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PREFACE.

Tae following work was written several years since,
simply as an historical study, and with little expectation
of its publication. Recent movements in several portions
. of the great Christian Church seem to indicate, however,
that a record of ascetic celibacy, as developed in the past,
may not be without interest to those who are watching the
tendencies of the present.

So far as I am aware, no work of the kind exists in
English literature, and those which have appeared in the
Continental languages are exclusively of a controversial
character. It has been my aim to avoid polemics, and I
have therefore sought merely to state facts as I found them,
without regard to their bearing on either side of the ques-
tions involved. As those questions have long been the
subject of ardent disputation, it has seemed proper to sub-
stantiate every statement with a reference to its authority,
and frequently to give extracts by which the accuracy of
the text may be verified. Much illustrative matter has also
been placed in the foot-notes, in order not to interrupt the
continuity of the narrative.

The scope of the work is designedly confined to the
enforced celibacy of the sacerdotal class. The vast history
of monachism has therefore only been touched upon inci-
dentally when it served to throw light upon the rise and
progress of religious asceticism. The various celibate com-
munities which have arisen in this country, such as the
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Dunkers and Shakers, are likewise excluded from the plan of
the volume. These limitations occasion me less regret since
the appearance of M. de Montalembert’s * Monks of the West”
and Mr. W. Hepworth Dixon’s “New America,” in which
the student will probably find all that he may require on
these subjects.

Besides the controversial importance of the questions con-
nected with Christian asceticism, it has seemed to me that a
brief history like the present might perhaps possess interest
for the general reader, not only on account of the influence
which ecclesiastical celibacy has exerted, directly and in-
directly, on the progress of civilization, but also from the
occasional glimpse jnto the interior life of past ages afforded
in reviewing this portion of the discipline of the church.
The more ambitious historian, in detailing the intrigues of
the court and the vicissitudes of the field, must of neces-
sity neglect the minuter incidents which illustrate the
habits, the morals, and the modes of thought of bygone
generations. From such materials a monograph like this
is constructed, and it may not be unworthy the attention
of those who deem that the life of nations does not con-
sist exclusively of political revolutions and military achieve-
ments.

PHILADELPHIA, May, 1867.
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SACERDOTAI: CELIBACY.

THE Latin church is the great fact which dominates the
history of modern civilization. All other agencies which
moulded the destinies of Europe were comparatively isolated
or sporadic in their manifestations, Thus in one place we
may trace the beneficent influence of commerce at work; in
another the turbulent energy of the rising Third Estate; the
mortal contests of the feudal powers with each other and with
progress aré waged in detached and convulsive struggles;
ehivalry casts only occasional and evanescent flashes of light
amid the darkness of military barbarism; literature attaches
itself to whatever support will condescend to lend transitory
aid to the plaything of the moment. Nowhere do we see
combined effort, nowhere can we detect a pervading impulse,
irrespective of locality or of circumstance, save in the im-
posing machinery of the church establishment. This meets
us at every point, and in every age, and in every sphere of
action. In the dim solitude of the cloister, the monk is train-
ing the minds which are to mould the destinies of the period,
while his roof is the refuge of the desolate and the home of
the stranger. In the tribunal, the priest is wrestling with the
baron, and is extending his more humane and equitable code
over a jurisdiction subjected to the caprices of feudal or
customary law, as applied by a race of ignorant and arbitrary
tyrants. In the royal palace, the hand of the ecclesiastic,
visible or invisible, is guiding the helm of state, regulating
the policy of nations, and converting the brate force of
chivalry into the supple instrument of his will. In Central

2
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Europe, lordly prelates, with the temporal power and pos-
sessions of the highest princes, joined to the exclusive pre-
tensions of the church, make war and peace, and are sovereign
in all but name, owing no allegiance save to Emperors whom
they elect and Popes whose cause they share. Kar above all,
the successor of St. Peter from his pontifical throne claims all
Europe as his empire, and dictates terms to kings who crouch
under his reproof, or are crushed in the vain effort of rebellion.
At the other extremity of society, the humble minister of the
altar, with his delegated power over heaven and hell, wields
in cottage as in castle an authority hardly less potent, and
sways the minds of the faithful with his right to implicit
obedience. Even art offers a willing submission to the uni-
versal mistress, and seeks the embodiment of its noblest aspi-
rations in the lofty poise of the cathedral spire, the rainbow
glories of the painted window, and the stately rhythm of the
solemn chant.

Human institutions are more or less transitory in propor-
tion as they are well or ill adapted to the moral and physical
needs of the age and race. In considering the church jn its
merely human aspect, its twelve centuries of supremacy manie
festly indicate that it constituted the best system of ecclesi-
astical polity possible under the circumstances. Unreasoning
veneration may be blind to its errors, and may dignify its
crimes as necessary services to God : philosophical skepticism
may sneer at the energy of its faith, and may wilfully over-
look its immense contributions to the real progress of man-
kind: but the impartial historian must ever regard it as a
mighty power intrusted by Providence to the guidance of
man for the most momentous purposes. Swayed by buman
passion, -degraded by low ambitions, it may at times have
shown little trace of its origin, and have given slender
assurance of its predestined effects, yet the good has far out-
weighed the evil, and the results are in our present and our
future.

This vast fabric of ecclesiastical supremacy presents one of
the most curious problems which the world’s history affords.
So wide and so absolute a rule, deriving its force from moral
power alone, marshalling no légions of its own in battle
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array, but permeating everything with its influence, walking
unarmed through deadly strife, rising with renewed strength
from every prostration, triumphing alike over the savage
nature of the barbarian and the enervated apathy of the
Roman tributary, blending discordant races and jarring
nations into one great brotherhood of subjection—such was
the Papal hierarchy, a marvel and a mystery. Well is it
personified in Gregory VII., a fugitive from Rome without
arood of ground to call him master, a rival Pope lording it
in the Vatican, a triumphant Emperor vowed to internecine
strife, yet issuing his commands as sternly and as proudly to
prince and potentate as though he were the unquestioned
suzerain of Europe, and listened to as humbly by three-
fourths of Christendom. The man wasted away in the
struggle ; his death was but the accident of time: the church
lived on, and marched to inevitable victory.

The investigations of the curious can hardly be deemed
misapplied in analyzing the elements of this impalpable but
irresistible power, and in examining tlie causes which have
enabled it to preserve such unity of action amid such diversity
of surroundings, presenting everywhere by turns a solid and
united front to the opposing influences of barbarism and
civilization. In detaching one of these elements from the
group, and tracing out its successive vicissitudes, I may
therefore be pardoned for thinking the subject of sufficient
interest to warrant a minuteness of detail that would other-
wise perhaps appear disproportionate.

The Janizaries of the Porte were Christian children, re-
cruited by the most degrading tribute which tyrannical inge-
nuity has invented. Torn from their homes in infancy, every
tie severed that bound them to the world around them; the
past a blank, the future dependent solely upon the master
above them; existence limited to the circle of their comrades,
among whom they could rise, but whom they could never
leave; such was the corps which bore down the bravest
of the Christian chivalry and carried the standard of the
Prophet in triumph to the walls of Vienna. Mastering at
length ‘their master, they wrung from him the privilege of
marriage; and the class in becoming hereditary, with human
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hopes and fears 'disconnected ‘with the one idea of their
service, no longer presented the same invincible phalanx, and
at last became terrible only to the effeminate denizens of the
seraglio. The example is instructive, and affords gréunds
for the assumption that the canon which bound all the active
ministers of the church to perpetual celibacy, and thus created
an impassable barrier between them and the outer world, was
one of the efficient instruments in creating and consolidating
both the temporal and spiritual power of the Roman hierarchy.



IAI "' ;l. .\ o\
CUNIVERSTTY OF
CALIFORNIA,
R 4

.

I
THE PRIMITIVE CHURCH.

THE most striking contrast between the Mosaic Dispensa-
tion and the Law of Christ is the materialism of the one, and
the pure spiritualism of the other. The Hebrew prophet
threatens worldly punishments, and promises fleshly rewards:
the Son of Man teaches us to contemn the treasures of this
life, save the inward peace derived from the approbation of
the Father, and directs all our fears and aspirations towards
eternity. The change is abrupt, the distinction sudden, and
though the immediate followers of Christ might imitate him
in moderate and cheerful use of the natural enjoyments
bestowed on man by a beneficent Creator, it is not to be
wondered at if fiery and self-denying zeal should ere long
lead ardent disciples to render the straight and narrow way
yet straighter and narrower. The highest expression of
Christian philosophy, that this life is but a preparation for
the life to come, in such minds produced the conviction that
the surest mode of securing the eternal joys of heaven was to
sternly turn away from the transitory joys of earth; and the
corollary soon followed, that only by conquering and morti-
fying the flesh could the soul be rendered a worthy partici-
pant in the sacrifice of the Redeemer. This would be the
theory and practice of those especially whose strength of will,
resolute character, and singleness of purpose would mark
them as the leaders of their fellows; and the admiration of
the multitude for their superior virtue and fortitude would
soon invest them with a reputation for holiness which would
render them doubly influential. In this way we can readily
account for the early introduction in the Christian church of
a principle of asceticism totally foreign to the teachings of a
benignant Saviour.
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It was natural that this asceticism should lay restrictions on
the intercourse of the sexes, for traces of such a principle are
to be found in the religious observances of many nations.
That the Jews, notwithstanding their anxiety for numerous
offspring, entertained ideas of peculiar sanctity as attaching
to the restraint of the animal passions, is shown by the occa-
sional practices of the Dositheans, by the pomegranate orna-
ments of the Scribes, and by the vows of continence of the
Pharisees; ' nor are the Christian hermits without their pro-
totypes in the ascetic lives of the Essenes? How fierce was
sometimes the struggle requisite to conquer the fiery Israel-
itish blood, we learn from the remarkable text which chroni-
cles the occasional practice of self-mutilation.? These various
observances were not improbably derived from the remoter
East, where many analogous practices were in common use.
According to the tract which passes under the name of the
“Confession of St. Cyprian,” the Chaldee sages were accus-
tomed to train their neophytes in habits of the austerest
asceticism.* The Brahminical doctrines attach the greatest
importance to the possession of male descendants;’ but after
this was assured by the birth of a grandson, the Dwidja® was
directed to abandon home and family to betake himself to the
forests and lead the life of a Vanaprastha. He might be ac-

! Epiphanii Panar. Heres. x111. xv. ' the principal saint of the Order, Ner-
XVI. . zim, are rather Christian than Moslem
. | in dootrine.—Loniceri Chron. Turcic.

No. ls’hilastni Lib. de Heres. P. 1.! Lib. 1. P. ii. cap. 11.

5 The Sraddha, or periodical obla-
3 Et sunt eunuchi qui castraverunt ?
geipsos propter regnum ceolorum tion to the dead, could only be per-

(Matt. xix. 12). Notwithstanding the | f;ﬁ:&nby h:l:'l:d ]:lc;zte;iltl); ieaﬁ: i?f
figurative interpretation generally be- | ancestors pfmg heaven into lfell
stowed on this passage, its literal | :

(Laws of Manu, B. 1v, st. 257.) Va-
;1’:3: would appear to me more Pro-| ;;,uq eypedients were therefore resort-

ed to in default of nature. (Ibid. B.
¢ Hi mihi ostenderunt singulorum 1x.) Even members of the sacerdotal
spirituum aéris virtatem, facientes me ' caste were not exempt from this ne-
abstinere ab esca animalium et a vino , cessity, nor were they subject to any
et a concubitu.—Confess. 8. Cyprian.  special restrictions on marital inter-
(Opp. Oxon. 1682, Mantiss. p. 564.) | course, whether householders or an
Among the Turks, the order of Ca- | chorites. (Ibid. B. ur. st. 50.)
lenders is bound to perpetual virgin-
ity. Memnavinus, who during his
captivity in Constantinople acqaired :
considerable familiarity with Turkish |
literature, asserts that the writings of |

6 The Dwidja was a member of
either of the three higher castes, Brah-
min, Kchatriya, or Vaisya, who was
regenerated by the study of the Vedas.
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companied by his wife, but the severest austerities were
enjoined upon him to conquer the passions and the organs of
the senses. If he died in consequence, his spirit was received
by Brahma with peculiar honor.! After passing through this
course of probation, he was then fitted for admission to the
higher order of ascetics, the Yatis or Sannyasis, who might
wander through'the towns and villages, subsisting on charity,
and passing their lives abstracted from the world in ascetic
revery, which led them to the supreme good of absorption in
Brahma.! The practical common sense of the Aryan legisla-
tor, however, which so strangely diversifies the extravagances
of his code, induced him to forbid these practices until after
all the duties which man owes to society had been thoroughly

fulfilled.®

A still nearer approach to the discipline of Latin Chris-

! Laws of Manu, Bk. vi. st. 1-32.
Among the austerities prescribed were
standing for a whole day a-tip-toe; ex- !
posure to the sun in summer; wear-
ing wet garments in winter, or braving
the rain naked, &c.

! This mode of life bears so strong
aresemblance to the ideal for which
the Christian anchorites so strenu-
ously strove, that some of the dlm-l
tions of Manu may not be without,
interest.

8t. 43,  Let him have neither fire
nor house; when pressed by hanger
he may seek his food in the village;
let him, be resigned with firm resolu-
tion ; let him meditate in silence, and
fix his soul upon the Divine being.

44. “ An earthen bowl, a vile gar-
ment, the roots of trees for a house,
unbroken solitude, & bearing which
changes for none, these are the signs
which mark the Brahmin who nears
his final deliverance.

45. “Let him not wish for death,
let him not wish for life; let him
await the destined moment, as a serv-
ant awaits his wages.

80. “When by a perfect knowledge
of evil he becomes insensible to all
the pleasures of sense, he attains hap-
piness in this world, and eternal be-
atitude in the next.

81. “Being thus gradually relieved

‘from all worldly affections, rendered

insensible to all conflicting conditions,
as of honor and dishonor, he is absorbed
forever in Brahma."’

3 St. 35. ‘“ After having paid the
three debts, to the Saints, to the
Manes, and to the Gods, let him direct
lns soul to the final deliverance; but
! he who, before paying these dehts,
strives for beatitude, plunges himself
into the infernal gulf.

36. “ After he has studied the Ve-
das in the manner ordained by the
law; after he has legally begotten
sons, and offered as many sacrifices as
he is able, his three debts are paid,
and he can then think only of the
final deliverance.

37. “But the Brahmin who, with-
out having studied the Holy Books,
without having begotten sons and
made the sacrifices, strives for beati.
tude, is destined to Hell.”

These injunctions are so formal and
precise that it is difficult to under-
stand the description of the Gymno-
sophists of India, as given by Strabo,
who states (Lib. xv.) that they pass-
ed thirty-seven years in ascetic prac-
tices, after which they were at liberty
to marry, when unlimited polygamy
was permitted. See also Clement.
Alexand. Stromat. Lib. 11
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tianity may be found in the rule adopted by Gotama Budha,
who, six centuries before Christ, founded a religion which to
this day numbers more votaries than any other among men—
a rule which enjoins the strictest celibacy on his sacerdotal
class, under penalty of expulsion.! If, as has been supposed,
similar abstinence was inculcated by Pythagoras, it is doubt-
less attributable to the influence of his Indian studies.* The
religious observances of other races show slighter and yet dis-
tinctive traces of a similar principle. The Egyptian priests
were allowed but one wife, while unlimited polygamy was
permitted to the people! The priestesses of the Delphic
Apollo, the Achaian Juno, and the Scythian Diana, were vir-
gins. In Africa, those of Ceres were separated from their
husbands with a rigor of asceticism that forbade even a kiss
to their orphaned children; while in Rome, the name of Ves
tal has passed into a proverb.

Yet this spirit is not to be found in the doctrines taught by
Christ and his chosen disciples, if we read their words as plain
practical precepts addressed to the reason of mankind at large,
however ingenious may be the fanciful interpretations by

' « Any bhikkhu (priest) who has
engaged to live according to the laws
given to the priesthood, if he shall,
without having made confession of his
weakness, and become a laic, hold
intercourse with a female of whatever
kind soever, is overcome and exclud-
ed.” (Hardy, Eastern Monachism, p.
8.) The strong tendency of Buddhism
to monastic asceticism may be esti-
mated from the fact that in the four-
teenth century, the city of llchi, in
Chinese Tartary, the headquarters of
that religion in Central Asia, possessed
fourteen monasteries, averaging three
thousand devotees to each. (See Pro-
ceedings of the Royal Geographical
Society in the London ‘ Reader’’ of
Nov. 17, 1866.)

? Clement. Alexandrin. Stromat.

Lib. m.

3 Diod. Siculi Lib. 1. c. 80. This
may perhaps have arisen from the
vow of continence made by Isis after
the death of her husband-brother Osi-
ris (Ibid. Lib. 1. ¢. 27). Tertullian

sorrowfully exclaims (De Monogam. <.
xvii.) “ Etiam bovis illius Agyptii
antistites de continentia infirmitatem
Christianorum judicabunt.”

¢ Pontifex Maximus et Flaminica
nubunt semel. Cereris sacerdotes,
viventibus etiam viris et consentien-
tibus amica separatione viduantur.
Sunt et qua de tota continentia judi-
cent nos, virgines Vests et Junonis
Achaic®, et Dian® Scythice, et Apol-
linis Pythii. (Tertullian. ubi sup.)

And again, “ Ach@® Junoni apud
ZEgium oppidum virgo sortitur: et
qua Delphis insaniunt nubere nesci-
unt. Ceterum,viduas Africanz Cereri
assistere scimus, durissima quidem ob-
livione a matrimonio allectas. Nam
manentibus in vita viris, non modo
thoro decedunt, sed et alias eis utique
ridentibus loco suo insinuant,adempto
omn{ contactu, usque ad osculum fili-
orum : et tamen durante usu perseve-
rant in tali viduitatis disciplina, qum
pietatis etiam sancte solatia exclud-
it.” (Tertull. ad Uxorem Lib. 1. ¢c. 6.)
Cf. Hieron. adv. Jovin, Lib. 1. ¢. 26.
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which acute intellects have endeavored to support foregone
conclusions. It seems scarce worth while to attempt an elabo-
rate commentary on texts which appear so difficult to mistake
as those which recommend marriage without restriction, im-
plied or expressed, or on those which stigmatize ascetic prac-
tices as heretical.! Though the text *“Defraud ye not one the
other, except it be with consent for a time, that ye may give
yourselves to fasting and prayer” might seem unanswerable
after a complicated system of sacerdotalism had grown up,

"with its ceaseless observances, it had, as the expression “ex
consénsu” shows, no such meaning as applied to the simple
worship directed by the Apostle. Dialectic subtlety may
triumphantly point out that St. Paul's model bishop was de-
seribed as “filios habentem,” and not “facientem,” but the re-
fipement of the argument can prove nothing but the weakness

" of the cause which requires for its defence ingenuity so per-

verse. '

The question as to the presumable marriage of the Apostles
themselves has occupied a space far transcending its import-
ance, in the controversy respecting this portion of ecclesiastical
discipline. On the evidence of his mother-in-law and of his
daughter St. Petronilla, Peter is admitted on all hands to have
been married, while St. John’s celibacy is agreed to with simi-
lar unanimity. All the others, however, are debatable, and
the proofs on either side have sufficed to convince those whose
opinions were previously made up. I do not find it easy to
attribute any sense other than that of marriage to the well-
known text in which St. Paul assumes for himself and his
colleagues the right to be accompanied by a woman;? while a
passage in St.Ignatius may be held to prove the same point,
or to prove nothing, according to the reading adopted.®> Ter-

' Act. xv. 28-29; Hebr. xu1. 4; L.

Cor. vn. 2-11, 28; L. Tim. 1. 2, 4, 12,
. 3, v. 14; Tit. 1. 5, 6, &e.

! Mn oix Exourv ifovriay A3APMY yrvaixa
Tinayto wc xai ol Aoswor amorTohol, xas of
adrgos Tov avprov xas xndag (1. Cor. 1x. 5).
The exact sense of the passage was a
subjeot of controversy as early as the
time of Tertullian, who stoutly main-
tains that jwaixa is to be rendered
mulierem and not uzorem (De Monog.

. 8), while his contemporary, Clement
of Alexandria, who is even better au-
thority, does not even question the
other interpretation (Stromat. Lib.
nL).

8 ‘Q¢ MiTpov xas TMavAov, xas Tam dAAay
*AmoaTora Ty yamois mpocopiinzarrey (Ig-
nat. Epist. 1x.). Baronius (Ann. 67,
No. 64) asserts that the allusion to
Paul is not to be found in the best
MSS.
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tullian admits the right of the Apostles to marry, although
he argues that all except Peter set the example to the faithful
of remaining single;' while Clement of Alexandria enumerates
Peter, Paul, and Philip as certainly married, speaks of the
latter as giving his daughters in marriage, and, notwithstand-
ing his own asceticism, evidently considers that married life
did not detract from the holiness of apostleship.?

There would appear to me no room for a reasonable doubt
that the Apostles and their immediate disciples felt no mis-
givings as to the compatibility of marriage with the functions
of the Christian ministry. It can hardly be questioned that,
had it entered into the plan of the new dispensation to intro-
duce a custom so much at variance with the practices of the
popular masses from among which converts were to be drawn,
the rule would have been enunciated in a rigid and unmis-
takable form. So far was this from being the case, that the
Synod of Jerusalem gave positive assurance to the doubting
and weaker brethren that their zeal was not to be taxed by
observances difficult of obedience If further proof be
wanted, it may be found in the story of Nicholas the Deacon,
who offered to his fellow-disciples the wife whom he was
accused of loving with a too engrossing affection’—although
the incident, magnified and distorted by subsequent writers,
attributed ‘to him the paternity of the obscene sect which
under the name of Nicolites merited the reproof of St. John,*
and which afforded to the sacerdotalists of the eleventh cen-
tury the inestimable advantage of stigmatizing their adver-
saries with an opprobrious epithet of the most damaging
character.® In addition to this we find St. Ignatius, in one of

! Licebat et Apostolis nubere et
uxores circumducere (De Exhort. Cas-
titat. c¢. 8). Petrum solum invenio
maritum, per socrum, monogamum
presumo . . . ceteros cum maritos non
invenio, aut spadones intelligam ne-
cesse est, aut continentes (De Mono-
gam. o. 8).

¢ Stromat. Lib. mr.

3 Visum enim est Sancto Spiritui et
nobis nihil ultra imponere vobis oneris
quam hemc necessaria : Ut abstineatis
vos ab immolatis simulachrorum et

sangunine et suffocato et fornicatione:
a quibus custodientes vos, bene age-
tis. Valete.—Act. xv. 28, 29.

¢ Clement. Alexand. Stromat. Lib.
1.

% Apocalyps. 1. 6, 14, 15, 20.

6 All who defended clerical marri-
age against the asceticism which be-
came dominant in the eleventh cen-
tury were branded with the name of
this disgusting heresy, and the au-
thority of St. John was freely invoked
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his epistles which is authenticated by Eusebius, making use
of expressions which show that marriage or celibacy was
optional among his contemporaries, and that the former was
not considered to detract in any way from the holiness of the
office to which their lives were devoted.! These negative and
positive proofs combined, seem to me to form as perfect a
chain of argument as can be obtained concerning any question
which is nearly two thousand years old, and which did not
form a subject of controversy in its own time.?

During the first three centuries, the scanty records of the
church which remain to us show no traces of the adoption
of celibacy as a compulsory rule for its ministers. Polycarp,
in his epistle to the Philippians, expresses his grief at the
misfortunes of a priest named Valens and his wife.2 About
the same time Irenaus, in relating the career of Marcus the
magician, chief of the Marcosians, alludes to a deacon in
Asia who received the heresiarch into his house, and whose
misplaced hospitality was rewarded with the seduction of his
pretty wife, showing that holy orders at that period were not
considered incompatible with marriage.* There can be no

as justifying their destruction. How ! dederint, horum tantummodo memini
degrading was the comparison a refer- | (opto enimn ut dignus sim in regno

ence to Epiphanius (Panar. Heres.
xxv.) will show. The injustice thus '
inflicted on the memory of the worthy ;
Nicholas was early recognized, for St.
Ignatins speaks of the sect a8 Jadau-
ues, and the Constitutiones Aposto-
lice allude to it in similar terms—
“alii inverecunde fornicantur, quod
nane faciunt falsi nominis Nicolaite’
(Lib. vi. ¢. 8). No doubt the story |
of Nicholas induced the libertines of
the church to shield their excesses
under his honored name, little imagin-
ing the opprobrium with which they
would cover it for fifteen centuries.
In 1679, E. P. Rothius published a
dissertation (De Nicholaitis) in which
a vast mass of carious learning is
brought to the vindication of the
Apostolic deacon.

! After alluding to Timothy, John
the Baptist, Titus, Evodius, and Clem-
ent “qui in puritate exegerunt hanc
vitam,” he adds, *“non quod vitupe-
rem reliquos divos quod rei uxoris se

ccelorum ad horum pedes locum mihi
dari)”—Epist. 1x.—I quote the trans-
lation of the Mag. Biblioth. Patrum,
edition of 1618 (T. I. p. 85).

2 The fact that no original authority
could be adduced is partly confessed
by the fabrication in the ninth cen-
tury of the command of celibacy in
the epistle attributed by the False
Decretals to St. Clement of Rome—
“8i vero post ordinationem suam
ministro contigerit proprium inva-
dere oubile uxoris, sacrarii non in-
tret limina, neque sacrificii portator
fiat, neque altare coutingat,” &c.—
Pseudo-Clement. Epist. n.

% Nimis contristatus sam pro Va-
lente, qui presbyter factus est ali-
quando apud vos. . . Valde ergo
fratres, contristor pro illo et conjuge
ejus,quibus det Dominus penitentiam
vestram.—Polycarpi Epist. ad Philip-
pens.

¢ Epiphanii Panar. Haeres. xxxiv.
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reasonable doubt that Tertullian was a priest at the time when
he addressed to his wife the earnest exhortation that after his
death she should refrain from a second marriage, and thus
preserve the ascetic purity which they found impossible to
maintain during their married life.! Even if he were not, the
example which he adduces of the chastity enforced on certain
Pagan priestesses, when that of Christian ‘ministers would
have been so much more convincing, and his care to defend
himself from the imputation of suggesting that Christ had
commanded the separation of husband and wife,® show that
no warrant exists for supposing that in the Latin church of
the second century there was any restriction placed on the
marital intercourse of ecclesiastics. The same conclusion is
traceable from the whole tenor of his treatise *“De Mono-
gamia,” in which there is no allusion to any difference ex-
isting between the priesthood and the laity as regards their
connubial relations, although his treatment of the subject
would have rendered some reference necessary to such a
custom. The testimony thus derived from the writings of
Tertullian is the more convincing, since the Montanist heresy
which he embraced consisted of asceticism exaggerated be-
yond that admitted as orthodox by the church of his time.
Similar conclusions are deducible from the apologies writ-
ten about the year 150 by Justin Martyr, about 180 by
Athenagoras, and about 200 by Minucius Felix. All of these
Fathers, in defending the Christians from the accusations
popularly brought against them of indiscriminate licentious-
ness, of incest, and of other kindred disorders, speak of the
chastity and sobriety which characterize the sect, the celibacy
practised by some members, and the single marriage of others,
of which the sole object was the securing of offspring and
not the gratification of the passions3 If the spiritual guides

THE PRIMITIVE CHURCH.

! Quam facultatem continentim | non ideo premiserim de libertate

quantum possumus diligamus: quam-
primum obvenerit, imbibamus; ut
quod in matrimonio non valuimus, in
viduitate sectemur. Amplectenda oc-
oasio est que adimit quod necessitas
imperabat.—Ad Uxorem, Lib. 1. ¢. 7.

* Afteralluding to the greater strict-
ness of the new law, he adda: ‘ Sed

vetustatis et posteritatis castigatione,
ut prestruam Christum separandis
wmatrimoniis, abolendis conjunctioni-
bus advenisse, uasi jam hinc finem
nubendi prescribam.’’ (Ibid. c. 3.)

3 Aut principio uxores non duce-
bamus nisi liberorum educandorum
causa, aut repudiato spretogue con-
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of the Christians had been vowed to celibacy, neither of these
writers could well have omitted an appeal to so triumphant a
refutation of the very slanders which they were endeavoring
to rebut : their silence is therefore as strong a proof as nega-
tive evidence well can be, while they further afford the same
testimony as Tertullian of the absence of any distinction as
regards marriage between the pastors and the people. Athen-
agoras, indeed, in another passage, shows us how completely
the asceticism which already had commenced was voluntary
and not a portion of church discipline, and also how strong
was the disposition to restrain it within the bounds of reason.
He argues that the heathen gods must be demons because
their priests and worshippers are inspired to commit such
atrocities upon themselves, as the priests of Rhea who submit
to self-mutilation, those of Diana who scar themselves with
wounds, and many others who willingly undergo the severest
flagellation. That self-inflicted suffering could propitiate a
beneficent God was to the Christians of those days the most
absurd of paradoxes, for Athenagoras reasons that God cer-
tainly urges no one to those things which are not consonant
with his nature; but the demon, when preparing evil for any
one, commences by perverting hls mind; and he concludes
that as God is absolutely good, he must ever be beneficent.'

jugio, omnino ccelibes vivimus. (Jus-| Minuc. Felicis Octavius.) As this
tin. Martyr. Apol. i1.)—Itaque uxo-! 1 passage of Minuncius Felix follows a

rem quam secundum approbatas nobis .
leges sibi quisque - duxerit, reputat’
non in aliam quam in prooreandze
sobolis finem. Invenias aatem

multos ex nostris in utroque sexu qui |

in celibatu consenescant, quod in hoe
statu Deo conjunctiores se futuros
sperent . . . quare vel ut natus est
unusquisque nostrum manet, vel

nuptiis copulatur unicis, secundas |

enim decorum quoddam adulterium
sant . . . Nam qui prima uxore,
licet defuncta, seipsam privat, adulter
esl,qm.nquam dissimulanter. (Athen-
ag. pro Christianis Legat.)—Unius
matrimonii vinculo libenter inhare-
mug, cupiditate procreandi aut unam
scimus aut nullam . . . plerique in-
violati corporis vu-gmitate perpetua
rauntar potius quam gloriantar. (M.

flerce onslaught on the frightful scan-
dals of the Pagan priesthood, his
silence with regard to the clerical
order of the Christians is conclusive
evidence that the latter were not
bound by rules or customs differing
from the laity.—Justin Martyr, in his
Ezxplicationes (Quemst. 21), alludes to
monks as rejecting the marriage tie,
in a passage wherein he could scarcely
have avoided including ecclesiastics
in general, had they been bound by
any rules of abstinence.

1 Deus certe ad ea qua prmter na-
turam sunt neminem movet.
Atdsmon, homini quum strutt aliquod malum

Pervertit illi primitus mentem suam.

Deus vero quum absolute bonus sit,
perpetuo beneficus est.—Athenag. pro
Christian. Legat.
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It required less than two centuries to see the oblation of
enthusiastic suffering transferred from Rhea and Diana to
Christ and the Father.

A circumstance recorded as occurring about the middle of
the third century shows that the custom of the church re-
mained unaltered. An African priest named Novatus pro-
duced a miscarriage in his wife by brutally kicking her during
pregnancy, and was arraigned for the murder of his unborn
child, not for violation of discipline.! Towards the close of
the same century are to be placed the two oldest collections
of ecclesiastical regulations—the * Canones Apostolorum” and
the ‘ Constitutiones Apostolorum.” Although not entitled
to the honor of emanating from their assumed author, St.
Clement of Rome, the disciple of St. Peter, these collections
unquestionably reflect the laws and customs of the church as
they existed about the year 300, and their allusions to our
subject are therefore decisive as respects this period.?

The Apostolic Constitutions contain full details as to the
qualifications of all grades of the clergy, from ostiarius to
bishop, with precise directions concerning their duties and
functions, as well as the ritual of the church. Throughout
these injunctions there is no indication that celibacy was in

any way a necessity of the clerical character.

One passage

! Uterus uxoris calce percussus, et
abortione properante, in parricidium
partus expressus. Et damnare nunc
andet sacrificantium manus, cum sit
ipse nocentior pedibus, quibus filius
qui nascebatur occisus est.—Cypriani
Epist. 52 (Ed. Amstelod. 1700).

¢ The Apostolic Constitutions are
probably somewhat earlier in date—
not far from A.D. 275, for Eusebius
writing in the early part of the fourth
century (Hist. Eccles. Lib. 1. c. 25)
classes them with the doubtful Gos-
pels, and the Apocalypse, a8 not in-
cluded in the canon of the Scriptures,
but nevertheless admitted by the
church—showing that their origin
had already been lost sight of, and
that their authority was great. Atha-
nasius, likewise, about the middle of
the fourth century, enumerates them

among those works which though not
included in the canon are yet recom-
mended by the church. Epiphanius
not long afterwards refers to them in
terms showing the high estimation in
which they were held (See Preface to
the translation of Bishop Bovius).

The Apostolic canons are somewhat
later in date, and have been very
variously estimated. In 493 Pope
Gelasius placed them among the Apo-
crypha (Dist. xv. can. 3, § 64), bat
did not consider them as heretical.
Dionysius Exiguus gives fifty of them,
but most of the remainder have also
been received by the church as an-
thoritative, the 45th, 46th, 67th, and
84th being the only ones definitely re-
jeoted. At the same time Catholio
writers complain that they have been
altered and corrupted by heretics to
suit peculiar doctrines.
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commands that the bishop, priest, and deacon shall be men
of but one wife, whether that wife be alive or dead ; if single
when admitted to orders, then no subsequent marriage was
permitted ; if married, they were not to seek other wives, but
to be content with those whom they had before ordination.
The members of the lower grades, the subdeacon, cantor,
lector, and ostiarius, were likewise to be men of one wife, but
if single before accepting clericature, to them marriage was
permitted, and even recommended as a precaution. No eccle-
siastic was allowed to marry a concubine, a slave, a widow,
or a divorced woman.! In short, the rules which still govern
the Greek church are correctly and succinctly set forth as the
received practice of the third century, and it is evident that
there was no thought of enforcing separation on those who
were married previods to ordination.

The Apostolic Canons present a system of discipline iden-
tical in spirit with that of the Constitutions. The bishop or
priest who should separate from his wife under plea of reli-
gion was threatened with excommunication, and was deposed
for persistence. The husband of a second wife, of a widow,
a cdurtesan, an actress, or a slave, was ineligible. No one
above the grade of cantor was allowed to marry after entering
the church.?

! Episcopum et presbyterum ac dia-
conum dicimus unius uxoris debere
constitni, sive vivant eorum uxores,
sive decesserint; mnon licere autem
e, si post ordinationem sine uxore
faerint, ad nuptias. transire; vel si
uxores habeant, cum aliis conjungi,
sed contentos esse ea quam habentes
ad ordinationem venernnt : ministros
quoque, cantores, lectores, ostiarios
unins uxoris viros esse jubemus. 8i
ante nuptias ad clerum venerunt, con-
cedimus eis ut uxores ducere possint,
siqguidem hoc expetent, ne si peccave-
rint, pena afficiantur. Statnimus
autem nemini licere ex clero amicam,
vel ancillam, vel viduam, vel repudi-
atam ducere, ut etiam lex vetat.—
Constit. Apostol. Lib. vi. ¢. 17.

It would seem fi the expression
concedimus that already there were
doubts as to the propriety of marriage

on the part of those in the lower
grades.

2 Cax. vi. Episcopus aut presbyter
uxorem propriam nequaguam sub ob-
tentu religionis abjiciat ; si vere reje-
cerit, excommunicetur, sed et si per-
severaverit, dejiciatur.

Cax. xvii. Si quis post baptisma

i secundis fuerit nuptiis copulatus, aut
' concubinam habuerit, non potest esse

episcopus, non presbyter aut diaconus,
aut prorsus ex numeris eorum qui
ministerio sacro deserviunt.

Can. xviit. Siquis viduam etejectam
acceperit, aut meretricem aut ancil-
lam, vel aliqguam de his qua publicis
spectaculis mancipantur, non potest
esse episcopus aut presbyter, aut dia-
conus,aut ex eo numero qui ministerio
sacro deserviunt.

Cax. x1x. Quirsduas in conjugium
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Up to this time—the close of the third century after Christ—
it is therefore clear to a demonstration that the exercise of
the sacred functions of a minister of the church was not con-
sidered to require the fanciful purity of celibacy. Indeed,
this was generally admitted throughout the medieval period
by the most respected authorities of the church, and it was
not until the Reformers of the sixteenth century ventured
to demand sacerdotal marriage as a right that the defenders of
Catholic observances deemed it essential to assert for the rule
a persistent existence coeval with the church itself. Thus, in
the middle of the twelfth century, Gratian, the most learned
canonist of his time, in the “Decretum” undertaken at the
request of the Pope, which has ever since maintained its
position as the standard of the canon law, had no scruple in
admitting that the rule of the Greek church was at first uni-
versal, and that the prohibition of clerical marriage was the
result of a subsequent enactment.! The reputation of St.
Thomas Aquinas as a theologian was as unquestioned as that
of Gratian as a canonist, and the Angelic Docior admitted as
freely as the canon lawyer that compulsory celibacy was an
innovation on the rules of the primitive church, which hé®en-
deavors to explain by the superior sanctity of the early Chris-
tians rendering them superior to the asceticism requisite to the
purity of a degenerate age, even as no modern warrior could
emulate the exploit of Samson in throwing himself amid a
hostile army with no weapon but a jaw-bone. He even ad-
mits that Christ required no separation between St. Peter and
his wife.? Giraldus Cambrensis was one of the most learned

licere probatur.—Gratian. Comment.
in can. 13 Dist. Lvi. See also Cormn-

sorores acoceperit, vel filiam fratris,
clericus esse non poterit.

Cax. xxvii. Innuptis autem qui ad
olernm profecti sant, precipimus, ut
8i voluerint, uxores accipiant; sed
lectores cantoresque tantummodo.

I give the translation of Dionysius
Exiguus as the most authoritative.
He evidently considers the collection
as genuine, though in his preface he
admits that it was not universally
received.

! Qua (conjugia) gacerdotibus ante
prohibitionem ubique licita erant, et
in Orientali ecclesia usque hodie eis

ment. in Dist. xxxI1.

? Etideo Petrum quem invenit matri-
monio junctum, non separavit ab ux-
ore; Joannem tamen volentem nubere
a nuptiis revocavit. . . Nec tamen
quia antiqui patres perfectionem animi
simul cum divitiis et matrimonio ha-
buerunt, quod ad magnitndinem virtu-
tis pertinebat, propter hoc infirmiorea
quique debent pwesumere se tants
esse virtutis ut cum divitiis et matri-
monio possint ad perfectionem per-
venire; sicut nec aliquis prmsumit
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MEDIEVAL OPINIONS.

men of the twelfth and thirteenth centuries. His orthodoxy
was unquestioned, and as Archdeacon of St. David’s he vigor-
ously endeavored to enforce the rule on his recalcitrant
clergy. Yet in a strenuous exhortation to them to amend

. the error of their ways in this respect, he admits that clerical

celibacy has no Scriptural or Apostolic warrant.! How gene-
rally this was understood, indeed, is manifest when we see
Alphonso the Wise of Castile, about the middle of the thir-
teenth century, asserting the fact in the most positive manner,
while forbidding marriage to the priests of his dominions, in
the code which is known as “Las Siete Partidas.”?

Though the assertion that celibacy was enjoined on the
ecclesiastics of the primitive church is therefore a compara-
tively modern error, yet the precepts quoted above from the
Apostolic Constitutions and Canons show that already in the
third century certain restrictions were recognized as to the
marriage of those who sought to enter holy orders. To

develop these will require a brief retrospect of the period
already considered.

hostes inermis invadere, quia Samson

nestatis et munditise causa,generalibus
cum mandibula asini multos hostium

1 conciliis persnasuni clero occidentalis

peremit. Nam illi patres si tempus
foisset continentis et paupertatis ser-
vande studiosins hoo impléesent.—
8. Thom#z Aquinat. Summ. Theol. 11.
ii. Quest. 186 Art. 4 § 3.

! Non enim in Veteri, non in novo
Testamento, vel evangelicis vel apos-
tolorum scriptis, prohibitam invenietis
sacerdotibus copulam conjugalem,sed
tantum a patribus sanctis et apostolicis
viris in primitiva ecclesia, majoris ho-

~ecclesim fuit, non autem orientalis.—
| Gemm. Eocles. Div. 11 c. vi.

2 Casar solien todos los clérigos an-
tiguamiente ¢n el comienzo de ‘la
nuestra ley, segunt lo facien en la ley
vieja de los jndios : mas despues deso
los clérigos de occidente, que obede-
| cleron siempre 4 la eglesia de Roma,
acordaron de vevir en castidat.—Las
Siete Partidas, P. 1. Tit. vi. ley 39.

8 l! UNIVERSITY OF
‘I\ (';\I,II“UH.\'I.’\/
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II.

ASCETICISM.

ALTHOUGH, as we have seen, the church had as yet adopted
no dogma recognizing the peculiar sanctity of celibacy, it is
not to be supposed that the spirit of asceticism had lain dor-
mant during the period under consideration. The passages
quoted above from Justin Martyr and Athenagoras show that
ardent believers sought to mortify the flesh and to abstract
themselves from worldly cares by maintaining the purity and
isolation of a single life; and one from St. Ignatius indicates
that even in his time the relative merit of marriage and
abstinence was a matter of warm discussion. Zealots were
not wanting who boldly declared that to follow the precepts
of the Creator was incompatible with salvation, as though a
beneficent God should create a species which could only pre-
serve its temporal existence by forfeiting its promised eternity.
Ambitious men were to be found who sought notoriety or
power by the reputation to be gained from self-denying
austerities, which brought them followers and believers vene-
rating them as prophets. Philosophers were not lacking
who, wearied with the endless speculations of Pythagorean
and Platonic mysticism, sought relief in the truths of the
Gospel, and perverted the simplicity of its teaching by inter-
weaving with it the subtle philosophy of the schools, and
who, intoxicated with the result, plunged either into the
grossest animalism or the most rigorous asceticism. Such
were Julian Cassianus, Marcion the founder of the Marcion-
ites, Valentinus the leader of the Valentinians, Tatianus the
heresiarch of the Encratitians, and the unknown authors of a
crowd of sects which, under the names of Abstinentes, Apotag-
tici, Excalceati, &c., practised various forms of mortification,
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and denounced marriage as a deadly sin.! Such, on the other
hand, were Prodicus, who seems to have originated the mystic
libertinism of the Gnostics; Marcus, whose followers, the
Marcosians, were accused of advocating the most disgusting
practices ; Basilides, who honored the passions as emanating
from the Creator, and taught that their impulses were to be
followed; such, too, perhaps, were the Nicolites, to whom' I
have already referred.

The church was too pure to be seduced by the latter: the
time had not yet come for the former; and men who in the
thirteenth century would have founded powerful orders and
have been reverenced by the Christian world as new incarna-
tions of Christ were, through their anachronism, stigmatized
as heretics, and expelled from the communion of the faithful.
Still, their religious fervor and rigorous virtue had a gradu-
ally increasing influence on the practice, if not on the acknow-
ledged dogmas, of the church.?

The first manifestation of this is to be seen in the opinions
entertained with regard to second marriages. The extract
made above from Athenagoras shows that many orthodox
Christians looked upon such unions as adulterous, and though
this opinion was branded by the church as a heresy when it
was elevated into an article of belief by the Montanists and
Cathari, or Puritans, and though even the piety and fervor of
Tertullian could not save him from excommunication when
he embraced the obnoxious doctrine, yet it had already found
its way into the discipline of the priesthood, and had drawn
the first line of separation between the clergy and the laity.
At a period of early though uncertain date, the rule became

! 80 widely spread had these doc-
trines become by the close of the
second century that Clement of Alex-
andria devotes the third book of his
Stromata totheir discussion and refuta-
tion. 1t is not worth while to examine
their peculiarities minutely here. The
curious reader will find all that he is
likely to want concerning them in
Clement, in Epiphanius, and in Phi-
lastrius, without plunging further into
the vast sea of controversial patristio
theology,

2 Thus, towards the oclose of the
second century, Dionysius of Corinth
reproves Pinytus, Bishop of Gnosus,
for endeavoring to enforce the prac-
tice of celibacy among his flock. “In
qua (epistola) commonet et depreca-
tur episcopum eorum Pinytam, ne
gravia onera discipulorum cervicibus
superponat, ne ve fratribus necessi-
tatem compulse castitatis indicat, in
quo nonnullorum periclitetur infirmi-
tas.”—Rufin. Hist. Eccles. Euseb. L.
Iv. 0. 23.
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firmly and irrevocably established that no “digamus” or hus-
band of a second wife was admissible to holy orders; and
though, as we have seen, there is no reason for supposing
that marriage after taking orders was prohibited to a bache-
lor, it was strictly forbidden to a widower. Tertullian, in his
efforts to extend the principle of monogamy to the whole
Christian body, assures us in unmistakable terms that the
entire structure of the church was based upon the single
marriages of its ministers.! Indeed, the rites of the church
were in time considered so incompatible with a second mar-
riage that the Council of Elvira, in 305, while admitting that
a layman might, in cases of extreme necessity, administer
baptism, is careful to specify that he must not be a digamus.?

The introduction of this entering-wedge is easily explicable,
for it had apparent warrant in Apostolic precepts. St. Paul
had specified the condition of being the husband of one wife
—*‘“unius uxoris vir’—as a prerequisite to the priesthood or
episcopate,® and the temper of the times was such as to take
this in its literal sense, rather than to adopt the more rational
view that it was intended to exclude those among the Gentiles
who indulged in the prevalent system of concubinage, or who
among the Jews had fallen into the sin of polygamy.t

! Qualis es id matrimonium (se-
cundum) postulans, quod eis a quibus
postulas non licet habere, ab episcopo
monogamo, a presbytero et diaconis
ejusdem sacramenti? . . . Quomodo
totum ordinem ecclesia de monogamis
disponit, si non hso disciplina pre-
cidit in laicis, ex quibus ecclesi® ordo
proficit '—De Monog. o. 11.—It was
evidently easier to pronounce Tertul-
lian a heretic than to confute his logic.

How rapid was the progress of asceti-
cism, and how nearly the Montanist
doctrines escaped becoming the re-
ceived faith of the churoh, is shown
by can. 7 of the Council of Neocesarea
in 314, which forbade priests from
honoring with their presence the fes-
tivities of second marriages “ cum
peenitentia bigamus egeat.” 8o in
352 the Council of Laodicea devoted
its first canon to the subject, grudg-
ingly permitting those who openly and
legitimately married a second time to

be only restored to communion “juxta
indulgentiam,” after a certain period
devoted to fasting and prayer—a prin-
ciple repeated by inndmerable coun-
cils during the sudceeding centuries.
And yet we learn by can. 8 of the
Couuncil of Niewa that Cathari who
refused to join in communion with
digami were considered as heretics.
Even as late as 434 we find in an
epistle of St. Gelasius an exhortation
that second marriages are not to be
refused to laymen—‘‘Quod secunda
conjugia smcularibus non negentur.”
—Gelasii PP. I. Epist. 1x. Rubr. ad
Cap. xxii.

2 Concil. Eliberit. can. xxxviii.
3 I. Tim. nr. 2.—Tit. 1. 6.

¢ In the Mosaic dispensation there
was nothing to prevent the plurality |
of wives (Deuteron. xx1. 15) which
was common in all periods of Jewish
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When once this principle was fairly established, and when
at the same time the efforts of the Montanists to render the
rule binding on the whole body of Christian believers had
failed, a distinction was established between the clergy and
the laity, as regards the marriage tie, which gave to the
former an affectation of sanctity, and which was readily
capable of indefinite extension. It is therefore not difficult
to comprehend how they soon were subjected to a revival of
the old Levitical rule which enjoined on the priesthood to
marry none but virgins,! and thus we reach the condition of

history. Its continuance is shown by ' illis enim permittebatur polygamia,
the reproaches of Justin Martyr in his ; hoc est cum multis connubia jungere.”

“Dialogus cum Tryphone adversus
Jud=mos™—* Satius est vos Deum sequi |
quam indoctos et cacos magistros ves-
tros, qui ad hoc tempus et quatuor et
quinque uxores unumquemgue ves-
trum habere patiuntur.” . . . “Nam
8i concederetur ut quam quisque velit -
quotque ei libeat uxores acceperet, id
quod faciunt generis vestri homines,
qui quemcunque in locum veniant aut
mittantur, nuptiaram nomine uxores
ducunt, multo magis id Davidi con-
cessum erat.” (Mag. Biblioth. Patrum.
I1.36-7.) In393 Theodosius the Great
endeavored to put anend toit—* Nemo !
Judzorum morem suum in conjunc-
tionibas retineat, mec juxta legem .
suam nuptias sortiatur, nec in diversa |
sub uno tempore conjugia conveniat,” '
(Const. 7 Cod. Lib. 1. Tit. ix.,) the

Ppreservation of which law by Justinian

(Comment. in I. Epist. ad Timoth.)
And it would appear to be the opinion
advanced in a tract of uncertain date,
attributed by some authorities to 8t.
Cyprian or St. Augustine, which para-
phrases the text thus—‘“non plures
habens uxores quam unam.’’ (De xi1.
Abusionibus Seculz cap. x.—Opp. St.
Cypriani, Mantiss. p. 49, Oxon. 1682.)
The same view was indorsed by the
Church of Geneva, in 1563, in their
response to certain queries of the Hu-
guenot Synod of Lyons (Cap. xxi.
Art. x. apud Quick, Synodicon in Gall.
Reform. I. 49).

The manner in which this text
is alluded to in the Apostolic Consti-
tutions would seem to indicate a belief
that it rendered an unmarried man
ineligible to the episcopate. ‘‘Talem
vere oportet esse episcopum qui sit

nearly a century and a half later unius vir uxoris, qui quidem semel
shows that the necessity for the re- | nupserit bene su® domui presideat
striction still existed—although it is|. . . si sit honestus, fidelis, modera-
observable that it is omitted in- the tus, si uxorem honestam habeat vel
Theodosian code. So, also, in some  habuerit ; si fllios religiose educatos,

ancient Arabic canons, passing under
the name of the Council of Nicwa.
“Nalli Christianorum duas habere |
uxores licet vel plures simul genti-,
lium more, qui tres et quatuor simul
docunt, . . . Hao autem lege omnes
obligantur Christiani, sive laici sint
sive sacerdotes, presbyteri, diaconi, |
principes, reges et imperatores.” (De-
cret. ex quatuor Regum libris, can. v. |
—Harduin. Coneil. I. 511.)

This explanation of St. Paul’s in-
structions is adopted by Theophylact.

“ld vero Judmorum causa dicebat,

etc.” (Const. Apost. Lib. m. e.ii.) It
will be observed that the unmarried
man is not alluded to as a possible
candidate. '

! Levit. xx1. 13-14.—It took long to
enforce this rule in practice, though
in theory it was early established.
In 414 we find Innocent I. complaining
that men who had taken widows to
wife were even elevated to the episco-
pate (Innocent I. Epist. xx11 cap. 1),
and it forms the subject of several of
the epistles of Leo I. (Harduin. Concil.

| 1. 1767, 1772, ete.).
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ecclesiastical discipline at the close of the third century, as
clearly defined in the Apostolic Constitutions and Canons.
Meanwhile, public opinion had moved faster than the can-
ons. Ascetic sects multiplied and increased, and the highest
authorities in the church could not always resist the conta-
gion. The melancholy example of the self-sacrifice of Origen
shows how absorbing was the struggle and how intense was
the conviction that nature must be conquered at all hazards,
. whatever means might be found necessary for that object.
Nor was Origen alone, for an obscene sect under the name of
Valesians undertook to follow his example, and to procure
proselytes by force among those unhappy enough to fall into
their hands;! while, in the canons of the succeeding century,
the repeated prohibition of the practice of self-mutilation
shows how difficult it was to eradicate the belief that such
immolation was an acceptable offering to a beneficent Creator.®
Indeed, Sextus Philosophus, an ascetic author of the third
century, whose writings long passed current under the name
Pope Sixtus II., did not hesitate to openly advocate the prac-

! Epiphan. Panar. Hmres. rvIil.
Epiphanius however admits his igno-
rance of the locality and date of the
Valesil. Their customs were founded
upon the text “Si scandalizaverit te
ullum ex membris tuis, abscinde abs
te.’—Matt. xvur 8.

2 Can. Apostol, xxI1. XXIII. XXIV.—
Concil. Nic®n. ¢. 1.—Concil. Arelatens.
II. ann. 452, c. vii. &6. At the close
of the 12th century, the canons were
relaxed by Clement III. .in favor of a
priest of Ravenna whose ascetic ardor
bad led him to follow the example of
Origen, and who was permitted to re-
tain all the functions of the priest-
hood, except the ministry of the altar

(Can. iv. Extra, 1. xx.). Even in the’

sixteenth century, Ambrosio Morales,
a Spanish Dominican, took the same
effectual means to extingnish his pas-
sions ; expelled from his order in con-
sequence, as commanded by the can-
‘ons, he devoted himself to literature,
and died in 1590, at the age of 60,
while professor of eloguence in the

xcrx.). The delusion, indeed, has per-
petnated itself to the nineteenth cen-
tary, in a Russian sect near Toula.
Catharine II. and her saccessors en-
deavored in vain to repress it, and in
1818 Alexander I. ordered the banish-
ment of the enthusiasts to Siberia,
but the ardor with which they courted
martyrdom rendered their zeal dan-
gerously contagious, and the wiser
plan was adopted of leaving them in
obscurity (Pluqpet, Dict. des Hérs-
sies, 8. v. Mutilés de Russie). A recent
traveller describes them under the
name of Skopsis, as a large tribe in-
habiting the Caucasus, where they
flourish in spite of the most energetic
measures of repression on the part of
the Russian government, imprison-
ment, banishment to Siberia, conscrip-

,tion, and even the punishment of

death being powerless to overcome
the influence of religious fanaticism.—
Brugsch, Reise der Preussischen Ge-
sandschaft nach Persien, 1860 und

| 1861 (London Reader, Jan. 3, 1863).
University of Alealda (De Thou, Lib. !
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tice,! and though his arguments were regarded as heretical by
the church, they were at least as logical as the practical
application given to the texts commonly quoted in gupport of
the prohibition of marriage.

Not all, however, who sought the praise or the benefits of
austerity were prepared to pay such a price for victory in the
struggle with themselves. Enthusiastic spirits, exalted with
the prospect of heavenly rewards or of earthly peace pro-
mised to those who should preserve the purity of virginity
and live abstracted from household cares and pleasures, took
the vow of chastity which had already become customary.
This vow, however, was as yet purely voluntary. It bound
those who assumed it only during their own pleasure,® and
they were, during its continuance, in no degree segregated
from the world. So untrammelled, indeed, were their actions,
that Cyprian rebukes the holy virgins for frequenting the
baths in which both sexes indiscriminately exposed them-
selves, and he does not hesitate to attribute to this cause much
of the ruin and dishonor of its votaries, that afflicted the
church® Yet this was by no means the severest trial to which
they subjected their constancy. Some, perhaps to court spi-
ritual martyrdom, and show to their admirers a virtue robust
enough to pass unscathed the most fiery trials—others, per-
haps finding too late that they had overtasked their strength,
and that existence was a burthen without the society of some
beloved object, associated themselves with congenial souls
of the opposite sex, and formed Platonic unions in which

! Omne membrum ocorporis quod ! sidera an cum vestita es, verecunda
invitat te contra pudicitiam agere ab- | sis inter vires, talis, cui ad invereoun-
jiciendum est. Melius est uno mem- diam proficit andacia nuditatis. Sic
bro vivere quam cum duobus perire. | ergo frequenter Ecclesia virgines suas
—S8exti Philos. Sent. ix. plangit, sic ad infames earum ao de-

M testabiles fabulas ingemiscit, sic flos
um?":;oo ju::;zz:zmz ?:: 1:?; I virginum extinguitur, honor continen-
quando mi:g:t voluntatis arbig;um, ti= ac pudor caditur, gloria omnis ac
it .—Cyprian. de Habit. Virgin. | dignltas profanatur. —Cyprian. op.

3 Spectaculum de lavacro facis: tho-, 'l‘hat sach laxity of conduct was
atro sunt feediora quo convenis ; vere- | permitted to professed vxrgins is the
cundia illic omnis exuitur, simul cnm ' more remarkable,'since promiscuouns
amicta vestis honor corporis ac pudor bathing was prohibited even to the
ponitur, denotanda et contrectanda , Christian laity by the Apostolic Con-
virginitas revela.tnr Jam nuno con- stitutiona, Lib. 1. cap. x.
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they aspired to maintain the purity which they had vowed to
God. At the best, the sensible members of the church were
scandalized by these irregularities, which gave so much scope
to the comments of unbelievers; but nature not unfrequently
asserted her outraged rights to the shame and confusion of the
hapless votaries of an artificial and superhuman perfection.
Tertullian does not hesitate to assert that the desire of enjoy-
ing the reputation of virginity led to much secret immorality,
the effects of which were concealed by frequent resort to in-
fanticide.! Cyprian chronicles, not with surprise, but sorrow,
the numerous instances he had known of ruin resulting for
those who had so fatally miscalculated their power of resist-
ing temptation; with honest indignation he denounces the
ecclesiastics who abandoned themselves to practices which, if
not absolutely criminal, were brutally degrading; and, with
a degree of common sense hardly to be expected from so warm
an admirer of the perfection of virginity, he advises that
those whose frajlty rendered doubtful the strict observance of
their vows should return to the world and satisfy their long-
ings in legitimate marriage® This prudent consideration
for the weakness of human nature was shared by the ecclesi-
astical authorities. In the order of widows professed, which
was recognized by the early church, the Apostolic Constitutions
enjoin that none should be admitted below the age of sixty,
to avoid the danger of their infringing their vows by a second

! Quanta etiam circa uterum aude-
bit ne mater detegatur! Soit Deus
quot jam infantes et perfiei et perduci
ad partum integros duxerit, debellatos
aliquandiu a matribus. Facillime sem-
per concipiunt et felicissime pariunt
hujusmodi virgines, et quidem simil-
limos patribus.—Tertull. de Virgin.
Veland. o. xv.

¢ Denique quam graves multorum
ruinas hinc fleri vidimus, et per hujus-
modi illicitas et periculosas conjunc-
tiones corrumpi plurimas virgines
cum summo animi nostri dolore con-
spicimus. . .. Si autem perseverare
nolunt vel non possunt, melins est ut
nubant quam in ignem delictis suis
cadant. ... Certe, ipsa concubitus,

.

ipse complexus, ipsa confabulatio et
osculatio, et conjacentinm duorum
turpis et foeda dormitio,quantum dede-
ooris et criminis confitetur.—Cypriani
Epist. 1v. ad Pomponium.

The heresiarch Paul of Samosata
affords perhaps the best known ex-
ample of the extent to which these
practices were sometimes carried, and
the good fathers of the Counocil of
Antioch, who condemned him, la-
mented the general prevalence of the
vice thence arising.—‘ Neque illad
ignoramus quot ex ejusmodi mulie-
rum contubernio partim in prmceps
lapsi sint, partim in suspioionem vene-
rint,”—Concil. Antioch. (Harduin.
Concil. 1. 198.)
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marriage ; but the writer is careful to add that such a marriage
is not to be condemned for itself, but only on account of the
falsehood which it occasioned.! In all these vows, therefore,
there was evidently nothing irrevocable.

A fresh stimulus to asceticism was found in the neo-platonic
philosophy which arose at the close of the second century.
Ammonius Sacea, its founder, himself is said to have been a
Christian, and his two most noted disciples, Origen and Plo-
tinus, fairly illustrate the influence which his doctrines had ,
upon both the Christian and pagan world. Although, under
Porphyry, neo-platonism became the avowed antagonist of
Christianity, there was much in its elevated mysticism which
was captivating to the fervor of proselytes; and the asceticism
which it inculcated may fairly be assumed as inflaming the
emulation of those who were already predisposed to regard the
mortification of the flesh as a means of raising the spirit to God.

While the Christian world was thus agitated with the
speculative doctrines and practical observances of so many
sects which seemed to regard the relations between the sexes
ag the crucial test and exponent of religious ardor,® a new
dogma arose in the East and advanced with a rapidity which
shows how much progress the spirit of asceticism had made,
and how ripe were the minds of unsettled zealots to receive

! Constit. Apost. L. 1. o. i., ii. * The calm good sense of Lactantius
“ Bigamia post professionem iniqua | shows how little the fervent admira-
habenda est mnon propter conjuncti- , tion of virginity was respected by the
onem sed propter mendacium.’’— sober portion of the church—* Sicut
These widows and virgins were sup- enim recte ambulare bonum est, errare
ported out of the tithes of the church, antem malum, sic moveri affectibus
and were therefore under its control. | in rectum bonnum est, in pravum,
—Ibid. vin. xxxvi. imalum. Nam si libido extra legiti-

The change is striking by the end ' mum torum non evagetur, licet sit
of the century, when widows thus in- vehemens, tamen culpa caret. 8in
fringing their vows were unrelentingly : vero appetit alienam, licet sit medi-
and jrrevocably condemned—* dam- ' ocris, vitium tamen maximum est.”—
nationem habebunt, quoniam fidem Instit. Divin. Lib. vi. ¢. xvi.—See
castitatis, quam Domino voverunt,'also cap. xxiii. ‘devoted especially
irritam facere aus® sunt. Tales ergo to the relations between the sexes.
person® sine Christianorum commu- Had celibacy at this time been en-
nione maneant qus etiam nec in con- ' joined on the clergy, he could scarcely
vivio cum Christianis communicent.” have avoided alluding to it.

—Statut. Ecoles. Antig. can. civ. |

-
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whatever theory seemed to trample most ruthlessly upon
nature, and to render the path of salvation inaccessible to all
save those capable of the profoundest self-mortification.
Towards the end of the third century, the Persian Manes
made his advent in the Empire, announcing himself as the
Paraclet and as a new and higher Apostle. Though his
career as an envoy of Christ was cut short by Archelaus at
the colloquy of Cascar, and though his head shortly after-
wards paid the debt of Sapor’s vengeance, his disciples were
.more successful, and the hateful name of Manichean soon
acquired a sinister notoriety which kept its significance for a
thousand years. Perhaps the doctrine of Dualism, borrowed
from the Ormouzd and Ahriman of the Magi, had an attraction
when grafted on the simplicity of Christianity; perhaps the
Platonic notion of the identity of the soul with its Creator
recommended it to the followers of the schools; certainly his
Brahminical and Buddhist views with respect to the use of
meat and horror of marriage won for him numberless adherents
among the relics of the Valentinians, Encratitians, Abstinentes,
Cathari, and other similar sects, and struck an answering
chord among those of the orthodox who were yielding to the
gradually increasing influence of asceticism. The fierce tem-
poral persecution of the still Pagan emperors, and the una-
vailing anathemas of the church, as yet confined to spiritual
censures, seemed only to give new impetus to the proselyting
energy of the Elect, and to scatter the seed more widely
among the faithful. After this period we hear but little of
the earlier ascetic heresies; the system of Manes, as moulded
by his followers, was so much more complete that it swallowed
up its prototypes and rivals, and concentrated upon itself the
vindictiveness of a combined church and state. So thorough
was this identification that in 381 a law of Theodosius the
Great directed against the Manicheans assumes that the sects
of Encratit®, Apotactite, Hydroparastate, and Saccofori wer®
merely nominal disguises adopted to avoid detection.!
Though the church might not be willing to adopt the
Manichean doctrine that man’s body is the work of the

! Lib. xv1. Cod. Theod. Tit. v. 1. 7.—Cf. Coneil. Quinisext. o. 95.
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Demon, and that the soul as partaking of the substance of
God was engaged in an eternal war with it, and should abuse
and mortify it on principle,! yet the general tendency of re-
ligious enthusiasm to asceticism made the practical result
common to all, and there can be but little doubt that the
spreading belief in Manes exercised a powerful influence in
accelerating the progress of orthodox sacerdotalism. The
fact that the church as yet was itself persecuted, and had no
power of imposing its peculiarities on others, bound it to the
necessity of maintaining its character for superior sanctity
and virtue, and ardent believers could not afford to.let them-
selves be outdone by heretics in the austerities which were
popularly received as the conclusive evidence of religious
conviction. We may therefore reasonably imagine a rivalry
in asceticism, which, however unconscious, may yet have
powerfully stimulated the stern and unbending souls of such
men as St. Anthony, Malchus, and Hilarion, even as Ter-
tullian, after combating the errors of Montanus, adopted and
exaggerated his ascetic heresies. How narrowly, indeed, the
church in process of time escaped from adopting practically,
if not theoretically, the Manichean views respecting marriage,
and how thoroughly it became interpenetrated with the
Manichean spirit, is clearly demonstrated by the writings of
the orthodox Fathers, who in their extravagant admiration
for virginity could not escape from decrying matrimony. It
wag stigmatized as the means of transmitting original sin, a
condition which necessarily entailed sin on its participants,
and one which at best could only call for mercy and pardon,
and be allowable only on sufferance. It is therefore not sur-
prising if those who were not prepared to undergo the priva-
tions thus enjoined as the duty of all Christians should
habitually stigmatize the mortifications of their self-denying
brethren as Manicheism in spirit if not in name.! The com-

RIVALRY WITH BERETICS.

! Bpiphan. Panar. Heres. Lxvi.—
The same doctrine was held by the
Patricians, according to Philastrius,
P. m. No. 15.

! Jovinian, it seems, did not neg-
lect this ready means of attack (Hie-
ron. adv. Jovin. Lib. 1. ¢. 3), nor was
ho alone, for Jerome complains that

the worldly and dissolute sheltered
themselves behind the same excuse,
and reproached the ardent zealots—
“Et quam viderit pallentem atque
tristem miseram et Manichs#am vo-
cant. Et consequenter tali enim pro-
posito jejuninm hsmresis est.” (Epist.
xxi11. ad Eustoch. ¢. 5.)
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parison indeed became striking when the Christians and the
heretics both adopted the system of restricting their sacred
class from the pleasures of the world, when the Manichean
Elect, who remained unmarried and fasted on vegetable food,
were equivalent to the priesthood, while the Auditors, to
whom a larger liberty was allowed, represented the orthodox
laity.! It is by no means improbable, indeed, that the tenets
of the Manicheans have been exaggerated by their opponents,
and that in process of time, as the church became avowedly
ascetic, therg was little practical difference on this point
between Manicheism and orthodoxy.?

Thus even as early as the time of Cyprian, the comparative
merits of martyrdom and virginity were rated as one hundred
to sixty;* while, after martyrdom had gone out of fashion,
St. Patrick, in the fifth century, gives us a more elaborate
classification, under which bishops and doctors of the church,
monks and virgins were rated at one hundred; ecclesiastics
in general and widows professed at sixty, while the faithful

laity only stand at thirty.*

It was therefore a heresy for

! Augustin. Epist. Lxx1v. ad Deu- ' legem publicam valeat, nedum ad-

terium.

3 St. Augustine represents Faus-
tus as arguning that both in doctrine
and practice his sect only followed
the example of the Church. Thus
Faustus ridicules the idea that they
could prohibit marriage, and asserts
positively that they only encour-
aged those who manifested a de-
sire to persevere in continence—* Et
tamen hoc nobis primo respondeatis
velim, utrum omnino virgines facere
doctrina sit demoniorum, an solum
per prohibitionem facere nubendi?
8i per prohibitionem, nihil ad nos:
nam et ipsi tam stultum judicamus
inhibere volentem, quam nefas et
impium satis nolentem ocogere. Si
vero favere huic quoque proposito
et non reluctari volenti, id quoque
dootrinam putatis esse dssmoniorum,
taceo nunc vestrum periculum . .
Quapropter et nos hortamur quidem
volentes ut permaneant, non tamen
cogimus invitas ut accedant. No-
vimus enim quantum voluntas, quan-
tam et naturse ipsius vis etiam contra

versus privatam, cui respondere sit
liberum, Nolo. 8i igitur hooc modo
virgines facere sine crimine est, extra
culpam sumus et nos: sin quoquo
genere virgines facere crimen est, rei
estis et vos. Jam qua mente ant
consilio hoc adversum nos capitulum
proferatis, egonon video.” —Augustin.
contra Faustum Manichzum Lib.
XXX. ¢. iv.

If this i to be received as an
authentic exposition of Manichean
principles, it will be seen that the
church was not long in outstripping
the heretics.

3 Primus enim centenarinus mar-
tyrum fructus est, secundus sexage-
narius vester est.—Cyprian. de Habit.
Virgin.

¢ Centesimum episcopi et dootores
qui omnibus omnia sunt, sexagesi-

* mum olerici et vidum qni continentes

sunt, tricesimum laici qui fideles sunt,

,qui perfecte Trinitatem credunt ., . .
| Monachos vero et virgines oum cente-
| simis jungimus. —Synod. II. 8. Patric.
1 oan. xviii.
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Jovinian to <claim equal merit for maids, wives, and widows;
and though St. Jerome, in controverting this, commenced by
carefully denying any intentional disrespect to marriage, still
his ardor carried him so far in that direction that he aroused
considerable feeling among reasonable men, and he was
obliged formally and repeatedly to excuse himself! St.
Augustine recognized the difficulty of reconciling the current
doctrines of his time with the necessities of humanity when
he wrote a treatise for the purpose of proving the difference
between the good of marriage and the evil of éarnal desire,
which, while it perpetuated the species, likewise perpetuated
original sin.? St. Martin of Tours was less circumspect when
he was only willing to admit that marriage was pardonable,
while licentiousness was punishable, and virginity glorious;?
and even he was far behind the enthusiasts of his time, for
while he deplores the miserable folly of those who consider
marriage to be equal to virginity, he is likewise obliged to
reprove the error of those who were only willing to compare
it to lechery—the former belief being evidently much more
extravagant than the latter, in the Saint’s estimation.* So a
treatise on chastity, which passes under the name of Sixtus
III., barely admits that married people can earn eternal life,
though the glory of heaven is not for them; and apparently
it is only the dread of being classed with the Manicheans that
leads the author to shrink from the conclusions of his own
reasoning, and to state that he does not absolutely condemn
matrimony or prohibit those from marriage who cannot re-
strain themselves.® Not a little Manichaan in its tendency is
a declaration of Gregory the Great to Augustine the Apostle

! Hieron. adv. Jovin. Lib. 1. 0. 2.—| # Ibid.—Ita et illi qui conjugia

Epist. 1. L1. L11.

? Intentio igitur hujus libriest . . .
ut carnmalis concupiscentizz malum,
propter quod homo qui per eam nas-
citar trahit originale peccatum, dis-
cernamus a bonitate nuptiarom.—
Augustin. de concupisc. et de nuptiis.

3 Conjugium pertineat ad veniam,
virginitas spectet ad gloriam, forni-
catio deputetur ad peenam.—Sulpic.
Sever. Dial. 1.

fornicationi ocomparant, vehementer
errant ; et illi qui conjugia virginitati
mquanda mstimant, miseri penitus et
stulti sunt.

& Quid ergo, damnavit Deus nup-
tias ? absit. Sed tantam regni gloriam
illis, non vitam, si tamen omnia man-
data servare poterint, denegasse cen-
setur . . , Non damnamus nuptias
nec incontinentes nubere prohibemus.
—(Mag. Bib. Pat. T. V. P. IL. pp.
652, 658.)
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of England;' and Epiphanius hardly seems to realize the
practical Manicheism of his declaration that the church is
based upon virginity as upon its corner stone.? How keenly
the more moderate section of the church at times felt the
danger to which she was exposed by this intemperate ascetic
zeal, and how narrow was the path which she had to trace
between orthodoxy and heresy, is shown by some items of
the examination to which all bishops-elect were subjected by
the fourth Council of Carthage in 398. Among other points
of faith, inquiry was to be made whether they disapprove of
marriage, or condemn second marriages, or prohibit the use
of meat® It shows how readily Manicheism and Catharism
might lurk in the asceticism of the most devout.

‘These tendencies, however, were not of sudden develop-
ment. Fully a hundred years were required for their formal
recognition and adoption by the church, and at the close of
the third century ecclesiastical authorities still condemned
the ruthless asceticism which was subsequently glorified as
the highest effort of Christian virtue. Thus, in the Apostolic
Constitutions, the influence of Manicheism and its kindred
sects was as yet only shown by the opposition aroused to
their doctrines; and the necessity of that opposition was
manifested by the careful and repeated declaration of the
purity and sanctity of the marriage-tie, both as regards the
priesthood and the laity.* Not less instructive is the bare
toleration almost grudgingly extended to vows of celibacy,
and the cautious restriction which declared that such vows
are not to be held as justifying a disparagement of matri-

1 Qaia voluptas ipsa esse sine culpa | are to be found in cap. 11, 14, and 26
nullatenus potest.—Gregor. I. Regist. | of the same book. These are appa-

Lib. x1. Epist. 1xiv. Respons. 10.

2 Fundamenta igitur et velut cre-
pido quadam in ecclesia virginitas
est.—Epiphan. Exposit. Fid. Cathol.

3 Cono. Carthag. IV. 0. 1.

¢ “ Nuptis igitur honeste et com-
mendabiles sunt, ipsaque liberorum
procreatio pura est; nihil enim mali
inest in bono” (Lib. vI. ¢. 28). Simi-
lar expressions directed against the
Manichean tendencies of the period

rently intended for the laity, but the
direct bearing of the following on the
, priesthood is undeniable. * Nam nec
. legitimus concubitus, nec cubile, neo
| sanguinis fluxus, nec nocturna pol-
lutio potest hominis naturam contami-
nare, vel Spiritum sanctum auferre, sed
sola impietas et actio injusta’’ (Lib.
VL 6. 27). A comparison of this with
the disgusting details of the Peniten-
| tials of succeeding ages makes mani-
| fest how complete was the revolution
| in the dootrines of the church.
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mony.! Equally suggestive are the Apostolic Canons. The
sixth of these, as has been already shown, pronounces deposi-
tion on the bishop or priest who separates himself from his
wife under pretence of religion; while the fiftieth threatens
equally rigorous punishment on the clerk or layman who
shall abstain from marriage, from wine, or from meat, not
for the purpose of devoting himself to piety, but on account
of holding them in abomination, such belief being a slander
on the goodness of God, and a calumny on the perfection of
his works.?

The tide, however, had fairly set in, and these barriers were
too feeble to restrain the swelling current. The influences
which were now so powerfully at work could not manifestly
be applied to the whole body of believers, as they could only
result in gradual extinction or in lawless licentiousness; but
as the ecclesiastical body was perpetuated by a kind of
spiritual generation, it could, without hazarding a decrease
of numbers, be subjected to regulations which should render
obligatory the asceticism which as yet had been optional.
The attempt to effect this was not long wanting. About the
year 305 the Spanish council of Elvira proclaimed in the
most decided manner that all concerned in the ministry of
the altar should practise entire abstinence from their wives,
under pain of forfeiting their positions. It further endeavored

INNOVATIONS IN THE WEST.

A

t#De virginitate preceptum non
accepimus, volentium autem potestati
id remittimus, tanquam votum” (Lib.
. ¢. 14). *“Virgo non ordinatur;
mandatum enim Domini non habe-
mus : propositi enim est hoc certamen,
non ad vituperationem nuptiarum, sed
ad exercitinm pietatis” (Lib. vu, c.
30). No stronger contrast can be asked
than that which a little more than a
century produced between the calm
and sensible piety of the Constitutions,
and the extravagant rhapsodies of Je-
rome, Augustine, and Martin.

! 8i quis episcopus, aut presbyter,
aut diaconus, aut quivis omnino de
sacerdotali consortio, nuptiis et carni-
bus et vino abstinuerit : non propterea
quo mens ad cultum pietatis reddatur
exercitatior, sed propter abomina-

tionem : oblitus quod omnia pulchra
valde, et quod masculum et feminam
Deus oreavit hominem, sed ‘diffama-
tionibus lacessens creationem Dei vo-
cat ad calumniam ; aut corrigitor aut
deponitor, et ex ecclesia rejicitor, Con-
similiter et laicus (Canon L.).- This
canon was omitted by Dionysius Exi-
guus, but was subsequently admitted
by the churoh, notwithstanding that
it proves in the clearest manner the
full enjoyment of marriage by the
clergy of all grades. The sixth canon
(numbered fifth in the full collection),
which prohibits the separation of ec-
clesiastics from their wives, was like-
wise not rejected, although in the
eighteenth century Cabassut stigma-
tized it as heretical—* vero-similiter
fuit olim ab hareticis vel schismaticis
confectus.”
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to put a stop to the scandals of the Agapets, or female com-
panions, which the rigor of this canon was so well fitted to
increase, by decreeing that no clerk should permit any woman
to dwell with him, except a sister or a daughter, and even
these only when bound by vows of virginity.! This was
simply the legislation of a local synod, and its canons were
not entitled to respect or obedience beyond the limits of the
churches directly represented. Its action may not improbably
be attributed to the commanding influence of one of its lead-
ing members, Osius, Bishop of Cordova, and that action had
no result in inducing the church at large to adopt the inno-
vation. Some ten years later were held the more important
councils of Ancyra and Neocewmsarea, which serve to fix for
us the disbipline of the period, at least in the East. By the
former we learn that marriage in orders was still permitted
as far as the diaconate, provided the postulant at the time
of ordination declared his desire to enjoy the privilege, and
asserted his inability to remain single. This is even less
stringent than the rule quoted above from the Apostolic Con-
stitutions, proving incontestably that there was no thought of
imposing restrictions on the intercourse between the married
clergy and their wives.? By the council of Neocssarea it
was provided that a priest marrying in orders should be

! Placuit in totnm prohibere epis- | tus honore deponatur” (Concil. Arela-

copis, presbyteris et diaconibus vel
omnibus clericis positis in ministerio
abstinege se a conjugibus suis et non
generare filios: quicumque vero fecerit,
ab honore clericatus exterminetur.—
Concil. Eliberitan. can. 33.

Episcopus vel quilibet alius clericus
aut sororem aut filiam virginem dica-
tam Deo tantum secam habeat: ex-
traneam nequaquam habere placuit.
—Ibid. oan. 27.

There is a canon attributed to the
first council of Arles, held in 314,
which, if genuine, marks the exten-
sion of the principle eastward—* Prz-
terea, quod dignum, pudicum et ho-
nestum est, suademus fratribus, ut
sacerdotes et levite cum uxoribus
suis non coeant, quia ministerio quoti-
diano occupantur. Quicumque contra
hanec constitutionem fecerit, a clerioa-

tens. I. can.29)—but as it is con-
tained in but one MS., Mansi supposes
it to probably belong to some subse-
quent and forgotten synod. It is
almost identical with Concil. Telensis
can. 9, ann. 386, and, whatever be its
date, its phraseology evidently indi-
oates that it records the first introduc-
tion of the restriction in its locality.

¢ Diaconi quicumque ordinantur, si
in ipsa ordinatione protestati sunt et
dixerunt velle se in conjugio copulari,
quia sic manere non possunt: hi si
pestmodum uxores duxerint, in min-
isterio maneant, propterea quod eis
episcopus licentiam dederit. Qui-
cumque sape tacuerunt, et suScepe-
runt manus jmpositionem, professi
continentiam, et postea nuptiis obli-
gati sunt, a ministerio cessare debe-
bunt.—Concil. Ancyran. can. 9.
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deposed, but a heavier punishment was reserved for those
guilty of what was then considered the greater sin of licen-
tiousness. That no interference was intended by this with
the relations existing between the married clergy and their
wives is shown by another canon depriving of his functions
any priest who submitted to the commission of adultery by
his wife without separating himself from her—being a prac-
tical extension of the Levitical rule, now by common consent
adopted as a portion of ecclesiastical discipline.!

! Presbyter si uxorem acceperit ab - nage is a far worse crime than mere
ordine deponatur. Si vero fornicatus ' irregularities, however scandalous.
fuerit aut adulterinm perpetraverit, | 8i vero post ordinationem adulterata
amplins pelli debet et ad penitentiam | | fuerit, dimittere eam convenit. Quod
redigi.—Concil. Neocasar. can. 1. 8i cum illa convixerit, ministerium

Thiz is preocisely the reverse of the: sibi commissum obtinere non poterit.
doctrine of later periods, in which mar- | —Ibid. can. 8.
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THUS far the church had grown and strengthened without
any recognized head or acknowledged legislative power:
Each patriarch or metropolitan, surrounded by his provineial
gynod, established regulations for his own region, with no
standard but the canon of Scripture, being responsible only to
the opinion of his compeers, who might refuse to receive his
clergy to communion. Under this democratic autonomy the
church had outlived persecution, had repudiated and cast out
innumerable successive heresies, and, thanks to external pres-
sure, had managed to preserve its unity. The time, however,
had now come for a different order of things. Constantine,
following the dictates of his unerring political sagacity, allied
himself with the Christians, professed conversion, and Chris-
tianity, powerful even when merely existing on sufferance,
became the religion of the state. As such, the maintenance
of its unity was a political necessity, to accomplish which
requifed some central power entitled to general respect and
implicit obedience. The subtle disputations concerning the
fast-spreading Arian heresy were not likely to be stilled by
the mere ipse dizit of any of the Apostolic Sees, nor by the
secular wisdom of crown lawyers and philosophic courtiers.
A legislative tribunal which should be at once a court of last
appeal, and a senate empowered to enact laws of binding force,
as the final decisions of the Church Universal, was not an
unpromising suggestion. Such an assemblage had hitherto
been impossible, for the distances to be traversed and the
expenses of the journey would have precluded an attendance
sufficiently numerous to earn the title of (Bcumenic; but an
imperial rescript which put the governmental machinery of
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posts at the service of the prelates could smooth all difficul-
ties, and enable every diocese to send its representative. In
the year 825, therefore, the FIRST GENERAL COUNCIL as-
sembled at Nicsea. With the fruitlessness of its endeavorg to
extinguish the Arian controversy we have nothing to do, but
in its legislative capacity its labors had an influence upon our
subject which merits a closer examination than would appear
necessary from the seemingly unimportant nature of the pro-
ceedings themselves.

With the full belief that the canons of a general council
were the direct operation of the Holy Ghost, they were of
course entitled to unquestioning reverence, and those of Nicaea
have always been regarded as of special and peculiar autho-
rity, cutting off all debate on any question to which they
might be applicable. The third of the series has been the
main reliance of sacerdotal controversialists, and has been
constantly appealed to as the unanswerable justification for
enforcing the rule of discipline which enjoined celibacy on all
admitted to holy orders. Its simple phraseology would
hardly seem to warrant such conclusion. “The Great Synod
has strictly forbidden to bishop, priest, and deacon, and to
every ecclesiastic, to have a ‘subintroductam mulierem,’
unless perhaps a mother, a sister, an aunt, or such person
only as may be above suspicion.”

This is the only allusion to the subject in the Nicene canons.
As it does not include wives among those exempted from the
prohibition of residence, we can hardly be surprised that
those who believe celibacy to be of apostolic origin should
assume that it was intended to pronounce an absolute separa-
tion between husband and wife. As the Council of Elvira,
however, contains the only enunciation of such a rule pre-

"I give the version of Dionysius | nons specially limits the prohibition

guns. * Interdixit peromniamagna | to bishops, and to unmarried priests
synodus, non episcopo, non presbytero, | and deacons.—* Decernimus ut epis-
von diacono, nec alicui omnino qui in . copinon habitent cam mulieribus. . . .
clero est, licere subintroductam ha-lldem decernitur de omni sacerdote
bere mulierem ; nisi forte matrem, | ceelibe, idemque de diaconis qui sine
aut sororem, aut amitam, vel eas tan- | uxore sunt.” (Harduin. Concil. I.
tum personas qus suspiciones effugi- ' 463.)—This expresses exactly the
uat.” discipline of the Greek church.

An Arabio version of the Nicene ca-
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vious to that of Nicea; as those of Ancyra and Neocsesarea
and the Apostolic Constitutions and Canons, directly or indi-
rectly, allow the conjugal relations of ecclesiastics to remain
undisturbed, we are certainly justified in assuming the impos-
sibility that an innovation of so much importance would be
introduced in the discipline of the universal church without
being specifically designated and commanded in terms which
would admit of no misunderstanding. That the meaning of
the canon is really and simply that alone which appears on
the surface—to put an end to the disorders and scandals
arising from the improper female companions of unmarried
priests—is, moreover, I think, susceptible of easy demonstra-
tion.

The term “subintroducta mulier’—ywy svretsaxros—is al-
most invariably used in an unfavorable sense, and is equiva-
lent to the “feemina extranea,” and nearly to the *focaria”
and “concubina” of later times, as well as to the “agapeta”
and ‘“dilecta” of earlier date. We have already seen how
Cyprian, seventy-five years before, denounced the agapetse
who even then were so common, and whose companionship
proved so disastrous to all parties, but the custom continued,
and its evil consequences became more and more openly and
shamelessly displayed. In 314 the council of Ancyra de-
nounced it in terms implying its public recognition.' At the
close of the same century, Jerome still finds in it ample
material for his fiery indignation ; and his denunciations mani-
fest that it was still a corroding cancer in the purity of the
church, prevailing to an extent that rendered its suppression
a matter of the utmost importance.? The testimony of Epi-
phanius is almost equally strong, and shows that it was a

! Virgines auntem qus conveniunt
cum aliquibus, tanquam sorores, ha-
bitare prohibemus. — Concil. Ancy-
rens. can. 18.

¢ Pudet dicere, proh nefas! triste
sed verum est. Unde in ecclesias
Agapetarum pestis introiit ? unde sine
nuptiis aliud nomen uxorum? immo
unde novum concubinarom genus?
Plus inferam. Unde meretrices uni-
vire? eadem domo, uno cubiculo,

smpe tenentur et lectulo : et suspicio-
808 nos vocant si aliquid extimemus.
Frater sororem virginem deserit, celi-
bum spernit virgo germanum, fratrem
quéerit extraneum : et cum in eodem
proposito esse se simulent, quserunt
alienorum spiritale solatium, ut domi
habeant carnalecommercium. (Epist.
xxir. ad Eustoch. e. 5.) It should be
observed that celibacy had become
Ithe rule of the church at the time
{ when Jerome wrote thus.
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source of general popular reproach.! Such a reform was
therefore well worthy the attention of the Nicene fathers, and
that this was the special object of the canon is indicated by
Jerome himself, who appeals to it asthe authority under which
an ecclesiastic refusing to separate himself from his agapeta
could be punished.?

That it had no bearing upon the wives of priests can
moreover be proved by several reasons. - The restriction on
matrimony has never at any time extended below the sub-
diaconate, the inferior grades of the secular clergy having
always been free to live with their wives, even in the periods
of the most rigid asceticism. The canon, however, makes no
distinetion. Its commands are applicable ‘““alicui omnino qui
in clero est,” To suppose therefore that it was intended to
include wives in its restriction is to prove too much—the
reductio ad absurdum is complete.’ Equally convincing is
the fact that when, towards the close of the century, the rule
of celibacy and separation was introduced, and Siricius and
Innocent I. ransacked the Gospels for texts of more than
doubtful application with which to support the innovation,
they made no reference whatever to the Nicene canon.! Had
it been understood at that period as bearing on the subject,
it would have been all-sufficient in itself. The reverence felt
for the Council of Nicea was too great, and the absolute
obedience claimed for its commands was too willingly ren-
dered, for such an omission to be possible. That Siricius
and Innocent should not have adduced it iz therefore proof
incontrovertible that it was as yet construed as directed

\

! Accusant nimirum eos qui in ec- | * 3 When, during the demoralization
clesia dilectas appellatas, aliande in- ! of the tenth century, the council of
troductas ac cohabitantes feeminas . Augsburg madé a spasmodic effort to
habent.—Panar. Heres. Lxiu. i revive the neglected rule of celibacy,
"it endeavored to include the lower
orders of the clergy within its scope,
and Ratramnus of Corvey did not fail
to point out that such was the in-
controvertible meaning of the Nicene
canon, which at that time was uni-
versally considered to refer to mar-

? Quod si post monita nostra aliquis
clericus agapetas awmplins quasierit
amare quam Christum, secundum sy-
vodalem regnlam conveniatur: et
Precepta patruwn in Nicea definita ei -
legantur.” Jam vero si conventus fa-,
gerit predicta et reliquerit, consecuti | riage
fumus maximum lucrum. Alioquin age.  «~ -

8 neglexerit, talis ab ecclesia Christi| ¢ Siricii Epist. 2.—Innocent. ad Vic-
anathematizandus est. — Epist. ad ' tricium, ad Exuperium, &e.
Oceanum de Vit. Cleric. |
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solely against the improper companions of the clergy. 1f
further evidence to the same effect be required, it may be
found in a law of Honorius, promulgated in 420, in which,
while forbidding the clergy to keep ‘ mulieres extranes”
under the name of ‘“‘sorores,” and permitting only mothers,
daughters, and sisters, he adds that the desire for chastity
does not prohibit the residence of wives whose merits have
assisted in rendering their husbands worthy of the priesthood.!
The object of the law is evidently to give practical force and
effect to the Nicene canon, and the imperial power under
Honorius had sunk to too low an ebb for us to imagine the
possibility of his venturing to tamper with and vitiate the
decrees of the most venerable council.

If the proof thus adduced be as convincing as it appears to
me, the story of Paphnutius is not so important as to deserve
the amount of controversy that has been expended upon it,
and a brief reference is all that seems necessary. Socrates
and Sozomen relate that while the canons of the council were
under consideration, some of the fathers desired to introduce
one interdicting all intercourse between those in orders and
their wives. Whereupon Paphnutius, an Egyptian bishop,
protested against the heavy burden to be thus imposed upon
the clergy, quoting the well-known declaration of St. Paul to
the Hebrews respecting the purity of the marriage-bed. The
influence of St. Paphnutius was great, for he was a confessor
of peculiar sanctity; his sightless eyes bore testimony to the
severity of the persecutions which he had endured, and his
immaculate chastity, preserved from boyhood in a monastery,
rendered his motives and his impartiality on the subject un-
impeachable. The bishops, who had beén on the point of
accepting the proposed canon, were convinced, and the project
was abandoned.?

! Illas etiam non relinqui castitatis | vam in ecclesiam introducere; ut qui
hortatur adfectio, qua ante sacerdo- essent sacris initiati (sicut episcopi,
tium maritorum legitimum meruere | presbyteri et diaconi) cum uxoribus
conjugium. Neque enim clericis in- | quas cum erant laici,in matrimonium
competenter adjunct® sunt, que dig- | duxissent, minime dormirent.”” Paph-
nos sacerdotio viros sui conversatione | nutius protested “ honorabile esse con-
fecerunt.—Lib. xvi. Cod. Theod. Tit. | jugium inter omnes et thorum imma-
ii. 1. 44. culatum: videndum ne nimis exquisita

* « Visam erat episcopis legem no- preescriptione ecclesiam graji incom-
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If this account be true, it of course follows that the third
canon has no bearing on the wives of ecclesiastics, and that
the enforcement of celibacy dates from a later period than
that of the council. Accordingly, when the Nicene canon
was found necessary to support the antiquity of the rule, it
became requisite to discredit the story of Paphnutius. The
first attempt to do this, which has come under my observa-
tion, occurred during the fierce contentions aroused by the
efforts of Gregory VII. to restore the almost forgotten law of
celibacy. Bernald of Constance has left a record of a dis-
cussion held by him in 1076 with Alboin, a zealous defender
of sacerdotal marriage, in which the authenticity of the story
is hotly contested.! Bernald's logic may be condensed into
the declaration that he considered it much more credible that
Sozomen was in error than that so holy a man as St. Paph-
nutius could have been guilty of such a blasphemy. No
reason whatever was vouchsafed when Gregory VII. caused
the story to be condemned in the Synod of Rome of 1079.2
Later writers, from Bellarmine down, have, however, entered
into elaborate arguments to prove its impossibility. They
rest their case principally on the assertion of the existence of
celibacy as a rule anterior to the council, and on its enforce-
ment afterwards; on the fact that Socrates and Sozomen
flourished a little more than a century after the council, and
that they are therefore untrustworthy; and that the name of
St. Paphnutius does not appear in the acts of the council.
To the first of these objections the preceding pages afford, I
think, a sufficient answer; to the second it can only be replied
that we must be content with the best testimony attainable,
and that there is none better than that of the two historians,
whose general truthfulness and candor are acknowledged ;®
and to the third it may be rémarked that of the 818 bishops

modo afficerent” (Socrat. Hist. Eccles. l 8 Sed pre ceeteris omnibus Socrates
Lib. 1. ¢. 8).—The account of Sozomen | et Sozomenus ac Theodoritus totius
(Hist. Eccles. Lib. 1. c. 22) is to the I antiquitatis judicio celebrati sunt, qai
same effect, though less in detail. ab iis temporibus exorsi, in quibus
) Eusebius soribendi finem fecerat, ad
Bernald. Altercat. de Incont. Sa- Theodosii junioris tempora opus sunm
. perduxerunt.—H. Valesii Prafat.
¢ Monamenta Gregoriana (Migne’s
Patrol. T. cxvvun. p. 1378).
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present, but 222 affixed their signatures to the acts, while
Rufinus and Theodoret both expressly assert that he was
present.! That the statement was not discredited until con-
troversialists found their account in so doing, is shown
by its retention in the ‘“Historia Tripartita,”* a condensa-
tion of the narratives of Socrates, Sozomen, and Theodoret,
-compiled in the sixth century by Cassiodorus, whose irre-
proacha.ble orthodoxy would hardly have permitted him
to give it currency if it had then been considered as blas-
phemous as the writers of the eleventh century would have
us believe. In the absence of any comment or negation on
his part, we may reasonably conclude that in his time the
story was not considered improbable.

Various indications have been collected by controversialists
to show that for some time after the council of Nicea no
interference was attempted with married priests. Of these,
one or two will suffice.

St. Athanasius, whose orthodoxy it would not be prudent
for any one to question, and whose appearance during his dia-
conate at the council of Niceea first attracted general attention
to his commanding abilities, has left us convincing testimony
as to the perfect freedom allowed during his time to all classes
of ecclesiastics. An Egyptian monk named Dracontius had
been elected to an episcopate, and hesitated to accept the dig-
nity lest its duties should prove incompatible with the fulfil-
ment of his vows. To remove these scruples, Athanasius
addressed him an epistle containing various arguments, among
which was the declaration that in his new sphere of action he
would find no difficulty in carrying out whatever rules he

' Aliis dextri poplites succisi. Ex | ~Gelasius of Cyzicum,a writer of the
quorum numero fuit Paphnutius | fifth century, in his history of the
Zgyptus. In summo cernere illic council (Act. Concil. Nicen. Lib. u.
licebat turbam martyrum in unum | cap. xxxii), relates, without any ex-
collectam.—Theodoret. Hist. Eccles. : pression of disapprobation or disbelief,
Lib. 1. ¢. 7. the story of the attempt to separate the

So also Rufinus (Hist. Ecoles. Lib. , wives of eoclesiastics, and its failure
X. ¢. 4) : “Fuit preeterea in illo con- ' on account of the opposition of Paph-
cilio I;:t Paphnutius homo Dei, opisoo- | nutius.
pus Zgypti partibus, conl‘essor ete.,
but he make!; no allusion to the inci- ]l * Histor. Tripart. Lib. n. o. 13.
dent related by Socrates and Sozomen.
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might prescribe for himself. “ Many bishops,” said the Saint,
“have not contracted matrimony, while, on the other hand,
monks have become fathers. Again, we see bishops who
have children, and monks who take no thought of having pos-
terity.” The tenor of the whole passage is such as to show
that no laws had yet been enacted to control individual action
in such matters, and while rigid asceticism was largely prac-
tised, it was to be admired as the result of private conviction,
and not as mere enforced submission to an established rule.

Testimony equally unequivocal is afforded by the case of
St. Gregory Theologos, Bishop of Nazianzum. He relates
that his father, who was likewise a St. Gregory Bishop of
Nazianzum, was converted about the period of the Nicene
council, and shortly afterwards admitted to the priesthood and
created bishop. His mother, St. Nonna, prayed earnestly for
male issue, saw her future son St. Gregory in a prophetic
vision, and devoted him, before his birth, to the service of God.
That this occurred after his father’s admission to orders is
shown by the address which he represents the latter as mak-
ing to him, “T have passed more years in offering the sacri-
fice than measure your whole life,”* while the birth of a
younger son, Ceesarius, shows that conjugal relations continued
undisturbed. St. Gregory evidently felt that neither shame
nor irregularity attached to his birth during the sacred minis-
iry of his father.

! Novimus enim et episcopos jeju-: éxexAnyev yaveus mn TUyyaserrag) et mona-
nantes et monachos comedentes ; no-! chos generis posteritatern non quesi-
vimus et episcopos non bibentes vi-: visse, animadvertas, et clericos rar-
num, et monachos bibentes ; novimus | sus esuriisse, et monachos jejunasse.
quogne episcopos signa facientes et —Epist. ad Dracontinm.
monachos non facientes. Multi quo- 2 Odmw Torovrer Inpuewsremac B
que ex episcopis, matrimonia non ini- “Oes BonSe Sy, lmi.x :voc »
cruat, mona.chi contra parentes libe- Baronius labors hard to bereai( the
?%mimfacui sunt ; ﬁc{pemadmodtt:m force of this assertion, but his argu-
(w3 ep‘:oopos ’,‘;:’“m pa-es ments seem to me successfully con-
pmaye a"::m:::":‘;";;"m;‘:; ‘7" | troverted by Calixtus. (De Conjug.
"Erienomer warspaq Tixvar nat geevaxgons I | Cleric. Ed. 1753, pp. 261-74.)
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LEGISLATION.

THuUS far the progress of asceticism had been the result of
moral influence alone. Those who saw in the various forms
of abstinence and mortification the only path to salvation,
and those who may have felt that worldly advantages of
power or reputation would compensate them for the self-
inflicted restrictions which they underwent, already formed a
numerous body in the church, but as yet had not acquired the
numerical ascendency requisite to enable them to impose upon
their brethren the rules which they had adopted for their own
guidance. 'The period was one of transition, and for sixty
years after the council of Niceea there was doubtless a struggle
for supremacy not perhaps the less severe because at this late
date we can but dimly trace its outlines amid the records of
the fierce Arian controversy which constitutes the ecclesias-
tical history of the time, and which absorbed the attention of
writers almost to the exclusion of everything else.

The first triumph of the ascetic party was in establishing
recognized restrictions on those who had voluntarily assumed
vows of celibacy. With them, at least, the case was clear.
Aspiring to no rank in the church, they simply dedicated
themselves to God, and pledged themselves to lives of absti-
nence. Their backsliding caused scandal to the church, which,
if it were held responsible in the eyes of men for their con-
duct, must necessarily assume the power to control their
mode of life, while the fact of simply holding them to the
performance of vows solemnly undertaken could not reason-
ably be regarded as an arbitrary stretch of authority.

Soon after his conversion, Constantine had encouraged the
prevailing tendency by not only repealing the disabilities im-
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posed by the old Roman law on those who remained unmar-
ried, but by extending,the power of making wills to minors
who professed the intention of celibacy.! His piety and that
of subsequent emperors speedily attributed to all connected
with the church certain exemptions from the intolerable muni-
cipal burdens which were eating out the heart of the empire.
An enormous premium was thus offered to swell the ranks of
the ecclesiastics, while, as the number of the officiating clergy
was necessarily limited, the influx would naturally flow into
the mass of monks and nuns on whose increase there was no
restriction, and whose condition was open to all, with but
slender examination into the fitness of the applicant.! The
rapidly increasing wealth of the church, and the large sums
devoted to the maintenance of all orders of the clergy offered
additional temptations to those who might regard the life of
the ascetic as the means of securing an assured existence of
idleness, free from all care of the morrow. If, therefore, dur-
ing a period when ridicule and persecution were the portion
of those who vowed perpetual continence, it had been found
impossible to avoid the most deplorable scandals,® it can rea-
dily be conceived that allurements such as these would crowd
the monastic profession with proselytes of a most question-
able character, drawn from a society so frightfully dissolute as
that of the fourth century.® The necessity of subjecting them

! Cassiod. Hist. Tripart. Lib. 1. ¢. 9.

% See Lib. xvi. Cod. Theod. Tit. il. 11.
9,10,11,14, ete. This evil had become
80 great by the time of Valens that in
365 that emperor declares ** Quidam
ignavie sectatores desertis civitatum
muneribus, captant solitudines ac se-
creta, ot specie religionis cetibus mo-
nizonton congregantur.” The most
vigorous measures were requisite,
‘“ erui e latebris consulta prsceptione
mandavimus,” and he orders the cul-
prits to be subjected again to their
municipal daties under pain of for-
feiture of all their property. (Lib. xin.
Cod. Theod. Tit. i.1. 63.) In 376 the
same emperor endeavored to enforce
the obligation of military service on
the crowds of vigorous men who filled
the monasteries, and on their resist-

ance a persecution arose in which
many were killed.—Hieron. Euseb.
Chron. ann. 378.

S The lamentations of St. Cyprian
have already been alluded to. In 305
the council of Klvira found it neces-
sary to denounce perpetnal excommu-
nication against the ¢ virginessacratm”
who abandoned themselves to a life of
licentiousness, while those guilty only
of a single lapse were allowed resto-
ration to communion on the deathbed,
if earned by continual penitence.
(Concil. Eliberit. . 13.)

4 The fierce declamations of St. Je-
rome afford a terrible picture of the
disorders prevalent among those vow-
ed to celibacy, and of the hideous
crimes resorted to in order to conceal
or remove the consequences of guilt.
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to established rules must therefore have soon become gene-
rally recognized ; and although a passage from St. Athanasius,
quoted above, shows that they were free at any time to aban-
don the profession which they had assumed, still, while they
remained as members, the welfare of the church would render
all right-minded men eager to hail any attempt to establish
rules of wholesome discipline. The first authoritative attempt
to check disorders of the kind is to be found in the first
council of Carthage, which in 348 insisted that all who, shun-
ning marriage, elected the better lot of chastity, should live
separate and solitary, and that none should have access to
them under penalty of excommunication.!

Although the church, in becoming-an affair of state, had to
a great extent sacrificed its independence, still it enjoyed the
countervailing advantage of being able to call upon the tempo-
ral power for assistance when its own authority was defied,
nor was it long in requiring this aid in the enforcement of its
regulations. Accordingly, in 864, we find a law of Jovian
forbidding, under pain of actual or civil death, any attempt
to marry a sacred virgin,? the extreme severity of which is the
best indication of the condition of morals that could justify
a resort to penalties so exaggerated. How great was the neces-
sity for reform, and how little was actually accomplished by
these attempts, may be estimated from an effort of the Council

The period is but little later than that | de scelere, abortii venena meditantur,
under consideration, and the descrip- et frequenter etiam ipss commortuse,
tion is no doubt fairly applicable to trium criminum reez, ad inferos pro-
the latter, unless we assume that the ' ducuntur, homicid® sus, Christi adul-
asceticism enforced by Siricins had : terze, necdum nati filii parricide.”—

made matters worse.— Piget dicere | Hieron. Epist. xxir. ad Eustoch. e. 5.
quot quotidie virgines ruant, quantas
de suo gremio mater perdat ecolesia:
super qua sidera inimicus superbus
ponat thronumm suum; quot petras
excavet et habitet coluber in foramini-
bus earum. Videas plerasque viduas
antequam nuptas, infelicem conscien-
tiam mutata tantum veste protegere.
Quas nisi tumor uteri, et infantam
prodiderit vagitus, sanctas et castas
se esse gloriautur, et erecta cervice et
ludentibus pedibus incedunt. Alie
vero sterilitatem praebibunt, et nesdum
sati hominis howmicidium faciunt.
Nonnullz cum se senserint concepisse

It was doubtless the consideration
of these evils that induced the coun-
oil of Saragossa, in 381, to forbid vir- -
gins from taking the veil unless they
could prove themselves to be upwards
. of forty years of age.—Concil. Cesar-
august. I. c. 8.

! Concil. Carthag. I. ¢. 3.

2 Si quis non dicam rapere, sed vel
adtemptare matrimonii ijnngendi
causa, sacratas virgines vel invitas
ausus fuerit, capitali sententia ferie-
tn;.—sLih. 1X. Cod. Theod. Tit. xxv.
1.
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of Valence, in 374, to prolong the penance incurred by those
who married, and from the description which ten years later
Pope Siricius gives of the unbridled and shameless license
indulged in by both sexes in violation of their monastic
vows.?

As yet, however, these efforts were confined to those who
had bound themselves with solemn vows. The secular clergy
were still at liberty to follow the dictates of their own con-
sciences, and if an attempt was made to erect the necessity of
ascetic abstinence into an article of either faith or discipline,
the church was prompt to stamp it with the seal of unequi-
vocal reprobation. Eustathius, Bishop of Sebastia, in Cappa-
docia, himself the son of Eulalius, Bishop of Cappadocian
Caesarea, carried his zeal for purity to so great an excess that
his exaggerated notions of the inferiority of the married state
trenched closely upon Manicheism, although his heretical
rejection of canonical fasting showed that on other points he
was bitterly opposed to the tenets of that obnoxious sect.
His horror of matrimony went so far as to lead him to the
dogma that married people were incapable of salvation; he
forbade the offering of prayer in houses occupied by them;
and he declared that the blessings and sacraments of priests
living with their wives were to be rejected, and their persons
treated with contempt.?

There were not wanting those to whom even these extreme

.

! Do puellis vero que se Deo vove-
runt, si ad terrenas nuptias sponte
transierint, id custodiendum esse
decrevimus, ut peenitentia his nec sta-
tim detur, etc.—Concil. Valent. I. ann.
374, can. ii.

2 Postea vero in abruptum conscien-
tise desperatione producti, de illicitis
complexibas libere filios procreaverint,
quod et publics leges et ecclesiastica
juracondemnant.--Siricii Epist. 1. o. 6.

® Declaratum est enim hos eosdem
nuptias acousare et docere quod nul-
lus in conjugali positus gradu spem
habeat apud Deum. ... In domibus
conjungatorum nec orationes quidem
debere celebrari, persuasissein tantam
ut easdem fieri vetent. . . . Presbyteros

vero qui matrimonia contraxerunt
sperni debere dicunt, nec sacramenta
que ab eis conficiuntur, attingi.—
Concil. Gangrens. Procem,

So also Socrates—*‘‘ Benedictionem
presbyteri habentis uxorem, quam
lege cum esset laicus duxisset, tan-
quam scelus declinandum preaecepit.—
Hist. Eocles. Lib. 11. ¢. 33.

After the specific condemnation of
this latter doctrine by the undoubted-
ly orthodox council of Gangra, it is
somewhat remarkable to see it enun-
ciated and erected into a law of the
church by Gregory VII. in his inter-
necine conflict with the married
priests. Thus the heresy of one age
becomes the received and adopted
faith of another.
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opinions were acceptable, and Eustathius speedily accumulated
around him a host of devotees whose proselyting zeal threat-"
ened a stubborn heresy. The excesses attributed to their
inability to endure the practical operation of their leader’s
doctrines may be true, or may be merely the accusations
which are customarily disseminated when it becomes neces-
sary to invest schismatics with odium. Be this as it may, the
orthodox clergy felt the importance of promptly repressing
opinions which, although at variance with the creed of the
church, were yet dangerously akin to the extreme views of
those who were regarded as pre-eminently holy. Eulalius,
the father of the heresiarch, himself presided at a local synod
held at Cxesarea, and condemned his son. This did not suffice
to repress the heresy, and about the year 362 a provincial
council was assembled at Gangra, where fifteen bishops,
among whom was Eulalius, pronounced their verdict on
Eustathius and his misguided followers, and drew up a series
of canons defining the orthodox belief on the questions in-
volved. That they were received by the church as authori-
tative is evident from their being included in the collections
of Dionysius and Isidor. These canons anathematize all who
refuse the sacraments of a married priest and who hold that
he cannot officiate on account of his marriage ; also those who,
priding themselves on their professed virginity, arrogantly
despise their married brethren, and who hold that the duties
of wedlock are incompatible with salvation! The whole
affords a singularly distinet record of the doctrines accepted
at this period, showing that there was no authority admitted
for imposing restrictions of any kind on the married clergy.
It probably was an effort on the part of the conservatives of
the church to restrain their more progressive brethren, and
they no doubt gladly availed themselves of the wild theories

! Coneil. Gangrens. o. 4. Si quis de- | Dionysius Exiguus is somewhat differ-
cernit presbyterum conjugatum tan- ent.
quam oocasione nuptiarum quoed | Can. 10.—8Si quis propter Deum
offerre non debeat, et ab ejus obla- | virginitatem profeasus in conjugio
tione ideo se abstinet, anathema sit. | positos per arrogantiam vituperaverit,
—1I give the Isidorian version adopted | anathema sit.—Can. 1 and 9 are di-
by Gratian, Dist. xxviu. c. 15, and by | rected against those who condemn
Burchard, Lib. 1. e. 75. That of | marriage and teach that it affords no
chance of heaven.
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of Eustathius to stigmatize the extravagances which were
@aily becoming more influential. At the same time they were
careful to shield themselves behind a qualified concession to
the ascetic spirit of the period, for in an epilogue they apolo-
getically declare their humble admiration of virginity, and
their belief that pious continence is most acceptable to God.!

In little more than twenty years after this emphatic de-
nunciation of all interference with married priests we find the
first absolute command addressed to the higher orders of the
clergy to preserve inviolate celibacy. So abrupt a contrast
provokes an inquiry into its possible causes, as no records
have reached us exhibiting any special reasons for the change.

While the admirers of ascetic virginity became louder and
more enthusiastic in their praises of that blessed condition, it
is fair to presume that they were daily more sensible of a
lower standard of morality in the ministers of the altar, and
that their susceptibilities were more deeply shocked by the in-
troduction and growth of abuses. While the church was kept
purified by the fires of persecution, it offered few attractions
for the worldly and ambitious. Its ministry was too danger-
ous to be sought except by the pure and zealous Christian, and
there was little danger that pastors would err except from over-
tenderness of conscience or unthinking ardor. When, however,
its temporal position was incalculably improved by its domi-
nation throughout the empire, it became the avenue through
which ambition might attain its ends, while its wealth held
out prospects of idle self-indulgence to the slothful and the
sensual. A new class of men, dangerous alike from their
talents or their vices, would thus naturally find their way into
the fold, and corruption, masked under the semblance of
austerest virtue, or displayed with careless cynicism, would
not be long in penetrating into the Holy of Holies. Immo-
rality must have been flagrant when, in 370, the temporal
power felt the necessity of interfering by a law of the
Emperor Valentinian denouncing severe punishment on

! Nos autem virginitatem cum hu- | tissimam dicimus.--Concil. Gangrens.
militate admiramur, et continentiam | Epilog.
cum castitate et religione Deo accep-,
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ecclesiastics who visited the houses of widows and virgins.!
When an increasing laxity of morals thus threatened to overe
come the purity of the church, it is not surprising that the
advocates of asceticism should have triumphed over the more
moderate and conservative party, and that they should im-
prove their victory by seeking a remedy for existing evils in
such lawg as should render the strictest continence imperative
on all who entered into holy orders. They might reasonably
argue that if nothing else were gained, the change would at
least render the life of the priest less attractive to the vicious
and the sensual, and that the rigid enforcement of the new rules
would elevate the character of the church by preventing such
wolves from seeking a place among the sheep. If by such
legislation they only added fresh fuel to the flame; if they
heightened immorality by hypocrisy and drove into vagabond
licentiousness those who would perhaps have been content
with lawful marriage, they only committed an error which
has ever been too common with earnest men of one idea to
warrant special surprise. .
Another object may not improbably have entered into the
motives of those who introduced the rule. The church was
daily receiving vast accessions of property from the pious
zeal of its wealthy members, the death-bed repentance of
despairing sinners,? and the munificence of emperors and
prefects, while the effort to procure the inalienability of its
possessions dates from an early period. Its acquisitions, both
real and personal, were of course exposed to much greater
risk of dilapidation when the ecclesiastics in charge of its
widely scattered riches had families for whose provision a
natural parental anxiety might be expected to override the

1 Eeclesiastici, aut ex ecclesiasticis, | a law of Valentinian pronounced null
vel qui continentium se volunt nomine | and void all such testamentary pro-
nuncupari, viduarum ac pupillarum ' visions made by those under priestly
domos non adeant; sed publicis ex- influence (Lib. xvi. Cod. Theod. Tit.
terminentur judiciis, si posthac eos ii. 1. 20)—a provision repeated in 390
ad fines earum vel propinqui putave- | (Ibid. 1. 27) with such additional de-
rint deferendos. — Lib. xvi. Cod. |tails as show its successful evasion
Theod. Tit. ii. 1. 20. during the interval. The industry of

. Godefroi, in his notes to these laws

2 80 great was the inflax of wealth ’

to the church from the pious legacies (T. VL. pp. 48-50, 60-64), has collected

of the faithful that it became an evil much curious matter bearing on the

of magnitude to the state, and in 370 . subjeot.
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sense of duty in discharging the trust confided to them. The
$implest mode of ‘averting the danger might therefore seem
to be to relieve the churchman of the cares of paternity, and,
by cutting asunder all the ties of family and kindred, to hind
him completely and forever to the church and to that alone.
This motive, as we shall see, was openly acknowledged as a
powerful one, in later times, and it no doubt served as an
argument of welght in the minds of those who urged and
secured the adoption of the canon.

It appears to me not unreasonable to suppose that all these
various motives lent additional force to the zeal for the purity
of the church and to the undoubting belief in the necessity
of perpetual celibacy, which impelled the Popes, about the
year 385, to issue the first definite command imposing it as
an absolute rule of discipline on the ministers of the altar.
The question evidently was one which largely occupied the
minds of men, and the conclusion was reached progressively.
A Roman synod, to which the date of 384 is assigned, an-
swered a series of interrogatories propounded by the bishops
of Gaul, among which was one relating to the chastity of the
priesthood. To this the response was rather argumentatory
and advisory in its character than imperative; the continence
of the higher grades of ecclesiastics was insisted on, but no
definite punishment was ordered for its violation'—and no
maxim in legislation is better understood than that a law
without a penalty expressed is practically a dead letter. Allu-
sion was made to previous efforts to enforce the observance
in various churches; surprise was expressed that light should
be sought for on such a question—for the Gallic prelates had
evidently been in doubt respecting it—and numerous reasons
were alleged in a manner to show that the subject was as yet
open to argument, and could not be assumed as proved or be
decided by authority alone. These reasons may be briefly
summed up as consmtmg of references to the well-known
texts referred to in a previous section, together with a vague

! Synod. Roman. ad Gallos Episc. | is assigned. By some authorities it
Respons. ¢. 3.—The date of this synod . has been attributed to 398, and Har-
is not certain, but the year mentioned | douin suggests that it may even have
in the text ia the earliest to which it « been held under Innocent I.

5
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assertion of the opinion of the Fathers to the same effect.
Reference was made to the inconmsistency of exhortations to
virginity proceeding from those who themselves were in-
volved in family cares and duties, a reasonable view when
we consider how much of ecclesiastical machinery by this
time turned on monachism; and the necessity was urged
of bishops, priests, and deacons preserving. the purity requi-
site to fit them for the daily sacrifice of the altar and the
ministration of sacraments. This latter point was based upon
the assumption of a similar abstinence being imposed by the
old law on the Levites during their term of service in the
Temple, and the example of the pagan priesthood was indig-
nantly adduced to shame those who could entertain a sacri-
legious doubt upon a matter so self-evident.! The conclusion
arrived at was definite, but, as I have already remarked, no
means were suggested or commanded for its enforcement.
Not many months later, Pope Damasus died, but the cause
was safe in the hands of his successor. Scarcely had Siricins
ascended the pontifical throne, when, in 885, he addressed an
epistle to Himerius, Archbishop of Tarragona, expressing his
grief and indignation that the Spanish clergy should pay so
little regard to the sanctity of their calling as to maintain
relations with their wives. - It is evident from .the tenor of

7

‘more germane to the matter than the
linen breeches provided for Aaron and

1 «“Certe idololatr® ut impietates
exerceant et demonibus immolent,

imperant sibi continentiam mulie-
brem, et ab escis quoque se purgari
volunt, et me interrogas si sacerdos
Dei vivi spiritualia oblaturus sacri-
ficia purgatus perpetuo debeat esse, an
totus in carne oarnis curam debeat
facere ¢’

If all the postulates ba granted, the
reagoning is unanswerable, and as the
precedents of the Old Testament have
been relied upon in all arguments
gince the time of Siricius, it may be
worth while to refer to the caution of
Abimelech before giving the shew-
bread to David (I. Kings 21) as one
of the texts most constantly quoted,
and to the residence of Zacharias in
the Temple during his term of minis-
tration (Luke 1. 23), which was fre-
quently instanced. These are certainly

his sons (Exod. xxvii. 42-3), by
which the Venerable Bede assures us
(De Tabernac. Lib. 1. o. 9) “signifi-
catum esse sacerdotes Novi Testa-
menti aut virgines esse, aut contracta
cum uxoribus feedera dissolvisse.’’

As regards the pagan priesthood,
there oan be little doubt that their ex-
ample had its inflaence in introducing
the custom among the Christians. Ab-
solute continence for ten days was a
Lprereqnisibe to admission to the Eleu-
sinian mysteries of Greece and to the
Baochic mysteries of Rome ; while a
declaration of virginity was exacted in
the Dionysiac solemnities in Athens.
These regarded merely votaries; as
respects the permanent priests of va-
rious deities, I have already quoted

the allusions of Tertullian and Jerome.
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the decretal that Himerius had been unable to enforce the
new discipline, and had appealed to Rome for assistance in
breaking down the stubborn resistance which he had encoun-
tered, for allusion is made to some of the refractory who had
justified themselves by the freedom of marriage allowed to
the Levites under the old law, while others had expressed
their regret and had declared their sin to be the result of
ignorance. Siricius adopted a much firmer tone than his
predecessor. He indulged in less elaboration of argument;
a few texts, more or less apposite; an expression of wonder
that the rule should be called in question; a distinct assertion
of its application to the three grades of bishops, priests, and
deacons; a sentence of expulsion on all who had dared to
offer resistance, and a promise of pardon for those who had
offended through ignorance, allowing them to retain their
positions as long as they observed complete separation from
their wives, though even then they were pronounced inca-
pable of all promotion—such was the first definitive canon,
preseribing and enforcing sacerdotal celibacy, exhibited by
the records of the church.!

The confident manner in which the law is thus laid down
as incontrovertible and absolute might almost make us doubt
whether it were not older than the preceding pages have
shown it to be, if Siricius had not confessed the weakness of
the cause by adopting a very different tone within a year.
In 386 he addressed the church of Africa with certain canons
adopted by a Roman synod. Of these the first eight relate
to observances about which there was at that time no ques-
tion, and they are expressed in the curtest and most decisive
phraseology. The ninth canon is conceived in a spirit totally
different. It persuades, exhorts, and entreats that the three
orders shall preserve their purity; it argues as to the pro-
priety and necessity of the matter, which it supports by
various texts, but it does not assume that the observance thus
enjoined is even a custom, much less a law, of the church;

! Biricii Epist. 1.0. 7.—It would reem | ther (cap. 13) urges the admission of
from this decretal (cap. 8, 9, 10, 11) | monks to holy orders, for the purpose
that even the rule excluding digami|of providing & priesthood vowed to
was wholly neglected. Siricius fur-| chastity.
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it urges that the scandal of marriage be removed from the
clergy, but it threatens no penalty for refusal.! Siricius was
too imperious and too earnest in all that he undertook for us
to imagine that he would have adopted pleading and entreaty
if he had felt that he possessed the right to command; nor
would he have condescended to beg for the removal of an
opprobrium if he were speaking with all the authority of
unquestioneq tradition to enforce a canon which had become
an unalterable part of ecclesiastical discipline.

It is' observable that in these decretals no authority is
quoted later than the Apostolic texts, which, as we have
seen, have but little bearing on the subject. No canons of
councils, no epistles of earlier popes, no injunctions of the
Fathers are brought forward to strengthen the position as-
sumed, whence the presumption is irresistible that none such
existed, and we may rest satisfied that no evidence has been
lost that would prove the pre-existence of the rule.

! Prmterea, quod dignum, pudicum | Qua de re hortor, moneo, rogo, tollatur
et honestum est, suademus ut sacer- | hoc opprobrinm quod potest etiam jure
dotes et levit® cum uxoribus suis non | gentilitas accusare.—Concil. Telensis
coeant, quia in ministerio divino quo- | c. 9.
tidianis necessitatibus ococupantar. . .



V.
ENFORCEMENT OF CELIBACY.

CELIBACY was but one of the many shapes in which the
rapidly progressing sacerdotalism of Rome was overlaying
religion with a multitude of formal observances. That which
in earlier times had been the spontaneous expression of fervid
zeal, or the joyful self-sacrifice of ardent asceticism, was thus
changed into a law, bearing upon all alike, and taking no
count of the individual idiosyncrasies which might render the
burden too heavy for the shoulders of the less fiery though
not less conscientious Christian. That it should meet with’
resistance was to be expected when we consider that the local,
independence of primitive times was as yet too near in the-
memories of all for obedience at once to take the place of
the voluntary loyalty which had carried the church through,
three centuries of scorn and persecution. In fact, energetic
protests were not wanting, as well as the more perplexing
stubbornness of passive resistance.

St. Ambrose admits that although the necessity of celibacy
wag generally acknowledged, still, in many of the remoter
districts, there were to be found those who neglected it, and
who justified themselves by ancient custom, relying on pre-
cautions to purify themselves for their sacred ministry.! In
this he probably alludes to the Leoniste, simple Christians
whose refusal to adapt themselves to the sacerdotalism, which
was daily becoming more rigorous and indispensable, caused
their expulsion from Rome, and who, taking refuge in the
recesses of the Cottian Alps, endeavored to preserve the un-

! Quod eo non praterii quia in ple- |nsu veteri defendunt, quando per
risque abditioribus locis, cum minis- |intervallo diernm sacrificium defere-
terinm gererent, vel etiam sacerdo- :batur.—Ambros. de Officiis Lib. 1. o.
tium, filios susceperent, et id tanquam | 50.
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adulterated faith of earlier times in the seclusion and priva-
tion of exile.

All who revolted against the increasing oppression of the
hierarchy were not, however, content to bury themselves in
solitude and silence, and heresiarchs sprang up who waged a
bold but unequal contest. Bonosus, Jovinian, and Vigilantius
are the names which have reached us as the most conspicuous
leaders in the ill-advised attempt to turn back the advancing
spirit of the age, and of these Jovinian is the foremost figure.
Bonosus, who was Bishop of Sardica, acquired a peculiarly
sinister notoriety, for, in his opposition to the ascetic spirit,
he adopted a heresy of Tertullian and Photinus, and assailed
one of the chief arguments of the admirers of celibacy by
denying the perpetual virginity of the Virgin; whence his
followers acquired the euphonious title of Bonosiacs.! For
this he was denounced by Pope Siricius with all the vehe-
mence which doctrines so sacrilegious were calculated to
excite,?® and his followers were duly condemned by the Coun-
cil of Capua in 889, while the tireless pen of St. Jerome was
called into requisition to refute errors so unpardonable.?
Notwithstanding this they continued to flourish, for an epistle

! This belief was founded on the
words of Matthew (1. 25), *“xas olx
lyvwsxey abeny twg v broxe T Oy durng
T WpuToTOROY, Xatt IxaAsce 7O Ovoma duTov
Inzowv.”’—*“ And he knew her mnot till
she had brought forth her first-born
son ; and he called his name Jrsts.”
The restrictive *‘till”” and the charac-
terization of Jesus as the first-born of
the Virgin are certainly not easily
explicable on any other supposition;
nor is the difficulty lessened by the
various explanations concerning the
family of Joseph, by which such ex-
pressions as {axe8» rov dderpor Tou xupiov
—Jacobum fratrum Domini (Galat. 1.
19)—are taken by commentators in a
spiritual sense, or are eluded by trans-
ferring to the Greek a Hebrew idiom
which confounds brothers with cou-
sins. In the Constitutiones Apostolice
occurs a passage—‘‘Et ego Jacobus
frater quidem Christi secundum car-
nem, servuas autem tanquam Dei’—
which seems to place it in an unmis-

takable light, if it be an extract from
some forgotten Gospel, although it may
only reflect the opinions of the third
century when the collection was writ-
ten or compiled.

The Bonosiacs were also sometimes
called Helvidians.—S. Augustin. de
Heresibus § 84.—Isidor. Hispalens.
Etymolog. Lib. vi. ¢c. v. § 57.

In an age which was accustomed to
such arguments as “per mulierem
culpa successit, per virginem salus
evenit” (Rescript. Episcopp. ad Siri-
cinm), it is easy to appreciate the
pious horror evoked by such blas-
phemous heresies.

2 Merito vestram sanctitatem abhor-
ruisse, quod ex eodem utero Virginali,
ex quo secundum carnem Christus
natus est, alius paftus effusus sit.—
Epist. Siric. ap. Batthyani, Legg. Ec-
cles. Hungar. T. 1. p. 210.

3 Hieron. de Perpet. Virgin, B. Ma-
riee adv, Helvidium.
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of Innocent I. to Lawrence, Bishop of Segna, proves that the
error was openly taught on the eastern shores of the Adriatic
in the early part of the fifth century;' in 443 the council of
Arles shows their existence in France by promising recon-
ciliation to those who should manifest proper repentance, and
that of Orleans as late as 538 still contains an allusion to
them.? The belief even extended to Arabia, where a sect
professing it is stigmatized by Epiphanius as Antidicomari-
anitarians, whose conversion that worthy bishop endeavored
to secure by a long epistle, in which his labored explanations
of the stubborn text of Matthew are hardly more convincing
than his hearty objurgations of the blasphemous dogma, or
his illustrative comparison of the Virgin to a lioness bearing
but one whelp.?

While Jovinian shared in this particular the error of Bo-
nosus and Helvidius, he did not attach undne importance to
it. More practically inclined, his heresy consisted principally
in denying the efficacy of celibacy, and this he maintained in
Rome itself, with more zeal than discretion. Siricius caused
his condemnation and that of his associates in a synod held
about the year 390,* and succeeded in driving him to Milan,
where he had many proselytes. There was no peace for him
there. A synod held under the auspices of St. Ambrose bears
testimony to the wickedness of his doctrines and to the popu-

! Epist. xx. rested solely on tradition, and yet
N which were admitted as undoubted
C ong?niitre?ir:;atfﬁs.c:& g;n. 17.— by all parties, instanced * que la Vierge
: S s v Marie demoura vierge aprés ’enfante-
3 Panar. Heres. 78.—It is hardly | ment, et plusieurs autres semblables
to be wondered at that at the time of | par conséquent; ce qui a esté baillé
the Reformation the Bonosiac heresy : de main en main par nos peres, ores
should have been revived. In 1523, |qu’il ne soit escript, n’est pourtant
at the Diet of Niirnberg, the Papal  moins certain et approuvé que s’il es-
orator accused the eccentric and in- toit temoigné par’Escripture” (Pierre
domitable Andrew Osiander * quod |de la Place, Liv. vi.).
predicasset Beatam Virginem Mariam '
post Christi partum non mansisse Vir- [ J Upn suscitata 1:"“ sent_entia, ut
» o ovinianus, Auxentius, Genialis, Ge-
g‘;eai‘gsdpalgrg dA‘P:&};’T::;;5232i !minator, Felix, Plotinus, Martianus,
h er ew o . . Januarius et Ingeniosus qui incentores
the Colloquy of Poissy, in 1561, the Inove heresis et blasphemiz inventi
lSorb::n eCIi“de dl’f&p:l:'l :f ,u;i:rcto‘l;e:f I sunt, divina sententiap et nostro judi-
many thin o ‘t,;gna gthorit of ‘:vhicl‘: ‘'cio in perpetnum damnati, extra ec-
y gs the au 4 clesiam remanerent.—Siricii Epist. ii.
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lar clamor raised against him,* and the wanderer again set
forth on his weary pilgrimage. Deprived of refuge in the
cities, he disseminated his tenets throughout the country,
where ardent followers, in spite of contumely and persecu-
tion, gathered around him and conducted their worship in the
fields and hamlets. The laws promulgated about this time
against heresy were severe and searching, and bore directly
upon all who deviated from the orthodox formulas of the
Catholic church, yet Jovinian braved them all. Even the
wrathful invective and scandalous accusations of St. Jerome?
were insufficient to put down the stubborn schismatics, who
maintained their faith until the church, wearied out with their
obstinacy and unable to convert or to silence them, appealed
to the secular power for more efficient assistance. Perhaps
Jovinian’s long career of successful resistance may have em-
boldened him; perhaps his sect was growing numerous
enough to promise protection; at all events, despite the im-
perial rescripts which shielded with peculiar care the Apos-
olic city from the presence of heretics, Jovinian in 412 openly
held assemblages of his followers in Rome, to the scandal
of the faithful. Their complaints were heard by the misera-
ble shadow who then occupied the throne of Augustus, and

1 Nec miramur si luporum rabiem
grex Domini perhorruit, in quibus
Christi vocem non recognovit. Ag-
restis enim ululatus est, nullam vir-
ginitatis gratiam, nullum castitatis
ordinem servare, promiscue omnia
velle confundere, diversorum gradus

abrogare meritornm, et paupertatem:

quandam ccelestium remunerationum
inducere, quasi Christo una sit palma
quam tribuit, ac non plarimi abun-
dent tituli preemiorum. Simulant se
ista donare conjugio. Sed qum potest
laus esse conjugii, 8i nulla virginitatis
est gloria 7—Rescript. Episcopp. ad
Siricium. (Harduin. Coneil. I. 853.)

2 ¢ Post preeconinm tuum et balneas,
qu® viros pariter et feeminas lavant,
omnis impatientia, qua ardentem
prius libidinem quasi verecundiz ves-
tibus tegebat, nudata est et exposita ;
qua ante in occulta erant, nunc in
propatulo sunt. .., Ocoultos adul-

teros in apertos verterent maritos.”
He further represents Jovinian as ex-
horting his followers * Raro jejunate,
orebrius nubite; non enim potestis
implere opera nuptiaram nisi mul-
sum et carnem et nucleum sumpse-
ritis. Viribus opus est ad libidinem ;
cito caro consumpta marcescit. No-
lite timere fornicationem. Qui semel
in Christo baptizatus est, cadere non
potest.”—Hieron. adv. Jovin.—There
is no evidence in the proceedings
against Jovinian that any disorders of
this kind were permitted by him, and
Jerome was too impetuous and reck-
less a controversialist for us to ima-
gine that these accusations are aught
but the commonplace slanders em-
ployed by the polemics of all ages.
St. Augustine, indeed, admits that Jo-
vinian himself was chaste, though he
denied the efficacy of celibacy.—Au-
gustin. de Heres. No. Ixxxii.
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Honorius applied himself to the task of persecution with
relentless zeal. Jovinian was scourged with a leaded thong
and exiled to the rock of Boa, on the coast of Dalmatia, while
his followers were hunted down, deported, and scattered
among the savage islands of the Adriatic.'

Nor was this the only struggle. A wild shepherd lad named
Vigilantius, born among the Pyrenean valleys, was fortunate
enough to be the slave of St. Sulpicius Severus, whose wealth,
culture, talents, and piety rendered him prominent through-
out Southern Gaul. The earnest character of the slave at-
tracted the attention of the master; education developed his
powers; he was manumitted, and the people of his native
Calagurris chose him for their priest. Sent by Sulpicius as
bearer of letters to his friends St. Paulinus at Nola, and St.
Jerome in his Bethlehem retreat, Vigilantius had the oppor-
tunity of comparing the simple Christianity of his native
mountains with the splendid pageantry of Rome, the elegant
retirement of Nola, and the heated controversialism which
agitated the. asceticism of Bethlehem. Notwithstanding the
cordiality of their first acquaintance, his residence with Je-
rome was short. Both were too earnestly dogmatic in their
natures for harmony to exist between the primitive Can-
tabrian shepherd and the fierce apostle of Buddhist Chris
tianity, who devoted his life to reconciling the doctrine
of the Latin church with the practices of Manicheism.}
Brief friendship ended in a quarrel, and Vigilantius extended
his experiences by a survey of Egypt, where the vast hordes
of Nitrian anchorites were involved in civil strife over the
question of Origenism. Returning through Italy, he tarried
in Milan and among the Alps, where he found the solution of
his doubts and the realization of his ideas in the teaching of
Jovinian and in the exiled churches of the Leonistee. He had
left Gaul a disciple ; he returned to it a missionary, prepared to

! Lib. xvi. Cod. Theod. Tit. v. 1. | he supports his arguments in favor of
53. virginity by a reference to the legend
1t perhape worthy of romark | st Goltme Buddhe was bom of »
:’i‘;:tﬂ':‘:o":; d"m&;’;ﬁ“&"g&ﬂ:&: | dogmatis eorum e latere suo virgo

asceticism. In his attack on Jovinian l lge:elzzrit."—llioron. adv. Jovin. Lib.
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do battle with sacerdotalism in all itsforms. Not only did he
deny the necessity of celibacy and the paramount efficacy of
virginity, but in his zeal for reform he swept away fasting and
maceration, he ridiculed the adoration of relics, and pro-
nounced the miracles wrought at their altars to be the work
of demons; he objected to the candles and incense around the
shrines, to prayers for the dead, and to the oblations of the
faithful.!

No doubt the decretals of Siricius had rendered compulsory
the celibacy of the priesthood throughout Gaul and Spain.
The machinery of the hierarchy may readily have stifled
open opposition, however frequent may have been the secret
infractions of the rule.®* This may perhaps have contributed

1 Exortus est subito Vigilantius, seu
verius Dormitantius, qui immundo
spiritu pugnat contra Christi spiritum,
et martyrum neget sepulchra vene-
randa,dammandas dicat esse vigilias ;
nunquam nisi in Pascha alleluia can-
tandum ; continentiam heresim ; pudi-
citiam libidinis seminarium. Et quo-
modo Euphorbus in Pythagora renatus
esse perhibetur, sic in isto Joviniani
mens prava surrexit ; ut et in illo et in
hoc diaboli respondere cogamur in-
sidiis.—Hieron. adv. Vigilant. c. 1.

¢ The canons of the first council of
Toledo, held about the year 400, show
by their repetition of the rule the
struggle necessary for its enforcement
—and their expressions further prove
its introduction as an innovation dur-
ing the existing generation. Thus
Can. I. “Placuit ut diacones vel integri
vel casti sint, et continentis vitsm,
etiam si uxores habeant, in ministerio
constituantur ita tamen ut 8i qui etiam
ante interdictum quod per priores ante
nos episcopos constitutum est, incon-
tinenter cum uxoribus suis vixerint,
presbyterii honore non cumulentur:
8i quis vero ex presbyteris ante inter-
diotum filios susceperit, de presby-
terio ad episcopatum non admitta-
tar.”

Other canons make manifest the
troubles arising from the new order of
things, and the novel questions pre-
senting themselves for settlement.
Thus

Can. 3. A lector marrying a widow

| tor.

was ineligible for promotion beyond
the subdiaconate.

Can. 4. A subdeacon left a widower
and marrying again was to be degrad-
ed to the position of ostiarius or lec-
If he wmarried a third time,
“quod neo dicendam nec audiendum
est,” after two years’ separation and
due penitence, he could be readmitted
to communion as a layman only.

Can. 6, which forbade undue inti-
macy between holy virgins and lay-
men, not kingmen, and regulated their
attendance at banquets, &c., showed
that considerable liberty was still
permitted.

Can. 7. Ecclesiastics, whose wives
were unfaithfal under the privations
imposed, were empowered to tie them
up, to beat and to starve them, always
avoiding risk of life. The husband
was forbidden to admit his guilty con-
sort to his table, unless she should be-
come converted, after due penitence.

Can. 18. The widow of a bishop,
priest, or deacon who married again
was deprived of communion until her
death-bed.

Can. 19. If the daughter of a bish-
op, priest, or deacon, after being dedi-
cated to God, should marry, the parent
who should become reconciled to her
was to be excommunicated.

Canons like these were repeated
with endless iteration during the suc-
ceeding centuries, of which this spe-~
cimen will probably suffice the reader.
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‘o the success of Vigilantius. Even his former master, St.
Sulpicius Severus, and St. Exuperius, Bishop of Toulouse
were inclined to favor his reforms. That they spread with
dangerous rapidity throughout Gaul from south to north is
showr: by the fact that in 404 Victricius, Bishop of Rouen,
and in 405 St. Exuperius of Toulouse applied to Innocent I
for advice as to the manner in which they should deal wit

the new heresy. It also counted numerous adherents through-
out Spain, among whom eéven some bishops were enumerated.
The alarm was promptly sounded, and the enginery of the
church was brought to bear upon the hardy heretic. The
vast reputation and authority of Jerome lent force to the
coarse invective with which he endeavored to overwhelm his
whilom acquaintance, and though the nickname of Dormi-
tantius which he bestowed (zar “drrad¢asw) on Vigilantius was a
;arcasm neither very severe nor very refined, the disgusting
exaggeration of his adversary’s tenets in which he as usual
indulged had doubtless its destined effect! Pope Innocent’
was not backward in asserting the authority of Rome and the
inviolable nature of the canon. In his epistle to Victricius,
he repeated the decretal of Siricius, but in a somewhat more
positive form;* while in the following year (405) he con-
firmed the vacillating faith of Exuperius by declaring that
any violation of the strictest celibacy on the part of priest
or deacon subjects the offender to the deprivation of his
position.® As in the previous effort of Siricius, however,

! Proh nefas! episcopos sui sceleris
dicitur babere consortes: sl tamen
episcopi nominandi sunt qui non ordi-
nant diaconos nisi prius uxores duxe-
rint; nulli ccelibi credentes pudicitiam,
immo ostendentes quam sancte vivant
qui male de omnibus suspicantur; et
Diri pregnantes uxores viderint oleri-
corum, infantesque de ulnis matram
vagientes, Christi sacramenta non
tribnant. . . . Hoc docuit Dormitan-

tins, libidini freena permittens, et na-
taralem carnis ardorem, qui in ado-|
lescentia plerumque fervescit, suis!
hortatibus duplicans, immo extin-
guens coitu feeminarnm, ut nihil s8it
quo distemus a porcis, etc.—Hieron.
adv. Vigilant. o. 2.

® Praterea quod dignum, pudicum
et honestum est, tenere ecclesia om-
nino debet, ut sacerdotes et levitae
caum uxoribus non misceantur ...
Maxime ut vetus regula hoc habet ut
quisquis corruptus baptizatus cleri-
cus esse voluisset, spondeat uxorem
omnino non ducere.—Innocent. Epist.
ii. ¢. 9, 10.

3 Ut incontinentes in officiis talibus
positi, omni ecclesiastico honore pri-
ventur, nec admittantur ad tale min-
isterium, quod sola continentia opor-
tet impleri.—As for those who could
be proved to have seen the epistle of
Siricius—* illi sunt modis omnibus
submovendi.”—Innocent. Epist. iii.
c. 1.
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ignorance is admitted as an excuse, entitling him who can
plead it to retain his grade without hope of preferment—and
the test of this ignorance is held to be the canon of 385.
This latter point is noteworthy, for it is a tacit confession of
the novelty of the rule, although Innocent labored at great
length to prove both its antiquity and necessity from the well
known texts of St. Paul and the Levitical observances. Yet
no intermediate authority was quoted, and punishment was
only to be inflicted on those who could be proved to have
seen the decretal of Siricius.

The further career of Vigilantius and his sectaries is lost
in the darkness and confusion attendant upon the ravages of
the Alans and Vandals who.overran Gaul during the following
year. We only know that Sulpicius and Exuperius, frightened
by the violence of Jerome and the authority of Innocent, aban-
doned their protégé, and we can presume that, during the
period of wild disorder which followed the irruption of the
Barbarians, what little protection Rome eould afford was too
consoling to the afflicted churches for them to risk its with-
drawal by resisting on any point the daily increasing preten-
sions of the Apostolic See to absolute command.!

The victory was won, for with the death of Vigilantius and
Jovinian ended the last organized and acknowledged attempt
to stay the progress of celibacy in the Latin church, until
centuries later, when the regulation was already too ancient
and too well supported by tradition and precedent to be suc-
cessfully called in question.

In Africa we find no trace of open resistance to the intro-
duction of the rule, though time was evidently required to
procure its enforcement. We have seen that Siricius, in 386,
addressed an appeal to the African bishops. To this they
responded by holding a council in which they agreed “con-
scriptione quadam” that chastity should be preserved by the
three higher orders. This apparently was not conclusive, for
in 890 another council was held in which Aurelius of Car-

! The observance of the rule and | and his unhappy wife, as naively re-
its effects are well illustrated in the |lated by Gregory of Tours (Hist.
story of Urbicus, Bishop of Clermont, | Frane. L. 1. ¢. 44).
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‘hage again introduced the subject. He recapitulated their
recent action, urged that the teaching of the Apostles and
ancient usage required the observance of the rule, and ob-
tained the assent of his brother prelates to the separation from
their wives of those who were concerned in administering the
sacraments.! The form of these proceedings shows that it
was an innovation, requiring deliberation and the assent of
the ecclesiastics present, not a simple affirmation of a tra-
ditional and unalterable point of discipline, and, moreover,
1o penalty is-mentioned for disobedience. Little respect,
probably, was paid to the new rule. The third and fourth
councils of Carthage, held in 397 and 898, passed numerous
canons relating to distipline, prescribing minutely the quali-
fications and duties of the clergy, and of the votaries of the
monastic profession. The absence from among these canons
of any allusion to enforced celibacy would therefore appear
to prove that it was still left to the conscience of the indi-
vidual. If this be so, the triumph of the sacerdotal party
was not long delayed, as might be expected from the rising
influence and authority of St. Augustine, whose early Ma-
nicheism led him, after his conversion, to be one of the most
enthusiastic admirers and promoters of austere asceticism.
We may not unreasonably assume that it was through his
prompting that his friend St. Aurelius, Bishop of Carthage,
at the fifth council held in that city in 401, proposed a canon,
which was adopted, ordering the separation of the married -
clergy of the higher grades from their wives, under pain of
deprivation of office.* As before, the form of the canon shows
it to be an innovation.

1 Ab universis episcopis dictum est :
Omnibus placet, ut episcopi, presbyteri
et diaconi, vel gui sacramenta con-
trectant, pudicitise custodes etiam ab
uxoribus se abstineant.—Concil. Car-
thag. II. can. 2 (Cod. Ecoles. African.
can. 3).

¢ Aurelius episcopus dixit: Addi-
mus fratres carissimi preterea,com de
quorundam clericorum, quamvis lec-
torum, erga mxores proprias inconti-
nentia referretur, placuit, quod et in
diversis conciliis firmatam est, ut sub-

diaconi, qui sacra mysteria contrec-
tant, et diaconi et presbyteri, sed et
episcopi, secundum priora statuta
etiam ab uxoribus se contineant, ut
tanquam non habentes videantur esse :
quod nisi fecerint, ab ecclesiastico
removeantur officio. Ceteros autem
clericos ad hoc non cogi, nisi maturiori
wtate. Ab universo concilio dictum
est: Que vestra sanotitas est juste
moderata, et sanota et Deo placita
sunt, confirmamus,—Concil. Carthag.
V. ¢. 3—Cod. Eccles. Afric. ¢. 25.
The councils thus alluded to are



18

That the rule was positively adopted and frequently sub-
mitted to is shown by St. Augustine, who, in his treatise
against second marriages, states that, in arguing with those
desirous of entering upon those unhallowed unions, he was
accustomed to strengthen his logic by citing the continence of
the clergy, who, however unwillingly they had in most cases
been forced to undertake the burden, still, by the aid of God,
were enabled to endure it to the end.! Yet it is evident that
its enforcement was attended with many difficulties and much
opposition, for, twenty years later, at another council of
Carthage, we find Faustinus, the Papal Legate, proposing
that the three higher orders shall be separated from their
wives, to which the fathers of the council somewhat evasively
replied that those who were concerned in the ministry of the
altar should be chaste in all things. No attempt, however,
was apparently made to strengthen the resolution by affixing
a penalty for its infringement. It was a simple declaration’
of opinion, and nothing more.?

ENFORCEMENT OF CELIBACY.

probably the Roman Synods under
Damasus and Siricius.

I give the version most favored by
modern crities, but it should be ob-
served that there is doubt concerning
several important points. Inthe older
collections of councils (e. g. Surius,
Ed. 1567, T. I. p. 619-20) the canon
indicates no compulsion for the orders
beneath the diaconate, commencing
¢ Placuit episcopos et presbyteros et
diaconos” and ending ¢ Csteros autem
clericos ad hoc non cogi sed secundum
uniuscunjusque ecclesi® consuetudi-
nem observari debere,” and this has
probability in its favor, since the sub-
diaconate was not included in the re-
striotion for nearly two centuries after
this period, and the lower grades were
never subjected to the rule.

The expression *secundum priora
statuta” is probably the emendation
of a copyist puzzled by the obscurity
of ‘‘ secundum propria statuta,” which
latter is the reading given by Dio-
nysius Exiguus and followed by Su-
rius. That it i8 the correct one is
rendered almost certain by the Greek
version, which is xara Toug idovg ¢
(Calixt. Conjug. Cleric. p. 350) which

would seem to leave the matter very
much to the pre-existing customs of
the individual churches.

1 Solemus eis proponesg continen-
tiam olericornm, qui plerumque ad
eamdem sarcinam subeundam capi-
untur inviti, eamque susceptam usque
ad debitam finem, Domino adjuvaute,
perducunt.—De Adulterin. Conjug.
Lib. 1. e. 20.

® Faustinus episcopus eoclesie Po-
tentina, provinci® Piceni, legatus Ro-
manm ecclesim, dixit: Placet ut epis-
copus, presbyter et diaconus vel qui
sacramenta contrectant pudicitie cus-
todes ab uxoribus se abstineant. Ab
universis episcopis dictum est : Placet
ut in omnibus pudicitia custodiatar
qui altari inserviunt (Cod. Eccles.
African. can. iv.).

That strict rules were not enforced
in the African church is rendered
probable by another circumstance.
Faustus the Manichean, in defsnding
the tenets of his sect on the subject
of marriage and celibauy, enters into
an elaborate comparison of their doc-
trines and practices with those of the
Catholic church. In ridiculing the
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Symptoms of similar difficulty in the rigid enforcement of the
canon are observable elsewhere. The prelates of Cis-Alpine
Gaul, assembled in the council of Turin in 401, could only be
brought to pronounce incapable of promotion those who con-
travened the injunction which separated them from their
wives.! The practical working of this was to permit those to
retain their wives who were satisfied with the grade to which
they had attained. Thus the priest, who saw little prospect
of elevation to the episcopate, might readily console himself
with the society of his wife, while the powerful influence of
the wives would be brought to bear against the promptings
of ambition on the part of their husbands. The punishment
thus was heaviest on the lower grades and lightest on the
higher clergy, whose position should have rendered the sin
more heinous—in fact, the bishop, to whom further promotion
was impossible, escaped entirely from the penalty.

Even as late as 441 the first council of Orange shows hoy
utterly the rule had been neglected by ordering that for th
future no married man should be ordained deacon withou
making promise of separation from his wife, for contravention
of which he was to suffer degradation; while those who had
previously been admitted to orders were only subjected to the
canon of the council of Turin, incurring merely loss of pro-
motion.? This evidently indicates that the regulation was a
novelty, for it admits the injustice of subjecting to the rigor
of the canon those who had taken orders without being aware
of the obligations incurred ; and it is a fair conclusion to sup-
pose that this was a compromise by which the existing clergy

idea that the Manicheans prohibited
marriage to their followers, he could
not have omitted the argunment and
contrast derivable from prohibition
of marriage by the Catholics, had
such prohibition been enforced. His
omission to do this is therefore a
negative proof of great weight.—See
Augustin. contra Faust. Manich. Lib.
XXX. ¢. iv.

! Hi antem qui coutra interdictum
sunt ordinati, vel in ministerio filios
genuerunt, ne ad majores gradus or-
dinum permittantur eynodi decrevit
auctoritas.—Concil. Taurinens. c. 8.

8 Sedit prmterea ut deinceps non
ordinentur diacones conjugati nisi qui
prius conversionis proposito professi
fuerint castitatem.—Concil. Arausiec.
I. 0. 22

8i quis autem post acceptam bene-
dictionem leviticam cum uxore sua
incontinens invenitur, ab officio abji-
ofatur.—Ibid. ¢. 23.

De his antem qui prius ordinati hoo
ipsum inciderunt, Taurinatis synodi
isequendam esse sententiam, qua ju-
bentur non ulterius promoveri—Ibid.

.
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gave their assent to the rule for the benefit of their succes-
sors, provided that they themselves escaped its full severity.
In fact, it seemed to be impossible to make the church of
Gaul accept the rule of discipline. About 459, we find Leo
I, in answer to some interrogatories of Rusticus, Bishop of
Narbonne, laboriously explaining that bishops and priests
must treat their wives as sisters: Rusticus had evidently
asked the question, and Leo expresses no surprise at his igno-
rance.

The date of 456 is attributed to an Irish synod held by St.
Patrick, in which a canon ordering that priests shall not offend
decency by their nakedness, and that their wives shall keep
the head covered, would appear to prove, by the absence of
any prohibition of intercourse, that the Apostle of Ireland
was unable to enforce upon his converts the difficult task of
compulsory asceticism.?

Even where the authority of the decretals of Siricius and
Innocent was received with respectful silence, it was not
always easy to enforce their provisions. An epistle of Inno-
cent to the bishops of Calabria shows that, within territory
depending strictly upon Rome itself, a passive resistance was
maintained, requiring constant supervision and interference
to render the rule imperative. Some priests, whose growing
families rendered their disregard of discipline as unquestion-
able as it was defiant, remained unpunished. Either the
bishops refused to execute the laws, or their sympathies were
known to be with the offenders, for the pious layman whose
sensibilities were wounded by the scandal felt himself obliged
to appeal to the Pope. Innocent accordingly ordered the ac-
cused to be tried and to be expelled, while he expressed no
little surprise at the negligence of the prelates who were so
remiss® It is more difficult to understand the edict of 420,
issued by Honorius, to which allusion has already been made
(p. 54). This law expressly declares that the desire for purity

! Leon. PP. I. Epist. clxvii. In-|more Romano capilli ejus ton_si sint,
quis. iii. et uxor ejus si non ;eilaito capite am-
. s . bulaverit, pariter a laicis contemnen-
2 Quicamque clericus, ab hostiario ) s
usque ad sacerdotem si’ne tunioa vi- émiaet;_uib gccle%mseparenmr.—Sy nod.
sus fuerit, atque turpitudinem ven-|>° *2tFiel, 0. 0.
tris et nuditatem non tegat, et 8i non | 3 Innocent. I. Epist. v.
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does not require the separation of wives whose marriage took
place before the ordination of their husbands.

These disconnected attempts at resistance were unsuccess-
ful. Sacerdotalism triumphed, and the rule which forbade
marriage to those in orders, and separated husband and wife,
when the former was promoted to the ministry of the altar,
became irrevocably incorporated in the canon law. Through-
out the struggle the Papacy had a most efficient ally in t};rgl
people. The holiness and the necessity of absolute purity was
so favorite a theme with the leading minds of the church, and
formed so prominent a portion of their daily homilies and
exhortations, that the popular mind could not but be deepl
impressed with its importance, and therefore naturally eziarctg
of the pastor the sacrifice which cost so little to the flocks/An
instance or two occurring about this period will show how
vigilant was the watch kept upon the virtue of ecclesiastics,
and how summary was the process by which indignation was
visited upon even the most exalted, when suspected of a lapse
from the rigid virtue required of them. Thirty years after
the ordination of St. Brice, who succeeded St. Martin in the
diocese of Tours, rumor credited him with the paternity of
a child unseasonably born of a nun. In their wrath the citi-
zens by common consent determined to stone him. The saint
calmly ordered the infant, then in its thirtieth day, to be
brought to him, and adjured it in the name of Christ to de-
clare if it were his, to which the little one firmly replied,
“Thou art not my father!” The people, attributing the mira-
‘cle to magic, persisted in their resolution, when St. Brice
wrapped a quantity of burning coals in his robe, and pressing
the mass to his bosom carried it to the tomb of St. Martin,
where he deposited his burden, and displayed his robe unin-
jured. Even this was insufficient to satisfy the outraged
feelings of the people, and St. Brice deemed himself fortunate
in making his escape uninjured, when 4 successor was elected
to the bishopric.! Somewhat similar was the case of St. Sim.
plicius, Bishop of Autun. Even as a layman, his holy zeal
had led him to treat as a sister his beautiful wife, who. was

! Greg. Turon. Hist. Frano. Lib. m. ¢. 1.
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inspired with equal piety. On his elevation to the episcopate,
still confident of their mutual self-control, she refused to be
separated from him. The people, scandalized at the impro-
priety, and entertaining a settled incredulity as to the super-
human virtue requisite to such restraint, mobbed the bishop’s
dwelling, and expressed their sentiments in a manner more
energetic than respectful. The saintly virgin called for a
portable furnace full of fire, emptied its contents into her robe,
and held it uninjured for an hour, when she transferred the
ordeal to her husband, saying that the trial was as nothing to
the flames through which they had already passed unscathed.
The result with him was the same, and the people retired,
ashamed of their unworthy suspicions.! Gregory of Tours,
who relates these legends, was sufficiently near in point of
time for them to have an historical value, even when divested
of their miraculous ornaments. They bring before us the
popular tendencies and modes of thought, and show us how
powerful an instrument the passions of the people became,
when skilfully aroused and directed by those in authority.

The Western church was thus at length irrevocably com-
mitted to the strict maintenance of ecclesiastical celibacy,
and the labors of the three great Latin Fathers, Jerome, Am-
[brose, and Augustine, were crowned with success. It is per-
haps worth while to cast a glance at such evidences as remain
to us of the state of morals about this period and during the
fifth century, and to judge whether the new rule of discipline
had resulted in purifying the church of the corruptions which
had so excited the indignation of the anchorite of Bethlehem,
and had nerved him in his fierce contests with those who
opposed the enforced asceticism of the ministers of Christ.

How the morals of the church fared during the struggle is
well exhibited in the writings of St. Jerome himself, as quoted
above, describing the unlawful unions of the agapetee with
ecclesiastics and the horrors induced by the desire to escape
the consequences of incautious frailty. Conclusions not less

convincing may be drawn from his assertion that holy orders
A}

! Greg. Turon. de Glor. Confess. c. 76.
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were sometimes assumed on account of the superior opportu-
nities which clericature gave of improper intercourse with
women ;' and from his description of the ecclesiastics, who
passed their lives in female companionship, surrounded by
young female slaves, and leading an existence which dif-
fered from matrimony only in the absence of the marriage
ceremony.?

But a short time after the recognition of the rule appeared
the law of Honorius, promulgated in 420, to which reference
has already been made. It is possible that the permission of
residence there granted to the wives of priests may have been
intended to act as a partial cure to evils caused by the enforce-
ment of celibacy; and this is rendered the more probable,
since other portions of the edict show that intercourse with
improper females had increased to such a degree that the
censures of the church could no longer restrain it, and that
an appeal to secular interference was necessary, by which such
practices should be made a crime to be punished by the civi
tribunals.® That even this failed lamentably in purifying the
church may be gathered from the proceedings of the pro-
vincial councils of the period.

Thus, in 453, the council of Anjou repeats the prohibitio
of improper female intimacy, giving as a reason the ruin con
stantly wrought by it. For those who thereafter persisted in
their guilt, however, the only penalty threatened was inca-
pacity for promotion on the part of the lower grades, and
suspension of functions for the higher'—whence we may
conclude that practically an option was afforded to those who
preferred sin to ambition. The second council of Arles, in
413, likewise gives an insight into the subterfuges adopted to

! Sunt alii (de mei ordinis homini-
bus loquor) qui ideo presbyteratam
et diaconatum ambiunt ut mulieres
licentius videant.— Epist. xxi. ad
Eustoch. cap. 28.

? Bpist. cxxv. ad Rusticum, cap. 6.

3 Eum qui probabilem szculo dis-
ciplinam agit, decolorari consortio
Sororie appellationis non decet. Qui-
cumque igitar, cujuscamque gradus
sacerdotio fuleiuntur, vel ulericatus

honore censentur, extranearum sibi
muliernm interdicta consortia cog-
noscant.—Lib. xvi. Cod. Theod. Tit.

i L 44,

¢ Quia frequenter plurimorum rui-
nas sub hac ocoasione deflemus. Si
quis autem post hoc interdictum a
predictis familiaritatibus se revocare
noluerit, nequaquam gradu altiore
donabitur, et si jam ordinatus fuerit,
non ministret.—Concil. Andegav. c. 4.
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evade the rule and to escape detection.! About this period a
newly-appointed bishop, Talasius of Angers, applied to Lupus
of Troyes and Euphronius of Autun for advice concerning
various knotty points, among which were the rules respecting
the celibacy of the different grades. In their reply the pre-
lates advised their brother that it would be well if the in-
crease of priests’' families could be prevented, but that such
a consummation was almost impossible if married men were
admitted to orders, and that if he wanted to escape ceaseless
wrangling and the scandal of seeing children born to his
priests, he had better ordain only those who were single.* The
subject was one of endless effort. In fact, of the numerous
councils whose canons have reached us, held in Gaul and
Spain during the centuries which intervened until the invasion
of the Saracens and the decrepitude of the Merovingian dy-
nasty caused their discontinuance, there is scarcely one which
did not feel the necessity of legislating on this delicate mat-
ter. It would be tedious and unprofitable to detail specifi-
cally the innumerable exhortations, threats, and ingenious
devices resorted to in the desperate hope of enforcing obedi-
ence to the rules and of purifying the morals of the clergy.
Suffice it to say that the constantly varying punishments
enacted, the minute supervision ordered over every action of
the priesthood, the constant attendance of witnesses whose
inseparable companionship should testify to the virtue of each
ecclesiastic, and the perpetual iteration of the rule in every
conceivable shape, prove at once the hopelessness of the
attempt, and the incurable nature of the disorders of which
the church was at once the cause and the victim.?

' Nullus diaconus vel presbyter vel
episcopus ad cellarii secretum intro-
mittat puellam vel ingenuam vel an-
cillam.—Concil. Arelatens. II. c. 4.

? Generationem vero filiornm ab
his quos conjugalos assumimus,
melius esset si fleri possit arceri:
quos melius est non assumi, quam de
his postea per diversa sensuum varie-
tate certari: cum melius sit omnes
disceptationum causas excludi; ut
qui non vult in clericatu generari, non
constituat in altario conjugatos.—

Epist. Lupi et Euphronii. (Harduin.
11. 792.)

® Whatever interest there might be
in exhibiting in detail the varying
legislation and the expedients of lenity
or severity by turns adopted, would
socarcely repay the space which it
would occupy or relieve the monotony
of retracing the circle in which the
unfortunate fathers of the church
perpetually moved. I therefore con-
tent myself with simply indicating
such canons of the period as bear
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Perhaps this may not move our surprise when we glance .
at the condition of moraljty existing throughout the Empire
in the second quarter of the fifth century; as sketched by a
zealous churchman of the period. Salvianus, Bishop of Mar-
seilles, was a native of Tréves. Three times he witnessed
the sack of that unfortunate city by the successive barbarian
hordes which swept over Western Europe, and he lifts up
his voice, like Jeremiah, to bewail the sins of his people, and
the unutterable misfortunes which were the punishment but
not the cure of those sins. Nothing can be conceived more
utterly licentious and depraved than the whole framework of
society as described by him, with such details as preclude us
from believing that holy indignation or pious sensibility led
him to exaggerate the outlines or to darken the shades of the
picture. The criminal and frivolous pleasures of a decrepit
civilization left no thought for the absorbing duties of the
day or the fearful trials of the morrow. Unbridled lust an
unblushing indecency admitted no sanctity in the marriagj
tie. The rich and powerful established*harems, in the re-
cesses of which their wives lingered, forgotten, neglected, and
despised. The banquet, the theatre, and the circus exhausted]
what little strength and energy were left by domestic excesses.
The poor aped the vices of the rich, and hideous depravity}
reigned supreme and invited the vengeance of Heaven. Such
rare souls as could remain pure amid the prevailing contami-
nation would naturally take refuge in the contrast of severe

upon the subject, for the benefit of
any student who may desire to exa-
mine the matter more minutely.
Concil. Taron. 1. (ann. 460) ¢. 2,
3.—Agathens. (506) c. 9.— Aureli-
anens. I. (511) c. 13.—Tarraconens.
(516) ¢. 1,—Gerundens. (517) o. 6,
7.—Rpaonens. (517) ¢. 2, 32.—Iler-
dens. (523) c. 2, 5, 15.—Toletan. II.
(531) c. 1, 3.—Aurelianens. II. (533)
¢. 8.—Arvernens. I. (536) ¢. 13, 16.—
Aurelianens. III. (538) c. 2, 4, 7.—
Aurelianens. IV. (541) c. 17.—Aure-
lianens. V. (549) c. 3, 4.—Bracarens.
I. (563) c. 15.—Turonens. 1I. (567)
c. 10, 12, 13, 15, 19, 20.—Bracarens.
I (572) c. 8, 32, 39.—Aautissiodor.
(578) e¢. 21,—Matiscon. 1. (581) o. 1,

2, 3, 11.—Lugdunens. III. (583) c. 1.
—Toletan. I1I. (589) ¢. 5.—Hispalenas.
I. (690) c. 3.—Cmsaraugustan. (592)
0. 1.—Toletan. (597) ¢. 1.—Oscensis
(698) o. 2.—Egarens. (614) ¢. unio.
—Concil. loc. incert. (a. 615) c. 8, 12.
—Toletan. IV. (633) o. 42, 44, 52, 55,
—Cabilonens (649) c. 3.—Toletan.
VIIL (653) c. 4, 5. 6, 7.—Toletan. IX.
(655) 0. 10.—Toletan. XI. (675) o. 5.
—Bracarens. IIL. (675) ¢. 4.—Augus-
todunens. (690) o. 10.

Many of these canons show how
impossible it proved to maintain the
separation hetween the clergy and
their wives, while others indicate that
even marriage was at times not un-
common within the prohibited orders.
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|asceticism, and resolutely seek absolute seclusion from a
world whose every touch was pollution. The secular clergy,
however, drawn from the ranks of a society so utterly cor-
rupt, and enjoying the wealth and station which rendered
their position an object for the ambition of the worldly, could
not avoid sharing to a great extent the guilt of their flocks,
whose sins were more easily imitated than eradicated. Nor
does Salvianus confine his denunciations to Gaul and Spain.
Africa and Italy are represented as even worse, the prevalence
of unnatural crimes lending a deeper disgust to the rivalry
in iniquity. Rome was the sewer of the nations, the centre
of abomination of the world, where vice openly assumed its
most repulsive form, and wickedness reigned unchecked and
supreme. .

It is true that the descriptions of Salvianus are intended to
include the whole body of the people, and that his special
references to the church are but few. Those occasional refer-
ences, however, are not of a nature to exempt it from sharing
in the full force & his indignation. When he pronounces
the Africans to be utterly licentious, he excepts those who
have been regenerated in religion—but these he declares to
be so few in number that it is difficult to believe them Afri-
cans. What hope, he asks, can there be for the people when
even in the church itself the most diligent search can scarce
discover one chaste amid so many thousands: and when im-
perial Carthage was tottering to its fall under the assaults of
the besieging Vandals, he describes its clergy as wantoning
in the circus and the theatre—those without falling under the
sword of the barbarian, those within abandoning themselves
to sensuality.! This, be it remembered, is that African church
which had just been so carefully nurtured in the purest asceti-

! Quis non omnes omnino Afros ibi inter tot millia, si diligentissime
generaliter sciat impudicos, nisi forte qumreres, castum vel in ecolesia in-
ad Deum conversos, id est fide ac reli- | venire vix posses !—De Gubernat. Dei
gione mutatos? Sed hoo tam rarum | Lib. vir.
est et novum, quam ratam videri po- | Circumsonabant armis muros Cirtse
test quemlibet Gavium non esse Ga- Carthaginis populi barbarorum, et ec-
vium,aut quemcunque Seium non esse ' clesia Carthaginensis insaniebat in cir-
Seium. . . Qu# spes in illo populo cis, luxuriabat in theatris: alii foris
esse poterat, ubi cum unus interdum jugulabantur,alii intus fornicabantur.
adulter plebem ecclesiasticum polluat, | —Ibid. Lib. vr.
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cism for thirty years, under the unremitting care of Augustine,
who died while his episcopal city of Hippo was encircled with
the leaguer of the Vandals.

Nor were these disorders attributable to the irruption of the
Barbarians, for Salvianus sorrowfully contrasts their purity
of morals with the reckless dissoluteness of the Romans. The
respect for female virtue, inherent in the Teutonic tribes, has
no warmer admirer than he, and he recounts with wonder
how the temptations of luxury and vice, spread before them
in the wealthy cities which they sacked, excited only their
disgust, and how, so far from yielding to the allurements that
surrounded them, they sternly set to work to reform the de-\
pravity of their new subjects, and enacted laws tp repress at
least the open manifestations which shocked their untutored
virtue.

When corruption so ineradicable pervaded every class,
we can scarce wonder that when Sixtus III. was tried, in 440,
for the seduction of a nun, and his accusers were unable to
substantiate the charge, he should have addressed the synod
assembled in judgment by repeating to them the story of the
woman taken in adultery, and the decision of Christ. It can
bardly be regarded as a confession, but it was undoubtedly a
sarcasm on the prelates around him, whom he thus challenged
to cast the first stone.!

! Expurgat. Sixti Pap® c. vi. (Har- | but he adduces no reasons, although
duin. Concil. II. 1742).—Pagi (anm. | it is difficult to assign any object for
433, No. 19) casts doubt onthe anthen- | its manufacture, if spurious.
ticity of the proceedings of this trial, .
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DuriNG the period which we have been considering, there
had gradually arisen a divergence between the Christians of the
East and of the West. The Arianism of Constantius opposed
to the orthodoxy of Constans lent increased development to
the separation which the division of the Empire had com-
menced. The rapid growth of the New Rome founded on
the shores of the Bosporus gave to the East a political me-
tropolis which rendered it independent of the power of Rome,
and the patriarchate there erected absorbed to itself the
supremacy of the old Apostolic Sees, which had previously
divided the ecclesiastical strength of the East. In the West,
the Bishop of Rome was unquestionably the highest dignitary,
and the separation relieving him of the rivalry of prelates
equal in rank, he was enabled to acquire an authority over
the churches of the Occident undreamed of in previous ages.
As yet, however, there was little pretension of extending that
,power over the East, and though the ceaseless quarrels on
points of doctrine which raged in Antioch, Constantinople,
‘and Alexandria enabled him frequently to intervene as
-arbiter, still he had not yet assumed the tone of a judge
without appeal or of an autocratic lawgiver.

Though five hundred years were still to pass before the
iGreek schism formally separated Constantinople from the
{communion of Rome, yet already, by the close of the fourth
century, the characteristics which ultimately led to that
schism were beginning to develop themselves with some dis-
tinctness. The sacerdotal spirit of the West showed itself in
the formalism which loaded religion with rules of observance
and discipline enforced with Roman severity. The inquiring
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and metaphysical tendencies of the East discovered unnum-
bered doubtful pomts of belief, which were argued with
exhaustive subtlety and supported by relentless persecution.
However important it might be for any polemic to obtain for
his favorite dogma the assent of the Roman bishop, whose
decisions on such points thus constantly acquired increased
authority, yet when the Pope undertook to issue laws and
promulgate rules of discipline, whatever force they had was
restricted to the limits of the Latin tongue. Accordingly, we
find that the decretals of Siricius and Innocent I. produced n(l
effect throughout the East. Asceticism continued to flourish
there as in its birthplace, but it was voluntary, and there is}
no trace of any official attempt to render it universally im-
perative. The canon of Nicaa of course was law, and the
purity of the church required its strict observance, to avoid
scandals and immorality;' but beyond this and the ancient
rules excluding digami and prohibiting marriage in orders
no general laws were insisted on, and each province or patri-
archate was allowed to govern itself in this respect. How
little the Eastern prelates thought of introducing compulsory
celibacy is shown by the fact that at the second general coun-
cil, held at Constantinople in 381, only four or five year
before the decretals of Siricius, there is no trace of any legis-
lation on the subject; and this acquires increased significance
when we observe that although this council has always been
reckoned (Ecumenic, and has enjoyed full authority through-
out the church universal, yet out of one hundred and fifty
bishops who signed the acts, but one—a Spanish prelate—
was from the West.

This was not merely an omission of surplusage. Had the

' The strictness with which the
Nicene canon was enforced is shown
by an epistle of St. Basil, about the
middle of the fourth century,in which
he sternly reproves a priest named
Paregorius, who at the age of 70 had
thought himself sufficiently protected
against scandal to allow to his infirmi-
ties the comfort of a housekeeper. The
unlucky female is ordered to be forth-
with immured in a convent, and, until
this is accomplished, Paregorius is

forbidden to perform his priestly func-
tions The whole is based on the au-
thority of the council of Nicea.—* Neo
primo neo soli (tibi Paregori) sancivi-
maus, non debere mulierculas cohabi-
tare viris. Lege canonem, a sanctis
patribus nostris in Nicena synodo
constitutum : qui manifeste interdixit,
ne quis muliercnlam subintroductam
habeat. Ceelibatus autem honestatem
suam in eo habet, si quis & nexu mu-
lieris secesserit.”
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disposition existed to erect the custom of celibacy into a law,
there was ample cause for legislation on the subject. Epi-
phanius, who died in the year 403 at a very advanced age,
probably compiled his “Panarium” not leng after this period ;
he belonged to the extreme school of ascetics, and lost no
opportunity of asserting the most rigid rule with regard to
virginity and continence, which he considered to be the base
and corner-stone of the church. While assuming celibacy to
be the rule for all concerned in the functions of the priest-
hood, he admits that in many places it was not observed, on
account of the degradation of morals or of the impossibility
of obtaining enough ministers irreprehensible in character to
satisfy the needs of the faithful.!

That Epiphanius endeavored to erect into a universal canon
rules only adopted in certain churches is rendered probable
by an allusion of St. Jerome, who, in his controversy with
Vigilantius, urged in support of celibacy the custom of the
churches of the East (or Antioch), of Alexandria, and of Rome.?
He thus omits the great exarchates of Ephesus, Pontus, and
Thrace, as not lending strength to his argument. Of these
the first is perhaps explicable by the latitudinarianism of its
metropolitan, Anthony, Bishop of Ephesus. At the council
of Constantinople, held in 400, this prelate was accused of
many crimes, among which were simony, the conversion to
the use of his family of ecclesiastical property and even of
the sacred vessels, and further, that after having vowed sepa-

ration from his wife, he had Even

had children by her3

! After stating that the church does
not admit digami to orders, Epipha-
nius proceeds: ‘Quin eum insuper,
qui adhuc in matrimonio degit, ac
liberis dat operam, tametsi unius sit
coni, presbyteri, episcopi, ant hypodia-
uxoris vir, nequaquawm tamen ad dia-
coni ordinem admittit. Sed eum dun-
taxat qui abunius uxoris consuetudine
sese continuerit aut ea sit orbatus;
quad in illis locis praecipue fit, ubi ec-
clesiastici canones accurate servantur.
At enim nonnullis adhuc in locis pres-
byteri, diaconi et hypodiaconi liberos
suscipiunt, Respondeo; non illud ex
ocanonis authoritate fieri, sed propter
hominum ignaviam, qu# certis tem-

poribus negligenter agere ac connivere
solet, ob nimiam populi multitudinem,
cum scilicet qui ad eas se functiones
applicent non facile reperiuntur.”—
Heres. LIX. c. 4.

? Quid facient Orientis ecclesi=?
Quid Zgypti et sedis Apostolios, que
aut virgines clericos accipiunt, aut
continentes : aut s8i nxores habuerint,
mariti esse desistunt.—Lib. adv. Vi-
gilant. o. 2.

3 Sextum, quod cum uxori proprims
abrenuntiasset, rursus illi congressus
est, filiosque ex illa procreavit.—Ba-
ron. Annal, ann. 400, No. 73.
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Egypt, the nursery of monachism, affords a somewhat suspi-
cious example in the person of Synesius, Bishop of Ptolemais.
This philosophic disciple of Hypatia, when pressed to accept
the bishoprie, declined it on various grounds, among which
was his unwillingness to be separated from his wife, or to
commit what was equivalent to adultery by living with her,
the separation being particularly objectionable to him, as
interfering with his desire for numerous offspring.! Synesius,
however, was apparently able to reconcile the incompatibili-
ties, for after accepting the episcopal office, we find, when the
Libyans invaded the Pentapolis and he stood boldly forth to
protect his flock, that two days before an expected encounter,
he confided to his brother’s care his children, to whom he
asked the transfer of that tender fraternal affection which he
himself had always enjoyed.?

It is easy to imagine what efforts were doubtless made to
extend the rule and to render it as imperative throughout the
East as it was becoming in the West, when we read the ex-
travagant laudations of virginity uttered about this time by
St. John Chrysostom, who lent the sanction of his great name
and authority to the assertion that it is as superior to mar-
riage as heaven is to earth, or as angels are to men? Strenu-
ous as these efforts may have been, however, they have
left no - permanent record, and their effect was short-lived.
Within thirty years of the time when Jerome quoted the
example of the eastern churches as an argument against Vigi-
lantius, Socrates chronicles as a novelty the introduction into
Thessalia of compulsory separation between married priests
and their wives, which he says was commanded by Heliodo-
rus, Bishop of Trica, apparently to compensate for the ama-
tory writings of his youth. The same rule, Socrates informs
us, was observed in Greece, Macedonia, and Thessalonica, but
throughout the rest. of the East he asserts that such separa-

! Mihi igitur et Deus ipse, ot lex, et | plurimos mihi et quam optimos esse

m Theophili manus, uxorem dedit. | liberos.—Synesii Epist. cv.
re hoc omnibus predico ac testor, . .

neque me ab ea prorsus sejungi velle * Ibid. Epist. oviii.
neque adulteri instar cum ea clancu-| 3 Et s8i placet, quanto etiam melior
lom consuescere. Alterum enim ne- | sit addam, quanto ceelum terra,quanto
quaquam pium est, alterum illicitum. | hominibus angeli.—Lib. de Virgin. c.
Sed hoc utique cupiam ac precabor, | x.
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tion was purely voluntary, and even that many bishops had
no scruple in mamta.mmg ordinary intercourse with their
wives.!

The influence of Jerome, Chrysostom, and other eminent
churchmen, the example of the West, and the efforts of the
Origenians in favor of philosophic asceticism, doubtless had
a powerful effect during the first years of the fifth century in
extending the custom, but they failed in the endeavor to ren-
der it universal and obligatory, and the testimony of Socrates
shows how soon even those provinces which adopted it in
Jerome’s time returned to the previous practice of leaving
the matter to the election of the individual. The East thus
preserved the traditions of earlier times, as recorded in the
Apostolic Constitutions and Canons, prohibiting marriage in
orders and the ordination of digami, but imposing no com-
pulsory separation on those who had been married previous
to ordination.

Even these rules required to be occasionally enunciated in
order to maintain their observance. In 530 a constitution of
Justinian calls attention to the regulation prohibiting the
marriage of deacons and subdeacons, afid in view of the little
respect paid to it, the Emperor proceeds to declare the chil-
dren of such unions spurious (not even notht or naturales) and
incompetent to inherit anything; the wife is likewise incapa-
citated from inheritance, and the whole estate of the father is
escheated to the church—the severity of which may perhaps
be a fair measure of the extent of the evil which it was in-
tended to repress.® Five years later Justinian recurs to the
subject, and lays down the received regulations in all their

! Ipse porro in Thessalia aliam con- I fuit Heliodorus Tric®, que est urbs
suetudinem invaluisse novi, ut ibi!illius regionis: cujus feruntur libri
qui clericus sit, 8si cum uxore quam i awmatorii, quos cum esset adolescens
cum esset lalous ducebat, postquam  composuit, eosque AHthiopica inserip-
clericus factus sit, dormierit, clericatu sit. Eadem consuetndo etiam Thes-
abdicatus sit: id adeo cum omnes il- . salonicz et in Macedonia et in Hel-
lustres presbyteri in Oriente, et epis- lade servatur.—Socrat. Hist. Eccles.
copi etiam, modo ipsi voluerint, nulla | Lib. v. ¢. 21.
lege coaoti ab uxoribus abstineant ; .
nam non pauci illoruin dum episcopa- pr;sg:l::l]t.bf l(’;l?gt.i;s&(NE:x?clM'I”iits
tum gerunt, etiam liberos ex uxore 1x. ¢. 29), but Balsamon (Schol. ad

legitima procreant. Consuetudinisau- : e s .
tem in Thessalia observatm, author ll;,:;{liz:y 8 that it is omitted in the
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details. Any one who keeps a concubine, who has married
a divorced woman or a second wife, is to be held ineligible to
the diaconate or priesthood. Any member of those orders or
of the subdiaconate who takes a wife or a concubine, whether
publicly or secretly, is thereupon to be degraded and to lose
all clerical privileges; and though the strongest preference is
expressed for those who though married preserve strict conti-
nence, the very phrase employed indicates that this was alto-
gether a matter of choice, and that previous conjugal relations
were not subject to any legislative interference.! These same
regulations were repeated some ten years later in a law, pro-
mulgated about 545, which was preserved throughout the
whole period of Greek jurisprudence, being inserted by Leo
the Philosopher -in his Basilica, quoted by Photius in the
Nomocanon, and referred to as still in force by Balsamon in
the thirteenth century.? At the same time Justinian tacitly
admits the failure of previous efforts when he adds a provi-
sion by which an unmarried postulant for the diaconate is
obliged to pledge himself not to marry, and any bishop per-
mitting such marriage is threatened with degradation3
Bishops, however, were subjected to the full severity of the
Latin discipline. As early as 528, Justinian ordered that no"
one should be eligible to the episcopate who was burdened
with either children or grandchildren, giving as a reason the
engrossing” duties of the office, which required that the whole
mind and soul should be devoted to them, and still more sig-
nificantly hinting the indecency of converting to the use of.
the prelate’s family the wealth bestowed by the faithful on
the church for pious uses and for charity.* It is probable’
that this was not strictly observed, for in 535, when repeating
the injunction, and adding a restriction on conjugal inter-

! # Nihil enim sic im sacris ordina- | These provisions were repeated the
tionibus diligimas quam cum casti- | following year in Novell. xx1. ¢c. 42.
tate viventes, aut cum uxoribus non |
cohabitantes, aut unius uxoris virum, |
qui vel fuerit vel sit, et ipsam casti-. P ; Pt .
tatem eligentem.” The lector could, | :‘:;afr:: "; 1:5(;13(9(1 in the Basilica, Lib.
by forfeiting his prospects of promo-, -~ " % %!

'l-;cm, marry & second time, if pressed‘ 3 Novell. cxxut ¢. 14.

Y overmastering necessity, but he!
was not allowed, under any excuse, to | Const. 42 § 1. Cod. 1. 3.
take & third wife.—Novell. V. 6. 5.— '

® Novell. cxxmr ¢. 12, Balsamon
(Schol. ad Nomoe. Tit. i. ¢. 23) states
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course, he intimates that no inquiry shall be made into infrac-
tions previously occurring, but that it shall be rigidly enforced
for the future.! The decision was final as regards the absence
of a wife, for it was again alluded to in 548, and that law is
carried through the Nomocanon and Basilica.! The absence
of children as a prerequisite to the episcopate, however, was
not insisted upon so pertinaciously, for Leo the Philosopher,
after the compilation of the Basilica, issued a constitution
allowing the ordination of bishops who had legitimate off-
spring, arguing that brothers and other relatives were equally
prone to withdraw them from the duties of their position.

It is not worth while to enter into the interminable contro-
versy respecting the council held at Constantinople in 680,
the canons of which were promulgated in 692, and which is
known to polemics as the Quinisext in Trullo. The Greeks
maintain that it was (Bcumenic, and its legislation binding
upon Christendom; the Latins, that it was provincial and
schismatic; but whether Pope Agatho acceded to its canons
or not; whether a century later’ Adrian I. admitted them, or
whether their authentication by the second council of Nicsea
gave them authority over the whole church or not, are ques-
tions of little practical importance for our purpose, for they
never were really incorporated into the law of the West, and
they are only to be regarded as forming a portion of the re-
ceived ecclesiastical jurisprudence of the East. In one sense,
however, their bearing upon the Latin church is interesting,
for, in spite of them, Rome maintained communion with Con-
stantinople for more than a century and a half, and the schism
which then took place arose from altogether different causes.
In the West, therefore, celibacy was only a point of discipline,
of no doctrinal importance, and not a matter of heresy, as we
shall see it afterwards become under the stimulus afforded by
Protestant controversialists.

The canons of the Quinisext are very full upon all the
questions relating to celibacy, and show that great relaxation

! Novell. v1. ¢. 1.
2 Novell. cxxxvir, ¢. 2.—Balsamon. Schol. ad Nomocan. Tit. i. c. 23.
3 Leonis. Nowvell. Constit. 1.
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had occurred in enforcing the regulations embodied in the
laws of Justinian. Digami must have become numerous in
the church, for the prohibition of their ordination is renewed,
and all who had not released themselves from such forbidden
unions by June 15th of the preceding year are condemued to
suffer deposition. So marriage in orders had evidently be-
come frequent, for all guilty of it are enjoined to leave their
wives, when, after a short suspension, they are to be restored
to their position, though ineligible to promotion.! A much
severer punishment is, however, provided for those who
should subsequently be guilty of the same indiscretion; for
all such infractions of the rule are visited with absolute
deposition®*—thus proving that it had fallen into desuetude,
since those who sinned after its restoration were regarded as
much more culpable than those who had merely transgressed
an obsolete law. Even bishops had neglected the restrictions I
imposed upon them by Justinian, for the council refers to
most pious prelates in Africa, Libya, and elsewhere, who lived
openly with their wives; and although this is prohibited for
the future under penalty of deposition, and although all wives
of those promoted to the episcopate are directed to be placed
in nunneries at a distance from their husbands, yet the re-
markable admission is made that this is done for the sake of
the people, who regarded such things as a scandal, and not
for the purpose of changing that which had been ordained by
the Apostles?

With regard to the future discipline of the great body of]
the clergy, the council, after significantly acknowledging that
the Roman church required a promise of abstinence from
married candidates for the diaconate and priesthood, proceeds
to state that it desires to adhere to the Apostolic canon b
keeping inviolate the conjugal relations of those in holy
orders, and by permitting them to associate with their wives,
only stipulating for continence during the time devoted to;
the ministry of the sacraments. To put an end to all opposi-

! Quinisext. can. 3. tuta sunt, sed populornm salutis et

2 Tbid. c. 6 ad meliora progressionis curam ge-

DR rentes, et ne status ecclesiasticus ullo

3 Ibid. can. 12, 48.—“Hoe autem ! probro efficiatur.” The bishops against

dicimus non ad ea abolenda et ever- | whom this is direoted are styled S
tenda qua Apostolice antea consti- ' ¢iasrraTe: mpordpor.



96 THE EASTERN CHURCH.

tion to this privilege, deposition is threatened against those
who shall presume to interfere between the clergy and their
wives, and likewise against all who, under pretence of reli-
gion, shall put their wives away. At the same time, in order
to promote the extension of the church, in the foreign pro-
vinces this latter penalty is remitted, as a concession to the
prejudices of the *“Barbarians.”

The Eastern church thus formally and in the most solemn

anner recorded its separate and independent discipline on
his point, and refused to be bound by the sacerdotalism of
Rome. It thus maintained the customs transmitted from the
early period, when asceticism had commenced to complicate
the simplicity of Apostolic Christianity, but it shrank from
carrying out the principles involved to their ultimate result,
as was sternly attempted by the inexorable logic of Rome.
The system thus laid down was permanent, for the Quinisext
was received unquestioningly as a general council, and its
decrees were authoritative and unalterable. It is true that
in the confusion of the two following centuries a laxity of
practice gradually crept in, by which those who desired to
marry were admitted to holy orders while single, and were
granted two years after ordination during which they were at
liberty to take wives, but this was acknowledged to be an
abuse, and about the year 900 it was formally prohibited by

a constitution of Leo the Philosopher.?

! Quinisext. ¢. 13, 30.—Thg thirty-
third canon shows how universally
sacerdotal marriage was practised in
some regions, when we learn that in
Armenia the Levitical custom of the
Jews was imitated, in the creation of
a sacerdotal caste, transmitted from
father to son, and confined to the
priestly families. This the council
condemns, and orders that all worthy
of ordination shall be eligible.

2 Consuetudo qua in prasenti obti-
net, iis quibus matrimonio conjungi
in animo est concedit ut antequam
uxorem duxerint, sacerdotes fieri pos-
sint, et deinde biennium ad perficien-
dam voluntatem jungi matrimonio
volenti prestituit. Id igitur quia in-
decorum esse videmus, jubemus ut ad

Thus restored, the

vetus ecclesi® et antiquitus traditum
preescriptum dehinc creationes proce-
dant.—Leonis Novell. Constit. .

It is not improbable that this custom
resulted from the iconoclastic schism
of Leo the Isaurian and Constantine
Copronymus which occupied nearly
the whole of the eighth centary.
These emperors found their most un-
yielding enemies in the monks. In
the savage persecutions which dis-
graced the struggle, Constantine en-
deavored to extirpate monachism
altogether. The accounts which his
adversaries have transmitted of the
violence and cruelties which he per-
petrated are doubtless exaggerated,
but there is likelihood that his efforts
to discouutenance celibacy, as the
foundation of the obnoxious institu-
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Greek church has preserved its early traditions unaltered t(a
the present day. Marriage in orders is not permitted, nor are
digami admissible, but the lower grades of the clergy are free
to marry, nor are they-separated from their wives when pro-
moted to the sacred functions of the diaconate or priesthood.
The bishops are selected from the regular clergy or monks,
and, being bound by the vow of chastity, are of course unmar-
ried and unable to marry. Thus the legislation of Justinian
is practically transmitted to the nineteenth century.

One branch of the Eastern church, however, relaxed these
rules. In 431, Nestorius, Patriarch of Constantinople, was
excommunicated for his heretical subtleties as to the nature
of the Godhead in Christ. Driven out from the Empire by
the orthodox authorities, his followers spread throughout
Mesopotamia and Persia, where, by the end of the century,
their efforts had gradually converted nearly the whole popu-
lation. About the year 480, Barsuma, metropolitan of Nisibi,
added to his Nestorian heresy the guilt of marrying a nun,
when to justify himself he assembled a synod in which the
privilege Of marriage was granted not only to priests, but
even to monks. In 485, Babueus, Patriarch of Seleucia, held
a council which excommunicated Barsuma and condemned
his licentious doctrines; but, about ten years later, a subse-
quent patriarch, Babeus, in the council of Seleucia, obtained
the enactment of canons conferring the privilege of marriage
on all ranks of the clergy, from mank to patriarch. Some
forty years later a debate recorded between the Patriarch
Mar Aba and King Chosroes shows that repeated marriages
were common among all orders, but Mar Aba subsequently
issued a canon depriving patriarchs and bishops of the right,

tion, are correctly reported. “Publice
defamavit et dehonestavit habitum
monachorum in hippodromo, praci-

piens unumquemque monachum ma--
nutenere mulierem, et taliter transire

per hippodromum, sumptis injuriis ab
omni populo cumnulatis” (Baronii An-
nal, ann. 766, No. 1).
monks from the monasteries, which

he turned into barracks; some of’

7

He ejected the '

the monks were tortured, others fled
to the mountains and deserts, where
they suffered every extremity, while
others again succumbed to threats
and temptations, and were publicly
married—* alii corporeis voluptatibus
addicti, suas etiam wuxores circum-
ducere non ernbescebant” (Ibid. No.
28, 29).
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and subjecting them to the rules of the Latin and Greek
churches.!

The career of the Nestorians shows that matrimony is not
incompatible with mission-work, for they, were the most suc-
cessful missionaries on record. They penetrated throughout
Undia, Tartary, and China) -In the latter empire they lasted
until the thirteenth century; while the Portuguese discoverers
in the fifteenth century found them flourishing in Malabar.
So numerous were they that during the existence of the
Latin kingdom of Jerusalem they are described, in conjunc-
tion with the Monophysite sect of the Jacobines, as exceeding
in numbers the inhabitants of the rest of Christendom.? That
after success so marked they should dwindle to their present
insignificant condition, and that so large a portion of mankind
should revert to the darkness of Mahometanism and Heathen-
ism after receiving the benefits of even imperfect Christianity,
is one of the insoluble problems of Providence.

Another segment of the Eastern church may properly re-
ceive attention here. The Abyssinians and Coptic Christians
of Egypt can scarcely in truth be considered a part of the
Greek church, as they are monophysite in belief, and have
in many particulars adopted Jewish customs, such as circum-
cision, &c. Their observances as regards marriage, however,
tally closely with the canons of the Quinisext, except that
bishops are permitted to retain their wives. In the sixteenth
century, Bishop Zaga Zabo, who was sent as envoy to Portugal
by David, King of Abyssinia, left behind him a confession of
faith for the edification of the curious. In this document he
describes the discipline of his church as strict in forbidding
the clericature to illegitimates; marriage is not dissolved by
ordination, but second marriage, or marriage in orders, is
prohibited, except under dispensation from the Patriarch, a
favor occasionally granted to magnates for public reasons.
Without such dispensation, the offender is expelled from the

' For these details from the colleo-| 2 Hi omnes Nestoriani . . . cum
tion of Asseman I am indebted to the | Jacobinis longe plures esse dicuntur
Abate Zaccaria’s Nuova Giustifica- |quam Latini et Greoci.—Jac. de Vit-
zione del Celibato Sacro, pp. 129-30. | riaco Hist. Hierosol. cap. 1xxvi.
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priesthood, while a bishop or other ecclesiastic convicted of
having an illegitimate child is forthwith deprived of all his
benefices and possessions.! These rules, I presume, are still
in force. A recent traveller in those regions states that ¢if
a priest be married previons to his ordination, he is allowed
to remain so; but no one can marry after having entered
the priesthood”—while a mass of superstitious and ascetic
observances has overlaid religion, until little trace is left of
original Christianity.?

! Calixt. de Conjug. Cleric. p. 415.| 260 fast days in the year, most of
. them much more rigid than those

* Parkyns’ Life in Abyssinia, chap. observed in the Catholic chuarch.

xxxi.—Mr. Parkyns sums up about
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VII.
MONACHISM.

THE Monastic Orders occupy too prominent a place in
ecclesiastical history, and were too powerful an instrument
both for good and evil, to be passed over without some cur-
sory allusion, although the secular clergy is more particularly
the subject of the present sketch; and the rise and progress
of monachism is a topic too extensive in its details to be tho-
roughly considered in the space which can be allotted to it.

Allusions have been made in a previous section to the vows
which, at an early period in the history of the church, had
already become common among female devotees. In fact an
order of widows, employed in charitable works and supported
from the offerings of the faithful, was apparently one of the
primitive institutions of the Apostles. To prevent any con-
flict between the claims of the world and of the church, St.
Paul directs that they shall be childless and not less than sixty
years of age, so that on the one hand there might be no
neglect of the first duty which he recognized as owing to the
family, nor, on the other hand, that the devotee should be
tempted by the flesh to quit the service which she had under-
taken.! '

/’_\ This admirable plan may be considered the germ of the count-

| less associations by which the church has in all ages earned

the gratitude of mankind by giving to Christianity its truest
practical exposition. It combined a refuge for the desolate with

~ amost efficient organization for spreading the faith and admin-

'L Tim. v. 3-14. cf. Act. IX. council of Laodicea (Can. xi.) im
39-41. In process of time, it even|372.—By the council of Chalcedon,
became a question whether these however, in4b1 (Can. xv.), it appears
women were not to be regularly | that deaconesses were then formally
ordained—an error forbidden by the ! ordained by the imposition of hands.
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istering charity; and there was no thought of marring its
utility by rendering it simply an instrument for exaggerating
and propagating asceticism. St. Paul, indeed, expressly com-
mands the younger ones to marry and bring up children;’
and he could little have anticipated the time when this order
of widows, so venerable in its origin and labors, would, by
the caprice of ascetic progress, come to be regarded as de-
graded in comparison with the virgin spouses of Christ, who
selfishly endeavored to purchase their own salvation by shun-
ning all the duties imposed on them by the Creator.?

In the early church, as has been already shown, all vows"
of continence and dedication to the service of God were a
matter of pure volition, not only as to their inception,
but also as to their duration. The male or female devotee
was at liberty to return to the world and to marry at any
time ;* although, during the purer periods of persecution, such
conduct was doubtless visited with disapprobation and was
attended with loss of reputation. As, moreover, there was
no actual segregation from the world and no sundering of
family ties, there was no mnecessity for special rules of disci-

! Yolo ergo juniores [viduas] nu-
bere, filios procreare, matresfamilias
esse, nullam occasionem dare adver-
sario.—I. Tim. v. 14.

t See Leon. I. Epist. Ixxxvii. oap.
2. (Harduin. I. 1775.)

Y If farther proof of this be re-
quiredl, beyond what has already been
incidentally adduced, it is to be found
in the 19th canon of the council of
Ancyra, held about the year 314. By
this, the vow of celibacy or virginity
when broken only rendered the of-
fender incapable of receiving holy
orders. He was to be treated as a
“digamus,” showing evidently that
no punishment was inflicted, beyond
the disability which attached tosecond
marriages.

In 365 the Emperor Valens ordered
the violent removal and restoration to
secular life of those who had entered
monasteries in order to escape the
duties which they owed to the state
(see ante, p. 59), and in 376 he per-
secnted those who refused obedience.

Even in the time of St. Augustine
mouks were frequently married, as we
learn from his remarks concerning the
heretics who styled themselves Apos-
tolici and who gloried in their supe-
rior asceticism—*eo quod in suam
communionem non reciperent utentes
conjugibus et res proprias possiden-
tes ; quales habet Catholica [ecclesia}
ot monachos et clericos plurimos.”—
Augustin. de Heresib. No. xw.

Even Epiphanius, the ardent ad-
mirer of virginity, when controvert-
ing the errors of the same seot, de-
clares that those who cannot persevere
in their vows had better marry and
reconcile themselves by penitence to
the charch rather than tosin in secret
—* Melius est lapsum a cursu palam
sibi uxorem sumere secundum legem
et a virginitate multo tempore peeni-
tentiam agere et sic rursus ad ecolesiam
induci, ete.”’—Panar. Hares. LxI.

We shall see hereafter how long it
took to enforce the strict segregation
of the cenobite from the world.
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pline. When, under the Decian persecution, Paul the The-
beean, and shortly afterwards St. Antony, retired to the desert
in order to satisfy a craving for ascetic mortification which
could only be satiated by solitude, and thus unconsciously
founded the vast society of Egyptian cenobites, they gave rise
to what at length became a new necessity.” The associations
which gradually formed themselves required some govern-
ment, and the institution*of monachism became too important
a portion of the church, both in numbers and influence, to
remain long without rules of discipline to regulate its piety
and to direct its powers.

A portion of the church, adhering to ancient tradition,
looked reprovingly on these exaggerated pietistic vagaries.
Lactantius, for instance, in a passage written subsequent to
the conversion of Constantine, earnestly denounces the life of
Ia. hermit as that of a beast rather than of a man, and urges
that the bonds of human society ought not to be broken, since
man cannot exist without his fellows.? All such protests,
however, were vain. The tide had fairly set in, and we have
seen that soon after the middle of the fourth century the
increasing multitudes who sought refuge in the cell of the
anchorite had already attracted the imperial attention and had
called for restrictive measures. It is easy to understand the
impulsion which drove so many to abandon the world. No
small portion of pastoral duty consisted in exhortations to
virginity, the praises of which were reiterated with ever
increasing vehemence, and the rewards of which, in this
world and the next, were magnified with constantly augment-
ing promises. Indeed, a perusal of the writings of that age
seems to render it difficult to conceive how any truly devout

! St. Jerome vindicates for Paul the | was unknown in Palestine and Syria

priority which was commonly aserib-
ed to Antony, but he fully admits that
the latter is entitled to the oredit of
popularizing the practice.—* Alii, aun-
tem, in quam opinionem vulgus omne
consentit, asserunt Antonium hujus
propositi caput, quod ex parte verum
est: non enim®tam ipse ante omnes
fuit,quam ab eo omnium incitata sant
stadia,” etc.—Hieron. Vit. Pauli cap.
1.—Epist. xxu1. ad Eustoch. cap. 36.
Jerome also asserts that monachism

until it was introduced there by Hila-
rion, a disciple of St. Antony.—Vit.
Hilarion. cap. 14.

2 Huio vero qui se ipse dissociat ac
secernit a corpore, non ritu hominis sed
ferarum more vivendum est. Quod
fieri si non potest, retinendam est igi-
tur omni modo vinoulum societatis hu-
manz, quia homo sine homine nullo
modo potest vivere. — Instit. Divin.
Lib. vi. cap. 10.—Cf. ¢. 17.
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soul could remain involved in worldly duties and pleasures,
when the abandonment of all the ties and responsibilities im-
posed by Providence was represented as rendering the path
to heaven so much shorter and more certain, and when every
pulpit resounded with perpetual amplifications of the one
theme. Equally efficacious with the timid and slothful was
the prospect of a quiet retreat from the confusion and strif
which the accelerating decline of the empire rendered ever
day wilder and more hopeless; while the crushing burdens of
the state, in spite of all the efforts of the civil power, drove
many to seek their escape in the exemptions accorded to
those connected with the church. When to these classes
are added the penitents—prototypes of St. Mary of Egypt,
who retired to the desert as the only refuge from her profli-
gate life, and for seventeen years waged an endless struggle
with the burning passions which she could control but could
not conquer—it is not difficult to estimate how vast were
the multitudes unconsciously engaged in laying the foun-
dations of that monastic structure which was eventually
to overshadow all Christendom.® Indeed, even the church
itself at times became alarmed at the increasing tendency, as
when the council of Saragossa, in 381, found it necessary td
denounce the practice of ecclesiastics abandoning their func-
tions and embracing the monastic life, which it assumes wasi
done from unworthy motives.?

Certain definite rules for the governance of these crowds of
all stations, conditions, and characters became of course neces-
sary, but it was long before they assumed an irrevocable and
binding force. The treatise which is known as the rule of St.
Oriesis is only a long and somewhat mystic exhortation to
asceticism. That which St. Pachomius is said to have received
from an angel is manifestly posterior to the date of that saint,

! As early.as the commenoement of | Faust. Manich. Lib. xxx. o. iv.
the fourth century, we find Faustus,
in his * ta quoque’’ defence of Mani-
cheism, asserting that in the Christian I
charches the number of professed vir-

ging exceeded that of women not

bound by vows.—Augustin. contra

2 Propter luxum vanitatemque pra-
samptam.—Concil. Cesaraug. I. ann.
381, o. vi.—Disobedience to the pro-
hibition is threatened with prolonged
suspension from communion.
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and probably belongs to the commencement of the fifth cen-
tury. Minute as are its instructions, and rigid as are its
injunctions respecting every action of the cenobite, yet it
fully displays the voluntary nature of the profession and the
lightness of the bonds which tied the monk to his order. A
stranger applying for admission to a monastery was exposed
only to a probation of a few days, to test his sincerity and to
prove that he was not a slave; no vows were imposed, his
simple promise to obey the rules being only required. If he
grew tired of ascetic life, he departed, but he could not be
again taken back without penitence and the consent of the
archimandrite! Even female travellers applying for hospi-
tality were not refused admittance, and an inclosure was set
apart for them, where they were entertained with special
honor and attention; a place was likewise provided for them
in which to be present at vespers.?

A similar system of discipline is manifested in the detailed
statement of the regulations of the Egyptian monasteries left
us by John Cassianus, Abbot of St. Victor of Marseilles, who
died in 448. No vows or religious ceremonies were required
of the postulant for admission. He was proved by ten days’
waiting at the gate, and a year’s probation inside, yet the slen-
der tie between him and the community is shown by the pre-
servation of his worldly garments, to be returned to him in
case of his expulsion for disobedience or discontent, and also
by the refusal to receive from him the gift of his private
fortune—although no one within the sacred walls was permit-
ted to call the simplest article his own—Ilest he should leave
the convent and then claim to revoke his donation, as not
unfrequently happened in institutions which neglected this
salutary rule® So, in a series of directions for cenobitic life,

! Regul. 8. Pachom. e. 26, 79, 95.—
Qui absque ordine fratrum recesserit
et postea acta penitentia redierit, non
erit in ordine suo absque majoris im-
perio. . .. Si quis promiserit obser-
vare regulas monasterii, et facere co-
perit, easque dimiserit, postea antem
reversus egerit penitentiam, obten-
dens infirmitatem corpusculi, &c.

2 Ibid. c. 29. This is a particularly

striking contrast with’medieval mon-
achism, which, as we shall see here-
after, considered the sacred precincts
polluted by the foot of woman.

3 Cassian. de Ceenob. Instit. Lib.
v. c. 3, 4, 5, 6, 13. — Cassianus de-
clares chastity to be the virtue by
which men are rendered most like
angels.

How completely the system of reli-
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appended to a curious Arabic version of the Nicene canons,
the punishment provided for persistent disobedience and tur-
bulence is expulsion of the offender from the monastery.

As a temporary refuge from the trials of life, where the
soul could be strengthened by seclusion, meditation, peaceful
labor, and rigid discipline, thousands must have found the}
institution of Monachism most beneficial who had not reso-
lution enough to give themselves up to a life of ascetic devo-
tion and privation. These facilities for entrance and depar-
ture, however, only rendered more probable the admission
of the turbulent and the worldly; and the want of stringent
and effective regulations must have rendered itself every
day more apparent, as the holy multitudes waxed larger and
more difficult to manage, and as the empire became covered
with wandering monks, described by St. Augustine as beggars,
swindlers, and peddlers of false relics, who resorted to the most
shameless mendacity to procure the means of sustaining their
idle and vagabond life.?

gions asceticism succeeded in its ob- |epitomizes the whole system—the
ject of destroying all human feeling | transfer to man of the obedience due
is well exemplified by the shining ito God—and shows how little, by this
example of the holy Mucius, who pre- | time, was left of the hopeful reliance
sented himself for admission in a on abeneficent God which distinguish-

monastery, accompanied by his child,
a boy eight years of age. His persist-
ent hnmility gained for him a relaxa-
tion of the rules, and father and son
were admitted together. To test his
worthiness, however, they were sepa-
rated, and all intercourse forbidden.

His patience encouraged a furtherf

trial. The helpless child was negleot-
ed and abused systematically, but all
the perverse ingenuity which render-
ed him a mass of filth and visited him
with perpetunal chastisement failed to
excite a sign of interest in the father.
Finally the abbot feigned to lose all
patience with the little sufferer’s
moans, and ordered Mucius to cast
him in the river. The obedient monk

ed the primitive church, and which led
Athenagoras, in the second century,
to argue from the premises * Deus
certe ad ea qua preter naturam sunt
neminem movet.” The extravagant
lengths to which this implicit snbjec-
tion was habitually carried are further
illustrated by Cassianus in Lib. 1v. c.
10,

The Rule which passes under the
name of John, Bishop of Jerusalem, I
'believe is universally acknowledged
i to be spurious, and therefore requires
. no special reference.

! De Monach. Decret. can. x. (Har-
duin. Concil. I. 493.)

Ioe Nusquam missos, nnsquam fixos,

carried him tothe bank and threw him ' nusquam stantes, nusquam sedentes.
in with such promptitude that the Alii membra martyrum, si :tamen
admiring spectators were barely able martyrum, venditant ; alii imbrias et
to rescue him. All that is wanting to ' phylacteria sua magnificant . . . et
complete the hideous picture is the omnes petunt, omnes exigunt, ant
declaratipn of the abbot that in Mu- | sumptus lucross egestatis, aut simu-
cius the sacrifice of Abraham was com- . latse pretium sanctitatis etc.—Awngus-
pleted. (Ibid. Lib. v. 0.27,28.) This tin. de Opere Monachor. cap. 28.
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The weaker sex, whether from the greater value attached
to the purity of woman or from her presumed frailty, as well
as from some difference in the nature of the engagement entered
into, was the first to become the object of distinct legislation,
and the frequency of the efforts required shows the difficulty
of enforcing the rule of celibacy and chastity. Allusion has
already been mrade to a law of Jovian which, as early as
864, denounced the attempt to marry a nun as a capital crime.
Subsequent canons of the church show that this was wholly
ineffectual. The council of Valence, in 374, endeavored to
check such marriages. The synod of Rome, in 384, alludes
with horror to these unions, which it stigmatizes as adultery,
and, drawing a distinction between virgins professed and those
who had taken the veil, it prescribes an indefinite penance
before they can be received back into the church, but at the
same time it does not venture to order their separation from
their husbands! A year later, the bolder Siricius commands
both monks and nuns guilty of unchastity to be imprisoned,
but he makes no allusion to marriage? Notwithstanding the
fervor of St. Augustine’s admiration for virginity and the
earnestness with which he waged war in favor of celibacy, he
fpronounces that the marriage of nunms is binding, ridicules
those who consider it as invalid, and deprecates the evil
results of separating man and wife under such circumstances,
.but yet his asceticism, satisfied with this concession to com-
mon sense, pronounces such unions to be worse than adul-
iterous. From this it is evident that these infractions of

! Synod. Roman, ann. 384, ¢. 1, 2. ‘ non esse nuptias sed potius adulteria
* Siricii Epist. 1, 0. 6.—A rather non mihi videntur satis acute ac

ourious episode in monastic discipline diligenter considerare quid dicant . . .

. . Fit autem per hanc minus considera-
is a law promulgated in 390 by Theo- A
dosius the Great prohibiting nuns | @ opinionem, qua putant lapsarum

. . a sancto proposito feeminarum, si nup-
from shaving their heads under se- . . ’

. p N ' serint, non esse conjugia, non parvum
vere penalties. ‘‘ Feminw que crinem serint, o conjugia,

b malum; ritis separen!
suum contra divinas humanasque i ut a ma parentur

e ops . 1.° 'uxores, quasi adultere sint, non
leges instinctu persuasm professionis ’
e a ¢ . 8 ; volen 8epar.
absciderint ab ecolesi® foribus arce- DX0re8; 6t cum volent eas separatas

antur.”® and any bishop permitting ' reddere continentis, faciunt maritos
them to enter a ihuroh ?s tl.)hreateneg | e:o.;nm a_ld.ultelros ve;os, oum suls “;:.i
with deposition. —Lib. xvi. Cod. |Tious Vivis, alteras duxerint. . . .

heod. Tit. ii. 1. 27 plane non dubitaverim dicere lapsus
S T e T A ot ruinas a castitate sanctiore, qua vo-
3 Proinde qui dicunt talium nuptias [ vetar Domino, adulteriis esse pejores.
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discipline were far from uncommon, and that the stricter
churchmen already treated such marriages as null and void, _
which resulted in the husbands considering themselves at
liberty to marry again. This view of monastic vows was not
sustained by the authorities of the church, for about the same
period Innocent I., like St. Augustine, while condemning such
marriages as worse than adulterous, admitted their validity
by refusing communion to the offenders until one of the
partners in guilt should be dead ; and, like the synod of 384,
he considered the transgression as somewhat less culpable in
the professed virgin than in her who had consummated her
marriage with Christ by absolutely taking the veil.! The
same general principle had been enunciated a few years pre-
vious by the first council of Toledo which decided that the
nun who married was not admissible to penitence during the
life of her husband, unless she separated herself from him.?
It is evident from all this that an effort had been made to
have such marriages condemned as invalid, and that it had
failed. We see, however, that the lines had gradually been
drawn more tightly around the monastic order, that the vows
could no longer be shaken off with ease, and that there was a

—De Bono Vidait. e, 10,11. It will be
seen hereafter that in the tweifth
century the church adopted as a rule
of digcipline the practice condemned
by St. Augustine, and that in the
sixteenth century the council of Trent
elevated it into & point of faith.

! Innocent. Epist. ad Victricium, c.
12,13. The assumed marriage with
Christ, a theory whioch St. Cyprian
shows to be as old as the third cen-
tory, is very strongly stated by Inno-
cent. “Si enim de omnibus h®o ratio
custoditur, ut quecumgque vivente viro
alteri nupserit habeatur adultera, nec
ei agend» peenitentim licentia conce-
datur, nisi unus ex eis fuerit defunc-
tus; quanto et illa magis tenenda est,
quz ante immortali se sponso con-
junxerat, et postea ad humanas nup-
tias transmigravit !’ It was probably
this mystic marriage which rendered
the church so much more sensitive to
the frailty of their female devotees

than to that of the men.

The difficulty of the questions which
arose in establishing the monastie
system is shown in an epistle of Leo
I. to the Mauritanian Bishops con-
cerning some virgins professed who
had suffered violence from the Bar-
barians. He decides that they had
committed no sin, and oould be ad-
mitted to communion if they perse-
vered in a life of chastity and re-
ligious observance, but that they
could not continue to be numbered
with the holy maidens, while yet they
were not to be degraded to the order
of widows; and he further requires
that they shall exhibit their sense of
shame and humiliation. The problem
evidently was one which transcended
the acuteness even of Leo to solve.—
Leonis I. Epist. Episcop. per Cresarien.
Maunritan. cap. ii. v. (Harduin. L.
1775-6).

l 2 Concil. Toletan. I. ¢. 16.
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growing tendency to render the monastic character inefface-
able when once assumed. Towards the middle of the fifth
century, however, a reaction took place, possibly because the
extreme views may have been found impracticable. Thus
Leo I. treats recalcitrant cenobites with singular tenderness.
He declares that monks cannot without sin abandon their
profession, and. therefore that he who returns to the world
and marries must redeem himself by penitence, for however
honorable be the marriage tie and the active duties of life,
still it is a transgression to desert the better path. So pro-.
fessed virgins, who throw off the habit and marry, violate
their duty, and those who in addition to this have been regu-
larly consecrated commit a great crime—and yet no further
punishment is indicated for them.! It is true that about the
same time St. Patrick endeavored to enforce the sterner rule
of separation in such cases under penalty of excommunication;?
but such efforts were futile, and the little respect still paid to
the indelible character claimed for monachism is shown by
the manner in which the civil power was ready to interfere
for the purpose of putting an end to some of the many abuses
arising from monastic institutions. In 458 Majorian promul-
gated a law in which he inveighs with natural indignation
against the parents who, to get rid of their offspring, compel
their unhappy daughters to enter convents at a tender age,
and he orders that, until the ardor of the passions shall be
tempered by advancing years, no vows shall be administered.
The minimum age for taking the veil is fixed at forty years,
and stringent measures are provided for insuring its observ-
ance. If infringed by order of the parents, or by an orphan

! Leo Epist. ad Rusticum ec. 12, 13,
14. ¢‘Propositum monachi, proprio ar-
bitrio aut voluntate susceptum, deseri
non potest absque peccato. ... Unde
qui relicta singularitatis professione,
ad militiam vel ad nuptias devolutus
est, publicee peenitentiz satisfactione
purgandus est ; quia etsi innocens mi-
litia et honestum potest esse conju-
gium, electionem tamen melioram de-
seruisse transgressio est.” So the
second council of Arles, in 441 (Can.

52), excommunicates the nun who
marries until due penance shall have
been performed, but does not indicate
separation.

? Virgo qus voverit Deo perma-
nere casta et postea nupserit oarna-
lem sponsum, excommunicationis sit
donec convertatur ; si conversa fuerit
et demiserit adulternm, peenitentiam
agat, et postea non in una domo nec
in una villa habitent.—~Synod. S. Pat-
ricii ann. 456, o. 17.
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girl of her own free will, one-third of all the possessions of
the offender is confiscated to the state, and the ecclesiastics
officiating at the ceremony are visited with the heavy punish-
ment of proscription. A woman forced into a nunnery, if her
parents die before she reaches the age of forty, is declared to
be free to leave the order and to marry, nor can she be dis-
inherited thereafter! Fruitless as this well-intentioned effort
proved, it is highly suggestive as to the wrongs which were
perpetrated under the name of religion, the stern efforts felt
to be requisite for their prevention, and the power exercised
to annul the vows, not yet recognized as indissoluble.

In the East, the*endency was to give a more rigid and
unalterable character to the vows, nor is it difficult to under-
stand the cause. Both church and state began to feel the
necessity of reducing to subjection under some competent
authority the vast hordes of idle and ignorant men who had
embraced monastic life. In the West, monachism was as yef
in its infancy, and was to be stimulated rather than to be_
dreaded, but it was far otherwise in the East.™ The examples
of Antony and Pachomius had brought them innumerable
followers. The solitudes of the deserts had become peopled
with vast communities, and as the contagion spread, monas-
teries arose everywhere and were rapidly filled and enlarged.
The blindly bigoted and the turbulently ambitious found a
place among those whose only aim was retirement and peace;
while the authority wielded by the superior of each establish-
ment gave him a degree of power which rendered him not
only important but dangerous. The monks thus became in
time a body of no little weight which it behooved the church to
thoroughly control, as it might become efficient for good or ,
evil. By encouraging and directing it, she gained an instru.
ment of incalculable force, morally and physically, to conso-
lidate her authority and extend her influence. How that influ-
ence was used, and how the monks became at times a terror
even to the state is written broadly on the history of the age.
Even early an the fifth century the hordes of savage Nitrian

! Novell. Majorian. Tit. vi. This]years, being abrogated in 463 by
law continued in force for but five | Severus.—Novell. Severi. Tit. 1.
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cenobites were the janizaries of the fiery Cyril, with which he
lorded it over the city of Alexandria, and almost openly bade
defiance to the imperial authority. The tumultin which Orestes
nearly lost his life, the banishment of the Jews, and the shock-
ing catastrophe of Hypatia show how dangerous an element
to society they were even then, when under the guidance of
an able and unscrupulous leader! So the prominent part
taken by the monks in the deplorable Nestorian and Euty-
chian controversies, the example of the Abbot Barsumas.at
“the synod of Robbers” in Ephesus, the exploits of Theodo-
sius of Jerusalem and Peter of Antioch, who drove out their
bishops and usurped the episcopal chaigg the career of Euty-
ches himself, the bloodthirsty rabble of monks who controlled
the synod of Ephesus and endeavored to overawe that of
Chalcedon, and, in the succeeding century, the insurrections
against the Emperor Anastasius which were largely attributa-
ble to their efforts—all these were warnings not lightly to be
ineglected. The monks, in fact, were fast becoming not only.
disagreeable but even dangerous to the civil power; their
organization and obedience to their leaders gave them strength
to seriously threaten the influence even of the hierarchy,

and the effort to keep them

strictly under subjection and

within their convent walls became necessary to the peace of

both chureh and state.

{ In 451 the church endeavored to protect itself from these
disorders by establishing a rigorous discipline and placing
the monastic institutions under the supervision and con-
trol of the prelates. The (Ecumenic council of Chalcedon in
that.year adopted a series of canons which declared that monks
and nuns were not at liberty to marry; but while excommu-
nication was the punishment provided for the offence, power

' Soorat. Hist. Eooles. Lib. vi. c.
13, 14, 15.—Rven before this, in the
province of Africa, the political utility
of such enthusiastic disciples had
been recognized and aoted on. At
the council of Carthage, in 411, where
the Donatists were condemned, the
Imperial Commissioner, in pronounc-
ing sentence, warned the Donatist
bishops that they must restrain the

turbulent monks within their dioceses
—* Ii autem qui in presidiis snis cir-
cumcellionum turbas se habere cogno-
sount, sciant nisi eorum insolentiam
omnimodis comprimere et refrenare
gestierint, maxime ea loca fisco mox
occupanda.”—Concil. Carthag. ann.
411, Cognit. 11 oap. alt. (Harduin.
1. 1190.)
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was given to the bishops to extend mercy to the offenders.
The council deplored the turbulence of the monks who, leav-
ing their monasteries, stirred up confusion everywhere, and it
commanded them to devote themselves solely to prayer and
fasting in the spot which they had chosen as a retreat from
the world. It forbade them to abandon the holy life to which
they had devoted themselves, and pronounced the dread sen-
tence of the anathema on the renegades who refused to return
and undergo due penance. The whole system was placed
under the supervision and control of the bishops. No mon-
astery was to be founded without the license of the bishop
of the locality, and he alone could give permission to a monk
to leave it for any purpose.!

This legislation was well adapted to the end in view, but.
the evil was too deep-seated and too powerful to be thus easil ¥,
eradicated. Finding the church unable to enforce a remedy,
the eivil power was compelled to intervene. As early as 390\
Theodosius the Great had ordered the monks to confine them-
selves strictly to deserts and solitudes. Two years later he
repealed this law and allowed them to enter the cities.® This
laxity was ‘abused, and in 466 the Emperors Leo and Anthe-
mius issued an edict forbidding for the future all monks to go
beyond the walls of their monasteries on any pretext, except
the apocrisarii, or legal officers, on legitimate business alone,
and these were strictly enjoined not to engage in religious
disputes, not to stir up the people, and not to preside over
assemblages of any nature.*

History shows us how little obedience this also received,
nor is it probable that much more attention was paid to the
imperial rescript when, in 523, Justinian confirmed the leglgé
lation of his predecessors, and added provisions forbiddin
those who had once taken the vows from returning to the
world under penalty of being handed over to the curia of their
maunicipality, with confiscation of their property, and personal

! Concil. Chalced. ¢. 4, 7, 16. tare jubeantur.—Lib. xvi. Cod. Theod.

% Quicumque sub professione mo- fii. 1.
nachi repperiuntur, deserta loca ot % Lib. xv1. Cod. Theod. iii. 2.
vastas solitudines sequi atque habi-| ( cn0y 29 Cod. 1. 3.
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punishment if penniless.' "Had the effort then been successful,
he would not have been under the necessity of renewing it in
535 by a law making over to the monastery, by way of satisfac-
tion to God, the property” of any monk presuming to abandon
a life of religion and returning to the cares of the world.®
The prevalent laxity of manners is further shown by another
provision according to which the monk who received orders
was not allowed to marry, even if he entered grades in which
marriage was permitted to the secular clergy, the penalty for
taking a wife or a concubine being degradation and dismissal,
with incapacity for serving the state.® Ten years later, fur-
ther legislation was found necessary, and at length the final
expedient was hit upon, by which the apostate monk was
handed over to the bishop to be placed in a monastery, from
which if he escaped again he was delivered to the secular tri-
bunal as incorrigible.*

Thus gradually the irrevocable nature of monastic vows
became established in the East, more from reasons of state
than from ecclesiastical considerations. In the West, matters
were longer in reaching a settlement, and the causes operating
were somewhat different. Monachism there had not become
a terror to the civil power, and its management was left to
the church; yet, if its influence was insufficient to excite
tumults and seditions, it was none the less disorganized, and
its disorders were a disgrace to those on whom rested the
responsibility.

The Latin church was not by any means insensible to this
disgrace, nor did it underrate the importance of rendering
the vows indissoluble, of binding its servants absolutely and
forever to its service, and of maintaining its character and
influence by endeavoring to enforce a discipline that should
insure purity. During the period sketched above, and for
the two following centuries, there is scarcely a council which

! Const. 63 § 1 Cod. 1. 3. was apparently incurable. Three
. hundred and fifty years later, Leo the

2
Novell. v. e. 4, 6. Philosopher deplores it, and orders all
3 Novell. v. c. 8. recalcitrant monks to be returned to
¢ Novell. cxxui ¢. 42. The trouble ‘t’::;;econvents as often as they may
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did not enact canons showing at once the persistent effort to
rroduce these results and the almost insurmountable difficulty
of accomplishing them. It would lead us too far to enter
upon the minutie of these perpetually reiterated exhortations
and threats, or of the various expedients which were sue-
cessively tried. Suffice it to say that the end in view was
never lost sight of, while the perseverance of the wrongdoer
seems to have rivalled that of the disciplinarian. The anvil
bade fair to wear out the hammer, while the confusion and
lawlessness of those dismal ages gave constantly increasing
fcilities to those who desired to escape from the strictness of
the ascetic life to which they had devoted themselves. Thus
arose a crowd of vagabond monks, gyrovegi, acephali, circil-
lisnes, sarabaitze, who, without acknowledging obedience to
any superior, or having any definite place of abode, wandered
over the face of the country, claiming the respect and immau-
pities due to a sacred calling, for the purpose of indulging in
an idle and dissolute life—vagrants of the worst description,
according to the unanimous testimony of the ecclesiastical!
authorities of the period.’

Thus, up to the middle of the fifth century, no regular:
system of discipline had been introduced in the monastic’

establishments of the church of Rome. About that period
Cassmnus, the first abbot of St. Victor of Marseilles, wrote
out, for the benefit of the ruder monasticism of the West, the
details of discipline in which he had perfected himself among
the renowned communities of the East. He deplores the
absence of any fixed rule in the Latin convents, where every
abbot governed on the plan which suited his fancy; where
more difficulty was found in preserving order among two or
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! 5t. Benedict of Nursia, the real
founder of Latin monachism,whoquit-
ted the world in 494, thus describes
the wandering monks of his time:
% Tertium vero monachorum teterri-
mum genus est Sarabaitarum . . . qui
bini aut terni, aut certe singuli sine
pastore, non Dominicis sed suis inclusi
ovilibus, pro lege eis est desideriorum
voluptas; cum quidquid putaverint
vel elegerint, hoc dicunt sanctum, et
quod mnoluerint putant non licere.

8

Quartum vero genus est monachoram
quod nominatur gyrovagum, qui tota
vita sua per diversas provincias ternis
aut quaternis diebus per diversorum
cellas hospitantur, semper vagi et nun-
quam stabiles, et propriis voluptatibus
et gul® illecebris servientes, et per
omnia deteriores Sarabaitis: de quo-
rum omninm miserrima conversatione
melius est silere quam loqui.”—Regul.
8. Benedicti o. 1.
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three monks than the Abbot of Tabenna in the Thebaid expe-
rienced with the flock of five thousand committed to his single
charge; and where each individual retained his own private
hoards, which were carefully locked up and sealed to keep
them from the unscrupulous covetousness of his brethren.!
How little all these efforts accomplished is clearly manifested
when, in 494, we find Gelasius I. lamenting the incestuous
marriages which were not uncommon among the virgins
dedicated to God, and venturing only to denounce excom-
munication on the offenders, unless they should avert it by
undergoing public penance. As for widows who married
after professing chastity, he could indicate no earthly chas-
tisement, but only held out to them the prospect of eternal
reward or punishment, and left it for them to decide whether
they would seek or abandon the better part.?
new apostle was clearly neceded to aid the organizing
pirit of Rome in her efforts to regulate the increasing number
f devotees, who threatened to become the worst scandal of
the church, and who could be rendered so efficient an instru-
ment for its aggrandizement. He was found in the person of
St. Benedict of Nursia, who, about the year 494, at the early
age of sixteen, tore himself from the pleasures of the world,
and buried his youth in the solitudes of the Latian Apennines.
A nature that could wrench itself away from the allurements
of a splendid career dawning amid the blandishments of Rome
was not likely to shrink from the austerities which awe and
attract the credulous and the devout. Tempted by the Evil
Spirit in the guise of a beautiful maiden, and finding his
resolution on the point of yielding, with a supreme effort
Benedict cast off his simple garment and threw himself into
a thicket of brambles and nettles, through which he rolled
until his naked body was lacerated from head to foot. The
experiment, though rude, was eminently successful; the flesh
was effectually conquered, and Benedict was never again tor-
mented by rebellious desires? A light so shining was not

! Cassiani de Ccenob. Instit. Lib. 11.|" % Greg. Mag. Vit. S. Benedicti ¢. 2.
o. 8; Lib. v. c. 1, 15. —Juan Cirita, a Spanish saint of the
twelfth century, was exposed to the
’| same temptation as St. Benedict, the
devil visiting him in the shape of a

* Qelasii PP. I. Epist. 1x. cap. xx.
xxi.
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created for obscurity. Zealous disciples assembled around
him, attracted from distant regions by his sanctity, and after
various vicissitudes he founded the monastery of Monte Cas-
sino, on which for a thousand years were lavished all that
veneration and munificence could accumulate to render illus-
trious the birthplace and capital of the great Benedictine
Order.

The rule promulgated by Benedict, which virtually becam@
the established law of Latin Monachism, shows the more
practical character of the western mind. Though pervaded
by the austerest asceticism, yet labor, charity, and good works
occupy a much more prominent place in its injunctions than
in the system of the East. Salvation was not to be sought
simply by abstinence and mortification, and the innate self-
ishness of the monastic principle was relaxed in favor of a
broader and more human view of the duties of man to his:
Creator and to his fellows. This gave to the institution a
firmer hold on the affections of mankind and a more enduring
vitality, which preserved its fortunes through the centuries,
in spite of innumerable aberrations and frightful abuses.

Still there were as yet no formal vows of poverty, chastity,
and obedience exacted of the novice. After a year of pro-
bation he promised, before God and the Saints, to keep the
Rule under pain of damnation, and he was then admitted
with imposing religious ceremonies. His worldly garments
were, however, preserved, to be returned to him in case of
expulsion, to which he was liable if incorrigibly disobedient.
If he left the monastery, or if he was ejected, he could return

lovely woman whe sought refuge from | rebellious flesh in the manner which
her pursuers in his cell. During a | St. Benedict found so effectual, but
sleepless night, feeling his resolution | withont success. He then buried a

giving way, he roused his fire and with | cask in the earthen floor of his cell,
a glowing brand burned his arm to the
bone, whereupon the devil vanished,
loading him with reproaches (Henri-
quez Vit. Joannis Cirita cap. ii.). Le-
gends of this nature are not uncom-
mon, nor are there wanting those of
another class in which the immediate
and visible agency of the Evil Spirit
is not called into play. Thus the holy
Godrie, 8 Welsh saint of the twelfth
century, endeavored to subdue his

filled it with water and fitted it with
a cover, and in this receptacle he shut
himself up whenever he felt the titil-
lations of desire. In this manner, va-
ried by ocoasionally passing the night
up to his chin in a river of which he
had broken the ice, he finally suc-
ceeded in mastering his flery nature.
—Girald. Cambrens. Gemm. Eocles.
Div. 1. 0. x.
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twice, but after the third admission, if he again abandoned the
order, he was no longer eligible.! Voluntary submission was
thus the corner-stone of discipline, and there was nothing
irrevocable in the engagement which bound the monk to his
brethren. .

Contemporary with St. Benedict was St. Caesarius of Arles,
whose Rule has been transmitted to us by his nephew, St.
Tetradius. It is very short, but is more rigid than that of
Benedict, inasmuch as it requires from the applicant the con-
dition of remaining for life in the convent, nor will it permit
his assumption of the habit until he shall have executed a
deed bestowing all his property either on his relatives or on
the establishment of his choice, thus insuring the rule of
poverty, and depriving him of all inducement to retire.?

The Rule of St. Benedict, however, overcame all rivalry,
and was at length universally adopted. Under it were founded
the innumerable monasteries which sprang up in every part
of Europe, and were everywhere the pioneers of civilization ;
\:ﬂhich exercised a more potent influence in extending Chris-

ianity over the Ileathen than all other agencies combined;
which carried the useful arts into barbarous regions, and pre-
served to modern times whatever of classic culture has re-
mained to us. If they were equally efficient in extending the
authority of the Popes, and in breaking down the independ-
ence of local and national churches, it is not to be rashly
assumed that even that result was a misfortune, when the
anarchical tendencies of the Middle Ages were to be neutral-
ized principally by the humanizing force of religion, and
consolidation was requisite to carry the church through the
wilderness. Until the thirteenth century the Benedictines
were practically without rivals, and their numbers and holi-
ness may be estimated by the fact that in the fifteenth century
one of their historians computed that the order had furnished
fifty-five thousand five hundred and five blessed members to
the calendar of saints.?

! Regul. 8. Benedicti 0. 58, 28, 29. Es:l _mlonaclms sanctus. Caput vero Bene-
1ctus,—

? Tetrad. Regul. c. 1. (Birck de Monast. Campido-

: Qulm;umglntn quingue millia quingenta nens. c. 25.)

quinque . . I
Omnes canonizall a te sunt translati. Bishop Trithemius is more mode-
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Yet it could not but be a scandal to all devout minds that
a man who had once devoted himself to religious observances
should return to the world. Notonly did it tend to break down
the important distinction now rapidly developing between the
clergy and the laity, but the possibility of such escape inter-
fered with the control of the church over so large a class of
its members, and diminished their utility in aiding the pro- -
gress of its aggrandizement. 'We cannot be surprised, there-
fore, that within half a century after the death of St. Benedict,
among the reforms energetically inaugurated by St. Gregory,
the Great, in the first year of his pontificate, was that of com-
manding the forcible return of all who abandoned their pro-
fession—the terms of the decretal showing that no concealment
had been thought necessary by the renegades in leading a
secular life and in publicly marrying.! KEqually determined
were his efforts to reform the abuses which had so relaxed the
discipline of some monasteries that women were allowed
perfect freedom of access, and the monks contracted such inti-
macy with them that they openly acted as godfathers to their
children ;* and when, in 601, he learned that the monks of St.
Vitus, on Mount Etna, considered themselves at liberty to
marry, apparently without leaving their convent, he checked
the abuse by the most prompt and decided commands to the
ecclesiastical authorities of Sicily.?

By the efforts of Gregory the monk was thus, in theory at
least, separated irrevocably from the world, and committed to

rate, his estimate amounting to only | entreaty and earnest exhortation

15,559. (Mirsi Orig. Benedict.)

! Et quia aliquos monachorum us-
que ad tantum nefas prosiliisse cogno-
vimus, ut uxores publice sortiantur;
sub omni eos vigilantia requiras et
inventos digna coercitione in monas-
teriis quorum monachi faerunt, re.
transmittas.—G@regor. I. Lib. 1. Epist.
42, Six years later he had to repeat
his commands in stronger terms. (Cf.
Lib. v Epist. 35. Lib. 1. Epist. 28.
Lib. 1v. Epist. 27. Lib. x. Epist. 8.)
Yet when the offender was a man of
rank and power, as in the case of
Venantius, Patrician of Syracuse, Gre-
gory could lay aside the tone of lofty
command aund condescend to tender

(Lib. 1. Epist. 34), without even a
threat of excommunication, and re-
main for years on the friendliest terms
. with him (Lib. x1. Epist. 30, 35, 36),
showing that the rule was as yet by
| no means firmly established. In an-
; other case, however, nothing can be
more indignant and peremptory than
his commands. (Lib. v Epist. 8, 9.)

? Gregor. I. Lib. 1v. Epist. 42.

3 Gregor, I. Lib. x. Epist. 22, 23.—
He states “ ut etiam monachis ibidem
degentibus mulieribus sejungere sine
i metu sit licitum” which he charac-
terizes as “res . . omnino detestabilis
et nefanda.”
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an existence which depended solely upon the church. Cut
off from family and friends, the door closed behind him for-
ever, and his only aspiratiens, beyond his own personal
wants and hopes, could but be for his abbey, his order, or
the church, with which he was thus indissolubly connected.
Such was the theory, and it worked as designed, although it
was too much in opposition to the immutable tendencies of
humaa nature to be universally enforced without a struggle
which lasted for nearly a thousand years.!

To follow out in detail the vicissitudes of this struggle
, would require too much space. Its nature will be indicated
by occasional references in the following pages, and mean-
while it will be sufficient to show how little was accomplished
in his own age by the energy and authority even of Gregory.
It was only a few years after his death that the council of
Paris, in 615, shows us that residence in monasteries was not
considered necessary for women who took the vows, and that
the civil power had to be invoked to prevent their marriage.?
Indeed, it was not uncommon for men to turn their houses,
nominally at least, into convents, living there surrounded
with their wives and families, and deriving no little worldly
profit from the assumption of superior piety, to the scandal
of the truly religious® St. Isidor of Seville, about the same
period, copics the words of St. Augustine in describing the
wandering monastic impostors who lived upon the credulous
charity of the faithful;* and he also enlarges upon the dis-

! There was one exception, however,
to this general rule. No married man
was allowed to become & monk unless
his wife assented, and likewise became
a nun. The marriage tie was too sa-
cred to be broken, unless both parties
agreed simultangously to embrace the
better life. Thus, on the complaint
of a wife, Gregory orders her husband
to be forcibly removed from the mon-
astery which he had entered and to
be restored to her. (Gregor. I. Lib. x1.
Epist. 50.) We shall see hereafter
how entirely the church in time out-
grew these scruples, and how insigni-
ficant the sacrament of marriage be-
came in comparison with that of
ordination or the vow of religion.

2 Concil. Parisiens. V. ann. 615, c.
xiii.—In the decree of Clotair I1., con-
firming the acts of this council, we
find—* Puellas et viduas religiosas,
aut sanctimoniales, qu® se Deo vove-
runt, tam qu in propriis domibus resi-
dent, quam quse in monasteriis positse

‘'sunt, nullus nec per preceptum nos-

trum competat, nec trahere nec sibi
in conjugio sociare penitus presumat
ete.”’—Ediet. Chlot. II. ann. 615, c.
xviii. (Baluze).

3 8. Fructuosi Bracarems. Regul.
Commun. cap. 1.

i De Ecclesiast. Offic. Lib. 11. cap.
xvi. § 7. -
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graceful license of the acephall, or clerks bound by no rule,
whose vagabond life and countless numbers were an infamy
to the western kingdoms which they infested.! The quotation
of this passage by Louis-le-Débonnaire, in his attempt to re-
form the church, shows that these degraded vagrants con-
tinued to flourish unchecked in the ninth century;® and,
indeed, Smaragdus, in his Commentary on the Rule of St.
Benedict, assures us that the evil had rather increased than
diminished.? A

Monachism was but one application of the doctrine of jus-
tification by works, which, by the enthusiasm and superstition
of ages, was gradually built into a vast system of sacerdotal-
ism. Through it were eventually opened to the medieval
church sources of illimitable power and wealth by means of
the complicated machinery of purgatory, masses for the dead,
penances, indulgences, &c., under the sole control of the cen-
tral head, to whom were committed the power of the keys and
the dispensation of the exhaustless treasure of salvation
bestowed on the church by the Redecemer. To discuss these
collateral themes, however, would carry us too far from our
subjeet, and I must dismiss them with the remark that at the
period now under consideration ‘there could have been no
anticipation of these ulterior advantages to be gained by
assuming to regulate the mode in which individual piety
might seck to propitiate an offended God. Sufficient motives
for the assumption existed in the evils and aspirations of the
moment without our anticipating others which only reccived
their fullest development under the skilful logic of the
Thomists.

' Solatos atque oberrantes, sola tur- ' quidem sordida atque infami nume-
pis vita complectitur et vaga, . . . rositate satis superque nostra pars
qunique dum, nullum metuentes, ex- | occidua pollet.—Ibid. Lib. 1. e. iii.
plendz voluptatls su® licentiam con- ¢ Ludov. Pii de Reform. Eccles. cap.

zectantur, guasi animalia brata, liber-
tateacdesxdenosnoferuntur,habentes ' 100. (Goldast. Const. Imp. I11. 199.)

slgnum religionis, non religionis offi-| 3 Smaragd. Comment. in Regul.
cinm, hippocentauris similes, neque Benedict. c. 1.
equi neque homines, . . . quorum



VIII.
THE BARBARIANS.

WHILE the Latin church had thus been engaged in its
hopeless combat with the incurable vices of a worn-out
civilization, it had found itself confronted by a new and essen-
tially different task. The Barbarians who wrenched province
after province from the feeble grasp of the Ceesars had to be

\conquered, or religion and culture would be involved in the
wreck which blotted out the political system of the Empire.
The destinies of the future hung trembling in the balance,
and it might not be an uninteresting speculation to consider
what had been the present condition of the world if Western]
Europe had shared the fate of the East, and had fallen unde
the domination of a race bigoted in its own belief and inca-
pable of learning from its subjects. Fortunately for mankind
the invaders of the West were not semi-civilized and self-
satisfied; their belief was not a burning zeal for a faith
sufficiently elevated to meet many of the wants of the soul;
they were simple barbarians, who, while they might despise
the cowardly voluptuaries on whom they trampled, could not
fail to recognize the superiority of a civilization awful even
in its ruins. Fortunately, too, the Latin church was a more’
compact and independently organized body than its Kastern |
rival, inspired by a warmer faith and a more resolute am- \
bition. It faced the difficulties of its new position with con-
summate tact and tireless energy; and whether its adversaries
were Pagans like the Franks, or Arians like the Goths and
Burgundians, by alternate pious zeal and artful energy it
triumphed where success seemed hopeless, and where bare
toleration would have appeared a sufficient victory.

While the celibacy, which bound every ceclesiastic to the
church and dissevered all other ties, may doubtless be credited

A,
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with a share in this result, it introduced new elements of dis-
order where enough existed before. The chaste purity of the
Barbarians at their advent aroused the wondering admiration
of Salvianus, as that of their fathers four centuries earlier
had won the severe encomium of Tacitus;! but the virtue
which sufficed for the simplicity of the German forests was not
long proof against the allurements accumulated by the cynicism
of Roman luxury. At first the wild converts, content with
the battle-axe and javelin, might leave the holy functions of

religion to their new subjects, their strength scarcely feehng
the restraint of a faith which to them was little more than an
idle ceremony; but as they gradually scttled down in their
conquests, and recognized that the high places of the church
conferred riches, honor, and power, they coveted the prizes
which were too valuable to be monopolized by an inferior
race. Gradually the hierarchy thus became filled with a class
of warrior bishops, who, however efficient in maintaining and
extending ecclesiastical prerogatives, were not likely to shed
lustre on their order by the rigidity of their virtue, or to
remove, by a strict enforcement of discipline, the scandals in-
separable from endless civil commotions.

Reference has been made above to the perpetual iteration of
the canon of celibacy, and of ingenious devices to prevent its
violation, by the numerous councils held during this period,
showing at once the disorders which prevailed among the
clergy and the fruitlessness of the effort to repress them.
The history of the time is full of examples 111ustrat1no' the
various phases of this struggle.

The episcopal chair, which at an earlier period had been
filled by the votes of the people, and which subsequently
came under the control of the Papacy, was at this time a gift
in the hands of the untamed Merovingians, who carelessly

! Quamguam gevera illic matrimo- ' mores valent quam alibi bonw® leges.
nia; nec ullam morum partem magis | —De Mor. German. c. 18, 19.
laudaveris,nam prope soli barbarorum ' It is a little singular that Salvianus
singulis uxonbus contenti sunt. . . 'names the Alamanni as the only ex-
Paucissima in tam numerosa gente ception to the character for chastity
adulteria ; quorum pena presens et which he bestows on the Barbarians
maritis permissa. . . Plusque ibi boni , in general.



122 _ THE BARBARIANS,

bestowed it on him who could most lavishly fill the royal
coffers, or who had earned it by courtly subservience or war-
like prowess. The supple Roman or the turbulent Frank, who
perchance could not recite a line of the Mass, thus leaped at
once from the laity through all the grades;' and as he was
most probably married, there can be no room for surprise if
the rule of continence, thus suddenly assumed from the most
worldly motives, should often prove unendurable for those
untrained to self-command. When a man of repute like
Genebaldus, married to the niece of the holy St. Remy, and
placed in the see of Laon, could not restrain his passions until
after the appearance of a son and daughter, whom he named
Latro and Vulpecula in confession of his sin,? it was scarcely
to be expected that the illiterate and untutored nominees of
a licentious court could overcome the temptations which it
required the virtue of a Felix of Nantes to surmount—virtue
which must have been somewhat uncommon to attract atten-
tion and merit special record.® That in fact they could not or
did not is indicated by the frequent injunctions of the councils
that bishops must regard their wives as sisters; while a canon
promulgated by the council of Macon, in 581, ordering that
no woman should enter the chamber of a bishop without two
priests, or at least two deacons, in her company, shows how
little hesitation there was in publishing to the world the

! From such chance allusions as are | eighteenth bishop, that he was “ah
made by Gregory of Tours, this would ! ineunte ®tate clericus,” showing how
almost seem to be the general rule, | unusual it was to be regularly bred
and not the exception. Thus he men- | to the church.
tions that Apollinaris obtained the see . [,
of Rhodez at the solicitation of his: * Hinomari Vit. 8. Remig. c. 42.
wife and sister (Hist. Frano. Lib. 1. | 3 The wife of Felix, banished from
c¢. 2), and shortly afterwards the same his bed on his elevation to the episco-
episcopate is filled by the appointment pate, rebelled against the separatton.
of “Innocentius Gabalitanorumcomes” | Finding her husband obdurate to her
(Ibid. Lib. vi. ¢. 38). Sulpitius, when ' enticements, she was filled with"jeal-
nominated to that of Bourges, “ad ousy, believing that only another at-
clericatum deductus, episcopatum . . . ' tachment could account for his cold-
suscepit” (Jbid. Lib. vi. c. 39). Bade- . ness. Hoping to detect his infidelity,
gisilus, Clotair’s mayor of the palace, ' she stole into the chamber where he
received the bishopric of Le Mans “qui ' was sleeping, and saw on his breast a
tousuratus, gradus quos clerici sorti- lamb shining with heavenly light, in-
untur ascensus,” was duly installed | dicative of the peaceful repose which
(Ibid. Lib. vi. 0. 9). Indeed, in his:had taken the place of all earthly
catalogue of the Bishops of Tours, | passions in his heart.—@reg. Turon.
Gregory specifies of Enphronius, the | de Glor. Confess. ¢. 78.
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suspicions that were generally entertained.! How the rule
was sometimes obeyed by the wild prelates of the age, while
trampling upon other equally well-known canons, is exem-
plified by the story of Macliavus of Britanny. Conon, Count
of Britanny, had made way with threc of his brothers; the
fourth, Macliavus, after an unsuccessful conspiracy, sought
safety in flight, entered the church, and was created Bishop
of Vannes. On the death of Conon, he promptly seized the
vacant throne, left the church, threw off his episcopal robes,
and took back to himself the wife whom he had quitted on
obtaining the see of Vannes—for all of which he was duly
excommunicated by his brother prelates.?

‘When such was the condition of morals and discipline in
the high places of the church, it is ot to be wondered at if
the second council of Tours, in 567, could declare that the
people suspect, not indeed all, but many of the arch-priests,
vicars, deacons, and subdeacons; of maintaining improper
relations with their wives, and should command that no one
in orders should visit his own house except in company with
a subordinate clerk, without whom, moreover, he was never
to sleep; the clerk refusing the performance of the duty to
be whipped, and the priest neglecting the precaution to be
deprived of communion for thirty days. Any one in orders
found with his wife was to be excommunicated for a year,
deposed, and relegated among the laity; while the arch-priest
who neglected the- enforcement of these rules was to be im-
prisoned on bread and water for a month. An equally sug-
gestive illustration of the condition of socicty is afforded by
another canon, directed against the frequent marriages of
nuns, who excused themselves on the ground that they had
taken the veil to avoid the risk of forcible abduction. Allu-
sion is made to the laws of Childebert and Clotair, maintained
in vigor by Charibert, punishing such attempts severely, and
girls who anticipate them are directed to seek temporary
asylum in the church until their kindred can protect them
under the royal authority, or find suitable husbands for them.?

! Concil. Matiscon. I ¢. 3.
¥ Greg. Turqn. Hist. Franc. Lib. 1v. o. 4.
8 Concil. Turon. I1. ¢. 19, 20.
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That morals were not much better among the Arian Wisi-
goths of Spain than among the true believers of France is
shown by the proceedings of the third council of Toledo,
held in 589 to confirm the reunion of that kingdom with the
orthodox church. It complains that the converted bishops,
priests, and deacons are found to be publicly living with their
wives, which it forbids for the future under threat of degrading
all recalcitrants to the rank of lector.! The conversion of the
kingdom to Catholicism did not improve matters. The clergy
continued not only to associate with their wives, but also to
marry openly, for the secular power was soon afterwards
forced to interfere, and King Recared L. issued a law directing
that any priest, deacon, or subdeacon connecting himself with
a woman by marriage er otherwise, should be separated from
his guilty consort by either the bishop or judge, and be
punished according to the canons of the church, while the
unfortunate woman was subjected to a hundred lashes and
denied all access to her husband. To insure the enforcement
of the edict, the heavy mulct of two pounds of gold was
levied on any bishop neglecting his duty in the premises.?
Recared also interposed to put a stop to the frequent marriages
of nuns, whose separation from their husbands and condign
punishment were decreed, with the enormous fine of five
pounds of gold exacted of the careless ecclesiastic who might
neglect to carry the law into effect—a fair measure of the
difficulties experienced in enforcing the rule of celibacy.®
This legislation had little effect, for a half century later the
eighth council of Toledo, in 653, shows us that all ranks of
the clergy, from bishops to sub-deacons, had still no scruple
in publicly maintaining relations with wives and concubines;*

! Concil. Toletan. III. c. 5. Priestly
marriage formed no part of the Arian
doctrine, but as the heresy originated
prior to the council of Nicsea, and pro-
fessed no obedience to that or any
other council or decretal, it was left
entirely to such influence as indi-
vidual asceticism might exercise.
Having no acknowledged head to pro-
mulgate canons or to cause their
observance, no rule of the kind, even

if theoretically admitted, could bhe
generally enforced.

2 L. Wisigoth. Lib. ur. Tit. iv. 1.
18. This law is preserved in the
Fuero Juzgo, or medieval Romance
version of the code (Lib. mr. Tit. iv.
ley 18).

3 L. Wisigoth. Lib. m. Tit. v. 1. 2.

¢ Concil. Toletan. VIIL. ann. 653,
can. iv. v. vi.—These measures were
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and, despite these well-meant efforts, clerical morals went
from bad to worse until the licentious reign of King Witiza
broke down all the accustomed barriers. According to the
monkish chroniclers, that reckless prince issued, in 706, a law
authorizing not only polygamy but unlimited concubinage to
both laity and clergy; a privilege of which it is not un-
reasonable, from what we have seen, to suppose that they
largely availed themselves.! There seems to be no record of
any Tremonstrance on the part of the Gothic prelates, and
when, three years later, Pope Constantine took cognizance of
the 1innovation, and threatened Witiza with dethronement if he
should not abrogate his iniquitous legislation, the monarch
retorted with a promise to repeat the exploits of his prede-
cessor Alaric, in sacking and plundering the Apostolic city.
It is a little singular, however, that one of the first acts of the
usurper, Don Roderic, in 711, was the repeal of this obnoxious
law.2 If he had any intentions of undertaking the reform of
his subjects’ morals, however, his adventure with Count
Julian’s daughter and the Saracenic invasion caused its in-
definite postponement.

Italy was almost equally far removed from the ideal purity\
of Jerome and Augustine. Nothing can be more suggestive
of the demoralization of her church than the permission
granted about the year 580 by Pelagius II. for the elevation
to the diaconate of a clerk at Florence, who while a widower
had had children by a concubine. 'What renders the circum-
stance peculiarly significant is the fact that the Pope pleads
the degeneracy of the age as his apology for this laxity.®

as fruitless as the preceding. Cf.
Coneil. Toletan. IX. ann. 655, can. x.

! Rex Witiza se effrenate preacepi-
tans per omne genus flagitii, legem
nequissimam tulit ; ut more sara-(ce)-
norum cuilibet laico et clerico liceret,
quotquot posset alere, uxores et con-
cubinas impune domi sua retinere.—
Liutprandi Chron. No. 174, ann.
706.

? Ibid.

No. 181 ann. 709; No.

188 ann. 711. Without entering into
the question of the correctness with
which this chronicle has been attribu-
ted to Liutprand of Cremona, I may
say that it has every appearance of
being an authentic remnant of an-
tiquity. (Cf. Antonii Biblioth. Hispan.
I. 585.)

3 Defectus temporum nostrorum,
quibus non solum merita sed corpora
ipsa hominum defecerunt. — Pelagii
PP. IL. Epist. xiv.
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Such was the condition of the Christian world when
Gregory the Great, in 590, ascended the pontifical throne. He
was too devout a churchman and too sagacious a statesman
not to appreciate thoroughly the importance of the canon in
all its various aspects—not only as necessary to ecclesiastical
purity according to the ideas of the age, but also as a prime
element in the influence of the church over the minds of the
people, as well as an essential aid in extending ecclesiastical
power, and in retaining undiminished the enormous pos-
sessions acquired by the church through the munificence
of the pious. The prevailing laxity, indeed, was already
threatening serious dilapidation of the ecclesiastical estates
and foundations. Ilow clearly this was understood is shown
by Pelagius L in 557, when he refused for a year to permit
the consecration of a bishop elected by the Syracusans. On
their persisting in their choice he wrote to the Patrician
Cethegus, giving as the reason for his opposition the prelate’s
wife and children, by whom, if they survive, the substance of
the church is wont to be jeopardized;' and his consent was
finally given only on the condition that the bishop elect
should provide competent security against any conversion of
the estate of the dioccse for the benefit of his family, a
detailed statement of the property being made out in advance
to guard against attempted infractions of the agreement.
That this was not a merely local abuse is evident from a law
of the Wisigoths, which provides that on the accession of any

ishop, priest, or deacon, an accurate inventory of all church
possessions under his control shall be made by five freemen,
and that after his death an inquest shall be held for the pur-
pose of making good any deficiencies out of the estate of the
decedent, and forcing the Testoration of anything that might
have been alienated.? .

There evidently was ample motive for a thorough reforma-
tion, and Gregory accordingly addressed himself energetically
to the work of enforcing the canons. In his decretals there

! Buperstes uxor aut filii, per quos , stantia.—Pelagii PP. I. Cethego Pa-
ecolesiastica solet periclitari sub- |tricio.

2 L. Wisigoth. Lib. v. Tit. i. 1. 2.
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are numerous references to the subject, showing that he lost
no opportunity of reviving the neglected rules of discipline
regarding the ordination of digami,' the residence of women,
and abstinence from all intercourse with the sex.? In his
zeal he even went so far as to decree that any one guilty of
even a single lapse from virtue should be forever debarred
from the ministry of the altar*—a law nullified by its own
severity, which rendered its observance impossible. There is
not much trace in contemporary history of any improvement
resulting from these efforts, and towards the very close of his
pontificate, in 602, we find him entreating Queen Brunhilda
to exercise her power in restraining the still unbridled license
of the Frankish clergy—a task which he assures her is essen-
tial if she desires to transmit her possessions in peace to her
posterity.* He also endeavored to reform the perennial abuse
of the residence of women, a reform which the church has
been vainly attempting ever since the canon of Nicea.® That
Gregory's zeal, however, exercised some influence is mani-
fested by the fact that tradition in the Middle Ages occasion-
ally associated his name with the introduction of celibacy in the
church. The impression which he produced is shown by the
wild legend which relates that, soon after issuing and strictly
enforcing a decretal on the subject, he happened to have his
fish-ponds drawn off, when the heads of no less than six
thousand infants were found in them—the offspring of eccle-

T Gregor. I. Lib. xmr. Epist. vi.—
This rule had come to be very gene-
rally neglected. The importance at-
tached to it, however, by strict disci-
plinarians is well illustrated in the
firmness displayed by John, Patriarch
of Alexandria, a contemporary of Gre-
gory, whose bountiful charity had
earned for him the title of Eleemosy-
pnarius. In a time of extreme famine,
a wealthy aspirant offered him 200,000
bushels of corn and 100 pounds of gold
for the grade of deacon. He had un-
luckily been twice married, and John
refused the dazzling bribe, although
the episcopal treasury had been ex-
hausted in relieving the necessities
of the suffering people. (Thomassin,
Discip. de I’Eglise, Pt. 11, Liv. 3, ¢. 15.)

? @regor. I. Lib. xm1. Epist. 35, 36.

3 Gregor. I. Lib. 1v. Epist. 26; Lib.
v. Epist. 3; Lib. vin. Epist. 24.—
Similar attempts had previously been
made by sundry provincial councils.
In the case of Andrew, Bishop of Ta-
rentum, who was accused of maintain-
ing relations with a former concubine,
Gregory, recognizing the impossibility
of obtaining proofs, leaves it to his
own conscience. If he has had any
commerce with her since his ordina-
tion, he is commanded at once to
resign his position as the only mode
of insuring his salvation. (Gregor.
Lib. u1. Epist. 45, 46.)

4 Gregor. I. Lib. x1. Epist. 69.
® Ibid. Lib. x. Epist. 106.
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slastics, destroyed to avoid detection—which filled him with
so much horror that he ‘abaddoned the vain attempt.! Yet
in Italy the residence.of lees was still permitted to those
in orders, under the restriction that they should be treated as
sisters;? and Gregory relates as worthy of all imitation the
case of a holy priest of Nursia who, following the example
of the saints in depriving himself of even lawful indulgences,
had persistently relegated his wife to a distance. When at
length he lay on his death-bed, to all appearance inanimate,
the wife came to bid him a last farewell, and placed a mirror
to his lips, to see whether life was yet extinct. Her kindly
ministrations roused the dominant asceticism in his expiring
soul, and he gathered strength enough to exclaim, “Woman,
depart! Take away the straw, for there is yet fire here”—
which supreme effort of self-immolation procured him on the
instant a beatific vision of St. Peter and St. Paul, during
which he lapsed ecstatically into eternity.

In considering so thoroughly artificial a system of morality,
it is perhaps scarcely worth while to inquire into the value
of a virtue which could only be preserved by shunning temp-
tation with so scrupulous a care.

! Udalric. Bamberg. Cod. Lib. 11.' 2 Gregor. I. Lib. 1. Epist. 52; Lib.
Epist. 10. | 1x. Epist. 60.

i 3 Gregor. I. Dial. Lib. 1v. cap. xi.
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THE CARLOVINGIANS.

EvVEN the energy and authority of Gregory the Great were
powerless to restore order in the chaos of an utterly de-
moralized society. In Spain, the languishing empire of the
Wisigoths was fast sinking under the imbecility which invited
the easy conquest of the Saracens. In France, Brunhilda
and Fredegonda were inflaming the fierce contentions which
eventually destroyed the Merovingian dynasty, and which
abandoned the kingdom at once to the vices of civilization
and the savage atrocities of barbarism.! In Italy, the Lom-
bards, more detested than any of their predecessors, by their
ceaseless ravages made the Ostrogothic rule regretted, and
gleaned with their swords such scanty remnants of plunder
as had escaped the hordes which had successively swept from
the gloomy forests of the North across the rich valleys and *
fertile plains of the mistress of the world. Anarchy and
confusion everywhere scarce offered a field for the exercise of ;
the humbler virtues, nor could the church expect to escape :
the corruption which infected every class from which iij
could draw her recruits. Still, amid the crowd of turbul
and worldly ecclesiastics, whose only aim was the gratification
of the senses or the success of criminal ambition, some holy
men were to be found who sought the mountain and forest as (
a refuge from the ceaseless and all-pervading disorder around !
them. St.Gall and St. Columba, Willibrod and Boniface, were
types of these. Devoted to the severest asceticism, burying

! In 649 we find Amandus, Bishop “dissuade him from his purpose, and
of Maestricht, resigning his office on ' urged his proceeding with the utmost
account of the impossibility of en- rigor against all transgressors. (Hartz-
forcing the canons among his priests  heim Concil. German. I. 28.)

and deacons. Martin I. endeavored to

9
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themselves in the wilderness and subsisting on such simple
fare as the labor of their hands could wring from a savage
land, the selfishness of the anchorite did not extinguish in
them the larger aims of the Christian, and by their civilizing
labors among the heathen they proved themselves worthy
disciples of the Apostles.

Thicker grew the darkness as Tarik drove the Gothic fugi-
tives before him on the plains of Xeres, and as the house
of Pepin d’Heristel gradually supplanted the long-haired-
descendants of Clovis. The Austrasian Mayors of the Palace
had scanty reverence for mitre and crozier, and it is a proof
how little hold the clergy had earned upon the respect and -
affection of the people, when the usurpers in that long revo-

' lution did not find it necessary to conciliate their support.
In fact, the policy of those shrewd and able men was rather
to oppress the church and to parcel out its wealth and digni-
ties among their warriors, who made no pretence of piety nor
deigned to undertake the mockery of religious duties. Rome
could interpose no resistance to these abuses, for, involved
alternately in strife with the Lombards and the Iconoclastic
Emperors, the Popes implored the aid of the oppressor him-
self, and were in no position to protest against the aggressions
which he might commit at home.

In Italy, the condition of discipline may be inferred from
the fact that, in 721, Gregory IL considered it necessary to
call a synod for the special purpose of condemning incestuous
unions and the marriages of nuns, which he declared were
openly practised,! and the canons then promulgated received
so little attention that they had to be repeated by another
synod in 782.* In France, of course, it was even worse. For
eighty years scarce a council was held; no attempts were
made to renew or enforce the rules of discipline, and the
observances of religion were at length well nigh forgotten.
In 726, Boniface even felt scruples as to associating in ordi-
nary intercourse with men so licentious and depraved as the

! Hincnamque est quod ingemiscens ' sacratas feeminas ducere prasumant
dico, quia populi Christiani aliquos; mulieres, et propinguas in conjugio
per provinciam Italiam commorantes, | socient.—Concil. Roman. ann. 721,
audio temere contra Catholicam fidem | :
et patrum statuta patrare, ita ut Deo Chron. Gradensis Supplement.

Al
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Frankish bishops and priests, and he applied to Gregory II.
for the solution of his doubts. Gregory, in reply, ordered
him to employ argument in endeavoring to convince them of
their errors, and by no means to withdraw himself from their
society,' a politic toleration of vice contrasting strangely with
his fierce defiance of the iconoclastic heresy of Leo the Isau--
rian, when he risked the papacy itself in his eagerness to
preserve his beloved images. -
‘When, however, the new dynasty began to assume a
permanent position, it sought to strengthen itself by the
influence of the church. Like the modern Charlemagne, it
saw in a restoration of religion a means of assuring its stga
bility by linking its fortunes with those of the hierarchy.
radical in opposition becomes of necessity a conservative in|
power; and the arts which had served to supplant the here-
ditary occupants of the throne were no longer advisable after
success had indicated a new line of policy. As Clovis
embraced Christianity in order to consolidate his conquests
into an empire, so Carloman -and Pepin-le-Bref sought the
sanction of religion to. consecrate their power to their de-
scendants, and the Carlovingian system thenceforth became
that of law and order, organizing a firm and settled govern-
ment out of the anarchical chaos of social elements. )
It was the pious Carloman who first saw clearly how neces-!
sary was the aid of the church in any attempt to introduce
civilization and subordination among his turbulent subjects.
Immediately on his accession, he called upon St. Boniface to
assist him in the work, and the Apostle of Germany under-
took the arduous task. How arduous it was may be con-
ceived from his description of the utterly demoralized condi-
tion of the clergy, when he appealed to Pope Zachary for
advice and authority to assist in eradicating the frightful
promiscuous licentiousness which was displayed with careless
cynicism throughout all grades of the ecclesiastical body.?

1 Gregor. PP. II. Epist. 14 cap. 12. | canis sculariter ad perfraendum . . .
Si invenero inter illos diaconos quos

2 Modo autem maxima ex parte . . tes
episcopales sedes tradits sunt laicis nominant, qui a paeritia sua semper

ey, . in stupris, semper in adulteriis et in
cupidis ad possidendum, vel adulte- p ! s s -
ratis clericis, scortatorib’ns et publi- omnibus semper spurcitiis vitam du
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The details are too disgusting for translation, but the state-
ment can readily be believed when we see what manner of
men filled the controlling positions in the hierarchy.

Charles Martel had driven out St. Rigobert, Archbishop of
Rheims, and had bestowed that primatial see on one of his
warriors named Milo, who soon succeeded in likewise obtain-
ing possession of the equally important archiepiscopate of
Tréves.! He is described as being a clerk in tonsure, but in
every other respect an irreligious laic, yet Boniface, with all
the aid of his royal patrons, was unable to oust him from his
inappropriate dignities, and in 752, ten years after the com-
mencement of his reforms, we find Pope Zachary, in response
to an appeal for advice, counselling him to leave Milo and
other similar wolves in sheep’s clothing to the divine ven-
geance.! These men openly defied all attempts to femove
them. One, who is described as “pugnator et fornicator,”
gave up, it is true, the spiritualities of his see, but held to the
temporalities with a gripe that nothing could loosen ; anqther

| utterly disregarded the excommunications launched at his head,
and Zachary and Boniface at last were, fain to abandon him to
his evil courses® Somewhat more success, indeed, he had"
with Servilio, son and successor to Geroldus, Bishop of Mainz.

centes, sub tali testimonio venerunt | cus, episcopia Remornm ac Treviro-
ad diaconatum, et modo in diaconatu rum usurpans insimul, per multos
concubinas quatuor vél quinque vel |annos  pessumdederit. — Hincmar.
plures noctu in lecto habentes, evan- | Epist. xxx. ¢. 20.—Sola tonsura cle-
gelium tamen legere et diaconos se rico, qui secum processerat ad bel-
nominare non erubescunt, ne¢c metu- | lum.—Flodoard. Hist. Remens. Lib.
unt : et sic in talibus incestis ad ordi- ' 11. ¢. 12.—It was for this especially,
nem presbyteratus venientes, in iis- among his numerous similar mis-
dem peccatis perdurantes, et peccata ' deeds, that Charles Martel was con-
peccatis adjicientes, presbyteratus of- demned to eternal torture. St. Eu-
ficio fuungentes, dicunt se pro populo cherius in a vision saw him plunged
posse intercedere, et sacras oblationes | into the depths of Hell, and on con-
offerre. Novissime, quod pejus est, sulting St. Boniface and Fulrad, Abbot
sub talibus testimoniis per gradus sin- , of St. Denis, it was resolved to open
gulos ascendentes, ordinantur et no-' Charles’ tomb. The only tenant of
minantur episcopi. Si usquam tales  the sepulchre was found to be a ser-
invenero inter illos, rogo ut habeam ' pent, and the walls were blackened as
preeceptum et conscriptum auctorita- | though by fire, thus proving the truth
tis vestre, quid de talibus diffiniatis, . of the revelation and holding out an
et per responsum Apostolicum convin- ' awful warning to similar wrong doers
cantur et arguantur peccatores.—Bo- for the future. (Flodoard. loec. cit.)

nifacii Epist. 132. ? Bonifacii Epist. 142.
! Milo quidam, tonsura clericus, mo- | 4 Ibid
ribus, habitn, et actu irreligiosus lai- 1c
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The latter, accompanying Carloman in an expedition against
the Saxons, was killed in battle. Bishop Servilio, in another
foray, recognized his father's slayer, invited him to a friendly
interview, and treacherously stabbed him, exclaiming, in the
rude poetry of the chronicler ¢ Accipe jam ferrum quo patrem
vindico carum.” This act of filial piety was not looked upon-
as unclerical, until Boniface took it up; Servilio was finally
forced to abandon the see of Mainz, and it was given to Boni-
face himself.! When such were the prelates, it is not to be
supposed that rules of abstinence and asceticism received!
much attention from their subordinates. Boniface admits, in,
an epistle to King Ecgberht, that, in consequence of the uni-
versal licentiousness, he was compelled to restore the guilty -
to their functions after penitence, as the canonical punish-
ment of dismissal would leave none to perform the sacred
offices.?

How much of this was indiscriminate concubinage, and
how much was merely intercourse with legitimate wives, we
have no means of ascertaining. The latter Boniface succeeded
in suppressing, for the church could control her sacraments.®
The former was beyond his power.

Armed with full authority from Pope Zachary, Carloman
and Boniface commenced the labor of reducing to order this
chaos of passion and license. Under their auspices a synod
was held April 23, 742, in which all unchaste priests and
deacons were declared incapable of holding benefices, were
degraded and forced to do penance. Bishops were required
to have a witness to testify to the purity of their lives and
doctrines, before they could perform their episcopal functions.
For all future lapses from virtue, priests were to be severely
whipped and imprisoned for two years on bread and water,
with prolongation of the punishment at the discretion of their
bishops. Other ecclesiastics, monks and nuns, were to be
whipped thrice and similarly imprisoned for one year, besides

! Othlon. Vit. 8. Bonifao. Lib. 1. ¢. | narum copula partim exhortante
4. sancto viro sepz;?.ta est, quam etiam
2 Cfo it Tt clericorum nefandfa cum auxoribus con-
Bonifaoii Epist. 85. , junctiq sejuncta ac separata.—Willi-

3 Bt tam laicoram injusta concubi- | bald. Vit. 8. Bonifac. ¢. 9.
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the stigma of having the head shaved. All monasteries,
morgover, were to adopt and .follow rigidly the rule of St.
Benedict.!

The stringency of these measures shows not only the ex-
tent of the evil requiring such means of cure, but the fixed
determination of the authorities to effect their purpose. The
clergy, however, did not submit without resistance. It is
probable that they stirred up the people, and that signs of
general disapprobation were manifested at a rigor so extreme
in punishing faults which for more than two generations had
passed wholly unnoticed, for during the same year Zachary
addressed an epistle to the Franks with the object of enlisting
-them in the cause. The ill-success of their arms against the
Pagans he attributes to the vices of their clergy, and he
promises them that if they show themselves obedient to
Boniface, and if they can enjoy the prayers of pure and holy
priests, they shall in future have an easy triumph over their
heathen foes.! Yet many adulterous priests and bishops,
noted for the infamy of their lives, pretended that they had
received from Rome itself dispensations to continue in their
ministry —an allegation which Zachary of course repelled
with indignation.?

Carloman, however, pursued his self-imposed task without
flinching. On March 1st, 743, he held another synod at
Leptines, where the clergy promised to observe the ancient
canons, and to restore the discipline of the church. The
statutes enacted the previous year were again declared to be
in full vigor for future offences, while for previous ones
penitence and degradation were once more decreed.*

These regulations affected only Austrasia, the German
portion of the Frankish empire, ruled by Carloman. His
brother, Pepin-le-Bref, who governed Neustria, or France, was

! Capit. Caroloman. ann. 742e¢. 1,
, 6.

2 Et dum hao ita sint, et tales in
vobis fuerint sacerdotes, quomodo viec-
tores contra vestros gnimicos esse po-
teritis? Nam si muhdos et castos ab
omni fornioatione et homioidio liberos
habueritis sacerdotes, ut sacri prmci-
piunt canones, et nostra vice pradicat

preefatus Bonifacius, frater noster, et
ei in omnibus obedientes extiteritis,
nulla gens ante conspectum vestrum
stabit, sed corruent ante faciem ves-
tram omnes paganm gentes, et eritis
victores.—Bonifacii Epist. 137.

3 Ibid. Epist. 132, 142,
¢ Capit. Caroloman. ann. 743 o. 1.
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less pious, and had not apparently as yet recognized the policy
of reforming out of their possessions the warrior vassals whom
his father had gratified with ecclesiastical benefices. At
length, however, he was induced to lend his aid, and in 744
he assembled a synod at Soissons for the purpose. So com-
pletely had the discipline of the church been neglected and
forgotten, that Pepin was obliged to appeal to Pope Zachary
for an authoritative declaration as to the grades in which mar-
riage was prohibited.! Yet his measures were but lukewarm,
for he contented himself with simply forbidding unchastity
in priests, the marriage of nuns, and the residence of stranger
women with clerks, no special punishment being threatened,
beyond a general allusion to existing laws.?

Thus assailed by both the supreme ecclesiastical and tempo-
ral authorities, the clergy still were stubborn. Some defended
themselves as being legitimately entitled to have a concu-
bine—or rather, we may presume, a wife. Among these we
find a certain Bishop Clement described as a pestilent here-
siarch, with followers who maintained that his two children,
born during his prelacy, did not unfit him for his episcopal
functions; and a synod held in Rome, October 81st, 745, was
required for his condemnation, the local authorities apparently
proving powerless. Even this was not sufficient, for in Janu-
ary, 747, we find Zachary directing Boniface to bring him
before a local council, and if he still proved contumacious,
to refer the matter again to Rome.? Others, again, unwilling
to forego their secular mode of existence, or to abandon the
livelihood afforded by the church, were numerous and hardy
enough to ask Pepin and Carloman to set apart for them
churches and monasteries in which they could live as they
were accustomed to do. So nearly did they succeed in this
attempt, that Boniface found it necessary to appeal to Zachary
to prevent so flagrant an infraction of the canons, and Zachary
wrote to the princes with instructions as to the mode of an-
swering the petition.* Others, still more audacious, assailed

t Zachar. PP. Epist. 8, ¢. 11, 18, 3 Bonifac. Epist. 135, 139 (Zachar.

? Pippint Capit. ann. 744 c. 4, 8, 9. | - Epist. 9).
¢ Othlon. Vit. 8. Bonif. Lib. 11. ¢. 11.
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Boniface in every way, endeavored to weary him out, and
even, rightly regarding him as the cause of their persecution
and tribulations, made attempts upon his life.!

That he should have escaped, indeed, is surprising, when
the character of the age is considered, and the nature of the
evils inflicted on those who must have regarded the reform
as & wanton outrage on their rights. As late as 748, Boniface
describes the false bishops and priests, sacrilegious and wan-
dering hypocrites and adulterers, as much more numerous
than those who as yet had been forced to compliance with
the rules. Driven from the churches, but supported by the
sympathizing people, they performed their ministry among
the fields and in the cabins of the peasants, who concealed
them from the ecclesiastical authorities? This is not a de-
seription of mere sensual worldlings, and it is probable that
by this time persecution had ranged the evil-disposed on the
winning side. Those who thus exercised their ministry in
secret and in wretchedness, retaining the veneration of the
people, were therefore men who believed themselves honor-
ably and legitimately married, and who were incapable of
sacrificing wife and children for worldly advantage or in blind
obedience to a rule which to them was novel, unnatural, and
indefensible.

Boniface, however, escaped from the vengeful efforts of
those who suffered from his zeal, to fall, in 735, under the
sword of the equally ungrateful Frisians. It is probable
that up to the time of his death he was occupied with the
reformation of the clergy in conjunction with his missionary
labors, for in 752 we still find him engaged in the hopeless
endeavor to eject the unclerical prelates, who even yet held

adulteros, sacrilegos, hypocritas et
multos servos tonsuratos. . . Qui sine
2 . episcopo, proprio arbitrio viventes,
ost ?r::e:‘g::': ;]unaosp;gnl:gz:::e:liﬁ: populares defensores habentes, contra
multo majores numeri quam Catho- | episcopos, ut sceleratos mores eornm
licos, erroneos simulatores sub nomine ’ non ontmfrmgant, seorsnim popl}{lum
episcoporum vel presbyterorum qui.com"m aneum congregant, et 1 “.d
nunquam ab episcopis Catholicis’ fue. Srronenm ministeriam, non in ecclesia
runt ordinati, illudentes populo et Cs;il:hollca,.sed per agrestia loca, per
ministeria ecclesim confundentes et':fulaﬁst;: s::::?tb;g;;g;u&isﬁpe;?
3 -
conturbantes, aut falscs, gyrovagos, petrant, &o.’’—Bonifacii Epist. 140.

! Bonifacii Epist. 135.—S. Ludgeri
Vit. S. Bonifacii.
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over from the iron age of Charles Martel. His disappear-
ance from the scene, however, made but little change in the
movement which had owed so much to his zeal.

In 747 Carloman’s pious aspirations had led him from a
throne to a cloister, and the monastery of Monte Cassino wel-
comed its most illustrious inmate. Pepin received the whole)
vast kingdom, and his ambitious designs drew him daily;
closer to the church, the importance of whose support he)
commenced to appreciate. His policy, in consolidating the
power of his house and in founding a new dynasty, led him
necessarily to reorganize the anarchical elements of society.
As an acknowledged monarch, a regularly constituted hier-
archy and recognized subordination to the laws, both civil
and ecclesiastical, were requisite to the success of his govern-
ment and to the establishment of his race. Accordingly, we-
find him carrying out systematically the work commenced by
Carloman and Boniface, to which at first his support had
been rather negative than positive.

Six weeks after the martyrdom of Boniface, Pepin held a
synod in his royal palace of Verneuil, in which this tendency
is very apparent. Full power was given to the bishops in
their respective dioceses to enforce the canons of the church
on the clergy, the monks, and the laity. The monasteries
were especially intrusted to the episcopal care, and means
were provided for reducing the refractory to submission.
The rule of Benedict was proclaimed as in force in all con-
ventual establishments, and cloistered residence was strictly
enjoined. All ecclesiastics were ordered to pay implicit obe-
dience to their bishops, and this was secured by the power
of excommunication, which was no longer, as in earlier ages,
the simple suspension from religious privileges, but was a
ban which deprived the offender of all association with his
fellows, and exposed him, if contumacious, to exile by the
secular power. By the appointment of metropolitans, a tri-
bunal of higher resort was instituted, while two synods to be
held each year gave the opportunity both of legislation and
of final judgment. Submission to their decisions was insured
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by threatening stripes to all who should appeal from them to
the royal court.!

Such are the main features, as far as they relate to our
subject, of this Capitulary, which so strikingly reveals the
organizing system of the Carlovingian polity. Carried out
by the rare intelligence and vigor of Charlemagne, it gave a
precocious development of civilization to Europe, transitory
because in advance of the age, and because it was based on
the intellectual force of the ruler, and not on the virtue and
cultivation of a people as yet too barbarous to appreciate it.

For a century we hear nothing more of sacerdotal mar-
riage—and yet it may be doubted whether clerical morality
had really been improved by the well-meant reforms of Boni-
face. These were followed up by Charlemagne .with all of
his resistless energy, and the importance which he attached
to the subject is shown by an epistle of Adrian I. denying
certain assertions made to the Frankish sovereign, inculpating
the purity of the Roman clergy. Adrian, in defending his
flock, assumes that the object of the slanders can only have
been to produce a quarrel between himself and Charlemagne,
who must evidently have made strong representations on the
subject to the Pontiff.* Under such pressure perhaps there
was something less of shameless licentiousness; the episcopal
chairs were no longer defiled by the cynical lubricity of un-
worthy prelates; but in the mass of the clergy the passions,
deprived of all legitimate gratification, could not be restrained

! Capit. Pippini ann. 755.

In these efforts Pepin doubtless re-
ceived efficient aid from his cousin,
St. Chrodegang, Bishop of Metz, whose
lofty rank and eminent piety gave
him wide influence. Chrodegang vir-
tually founded the order of Canons, by
the Rule for their government which
he promulgated in 762, and which
became generally accepted. In this
he striotly forbids all intercourse with
women, and punishes transgressions
with stripes, incarceration, and depo-
sition. (Reg. 8. Chrodeg. cap. xxix.
lvi. lxviii. 1xx.) This device of Chro-
degang, by oconverting the cathedral

clergy into monks bound to implioit
obedience towards their superiors,
gave no little increase of power to the
bishops, and enabled them to extend
their authority and influence. It is
no wonder, therefore, that the institu-
tion spread rapidly and was adopted
in most of the diooeses.

2 Cod. Carolini Epist. 1xiv. (Patro-
log. T. 98 p. 319). Yet even in 772
we find that a council in Bavaria
found it necessary to prohibit the
marriage of nuns.—Concil. Dingol-
ving. can. 2. (Hartzheim Concil. Ger-
man. I. 129.)
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in a race so little accustomed to self-control, and unchastity
remained a corroding ulcer which Charlemagne and Louis-le-
Débonnaire vainly endeavored to eradicate.

It would be an unprofitable task to recapitulate the con-
stantly repeated legislation prohibiting the residence of women -
with the clergy and repressing the disorders and irregularities
of the monastic establishments. It would be but a reitera-
tion of the story already related in previous centuries, and its
only importance would be in showing by the frequency of
the edicts how utterly ineffectual they were. When Louis-le-
Débonnaire, in 826, decreed that the seduction of a nun was to’
be punished by the death of both the partnersin guilt; that the
property of both was to be confiscated to the church, and that
the count in whose district the crime occurred, if he neglected
its prosecution, was to be degraded, deprived of his office,
undergo public penance, and pay his full wehr-gild to the
fise,! the frightful severity of the enactment is the measure of
the impossibility of effecting its purpose, and of the ineffi-
ciency of the reformation so elaborately prepared and so ener-
getically promulgated by Louis in 817.*

But perhaps the most convincing evidence of the debased
morality of the clergy, and of the low standard which even
the most zealous prelates were forced to adopt, is to be found
in a curious fabrication by the authors of the False Decretals.
The collection of decretals which they put forth in the names
of the early Popes embodied their conception of a perfect
church establishment, as adapted to the necessities and aspi-
rations of the ninth century. While straining every point to
throw off all subjection to the temporal power, and to obtain
for the hierarchy full and absolute control over all ecclesias-
tical matters and persons, they seem to have felt it necessary
to relax in an important point the rigor of the canons respect-
ing sacerdotal purity. Gregory the Great had proclaimed in
the clearest and most definite manner the rule that a single
lapse from virtue condemned the sinner to irrevocable degra-

! Ludov. Pii Capit. Ingelenheim. | Capitulary regulating 'monastio life
c. 5. was generally adopted as a supple-
Cf. ment to the rule of Benediot. (Leo.

? Capit. Aquisgran. ann. 817.
Mirsi Cod. Dovat. Piar. c. 13.—This | Jgr % Chron- Cassinens. Lib. 1. o.
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dation, and rendered him forever unfit for the ministry of the
altar.! Yet “Isidor Mercator” added to a genuine epistle of
Gregory a long passage elaborately arguing the necessity of
forgiveness for those who expiate by repentance the sin of im-
purity, “of which, among many, so few are guiltless.”? The
direct testimony is notable, but not less so is the indirect gvi-
dence of the prevalent laxity which could induce such a bid
for popularity on the part of high churchmen like those con-
cerned in the Isidorian forgeries.

Evidence, also, is not wanting, that the denial of the ap-
propriate and healthful human affections led to the results
which might be expected of fearful and unnatural crimes.
That the inmates of monasteries, debarred from female
society, occasionally abandoned themselves to the worst ex-
cesses, or, breaking through all restraint, indulged in less
reprehensible but more open scandals, is proclaimed by Char-
lemagne, who tlireatened to vindicate the outrage upon reli-
gion with the severest punishment? Nor were the female
convents more successfully regulated, for the council of
Aix-la-Chapelle, in 836, states that in many places they were
rather brothels than houses of God; and it shows how close
a supervision over the spouses of Christ was thought requi-

' See ante, p. 127. Cf. Pseudo-Hor-
misda Epist. Encye. (Migne’s Patrol.
T. Lxun p. 527.)

2 Quid enim est gravius carnale de-
lictum admittere sine quo in multis
pauci inveniuntur, an Dei filium timen-
do negare? in quo uno ipsum beatum
Petrum apostolornm principem, ad
cujus nunc corpus indigni sedemus,
lapsum esse cognoscimus, sed post ne-
gationem peenitentia secuta, et post
penitentiam misericordia data. —
Pseudo-Gregor. Epist. ad Secundi-
num.

It is not easy to explain the manu-
facture of two canons, one prohibiting
bishops from celebrating the marriage
of nuns under seventy years of age;
the eother forbidding priests from
marrying, under a penalty of ten
years’ suspension, with a threat of
perpetual deprivation for contumacy.
(Constit. Pseudo- Sylvesm oap.X. Xix.)
The denial of marriage was too gene-

rally recognized to render forgery re-
quisite to strengthem it, and I can
only suggest, from the peculiarity of
the rules enunciated, that these can-
ons may have been genuine ones, bor-
rowed from some forgotten council of
the sixth or seventh century.

3 Nam pervenit ad aures nostras
opinio perniciosissima, in fornicatione
et abominatione et immunditia multos
jam in monasteriis esse deprehensos
. « . ut inde maximam spem salutis
omnibus Christianis oriri crederent,
id est de vita et castitate monachorum,
in tantum ut aliquis ex monachis so-
domitas esse anditum. ... certe am-
plius quid tale ad aures nostras per-
venerit, non solum in eos, sed etiam
et in ceteros qui talia consentiant,
talem ultionem facimus ut nullus
Christianus qui hoc audierit nulla-
tenus tale quid perpetrare amplins
presumpserit. — Capit. Carol. Mag. 1.
ann. 802 ¢. 17.
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site when it proceeds to direct that nunneries shall be so
built as to have no dark corners in which scandals may be
perpetrated out of view.! The effect of these efforts may be
estimated from a remark in a collection of laws which bears
the name of Erchenbald, Chancellor of Charlemagne, but
which 1is rather attributable to the close of the ninth century,
that these disorders commonly resulted in a worse crime—
infanticide.* As regards the secular clergy, even darker
horrors are asserted by Theodulf, Bishop of Orleans, and
other prelates, who forbade to their clergy the residence of
mother, aunt, and sister, in consequence of the crimes so fre-
quently perpetrated with them at the instigation of the devil;?
and the truth of this hideous fact is unfortunately confirmed
by the declarations of councils held at various periods.*

! De monasteriis puellarum quz in ' pinquis cavendum dicimus, ne forte
quibusdam locia lupanaria potius vi- . illud eveniat quod in sancta serip-
dentur esse quam monasteria.—Con- | tura legitur de Thamar sorore Absa-

cil. Aquisgran. ann. 836, de vit. et
doc. infer. ordin. can. xii., xiv.

¢ Et notandum quod in illo scelere
aliud immane flagitium subterlatet,
id est homicidium. Quia dum ille
meretrices, sive monasteriales sive
szculares, male conceptas soboles in
peccatis genuerunt, sepe maxima ex
parte occidunt. — Capitul. add. iv.
cap. clx. (Baluze, I. 1227).

3 Quia, instigante diabolo, etiam in
illis scelus frequenter perpetratum in-
venitur, aut etiam in pedisequis
earum. Nec igitur matrem, neque
amitam, neque sororem permittimus
ultra habitare in domo una cum sa-
cerdote.—Theodulf. Aurelian. Capit.
Secnnd. (Baluz. et Mansi II. 99.)

He had previously (Epist. c¢. 12)
promulgated the prohibition, assign-
ing for it the more decent reason,
in imitation of St. Augustine, of the
danger arising from female attend-
ants. In this he was imitated, about
850, by Rodolf of Bourges (Capit. Ro-
dulf. Bituricens. ¢. 16), and about
871 by Walter of Orleans (Capit. Wal-
teri Aurelian. c. 3).

In 889, however, Riculfus of Sois-
sons declares the lamentable truth
without reserve: ‘“ Nos vero etiam a
matribus, amitis, sororibus vel pro-

"lon . . . de Loth etiam. . . . Quod si
aliquis vestrum matrem, sororem vel
amitam ad convescendum vocaverit,
expleto convivio ad domos suas vel
ad hospitia a domo presbyteri remota,
cum luce diei eas faciat remeare; pe-
riculosum quippe est ut vobiscum
habitent.”—Riculfi Suess. Const. c. 14.

¢ Thus the council of Mainz in
868—* Quod multum dolendum est,
sepe audivimus per illam conces-
sionem plurima scelera esse eom-
missa, ita ut quidam sacerdotum,
cam propriis sororibus concumbentes,
filios ex eis generassent, et idcirco
constituit hzc sancta synodus, ut
nullus presbyter ullam feeminam se-
cum in domo propria permittat, qua-
tenus occasio mal® suspicionis vel
facti iniqui penitus auferatur” (Con-
cil. Mogunt. ann. 88, c. 10). In the
same year the third canon of the
council of Metz repeats the prohibi-
tion; while in 845 the council of
Nantes declares —*“ Sed neque illas
' quas canones concedunt; quia insti-
gante diabolo, etiam in illis scelus fre-
quenter perpetratum reperitur, aut
etiam in pedissequis illarum, scilicet
matrem, amitam, sororem.” —Concil.
Namnetens. ann. §95, c. 3.

It is trne that some authorities,
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1
If, under the external polish of Carlovingian civilization,
such utter demoralization existed, while the laws were en-
forced by the stern vigor of Charlemagne, or the sensitive
piety of Louis-le-Débonnaire, it is easy to understand what
was the condition of society when the sons of the latter in-
volved the whole empire in a ceaseless tumult of civil war.
Not only was the watchful care of the first two emperors
\withdrawn, but the state was turned against itself, and rapine
,and desolation became almost universal. The royal power
‘was parcelled out, by the rising feudal system, among a
crowd of nobles whose energies were solely directed to con-
solidating their position, and was chiefly employed, as far as
it affected the church, in granting abbeys and other eccle-
siastical dignities to worthless laymen, whose support could
only be secured by bribes which the royal fisc could no
longer supply. Pagan Danes and infidel Saracens were
ravaging the fairest provinces of the empire, and their blows
fell with peculiar weight on the representatives of a hated
religion. For seventy years previous to the treaty of Clair-
sur-Epte no mass resounded in the walls of the cathedral
church of Coutances, so fierce and unremitting had been the
incursions of the Northmen.
During this period of anarchy and lawlessness, the church
, was skilfully emancipating itself from subjection to the tem-
- poral power, and was laying the foundation of that supremacy
which was eventually to dominate Christendom. While its
aspirations and ambitions were thus worldly, and its ranks
were recruited from a generation trained under such in-
fluences, it is easy to believe that the disorders which even
Charlemagne could not repress, grew more and more flagrant.
Even the greatly augmented power of the Papacy added to
the increasing license, for the appellate jurisdiction claimed
by Rome gave practical immunity to those against whom the
enforcement of the canons was attempted. About the year

including the great name of Pagi, at- | consideration is shown by its inser-
tribute to this council of Nantes the |tion in the Capitnlaries of Benedict
date of 660, but this is unimportant | the Levite (Lib. vir. c. 376), and in
a8 regards the canon in question, for ' the collection of Regino of Pruhm
its necessity daring the period under | (Lib. 1. c. 104).



FORM OF LEGAL PROCEDURE. 143

876, Charles-le-Chauve, in a spirited argument against the
pretensions of the Popes, calls attention specially to the exemp-
tion thus afforded to unchaste priests, who, after due convic-
tion by their bishops, obtained letters from Rome overruling
the judgments; the distance and dangers of the journey pre-
cluding the local authorities from supporting their verdicts
by sending commissioners and witnesses to carry on a second
trial beyond the Alps.

This shows that the effort to enforce purity was not as.
yet abandoned, however slender may have been the success
in eradicating an evil so general and so deeply Tooted. The
nominal punishment for unchastity—loss of benefice and de-
position—was severe enough to induce the guilty to hide
their excesses with care, when they chanced to have a
bishop who was zealous in the performance of his duties.
Efforts at concealment, moreover, were favored by the forms
of judicial procedure, which were such as to throw every
difficulty in the way of procuring a conviction, and to afford,
in most cases, practical immunity for sin, unless com-
mitted in the most open and shameless manner. Hincmar,
Archbishop of Rheims, the leading ecclesiastic of his day,
whose reputation for learning and piety would have rendered
him one of the lights of the church, had not his consistent
opposition to the innovations of the papacy caused his sanc-
tity to be questioned in Rome, has left us elaborate directions
ag to the forms of prosscution in such matters. Notwith-
standing his earnest exhortations and arguments in favor of
the most ascetic purity, he discourages investigation by means
of neighbors and parishioners, or irreverent inquiries on the
subject. Only such testimony was admissible as the laws
allowed, and the laws were very strict as to the position and
character of witnesses. In addition to the accusers them-
selves, seven witnesses were necessary. Of these, one was
required to substantiate the oaths of the rest by under-
going the ordeal, thus exposing himself and all his fellows
to the heavy penalties visited on perjury, upon the chance
of the red-hot iron or cold-water trial, administered, per-
haps, by those interested in shielding the guilty. If, as

! Hinomari Epist. xxx11. 0. 20.
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we can readily believe was generally the case, these formida-
ble difficulties could not be overcome, and the necessary
number of witnesses were not ready to sacrifice themselves,
then the accused could purge himself of the sins imputed to
him by his own oath, supported by one, three, or six com-
purgators of his own order; and Hincmar himself bears tes-
timony to the associations which were formed among the
clergy to swear each other through all troubles.!

Under these regulations, Hincmar orders an annual in-
vestigation to be made throughout his province, but the
results would appear to have been as unsatisfactory as might
have been expected. In 874, at the Synod of Rheims, he
complains that his orders have been neglected and despised,
and he warns his clergy that proof of actual criminality will
not be required, but that undue familiarity with women, if
persisted in, will be sufficient for condemnation when properly
proved.?

In the presence of facilities for escape such as were afforded
by the practice of ecclesiastical law as constructed by the de-
cretalists, and as expounded by Hincmar himself, the threats
in which he indulged could carry but little terror. We need
not wonder, therefore, if we meet with but slender indications
of priestly marriage during all this disorder, for there was
evidently little danger of punishment for the unchaste priest
who exercised ordinary discretion in his amours, while the
penalties impending over those who should openly brave the
canonical rules were heavy, and could hardly be avoided by

! Hincmari Capit. Presbyteris data.
oap. XXr.-Xxv.—* Proinde de concu-
bitu presbyterorum cum feeminis per
parochianos vel vicinos cujuscumque
presbyteri ingunirere non laborabimus
.+ . Non igitur de hoc inverecunde
gueremus.”

Hincmar repeats his instructions,
with some amplifications, in another
document, in which he declares them
to be the received traditional rules—
3 majoribus nostris accepimus’ (De
Presbyt.criminos. ¢. x1.-xvnr.). That
they were generally practised i3 shown
in their almost literal repetition by
the council of Trosley in 909—with

the exception that in some cases four-
teen or twenty-one witnesses were re-
quired for conviction. (Concil. Tros-
lei. c.ix.)

No doubt the rule was already in
force, enunciated by Gratian, reject-
ing the testimony of the woman with
whom the accused had been guilty,
although her confession was good as
against herself—“ Quia ergo ista de
se confitetur super alienum crimen ei
credi non oportet; sed contra eam
sua confessio interpretanda est.” —
Caus. xv. q. 3, Comment. in can. 5.)

2 Capit. Synod. Remens. ann. 874,
c. 3.
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any one who should dare to unite himself publicly to a woman
in marriage. Every consideration of worldly prudence and
passion therefore induced the priest to pursue a course of
illicit licentiousness—and yet, as the century wore on, traces
of entire neglect or utter contempt of the canons began tg)
manifest themselves. How little the rule really was re-
spected by the ecclesiastical authorities, when anything was to
be gained by its suppression, is shown in the decision made
by Nicholas I., the highest of high churchmen, when en-
_couraging the Bulgarians to abandon the Greek church,
although the separation between Rome and Constantinople
was not, as yet, formal and complete. To their inquiry
whether married priests should be ejected, he replied that
though such ministers were objectionable, yet the mercy of
God was to be imitated, who causes his sun to shine on good
and evil alike, and as Christ did not dismiss Judas, so they
were not to be dismissed. Besides, laymen were not to judge
priests for any crime, nor to make any investigation into their
lives, such inquiries being reserved for bishops.! "As no
bishops had yet been appointed by Rome, the answer was a
skilfully tacit permission of priestly marriage, while avoiding
an open avowal.

It need awaken no surprise if those who united recklessness
and power should openly trample on the canons thus feebly
supported. A somewhat prominent personage of the period
was Hubert, brother of Teutberga, Queen of Lotharingia, and
his turbulent conduct was a favorite theme for animadversion
by the quiet monastic chroniclers. That he was an abbot is
perhaps no proof of his clerical profession, but when we find
his wife and children alluded to as a proof of his abandoned
character, it shows that he was bound by vows or ordained
within the prohibited grades, and that he publicly violated
the rules and defied their enforcement.”

The earliest absolute evidence that has reached us, how-
ever, of marriage committed by a member of the great body

' Nicholai I. Respons. ad Consnlt | procreans, et ad su® damnationis cu-
Bulgar. ¢. 70, mulum nil sibi clericale przter ton-

? Eficitar ad heo uxorius, liberos | S3rary Preferens—Hojcuin. de Gest.

10
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lof the plebeian clergy, subsequent to the reforms of Boniface,
occurs about the ‘year 893. - Angelric priest of Vasnau ap-
pealed to the synod of Chalons, stating that he had been pub-
licly joined in wedlock’te’s Woman named Grimma. Such
an attempt by a priest, the consent of the woman and her
relatives, and the performance of the ceremony by another
priest all show the prevailing laxity and ignorance, yet still
there were found some faithful and pious souls to object to
the transaction, and Angelric was not allowed to enjoy un-
disturbed the fruits of his sin. Yet even the synod was per-
plexed, and unable to decide what ought to be done. It
therefore only temporarily suspended Angelric from com-
munion, while Mancio, his bishop, applied for advice to Fulk
of Rheims, metropolitan of the province, and the ignorance
and good faith of all parties are manifested by the fact that
Angelric himself was sent to Fulk as the bearer of the letter
of igquiry.!

: With the ninth century the power, the cultivation, and the
civilization of the Carlovingians may be considered virtually
to disappear, though for nearly a hundred years longer a
spectral crown encircled the brows of the ill-starred descend-
ants of Pepin. Centralization, reudered impossible in tem-
poral affairs by feudalism, was transferred to the church,
which, thenceforth, more than ever independent of secular
control, became wholly responsible for its own shortcomings;
and the records of the period make only too plainly mani-
fest how utterly the power, so strenuously contended for,
failed to overcome the ignorance and the barbarism of the
age. :

! Mantion. Epise. Catalaun. Epist. ad Fule. Remens. (Mlgnes Patrol. T.
131, p. 23).
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T'HE tenth century, well characterized by Cave as the
“Seeculum Obscurum,” is perhaps the most repulsive in
Christian annals. The last vestiges of Roman culture have
disappeared, while the dawn of modern civilization is as yet
far off. Society, in a state of transition, is painfully and -
vainly seeking some form of security and stability. The
marauding wars of petty neighboring chiefs become the
normal condition, only interrupted when two or three unite
to carry destruction to some more powerful rival. Though
the settlement of Normandy relieved Continental Europe to
a great extent from the terror of the Dane, yet the still more
dreaded Hun took his place and ravaged the nations from the
Danube to the Atlantic, while England bore the undivided
fury of the Vikings, and the Saracen left little to glean upon
the shores of the Mediterranean. )

When brutal ignorance and savage ferocity were the dis-
tinguishing characteristics of the age, the church could scarce
expect to escape from the general debasement. It is rather
a matter of grateful surprise that religion itself was not over-
whelmed in the general chaos which engulfed almost all the
previously existing institutions. When the crown of St.
Peter became the sport of barbarous nobles, or of a still
more barbarous populace, we may grieve, but we cannot affect
astonishment at the unconcealed dissoluteness of Sergius III.,,
whose bastard, twenty years later, was placed in the pontifical
chair by the influence of that embodiment of all possible
vices, his mother Marozia.! The last extreme of depravity

! Quo mortuo, ipsius Marotiz filium ! constituunt. — Liutprand. Antapod.
Johannem nomine, quem ex Sergio | Lib. IIL. o. 43.
papa meretrix ipsa genuerat, papam |



148 THE TENTH CENTURY.

would seem attained by John XII., but as his deposition
in 963 by Otho the Great loosened the tongues of his accu-
sers, it is possible that he was no worse than some of his
predecessors. As for him, no extreme of wickedness was
beyond his capacity; the sacyed palace of the Lateran was
turned into a harem; incest gave a flavor to crime when
simple profligacy palled upon his exhausted senses, and the
honest citizens of Rome complained that the female pilgrims
who formerly crowded the holy fanes were deterred from
coming through fear of his promiscuous and unbridled lust.!
With such corruption at the head of the church, it is
lamentably ludicrous to see the popes inculeating lessons of
purity, and urging the maintenance of canons which they set
the example of disregarding so utterly. The clergy were
now beginning to arrogate to themselves the privilege of
matrimony, and marriage, so powerful a corrective of indis-
criminate vice, was regarded with peculiar detestation by the
ecclesiastical authorities, and awoke a far more energetic
opposition thar the more dangerous and corrupting forms of
illicit indulgence. The pastor who intrigued in secret with
his penitents and parishioners was scattering the seeds of death
in place of the bread of life, and was abusing his holy trust
to destroy the souls confided to his charge, but this worked
no damage to the temporal interests of the church at large.
The priest who, in honest ignorance of the canons, took to
himself a wife, and endeavored faithfully to perform the
duties of his humble sphere, could scarcely avoid seeking

! In the council which condemned ; amitam conjugem, Stephanis alterius
John, the accusers stated —* De adul- ; concubin® sororem. Testis omninm
terio dixerunt quod oculis non vide- | gentium preter Romanarum absentia
rent, sed certissime scirent, viduam mulierum, qu® sanctorum apostolo-
Rainerii et Stephanam patris concu- l rum limina orandi gratia timent visere,
binam, et Annam viduam cam nepte joum nonnullas ante dies paucos hunc
sua abusum esse, et sanctum pala- audierint conjugatas, viduas, virgines
tium lupanar et prostibulum fecisse’ : vi oppressisse.” (Ibid. c. 4.)
(Liutprand. Hist. Otton. ¢. 10). So| Equally suggestive, though more
the Romans in their address to Otho— | reticent, is the character given of him
“ Testis est Stephana ejus amita, que , by another contemporary—* Diligebat
in effusione quod ex eo conceperat | collectio feminarum. . . . Tanta
recens hominem exivit. Quid si|denique libidine sui corporis exarsit,
cuncta taceant, Lateranense palatium, | quanta nunc possumus enarrare.’’—
sanctorum quoudam hospitium, nunc | Chron. Benedict. S. Andre® Monach.
prostibulum meretricum, non silebit, | ¢. 35,
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the comfort and worldly welfare of his offspring, and this
exposed the common property of all to dilapidation and em-
bezzlement. Disinterested virtue perhaps would not be long
in making a selection between the comparative evils, but
disinterested virtue was not a distinguishing characteristic of
the age. )

Yet a motive of even greater importance than this rendered
matrimony more objectionable than concubinage or licentious-
ness. By the overruling tendency of the age, all possessions
previously held by laymen on precarious tenure were rapidly
becoming hereditary. Asthe royal power slipped from hands
unable to retain it, offices, dignities, and lands became the
property of the holders, and were transmitted from father to
son. Had marriage been openly permitted to ecclesiastics,
their functions and benefices would undoubtedly have fol-
lowed the example. An hereditary caste would have been
established, who would have held their churches and lands of
right ; independent of the central authority, all unity would
have been destroyed, and the collective power of the church
would have disappeared. Having nothing to gain from
obedience, control would have become impossible, and, lay-
men in all but name, the ecclesiastics would have had no
incentive to perform their functions, except what little in-
fluence, under such circumstances, might have been retained
over the people by maintaining the sacred character thus
rendered a mockery.

In an age when everything was unsettled, yet with tenden-
cies so strongly marked, it thus became a matter of vital im
portance to the church to prevent anything like hereditar;
occupation of benefices or private appropriation of property,
and against these abuses its strongest efforts were directed.
The struggle lasted for centuries, and it is indeed most
fortunate for our civilization that sacerdotalism triumphed,
even at the expense of what at the moment may appear of
greater importance. I cannot here pause to trace the progress
of the struggle in its long and various vicissitudes. It will
be found constantly reappéaring in the course of the following
pages, and for the present it will suffice to group together a
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few evidences to show how rapidly the hereditary tendency
developed itself in the period now under consideration.

The narrowness of the escape from ecclesiastical feudaliza-
tion is well illustrated by an incident at the council of Tours,
in 925, where two priests, father and son, Ranald and Raymond,
appeared as complainants, claiming certain tithes detained from
them by another priest. They gained the suit, and the tithes
were confirmed to them and their successors forever.! Even
more suggestive is the complaint, some thirty years later, of
Ratherius, Bishop of Verona, who objects strenuously to the
ordination of the children sprung from these illegal marriages,
as each successive father made his son & priest, thus perpetu-
ating the scandal indefinitely throughout the church; and as
he sorrowfully admits that his clergy could not be restrained
from marriage, he begs them at least to bring their children
up as laymen® This, however, by his own showing, would
not remove the material evil, for in another treatise he states
that his priests and deacons divided the church property
between them, that they might have lands and vineyards
wherewith to provide marriage portions for their sons and
daughters.? This system of appropriation also forms the sub-
ject of lamentation for Atto, Bishop of Vercelli, whose clergy
insisted on publicly keeping concubines—as he stigmatizes
those who evidently were wives—to whom they left by will
everything that they could gather from the possessions of the
church, from the alms of the pious, or from any other source,
to the ruin of ecclesiastical property and to the deprivation

1 Rainaldo et filio suo Raimoni in
synodali conventu talem notitiam ac-
cipere, quo neque suo neque 8UCCE880-
rum suorum tempore, aligqua contentio
pro ipsis decimis posset oriri.—Con-
cil, Turon. ann. 925. (Mart. et Dur.
IV. 73.)

* Presbyter vero aut diaconus uxo-
rem legitimam non possit habere. 8i
filinm de ipsa fornioatione, vel quod
pejus est,adulterio, genitum facit pres-
byterum, ille alterum de se similiter
genitum facit presbyteram; ille iterum
suum, saum alter iterum; pullulans
illud usque in finem smculi taliter

adulterium, cujus est nisi illius qui
illud primitus seminavit? Quoocirca
monendi et obsecrandi fratres, ut quia
prohiberi, proh dolor! a mulieribus
valetis nullo modo, filios de vobis gene-
ratos dimitteretis saltem esse laicos,
filias laiois jungeretis, ut vel in fine
saltem vestro terminaretur, et nus-
quam in finem amouli dararet adulte-
rinm vestrum.— Ratherii de naptu
cujusdam illicito o. 4.

3 Ut ditati videlicet . . . habeant
quoque unde filiis uxores, filiabus ac-
quirant maritos, vineas et campos.—
Ratherii de contemptu canon. P. 1. ¢c. 4.
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of the poor! The same complaint was uttered among the ‘)
Anglo-Saxons. “It is all the worse when they have it all,
for they do not dispose of it as they ought, but decorate their
wives with what they should the altars, and turn everything
to their own worldly pomp. . . Let those who before this had
the evil custom of decorating their women as they should
the altars, refrain from this evil custom, and decorate their
churches, as they best can; then would they command for
themselves both divine counsel and worldly worship. A
priest’s wife is nothing but a snare of the devil, and he who
is ensnared thereby on to his end, he will be seized fast by
the devil.” .
Tt will be observed that, as the century advanced, sacerdotal
marriage became more and more commdn. Indeed, in 966,
Ratherius not only intimates that his clergy all were married,
but declares that if the canon prohibiting repeated marriages
were put in force, only boys would be left in the church,
while even they would be ejected under the rule which ren-
dered ineligible the offspring of illicit unions.® It was not
that the ancient canons were forgotten,* nor that strenuous
efforts were not made to enforce them, but that the temper o
the times created a spirit of personal independence so comj
plete that the power of the ecclesiastical authorities seemed
utterly inadequate to control the growing license. About the
year 938, Gerard, Archbishop of Lorsch and Papal Legate for

! Preterea quod dicere pudet, tacere
antem periculum, quidam in tantum
libidine mancipantur, ut obsccenas
meretriculas sua simul in domo secam
habitare, una cibum sumere, ac pub-
lice degere permittant. Quarum ille-
cebris illecti, sus domui ouncteque
familise ac supellectili eas prsesse diju-
dicant, suumque post obitum scortum
heredem constitnnnt, et quidquid de
facu