and said: O ye who
only know how to disbelieve, if ye are so readily persuaded
by the words of Moses, because God hath spoken unto him,
ought ye not to believe Christ in the same way, when ye
hear Him publicly declaring : The words that I say unto Infra xiv,
you are not Mine, but the Father's Who sent Me ; and again: " ™
I speak not from Myself; but the Father which sent Me, He Ib. xi,
hath given Me a commandment, what I should say,”and
what I should speak. Certainly therefore the words of the
Pharisees are a mere excuse, a fiction of vain reasoning.

For if they say they ought rather to follow Moses, on this
account, that God spake to him; why do they not think
similarly with regard to Christ, when He distinctly says

what we have just mentioned? But while in part they
honour the law, and pretend to hold God’s will in high
esteem, in another way they violate it and dishonour it
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. greatly by refusing to accept its proclamation concerning
- their time, that namely which was announced by it con-

cerning Christ, that by His Incarnation He should appear
in the character of a Prophet.

30 The man answered and said unto them, Why, herein is the
marvel, that ye know not whence He is, and yet He opened
mine eyes.

I am astonished, he says, and very justly, that you say
you do not know One Who is borne witness to by such
holiness and by the Divine power shewn in His actions;
yet you are thought to incessantly give attention to God’s
teaching, you administer the law, you make the verbal
study of the sacred Words your great delight, you possess
the chief power among the people and especially may be
expected to know who are good ' teachers. For who ought
to rightly know those who by God’s power work wonders,
if they do not who are appointed to minister in holy things
and who have been put in charge of the venerable mys-
teries? And by saying that he is astonished that they are
altogether ignorant respecting the Divine sign, so won-
derful and strange, which had been wrought upon him, the
man covertly and by implication rebukes them, hinting that
they were so far removed from sanctification and fitness
for piety, that they shamelessly confessed themselves
utterly ignorant of Him Who is truly holy, that is, Christ.

For let us lay bare what we believe to have been the
concealed thought. If that is true which is somewhere
well said: Fvery beast loveth his like, and a man will
cleave to his like, how then if they were holy and good did
they turn away and refuse to cleave to Him Who was holy
and good? Certainly therefore that which was spoken
was pregnant with a rebuke of the accursed policy and
behaviour of the Pharisees. And I think another thing
also will help to make this manifest. For I think that
the diligent student who devotes his attention to such
expressions will perceive more distinctly that which seems
to be hidden in each. What then is this? Many rumours
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went about through all Judma concerning our Saviour Caar.1.
Christ, but they spoke of Him only as a Prophet. For ® ¥
thus the Law prophesied that He would come, saying:

The Lord our God will raise up a Proplet from among your Deut,
brethren ; yet they hoped that when He was revealed in Vil 18,
His proper time He would instruct them in things above

the Law, and by unfolding the truer intent of the Law-

giver would educate them in worthier wise. And thou
needest not wonder that there was among the Jews such

a hope and opinion, when even among the other nations

the same opinion was spread abroad. For instance even

that Samaritan woman said: We know that Messiah cometh Supraiv.
(which 18 called Christ) : when He is come, He will declare %.
unto us all things. Most clearly therefore the Jews knew

that Christ would com. , (for thisis what Messiah meaneth),

and would interpret tc them the higher counsel of God;

and moreover that He would also open the eyes of the

blind was declared by Isaiah, who says distinctly: Then Ina. xxxr.
shall the eyes of the blind be opened. But there was also .
another opinion prevalent in Jerusalem, forasmuch as the
prophet Isaiah speaks of the Ineffable Son of God the
Father as quite ® unrecognised, saying: Who shall declare * ¥yrwo-
His generation ? The Jews, here also distorting the force T, .
of the words in accordance with their own notions, ima- 8
gined that the Christ would be altogether unrecognised,

no one whatever knowing whence He was: although the
Divine Scriptures establishes for us very evidently His

birth in the flesh, and therefore exclaims: Behold, the Ib. vi.
virgin shall be with child, and shall brmg forth a Son.'*
And that the mind of the Jews in this again was unedu-

cated as regards the comprehension of essential truths,

when they supposed that the Christ would be unrecog-

nised, it is easy to see, from what the blessed Evangelist

John declared to be evident concerning Him, when speak-

ing to them of Jerusalem. For some of them of Jerusalem Snpn ni.
said, Is not this He Whom they seek to kill? And lo, He ®—
speaketh openly, and they say nothing unto Him. Can it

be that the rulers indeed know that this is the Clarist? How-
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beit we know this Man whencs He is: but when the Christ
cometh, no one knoweth whence He 1s.

While the Jews therefore are thus absurdly laying down
these opinions concerning Christ, the man who had been
blind already forms [right] ideas about Him, quickly
drawing inferences from the marvellous deed, and all but
seizes on the words of the Pharisees in confirmation of his
own reasoning. For he says: Why, herein is the miracle,
that ye know not whence He 13, and yet He opened mine
eyes. 'T'wo signs, he says, I have, and very clear ones, of
His being the Christ. For ye know not whence He 1s, but
yet He opened mine eyes. Certainly therefore this is evi-
dently He Who was foretold by the Law, and borne wit-
ness to by the voice of Prophets.

31 We know that God heareth not sinners : but if any man be a
worshipper of God, and do His will, him He heareth.

Having already in some measure shewn his delight in
the proclamations made by the Prophets and the Law as
now fulfilled, both in its being unknown whence Christ
was, and in the eyes of the blind being opened, he collects
for himself aids to faith from every quarter, and thus dis-
covers something else also. Starting from necessary and
acknowledged principles, he makes a show of going on to
the inquiry as to what is profitable and fitting, and con-
structs what may be termed a piece of reasoning well-
pleasing to God. For he maintains, and surely there are
good grounds for so thinking, that the God Who loves
justice and virtue never hears those who love sin; and
laying this down as indisputable and universally acknow-
ledged, he introduces as a contrast the opposite statement
as true, and as gainsaid in no quarter, I mean of course
that everywhere and always the Lord of all listens to such
as are habitually pious. And although the conclusion to
be drawn was designed to refer to the Christ alone, it was
so constructed as if it had reference to a general and uni-

" versal principle. For as I have already pointed out by

anticipation, the man who had been blind has an unworthy
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conceptlon of Christ and has not yet learnt aocurately that Cmar. 1.
He is by nature God; so that he thinks and speaks of o ix.
Him as a Prophet, to Whom he might without blame as-

cribe piety : but this does not rightly apply to Christ af

all, because He is by nature God, receiving the worship

of the pious as it were a spiritual sacrifice.

32  Since the world began it was never heard that any one opened
the eyes of a man born blind.

Pained as it seems very keenly, and grieving as we may
say over their revilings against Christ, so as to be vexed
beyond endurance because they contemptuously said:
Thow art His disciple, but we are disciples of Moses, he is Sup. ver.
eager to speak on behalf of his Master ; hence he draws a B.
sort of comparison between the achievements of Moses
and the brilliant deeds of Our Saviour, showing that as
the latter is greater in wonder-working, so far He is the
better. For indeed, is it not a matter of course that he
who accomplishes the greater work should be in every
way superior in glory? Surely it is not to be doubted.
And at the same time he probably signifies something of
this sort. Whereas a very ancient prophecy foretells and
declares thus concerning the coming of Christ: Then shall Isa.xxxv.
the eyes of the blind be opened, and no one ever before >
caused astonishment: by having done any such deed ; now
it has been fulfilled by Him and Him only, Whom you (I
know not why, he says) do not scruple to call a sinner.
Moreover, a great company of holy prophets are spoken
of, and a number not easily computed of just men are
mentioned throughout the Sacred Scriptures, but since
the world began it was never heard that any one opened the
eyes of a man born blind. I8 it not therefore certain that
this is the Christ, Who accomplishes the declarations of
the Prophets, Who thoroughly and completely fulfils the
things proclaimed of old? For if no other besides Him
opens the eyes of the blind, what henceforth shall stand
in the way of faith? What shall turn us aside from

accepting Him? Or how can we fail, every doubt being
VOL. 1II. E
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Sup. ver.
29,

of knowing Him ?

Thus in these words also the man who was healed speaks
on behalf of the Saviour Christ. And see how cleverly
he puts together the argument of his plea. For it would
really have been altogether outspoken and frank to say
that Christ was better and more illustrious than Moses
and the Prophets, but it was not unreasonable to suppose
that the Pharisees, frantic at that, would have pretended
that they were contending for the saints thus insulted,
and with a good excuse would have attempted to pumsh
the man, that he might not live and be looked upon as a
monument of Christ’s glory and a sort of representative
of the Divine power which Christ possessed: wherefore,
craftily avoiding the passion thaf might arise, and depriv-
ing their murderous thoughts of this pretext for develop-
ment, he diverts the application of the argument to what
is universal and indefinite, saying: Since the world began
that which Christ had wrought upon him had never been

.done by any one. This was nothing else than shewing

that Christ was certainly greater and more glorious than
all, since He manifested by His actions such power and
authority to be possessed by Him, as none of the saints
had ever possessed. Thus he crowns his Physician with
excellent honour in every thing, taking for justification
the marvellous deed never before accomplished or at-
tempted, namely, the removal of blindness.

33 If this Man were not from God, He could do nothing.

He who had just received sight and been miraculously
freed from his old blindness, was gunicker to perceive truth
than they who had been instructed by the law, for see, see
how by very many and wise argunments he demonstrates
the utter baseness of the Pharisees’ opinion. For when
they absurdly said of Christ: A4s for this Man we know not
whence He 1s, he in reply severely rebukes them for their
unfairness of thought, when they deny all knowledge of
One Who worked such wonders; it being evident to all
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that one who was not from God would be unable to do Cmar.1.
any of those deeds which are only accomplished by Divine ix. 83,
energy. For God works such deeds through the saints

only, and would never bestow upon a stranger who had

not yet entered on the way of godliness the ability to

boast of such glories. Else let the dumbfoundered Pha-

risee come forward and say what is henceforth the distinc-

tion with God between the holy and the profane, the just

and the sinner, the impious and the devout. For if He
enables each equally to become glorious by the same
means, there is no longer any distinction, but at once all

things are brought into confusion, and we will say with

good reason that which is written : How shall we fitly serve ng xxi.
Him, and what will be the profit if we appear before Him ?

For if, as one of the Greek poets said :

! "1on polpa uévovrs, Kai el pdha Tis wokepifor, Tiomert

and the evil and the good are held in equal honour, will Hs.
it not be useless to experience bitter hardships on account
of virtue? But we will not consider that these things are
so, and wherefore? Because: Them that honour Me, saith l Sam. ii.
God, I will honour ; and he that despiseth Me shall be des- (1 Soxf'x i,
pised.

For my part, I would ask the self-conceited Pharisees,
if God indifferently works such deeds even by the hands
of sinners, why the magicians of Egypt did not achieve
the same things as the great Moses? Wherefore counld
they not do equally wonderful works and carry off the
same glory as he did? But thou wilt say that Moses’ rod
when it fell on the ground became a serpent, and those of
the magicians became 50 in like manner. We answer that
their rods were not transmuted into serpents, but a deceit
was practised, and something which appeared to men like
the form of serpents deluded them into error; a certain
magical art made their rods look like serpents: whereas
Moses’ rod was truly changed into a serpent and suddenly

f *“ The same share is allotted to him who remains at home as to him who
fights bravely.”
E2
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received the nature of that beast. And from the distinc-
tion which is laid down in the Sacred Scriptures thom
wilt see that what I have said is true. For Moses’ rod
swallowed up their rods: for since the latter were merely
in the outward form of serpents, bat the former was truly
and in nature that which it appeared to be, it was pro-
voked to anger that they should look no longer like rods
but like living beings, and devoured them with unheard
of power beyond the power of an [ordinary serpent], God
rendering such a difficult thing easy to it. And again,
let the Pharisee tell me why these magicians, who caused
their own rods to take the outward form of serpents, did
not exhibit a leprous hand made clean, but in despair
openly confessed: This is the finger of God? And tell me
why the priests of Baal did not bring down fire from hea-
ven, and yet Elijah brought it down? Are therefore
God’s ways certainly characterised by respect of persons ?
God forbid! But because He is just and a lover of just
men He works His gracious miracles through the agency
of the saints, but by no means throngh the agency of the
sinful. With excellent reason therefore the man who had
been blind rebukes the impudent pratings of the Pharisees
and convicts them of an erroneous opinion, when they say
He is not from God Who is proved to have a Divine Na-
ture by His power of working miracles.

34 They answered and said unto him, Thou wast altogether born
in sins, and dost thou teach us? And they cast him out.

Hard of acceptation to most people are the wounds of
refutation, and the consequent correction of error. They
are certainly welcome and sweet to the wise, since they
convey much profit and have an improving tendency,
although they may carry with them a painful sting. But
to those who love sin they are bitter, and wherefore ?
Because, having fixed their mind on debasing pleasures,
they turn away from any warning that draws them thence
as vexatious, and deem it a loss to be diverted from their
pleasures, setting no value on what is truly profitable.
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For just as they who fall overboard from a ship, and, Cmar.1.
being caught by the current of a river, are not strong° ix. 3.
enough to resist it, and, thinking it dangerous to swim

in opposition to the waves, are simply borne on by the
current; so I think these men, of whom we were just
speaking, overcome by the tyranny of their own pleasures
allow those pleasures to rush on unbridled, and decline

to offer any resistance whatever. Hence the wretched
Pharisees are displeased, and crying out like wild beasts
against him who brought forward excellent arguments,
they welcome the beginnings of anger, and spouting forth

the extreme rage of madness, unlawfully revile him ; and
somehow recurring to the haughtiness so natural to them,

say that the blind man was born in sins, thus maintaining

the Jewish errors, and ignorantly supporting a doctrine
that will not hold together. For that no living person,
either on his own account or on account of his parents,

is born either blind or with any other bodily infirmity ;
moreover, that God does not visit the sins of their fathers
upon children, not unskilfully, in my opinion at least, we Supra
have shown at some length when we had to explain the ™" "%
words : Rabbi, who did sin, this man, or his parents, that Sﬂpl;
he should be born blind? Since therefore the man who

had been born blind knew how to refute the Pharisees,

he was on that account not only reviled, but cast out

by them. And here again learn that what was done is
typical of a true event: for that the people of Israel
were going to utterly loathe the Gentiles as nurtured in

sins from erroneous prejudice, any one can recognise from
what the Pharisees said to that man. And they expel
him, exactly as they who plead the doctrine of Christ

are expelled and cast out by the Jews.

35 Jesus heard that they had cast him out.

The inspired Evangelist says that our Lord Jesus Christ
heard, not implying certainly or of necessity that any one
reported the fact to Him, but because, as one of the wise
somewhere says: The Spirit of the Lord filleth the world, ;Yils&l-.i.
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and the ear of hearing heareth all things. Surely He hears,

" as the Psalmist says: He that planted the ear, doth He not
hear? and He that formed the eye, doth He not perceive ?
When therefore we suffer insult on His account, or endure
any grievous thing from those who are wont to fight against
God, we are bound to believe that most assuredly God is
a looker-on, and listens as it were to the trial that comes
upon us: for the very nature of the occurrence, and the
sincerity of those who are dishonoured on His account, cry
aloud in His Divine Ears,

And finding him, He said unto him, Dost thou believe on the Son
of God #

The man who had been blind has been cast out by the
Pharisees, but after no long interval of time Christ seeks
him, and finding him, initiates him in mysteries. There-
fore this also shall be a sign to us that God keeps in mind
those who are willing to speak on His behalf and who do
not shrink from peril through faith in Him. For thou
hearest how, making Himself manifest as though to give
a good recompense, He hastens to implant in him the
highest perfection of the doctrines of the faith. And He
proposes the question in order that He may receive the
assent. For this is the way of shewing faith. Wherefore
also those who are going to Divine Baptism are previously
as a preparation asked questions concerning their belief,
and when they have assented and confessed, then at once
we admit them as fit for the grace. Hence therefore
arises the significance of the event to us, and we have
learnt from Our Saviour Christ Himself how right it is
that this profession of faith should be made. Wherefore

1Tim.vi. also the inspired Paul asserted that [Timothy] confessed

the confession of these things with many witnesses, mean-
ing the holy angels: and if it is an aweful thing to falsify
what is spoken before angels, how much more so before
Christ Himself? So then He asks the man who had been
blind not simply if he was willing to believe, but also men-
tions on Whom. For the faith [must be] on the Son of
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God, and not as on a man like ourselves, but as on God Cuar. 1.
Incarnate. Surely this is the fulness of the mystery con- g,
cerning Christ. And in saying : Dost thou believe? He all

but says “ Wilt thou shew thyself superior to the madness

of those men? Wilt thou bid farewell to their incredu-
lousness and accept the faith?”” For the emphatic Thou
implies such a contradistinction from other persons in

some way.

36 And Who is He, Lord, saith he, that I may believe on Him #

The soul farnished with sound reason, diligently seeking
the word of truth with the eyes of the understanding
free, without embarrassment makes straight for it like a
ship going into port, and obtains its advantages by a chase
without fatigue. And again the man who had been blind
will be a proof of what has been said. For when he had
already by many arguments and reasonings admired the
mystery concerning Christ, and moreover had been struck
with astonishment at His unspeakable might, which had
been experienced not by any other but by himself in him-
self, he is found thus ready to believe and without delay
proceeds to do so. For see, see, he earnestly asks upon
whom he should fasten that faith which had been already
built up within him. For this alone was lacking to him,
and he was previously prepared for it, as we have said.

37 And Jesus said, Thou hast both seen Him, and He it is that
speaketh with thee.

Being asked upon whom it was proper to believe, Jesus
points to Himself, and not simply by saying ‘It is 1,”” but
by saying that the Person Whom the other was looking
at and by Whom he was being addressed, was the Son of
God; in every way consulting beforehand our advantage,
and in divers manners constructing aids towards a faith
both free from error and unperverted, lest while thinking
ourselves pious we might fall into the meshes of the net
of the devil, by foolishly turning aside from the truth of
the mystery. For even now some of those who think
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*scope of the Incarnation, have dared to separate from
God the Word that Temple which was for our sakes
taken from woman, and have divided Him Who is truly
and indeed One Son into two sons, even because He was
made Man. For with great folly they disdain to acknow-
ledge as probable that which the Only-Begotten disdained
not even to do for our sakes. For He, being in the form
of God, according to that which is written, counted it not
a prize to be on an equality with God, but emptied Himself,
taking the form of a servant, that He might become a Man
like us, of course without sin: but they in their strange
opinions find fault in & sort of way with His Divine and
philanthropic design, and thrusting away the Temple
taken from woman from the true Sonship as far as they
can in their thoughts, they do not accept His humiliation :
and conceiving an opinion far removed from the truth,
they say that the Only-Begotten Son of God the Father,
that is, the Word Begotten of His Essence, is One; and
that the son born of woman is another again. Still, when
the inspired Sdripture proclajms the Son and Christ to be
One, are they not full of all impiety who sever into two
Him Who is truly and indeed One Son? For inasmuch
as He is God the Word, He is thought of as distinct from
the flesh; and inasmuch as He is flesh, He is thought of
as distinct from the Word: but inasmuch as the Word
1of God the Father was made flesh, the two will cease to
be distinot through their ineffable union and conjunction.
For the Son is One and only One, both before His con-
junction with flesh, and when He came with flesh; and by
flesh we denote man in his integrity, I mean as consisting
of soul and body. Certainly therefore on account of this
pretence, with the greatest foresight, the Lord here again
when asked, “ Who is the Son of God ?”” did not say, “ It
is 1,” for it would then perhaps have been possible for
some ignorantly to suppose that the Word alone Who
shone forth from God the Father was thereby signified ;
but shewed Himself forth in the very manner which to
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some seems so doubtful, by saying : Thou hast seen Him, Caar.1.
and also indioated that the Word Himself was dwelling in * ix. 8.
the flesh by speaking again and adding : And He it is that
speaketh with thee. Thou seest therefore what a unity the

Word possesses; for He makes no distinotion but says

that Himself is both that which presents itself to bodily

eyes, and that which is known by speech. Certainly
therefore it is altogether ignorant and impious to say as -
some inconsiderately do say : “ O Christ’s man,”” for being

God He was made man without being severed from His
Divinity, and is the Son also with flesh: for in these
things is the most perfect confession and knowledge of

faith in Him,

38 And he said, Lord, I believe. And he worshipped Him.

Quick to make a confession, I mean as regards his faith,
and warm in shewing piety, is the man who had been
blind. For when he knew that the One present with
him and visible to his eyes was truly the Only-Begotten
Son, he worshipped Him as God, although beholding Him
in the flesh without the glory which is really God-befitting.
But having had his heart illumined by Christ’s indwelling
power and authority, he advances to wise and good
thoughts by fair reasoning, and beholds the beauty of
His Divine and Ineffable Nature; for he would not have
worshipped Him as God unless he believed Him to be -
God, having been prepared and led thus to think by what
had happened unto himself, even the miraculously accom-
plished marvellons deed. And since we transferred all
the circumstances connected with the blind man to the
history of the Gentiles, let us now speak again concerning
this. For see, I pray you, how he fulfils by the prefiguring
of the worship in spirit the type to which the Gentiles
were conducted by their faith. For it was the custom for
Israel to serve the Lord of all according to the bidding of
the Law, with sacrifices of oxen and incense and with
offerings of other animals; but the faithful among the
Gentiles know not this manner of service but were turned
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Boox 8. to the other, that is, the spiritual, which God says is traly
Ps.1. 13, 80d especially dear and sweet to Him. For He says: I
will not eat the flesh of bulls, neither will I drink the blood
Ib.14.  of goats. And in preference He bids us offer the sacrifice of
thanksgiving, that is, worship with song, to celebrate which
the Psalmist through faith in the Holy Spirit sees that all
the Gentiles would go up, and says as if to our Lord and
Ps.bvi. Saviour: All the earth shall worship Thee, and shall sing
unto Thee; yea they shall sing to Thy name. Moreover,
Our Lord Jesus Christ Himself shows the spiritual to be
better than the legal service, when He says to the woman
g{l.lm iv. of Samaria: Woman, belicve Me, the hour cometh, when nei-
ther in this mountain, nor in Jerusalem, shall ye worship
1b. 23,24, the Father. But the hour cometh, and now ts, when the true
worshippers shall worship the Father in spirit and truth :
Jor such doth the Father seek to be His worshippers. God
18 a Spirit, and they that worship Him must worship Him
tn spirit and truth. And if we rightly think, we shall con-
clude that the holy angels also are distinguished by this
kind [of service], presenting unto God such worship as
a sort of spiritual offering. For instance when the Spirit
gave command to those above to bring God-befitting
honour to the Firstborn and Only-Begotten, He says:
Deut.  And let all the angels of God worship Him. Moreover the
X% Divine Psalmist called us to do this, saying: O come let us
6. X" worship and fall down before Him. And it would not be
difficult to treat of this matter at great length; but put-
ting a convenient limit to our words, we will abstain from
brin~ing forward any more arguments for the present.
Except that we will once more repeat that the man who
had been blind admirably carries out the type of the ser-
vice of the Gentiles, making his worship the close com-
panion of his confession of faith.

39 And Jesus said, For judgment came 1 into this world, that
they which see not may see ; and that they which see may
become blind.

Christ, when e;:plaining to us by the voice of Isaiah the
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cause of His manifestation, I mean in this world, says: Cmr 1.
The Spirit of the Lord 8 upon Me, because He anointe 1;391
Me: He hath sent Me to preach good tidings unto the poor, (Lx.X)
to proclaim deliverance to the captives, and recovery of Inght

to the blind. Moreover he saith somewhere in another
place: Hear, ye deaf; and receive your sight O blind, that Ib. xlii.
ye may sece. When therefore He saith that for this cause 18.

He was chosen by God the Father, that He might proclaim
recovery of sight to 1e blind, how is it that here He

saith: For judgment ¢ me I into this world, that they which

see not may see ; and t i they which see may become blind ?

Is then, some one will iay, Ohrist a minister of sin, accord-

ing to the language </ Paul? God forbid. For He came

to accomplish the predetermined intention of His goodness
towards us, namely, to illuminate all men by the torch of

the Spirit. But the Jews, being obstinate in unbelief did

not accept the grace shining upon them, imprecating as it

were on themselves a self-chosen darkness. For instance,

it is written concerning them in the prophetic records:

While they waited for light darkness came wyon them : wait- Iu lix,
sng for brightness they walked in obscurity. For inasmuch *

as He was to come according to the declaration of the

Law, the Jews waited for brightness and the Light, that

is, Christ. For they accepted the fact that He would

come, and expected Him, but they who thought them-

selves pious in this matter were walking in obscurity, that

is, in profound darkness, when there was uo other cause

why they suffered the gloom that came upon them, except

that by their own unbelief they drew the affliction upon
themselves. I came therefore, He says, to give sight to

the blind through their faith; but the unyielding obstinacy

of the stubborn and refractory, which tended greatly to
unbelief, caused the coming of the Illuminator to be unto

them a coming for judgment. For since they believe not,

they are condemned. = And this the Saviour has said more
clearly to thee in other words also: Venly, verily, I say Supra iii.
unto you, He that believeth on the Son ts not judged : but 18. of, 36
he that believeth mot on the Son hath been judged already,
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*With beautiful fitness therefore He mentions this in

connection with the event now under our consideration,
making the deed miraculously wrought upon the blind
man the basis as it were of his discourse : for He declares
that man to have received sight not only as regards the
body, but also as regards the mind, because he had ac-
cepted the faith; but that the Pharisees suffered just the
contrary, because they did not behold His glory, although
it was shining most clearly, even in that marvellous deed
that was so great and so novel.

40 Those of the Pharisces which were with Him heard these
things, and said unto Him, Are we also blind ?

The Pharisees keep close to the Saviour Christ and are
eager to associate with Him, although they have a sharp
arrow shot into their heart, and pine with vexation and
envy at His glory; they associate with Him, however,
gathering nourishment for their hatred, and devising
various slanders against His marvellous deeds, and by
these means perverting the guileless mind of such as are
more ready to believe. And when they heard Christ say
these words, they were cut to the heart again, for it
was not likely they would fail to know that the aim of the
discourse was directed against them. But when He said
at first, vaguely and indefinitely : That they which see may
become blind, not yet having an occasion to find fault with
good reason as being insulted, they maliciously question
Him, applying the force of what had been said to their
own persons, and demanding as it were that He should
say more clearly whether He meant that they were blind
also, so that they might now condemn Him again as
offending against the commandment of the Law. For
being constantly familiar with every part of the writings
of Moses, they knew that it was written: Thou shalt not
speak evil of a ruler of thy people. ZEither therefore ex-
pecting to be insulted they say such words, so that they
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might seem with good reason to attack Him, and to be Caar.1.
angry, and now without blame to take counsel against o fx. 41
Christ; or because they really felt such excess of bitter-

ness in their mind, and were bursting to show the malice
which was in them. For when Christ said: For judgment Supra
came I into this world, that they which see not may see, and ™™ 8.
by these words indicated the restoration of sight to the
blind man, they were unable to endure being reminded of

the miracle, and being goaded by envy they once more

rise up against Him, and endeavour to oppose Him. In

His presence they do not shrink from saying what almost
amounts to this: “ O fellow, thou boastest strange things,
having accomplished none of those deeds which Thou
thinkest Thyself to have wrought. Dost Thou indeed
wish, say they, to impose even upon us with Thy wonder-
working ? Wilt Thou be capable of saying that Thou

hast healed us, for that we are blind also? Dost Thou

wish that we should ascribe to Thee the glory of a physi-

cian and wonder-worker, telling lies after the manner of

this man, of whom Thoa sayest that he has reccived his
sight, having been born blind? Wilt Thou dare to deal
falsely with us by similar statements ? ” Certainly there-

fore the language of the Pharisees as they mock at the
events relating to the blind man is evil and very bitter,

and they deem the whole thing an imposture rather than

a trath ; for nothing convinces the obstinate.

41  Jesus said unto them, If ye were blind, ye would have no sin :
but now ye say, We see : your sins will remain.

The Saviour once more confounds them, tempering His
reproof with skill. For He holds aloof from all reviling
and puts them out of countenance by setting before them
the force of the truth: He shows them that they derive
no advantage from possessing sight, or rather that they
fell into a worse condition than one who could not see at
all. For the blind man, saith He, by not beholding any
of the deeds miraculously wrought, escaped without sin,
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and is so far blameless; but they who have been watchers
and beholders of the marvellous deed, and through great
folly and evilness of disposition have not accepted the
faith in consequence of them, make their sin difficult of
removal, and it is really hard to escape from the con-
demnation which such conduct incurs. Therefore it is
not hard to understand the meaning of this as regards
bodily blindness and restoration to sight: and when we
pass to that which is to be understood by analogy, receiv-
ing our impressions from the argument itself, we shall
again repeat the same signification: that the man who
does not understand may claim his pardon with excellent
reason from the judge, but he who is keen of intellect
and understands his duty, and then, having indulged his
debasing inclination in the baser principles of his mind,
and given himself to the sway of pleasures and not of
duty, shall shamelessly claim compassion,—the request
for which he ought to be punished shall in no wise be
granted, and he will very justly perish for having kept in
himself a sin without excuse. For instance Our Lord
Jesus Christ signifies exactly the same thing in the Gos-
pels, saying : He that knew his lord’s will, and did it not,
shall be beaten with many stripes. For the charge against
him that knew not is merely that of ignorance; but
against him that understood and yet inconsiderately re-
fused to act, the charge is that of overweening presump-
tion. Observe again how guardedly accurate was the
language of the Saviour on this occasion also; for He
does not say plainly, “Ye see,” but He says: Ye say, We
see. For it would of course have been very much beside
the mark, to ascribe understanding to those who possessed
a mind so blind and emptied of light as to dare to say
concerning Him: We know that this Man 18 a sinner.
Self-condemned therefore are the Jews, who affirm of
themselves that they see, but do not act at all as they
ought; aye, most emphatically self-condemned, for they
know the will of the Lord, but are so self-conceited that
they thus resist even His mightiest miracles.
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Chap. x. 1 Perily, verily, I say unto you, He that entereth notCaar.1.
by the door into the fold of the sheep, but climbeth up some ° 15
2  other way, the same is a thief and a robber. But ke that
3  entereth in by the door is the shepherd of the sheep. To
him the porter openeth ; and the sheep hear his voice : and he
4 calleth his own sheep by name, and leadeth them out. When
he hath put forth all his own, he goeth before them, and the
5  sheep follow him : for they know his voice. And a stranger
will they not follow, but will flee from him : for they know
not the voice of strangers.

Very probably it may seem to those who listen care-
lessly that the language of the parable before us is not
introduced very appositely: because after a discussion
on blindness and recovery of sight, we straightway come
upon statements about sheep, and a fold, and a door.
Bat he in whom dwells a wise mind, which hastens more
diligently to compare the ideas, will perceive here also -
that the argument proceeds so to speak straight forward,
and swerves not at all from what is right and fitting.
And here I will once more repeat what I have said many
times before. It was the custom of the Saviour Christ,
when any came unto Him, to reply not merely to the
words which they expressed through their voice, but to
speak with reference to their inward thoughts also, since
He sees both heart and reins; for to Him all things are Heb.ir.
naked and laid open, and there is no crecature that is mot
manifest in His aiyht. Wherefore also He saith to one of
the saints: Who is this that hideth counsel from Me, and Job.
hath words in his heart, and thinketh to conceal them jromz.(Lxx)
Me? When therefore the unholy company of Pharisees
craftily asked, as we said just now, if they were blind
also, in order that if he said truly what they were, namely
blind, he might again be accused as one who reviled the
magistrates and spoke evil of those whose lot it was to
rale the people, (for they prided themselves inordinately
upon this) ; Our Lord Jesus Christ, fighting in this case
again with their inward thought, necessarily and profit-
ably introduces the parable, implying (somewhat obscurely
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and as it were in riddles) that on account of their arro-
gant selfishness they would not be firmly maintained in the
leadership, and that the dignity would not be confirmed
to such as insulted in their pride God the Giver of it;
and teaching that this dignity would only belong to those
who should be called by Him to the leadership of the
people. Therefore He says that Himself is the Door
introducing of His own will to the leadership of His
rational flocks the man who is prudent and God-loving.
But him who thinks himself able to take by violence and
tyranny the honour that is not given to him, He calls a
thief and a robber, climbing up some other way. Such were
some concerning whom He speaks perhaps by one of the
Prophets; They reigned as kings, and not by Me; they
ruled, and not by My Spirit. And He intimates by the
words before us, that if they would take pleasure in being
rulers of the people they must believe and must receive
through Him the Divine call to undertake this dignity, in
order that they might have their rule unshaken and well
established ; which of course was the case with the holy
Apostles, and with the Teachers of the holy Churches
after them ; to whom also the porter openeth. That is,
either the Angel who is appointed to preside over the
churches and to assist those whose lot is to minister in
holy things for the good of the people, or else the Saviour
Himself, Who is at the same time both the Door and the
Lord of the Door. At all events, He very well asserts
that the flock of sheep rightly obey and yield to the voice
of the shepherd, but very quickly turn away from the
voice of strangers ; so that thou mayest understand a true
matter by extending the application of the argument to
something more general. For in the churches we teach
by bringing forward our doctrines from the inspired
Scripture, and setting forth the Evangelic and Apostolic
Word as a sort of spiritual nourishment. And they who
believe in Christ and are conspicuous for unperverted
faith, are obedient listeners to such teaching; but they
turn away from the voices of falsifiers, and avoid them as
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a deadly evil. But then, some one will say, what is herein Cuar. 1.
intimated to the Pharisees? Gathering it up into a short &x.6.
and summary explanation I will tell thee this again. He
shows Himself therefore as Lord of the fold, and Door

and Porter, that they may accurately learn that they will

not have their position of leadership confirmed to them,
unless they come to it through Him and thus possess the
God-given honour. And by adding that the sheep obey

their own shepherds, but run away from strangers, He
again skilfully hints that the Pharisees would never be
leaders of those that should become believers in Him, but

that His sheep would refuse their instruction and attach
themselves to the shepherds appointed by Him.

6 This parable [or proverb] spake Jesus unto them: but they
understood not what things they were which He spake unto
them.

Simple is the language of the saints, and far removed
from the elaborateness of the Greeks: for God chose the 1 Cor.i.
Joolish things of the world, according to the word of Paul, ™
that He might put to shame them that are wise. He used
therefore the name of © proverd, for thus he designates the & xapoiufa
parable, perhaps because the distinction of the two words
was always somewhat confused, and the signification is
understood equally well whether both or either be used.
Yet this we do say, that the inspired Evangelist marvels
much at the Jews’ want of understanding. For as the
experience of events itself bears witness, they have a
mind like to rocks or to iron, persistently refusing to
accept any profitable instruction of any sort. Wherefore
it was said to them by the voice of Joel the Prophet:
Rend your hearts and not your garments. Joel i,

And again, the writer of the Book seems to me not 18.
inconsiderately to have said: This parable spake Jesus
unto them : but they understood not, he says, what things
they were which He spake unto them ; and he utters this
with no little emphasis. For it is just the same as if he

said plainly: So far are the Pharisees from being able to
VOL. II F :
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understand any necessary matter, although absurdly wise

' in their own conceits, that they understood mot this

parable, so clear to see, and so transparent, in which there
is nothing hard to lay hold of, or tortuous to follow, or
difficult to comprehend. And with propriety he mocks
at the ill counsel of the Jews, since Christ appeared of
no account to them, although He taught what was higher
than the Law, and exhibited a system of instruction much
more pleasing than that of Moses.

7 Jesus therefore said unto them, Verily, I say unto you, I am
the Door of the sheep.

He most thoroughly knew, being by nature God, and
beholding that which lies in the depth, that the Pharisees
understood none of His sayings, although accustomed to
pride themselves greatly on their learning in the Law,
and excessively supercilious in thinking themselves wise.
Therefore He gives them a very clear explanation, and
winding up as it were the long thread of the argument,
He tells them in few words the main scope of the parable.
For being naturally good, He leads on towards a clear
comprehension those even who do not deserve it, that
perhaps by some method the light may reach them. And
He distinctly says that Himself is the Door of the sheep,
teaching something which is generally acknowledged; for
only through faith in Him are we admitted into relation-
ship with God, and He Himself is a witness to this, say-
ing: No one cometh unto the Father, but by Me. Either
therefore He wishes to signify something of this sort, or,
as is more suitable to the questions we are considering,
He once more makes it clear that we come to the rule
and leadership of rational flocks through Him, according
to what is said by Paul: For no man taketh the honour
unto himself, but he that is called of God. For instance,
no one of the holy Prophets ®consecrated himself; no,
nor even will the great and shining company of the Apos-
tles be found to have been self-called to this office. For
they were consecrated through the will of Christ, Who
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called them to the apostleship by name, and individually, Crar. 1.
as He says in the parable before us. For we know how © xS
in the Gospel according to Matthew the names of the
Apostles are set down in order, and immediately follow-

ing is the manner of their public proclamation: for, These 5. Matt.
twelve, he says, the Saviour consecrated; whom also He s Luko
named Apostles. Seeing ‘therefore that the foolish Phari- .1
sees wished to be rulers, and were immoderately boastful

of the name and character of leadership, e profitably
teaches that Himself is the bestower of leadership upon

men and mighty to conduct them to it without difficulty.

For being the Door of the sacred and Divine fold, He both

will admit him who is fit, and also will block the entrance
against him who is not.

8 Al that came are thieves and robbers: but the sheep did not
hear them.

Practising all kinds of enchantment upon the obstinate
mind of the Pharisees, and trying to turn them to sound
reason, He attempts to show them that it is & bootless
and perilous thing to dare to act as leaders, without the
election from above or the Divine counsel, but thinking
that rule may be obtained by human folly, although the
Bestower of it may be unwilling. Wherefore, having plainly
said that Himself is the Door, which signifies the only
means of admitting such as are fit to the leadership, He
straightway brings forward the attempts of those who
lived in earlier times, so that, beholding delineated as in a
picture the result to which such action leads, they might
then clearly understand that the ability to govern and
lead flocks of people comes only through grace given
from above, and not from ambitious endeavours. There-
fore here also his speech is profitable, bringing to mind
the history of those who lived in earlier times: All that
came are thieves and robbers: but the sheep did not hear
them. For certain men came forward publicly, pretending
to have the office of good shepherds; but since there was

none who committed the leadership unto them, and who
F 2
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could persuade those whom they ought to have ruled to

them.

But by no means must we suspect, because He said : All,
that the apostleship of the holy Prophets is set at naught
by Our Saviour Christ ; for the saying is not against them,
but against others. For since His object was to speak
about false shepherds and such as climbed up some other
way into the fold of the sheep, of necessity the language
was used with respect to those who had been clearly signi-
fied beforehand : He says: All, but we will in no wise think
that the persons of the holy Prophets are hereby renounced ;
for how could they be renounced by Him Who established
the truth of their plain declarations regarding His own
coming ; Who saith: I have multiplied visions, and used
similitudes by the ministry of the prophets; Who consecrated
Moses, and said unto Jeremiah: Say not, I am too young :
Jor thou shalt go to all that I shall send thee, and whatsoever I
command thee thou shalt speak ; and to the blessed Ezekiel :
Son of man, I will send thee to the house of Israel, who are
provoking Me bitterly ? The scope of the language therefore
is not directed against the company of the holy Prophets,
but looks rather to such as at any time pretended to pro-
phesy in Judsea, stating falsely that they came from God,
and persuading the people not to obey those who were
in truth God’s prophets, but to join in undertakings and
opinions devised by themselves; concerning whom the
Lord God, the Sovereign of all, Himself somewhere says

.;eir. xxiii. again : I have not sent these prophets, yet they ran : I have

Ib. xiv,
14,

not spoken to them, yet they prophesied. And unto the
blessed Jeremiah : The prophets prophesy lies in My name :
I sent them not, neither did I speak unto them, neither did
I command them : for they prophesy unlo you visions and

{b. xxvii. divinations and prophecies out of their own hearts. If they

(xxxiv.

18. LXX
Ib. xxiii.

Ps. civ,
15.

be prophets, and if the word of the Lord be with them, let
) them come before Me. What hath the chaff to do with the
wheat ? For the word that truly is from God has the power
of nourishing greatly, and strengthens man’s heart, as it is
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written, but that of the unholy false prophets and false Cumae. 1.
teachers, being thoroughly clean-threshed and chaff-like, c.x.9.
conveys no profit to the hearers. When therefore He
names those who preceded His coming thieves and robbers,

He signifies either the lying and deceiving maultitude of
whom we have just spoken, or thou mayest apply the
force of the words to those also who are mentioned in

the Acts of the Apostles. For the rulers of the Jews hav-

ing on one occasion gathered the hc.y Apostles together,

and brought them into their own 1108t lawless council-
chamber, were taking counsel to baiish them from Jeru-
salem, and to force them to be contii nally facing extreme
dangers; but Gamaliel reminded tiem of certain false
teachers in the following words:— 76 men of Israel, take Acts v.
heed to yourselves as touching these : ien, what ye are about 7
to do. [For befors these days rose up Theudas, giving him-

self out to be some great one; to w'.om a number of men,
about four hundred, joined themselv 1 : who was slain ; and

all, as many as obeyed him, were lispersed, and cams to
naught. After this man rvse up Juc 18 of Galiles in the days

of the enrolment, and drew away s me of the people after

him : he also perished ; and all who obeyed him were scattered
abroad. From these considerations then thou seest clearly

and indisputably that Christ’s words do not refer to the

holy Prophets, but to those of the opposite description,

in order that even against their will He might persuade

the Pharisees not to seek in their own foolish notions a
pretext for rashly making themselves gunides, when God

was not willing for them to be at the head of the people,

but in all things to subject their authority to the Divine
approbation; and to hasten to enter by the real Door
rather than to endeavour to climb up by some other way

into the sheepfold after the manner of plunderers.

9 I am the Door: by Me if any man enter in, he shall be saved,
and shall go in and go out, and shall find pasture.

After His usual manner, He moulds the form of His
speech to a spiritual application as though it arose natu-
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rally from the course of His story, and seems to treat
things which are simple to look at and contain nothing
difficult of comprehension, as images of things more ob-
scure. For the thieves, He saith, and robbers, violently
breaking into the enclosures of the sheep, do not enter by
the door, but leap in by some other way, and by getting
over the wall of the fold put themselves in danger. For
perhaps, or rather very probably, one who is robbing in
this way and rashly practising villainy may be detected
and caught ; but they who enter by the door itself, effect
an entrance without risk, being manifestly not mean in
conduct, nor yet unknown to the lord of the sheep. For
he who standeth at the doors openeth to them and they
run in: moreover, saith He, such as these shall be to-
gether with the sheep in great security, having effected
an entrance very lawfully as it were and without guile,
and without incurring any suspicion of being robbers.
This therefore is the part of the story which is typical ;
and passing over to what is thereby intimated for our
spiritual profit, we say this, that they who without the
Divine sanction and will proceed to take the leadership of
the people, as though altogether refusing the entrance by
the Door, will perhaps also perish, doing violence to the
Divine decree, at least by the motive of their endeavours.
But they who are allotted a God-given leadership, and
come to it by Christ, with great security and grace they
will govern the most sacred fold, escaping so entirely from
the anger which falls on the others that they even receive
honour for their work : they will obtain crowns from above
such as they do not yet dare to hope for; because their
aim i8 not at all in any way to grieve their flocks, but
rather to benefit them : they will do things well-pleasing
to the Lord of the flock, and love by all means to keep
safe those who belong to Him. By these words also the
Lord greatly troubles the obstinate Pharisees, saying that
they will certainly not be kept safe, but will utterly fall
from the leadership in which they now are; and very
justly, since they suppose they will possess it firmly, not
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by God’s approval, but by their own folly. But herein I Caar.1.
cannot help admiring the incomparable love for men shown %
by the Saviour. For the Lord is really compassionate and Ps. cxi. 4.
merciful, offering to all a way of salvation, and in divers
manners inviting to it even the very obstinate and har-
dened. And I will take the proof of my assertion once

more from the thing itself. For when He fails, either by
marvellous deeds or by the longing which yearns and

hopes for the glory which shall be hereafter, to persuade

the Pharisees to receive His teaching ; He sternly proceeds

to that, by which it was likely they would be especially
troubled, so that henceforth they might look upon obedi-

ence as an inevitable necessity. For knowing them to be
attached to the glory of being leaders, and to eagerly
reckon upon no ordinary gain from thence, He says they

will be deprived of it, and will be utterly despoiled of

that which was so highly valued, and which was then in

their possession; unless they will yield themselves to
willingly listen to Him, and seek pardon at His hands.

10 The thief cometh not, but that he may steal, and kill, and
destroy : I came that they may have life, and may have it
abundantly.

While Our Saviour Christ was saying He Himself was
the Door, and teaching that it was His both to admit
those whom He would and to keep outside him who is
unfit and quite useless for shepherd’s work; and more-
over, in addition to this, had denounced as thieves and
robbers those who were self-appointed to an honour not
given them from above; the wretched Pharisees again
were taking counsel, deliberating Who this Man was that
shewed so much boldness, and considering whether He
ought not Himself perhaps to be numbered among those
whose coming He reproved : for they thought that He too
was a false shepherd and a false teacher, as merely self-
consecrated by His own determination; not that being
God He had been made Man, according to the ancient
declaration of the inspired Scripture. And it is indeed
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probable that even when they had gathered a true know-
ledge of Him, they rejected it as something which was
intolerable to their unbelief, and refused to consider any-
thing which was not in harmony with their own pleasure
and their own dear delight; and this was to be leaders of
the people and to be spoken of accordingly. When there-
fore He knew that such were their thoughts and that they
8o whispered one to another, He did not wait for them to
express these ideas more openly, but answered them as
was fitting, and declares that the question ought to be
decided by testing their actions, as to who was the shep-
herd, and who was the thief; saying that it would be by
no means difficult to thus discriminate, if any one wounld
consider the object and behaviour of each. For the thief
cometh, He says, for the destruction of the sheep, since the
desire of taking plunder undoubtedly leads to this issue;
but the really good shepherd will come without bringing
any harm into the sheepfold, but rather will work for their
advantage, and whatever he may understand to be for
their greatest good, that he will zealously labour for.
Therefore let us now pass as from another image to the
truer matter to which the force of the words applies, and
let us again consider the Pharisees, how they at that time
were acting like false shepherds and false teachers towards
such as were cheated by them ; and then let us consider
what Christ came to give, and what happiness He came to
bring us. They certainly never scrupled to speak falsely,
and feigning themselves to be sent from God, they pro-
phesied (according to that which is written) out of their own
hearts, and not out of the mouth of the Lord; and be-
sides these, that Theudas also, and Judas of Galilee, draw-
ing away people after them, were destroyed together with
those who had been led to join them: but Our Lord Jesus
Christ came to bestow upon us eternal life, out of the love
which He had towards us. And their aims being so oppo-
site, and the manner of their coming so different, how
can it be explained except that their dispositions and
offices were of opposite character ? Therefore by the test
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of their behaviour in office we ought to discern, He says, Cuar. 1.
on the one hand what they were, and on the other what * x.10.
He was. For thus it was possible perhaps to persuade

the rulers not to think unreasonably of Him any longer by
supposing Him to be one of the false shepherds, or one

of those who climb up some other way into the sheepfold :

bat that rather Christ, the Door and the Porter and the
Shepherd, had come, not only that the sheep may have

life, saith He, but also something 7 more; for besides the 7xepirrév
restoration to life of those who believe in Him, there is

also the certain hope of being blessed with all good things.

And probably the word mors refers also to this life,
mesning what is more abundant or more honourable, and
implying the most perfect participation of the Spirit, al-
though very secretly. For the restoration to life is common

to both saints and sinners, to both Greeks and Jews, as

well as ourselves, for: The dead shall arise, and they that Iss.xxvi.
are tn the tombs shall awalke, and they that are in the earth (lz'xx)
shall rejoice, according to the sure promise of the Saviour.

But the participation of the Holy Spirit is not thus common

to all, being the more than life, as it were something be-

yond that which is common to all; and will be bestowed

only upon those who are justified by faith in Christ: and

the Divine Paul also will prove this to us, saying : Belold, 1 cor. xv.
I tell you a mystery : We shall all sleep, but we shall not all 5% 5%
be changed, in a moment, in the twinkling of an eye, at the

last trump : for the trumpet shall sound, and the dead shall

be raised incorruptible, and we shall be changed. For in-

deed all shall rise from the dead, because this is granted

to all nature, through the grace of the Resurrection; and

in One, that is, Christ, Who was the first and foremost to

break down the dominion of death and attain eternal life,

the common lot of humanity was changed and made in-
corruptible, even as also in one, that is, the first Adam, it

was condemned to death and corruption. But there will

be at that time an important difference among those who

are raised, and very widely distinct will be their destiny.

For those who have gone to their rest with faith in Christ,
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. and who have, received the earnest of the Spirit in the
" appointed time of their bodily life, will obtain the most

perfect grace, and will be changed to the glory which shall
be given from God. But those who have not believed the
Son, and have deemed such an excellent reward of no
account, shall be once more condemned by His voice, and,
sharing with the rest in nothing save in the restoration to
life, shall pay the penalty of such prolonged unbelief. For
they shall depart down into Hades to be punished, and
shall feel unavailing remorse. For, saith He, there shall
be the weeping and gnashing of teeth.

11 I am the Good Shepherd.

Having previously well and clearly shown how grie-
vously those who lived in earlier times suffered from the
hypocrisy of the false prophets and false shepherds, and
having made manifest the advantages to be brought about
by His own coming; having now also shewn His own
superiority by comparing the future destinies of the
sheep, and being crowned as Conqueror by the votes of
truth; He appropriately utters the words, I am the Good
Shepherd. ¢Certainly therefore,” He says, your plans
against Me will be vain, since without being able to
complain that I wish in any thing to damage the interests
of the sheep, ye hesitate not to number Me with those
who are wont to do this, and Him Who is truly good ye
call evil, losing through your self-regard the ability to
judge each matter fairly according to the injunction of
the lawgiver.” Therefore He rebukes the rulers as unjust,
as quite regardless of the words of Moses, as ignorant of
the object of His coming, so that henceforth the prophet
Isaiah may be acknowledged to speak truly concerning
them, for he says: Woe unto them that call evil good, and
good evil ; that call sweet bitter, and bitter sweet ; that put
darkness for light, and light for darkness. For indeed will
they not be found to do this, who treat the True Light, that
i8, Our Lord Jesus Christ, as darkness, by scrupling not
to reckon our Good Shepherd as one of the falsely-named
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shepherds, or perhaps daring to esteem Him even less Crar.1.
honourable than they? For such as professed themselves ™ 13 18.
utterers of the Divine Word, and exercised themselves
under the guise of prophecy in robbing the understanding

of the common people and in cunniugly stealing them

from the way of truth, and led their followers astray to do

their own pleasure instead of God’s,—such as these were

held in high esteem by those who seemed to be in power

at that time. Certainly Shemaiah the Salamite opposed

his own falsehood to God’s words, and made himself bold
against the reputation of Jeremiah; for the latter was in
bonds, and the former had honour from Zedekiah as a
reward for his lies. And now the wretched Pharisees
going far beyond similar impiety, and characterised by

more daring insolence, do not assign to Christ even the
position allowed to false teachers. For indeed what did

they actually say to some who were listening with great
pleasure to His discourse? He hath a devil, and 18 mad ; lnf ver.
why lear ye Him? Wherefore Himself also says concern- >

ing them, by the prophet Isaiah: Woe unto them! for Hos. vil.
they have fled from Me; wretched are they, for they have

been impious towards Me: though I have redeemed them,

yet they have spoken lies against Me. And again: Their Ib.16.
rulers shall fall by the sword for the rage of their tongue.

For are they not worthy of every punishment, who fool-

ishly whet their tongue to such a sharpness as to dare to

say against Christ such things as are not becoming in any

way for us, but only for those who hold similar opinions,

either to receive within the ears or heedlessly to repeat ?

12 The Good Shepherd layeth down His life for the sheep. He
that is a hireling, and not a shepherd, whose own the sheep
are not, beholdeth the wolf coming, and leaveth the sheep,
and fleeth, and the wolf snatcheth them, and scatlereth them :

13  he fleeth because he is a hireling, and careth not for the

sheep.

Having made a skilful comparison between the prating
speeches and lawless daring of some and the splendour of
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Boox 6. His own works, and having characterised and described
“ 1213 41e former as thieves and robbers and climbers into the
sheepfold by some other way, and Himself as the really

Good Shepherd; He now passes on to speak of the rulers

of the Jews themselves, and shews His own leadership to

be better than that of the Pharisees. And the demon-
stration of this again He makes most evident to them by

means of a comparison. For He sets in contrast as it

were with their heedlessness and indifference His own
watchfulness and love; and again accuses them of caring
nothing for the flock, whereas He says His care for it

was so intense that He despised even life, which to all is

so dear. And He explains the proper method of testing a

good shepherd, for He teaches that in a struggle for the

$ cwrnpla 8 galvation of the flock such a one ought not to hesitate to
give up even life itself freely, a condition which was of

course fulfilled by Christ. For man, having yielded to an
inclination for sin, at once wandered away from love to

God. On this account he was banished from the sacred

and Divine fold, I mean the precincts of Paradise; and
having been weakened by this calamity, he became the

prey of really bitter and implacable wolves, the devil who

had beguiled him to sin, and death which had been ger-
minated from sin. But when Christ was announced as the

Good Shepherd over all, in the struggle with this pair of

wild and terrible beasts, He laid down His life for us. He
endured the cross for our sakes that by death He might
destroy death, and was condemned for our sakes that He

might deliver all men from condemnation for sin, abolish-

g:l. i. ing the tyranny of sin by means of faith, and nailing to His
) cross the bond that was against us, as it is written. Accord-
Ps. xlix, ingly, the father of sin used to put us in Hades like sheep,
}gﬁ‘ﬂ”) delivering us over to death as our shepherd, according to
what is said in the Psalms: but the really Good Shepherd

died for our sakes, that He might take us out of the dark

pit of death and prepare to enfold us among the companies

of heaven, and give unto us mansions above, even with the
Father, instead of dens situate in the depths of the abyss or
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the recesses of the sea. Wherefore also He somewhere Cuar. 1.
says to us: Fearenot, hittle flock ; for it is your Father’s good g lf";:'
pleasure to give you the kingdom. These words apply to xi- 83.
the sheep tended by Christ: but let us now consider the
state of the flocks of those others. Surely, by him who
looks carefully and fairly into their condition, those others

will be detected as nothing else than hirelings and false
shepherds and wretches and betrayers and cowards, who

have never taken any thought for the benefit of the sheep,

but eagerly grasp on every side at whatever seems pleas-

ing in any way to themselves individually. For they were
hirelings, according to the Saviour’s words, whose own the
sheep were not. No: the sheep were Christ’s, Who hired
those men from the beginning, and appointed the priests

to the highest honours and headships over the people of

the Jews: but they, [dishonouring] so dignified [a posi-
tion], and altogether neglecting the sheepfold, betrayed

the sheep to the wolf, and we will briefly explain how they

did it. -In earlier times the numerous people of the Jews
acknowledged God only for their king : to Him they paid

the half-shekel, to Him they offered sacrifices and brought s. Mate.
the observance of the Law as a sort of tribute. But there ™"
came upon them like some savage wolf a man of foreign
race, imposing on them the name and the reality of slavery,

and laying on them the yoke of a human sovereignty, com-
pelling them somehow to adopt a strange and unwonted
manner of life, demanding tribute, plandering the kingdom

of God. For it was of course necessary for them when re-
duced to such distress to submit to the enactments of their
conqueror. The foreigner came, overthrowing the rule
which is from God, that is, the tribe ordained to minister

in holy things, to whom judgment and the magistracy were
committed by God ; changing everything and exercising
oppression ; causing his own image to be struck on the
coins, and practising all manner of arrogance. Against
such intolerable insolence the shepherds did not show
vigilance. They saw the wolf coming, and abandoned the
flock, and fled, for the sheep were not their own ; they did
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not call apon Him Who was able to help, Who delivered
them out of the hands of the people of Babylon, and turned
away the Assyrians, Who slew by the hand of an angel a
hundred and eighty five thousand of the foreigners. And
that the people of Israel were in no small degree injured
and demoralised by the acceptance of the rule of the aliens,
I mean under those of foreign race, thou mayest learn
from the actual result. For at one time Pilate rebuked
the unlawful boldness of the Jews, because they bade him
crucify the Lord, and when he publicly said: Shall I crucify
your King ? they then actually at once threw aside their
servitude under God, and burst asunder the bonds of their
old allegiance, and proceeded to subject themselves as it
were to a new yoke, exclaiming without more ado: We
have no king but Caesar. And these things, both what
the people did and what they cried out, appeared to their
leaders to be right and proper; certainly therefore we
must ascribe to them the authorship of all the people’s
misfortunes. So they are condemned, and very reasonably,
as betrayers of the sheep, as wretches and cowards and
most certainly ¢fond of fighting, even refusing altogether
to protect and defend the sheep placed in their charge.
Wherefore also God reproves them, saying : For the shep-
herds became brutish, and did not seek the Lord; therefore
none of the flock had understanding, and they were scattered.
From the events themselves therefore it is made manifest
that Christ is a really Good Shepherd of sheep, but that
the others are corrupters rather than good [shepherds]
and are altogether to be excluded from any praise for sin-
cerity.
14 I am the Good Shepherd.

Again He exults in having gained the victory and ob-
tained the suffrages [of His hearers to the effect] that He
ought to be acknowledged as ruler of the Jews, suffrages
not expressed by the open testimony of any, but arising
from the investigation of facts which has just been under-

¢ Either of should be inserted in the text, or ¢piAduayo: is ironical.
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taken. For just as after He contrasted His own works Cuar. 1.
with the villainies brought about by the false-prophets, ** ™ 1.
and shewed the result of His doings to be better than that

of their falsehood : for He says that they came, unbidden,
merely to steal and to kill and to destroy, to tell lies and

to say things unlawful; but that He Himself was come

that the sheep might have not life merely, but also some-

thing more; beautifully and rightly He exclaimed: I am

the Good Shepherd : so also here, after characterising the

really good shepherd as one who is ready to die on behalf

of the sheep, and willing to lay down his life for them,
whereas the hireling, even the foreign ruler, is a wretch

and a coward and worthy of all such names previously
given him; since He knows that He Himself is going to

lay down His life for the sheep, with good reason He again

cries aloud : I am the Good Shepherd. For He Who in all Col.1-
things hath the pre-eminence must of course be superior to

all, so that the Psalmist once more may appear trathful,

when he says somewhere unto Him: That Thou mightest Pt .li-4-
be justified in Thy words and victorious when Thou art LXX.)
Judged.

And besides what has been said, this other matter also
deserves consideration. For my own part I think that
teaching intended to be of great bemefit to the people of
the Jews was urged upon them by the Lord, not merely
by His own words, but also the utterances of the Prophets,
to persnade them to a willingness to think according to
right reason, and to know of a certainty that He is the Good
Shepherd and the others are not so. And whence? Surely
it would not be unreasonable to suppose that even if they
were not persuaded by words of His, yet at any rate they
would not be unwilling to yicld to those of their own Pro-
phets. He accordingly says: I am the Good Shepherd,
bringing to their remembrance as it were the words spoken
by the voice of Ezekiel and recalling them to the minds of
the Jews. For thus speaks the Prophet concerning Christ
and those whose lot it was to rule the flock of the Jews: Ezek.

Thus saith the Lord God : O shepherds of Israel, do shep- 6 xxxiv. 2-
LXX.)
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herds feed themselves? do not shepherds feed their flocks ?
Behold, ye consume the milk, and clothe yourselves with the
wool, and ye slay them that are fat; but ye feed not My sheep.

The diseased ye have mot strengthened, neither have ye re-
Jfreshed the sick, neither have ye bound up the broken, neither
have ye turned back the strayed, neither have ye sought the
lost ; but ye have killed even the strong with hardships. And
My sheep were scattered because there were no shepherds, and
they became meat to all the beasts of the field : and My sheep
were scattered on every mountain, and upon every high hill,
and over the face of all the earth ; and there was none who
sought them or turned them back. For the one aim of the
ralers of the Jews was to look only for their own gain, and
to make money out of the offerings of their subjects, and
to collect tributes, and to impose burdens over and above
the law, but certainly not to take any account of any-
thing which was likely to benefit or able to keep in safety
the people in their charge. Wherefore again the really ex-
cellent Shepherd speaks concerning them in these words:
Thus saith the Lord God : Behold, I am against the shep-
herds, and I will require My sheep at their hands, and I will
cause them to cease from feeding My sheep; neither shall
the shepherds feed themselves any move : and I will deliver
My sheep out of their mouth, and they shall no longer
be unto them for meat. And again, after other words:
And I will set up One Shepherd over them, and He shall
Jeed them, even My Servant David; and He shall be their
Shepherd, and I the Lord will be their God, and David shall
ba a Prince among them : I the Lord have spoken it. And
I will make with David a covenant of peace, and I will cause
the evil beasts to disappear out of the land ; and they shall
dwell in the wilderness and sleep in the woods. And I will
set them round about My hill, and I will give you rain,
even the rain of blessing, and the trees of the field shall yield
their fruit, and the earth shall yield her increase. Surely
in these words God very well and distinctly declares that
the unholy multitude of the Pharisees shall be removed
from the leadership of the Jews, and manifestly announces
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that after them shall be set over the rational flocks of Cmar.1.
believers He Who is of the seed of David according to the ;m:. il.s‘
flesh, even Christ. For by Him God hath concluded a 3
covenant of peace, namely, the Evangelic and Divine pro-
clamation, which leads us to reconciliation with God, and
wins the kingdom of heaven. Likewise also through Him
comes the rain of blessing, that is, the first-fruits of the
Spirit, making as it were a fruitful land of the soul in
which it dwells. And since the Pharisees caused no small
grief to their sheep, in no wise feeding them, but rather
suffering them to be in many ways tormented, whereas
Christ saved His sheep and was shown to be a giver and
promoter of blessings from above, He appears to be right
in this which He says of Himself: I am the Good Shep-
herd.

And let no one find it a stambling-block, I pray you,
that God the Father called Him Who was made Man of
the seed of David a servant, although He is by Nature God
and Very Son; but let it rather be understood, that He
has humbled Himself, taking the form of a servant. He is gh;l. i
therefore called by God the Father by a name suitable to ~ *
His assumed form.

15 And I know Mine own, and Mine own know Me, even as the
Father knoweth Me, and I know the Father.

Without sufficient thought any one might say that by
these words the Lord wished to signify nothing more than
this :—that He would be well-known to His own people,
and would freely bestow knowledge concerning Himself
upon those who believe on Him ; and also that He would
recognize His own people, manifestly implying that the
recognition would not be without profit to those whose
lot it might be to experience it. For what shall we say
is better than being known by God? But since what is
here expressed somehow claims for itself a keener scrutiny,
especially because He added: As the Father knoweth Mo
and I know the Father; come and let us proceed towards

such an understanding of the words before us. For I do
VOL. II. @
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Boox 8. not think that any living being who has a sound mind will

o% 15 oay that he has power to be able to attain to such know-

ledge concerning Christ as that which we may sappose

God the Father has concerning Him. For the Father

% yévvnua glone knows His own ® Offspring, and is known by His

’Sd-lg;ﬁ-' own Offspring alone. For no one knoweth the Son, save

""" the Father; nor again doth any know what the Father is,

save the Son, according to the saying of the Saviour Him-

gelf. For that the Father is God and the Son likewise is

;f-;g}- L Very God, we both know and have believed: but what

their ineffable Nature is in its Essence is utterly incompre-

hensible to us and to all other rational creatures. How

then shall we know the Son in like measure as the Father

doth? For we must consider in what sense He declares

that He will recognize us and be recognized by us, as He
knoweth the Father and the Father Him.

Therefore we must also investigate what meaning we
shall consistently attach to the words so as not to be
out of harmony with the context; this we must seek for.
For my part, I will not conceal that which comes into my

of. Vol. 1. mind ; nevertheless let it be accepted [only] by such as
5976 are willing. For I think that in these words He means
s o by “’knowledge’’ not simply “*acquaintance,” but rather
77 employs this word to signify * friendly relationship,” either

by kinship and nature, or as it were in the participation

of grace and honour. In this way it is customary for the
children of the Greeks to say they “ know” not only those

who are of more distant family relationship, but also

even their actual brothers. And that the Divine Scripture

too speaks of friendly relationship as knowledge, we shall
perceive from what follows. For Christ somewhere says
concerning those who were not at all in friendly relation-

S. Matt. ship with Him: Many will say to Me in that day, namely,
Vi 2423 in the Day of judgment, Lord, Lord, did we not by Thy
Name do many mighty works, and cast out devils? Then

will I profess unto them, Verily, I say unto you, I never knéw

you. Again if “knowledge’ means simply “acquaintance,”

Heb. iv. how can He Who has all things naked and laid open before
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His eyes, as it is written, Who even knows all things before Caar. 1.

they be,—how can He be withont knowledge of any living l-lm. Sus.

bemgs? It is therefore quite unintelligible, or rather it 4

is positively impious, to suspect that the Lord is without

knowledge of any ; and we will rather think that He means

to speak of them as brought into no friendly relationship

or communion with Him. As though He says: “I donot

know you to have been lovers of virtue, or to have honoured

My word, or to have joined yourselves unto Me by good

works.” Conformably with this thou wilt also understand

what is spoken with regard to the all-wise Moses, when

God says to him: I know thee above all [other men], and E:n“h 1.

thou hast found grace in My sight ; which signifies : ¢ Thou, (LXX)

more than any other man, hast been brought into friendly

relationship with Me, and hast obtained much grace.”

And when we say this, we do not take away the significa-

tion of “acquaintance” from the word “knowledge,” but

simply attach a more suitable meaning in harmony with

our ideas on the subject. Accordingly, when He says:

I know Mine, and am known by Mine, even as the Father

knoweth Me, and I know the Father; it is equivalent to

saying : “I shall enter into friendly relationship with My

sheep, and- My sheep shall be brought into friendly rela-

txonshlp with Me, according to the manner in which the

Father is intimate with Me, and again I also am intimate

with the Father.” For just as God the Father knows His

own Son and the Fruit of His Substance, by reason of

being really His Parent; and again, the Son knows the

Father, holding Him as God in truth, inasmuch as He is

Begotten of Him : in the same way, we also, being brought

into friendly relationship with Him, are called His kindred

and are spoken of as children, according to that which was

said by Him : Behold, I and the children whom God hath {u- vi.

giwwen Me. And we both are and are called the kindred in

truth of the Son, and through Him of the Father ; because

the Only-Begotten, being God of God, was made Man,

assuming the same nature as ours, although separate from

all sin. Else how are we the gfspring of God, and in what éasct;;vii.
G , 29.
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way partakers of the Divine Nature? TFor not in the mere
will of Christ to receive us into friendly relationship have
we our full measure of boasting, but the power of the thing
itself is realised as true by all of us. For the Word of
God is a Divine Nature even when in the flesh, and we are
His kindred, notwithstanding that He is by Nature God,
because of His taking the same flesh as ours. Therefore
the manner of the friendly relationship is similar. For as
He is closely related to the Father, and through the same-
ness of their Nature the Father is closely related to Him ;
8o also are we to Him and He to us, in so far as He was
made Man. And through Him as through a Mediator are
we joined with the Father. For Christ is a sort of 3link
connecting the Supreme Godhead with manhood, being
both in the same Person, and as it were combining in
Himself these natures which are so different: and on the
one hand, as He is by Nature God, He is joined with God
the Father ; whereas on the other hand, as He is in truth
& Man, He is joined with men.

But perhaps some one will say, “ Dost thou not see, O
fellow, to what a perilous hazard thy argument is leading
thee ? For if in so far as He became Man we shall think
that He knows His own, that is, comes into friendly
relationship with His sheep; who remains outside the
fold? For they will be all together in friendly relationship,
because they are men just as He is Man. Why then does
He any longer use the superfluous word ‘ Mine?’ And
what is the peculiar mark of those that are really His ?
For if all are in friendly relationship from the above-men-
tioned cause, what greater advantage will those who know
Him intimately have ? ”’

We say in reply, that the manner of the friendly rela-
tionship is common to all, both to those who have known
Him and to those who have not known Him; for He
became Man, not showing favour to some and not to
others, out of partiality, but pitying our fallen nature in
its entirety. Yet the manner of the friendly relationship
will avail nothing for those who are insolent through
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unbelief, but rather will be allotted as a distingnishing Cuar. 1.
reward to those who love Him. For just as the doctrine ** 16
of the resurrection extends to all men, throngh the Vol. I
Resurrection of the Saviour, Who causes to rise with 3f;!
Himself the nature of man in its entirety, yet it will alibi
profit nothing those who love sin, (for they will go down
into Hades, receiving restoration to life only that they
may be punished as they deserve) ; nevertheless it will be
of great profit to those who have practised the more ex-
cellent way of life, (for they will receive the resurrection
to the participation of the good things which pass under-
standing) : in just the same way I think the doctrine of
the friendly relationship applies to all men, both bad and
good, yet is not the same thing to all; but while to those
who believe on Him it is the means of true kinship and
of the blessings consequent upon that, to those who are
not such it is an aggravation of their ingratitude and un-
holiness. Such is our opinion on this subject, but let any
one who can do so think out the more perfect meaning.

Now however we must notice at the same time how
true and carefully accurate the language is, for Christ is
not found to treat subjects in inconsistent and varying
ways, but to put every separate thing in its own and most
suitable place. For He did not say: ‘“Mine know Me
and I know Mine,” but He introduces in the first place
Himself as knowing His own sheep, then afterwards He
says that He shall be known by them. And if knowledge
be taken in the sense of acquaintance, as we were saying
at the beginning it might be, thou wilt understand some-
thing like this: “We did not first know Him, but He
first knew us.”” For instance, Paul when writing to some
of the Gentiles says something of this sort, as follows :—
Wherefore remember, ye, the Genliles in the flesh, who are gph, ii.
called Uncivcumcision by that which is called Circumcision, 1113
in the flesh, made by hands; that ye were at that time
separate from Christ, alienated from the commonwealth of
Israel, and strangers frum the covenants of the promise,
having no hope and without God in the world. But now in
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. Christ Jesus ye that once were far off are made nigh in the
" blood of Ohrist. For out of His unbounded kindness

Christ introduced Himself to the Gentiles, and knew them
before that He was known by them. And if knowledge
be understood as friendship and relationship, again we
say likewise: “It was not we who began this state of
things, but the Only-Begotten Son of God.” For we did
not lay hold of the Godhead which is above our nature,
but He Who is in His Nature God took hold of the seed of
Abraham, as Paul says, and became Man, so that being
made like unto His brethren in all things, except sin, He
might receive into friendly relationship him who of him-
self had not this privilege, that is, man. Therefore, as a
matter of course, He says that He first knew us, then
afterwards that we knew Him.

And I lay down My life for the sheep.

Thus He was prepared on behalf of those who were
now His friends and relations to afford protection in every
way, and He promises even willingly to incur peril, giving
a proof in fact by taking this upon Himself that He really
is the Good Shepherd. For some, abandoning the sheep
to the wolves, were well designated on that account as
wretches and hirelings ; but since He knew that He must
strive on their behalf so vigorously as not even to shrink
from death, He might with good reason be deemed a Good
Shepherd. And by saying: I lay down My life for the
sheep, because I am the Good Shepherd, He covertly re-
bukes the Pharisees, and gives them perhaps to understand
that one day they would act thus franticly, and reach such
a pitch of madness against Him, as to compass the death
of One Who by no means deserved this, but rather was
worthy of all praise and admiration, both because of the
deeds which He wrought and on account of His excellent
skill in the duties of a shepherd.

Nevertheless we must remark that Christ did not unwil-
lingly endure death on our behalf and for our sakes, but is
seen to go towards it voluntarily, although very easily able
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to escape the snﬁ'enng, if He willed not to suffer. There- Caar. 1.
fore we shall see, in His willingness even to suffer for us, °

the excellency of His love towards us and the immensity

of His kindness.

16  And other sheep I have, which are not of this fold : them
also I must bring, and they shall hear My voice ; and they
shall become one flock, one shepherd.

In divers manners He rattles His blows around the
¢lawless Pharisees; for that they would almost immedi- ¢ graxros
ately be thrast out from the charge of the sheep and that
in their stead He Himself would govern and lead them,

He intimates by many sayings. And He throws out hints

that, having joined the flocks of the Gentiles to the better
disposed of Israel, He will rule not merely the flock of

the Jews, but will at once extend the light of His own
glory over the whole earth, and call the nations in every
quarter to the knowledge of God; not suffering Himself

to be known in Judaea only, as was the case in early of. Ps.
times, but rather in every country under heaven giving ™™ !
the information which leads to the enjoyment of the true
knowledge of God. And that Christ was appointed to be

a Guide of the Gentiles unto piety, any one may learn,

and very easily ; for the inspired Scripture is full of testi-
monies to this, and perhaps it would not be wrong to pass

it over altogether, leaving it to the more studious to seek

out such passages; but nevertheless I will adduce two or

three sentences from the Prophets concerning this, before

I pass on to what follows. Well then, God the Father
somewhere says with regard to Christ : Bekold, I have given 14 y. 4.
Him for a witness to the Gentiles, a leader and commander

to the Gentiles. For Christ bore witness to the Gentiles,
giving them instruction unto salvation, and frankly telling

them the things whereby they must be saved. And the
Divine Psalmist, as if calling those in all quarters into one
joyous company, and bidding all under the sun to gather
themselves together to a heavenly feast says: O clap your Ps. xlvi.
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88 The call of the Gentiles had been foretold.

. hands, all ye Qentiles; shout unto God with the voice of
* exultation. But if it may seem good to any one to inquire

into the cause of such a glorious and noble act of praise,
he will find it clearly expressed: For God is the king of
all the earth: sing ye praises with understanding : God
reigneth over all the Gentiles. And somewhere also he has
introduced the Lord Himself announcing in His own
words the Evangelic Proclamation to all the Gentiles to-
gether; for in the eight and fortieth Psalm He says:
Hear this, all ye Gentiles ; give ear, all ye inhabitants of
the world, both the low-born and the nobles, rich and poor to-
gether. My mouth shall speak of wisdom, and the meditation
of my heart shall be of understanding. For how shall any
one mention any thing wiser than the Gospel precepts, or
what shall we find so full of hidden uuderstanding as the
instruction which comes through Christ? Therefore, for
our explanation must revert to what we began with, He
clearly foretells that the multitude of the Gentiles shall
be united into one flock with the obedient of Israel. But
“ For what reason,” some one who is more keenly search-
ing into the signification of this passage may say, ¢ does
the Saviour, when addressing the rulers of the Jews, and
speaking to men whose hearts burned with hatred and
envy, reveal mysteries? For tell me why such men
should be informed that He would rule the Gentiles, and
that He would gather into His own folds the sheep from
beyond the limits of Judaea?’’ What then shall we say
to this, and how shall we explain it ? Not as to friends
does He impart mysteries [to these men], but neither
does He deem the explanation of these matters useless to
them : on the other hand, He thus speaks because He
knew it would profit them as much as anything He could
do; for this was His object, although the mind of His
hearers, being quite obstinate and not yielding to obe-
dience, remained inflexible, And because He was aware
that they knew the writings of Moses and the announce-
ments of the Holy Prophets, and in the Prophets the
statements are frequent and abundant that Christ was to
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convert the Gentiles also to the knowledge of God: on this Caar. 1.
account He set this matter before them as a most manifest °

sign that He was clearly the One fore-announced. He
publicly declared that He would call even those sheep who

were not of the Jewish fold, in order (as we said just now)

that they might believe Him to be really the One Whom

the company of the holy men had foretold.

17 Therefore doth the Father love Me, because I lay down My
life, that I may take it again.

He replies oftentimes not only to the words uttered at the
time with the tongue, but to the reasonings in the depth
[of the heart] ; for being Very God, He has a clear know-
ledge of all things. Accordingly, when the unholy Jews
mocked at His words, especially because He promised that
He would straggle on behalf of His own sheep to such a
degree and so very earnestly that He was actually ready
even to die for them, thinking that He now talked foolishly
and deeming Him mad ; forcibly now at length He shows
those who were mockers, becaunse of the ignorance and at
the same time the unbounded impiety that was in them,
that they are guilty both in words and in deeds of dis-
honouring that which God the Father recognises as worthy
of great honour. For the Father loveth Me, He says, for
this very thing that you through your great lack of under-
standing so utterly despise. Are ye not therefore arrogant
and chargeable with gross impiety, when ye say that is a
fit object for mockery which to God is most acceptable
and well-pleasing ? And somehow also He gives them to
understand from these words, that they were greatly
hated by God. For if God loves the One Who lays down
His lifs for the sheep of the fold entrusted to His care, it
is of course necessary to suppose that He holds in detesta~
tion the one who beholdsth the wolf coming and leaveth the
herd [a prey] to the prowling and ravenous beast, and
turneth to flight; just what Christ had convicted those,
whose lot it was then to rule the people or flock of the
Jews, of doing. At the same time therefore He reproves
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Boox 6. them both as hated by God and as being ungodly, because
¢ x. 1. they did not shrink from laughing at what God honoured
most highly. Moreover, Christ declares that He was
loved by God the Father, not merely because He lays
down His life, but because He lays it down that He may
also take it again : for of course it is in this point especially
that the greatness of the benefits He wrought for us ap-
pears conspicuous. For if He had only died, and had not
risen again, what would have been the advantage? And
how would He appear to have benefitted our nature, if
He had remained amongst us, dead, under the bonds of
death, and subjected to consequent corruption in the same
 way as others? But since He laid it down that He might
also take it again, He in this way saved our nature per-
fectly, bringing to naught the power of death; and He
will display us as a new creation.

Accordingly, the Son is beloved by God the Father;
not as though He would have remained without that love,
had not His work for us been done; for He was always
and at all times beloved. And we will proceed towards
the comprehension of what is here said. The qualities
which naturally are inherent in any thing, or which hap-
pen to be possessed by it, are most strikingly manifested
at any particular time when they are exhibited with special
intensity. For example, fire naturally has in itself its own
heat, but when it displays it upon pieces of wood, then
especially we recognise what force and what power there
isinit. Similarly, the man who has acquired a knowledge
perhaps of grammar or of some other such science, would
not be admired for it, I suppose, if he remained silent, but
rather when he has exhibited to the appreciation of others
the excellence of the knowledge he possesses. In like
manner therefore the Divine and ineffable Nature, when
it strongly exhibits any of Its own inherent qualities, or
any of the attributes naturally belonging to It; at such a
time It also is by Itself most strikingly manifested, and so
is seen by us. For instance, Wisdom saith in the Book of

§o',°§i."“' Proverbs: I it was in Whom He rejoiced, and daily I was
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delighted, [being] always in His presence ; when He was de- Crar. 1.
ltghted at having finished the world, and was taking delight °* 17.
n the sons of men : although joy always belongs to God,
and His gladness is without end. Surely nothing what-
ever grieves Him Who possesses authority over all; yet
He rejoices in His own Wisdom at having finished the
world. For when He beholds the energy of His own
Wisdom exhibited in His work, then most especially He
thought that He must more abundantly rejoice. In this
way therefore we will understand what is said in this
place. For God the Father being love, according to the 1 s Jobn
language of John, and not simply good but rather goodness .
itself, when He saw His own Son laying down His life
for us through His love towards us, and His surpassing
goodness keeping unaltered the exact characteristics of
His own Nature, reasonably loved Him; not bestowing
His love upon Him as a sort of reward for the things that
had been done for us, but, as we have said, beholding in
His Son that which was true to His own Essence, and
being drawn to love Him as if by certain necessary and
irresistible impulses of nataure. Therefore, just as even
among ourselves, if any one beholds perchance in his own
child the image of his own form exactly represerted, he is
drawn to an intensity of love whensoever he looks at him :
after this manner I think God the Father is said to love
His own Son, Who for us lays down His own life, and
takes it again. For it is a work of love to have chosen
even to suffer, and to suffer ignominiously, for the salva-
tion of some; and not to die only, but also to take again
the life that was laid down, in order to destroy death and
to take away sorrow from [the thought of] corruption.
Therefore, being alway beloved by reason of His Nature,
He will be understood to have been beloved also on
account of His love towards us, causing thereby gladness
of heart to His Father: since He in that very thing was
enabled to see the Image of His own Nature shining forth
quite unclonded and unadulterated.
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x. 18. No man taketh it from Me, but I lay it down of Myself.
I have power to lay it down, and I have power to take it
again.

In this place He teaches that He is not only a Good
Shepherd enduring peril for the sake of His flock, but
also in His Nature God. Therefore He would not have
suffered death, had He not been willing, through His
possessing the very God-befitting power of undertaking
this work, so very advantageous to us. And the structure
of the discourse taught the Jews this also, that they were
never going to prevail against Him unless He was willing.
And not only as regards laying down life did He say: I
have power ; but this expression: I have power, He used
with regard to both His Death and His Resurrection, in
order that the action of might and energy might not
appear to be that of another, as though it were a con-
cession granted to Him as to a minister and servant in
office; but in order that He might display as a fruit of
His own Nature the power to exercise authority over the
very bonds of death, and easily to modify the natures of
things in whatever way He wished, which is really a
characteristic of Him Who is by Nature God. This then
He wishes to show by saying: I have power to lay down
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My life, and I have power to take it again: because, c.x.18.
neither commanded as a servant or a minister, nor even

as it were from necessity, nor being violently compelled

by any, but willingly, He came to do this.

This commandment received I from My Father.

For lest any one should say that against the will of the
Son the Father is not able to take away His life, and
hence introduce discord and variance into the One God-
head of the Father and the Son; by these words which
He says: I received commandment, He shows that the
Father also agrees and consents to this, and professes
that They come forward to it as with one accord, although
He is the Will of the Father. And this will be found
consistent also with His Incarnation. By saying that He
received in the way of a commandment that which seemed
right in the eyes of His Father, He being by Nature God
does not make Himself inferior to the Father, but observes
what befits His participation of man’s nature. Again, He
pute us in mind that He is Himself the Prophet concern-
ing Whom the Father said: He shall speak according as I Deut.
shall command Him; speaking of the common Will of ™ !
both Father and Son as received like a commandment.
This He spake to the Jews lest they should think that
He said things contrary to the ordinances of the Father.
And if the Father named His own Consubstantial Son a
Prophet, be not troubled ; for when He became Man, then
also the name of Prophet was suitable to Him, then also
we may say that commandments were given to Him by
the Father agreeably to His human nature. But one who
receives commandments is not for that reason inferior or
unlike in essence or nature to one who gives command-
ments, inasmuch as men give commandments to men,
and angels to angels, and we do not for that reason say
that those who are commanded are of different nature or
inferior. Therefore the Son is not inferior to the Father,
although He became Man, in order that He might become
a Pattern of all virtue for us. By this means He also
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94 How Christ “ recetves a commandment.”

teaches us that we ought to obey our parents in all things,
although we are equal to them as regards our nature.
And in some places when it is said by the Father: I
will command,” the meaning is: “I will deal fitly with,”
as when He said : And I will command the whols world for
their evil deeds, and the ungodly for their sins. Moreover
there are times when the Son speaks with helpful condes-
cension, so that we may as far as is possible get an under-
standing of the ineffable !oracles: yet His having said:
I received a commandment, does not make One Who is in
His Nature God cease to be God. Either therefore say
He is God and ascribe to Him all that properly befits the
Godhead, or say plainly He is a creature. For the fact of
having received a commandment does not strip any one of
the qualities which naturally belong to him. But since
the Son speaks whatever the Father commands Him, and
He says: I and the Father are One, thou art obliged to
say, either that the Father commanded the Son to tell
the truth, or to tell & lie. For what the Son hath received
commandment to speak, He speaketh; for He saith: The
Father which sent Me, He hath given Me a commandment,
what I should say, and what I should speak. And although
He also said: My Father vs greater than I, that is nothing
to the contrary. For in so far as He is in His Nature
God, He is equal to the Father; but in so far as He be-
came Man and humbled Himself, He in accordance with
this speaks words which befit His Humanity. Neverthe-
less, as the name of commandment is something external
to the essence of a person, it could not be made an ob-
jection to His Essence. For it is not in the Father’s
giving Him commandment that the Son has His Being,
nor could this ever be made the limit of His Essence.
The Son, therefore, as being the Counsel and Wisdom of
the Father, knows what is fittingly determined by Him;
and if He receives it as a commandment, do not marvel.
For by human modes of expression He signifies things
beyond expression, and things unspeakable by our voices
are brought down to the mode of expression usual amongst
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us, 8o that we may be enabled to understand them. Ac- x.19-31.
cordingly let us blame, not the inconsistency of the matter,

but the weakness of the words, which cannot reach to the

full expression and accurate interpretation of the matters,

as they ought.

19  There arose a division again among the Jews because of

20 those words. And many of them said, He hath a devil and

21 is mad: why hear ye Him? Others said, These are not the

sayings of one possessed with a devil. Can a devil open the
eyes of the blind ?

The words of the Saviour go down into the hearts of
His hearers, and those whom they find gentle and yielding
they immediately mould and transform to a good condition,
but those whom they find hard they recoil from or in some
manner turn away from. So that he who has his mind
somewhat prepared for fair reason will gladly receive the
saving words, but he who is not so will not. Something
of this sort was what happened to the people of the Jews
to experience. For when they had heard the Saviour’s
words, they are divided into two parties, and those who
are more amenable to reason now incline towards the first
principle of salvation, but the hard of heart become worse
than they were at first. And the inspired Evangelist
seems to be struck with astonishment as to how it hap-
pened that the people of the Jews were divided on account
of these words. For I think it is very evident that from
surprise at the hardness of those who did not believe he
says: There arose a division because of these words; by
means of which, he seems to imply, the Jews ought to
have been ?fully persuaded that Jesus was the Christ. * &xpiBas
8o wonderful were the words of the Saviour. But when
even these words were spoken, by which it was fair to ex-
pect that even the very hard to catch would be ensnared
into conviction, there arose a division among them. He
marvels much therefore that they had given themselves
over in an unholy manner to a shameless disregard of
evidence. For I suppose it was just to accuse them in
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proportion as it was reasonable to marvel at the words of
Our Saviour. He certainly spake God-befitting words
and such as went beyond man; and the magnificence and
God-befitting boldness of His superhuman words drive the
multitude to intemperate folly. And since it was usual
for those who were in truth possessed with devils to speak
evil very readily, being of course easily provoked to rage
and outside the pale of all intelligence, and since they
thought that the Lord was a mere man, not understanding
that He was in His Nature God; for these reasons they
said He had a devil, as one who blasphemed so intemper-
ately. Becaunse they heard Him say such things as it
befitted only God to say. Looking upon Him as one like
ourselves, and not yet knowing Who He was by Nature,
they considered Him to speak evil when He spake in any
way that befitted God. Therefore, agreeably to His In-
carnation and condescendingly, because of the infirmity of
His hearers, He also often employs our manner of speech.
The people of the Jews therefore are divided : and some,
understanding nothing whatever of the mysteries concern-
ing Him, are insolent in an unholy manner; but others,
who are more reasonable in their habit of mind, do not
condemn Him rashly, but ruminate on His words, and
carefully test them, and begin to perceive the sweetness
in them. And in this way they arrive at a most praise-
worthy discernment, and do not attribute to the babblings
of a demoniac words so sober and full of the highest wis-
dom. For it is the custom of those [demons] when they
are driving men mad, to speak beside the mark. The
Pharisees therefore were more like demoniacs, who called
by this name One Who was free of all disease; and did
not notice that they were proclaiming the disease which
was in themselves, and were doing no other than explain-
ing in their folly the very evil that possessed themselves.
And for my part I think that they speak with the highest
degree of evil craftiness, when they say the Lord is de-
moniac. For since He charged them with being wretched
and hireling shepherds, who abandoned their sheep to the
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wolf, and cared altogether so little for their flock ; being x.n,ss.
in no small alarm lest perhaps the people, understanding
what was said, should now refase any longer to be shep-
herded by them, and follow the instruction given by Christ;
on this account, trying to cheat the understanding of the
common people, they say : He hath a devil; why hear yo
Him? But these words too, the words of those men who
spake with evil craft, had the opposite result to that which
they intended. And the others, judging from the quality
of the words, discern that the words of the Lord are with-
out blame, not such as would be those of one possessed
with a devil : moreover, the miracles, says one, offer an
irresistible testimony. For although you find fault with
His words as not blamelessly spoken, yet it is impossible
that any one can at the same time be possessed with a
devil and do such works as only God is able to do. There-
fore, fair judges recognised Him from His works and also
from admiration of the words which He spake.

22 And it was the feast of the dedication at Jerusalem, and it
23 was winter ; and Jesus was walking in the temple in Solo-
mon’s porch.

But the Lord was not present at the feasts as one Who
would share the feasting, for how could He? He Who
said: I hate, I reject your feast days: but in order that Amosv,
He might speak His most profitable words in the presence .
of many people, showing Himself openly to the Jews, and
to mingle Himself with them without being sought. And
we must suppose that the feast of the dedication here
signifies either the chief feast [called by this name], in
memory of that when Solomon performed the dedication ;
or [the other], when Zorobabel at a later time, together
with Jeshua, rebuilt the temple, after the return from
Babylon. And as it was winter and rainy weather at
this time, probably all the people flocked to the porch.
Therefore Christ also went there, in order that He might

make Himself known to all who were willing to see Him,
VOL. II. H
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Him were provoked to ask somewhat of Him, because at
holidays more taan at other times men are naturally given
to stir up anxiously such arguments.

24 The Jews therefore came round about Him, and said unto
Him, How long dost Thou hold us in suspense # If Thou
art the Christ, tell us plainly.

The envy which embitters them takes away all keen-
ness to perceive what might lead to faith, but the greatness
of the works He performed forces them to admiration.
Nevertheless they find fault with His words, and say that
the obscurity of His teaching stood in the way of their
being able to understand what they ought to learn. They
accordingly request Him to speak more clearly, although
they had often heard Him and had received a long in-
struction on this point. For though He did not say
distinctly : “I am the Christ,” yet He brought forward in
His public teaching many statements of the honourable
names which naturally belonged to Him, at one time
saying : I am the Light of the world; and again at other
times : I am the Resurrection and the Life; I am the Way ;
I am the Door ; I am the Good Shepherd. Surely by these
names which He gives Himself, He signifies that He is
the Christ. For the Scripture is wont by such honourable
names to decorate the Christ, although the Jews required
Him to call Himself plainly by that title. Yet it would
perhaps have been in vain and not very easy of acceptance
to say in simple words: “Iam the Christ,” unless actions
followed for proof, by which it might have been reasonably
believed that He was the Christ. And it is beyond com-
parison better that He should be recognised as the Christ,
not from the words which He said, but from the attributes
which naturally belong to Him, and from which the Divine
Scriptures concerning Him foretell and declare that He
would be manifestly known. Which things the Jews in
their littleness of soul not understanding, they say: How
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long dost Thou hold us in suspense ? For it is usual for x.25-38.
those who are contemptuous to speak thus.

25 Jesus answered them, I told you, and ye believe not: the
works that I do in My Father's name, these bear witness
of Me.

Even Christ therefore considered it superfluous to say
the same things over again to those who had often heard
them and bad not been persuaded by them. For every
one’s nature ought to be estimated from the quality of his
works, and we ought by no means to look [solely] at his
words. And He says of Himself that He accomplishes
His works in His Father’s Name, not enjoying the use of
power from above in the manmer of an ordinary saint,
nor accusing Himself of want of power, being God of God,
Consubstantial with the Father, the Power of the Father;
but as ascribing to the Divine Glory the Power of His
performances, He says that He does His works in His
Father’'s Name. Yet He also gives the honour to the
Father, lest He might give the Jews a pretext for attack-
ing Him. Moreover He also thought it fitting not to
overpass the limit of the form of a servant, although He
was God and Lord. And by saying that in His Father’s
Name He did His works, He teaches that the Jews blas-
phemed when they said that He cast out devils by Beelzebub. S. Luke
And since the Father does the marvellons deeds, not be- X\ 1%
cause He is a Father, but because He is in His Nature
God; so the Son also, not because He is a Son, but as God
of God, is able Himself to do the works of the Father:
wherefore suitably to His Nature He said He did His
works in His Father’s Name.

26 But ye believe Me not, because ye are not of My sheep.

27 But as I said unto you, My sheep hear My voice, and I know

28 them and they follow Me: and I give unto them eternal
life, and they shall never perish.

A willing readiness to obey characterises the sheep of
Christ, as disobedience marks those that are not His. For

thus we understand the word ‘ hear,” as equivalent to
H2
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. ‘obey,” namely, the words that are spoken: and they
* who thus hear God are known by Him, and “known”

signifies  brought into friendly relationship :  for no one
is altogether unknown by God. When therefore He saith:
I know Mine, He saith this: ‘I will receive them and
bring them into friendly relationship both mystically and
firmly. And any one might say that, inasmuch as He has
become Man, He brought all men into friendly relation-
ship by being of the same race; so that we are all united
to Christ in a mystical relationship, inasmuch as He has
become Man: but they are alienated from Him, who do
not preserve the correspondent image of His holiness.
For in this way also the Jews, who are united in a family
relationship with Abraham the faithful, because they were
unbelieving, were deprived of that kinship with him on
account of the dissimilarity of character. And He saith :
And My sheep follow Me; for they who are obedient and
follow, by a certain God-given grace, in the footsteps of
Christ, no longer serving the shadows of the Law, but
the commandments of Christ, and giving heed to His
words, through grace shall rise to His honourable Name,
and be callsd sons of God. For when Christ ascends into
the heavens, they also shall follow Him. And He says
that He gives to those that follow Him as a recompense
and reward, eternal life and exemption from death, or
corruption, and from the torments that will be brought
upon the transgressors by the Judge. And by the fact of
His giving life, He shews that He is in His Nature Life,
and that He furnishes this from Himself and not as re-
ceiving it from aunother. And we understand by eternal
life, not [only] the length of days which all, both good
and bad, are going to enjoy after the resurrection, but
also the spending it in bliss.

It is possible also to understand by “life’’ the mystical
blessing by which Christ implants in us His own life
through the participation of His own Flesh by the faith-
ful, according to that which is written: He that eateth My
Flesh and drinketh My Blood hath eternal life.
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29 And no one shall snatch them out of My hand. My Father, x. 99,30,
Which hath given them unto Me, is greater than all; and
30 no one is able to snatch them out of My Father’s hand. I and
My Father are One.

The faithful also have the succour of Christ, the devil
not being able to snatch them ; and they who have an
endless enjoyment of good things, remain in if, no one
henceforth snatching them away from the bliss that is
given to them into punishment or torments. For it is
not possible that they who are in Christ’s hand should be
snatched away to be punished, because of Christ’s great
might ; for “ the hand,” in the Divine Scripture, signifies
“the power:” it cannot be doubted therefore that the
hand of Christ is unconquerable and mighty to all things.
But when He saw the Jews mocking at Him as being a
mere man, not understanding that He Who to sight and
touch was Man was in His Nature God, to persuade them
that He is the power of the Father, He saith : No one shall
snatch them from My Father’s hand, that is, from Mine.
For He says that Himself is the all-powerful Right Hand
of the Father, forasmuch as by Him the Father effecteth
all things, even as by our hand the things are effected
which we do. For in many places of the Scripture, Christ
is named the Hand and Right Hand of the Father, which
signifies the Power; and the all-producing energy and
might of God is named simply His hand. For in some
way the language used concerning God is always superior
to bodily representation. And the Father is said to give
to the Son, not as to one who had not alway creation
under His hand, but as to Him Who is in His Nature
Life ; bringing us who are in need of life to the Son, that
we may be made alive through Him Who is in His Nature
Life, and has it of His own. But also, inasmuch as He
has become Man, it is suitable for Him to ask and to re-
ceive from the Father things which He already had as
being in His Natare God.

For Christ, having admitted what pertained to His
humanity, recurs to His God-befitting dignity, taking
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. pleasure in the advantages of His Nature for the profit of
* the faithful and for the sake of sound faith, which is, never

at all to suspect that the Son is inferior to the Father.
For thus He is shewn to be the undamaged Image of the
Father, preserving in Himself whole and sound the Very
Impress of the Father. And we say the Son and the
Father are One, not blending their Individualities by the
use of that number, as do some who say that the Father
and the Son are the same [Person], but believing the
Father by Himself and the Son by Himself to personally
subsist; and collecting the two into One Sameness of
Essenoce, also knowing them to possess one might, so that
it is seen without variation now in One and now in the
Other.

I and the Father are One. By the word “ One’’ He sig-
nifies the Sameness of their Essence: and by the word
““ are’’ He severs into two that which is understood, and
again binds them up into One Godhead.

But this also we must understand, in opposition to the
Arians, that in His saying: I and the Father are Ons,
there is signified, not the proof of sameness of will, but
the Oneness of their Essence. For indeed the Jews un-
derstood that in saying this, He said that Himself was
God and equal to the Father; and Christ did not deny
that He had said this as they understood it.

31  The Jews therefore took up stomes aguin to stone Him.

For not refraining themselves from Him, when He said
that Himself was One with the Father, they rush to kill
Him; although each of the works wrought by Him pro-
claimed that He was in His Nature God. And not only
now, but on other occasions also when they took up stones
to kill Him, they stood motionless through the power of
Christ: so that it became evident from this also, that He
would not suffer except He was willing. Moreover in His
gentleness Christ checked their unreasonable impulse, say-
ing not: “ For ‘which of the words that I said, are ye
angry ?”’ but: “ For which of the works that I did ?*’ For
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if I had not done, He says, many God-befitting works c. x. 3s.
which shew that I am in My Nature God, ye might be
reasonably angry with Me now, hearing Me say that I and f:-l.“:?o.
the Father are One. But I should not have said this, had

I not shewn it by all things that I did. And He speaks

of the works as from the Father, not from Himself, shewing

this modesty for our profit, so that we may not boast when

we receive anything from God. And He says the works

were shown from the Father, not to indicate that the power
exhibited in them was other than His own, but to teach

that they were the works of the whole Godhead. And we
understand One Godhead in Father and Son and Holy
Spirit. For whatsoever the Father does, this is accom-
plished by the Son in the Spirit; and again, what the Son

does, this the Father is said to do in the Spirit. Where-

fore also Christ saith : I do nothing of Myself, but the Father Supn

abiding in Me, He doeth the works. ;I’E} xive

33 For a good work we stone Thee not, but for blasphemy.

Having a zeal for God, but not according to knowledge, Rom. x.
they became angry when they heard Christ saying: I3 Supra
and the Father are One. For what was the impediment ver. 80.
to His being One with the Father, if they believed that
He was God by Nature? Wherefore also they attempt to
stone Him, and in self-defence giving the reason why
they did so, they say: “ We stone Thee, not on account of
the good works which Thou didst, but because Thou blas-
phemest.”” They were the blasphemers, on the contrary,
becanse they wished to stone One Who was truly God, not
knowing that Jesus was destined to come, not in the un-
disguised Godhead, but Incarnate of the Seed of David ;
[and thus] they speak of His true confession as blasphemy.

I said, Ye are gods, &c. 84 sqq.

Since therefore the Father called certain men gods,
and of necessity the honourable name was something ex-
ternal, super-added to them, for He Who is God by Nature
18 One only; lest Jesus also should be deemed to be one
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. of that class—clothed in the glory of the Godhead, not as
" essentially His own, but rather as something external,

super-added to Himself, in the same way as was the case
with those others—He as a matter of necessity clearly dis-
tinguishes Himself from them. For He shews that He
differed so far from their poverty, that when He was in
them, [then only, and] on that very account they were
called gods: because He is the Word of God the Father.
And if the Word, being in them, was in any cases sufficient
to make those who were really [only] men shine with the
honour of the Godhead ; how could He be anything else
than God by Nature, Who bestowed freely even upon those
others His splendour in this way ?

Now convicting the Jews, that not because He said:
I and the Father are One, they were stoning Him, but
without reason; He says: “If, because I said I was God,
1 seem to blaspheme; why, when the Father said by the

- Law to certain men: Ye are gods, did ye not judge that

Suprai.l.

to be blasphemy ?>> And this He says, not as instigating
them to say anything against the Father, but to convict
them of being ignorant of the Law and the inspired Scrip-
tures. And seeing that the difference between those who
were called gods and Him Who is in His Nature God
is great, tbrough the words which He uses, He teaches
us the distinction; for if the men unfo whom the Word
of God came were called gods, and were illumined with

‘the honour of the Godhead, by admitting and receiving
the Word of God into their soul, how could He through

Whom they became gods, be other than in His Nature
God? For the Word was God, according to the language
of John, Who also bestowed this illumination on the
others. For if the Word of God through the Holy Spirit
leads up to superhuman grace, and adorns with a Divine
honour those in whom He may be, Why, saith He, say ye
that I blaspheme when I call Myself Son of God and God ?
Although by the works I have done from Him I am borne
witness to as in My Nature God. For having sanctified
Me He sent Me into the world to be the Saviour of the
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world; and it is the attribute only of One in His Nature
God, to be able to save men from the devil and from sin
and from corruption.

But perhaps when the Divine Scripture saith that the
Son was sent from the Father, the heretic straightway
deems the expression a support to his own error, and will
say in all probability: “Ye who refuse to speak of the
Son as inferior to the Father, do ye not see that He was
gent from Him, as from a superior and a greater one?”
‘What then shall we say? Surely, that the mention of His
being sent is particularly suitable to the measure of His

c. x. 38,

1gelf-humiliation ; for thou hearest that Paul, uniting Both, ! xbwss
then says that the Son was sent from the Father, when Gal.iv.
He was also made of a woman and under the Law as a Man '*

amongst us, although being Lawgiver and Lord. And if
the Son be understood as made in the form of a servant,
then said to be sent from the Father, He suffers no
damage whatever, with regard to His being also Consub-
stantial with Him and Coequal in glory and in no respect
at all falling short. For the expressions used among
ourselves, if they are applied to God, do not admit of
being accurately tested; and I say that we ought not
to understand them just exactly as they are usnally
understood among ourselves, but as far as may be suitable
to the Divine and Supreme Nature itself. For what [else
could happen], unless the tongue of man possessed words
competent to suffice for setting forth the Divine glory?
Accordingly it is absurd that the preeminence of the glory
which is highest of all should suffer injury through the
weakness of the human tongue and its poverty of expres-

gion. Remember that which Solomon says: The glory of Pror.
the Lord maketh language obscure. For when we waste [T (LXX)

our labour in trying to express accurately the glory of

the Lord, we are like to those who wish to measure the {;l.xl.
heavens by a span., Therefore when anything is said con-

cerning God in words generally applied to men, it must be
understood in a manner befitting God. Else what wilt
thon do when thou hearest David singing in his psalm:
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106 Divine things transcend human words.

O Thou that sittest upon the Cherubim, shew Thyself; stir
up Thy strength and come to save us? For how does the
Incorporeal sit? And where does He call upon the God
of the universe to come to for us, the God Who saith
by the Prophets: Do not I fill heaven and earth, saith the
Lord? Where therefore should He come to for us, when
He filleth all things? Again, it is written that some

i. were building a tower to reach unto heaven, and the Lord

came down to see the city and the tower ; and the Lord said,
Come and let Us go down and thers confound their tongues.
Where did the Lord go down? Or in what manner doth
the Holy Trinity urge Itself on to the descent? And
how, tell me, did the Saviour Himself also promise to
send to us the Paraclete from heaven? For where or
whence is That Which filleth all things sent? For the
Spirit of the Lord filleth the world, as it is written.
Therefore the expressions ordinarily used of ourselves
signify things above us, if they are spoken concerning
God.. Dost thou wish to understand any of those things
so difficult of comprehension ? Then thy mind proves too
weak to grasp them, and dost thou perceive that it is so ?
Be not provoked to anger, O man, but confess the weak-
ness of thy nature, and remember him that said : Seek not
out the things that are above thy strength. When thou di-
rectest thy bodily eye to the orb of the sun, immediately
thou turnest it away again, overcome by the sudden inflax
of the light. Know therefore that the Divine Nature also
dwells in unapproachable light; unapproachable, that is,
by the understandings of those who over-busily look into
it. Therefore also when things concerning God are ex-
pressed in language ordinarily used of men, we ought not
to think of anything base, but to remember that the
wealth of the Divine Glory is being mirrored in the
poverty of human expression. For what if the Son is sent
from the Father? Shall He then on this account be in-
ferior? But when from the solar body its light is sent
forth, is that of a different nature from it and inferior to
it? Is it not foolish merely to suppose such a thing for
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s moment? Therefore the Son, being the Light of the x.87,3s.
Father, is sent to us, as we may say, from a Sun that
darteth forth Its Beam ; which indeed David also entreats
may take place, saymg O send out Thy Light and Thy Pu. xlii
Truth. And if it is a glory to the Father to have the >
Light, how dost thou call that in which He is glorified
inferior to Him? And the Son Himself also says con-
cerning Himself: Whom the Father sanctified and sent.
Now the word “sanctified ” is used in the Scripture in
many senses. For it is said that anything dedicated to Cf. Supr
God is sanctified. For instance He said unto. Moses : pp. 410,
Sanctify unto Mo all the firstborn. And again, that is Exea.
sanctified which is prepared by God for the execution of - %
any of His designs, for He speaks thus concerning Cyrus
and the Medes, when He determined that they should
make war against the city of the Babylonians : The mighty Isa. xii.
ongs are come to fulfil Mine anger, being both joyous and (1LxX)
proud ; they have been sanctified, and I lead them. And
again, that is sanctified which is made to participate of the
Holy Spirit. Therefore the Son saith that Himself is
sanctified by the Father, as having been prepared by Him
for the restitution of the life of the world, and for the
destruction of those who oppose Him ; or still further, in
so far as He was sent to be slain for the salvation of the
world ; for indeed those things are called holy which are
set apart as an offering to God. Aud we say that He was
sanctified, even as men like ourselves are, when He be-
came flesh : for His Flesh was sanctified, although it was
not in its nature holy, by being received into union with
the Word ; and because this is come to pass, He is sanc-
tified by the Father ; for the Godhead of Father and Son
and Holy Spirit is One.
37 If I do not the works of My Futher, believe Me not. But if I
38 do, though ye believe not Me, believe My works: that ye
may know and belicve that the Father is in Me and I in
Him.

What He says is this. Though it is easy for any one

to call God Father, yet to demonstrate the fact by works
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is hard and impossible to a creature. By works however

" of a God-befitting character, He says, I am seen to be

equal to God the Father: and there is no defence for your
unbelief since you have learnt that I am equal to the
Father by the evidence of the God-befitting works which
I do, although as regards the flesh I seemed to be one
among you like an ordinary man. Hence it is possible to
perceive that I am in the Fuather and the Father in Me.
For the sameness of their Essence makes the Father to be
and to be seen in the Son, and the Son in the Father.
For truly even among ourselves the essence of our father
is recognised in him that is begotten of him, and in the

O, Supra parent agam that of the child. For the delineation of

p. 678.

From the

Syriac

From the

Inf. xiv,
Zéo.

up. ver.
80.p

their nature is one in them all, and they all are by nature
one. But when we distinguish ourselves by our bodies,
the many are no longer one; a distinction which cannot
be mentioned concerning One Who is God by Nature, for
whatever is Divine is incorporeal, although we conceive
of the Holy Trinity as in distinct Subsistences. For the
Father is the Father and not the Son; the Son again is
the Son and not the Father; and the Holy Spirit is pecn-
liarly the Spirit: although They are not at variance,
through Their fellowship and unity One with Another.

The Holy Trinity is known in the Father and in the
Son and in the Holy Spirit. But the designation of each
one of These Who have been enumerated denotes not a
part of the Trinity, but the Whole of It; since in truth
God is undivided and simple, although distributed in These
Subsistences.

Therefore, as there is but One Godhead in Father and
Son and Holy Spirit, we say that the Father is seen in
the Son, and the Son in the Father. And it is necessary
to know this other point also, that it is not the wishing
the same things as the Father, nor the possessing one will
with Him, that makes the Son say: I am in the Father,
and the Father in Me, and : I and the Father are One; but
because, being the genuine Offspring of the Essence of the
Father, He shews forth the Father in Himself, and Him-
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self also is shewn forth in the Father. For He says that x.40-42.
He wills and speaks and effects the same things as the
Father, and easily performs what He wishes, even as the
Father doth, in order that He may be acknowledged in

all respects Consubstantial with Him, and a true Fruit of

His Essence; and not merely as having a relative unity

with Him, only in similarity of will and the laws of love;

which unity we say belongs also to His creatures.

40 And He went away again beyond Jordan into the place where

41 John was baptizing ; and there He abode. And many came
unto Him; and they said, John indeed did no sign : but all

42 things whatsoever John spake of this Man were true. And
many believed on Him there.

Leaving Jernsalem, the Saviour seeks a refuge in a
place possessing springs of water, that He might signify
obscurely as in a type how He would leave Judaa and go
over to the Church of the Grentiles which possesses the
fountains of Baptism : there also many approach unto Him.
crossing through the Jordan ; for this is signified by Christ
taking up His abode beyond Jordan. They therefore hav-
ing crossed the Jordan by Holy Baptism, are brought unto
God : for truly He went across from the synagogue of the
Jews unto the Gentiles: and then many came unto Him
and believed the words spoken by the saints concerning
Him. And they believe on Him there, where the springs
of water are, where we are taught the mystery of Christ.
For Christ was not in the streams before the Jordan, but
somewhere beyond ; and He came and abode, continuing
constantly in the Church of the Gentiles. And we honour
John, not as having performed any God-befitting work,
but as having borne true witness concerning Christ. For
Christ was more wonderful, not only than John, but than
every saint; for whereas they were Prophets, He was the
wonder-working God. And we must notice that the words
of John and of the other Prophets are a way [to lead us]
to believe Christ.
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Boox 7. Chap. xi. 1. Now a certain man was sick, Lazarus of Bethany,

cx:l-&

2 of the village of Mary and her sister Martha. And it was
that Mury which anointed the Lord with ointment, and wiped
His feet with her hair, whose brother Lazarus was sick.

With a purpose does the Evangelist make mention of
the names of the women, showing that they were distin-

lnfn ver. guished for their piety. Wherefore also the Lord loved

them. And of the many things which probably had been
done for the Lord by Mary, he mentions the ointment, not
at haphazard, but to shew that Mary had such thirst after
Christ that she wiped His feet with her own hair, seeking
to fasten to herself more really the spiritual blessing which
comes from His holy Flesh; for indeed she appears often
with much warmth of attachment to have sat close to
Christ without being distracted by interruption, and to
have been drawn into friendly relationship with Him.

3 His sisters therefore sent unto Him, saying, Lord, behold, he
whom Thou lovest is sick.

The women send to the Lord, ever wishing to have Him
near them, but on this occasion sending under a fair pre-
text on account of him who was sick. For they believed
that if Christ would only appear the sufferer would be set
free from his disease. And they gently remind Him of
the love which He had for the sick man, drawing Him
thither especially by this means; for they knew that He
took thought for thisman. And He was able, even though
absent, to heal him, as being God and tending all things ;
nevertheless, they thought that if He were present, He
would put forth His hand and awaken him. Not even
they possessed as yet the perfection of faith, wherefore
also they are troubled, as it seems probable, with the
thought that Lazarus would not have been ill at all, had
not Christ neglected him : for, say they, since such as are
beloved by God possess all good things, why is he whom
Thou lovest, sick? Or perhaps they even say: Great is
the audacity of the sickness, because it dared to attack
such as are beloved by God. And it may be too that they
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seem to say something of this sort. Since Thou lovest c.xi.4-6.
and healest even Thine enemies, much rather oughtest

Thou to confer such benefits on them that love Thee. For

Thou art able to do all things by merely Thy Will. There-

fore their language is full of faith and proves their close
relationship to Christ.

4  But when Jesus heard it, He said, This sickness is not unto
death, but for the glory of God, that the Son of God may be
glorified thereby.

The Lord now says this, not that the men may go away
and report it to the sisters of Lazarus, but as God fore-
telling what should come to pass, because He saw that
the conclusion of the affair would be for ke glory of God ;
not that the sickness came upon the man for this reason,
that He should be glorified; for it would be silly to say
this ; but since it had come, He also saw that it would
result in a wonderful end. And He says that Himself is
in His Natare God, for that which is done, is done for His
glory. For after saying that the sickness was for the glory
of God, He added : That the Son of God may be glorified
thereby, speaking concerning Himself.

And if He Himself said that the sickness of Lazarus was
not unto death, and yet his death took place, there is
nothing to marvel at. For looking on to the final result
of the affair, and seeing that He was going to raise him up
after a little time, we do not consider anything that took
place in the interval, but only how the end would result.
For the Lord determined to set forth the weakness of
death, and to shew forth all that happened as for the
glory of God, that is, of Himself.

6  When therefore He heard that he was sick, He abode at that
time two days in the place where He was.

And He deferred His arrival in order that He might
not heal him while sick, but raise him when dead ; which
is a work of greater power, so that He would be more
greatly glorified.
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112 The disciples expostulate, yet obey.

7  And after this He saith to His disciples, Let us go into

8 Judea again, His disciples say unto Him. Rabbi, the Jews

were but now seeking to stone Thee ; and goest Thou thither
again ?

Now when the Lord said: Let us go into Judea again,
He seems almost to declare “Even though the people
there are unworthy of kindness, yet now that an opportu-
nity presents itself of conveying them some advantage,
let us go back to them ;”’ but the disciples in their love
for Him think it right to try to hinder Him, and moreover
as men they suppose that He would be unwilling to put
Himself in peril by going amongst the Jews. Wherefore
also they remind Him of the madness of the Jews against
Him, all but saying: “ Why again dost Thou seek to be
amidst the unbelieving and ungrateful people who are not
softened either by Thy words or even by Thy works?
who even yet are of murderous intent against Thee, and
who are boiling with passionate rage ?’’ Either then they
say this, or their language signifies that He is leading
them into evident danger. Nevertheless, they are obedient
to their Teacher, as to One Who knows what is best.

9  Jesus answered, Are there not twelve hours in the day ? If
therefore a man walk in the day, he stumbleth not, because

10 ke may see the light of this world. But if a man walk in
the night, he stumbleth, because the light is not in him.

Perhaps He compares to the ever-moving course of the
day, the easily-swayed and novelty-loving mind of men,
which is not established in one opinion, but vacillates
from one way of thinking to another, just as the day
changes from one hour to another. And thus also thoa
wilt understand the words: Are there not twelve hours in
the day ? That is, “I,” says He, “am the Day and the
Light. Therefore, just as it is not possible for the light
of the day to fail, without having completed its appointed
time; so it is not among possibilities that the illumination
which proceeds from Me should be shrouded from the
Jews, without having fully reached its fitting measure of
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philanthropy.” And He speaks of the time of His pre- c.xi. 1L
sence as ‘“‘day,” and of that before it as “night;” as

also when the Lord says : We must work the works qf Him Supra ix.
that sent us, while it 18 day. This therefore is what He s

here says: “It is not now a time for Me to separate My-

self from the Jews, even though they be unholy, but I

must do all things that pertain to their healing. For

they must not now be punished, by having the Divine

grace (like the light of the sun) withdrawn from them.

But just as the light of the day does not fail until the
twelve hours have been completed, so the illumination

that proceeds from Me is not shrouded before the proper

time ; but until I am crucified I remain among the Jews,
sending forth unto them like light the understanding of -

the knowledge of God. For since the Jews are in the
darkness of unbelief, and so stumble at Me as at a stone,

1 must go back to them and enlighten them, that they may

desist from their madness in fighting against God.”

11 These things spake He: and after this He saith unto them, .
Our friend Lazarus is fallen asleep : but I go, that I may
awake him out of sleep.

“ A worthy canuse draws Me towards Jerusalem;”’ for
so much is signified by the words: Our friend is fallen
asleep ; “and if we should let it pass neglected, we should
incur the reputation of being devoid of compassion.
Wherefore we must avoid the disgrace of such conduct,
and run to the ®help of our friend, despising the plots of ¢ swrnpla
the Jews.” And shewing His own God-befitting power,
He calls the departure of the human soul from the body
by the name of sleep, and very rightly: for He does not
think it proper to call it death, Who created man for im- Cf. Wisd.
mortality, according as it is written, and made the gene-i 1318
rations of the world to be ¢healthful. Moreover, the ¢ cernp-
langnage is also true, because the temporary death of our
body is in the sight of God really a sleep and nothing
different, brought to an end by a mere and single sign

from that which is by nature Life, namely, Christ. And
YOL. II. 1
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114 The disciples misunderstand Christ’s words.

notice that He did not say: ‘“ Lazarus is dead and I go
to raise him to life,”” but says: “He 1s fallen asleep,”
avoiding boastfulness, for our instruction and profit; for
[without some such good reason] He would not have
uttered a sentence so obscure in its hidden meaning that
not even the disciples themselves understood what was
said. For He did not say: “I go to quicken him into
life’” or “to raise him up from the dead,” but * that I may
awake him out of sleep ;”” which was at the time insufficient
to suggest His real meaning.

12 His disciples therefore said, Lord, if he is fallen asleep, he
13  will recover. Now Jesus had spoken of his death ; but they
thought that He spake of taking rest in sleep.

They, not understanding the force of the words, thought
that Jesus spake of taking rest in sleep, which when sick
men can do, they generally experience refreshment ;
wherefore the disciples say: It is not worth while to go
und disturb Lazarus from his sleep, for it does not benefit
a sick man to awake him out of sleep.” And this they
said, wishing to hinder Him from the journey by remark-
ing that it was not meet to go into the midst of those
murderers for the sake of doing something which would
produce no good result.

14  Then Jesus said unto them plainly, Lazarus is dead. And
15 I am glad for your sakes that I was not there, to the intent
ye may believe ; nevertheless let us go unto him.

The disciples therefore not understanding that He had
called death by the name of sleep, He made His meaning
clearer, saying : He s dead. And He says that He is glad,
not out of a love of glory, because He was going to do
the marvellous deed, but because this was going to become
for the disciples a ground of faith. And the words: I was
not there, signify as follows : “If T had been there, he would
not have died, becanse I should have had pity on him
when he was suffering only a little; but now in My ab-
sence his death has taken place, so that, by raising him
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to life, I shall bestow upon you much advantage through xi. 16-19.
your faith in Me.”” And Christ says this, not as being

able to do God-befitting deeds only when He was present ;

but because if He had been present, He could not have
neglected His friend until the occurrence of death. And

He says: Let us go unto him, as unto a living person; for

the dead, inasmuch as they are destined to live, are alive

unto Him as God.

16 Thomas therefore, who is called Didymus, said unto his fel-
low-disciples, Let us also go, that we may die with Him.

The language of Thomas has indeed zeal, but it also has
timidity ; it was the outcome of devout feeling, but it was
mixed with littleness of faith. For he does not endure
being left behind, and even tries to persuade the others
to adopt the same resolution : nevertheless he thinks that
they are destined to suffer [death] at the hands of the
Jews, even against the will of Christ, by reason of the
murderous passion of the Jews ; not looking at the power
of the Deliverer, as he ought rather to have done. And
Christ made them timid, by enduring with patience be-
yond measure the sufferings He experienced at the hands
of the Jews, Thomas therefore says that they ought not
to separate themselves from their Teacher, although
undoubted danger lay before them; so, perhaps with a
gentle smile, He said : Let us go, that is, Let us die. Or
he speaks thus: Of a certainty if we go we shall die:
nevertheless let us not refuse to suffer, for we ought not
to be cowardly to such a degree; because if He raises the
dead, fear is superflnous, for we have One Who is able to
raise us again after we have fallen.

17 So when Jesus came to Bethany, He found that he had been

18 in the tomb four days already. Now Bethany was nigh unto

19 Jerusalem, fifteen furlongs off ; and many of the Jews had

come to Martha and Mary, to console them concerning their
brother.

He mentions also the length of days that had intervened

after the death of Lazaras for this reason, that the miracle
12
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Bogoﬂ may be the more marvelled at, and lest any one should
- chance to say that He had come after one day, and that
Lazarus was not dead, but He had raised him up from
sickness. And he says that many Jews were in Bethany,
although the place was not a populous one, being come
out of Jerusalem; for the distance of road between the
two places was not so great as to hinder their sincere
friends from being with Martha and Mary. And since
the miracle was talked about by all in Jerusalem and the
country round about, he gives the reason, that as there
were many people there, the story was naturally spread
abroad in all directions ; some telling what had been done
from admiration, and others through envy, to attach a false
accusation to the miracle through their lying account of

it.
20 Martha thercfore, when she heard that Jesus was coming,

went und met Him ; but Mary still sat in the house.

Perhaps Martha was the more eager to do such things
as might be necessary ; wherefore also she first went and
met Him: but Mary was the more intelligent. Where-
fore, as possessing a more sensitive soul, she remained at
home, receiving the attentions of her consoling friends;
but Martha, as a simpler person, started off, intoxicated
indeed with her grief, but nevertheless acting with more
vigour.

21 Martha therefore said unto Jesus, Lord, if Thou hadst been
22 here, my brother had not died. And even now I know that,
23 whatsoever Thou shalt ask of God, God will give Thee. Jesus
24  saith unto her, Thy brother shall rise again. Martha an-

swered Him, I know that he shall rise again at the last day.

What Martha says, amounts to this. ‘Not for this
reason,” she says, “did my brother die, becanse the nature
of man is subject to death; but becanse Thou wast not
present, Who art able by Thy word to conquer death.”
But in her grief, wandering beyond propriety, she consi-
dered that the Lord was no longer able to do anything,
as the time for help had gone by; and she thought that
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He had come, not for the raising again of Lazarus, but xi. 30.34.
that He might console them. For softly and gently she
reproaches Him for His tardiness in not immediately com-

ing when it would have been possible for Him to help
them, when they sent saying : Lord, behold, he whom Thou Supra
lovest is sick. And the words: Whatsoever Thou shalt ask ™
of God He will give Thee, are the words of one who is almost
afraid to ask plainly what she wishes; nevertheless she
stumbles concerning the truth in that she speaks not as

to God, but as to one of the saints; His being seen in the
flesh causing her to think that whatsoever He should ask

as a saint, He would receive from God; not indeed know-

ing that, being in His Nature God and the Power of the
Father, He possesses irresistible might over all things.

For if she had known that He was God, she would not
have said : If Thou hadst been hers ; for God is everywhere.
Through His aversity to arrogance, however, the Lord did

not say: “I will raise up thy brother,” but: “ He shall

rise again ;”’ all bat softly rebuking her and saying: “He
indeed rises again as thou wishest, but not as thou think-

est. For if thou snpposest that it will be accomplished by
prayer and supplication, take upon thyself the part of
prayer, but do not bid Me do it, Who am a Wonder-worker,

able by My own Might to raise the dead.” The woman
having heard this and being ashamed now to say: “ Raise

him to life,” yet in some degree instigating Him to do

the work at once, seems somewhat to be saddened at the
postponement of the time, saying: I know that he shall

rise again at the last day, but I long to see before that time

the resurrection of my brother.” Again when the Lord
gaid : Thy brother shall rise again, the woman all but sig-
nifies her agreement with this doctrine, saying : I know

that ; for I believe that the dead will be raised, according

as Thou didst teach: For the hour cometh, and they shall Suprav.
come forth; they that have done good, unto the resurrection = **
of life; and they that have done tll, unto the resurrection of
judgment. And likewise Isaiah also in the Spirit said :

The dead shall be raised and they that are in the tombs shall [ts- xxvi.
(LXX)
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Boox 7. be awakened. For I do not disbelieve in the doctrine of

xi, 26

* the resurrection, as the Sadducees do.”

25 Jesus said unto her, I am the Resurrection and the Life ; he

26 that believeth on Me though he die, yet shall he live: and
whosoever liveth and believeth on Me, shall never die. Be-

27 lievest thou this? She saith unto Him. Yea, Lord: I have
believed that Thou art the Christ, the Son of God, even He
that cometh into the world.

Assuredly a fruit and reward of faith in Christ is eternal
life, and in no other way does this come to the soul of
man., For although we are all raised to life through
Christ, yet this [eternal life given to the faithful] is the
true life, namely, to live unendingly in bliss; for to be
restored to life only for punishment differs nothing from
death. If therefore any one notices that even the saints,
who have received promises of life, die; this is nothing,
for it is only what naturally comes to pass. And until
the proper time has been reserved the display of the grace
[of resurrection], which is powerful, not partially, but ef-
fectually, in the case of all men, even of those saints who
have died in time past and are tasting death for a short
time, until the general resurrection. For then, together,
all will enjoy the good things. And in saying: Though
he die, yet shall he live, the Saviour did not take away the
death in this present world: but admits that it has such
might against the faithful that it naturally happens to
them, and no more; because He has reserved the grace
of resurrection until the proper time. He certainly says:
““ He that believeth on Me shall not be without a participa-
tion in the death of the flesh in the ordinary course of
human nature, but nevertheless he will suffer nothing
worthy of fear in this, as God is able easily to make alive
whomsoever He will.” For he that believeth on Him, hath
in the world to come an endless life in bliss and perfect
immortality. Wherefore let not any of the unbelieving
mock: for Christ did not say : “From this present moment
he shall in no wise see death,” but when He said abso-
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lutely : “He shall never see death in any wise,” He spake xi. 25-27.
concerning the world to come, reserving the end of the
promise until then. And saying unto Martha : Believest
thou? He demands the confession of faith as the parent
and patron of the [eternal] life; and she readily assented
and accurately confesses: not simply believing that He is
a Christ and a Son of God; for a prophet also can be a
christ, by reason of being anointed, and the same person
can be understood to be a son [of God]: but using the
definite article and saying: ¢ The Christ, the Son of God,”
she confessed the Only and Preéminent and True Son.
Therefore her faith was on the Son, not on a creature.
Believest thou in this ?

Having previously explained the force of the mystery
in Himself, and shown plainly that He is by Natuare Life
and Very God, He demands assent to the faith, farnishing
in this matter a model to the Churches. For we ought
not quite vainly to cast our words into the air when we
confess the venerable mystery, but to fix the roots of the
faith in heart and mind and then to let it bear fruit in our
confession ; and we ought to believe without any hesitation
or double-mindedness. For the double-minded man is in- 8.Jas.i.
solent and halting as regards the faith; wherefore also he
is unstable in all his ways. Nevertheless, it is necessary
to know that we make the confession of our faith unto
God, although we are questioned by men, I mean those
whose lot it is to minister in sacred things, when we say
the “I believe” at the reception of Holy Baptism. Cer-
tainly therefore to speak falsely and to slip aside towards
unbelief is a most aweful thing ; lest we may have us both
Judge and Witness of our folly the Lord of all Himself,
saying: Even I am a Witness, saith the Lord. And we Jer. xxix.
must observe that, as Lazarus was lying dead, on his be- %‘(,,i_”_
half in & certain way the assent to the faith is demanded LXX)
of the woman, that the type in this also may have force
among the Churches; for when a newborn babe is broaght,
either to receive the chrism of the catechumenate, or that
of the 7complete-[Christian]-condition at Holy Baptism 7 Tehelu-
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zoox 7. the person who brings it repeats aloud the ¢ Amen’* on its

xi. 28-31

" behalf. And on behalf of those who are assailed by ex-

treme sickness, and on that account are going to be bap-
tized, certain persons make the renunciation [of Satan]
and the declaration of attachment [to Christ], by an act
of charity lending as it were their voices to those who are
disabled by sickness: a thing which we see to have been
done in the case of Lazarus and his sister. And Martha
wisely and pradently first sows the confession of faith, that
afterwards she may reap the fruit of it.

28 And when she had said this, she went away, and called Mary
her sister secretly, saying, The Master is here, and calleth
29 thee. And she, when she heard it, arose, and went unto Him.

She went away to call her sister, that she also might share
the happiness which arose from the expected event, and
receive at once in common with herself the dead one raised
again beyond all hope. For she had heard the words:
Thy brother shall rise again. And she told the good news
of the coming of the Saviour to her sister secretly, because
there were sitting by her some of those Jews who felt ill-
will towards Christ for His wondrous works.

And we shall not find in the Gospels that Christ said :
¢ Call thy sister to Me;”” but Martha taking the undeni-
able emergency of the affair and the right due to her sister
of being invited to come, as equivalent to an uttered com-
mand, she speaks as she does. And Mary readily ran to-
wards Him, and was willing to go to meet Him. For
how could she help doing this, when she was in such great
grief at His absence, and had such a warm feeling of piety
and great love towards Him ?

30 Now Jesus was not yet come into the village, but was still in
31 the place where Martha met Him. The Jews then which were
with her in the house, and were comforting her, when they saw
Mary, that she rose up quickly and went out, followed her,
saying that she was going unto the tomb to weep there.

The Jews therefore who were present, thinking she had
run to the tomb to tear herself [in her grief], follow her;



Christ’s consideration for mourners. 121

doing this by the will of God, in order that they might go xi. 33-84.
in & body to see the marvellous deed, even without wishing

to do so. For had this not taken place by the providence

of God, the Evangelist would not have mentioned it ; nei-

ther would he have written down the concurrent causes of

each matter, had he not been everywhere very zealous for

the truth. Therefore he stated the canse wherefore many

ran to the tomb, and were found there, and became be-
holders of the marvellous deed, and reported it to others.

32 Mary therefore, when she came where Jesus was, and saw
Him, fell down at His feet, saying, Lord, if Thou hadst been
here, my brother had not died.

Certainly Mary says that death had happened to her
brother prematurely through the absence of the Lord, and
says that He had come to the house, when the time for
healing had passed by : and it is possible also from this to
conjecture that she said this as to God Himself ; although
she did not speak accurately, from thinking that He was
not present even though absent in the body. But being
more accurate and intelligent than Martha, she did not
say : Whatsoever Thow shalt ask of God God will give Thee. Supra
‘Wherefore to her the Lord says nothing, whereas to Mar- ™" 1.
tha He spake at some length. And Mary intoxicated with
her grief, He does not reprove for saying : ““ If Thou hadst
been here” to Him Who fills all creation ; doing this also
for our example, that we should not reprove those who
are in an agony of mourning: and He condescends still
further, revealing His human nature, and weeps and is
troubled, when He sees her weeping and the Jews who
came with her also weeping.

33 When Jesus therefore saw her weeping, and the Jews also
weeping which came with her, He groaned in the spirit, and
34 was troubled, and said, Where have ye laid him

Now since Christ was not only God by Nature, but
also Man, He suffers in common with the rest that which
is human; and when grief begins somehow to be stirred
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xi, 32-34.

122 Chirist, as man, groaned and was troubled.

within Him, and His Holy Flesh now inclines to tears, He
does not allow It to indulge in them without restraint, as
is the custom with us. But He groans in the spirit, that
is, in the power of the Holy Spirit He reproves in some
way His Own Flesh: and That, not being able to endure
the action of the Godhead united with It, trembles and
presents the appearance of trouble. For this I think to
be the signification of ““ He was troubled ; >’ for how other-
wise could He endure trouble? Shall that Nature which
is ever undisturbed and calm be troubled in any way?
The flesh therefore is reproved by the Spirit, being taught
to feel things beyond its own nature. For indeed on this
account the Almighty Word of God was made in Flesh, or
rather was made Flesh, that He might strengthen the
weaknesses of the flesh by the energies of His own Spirit,
and withdraw our nature from too earthly feelings, and
transform it as it were to such feelings only as are pleasing
to God. Surely it is an infirmity of human nature to be
abjectly overcome by griefs, but this as well as the rest is
brought into subjection, in Christ first, that it may be also
in us.

Or thus we must understand the words: He groaned in
the spirit and was troubled, viz:—as equivalent to: ““Being
moved to compassion by reason of many weeping, He in a
manuer gave commandment to His own Spirit to overthrow
death before the time, and to raise up Lazarus.” And it
is not as being ignorant that He asks: Where have ye laid
him? For He Who had known of Lazarus’ death when
He was in another part of the country, how could He be
ignorant about the tomb? But He speaks thus as being
averse to arrogance: therefore He did not say: ““ Let us
go to the tomb, for I will awaken him,” although asking
the question particularly in the way He did has this signi-
ficance. Moreover also by saying this, He prepared many
to go before Him that they might shew Him that which
He sought. With a set purpose therefore He said this also,
drawing by His words many to the place, and appears
not to know, not at all shrinking from the poverty of
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man’s condition, although in His Nature God and know- <. 38, 97.
ing all things, not only those which have been, but also $ sn,
those which shall be, before their existence.

And the asking a question therefore does not imply any
ignorance in Him Who for our sakes was made like unto
us, but rather He is shown from this to be equal to the
Father; for He too asks a question: Adam, where art 9Geu i,
thou ? Christ also feigns ignorance and i mqmres Where
have ye laid him ? 8o that through the inquiry a maltitude
might be gathered together to the manifestation, and that
by His enemies, rather than by others, testimony should
be given to the miracle of restoring to life one who was
already corrupt.

36 The Jews therefore said, Behold how He loved him! But

37 some of them said, Could not this Man, which opened the

eyes of him that was blind, have caused that this man also
should not die #

Certainly the Evangelist, seeing the tearless Nature
weeping, is astonished, although the suffering was pecu-
liar to the flesh, and not suitable to the Godhead. And
the Lord weeps, seeing the man made in His own image
marred by corruption, that He may put an end to our
tears. For for this canse He also died, even that we may
be delivered from death. And He weeps a little, and
straightway checks His tears; lest He might seem to be
at all cruel and inhuman, and at the same time instructing
us not to give way overmuch in grief for the dead. For
it is one thing to be influenced by sympathy, and another
to be effeminate and unmanly. For this cause therefore
He permitted His own flesh to weep a little, although it
was in its nature tearless and incapable of any grief, so
far as regards its own nature. And even they who hate
the Lord, admire His tears. For they who follow philo-
sophy to an extreme and have a brilliant reputation there- -
in, shed tears with the greatest reluctance, as overcoming
by manly vigour every misfortune. And the Jews thought
that He wept on account of the death of Lazarus, but He
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. wept out of compassion for all humanity, not bewailing
%: Lazarus only, but understanding that which happens to

all, that the whole of humanity is made subject to death,
having justly fallen under so great a penalty. And others,
being wounded by envy, said nothing good; for in truth
they did not find fault with the Lord for suffering Lazarus
to die; for this would have been the language of men who
believed that He was able to stay death : but they almost
speak thus: “ Where is Thy might, O Wonder-worker !
For behold, even when Thou wert unwilling, He who was
beloved by Thee has died. For that Thou didst love him
is evident from Thy weeping. If therefore that which was
done to the blind man was the work of Thy might, Thou
wouldst be able also to stay death, which is a similar deed
beyond the nature of man.” As malignantly rejoicing
therefore, because they saw His glory in a manner dimi-
nished, they say this.

38 Jesus therefore again groaning in Himself cometh to the
39 tomb. Now it was a cave, and a stone lay against it. And
Jesus saith, Tuke ye away the stone.

Here we understand the groaning as if it were the will
struggling with a sort of movement according to its power,
both because He rather sternly reproved His grief, and
the tears which were about to be shed from His grief.
For, as God, He in the way of a master reproves His Man-
hood, bidding it be manly in sorrowful circumstances; or
by His God-befitting movement He distinctly lays it down
that we must hence forward overthrow the powerful influ-
ence of death. And this He makes manifest by His very
own Flesh, and signified by the movement of His Body
that which was concealed within. And this is shown
here by the expression: “He groaned,” which means,
that through the outward action of His Body He indi-
cated His hidden commotion.

And He did not roll away the stone Himself for these
two reasons: first, to teach that it was superfluous to work
wonders when there was no necessity for them; and se-
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condly, [to teach] that He Himself awakes the dead, but c. xi. 40.
His angels will be at hand to minister in the event, whom
indeed the Lord elsewhere in a parable calls reapers. ., Matt,

Martha, the sister of him that was dead, saith unto Him, '
Lord, by this time he stinketh : for he hath been dead four
days.

It is usual to refuse to believe in the possibility of great
deeds, and to be somewhat reluctant to admire is a feeling
which naturally is consequent upon things beyond our
experience. It seems to me that even the good Martha
suffered this; for the excessive greatness of the event
took from her the sure confidence of faith, and the
strangeness of the hope bewilders her proper reason.
And it is nothing astonishing if she who had confessed
her faith is again overtaken by littleness of faith throngh
the excessive greatness of the marvellous deed. And
either solely out of honour to Christ she said: By this
time he stinketh ; that He might not be disgusted by the
bad smell of the corpse : or she says this as if from shame.
For the relatives of the dead hasten, before the body be-
comes ill-smelling, to bury it down in the earth, out of
consideration for the living, and deeming it a dishonour
to the dead that it should become an object of loathing to
any.

40 Jesus saith unto her, Said I not unto thee, that, if thow
believedst, thou shouldest see the glory of God #

A most excellent thing is faith, when it is produced
from an ardent mind; and it has such great power that
not only is the believer healed, but in fact others also
have been healed besides them that believed; as the
paralytic let down [through the tiles] at Capernaum, by
the faith of those who carried him; and as Lazarus, by
that of his sister, to whom the Lord said : If thou believest,
thou shalt see the glory of God; all but saying: * Since
Lazarus, being dead, is not able to believe, do thou fill up
that which is lacking of the faith of him that is dead.”
And the form of faith is twofold: first, dogmatic, con-
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sisting of an assent of the soul to something, as: He that
believeth on the Son is not judged ; and secondly, a gift by
the participation of grace from Christ: For to one, He
says, 18 given through the Spirit the word of wisdom, and to
another faith, which is not merely dogmatic, but also capa-
ble of effecting things beyond human power, 8o as even to
remove mountains. The faith of Martha however, by the
feebleness of her reason, fell away into unbelief. But the
Lord does not permit it to remain so: He effects a speedy

remedy for the suffering. For He says she must believe, -

that she may behold what was beyond hope. For double-
mindedness is a great infirmity and deprives us of the
gracious gifts of God. Wherefore, by rebuking her,
[Christ] warned the whole human race not to be detected
in the evil ways of double-mindedness. And shunning
vainglory, the Christ did not say: Thou shalt ses My
glory, but: the glory of God. And the glory of God was
the raising the dead. Surely therefore He Himself Who
said: I am the Resurrection, is by Nature the God Whose
glory He says not long afterwards the woman should see,
since Thou wilt suppose that the Truth—and the Christ
is the Truath—does not lie. And it was promised to her
that her dead brother should rise again. And Mary,
being more intelligent, utters no word of doubt; but
Martha was affected by the disease of double-mindedness.

And Jesus lifted up His eyes, and said, Father, I thank Thee

42 that Thou heardest Me. And I knew that Thou hearest Me

always : but because of the multitude which standeth by I
said it, that they may believe that Thou didst send Me.

Of course it is agreeably to His self-humiliation as a
Man that the Christ thus speaks in a lowly manner, not
according to the excellency of the Godhead: and He
offers His thanks to the Father not on account of Lazarus
only, but for the life of all men. For being good, He is
of one mind with the Father in bringing back to life the
nature of man which had fallen into liability to corruption
through its disobedience; and there is no distinction



Churist suits His behaviour to the occasion. 127

between His goodness and that of the Father. And just c. xi. 48
as we ourselves even are persuaded by our own reasonings

to leave undone what we had intended to do, so also the
Lord, being the Word and Counsel of the Father, has
made the Father friendly to us. And of course we do

not say that what is Divine indulges in anger, but that
[God], being just and good, knows when it is the proper

time to rebuke, and when it is the proper time to relax.
However, the Lord gives thanks, and this He does as a
Pattern for us, honouring the Father. But when an
equal gives thanks to an equal, he by no means does this

as a mark of inferiority of essence. And on this account
[Jesus] notifies that becauss of the multitude He spake
thus, all but saying: “I have simulated the ontward
appearance of prayer, and I gave thanks, in conformity

with My assumed condition.” For I knew that Thou
hearest Me always. For the one Nature of the Godhead

is not disobedient to itself, since the Mind of the Trinity,
Father, Son, and Spirit, is One. Knowing therefore, He
says, that Our purpose is one and Our will one, because of

the multitude I spake thus. And the Christ thus speaks
because of the Jews, giving thanks to the Father as if
effecting by Him His God-befitting deeds, that they
might no more say it was by Beelzebub He did signs. And S. Matt.
He also explains His conduct with regard to the outward xi 24
appearance of prayer, that we may not be caused to
stumble, saying: because of the multitude I did this.
Moreover, He says: Thou didst send Me, because of the
suspicions of the Jews: for I came not of Myself, as do

the false prophets; but with Thy approbation and good

will I emptied Myself, taking the form of a servant, that I Phil.ii.7.
might restore the life to all. The manner of the prayer
therefore was in agreement with His assumed condition

and suitable to His outward appearance in the flesh, not

to the excellency and incomparable splendour of the
Godhead. For to ask and to receive would be actions
altogether befitting a servant rather than a lord, and are
usual with such as are under dominion. Nevertheless,
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. Christ does even these things without blame; for having
" accepted for Himself the condition of a Man, how could

He any longer decline the characteristics of humanity ?

IN THE SEVENTH BOOK OF THE COMMENTARY ON THE GOSPEL OF
JOHN, CYRIL [WRITES] AS FOLLOWS.

For the Son is in every respect perfect in Himself, and
in no way does He lack any single excellence. For He is
begotten of the Essence of God the Father, and is full of
power and of God-befitting glory. Everything is under
His feet and there is nothing which His power cannot ef-
fect. For, according to the voice of the saint, He can do
everything. Yet, although it is ® true that everything is in
His possession, He asks, it is said, from the Father, and
receives the heathen and the uttermost parts of the earth as
a glorious inheritance. But it is necessary that we should
ask how He receives or when: for this is in truth fitting
and necessary, I mean, that we should in such matters ask
about the times, and investigate the occasions, and make
a diligent inquiry as to their significations. When, there-
fore, He became Man; when He emptied Himself, as it is
written ; when He humbled Himself to the form of those to
whom it is befitting that they should ask ; then it was that
He both did and spake those things that are befitting to
men, and we are told that they were made perfect concern-
ing Him from the Father. For where did He exhibit the
outward appearance of humility, or how did that self-
emptying show itself victoriously, except that contrary to
His Majesty He endured something willingly, when for
our sake He emptied Himself? For in the same way that
He was weary from the fatigue of the journey, although
He is the Lord of Powers ; and as He was in need of food,
although He is the Bread which came down from heaven,
and giveth life to the world ; and as He endured death in
the flesh, although it is He in Whom we move and have our
being ; so it is said that He asked, although He is the
Lord of all. That when the Only-Begotten became Man,
He was not then at first called to His kingdom, we might
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easily show. But to dispute much about this would be c.xi.42.
not far removed from folly. Therefore we maintain that
what thou hast spoken of was done rather for the same
reason. Thinkest thou that the Lord prayed for Lazarus,
and thus obtained for him life? But thou wilt not con-
tinue to think this at all, when thou art reminded of the
words that remain. For He not only said : Father, I thank
Thee that Thou heardest Me; but He added further: Be-
eause of the multitude which standeth around I said it, that
they may believe that Thou didst send Me. And thou seest
here the occasion of the prayer clearly. For because the
Jews were wicked and bold, so that they made an accusa-
tion when the Lord was working miracles, and said that
by Beelzebub He performed those God-beﬁttmg deeds;; ;8. Matt.
therefore He justly refuted the thought that was in them,
and shewed that He performed everything together with
the Father as God, and did not (like those men the false
prophets) come of His v.vn will. Moreover, as regards His
choosing to speak words which seemed not right for God,
He said : Because of the multitude which standeth around
I said 1t, that they may believe that Thou didst send Me.
Had it not therefore been meet to correct the notion of
those standing around, in order that it might be understood
that the miracle, which He received for Lazarus’ sake, was
from above, and from the Father, He would not have said
at all these words : Father, I thank Thee that Thou heardest
Me. For He was both the Will and the Word, and the
Counsel of the Father as regards all excellencies. What
counsel did He ask, or what will, or what word, of Him
Who begat Him, that He might receive some works,—
when He had the Father in Him by Nature, and He was
in the Father, because He was of His Essence? How as
one far removed did He ask of the Father, or how was He
not able to expel from a corpse sad death, Who even at
the beginning formed man out of inanimate matter, and
exhibited him animated and rational? We will accept
therefore the explanation which does not err in the faith,

not of those men who speak foolishly, but of the Scripture
VOL. II K
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Boox 7. spoken by the Spirit, in which there is nothing crooked
x or perverse.

mtﬁe 43 And when He had thus spoken, He cried with a loud voice,
44 Lazarus, come forth. And he that was dead came forth,
bound hand and foot with grave-clothes ; and his face was

bound about with a napkin.

O tho marvel! the ill-smelling corpse, even after the
fourth day from death, He brought forth out of the tomb ;
and him that was fettered fast and bound hand and foot,
He commanded to walk! And immediately, the dead
man started up, and the corpse began to run, being deli-
vered from its corruption and losing its bad smell, and
escaping through the gates of death, and without any
hindrance to running being caused by the bonds. And
although deprived of sight by the covering which was
over his face, the dead man runs without any hindrance
towards Him Who had called him, and recognises the
masterful voice. For Christ’s language was God-befitting
and His command was kingly, having power to loose from
death, and to bring back from corruption, and to exhibit
energy beyond expression. The use of a piercing cry,
however, was altogether strange and unwonted in the
Saviour Christ. For instance, God the Father somewhere

Isa. xlil. gays concerning Him: He shall not strive nor cry aloud, and
' 80 on. For the works of the true Godhead are without
noise or tumult of any kind ; and this was the case with
Christ, for He is in His Nature God of God and Very God.
So then what do we say when we see that He cried aloud
in an unusual manner? For surely no one will degrade
himself to such a depth of folly as to say that Christ ever
went beyond what was fitting or indeed ever erred from
absolute perfection. How then is it to be explained ? Cer-
tainly the cry has a reason and a purport, which we feel it
necessary to state. It was for the good of the hearers.
Christ wrought the miracle upon Lazarus as a sort of type
of the general resurrection of the dead, and that which
was fulfilled in the case of an individual He set forth as a



The general resurrection typified. 181

beautiful image of what will be universal and common to xi. 43-44.
the whole race. For it is part of our belief that the Lord
will come, and we hold that there will be a cry made by
the sound of a trumpet, according to the langunage of Paul,
proclaiming the resurrection to those that lie in the earth,
although it is manifest that the deed will be effected by
the unspeakable power of the Almighty God.

For on this account also the Law given by Moses, when
laying down directions concerning the feast of Tabernacles,
says: Celebrate it as a memorial of trumpets. For when Lev. xxiii
human bodies are about to be set up again, as tabernacles, "(LXX)
and every man’s soul is about to take to itself its own
bodily habitation in a way as yet unknown, the masterful
command will be previously proclaimed, and the signal of
the resurrection will sound forth, even the trump of God,
as it is said. As a type therefore of this, in the case of
Lazarus Christ uttered a great and audible cry, not much
heeding His usual habit, that He might exhibit the type
of what is to be expected hereafter.

Jesus saith unto them, Loose him and let him go.

For their good therefore He bade them with their own
hands to loose him, that they might have no opportunity
of misrepresenting what had been done, but might be
witnesses of the miracle. And this too is representative
of the general resurrection, when, being loosed from sin -
and the corruption of death, every one will be set free.
For, falling into sin, we have wrapped the shame of it like
a veil about the face of our soul, and are fast bound by the
cords of death. When therefore the Christ shall at the
time of the resurrection bring us out from our tombs in
the earth, then in very truth does He loosen us from our
former evils, and as it were remove the veil of shame, and
command that we be let go freely from that time forward ;
not under the dominion of sin, not subject to corruption,
or indeed any of the other troubles that are wont to cause

suffering ; so that there will be fulfilled in us that which
K2
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Boox 7. was said by one of the holy prophets: Yo shall both go

f{h‘,‘iﬁ. Jorth and leap as calves let loose from bonds.

(LXX) * And consider I pray you the miracle as regards its inner
meaning. For if our mind be dead like Lazarus, it be-
hoves our material flesh and our nobler soul, like Martha
and Mary [respectively,] to approach the Christ with a
confession of faith, and to entreat His help. Then He
will stand by us, and command the hardness that lies
upon our *memory to be taken away, and cry with the
loud voice of the Evangelic trumpet: ¢ Come forth from
the distractions of the world,”” and loose the cords of our
sins; so that we may be able in full vigour to devote our-
selves to virtue.

45 Many therefore of the Jews, which came to Mary and beheld
46 that which Jesus did, belisved on Him. But some of them
went away to the Pharisees, and told them that which Jesus

had done.

Overcome by the miracle many believe; but others,
wounded with envy, deem the marvellous deed a fit
opportunity for carrying into effect the intentions of the
envious, and reported to the leaders what had taken
place; that when those men also were grieved at the
works which the Christ had wrought, they might have
some consolation of their own grief in the knowledge that
others shared their feelings and were partakers of the
same foolish grief; and that, as they were unable them-
selves to injure Him Who had done no wrong, they might
rouse to anger against Him those who possessed more
power.

47 The chief priests therefore and the Pharisees gathered a

council, and said, What do we? for this Man doeth many

48 signs. If we let Him thus alone, all men twill believe on

Him : and the Romans will come and take away both our
place and our nation.

Of course the Pharisees also cease to wonder and are
turned to grief, and when they see Him stronger than

® wvhipn. Thereisa play on the word, which is very similar to usmueior,
tomb, and is in fact sometimes used in the same sense,
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death, they take counsel to kill Him. Not considering xi.49-52.
His unspeakable authority, but thinking of Him as a
mere man, they said: What do we? for this Man doeth
many signs. Although they onght rather to have believed
from this that He was indeed the Christ, of Whom the
inspired Scripture bad previously proclaimed in many
places that He would be a Worker of many signs. But
they actnally allege it as a reason, by which they endea-
voured to persuade the more thoughtless to kill Him;
and they say: If we leave Him thus alone, that is, if we
allow Him to live and to work wonders, we shall suffer
terrible things. For if many believe in this breaker of
the Law, all that we have will bye and bye go from us;
and presently, when at length the Jews aave grown weak,
the Romans will attack us, and will not permit us to freely
practise the customs of our fathers, or to rule our own
people, or to give judgment; themselves rather giving
judgment, and we doing so no longer.
49 But a certain one of them, Caiaphas, being high priest that
50 year, said unto them, Ye know nothing at all, nor do ye take
account that it is expedient for us that one man should die
51 for the people, and that the whole nation perish not. Now
this he said not of himself: but being high priest that year,
52 he prophesied that Jesus should die for the nation ; and not
Jor the nation only, but that He might also gather together
into one the children of God that are scattered abroad.

Behold, the very thing of which we were speaking, the
very thing which the Jews were secretly exercising them-
selves to bring into effect, this their high priest openly
counsels them to do, even to kill the Christ; saying that
it would be for the nation, although the nation was unjust.
And he makes a true statement, his words being verified
not by the perversity of the people, but by the power and
wisdom of God. For they, to their own destruction put
the Christ to death, but He, being put to death in the1s. Pet.
flesh, became for us a source of all good things. And what il. 18.
he calls the destruction of the nation, namely, the being
under the hand of the Romans and losing the shadow of
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. the law: the very thing which they were seeking to turn

away, they actually suffered. Prompted therefore by an
unlawful principle, Caiaphas said what he did; neverthe-
less his language was made to indicate something true, as
being spoken by one in the official position of a prophet.
For he proclaims beforehand of what good things the
death of the Christ would become the source, saying that
which he did not understand, and glorifying God (as
Balaam did) under constraint, since he was holding the
prerogative of the priestly order: the prophecy being as
it were given, not to him personally, but to the outward
representative of the priesthood. Unless indeed, as may
have been the case, the words spoken by Caiaphas were
accomplished and came to pass afterwards, without his
having received any prophetic gift whatever. For it is
probable that what some people say, will really happen,
although they may say it without certainly knowing that
it will come to pass. Caiaphas then said that the death
of Christ would be for the Jews only, but the Evangelist
says that it would be for all mankind. For we are all
called the offspring and children of God inasmuch as He
is the Father of all, having by way of creation begotten
a8 it were and brought into existence the things that
were not. And also, because we had from the first the
honour of being made in His image, and were allotted
the supremacy over earthly things, and were accounted
worthy of the Divine covenant, and enjoyed the life and
bliss of Paradise. But Satan, being unwilling that we
should remain in that condition, scattered us, and in
divers manners led man astray from his nearness to God.
And the Christ collected us all together again and brought
us through faith into one fold, the Church; and united us
under one yoke, all being made one, Jews, Greeks, Bar-
barians, Scythians; and we are fashioned again into one
new man, and worship one God.

53 So from that hour forth they took counsel together that they
might put Him to death.

For they had the desire to defile themselves with Christ’s
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Blood, and from the moment .at which the assembly took xi. 54-55.
place, it received as it were a fresh start, the common con-

sent of all to it being publicly acknowledged. For the
Evangelist did not say simply: “From that hour they

took counsel to commit the murder,” but: “They took
counsel fogether;”’ that is to say, the very thing which
seemed desirable to each one individually was pleasing to

them all collectively.

54 Jesus therefore walked no more openly among the Jews, but
departed thence into a city called Ephraim near to the
wilderness ; and there He tarried with His disciples.

Here also therefore as God, to the condemnation of the
Jews, He knows their secret design, although no one re-
ported it to Him; and withdraws, not because He was
afraid, but lest His presence might seem to irritate those
who were already eager for His death. And He also
teaches us to retire from the passions of those who are
angry, and not to thrust ourselves into dangers, not even
when they may be for the sake of truth: when we are
actually overtaken by dangers, to stand firm; but when
we see them coming, to get out of their way; because of
the uncertainty of the issue.

55 Now the passover of the Jews was at Rand : and many went
up to Jerusalem out of the country before the passover lo
purify themselves.

Passing over everything else, the Evangelist goes on to
the time of the passion. And he calls it the passover of
the Jews typically ; for [he refers to] the ®true Passover, s ,0,3s
not of the Jews, but of Christians, who eat the Flesh of
Christ the ®true Lamb. And, according to the ancient
custom, those who had sinned whether wilfully or throngh
inadvertence purified themselves before the feast ; and the
typical passover was not shared in by any gentile, or un-
circumcised person, or stranger, or hired servant, or unclean
person : all which types are spiritually fulfilled in the case
of Christians.
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Boox 7. 58 They sought therefore for Jesus, and spake one with another,

Xi:1-2 57 as they stood in the temple, What think ye? That He will
not come to the feast # Now the chief priests and the Pha-
risees had given commandment, that, if any man knew where
He was, he should shew it, that they might take Him.

The form of expression however leaves it doubtful whe-
ther the words : Think ye that He will not come to the feast?,
are the utterance of those who hated or of those who loved
Him. For it was not unlikely that those who believed on
Him might speak to the unbelievers thus:  Since ye took
counsel to put Jesus to death, and think that He is igno-
rant of what you have secretly planned, this will be a clear
sign to you that He is God. For of course He will not
come now to join us in celebrating the feast, because as
God He knows your plans.”” Or the expression may be
thus paraphrased as the utterance of those who hated
Jesus: “ As it is ever a custom with Jesus to set aside the
law, are ye who believe on Him willing to acknowledge
that this is His character, seeing that He is not now come
to the feast, disregarding the law of the feast by not join-
ing us in the celebration of it?’” And they say this, not
because it was necessary for all to go together to Jerusalem
at the passover, as at the feast of Tabernacles, but rather
implying that His not coming up to Jerusalem was an in-
dication of cowardice, as though He was unable to protect
Himself at such a time, and on that account failed to come.
Or again, those appointed to take Him may have said these
words to one another, being in despair, because they did
not yet see Him come, and were eager quickly to execute
that to which they had been appointed.

Chap. xii. 1. Jesus therefore six days before the passover came to
Bethany, where Lazarus was,. the dead man whom He had

2 raised from the dead. So they made Him a supper there :
and Martha served; bu{ Lazarus was one of them that sat
at meat with Him.

Disdaining the plot of the Jews, the Lord gives Himself
up, willing to suffer when the time for suffering was come,
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going fo Bethany ; not actually into Jerusalem, lest, sud- xii.1.3.
denly appearing to the Jews, He might kindle them to
anger; but by the rumour of His being so near gradually
softening the rage of their wrath. And He eats with
Lazarus, thereby reminding those who saw them of His
God-befitting power. And by telling us this, the Evange-
list shows that Christ did not despise the law; whence
also siz days before the passover, when it was n cessary that
the lamb should be purchased and kept until the fourteenth
day, He ate with Lazarus and his friends : perhaps because
it was a custom, not of law but from long usage, for the
Jews to have some little merry-making on the day before
the lamb was taken, in order that after the lamb was ob-
tained they might devote themselves, from that time until
the feast, to fasting or spareness of food, and to purifica-
tions. The Lord therefore is seen to huve honoured even
in this the customs of the feast. And in amazement the
Evangelist says that he who had been four days dead was
eating with the Christ, to remind us of His God-befitting
power. And he adds that Martha, out of her love towards
Christ, served, and ministered at the labours of the table.



[OUR FATHER AMONG THE SAINTS

CYRIL
Archbishop of Alewandria

ON TRE

GOSPEL ACCORDING TO JOHN.]

THE FRAGMENTS WHICH ARE EXTANT OF
BOOK VIII.

Chap. xii. 3. Mary therefore took a pound of ointment of spike-
nard, very precious, and anointed the feet of Jesus, and wiped
His feet with her hair : and the house was filled with the odour

of the ointment.

Waie Martha was serving, Mary anointed the Lord
with ointment, thus accomplishing her love towards Him ;
and by the actions of both, the measure of love was filled
up and made perfect.

4  Judas Iscariot, one of His disciples, which should betray
5  Him, saith, Why was not this ointment sold for three hundred
6  pence, and given to the poor # Now this he said, not because
he cared for the poor ; but because he was a thief and had the
7  bag, and took away what was put therein. Jesus therefore
said, Let her alone : against the day of My burying Rath she
8  kept this. For the poor ye have always with you ; but Me
ye have not always.

The traitor rebukes the woman who had shown her
devotion towards Christ, and attacks the admirable deed,
and affects to blame it out of love towards the poor, because
ointment was brought and not money. But it was out of
ignorance as to what is really excellent that Judas said
this, For the bringing of presents unto God ought to be
honoured more than the poor.
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The Evangelist however sets forth the reason, on ac- xi.3-8.
count of which Judas said this: it was not that he felt
any concern for the poor, but because he was a thief and a
sacrilegious person, stealing the money which was dedi-
cated to God. And the Lord also makes it clear that the
woman was free from any blame, whereby He covertly
rebukes the traitor; not in His good judgment finding
fault with things that were worthy of praise, but saying :
Let her alone. And He 3aid in defence of the anointing
with the ointment, that it had been done, not out of luxn-
riousness, but because of a certain mystery which had
reference to His burying; althongh she who did it was
unaware of the design of the mystery. For many things
have been both said and done with reference to a mystical
type, when they who spoke and acted were unaware of it.
Yet here again the Lord rebukes Judas, because he said
this not out of piety, but because he was greedy of base
gain, and was going for a little gain to betray his Master.
For the burying and the allusion thus made to His death
indicate this plainly. And the Lord also brings forward
an argument which convinces us that nothing is better
than devotion towards Him. For, He says, love for the
poor is very praiseworthy, only let it be put after venera-
tion of God. And what He says amounts to this: The
time, He says, which has been appointed for My being
honoured, that is to say, the time of My sojourn on earth,
does not require that the poor should be honoured before
Me. And this He said with reference to the Incarnation.
He does not however in any way forbid the sympathetic
person to exercise his love towards the poor. Therefore
when there is need of service or of singing, these must be
honouared before love towards the poor; for it is possible
to do good after the spiritual services are over. He says
therefore that it is not necessary always without inter-
mission to devote our time to honouring Himself, or to
spend everything upon the priestly service, but to lay ount
the greatest part upon the poor. Or thus: As He bids
His disciples to fast after He had ascended to the Father, s. Mat.

1x, 10,
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Boox 8. 80 also He says that then they may more freely give

X311 gttention to the care of the poor, and exercise their love
for the poor with less disturbance and more leisure:
which indeed was the case. For after the Ascension of
the Saviour, when they were no longer following their
Master on His journeys, but had leisure; then they
eagerly spent all the offerings that were brought to them
upon the poor.

9 A4 great multitude therefore of the Jews learned that He was
there : and they came, not for Jesus® sake only, but that they
might see Lazarus also, whom He had raised from the dead.

Through the strangeness of the sign the multitude are
astonished ; and that which they heard to have been done
they wished also to behold with their eyes, that they might
believe it more confidently. And they not only wished to
see Lazarus, but also the Christ, the doer of the sign; not
then seeing Him for the first time, for they had often seen
Him and companied with Him; but inasmuch as He had
gone into retirement, that He might not suffer before the
proper time, they were seeking again to see Him: and
the more reasonable among them even admired Him, as
they recognised no fault in Him. With a settled purpose
therefore the Lord did not immediately enter into Jeru-
salem, but remained outside, in order that by the report
[which would reach the city] He might draw the common
people to a desire of wishing to see Him.

10  But the chief prieste took counsel that they might put La-
11 zarus also to death ; because that by reason of him many of
the Jews went away, and believed on Jesus.

See now how frantic the rulers seem to become, wildly
rushing hither and thither under the influence of their
envy, and saying nothing coherently. They seriously
meditate murder upon murder, thinking to remove the
force of the miraculous deed at the same time with their
victim, that they might stop the people running to believe
Christ.
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12 On the morrow a great multitude that had come to the feast xii.13-15.
13 when they heard that Jesus was coming to Jerusalem, took

the branches of the palm-trees, and went forth to meet Him,

and cried out, saying : Hosanna: Blessed is the King of

Israel that cometh in the Name of the Lord.

The multitudes, being more obedient and yielding to
the effect of the sign, went to meet the Christ, hymning
Him as One Who had conquered death, and carrying palm
branches. And they do not praise Him with ordinary
language, but quote from the inspired Scriptare that Ps.cxvii.
which was beautifully spoken with regard to Him; con- 2, 3.
fessing that He was indeed King of Israel, Whom also they
called specially their own King, accepting the lordship of
the Christ. And the Son, they say, is Blessed : not be-
cause He Who blesseth all things and guards them from
destruction, and Who is of the ineffable Essence of the
Father, receives the blessing which comes from the Fa-
ther; but because the blessing which is due to One Who
is God and Lord by Natare is offered to Him from us, in-
asmuch as He came in the Name of the Lord. For all the
saints did not come with the authority of lordship, but as
trusted servants; This One, on the contrary, as Lord.
Wherefore the prophetic language was quoted very suit-
ably with regard to Him. For indeed some are called
lords, who are not such by nature, but have the honour-
able name granted to them by favour. As also, to take
another case, men are called “true,” when they abstain
from falsehood: but this is not the thing to say with re-
gard to Christ; for He is not called “Truth” for the
reason that He does not speak falsely, but because He has
that Nature which is altogether superior to falsehood.

14  Adnd Jesus, having found a young ass, sat thereon ; as it is
15 written, Fear not, daughter of Zion: behold, thy King
cometh unto thee, sitting on an ass’s colt.

For when a great multitude were escorting Him like a
body-guard and shouting His praises, with the most per-
fect self-restraint He seated Himself upon an ass, teaching
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us not to be lifted up by praises, and omitting no neces-
sary thing. Matthew therefore related at greater length
the circumstances concerning the ass; but John comes at
once to the point of the affair that was most suited to the
occasion, as it is his custom to do. And since, contrary
to His usual habits, on this occasion only, Christ appears
seated on an ass, we do not say that He so sat for the
reason that it was a long distance to the city; for it was
not more than fifteen furlongs off: nor because there w s
a multitude ; for it is certain that on other occasions whev
He was found with a multitude He did not do this: but
He does so, to indicate that He is about to make subject
to Himself as a new people the unclean’ among the Gen-
tiles, and to lead them up to the prerogative of righteons-

_ness, and to the Jerusalem above, of which the earthly is

a type; into which this people being made clean shall
enter with Christ, Who will be hymned by the guileless
angels, of whom the babes are a type. And He calls the
ass a colf, because the people of the Gentiles had been
untrained to the piety which faith produces.

16 And His disciples understood not these things at the first:
but when Jesus was glorified, then remembered they that
these things were written of Him, and that they had done

these things unto Him.

At first therefore they were ignorant that these words
had been written with regard to Him; but after the
Resurrection, they did not continue to suffer from the
Jewish blindness, but the knowledge of the Divine words
was revealed to them through the Spirit. And then was
the Christ glorified, when after being crucified He came to
life again. And the Evangelist does not blush to mention
the ignorance of the disciples, and again their knowledge,
since his object was, to take no heed of respect for men,
but to plead for the glory of the Spirit; and to show what
sort of men the disciples were before the Resurrection,
and what sort of men they became after the Resurrection.
If therefore these disciples were ignorant, how much more
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were the other Jews. And after He was crucified, the veil xi. 17-20.
was rent, in order that we may know that nothing any savii, 1.
longer remains hidden and concealed from the faithful

and godly. They were enlightened therefore with know-

ledge from the time of the Resurrection, when the Christ gﬂ‘-m
breathed into their face, and they became different from

the rest of men. And to a still greater extent they were
enlightened on the Day of Pentecost, when they were
transformed into the power of the Holy Spirit Who came

upon them.

17 The multitude therefore that was with Him when He called

Lazarus out of the tomb, and raised him from the dead, bare

18 witness. For this cause also the multituds went and met
Him, for that they heard that He had dcne this sign.

The gathering of the cowmmon people, having heard
what had happened, were readily persuadec. by those who
bare witness that the Christ had raised Lazarus to life,
and annulled the power of death, as the prophets said:
Jor this cause also they went and met Him.

19  The Pharisees ther¢fore said ¢;mong' themselves, Do ye see
kow ye prevail nothing ? Lo, the whole werld is gone after
Him.

This they say, finding faunlt with themselves, that they
had not long ago put Jesus and Lazarus also to death,
urging themselves to murder ; being angry concerning the
believing multitude, as though deprived of their special
possessions—those which really belonged to God.

20 Now there were certain Greeks among those that went up to
worship at the feast.

Any one might be perplexed at these words and wonder
with what motive certain of the Greeks should be going up
to Jerusalem to worship, and this at the time when the
feast was being celebrated according to the Law. For
surely no one will say that they went up merely to look
at the people there; certainly it was with the intention of
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participating in the feast which was suitable for Jews and
Jews only, that they were journeying up in the company
of the Jews. What was the point, as regards the motive
of worship, that was common to both Greeks and Jews ?
And indeed we shall find that the habit and inclination of
the two differed very widely; for the one honoured the
truth, whereas the other honoured what was false. What
shall we say then with regard to these words? As the
territory of the Jews was situated near that of the Gali-
leans, and as both they and the Greeks had cities and
villages in close vicinity to each other, they were con-
tinually intermingling together, and interchanging visits,
invited thereto by a variety of occasions. And since it
somehow happens that the disposition of idol-worshippers
is very easily brought to welcome a change for the better,
and inasmuch as nothing is easier than to convict their
false worship of being utterly unprofitable, some among
them were easily persuaded to change; not yet indeed in
full perfection to worship Him Who alone is truly God,
being somewhat divided with regard to the arguments in
favour of abandoning idolatry, and following the precepts .
of their own teachers, I mean Plato and those who are
called the wise men of his school. For they say that one
(God) is the Creator of all things, and that the rest are
lincluded within the universe, and have “een elected by
Him as directors for the administration of human affairs.
It was then a custom for certain of the inhabitants of
Palestine, especially the Greeks, who had the territory of
the Jews closely adjoining and bordering on their own, to
be impressed in some way by the Jewish habits of thought,
and to honour the name of One Sovereign [Deity] ; and
this was the view current among those Greeks, whom we
just now mentioned, albeit they did not express it in the
same way that we do. And they, not having the tendency
to Judaism in full force, nor even having separated them-
selves from the habits dear to the Greeks, but holding an
intermediate opinion which inclined both ways, are called
““ worshippers of God.” People of this kind therefore,
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seeing that their own habits of thought were not very xii.s1,2s.
sharply distinguished from those of the Jews as regarded
sacrificial rites and the conception of a Sovereign Ruler:

(for the Israelites did not previously know the doctrine of

the Holy and Consubstantial Trinity, nor even the true

force of their spiritual worship:) they were in the habit

of going up with the Jews to worship, especially at the
national gatherings, not meaning to slight their own
religion, but as an act of honour to the One All-supreme

God.

21 These therefore came to Philip which was of Bethsaida of

Galilee, and asked him, saying, Sir, we would see Jesus.

22 Philip cometh and telleth Andrew: Andrew cometh and
Philip, and they tell Jesus.

Even though they knew it not, the Pharisees were tell-
ing the truth when they said: Behold, the whole world s Supra
gone after Him. For not Jews only, but Gentiles as well, ™" >
were destined to accept the faith. Wherefore also the
application of the Greeks happened at that time as a sort
of firstfruits; and to Philip as being himself a Galilean,
the Galilean Greeks came, asking him to shew them Jesus
Whom they wished to see, as they were continually hear-
ing Him well spoken of; that they might worship Him
and attain the object of their desires. But Philip, re-
membering that the Lord said unto them : Go not into any g Mat.x,
way of the Gentiles, and enter not into any city of the Sama- 5
ritans, is afraid lest by any means he should seem to give
offence by bringing to Christ those who had not believed,
not knowing that it was of set purpose that the Lord had
forbidden the disciples to approach the Gentiles until the
Jews should first have rejected the grace given to them.
And so Philip tells Andrew, he being more disposed for and
accustomed to such things; and then, with his approval,
they both carry the message to the Lord. And by his
wise conduct Philip teaches us that it is not well to speak
in a careless fashion to those who are above us, even though

the matter seem to be a right and proper one, but rather
YOL. IL L
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- to take counsel with wise friends as to what ought to be
" done.

23 And Jesus answered them, saying, The hour is come that
the Son of man should be glorified.

Seeing therefore that Gentiles are hastening in eager
desire to see Him and to turn towards Him, on this ac-
count He says: The hour is come. For near at hand was
the time of His Passion, after which the calling of the
Gentiles immediately followed. And He calls the time
now present “the hour,” with the intention of shewing
that no other occasion can bring Him to the necessity of
suffering, save only this season marked out by His own
appointed limitations. For having done all things that
were to lead men on to faith, and having preached the
word of the kingdom of heaven, He now desires to pass
onward to the very crowning point of His hope, namely to
the destruction of death : and this could not otherwise be
brought to pass, unless the Life underwent death for the
sake of all men, that so in Him we all may live. For on
this account also He speaks of Himself as glorified in His
Death, and in suffering terrible things at the hands of the
sinners who dishonour Him. Even though by the angels
in heaven He had been glorified from everlasting, yet
nevertheless His Cross was the beginning of His being
glorified upon earth by the Gentiles as God. For after
He had left to themselves the Jews who openly despised
Him, He turned to the Gentiles and is glorified by them

. a8 God, being confidently expected to come again in the

glory of the Father. And He declares not merely that the
Word shall then be glorified, but, shewing that He Who
is ineffably to be regarded as sharing in humanity no less
than Deity is One Only Son, He uses the title ¢ Son of
man :” for He is One Son and One Christ, capable since
His Incarnation of no separation of Nature; but ever re-
maining and ever regarded as God, although clothed in
flesh.

[He is One Son and One Christ, capable since His In-
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carnation of no separation of Nature,] except so far as this, c. xii. 24.
that we may say that we acknowledge separately the Nature
of the Word and [the nature] of the flesh. And [we may
say] that they are not the same in conception, for the one
is of the Essence of God the Father, but the other had its
root upon earth in the holy Virgin. Nevertheless there is
only One Christ of the two, Who is not divided into a
duality of Sons after the concourse of these Natures which
have been mentioned, but remains and is regarded as in
possession of the power of the Godhead, although clothed
in Flesh.

24 Verily, verily, I say unto you, Except a grain of wheat fall From the
into the earth and die, it abideth by itself alone; but if it
die, it beareth much fruit. :

He not only foretells His suffering and the nearness of
the time, but He also alleges the reason why He counted
His suffering * most precious, saying that the benefit of s g3isror
His passion would be great; for else He would not have
chosen to suffer, for He suffered not unwillingly. For by
reason of His clemency towards us, He displayed such
great and tender kindness as deliberately to endure
cruelties of all kinds for our sake. And even as a grain
of wheat sown in the earth shoots forth many ears of corn,
not receiving through them any loss to itself, but being
present by its power in all the grains of every ear; for
out of it they all shot forth: so also the Lord died, and
opening the recesses of the earth, brought up with Him-
gelf the souls of men, Himself being in them all according
to the doctrine of the faith, over and above His own
separate and distinct existence. And it is not to the
dead only that He has granted the power of receiving the
fruits of the benefit He brings, but to the living also; if
indeed the doctrine is made faithfully to correspond to
the form of the parable. For the life of all men, both of
dead and living, is a fruit of the sufferings of Christ. For
the death of Christ became a seed of life.

Can it be then that the Divine Nature of the Word
L2
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became capable of death? Surely it were altogether

) lmpxous to say this. For the Word of God the Father is

in His Nature Life: He raises to life, but He does not
fall : He brings death to naught, He is not made subject
to corruption: He quickens that which lacks life, but
seeks not His own life from another. For even as light
could not become darkness, so it is impossible that Life
should cease to be life. How then is the same Person
said to fall info the earth as a grain of wheat, and also to
“go up” as “God with a shout?” Surely it is evident
that to taste of death was fitting for Him, inasmuch as
He became Man : but nevertheless to go up in the manner
of God, was His own natural prerogative.

25 He that loveth his life will lose it; and he that hateth his
life in this world shall keep it unto life eternal.

You not only ought not to be offended at the thought
of My suffering, or to disbelieve the words I said, but it
is even right that you should be prepared in anticipation
of it ; for he that thinks fit to be careful over his life here,
and is not willing to expose it to dangers for My sake,
loses it in the time to come. But he who exposes it to
dangers in this present world is laying up in store for it
great rewards. And he who despises his life in this
world shall obtain in the world to come life incorruptible.
And the Lord said these words, not as implying that the
life [i. e. the soul] can suffer anything here, but meaning
by “love of life” the disposition to hold it firmly, as
shown by those who do not expose their body to dangers.

26 If any man serve Me, let him follow Me.

. 'What He says is something of this kind : If I, He says,
for the sake of benefitting you am exposing Myself to
death, is it not indeed cowardly on your part to shrink
from despising your transient life for the sake of enjoying

* your private advantages, and from obtaining life im-

perishable by means of the death of the body ! For they
seem to be hating their own life, with regard to the
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endurance of suffering, who expose it to death, and keep c. xii. 26.
it for everlasting blessings. And they also who live in
asceticism hate their own lives, not being subdued by the
pleasures of the love of the flesh. What therefore Christ
did, in suffering for the sake of all men, He did that it
might be an example of manly courage; teaching those
who are desirous of the hoped-for blessings to be eager in
the practice of this virtue. For it is needful, He says,
for those who wish to follow Me, to display manly courage
and endurance like Mine: for so only will they receive
the crown of victory.

And where I am, there shall also My servant be.

And since the Author of our salvation travelled not by
the path of glory and luxury, but by that of dishonour and
hardships ; so also we must do and not complain, in order
to reach the same place and share the Divine glory. And
of what honour shall we be worthy, if we refuse to endure
sufferings like those of our Master? But perhaps in say-
ing : where I am, there shall also My servant be, He speaks
not of place, but of progress in virtue. For by the same
qualities in which Christ appeared conspicuous, those who
follow Him must also be characterised. This does not
refer to the God-befitting and superhuman prerogatives,
for it is impossible for a man to imitate Him Who is the
True God and in His Nature God ; but to all such qualities
as the nature of man is capable of displaying: mnot the
bridling of the sea and deeds of similar character, but the
being humble and meek and tolerant of insults.

If any man serve Me, him will the Father honour.

Herein, He says, certainly consists their recompense, in
being honoured by the Father: for the disciples of Christ
are sharers of the kingdom and glory of Christ, according
to the measure fitting for men. And He says that the
hononrs are given from the Father, although Himself is
the Giver of blessings; ascribing to the Divine Nature
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Boox 8. the act of giving to every man according to his work, and
*i-%,%. chowing us that the Father wills that we should obey the
commands of the Son, because the Son does not legislate
in opposition to the Father.
‘We must note therefore that he that does things pleasing
to God serves Christ, but he that follows his own wishes,
is a follower rather of himself and not of God.

27 Now is My soul troubled; and what shall 1 say # Father,
save Me from this hour. But for this cause [came I] unto
28 this hour. Father, glorify Thy name.

Now, He says, 13 my soul troubled ; and what shall I say?
Father, save me from this hour : but for this cause came I
unto this hour. See I pray you in these words again how
the human nature was easily affected by trouble and easily
brought over to fear, whereas on the other hand the Divine
and ineffable Power is in all respects inflexible and daunt-
less and intent on the courage which alone is befitting to
It. For the mention of death which had been introduced

3 xepdras into the discourse 3 begins to alarm Jesus, but the Power of
the Godhead straightway subdues the suffering thus ex-
cited and in & moment transforms into incomparable bold-
ness that which had been conquered by fear. For we may
suppose that even in the Saviour Jesus Christ Himself the
human feelings were aroused by two qualities necessarily
present in Him. For it must certainly have been ander
the influence of these that He shewed Himself a Man born
of woman, not in deceptive appearance or mere fancy, but
rather by nature and in truth, possessing every human
quality, sin only excepted. And fear and alarm, although
they are affections natural to us, have escaped being ranked
among sins. And yet besides this, profitably were the
human feelings troubled in Christ: not that the emotions
should prevail and go forward, as in us; but that, having
begun, they might be cut short by the power of the Word,
nature in Christ first being transelemented into some
better and Diviner condition. For in this way and no
other was it that the process of the healing passed over
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even unto us. For in Christ as the firstfruits the nature c. xii. 2.
of man was restored to newness of life, and in Him we

have also gained things above our nature. For on this
account He is also named in the Divine Scriptures a se-

cond Adam. And in the same manner that as Man He 1 Cor.xv.
felt hunger and weariness, so also He feels the mental
trouble that is caused by suffering, as & human character-
“istic. Yet He is not agitated like we are, but only just so

far as to have undergone the sensation of the experience;

then again immediately He returns to the courage befit-

ting to Himself. From these things it is evident that He
indeed had a rational soul. For as the circumstance of
feeling hunger or indeed of experiencing any other such

thing is & suffering which is pecaliarly that of the flesh,

so also the being agitated by the thought of terrible

things must be a suffering of the rational soul, by which

alone in truth a thought can enter into us through the

4 processes of the mind. For Christ, not having yet been ¢ évbvu-

on the Cross actually, suffers the trouble by anticipation, "

evidently beholding beforehand that which was to happen,

and being led by reasoning to the thought of the future

events. For the suffering of dread is a feeling that we
cannot ascribe to the impassible Godhead, nor yet to the

Flesh ; for it is an affection of the cogitations of the soul,

and not of the flesh. And although an irrational animal is
troubled and agitated, inasmuch as it possesses a soul, yet

it does not come to feel dread by a process of thought, nor

by a logical anticipation of coming suffering, but when-

ever it happens to find itself actually involved in any evil
plight, then it painfully experiences the sensation of the
danger which is present. Here, on the other hand, the

Lord is troubled, not by what He sees, but by what He
anticipates in thought. Further it is noteworthy that
Christ did not say “My flesh 48 troubled,” but “ My

soul; ” thereby dispelling the suggestion of the heretics.

And although thou mayest say that in the ancient Scripture

God said to the Jews : Your fasts and holtday-keepmg and I;a i.18,
Jestivals My soul hateth, and other expressions of a similar
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Booxs kind ; we shall maintain that e has made use of our
ha.blts of speech, especially by reason of His helpful con-
descension towards us; just as also by a forced use of
language He attributes to His Incorporeal Nature a Face
and Eyes and other bodily organs. But after the Incar-
nation, if we were to explain such expressions in the same
way, it would follow that He was a mere image or phan-
tom or shadow and not truly a Man, according to the
teaching of the ungodly Manes. Therefore the Word of
God made one with Himself human nature in its entirety,
that so He might save the entire man. For that which
has not been taken into His Nature, has not been saved.

Nevertheless, after speaking of being troubled, He does
not relapse into silence, but transforms the suffering which
had affected Him into dauntless courage, almost going so
far as to say: “Death is in itself nothing; but on this
account I permitted My Flesh to feel dread, that I might
infuse it with a new element of courage. I came to restore
life to those who are on earth, wherefore also I am pre-
pared for My Passion.”

He then makes a request of His Father and exhibits
the outward appearance of prayer, not as being weak in
respect of that Nature which is Almighty, but in respect
of His Manhood, ascribing to the Divine Nature those
attributes that are superhuman; not implying that the
Divine Nature was something external to Himself, since
He calls God His own Father, but in full consciousness
that universal power and glory would be the lot of both
Father and Son. And whether the text has: Glorify Thy
Son, or: Glorify Thy Name, makes no difference in the
exact significance of the ideas conveyed. Christ however,
despising death and the shame of suffering, looking only
to the objects to be achieved by the suffering, and almost
beholding the death of all mankind already passing out of
sight as an effect of the death of His Own Flesh; know-
ing that the power of corruption was on the point of being
for ever destroyed, and that the nature of man would be
thenceforth transformed to a newness of life: He all but
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says something of this sort to God the Father: ¢ The c. xi. 2.
body, O Father, shrinks from encountering the suffering,
and dreads that death which is unnatural to it ; nay more,
it seems a thing not to be endured that One Who is en-
throned with Thee and Who possesses Almighty power
ghould be grossly outraged by the audacious insults of the
Jews; but since this is the cause for which I have come,
glorify Thy Son, that is, prevent Me not from encounter-
ing death, but grant this favour to Thy Son for the good
of all mankind.” And that the Evangelist in some other
places also speaks of the Cross under the name of ““ glory,”
thou mayest learn from what he says: For the Holy Spirit Supra vii.
was not yet [given] ; because Jesus was not yet glorified. 3
For in his wisdom he in these words speaks of being
“crucified” as being “ glorified :”’ and the Cross is a
glory. For although at the season of His Passion, Christ
willingly and patiently endured many contumelies, and
moreover underwent voluntarily for our sake sufferings
which He might have refused to suffer; surely the under-
going this for the benefit of others is a characteristic of
excessive compassion and of supreme glory. And the Son
became glorious also in another way. For from the fact
that He overpowered death, we recognise Him to be Life
and Son of the Living God. And the Father is glorified,
when He is seen to have such a Son begotten of Himself,
of the same Nature as Himself. And He is Good, Light,
Life, and superior to death, and One Who does whatsoever
He will. And when He says: Qlorify Thy Son, He means
this: “ Give Thy consent to Me in My willingness to suf-
fer.” For the Father gave up the Son to death, not with-
out taking counsel, but in willingness for the life of the
world : therefore the Father’s consent is spoken of as a
bestowal of blessings upon us; for instead of “ suffering ”’
He spake of “glory.” And this also He says as a Pattern
for us: for while on the one hand we ought to pray that
we fall not into temptation, yet on the other hand if we
should be so tried we ought to bear it nobly and not to
rush away from it, but to pray that we may be saved
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Boox 8. unto God. But Glorify Thy Name. TFor if through our
dangers it comes to pass that God is glorified, let all things
be accounted secondary to that end.

Moreover, just as death was brought to naught in no
other way than by the Death of the Saviour, so also with
regard to each of the sufferings of the flesh: for unless
He had felt dread, human nature could not have becowme
free from dread ; unless He had experienced grief, there
could never have been any deliverance from grief; unless
He had been troubled and alarmed, no escape from these
feelings could have been found. And with regard to every
one of the affections to which human nature is liable, thou

*aéyor  wilt find exactly the corresponding ° thing in Christ. The
affections of His Flesh were aroused, not that they might
have the upper hand as they do indeed in us, but in order
that when aroused they might be thoroughly subdued by
the power of the Word dwelling in the flesh, the nature
of man thus undergoing a change for the better.

ls’mtbe AND AGAIN, WHEN [S. CYRIL] 18 MANIFESTLY REPROVING THE

IMPIETY OF ARIUS AND OF EUNOMIUS, AFTER OTHER THINGS

HE TEACHES AS FOLLOWS:—

Since therefore that which is the outcome of thoughts
could not truly happen to inanimate flesh, but on the con-
trary is suitable to a human and rational soul; how can
it be improper to imagine that we think rightly in assign-
ing the suffering to it [i. e. the human soul,] rather than
in casting it upon the Nature of the Godhead, [as we must
do] by forcible and inevitable reasoning, if truly (in ac-
cordance with their doctrine) the Divine Nature dwelling
in Christ’s body occupied the place of the sounl?

From the There came therefore a voice out of heaven, saying, I have
reck both glorified it, and will glorify it again.

The Evangelist did not say that it was the Father Who
uttered the voice from above, but that the voice came
from heaven ; in order that no heretics, because they heard
that the Father spake, might attempt to say that also the
Divine Nature, to wit, the Father, is encompassed with a
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gross body. Wherefore he speaks indeed of the harmo- c. xii. 80.
nious voice, but how the voice was brought to pass it is
not in our power to say. But what the interpretation of
its words signifies is this: The Son was conspicuous by
many signs, the Father withal working the miracles along
with Him ; and inasmuch as He was Fellow-worker with
Him in all things which He did, He says now that He has
glorified [His Name,] ‘and freely promises that He will
also glorify it again, through the sign ®at His Death. For : ::}T ¢
inasmuch as the®Son is both God of God, and Life born
of That which is by nature Life, He raised Himself from
the dead; but inasmuch as He is regarded as a Man like
us, albeit without sin, He is not regarded as having raised
Himself, but as risen by the power of the Father.
30 Jesus answered and said unto them, This voice hath not come

Jor My sake, but for your sakes.

The Father replied alond—after what manner He only
knows—unto His own Son, manifesting His own purpose
with intent to rouse the zeal of the hearers, that they might
believe without any doubt that He is by Nature the Son
of God the Father. But the multitude were perplexed
and divided unto different surmisings, without understand-
ing. For they ought to have apprehended that it was
the Father that gave answer, unto Whom the Son had
addressed His words. For the Son asked not for thunder
to come, nor for an angel to utter a voice, nevertheless
He saith : The Voice hath not come for My sake, but for your
sakes. For He knew the purpose of Him Who begat
Him, even if no word had been uttered, for that He was
and is the Wisdom and Word of the Father. For your
sakes therefore, He says, the Voice hath come; in order
that ye may receive Me as Son of God, Whom the Father
knoweth to be by Nature His own Son. Now the Lord
says that the Voice hath come ; yet He adds not that it was
the Father’s Voice, nor how it came: for this is a super-
fluous matter. He affirmed however that although they
had even heard a Voice as from heaven, they persisted none
the less in their impiety.
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Boox 8. 31 Now is the judgment of this world: now skall the prince of
xii.31,83. this world be cast out.

7rpwé-  This 7sore-yearned-for time of the Saviour’s sojourn
Ouros upon earth showed that the judgment and justice for the
Gentiles was already come. For they were about to be
delivered from the arrogant usurpation of the devil, and
the Holy and Righteous Judge was portioning out most
righteous mercy to them. For I think we ought not to
suppose that the world was even now being condemned,
when the moment of its justification was come ; but judg-
ment, in the sense of vengeance, shall come upon the world
hereafter. Again: the prince of this world shall be cast
out. There shall be, He says, judgment against him that
wronged the world, and not against the world that endared
Supn iii. the wrong. For truly, as Christ Himself said: God sent
17. not His Son to judge the world, but to save the world. This
then He says will be the character of the impending judg-
ment, that the prince of this world shall be cast out. And
cast out whence? Manifestly, from the dominion that
hath been gained by him through violence, and from the
kingdom that in no wise belongs to him. And “out” in-

dicates the punishment of Hades and the passage to it.
32 dnd I, if I be lifted up from the earth, will draw all men

unto Myself.

Howbeit, after that Christ had given Himself unto the
Father for our salvation as a Spotless Victim, and was now
on the point of paying the penalties that He suffered on
our behalf, we were ransomed from the accusations of sin.
And so, when the beast has been removed from our midst,
and the tyrant is deposed, then Christ brings unto Himself
the race that had strayed away, calling not only Jews but
all mankind as well unto salvation through the faith that
is in Him. For whereas the calling through the Law was
partial, that through Christ was universal. For Christ
alone, as God, was able to procure all good things for us.
And with exceeding good omen, He speaks of being “up-
lifted” instead of being “ crucified.”” For He would keep
the mystery invisible to those intent on killing Him ; for
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they were not worthy to learn it : nevertheless, He allowed xii. 38,34,

them that were wiser to understand that He would suffer

because of all and on behalf of all. And especially I sup-

pose any one might take it in this way, and very fitly ;

that the Death on the Cross was an ® exaltation which is ® Sos

ever associated in our thoughts with honour and glory.

For on this account too Christ is glorified, forasmuch as

the benefits He procured for humanity thereby are many.

And by these He draws men unto Himself, and does not,

like the disciples, lead them to another. He shows there-

fore that He is Himself by Nature God, in that He does

not put the Father outside Himself. For it is through

the Son that & man is drawn unto the knowledge of the

Father.

33 But this He said, signifying by what manner of death He
should die.

Hereby the Evangelist showed that the Lord did not
suffer in ignorance, but voluntarily; and with full know-
ledge, not only that He was dying, but also in what
manner: and He named the Cross [as His] death.

34 The multitude therefore answered Him, We have heard out
of the Law that Christ abideth for ever: and how sayest
Thou, The Son of Man must be lifted up # Who is this Son
of Man #

And this they say, as we have remarked, anderstanding
that being  lifted up”’ meant being crucified. For it was
their wont to signify by more auspicious names things
which pointed directly to sore disasters. They essay
therefore by means of the Scripture to prove that Christ
speaks falsehood. For the Scripture, says [one of them],
denies that the Christ is but for a time, when it says con-
cerning Him : Thou art a Priest for ever. How then sayest Ps. cx. 4.
Thou: “I am the Christ,” whereas Thou sayest that Thou
wilt die? For, because they understand not, the Jews
say that by reason of the Passion He cannot be Christ;
and they deny that it was written that the Christ must
suffer and rise again and ascend unto the Father, to be
Minister of the Sanctuary and High Priest of our souls, ;!eb. viid,
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when He should return to life, a Conqueror and Incorrup-

" tible. Albeit the Scripture foretells expressly, not only

that He should come in this common fashion of a Man,
but that He should die for the life of all men, and should
return to life again after breaking asunder the bonds of
death : whereby the saying that Christ abideth for ever is
fully and fitly accomplished. For when He had shown
Himself superior to death and corruption, He ascended
unto the Father.

35 Jesus therefore said unto them, Yet a little while is the Light
among you. Waulk while ye have the Light, that the dark-
ness overtake you not: and he that walketh in the darkness
knoweth not whither he goeth.

To the Jews, without understanding and faithless as they
were, the Christ does not clearly and at length declare the
deep mystery of the saying. But He speeds on at once
to utter another, at the same time both expounding what
is profitable for them and shewing them the cause where-
fore they do not understand the things in the Scriptures,
and that, if they believed not Him Who is Light, the
darkness of ignorance would overtake them without fail,
and they would forfeit the benefits that come of the Light.
For inasmuch as their expectations were drawn from the
Scripture, they looked for the Messiah as a Light. But
when He came, all their hopes fell out contrariwise; for a
darkness overtook them because of their unbelief. -Re-
cover yourselves therefore (saith He) speedily, while it is
possible for you to win some small share in the radiance
of the Divine Light, in order that the darkness of sin over-
take you not. And right well He said that after the Inight
cometh the darkness. For the darkness presseth hard on
the track of the departing light. But whereas He spake
of “the Light,” using the definite article, He signified
Himself, for He alone is in truth The Light.

36 While ye have the Light, believe on the Light, that ye may
become sons of Light.

He proved therefore that the faith which is in Him,



The reason of His retirement. 159

through Whom a man comes to the knowledge also of xii.87-40.
the Father, is the way of salvation. And He names them

sons of Light whether of Himself or of the Father, for He

speaks of the Father as Light after having spoken of
Himself as Light—in oider to show that the Nature of
Himself and of His Father is One: and we become sons

of the Father, when, through the faith which is in Christ,

we accept the Father Who is Light; for then shall we

also be entitled children of God.

These things spake Jesus, and He departed and hid Himself
Jrom them.

After teaching them in few words what was profitable,
once again by God-befiiting power He betakes Himself
from their midst, concealing Himself; and not permitting
them to be roused to anger, but giving them opportunity
to change their mind, with intent that they might do
what was better. And He withdraws with a set purpose,
His Passion being nigh; shewing that it was not His will
to be put to death by the Jews, notwithstanding that He
willingly yielded Himse.f up to suffer, giving Himself a
Ransom for our life; and accepted death, which men
naturally liken unto sorrow, and changed the sorrow into
gladness.

87 But though He had done so many signs before them, yet they
belicved not on Him.

And the Evangelist, wishing to convict their immoderate
stubbornness, adds also the words: before them ; showing
that they did not believn even what they saw.

38 That the word of Isaiah might be fulfilled, which he spake,
Lord, who hath believed our report? And to whom hath
39 the arm of the Lord been revealed ? For this cause they
40 could not believe, for ihat of old Isaiah said, He hath blinded
their eyes, and He hurdened their heart ; lest they should
see with their eyes, and perceive with their heart, and should

be convert:d, and I should heal them.

It was not however with intent to fulfil the prophecies
that the Jews slew the Lord, for in that case they would
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160 The Jews might have been saved if they would.

not have been impious; but it was by reason of their own
mahgmty For although the prophets foretold the things
which were certainly to be brought to pass by their deter-
mined evil counsel, they foretold it for this cause, that the
sober might leap over the pitfalls of the devil: for surely
they who heard might also have taken heed. On which
account also the prediction was needful.

AGAIN: A SOLUTION OF ANOTHER QUESTION :—

That it was not God Who blinded the Jews. For else
He would not have required them to give account thereof,
forasmuch as He surely pardons involuntary offences.
But the meaning is on this wise. It is just as though
Isaiah were setting before us, as having been spoken by
God, the words: “If I should become a Man, and with
Mine own voice expound unto you what is profitable, not
even so will ye hearken unto Me, as neither did ye hearken
unto the prophets; neither, when ye see signs beyond
description, will ye be profited aught by seeing them.”
This is really what ¢ Ye will not see”” means. For He did
not say : “I will harden their hearts and blind their eyes ;”
but He said: “Although ye hear, ye will not hear; and
though ye see, ye will not see, in order that ye may not
be converted and I may heal you.” For if they had heard
and seen in such a way as they ought, they would surely
have found benefit thereby. And so the passage contains
no indication of an ®inevitable punishment, nor does it set
forth a decree of One condemning and sentencing the
Jews; but it is a prediction given with a good purpose.
For He knew what manner of men they were going to
become, and He made a declaration concerning them.
Yet the saying does not go against all [the Jews], but
only against the unbelieving; for many of them have
believed. In this way therefore the Seventy have ren-
dered the passage. But it is likely that the Evangelist
followed the text of the Hebrews, which differs from that
of the Seventy, and therefore said: For this cause they
could not believe, because: He hath blinded them ; and so
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far as the actusl wording of the prophet goes, he has not xii. 48-45.
said that “God” blinded them. And it is likely that
some one else did this, in order that the Jews should not
convert and find healing. But even though we should
accept the supposition that God blinded them, yet it must
be understood in this way;—that He allowed them to
suffer blinding at the hands of the devil, when they were
not good as regards their character. For in this way He
gives up to a reprobate mind and to passion those who are
of a disposition like theirs. But whilst they were such,
it was not just that they should know the depth of the
mystery and its secrets, seeing that they were men that
kept not even the commandments of the Law. Whereas
then they received neither the Law nor the ordinances of
the Gospel, closing fast the eye of their understanding ;
on this account they receive not the instruction that is
able to illuminate them.

42 Nevertheless even of the rulers many believed on Him ; but
because of the Pharisces they did not confess [it], lest they

43 should be put out of the synagogue : for they loved the glory
of men more than the glory of God.

Now, however, when constrained by the signs to be-
lieve and no longer daring to gainsay the Lord, they fail
of eternal life through the persistence of their own
abominable perversity in esteeming their position in the
eyes of men higher than their relationship to God, and in
being slaves of a temporal glory, deeming it an intoler-
able loss to fail of honour at the hands of the Pharisees.
Forasmuch therefore as this was what hindered them
from believing, hear what the Christ says :—

44 And Jesus cried and said, He that believeth on Me, believeth
45 not on Me, but on Him that sent Me. And He thut beholdeth
Me beholdeth Him that sent Me.

Contrary to His wont He cries aloud, and the cry
convicts the ill-timed fear of men which influenced those

who believed on Him and yet veiled their belief. For He
VOL. 1L X
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Boo:, & wishes to be honoured of men that choose to admire Him,
"not stealthily, but openly. For He assumed that while
faith ought to be laid up in the heart, nevertheless the

most wise confession that is founded thereon ought to be

made with great boldness. And forasmuch as, being by
N Nature God, He condescended to take a form like ours,
TW%* He refuses for the time to declare !in plain words into
the ears of men who hate Him that they ought to believe

in Him, although He often did say this; and with fullest
adaptation to the needs of those who suffer the distemper

of untamable envy at Him, He gradually accustoms their
minds to penetrate towards the depth of the mysteries
concerning Himself, [leading them] not to the Human
Person, but to That Which was of the Divine Essence ; in-
asmuch as the Godhead is apprehended completely in the
Person of God the Father, for He hath in Himself the

Son and the Spirit. Exceeding wisely He carries them
onwards, saying : He that believeth on Me believeth not on

Me, but on Him that sent Me; for He does not exclade
Himself from being believed on by us, because He is God

by nature and has shone forth from God the Father. But
skilfully (as has been said) He handles the mind of the
weak to mould them to piety, in order that thou mightest
understand Him to say something of this kind: “ When

ye believe on Me, Who for your sakes am on the one hand
33’davrdr g man like yourselves, but on the other hand am God * by
reason of My own Nature and of the Father from Whom

I am, do not suppose that it is upon a man you are setting

your faith. For I am by Nature God, notwithstanding

that I appear like one of yourselves, and I have within
Myself Him Who begat Me. Forasmuch therefore as I

am Consubstantial with Him that hath begotten Me, your

faith will assuredly pass on also to the Father Himself.”

As we said therefore, the Lord, gradually training them

to something better, and profitably interweaving the hu-

man with what is God-befitting, said: He that belicveth on

Me and the words that follow. For that the faith must

not be directed simply to a man, but to the Nature of
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God, notwithstanding that the Word was clothed in flesh, xii.46-48,
because His Nature was not converted into man, He hath

very clearly informed us; and that He is on an eqnahty  ravré-
in every respect with God the Father, by reason of Their
likeness of Nature and Their identity (as we may term it)

of Essence, He made amply clear : by saying :—

46 I am come a Light into the world, that whosoever believeth
on Me may not abide in the darkness.

Behold, again He grasps their faith and fixes it on
Himself, and effects at once two most useful ends. For
on the one hand in professing Himself to be Light He
proves that He is God by Nature, for so to be called befits
Him alone Who is in His Nature God ; and on the other
hand by adding the cause of His coming, He brings a blush
to the cheek of any man who thinks but little of loving
Him. Because we evidently must understand that those
who had not yet believed on Him are as yet in darkness,
inasmuch as to be in the light that flows from Him is theirs
only who have believed on Him. And He leads them also
to the remembrance of the things that are spoken in many
passages concerning Him, whereby He foretold that He
would come to enlighten the world; as for example; Be 14 15,1,
enlightened, be enlightened, O Jerusalem, for thy Light, the 1XX)
True Light, is come, and the glory of the Lord is risen upon
thee ; and: Send out Thy Light and Thy Truth. Therefore Ps. xliif
it is just as if He had said: “I am the Light that in the 3
Scripture is looked for, to come for the salvation of the
world, to enlighten them that are wandering in darkness
as if in night.”

48  The word that I spake, the same shall judge him in the last
day.

They will be self-condemned therefore, He says, who
refuse to hear Him and do not accept the saving faith.
For He that came to illumine, came not in order to judge,
but to save. He therefore that disobeys and thereby sub-

jects himself to the greatest miseries, let him blame him-
M2
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self as justly punished. “ For I am not the cause thereof,
Who desire to save those that are going to fall into judg-
ment, and Who came for this end. For he that makes a
law punishing the disobedient, makes it not for the sake of
punishing them that transgress it, but in order that they
that hear may take heed of it and be safe. I therefore,
having come to save, charge you to believe, and not to
despise My words; inasmuch as the present is a time of
salvation, not of judgment. For in the day of judgment,
the word that called you to salvation will bring the penal-
ties of disobedience upon you. And of what nature was
the word that I spake ?”

SPROM THE EIGHTH BOOK OF 8. CYRIL’S COMMENTARY ON THE
GOSPEL OF JOHN ; WHAT HE SAITH CONCERNING THE HERETICS,
WHO, DESIRING TO CONCEAL THEIR IMPIETY, USE OBSCURE
LANGUAGE.

For justly their conscience does not suffer them [to
speak plainly], although an impulse from within urges
them to lift up their horn on high, as it is written, and
they speak evil against Him Who truly and by Nature is
God, namely the Only-Begotten, Who reflects the Nature
of the Father, being the essential and natural Likeness and
Image of Him.

FROM THE EIGHTH DISCOURSE OF 8. CYRIL'S COMMENTARY
ON THE GOSPEL OF JOHN.

For it is by Jesus Christ that those who believe have
glory and indwelling with God, and the Divine Paul con-
tends on our side, writing thus, that it was God Who was
in Christ reconciling the world unto Himself. For let none
of those who are accustomed after a foolish manner to hear
the Scripture which is inspired by God, corrupt what is read,
when it asserts that God was in Christ; or think that [Paul]
says “one clothed with the Spirit,” for the expression is not
very correct. For Christ is indeed by Nature God, and
not a man * clothed with God ” as one of the prophets.

_ ® The proper position in the Book of this fragment, and the three that follow,
is uncertain,
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SIMILARLY, IN THE EIGHTH BOOK OF THE COMMENTARY
ON THE GOSPEL OF JOHN.

Therefore a type of the change is that faith which justi-
fies, which when the Son receives unto Himself He truly
causes to approach the Father also, for there is One
Godhead in Them Both, and an undistinguishable glory
of Essence.

ON THIS ACCOUNT ALSO THE WISE CYRIL, IN THE EIGHTH BOOK
OF THE COMMENTARY ON THE GOSPEL OF JOHN, WROTE AS
FOLLOWS.

Was therefore the Mystery of Christians, so adorable
and great, an image or shadow, or rather an imagination
or phantom : or was it verily real ? And did Manes, that
lover of heathendom, and a guilty wretch too, as well as
ungodly, indeed make no mistake, no not at all; but is it
rather we who err, in reasoning thus against these men?
But these things are not so : God forbid. Let them rather

. xii. 48.

be “ cast away on some mountain far off, or to the waves,” Homer

as some say. For not in vain do we believe that He was
a Man, that is, one Who in everything was like ourselves,
sin only excepted.

Iliad vi.
847.



CHAPTERS IN THE NINTH BOOK.

1. That by reason of the identity of Their Nature, the Son is in
the Father, and the Father again is in the Son.




CYRIL
Archbishop of Alexandria

COMMENT ON THE

GOSPEL ACCORDING TO JOHN.

BOOK IX.

8. Johu xii. 49. For I spake not from Myself; but the Father
Which sent Me, He hath given Me a commandment, what I

50 should say, and what I should speak. And I know that His
commandment is life eternal: the things therefore which I
speak, even as the Father hath said unto Me, so I speak.

He reminds the people of the Jews of the things that
had been aforetime proclaimed concerning Him by Moses,
and by this means skilfully rebukes them ; and, exposing
the impiety that was in them, He clearly proves that they
were caring nothing for having insolently outraged even
the Law itself, although it was believed to have been
given from God. For what God said concerning Christ
by Moses is well known to all men, but still 1 will quote
it because of the necessity of perceiving the exact idea :
I will raise them up a Prophet from the midst of His bre- Deut.
thren, like unto thee; that is to say, a lawgiver, and alg " 18,
mediator between God and men: and I will put My word
tn His mouth, and He shall speak unto them according as I
may command Him ; and the man who will not hearken to
whatsoever the Proplet may speak in My Name, I will taks
vengeance on him. At one and the same time therefore
our Lord Jesus the Christ censures the boastful temper
of the Jewish people, displayed in their fighting even
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168 Jesus was the Proplet foretold Ly Moses.
against God the Father; and, by saying that He has

- received a commandment from the Father and speaks not

of Himself, clearly proves that He Himself is the Prophet
fore-announced by the Law and heralded by the voice of
God the Father from ages long before. And in a way
He calls to their remembrance, although their minds
were sluggish in comprehending it, that if they refused
to be persuaded by the words that came from Him, they
would certainly fall a prey to inevitable punishment, and
would endure all that God had said. For they who trans-
gress the Divine commandment of God the Father, and
thrust away from themselves the life-giving word of God
our Saviour Christ, shall surely be cast down into most
utter misery, and shall remain without any part in the
life that comes from Him; with good reason hearing that
which was spoken by the voice of the prophet: O earth,
earth, hear, O hear the word of the Lord. Behold, I bring
evils upon this people, as the fruit of their turning away,
because they obeyed not My Law, and ye rejected My word.
For we shall find that the Jews were liuble to a twofold
accusation : for they failed to homour the Law itself,
although it was generally held dear and accounted an
object of reverence, in that they refused to believe on
Him Whom the Law proclaimed ; and they turned a deaf
ear to the words of our Saviour Christ, although He
announced openly that He was certainly the Prophet
spoken of in the oracles of the Law, when He declared
that it was from God the Father that He was supplied
with His words.

And let no one suppose that the saying of the Lord—
that nothing is spoken by Himself, but that all comes
from the Father—can do Him injustice in any way at all,
a8 regards the estimate either of His Essence or of His
God-befitting dignity ; but first let the matter be thought
over again, and let an answer be given to this question of
ours :—* Can apy one really suppose that the name and
exercise of the prophetic office befit Him Who altogether
is and is regarded as being in His Nature God ?”” Surely,
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I think, every one, however simple he may be, would c. xii. 4.
answer in the negative, and say that it is incredible that
the God Who speaks in prophets should Himself be called
a prophet: for He it was Who multiplied visions, as it is gﬂ- xif.
written, and was likened to similitudes by the hands of the (LXX.)
prophets. Since however He assumed the name of !ser- ! 3ovAcla
vitude and the outward fashion of resemblance to our-
selves and with regard to His resemblance to us was
called a Prophet, it necessarily follows also that the Law
has endued Him with the attributes befitting the prophet,
that is to say, the privilege of hearing somewhat from
the Father and of receiving a commandment, what He
should say and what He should speak. And moreover
I shall feel obliged to say this much also. The Jews,
possessed with a strong prejudice concerning the Law,
believing that it had been spoken from God, could not
have been expected to accept the words of the Saviour
when He changed the form of the ordinances of old into
a spiritual service.

And what cause had they to allege for being unwilling
to accept the transformation of the types into their veri-
table significance? They were not aware that He was
by Nature God, nor did they even admit the supposition
that the Only-Begotten, being the Word of the Father,
had borne our flesh for our sakes: for else, in immediate
submission to God, they would have changed their opinion
in any way whatever without hesitation, and would have
faithfally revered His Divine glory. But the wretched
men rather thought that He was altogether one like our-
selves, and that, although a mere man, He had thought
80 highly of Himself as even to attempt to put an end to
the very laws which came from God the Father. For in-
stance they once said to Him plainly : For a good work we Supra x.
stone Thee not, but for blasphemy ; because Thou, being a®
Man, makest Thyself God. Our Lord Jesus therefore, by
much wisdom and with a definite design, seeking to turn
His hearers from the idea that had taken possession of
their minds, changes the subject of His discourse from
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“ 0 Him Who was the object of acknowledged and undis-
puted adoration, I mean of course God the Father; think-
ing it right to use every means of importunately pleading
with the uneducated heart of the Jews, and striving by
every possible method to lead on their dull minds to the
desire to learn true and more befitting doctrines. So
much then may suffice in the way of argument and specu-
lation for any one who would get rid of the carping criti-
cisms of the unholy heretics, when they suppose that the
Son will make Himself in any respect whatever inferior to
His own Father by saying that He speaks nothing of
Himself, but that a commandment has been given Him,
and that He speaks according as He has heard.

And I think that this would really suffice: yet I will
also say something else by way of exposing the insolence
of their loquacity. For come now, if it seems good to
thee, and let us, having summarized for the present occa-
sion in few words the doctrine of the Incarnation, shew
concerning the Only-Begotten Himself that it was well
and rightly said : I speak not from Myself; but the Father
which sent Me, He hath given Me a commandment what I
should say and what I should speak. For being Himself
the Living and ! Personal Word of God the Father, He is
necessarily the medium of interpreting what is in the
Father; and in bringing to light that which is, as it were,
the set will and purpose of His own Father, He says He
has in effect received a commandment: and any one might
see even in the case of ourselves that the fact is truly so
and could not be otherwise. For the language of utter-
ance, which consists in the putting together of words and
phrases, and which makes itself heard externally by means
of articulate speech, reveals that which is in the intellect,
when our intellect gives a commandment as it were to it ;
although indeed the whole process does not take much
time. For, the moment it has decided upon anything, the
mind at once delivers it over to the voice; and the voice,

passing outwards, interprets what is in the innermost
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depth of the mind, altering nothing of what it has been c. xii. 4.
commanded to utter. “Where then is the strange part
of the matter, sirs,”” any one might very well say to our
opponents, “ if the Son, being the Word of God the Father,
does (in a manner not indeed exactly like ours, for the
ways of God transcend all comparison,) interpret the will
of Him Who begat Him?” For does not the prophet
speak of Him as called by a title most fitting for Him:
‘“ Angel of great counsel 7’ But this I think is quite clear. (11',' “‘) 6.
The Only-Begotten therefore will suffer no detraction as
regards His Essence or His dignity, even though He is
said to have received a commandment from God the Father:
for we ourselves also are often commanding others and
ordering them to do something, but they will not on this
account deny their community of nature with us, nor will
they lose their likeness to us or be less consubstantial with
us, whether before or after the utterance of the command.

But thou wilt say that while they remain consubstantial
with us, their dignity suffers from their submission to us.

And I say this to thee on this point, concerning the
Only-Begotten : “If it were not written concerning Him
that being in the form of God He counted it not a prize to pyy. i,
be on an equality with God, but emptied Himself, taking the ¢—8
Jorm of a servant, and being found in fashion as a man, He
lumbled Himself,—the form of thy objection might really
have had a not invalid significance : bat since the manner of
His submission and humiliation is clear, why dost thou reck-
lessly rail at Him Who endured to suffer even this for our
sakes "> Making therefore our argument on every side to
conform to accuracy of doctrine, we maintain that our Lord
Jesus Christ has spoken the words of the phrase before us
in full agreement with the scheme of His Incarnation.

xifi. 1 Now before the feast of the passover, Jesus knowing that

His hour was come that He should depart out of this world

unto the Father, having loved His own which were in this
world, He loved them unto the end.

The meaning contained in the words before us seems
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to most men somewhat obscure and not very capable of
exact explanation, nor indeed to possess (as any one might
suppose) any !simple signification. For what can be the
reason why the inspired Evangelist at this point notifies
to us particularly, and (so to speak) as a necessary
sequence of things, that: Before the feast of the passover,
knowing that His hour was come that He should depart out
of this world unto the Father, Christ acted as He did?
And again, what is the meaning of: Having loved His
own that were in the world, He loved them unfto the end ?
Allowing therefore that the uncertainty involved in this
passage is by no means slight, I suppose it to imply
something of this sort, namely, that the Saviour, before
enduring His suffering for our salvation, although aware
(says the Evangelist) that the time of His translation to
heaven was now close even at the doors, gave a proof of
the absolate perfection of His love for His own that were
in this world. And if there is any necessity for conceiving
a wider meaning for the passage, I will only repeat ounce
more what I was saying just now. To Christ our Saviour
peculiarly belong as His own possessions all things made
by Him, all intellectnal and reasonable creatures, the
powers above, and thrones, and principalities, and all
things akin to these, in so far as regards the fact of their
having been made [by Him]; and again, to Him pecu-
liarly belong also the rational beings on earth, inasmuch
as He is Lord of all, even though some refuse to adore
Him as Creator. He loved therefore His own that were in
the world. For not of angels doth He take hold, according
to the voice of Paul; nor was it for the sake of the an-
gelic nature, that, being in the form of God the Father, He
counted it not a prize to be on an equality with God : but
rather for the sake of us who are in the world, He the
Lord of all has emptied Himself and assumed the form of
a servant, called thereto by His love for us. Having
therefore loved His own which were in this world, He loved
them unto the end, although indeed before the feast, even
before the passover, He knew that His hour was come that
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He should depart out of this world unto the Father. For it c.xiii L
would have been the manner of one who loved them, but

not unto the end, to have become man, and then to have

been unwilling to meet danger for the life of all ; but He

did love unto the end, not shrinking from suffering even

this, although knowing beforehand that He would so
suffer. For the Saviour’s suffering was not by Him un-
foreseen. While therefore, says the Evangelist, He might

have escaped the rude insolence of the Jews and the
unholiness of those who were meditating His Crucifixion,

He gave a proof of the absolute perfection of His love
towards Hvs own which were in the world ; for He did not
shrink in the least from being offered up for the life of

all mankind. For that herein especially we may see the
most perfect measure of love, I will bring forward our
Lord Jesus Christ Himself as witness, in saying to His

holy disciples: This is My commandment, that ye love one lgf e
another, even as I have loved you. Greater love hath no )
man than this, that a man lay down his life for his firiends.

And for another reason the holy Evangelists always set
themselves purposely to shew that our Lord Jesus the
Christ foreknew the time of His suffering, namely, lest

any of those who are wont to be heterodox should dis-
parage His Divine glory by saying that Christ was over-
powered through weakness on His part, and that it was
against His will that He fell into the snares of the Jews

and endured that death which was so very aweful. There-

fore the language of the holy men is in accordance with

the Divine system and profitable for our instruction.

2  And during supper, the devil having already put into the

38 heart of Judas Iscariot, Simon’s [son), to betray Him, [Jesus,]
knowing that the Father had given all things into His hands,

4  and that He came forth from God, and goeth unto God, riseth
JSrom supper, and layeth aside His garments ; and He took a

5 towel, and girded Himself. Then He poureth water into the
bason, and began to wash the disciples’ feet, and to wipe them
with the towel wherewith He was girded.

The Saviour strives to eradicate utterly from our thoughts
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174 The Apostles’ position might have made them proud.

the vice of pride, as the basest of all human failings, and
worthy of universal and utter abomination. For He knows
that nothing so commonlyinjures the soul of man as this most
loathsome and detestible passion, to which even the Lord
of all Himself stands in just opposition, after the manner of

-iii. anopen foe; for the Lord resisteth the proud, according to the

voice of Solomon. The holy disciples therefore especially
stood in need of a sober and submissive temper, and of a
mind that reckoned empty honour as no high ambition. For
they possessed in no slight degree the germs of this sad
infirmity, and would have easily glided down into subjec-
tion to it, if they had not received great help. For it is
always against those who occupy an illustrious position
that the malignant monster vainglory directs its attacks.
Think then, what position can be more brilliant than that
of the holy Apostles? or what more attractive of attention
than their friendship with God? A man who is of little
account in life would not be likely to experience this pas-
sion : for it always avoids one who possesses nothing that
others can envy and nothing that is inaccessible to those
whose lot is of no consequence in the world ; for how could
such a one possibly exhibit vainglory on any subject what-
ever? But pride is a feeling dear to a man when he is in
an enviable position, and when for this reason he thinks
himself better than his neighbour; foolishly supposing
that he differs very greatly from the rest of mankind, as
having achieved some special and surpassing degree of
excellence, or as having followed a path of policy unfamiliar
to and untrodden by the rest of the world. Since there-
fore it has come to be regularly characteristic of all who
hold brilliant positions to be liable to attacks of the infir-
mity of pride, it was surely needful for the holy Apostles
to find in Christ a Pattern of a modest temper; so that,
having the Lord of all as their model and *standard, they
themselves also might mould their own hearts according
to the Divine will. In no other way therefore (as it seems)
could He rid them from the infirmity, except by teaching
them clearly that each one should regard himself as inferior
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in honour to the rest, even so far as to feel bound to xii. 2-5.
undertake the part of a servant, without shrinking from
discharging even the lowest of menial offices; [and this
He taught them] by both washing the feet of the brethren
and girding on a towel in order to perform the act. For
consider what utterly menial behaviour it is, I mean ac-
cording to the world’s way of thinking and outward prac-
tice. Therefore Christ has become a Pattern of a modest
and unassuming temper to all living men, for we must
not suppose the teaching was meant for the disciples alone.
Accordingly the inspired Paul also, taking Christ as a
standard, exhorts to this end, saying: Let each one of you PR i,
have this mind in himself, which was also in Christ Jesus. Ib. 8.
And again: In lowliness of mind each counting other better
than himself. For in a lowly temper there is established
9 settled habit of love and of yielding to the will of others.
Moreover, in order to highly exalt the significance of what
was done, and to prevent us from supposing that Christ’s
action was a commonplace one, the inspired Evangelist
again cannot help being astounded at the thought of the
glory and the power that were in Christ, and His supremacy
over all; as he shows by saying : Knowing that the Father
had committed all things into His hands. For although,
he says, Christ was not ignorant that He possessed autho-
rity over all, and that He came forth from God, that is, was
begotten of the Essence of God the Father, and goeth unto
God, that is, returns again to the heavens, there sitting as
we know by the side of His own Father; yet so excessive
was the humiliation He underwent that He even girded
Himself with a towel and washed the feet of His disciples.
As therefore we have in this act of Christ a very excellent
pattern of affectionate care, and a most conspicuous stan-
dard for our love for each other to imitate, let us be modest
in mind, beloved, and let us consider that, whatever may
be our own goodness, our brethren have attained to greater
excellences than those to be found in ourselves. For that
we may both think and be willing to think in this way, is
the wish of Him Who is our great Pattern.
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Boox 9. 6 So He cometh to Simon Peter, and he saith wnto Him,
Xi.6,7-7  Lord, dost Thou wush my feet? Jesus answered and said
unto him, What I do thou knowest not now, but thow shalt
understand hereafter. Peter saith unto Him, Thou shalt

never wash my feet.

- The fiery and impulsive character of Peter, always far
more eager than the other disciples to display devotion,
can be observed, one might almost say, throughout all
the records that are written of him. And so it happens
that on this occasion also, following the bent of his pecu-
liar character and usual tone of mind, he thrasts aside the
lesson of extreme humility and love, the record of which
has been preserved in this passage,—remembering on the
one hand who he is himself by nature, and on the other
hand Who He is that is bringing the bason to him, and
shrinking not from fulfilling the duty of a menial servant.
For he is dismayed not a little at the action, which is in a
manner hard of acceptance to faith, even though it hap-
pened to be seen by many eyes. For who is there who
would not have shuddered at learning that He Who with
the Father is Lord of all had shown His devotion to thd
service of His own disciples to be so intensely compas-
sionate, that the very thing that seems to be the work of
the lowest grade among servants, He willingly and of
deliberate intention performed, to furnish a pattern and
type of modesty in temper? Therefore the inspired dis-
ciple is dismayed and distressed at the circumstance, and
makes the refusal as a natural result of his accustomed
and habitual devotion. Moreover, not yet understanding
the cause of the action, he supposes that the Lord is doing
it with no special motive, and thinking only of the re-
freshment of their bodies; for that is the sole object of
washing the feet, and not a little does it relieve their
condition after walking. On this account he insists even
very earnestly, saying: Lord, dost Thou wash my feet?
For surely, he says, surely this ought to be done by us
who are by nature in the condition of “servants,”’ not by
Thee, the “Lord” of all. Christ however defers for a
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while the explanation of the event; yet, to make him o.xiil
account its cause more weighty, He tells Peter that he &
should understand what the action meant kereafter, mean-

ing of course at the time when He should give a fuller
explanation of it.

And this point again, taken in connection with the
others, will profit us not a little. For notice how, when
the occasion calls for action, He defers His discourse ; and
again, when the occasion calls for discourse, He postpones
action: for He was ever wont to assign all things to their
fit and proper seasons. When therefore Peter made a
sign of dissent, and plainly asserted that Christ should
never wash his feet, the Saviour at once lays clearly before
him the loss he would suffer in consequence, saying as
follows:

Jesus answered him, If I wash thee not, thou hast no part
with Me.

Inasmuch therefore as He had come to what manifestly
and obviously is the central point of the incident before
as, He says: “If thou shouldst refuse to receive this
strange and novel lesson of humility, thou wouldst find
no part or lot with Me.” And since oftentimes our Lord
Jesus the Christ, taking small matters as the suggestive
occasions of His discourses, makes His exposition of
general application ; and, drawing out to a wide range
the lessons arising out of a single event or the words
spoken solely with regard to some individual circum-
stance, introduces into the discussion of the matters in
hand a rich abundance of profitable illustrations: we shall
suppose that in this also He meant to say that unless
through His grace a man washes away from himself the
defilement of sin and error, he will have no share in the
life that proceeds from Him, and will remain without a
taste of the kingdom of heaven. For the uncleansed may
not enter the mansions above, but only they who have
their conscience cleansed by love to Christ, and have been
sanctified in the Spirit by Holy Baptism.

VOL. 1L N
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Boox 9. 9 Simon Peter saith unto Him, Lord, not my feet only, but
©. xifi. 9. also my hands and my head.

He who lately exhibited to us so strongly his opposition
to what Christ was doing, and who expressly refused to
allow the washing of his feet, now offers not them only,
but also hands and head as well. For if, says he, my
refusal to assent to Thy wish and Thy deliberate purpose,
in the matter of washing my feet, is to be followed by my
falling away from my fellowship with Thee, and by my
being excluded from the blessings for which I hope ; then
I will offer Thee my other members also, rather than
incur so very frightful a loss. Certainly therefore pious
devotion was the motive of the former refusal: it was
the behaviour of one who feared to submit to the action
because there seemed to be something about it which he
could not bring himself to tolerate, and not at all the
conduct of one who set himself in opposition to his mas-
ter’s injunctions. For bearing in mind, as I said, both
the dignity of the Saviour and the utter unworthiness of
his own nature, he at first refused ; but on learning the
jeopardy in which he had thus put himself, immediately
he hastens to change his will so as to conform to the good
pleasure of his Master.

But look again closely, and accept what was done as a
supra  Pattern for our profit. For in spite of having said: Thou
ver.8.  ghalt mever wash my feet, he in a moment changes from

his purpose thus expressed, not allowing it to be the
uppermost thought in his mind that he ought to appear
truthful in the eyes of men by adhering to his own words,
but rather [influenced by the warning] that he would find
a greater and more grievous loss to be the necessary con-
sequence of holding to what he had said. Therefore every
one ought to guard against using rash and hasty words,
and no one ought in a spirit of violent energy to hastily
urge a course of action, which on account of its very
recklessness may be afterwards bitterly regretted. But
if anything should ever happen to be said by any one in
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such a way that by persistence in adhering to it something o. xii. 9.
of great value and importance would suffer harm, let the
speaker in such a case learn from the words before us that

it is very much better for him not to preserve consistency,
and not to vainly carry out an intention merely because he
has once given expression to it, but rather to use all his
efforts to do what will really be profitable to him. For
every one, I imagine, will allow that it is safer to incur
an indictment for inconsistency in our words, than to
suffer a loss of indispensable blessings. And let swearing
be altogether absent from our conversation; for words
are often spoken on the spur of the moment and without
deliberate intention, and our plans are necessarily liable
to occasional change and chance. For surely it may be
called & worthy and in very truth an enviable possession,

to have a discreet tongue, that very rarely lapses into
unbefitting language. And since even the Divine Scrip-
ture itself has shown to us that the matter is one for
violent and tedious struggling—for, as it is written, the 8. Jas.iii.
tongue can no man tame,—let us keep the utterance of &
our words free from oaths. For then, if circumstances
compel us to refrain from carrying out something we
have said, the blame will be less, and our error will be
liable to & less severe indictment. And readily will
pardon be granted, I think, even by God Himself, for the
thoughtless levity of language that is ever besetting us:
for who can understand his errors? according to that Ps. xix.
which is written. Else surely man would utterly perish 12.
from the face of the earth, since most easily does lan-
guage fall away into mistakes of all kinds; for it is &
work of the greatest difficulty to keep our tongue under
due restraint.

N2



180 Claist's covert allusion to Judas.

Boox 9, 10 Jesus saith to him, He that is bathed needeth not save to

o. xii. 10, wash his feet, but is clean every whit: and ye are clean,

11  but not all. For He knew him that should betray Him ,;
therefore said He, Ye are not all clean.

He draws His illustration from a common incident of
ordinary human life, and opportunely contrives the
rebuke to the traitor, teaching the man both to repent
of his purpose and to change himself to a better mind.
For even if Christ’s reproaches do not yet convict him
of his meditated treachery, yet the saying must carry
with it a stern significance. For in testifying to the
perfect cleanness of some [but not all] of the disciples,
He thereby makes the one who was not clean feel an
uneasy suspicion, and points out the presence of a
polluted one. For Christ graciously commends the
cleanness of His other disciples, as shown by their
willing joy in attending on Him continually, the hard-
ship they underwent in following Him, their firmness in
faith, and their fulness of love towards Him. On Judas,
however, the reproach of his insatiable covetousness and
the feebleness of his affection for our Lord Jesus the
Christ are branding the ineffaceable stain, and steeping
him in the pollution, of his incomparably hideous
treachery. When therefore Christ says: Now ye are
clean, but not all, though the language is obscure, yet
it conveys a profitable rebuke to the traitor. For
although He did not speak plainly, as we have just said,
still in each man’s heart conscience was sitting in judg-
ment, pricking the sinner to the heart, and bringing
home to the guilty one the force of the words according
to their necessary meaning.

And notice how fully the conduct of Christ is ex-
pressive of a certain set purpose and of God-befitting
forbearance. For if He had said plainly who it was
that would betray Him, He would have made the other
disciples to be at enmity with the traitor. Judas might
thence perhaps have suffered some fatal mischief, and
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