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QIO FATATT TRIATATT FAHT NN .-

Bow to Thee, who art Shiva in the form of
Vishnu as well as Vishnu in the form of Shiva, that
is, who art Hari and Rudra combined in one, and
who hast destroyed the sacrifice of Daksa.

Oh! Bhagwan Shankara! be kind enough to
forgive me for the defiance of your authority.

It was not committed through vanity, but was
only an act of Sheer ignorance. So | beseach Thee,
this day, Oh God Shankara! to condone this fault |
of mine.

( Kirat Parva, MAHA - BHARAT)
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Editorial

Introspection-The need of the day !

= oer ]
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[Li.:‘»‘.t is a matter for gratification to see that India is
getting an all round acquiescence in the international world.
First-rate nations like United States, Russia, China or Japan
are eager to establish friendly relations with India. The views
of our representa:ive inthe U. N O are received with due
care and attention by nations both big and small. Qur trade
and commerce ison an increase. Wea have made rapid indus-
trial progress. There is self-sutficiency in food. And all this
witnin a short span of thiry years. This does not mean that,
we should be complacent of our achievements; we have no
rest till we have the same affluence and standard of life as.
that of Japan. It cannot be forgotten that forty' percent of
our population is below poverty line. This means that we
have to work very hard, lead a lLife of austerity, until the

common man has a reasonable standard of life.

1t is the responsibility of the educated and the rich to

lead a life of austerity and to work hard for national progress-
They must lead the nation to prosperity. Unfortunately we
find menaca of ostensibility and craving for publicity is fast
getting hold of people in our country. Probably no field is free
irom this menace. Politics, education, State Departments,
o-operative movement, social service are all labouring under



the supposition that their work will be judged by the osten-
tatious display they make of their so-called achievements,
This leads them to waste their energies and time on windo-
display only, and the real work is neglected.

The most painful thing is that, this cancer of window-
display has crept in the religious field also. Take for example
the recent Ganesh Festival Celebrations. This Festival is meant
for a religious house-hold worship of Lord Ganesh for dispe-
Iling all calamities that are liklely to befall the mankind in
general and the house-hold in particular. Lokamiinya Tilak
gave a pubiic orientation to this festival in order to educate
the Indian public and prepare them for the freedom struggle.
Religious rites, sermons, dramas and group - songs, which
kindled the flame of national spirit amongst the people, formed
major part of the activities of this festival then; but what do
we see now? To-day’s Ganesh Festivals are celebrated for gaiety
and merry-making, There is glamorous illumination, playing -
of love song record and programmes of low taste without
any moral or religious message, form a major part of the
festival. The most distressing thing is that this spirit is
evinced in many cases by participants in the processions
for briniging and immersion of the Ganesh idol. Lot of money is
wasted on needless things. The leaders of the society should
think how best the money spent on these festivties b8

utilised and the energy of the people be channelled for the
national cause.

Even the image of Ganesh has undergone an unwhole-
some change. In Vedic description God Ganapati is repre-
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sented as a warrior deity, Curbing the leadar of bandits
with his strong arms and blessing the masses with his right
hand He is dressed in red garments, his body is of reddish
colour and he has a perpendicular belley. The present day
images of Ganesh wrongly display that he is a pot-belleyd Cod,
sitting or lying at ease in a reclining position with a ball of
sweets in one hand and blessing the devotees with his,
right hand. probably being happy for the sweet balls offered
to him. This i5 a complete distortion of the original spirit
and image of Lord Ganpati.

Makers of Ganesh-idols and the worshippers of Ganesh
shou!d rote that Ganesh is a warrior deity and should
always be shown in an erect position and not in a sitting or

reclining pose. He should not be presented in a form having
a bulging belley. It is totaliy incorrect to say that Ganapati has

got a bulging belley. The word FF1gT means having a belley
which is perpendicular, erect, and nct bulged like a bag, full of
food-grains..

So also eve;ything connected with Ganesh is red. His
complexion, dress, ointments. the flowers used for his worship
symbolise war-activity. Warlike activity is contrary to ease
and relaxation.

Wd FARE ATFUF  @EAArgg @anarafaain @
ggfsan
Our presant Ganesh festival is taking and an undesirable

turn. This is unfortunate. It is losing its sanctity and gravity,
Some stabing incidents are reported from Pune in the last



v

Ganesh Imnersion Festival. This is a sufficient warning to
us to make introspection and take speedy measures to infuse
sanctity and gravity in this great religious festiual.

Under changed circumstances the object of celebrating
the festival publicly should be moral and religious education
and social integration. Social integration can be achieved
through cultural programmes such as Bhajans, Hari Kirtans,
lectures of prominent persons from different religious groups,
devotional music by eminent songsters, historical ballads
by renowned ballad singers (W@T).programmes by diff-

erent artists exhibiting their personal skill etc.
- RAPTH -

The January 1979 issue of Pathway to God
willbe published as ** Geeta Special .

With thought provoking articles on different aspects
of Bhagwat Gita. Persons interested in Gita would do well]
to book their demands at an early date.

New subscribers should take this opportunity of
gotting this special issue by sending their subscriptions in
due time.

A golden opportunity for advertisers and writers with
special interest in Bhagwat Gita. Advertisements and articles
~for publication in this issue should be sent well in advance
so as to reach us by the end of November 1978 at the latest.

—~TH AN E ——



Telepathic Address of God!'!

G. D. Khare, B. A. ( Tilak University )

W Belgaum.

M hen quite a young boy, | heard the news that a certain
saint in the vicinity of our town favours his disciples with a
‘ Divine Name ’ which, when devotedly and constantly repe-
ated enables them to get rid of their cosmic illusion and
thus achieve Self-Realisation. | was not interested, then, in
the meaning of either the cosmic illusion or of Self-Realisa-
tion. But, any how, | was fascinated by the word ‘ Divine
Name ’, and wanted to know what sort of a name it was. But
my desire remained unfulfilled tilll grew u> to manhood
When sufficiently grown up, | made enquiries with a few
associates of mine who were known to have received such a
‘ Divine Name ’ from their ¢ Gurus ' i. e. preceptors; but every
body told me,that, it was not to be given out to others | After
persistent efforts, | was successful in one or two cases,who
inadvertantly gave out the * Divine Name ’ given to them by
their Gurus, [ was so much astonished to find, that the * Divine
Names ’ were no better than the common names of God, such
as * Narayana’ * Gopill Krishna ’ etc. In one case it was only
one syllable 3% (Om) ! So, in an indiscriminate manner, |
decided, that giving. Divine Name to disciples was only a
clever device invented by the ¢ Gurus’ to impress their great-
ness on the minds of their disciples! | was dogmatic in this
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view of mine,. till I, myself, happened to be favoured with such
a Divine Name at the age of about sixty, or so.

Before that, on the advice of some of my friends, 1 had
tried to concentrate my mind on some object, such as a rose
flower. or an idol of Ganesh or the disc of the sun or the
moon. This [ had dane for some days in order to have tranqui-
lity of mind. But being disappointed as to the result, | had
given up the idea as not being worth-while the trouble that |

was put to, in trying it.

But after getting the Divine Name as an unfore-seen
event, | decided once more to try it as a help for mental peace.
For the first fortnight, there was no sign of any success; but
still | decided to persist in the face of disappointment. After
about a dogged effort of three months or so | began to perceive

a definite difference in as much as trifling things of routine
day to-day life no more vexed my mind when 1| started to

concentrate on the Divine Name. But that was only a negative
advantage; positive peace of mind was not experienced as yet.

Several days went by, without any considerable impro-
vement in the composure of my mind at the time of meditation.
Out-side disturbances had stopped to have any dislodging
effect on my effort at concentration; but there was nothing
inside the heart, that could catch hold of my mind and make
it stable somewhere. So it used to loiter hare and there in the
expanse of the heart, like a child loitering in the play-ground
in the absense of a companion. Constant repetition of the
Divine Name used to go on mechanically without any concei-
vable effect, and my dogged persistence was on the point of
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giving way, when, to my great astonishinent, | one day experi-
enced a sudden jerk at my .heart along with a flash of light
that attracted my mind and made it stationary there !
This phenomenon was invariably repeated from that day
onwards After some days the flash uf light disappeared and
its place was taken by a vague cosmic form of God, which any
how had a close connection with the sound waves that were
generated by the repetition of the Divine Name. Later on, the
cosmic form of God used to take shape even when the Divine

Name was repeated mentally.

One day, | took a fancy to see if the same phenomenon
took place when some other name of God was repeated,
instead of the Divine one.So, | tried it and found.to my surprise,
that no such phenomenon was evinced even after several trials.
| then retraced to my usual practice with the Divine Name,
and.lo ! the usual phenomenon instantly appeared the moment
the Divine Name was uttered and my mind got attuned with
tha form of G>d presented by theDivine Name ? Thus, The
Divine Nam2 served as a sure means of quick attunement of
the mind with God. [t was, so to say, the Telepathic Address

of God !

This incident reminded me of the fact, that, several
commercial firms have a special ¢* Telegraphic Address *’ for
quick communication. It generally consists of a single
word such as ¢ Prabasi ’ ‘ Gajaraj’ ‘ Cinestar’ etc. If you
mention that word together with the name of the place, your
message unmistakanly finds its way to that particular indivi-
dual or the firm. In a similar manner, the Divin Name functions
as a ‘* Telepathic Address of God.”
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Here, again, 1 remember a funny incident of my child-

hood. When | first sa~ a ‘ Telegraphic Address ’ written on
the letter-head of a firm, | took it to be a good way of recei-

ving telegrams from others. So, | got a letter-head printed in
my name, with a telegraphic address*'‘ Ganesh '’ printed at
the right-hand top of the letter-head, and anxiously looked
forward to receive telegrams after telegrams. But, to my dis-
comfort not a single telegram was received !

I then made bold to enquire into the post office why no
telegram was forth coming, even when my telegraphic address
was clearly printed on my letter-head. Then only | came to
know, that, a telegraphic address is first required to be
registered at the post office and that, too, by paying a certain
amount as fees for the registration |

Similar is the case with the Divine Name of God. It is
first to be registered with the Telepathic Department of God,
through the medium of one’s spiritual Guru. Then only an
aspirant gets instantaneous attunement with God, and that,
too, after paying the necessary fess by way of devoted concen-
tration on the Divine Name for a sufficiently long period.

Those, who are doubtful or sceptic about the efficacy
of the Divine Name of God, would do well first to try it faith-
fully and rigourously, and then come to the inevitable
conclusion.

Persons, unfamilar with the spiritual domain, ganerally
suppose that. the spiritual Guru gives the ‘Divine Name’ to an
aspirant at random i. e. as his fancy dictates at that particular
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‘moment. This supposition ‘is far from truth. The Guru first
studies the temperamental susceptibilities of the particular
aspirant for a long tim2. and then givas him the ‘ Divine
Name ’ that would give him instantaneous attunement with

the Almighty, if devotedly repeated over a sufficiently long
span of time. That’s why some aspirants have to wait for
a prolonged period before they gat the Divin2 Name from their

Guru.

gon

The Kingdom of God is within you, says the Lord.
Convert yourself with your whole heart to thz Lard, and quit
this miserable world, and your soul will find rest.

Learn to despise exterior things, and give yourself to the
interior, and you will see the Kingdom of God come within
you. For the Kingdom of God is peace and joy in the Holy
Spirit, and it is not given to the wicked. God will come to you,
and reveal to you His consolation, if you will prepare Him a fit
dwelling within you. All His glory and beauty is in the
interior, and there He delights Himself. He frequently visits the
man of interior life, holds sweet conversation with him,
delightfully consoles him, gives him much peace, and is
exceedingly familiar with him.

( The Imitatiun of Christ by Tnomas A Kampis. )

s A A G -



The Nine Gems Of Dvaita Vedinta

Prof. K. D. Tangod, M. A.
Belgaum.

Acharya Sri Madhva also known as Purnaprajna and
Anandatirtha is counted among the three great acharyas who
founded the three schools of Vedinta—Advaita Visistadvaita
and Dvaita. Sri Madhva, the third of them is the founder of
the Dvaita Vedanta school. He is considered to be the third
incarnation of Vayu Deva, the first two being Hanuman and
Bhima. He is a great synthesizer (qq;amarﬁ) who, by
his deep insight into philosophy, logical acumen and skill of
interpretation, has successfully synthesized all the statements
of the scriptures which form the basis of his philosophy. He
points out that all the words of the scriptures, in their primary
import ( 939 q&Eg a-cfﬁ )' refer to God. As many as 37
works are attributed to him. These include his commentaries
on the triple texts, the Upanisads, the Bhagavadgita, and the
Brahmasiitras. All his works exhibit his erudition and thorou-
ghly rational approach. Being a master logician he argues his
points so effactively that anybody who studies his works gets
all his doubts clarified and thereby is fully convinced. This is
the reason why he could convert miny e ninant scholars belon-
ging to other faiths to his own and also get many followers.
Even today we find sevaral intel'ectuals who prefer his philo-
sophy to Advaita or Visistidvaita He, therefore, richly deserves
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the compliment paid to him that there is no teacher equal to
him ( T HET I T&: ) there is no philosophy equal to his

( T qET gq' e ) and there is none equal to him
( 7 a%g 9q: g1 )

Sri Madhva’s philcsophy is traditionally called Dvaita
Vedanta and is distinguished from Advaita Vedanta of Samkara
and Visistidvaita of Ramanuja, It is called Dvaita or dualism
as it admits two kinds of reality, Independent and Dependent.
FAS q--{a:q'-q fgra"q g<afaz rg and all others like Prakrti,
deities and souls ( jivas ) are dependent. The special feature
of his philosophy is that it is based on a wide range of
scriptural texts such as Srutis, Smitis and Purdnas, Mahabhi-
rata, Msila Ramdyana, the Brahmasiitras, Pancharatr@ Agamas,
Bhagavadgit@ etc, and it takes as its main opponent the
Advaitin, although the defects of all other previous philoso-
phical systems are pointed out. Therefore, in his works at
every step he mentions the doubts raised by the Advaitin and
clarifies them. He thinks that he is very much obliged to
answer all the objections coming from his opponents before he
establishes his own doctrines. In giving the contextual inter- -
pretation of the scriptures he emphasizes that the scriptures
speak of Brahman with qualities ( AT F FAT ) and

difference between God and souls (fi¥zaY qg ) unlike the
Advaitin who understands them as declaring Brahman with-
out qualities ( fgijor. 7 zg7 ) and non-difference between

God and souls ( HAT4TTT ANG ) In this connection he goes
to the extent of declaring that there is no agama speaking of
non-difference ( AAT ) but all agamas speak of difference
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(%2 ) -7 =1 9% sramaa: afqga ¥ gafran

The followers of Sri Madhva rightly claim that he has given us
the most appealing system of philosophy which not only
satisfies our religious and moral aspirations but also agrees
with our experience and reason and at the same time has the
support of the scriptures. Sri Madhva is believed to have
incarnated in order to save people from the danger caused by
the wrong and misleading interpretation of Srutis given by the
Advaitins.

The philosophy of Sri Madhva is ptly characterised as
pluralistic realism. According to it there is a plurality of reals
both sentient and non-sentient. Further the material world

(=¥fas qcfa) is accepted as real, though dependent on God

who is its creator. The real world exists independently of the
knowing mind. As such, it is to be distinguished from the
Absolute Monism of Samkara and Qualifled Monism of Rama-
nuja. Sri Madhva’s philosophy is also theistic with God as
its supreme principle. ‘This God is Lord Hari or Visnu or
Niriyana who is the home of infinite number of auspicious
qualities. ( AFT FAIT o7 qﬁgu’i’ ) Saint Sri Vyasatirtha,
an eminent Midhva scholar has beutifully expressed the main
“tenets of Dvaita Vedanta in a verse that reads as 2

steeReaaq gft 9@t aeq Swadr |
A2 ST FIAFAIN: AT qIF T4 00

afeadsgariafa wer afeqzg amed
guarife faqa gamafasraris 3av gic

An humble attempt is made here to explain these tenets
that are well-known as nine gems of Dvaita philosophy.
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(1) Lord Hari is the Supreme Reality- (gf: 9a@w).

Lord Hari or Visnu is the Supreme Reality, absolutely
independent in respect of existence, knowledge and activity,
and superior to every thing else. He is one without a second

( oRAATEdIT ) He is of the nature of existence ( aq ) .
consciousness (fq'a:) and bliss (3;;:{.-;-)_ He is the Real o
al|l reals( qIATT G ) the Eternal of all eternals ( fazay
fazararg) and the Sentient of all sentients (%aaﬁ%"aar:{rq )
He is responsible for the creation ( qﬁ;g ) preservation
(f‘;qfa) and destruction (;.-;q) of this universe or Brah-
manda. He is also responsible for the control ( frquT ),
knowledge (3”;[), ignorance (eﬁfr:{)’bondage ( g94)
and liberation ( wjay )ofa!l. He is flawless( faaiq ) and
abounds in all excellent attributes ( qAq SEQR ). Heis

immanent and yet transcends all things animate and inani-
mate, ksara and aksara R dULI). He is omniscient

omnipotent and omnipresent. He is not the material cause of
the universe but only the efficient cause (f{gfge EFT'('JT)

of it. He manifests himself in various forms and incarnates s
avatiras and is present in sacred images. He is thg
Paramdatman to be worshipped.

2) The world is real — ( qg snqd . )

The worid in which we live, move and have our being
is quite real. Its reality is a matter of our common experience.
We have not superimposed it on Brahman out of ignorance
as we superimpose the serpent on the rope. Therefore even
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after attaining the knowledge of Brahman the world does
not disappear and turn out to be unreal in the same way in

which the serpent disappears after knowing the rope on
which it is superimposed. The serpent perceived because of
our ignorance can be regarded as unreal as it disappears. But
the real world of our experience does not meet with this fate
If it is taken as unreal all that we do in this world becomes
un:eal and meaningless We cannot use the unreal world for our
liberation. None is ittracted towards it if it be unreal. This
idea of the unreality of the world cannot stand the rational
test. How can the world created by God, the supreme reality
be unreal or illusory ? Moreover, God is not a magician
creating an unreal world to fool others as Advaitins suggest.
On the contrary, God creates it and sees it as real. He creates
it for his pleasure or lil@. The Lord has nothing to gain from
His creation. The purpose of creation is to provide an
opportunity for the souls to work for their salvation. Scriptures
also declare that the world is real. In this context Sri
Madhava’s concept of the real has to be clearly understond
It does not mean that the real must eternally exist and should
not be sublated at any time. The real is that which is not

superimposed. rA13ifaq GY9H. For a thing to be real, it is
enough if it is located for some’'time and in some space. We
should not confus2 the non-eternal (yr;{'fq') with the unreal

(ang) . The things of the world are not changing and non-

eternal but still real. The reality of the world can go well
with its dependent nature and non-eternality. This real world
cannot be described by the self-contradictory phrase sadasad
vilaksanam. For all these reasons the* Advaita doctrine of the
unreality of the world is worth rejecting. Sri Madhva is



justified in refuting this doctrine. The Advaitin in his enthu-
siasm to establish the sole reality of eternal and non-changing
Brahman sacrificed its reality. Also in establishing the
unreality of the world he sacrificed God, the creator who in
his system do2s not enjoy the highest status he deserves

According to Sri Madhva both God and the world are real a-d-
the reality of tha latter does not in the least a‘fect the re:l.ty

and supremacy of God. Hence the superiority of the Dvaita
theory of the world.

(3) Ditference constitutes the essence of things_ (a’;\-‘qa“r ﬁg;)

« Difference’ is one of the fundamental and important
concepts of Dvaita philosophy. To know a thing is to know it
as distinct from all others, in a general way and from some in

a particular way - grq: g4q) fasetor fg gzraeasd gaaql.
Difference constitutes the very essence of things (qq’f;ng:) .

The difference existing in the numerous inanimate objects of
this world is very obvious. The wood is different from mud,
water is different from milk'and ghee, gold is different from
copper and so on. Amidst a few similarities each of these
things is by its peculiar nature different from every other.
Difference is also true of living being; includiny souls. One
soul ( jiva) is different from another in respect of its capacity
and achievement. Jivas are born unequal and remain so till the
end. We find the jivas differing from each other in respect of
budily stature, facial appearance, intélligence, knowledge etc.
Being intrinsically different ( tam=q Wg ) from each other

they continue to be so even in the state of liberation. Jivas
also differ from inanimate objects and God. In this universe we
witness five kinds of difference ( FAq= ) between jada and
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jueda.jada and jiva,jiva and jiva and Parama@tman and jada ard
Paramadtman. This is the celebrated doctrine of Panchabheda.

9997 AZIAF

Jivas are innumerable. Tney are santient. eternal and
of the nature of bliss. In these respects they are similar to
God. The relation between soul and God is a subject on which
Vedantins have exoressaed different views. Tne Advaitin thinks
that there is no difference between the two, Figy q:QrE}.:f A1

In support of his view he quoteé sich statements of the
Srutis as g caq «fg, «g agaifeq, av a7 gigg, 73 il
fxgq. etc. But according to Sri Madhva soul and God

or jiva and I4vara are different. He interprets these very
statements to show how they indicate difference between soul
and God. He argues that the qualities of the jivas are limited
whereas those of God are unlimited. It is wrong to suppose
that jivas with limited knowledge, power, freedometc. are
identical with God, with infinite knowledge, power and abso-
lute independence. Moreover jivas cannot claim to possess the
power of creation, preservation and destruction of the world
or universe. These and other similar powers rest only with God
Finite self subjected to ignorance and suffering and having
defects in itself can never be equal to or identical with God.
For these reasons the doctrine of the identity between the
jiva and Brahman ( God) put forward by the Advaitin is
highly misleading and unsatisfactory.

(4) All the jivas are the servants of the Lord Sri. Hari. —
( SfrEom: gRAAU: )
Jivas dependent on God have no other go but to serve



13

and obey Him, just as servants depending an the masters can-
not help serving and obeying them. In serving the Lord the
jivds are not behaving like slaves. It is not at all insulting to
the jivis that they are called upon to serve and obey God.
When we are willing to serve our masters in this world like
salves, what is wrong if we so serve God, the Supreme Master?
To be servants or salves of God to whom we owe our existence,

knowledge, liberation etc. is our first duty. It is not below
our dignity at all.

5) The jivas belong to lower and higher grades —
( MFAVEIAT: )

Among the jivis there are differences of ability
depending upon the proportion of sattva, rajas and tamo
gunas. Some jivas belong to higher grade and some to lower
grade. The moving souls such as birds and beasts are higher
than the stationary ones. The mentally developed ones
are higher than the instinct—led animals. The bipeds are
superior to the quadrupeds. Among the bipeds there are several
grades. These grades and differences determine the degree of
bliss they ( jivdis ) enjoy when liberated. Each jiva gets the
degree of D.1>s ( ArAg ) he deserves appropriate to his worth

and he remains satisfied with it. This is the docirine of
Ananda Taratamya, one of the special features of Dvaita
philo sophy.

6) Mukti is the enjoyment of real happiness —

( afxadsgargafa: )

The real happiness or bliss barn out of self-realisation
can be enjoyed only in the state of liberation. Tha real
happiness the soul enjoys in mukti is unalloyed and
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everlasting. It resembles the happiness which we can experience
in dreamless and deep sleep called Susupti. In susupti the jiva
goes very near to God whose essential nature is bliss. This is
suggested by the word g31q used to describe deep sleep. The

real happiness enjoyed in mukti should be contrasted with the
pleasure we derive from the things of this world, as the |atter is
temporary and mixed up with pain or duhkha.

7) Mukti is attained by means of pure devotion to the

Lord — ( arw@r AfF3sa qean g97 )

Mukti or liberation can be attained by the practice of
pure bhakti or devotion. Bhakti is the continuous flow of love
unto God, mingled with the knowledge of God‘s glories. It
must be deep—rooted and steadfast in the face of thousands of
obstacles. It must exceed our love for ourselves and all our bel-
ongings. Such devotion is followed by the grace of God that is
directly responsible for liberation,the summum bonum of human

lite- 775+ fasmyar¥q fgar 7 s¥q3. But for God's grace
mukti cannot be obtained. Practice of karma as service to the
Lord in accordance with the injunctions of the 3astris brings

about the purification of mind (fqﬁ’;{ﬁg) Tk W38T A Y

fast faad gfrarzfaaafaar 8399 1 Jnana or knowledge of
the true nature of God can arise only in a mind so purified.
This knowledge of the true nature and glories of God
genarates devotion which culminates in Divine Grace,
without which no liberation can be possible. Jnina at its
highest is identical with bhakti and therefore both of them
are equally efficacious. Tney always go hand-in-hand.



15

8) There are three means of valid knowledge.
( g=anife frad garog )

There are three sources of valid knowledge or pramanas,
viz. pratyaksa, anumdna and s§abda. The other pramdnas
accepted by other systems such as upamina, arthipatti and
anupalabdhi ara brought under thess three and are not recog-
nized as idndependent means of valid knowledge. Pratykasa is
given a promineat place amang the pramanas. Anumidna has
to follow pratyaksa or igama. It cannot work independently
without the co-operation of pratyaksa or agama It is likened ro
alame man who cannot walk without the assistance of a
man with sure steps. When there is conflict between pratyaksa
and igama the former is to be upield and preferred to the
latter. Pratyaksa which assumes the form of the experience
of the common majority provas stronger than other maans
especially in matters am2nable to perception,

9) The Loard Sri Hari is konw~va only through the study of
the dgamas. ( yfgareAr@FaaT 3f: )

Sri Hari is knowabla, though not fully Neither the
human individual nor Mahdlaksmi or Prakrti can hope to
konw God completely because of their inherent limitations.
Even the partial knowledge of the Lord Sri Hari cannot be
obtained through perception and reasoning based on it. He is
known only through the instrumentality of the scriptures. The
Lord has declared in the Gita that he is known through the
Vedas. g3iz9 g4: #z@7 F7: In his famous work Visnu

Tattva Vinirnaya Sri Madhva argues at length by quoting
Brahmanda Purana that the Lord Niriyana can be known

only through the right scriptures (H?{mﬁqfafﬂm{)
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the right scriptures consist of the four Vedas beginning with
the Rgveda, the Bharata, the whole of Panchardtra Agama,
the original Rimayana, the Puranas corroborating these and
all qther works that follow these. The texts other than these
are bad testimonies ( g'{qu) and therefore God cannnot be

known through them. Through the right scriptures He can be
known by those who are persistently devoted to their study,
and are inspired by loving devotion to Him and are well

established in that devotion FHg Qﬁ;gg;{qéﬁf‘qaqfq‘q;
gfqﬁ,gé’;| God cannot be apprehended by mere reasoning
or by sense perception and by one devoid of qualifications

specitied. § ¥ FIFIHIT ATEATAT T HAf=FT | There is no other
way of knowing Him.

In this context Sri Madhva has established the auth-
ority of the Vedas through which God can be known. He hés
accepted their self-validity ( EFT: qTHIOT ) and authority

on the ground that they are not created by any human

individuals ( 317Y&TT ) and therefore are free from all
defects usually found in human creations. The tradition does

not mention the authors of the srutis. They are transferred
from generation to generationin the torm of heared state-
ments. The Rsis whose namses have been traditionally asso-
ciated with them are only their discoverers. Tne eternal
Vedas were revealed to them as they possessed yogic and
penancial powers. The words of which the Vedas are composed
are eternal (f;ﬁq)_ We cannot therefore doubt their auth-

ority. In knowing God reasan da3s help us to some extent only
when it is based on scriptures.

—ro@o+—



17

Towards a Calculus of Cemparative Religion

Sri Arvind Sharma, On:ensland.
[

=
@he role of Comparative Religion in the academic study
of religion has often been discussed. The significance of
Comparative Religion for the religious life of mankind, howev-
er, has not been examined with the same diligence, perhaps
largely because the academicians, who mostly carry on the
study of Comparative Religion, look upon it as second order
study; they take a back-seat to the practitioners of the
religions themselves who remain in the driver’s seat.

The purpose of this paper is to suggest an important
implicétion of Comparative Religion for the religious life of
man himself. The suggestion _is that the encounter between
religions has the effect of broadening the range of possi-
bilities of religious life per se to which oneis accustomed.
One such possibility will be examined in this paper—namelys
that it may be possible forreligions to do without some,
aspects of religion so strongly assocjated with it. Thus
when we usually think of a religion we tend to think in term
of religious doctrines, of specific doctrines say about God
and soul; of priests; of a sacred language and of a sizable
number of followers. And yet Comparative Religion keeps




18

surprising us by indicating how low the minimal reguire-
ment in each of fhese spheres could be.

Hinduism establishes the minimum in doctrinal commit-
ment. Inorder to be a Hindu there is little formal doctrinal
belief that is required One may point out that this is more
than balanced by requirements imposed in the field of
conduct. This may be so but the fact remains that Hinduism
calis for minimal doctrinal commitment. The only commitment
formally seems to be ot the position that one need not be com-
mitted to a position doctrinally which sounds somewhat para-
doxical perhaps, but to a Hindu still logical. It has established
the feat of having a community the members of which hold
on to different things but the sense of community is provided
by the fact that they recognize the shared right of holding
on to different things. '

(4

Budhism seems to establish the minimum in * spiritual’
commitment. As a matter of fact, the above statement itself
is a blunder because Budhism does not believe in a  spirit’
-either with a smallor a capital S. Most religions of the
world are accustomed to ideas of God and spirit but not

Budhism, at least in the same sense

Il

Judaism seems to establish the minimum numerical
commitment. The Jews have never bezan very large In numbers
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-the ‘ chosen ’ must be small perhaps, relatively to those that
are not ‘chosen ’ in order to remain chosen. There are other
religions with very small followings too-but some are either
of comparatively recent origin, like Sikhism or Bahaism,
while others may now be numerically restricted but at one
time had a widespread influence, i.e. Zoroastrianism.

IV

Christianity establishes the minimum in linguistic
commitment. It may be argued that it too had a sacred
language in the Latin of Roman Catholocism but tha very fact
that language which Jesus Christ never spoke could be the
sacred language of Chiristianity is striking in itself. Morever
the way Protestantism has succssfully dispensed with that
requirement is also illuminating. No wonder the Bible has
been translated into more languages of the world than any
other.

\Y

Islam establishas the minimum in sacerdotal commit-
ment. Islam has no priesthood-communal prayers are carried
out, processions are led, marriages are performed—but there is

no priesthood as such.

Thus all the major living rel.gions of the world surprise others
by establishing how Iaw the minimal requirement in an aspect
of religion could be. As in human intercourse we are constantly
surprised by our friends who demonstrate as dispensable what
we regarded as essential, so also in religious intercourse, we
are constantly surprised by how little of something which
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looms so large in one religion another religion could get by.
The religions may be compared to various travellers who get
together to proceed nn a journey and are surprised by each
other’s ingenuity in doing without or with a minimum of what
one thought one could not do without. And this may not make

arriving at the destination any easier—but it certainly makes
the journey more interesting.

Jainism and Buddhism have been derived from Hinduism

According to the philosophy of the Jains, Jiva or Atmi
and Dravya or substauce are the two origins of Samsiira.
These two roots or origins are eternal and uncreated.

The Jiva evolves by reincarnation and by Karma. The
Jiva is born and reborn for having done various actions

good or bad. After innumerable births the Jiva beings to
liberate himself from the bonds of action.

Dravya ar substance is always connected with guna,
quality and comprises of Dharma, Adharma, space, time,
matter and souls. The world is made ot this six kinds of
substance s,
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Meaning of conscientisation and Humanisation

Moti Lal Pandit, New Delhi.

and alienating forces which have degraded man to the
extent that he seems lost not only to himself, bnt also to
his fellowmen,

It Is a world where man’s bezing has been wounded,
and there is a constant current of blood flowing in streams.
It is a world in which man has lost all sense of purpose
and direction, in that such forces have been created which
have been responsible for eliminating man’s rootedness to
his being, and the consequences have been far maore
devastating than one could have im3gined at the beginning of
this century. The whole world, ove:rtly or covertly, has been
affected by an attitude which is characterised by self-forget-
fulness, and therefore irresponsibility. Itis a world in which
men live as slaves and not as free human beings There is
social and aconomic injustice,racial hatred,perpetuation of the
machine attitude towords life, intolerance towards those who
do not conform to outmoded prescriptions. On the one hand,
we have an all-affluent socciety which, while keeping 80 per

cent of fha commnality under economic subjugation, enjoys
all the amenities of life; and on the other hand, we have

people who do not know what it means aven to exist.
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Dehumanisation in the Third World : -

The process of dehumanisation in the so-called under-

developed countries has been well described by Helder Camera

in these words : “... the mases are lying in an infrahuman

condition. Crushed, both by internal colonialism and neo-
colonialism, thase sub-human beings have sunk into fatalism,
fear, and hopelessness. They are not capable, for the moment,
of having a total understanding of the divine gift of liberty.
They are in fact nearer to cactus-plants than to men, wasting
away through misery and domesticated by the ¢ culture of
silence’ . For them liberty remains a desire as yet unformu-
lated and incapable of formation. Doubtless they are poten-
tially real men, with a spark of intelligence, but men in
whom social conscience and fhe idea of liberty are slum-
bering .. ” In the same vein Paulo Freire has brought 1o light
the degrading conditions of the masses in the third world.
What has happened is that these people live not as human
beings but as ‘“ scum ot the earth”, and consequ-
ently are being treated as ‘‘ objects "’ and  things ”’ by the
greedy capitalist who is more concerned with the possession
of things than with himan beings. * For the opptessor '’
writes Freire, ** human beings refer only to themselves; other
people are things.” Possessing an unlimited lust for materia
good, these oppressors- think that they are in a position 10
fransform even human beings into commodities.

There is-an ironic.situation when one looks at the
_béthetic condition of the * wretched of the earth ¥, anc
one .wonders why these people accept this horrifying anc
-degrading condition of life. These people develop this attitude
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not because they do not want to be human beings, but because -
oppression -has dominated them to the extent that they are
incapable of thinking in any other way. The very flicker-of
dignity has been uprooted from their minds through exploi-
tation. Their masters have transformed them into what we
may call domesticated animals. The result of all this is that
they have no sense of freedom and of human dignity. ‘“ Within
their unauthentic vision of the world and of themselves, the
poor outcasts feel like ‘ tnings > owned by their masters. At a
certain point of their existential experience, the oppressed and
the exploited feel that to be is to be under and dependent on
their masters. In certain oppressive situations men become
alienated so much that they become *‘ beings for another ”
It is now clear to us why our own poor people do not try to be
authentic human ' beings Whether through religious propo-
gand a or through soc‘o economic exploitation, they have been
led to believe that they are not human beings and they are
beings for another ’. In their sub-human condition, we cannot
‘expect any other attitude from them towards their life-
situation than their slavish fatalism. Their fatalistic depen-
dence upon their masters has not only distorted their
humanity, but has led them on to a precipice whereby they
may not be able to recover themselves unless helped.

These ‘‘ wretched of the earth have not been
‘ sensitised ’ to their unwalcome condition: B it what actually
is taking place is that oppressors are, through prescriptions,
dictating to them as to how they should live, and therefore
dictates must be accepted not only as commands from their
masters, but as the Gospel truth. This imposition of will upon

these helpless people, while they groan under. the pain of
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despair has absolutely removed their sense of freedom. They
do not know what it means to be a human being. Wnen we
look at the world at large, we find that the colonisers used
these very techniques upon their colonised subjects.

Not only is sense of manhood and freedom lost, but
the oppressed one is asked to be self-depreciative. Why does
this happen ? It happens because oppressors categorise these
people as good-for-nothing, unintelligent, without creative
faculties. i had a vivid awareness of this fact when [ was in
college. The oppressed ones accept this definition of them-
selves because they have been made to believe that their
masters alone have the knowledge of right and wrong. This
belief leads them to a situation whereby they only think of

themselves In terms of self-depreciation. Under this oppression
the vast majority of mankind suffers.

When we look at our own country, what we find is
that 80 per cent of people are existing at a sub-human level.
Seventy per cent of people live in utter ignorance, and
are not in a position to live even at poverty level. The majority
of these people have an unauthentic vision of themselves.
Kusum Nair in her book has aptly proved this point. The
majority of these people, who are destitute and illiterate, still
posssess the master and slave mentality. They depend on
their masters, and work for them for meagre allowances. The
condition inour cities is not different. These people have to

live in filthy conditions One has to see the slums of Bombay
to appreciate this fact.

These people, who haye been dehumanised, are not
what they are destined to be. They iive a life of alienation.
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The fact is that man‘s true destiny is to be human and not
sub-human. In this dehumanising situation the oppressed by
himself can do nothing but be at home with the  culture of
silence.’ This culture has resulted from the age-oli economic
social and political domination of the few.

Howevsr, there is not only the dehumanisation of the
oppressed but also of the oppressor. These oppressors become
dehumanised by the very act of exploitation, in that they
distort the true structure of their own humanity. Therefore,
dehumanised people exist not only in the under-developed
countries, but are present in the very heart of the affluent
society. ‘“On looking at them more closely and from inside,
it is easily discovered that they ate slaves, both of their
egoism, and the fear of losing their possessions.’’ These
very people have become victims to the technique of per-
suasion, the aim of which is to make men a means of making
money. It is in this context that Richard Shaul writes that
“ our advanced technological society is rapidly making
objects of most of us and subtly programming us into confor-
mity to the logic of its system. To the degree that this
happens, we are also becoming submerged in a new *‘ culture
of silence .

Meaning of Conscientisation

Seeing this human condition around us, it is but
natural for us to use all our energies in changing this inhuman
condition of man into a human condition through the process
of humanisation. In recent years much thinking has baen
done this issue of humanisation and various efforts, in different
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Parts of the world, have besn mads for achievement of this

goal. Among these efforts ‘ conscientisation ’ as a method
of humanisation is one.

What is "conscientisation ? Conscientisation may be
said to be a process of education, education whose aim is to
liberate man from the chains of dehumanisation. It isa
process of education which exposes ‘‘ existential situations .
By doing this, it goes to the causes of these situations which
degrade man. It is a process of education which makes the
dehumanised people aware that they have been reduced to
the status of things. It is an awareness in which the oppressed
must see that their history has been made by man’s greed

and that they are not the objects of history, but creators of
their own history.

The oppressed masses do not bacome the subjects of
history simply by becoming aware that at the present level
of their existential situation they are mere objects of history.
This awareness only makes them ¢ subjects in expectancy. ’
However, this new awareness must lead them to a concrete
action towards achieving a human status. Therefore conscie-
ntisation means that when | become aware of my dehum-
nising and oppressive condition, | at the same time grasp
the fact that | can achieve liberty by transforming the exist-
ential situation in which | find myself. This transformation
is not possibla simply through thinking, or becoming aware
of the situaton. What is demanded is concrete action. If |
think that my thinking will changa my existential situtaion.
then | am committing a philosophical blunder. in that | think

that thinking creates reality. My freedom will only be in my



"7

mind, and as far as structures are concerned, they will remain
in the same position as they were before. Conscientisation
[implies a genuine insertion into the process.

However, we are not opting for violence. There is agreat
difference between the overthrow of oppresive stfuctures
through violence, and transformation of structures through the
insertion of conscientisation. If the oppressive structures are
overthrown through violence, then what happens is that new
oppressive structures are established, and history gives ample
evidence to this fact. In order to aviod violence and oppression,
it Is necessary that people have to be conscientised, so that a
real transformation of structures takes place.

Education and Conscientisation

Eduction, as we have it, is, in the words of Freire a bank-
ing (stagnant) typ2 of education. The aim of education seems
to be to dish into the minds of students information about the
prefabricated definitions of realities. Those students who follow
these definitions with osomplete docility succumb to the establ-
ished order of sociery. They accept this order without evaluat-
ind whether the ‘ order ’ is of a humanising or dahumainising
type. These students, being conditioned, lose the sense of awa:e
ness, and are incapable of seeing the dehumanising forces in
the established structures of society. Hence that society
will always be static in which a banking type of education
is practised.

An educatlonal system which follows the conscien-
tisation method always tries to make the student a genuine
subject of his thought or action. Here both the student and
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teacher are asked to enter into a real dialogue, which should
have as' its focus the * existential situation * of man. The
role of a teacher must always be to direct the students in
their critical thinking. It is not the function of a teacherto
inform his students qfhis own ready-made views; rather his
aim should be to make students think for themselves.

However, a teacher may initiate the dialogue, and by so
doir.g. make the student aware of the existential situations and
realities. A teachermay pose a problem. ¢ [n this problem-
posing education the students are no more docile listeners
but critical co-investigators in the dialogue with the teacher.”
In this way the students are able to heighten their consci-
ousnesss and insert themselves into reality. The spirit of
insertion or intervention means that “ As I conscientise myself
I realise that my brothers who do not eat, who do not laugh,
who do not sing, who do not love, who live oppressed,
crushed and despised, who are less each day., are suffering
all this because of some reality that is causing it. And at that
point | join the action historically by genuinally living, by
having the courage to commit myself. ”’

It must always be borne in mind that there is a danger,
In the process of conscientisation, that one may suffer the

pangs of guilt. Insuch a state of guilt-feeling one may try
| to escapa through “‘ fake generosities ”. Whit is needed is
that we must ba possessed by a heroic kind of love, which
enables us to commit ourselves as agents in transforming the
structures. Another danger for guilt-feelers is that they may
create a new myth, as an explanation for this unwelcome
situation of the oppressed It is easy to tell tne oppressed
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that he must accept this life situation, even though it is

unjust.
As ths Word of God liberates us, in like manner we,

while inserting ourselves into the Word, must incarnate into
the structures. so that we may transform them. As God himself
gives to us in his love, so we must give ourselves to the wret-
ched of the earth. 1f we understand the meaning of agapic love
fully, then we must die to ourselves, so that there may be that
renewal which bursts forth in heroic love. As God enters into
his creation, so must we incarnate ourselves into each situation
which demands not only our attention, but our whole being.
Mere speaking is not going to change the situation. God's
descent into the creation symbolises a descent into darkness
whereby light and hape a:e made actuil. How many of us
are ready to go forth and bring the light of hope to those

who only know the darkness of despair.
In God there is freedom, and we who believe in God

and have experienced this God-given freedom must actualise
this freedom in the midst of bondage. We cannot rest in
peace unless we bascoma the instrumeants of peace .
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Divine Personality
In

Or. R. D. Rinade's Philosophy
S. K Gupta, Reader in Philosophy, Baripada ( Orissa )

-
%8s God personal or impersonal ? To ascribe

personality to God is tolimit Him. A personis limited by othar
persons and impersonal objects. God is ultimately the Absolute
all embracing Wnole. It is more appropriate to call Him imper-
sonal. Yet the term impersonal precludes personal. God being
all embracing includes personality. According to Rinade
there are four alternatives possible about the question as
to whether God is personal or impersonal.

1) Godis Personal : Madhva.

2) God is both Personal and Impersonal : Vallabha and
Rimanuja.

3) God is impersonal ; Sankara.

4) God is neither Personal nor Impersonal : Bidariyana

According to Madhva, God has perfact personality. He
has adivine body. It is like human personality, only free
from all imperfections. Human imperfections arise from its
association with physical body and mind. The divine body is
not physical.

Vallabha conceives-Brahman as Saguna being qualified
by Sat, Chit and Ananda. According to him substance and
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‘attributes are essentially identical ( taditmya). Existence,
consciousness and bliss constitute the essence of God.- As
Saguna, God is personal. At the same time the universe
emanates from God, as sparks from {ire or lustre from jewel,
and yet God does not change. It is avikrtaparindma. Unlike
Vedanta, the world is real, and also unlike Parinamavida, God
does not suffer any change. Now, God as World-whole, is
impersonal. Thus God is both personal and impersonal.

Ramanuja under the influence of Bhagavata ascribes
personality to God. As transcendent reality, Ha is ths perfect
personality. He does not change. He is infinite knowledge
ans bliss. Under the influence of the Upanishads he also
asserts that God is Absolute. God stands for the whole universe,
and matter and souls form His body. He is the concrete Wnole,
the ultimate unity—in and through trinity. In this aspect He is
impersonal. Like Vallabha, Ramanuja thinks that God is both
pzrsonal and impersonal.

Shankara holds that Brahman is impsrsonal. To ascribg
parsonality is to limit Him. Personality is a conception of
intellect. To Characterize Brahman by any intellectual category
is to make the ultimate subject an object of thought. Thereby
“we miss His essential nature. Unconditioned, non-dual, pure
consciousness cannot be forcefully conditioned He is to be
experienced mystically and not intellectually. In mystical
experience, intellect remains dumb. The moment we ascribe
personality to Brahman, He is intellectually conditioned.
Duality between personal and impersonal sets in. Brahman,
thus conditioned, is called isvara. He is the perfect personality
having the qualities of. existence, consciousness and bliss.
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Brahman is nirguna, Isvara is Sagura With the realisation of
Brahman, fsvara becomes illusory. ‘

According to Bidariyana God is neither personal nor
impersonal. He is transpersonal and as such, is ineffable. He'
treats with respect Sankara’s view that God is impersonal,
being Nnrguna, Arupa or Avyakta. It is more true to say
that God is impersonal, than to brand Him as personal, which
necessarily involves finitude. However, he accepts the Upani-
shadic view of Nsti_ Neti. and describas G»od as neither
personal nor impersonal. He cannot be described in words.
He is to be enjoyed in silence. He holds this view on mystical
grounds. As Ranade puts it, ‘‘ any description of Him can
easily be sean to be sublated.’ It appears from the state-
ment that a mystic may experience God as personal or imper-
sonal. The axoerience of personal God may be sublated by
experience of God as impersonal. and this also may be sub-
layed by a still higher experience. That is why He is to
be regarded as neither personal nor impersonal. Badarayana's
experience of God may be characterised as experience of

(';!\q';!\) Bhuman or Infinite Bliss ** This Bhuman (-q-qq)
is what a mvstic enjovs in his ecstatic state when ha sees
nothing but God- God abave, God below, God to the right
and God to the left.”’ Analysing the experience of Bhuman,
( ‘!\qi) Rinade gives us its three aspects 1 Greatness,

2 Beatification, 3 Realisation. It is realisation of

Greatness, Beatification or Infinite Bliss. In the Bhumai-
dhikarana (1. 3. 8.) of Brahm-sutra, it is said that Bhuman
( qATq ) refers to Brahman. After samprasada, it is experi-

enced. ‘‘ Samprasida has two meanings - 1 deep sleep and
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( gafagqr ) turyibasthd. ” In both the states bliss is

experienced. That this bliss is Bhuman ( Tq7 ) isnot realised
in the first state. In the second state ( turydabastha ), Brahmezn

is experienced as Bliss. This state is indescribable which trans-
cends either personal or impersonal.

According to Rinade God as impersonal is a ** caravan-
sarai on the way to the realisation of God, as neither personal
nor impersonal '’. It appears from his statement that before
God is realised as neither personal nor impersanal, He is
experienced as impersonal. Realisation of God is progressive.
Sankar's  conception of God as impersonal, though based on
experience of Brahman, is, yet, not the ultimate in mystical
realisation. Bidarayin's realisation is of higher order than
that of Sank ira.

In the Bhiagavadgiti, according to Rinade, God is con-
ceived as Super-personal. (7) It reconciles the opposition bet-
ween personal and impersonal. All the three conceptions
occur in the Gita. God is described as Purusottama (XV. 18)
Here God is supposed to have personality. God is also des-
cribed as “ Anidi ( Infinite ) and Parabrahma ( Absolute )
who is neither existent ( sat ) nor nonexistent (asat) (XI1I. 12).
Such a being cannot have personality. He is impersonal.
Reconciling the opposition between personal and impersonal,
God is also described as Pita ( father), Mita (mother), the
subtle essence from which everything originates (prabhaba)
etc. (I1X 17 & 18). Now the conception of God as father or
mother is personal, but the subtle essence from which the

(/) The Bhagavad-gitd as a Pnilosophy of God-
realisation, p. 181.
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world evolves is impersonal. In the stanza Xlil 14 of the Gita,
God is described as nirguna as well as gunabhoktr. He is
qua i yless, and yet He enjoys qualities. The implication is
that He is both Nirguna and Saguna. Thus He is both imperso-
nal and personal. This is what Ranade names as Super-personal.
God can assume personality to satisfy His devotees, but He
is more than personal, being pure consciousness & bliss. In a
sense He is impersonal. Now, impersonal may be infra-
personal, or supra-personal. In the latter sense, it is appli-
cable to God. The same idea is expressed in Chapter IV
verse 8 of the Giti. The supra-personal God can descend to
a personal level ( avatara) whenever religion is at stake and
there is rise of irreligion, to protect the saints and destroy
the ungodly. Badardyana's view that God is neither personal
nor impersonal, has the same implication. God transcends

the antinomy batween personal and impersonal. Therefore
He is transpersonal or super-personal.

-—Traefdse—
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The Concept of Action (q;f;) in Bhagwat-Gita
M. K. Deshpande, 1. A. S.( Retd.) Pune

Jccording to Shri Shankardchdrya the Csntral
teaching of Bhagawat-Gita is * Renunciation (Fag=arg),

& according to Gurudev Ranade itis *‘ God Realization ”,
while Lokmianya Tilak says that it is *“ Action coupled with
Devotion to God & knowledge "’ (amqf‘qaqqe{ aﬁ:izﬁrr)J

These three personalities are stalwarts in the field of philo-
sophy in general, and Bhagwat-Gita in particular; and yet
there is such a vast diiference in respect to thair conclusions
about the central philosophy of Bhagwat-Gita. A dispassionate
perusal of the work would, however, appear to support L. Tilak’s
theory.

The purport of any book is to be ascertained with
reference to its beginning and end (gqaﬁnﬁqq:@-ﬂ- )

In the case of the Bhagwat-Giig itis to be noted that the
Pandawaids weré unjustly deprived of their share of the kingdom
by the Kouravas by fraudulent means, A war, therefore, became
inevitable after all attempts at a compromise had failed,__and
Shri Krisha advised the Pindawas to declare war against ihe
Kouravds. This was done : but when Arjuna went to the battle-

1) P. 468 of Gita Rahasya—1926 Edition.




field he saw that he would have to fight with, and probzbly
kill, not only his relatives, but also his revered Gurus—B»isma
& Diona He therefore told Shri Krishna that he did not
want to take part in such an unholy war, and that he would
like even 1o beg for his liveli-hood instead of committiig
the sin of killing his Gurus. Shri Krishna thereupon explained
to him how it was his duty as a kshatriya to fight in a just
cause. Alter alengthy argument Arjuna was tho:oughly
satisfied; he agreed to fight, and did in fact fight, to a

~successful end.2 ( AS2T zﬁa; ‘e:iﬁfé‘éﬂl‘—ﬁﬁﬁﬁ g9d4 dd )

The baginning and end of the Bhagwat-Gita thus clearly
show that, Action (g ), and not Renunciation

( #9g=g@ ), or God-Realization, is its main theme.

Renunciation and Cod-realization are not easy matters,
and can be the aims of but a selected few. They are beyond the
reach of the common man, mainly for whom Shri Krishna
. preached his philosophy through the medium of Arjuna. Itis
only L Tilak’s theory, that is within the grasp of the common
man. In mqqfqa‘q'qaq;ﬁ'q‘[q’ FAguT is the essential part.

arm & wfyg are,in a way, supplementary to it. HF4IT,

-according to L Tilak, means ““ Action throughout life without

expecting the fruit of it ( fqsF1 i‘_‘;ﬁ AT FH
51&)3. Fq is thus the quint essence of Fyiw.

According to Bhagwat-Gitd none can live even fora
moment without doing g ( Action ). (F{FE 5&-36\ ayurafa
A1 fﬂc'c‘ifqaﬁqiﬁ\)-Action fallsinto two eategories - (2

——

(2) B. G.-18/73 (3) Geeta Rahasya p 298
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Voluntary and (b) Involuntary. Breathing, digestion etc. fall
under (c), while eating, drinking, working etc. fall under

(a). God’s act of creating the world also is Fq ( JINIITIT-

¥ fagw; wa4fFT: 5. ) We are, howsever not concered
with this aspect of g in this article.

Every action is accompanied by its result which may be
favourable, unfavourable or mixed (aﬁsaﬁt{ca‘ fast = fxfas

FHOT: HEH )(6). Wnen we undertake any act, we do so with
the object of attaining a certain result: but we cannot guarantee
that it will necessarily be obtained exactly according to our
cesire. It may fall into any of the thres categories metioned
above. This is so, because it is in our hands to act only

(%ﬁvﬁarf‘ﬁmé ) (7). Five elements are involved in any act.
These are 1) The physical surroundings, 2) The actor, 3) The
different m2ans required for performing the act, 4) Different
movements for the purposa, and lastly 5) unforeseen factors.
All these influence the final reeult of the act (3;&-:[551‘# aqar Fal

w30 9 qafiag | fafaaea qagser &4 dam 4947) (g).
Of thase (4) is the only factor entirely in the hands of the
actor. No. (1) & (3' may fall within his power to a certain
extent: but No. (5) is entirely outside his scope Any one of
these five elements may fail, an& the actor may be deprived o
the desired fruit of his act. Bhagwat-Gita therefore enjoins on
us to act, but 10 do so subject to certain conditions. These are-

1) To act without feeling proud of the author-ship of

the act ( fqg#1x ).

(5) B.G.8/3 6) B, G. 18-12
7) B. G. 2-47 8)B. G. 18-14
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2) To renouuce the fruit of the act : That is to say, not

to be aifected favourably or unfavourably by the fruit ( which
is the same as renouncing the fruit gmearr; - ( qaFq -

FEHAR qd: §& gareaar ) 9 ( fazafaear: guraar ) 1o
( gEg@ 9" FAT SINSNET JATIHAT ) 11, Equanimity

or balance of mind is the essential factor which is the essence
of Yoga—(gu:d IIT 3944 ) 12.

3) To act in an unattached way, i. e. not being
attached to the fruit of the act ( geqaTEgIa. aad EFI&
4 gATET) 13,

4) To undertake action as the assignment of God, and to
dedicate it together with its fruit to God ( gerifa agzaifa

gsgifa ITF aq | aTqeafg Fiqa qeFEsT WA )14,
(T!?«"ﬁqrq FH ifor §éﬁ )15_ w7 done in this way amounts 10

geqrg, as there is mental renunciation as against physical
renunciation contemplated by Shri Shankaracharya. (aTqTfa;a;

FAGS 1% 7 AR 7\ g gearEr T Qi 7 7 7L
=1fFa: )16.

Additon of 3f37 10 F can, however, be conceived in

the case of those only, who believe in Goi. There are people
who do not believe in God, and yet are virtuous, honest
& dutiful. To acr in the manner mentioned above. without

AT, also amounts to FATNT in the case of such people:

They are FHIT, though not WaT. As stated previously

9) B.G.12-11. 10) B.G 248  11) B. G.2-38.
12) B. G.2/48.  13) B G. 3/19, 14) B, G. 9/27.
15)B.G. 1210 16) B.G.6 1.
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FAagnur is the essence of Bhagwat-Gitd, and this must be

emphasized and dinned into the masses. This is particularly
very essential in present circumstances. Unfortunately.
however, what is mostly preached in tu discourses on
Bhagwat Giti is the gj=g philosophy, of which  Hggg1q

forms an integral part. This must be stopped, if the advice
and preaching of the Bhagwat-Gita is to be followed by the
masses in its true spiri..
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RTINS TF GITF GZAT
T, &1, @R AT fam 2. @i

qIHFAUAT §F AFJIUAT AATIJIL T ATAHT AIFATAT
AT FAFAST F@N, FOT YAIF SEF  Araqide g9
qARIES qAdT FAA ST FIS AGBA dA,  FFUAT
UAIBT “ AFfEr-geaian ' q¥ Grqir rgovaid 44,

AN AT ¢ qTET—TSAITA 7 ¥geAT  [IOM=ar YATAL
Fferd az oF weAr sezd ad F, fasarag  wArsar
“ AAR-gEAITAETST ' AISTH gF%1 qaqdr, d7 gEAr g
YA FSST JIFIAT 99 T 1.

greafas uard qifr AT T qguars F1ET FIW

Sgd. U FIHEAT AIFS WIE AT AT ATHE  H1994T
AFATEiZT PFHFTA SIA qT=AT ATARIATET AIZIT FaT Al
U N ASIAT qUAT FOAH HAFI GIIE FIN
qur FIS1=AT AIALATYE ATH arqed AgL 93, g2 gamEm
fax gaqa ar=l q wAEl QT JE gIRA UATSAT
ara=atEr, 9fEdT AearaT A A gREs = $aa
feal. a3t VAR ASET qUAT FEA GNAST AT
USTAN F AT 9@ fazaq andY, afor aarsar wrageaia
gAa @ASAC AATE YAFT AN q3F FUAT A
gagarsar faarud 3@, @giq ¢ foarar g @ Aqerd
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a9 ar s Ay a At qatar RECICRE AL,

%rs 3t AT SIS /IS, @iq AIEFIA $r=”r FATT AT
Y TFOAT FNTT AL

aq1fq FIANTANIT gNUGHT AZIST IA UZT AW 7
QIAT, gHraTsr a3 U YZIBI Q15T e a‘rsrr% HERug
ATE  JFIAET YA AIZIHATT IA UZT FIHAT FI07 J133
AT A, g Wz ArA wArSAT A AfRATST FA
AN A1A A1TTS FTHEY AT ITSHH qr=q ATEY.

T q4 A= ST AAT IeqA Fray, K, WATST L& A=
AR S VA AFRT W qF Ft e ? qaagred
7 @1 g Aszar, Wy . AT d@Y \alar Ay &
Areieelt FqidY ? A% qF ggAEs atewi¥ IO T,
FRIEAIAE 70 sqw areier fag frar ardf, araee
UAT=AT AANT T IAT FIST AFAT. qO7 1T I 94
afex aigat, saqsar armeatazs  uarsar watq g IaA
AR TFEr IJTIZIT qi1g wwRa argdy. =qifor srrqear e
A IS g saw qr@aa, § awed adend

QUAAIST G ArF 1<) gf.ﬂarar AT, @At gz fed
g,

T A a1z wato wr ArsizA sard
TIST FNTFAY FAFIT FIOT Tr@Far AN wwIT Agemd

BT Zr 0F waaferEr FIBT FF 30T A{IZ, AGT &=
faareaais 7 A3,

AU~ TAGHTTT ASTR a¥q q12q gr. qor TAIAT.
gi=qr gatier fFaruat aredrf-uqig  graograr g
HATFT  AAAT, AN ATFTAT TIIAT G137 FIT I ST TSI,
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NN aqiar gagig @934 Sruw waegar Juaradg and
I WIATHT AISTFUF I KT A1g AT AT GgTA187
ZAAAIST qAq 98 qisfas, gAnarer Ads § g fagd §
IIET AT AFFATI(FIT Aog, TT AANAE AL FO ¥fFAge
gsafeq $51 gateq gata affagda soarsar aaig wxa
AT AawEr el feger | wA gaamer faaemasan
XA gAHAIET AifgT AETAB AN AIISAT @7 FAAT
SHNIMF gIgAT; FZUA A ST UHT ARSI S I
faaza &3. q'{g gANAT=AT AYEITATH UAIST 4T FA(H -
ai=r g93F1 gaHar fgaar qrE.

FIOT, FAFrETST fAgq93F W@ RIS 9T AHA
USTTET FAIFTT FIOGTAT F1AZ a1 JFIAT, YA & ATHIEA
F12T Fi=ar gaarqEaIs aEr G s ggaEd
e 2% X, a3 fAsIrT Q1A UASAT TFHI AHA
93d FATAT FIGIH UATS! TATES gid, 1, ¢ INar qqqdq
At g&AT arz qrga. enfor carAawd) § a@ Arer AElg q
HT qf1Az168 W&o FTA @A AT AT HF&A 934,

&1 gArEa aredlar UAEOiq arFars ardtaarar Jai
AT FEYT GHGFIAT HATT HTAT IFTST FIFA AAALIT
A1 FHT FIST HIOT FISAT qUAT AT F& TF 0
UATST @HIF AGS a7 97 ArA) ZTAAMEAET ATF qBi
qUNT F37, fAe0rg a7 9793 Agr A9A97 Ar=A1e Frong
qZ dTHIBTH GA0T q53d, & Q¥ Ao grar, Afor & -
FgH gg I AT gAraTsar WA GRS ;T 27aq
UFMHAT GUAF F&A @133 937 Aar=9a1 doard f&dr faaq
SIS AGY § ginal Fuararg dsgd. Afw ANar oty
fafgaq qwa guarsgr wareT fR@e aqqamy qy aafa
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qof At sad qig-agr afzaw wfzs Q. walq A
RGN g F&A, AN GUNT FOAMF Y137 STTATA
3B B T GOATET §97 grar | wreor gar afgeaiq ad@
gd M qgA FT AqW AAed@ 9 ABT AT, A
qrgo Axqrer fG3% A aT sad dife; arfu faad
wiarareE fassrEa ST Frany gFE @G, A o
UATST PATT AW A7 qifgs; afor sgmAT AHIZSA
framiar ST $0mF qiF @F FAAIAT FS AGS qréﬁiﬁ?’\:
WS, ¢ qqq7 F dq9q 9 aqAgdl | rar g7 wATsAT I8
3T Ufgearys, ¥ adqgrsar fAaaret o @A A
4997 T gAgTTan s 29, § 993 3.

gan Q1T F=IaR exrar=AT WIEATAIE AAAT AGATH
w1l fAan arsar ared, qraeaad fifag @a® s Jdd
WE-RISAT SIHAE FiEY w1 Fat F§ F0F @rd, arAT §
S0 IZNATH gIFA ATE]. UASF Asy, AL qIRFU=AT
qUiAAR AAST qdear shpomerdy  €Fq-car gfawar ¥
FEA, @l A TR qF SAS gid, gar AT GIAiA
LT STIIEIG &1,

ATA WA HF JAT A5y, FY WW@IST faSear aFAHD
TR FIBT GHAGEAT WA Z1 JqUAT Aey | w0or FHAG
. &a%, a0 gdqgrear fRantar «fw gr war=aAT YA - TSI
ATUTT ZI. 9 TR MSAT “q1qT=AT F FAsq15q7 A Q1310
qEral fTRE A9UT FUAT T, § M5-ASATAE B
aq argY, T a1g=A fag €.

qatq a1 faTrwq @ aSrar ag Fatar YAFIA ASS
adq avas I A 7 =S, qO earear o qgA FIAA



Y,

iffi S draar w41 @rar, difn araferads an SEr
FIBEFSTON Frgiar A qrar 7 wdrer fedear agqr= AT
qGT TRy SaeataTd AIZT UESAT, I3 HTA A3 !
UATATHAT AITGAFH ATFET § A9 SNGAAT FUT
A1), Y FAFIAT qievarar gwaq ang, O agfeafy @@
AT, ugwIAta Tadear €T saFAAT Figl FiG GEANGT
FeAT AT A FO FF FqCEA G, &% grafquarsr
AMAT IJ2T AT, ANS FfoTss O FEqARAE ¢ qEE ATH
sfra’ ar sasar aesia qifgar sar QY « Todoalittle
wrong, to do a great justice |7 @aTT IfHaaIT AN

A1E, Y A1 Hawlq euiq Soarand A1,

P RS
syez  afgaa gaad

FITUTT g AT FH A FA FAA I g qigear-
qi3f A gFET qF . qAANG Foedr fa@r a@ qri-
AT g1, T a1 ad A ¥ qA FA QT

HIqeAT ATATAT g AW ATEA VAAG TF ST g7
qAZIA SrF(-al ar i@ GuEral q@el far |

fgnast g, aaer wfadt A arfeal at Argiar
2 qrzvaTaldl AT Ant agd qifgs, degl arer g g
W1gT IAT s fzaar !

amd famied, ¢ gadar | g ¥ @l AOE
gadard fafeweqi AT & “ A197 @31 z19Yq diat a=zi |

gadart a7 SFIT qfgsr A1g # @|Ed A ABF
fared, ¢ gadar | & o¥ % tard ? 7 gAAaE GIEEGIE
eqe 2@, ¢ w9 | aiq amaad Fed 7 @INAT - ATEAIE
AaSTT 9% GTaT, HT q1 £47 T 7 URGTF G291, T
FIOMEY (AT ) AT q& AFIT ATE, &7 ar grafag 1"

‘;n



3. MEIT VA A=AV Foei@Arsar
Figl ATSIT

fz. 2. efizamy, suzN-2q14l.

(2) = a3 g fax gaza@ franaes,
ddl® J@EAA HIBIY FE9F WA AJQGS  AGAT AT
sadig aeeiis IFieisn fusvmisal &9 faF gid. A
st 341® gkE fzg fazafaareaia fosg srgatar ead
qamET Ffamax = @d qig, @ g, gidl {0 1@l
Wiy TRIATHT W GTAA AIOSL. #iT. TRIATAT A" 1A fza@
@iAFs 35T 930 q AA A Fgqd gfezedT $€T AU
fear. sgiarga | eara g, faqq, qaq, q9d $T A1E.
g1 REAT=AT AT q@r F-faenafa fager. fawa
qTd ARATAT F1L aT {33 T 30 FAzI freefia srarfors-
it AIFA FS1. 9 T4l T grarg NFiAY gesiisar aqiq
AIF1TES (A0 F1STT 9T d1 AFA THAAVATG AT TS T
@1E ATAT F&F ATFNAT F1ZiF a1 F0418 997 Fo. AT
SFATTA IBfAATSAT IFIUAB ¢ AAIT A1FAT WARI FFHE[-
a7 'l BT A T [AUT Ar@1, 7 1RAATH GG f=AqA
q EqROT AIGT g, {33y =0 aAinee Afgraiq uFai T8
raeAtq A1F T ¢ A1 99 f5eg, @ A s AMAT 10V gr Eq
FATar 131 ¥UA 1T fZ@1 7 @7 I9q ife Aar AHAR
frasr. AY @T 554 WA AET G137 gaAr=aT AH=41  {ABAT
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T AQT FIXWIA F1S g ST TGS ATed.

() qry¥ @) @ @1z gE¥ wR AL 9F
%% 9dq; UHfRas JzAT WAFT qIgeAr, WY FIFBALA
TEIFIF THRO FEF q1AAT FS', AlAY AT @A
IAFI TAAIT IFA  qigAr FOq VFT A faad g7
Sarg giftgsr. @19 %4, AGF GHT T 997 BT, AT
sUIIST qie 3.

| (3) g3ys @I M SreqET@E qFIEAq  q1o-
B ©F wrag freolt faaa St faor gFn A%7 TeAA9AE
BIHIT e T3 & a3 gy, 7 qomqdi¥ g fawon
TF WIAISIT QT Y SadeT 1. /I AraF freaEad qat
a%q feedl 997 qIgT o3& gy el AqHAAT FT 6
HIFISTT  FIZT4T Faczrr eAgE "AT HALG FNaT J 91D
aifor SymAzr ANF dTA0 AT Aol fAFET ST,
AIEAATAT JZIIT T U7{AT §T T Fzavgg q fae
gad ARAIANT FFA Sifas afkfeady afaga @A,
RREY I QA1 nﬁf:ma qoT w99z gIfid Aawqd eI
feaar & #Y TFq:@r (=l aqi=ar JIaHI=Ar ®AI o7
QITHAT a=q19 Azvarag T F1a1. AT TEIT A9,
cafdY =gt grafAr aadSrEr gF A ‘ﬁa;:r qaT GAIaHE
w7 . ¢ gaF gar aqraT giafY A1, ORI ATEA, ATAT
AqIai g 91z ' g /MA@ =n=-r@r a1, QT JAOT AT,
q T a7 927 gqer, $1@rAr A1, [EIAEIT FranaiaA
ataear fpadier faser a1 3Q5E a1 JAEIJ=AT & dl.
o1 A@NT 1. AFF=AT FEAGI A@1. @A IS
sfr, FAIU=AT Taziq  [EIF q@Q A7 7 AAIT Q1447
FAq AlE.
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(¢) uF feasi gmdl “ asaisar spzaeit”’ § gFAT
AT AGATAT AT THIT ARG JAG&T q199 17 fIad
FY =0 A1, AT AT BT gEaF BT 399 A
RIEAT AATT AFT AS). AST TeRA(aew  fazqrg qEAr. i@l
W1, AT 334 f@sRaig aigdl af arwmiqa Ageq a9
qaad Agai fegs, awfad wgq Aga feaqm. 9%
AT AR ARATEATS TAIAT AT,

() " PathwaytoGod” ¥ nwzaiy geas i AHT
FATAT. R, FHI, TIHRTE qi=ar Frsqrear GIATq Al
QeI ar=aiar wiaq, 719 1 F7 werlags @A AOiAD
HAIST & ITATX ABT KI0AT 1T A F1or. A faqua
AT WA @17 SIS, N&IATAY goeiq 25T 7 gAATH  I&l-
g fedb, @idis 31 %13 g% g 9 F13 d9qrq o f<ad
73, ginat g AdY; Far Qa T G=iEr guA AreaEd
qrofy faueg srafaat aq agl, @mad 3 @7 ad fAus
A3q @iar v fanfeq vag staay a1 auarsa gifmas.

(2) amEar $3qa saSedar g fwaiqr isar 1&-
FIA QWA T 3% TfHAIR Arar ageary @ AqFf
QFF; qu TR3ITAY AEAT SEAAT gT SAGT ATEY,  ATAES
3@ A1 S, THN A Tqeq g2 HY TEIA UFHT AT
AT FAT ATIT T4 AT, HY @i=qr qaiaz qeqF Sal-
gar Al ql @Al “ gor awET g wifzF w7, gr 9
Y TZUA IAAT ISZIA IAFT NUF HIZAT 13A71AT IAAST &Y
A1 I A1, T T30 Iz § QFTEAT .

(v) WYY QIS AABAT AF +iA1q qqIq7  Fai=ar
g agraAifafas aarar q@aary sgaea qedai=an g
a1, dsat @iear fZem @garaid =ix fagg o ardald
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TS g AT AaENT Je 3.

AT gd qGT A& "I agd fefgs agd. waan
JIEGT BZIAAT QIGH1ET IS gad G0 AATIET A1, AST
AETE Fased aied] aid} eaqr 4@ 3§ SFA1 AW a4
QI AreATfea® qrAcdT AFATIAG § TAWATE FIG AT
qrar 4% g %maraﬁr faa aqar q&q AdT aq.=egAr
feag 'Ug“ra

T @i D1 D D DA D 1 P ¥ | D
qraewia fadfa

il <l 54
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“ qruETEiy qrduE@ Teag was ' §
@S FETH §IT YT g TS AT ATHAT FIAAT
g AIfSS AR, ad ATRERAFTAT AT faga
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AMLFTE TBIUE it T7IF AS

2. U 9BF, RIFAUA.

ATHEAT RY € W AS1 fAa1z 4% arg fAzrd, am
qaedqY wedaidl ¢ gFS &y et q & evret 0 Y
fasifed. @ o, ¢ oY deqey fageoiwas war g@ 2
a3l faddy FAY. garfaarg 7w a4 ardl; erq At dqear-
fmars 3@ &9 @iz . rgud, sds 3@ T AW
AraEqIn; faziarFz Jf qoEt uF AeT &3 S, AS0 qqT
TE X, ST AAT T TEA AST GHA ATES . TTAT ZIA AEA
faz=ars @iyama st wfsq srrg Aaia S A3l
QR ¥3ZF HY @iar g d@rgA oA swisa | oarar gear
FIT AAY AZ. T g wor 307 fa¥ oy, sgma @ A
Afg aql, qu aAar @ify fasg ardi. rgmA sTemES
Aret. 7 a=@ gqT wifgAr ot et g q53at. qur <giAr
g% arfzdr fagreq aasr.

TRIFIAT A@T @eFq aq &0 7wy fawf}d, @ Al
rguA gifitas. 99T @aidl oF d55d w@iw rgeer afor gifv-
aw &y ¢ gaagat AF3 @ wftad g J ary qiAr-
Ffxgi=, 419 9d 91, }FOS 99 3F <@, ' T qRT WIT
qUIEH a1 . 98 UFI A5 fa%z g4qiqa qe3aidl aar
3 grafad § ginAi-
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ATE AETT AT RAMET gHA A, AT gHAIT
A T @ear sgg qF faaafl gud 3 o1 0F arf gwrAid
AT q1E I, HY A1 o). ARG W ad eward
2T, T U <@g arar. ¢ 9gr fava sred g od arg
TRUIST. ¢ F iy, g w31 F&7 24T, Ay g
ety s, w2reg Yefaer, quoft 333, ezt a1 g
“FZr gaer & A1 Arat qgor W €3 g’ @) uwaA
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Visit to Gurudev Mandir-26-8-1978

From L. to R.:- 1) D B Parulekar 2) J. V. Parulekar
3) Sri. T. S. Narayan Rao 1.A s. 4) Sri. P. R Lingoji Rao
5) N. S. Metrani 7 6) R. S. Bhide

Publication of HHIFWUST dTAATT : 20-5-1978

1) Sri Laxmanrao Ghasari 2) Sn J. V. Parulekar
3) H B.P Kisan Maharaj Sakhare 4) Sri K D. Sangoram
5) N.S. Metrani



Academy of Comparative Philosophy
and Religion, Belgaum.
A short report. ( 26-6-1978 to 30-9-1978)

declded to invite Principal Shivajirao A. Bhosale(Mudhon
College, Phaltan) to deliver Gurudev Ranade Memorial Lec-
tures of 1979. He has agreed to deliver the lectures. The
topic of the lectures will be decided soon.

The Marathi book- qr?rﬁ“{r?q’ dATAATT written by Sou.

Padma Kulkarni, was published in the hall of the Gurudev
‘Mandir on 20- 81978 Hari Bhakta Parayana, Sri Kisan
Maharaj Sakhare, Dewichi Alandi, was the chief guest and
Shri K. D. Sangoram, Chairman of the Trust, presided. Sri
Sakhare Maharaj explained the philosophy of Jnaneshwar
by reference to the book and praised Sou. Kulkarni for her
excellent work.

‘ Yogi ’ Dr. Digambar Balkrishna Kate ( Poona ) came to
stay in Gurudev Mandir for 3 days. He gave two talks on

FEGTIHMIET 3HIfoT ATAANT on 271h and 28th of July In the
second talk, he displayed the method of meditation to the
audience. A great saintly person, he blessed the work, being
done by this Academy.

Shri T.S.Narayan Rao and Shri P.R. Lingoji Rao, Chairman
and Member of the Karnataka Appellate Tribunal respectively,
paid a visit to Gurudev Mandir on Gokul-Astami day (26-8 78
and were shown round tie building They showed interest
in the Gurudev Library and the publications of the Trust.
They had a good talk with the trustees present and showed
keen interest in the life and teachings of Sri Gurudev Ranade.
They expressed their happiness for the devoted work that was
being done by the Board of trustees.

The following persons became life-members (Rs 250/-)
1) Stri. B. M. Basapur, Executive Engineer, Ramdurg.



2) Shri R. G. Nadgouda, Roy Road, Tilakwadi.
and the following wers enrolled as life-subscribers (Rs 100/-).

1) Shri. S. G. Kulkarni Retd. Tahsildar, Chikodi.
2) Shri L. B, Naik. Advocate, Belgaum.

3) Miss Alka B Desai, Bombay.

4) Mudhoji College, Phaltan ( Satara Dist )

Prof : S.N. Bengeri, R. P. D. College, Belgaum, has
agreed to become Life-subscriber and paid Rs.50/- as the 1st
instalment.

Small donations were received from 1) Shri B. V. Shah,
Hindwadi, Belgaum (Rs. 11/-), Shri S. P. Garg, Jaipur ( Rs.
20/(-) and Shri S. N. Bapat, Pune ( Rs. 19/-).

We are grateful to all these persons for their kind help
to this Public Tiust.

We are highly obliged to Mrs. Nirmala Krishnarao Wa-
-sunkar for presenting to this Trust precious Marathi books
worth about Rs. 350/- belonging to her late husband, Masjor
Wasunkar who had risen from the ranks to the statusof a
commissioned officer in the army. He came from Takali
-( Ch.kodi Taluka) and had a strong religious bent of mind. He
suddenly passed away a few months ago. His widow came to
know of the good work which is belng cone by this Trust and
decided to present the sacred books of her late husband to
this Trust.

At the instance of Shri Bubba Frea John, a great
Thinker and Spiritual Mas:er, The Dawn Horse Book Depot,
-California (U S. A.) has presented to us five of his publi-
.cations We are grateful to Snri Bubba Free John for the
gift of these precious books.

We shall be having ‘ Nama Saptah’ for 5 days from 9th
to 13 th November 1978 (Vaikunthachaturdashi) in Gurudev
Mandir. Persons interested in meditation and the dis-
ciples of Shri. Gurudev Ranade may take advantage of this
nama-saptah and try to attend it. There will be intensive
meditation, and lectures are also being arranged during this
Saptah. Persons intending to attend this Saptah, may kindly
write to us in advance.






