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PREFACE.

SiNce the publication of the first edition of - Jacob b.
Chajim Ibn Adonijah’s Introduction to the Rabbinic Bible,
with an English Translation, I have spent two years of
almost uninterrupted study in Massoretic lore. =~ When,
therefore, called upon to issue a second edition, I deter-
mined to embody in it as much of the results of my
researches as was required to elucidate the text and the
translation. _

The principal alterations in this edition are as follow:
i. The present text is a reprint of the editio princeps
(Venice, 1525), which I did not possess at first — carefully
collated with the editions of 1546-48, 1568, 1617-19, 1619,
and 1724-27. ii. The text has been carefully punctu-
ated throughout. iii. The translation has been thoroughly
revised and improved. iv. The Hebrew and the English
are printed in parallel columns, so that the book may
now be used as a help by those who are desirous to
study Rabbinic Hebrew. v. The Annotations have been
augmented from forty-two to upwards of a hundred. And
vi. A life of Jacob b. Chajim has been added, with



viii,
an account of the Massorah, and a description of & newly
discovered, and very important, MS. of this ancient critico-
exegetical apparatus.

If the Christian literary and scientific public should be
inclined to manifest that interest in the criticism of the
sacred text of the Old Testament which scholars have
always evinced in securing correct texts of profane classics,
I shall deem it a privilege to devote some years of my
life to the publication and annotation of this newly disco-
vered MS,

For the elaborate Indices, I am to a great extent
indebted to a friend, whose name I am not at liberty to

mention.

BrooELEA, AreBurTH RoaD,
LivereooL, October, 1867.



JACOB B. CHAJIM IBN ADONIJAH.

VEgy little is known of the life of Jacos BEN CHasiM IBN ApONIJAH,
who rescued the Massorah from perdition, and for the first time
collated, compiled, and gave to the world in a printed form the grand
critico-exegetical apparatus, bequeathed to us by the Jews of olden
times. Even the date and the place of his birth are matters of
conjecture, and can only be approximately guessed from the autobio-
graphical fragments scattered through his writings.

In his celebrated Introduction to the Rabbinic Bible, which we
publish with an English translation, he tells us that he was a resident
of Tunis; and it is concluded, from this remark, that this ancient city
was his native place. Hence he is also called Tunisi. Indeed Fiirst,
who, in his work on Hebrew Bibliography, treats on our author under
the name Jacob b. Chajim, has also a second notice of him under
Tunisit It is, however, to be remarked, that Jacob b. Chajim does
not call Tunis his native place, but simply says that he resided in it
and prosecated his studies therein.® Nor must we omit to state that
he calls himself Jacob Ibn Adonijah, and that this, or simply Ibn
Adonijah, is the surname by which he is guoted in the writings of his
learned contemporaries.® But though Itn Adonijah is the more
correct appellation, we shall not entirely discard the name Jacob b.
Chajim, because he is better known by it in modern days.

From the fact that Jacob b..Chajim carried through the press of
the celebrated Daniel Bomberg, at Venice, the complete editions of the
Babylonian and Jerusalem Talmuds, in 1520-1528, it may reasonably

1 Comp. Bibliotheca Judaica, vol. ii., p. 17, with vol. iii., p. 451.

2y N1 ph I YoR TR DA nY Y T BT pvm vl e e,
Y, vide infra, p. 38.

8 Thus in this Introduction (vide infra, p. 86), and in the T'reatise on the Points
and Accents which is printed in the upper and lower margins of the Massorah finalis,
he calls himself Jacob b. Chajim b. Isaac Ibn Adonijah (vravv § prize 120 2 apyr).
Levita, in the poem at the end of the Bible, calls him Jacob [Ibn] Adonijak (3py

W) ; whilst De Rossi (1513-1577), simply calls him Ibn Adondjak (vrom j)-
Comp. Meor Engjim, part iii., cap. lix., p. 471, ed. Cassel, Berlin, 1867.

B
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be concluded that he was then at least fifty years of age, and that he
was born about 1470. Whether his ancestors were among the first
and second masses of emigrants from Spain, who successively fled
from that accursed country, to escape the fiery persecution consequent
upon the successive inflammatory preachings of the fanatical priests,
Fernando Martinez (March 15— August 1891), and Vincente Ferrer
{1412-1414), and settled down in the North of Africa by thousands ;
or whether they were among the three hundred thousand who were
expelled from Spain in 1492, is difficult to decide. According to the
former view, Ibn Adonijah, though of Spanish descent, was born at
Tunis, whilst according to the latter, he emigrated with his parents
into this city when about twenty-two years of age.

Among those whom the cruel edict of Ferdinand and Isabella
drove from their peaceful homes, and who sought an asylum at Tunis,
were Abraham Saccutto, the celebrated astronomer and historian, and
Moses b. Isaac Alashkar, the famous Kabbalist and philosopher.
These, together with other distinguished literati, established schools at
Tunis, and taught hundreds of students the different branches of
Biblical and Talmudic literature. It was among these eminent men,
and in their schools, that Jacob b. Chajim prosecuted his Hebrew
studies, and acquired his extraordinary knowledge of the Massorah,
thus preparing himself for the great work which Providence had in
store for him elsewhere.

He was, however, not permitted to continue the enjoyment of his
quiet home and peaceful studies under the hospitable protection of the
Crescent. The bloody persecutors under the Cross, not satisfied with
having deprived the whole Jewish population of Spain of all that is
precious to men on earth, carried fire and sword, in the name of Christ,
among the Jews who had obtained an asylum in Mohamedan
countries, and who were diligently employed in the revival of Biblical
literature. This time, however, the crusade was not originally
organised against the Jews, but against the Moors, since it was
believed to be base ingratitude to the goodness of Providence, which
had delivered these infidels into the hands of the Church, to allow
them any longer to usurp the fair inheritance of the Christians.

Hence no less a person than Cardinal Ximenes, the distinguished
Archbishop of Toledo, resorted to Granada, in 1449, to convert the
stiff-necked race of Mohamed ; seeing that the rational and benevolent
measures adopted by Fray Fernando de Talavera, the Archbishop of
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that province,—who at an advanced age studied Arabie, and caused a
vocabulary, grammar, and catechism to be compiled, and a version
of the liturgy to be made in the same tongue,—had produced few
proselytes. He first employed arguments and presents ; if these failed
to convince the Mussulman of the error of his ways, imprisonment, with
fetters, and a few days’ fasting, soon humbled the unbeliever ; so much
80, that the devout Ferreras was constrained to exclaim, ¢ Thus did
Providence avail itself of the darkness of the dungeon to pour on the
benighted minds of the infidel the light of the true faith.”’4

Effectually to extirpate heresy, and to preclude the possibility of
the converts returning to their former errors, Cardinal Ximenes
caused all procurable Arabic manuscripts to be piled together and
burned, in one of the great squares of the city, so as to exterminate
the very characters in which the teachings of the infidels were
recorded. This outrageous burning of most valuable MSS., relating
to all branches of science and literature, was effected by the learned
Prelate at the very time that he was spending a princely fortune in
the publication of the stupendous Complutensian Polyglott, and in the
erection and endowment of the university of Alcala, which was the
most learned in Spain. From the thousands of MSS. destined for
the conflagration, Ximenes indeed reserved three hundred, relating
to medical science, for his university.

As to the Jews, their doom was sealed. In ordinary warfare it
mattered very little to them whether the Christians vanquished the
infidels, or the infidels the Christians, since the tribute levied by the
conqueror upon the conquered was obtained by stripping the Israelites.
In the present instance, however, they saw that those who won the
day, and forced their religion by means of the sword upon the
vanquished, were the very people from whom they themselves had
suffered in an unparalleled degree; and that the victors were simply
re-enacting the same deeds abroad which they perpetrated at home, upon
those who were out of the pale of the Church. They expected again
to be dragged from their peaceful homes in the name of Christ,
as soon as the Spaniards had a respite from the Mussulman infidels.
Hence when they heard that Ximenes, flushed with success at
Granada, had instigated Ferdinand, immediately after the death of
Isabella, to organise an expedition against the neighbouring Moslems
of Africa, and that Mozarquivir, an important port on the Barbary

4 Prescott, History of the reign of Ferdinand and Isabella, part ii., cap. 6.
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coast, nearly opposite Carthagena, had actually been captured (Sep.
18, 1505), consternation spread among the numerous Jewish com-
maunities in the cities of North Africa. ,

The consternation became still greater when they heard that
Ximenes, mounted upon a mule, had triumphantly entered Oran (May
17, 1509), preceded by a Franciscan friar, and followed by a cavalcade
of brethren of the same monastic order, bearing aloft the massive
silver cross, the archiepiscopal standard of Toledo, and banners embla-
zoned with the Primate’s arms on one side, and the Cross on the other.
All their fears were more than realised when, after the return of
Ximenes to Spain, Pedro Navarro, the general of the army, had
vanquished Bugia (Jan. 81, 1510), when Tunis had to capitulate, and
when they saw the banner of the Cross floating triumphant from the
walls of almost every Moslem city on the Mediterranean. It was then
that Jacob b. Chajim, Saccutto, and a host of other eminent Jewish
scholars were despoiled of their possessions, banished from their
homes and families, interrupted in their most important works in the
cause of Biblical literature, and driven to wander in exile.

For more than seven years (1510-1517) Ibn Adonijah roamed
about homeless in the different towns of Italy, where at that time
Hebrew literature was greatly cultivated and patronised by the
highest of the land; and where popes and cardinals, princes and
statesmen, warriors and recluses of all kinds were in search of Jewish
teachers, in order to be instructed in the mysteries of the Kabbalah.
‘Whether it was owing to his conscientious scruples, which would not
allow him to initiate Gentiles into this esoteric doctrine, or to his not
having been so fortunate in tuition as his contemporary, Elias Levita,
he had at first to endure great privations during his sojourn in Rome
and Florence. He at last went to Venice, where the celebrated
Daniel Bomberg, of Antwerp, had at that very time established his
famous Hebrew press (1516), and through the exertions of R. Chajim
Alton, whom he honourably mentions in the Introduction, he at once
became connected with the printing office.

The connection of so profound and assiduous a scholar with
go cultivated and spirited a publisher proved one of the greatest
benefits to Biblical literature, at the time of the Church’s greatest
need. For whilst the followers of the Prince of Peace were arrayed
against each other in deadly conflict, to decide by the sword whether
the Bible alone, or the infallible vicar of Christ on earth, is to be
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appealed to for the rule of faith and practice, Jacob Ibn Adonijah was
studiously engaged in the collation of Biblical MSS., in compiling the
grand ecritico-exegetical apparatus of the Old Testament, bequeathed to
us by the Jews of olden times, and in editing it, together with the
Hebrew Scriptures, the ancient Chaldee paraphrases, and valuable
Hebrew commentaries, which has contributed more to the advancement
of Biblical knowledge than all the bitter controversies of Catholics
and Protestants. .

Before, however, we describe this gigantic Rabbinic Bible which
has immortalised his name, we have to mention other important works
edited by him. It has already been remarked, that Ibn Adonijah
must have taken up his abode at Venice soon after Bomberg esta-
blished in it his celebrated printing office (1516). For we find that the
editio princeps of the entire Babylonian Talmud, published by Bomberg
in 1520-1528, was partly edited by Jacob b. Chajim; and as the
Talmud consists of twelve volumes folio, the preparations for its
printing, and the printing itself, must have commenced a considerable
time before 1520, when a portion of it was published. Hence his
work and connection with Bomberg must have begun about 1517 or
1518, This conclusion is confirmed by the fact that, simultaneously
with the appearance of the Babylonian Talmud, Ibn Adonijah also
worked at the editio princeps of the Jerusalem Talmud, which he
carried through the press in 1562228, as well as at the editio princeps
of R. Nathan’s Hebrew Concordance, which appeared in 1528, and
over which he must have spent a considerable time.

His assiduity was truly marvellous. He not only carried through
the press in three years the first editions of these gigantic works,
consisting of fourteen volumes folio, closely printed, both in square
Hebrew characters and Rabbinic Hebrow, and replete with references,
the very sight of which would astound any one who is not acquainted
with them; but, within twelve months after the appearance of the
Concordance, he edited, conjointly with David de Pizzightone, the
stupendous legal and ritual code of Maimonides, entitled, Mishne
Thora (AN naww) = Deuteronomy, Second Law, or Jad Ha-Chezaka,
(nptnn 9*) = The Mighty Hand, in allusion to Deut. xxxiv. 12; and
because the work consists of fourteen books (%t =14). To this code,
which appeared in 1524, in two volumes folio, Ibn Adonijah wrote
an Introduction.

It is perfectly amazing, to find that the editing of these works,
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which would of itself more than occupy the whole time of ordinary
mortals in the present day, was simply the recreation of Jacob b.
Chajim ; and that the real strength of his intellect, and the vast stores
of his learning, were employed at that very time in collecting and
collating MSS. of the Massorah, and in preparing for the press the
Rabbinic Bible, which is still a precious monument to his vast
erudition and almost unparalleled industry, and which was the most
powerful auxiliary to the then commencing Reformation. This
Rabbinic Bible, which was published in 1524-25, consists of four
volumes, folio, as follows :—

I. The first volume, embracing the Pentateuch (71n), begins —
i. With the elaborate Introduction of Jacob b. Chajim, which we now
give for the first time with an English translation;s ii. An Index
to the sections of the entire Old Testament according to the Massorah ;
" and iii. Ibn Ezra’s Preface to the Pentateuch. Then follow the five
Books of Moses in Hebrew, with the so-called Chaldee Paraphrases of
Onkelos and Jonathan ben Uzziel, and the Commentaries of Rashi and
Ibn Ezra, which are given all round the margin ; The Massorah parva,
which is in the centre between the Hebrew text and the Chaldee
paraphrase ; and such a portion of the Massorah magna as the space
between the end of the text and the beginning of the commentaries on
each page would admit; for which reason this portion obtained the
name of Massorah marginalis. ‘

II. The second volume, comprising the Earlier Prophets (ow'a3
DYYNY), ©. 6., Joshua, Judges, 1 and 2 Samuel, and 1 and 2 Kings,
has the Hebrew text, the Chaldee paraphrases of Jonathan b. Uzziel,
the Commentaries of Rashi, David Kimehi, and Levi ben Gershon,
the Massorah parva, and that portion of the Massorah magna which
constitutes the Massorah marginalis.

I, The third volume, comprising the Later Prophets (pm23
DYVR), @. e., Isaiah, Jeremiah, Ezekiel, and the Twelve Minor
Prophets, has the Hebrew text, the so-called Chaldee paraphrase
of Jonathan ben TUzziel, the Commentaries of Raghi, which ex-
tend over all the books in the volume of Ibn Ezra on Isaiah

5 Fiirst's assertion (Bibliotheca Judaica, iii. 454), that this introduction had been
translated into English, and published by Kennicott in his work entitled The state of
the printed Hebrew Text of the Old Testament, Oxford, 1758, is incorrect. Kennicott
simply published an abridged and incorrect Latin version, from a MS. which he found
in the Bodleian Library.
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and the Minor Prophets, the Massorah parva, and the Massorah
marginalis.

IV. The fourth volume, comprising the Hagiographa (2'21n3), i.e.,
the Psalms, Proverbs, Job, Canticles, Ruth, Lamentations, Ecclesi-
astes, Esther, Daniel, Ezra, Nehemiah, and Chronicles, has the Hebrew
text; the so-called Chaldee paraphrases of Joseph the Blind ; the
Commentaries of Rashi, which only embrace the Psalms, the Five
Megilloth (3. e., Canticles, Ruth, Lamentations, Ecclesiastes, and
Esther), Ezra, Nehemiah, and Chronicles; the Commentaries of Ibn
Ezra, which only embrace the Psalms, Job, the Five Megilloth, and
Daniel; the Commentaries of David Kimchi on the Psalms and
Chronicles ; the Commentaries of Moses Kimchi on Proverbs, Ezra,
and Nehemiah ;¢ the Commentaries of Levi ben Gershon on Proverbs
and Job ; the so-called Commentary of Saadia on Daniel ; the Masso-
rah parva, the Massorah marginalis, and the (¢ D¥n) Second
Targum on Esther. Appended to this volume are—i. The Massorah,
for which space could not be found in the margin of the text in
alphabetical order, and which is therefore called the Massorah finalis,
with Jacob ben Chajim’s directions. ii. A Treatise on the Points and
Accents of the Hebrew Secriptures, embodying the work (MWp%n 391
niraam or Mpan %H3) of Moses the Punctuator (jpan new ).  iii.
The variations between the Western and Eastern Codices, or between
the Jerusalem and Babylonian MSS., called %myTo1 ‘X3 Paws podn
or b3 133 a1 Sw? P 13 2w xpwR R, And iv. The variations
between Ben Asher and Ben Naphtali, called =x 33 pag nmnn wnibn
5ne3 3 pas.

It is perfectly impossible for any one, but those students who have
seen the MSS. of the Hebrew Bible, with the Massorah round the
margin, in a most fantastic manner, who have encountered the difficul-
ties in deciphering the hieroglyphic signs, the conceited abbreviations,
the strange forms and ornaments into which the writing of the Massorah
is twisted, the confusion of the Masgsoretic notes, &c.; and who have
grappled with the blunders which are to be found in almost every

6 The Commentaries on Proverbs, Ezra, and Nehemiah are ascribed, in all the
editions of the Rabbinic Bible, to Ibn Ezra. That this, however, is incorrect, and that
they belong to Moses Kimchi, is now established beyond the shadow of a donbt. Comp.
Reifmann in Literaturblatt des Orients, vol. ii., pp. 750, 751; Zion, vol. i., p. 76;
vol. ii., pp. 118-117, 129-138, 155-157, 171-174, 185-188: Frankfort-on-the-Maine,
1841, 1842. Geiger, Ozar Nechmad, vol. ii., p. 17, &c.; Vienna, 1857; Kitto's
Cyclopedia of Biblical Literature, s.v. KiMcui, MosEs, )
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gentence, to form an adequate conception of the extraordinary labour
and learning which Jacob Ibn Adonijah must have bestowed, in bringing
such beautiful order out of such a chaos. His modesty and humility,
in speaking of the toil, are becoming his vast erudition.

¢“Behold,” he says, ‘I have exerted all my might and strength
to collate and arrange the Massorah, with all the possible improve-
ments, in order that it may remain pure and bright, and shew its
gplendour to the nations and princes; for, indeed, it is beautiful to
look at. This was a labour of love, for the benefit of our brethren,
the children of Israel, and for the glory of our holy and perfect law ;
as well ag to fulfil, as far as possible, the desire of Don Daniel
Bomberg, whose expenses in this matter far exceeded my labours.
And as regards the Commentaries, I have exerted my powers to the
utmost degree to correct in them all the mistakes as far as possible ;
and whatsoever my humble endeavours could acecomplish was done for
the glory of the Lord, and for the benefit of our people. I would not
be deterred by the enormous labour, for which cause I did not suffer
my eyelids to be closed long, either in the winter or summer, and did
not mind rising in the cold of the night, as my aim and desire were to
see this holy work finished. Now praised be the Creator, who granted
me the privilege to begin and to finish this work.”¢" Such is the
touching account which Jacob b. Chajim gives us of his labour of love.

Not less striking is the gratitude which he expresses to Bomberg,
for having so cheerfully and liberally embarked upon so expensive a
work. ¢ When I explained to Bomberg,” he tells us, ¢ the advantage
of the Massorah, he did all in his power to send into all the
countries in order to search out what may be found of the Massorah ;
and, praised be the Lord, we obtained as many of the Massoretic books
as could possibly be got. He was not backward, and his hand was
not closed, nor did he draw back his right hand from producing gold
out of his purse, to defray the expenses of the books, and of the mes-
sengers who were engaged to make search for them in the most remote
corners, and in every place where they might possibly be found.” 7*

With all our abuse of the Roman Catholics for withholding the
Bible from the people, and with all our boasted love for the Scriptures,
neither will the Bible Society with its annual income of £80,000, nor
will any publisher in this Protestant country of ours, undertake a
revised edition of that stupendous work which was published in a

8 Vide infra, p. 83, &c. 7* Vide infra, p. 71, &c.
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Roman Catholic country, when Luther began to make his voice heard
in defence of the word of God. Thus it is, that we in the present
day are still left to the labours of Jacob b. Chajim, though the results
of modern researches, and the discovery of valuable MSS., would
enable us to issue a new edition of the critical apparatus of the Old
Testament, with important corrections and additions, and in a form
more easily accessible to Biblical students.

Bomberg, who took the liveliest interest and the greatest pride in
this magificent edition of the Bible, got Elias Levita, whose fame as
a Hebraist was at that time spread not only all over Italy where he
resided, but over Gerlilany, both among the most distinguished
dignitaries in the Catholic Church and the great leaders of the
Reformation, to write an epilogue to the work of his ambition. In
this poem, Levita celebrates the praises of the munificent publisher,
“who though uncircumcised in the.flesh [i. e., a gentile], is circum-
cised in heart,” of ¢the learned Jacob Ibn Adonijah,” who carried it
through the press, and of the unparalleled work itself.” Levita was
then residing at Rome, in the house of his friend and patron, Cardinal
Egidio de Viterbo, where he was diligently engaged in printing his
works on the grammar and structure of the Hebrew language, teaching
the Roman Catholic and Protestant combatants the original of the Old
Testament, and enjoying the literary society of popes, cardinals,
princes, ambassadors, and warriors, who were bewitched by the
mysteries of the Kabbalah, and little thinking of the misfortunes
which were soon to befall him.

Within two years of his writing the epilogue to Jacob Ibn Adonijah’s
Rabbinic Bible, and whilst engaged on an Aramaie¢ grammar, the
Imperialists under Charles V. sacked Rome (May 6, 1527), and in the
general work of spoliation and destruction, Levita lost all his property
and the greater part of his MSS. In a most destitute and deplorable
condition, he left the Eternal city, and betook himself to Venice in the
same year (1527); and Bomberg, at whose request he had written the
epilogue, at once engaged him as joint corrector of the press and as
editor. Thus the two learned Hebraists, Jacob b. Chajim and Elias
Levita, who were the great teachers of Hebrew to the greatest men of
Europe, at the commencement and during the development of the
Reformation, now became co-workers in the same printing office.

7 For the different editions of the Bible, and for the alterations which were after-
wards made in it, see Kitto's Cyclopedia of Biblical Literature, s.v. RABBINIC BIBLES.
c
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It is more than probable that Levita told Jacob Ibn Adonijah of
the Aramaic work on which he was engaged, the MS. of which he
lost in the sacking of Rome, and that this exercised some influence
on the latter in the choice of his next literary undertaking. For we
find Jacob Ibn Adonijah, immediately after Levita’s arrival, writing
“A4 Treatise on the Targum” (DvNG 5 oNv). It is a matter of
dispute whether this Treatise first appeared in Bomberg's edition of the
Pentateuch and the Five Megilloth; published in 1527, or in that pub-
lished in 154844, after Jacob Ibn Adonijah’s death.! Not possessing
the editions in question, I cannot state which opinion is the correct one.

Although no one who is at all acquainted with his assiduity, and
who knows what an uncontrollable and inextinguishable passion to
continue therein is kindled in the hearts of those who have embarked
upon authorship and found their works acceptable, will for a moment
doubt that Jacob Ibn Adonijah ever would relinquish his literary
pursuits, as long as he possessed his faculties and the use of his limbs;
yet, with the exception of one solitary and incidental reference to his
work, presently to be mentioned, we henceforth hear nothing more about
his productions. Fiirst indeed enumerates no less than fifteen important
Midrashim and Commentaries on the Bible, which Bomberg published
in 1548-47, and which he says may have been prepared for the
press by our author.? But this is mere conjecture. I myself possess
the very editions of some of the works in question, and though
Cornelius Adelkind and Elias Levita are distinctly stated as having

8 Comp. the article Jiidische Typographie, by Steinschneider and David Cassel, in
Ersch and Gruber’s Allgemeine Encyklopddie, section I1., vol. xxviii., p. 44, note 32,
and Professor Luzzatto's Letter (reprinted below, p. 11), and with Fiirst, Bibliotheca
Judatca, vol. iii., p. 451.

9 The works referred to are as follows:— Midrash Rabboth (M1 wi ), Venice,
1545, fol.; Mechilta (wn'om), ibid. 1545, fol.; Siphra (woD), did. 1545, fol.; Siphre
(nED), 2hid. 1545, fol.; Midrash Tanchuma (NoWTAn W), ibid. 1545, fol.; Midrash
Tilim (ohn w0 M), tbid. 1646, fol.; Pisikia Sutratha (wryow Nnpob), thid. 1546, fol. ;
Elias Mishrachi’s Supra Commentary on Rashi's Comment. on the Pentateuch, called
Sepher Ha-Mizrache (‘N ED), ibid. 1545, fol.; Arama’s Commentary on the Penta-
teuch, called Akedath, (;7py), thid. 1547, fol. ; Ralbag’s Commentary on the Pentateuch
(mwnn Y ), dbid. 1547, fol.; Abraham Sabba's Kabbalistic Commentary on the
Pentateuch, entitled Tzeror Ha-Mor (vonv "), tbid. 1546, fol. ; Nachmanides’ Com-
mentary on the Pentateuch (TN 13" 9p), ibid. 1548, fol.; Ibn Shemtob's Homaletical
C targ on the Pentateuch (Ywndh mmnm mwnT), sbid. 1547, fol.; Jacob Ibn
Chibib’s Collection of Hagodas, called En Jacob (3py *v), ibid. 1546, fol. ; R. Solomon
b. Abraham b. Aderethe’s Theological Answers to Queries (\2"©W1 YD), tbid. 15456,

fol.; R. Moges de Corecy’s Homiletical work, entitled, The Major Book on the Com-
mandments {¥"D), ibid. 1547, fol. (Comp. Bibliotheca Judaica, vol. iii. p. 452.)
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been connected with them, Jacob’s name is not even mentioned. This,
however, may be owing to the change in Ibn Adonijah’s religious
sentiments, which, as we shall presently see, is more than probable.

The disappearance of Jacob Ibn Adonijah from the field of active
labour in connection with Bomberg, which happened almost simulta-
neously with the arrival of Levita at Venice, and his appointment as
corrector and annotator of the Hebrew works, is most significant, and
we believe that it was caused by Ibn Adonijah’s relinquishing Judaism.

It is now established beyond the shadow of a doubt, that this
eminent Hebraist embraced Christianity about this time. Levita, who
had occasion to refer to Adonijah, when writing his exposition of the
Massorah (circa 1587-88), not only speaks of him as dead, but
intimates that he had avowed the Christian faith some considerable
time before he departed this life, and hence descends to unworthy
vituperations against him. Referring to the Massorah, edited by Ibn
Adonijah, in the celebrated Rabbinic Bible, Levita says, I have not
seen anything like it among all the ancient books, for arrangement and
correctness, for beauty and excellence, and for good order. The com-
piler thereof was one of the learned, whose name was formerly, among
the Jews, Jacob. Let his soul be bound up in a bag with holes!’’ 1
This spiteful perversion of a beautiful, charitable, and reverential
prayer, which the Jews use when speaking of or writing about any
one of their brethren who has departed this life, in allusion to 1 Sam.
xxv. 29, justifies us in assuming that Jacob Ibn Adonijah embraced
Christianity several years before 1537.

As the statement in question, in Levita's work, was till lately the
only reference to Ibn Adonijah's having embraced Christianity towards
the end of his life, the fact was generally unknown, and many of the
learned Jews doubted whether the passage in Levita really meant to
convey the idea. Amongst those who doubted it, was the erudite
Frensdorff. He therefore wrote to the late Professor Luzzatto, asking
him the meaning of the passage in question, to which he replied as
follows : 11 ¢ As to the meaning of Levita’s words, which he wrote in

10 DATDY DPAMTPIT MED Y91 T TR N T MDETNT DD P2 A0S (IR
N e OMEY MW TR DM TR OVD. AVIDT MmN NI BN Dnm)
/Py MR TR o) vn apyr. Comp. Massoreth  Ha-Massoreth, p. 94, ed.
Ginsburg.
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the poetical Introduction to the Massoreth Ha-Massoreth, * one of the
learned, whose name was formerly, among the Jews, Jacob. Let his
goul be bound up in a bag with holes ;' and your asking me whether
I believe it to imply that R. Jacob b. Chajim Ibn Adonijah changed
his religion ; it is assuredly so. This was the reason why I delayed
replying to your letter, for I was greatly perplexed about this subject ;
gince for a truth, from the import of R. Elias Levita’s words in
question, it is beyond doubt that R. Jacob changed his religion, and I
was unwilling to publish this strange report about such a learned man
till I found another witness. Now last year, one of my friends, the
erudite R. Moses Soave, of Venice, found an edition of the Mishna, with
- the Commentaries of Maimonides and Shimshon b. Abraham, printed
at Venice (Giustiniani), 1546 ; at the end of Tractate Taharoth was
written as follows, which I also saw myself with my own eyes : ¢ These
are the words of the first editor, whose name was formerly, among the
Jews, Jacob b. Chajim, and who revised the Tractate Taharoth,
with the Commentary of R. Shimshon, of blessed memory. Since,
however, the sage said, ‘Receive the truth by whomsoever it is
propounded,’” we deemed it proper to print his remarks here.” Now
is peradventure the lie to be given also to this testimony, or is the
fact to be established from this witness ?

‘¢ Before this, however, happened, I rejoiced as one that findeth
great spoil, for I bought a copy of the Pentateuch, with the Targum,
printed by Bomberg in 1548-44, at the end of which are seven
pages on the Targum, beginning—¢ Thus saith Jacob b. Chajim b.
Isaac Ibn Adonijah,’ &ec.; as I thought from this it is evident that in
the vears 1548-44 he was alive, and was still a Jew; and how then

N9 ANT WO AP 9 RED N5 AT o b A I MYmom DINN D AT PR ) nT
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D NG 2YTpTRR MDY PRI M MR YN Iome rmewd San 2T o)
STV IO DIANT Y TMOND 3ND WTIIR %D PID PR IMBR WY IR Ry O 00
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is published in the Hebrew Essays and Reviews, entitled Ozar Nechanad, vol iii.,
p. 112, Vienna, 1860.
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could his soul long ago be bound up (i. e. have departed) in the year
1588, when the Massoreth Ha-Massoreth was printed ? But when I
saw the edition of the Mishna in question, I thought, what am I now
to say ? and how am I to reconcile it? Surely upon the testimony
of two witnesses the man must be executed. Whereupon I concluded
that Ibn Adonijah wrote his Treatise on the Targum when still a Jew,
and that it had either been already printed when he was alive, in an
edition of the Pentateuch which I have not yet seen, or it was not
printed in his life-time, but remained for some years in the possession
of Daniel Bomberg, till he printed an edition of the Pentateuch,
with the Targum, when he also printed at the end the Treatise in
question.”

This fact may perhaps give us the clue to Jacob Ibn Adonijah’s
sudden disappearance from the field of labour in connection with
Bomberg’s printing office. The apology of the second editor of the
edition of the Mishna in question, for printing, in a work intended for
the Jews, opinions propounded by one who had ceased to be a member
of the community, seems to imply several things which have hitherto
been unknown in connection with the life of Ibn Adonijah. We see
from it—i. That he still continued to work for Bomberg after he
embraced Christianity. For had Ibn Adonijah revised the Tractate
of Mishna in question when he was still a Jew, the future editor would
not have found it necessary to apologise for reprinting Ibn Adonijah's
opinions ; just as the future editors of the Rabbinic Bible did not
require to explain why they reprinted his compilation of the Massorah,
and the Introduction to the Rabbinic Bible, which he wrote when still
a Jew. ii. The fact that Bomberg’s works were for the Jews, and
that an apology was needed to be made to them for printing the
corrections and annotations made by a converted Jew, would of itself
show the inexpediency of retaining a Jewish Christian on such works.
To conciliate, therefore, the prejudice of his Jewish customers, Bomberg
was undoubtedly obliged to part with his old friend Jacob Ibn
Adonijah. How bitter this prejudice was against those who embraced
Christianity, may be seen from the vituperations uttered against Ibn
Adonijah, even by so enlightened a man as Elias Levita. If our
conclusions are correct, they will also supply us with the clue to the
sudden and mysterious disappearance of Ibn Adonijah’s name from
nearly all the books printed by Bomberg since the year 1527.
However much Ibn Adonijah may have donc to them by way of
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correction and annotation, it was the best trade policy to suppress
the name of the converted Jew. Hence Fiirst may be perfectly
correct in his supposition that Jacob b. Chajim had a share in pre-
paring for the press the fifteen important works already alluded to,
though the learned bibliographer neither accounts for, nor mentions,
the fact that Ibn Adonijah’s name is suppressed.

‘The precise year in which Ibn Adonijah died has not as yet been
ascertained, though it is perfectly certain, from the remarks of Levita
already alluded to, that he departed this life before 1588. That the
Jews did not record anything connected with his life and death
is no matter of surprise, when we remember that he had left their
community, and that, in their unparalleled sufferings, the converted
Israelites of those days, in their blind zeal, were .considerable
abettors. But that the Christian writers of those days, both Catholics
and Protestants, who thought it worth their while to chronicle and
perpetuate events which we cannot read now without blushing, should
have passed over in total silence the death of one who had done so
much for Biblical literature, and suffered the loss of all things to join
the ranks of the followers of Christ, will remain an indelible blot on
the gratitude of Christian historians. As far as Ibn Adonijah himself
is concerned, he has left a monument behind him in his contributions
to Biblical literature, which will last as long as the Bible is studied in
the original ; and the critical student of the Scriptures can never examine
the Massorah, nor look at the gigantic Rabbinic Bible, without feelings
of reverence for, and gratitude to, Jacob b. Chajim Ibn Adonijah, who,
being dead, yet speaketh.

It now remains that we should advert to the materials from which
Ibn Adonijah compiled the Massorah, and to the merits of his
compilation. Before, however, this is done, it is necessary to give
the reader some idea of the origin, development, import, and trans-
mission of the Massorah. The account must necessarily be very
succinet.

Owing to the extreme sacredness with which the letter of the text
was regarded, and believing that the multifarious legal enactments
which were called forth by the ever-shifting circumstances of the
commonwealth, the sacred legends which developed themselves in
the course of time, and all the ecclesiastical and civil regulations,
to which an emergency may at any time give rise, are indicated
in the Bible by a superfluous letter, or redundant word, or the
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repetition of a phrase, or the peculiarity of a construction, the greatest
care has been taken, since the beginning of the Christian era, to mark
every peculiarity and phenomenon in the spelling and construction of
the words in the Scriptures, so that ¢ one jot or one tittle shall in no
wise pass from the law.”

The duty of noting these peculiarities devolved more especially
upon the Seribes, or copyists, who multiplied the Codices of the Bible.?
As the collation of MSS. for the purpose of producing correct copies
was deemed unsafe, inasmuch as the multiplication always gives rise
to a multitude of errors; and as, moreover, the process of collation
is not only tedious, but demands a number of MSS. belonging to
different families, and various ages, the Scribes found it more practi-
cable to count the -number of times a word was spelled in an
exceptional way, or a peculiar phrase was used, or any anomaly
occmrred throughout the Bible. The different peculiarities, thus
numbered. were rubricated, and formed into separate registers and
lists. These were at first committed to memory by the professional
Seribes and doctors of the law, and transmitted orally in the schools ;
but afterwards, like all other traditions, were written down, and now
constitute the Massorah (nMDD), = tradition.’s

Like the science of grammar and lexicography, the Massoretic
researches were at first limited. They were confined to the rubrication
of words and phrases to which some legal enactment was attached,
or which had some caligraphical and orthographical peculiarity. But
as the Massoretic schools extended over a millennium,* and as the

12 Hence the remark, 1w n1MINT 59 DMED WTR ONDD DNIWNRYT W -p‘b‘)
N MN S0 R T W TN ED S0 DY YO PRI PIMIT YR DODW T
DPYDDT MNIT 3P EY DT RN DHAT YW OVRIT W [P WM T N0 Dpoe Yot
¢ therefore are the ancients called Sopherim, because they counted all the letters in
Holy Writ. Thus they said that the Vav, in pwn [Levit. xi. 42], is the half of all the
Jetters in the Pentateuch; w1 w1 [¢bid. x. 16] is the middle word ; mhanm [bed. xiii
33] the middle verse; that Air, in “wn [Ps. Ixxx. 14], is the middle letter in the
Psalms; and Ps. Ixxvii. 38 the middle verse.” Kiddushin, 30a.

13 The expression {TMDM, which now denotes all the labours of the Massorites
effected during a millennium, is the post-Talmudic form. In the Talmud it is nyion
and originally denoted the traditional pronunciation of the unpointed text. Thus it
was transmitted authoritatively that D'waw (Levit. xii. 5) is to be read D'pW, two weeks,
and not DYV, seventy days; and that 29m1 (Exod. xxiii. 19) is to be pronounced
M, i the milk, and not 193, in the fat. Comp. Geiger, Jidische Zeitschrift, vol.
i., p. 90, &ec.; vol. iii., p. 79. .

14 This has already been pointed out by Levita; comp. Massoreth Ha-Massoreth, p.
137. ed. Ginsburg.
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absence of concordances precluded the possibility of discovering at
once all the instances in which certain anomalies were to be found,
the continued exertions of the Massorites resulted, not only in supple-
menting and completing the already existing rubries, but in adding
new registers and lists of words, forms, phrases, and combinations,
which exhibited the slightest deviation from the ordinary usage.
Hence the Massorah, in its present development, embraces almost
everything connected with the external appearance of the text. It
gives the number of times each letter of the alphabet occurs throughout
the Bible. It states how many verses there are in each separate book.
It shows which is the middle letter, which the middle word, and
which is the middle verse in every book. It registers the majuscular,
the minuscular, the inverted, the suspended, and the peculiarly
pointed letters, the anomalous forms and phrases, defective and
plene, textual and marginal readings, conjectural readings, lexical
features, &ec.

When the Massorah began to be written down, it assumed a double
form. The first form of it is more like an index, simply stating along-
side the margin, against the word which exhibits a certain peculiarity,
that the word in question is one of such and such a number, possessing
the same peculiarity, without giving the other words of the same
rubric. This form assumed the name of Massorah parva (n30p 7MDY).
The second is the more extensive form. It not only gives all the
words which possess the same peculiarity in full, but adds a few
words, by which each expression is preceded, or followed, so as to
enable the student to recognise, from the connection, in what book the
anomaly occurs. This form of it obtained the name of Massorah
magna, and is written above and below the text.

As, however, the Massorah constantly increased in bulk in the
course of time, extending to every phenomenon of the text, and as the
large dimensions it assumed precluded the possibility of its being
written entirely above and below the margin of the page to which it
referred, the different lists, both alphabetical and otherwise, had to be
arranged according to alphabetical or other order, and chronicled in
separate works. These books are either called by the general name
Massoretic Treatises (mapwn »ep), or Ochla Ve-Gehla (nbaxy nbax).
The latter appellation the Massoretic Treatises obtained from the first
two examples, TPDX (1 Sam. i. 9), N?28) (Gen. xxvil. 19), in the
alphabetical list of words occurring twice in the Bible, orce witheut
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and once with Vav, with which the Massorah begins.’® It must be
remarked, however, that in copying the Ochla Ve-Ochla, or the Masso-
rah, the scribes or students did not always transcribe the whole of it.
Some portions were omitted as being unimportant, or not being wanted
by the transcriber; some were transposed by the students to facilitate
reference ; whilst other portions were added by those who devoted
themselves to this kind of study. Hence obtained different redac-
tions, some called by the general name Massoretic T'reatises, and
others by the more specific appellation Ochla Ve-Ochla; hence the
difficulty of ascertaining the particular redaction meant by the different
commentators, lexicographers, and grammarians, who quote the Ochla
Ve-Ochla; and hence too the impossibility of specifying particularly
the various nameless fragments and forms of the Massorah, used for
collation in the compilation of this critico-exegetical apparatus, as
edited by Ibn Adonijah.

This impossibility of specifying the nameless fragments, which
Jacob Ibn Adonijah realised in the compilation of the Massorah, has
recently been construed into a deliberate suppression of the materials
which he used, and the sources whence he drew his information. Thus
Geiger, in showing the importance of the Massorah to Biblical criticism,
and deploring its neglect by commentators and lexicographers, remarks,
¢ Acquaintance with the Massorah, and with the numerous MSS.
which contain it in its various forms, has for centuries become so rare,
that people did not at all know any more whether the Massorah
actually existed in former times, in the form of a comprehensive view,
or whether it has been made into such a form for the first time by
Jacob b. Chajim, at the end of his edition of the Bible; and whether
this whole compilation which he made from the isolated Massorahs,
both parva and magna, to be found connected immediately with the

15 Levita, who made the Ochla Ve-Ochla the basis of his Massoretic researches,
plainly declared that it is so called from its beginning words, WTHnnI Y1 3 NparT;
Massoreth Ha-Massoreth, p. 131. We cannot, therefore, understand why the learned
Dr. Steinschneider should be so anxious to claim the originality of this remark.
Comp. Geiger's Jiidische Zeitschrift, vol. i., pp. 316, 317, note 31, Breslau, 1862.

16 Die Befannt{chaft mit ihr, mit den jahlreihen Handfdyriften, weldpe fie in ihrer
verfdyiedenen Geftalt enthalten, ift {dhon feit Jahrhunderten fo fpirlich gervorden, vaf
man gar nidht mebr yufte, 06 denn wirflid) frirher audy die Maforah in der Geftalt
einer umfaffenben Ueberfidht exiftivt habe, ober ob fie fo exft vou Jafob ben Chajim am
Gnbe der Bibelausgabe georduet worden, diefe gange Jufammenttellung, die er eben
aud ben veveingelten nnmittelbar neben dem Texte Befindlichen Fleinen und grofen

D
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text, is exclusively his work. From his words, with which he intro-
duces this work, it does not appear whether he had before him one or
more such compilations, nay, on the contrary, it seems as if he claimed
for himself this compilation. We can scarcely avoid the suspicion,
that the man, whose merit is at all events to be acknowledged as
permanent, designedly intended to envelope it in darkness, with the
artificial words in which he introduces this work, as well as the
grammatical Treatise of Moses Ha-Nakden, in order that it might
gecarcely be guessed what he had originally before him, and that it
should be supposed that he had done far more at it than is actually
the case; on the contrary, he would surely have increased his merit if
he had told very plainly what sources he used, in what form they were,
and how he had worked them up. Nevertheless he omitted to give
this information, and the most distinguished literati and collators of
MSS. could give no information whether there existed any MS. com-
pilation of the Massorah.”

That this accusation is unmerited, may be seen both from Jacob
Ibn Adonijah’s Introduction, and from the various notes which he
made in different parts of the Massorah finalis. Thus in the passage
already quoted,’” he not only tells us that Bomberg despatched mes-
gengers to different countries to search for copies of the Massorah, but
distinctly declares that they succeeded in obtaining as many codices as
could possibly be secured. These Massorahs, he moreover says,
embraced both kinds : First, the Massorahs written in the margin of

Waforal's vorgenommten, ausfchlicplich fein Werk fei. Ans feinen Worten, mit
benen er biefe Nrheit einleitet, gefit nidht Hervor, ob er eine ober gar mefrere folder
Ucberfichten vorliegen gehabt Habe, ja e {dheint im Gegentheile, als nefme er diefe
Sufammentellung fiic fid) allein in Anfprud) ; wir Eonnen uns faum des Berdadhtes
eviwelyren, Daf bex Mann, deflen Berbienft jedenfalls ein dauernd anguerfennendes ift,
durd) die Fanfilidhen Worte, mit benen er diefes Werf, wie das grammatifdhe ves
Mofes ha-Natban, einleitet, abfichtlich ein geriffes Halbbunfel dariiber verbreiten
wollte, fo baf man, was ihm urfpringlid) vorgelegen, faum afnen Eonne und man
auf die Bermuthung Fommen folle, er habe weit mehr dabei gethan, als wirflich vev
Fall iff. Sider Batte exr fein Berdienft im Gegentheile erhiht, wenn er uns vecht
genan gefagt fitte, welche Duellen ev benitht, welche Seftalt diefelben gehabt und ie
e fie verarbeitet. Seboch ev unterlief biefe Mittheilung, und die ebeutenditen
RKenner und Handidyriftenfommler wuften von der maforethijhen Ueberfidht, ob fie
handfdriftlid) vorhanden fei, Feine Nadyridht gu geben. Judische Zeitschrift fir
Wissenschaft und Leben, vol. iii., p. 112, &c. Breslau, 1865.
17 Vide supra, p. 8, &e.
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the Bible, thus constituting what is called the Massorah parva and the -
Massorah marginalis ; and second, separate Massoretic Treatises, or
the different redactions of what is called the Ochla Ve-Ochla.

Equally explicit and straightforward are his remarks about the
nature of these materials, and the manner in which he elaborated them.
‘We cannot do better than give his own description of the condition of
the Massorahs, written in the margins of the Bibles. ¢ After mastering
their contents,” he says, ‘I found them in the utmost disorder and
confusion, so much so, that there is not a sentence to be found without
a blunder: that is to say, the quotations from the Massorites are both
incorrect and misplaced ; since in those codices in which the Massorah
is written in the margin, it is not arranged according to the order of
the verses contained in the page. Thus, for instance, if a page has

-five or six verses, the first of which begins with WINY, and ke said ;
the second with 131, and it was told; the third with N}, and it s ;
the fourth with N9¢™, and he sent; the fifth with 3P, “and she sat
the Massorah commences with the fourth verse, ‘‘ the word H'?w’!, occurs
twenty-two times;’’ then follows verse two, ‘‘the word '13’1, occurs
twenty-four times ;”’ and then the fifth verse, ¢ the word 3[_?”1, occurs
fifteen times,” without any order or plan. Moreover, most of these
[Massoretic remarks] are written in a contracted form, and with
ornaments ; so much so, that they cannot at all be deciphered, as the
desire of the writer was only to embellish his writing, and not to
examine or to understand the sense. Thus, for instance, in most of the
copies, there are four lines [of the Massorah] on the top of the page,
and five at the bottom, as the writer would under no circumstances
diminish or increase the number. Hence, whenever there happened
to be any of the alphabetical lists, or if the Massoretic remarks were
lengthy, he split up the remarks in the middle or at the beginning,
and largely introduced abbreviations, so as to obtain even lines.” 18

That this is by no means an exaggerated description of the state
in which the Massorah, written in the margins of the Bible, was in
the days of Ibn Adonijah, may be seen from the account given by
Levita, his contemporary and co-labourer in the same department.
Levita, who fourteen years later (1588) had to collate it for his
Introduction to the Massorah, says, ‘“as for the Massorah, written
round the margin in the Codices, it contains numberless errors. The
copyists have perverted it, as they did not care for the Massorah, but

8 Vide infra, p. 18, &
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only thought to ornament their writing, and to make even lines, so as
not to alter the appearance, in order that all the pages should be alike.
Moreover they ornamented them with illuminations of divers kinds
of buds, flowers, &¢. Hence they were obliged sometimes to narrow,
and sometimes to widen, the margins round the illuminations with
words already stated, although they were superfluous, and out of
place ; whilst the Massoretic registers were entirely omitted from their
proper place, because the space did not suffice; and hence they had
to break off in the middle of a sentence, thus leaving the whole edifice
incomplete, and greatly defective.s*

Thus much for the Massorah, which accompanied the Codices of
the Bible, prior to, and after, the time of Ibn Adonijah’s compilation.
As to the means for collating, correcting, and compiling it, and the
extent of his labours, he distinctly tells us that he used different
separate redactions of the Massorah, which Bomberg procured, and
which he himself possessed. Here, again, we must let Ibn Adonijah
speak for himself. ‘Now,” says he, ‘“when I observed all this
confusion, I bestirred myself in the first place to arrange all the
Massoretic notes, according to the verses to which they belonged ; and
then to investigate the Massoretic treatises in my possession, apart
from what was written in the margins of the Bibles. Wherever an
omission or contraction occurred, in order to obtain even lines, or
four lines at the top and five lines at the bottom, I at once consulted
the Massoretic treatises, and corrected it according to order. And
whenever I found that the Massoretic treatises differed from each
other, I put down the opinions of both sides, as will be found in the
margin of our edition of the Bible with the Massorah, the word in
dispute being marked to indicate that it is not the language of the
Massorah ; and whenever I took exception to the statement in a
certain Codex of the Massorah, because it did not harmonise with
the majority of the Codices of the Massorah, whilst it agreed with
a few, or wherever it contradicted iiself, I made careful search till I
discovered the truth, according to my humble knowledge.” ¥

How, in the face of such a plain declaration, that he had used
sundry Codices of the Massorah, apart from the Massorah which
accompanied the copies of the Bible, an accurate and profound
scholar like Geiger could say—* from his words it does not appear

18* Massoreth Ha-Massorcth, p. 94, ed. Ginsburg, T.ongmans, 1867.
19 Vide infra, p. 79, &ec.
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whether he had before him one or more such compilations, nay, on
the contrary, it seems as if he claimed for himself this compilation,”
and then charge Ibn Adonijah with designedly concealing his original
sources, is to us a matter of the utmost astonishment. Can it be that
Geiger has not read through Ibn Adonijah’s Introduction to the
Rabbinic Bible, in which he gives this detailed description of his
labours ?

The imputation appears still more unaccountable when it is
compared with the correct account which a few pages before Geiger
gives of Ibn 'Adonijah's most assiduous and conscientious work.
¢ Jacob b. Chajim,” he says,!* ¢ has the great merit of having trans-
mitted to us the Massorah, in the second Bomberg Bible, edited by
him (1525), after comparing it most carefully with different MSS.
He has furnished us with a work of the utmost discernment and
indescribable industry. He has used several MSS. for the Massorah
parva and magna, endeavoured to reconcile and solve contradictions
and difficulties ; and has conscientiously given an account of this, as
well as of his scruples. He must certainly have had before him a
Massoretic survey, but this he has entirely recast in its arrangement.
By his not only referring frequently in the large marginal Massorah to
articles in the survey, but, vice versa, being sometimes satisfied with
a reference in the latter to the former, he actually also endeavoured to
make it a complete survey, inasmuch as he has tried to work up the
whole Massoretic material, in so far as it did not relate to entirely
isolated details; and moreover, by arranging it alphabetically, he has

19* Jafob ben Chajim Hat das grofe Berdienft, uns diefelbe in der von ihm
beforgten Audgabe bder jweiten rabbinifden Bomberg’idhen Bibel (1525), mit
forgfiltiger Bergleidhung verjdhiedener Handidyviften, itberliefert ju haben. v Hat
ung ein Werk cizIcdhtsvoller Kenntnif und unfaglichen Fleifes geliefert; er hat firr
bie fleine und die grofe Maforaly mehrere Handfdriften beniipt, Diffevengen und
Sdyierigfeiten auszugleidhen und ju [5fen gefudht, und gewiffenhaft giebt ev dariiber
tie ither feine Sfrupel Beridht. Audy die maforethijde Ueberfidht lag ihm ficherlidh
vor; Diefe aber arbeitete er in Betreff der Anordnung vollftandig um. Nidyt blos
baf er in der grofen Randmaforalh Haufig anf Artifel Der Ueberfidit verivies,
umgefefrt jumeilen in diefer fidh mit einer Verteifung auf die grofe Randmaforalh
begniigte, hat er fie aud) wicklich yn einer vollftandigen Ueberficht 3u geftalten verfudt,
indent ex ben gangen maforethijdhhen Stoff, foweit er nidit gang veveingelted Detail
Betraf, bavin gu vevarbeiten fudite’ und daf er fie ferner alfabetifd) orduete, fie alfo ju
einem maforethijdhen Lerifon umgeftaltete, Das die Auffindung der maforethifdhhen
Beftimmungen fehr erleiditerte. Daf hm Hanbdidriften u diefer Arbeit vorlagen,
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transformed it into a Massoretic lexicon, so that the finding of the
Massoretic definitions is greatly facilitated. That he had MSS. before
him for this work is evident from the whole plan, and especially from
his frank confession, in separate articles, that the statements are some-
times contrary in themselves, and sometimes contradict other state-
ments, and that he leaves the solution. However, the bringing
together of the separate and scattered stones into a well compacted
edifice is his work. The arrangement was uncommonly difficult; he
had often to hesitate, in the course of his work, in which to put single
articles ; and this indeed constituted simply a single and subordinate
part in the great work of a complete edition of the Bible, with Targum
and a number of Commentaries.”

From this description, which is irreconcilable with the other,
wherein Ibn Adonijah is charged with designed concealment of the
original sources, it is almost certain that Geiger could not have read
through Jacob b. Chajim’s Introduction to the Bible. For here, where
Geiger is really anxious to do him justice, and where he alludes to
Ibn Adonijah’s materials, he simply refers to his remarks in the
Massorah finalis, drawing from them his conclusion, and does not.
at all refer to Ibn Adonijah’s Introduction, where he most explicitly
states that he had before him separate Codices of the Massorah. That
he does not specify these Codices, is owing to the fact that the
several redactions of the survey of the Massorah, and the fragmentary
nature of many of the Codices, precluded such a bibliographical
description. Besides, paleographical and bibliographical descriptions of
MSS., used in editing a work, belong to modern days. The editors of
the greatest works, after the invention of printing, and in the days of
Ibn Adonijah, never thought of giving an account of the materials they
used up. Cardinal Ximenes, and his co-workers at the magnificent
edition of the Complutensian Polyglott, gave no account whatsoever of
the materials and MSS. they used for the texts of the Old and New

ift aus der ganmgen Wnlage erfidhtlid), bejonders baraus, daf er unumiunden ju
eingelnen Artifeln befennt, daf die Angaben bald in fid) felbft Bald mit andern tm
Widerfpruch ftehn, und er die Lofung anfeimftellt. Allein die Jujammenididung
Der eingelnen zerfiveuten Baufteine gu einem wohlgefiigten Baw ift fein Werf, Die
Anordnuug war ungemein {diwierig, er mufite oft {Hianfen, an weldher Stelle ex den
eingelnen Mrtifel unterkringen folle, im Loufe ber Arbeit {elbft —und diefelbe {dhlof
fidy fa blos al8 eingelner untergeordneter Theil an das grofe Werk einer vollftandigen
Bibelausgabe mit Thavgum und einer Anzahl Commentare an— dnberte er guweilen
feinen Plan. Judische Zeitschrift, vol. iii., p. 105.
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Testaments ; and Biblical eritics have to the present day not succeeded
in finding out these materials. Yet who ever thinks of charging the -
Cardinal, and the editors of the Complutensian Polyglott, with
designedly concealing the original sources of their work, in order that
it might appear greater than it actually was ?

Levita, who, in referring to the extraordinary dimensions of the
Massorah magna, tells us that “if all the words of it which he had
seen in his life were to be written down, and bound up in a book,
it would exceed in bulk the Bible itsolf,” declares that the greater part
of Ibn Adonijah’s compilation is from the Ochla Ve-Ochla® Now
Ibn Adonijah does not even mention the name of this Massoretic
Compendium ; and it would at first sight seem as if we had here one
of the original sources, which he had designedly concealed. But the
fact that Levita found a copy of this treatise, after great exertions,”—
though he lived in the very place where Ibn Adonijah sojourned, and
was engaged by the very printer who employed Ibn Adonijah, and who
collected and possessed all the Codices of the Massorah used in the
edition of the Rabbinic Bible, would of itself show that Ibn Adonijah
could not have had before him this particular redaction when he
compiled the Massorah. Levita's remark, therefore, simply proves
that the different redactions of the separate Massorah, or the Ochla
Ve-Ochla, which Ibn Adonijah worked up in his great compilation, also
embodied the greater portion contained in the particular redaection
in question.

Had the Ochla Ve-Ochla referred to by Levita come to light, we
should have been able, by comparing it with the present Massorah,
to see how much of it Ibn Adonijah incorporated in his compilation,
and in what manner he worked up the materials. But, unfortunately,
this Codex, like all other Massoretic compilations, has disappeared.
There can, however, be no doubt that Levita's statement is exag-
gerated, and that, from his known enmity to Ibn Adonijah for having
embraced Christianity, he would only too readily seize any plausible
opportunity of depreciating his fellow-labourer’s work. Yet even he
was constrained to bestow the greatest praise upon Ibn Adonijah’s
compilation, and to account for its deficiencies by adducing the ancient
proverb that ‘¢ every beginning is difficult.” 2

The few independent surveys of the Massorah, which have of late

- %0 Massoreth Ha-Massoreth, p. 138, ed. Ginsburg.
21 Ibid, p. 93. 23 Ibid, p. 95, &ec.
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years been discovered in public libraries, only show how vast Ibn
Adonijah’s labours must have been in producing his compilation.
For, not only do these MSS. exhibit the greatest diversity in details,
but not a single one of them can be compared, in number of rubrics
or in point of arrangement, with the present Massorah finalis. About
the relationship of the Great Massorah, which the celebrated R.
Gershom b. Jehodab (circa 960-1028), * the luminary of the
dispersed,” already copied with his own hands,”® and which is
frequently quoted by Rashi, and by the transcribers of the Leipsig
Codex (No. 1), with Ibn Adonijah’s compilation, we can say nothing,
since no Codex of this particular redaction of the Great Massorah
has as yet been found. We can, however, speak positively about the
recently discovered and published Ochla Ve-Ochla.

The Ochla Ve-Ochla, as has already been remarked, is the name
which in the course of time was given by some to one or more
redactions of the independent survey of the Massorah, to distinguish
it from the other Great Massorah,* which was written above and
below the text of the Bible. By this appellation, this particular
redaction of the Great Massorah was first quoted, towards the end
of the twelfth century, by David Kimchi,* and Ibn Aknin.% It is then
quoted again by Isaac b. Jehudah, in the middle of the thirteenth
century ;# and then again by Levita in 1588, who describes it as the
only separate Massorah.® Henceforth it entirely disappeared. Even
R. Salmon Norzi, the great Biblical critic, and Massoretic authority
(¢irca 1560-1680), who wrote his celebrated eritical and Massoretic

88 Comp. Delitzsch, Catal. Codd. Lips., p. 273; and also Zunz, Additamenta,
to Delitzsch’s Catalogue, p. 315, where the passages are given in which Rashi quotes the
¢ Great Massorah.” .

# Hebrew, 151 mmdn 0 non; Chaldee, *N37 NAMDOD &MY 8NWOD.  Vide
supra, p. 16, &ec.

2 Kimchi quotes the Ockla Ve-Ochla in his grammar, entitled Micklol, 85 b, col. 2;
5la, col 2; ed. Levita, Bomberg, 1545, fol. ; or 1125, 163 a, ed. Hechim. Fiirth, 1798 ;
and in his Lexicon, 8. v., 2. :

2 For Ibn Aknin's quotations, which are to be found in his ethical work entitled
DWIYR a0, and in his Methology, see Steinschneider, in Geiger's Jiidische Zeitschrift,
vol. i., p. 316, note 31, Breslau, 1862.

27 The work in which Isaac b. Jehudah quotes the Ockla Ve-Ockla is entitled
bonr "po.  Comp. Steinschneider, Catalogus Libr. Hebr., in Bibliotheca Bodleiana,
col. 1418; the same author in Geiger's Jidische Zeitschrift, vol. i., p. 817, note;
Graetz, Geschichte der Juden, vol. v., p. 555, note, Magdeburg, 1860; and see also
Neubauer, Notice sur la Lexicographie Hébraiqué, p. 9. Paris, 1863.

28 Comp. Massoreth Ha-Massoreth, pp. 93, 94, 138.
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Commentary on the Hebrew Bible, about half a century later could no
longer find it;® and such distinguished scholars as Lebrecht and
Fiirst have pronounced it as lost.® Dr. Derenburg, however, whilst
preparing the catalogue of Hebrew MSS. in the Imperial Library, at
Paris, had the good fortune to discover an independent ¢ Great
Massorah,” commencing with the words Ochla Ve-Ochla.®* Shortly
after, Dr. Frensdorff, who has for years been engaged in Massoretic
studies, heard of the discovery (January, 1859), and, with the zeal
and disinterested love with which this author prosecutes his Massoretic
researches, he went to Paris in 1862, copied the MS., and published
it, with learned annotations, in 1864.%

The questions which we now purpose to examine are —i. What
relationship does this Massoretic work sustain to the Massorah,
published by Ibn Adonijah ? And, ii. Is this Ochla Ve-Ochla the
identical work which is quoted by Kimchi, Ibn Aknim, Isaac b.
Jehudah, and Elias Levita, or is it simply one of the redactions of
the ancient Great Massorah, which, like the several other redactions,
obtained the appellation Ochla Ve-Ochla ?

i. The first great difference between the Ibn Adonijah compilation
and the Ochla Ve-Ochla is that the former contains upwards of
six thousand one hundred rubrics, whilst the latter only contains
about four hundred. ii. Though Ibn Adonijah’s compilation com-
prises more than fifteen times the number of rubrics that the
Ochla Ve-Ochla contains, yet the latter has no less than fifty-three
entire rubrics which are not at all to be found in the former.
They are as follows, according to the numbers of the Ochla
Ve-Ochla : —Nos. li., Ix., Ixvii., Ixxiii., Ixxiv., Ixxviii., eclxxv.,
clxxvi.,, cxxx., clxxx., elxxxi., clxxxii., clxxxiii., elxxxix., ecii., eevii.,
eexvi., ccxg., cexxiii., eexxiv., ¢Cxxv., CCXXVi., CCXXiX., CCXXXil., CCXXXiii.,
cexlii., cclvii., celviii., cclxiii., celxv., celxvii., celxxxi., ecclxxxii.,

29 See the edition of the Hebrew Scriptures, with his Commentary, entitled, 4 Gift
Offering, or Oblation of Salomon ben Jehudah (“ nmp), 1 Sam. i. 9, vol. ii. p. 27 b.
Mantua, 1742-44.

8 Thus Lebrech, in the Introductory notes to his edition of Kimchi's Lexicon,
remarks, “ sed posq tota arg torum ejus in Masoram magnam bibliorum
rabbinorum transiit, ipse liber periisse videtur, p. xlix., Berlin, 1847 ; and Fiirst, nbdx <00
VNND TN TR DY AMDN ED MM O —Appendices to his Concordance, p. 1382.

81 Bibliothéque Impériale, Ancien Fonds Hébreu, No. 56.

82 The complete title of the book is Das Buck Ochla W’Ochla (Massora) Heraus-
gegeben iibersetzt und mit erliuterenden Anmerkungen versehen nach einer, soweit

bekant, einzigen, in der Kaiserlichen Bibliothek zu Paris befindlichen Handschrift.—
Von Dr. S. Frensdorff, Hanover, 1864.

E
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celxxxiii., celxxxiv., celxxxvi., eclxxxvii., cexeiv., ceei., ceevi., ceevii.,
ceeviii., cccix., ccexvii., cccxxix., ¢écxxxX., eccxxxi., ccexlii., ccexlix.,
ceelx., ceelxviil., ceelxx., and portions of three rabrics, Nos., xviii.,
cclxvi.,, and ccexxvii® iii. Some of the parallel rubrics in the one
have occasionally a few instances less than the other, and vice versa.
iv. The order in which the instances are enumerated in the respective
rubrics is more confused, and less in accordance with the sequence of
the books in the Bible in Ibn Adonijah’s compilation, than in the
Ochla Ve-Ochla. In the Ochla Ve-Ochla the order of the books is
as follows: Pentateuch, earlier Prophets as usual, then Jeremiah,
Ezekiel, Isaiah, and the Minor Prophets; the Five Megilloth are
sometimes placed before the Psalms, and sometimes before Chronicles ;
sometimes, however, they follow irregularly immediately after the
Hagiographa. v

With these important differences between the two redactions of
the Massorah, we turn to the second question, viz., whether the Ochla
Ve-Ochla now published by Dr. Frensdorff is the identical redaction
referred to by the different lexicographers and expositors, and declared
by Levita to have been used by Ibn Adonijah for his ecompilation.
Dr. Frensdorff, the learned editor of the Ochla Ve-Ochla, maintains
that it is the identical Massoretic work which had been lost for nearly
three centuries. Levita, who, as far as can be ascertained, was the
last that possessed a copy of the Ochla Ve-Ochla, and who had studied
it most carefully, distinctly maintains that the greatest part of Ibn
Adonijah’s compilation, i. e., of the present Massorah finalis, is taken

88 Frensdorff also marks Nos. cexxxix. and cclix., as wanting in Ibn Adonijah’s
compilation. But this is a mistake, as Geiger has already pointed out, since rubric
cexxxix., which gives three groups of words, respectively occurring three times in the
same section, the first time with Vav conjunctive, and the second and third times
without it, is also to be found in the Massorah finalis. p. 285, cols. 1 and 2, ed. Buxtorf
or Frankfurter. Only that the Codex from which this rubric of the printed Massorah
was taken, had erroneously four such groups, and that this error has been transferred
into the Massorah finalis. For v cren which is quoted as occurring twice, once
beginning with '3 (read *n1aM), and once beginning with YIBN Y, occurs only once,
and the two references are to one and the same verse, Isaiah xlviii. 8. The other rubric,
No. cclix., which gives nine instances of two combined words, the first of which occurs once
only with the prefix Mem, is to be found complete in the Massorah finalis, under the
letter Mem, p. 435, col. 4, ed. Buxtorf or Frankfurter, where, however, rmown 'wrm,
the reference to Jeremiah xxxix. 14, is erroneously put for rvvomn 2rm, as the Paris
redaction rightly has it. Itis to be added, that in enumerating the rubrics in the Paris
redaction, which are wanted in the printed Massorah, Geiger has omitted Nos. li,, 1x.,
€XXX., ccxix., and celxv., marked by Frensdorff in his notes on the respective articles.
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from it.* Now the most cursory comparison of the two works will
show, beyond the shadow of a doubt, that Ibn Adonijah could not
have had before him the redaction of the Ochla Ve-Ochla, published
by Dr. Frensdorff; and that either this Ochla Ve-Ochla is not the one
which Levita made the principal basis of his Massoretic studies, and
which is quoted by Kimehi, Ibn Aknim, &e., or that Levita's statement
is not true.

Indeed, Dr. Frensdorff himself admits that the Ochla Ve-Ochla,
which has recently been found in the Imperial Library at Paris, and
which he has published, could not possibly have been used by Jacob
Ibn Adonijah. We cannot do better than give Dr. Frensdorff’s own
proofs for this statement: i. The Ochla Ve-Ochla has fifty-six articles
which are wanting in Ibn Adonijah’s compilation, and which he surely
would not have omitted if he had had this redaction before him; and
ii. Some of the articles, which are to be found in the two Massorahs
alike, are very defective in the printed Massorah finalis, thus showing
that Ibn Adonijah did not copy the articles into his compilation from
this redaction of the Ochla Ve-Ochla, or the articles in the copy would
have been as complete as those in the original.

Thus under the alphabetical list of words which begin with Vav and
Mem, and oceur only once, Ibn Adonijah remarks, ¢“the above registers,
which begin with 1y in alphabetical order, from xpy to bmy, have all
been collected from several Massoretic treatises, piece by piece. There
is, however, a large alphabetical list of- them complete, from xmy to
A ; but he has not been able to procure it complete, except from by
to n. The rest he has had to search out register by register, and he
does not know whether it is complete or defective.” % If Ibn Adonijah
had before him the Ochla Ve-Ochla. published by Dr. Frensdorff, he
would have found this complete list in No. xvili. Moreover, from this
list, which occurs in the list in the Ochla Ve-Ochla, he would have
been able to fill up many a gap which occurs in the list of the
Massorah finalis, from 53y to .

Constrained to admit that Ibn Adonijah could not have had this
redaction of the Ochla Ve-Ochla before him when compiling the

B4 MWW NDDM AUR IR MM ST YW DUWOYA DM AD NOPTT MDD Y3 D3
Massoreth Ha-Massoreth, p. 138, ed. Ginsburg.

85 Wyt ‘DT TMEDN MEph I D 91 ‘R 2°N1 IO PODODT 00N 1N 5 DD R
DRI T 10D STTH 2007 N0 YRR TY NN mwnT DR AT 2R D N Yan Do YO oW

599 N5 1N YOI DR RIWT NN MOW oW nwpY W Yo Y. Comp. Massorak finalis,
p. 4 a, col. 8.
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Masgsorah, and yet anxious to maintain that it is the identical Ochla
Ve-Ochla which is quoted by Kimchi, Ibn Aknin, and others, which
Levita made the basis of his Massoretic labours, and which he
positively declares yielded to Jacob b. Chajim the greatest part of his
compilation, Dr. Frensdorff simply disputes Levita’s statement. But
so plain a declaration by a contemporary scholar, and the first
Massoretic authority of his time, is not to be set aside. Indeed,
Dr. Frensdorff would never have resorted to so desperate and hazardous
a measure, had he not started from the false hypothesis, that there
was only one redaction of the Ochla Ve-Ochla, and that his was the
unique copy which has survived the ravages of time. The incorrect-
ness of this assumption, however, is now proved beyond the shadow of
a doubt, by the discovery of another and much larger redaction of the
Ochla Ve-Ochla than that published by Dr. Frensdorff. The MS. is in
the Library of the University of Halle (Y. b 10), and a description of
it, by the late Professor Hupfeld, has just appeared in the Journal
of the German Oriental Society.® This description we recast and
condense, so as to adapt it for our purpose, in order to show its
relationship both to Ibn Adonijah’s compilation, or the Massorah
finalis, and to the Ochla Ve-Ochla, edited by Dr. Frensdorff.

The Halle MS., which is a small quarto on parchment, beautifully
written in square Hebrew characters of the middle ages, consists of
188 numbered leaves, or 276 pages, and containg upwards of 1,000
Massoretic rubrics, in two parts, as follows :—

TrE Fiest ParT wants six leaves of apparently a grammatical
import. On p. 7 a stands, after the superscription L 1950 10D, &
table of the accents, with their respective figures and names; and on
p- 7b5-11, an Index (7 b-11), of the Rubrics contained in both parts.
The Massorah proper of the first part, which contains one hundred
and seventy rubrics, begins on p. 12 and extends to p. 72, thus
embracing sixty-one leaves, or one hundred and twenty-two pages.
The rubries of this part, which contain almost exclusively the
essence and older portion of the Massorah, viz., lists of words,
forms, and constructions of a unique nature or rare occurrence, are
divisible into three groups. The first group consists of seventy,
nearly all alphabetical lists (1-70) of words, forms of words, and
combinations, which occur once only, or a few times, partly alone, and
partly with certain prefixes, with this or that vowel or accent. The

8 Comp. Zeitschrift der deutschen morgenlindischen Qesellschaft, vol. xxi., pp.
201-220. Leipzig, 1867.
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second group consists of eighty lists (71-150), giving the various
readings, and thus being to a certain extent of a critical nature. Of
these, the first two lists only are still alphabetical, the others are
incomplete alphabets. The third group consists of twenty lists
(1561-170), of a similar import to those in the first group. Besides
the rubrics, there are a great number of marginal additions throughout
this part. They are written both in small square and in Rabbinic
characters. Some of these simply continue the statements in the
text, or supplement the examples adduced ; but most of them contain
new lists, so that the total number of lists in the first part amounts to

upwards of 260.
THE SECOND PART extends over fol. 78-128, as well as over an

unnumbered folio, thus making together fifty-seven leaves, or one .
hundred and fourteen pages, and contains three hundred and forty-
three rubrics, which are again divisible into groups. The first
group consists of eighty-eight lists (1-88), of forms of peculiar verbs
and nouns, just as a concordance. The second group consists of twenty-
one registers (89—109), of textual phenomena, similar to those enume-
rated in the first part. The third group consists of forty-five rubries
(110-155), of words, which are unique in one book only, which are
peculiar in their orthography, vowel points, or terminations. The fourth
group consists of a hundred and eighty-eight registers (156-844),
giving forms and textual peculiarities of all sorts. Besides these num-
bered ones, there are two lists, one between Nos. 118 and 114, and the
other at the end, which are not numbered, so that the total sum of
rubrics in this part is three hundred and forty-five. To this must be
added a large unnumbered piece, extending over six pages, designated
mbSy, and giving one hundred and thirty short rubrics, between
Nos. 279 and 280. There are, moreover, in this part, a much larger
number of marginal additions than in the first part. They are to be
found on almost every page, and the additional rubrics amount to
upwards of a hundred and eighty ; so that the total number of rubries
in the second part amounts to upwards of five hundred and twenty.
Immediately after the second part, p. 129 a, are registers of the
numbers of verses in the Old Testament, the chronology of Biblical
events, and the respective authors of the sacred books. Whereupon
follow, pp. 1295-1825, sundry Massoretic remarks, which, though
under the inscription 73UPR MDY 1, this is from the Massorah parra,
consist mostly of lists of peculiar forms, orthography, and phrases
strictly connected with the Massorah magna. These lists, some of
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which already oceur in the marginal notes, make together about two
hundred and fourteen. Then follow, on two unnumbered half leaves,
thirty-four rubrics, written in Rabbinic characters, of forms and phrases
with peculiar points and orthography, and of verses containing certain
words. And, finally, there are other pages (pp. 185a2—-1864) of lists,
written in Rabbinic characters, giving the passages throughout the entire
Old Testament where Pattach ( Segol) is to be found with Athnach and
Soph Pasuk. The Appendix, therefore, contains (2144 84 =) 248 addi-
tional rubrics, thus making the sum total upwards of a thousand rubrics.

It now remains that we should point out the relationship of this
redaction of the Ochla Ve-Ochla, or the great Massorah, both to
Ibn Adonijah’s compilation, and to the redaction published by Dr.
Frensdorff.

i. The Halle MS., though rich in its Massoretic lore, has incom-
parably fewer rubrics than Ibn Adonijah's compilation.

ii. In several instances where the arrangement and superscription
of the rubrics in Ibn Adonijah’s compilation differs to advantage from
the Paris redaction, edited by Dr. Frensdorff, the Halle MS. agr:es
with the printed Massorah. Thus the Massorah marginalis, on Levit.
i. 1, in giving the alphabetical lists of words which occur vnce only
with Kametz, instead of Pattach, adds the important designation,
Nppra with Zakeph. The Halle redaction, where this rubric is No.
22, has the same addition, whereas in the Paris redaction, where it is
No. 21, this definition is omitted. Again, the rubric of the verses
giving the names of the Canaanitish nations, has the inscription in
the Massorah finalis, ‘“two groups of three verses each in which
the six names, viz., the Canaanites, the Hittites, the Amorites, the
Periz